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CHAFIER I
THE MESSIAH OF THE OLD TESTAMENT JEW

And behold there was a man in Jorusalem, whose name vas Simeon; and
the same men was just and devout, waiting for the Consolation of
Israel; and the Noly Ghost was upon hims And it was revealed unto
hin by the Holy Ghost, that he should not see death before he had
Been the Lord's Christe And he came by the Spirit into the temple;
and when the parents brought in the child Jesus, to do for Him after
the custom of the lew, then took he Him up in his arms, and blessed
God and said, "lLord, mow lettest Thou Thy servant depart in peace,
according to Thy Word; for mine eyes have seen Thy Salwvation, which
Thou hast prepared before the face of all peoplolll. Light to lighten
the Gentiles and the Glory of Thy people Israel."
"And bohold there was a man in Jerusalem, whose name was Simeon."
That is all he wes, an elderly, devout, Christian Jew, yet his words of
thankful praise to a gracious and merciful God have become immortal. Te
this day, we with many other Christians of the New Testament era, might
do well to ask ourselves why these words remain imrortal and their glory
is only enhenced by timee
Let us look at the wordse. Literally translated, the first verse
reads, "laster, now permit your slave to leave in peace, according to
your words" In these words some significant concepts appeare The faith
of the believing Jew at the time of Christ was not that of a work-right-
eous person, secure in the knowledge that he was a member of Cod's chosen
pPeople and hence a little better than anyone else. Neither was there the
feeling, that since he stood in the Mosaic Covenant relationship to God.z

he was thereby assured of a place in heaven. This was indeed the faith

liuke 2326-32,
2ko 19:6-8¢
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of the Fharisees end their followers, but Simeon's faith so far trans-
cended that of the Fharisees that they can hardly be compared, except by
contrast.

Simeon stood in the Hosaic Covenant relationship to God and he kmew
it. However, the mere fact that he was oiroumoised, that he bore on his
body the mark of God's people,” and that he attended religious services
in the temple did not make Simeon utter the words of the Hune Dimitbise

Hote how he bogins his prayer. '"liaster, mow permit your slave, your
bondmen, to leave this world in peaces" Simeon wms fully conscious of
the concept, which to the Christian today is so dynsmio, memely, that be-
lievers in Christ are slaves, bondmen of Gode We know that the reason
We are bondmen of God is because He has bought us to be His own, with the
Precious blood of His Son, Jesus Christs The Jew applied the term slave,
or bonduan, only to one who had been purchased to become the personal
Property or chattel of another.? To Simeon, this was truly a marvelous
blessing and the basis of e feeling of boundless security. Ie stood be-
fore GCod as a purchased slave, asking only to be permitted to leave this
world in peace. e know and stood firmly in the true covenant relation-
ship to God, that, though he was a simmer, he could yet hope in God's
meroy and forgiveness, mot through any merit of his own,® for he was but
a slave of God, but solely and alome through the promised liessish, his
Redeemer, his Salvation.® In this faith and confidence Simeon asked for

Scen. 17110,

YGen. 21:10; Ex. 2112,
®kac1. 7120,

‘Il; 521133 53112,
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3
& peaceful doath, a release from this sinful world, and: salvation at his
kiaster's hands.

Sireon had often and earnestly prayod that his laster would send the
Yessiahs Te are told that this event was sozething for which he had long
been waiting. Hic heavenly Mastor revealed to him that he would not die
until he had seen Him, for whose advent he had prayed so enm-tly." How
he stood in tho temple of God, holding in his arms the answer to his
prayerss His heart filled with joy, ewe, and gratitude caused him to
pray, "laster, now pemit your slave to leave in peace, because my eyes
have seen your salvation."” This infent is lie, of whom the prophets wrotej
this is Ne, through whom salvation is to ocome to the worlds this is He,
for whom I have prayed and waiteds this infant is none other than the
Pronised liessiah, the Salvation of God incarmate. Ke will deliver all
from oternal deathe This grace has been granted me, that my eyes have
been privileged to see Hime

S0 Simeon must have thought as he held the baby Jesus. This was the
olimax of his long 1ife, and he burst out into a paean of praise to his
favior and God, sayinz, "y eyes have seen your salvation which you have
prepared before the face of all pecple." ‘For a Jew, this was a tremen-
dous and meaningful statemenmts Simeon was, in effect, saying that God
had sent the Hessiah as the salvation of all people, not only the Jews.®
This infant was to be made known to the entire world, because, God had
prepared Him for Iis task with the speeial intention that Jesus, and Eis
work of salvation, should be of public and universal concern among all

Thake 2526,
BII- 49368+




&
mationss Through Him, salvation was to be offered to all people, thus
releasing them from the ourse of etermal deathe Such was the faith of
this Jewish sainte. e sew in Christ not a Jowish Savior, or Jewish na-
tiomal hero, but & universal Savior sent by God, with the express inten=
tion of saving all mankind.?

