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CHAPTER I
INTEODUGTION

A number of modern theclcglans have recently made the
assertion that the one thing lacking in our present-day
theology is a well-defined demonology. This has often been
based on the assumption that beéausa the world has changed
Sincs the beginning of Christianity, the satanic has ohanged
also. But this is not necessarily so for, although the
world may have changed, humenity basically remains the same.
The reason that our times lack & clearly defined demonology
is because Satan and 211 his evil angels have come to be
regarded as belonging to an age of superstition and heve
no place in our modern and "enlightened" era. The absurd
and neurotlc stories of demons and dGevils, the superstitious
and abominable ideas of a laezing; cloven-hoofed Satan which
grew up in the Middle Ages and later times has left our age
with a certain apathy and scepticism towards the supernatural
slide of evil.

A vital and practical demonology is certainly necessary
to sharpen our awareness of evil and the distinetion between
right and wrong. Our understanding of the satanic not only
puts us on guard but also brings into sharp emphasis the
real greatness of God's grace and deepens our trust in our
Saviour., For this reason I have undertaken to investigate
what St. Paul says about Satan and his followers in ordexr to
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find a vital and practical demonology for our day. The

reason S8t. Paul is chosen rather then the other New
Testement writers is that he more than the other writers
is dealing directly with and writing explicitly about the
problems that continually confronted the congregations,
Christians, and teachers of his time and which still
confront us today,

Because of the naturs of the investigation the problems
that arise cannot be dealt with sxhaustively by giving the
various opposing views, Indeed, many questions arise in
this eree, of which some can never be enswered with any
great emount of certainty. Only those questions which are
not 50 much historicel but rather hsve some speeciel impor-
tance for our time have been discussed at length. Questions
such as Satan's releticnship to the believer end to sin, arnd
his influence in the Church through felse teachers kave hed
to receive precedence over such problems as St. Paul's thorn
in the flesh, and the pecssibility of Satan having infliocted
Physical suffering on the excommunicated one in I Corinthians
5:5.

When writing to his newly-formed congregations St. Paul
d4id not have to explain to them who Satan was or what he
8tood for. He had already taught them according to what he
had learned both from the Holy Scriptures and from the
popular Jewish theology which he had oriented to a Christian
perspective. In order to understand as they understood and

to dispel the idea that St. Paul's demonology is just the
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result of superstitious beliefs, it has besen necessary to

recapture the whole background from which the Apostle taught.
I have therefore included a chapter on the names, definitions,
and charsoteristics of Satan in which the 0ld Testament and
the Pseudepigraphical backgrounds are discussed, and a
chapter also or the satanic hoast where an attempt is made

to anzwer the problem of what prinoipalitiss and powers are
and what is their sphere of ahode. The relation of Satan

%0 sin, the Christian and the Church has also been dealt

with in another chapter. A chapter has been devoted to
Satan's relation to false teaghers in the Church, and

another deals with the Apostle's reference to the Anti-
ohrist and 3atan's conunection there.

In this study I have taken the traditional view that
St. Paul wrote all thirteen letters. It may be noted here
that 1n the Pastoral Evistles the Apostls takes a slightly
differont point of view in regard to false teachers, but
this is nct only natural under the circumstances it also
necessary as he is no longer writing to congregations but to
young men who ars carrying on his work. Because they face
ths protlema from a differsnt angle, ths Apostle must advise
them from a different angle; but basically his advice is the
same, '

Few books have been vritten on the subject of demonology
from an exegetical polint of view and still less on false
teachers. This has necessitated dealing extensively with
primary sources, especially in the first two chapters, Never-
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theless, there are many books which heve been read to provide
& necessary background to the subject. Most of the previous
investigetions h:ve dealt guite generally with degonology or
the work of Satan and, although not used extemsively in the

body of the thesis, have stimulated thought and led to new
ideas.



CELPIER II
NAMES , DEFINITIONS, AND CHARACTERISTICS OF SATAN

8%. Pevl) uses 2 variety of nemes for Sztan, the enemy
of God and men, Sometimes it is a name familisr to us from
the 014 Testament, sometimes the Septuagint translation of
the 01é¢ Testament word, sometimes a word which merely defines
the evil work cof Satan. In one instance the Apostle uses
a term which is not Zcund in the Ssptuazint although it is
used in the Habrew Cld Testamsnt, and it sppears that he
makes use of it beecause of its popularity amonzg thes peaple
at that time, Befors a true understending of the force
behirnd thess werds 22 used by 3t. Paul can be gained, the
whols 01d Testement baekground and the usage of these words

in New Teztoment timss must ke brought to mind.

& bxTuvRsg

St. Paul uges tho term O baTavRS ten times in his
epistles for the adversar!y, destroyer, and tempter of man-
kird, It hes ar interesting etymology, being derived from
the Hebrew verb, ]221’-" meaning "to be or act as an adversary.™
Wherever this word is used it always has this general meaning;
it is fourd mainly in the Psalms,l where the Septuagint always
translates it with the verd Evs,ﬂ(.s,{\“w . Elscwhere it is

lps, 38:21; 71:13; 109:4,20,29.

|

J

e |
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found only in Zechariah 3:1, where the Septuagint translates
it with RvTic&bfh/-~a word which is used often by St. Paul
with the 1dea of opponent, enemy.” The Hebrow Old Testament
frequently hes the noun, 'thy . without the article, and it
is interesting to note the verious vays in whlch the Septua-
@int trensletes it. In I Eings alone the word is trarslated
es 5!?‘-'?400).05 y OxTav ocv'rmu;uwds « I ¥Xings 1ll:1) 1is the
only plecs In the Septuszint where é&Txv is used, other than
& marginzl reading ia I Xizngs 11:23. Hore it means = specific
huzan edvezsary whe is oelled Hadad the Zédomits. I none of
thess cuses, howsvser, doss )mw mezan 3atan but always =
humen edversary. T™wice (in I Chronicles 21:1 end Pselsm
109:6) the ncoun witkhout the article is transleted by
S"ﬁé‘k°s ~--the most common word in the New Testamsnt for the
devil oxr Satan. But in these two instances it cannot be
Judged from the contexts whethsr Satan or a human adversary
is meent. The reference in I Chronicles 21:1 is especially
interesting beczuse in itz parallel in II Samuel 24:1 Jahwsh
is mentioned instecad of It_gg) . However, in Zechuriah 3:1f,.
and in about thirteen places in the Book of Job ]?.’,‘:’ is found
with the sr»ticle where it undoubtedly xsferz to Satan and
vhore the Septuagint translstes avery time with SquaAqr.
The part Saten takes in the Book of Job is the beginning

of the Iintensified rcle hs plays in later Jewish literature

2Gal. 5:17; I Tim.1:10; I Cor. 16:9; FPhil. 1:28;
II Thess, 2: ‘p. I Tim. 5:14%.
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and in the New Testament. He fits into the category of the
0 ‘TI-SKFTI ‘]3 and enjoys a privileged position among them.
This phrase is not to be understood as meaning the sons of
God but as god-like beings or angels. He has the great
mission of going to and fro upon the eaxth to discover the
faults and wrongs of men end reporting them to God. This
makes him the adversary of men. But the weakness of Satan
himself is seen in thet he regards all men with suspicion
end bsgins to accuse them falsely so that

from the accuser he becomes the destroyer, for the

opposition which he shows tcwards men leads him to

& like opposition to God, whose office certainly

R e e ) AL TR

In the Pseudepigraphe of the 0ld Testament, a literature
which dates from about 200 B. C. to 300 A. D., Satan becomes
the power and prince of evil desiring to destroy the relation-
ship between God and man. The Book of Enoch uses the plural

satans referring to the whole satanic host which are other-

wise known as the "angels of punishment" under the guidance
and leadership of Satan.l" In the Testaments of the Twelve

Patriarchs the neme of Satan is connected with wickadness,s

3Edmond Jacob, Theology of the 0ld Testament, translated
by Arthur W, Heathz’mte and Philip J. Allooock INew’York: Harpex

& Brothers Publishers, ©.1958), pp. 71-72.

bp11 references in this thesis to the Apoorypha and
Pseudepigrapha of the 0ld Testament are teken from R. H.

Charles, editor, The Apoerypha and Pseudepigrapha of the
0ld Testament, 2 vols. (Oxford: Clarendon Press, 1913).

STest. Dan 5:6,




F,____
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and hatred-6 The idea of the angels of the Lord or the
angels of Satan meeting the souls at death as they leave
the body is found here for the first time in Jewish liter-
eture,’ The Book of Jubilees prophesies that with the
coming of the kingdom of the Messiah there will be "no
Satan nor any evil deatroyer,"8 but it says that the same
thing was the case during Joseph's rule in Egypt.g In

other books ths fall of Satan is described,lo

and he is
varicusly described as the personification of evil,
seducer, =nd deceiver. No doubt many of these ideas were
prevalent in Judalsm in New Testament times.

Compared with the 0ld Testament Pseudepigrapha and the
Apoeryphal New Testament, the cenonical New Testament
strikingly exiibits & balance and sanlty that is entirely
Tfree of the extravagances of popular satanology with its

absurd atariesll and satanic transformations.lz Satan 1is

6Tast. Gad 4:7.

TTest. Asher 6:4.

8Jubilees 23:29; 50:5.

9Tubilees 40:9.

105,g. IT Book of the Seorets of Enoch 29:4,5.
1lz,a, macts of Pilate" and other writings in The

oryphal New Testament, translated by M. R. James
%ggforg: Clarendon Press, 1924).

J210uis Matthew Sweet, "Satan,” The International
Standard Bible Enoyclopaedia, edited by James Orr et al.
lgEIca o: The Howard-geverance Company, ©.1915), IV,

2 93-9 8
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I'd

8t1ll the adversary of man but he is also the great tempter
and destroyer seeking to separate man from his God and
Saviour., The subtleness and deceptiveness of Satan is brought
out ¢learly by St. Paul. In Romans 16:20 Satan brings about
digsension and opposition to the true doctrine by ereating
false teachers who lead the simple-minded astray. This work
of Satan reaches its height in II Thessaloniens 2:9, where

he becomes the cause and perpetrator for the most subtle

evil of all-~the work of the Antichrist. In I Corinthians

5i5 and I Timothy 1:20 he is the destroysr of the flesh in
excommunlication, I Corinthians 7:5 speaks of being tempted
by Satan through lack of self-control, and Satan indeed tries
to gaein the advantage over the Christian (II Cor. 2:11) and
often has success (I Tim. 5:15). St. Paul points out ths
subtle deception of Satan by descoriblng him as one who dis-
gulses himself as an angsl of light (II Cor. 11l:14). Satan's
work is essentially the hindering of the work of God (I Thess.
2:18), end he dos= this to such an extent that St. Paul him-
self is continually harassed with a "thorn in the flesh"

(II Cor. 12:7).

8 & éﬂohs

The word, §/aBoXes, 1s used eight times by St. Paul in
hls letters. Although not the most popular word for Satan
in the Pauline letters, it is the most popular in the New

Testament as a whole. As we have seen above, the Septuagint
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uses this word to translate the Hebrew )CTM‘l_h:I in the Book
of Job and in Zecheriah, and )P in I Chronicles 21:1
&nd Psalm 10%:6. Tae Septuagint also uses § m’/;oko! twice in
the Book of Esther, once to translate ‘1‘:\_":5 (8:1) from the
verb meaning to tie, bind up, act hostilely to, and once for
‘\-3.5?_7 (7:4)s It is interesting to note that two verses
later (7:6) the Masoretic Text again has "l'?i_'l but this
time the Septuagint translatas it with EXGf%s . ”\ggtj

1z otherwiss ussd very freaquently in the 0ld Testament and
hus the general meaning of adversary. In the two passages
In EBsther the § /a\/ﬁokes 1s Haman the wioked and slander-
ous Jew, and thus must be translated as enemy or agcuser

and not as devil.

In the 014 Testamsnt Apoerypha and Pseudspigrapha
dovil iz used interchangeebly with Satan or adversaxry.
Tdeas which appear in the New Testament, especially the
Pauline letters, are also found here. In the Wisdom of
Solomon 2:24 thg writer says: "By the esnvy of the devil
death enteread 1ﬁto the world, and they that belong to his
realn experience it.” In the Book of the Secrets of Enoch
which was probably written during the first half of the
first century A.D. we fina for the first time a lengthy
desoription of the devil:

The devil is the evil spirit of the lower places,

as a fugitive he made, he made Sotone from the

heavens as his name was Satomell /sic/, thus he

became different from the angels, but his nature did

not chanzge his intelligence as far as his understand-
ing of righteous and sinful things. And he understood
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his condemnation and the sin whioch he had sinned

before, therefore he concelved thought against Adam,

in such form he entered and seduced Eva, but did not

touch Adem,13
The story of the Fall end the devil's part in it is a comnon
theme in these writings, and the Books of Adem and fve ars
entirely devoted %o this. The devil is seen as the great
tempter cof Eve, and so the subtle temptation of man away
from God and into sin becomss the great work of the devil,
He has fallen and blames his fell on man, and so his desire
is to cause men to fall also. The Books of Adam and Eve
explain the devil's fall as coming about because he would
not worship man (Ada..m).u“

The devil's work of temptation is also emphasized in
the Gospels and the letters of St. Paul, But, in addition,
the word & ca’/éolas is used according to its derivation from
the verbSmﬂ-f»N "to bring charges with hostile intent,
either frlsely, or slanderously, or justly."ls Thus the
devil is the tempter, the slanderer and the liar who works
in men's hearts to estrange them from God and to make them
his disciples. Because S#/BoMos is used as the name for
the devil in earlier literature, the word nust be translated

as such in the Pauline letters unless the sense dem=nds

1331: ‘]--6.
14125.1-17:3.

15§il1iem F. Arndt and F. Wilbur Gingrich, A Greek-

English Iexicon of the New Testament and Other Ear {
Christian Literature (Cambridge: University rress, 1957),

po 0.
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otherwise., Thus in Ephesians 4:27 -Smlﬁo)ms does not mean

a slanderer but the devil whcse aim it is to stir up anger
in the heart of one Christian eagainst another sc that strife
ensues whiol oreates dissension in the congrezuticn. His
alm is not only to separate man from God but also one
Christian from another. So alsc in the Pastoral Epistles

the oondemnation and snare must be taken as of the devil -
rather than of some slanderer. But there is grezter dAiffi-
culty where the plural Juy'soh! is used, being always mentioned
in a 1ist of vices (I Timothy 3:11; II Timothy 3:3; Titus 2:3)
Possibly the translation should remain as devils, the idea
being not that they themselves are slanderers but that by
their example they become children of the devil, and through
them the devil tempts, slanders, and leads astray others

from God. This would fit in with John 6:70 where Jesus

calls Judes Iscariot a devil, and with John 8:44 where Jesus
tells the unbelieving Jews that they are the same as their
father the devil (e¢f. also I John 3:8; Acts 13:10; 5:3;
26:18; Revelation 2:9).

o e p9{§ WV

In spite of the emphasis on temptation by Satan in the
New Testament, the word rn-'r/o\/fw is used only twice as a name
for hime=-in Matthew 4:3 and I Thessalonlans 3:5. The ldea
of Satan as tempter goes back to the Book of Job where God
permits Satan to tempt Job in order to try him. This shows
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the chareoter of temptation and the position thet Satan has
in the world-~that he is under God and can only do his evil
vwork of temptation because God allows it to test man, to
refine his faith, and to show to man that he must not rely
on his own strength but on the power of God. Yet this does
not exouse the devil, for the devil does not tempt man to
strengthen him but to turn him from his faith and thus to
cut him off from God.