He brings out this idea in the beautiful closing ctanea of his song
of praise, "lly eyos have seen :}our Selvation which You have prepared be-
fore the face of all people, & light for enlighterment of the Gentiles
end the glory of your people Isrmol," Tho purpose of Cod in sending
Chriet was, then, that all the world might be enlightened by Him, who is
the Light of Life, and in whom thero is no darimess. He came forth from
heaven, to shed the reys of eternmal 1ifo and the light of otorral day upon
the entire race of mankind, which dwelt in the darkmess of eternal death
and etormal night. liec was sent to be sMon's Light, your Light, and the
Light of all the world, that whoover would be enlightened by Him, might
have the Light of Eternal Lifo blaging within hims This was the primary
purpose of the Sevior's cominge |

However, while Ho was saving man, He would be crowning tho people of
God, the Jews, with thoir most glorious momentei® ‘The fact, that they °
chose to reject iiim, made no difference; He 8till was their glory: After
His death and resurrection, He still would remain tle-glory of the Jews
in a twofold sense. He would be their glory, in that He was their -y
to etermal glory. Me would be their glory, in that, for all time, people
of all nations would concede that the most glorious period in history

9Ice 4916bs
10z2g0h, 1218,
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s unfolded in the Jewish land of Falostine during the time Josus was
on earthe Ie would be their glory in that people of all nations would
ooncede that the most glorious persomage in history wae & Jew named
Jesus, for He was the incarmate Son of God, the Savior end Ledeemer of
the worla.

This, then, was Sinoon, a humble believer, a sinner, who trusted in
God for his salvation through the promised lessiahs This was Simeon; a
devout Jew, who gloried in the fact that His Savior and \'-ay to eternal
life was also to serve as the way to etermal 1ife for all markind, not
only the Jews. lie possessed the basic earmarks of a modern Christiamt a
knowledge of his 5in, o deep faith and belief that God's salvation was
for the entire world, a positive conviction that since Christ was the
God=gent Savior of the entire world, He was also his persomal Saviors
This gave hin the unshakeble peace that through faith in His Savior, e-
ternal life was now waiting for him beyond deaths

The question romains, if Simeon hed such a faith, and the Greek of
the Now Testament indicates he .did, where did he get such a clear picture
of Christ, and Cod's plan of salvation? The main source of his faith was
found in the 0ld Testament, sacred writings considered by the faithful
Jews of his time to be the Soriptures wherein God had revealed His sal-
vation to mens He had searched and found, he had thirsted for the water
of life; and he had found the etermal fountain of God's meroy and grace
to & sinful and fallen mankind,i!

Because this is only a Be.Ds Thesis, and hence limited in scope, this
Faper will of necessity be restrioted to four areas of Cld Testament

11!3 « BS 31'6.




6
Christology:s (1) A study of the lalfAkh Yahwehs (2) A study of the
Porsonified Visdom of Gods (3) A study of the personified Word of Godj
(4) A study of the Sorvant of the Lord Foems. These areas will all be
considered in an effort to ascertain the way in which the believing Jew
of Jesus' time pictured the liessiah and His work, These areas will also
be noted as roots of New Testauent Theological emphasess: As such, the

emphases will be indicated.




CHAFTER II
THE VAL'AXI YAHWEH OF THE OLD TESTAMERT
The Mal'Akh Yohweh Has Divine Fowor Over History and lMations

As one begins to read and study the Holy Bible,.it becomes evident
vory quickly thet God creatod beings called emgels, in addition to mans
Vhen the Bible uses tho tera mgel,]' it is.referring to living, invisi-
ble, celestial beings, oreated Dy Cod at scme time during the six days
of oreations? These 'beinéa are holy, wise, and extremely powerful,s
They serve God as Nie messenmgers, caring for, and .protecting all Chris-
tians, throughout the world, as their mame indicates.® The holy angels
have es their one aim the glorification of Gods At mo time, in the enm-
tire bible, did they ever permit a mn to offer to them any sacrifice,
worship or glorys All such honor belengs to God and God alones® It
should be noted, thet this is what the angei tt:;ld John when he fell down
to worship him.6

Concerning the oxistence of angels, Dre Je .Te liuveller in his

lﬂobm. ¥al'Akh, transliterated=-Greek, Angellos, transliterated.