St. Paul is well aware of all of this when he writes
to the Thessalonlens snd tells them that he sent Timothy to
them 30 that he might find out whether he had laboured in
vain in preaching the Gospel to them, whether the tempter
had somehow tempted them &and led them back from their newly-
converted state to & state worse than the first. The Apostle
describe=z the position of Satan under God when he tells of
the position of the Christian toward temptation in I Corin=-
thians 10:13:

No temptation has overtaken you that is not
common to man. God is falthful, and He will
not let you be tempted beyond your strength,
but with the temptation will also provide the
Y%y {8 escape, that you may bs able to sendure

1§A11 Bible quotations in this thesis are from the

Revised Standard Version, although in some cases slight
:magﬁaiions are made o 5ring out the full meaning of the
ext.
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B ‘)\lo{p

The word Sehseyo 1s used only onoe in ths New Testament
and that by Paul (II Corinthians 6:15). The context is not
strong encugh to give a corclusive answer as to its meaning
and so 1% hes been disputed whether it means Saten or the
Antlchrist. In crder to £ind an enswer the Old Testament
mst be consulted for etymology and derivetion; and the
later Jewish writings, such es the 0ld Testament Pseude-~
Pigraphe end the recently discoversd literature of the
Dead ESea Scrolls, must be consulted for current usage.

As the varient /éz)mf)\ also indicates, f-‘li.)klﬁ?i is the
transliteration of the Hebrew -5_233'3 27 mhis wora is
found twenity-saven times in the Masoretic Text; yet there
is conziderable doubt whether it ocan mean spscifically
Saten., Even its etymology is uncertain. The first part

“'5:: ls generally teken to mean without. Some conneat
the other purt with 7)1 M s ycke thus giving the meaning
of the word as unbridled, rebellious; others gonnect it with

né_y » to msoend giving the meaning as without ascent, of

T

the lowest condition; others again connect it with -S,y_: » o
be useful and give the meaning as without usefulness, good-

for-nothing. This last meaning has been taken generally as

l7! " a o -
'Beliel,” Cyclopaedia of Biblical, Theological, and
Eoolesiaabiual'Liuera‘aure, preparet by Foun M'Glintook and

James Strong (liew Yorx: Harper & Brothers, Publishers,

0.1895), 1, 732.
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the most likely because the fusion of the two words would
then be mozt easily explainad.ls Yot the contexts in which
the word appears seam to demand a stronger term than this,
The Septuaginy variously translates it with F«PAI\M/MS
(lawlsss, unlawful ), )uu,uo’s s ko;/avf (plague, pestilencs,
any infectious disozder), %va/u/u (lawlessness), &’é/wv
(senseless, crazed), Aumcw (give pain to, griasve), rrov'q/nfs
(evil); end B=zhwl) 1is also found in one manusoript.
"-\ﬂ-&@uo: and aqu,u (= are used frequently and this has
led svme to think of a oonnection here with the Antichrist
becauss in II Thessalouians 2:3,8 St. Faul ocalls him o
‘&ﬂfums TAS AvgMinS and © ri’vguas . Yet it cennot be said
whether 5,?\_‘33 is ever meant 45 a proper name. ? Usually it
hes the adjuncts WS and |2 end this combination means
Sorething like wicked 1._1_5_11.20 Bui where the adjuncts are
omitred the meening becomes clearer. In Psalm 18:5 (and

IT Samuel 22:5) LY 3D is peralleled with D)D , death,
which in latex li‘ﬁeratt..ma at least comes undexr the power of

the satanic (ef. Hebrews 2:14). In Nahum 1:11 and 2:1 l.l)[ﬁ; -

19Ed.ward Jemes Hogg, '"'Belieal' in the 0ld Testament,™
The Amneriocsn Journal of Semitic lLanguages and Literatures,
(1937287, 56-58,

zoiﬂv generally translates with sons of Eelial, and
the RSV follows Hog? in translating base reilows. Cf. also
the parailels in I 3am. 30:22--3y4331 yu 'S end in II Sam.
16.'.7-- sy.iﬁan “;“!-‘\u ncn"].g w.l.g &
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1f not a name for Satan, is at least the name for a great
evil power which i:; personified. However, in I Samuel 25:25
and Job 34:18 it seems to be used merely as a term for reproach
like ,a:mof and/l-uv'p-é' (Matt. 5:22).21 So the most that can be
said of its meaning in the 0ld Testament is that it is a
general term denoting the power of evil, which becomes
intensified to mean the Evil One.

In the Pseudepigrapha the word Beliar is found very
frequently znd is often used interchangeably with Satan.
In the Book of Jubilees we huve the 0ld Testament phrase
Sons of Beliar (15:33) and in a prayer of Moses the spirit

of Beliar plays the role of an accuser of men before God
and as one that ensnares the people away from all the paths
of righteousness in order to cause them to perish (1:20).
In the Testements of the Twelve Patriarchs Beliar is the
most popular word for the evil power who is vying with God
for the hearts of men, but a Saviour is foretold who will
come who will destroy Bellar. When the Lord departs from
the heart of man, Beliar takes over; but when man lives
righteously and the Lord dwell.s with him, Beliar flees from
him.az When man is ruled by Beliar, it 1s because he has

forsaken the commandments of the Lord and ocleaves unto evil

21"3911&1," Cyoclopaedia of Biblical, Theologieal,
a_ngEoolea:laaticaI Literature, p. 2.

221‘631:. Dan 4:7; 5:1; Test. Iss. 7:7.
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and follows his sinful inclination in order to please
Beliar.?? A close parallel to II Gorinthians 6:14, 15

is found in Test. Levi 19:1, "And now my children, ye have
heard all; choose therefore for yourselves either the light
or the derkness, either the law of the Lord or the works of
Beliar,"” This seme contrast is found in Test. Jos. 20:2
where Joseph 1s prophesying that the Egyptians will afflict
the Ieraelites after his death and he says: "The Lord shall
be with you in light, and Beliar shall be in darkness with
the Egyptians." The most commonly mentioned instruments

of Bellar's evil powers are deceit and malice. All fornica-
tion and sexual lust is in the spirit of Beliar, and this
&lso is one of his most powerful instruments according to
Test. 3im. 5:3, "Bewsre, therefore, of fornication, for
fornication 1s the mother of all evils, separating from God,
and bringing near to Beliar."zh But as long as man fearsa

the Lord and loves his neighbour he cannot be smitten by

the spirit of Beliar.zs Then a Saviour is spoken of who will
come and redeem the men from bondage to captivity from Bellar
and nmake war agalnst Beliar. This follows according to the

Messlanic prophecies:

23'1'est. Iss. 6:1; Test. Asher 1:8; 3:2; Test. Naph.
2:6; 3:1.

2hoe, also Test. Jos. 7:4; Test. Reub. 4:7,11; 6:3.

25'1’681:. Ben. 3:3.-’&.
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In thee shall be fulfilled the prophecy of

heaven /Goncerning the Lamb of God, and Saviour

of the world/, and that a blameless one shall be
delivered up for lawless men, and a sinless one
shall die for ungodly men /in the blood of the
covenant, for the salvation of the Gentliles and of
Israel, and shall destroy Beliar and his servantgf <6

Finally when all the tribes turn to the Lord and are
his people, the spirit of the deceit of Beliar shall be no
27 In

the Martyrdom of Iseieh 2:4 Beliar is called the "angel of

more, "for he shell be cast.into the fire forever."

lewlessness, who is the ruler of the world." This almost
looks like a reference to the Antiochrist (II Thessalonians
2:3) but Setan and Beliar are used interchangeably here, and
80 it must be taken ss a reference to Saten who is the ruler
of the world.?® In the Sibylline Oreoles 3:63 and 4:2
Belier eppears to be regarded as the Antichrist who will
come out cf Snmmria.ag In the Hebrew Fragments of a
Zadokite Work 9:12 we ars told that those who enter into
God's covenant and do not keep it will be "visited for
destruotion through the hand of Belial."™ In 7:19 there is

a striking parallel to II Timothy 3:8; Belial as Satan is

26Tea Ben. 3:8. The brackets have been inserted by
R. H. Gharles to indicate possible later Christien interpola-
tions. Cf. also Test. Zeb. 9:8; Test. Dan 5:10,.

27Tbat. Jud. 25:3.
28pf, John 12:31; 16:11; II Cor. L:k; Eph. 2:2; 6:l2.

29This is believed to be a reference to Simon Magus or
the returning Nero. The seotion 1s regarded by Juelicher and
g?hegglas of Christian origin. See R. H. Charles, op. oit.,
» °
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desoribed as bringing evil to thwart good through the two
Egyptian magiolans, Jannes and Jambres, who according to
Jewish legend were the magicians who withstood Moses,
Exodus 7:11ff.°°

Other Jewish literature shows how popular the name Beliar
or Belial besame as another name for Satan. Although it is
hot found in rebbinic literature, yet it is used as the
only name for Satan in the writings of the Dead Sea Sect.
In the scrolls found in Cave I the word Belial is found
Thirty-four times. In the War Soroll (14:9) the present
ege is called the "dominion of Belial," but in the end Bellal
will be destroyed~-"when the great hand of God is raised
against Belisl and ageinst the whole army of his dominion
with an eternal smiting” (18:1).? Throughout there is the
warring of the Sons of Light and the Sons of Darknass; the
Spirit of Truth and the Spirit of Wickedness. The Spirit
of Wickedness or the Prince of Darkness is Belial.’? He
is certainly looked upon as a personified adversary of

God’s people in the War Soroll and probably also in the

30306 Walter Look, A Critical and Eﬁ_ﬂ_% %;ome_lgkag
on the Pastoral Epistles, In The internafiona itica
Famentm ¥ urghns: « & T ala.J-'E. Igzll']) P Ioi'

3;Millar Burrows, More Light on the Dead Sea Scrolls
(New York: The Viking Prmess.—%o. 58), Dpe287-88.

32Mmeodor H. Gaster, The Dead Sea Soriptures In ish
Translation (New York: DéuSTE&ay & Company, Inoc., 571535%.
Pp. EEI‘EE .
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rest of the 3010113.33 The term Beliar is used frequently
also in the Mew Testament Apoorypha, wahere it is just another
name for Satan and sometimes for Death. %

These references in extra-Biblical literature show that
Bellal or Beliar was probably the most popular name for
Satan at the time of St. Paul, and the similar thought-
patterns in 8t. Paul show that he was direotly or indirectly
familiar with it. The use of Beliar in II Corinthians 6:15
without eny explanation demonstrates this. That Belial here
heans Satan can casily be maintained because of the very few
instances in contemporary Jewish literature where it can
mean otherwiss. Thus Beliar or Satan would stand as Prince

of all evil contending against the kingly Christ.
S qupa’s

The term & ‘JTo\rv;/M'S s the Evil One, is used by St. Paul
88 a neme for Satan in Ephesians 6:16. In II Thessalonians
3:3 it is unceritein whether it means "the Evil One" or simply
"evil thing.” The term is used frequently in the New Testa-

ment, and there are only two certain instances of the use of

33Hans Walter Huppenbauer in his article "Belial in den
Qumrantexten,” Theologische Zeitsghrift, XV (March-April,
1959), pp. 81-89, disagrees with this, especially in regard
%o the Hodajoth, where he says that Belial is the foolishness
that a man says, the wickedness a man does, and the destruc-
tion manifest in judgment (p. 8%).

by, Gospel. of Bartholemsw, Book of the Resurreotion of
Ohrist by Bartholemew the Apostle, and Acts of Andrew and
gite.

Matthias in M. R. James, OD.
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the neuter--in Luke 6:45 and in Romans 12;9--where in both
ceses it is dirsetly opposed to d iruaa'v. II Thessalonians

3:3 is possibly an indirect illusion to the Lord's Prayer.

But there, too, the meening is uncertain. However, as
Lightfoot points out, a comparison with Jewish formul=ries
lemds one to favour the mesculine rendering. Passages from

the early rabbinical writings give evidence that the exprsssion
"the Evil One” wea uom:uon.” The traditional interpretation

of the passage in the Lord's Prayer seems to have been the
same, The Greek writers, the early versicns, and the Eastern
Liturgies ull point deecisively to the masouline rendering.3®
Als0 ©he context cf II Thessalonians 3:3 makes it seem likely
that it rufers to a person rather than a principle. In the
previous verses St. Paul is exhorting the Thessaloniens to
bray for him and his follow~workers so that they may be
delivered from wicked snd evil men. The whole chapter deals
with evil men who with their evil words and deeds would draw
others away from the tradition whieh they have received from
S8t. Paul. Thus these men are doing the work of the Evil One,

3%k.g. Midrash Shemoth Rabbah, chap. 21: "God delivered
me over to the Evil One," Midrash Debarim Rabbah, chap. 1l:
"The Evil One, bae head of all Satanim,” and Baba Bathra
léa where Job 9:24 is quotad, "the earth is given Into the
hands of the Evil One." Quo};ed by J. ?. Liﬁhitggot, Notes
on the Epistles of St. Paul (Grand Rapids, chigan:
Zonderven Publishing House, 1957), pp. 125-26.

"kv 5

361pia,
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Satan, and so this vorse could well be translated: "But
rellable is the ILord, who strengthens you and guards you
from the Evil One.” & Mevyeds occurs in I Gorinthians
5:13 but thors it i1s hard o say whether it refers to Satan

Or %o the ons wheom they are to excomnunicate (vs. 5).
e >/
o oS

3t. Paul's roference to the serpent which deceived
Eve in IX Qorinthians 11:3 has generally been Gaken as a
reference to Satan although Jaten is not.specifically men-
tioned nhore. Ths baasage relferred to, Genesis 3:1-15, also
has no reference to Saten; rather, the curse is put on the
Sexrpent which will have to orawl upon his belly and eat
dust all his 1ife. There are a number of references in the
Old Testament to this ourse; yet there seems no reference
to the serpent being Satan. However, already in very early
tlues the sunning end mystery of the serpent was assooiated
vith the satanic powser., In the Semitic religions the sexrpent
Wes the representatiocn of chaos and death because it carried
within it the poison that kills. But it was also associated
with fertility cults.>! DPerhaps both ideas are inherent in
the Parzdise narrative. People at the time of St. Paul
thought so and probably even St. Paul himself. Thus
@enesias 3:15, if not a reference to Satan himself, at least

373'&001), 0D, Oitl. P 282.
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Symbolizes in the serpent the satanio power which would
militate against God's final work of redemption but which
would be overthrown in the struggle. In Isalah 27:1 the
serpent is certainly the symbol of the evil power in the
world, which the Lord will overcome when His Kingdom is
established. Isaiah calls the serpent Leviethaen and the
dragon, 38 ana the Septuagint translates 'r:.w Spa’kov‘m
S ¢£U§-&V1‘Z‘k .. . 7ov §puinovin B GkoNiv, It is
probably to this passage that Revelation 12:9 and 20:2
refer when they say that an angel from heaven "seized ths
dragon, that ancient gerpent, who 1s called Am’ﬂe)\os
KW 6 SxrayRs n
In IV Maccabees 18:8 a mother whose seven sons had
been slain by a tyrant boasts of her purity: "No seducer
of the desert, no deceiver in the field, corrupted me;
nhor did the false beguiling Serpent sully the purity of
my maldenhood.” In the Books of Adam and Eve, whioh are
believed by some to be of Christian origin and which were
probably written about the time of St. Paul, a story is told
in which Eve stands on a rock in the River Tigris with the
water up to her neck for thirty-seven days to show her con-

trition. Adem does the same in the River Jordan for forty

381t ig interesting to note that the Ras Shamra insorip-
tions have phraeses almost identical with those of Isaiah:
"When thou shatterest Leviathan, the fleeing sergent, and
puttest an end to the tortuous serpent, the miﬁh ¥y one with
geven heads." Julius A. Bewer, The Prophets (New York:
Harper & Brothers Publishers, c.l949), D. 09. Isaiah does
:igtnmntignsthe seven heads of the dragon, but St. John does

eV« - Y
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days. While Eve is oarrying out this penitential work,
Satan transforms himself into an angel in order to deceive
her and to cause her to leave the »iver (9:1). In the

Apooalypse of Moses, whioh was written about the same time,

Eve recounts how Satan appeared in the form of a good angel
8inging hymns to deceive her. He gets the serpent to lead
her on by talking through the serpent till he gets her to
eat the fruit upon which he has poured "the poison or‘his
wickedness, which is lust, the root and beginning of every
sin® (19:3).

S8t. Paul seems to have had these popular beliefs in
mind when writing II Corinthians 11 for in vs. 3 he tells
the congregaticn that he hopes he can present them to
Christ as & pure bride to her one husband. But as the
serpent deceived LEve, so he fears that they will be led
astray. There is a definite impliscation of seduction here.
Then in vs. 14 he speaks of Satan as one who deceitfully
trensforms himself into an angel of light. The idea in
this whole context is that just as Satan in the form of a
serpent sought to estrange God and man by deceiving Eve with
great subtlety, so Satan's followers, his false teachers,
use the same subtlety to deceive the Church. Romans 16:20
also is a olear allusion to the prophecy of Genesis 3:15
for 3t. Paul says: "The God of peace will soon orush Satan
under your feet." This reference also is found in the context

of warning sgainst false teachers.
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The God of This Age

St. Paul also calls Satan © 94::95 Tod FIIVES 'rau;'au
(IT Corinthiens L:4) emphasizing the power of Satan over
the elements of the world in which we live., This Age is
that over whioh Satan exerts his influence--it is his
kingdl.om as opposed to the Kingdom of God. St. Paul
frequently uses it in this manner and the idea 1s also found
in the Gospel of 9t. Luke. Jesus makes the contrast betwsen
the vfer ToD wiiJves TosToo and the viot +00 ¢wr?9$ in Luke
16:8 and 20:34. There the contrast between those who conform
to the world and those who are the true children of God is
emphasized. ' St. Paul expresses this same idea more inten-
eively when in Romaus 12:2 he exhorts the Christians not to
be conformed to this age ( T «rDvr WU’Tf'J ) but to be
transformed into the new man, renewed in mind, so that they
might approve what is the will of God, what is good and
acoceptable and perfect. In I Corinthians 1:20; 2:6-8; and
3:18 St., Paul oontrasts the wisdom of the age and the godly
wisdom whieh the Christian has, and by way of contrast he
says "the foolishness of God is wiser than men, and the
weakness of God is stronger then men," that is, than the
men of this age-- A and Rob,uols are almost synonymous
here. He even contrasis uncertain riches of this age with
trust in God who gives us all the rioches we need (I Timothy
6:17). In order to deliver man from being under the
influence of this evil age; under the influence of Satan,
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Jesus gave Himself for man's sins (Galatians l:4;

Ephesians 2:2)., For this God set Jesus above all oreation,
and because of His love for men He also raised the belilever
up into the heavenly places to sit with Jesus now and in
the coming ages (Ephesians 2:1-7). B8t. Paul makes it quite
¢lear that the Christian lives in this age but not of this
age (Titus 2:12), Man comos under the influence and power
of this age of his own free will and is willing to acocept
it when he loves it more than the things of God (IT Timothy
4310),

The phrase "god of this age" is peculiar to II Corinth-
lans 4:J, but the same idee was expressed by Jesus in John
12:31 and 14:30 (6 R@Xwv 703 Kdbuow veirov) .37 satan even
claims this honour for himself (when he tempts) Jesus (Luke
4:6)s The very emphasis on this present age shows the limit-
ation of Saten's power. This is brought out more elearly in
the phrese "rulers of this age, who ere doomed to pass away"
(I Corinthians 2:6). The powers of Satan are alresdy con~-
quered by God (Colossians 2:15) and they finally will be
destroyed with Satan after the resurrection of the dead,
when Christ will destroy them and deliver the kingdom to
God (I Corinthiens 15:24). In using this phrase St. Paul

39In the Dead Sea Scrolls the present age is also often
called the dominion of Belial., COf. Burrows, op. oit., r. 343.
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is not expressing a "far-reaching dualism',"'l"o for man can
reject the true God and sccept the "god of this age™ but
once he is under his power he cennot free himself without
God's help,Xd

The Prince of the Power of the Air

In Ephesians 2:2 St. Paul calls Saten © dpkﬂ\/ TS
3Eo0bins 7 m:./w: , "the prince of the powsr of the air.n”
This neme is similar to the one above in thet Satan is here
deploted as the head of all evil, but the emphasis is
different. Here the emphesis is more on the fact that
Satan is the head or ruler over his host of evil apirits
vhich, under the guidance of Satan, work in the "sons of
disobedience.” The designetion 35,5)(“\/ is often used for
Satan in the Gospels. In Matthew 9:34 {and parallels) and
12:2L he 1s called & o‘t’,;)(wv ri‘wcfm,uam/uv , and in the Gospel
of John he is known as 36:;2)(uv rod ket uou Tew (John 12:31;
14:30; 16:11). But in the Pauline writing this is the
only oocurrence. However, the plural is used in I Corianth-
lens 2:6,8 where it probably refers to the sataniec host and
in Romansl3:3, where it appears toc refer to mortal Tulers.,

In the Gospels and Acots it frequently has the msaning of

40Fohennes Weiss, Earliest Christianity (New York:
Harper & Brothers, Pub Is‘n'an';—or%w%-rrlsé

4lor, werner Foerster and Gerhard von Rad,™ W

'.!heolo isches Woerterbuoh zum Nouen Testament, herauagegeben
II gaoriﬁsora Kittel (Stuttgart: verlag von W. Xohlhammer, 1935),
) - d .
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earthly mortel rulers. In Revelation 1:5 Jesus is called
& 20Xwv . So the term by itself is entirely neutral and
the eontext must determine its Full meanirg. The abstract
’£§ou6r7=~ is used for the concrete “powerful hosts""’z and
TVEGUA is the abstract for ths "evil spizrits” which work
in the sons of disobedience. The terms are abstrzct and
collectlive in order to suggest that the worldi-powsr of Sztan
as a whole stands in sharp ccnirast to God. As the evil
power under the rule of Satan works in ths sons cf dis-
obedience, so God works in Christ and the Christian
(Ephesians 1:11,20; Philippiams 2:13), and it is woxrth
noting that the same forceful word ( zV:ﬁb’:’ﬂ/ ) is used
in both ea:sas.z"} So Satan 1s pioctured here as being ths
ruler of the hosts of evil spirits that have thelr rezidence
in the aerial rsgions surrounding the earth. 4n interesting
prarallel to this idee of being the ruling spirit of the sir
is found in Test. lLevi 3, where it is stated that he who
fears God and loves his neighbour cannot be smitten by the
"spirit of the air, Beliax."

The study of these names and how they ars used withcutb

any explanetion even toc the Gentile converts shows that they

bZy111iem Graham, Lectures on the Epistle Lo the Ephesians
(Philadelphia: Presbyterian Board of Publiocation, 83/, o

43 - " z
J. Armitage Robinson, St. Paul's Epistle to thes
Eg%as:lans, 2nd Edition (London: Macmiillan &nd Oo., Limited,
s De 49
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were well known to the people in St. Paul'’s time. INowhere
does the Apostle explain what Saten is or describe at length
Satan's work unless he is polnting out to Christians that
they should beware of certain mer or habita or pleasures
through which Satan cunningly works. Purely speculative
questions, such as how Satan fell or how evil entered the
Spiritual world, are not touched upon. St. Paul's theology
is a practiecal theology. Moreover, it is seen how St. Paul
makes use of current popular demonology if it does not contra-
diot the Soripture of the 0ld Testament, and orientates 1t
to a Christian perspective. In the New Testament Satan

is emphasized as the tempter and adversary of Christ. In
the Pauline letters, specifically, he is the great deceiver
and edversary of the Christian.




CHAPIER III
THI: SATANIC HOST

Setan is not alone in his evil work of deceiving,
tempting, and destroying. He has his host of wicked angels
and powers who together with him are the rulers of this age.
Together with him they stend in opposition to God and carry
on their evil work in man so thst there is continuous inter-
action of spiritual end human pezsonalities.l With the aid
of these powers the extent of Satan's activity is considerably
inereased, so that his evil is present and active unceasingly
end untiringly in every locality on eerth. No placs can
6lose itself off from Satan, for his host is legion. But
with ell this immeasurable power he is not almighty, for
Christ has overcome Satan and has put his principalities
and powers beneath Him. By turning to the Cross and Christ
man can easily overoome this great power because Christ has
already overcome it.

There are many views concerning these satanic spirits--
whether they are real; active spirlits or merely abstract
terms for the power of evil, whether they have some special
abode apart from the earth or are present merely in their

human sgents. St. Paul gives no direot answers to these

¥Merrill F. Unger, Bibliocal Demnnolog%, A St of the

Spiritual ¥ Behind the Pres or nres eaton,
T o T Those. Too, omsti yoiss yaaoas
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qQuestions, and so it is not easy to define the limits of
the extent and purpose of demonic influence. Different
views have been put forward to explain the origin of evil
bowers, but 3%. Paul dld not deal with this aspect. He

was writing to a people~--whether in Crete, Colossae, or
Corinth-~who were quite familiar with the terminology used.
But the popular demonology of that time is no longer compre-
hensible to us unless we also become familiar with the same
terms, understand their baockground and eanvironment in which

they were spoken.
The Nature of the Satanlic Host

St. Paul uses a variety of different terms in ordszr to
describe the satanic host. He speaks of angels, principal-
ities, powers, dominions, authorities, thrones, demons,
deceitful spirits, and others. Many of these names are
merely abstract terms, but yet St. Paul seems to speak of
them as being vitally active, personal forces and not mere
rassive, abatract prineciples.

St. Paul often speaks of angels (&"b-d-sf\w ), and this
term is frequently used in the New Testament both for divine
Spiritual messengers and also for the satanic followers in
the spiritual world. St. Paul does not restriot his meaning
only to bad angels as Richardson asserts ;2 but is in full

2Alan Riohardlon, An Introduction to the Theology of
the New Testament (New York: Hexrper & Brothers, Publishers,
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agreement with the New Testament concept which 1ls based

on the 0ld Testament usage. There also o'z;-rd\os is completely
& neutral torm and is usually gualified. The %erm ;s-?rb\os
700 6100  p ﬁw,/’"ou is frequently found and certainly
meens & dlvine uessenger or servant, But frequently also
the term is used of earthly messengers and ambassadors.
Wrice we huve the phrase c;ird-s.o\of navn/al/ (Fsalm 78:49 and
Isaiak 30:4 in the Septuagint) but 1t cannot be said with
any certeinty whether thils refexrs directly to evil spirits
or eaxrtily messengers filled with the spirld of evil.

Ferhaps the two cannot be seperated. Sometimes iécsAor

is used to treanslate tho Hebrew 01° T‘li.&f (Psalm 97:7 and
138:1) oz the Avamaie )*713§ (Daniel 2:11). In the last
bassuge the "goda"™ are described as those "whose dwelling

1s not with flesh.” In Psalm 97 the R°i1'3% 8D 1s set in a
vory different context: "Confounded be all they that sexrve
graven images, thet boast themselves of idols: worship Him
all ye gods." This may be compared with FPsalm 96 where the
gods of the heathen are called Sm/ua’w« » The 0ld Testament
usage is further exemplified in the Book of Job where ‘S‘d“-\“
means god-like being or angel of God. There is a close
oonnection between the engels and Satan in 1:6 where the

60,1958, p. 209. Richardson bases his assertions mainly on
I Corinthians 11:103 II Corinthians 12:7 and says angels are
@ kind of demon with whom the worshippers of the lMystery
Religions have koinonia (I Corinthians 10:20f.).
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angels (D947 '7]) come before tke Lord, and Satan comes
with them, The J;pocry;phc.l literature has many refexrences
to angels also but does not depari from the canonical books
in meaning.

St. Paul's use of the term foliows on from this. Ile
mentions engels often without any immediate gualification,
and it can usually only be discovered {rom the contex
whether they are good or bad. They are invisible beings
whlch stend behind whet occurs in the .world whethsr they
are serving Christ or Saten. QGocd angels are cbviously meant
in Galatiens 1:8; 3:19; 4:14; II Thessaloniens 1:7; I Timothy
3:16; 5:21. ‘The Colossians apparently worshipped what they
believed were good angels. But in IXI Corintaians 12:7 St.
Paul seys that in order vo keep him from belng too elated
with the abundance of revelations which he received froum
God he hes been given a thorn in the flesh, an .f;-‘-skos nTviR o
Chrysostom interpreted this angel of Satan as an earthly
messenger of Satan in the poerson of Alexander the copper-
smith (I Timothy 4:14)3 but more likely it was an unssen
eneny, &n evil powezr, which caused the Apostle deep humilia-
tion and prostraticn, brought about by Satan to hindexr St.
Paul's worlk but used by God to check selfish pride. The

3R, V. G. Tasker, The Second Epistle of Paul to the
Corinthians: An Intr oduction and Commentary (Grand Repids,
6h.: Wm. B. Beramens rublishing Gompany,0.1958), pp. 175f.



24

angel is therefore a member of the satanic hozt carrying on
his work on his own. Closely connseted with this is the
reforonce to augels in I Oorinthlens 4:9 where St. Paul
Plotures the apostles like men sontenced to desath as spsc-
Yacles in an arens reviled end Jsered at by men and anysls=-
the powers, vhysical and aniritual, opposed to Christ and
His mesuengera.l* The believer who has put on Christ has
ressived armour whish is impregueble to these powers and
vhus by esosying fron their influence shell it the ecd judge
them (I Corinthiszus 6:3). Perheps the most puzzling passage
is I Corinthians 11:10, but it probadbly refers to good angels.
5t. Faul thero seys that in the assembly of the congregetion
woman should hove a sign of authority on her hoad (that is,
& Covering a9 a mark of subjesetion)} for the sake of the
angels (S rous ;”s.’kour )« &5 the iesue here 1s the ordex
of oreation by whioh women vms oreated from man, one can
&ssume that the angels are mentioned here bscause they guard
this order. Olaf Moe remerke:
The engels ere thought to have been divinely

| appointed by God to guard the natural order of

| things in crestion, and they therefore might be

offended if the women were to remove the slgn

of thelr naturel subordination to man which the
head-covering represented.-

bonig combination, "men &nd angels," is found also in
I Corinthians 13:1.