Zex. 20:11,

SLuke 9:263 2 Same 14:17,203 Pse 103:203 2 Thesss 1373 John Theodore
kuellor, Christian Dogratios ise. louis, HMissouri: Comcordia Fublishing

House, 1954), p. 197

“Hebs 1:14; Pse 911115 Matte 161105 Dre Carl ¥eusel, Kirchliches
Eandlerikon (Leipzip, Germany: Verlag von Justus Heuzann, 1680), Zweiter

» PPe 368=367,

Suatt. 41105 Ex. 34114,

SReve 2219,
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Christion Dogmatics says tlat this cannot be proved by reason, but must
be drewn from Seripture which teaches their existence from Genesis to
Revelation in such yassages es Genesis 3124, Gemesis 3231,2, Psalm 104:4,
Isaiah 6, and Kevelation 121747

He goos on to say that the term "angel,™ by which the Bible desig=
mates this olass of created, finite, and invisible beings, dces not de-
seribe thoir essence, but their office, and signifies "one sent,” or a
messengers Tho nmature of the angels is desoribed by the term, spirit.
That the mane, angel, is a designation of office is clear from the fact
that Soripture ascribes it: () to ministers of the divine Word
(Malachi 237; vatthew 11:10); (b) to the Son of God, the "umoreated
angel, " as tho Supreme and unique lessenger of God (Malachi 3slj
John 3:17-3¢; Isaish 63:19; Genosis 48:16).°

The 0ld Testamont presents a wide variety of pictures of the Xal'Akh,
for ilo appears oftens lie is recognized as God, accepts sacrifices and
Worship, forgives sin, is oboyed by engols, rebukes Satan, is oboyed by,
loved by, and knovm to the Old Tostament saints simply as "the Yal'Akh,"”
"the Mal'Akh Yahweh;" or "the Mal'Akh Elohim," The writers of the 0ld
Testaunent uso His title interchengeably with that of God Himselfs
Stephen, in the Hew Testament identifies iiim as God, while Faul identi-

fies Him as God. and Christ.

7John Theodore Lueller, Christian Dogmatics (Ste Louis, lNissouri:
Concordia Fublishing Housu.'lmj. Pe 196,

8Ibide, pe 196.

9 tics (St. Loui
Ibids, pe 1963 Francis Fieper, Christian Do:;ﬂl 8 * 8,
¥issourls Concordia Fublishing House, 1950), Ps 5963 Cs Fe We Walther,

Baderi Compendium (St. Louis, kissouris Concordia Fublishing House, med.),
PPe El “. [ ] '
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In this paper, we will consider four facets of th_e linl'Akhs
(1) Bis divine role in history; (2) nis divine power of judgement; (3)
His divine person and mission; (4) The recognition of iiim and Iis divin-
ity in the New Tostament.

liistory has haed many orises dictated or shaped by varying influnces,
which in turn resulted in a myriedic number of solutions. EIowever, mo
Binzle Being has appeared at moro oritical times or effected more detei-
mining influences and solutions than the lal'Akh Yahweh in the history
of the 0ld Tostoment Jewish races

If we turn to the first reference of the ¥al'Akh in Genesis 1€i7,
we find that He has halted the flight of iager from Sarei, Abram's wife.
lo instructs her to return to Sarai with the promise that le would zake
her son Ishmeel a powerful mations He claimed for Himself the power of
shaping this part of history and developing this nation.i®

In Genesis 22:111ff., after Abraham had not refused to obey God even
to the point of sacrificing Isamc, the lal'Akh promises Abraham that He
would make of his descendants a great nations Furthermore, from this
nation a Seed would arise in whom all the families of the earth would be
blest. The shaping of this history would be within His pmr.u

If wo take Genesis 20:12,15 in the light of Genesis 31:11-135 we will
note that the Mal'Akh is the God of Bethels Fe it is who promises to
give the land of Cansan to Jacob and his descendantss Thus the future
ownership of the land of Camsan is determined by the decrees of the