SOla.I' Moe, The Apostle Peul: Eis Messepe and Doectrine,
translated by L. A. Vfgness {Minneapolis, ot Augsburg
Publishing House, 0.1954), p. 105,
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Belonging to the spiritual host are also principalities
and dominions ( ;p)(,\‘: o 55906 l:u )« Here again 8t. Paul
does not always make clear whether he is referring to evil
angels or good angels. Often he uses the singular where the
reference is clearly to a spiritual power; at other times the
terms could mean earthly rule and authority. A f)(ﬂl on its
own often means only beginning. The Old Testament use is
8qually ambiguous. ‘There the term is used variously to
denote earthly kingdoms, beginnings, princes, river tribu-
taries or military companies. Perhaps the closest parallel
to the Apostle's usage is found in Daniel 7:27 in one reading
of the Septuagint. There it is said that all the ciﬂ)(u'l
shall serve the ifost High. A different reading of this same
verse has £foubia/ instead of A7X«/ , showing how similar
these words are in meaning. In the 0ld Testament :',§edb iws
generally has the meaning of dominions, provinces, and
sometimes the provincial rulers themselves (Daniel 3:2,3).
St. Paul uses it in this lest way in Ephesiens 2:2, where
Satan is prince of the ijwh’a , the dominion, of the air,
and in Colossians 1l:13, where Christians have been delivered
from the dominion of darkness. In both cases the Z§oub/a pre-
supposes end incorporates the invisible evil powers behind it
and which give to it 1ts influence. St. Paul often couples
;ﬂX'a’ and fgauél';( » They are found thus coupled twice
in the Gospel of Luke (in 12:11 and 20:20), but there they
are usually taken &s referring to earthly powers. Thais
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seems to be the meaning that St. Paul gives them in

Titus 3:1 where he reminds the Cretans to be submissive to
these powers.® But elsewhere in the Pauline writings the
:rp)(n\/ /o0 EE00bras mppear bo be some kinds of sngels. In
the Letter to the Colossians Paul writes to the congrega~-
tlon telling them not to be led astrey by those who teach
the worship of angels (2:18); they are %o worship the Christ
who 1= the head of all angels, of every o'tﬂ)(-): Kox s Efouét'n
(2:10). For God through Christ has disarmed these angels
(2:125). In fact, these spiritusl powers are completely
under the hand of God, for He oreated them through Christ
and for Christ (l:16). The Apostle sees these angels as
evil powers which heve tried to solicit worship for them-
selvee end have thus opposed Christ. Thus in His resurrec-
tion Christ is placed far above these principalities and
dominions and has put them all under His feet (Ephesians
1:21). Thes the end will come, when Christ has put all His
enemies under His rfeet, has destroyed sll the evil. powers

( Rénv agkosy mor mbény ESovbiav ko Su¥nuiv), and delivers the
kingdom to God (I Corinthians 15:24). The powers described
are not earthly vowers but every demonic rorce which opposes

the kingdom of God. How these demonic powers affect the

e ]
6c£. also Romans 13:1-3 where £§evésA describes the
earthly powers. On the whole, I would agree with Oscaxr
Cullmann, Christ end Time, The Primitive Christian Corcep-
tion of Time and History, transleved irom the German by

¥lcya V. Filson (Philedelphia: The Westminster Press,
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Church is seen in the Letter to the Ephesians. They are
powers seeking to overooma the Christian; but sitrengthensd
by the gospel thé Church 18 to wake known to "the princi-
belities =mna dominione in heavenly regions" the menifold
wladom of God (;‘:.:J.O'J.7 It is to show this groat wilsdom by
its aetion--the metion of each of its members putting on
the whole armour of God which makes them immune %o the
wiles of the devil and to the blows end subtleties of his
principalities and dominicns which are not flesh and@ blood
but spiritval hoats of wickedness (Ephesiens 6:11,12).
Ancther neme used by St. Paul for the spiritual powers
is év{’w:s » power., This is often used with the terms
elready discussed. In the 0ld Testement this word is used
for "hosts" in the term "ILord of hosts™ although other words
ére also employed to translate the Hebrew phrese. The close
connection between Su{/oytts and e\’{d-skes can be seen in Pszlm

148:2 where the psslmist says in a synonymous perallelism:

6.1949), pp. 19A4f. He believes that there are evil spiritual
forges lurking behind thess sarthly powers, especially since
they are heathen powers. But because God has given them
authcrity in secular mastors, tnoy aust be obeyed in asecular
matters. However, Paul's consideration here deals only with
the earthiy powers as governing powers.

7

Cf. Charles J. Ellicott, A Commentary, Critical and
Grazzaticnl, On St. Paulls Evistls %o Lhe E%asians (Andover:
Warren ¥. Draper, 1862), D 71. He says tha @ principal-
1ties ard powers here are good angels because good angels
would more naturally recognize the wisdom, evil angels the

powez o God.
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"Praise Him, all His angels (a’t;r;\ar ), praise Him, all His
hosts (é'uw;nz.f: )o" And so St. Pavl can say (II Thessalonians
1:7) thet Jesus is rsvealsd from heaven "with anszels of his
hoat (/u.sr’n:mas_/.\w\/ Suvmusws aUTEU ). A similar use is also
found in III Baruch 1:8, I Enoch 61:10, and Test. Abraham 1.
In I Enoch we have the phrase, "all the angels cf power, and
all the angels of principalities™ which has a simllarity with
Pauline phraseology. However, in the Gospels and acte the
word 4 u':r._,; wis 1s never used in this sense but always as

meaning power or miracle. St. Paul also uses it thiriy timss

in referring to God's power and sometimes o earthly power,
- 4

but when 1t iz used with :s,a)(ﬁ' and £fov6la 4t always has the

meaning of angelic host. However, in Pauline theology it

is no longer the angelic host of the Lord but usually the
demonic power opposed to God or Christ as in Ephesians 1:21;
I Corinthians 15:24; and Romans 8:313.8

Other names occurring in the array of evil angeliec

” Fd
hosts are Df’wal {Col. 1:16), KUP!OTNS (Col. 1:16; Eph. 1:21),

880me see the angels, principalities, and powers as
difforent orders of angels. Althouzh he may have recoxnized
this, St. Paul never makes the distinection, and so it is
not negesaary wo discuss it here. OFf. Moses Stuart, A
Qommentery on the Epistle to the Romans (Andover: Gould and
Newuan, Igz'ﬂ‘, P. 395. Othors mnke a aistinetion between
good and bad angels in the angel=-orders in Rom. 8:38, but
thia distinetiocn is rather avblirary and osnnot bs held
because of the context. Of. F. Godet, Commentary on St.
Paul's Zpistle vc the Remens, transleted from the ¥rench by
ﬂﬁfﬁuain ew York: Funk & Wagnalls Company, /18837), pp.
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and Ko‘,uoz-s/t:fop.r.s 700 broTodsS Todrev (Eph. 6:12). The

014 Testament Pseudepligrepha throws acme light on the names.
In the Teabausnt of Zevl 2.3 G(Jo'vot and E_gauﬁfm ara angels
VLo Bing praises to God from the Foursa heavsn. In hhe
differsnt heaveans dwell different orders of angols. The
Ffﬂ‘\;ol are of wvery high rank and huve regal dignity, as the
name 5.m:::liss.9 Tha Kupm’rqras also belopg tc these orders

of angels in the Panlins eontexb; otherwise KUﬂlo’T”S is used
in itz sscular meaning of authoxity (II Pet. 2:10 and Jude 8).

The phrase world-rulers of this dankness is found in Bphesians

6:12 but m;;umpﬂ-w/z occours in rebbinlicel writings to designate
the engel of death."C This is most likely the way it is used
hera.
Clozely connzcted with the angels are the spirits

{ wvsdumrs ), In I Pimothy 4:1l St. Poul speaks of deceit-

ful spirits (r.—‘vrc;mtrx-\ #hoves ) which will lesd meny sway from

the feith during the lest days. FPsalm 10k:4 shows the close

connection between angels and spirits, for there we are told

that God mekes his angels as spirits. That they can be both

£004 and had is seen from I Samuel lé6:14If. where, alter the

8pirit of the Lord has departed from Saul, God sends &n evil

spirit upon him, So alsc in IT Chroniclen 18:18{f. where the

- J0f. J. B. Lightfcot, Saint Paul's Bpistles to :::Lm
olesslans and %0 ¥hilsmon, 3ra sditiom (Loumaon: Macmillan
and G0., 1879), De 16L4. :

104, T. Robertson, Word Pigtures in the New Testament
(New Yori: Harper and Brothers Publishers, 0e1931), IV, 350.




40

EEEE.(Soﬁguns) oconsists of spirits, and one of these spirits
goes forth with the sanction of the Lord to be a lying spirit
(Tvsun @wsusc ) in the mouth of Ahab's prophets. It is
interesting to note that here the Lord sends the lying spirit,
whereas in I Timothy L:1f. false teachers who elsewhere are
desoribed as satanloally-inspired are the agents of the
deceitful spirits. Ultimately, however, it may be said

that God sanctions these demonic spirits so that His Kingdom
may be purged of luke-warm Christians, although this is not
the present emphasis. In Epheslans 6:12 Christians are
exhorted to put on the armour of God in order to fight
against gpiritual beings of wickedness (WTvsymatike riis 704 ias)

in heavenly places. This is an explanatory phrase covering
all the hosts of satanic powers already mentioned.

Sumning up, then, it may be said that these names
generally zignify ruling powers ocarrying on the work of
Satan in this world and age by accusing, dezeiving, and
tempting men awsey from God. Abstract terms are used in
preference to concrete names to express the power and com-
prehensiveness of these beings. They are more than "laws
of Nature" or '"powers of destiny,"ll they are spiritual
forces whioch can only be reokoned.with by an opposing spiritual
force of truth, righteousness, the gospel of peace, faith,
salvation, and the Word of God (Eph. 6:12ff.). These evil

116, H. Dodd, The Epistle to the Romans in The Moffatt
New Testament Commentary (New York: Harper and Brothers
Publishers, 1932), p. 1406.
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forces can be recognized in any thing, action, or person
that is opposcd to the will of God. Thus St. Paul sees
these forces mwainly at work in the evil flesh of man, in
false teachers, and even in the realm of human governmant.lz
A government that in its leglslation is not Christ-inspired
is Satan-inspired. '‘here is no strict neutrality, yet the
Christien is to be submissive to this government in its
Secular legislation for, although unknown to them, God has
given them the secular authority (Rome. 13:1=3). This had
8pecial meaning in St. Paul's d=y when the governing author-
ities, although not outwardly opposed to Christianity, were

eomewhat suapioious of 1t.
The Abode of the Satanic Host

The principalities and powers, the spiritual hosts of
wickedness ere given a special place of abode by the Apostle.
It i3 an immaterial region sometimes described as the heavenly
places (Tn Eﬂu/nfw«) and once as the air (o &:;,o )« Here
again St. Paul appears to be making use of popular beliefs of
that time.

According to Genesis 1:6-8, heaven is a place. The
firmament is descoribed as dividing the upper waters from
the lower waters from which the world below is separated.

This firmament is the heaven, or at least the beginning of

120¢, Unger, op. oit., pp. 181-82.
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heaven, the foundation of all that 1s amove.l3 There is
an echo of this in Psalm 148:4 where the psalmist says:
"Fraise Him, ye heavens of heavens, and the water that is
above the heavens." This follows immediately after he has
exhorted also the angels and powers, the sun and the moon,
the sters and the light to give preise to God, thus showing
the conuection to the spiritual world. The term "heaven,
and the heaven of heaven™ in Deuteronomy 10:1, and I Kings
8:27 gave rise to speculation on the multiplicity of heavens
in later times, The Jewish rabbis argued whether there were
two, three, or seven heavens. In the pseudepigraphical
literature the different heavens are enumerated. The
Testament of Levl speaks of seven. The first is the waters
above the firmame:t, where there are treasuries of fire,
ice, and snow--the instruments for the punishment of wicked
men, The second and third heavens are the abodes of the
angels who are to destroy the hosts of Belial. The fourth
heaven is where the "thrones and dominions” sing praise to
God. In the fifth heaven are the angels who carry up men's
prayers to the angels of the presence. The sixth contains
the archangels who make propitiation to God for the sins of
men, and the seventh heaven is the abode of God. It l1as

believed that this account originally only contalned three

13,
lrich Simon, Heaven in the Christian Tradition
(New York: Harper & Brothers Publishers, 0.1958), D. 38.
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heavens and that the others are Christian interpolations.
The third heaven would then be where God is enthroned
surrounded by His angels, and this 1s thought to be what

St. Paul had in mind when he wrote II Corinthians 12:2.14
In 2 Enoch another deseription of the heavens is found.
Throughcut these heavens, too, there are different orders

of angels--from those whioh are imprisoned in the sesond
heaven awaiting judgment to the arohangels which have their
abode with God. In the New Testamentiﬁ'wl"‘l‘"ﬁ often appears
Yo mean nothing more than spiritual, or that which is ruled
by heavenly powers, or shall attain to heaven. But St. Paul
Seems Lo have this idea of a number of heavens in mind when

he says that Christ sits et God's right hand in the heavenly

pleces (Eph. 1:20), in the highest of the heavens, and it is
to this highest place that Christ has raised His followers

to sit with Him (Eph. 2:6). But also in these heavenly places
@well the principalities and powers (Eph. 3:10; of. Test.

Levi above), the spiritual hosts of wickedness (Eph. 6:12).
Thus the heavenly places may have more than merely an "ethiecal,
spiritual, or moral bearing"15 but may have been regarded as
some aotunl sphere by the early Christians. Perhaps Satan and

his evil hosts are confined to the first and second heavens.16

UThia., ppe L1-46.

15p, C. Jennings, Satan: His Person, Work, Place and
Destiny (New York: Fullwlioaqun'ﬁfroe "3|'n~ Ho ; T NeGs), Dellsh

161?:1{;9::, op.cit,, p. 53,
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The satanic host are 2lso saild to dwell in the air
(Eph. 2:2). The context 1s too vague eand undefined to make
an explicit epplication of the meaning of this woxd. However,
the term %’np is used six times in the New Testament, three
times in Pauline writings. Generally it has the ordinary

meaning of atmosphers or.air bordering or the earth, or the

"lower and denser atmosphere” as orposed to the imponderable
ether above,>’ Thet evil powers dwelt in this lower atmos-
Phers is a common idea in Jewish literature. They teach

that "from the earth to the firmament, all things asre filled

18 and according

with multitudes of spirits and their rulers;"
to Philo, the air "is the abode of disembodied sculs."l?

Thus the dwelling place of the satanic hosts appears to be
the lower heavens which has the physical designation of the

lower atmosvhere or the air surrounding the earth.

The Satanic and Eeathen Religlions

There is still one term to be disoussed which is used
by the Apoatle for a satanic power only twice, but whioch has
important implications for Christian missions to the hsathen

17Robertson, op. eit., IV, 523.
18Pirke Avoth quoted by William Graham, Lectures on the

Epistle to the Ephesians (FPhiladelphia: Presbyterian
Bgmﬁcat Ion, %355. Pe 127.

19pe Somniis 1: 22 quoted by Ferdinand Prat (S.J.), The
eology of .Daint Paul, translated from the French by John
EII EE&E*&T Tma Burns Oates and Washbourne Ltd., ©.1957),
3 L]
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88 weii as Tor daily Christian life. Tuie is the word
s"’/“o,vlov « The maln passage where this is used is I Corinth-
iens 10:20f,, where St. Faul is exhorting the Corinthisns to
shun the worship of idols and not to partake of their sacri-
figiel maal, for the pagans whq_. 2lve sscrifice to ldols are
&iving sacrifice to demons, _im}one who partakes of the
secorifivial meal is thereby having intimate fellowship with
demone-~a feliowahip which must only be had with the true
Lord and Saviour, Jesus Christ (vs. 16).

In the Gospels demons are evil spirits which ssem to be
inr some measure dependent upon belng embodied either in man

or beast, =0

and they are always the cause of a kind of
losanity in man. However, in the rest of the New Testament
& demon %3 usually connected with heathen idols and heathen
worship, followlng om from the 014 Testament usage. From
early times the Jews had peace-offerings whish symbolized
mitual peese and amity betwes:i those who participated, both
among themselves and also with God. The distinctive foature
of this sacrifice was the sacred meal.zl It appears that in
loter tlies the Jews had a tendency to become universalistic

in thair relizlon and also made this peace offering to heathen

90 -
=*0f. Lewis Sporry Chafer, Satan (Philadelphia: The
Sundey School Times Company, 0:195:5,. pp. 64=~68.