¥al'Akh, The subsequent history of Jacob and his family is well known

10gen, 18310-12,
1gen. 22518,
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%o us alls The sale of Joseph into slavery resulted in the four hundred
yoars of slavery in Egypt for tho now populous nation of Israele In
Exodus $:24 and 43117 tho lal'Akh commanded lioses to go to Egypt and lead
Israol out of slavery. o is further told that the ial'Akh will bring
then safely out of Egypt, lead them to Canaan, and dispossess the inhab-
itants eo that the Israselitos may have the land,

The resultant story of the Exodus is replete with evidences of His
porer, love and protection, if we but turn to such passages as
Exodus 13:21, Exodus 14:19-24, Exodus 23:120-23, Exodus 33:2,3,
lubors 20316 and Humbers 22:122-35,38. At the conclusion of the Exodus,
tho task of conguering the land confronmted the Israselites and Joshuae
At that tine according to Joshua 53113, and Joshua 632, the Yal'Akh ap-
poared to Joshua, stating that He had given Jericho into the hands of
the Ioraclitess.

After the sottlemont of the land came the ever recurrent apostasye
In Judges 2:1-5 we are told the Mal’Akh appeared et Bochim where He re-
buked the Israslites and brought them o repentance for a short period. Z
fowever, their punishment was thiss they would not be enabled to com=
Pletely drive out the heathen. Further apostasy resulted in the subju-
gation of the land by the Midianites. When the people turned to God, the
Eal'Akh appeared to Gideon and emabled him to defeat the Xiidianite host
of ono hundred thirty thousand men with only three hundred men,

Hore aposteasy led to taxation and oppression by the Fhilistines.
This in.turn caused the Israelites to pray to God for helpe The Hal'Akh
appeared to l'enocah and his wife announcing the birth of Samson, who

Iaaudgu 2:1=5,
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Judged Israel for twenty years, imspiring a fear and dread among the
Fhilietines for his God-given strengthe

With the establishrent of tho kingdom under Lavid and the growth
of tho school of tho prophets, the ¥al'Akh appoared but once, and this
vas in & punitive role.l!® This was when He was sent to destroy the
Israelites for the sin of pride which David had committed in having the
People numberods

It is no wonder that lsaiah spoke of His groat deeds for Israel in
Isaioh G319, Uere we are told that the Lal'Akh was with the Jews in all
their sufferings, that ile saved them in ell of thems Furthermore, in -
His love and pity He rodeemed them, was patisnt with them, and carried
them all the days of oldes It is a picture of the ultimate in love and
protection granted any peoples

It is only matural then, that in Yalachi 331-3, the prophoet speaks of
the coming of the lial'Akh of the Covenmant to ocleanse, purify and judgea
Le had played a trememicus and well-known role in Jewish historye So
much so, that lio was looked upon by the Jows as their Hedeemer, Savior
and Helpere Malachi through inspiration gives expression to this belief
and caps it when he says that the Lal'Akh of the Covenant, in whom the
Jews delighted, would be He whom God would send om the Messianic iiissione

The 1al'Akh Yehweh Has the Fower of Divine Judgment

In iark 237 and Luke 5:21, we read that Cod alone has the power to
forgive sinse In 1 John 314, wo are told that sin is the transgression
of the law, In Ecclesiastes 7:20, we read that there is mot a just man

132 seme 24316-203 1 Chrone £1:16-193 2 Chrone 3:l.
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upon earth who doeth good eand sinneth not. In other words, the basic
truth of the sinfulness of man before a just and holy God was & truth de-
rived from the 0ld Testament by the Jews at the time of Christ, as well
@8 & truth known to the 0ld Testament Jews.l4

The first instance of the divine power of the Mal'Akh for judgment
is found in Exodus 25:20-25, Here Yeahweh addresses His people directly,
saying that iie will send lis Mal'Akh before them to lead them into the
land of Cansane The lsraclites are warned mot to provoke Him or disobey
Him for He, the lLal'Akh, would not pardon their transgression. This
power was attributed to Him because the name of God was within Hime
Yahweh, Nimself, attests the divine power residing within the ¥al'Akh,
acknowledging, and even declaring the power of judgment for sin as be-
longing to the ¥al'Akh.