21 : . .
8. K. Driver, The Book of Exodus, in Tho Cambridge
Bible for Sohools and EolIegea_fc%ﬁ'&'ée: The University

e88, 1911), D. 207.
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80ds with the idea of appeasing them, This is seen in
Isaiah 65:11 where the prophet speaks of "you who forsake

the Lord . . . who set a table for the goddess of Fortune and
£111 cups of mixed wine for Destiny." The Septuagint trans-
lation for goddess of Fortune is énya.s’wev in some manu-
soripts, while others read <a l;.cwv » The latter word is
Probably taken over from the Greek classical literature where
it is almost synonymous with {cos , although later it was used
to convey the idea of t'.'lemj.--,rlgcnrl.22 The word o :,ua(rcov has
@ similar meaning and is often used in the Septuagint for
heathen gods (cf. Is. 65:3). The idea of worshipping false
gods for the sake of appeasement is seen also in Deuteronomy
32:17 which St. Paul is quoting in I Corinthiasns 10:D . There
in the Song of Muses it 1s said that they "sacrificed to
demons and not to God, to gods they had never known to

new gods that had come in of late, whom theilr fathers had
never dreaded." HBIBJA_I,MO{IIOV is used to translate the
Hebrew 1¢J, a loan-word from the Assyrians meaning: protective
spirit. The sacred-meal idea is lost in Psalm 106:37f.,

where the people sacrifice their sons and daughters to the
Saiudvia end to idols. Another interesting passage is in
Psalm 96:5, where the Hebrew has: "All the gods of the

people are things of worthlessness" (the word n“.,s"_ig,t, being
used as a pun onD’EI%,S). But the Septuasgint translates

22prat, op. cit., IT, 409.



L7

things of wcrthlessness wita Su_f,aa{lm. In othex places where
s"'/“’mv 15 uassd in the Septuagint (Ps. 91:6; Is. 13:21;
3hilk) 1% les a general meaning of evil spirit or demi-god.
In the Book of Tobit (6:3)Sm,uocwv 1s equated with wvegun lrovlqpv('-
Baruch also has referonces to demons but has the same use as
the canonieal books,; 4:7 being a direct quotatiorn from
Deuteronomy 32:17. 8o the demone are the evil spirits of
heathen gods which draw men away from ths trus worship of
the ono God Jahwsh,

iIn the Yow Testament outside of the Gospels, the word
J"?"’/"tw hoars the Old Testament sense. Thus in Acts 17:18
Torelgn divinitics are called ffw Juyaaf/m ; James (2:19)
Speaks of demons having an intellectual knowledge of God,
end the Book of Revelation has & number of references to
deons, who togother with idola mrs worshipped by men (9:20;
16:14; 18:2)s It is with this waole coneept in mind thab
the phrase "dcctrines of demons® (I Tim. 4:;1) should be under-
8tocod. Tiie doetrines are those instigeted by evil apirita
whoze aim it is to draw man away from the true God to the
false goGs of wrong dootrine. Open apostesy is the demonic
eim,

The sapred meal of the peace-offering seems to havs
been in the mind of the Apostle when he exhorted the Corinth-
lans to "consider the practice of Israel" for "are not those
who eat the sacrifices partners in the altar?” (I Cor. 10:18).
Through the peace-offering the Israelites became united with
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Jahweh, and %0 celebrete a peace-~offering with a heathen
deity was virtually to reject ths Lord Jahweh. SJo 1t is
also with the Oaristian. The celebration of the Lord's
Supper 18 & sacrament in whioh the calebrants begomss completely
united with nis Iord Jesus Christ, for the oup which he drinks
ia n communion In tha blood of Christ and the bread whioh he
breaks 1o a comnunlon in. the body of Christ (vs. 16). This
whole communion or fellowship 1s something that demands
absolutely and exolusively complete submissiveness and
acquiescence nnd Tervour for all that the Christ stands for
and commands, This submission and fexvour ean only masan
8ingleness of mind, and so there can only be one God, one
truth, and one dootrine. All who hold this same singleness
of mind are in fellowship with one another also. Thus there
is no room for ccmpromise. The Corinthian Chrlstians could
not he faithful to Christ and yet give obeilsance to heathei
80ds even if it wers only in the eating of meat offered in
saorifice to them and oven if they only thougnt of the idols
8s dumb imazes {vs. 19). He who partakes of this ragan
sacrifice snters l1ntec fellowship with demons--he drinks the
oup of demons and partakes of the table of demons., This is
a virtual rejection of Christ. There must be either one or
the cther, for tnere can be no duplicity. This may sometimes
be a hard law to foreign misasionaries but, nevertheless, St.
Paul makes it quite oclear that Christianity is an exelusive
religion (of. I Ocr. 8:5). As there is no roonm for heathen
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deities, so there is no room for different Christs or
different gospela (Gal. 1:6ff.).

The subtlety of the satanle is certainly present in
these demons clothed as seemingly inoffensive and passive
ldols. A1l too readily they lay hold of the Christian who
thinks that he can take part without concern or injury in
these heathen feasts for the sake of "fellowship" with his
friends oxr relatives.23 But this is not a true fellowship
until the demonic powers make it so to the exelusion of
Christianity. To the heathen their deities mey be gods but
to the Christian they are demons who bring about all the
bagan cults and practices. Idolatry, therefore, is a satanioc
dslusion.?* me close conneotion with Satan can be seen in
II Corinthians 6:15ff, where the Apostle urgently warns the
Ohristians not to be unequally yoked together with unbelievers
and asks, "What accord has Christ with Beliar? Or what has
8 believer in common with an unbeliever? What agreement has
the temple of God with idols?" As, therefore, false gods

are a manifsstation of Satan, so those who worship them are

23.'l‘olmnm‘:s: Welss, Earliest Christianity (New York:
Harper & Brothers, Publishers, c¢.1937), i, § 6.

2"1\{09, op. cit., p. 162.
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worshipping Satan end are in communion with him. 25 If it
can be held, as some do, that some of the Corinthian Christians
had been taking part in the saocral feasts of the Mystery
Religions ,26 then this brings out all the more the deceit
and aping of the satanie. For the Mystery oults were very
similer to the sacrament of the Lord's Supper. They had

the same idea of communion with a once dead and risen deity,
in whose fate the partaker receives a share through the
sacrifioial meal.>’ The power of the sataniec in these

false gods is seen in the fact that some have even believed
that Christianity aped the Mystery Religions in regard to
the sacrament. Saten and his demonic powers ere still at
work in false gods, in different gospels, and in different
Christs. To have fellowship with them 1s to reject the true
God, the true gospel, the true Christ. Yet under the names
of "love™ and "fcllowship," which are used falsely, Satan
continues to win Christians from their fellowship with the
true Christ.

25011&!13 Hodge, An Exposition of the First Epistle to
the Corinthians (New York: f. C. Armstrong & Son, EE?II.

pl 1 (]
26

S. Angus, The gstery~Religions and Christianit
(Imzlggn: John Mﬁrray, §§25), De ﬁﬂ; Richardson, op. c*t..
p' .

27Rudolr Bultmann, Theology of the New Testament,
translated by Kendriock Grobe ew York: Charles Scribner's

Sons, ¢.1951), I, 148.



CHAPTER IV
SATAN AND MANKIND
Satan, Man, and Sin

One of the biggest problems for a Christian is the
problem of sin and his relation to it. But perhaps a bigger
roblem still is the inter-relationship of Satan, sin, and
man., JIs Satan the cause of sin or is man? If Satan can
gain power over man to lead him to sin, is it not Satan in
the final analysis that is responsible? These questions
thus bring up the old question whether St. Paul had a dual-
lstic concept of powers fighting for this world--the good
bowers of God and the evll powers of Satan. If St. Paul
holds that Satan is ultimately responsible for man's sin,
then he certainly is teaching a dualism and men become little
chess-men on the chess~boaxrd of life moved to and fro by the
contending powers of good and evil. But to St. Paul Satan
is always the loser even though he is the god of this age.
Then 1t may be asked whether God is not just a better chess
player than Satan. To answer thls question it 1s necessary
to study St. Paul's references to the relationship of Satan
both to the believer and to the unbeliever.

It is instructive to note that not once in his dis-
ocussion of sin in his Epistle to the Romans does St. Paul
mention its oconnection to Satan, neither when he desoribes

the guilt of the heathen, nor the fall of Adam, nor the
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desires of the flesh. In other places Satan is looked

upon not so much as causing man to sin but as grasping every
orportunity given him by man®s sin to lead man to greaster
8in. Above all, St. Paul thinks of Satan in connection with
sin in Christendom. He is the adversary of Christ and the
Ohristian and seeks to destroy their work, therefore he is
more soncerned with the believer than with the unbeliever.
While the believer is truly centered in Christ, Satan does
not heve much chance, for the Christian is then immune to
him, But the moment that the Christian errs he is apen to
the fiery darts of Satan. As soon es he takes off the armour
of God he has lald himself open to all the spiritual hosts
of wickedness. To put off the armour of God is to turn from
Gods This 1s not the work of Satan, for the Christian has
been immune to Satan. It is the Christian who of his own
free will turns from God, and it is then, when he is adrirft,
that Satan catches him up and leads him to destruction.

It is when man is in an un-Christian situation that
Satan tempts him (I Cor. 7:5), and so St. Paul forgives the
repentant evil-doer in order that a genuine Christian attitude
may be maintained by all, and Satan may not gain the advantege
(IT Cor., 2:11). For this reason Ohristians must keep out of
any ungodly allianoe; for then they are opening themselves up
to Satan (II Cor. 6:15; I Cor. 10:20f.). So also St. Paul
exhorts the Ohristians not to expose themselves to false

teachers because they are thus exposing themselves to Satan
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disguised as an angel of light (II Cor. 11:14). The believer

is never tempted egainst his own will, but through unrighteous

anger or conceit he gives opportunity to the devil (Eph. 4:27;

I Tim, 3:6). It is because of this that in describing the

figkt against the satanic powers in Eph., 6, St. Paul deals

almost entirely with the armcur of defence. He mentions only

one weepon with whioh to attack and that is the sword of the

Spirit, the Word of God (5:17). So it iz not Setan that

subordinates man to sin, but sin which subordinates man to

Satan.l The beliesver's failth is undergoing a constant

testing and refining. When the believer finds how easy it

is to fall into sin; the stronger his reliance upon Jesus

his Saviour becomes, The stronger he becomes, the more he

becosss aware of the existence of Satan's retinue; but he

also testifies all the more to the approaching termination

of Suten's rule.?
The relationszhiy of the unbeliever to Sztan is looked

upon in the same way as that of the believer; only the

unbeliever in his rejeetion of God ahd his Redeemer has given

himself to Satan and is now ruled by him. This is how 'l:.hei

reference to the blindness of the unbelievers must be under-~

8tood in IXI Corinthians 4:4. There the Apostle points out
1a, Schlatter, Die Theologie des Neuen Testaments
ég;u;ggarm Vexrlag der VeraInsE'ichEa'ﬁdiuns. 19107, 1T,

2payl S. Minear, The Kingdom and the Power (Philadelphia:
The Westminster Pres;, c.1§%%i, P. 111,
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that the gospol ‘iz not to be olothed in cunningness in order
to convey it to the unbelievers; rather, the open statement
of the truth is to be comuended to their consciences in the
8ight of God. He goes on: "And even if our gospel is veiled,
it is veiled only to those who are perishing. In their case
the god of thie age has blinded the minds of the unbelievers,
%o keep them from seeing the light of the gospel of the glory
of Christ." The god of this age is certainly responsible

for the blinding of the minds of the unbelievers, but St.
Paul is not doubting that he by his proclamation is touching
and awakening the oonscience of every man, so that he recog-
nizes the truth that is shown him. It 1s when this man turns
away from vhe truth that Saten blinds his mind; when he
becomes obdurate towards God, his obdurscy is changed to
obduration. When man 1s not with God,he is with Satanj when
he aligns himself with this age, he puts himself under the
&€0d of this age. ioreover, the whole emphasis of this passage
is not on the fuet that the unbeliever is blinded but that
the great light of the gospel which demands that man observe
it shines upon 21l and yet for many shines in vain. It is
this that points to the frightening truth that the unbellever
is blinded by Satan.? The passage deals with the effect of

nman's wbelief and not with the cause.

3A. Sohlatter, Paulus der Bote Jesu, Eine Deut
Seiner Briefe an dig.EErIntﬁer IEeqEgart: Calwer Vereins-

buchbhandIung, 1934k), PPe 527-28.




#5

The responsibility of sin, then, is not taken from the
shoulders of man and given to Satan. an has his own grave
Tesponsibility to God for everything that he doss whether
he does it with Batan's help or not. Satan knows that he
will get his own punisihmsnt. Nowhere does St. Paul Say that
Satan actually causes sin; rather Paui maintains that Satan
is aiways waiting to cateh the Christian off guard and to
cause his lisvtle sins Vo grow until they obstruct ths pathk
back to God. With the unbelisver, Satan is always reaay to
atrengthen his resistance when he is confronted with the
gospel, 4as Christ gives the Christian strength to with-
swand the devil, so ths devil gives his children of dis-
obedicncs strengti tc stand against Christ. The Apostle is
Very careful not to ooniuse sin and Satan, and it is to de
noted that he

talks about thse significance of the Devil wherever it

is of practical importance to put the Christians on

thelr zuazd to watch the asricusness of a situation,
but that he avoids mentioning the Devil wherever it
might ternd to weaken their senae of guilt and responsi-
bility for sin.4
This leaves no room for any kind of dualism. Rather, St.
Paul expresses the same truths as found in ths parable which
Jesus told about the unclean spirit which went out of a man

and, finding no rest, returned to the swept and garnished

"’Olar Moe, The Apostle Paul: His Message and Doctrine
translated by i vy %gnoss {iinneapol Ts',_ﬁin.. ATZSDUEE
Publishing Eouse, 8.1954), pp.l153f.
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house bringing with him seven other spirits more wicked than
himself (liatt. 12:43-45). Rejeotion of God brings the zrsater
damation of obduration which Satan is eager to establish,
fhus although Saeban is already condemned by God, his presence
adevertuoless emphasizes the stark reality of sin. In his
Study of ths conesept of sin in 8t. Paul, Grundmann vomes %o
this view:

Our examination of Paul's visws leads tc au laportant

conclusion, viz. that, as in the ocase of death's

dominion, all his refsrences to demons and to Satan

are meant to give actuality to his teaching about sin;

they are not the oubocome of duslistic speculation, bub
the testimony of one who sees sin as it really is.>

Seten and the Christian

Perhaps the greatest follower of Christ of all times
has been the great Apostle himself, St. Paul. He of all men
became a slave of Christ under the greatest handicaps. Not
only had he been brought up in an opposing school of thought
but he had been en ardent persecutor of Christians. As a
Christian he turned this ardour to doing the work of Christ
ageinst the greatest obstacles. Not only was he regarded
as a traitor by the Jews; but he was also at first rsgarded
with suspicion by the Christians. 4Against these obstacles
and many more he fought the good fight and ran ths great
rage. For St. Paul knew thet every obstacle which the devil

o SWalter Grundmenn, "Sin in the'HcghThita?nng," wﬁin%
6 KXoy Words from Gerhard Kittel's Theolcglsches Woerter-
e )..um Weuen Testautent {london: Adam and cﬁEIes Black,

» Pa 80.
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Mt in his way could be overcome in Christ. So these satanic
obstacles only became a means for strengthening and refining
the Apostle’s great faith, "so mightily does God work to
m2ke Satan’s ell bad woxrk together for good to the faithful
oneaa\."6 This is brought out elearly in II Corinthians 12:7
where St. Paul speaks of the "thorn in the flesh, an angel
of Satan." What this "thorn in the flesh" is St. Paul does
not say, and this hes led to a variety of interpretations
and oconjectures. In faot, the whole life of St. Paul has
been seoursd in order to find possible meanings. Mostly
physical diseases have been considered, such as fainting
elckness, eye disease, and vocal disorders. It has even
been suggested that the Apostle's thorn in the flesh was

the ourse of sexual desire. Perhaps paysical infirmity of
some sort has been the most generally accepted interpreta-
tion. The thorn or stalee is said to imply "e sudden pain,
ealling back the thoughts from everything else, putting a
stop o any ezaltation of mood and replacing it with a sense
of suffering snd helplessness," while the buffeting o the
angel of Satan implies rather M"sudden prostration and
humiliation."? Others believe that the thorn is St. Paul's

?Edward ¥, Bounds, Satan: His Personality, Power and
Overthrow (New York: Fleming H. Revell Gompany,0.1922), P 100,

Ta11en “enzies' The Second Epistle of the Apostle Paul
:_qlgh.reﬂcorinthia.ns { London: S‘.aamiflan and Co., ted,
. 5 D= 92.
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consciousness of his bodily appsarance and oratorical powers
(IZ Cors 10:1,10), of whioh ke msy have desired greater per-
fection, 4As Satan would have known of this seif'ish desire
he would have atitacked the Apostls at that vital spo‘tz.'3
Auother interprotaution, first espoused by Chrysostom end
Trecently taken up again,-is thet the aagsl of Satan is a
Perscnification of all the satanic powers that bring about
opposition to the message that the Apostle preached. Tasker
Pemarks:

A5 Tners is nothing which tends to slate a Christian

evanzelist so much as the enjoyment of spiritual

éxperiences, and as there 1s nothing sc caloulated

to deflate the spiritusl pride which may follow them

as the opposition he encounters while preaching tho

word, it 1s not unllikely that Chrysostom’s interpre-

tation is neerer the truth then any othexr.
10% none of these inverpretations seem entirely setisfactory.
For Lt is doubtful whethsr 9t. FPaul who had suffered so much
bodily harm endé hed fought against so much opposition would
be brought so low again and again by Just one of these.
Sohiatter szys thes iT a mediosl man were to be called to
&lve a diagnosis, he would havs to be & psychiatrist, since

mental torment is probably mcant hers.l® e angsl o Satan

Su. Theodore Sohwarze, The Program of Satan: A Stugg
00

of the Purpose and Method of the Adversary (Onicago:

News Publishers, ©.1947), D« 21k

oz, Ve Go Tasker, The Second Eplstlie of Paul to the
Gorinthiens (Grand Repids, Jlch.: Wm. B. Eerdmans Publishing
501'11’35‘1.!?‘. c.1958), p. 175.

1°Sah1atter, 390 noie, p. H66.
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7
is sent to strike the Apostle in the face (AoAx$(Esiv )
88 a mark of degradation. As the messenger of the accuser

he grabs hoid of him and holds out his gullt to him. These

blows in the face are a painful remindsr of his true unworthi-

hess, of how he had once persesouted Christ, how he had once
hated Him. Yet all this has been forgiven and he has been
shown the path of rightecusness without any worthiness in
him, This total unworthiness in the light of all that Christ
had given him and ths guilt that he felt at having once hated
and perscouted Ohrist his Saviour was too much for St. Paul,
It is the same progresaion that has besn noted above: the
Christian is saie sc long as he remains Christ-centered; bub
@8 soon as he turns from Christ to his own pride, he has
opened Lhe Goor t0 3Satan. This is what happened to 3t. Faul,
for as soon as nhe becams exalted in his own pride, Satan's
angel would remind him of his former guilt in order to bring
him to ths depths of despair. It was only whern he again
turnsd to the Lord aad praoyed and the Lord had told kim that
His gracs alone was sufficient that St. Paul's weaknsss was
overcome. It was not for ithe healing of a sickneas that he
rrayed but for the removal of a spiritual powsr, an enduring
satanic accusation, which showsd him his guilt and weakness.
Only after he had prayed the third time was hse shown thaet he
required no other protection; m other soures of power, but

the grace of God. Oace he realized this, the satanic power
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beoame impotcnt.ll Satan was trying to confuse the basio
Christian doostrines of law znd gospel, faith and works, in
S%s Paul's sind bub ne failed.

A5 In the case of the thorn in the flesh, Saten i3 aver
working %o hinder the workers of Christ, for tney alm ab
destroyling his kingdom and bulldieg up the kingdom of Cahrist.
Tnus when St. Paul is hindered from coming to the Theassalonians,
he blemes it on Sevan {I thess. 2:18). Thers is no refersnce
%o whai this hindrance was, bub it must have baen & delay that
brougkt no good. ‘Mhs close associstion with his resent out-
burst agalnst ths Jews who hindemed his preaching of salvation
to the Gentiles, may suggest thal the Jews caussd the satanic
kindrence,

Satan end his insumerzabhle hoste are always on the look-
out for opportunities to leed the Chrietian astray, and every
un-Ohristian action is an opportunity for them. For this
reeson St. FPaul urges tke Corinthians to forgive the psnitent
sinner "{o keep Satan from geining the advantege" (II dor. 2:11).
Here the opposition between Christ and Beliar ccmes out very
clearly. %ne Gorinthiarns are to forzive as Christ has forziven
then erd not to continuelly accuse, for Satean will then accuse
them, QChrjst is the forgiver and Satan the accuser; in the
name of Christ cne forgives the other, but under thas influence

of Satan forgiveness is denied and fellowsialp is broken down.

e S ——

1ltpsa., p. 667.
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But the Apostle is not ignorant of the devil's designs for
he knows that if Satan succeeds in dispersing the congregation
through nate and thirst for revenge he will come at the
Judgment and accuse them before God. For this reason the
Christian must be ready to forgive and forget with Ghrist.la
The cunning manner and the swiftness with which Satan
grasps the cppertunity opened up to him by un-Christian asction
or attitude is most vividly portrayed in the one word ‘I'I'ﬂrlg' 5
Snare. This was & favourite word in the 0ld Testament, and
St. Paul uses it three times in his Pastoral Epistles. The
Snare was frsquently used to catech birds and small animals
and vas very effective because it would catoh the creature
completely unawares. It was so swift that there was no
chance of escape. This is how the devil works, and so the
Christian must slways be on guard. Not only in the Jewish
religion but in almost all of the primitive religions gods
and demons are dortrayed as setting snares and nets to catch
their enemies, so it would not be unusual for the Apostle to
use the phrase ﬂﬂy\ad o0 & M/%O’-\Od .13 In I Timothy 3:7 the
instruction is given that a bishop must have a good reputa-
tion emong outsiders "or he may fall into reproach and the
snare of the devil." This statement appears to be rather

ambiguous but it is used as & counterpart to the previous

127hid., pDp. 491-92.

13.Toh. Schneider,T i% Theologisches Woerterbuch zum Neuen
Testament herausgeﬁe Saivon -%smmv:-mem—
Voo W, Kohlhammer, 1953), V, 595.
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statement which reads: "He must not be a recent convert, or
he may be puffed up with conceit and fall into the condemna-
tion of the devil.” St. Paul is probebly thinking of the two
extremes--of conceit which turns one from God, and dejection
which eauses self-reproach. In I Timothy 6:9‘"’:»711 S 1s mentioned
in connsotion with w3/geéudS and EMfumie, They are men-
tioned as the sins into which those fall who ssek to be rich.
The snare of the detlril is probably in the mind of the Apostle,
as temptation and desires ulso are often mentionsd as having
their origin in him. Thse n‘nyl? concept is brought out most
graphically in II Timothy 2:26 where the Apostle exhorts
Timothy to sct gently with the false teacher, since there is
a chance that he may repent and "return to soberness from the
sSnare of the devil, after having been caught alive by him.”
The verd 'a"zw.m/¢a; means "to become sober again® and implies
that the devil intoxicates the teacher '"to benumb the con-
science, confuse the senses and paralyse the wiJJ.."l"' The
verd gwfﬂ;fa, meaning to "eatch alive," is very descriptive

of the action of the snare which catches its prey allve when
1% leust expeets it. Thus the devil works, and the only hops
for those who have become his workers is that in a sober
moment they grasp hold of the truth and place all their

hope in Christ. Again there is the same progression--the

Lhg )
orton quoted by Donald Guthrie, The Pastoral Epistles
(Grand Rapids, Mich.: ¥Wm. B. Eerdmans Publishing Coimpeny,

0‘1957)| Pu 155'
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un=Christian attitude or action leads one from Christ, and
at that moment Satan seizes his opportunity.

Saten and the Church

".i'ha work of Satan shows itself in 1ts ugliest and most
devastating form in the Churech, for there he works through
those who call themselves followers of Christ. "With failr
ani flattering words" these pseudo-Christians do the work of
Satan, "decelve the hearts of the simple-minded™ and “oreate
dissensions and offences in opposition to the dootrine™
(Rom. 16:17-20). There is e subtle implication in this text
that Satan works through his false teachers not only to bring
about division but elso to ceuse false amalgamation.l5 Satan
makes good use of extremes, for when some react against ome
extreme he cunningly leads them over to the other. He causes
divisions to take place in the Church through all sorts of
heresy and rival»y, so that the number of ohurches and sects
bscome a stumbling block and an offence to the world., He
leads them on to dlvide even over adiaphora. But there are
times when divislons are necessary, for St. Paul exhorts the
Roman Christians to avoid those who are in opposition to the
dootrine which they have been taught. But 1t is 1in cases
like this when God scatters that Satan tries to unite. Under

156f. Fo Gu 7 ennings, Satan: His Person, Work; Place
and Destiny (New York: Publicatlon Office "Our HOpe," Ned.),
PD. .

I rrm
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the theme of the universal Fatherhood of God and the brother-
hood of man Satan tries to draw Christ and Bellar together
"by fair and flattering words.®™ In order to bring about such
amalgamation compromises are made with those who create dis-
Sensions and offences, and a compromise of the truth is a
denial of the truth and a denial of the true Christ. For
this »eason St. Paul's only advice is: "Avoid themi®

When individuals in the Church turn from the true
teaching end live wicked lives and remain unrepentant, they
are to be "delivered to Satan." This seems like a very harsh
Judgment of execommunication in whioch the sinﬁer is given over
to the devil as eternally demned. But in the two cases where
St. Paul use=s this formula, I Corinthians 5:5 and I Timothy
1:20, a message of hope is added=--that the sinner‘®s spirit
may be saved cr that he may learn not to blaspheme. That
the phrase did not have to be explained in either case points
to the probability that ;t was merely a formula used in the
Chureh. It probsbly originated in Job 2:6 where Job is
delivered to Satan who is allowed to inflict bodily suffering
on him to test the sincerity of his religion. Hence it became
a formali phrase for passing sentence in the Church with ths
enphagis on testing the sincerity of their religion rather
than the infliction of bodily suffering. Rabbinic writings
offser an example of this use in Judaism: "God delivers to
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Semmsel, that is Satan."16 The citation originates in the
third century but the formula was probably used before the
time of St. Paul, Deissmann believes that the fcrmula had
its origin in the pegan religions of that time and that it
was used in the Church in a solemn saot of execration. He says:
The Tull mesaning does not come out untll the passage is
read in connexlon with the ancient custom of execration,
that iz, dsvoting a person to the gods of the lowexz
world. A person who wished to injure an enemy or %o
bunish an evil-doer oonsecrated him by incantation and
tablet to the powers of darknese below, snd the tablet
Ieached its address by belng confided to the earth,
generslly to a grave. A reguler usage was eatablished
in the lsnguage of these execrations--a usags common in
antiquity. The only difference between Jewish end pegan
eXeoratlons probably lay in the fact that Satan took the
place of the gods of the lower world..7
: 18
Taig ldea has also been combined with the Job-origin~ bub
there secms no real conneetion, and 8t. Paul and Judaism
very raroly took enything over from pagen rsliglons. Taken
as originating from Job the vwue of ths formula is still mot
fully explained for 8t. Paul®s time, In I Corinthians 5:5

the sin the man hns committed is that he has been living with

160uoted by Rudolf Hohren, Das Problem der Xirchenzuch
im Neuen Testament (Zuerich: Evangellischer Verlag A.G.
Lo} -IEDD., 0-I§5-".,, p. ].1.1-

17Adolf Deissmenn, Light From the Ancient East: ZThe New
Testament Illustrated by Recently Discovered Texts of. the
Ta000~HouEnL Worlid, transiated by Lionel R. M. Strachan (New
York: George H. Doran Company, 1927), pp. 302f.

the Plel'ialtez' Iock, A Critical and Exegetical Commentary on
agtorsl Epistles, in Ths lnternational Oritical Comuentary
(Edinburgb: T. & T. Glark, 192%), Pp. 19,20.
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his father’s wife. He remains arrogant and unrepentant and

80 he is to be removed from the congregation lest this little
leaven leaven the whole lump. Therefore he is deliversd to
Satan "for the destruction of the flesh, that his spirit may
be saved in ths day of the Lord Jesus."” There is not neces-
sarily an antithesis here between flesh and spirit as meaning
body and soul, but rather the flesh refers to his sinful lusts
which led him to such incest as was forbidden both by Roman
and the HMosaie la'w.l9 In I Timothy 1:20 two men are mentioned
as having made shipwreck of their falth by rejecting consciencs,
and so they are delivered to Satan "that they may learn not

to blaspheme." Here the diseiplinary measure carries out a
raedagoglcal function. In both cases they are cast out of

the Church into the sphere of Satan. Yet it is not for their
condemnation but in the hope that such shock-treatment will
recall them to the right freme of mind. St. Paul probably

had in mind the effect that being severed from all the fellow=-
ship of the Chureh would have on the offender. This is the
main concern in these excommunications, but he is also think-
ing of the Church. For such a purging is necessary to keep
the Church pure. This formula with its primary meaning of
testing faith together with the hope expressed was used in

the excommunicatiocn to prevent any feeling of hatred on

either side; for it must always be the calling of Christendom

1980hren, op. oit., p. 108.
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to save as it punishes. That the pronouncement of the
sentence was an act done in the service of Christ was there-
by made clear to all.20

As the individual Christian's faith is tested and refined
by temptation, so also is the Church purged and refined by
dissensions and troubles. As the Christian finds his only
hope in the complete reliance in Christ, so the Church finds
ite only hope and salvation in Ghrist to whom all prinei-
palities and powers have been subjected. Christ has
stripped the satanioc hosts of all their power and like a
victorious emperor He makes a public show of them, triumphing
over them as he leads them in his wvictorious procession
(Col. 2:15). Hence history must neve® be looked upon by the
Church as a tangle of indissoluble dilemmas but as a series
of occasions for menifesting the power of God over all His '
enemies.zl With this confidence the Church must nevertheless
remain watohful and be "wise as to what 1s good and guilsless
as to what is evil,"” for then the God of Peace will soon
cruzsh Satan under their feet. (Rom. 16:20). God gives the
power so0 that Satan is crushed but it will be under the feet
of the Church--the true believers--that the orushing will

take place. That is, only a godly people can overcome Satan.

20g5hlatter, Paulus der Bote Jesu, p. 178.

21y near, op. git., p. 107.



CHAPTER V
SATAN AND FALSE TEACHERS

Wherever the Woxé of God is, wherever the Christian is,
wherever the Church is, there is Satan also. This is in the
Véry nature of the case; Satan 1s not adversary, aecuser; or
tempter of the urbelievers, for they are the members of his
kingdom. His opponents are those of the other kingdom, the
Kingdom of God. Setan’s strategy in attacking this Kingdom
1s the most cunning end deseitful of all. For he moves into
the outward organizetions of the Kingdom and disguises himseclf
48 2 member, he disguiseshimself as an angel of light. More-
over, he does not bring in his evil workers from the outside
but gains his followers from these Christian churches who
disguise themselves as apostles of Christ proclaiming half
truths in order to destroy the real truth. St. Paul saw this
working of Satan in the Church, and so hardly a letter passes
from his hend without containing some warning against false

teachers, Satan's deceitful diseiples.