In Numbers 22:22-35,58, we come to the story of Balasme. [e is told
by God not to go to curse the Israelites. However, being tempted by
money and hoping God would relent, he goes with the enemies of the Jews.
Vie are told that Elohim is engry with Balaan for goings GSuddenly
Balaan's ass stops upon seeing the Yal'Akh before it. It jams Balaam's
foot against a wall and rebukes Balaam when he punishes it for refusing
to proceed in the presence of the Yal'Akhe Balaam is then granted the
vision of the ass and sees the ial'Akh Yahweh standing before hime. iHe
is told by the lLal'Akh that his behavior is sinful before Him and worthy
of death whereupon Balaam begs forgiveness. IHe is told to speak only
what the lal'Akh tells hims Balsam acknowledges the divinity of the
¥al'Akh when he later states that he could only utter what Elohim told

Mgy, 20:65,63 1 Kings B81d6e
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hin,2® He thus regardod the liel'Akh as Gode

Years lator whon the people had become unfaithful and idolatrous the
¥al'Akh Yahweh appeared in Bochim and rebuked the people for their une
faithfulness and disobediences ilowhere doe_a He state that the people
have simmed against God, but olaims that the sin was against Hims Be-
ceuse of' this sin, He would.also punish the people by mot allowing them.
to drive out and fully overcome the heathen nations. The result of iiis
mescage was that the poople sacrificed there to Yahwehs Here also the
¥al'Akh claims the power to Judge, to retain and punish sins of mens

David expressed this belief in Pealm 35:5,6 when He prayed God to
ssnd the MNal'Akh to pursue his enemiess Not only does Ee pray that the
Fal'Akh would pursue them, but that He would nlso cause them to fall and
persecute or punish theme The lial'Akh, so to speak, was to be his
Avenger, his Vindicator against all the ungodlys Certainly.such power
belonged to God alones

Solomon, Uavid's son, showed this still more clearly from the posi-
tive side when in Eoclesiastes 5318 ho urged believers to be careful im
their specch, lest evil speech cause them to commit sinful actse. Lore-
over, if a believer should fell into such sin, he should not be brazen
and try to exouse himself before the Mal'Akh by claiming it to be a mis-
takes Such an attitude would incur the anger of God and lead to judgment
and condemnations The lal 'Akh is pictured as being the Judge of man's
8ins and if Ee is simned egainst, God :l.u sinned againste

Satan also acknoviledges this power of the lal'Akh in Zechariah 311-4.
Here Joshua, the High Friest, is pictured as standing before the Xal'Akh

15"&. 22338,
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Yalmeh for judgment while Satan stands by as ths acouser. Although
Joshua is spokon of as being before the lal'Akh, yet we are told that
Yahweh addresses Satan and rebukes him, stating that Joshua is a brand
Plucked from the fires iie then orders the angels to remove the filthy
garb of Joshua and to olothe him with heavenly raiment. The scene is
definitely one in which Joshua is forgiven his sins and granted forgive-
ness and righteousness by the Lal'Akhe The term lial'Akh Yahweh is
changed to Yahweh when He speaks end yet the same Being is addressing
Satan and Joshuae. Ilere them the Lal'Akh is pictured as having power te
8it in judguent, to forgive sins, to mako Satan bow before Kim, and to
make good angels do His biddinge

As we consider the power of Jjudgment the Xal'Akh possessed, the
question of the Fharisees becomes extrexely relevant, "Who can forgive

sing but God?"16 The Hal'Akh could and did,
The Divine Person and liission of the Kal'Akh Yahweh

Whenever the lal'Akh appeared to people in the 0Old Testament they
wore left with the positive conviction that they had seen and talked with
Gods The first reference to the ial 'Akh Yahweh is found in Genesis 16:7ff.
Sarah hed grown weary of wmaiting for God to grant her a son and had re-
sorted to the custon of giving the maid to the husband as & concubines
Any offspring, the wife could claim as her owne Hagar, her maid became
pregnant and she openly showed contempt for her mistress Sarahs Sarah
appealed to Abraham and when given a free hand, drove Fagar away with
harsh treatment. ‘While she was resting near a spring the lial'Akh appeared

18407 2275 Iuke 5321e




16

: %o her and gontly chided her for running awsye He then commnded her to
return, promising to bless her and her sone While we are told that the
#al'Akh appeared o her, that it was the Mal'Akh who spoke to her, He is
designated later as Yahweh, by the writere liagar, herself, called Him,
"Thou Elohim art my Beholder or Seers"l? Thus the Xal'Akh is here sep-
arate from God in porson, yet God Himselfe