The Distinction Between False Teachers
and Erring Brethren

Because there has often been much confusion in derin;ng and
distinguishing between false teachers and erring brethren, it is
necessary to make a clear distinction on the basis of the letters
of St, Paul. The question arises on the one hand whether every-
body who deviates from a traditionally aooaptgd view is neces-

sarily a false teacher, and on the other hand, how far one can
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80 1n the interest of Christian love in calling one who
deviates from God's word an erring brother.

The times that the Apostle makes specific reference to
erring brethren are comparatively few indeed, and whon hs does
make reforence to them it i1s not to any ons who has erred in
dogtrine bubt who iz gullty of disobedisnce, idleness, or soume
other sin, In II Corinthiansg 2:5-11 3%. Paul speaks of one
who has caused the congregation pain and disgrace. He does
not explioltly say who the sinner is or what he had dnﬁe, but
Il Corinthiens 7:12 shows that there was one who Ald wrong
and one who had been wronged. It was some wrong-dolng thath
made Psul's rebturn Lo the congregation impossible. The only
reason why 8V. Poul mentioned 1% was to exhort the congregation
to show & true Christian spirit of forgivenesz and love toward
the repent=nt one. There is no hint that the sinner had erred
in dootrine or thot he hsd departed from the faith, but rather
thet feot that ho 1s repentant points in the opposite direction.
In II Thessaloniens 3:l4,15 St. Paul mentions the disobedient
person and how he 1s to be treated, He says: "I? any cne
rofuses to obey what we szy in this letter, note that man
and have nothing to do with him, that he wsy be ashamed. Do
not loock on him as an enemy, but wern him as a brother.®
Hers again 1t is not a matter of doetrine but of disobedience.

A study of the pessages in which the Apostle clearly
refers to doctrinel absrration must glve the.auswer as to
where the distinction between false teachers and erring

brethren must be mads. The firsi reference comos in Romans
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16:17-20 where Puul speaks of those who oreate divisions

Gnd offences in opposition to the doctrine and deceive the
hearts of the =zimple-minded. They are to be avoided and

the Christians are exhorted to be wise and guilsless, for
then Satan will be crushed under thelr fest. These certainly
are false teachors who are not serving the Lord but "their
own belly" (vs., 16#), In IIL Corinthians 11 teachers are men-
tloned who come in the nams of the Loxd preaching a different
Jesus and a different gospel. Therefore they are desoribed
as the servanis of Satan and false apostles. Here again
"erring brethren" would certainly be a misnomer. The same

is true also in Galatiens 1:6-9 where thoy are also men-
tioned ss teaching a differcnt gospel, and the Apoatle brings
upon them the anathema., Colossians 2:18 speaks o:é those who
insist on self-sbesement end the worship of angels. They are
desoribed as conceited and thelr teachings are based on their
own visions and not on the Word of God. Beocause of this thsy
mst be regerded as false teachers although this is not
specificelly steted, and there is no hint that they must

be tolerated or admonished as erring brethren. In the
passeges so fer mentioned, therefore, we have no reference

to errirg brethren.

In the Pastoral Epistles, howaver, where St. Paul glves
advice on the attitude to be taken towards different teaching,
the distinetion is not so olear, In I Timothy 1l:3=7 Timothy
i1s told to charge certain men not to teach any different
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dootrine, nor %o occupy themselves with myths and endless
gensalogies "whioh promote speculations rether then the
divine training that is in falth." Thess men arae not

further characterized, but he goes on and mentions soms who
have swerved from a pure heart and a good oonscience and sin~
gere faith and have wandered away into vain discussion,
"desiring to he teachsers of the law, without understanding
either what they are saying or the things about which they
make assertions® (vs. 7). Because these men taught for their
own intellectual satisfeaction and not for the proclamation of
the saving gospel, and because they lacked the three things
nsc¢essexy for Christian teaching, they certainly ceannot bs
regarded es orring brethren and the only name befitting thenm
1s "faise teacher." This is further brought out in verss 19,
where the Apostls montions two men who rejected conscience
and mede shipwrock of thelr faith with the result that they
blasphemed. ©Such men as teachers are mentioned as being
prevaleant in later times to lead Christians from the faith.
They are described as "liars whose consciences are seared"

(I ™m, 4:2). The same attitude is taken towards these men
vho are more interested in theix own scholarship and debating
ability than in the »ight handling of the Word of truth in

II Timothy 2:14ff. The godless chatter of these men lesads
reople .into more and more ungcdliness., The servant of God
n;u_.st correct them wii';h gentleness aad hopo and prey that they
will repent, but he cannot treat them as erxring brethren.
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The same iz true in Titus 1:10f. where the false teachers
are called insubordinete men, empty talkers and deceivera,

The dictinguishing mexks of o false teacher, therefore,
are that he 1s ruled by self interest in his teaching rather
then by the will of God; he has turned from Taith-directicn
to intellectual wranzling, and his insincerity leads him to
teach a different Christ, a different gospel, e different
Spirit. Falce temching, therefore, is not merely an intellec-
tual erring or an insufficient knowledge, but it is an expres-
8lon of a broken faith or a “"denial of faith-obsilence."
(Veraegung des Glaui&snsgehorsamall St. Pavl allowed dii’fas:nt
Vays cnd manners of preaching but he who taught & doctrine
different from that which had been preached was gullty of
false tesching. If he did this in his own conceit and
insisted upon it, he wes to be dealt with es & false teacher;
but if he 4i¢ it in ignorance and was willing to correct the
migtake on belng shown, thea he was to be classed only as an
erring brothsr., This is the distinotion that must be main-
tained against all odds. One can never coasider the attitude
of the world when meking this distinotion. The Apostle has
made a precedent and we must sbide by it. We need only ask

what would have bescome of the Christian Chursch if he had shown

1I.eonard Goppelt, "Kirche und Haeresie nach Paulus,"
Gedenkschrift fusr D. Warner Elexrt: Beitrage zur Historischen
u_g%g stematischen Theologie ({Berlin: Lutherisches Verlagshaus,
Ce s P 17 ol
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niore of what the world ealls love and toleration.z

The MNature of False ‘Peachers

The ugliest Teatuxs of the false teacher is that he
works among Christians disguised as one of them., He thus
shares with lis leader, Satan, his supreme characteristios
of cunning and Yreschery. AS ho disgulses hiwsclf as an
angel of light, he sets vhe Teshion Tor his followers in the
fAsquerade %o dQecelve the bellevers. These teachers olaim to
be men comuissioned by Christ and endowed with His Spirit;
they arc forever busy in supposedly Christian activitieam;
and they pretend to be eathusiastic for Ohrist's cause. But
in reelity they sre false apostles, desceltful werkmen, and
serventes of Saten (IT Core 11:13-15)¢ They ere no longex
inspired by the Spirit but exhibit the nature and methods of
him who has dimbilically inspired them and for whose kingdom
they are ?103.‘121!!6-3 "They professa to know God, but they deny
Him by their desds; they are detestable, disobedient, unfit
for any gocd desd” (Tit. 1:16). The methods of the false
teacher ars nothing but a demonic aping and perversion of the

methods of the Chrilstien iteacher. The false teacher affacts

P —

PRexmann Sasse, Tis is Body: Luther's Contention for
the Real Presensce in the sﬁrﬁent of the Altar (Minneapolis,

Einn,.: Augsburg Publishing House, 0.1959),; De 130.

3R. V. G, Tasker, The Secund BEpistlie of Paul to the
Gorinthians (Grand Rapids, MToh.: Wm. B. Serdsens Fublishing

ompany, ¢.l958), pp. 1537,
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8 piety that misuses the divine name, and he works with Bible
texts, orthodox idescs and theological pretexts. As Satan
uresses himsslf up as an angel of light, 30 his Tollowers are
the hypoerites who wear the garments off piety.h

Saten hes won complete control over these false teachers,
80 that they have become his diaciples. So completely does
Saten work through them that when the Christian rebuis e false
teacher ne is rebutting Satan. When the Christien becomes
wise as to wnal is good and guileless as to what is avil in
confronting these decelt{ul workers, Satan is crushed under
his feet (fom. 16:20), The false teacner has baen caugnt
alive in the sunere of the devil, captured to do his will
(IT TMm, 2:26)., Besides lesrning their disguise Ircm Satan,
the false toachers also adopt his subtle and deceltful wa’s.
For as the servent deceived Eve so they try to doceive the
children of God end by appearing to have wisdom they

lnginvete by plausible suggestions and arguments

the most destrudtive of all lies that men and women

are pct inextrieably bound by the limitations of thelr

oreaturely estate; that they are not under an imperative

duty to resoognizs and obey their sovereiza Creator, but

that they have it in their power to break their restrio-

tive fetiers, and give free expresgion to their instinots
unbound by any revealed moral law.

kﬁthalbcrt Stauffer, Now Testament Theolozy, translated
from the Germen by John Marsh (New York: e dacmillan
Company, oc. 1955), p. 37.

Dasker, op. cit., pp. 1h6-47.
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The guile of the deceltful servents of Satan is such that
"by fair end flattering words they deceive the hearts of the
simple-minded® (Rom. 16:18).

Perhaps one of the most deceitful traits of the false
teacher is that he will try to overwhelm the belisver by
first proclaiming a number of truths; then, when he has gained
the confidence of the hearer, he delivers the fatal jab which
catches the hearer unawares., I believe it was Shakespeare
who once said:

+ - - oftentimes, to win us to our harm

The instruments of derkness tell us truths,

Win us with honest trifles, to:betray's

In Deepest oconsequsnce.

The false teacher‘s satenic ory is thaet he is not abandoning
the gospel but that, on the contrary, he is bringing a more
welcome gospel. He seys his false teaching is not a defection
from the Church, but rather a mission-reviving power of the
true Ghureh.6 The false teacher only neoeds one faulty link
in the Christian's armour in order to make his flaming darts
destroy the Christian, When it is demanded he will recognize
all parts of the armour save one that is wital to salvation.
He is always willing to accept true teaching provided that he
is given a loophole by which he can destroy. Lewis Sperry
Chafer sees this device clearly manifest in the world today,

for he says:

6Goppalt, op. eit., D. 13,
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When some recognition of the truth is demanded, 1t has
been granted on the condition that that which is vital
in redemption should bhe omitted. This partial recogni-
tlon of the truth is required by the world todaye. « » »
Thus there has grown up &2 more or less populsr apprecia-
tion of the value of these moral precepts of the Soriptures
and of the example of Christ. « « « The fact that the
world has thus partly acknowledged the value of the
Scriptures is taken by many to be a glorious viectory for
God; while, on the contrary, fallen humenity is less in-
olined to agcept God's terms of salvation than in genera-
tions past.
In II Corinthiens 1l:4 and Galatians 1:6,7 3t. Paul cells the
messago which the false teachers bring a "different gospel.":
This different gospel is in no way a messive evident distor-
tion of the real gospel; 1t can hardlythe distinguished from
the cns true gospel. Just one seemingly harmless thing can
chaenge the true gospel into a different false gospel. This
is vhat the Judeizers were doing &ll the time: they would
explain the observance of the osaic law, to which the early
Church held and which St. Paul also approved, as nscessary
for salvation, Just this one theory changed the whole procla-
mation of the Good News to another gospel. This is the satanic
distortion of the cne true gcpal,8 and this is the way false
teachers work,
Because the false teacher is self-centered rather than
Christ-centered, the dcotrines he teaches are not divine but
are humen end demonic, He institutes suok laws as the pro-

hibition of marriege and the eating of certaln foods (I Tim.

TLowis Sperry Chafer, Satan (Philadelphia: The Sunday
School Times Company, 0.1919), pp. S4f.

Bﬂoppelt, op. oit., p. k.
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h:2). 8%, Paul was bitterly opposed to these practices not
only besause they conflicted with the divine ordinance but
because of the serious implications they bore, for they were
Tegarded as necessary. Throughout the Pastoral Evistles the
Apostle continually werns that one should beware of becoming
involved in godless myths and endless genealogles because
these lead one astray from the Word of God and the result of
that could be tragic. In Colossiens 2:18 the human teaching
of the concelted false teacher is self-abasement and the wor-
ship of angels. The former is aimed at belittling Christ!s
work of salvation and the latter is aimed at leading the
Christien away from God by breaking the First Commandment.
The false spostles have a false estimate of Jesus, and so they
try to improve on the gospel by their human additions and
subtrastions and thus lead men to look anywhere else excent
to the cross of Calvary for their salvation. They even mis-
lead men into thinking that the rites and ceremonies of the
Church are in themselves the means of salvation.9
The usual marks of false teachers are a broken faith,
& defiled conscience, and selfish pride. They have "made
shipwreck of their faith" (I Tim. 1l:19), they "are puffed up
without reason" (Col. 2:18), their "consciences are seared"®
(I Tim, 6:21). Their selfish pride leads them to look only
for gain in teaching (I Tim. 6:5; Tit. 1l:11), and this

9&5]‘61‘, Oh. O_it_-' Do 1460
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8triving for profit makes them inocapable of faith snd
service. For service to the Church demands complste sub-
mission to Christ, and when selfish pride takes the place
of this it annihilates all good.

These false teachers are doomed. At present they may
be sucoessful and may he enjoying the approval of the world,
but St. Paul says that "their end will correspond to their
deeds" (II Cor. 11:15). As they have tried to destroy tihe
Werd of God, sco shall the Word judge them. As they have
been the misleaders of men, 80 shall they become at last
the misled; as they have deceived men with their false
doctrine, so shall bthey finally be deceived themselves. They
8hall perish with Saton and suffer the eternal damnation,

The Attitude Toward False Teachers

It is the duty of every Christian to be constantly alert
and ready so thet he can recognize every false teacher, and
God expeots every man to do his duty. The attitude to be
taken over against these false teachers by the layman and
the olergyman differs slightly but only in regard to the
action to be taken. Every Chriatian is exhorted by St. Paul
to distinguish between the rglse and the true and to recognize
a false teacher by his different spirit; his proclamation of
a different Christ and a different gospel. Every Christian
is to realize that behind every false teacher there stands
Satan and his wiocked host to aid and strengthen their mouth-

R A A S
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Plece. For thess reascne the Apostle exhorts the Christiana
to keep away from them.

It is striking how often St. Paul when speaking of false
teachers and their teaching gives the terse advice: Mavoiad
them!" It is possible to value toleration so much that the
elear-cut distinctions between right and wrong becoms impos-
slble, but this laconic exhortation leaves no room for the
toleration of false teachers. They are to be avoided, and
the Christian is to strengthen himself by the study of the
Word so that he msy withstand them. Association with false
teachers only weakens and destroys, end the Christian soon
finds that he is making false compromises and becoming
blinded to the truth. The child of light must take no part
in the unfruitful works of darkneas, but instead he must
expose them (Eph. 5:11). St. Paul exhorts Timothy to "have
nothing to do with godless and silly myths™ (I Tim. 4:7), to
"avoid the godless chatter and contradictions of what is
falsely called knowledge" (I Tim. 6:20), "to avoid disputing
about words, which does no good, but only ruins the hearers"
(II Tim. 2:14), and to "have nothing to do with stupid, sense-
less controversies” (II Tim. 2:23). He also tells Titus to
"avoid stupid controversies, gemealogies, dissensions, and
quarrels over the law, for they are unprofitable and futile™
(Tit. 3:9). The only weapon thet God has given the Christian
with which to combat the false teacher is the "sword of the
Spirit, whioch is the Word of God"™ (Eph. 6:17). This mighty
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Weapon is the only one that wards off the demonic power which
stands behind every false teacher, and it is the ornly ome that
Can overcome the power of unbelief.