Some years after the birth of Isaac, the son of promiss, we are told

in Genesis 22:1ff thet Abraham was instructed by Godl® to take Isamc and
saorifice him on a designated mountaine Abraham set out in unquestion=-
ing fMith to carry out God's comwande After he had built the altar and
erranged the wood, he placed Isanc upon ite He was about to kill his
only son when suddonly the voice of the Lal’Akh Yahweh stopped him say-
irg, "Now I know that thou fearest God seeing thou hast not.withheld thy
Son, thine only son from me." The Yal'Akh said Isaac had not been with-
held from Him, Such honor God veserved only for Himselfel® Abraham then
we about to sacrifice Isamc to the Fal'Akh, The ¥al'Akh then blesses
Abraham end provides a ram which Abraham offers to Yahweh as a thank ofe
fering, Abreham is oonvinced the ¥al'Akh is God end mames that newer-to=
be=forgotten hill, Jehowah~jireh, or "at the hill of Yahweh, provision
is mades” He refors to the Mel'Akh as Yahweh and rames the hill after
His mercye

Possibly the man who had the closest and most frequent contact with

HElohin-'bha lEighty Ones Yahweh and Elohim, synonymous terms for
Gode lal'Akh used interchangeably with both in the O0ld Testament.

181314,
19Ex, 221205 Ps. 60sl4s Ezeke 441165 Iss 4218s

e ——————
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the Xal’Akh was Jacobs?? On his deathbed in Genesis 48:15,16 in words
of singular beauty and power; he invokes the blessing of the Lal'Akh
upon his grandchildren by Joseph; saying,

God before whom my fathers, Abraham and Isaac did walk, the God

Which fed me all my life long unto this day, the Angel which re-

decxed me from all evil, bless the ladsj and let my name be named

on them, and the name of my father Abraham and Isascs and let them

grow into a multitude in the midst of the earthe

In this beautiful and meaningful blessing Jacob refers to the God
of his fathors as the God who had sustained him. He then refers to the
Angel or the Mal'Akh separately as the One who had redeemed him from all
evile He prayed tho kal'Akh to permit the name of Israel to be named on
his half=Egyptian grandeons by Joseph, that they might share in the
blessings of God's chosen peoples Ile thus distinguished between God and
the Xal'Axh, tho Mal'Akh being separate in person, yet God Eimsolfse

It is interesting to note in this connection that Abraham spoke of
God's Angel in a similar way in Gemesis 2417,40s The Xal'Akh would be
the One whom God would send to bring Eliezer safely and successfully
through his journey in seeking a wife for Isamcs There is no cross ref-
erence to this passage, but the similarity is striking, in that the
Yal'Akh is God's guide for'lis fledgling nation. God Himself uses it in
Exodus 25320-23, Exodus 32332 and Exodus 5332. loses uses it in this
sense in Humbers 20316, The picture is always the same, God sends His
Angol to preserve, proteot, guide, and bless iis peoples

Well might Jacob have prayed to the lial'’Akh in the afore-mentioned

zanner, for if we turn back to his younger years we find the ilaltAkh

2070cannis Gerhardi, Looi Thoologioci (Lipsimes Je C. Hinriohs, 1885),
V1iI, 861, 366, 430, 433,
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constantly redeeming him from all evil, When Jacob fled from death at
the hands of Esau and slept at Bethel he was granted a wondrous dreame
fo saw & ladder stretching from earth to hoaven, on which the created
angels of God were desconding end aaconding.zl This ladder extended
from the earth at Bethel to the presence of God who stood above it and
spoke to him saying, "I am the Lord God of Abraham, thy father, and the
God of Isamc." He promised to be with Jacob and to grant Him peace and
Protection where he was goings loreover, He would bring him safely beck
homoe Little wonder that Jecob exolnimed on awaking, "How dreadful is
this place.” lic called it Bethel and vowed that as long as he lived he
Would serve the God who had appeared to him if He would bring him back
horo in peace and eafety. This passage might not svem to have any rela=
tlon to the Mal'Akh, but if we turn to Genesis 51111-13 we will note
that evil vas again upon Jacob in the form of laban, and that the Mal®Akh
eppeared to him caying, "I am the God of Bethel." He tells Jacob that
He has blessed him and thet it is mow time to return homes He promises
Jacod that ke will be with him and reminds him of the vow he made at
Bethel years before, demanding that he now fulfill it |

Nowhere in Soripture are vows made to mere angels and when vows
Were made to God they were oonsidered binding, requiring literal fulfill-
ment, anything less being a sins?® Here the Mal'Akh claims that the vow
had been made to Eim, the vow of lifelong service and worships He de-

mands its fulfillment,
In feith Jacob returns and then when near home, the name and

2lgens 28112,156
“Bcclea. 6314-64
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impending presence of Esau seems to bring evil very near againe Worried
and porplexod he takes @ walk in the night and suddenly meets & man who
forces him to fight+?® A1) night the fight rages and during the night
Jacob realizes who his entogonict ise When dewn begins to break the op=
ponent eripples Jacob by niraculously shrinking a muscle in his legs
Jacob, though crippled, olings to his adversary and though his antagonist
vants 4o leave before daybroek, Jocob refuscs to let Him go until he is
blesseds FHaving refused to quit without exacting a blessing, Jacob re=
codved o rich blessing, a now namss lNo more was he to be called Jacob,
the Supplanter, but Isrmel, the Prince of Gods He knew he had wrestled
with God, had seen Him face to face, therefore, he names the place
Poniel, The reason was simple, "I have seen God face to face and my life

ic presorved."

In Hosea 1233-5, the prophet sheds considerable light on this pas=
Sage when he refers back to Jacob and says,

He took his brother by the heel in the womb, and by his strength he

had power with Gods yea, ho had power over the Mal'Akh and prevailedp

he wept, and mnde supplicetion unto Him, he found Him in Bethel, and
there He spoke with usj even the lord God of Hostsjy the lord is his

Hemorinl,

Hosea here refers to the wrestling bf Jacob with the man spoken of
in Genesis 52324=-30, He terms Him the Mal®Akh, also calling Him the Cod
of Bethel, the lord of Hosts, or the lord of alle Little wnder that
Jacob preyed over his grandsons, "The Mal'Akh who has redeemed me from
8ll evil, bless the lads."2¢ The Lal'Akh he knew as God, yet distinot in
boerson from Gode He knew and loved ilim as his Hedeemer from all evil,

2BGens 3232¢-30,
24cen, ¢8116,
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Years later a man named loses was herding sheep on Mount Horeb when
suddenly his attention was drawn to the sight of a bush I:mrn:l.zlg.25
Strangely enough, the bush did not burn even though the fire raged within
its This phenomenon aroused his curiosity and he decided to go over to
tho bush and discover the reason for such an unmaturel ocourrences As
Loses drew near, ho was suddenly addressed by the Eal'Akh Yahweh, who
%old him to remove his shoes for the ground on which he stood was holy
ground, sanctified by the presence of the kal'Akh. Xoses then heard the
@wesome introduction of the Being he confronted, in the words, "I em the
God of Abraham, the God of Isaac, and the God of Jacob." lLoses, in
Speechless terror, hid his face for we are told he was afraid to look on
Gode Iie recognized tho Lal'Akh as God, and yet the kEal'Akh is pictured
88 being other than God in persons

The terms Elohim and Yahweh are here used inmterchangeably with the
torm Lal'Axh, Mot only does the lial'Akh call Himself God in verse six,
but He tells loses that He is the "I Am" God, the only, and sole~existent
God in the universes Furtherrore, Ile comzanded Xoses to go and deliver
the Israclites because their prayers had come up to Hime Moses kept
vhining and making exouses until the lal'Akh became angrye He rebukesd
Loses sharply, claimed to be the Creator of lln:“v'a and hence the fimal
authority on what a man is and is not capable of doinge He also empowered
Lioses to perform miracles in His lares HNeedless to say, lLoses went to
Egypt and boldly declared before Fharoah that the Lord God of Israel

2bpx, 3:2-6,

26Ex, 4111,
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demanded the releace of His people.27

lioses courageously and faithfully carried out God's comrands. God
Judged Egypt through the ten plagues and rendored it powerless to at-
tempt any reprisals against the Children of Israel for years to comee
fe led His people through the Red Sea toward lit. Sinai in a pillar of
cloud by day end a pillar of fire by nights Although in Exodus 12:21,22,
W0 aro told Yahweh was in the cloudy pillar, in Exodus 14319 we are told
the Angel of God or the lLal'Alh Elohim was in the pillar of cloud by day
and fire by nighte.