It is necessary, says St. Paul; that the bishop "must
hold firm to the sure word as taught, so that he may be able
to give instruction in sound doctrine @nd also to confuts
those who contradiet it" (Tit. 1:9). So the teacher is to do
more than just avoid them; he is also to prove them false on
the basis of Holy Seripture in order that he may silencs them
(ve. 11). But the confutation is to go no further then to
correct the false teacher, and the Christian teacher is to
avold controversy and godless chatter which only confuses
the igsue and leads to more and more ungodliness (II Tim.
2:16), Moreover, the Christian teacher never opposss his
adversary with hate and never enters into guarrels with him.
For St. Paul tells Timothy that "the Lord‘'s servant must not
be querrelsome but kindly to everyone, an apt teacher forbear-
ing, correcting his opponents with gentleness" (II Tim. 2:24f.).
The reason he is to take this attitude is becauss he always
entertains one hope, and that is that "God may perhaps grant
that they will repent and come to know the truth, end they may
escape from the snare of the devil, after being captured by
him to do his will" (ves. 25,26).



CHAPTER VI
SATAN AND THE MAN OF LAWLESSNESS

The Man of Lawlessness or, as St. John calls him, the
Antichrist i1s a super false teacher. Hs is Satan's master-
Plece which comes in the lest deys and which Satan sends in
& final desperate attempt to overthrow and destroy Christen-
doms Hs has all the marks and characteristics of the false
teacher, but they are exceedingly magnified. St. Paul only
refers to this greatest manilestation of the satanic once,
and that is in his second epistle to the Thessalonians, in
the second chapter.

II Thessalonlans 2 has often been called the "Little
Apocalypse,” and not without reason. Both the language and
the subject of this chapter have close affinities with
Apocalyptic literature. It is in this literature that the
idea of the Antichrist has its roots and is most fully
expanded. The l1dea hes its beginning in the Book of Daniel
where 1t spsaks of one who "shall spsak words ageinst the
lost High, and shall wear out the salnts of the ilost High,
and shall think to change the times and the law"™ (7:25), who
"shall make decelt prosper under his hand, and in his own
mind he shall magnify himself., Without warning he shall
destroy many; and he shall even rise up against the Prince
of princes” (8:25). "He shall exalt himself and msgnify
himself above every god, and shall speak astonishing things
against the God of gods" (11:36). In the epistles of St. Jobn
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this Men of Lawlegsness is comprehensively described as
&Vﬂ&ﬂlb'ras » One who aims at undermining and destroying the
éssential Christology. In the Hevelation of St. John the
Antichrist exhibits the seme cheracteristics as St, Paul
mentions. There the power of Satan is behind the Antichrist
(12:9; 13:1f.), he opens his mouth "to utter blasphemies
againat God, blaspheming His neme Bnd His dwelling, that is,
those who dwell in heaven" (13:6); he performs lying signs
and wonders (13:13f.; 16:14); end he shall finally be destroyed
(17:8),

St. Psul variously describes this Antlchrist as © ifiﬂfmgos
Ly ;wa/u{c.\r, 3 r‘\-’m,ua:, & ylos ThHs &'ﬂwl&lﬁs‘,and s l'wrnccgimwr P
;u'spa/,op;u; 0l ZEY OnsTes ATy ducvev feov 9 ét;&ué/-lﬂ.
Because St. Paul uses the words Avguia end Aveumes 5o describe
this fearful person, some have seen a connection here with
Belier (II Cor. 6:15) because the Septuegint of'ten translates
the Hebrew 4y _jE\E with o'\avq;u;c and ﬂ‘l\/ﬂn’\IG/LOS‘ e But the
later use of this word always associates it with Satan rather
than the satanic counterpert of Christ. The epithets should
merely be taken as meaning that the Antlchrist is the very
embodiment of lawlessness. St. Paul orten employs AT is 6o
describe the work of the satanic and the condemnation of those
who follow him,and he often uses it in direct antithesis to
the work of God and Christ. In Romans 9:22, 23 he says that
God endures vessels of wrath i< me’).:mv that he may then

P
make known the vessels oi mercy a;fs Ja_g v « In Fhil. 1:28




83

:r“&:’“ is directly contrasted with émr’iﬂl:& (of,

also 3:19f.). The Antiohrist is also called & o‘lv-r(mu/’ucvos ’

8 word which 18 used three other times in the Pauline Epistles,
In I Timothy 5:1k it is used in close connsction with Satan
and probably refers to him, This would have its precadent in
the 0ld Testament, for in I XKings 11:25 the Septuagint trans-
lates ]Lgl;y with ermc/u:_vos « 'The last eplthet given
to the Antichrist is he who "exalts himself against every so-
called god or object of worship." This is a free rendering

of Daniel 11:36 with a few additions, and thus St, Paul links
it up with the previous prophecy. With the use of these names
and throughcut this pessage it seems thet St. Peul is making
& deliberate attempt to contrast this Antichrist with the

recl Christ. Whereas Christ cames to fulfil the law, the
Antichrist 1s the lawless Onej as there is a mystery of

Christ (I Tim. 3:16, ete.), so also there is the mystery of
lewlessness (vs. 7); @8 Christ is the power of salvaticm, so
the Antichrist embodies the power of destruction; as Christ

is revealsd (Gal.l:16, ete.), so also the Antichrist is
revealed (vs. 8). Both have a -rra,aauéf-s {vss. 8,9); and
as Christ performed signs and wonders, so shall the ifzn of
lLawlessness try to win men with iying signs and wonders.
Because Christ is divine, the ILawless Ono will make a similar
claim. Christ is the Son of God, but the Antichrist is the
offspring of Satan. St., Paul has set up a whole Antichristology
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a8 a counterpart of OhristolosY-l

The parousia.of the Lawless One hes not yet taken
pPlace in St., Paul's time, but its beginning, the mystery of
lawlessness, is already found at the tims of the writing of
the letter. But for the time being there is one who is
restraining him and preventing him from appearing. Only
wonen this one has been rsmoved will the Antiohrist appear
in all his deceitfulness., 'Then he will flourish %ill the
perousia of the Lord, when he will be destroyed. The length
of the period in whioh he will work his lawlessness in the
world warestrained is not told us, nor are we told when
Christ will come again to destroy him. But the msnifestations
of the lawless Une are the doing of lying signs and wonders
and the consequent deceptlon of many.

St. Paul says that the Antichrist will so exalt himself
that he will take "his seat in the temple of God, proclaiming
himself to be God." To take thia literally as referring to
the temple at Jerusalem is to misunderstand the Apostle and
the whole method of apocalyptic. "Temple of God™ is here used
by St. Paul to dencte the sphere of God's presence which is
manifest in the believers., The Antichrist is to exalt himself
in Ohristendom as divine lord. Moreover, that Apostle's
attitude towards the Jewish temple at this time would not

lnanry Hamann, "A Brief Exegesis of II Thess. 2:1-12
with Guideline for the Application of the Prophsoy Corntainad
Therein," Concordia Theological Monthly, XXIV (1953), p. 424.
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be such that he would speak favourably of it, for Jesus has
prophesied the destruction of the temple, and St. Pavl himself
knew that national Judeism was at i1ts end (I Thess. 2:16).2
The Man of Lawlessness is not intending to put himself in a
Bubordinate pesition to God but like his prototype, the false
teacher; in his own deceit he places himself above God and
assumes ths position of God in the New Testament tenple, the
Christian Ghurch.a

The coming of the Lewless One is sponsorsd by Satanm, and
as God wes &t work in Chriet so Jatan will work in the Anti-
christ. With tho power given him by his satanic lord, the
Antichrlist works signs and wonders just as Christ had dons on
earth. This ie just another junstance of the dsmonic aping of
the divine in order %o Gestroy. As Christ used signs and
wonders in order to give Chrlstianity a start so Satan intends
to use the game powers in order to give Christiunity a finish,
but he cennot triumph because he is doomsd. The signs end
wonders thut his puppst shall use are fundamentally different
from those of Christ, for they are y<Lves , falsehood. They
will deceive those who hava rejected the true God but the true
believer will recognize his deceilt.

With the coming of the Christ the Lawless One will be
shovn up for whet he really is and "the Lord will slay him

2Ib1do s Ps 423,

31bid., Dp. 425.
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with the breath of His mouth and destroy him." Here again
apocalyptic language is used which was probably taken from
Isaleh 1l:4. As the false teacher is self-condemned by
assertlng himself as the authority, so the Antichrist has
oondemned himself and brings upon himsalf the inevitable
punishment of destructicn by Him whose place he has endeav-
‘oured to usurp. Stauffer sums up the situation well:

In antichrist there is tha final revelatica of

creaturely sovereignty. But the self-revelation of the

demonic passes with hlstorical necessity through self-
advertisement to self-judgment. The powers hostile to
oreation that were set in action by ths aéversary come

in the end to vent their fury against themselves. « «

The end of lying is in self-refutation.%

It has been noted before that God often uses false
teachers in order to purge the Church., So in the last days
through the ovil work of the Antickrist there will be a final
rpurge in which the true Church will be cleansed from thoss who
do not believe the truth but take pleasure in unrighteousness.
Here again God pjnishes cbduracy with obduration; and He uses
men's sin to punish them. The reign cof the Antichrist brings
out all the latent evil elements in the world and reveals them
for vhat they are. Those who have rsjected the truth are now
made to belleve what is pelpebly false. This is the R’rmG'racét;.
It is worthy to note that the word God is placed in an emphatic

Position in order to emphasize the fact thet it is not the

“Ethelbert Stauffer, New Testament 2Y
Theology, translated
from the Germen by John !'Ea:.-sh (New York: The Macmillan Company

8.1955), p. 215.
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overwhelming power of the Antlichrist that brings this strong
delusion, zor patursl law, but that it is the result of divine
Judgmental action.” Toose who had refused to love the truth

are now cut off from that truth, thsir only means of salvation.

Leon Morris, Ths First Epistls of Faul to the Corinth-
lans: An Introduetinn and Commentary (Grand Rapids,Mlch.:
Wit, B, Zeramans Sublisnling company, ©s1958), pe 13k




CHAPTER VII
CONCLUSION

The aim of this study has been to discover 2 well-
defined demonclogy in the epistles of St. Paul that is of
rracticul velus in the Chursh today. Modsern theologians have
often seid that our time lacks a prastical demonolozy which
wWould awaken Christians to the dangers outside the Church.
With this in mind they have been ever ready to find satanic
influence in such men as Hitler end others who have persecuted
members of the Ohuzehr in their striving for political power.
But if the Church is to stand it cannot look for a practical
demonology outeide the Church. As St. Paul has shown, Satan
and his evil hosts do not seek to attack the Churoh from the
outside, for often en attack rrom without only serves to
strengthen the Church by foreing it to offer united resistance.
As far es St. Paul is concerned, Satan is alweys atbtacking the
Church from the inside, and this is where be msnifssis his
éreas powsy of cunning and deceit. This understanding of the
patanle wes of practical and vital importance to tha Chureh
at St. Paultz time and, In spite of those who say that we must
form a new demonology to coincide with this modern age, we
must ever be mindful of this same understanding of the satanic.
It is 8%ill the same Word of God that Satan is attacking, and
it is still the same Church of true believers that hc is try-

ing to destroy.
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8%. Paul's understanding of the satanic is already
brought out in the nsmes and definitions he employs for
Satau. For in them the whole character of Satean is revealed.
He is peon fivst of nil as the adversary of God's peonle and
their acouser befors God. In this role he slanders ths
Christian and tries o win blm eway from his heavenly Father,
tempting hin as ho had tempted Ohriat. Becsusa he is oon-
demned by God it i3 hls desire to deatroy the children of God
and thus ho besomcs the priace of all evil contending againat
the kingly Christ, Hoe is the very embodimsat of evil and so
those wio purtake of ovil become his disciplss. Becauss this
age 18 evil, 3Jatan is known as the "god of thia age" and he
Who poaforms So thiz age and 1s not trensTormed into bthe nsw
un who is in Christ is ruled by the god of this age and must
bs condemned with him. In his fight agalnst the kingdom of
hsaven Setan 12 not =lone but is aided by innumerable hosts
Wio are glways at worik in the sons of disobsdience. Our
bresenv time is no differsnt frem that of 36, TFaul. We are
B8%ill trocuvled with tempitation, slandsr, the sinful pleasures
of this world, for Satan is still at work aand we st1lll need
to be reminded of his methods and characteristics.

dMany have besn led to look on St., Paul's demonology
with a certain scepticism because they think they find there
a host of little devils with all kinds of cuanning powers which
belong tc a bygone age of superstition. But when the medieval
Bpectacles are removed and a closer look is baken, one sees

how real the satanic host is and how subtle is the power of
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the devil in his bid to destroy ths Kingdom. But one also
notices that this same satanic host is alresdy Judged, already
doomed, eml he who yields tc 1t suffers the same judzmsnt.

St. Faul also has en answer for the universalistic tendencies
of our day. Bshind every false god end idol theras is, accord-
ing to Faul, ths power of the satanlic, ard overy compromiss
with these iz & deniml of the one true God.

The sodern men will find no dwallstioc eoncept ln 8t.
Paul's episties. For the Apostle again and egein points the
sinner to his own gullt. The modern msn looks in vaein for a
deronic power cn which to place the responsibility for sin.
For it is only wher the Ohristian bas turned from God, has
discarded his armour, thet Jatan galns a hold on hinm. Any
wi-Christian asttitude is an Invitation to Saten a&nd a tempta-
tion to Lorseke God, Horos the necessity of keeping our eyes
fixed on God from whom comes our helpe This aprlies to the
ccungregation as well as $o the individual Christlan. The
sltuntion is tie seawe today as it wes in the time of 3¢. Faul.

In this era of ecumsnionl movementa both good and bad,
whei the smphasis is on unity andé the actual sisuation is often
confusod with ths desirsd rzesult, it is necessary to study
what St. Paul has to say on the dangers involved in the union
of the true belisvers with thcse who teuch what man's wisdom
teachses rather than what the Word of God tsaches. =Especially
in his letters to the Corinthians does the Apostle stress the

nsgesslty for true Christian fellowship; but he is at the same
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time vehement in his censure of those who carry out the work
of the Church'as great enemy, Satan. They are traltors trying
to destroy the Church which succours them. But the Christian
of today must aleo note the distinction the Apostle makes
between these false teachers and erring brethren. The false
teacher spreads falsehood through his own conceit and insists
on it, whereas the erring brother makes a mistake out of
lgnorance and is willing to correct it. The only way to
keep the Churech pure today is to follow St. Paul's advice
and keep one's distance from satanically inspired false
teaching. This is ths Apostle's message to our time.

The pleture that the Apostle gives us is not a black
one except to the unrighteous. For he assures us that Satan
and his evil hosts are already condemned, having been overcome
by the power of Christ. Because of this the Christian can
also overcome the satanic hosts so that God can use Saten to
advantage by making use of him to test and refine the faith
of the Christian. In like manner He also tests and refines
the Church so that it is purified of those who do not love
the truth, those through whom Seten works in order to destroy.
The Christian knows that God has spoken the first word and
thaet He will speak the last. He can face the truth because
he knows that the truth can make him free and leads him to
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L
salvation. This is the vital and practical demonolqiy which
St. Paul teachez us and this is the teaching to which we must

hold.,

lolar Mos, The %_E_os_t:g_e_ Paul: His Message and Doctrine,
transleted by L. A. Vigness (Minneapolls, .: Augsburg
Publishing House, ©.195L), De 15k
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