For the mext forty years the visible presence of the lal'Akh was
with Israel by day and night in the cloude In Exodus 23:20-25 Cod says
He is sending the Angel before Israel as their Guide thus showing the
Yal'Akh to be separate in person from iime In Exodus 32334 and
Exodus 3312,3 God rofuses to go any further with the Children of Israel

in Ferson lest lie destroy them because of their sinful behavior. How-
over, lic will send His Angel to guide them Who will bring them safely
into the promised lands In Numbers 20116, lioses sends emissaries to
Edom, asking permission to pass through the country. I says that the’
Prayers of the Israelites during the period of salvery in Egypt, re-
sulted in God sending the Lal'Akh who had brought them out of Egypte

Vhen Israel had entered Camman and laid siege to Jerischo, Joshua,
the successor to Moses as the oivil leader, went for & walk in the evening
to think about the problems confronmting him.?8 Suddenly an armed Varrior
stood before him with drawn sworde Joshua approached Him and challenged :

27Ex. B1l,
28J0she 51155 Joshe 632,
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Him, demanding identifications The Varrior roplied that He was come to
Joshua as the Captain of the hosts of God, or the Frimce of the army of
Yahwehe Joshua foll on his face and worshipped the lessenger of God,
thus acknowledging liim as Gode The Prince of God received the worship
end told Joshue to take off his shoes for the grourd about Him was sanc-
tified by liis presence. It is interesting to mote that in both the call-
ing of lLosos amd Jocshua, the rcmoval of the shoes is repeated, énly in
this case the iial'Akh cells Himself the FPrince of Gode In chapter six
the Frince is called Yahweh.2® While the inoident designates Him as God,
it nevertheless shows Him to be distinet in person from Gode

As the yoers passed in the promised land, Israel became apostate and
idolatrous. God at such tiwes delivered His people into the hands of
their enemies vho mistreated theme When the Israelites ropented, God
would raise up a person who would deliver thems Gideon was one such man,
In Judges 6111-24, the kal'Akh Yalweh appeared to him and told hinm to go
and deliver his people from the liidianites. Gideon wanted to be sure of
the faot that God was actually eprointing him to the taske For this rea-
son he msked the Il 'Akh to receive an offering et his handse The
Kal'Akh said He would wait for him to bring the offering. Soripture here
explicitly relates thet it was the Mal'Akh who appeared and that it is
the lial 'Akh who instructs Gideon o go and deliver Israel. Gideon is to
£0, having been sent by the lal'Akh, upheld by the kal'Akh's mights When
Gideon brought the offering, the lal 'Akh told him to place it on & rocke
Ee then touched it with His staff end miraculous fire rose out of the
rook and consumed the offeringe 4s He did so, Ee vanished, leaving

2950sh, 612,
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Gideon terrified and in fear of death. Soripture says G}doon knew that
his visitor had beon the ¥al'Akh Yahweh, and that he had seen liim face to
2a00.°% Then Soripture states that Yalweh, not the Mal'Akh, assures
Gideon that he will nqt diee It is important to note that the mawme of
God is here applied to the lal'Akh, who though called God, is yet separate
in persones It also should be moted that the fear of death was only in-
spired by the appearance of God to men.l

After the Isreelites had been delivered from the lMidianites accord-
1né to the word of the al'Akh, they again became unfaithful, and were
efflioted by the Fhilistinese In Judges thirteen, two apprearances of the
¥al'Akh Yahweh are recorded, one to the wife of Kanoah, and one to both
Lanoah and his wifes92 The purpose of the appearances is to ammounce the
birth of & strenge deliverer, a man who would always fight elone in di-
vinely given strength, the Hagarite, Snﬁuon. Vhen Kanoah prayed for a
Socond vigitation it was grented, Tihen Lanoah asked permission ‘to pre=
pare & lemb for Him, the Lal'Akh pointed out that He will not eat of it
but thet as & burnt offering it will be mcoeptable to Gods Xancah then
agked for the Lial'Akh's name and was told, "Why do you ask, seeing it is
Wonderful?"S3 As soon as the offering mas resdy it was presented to the
kal'Akh who caused it to be consumed in mireculous fire, He vanished
in the flame and did not reappears ienceh snd his wife then realised
that their wvisitor had been nome other than the Mal'Akh Yahweh, The

aoJudgou 6322,

Slgen, 22130; Judges 8122,23; 15122,
52 5udges 131265 15:8-23,
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terror of death rested on Manceh end he said, "le ahn;l.l surely die, be=
eauso we have seen Gods">% In this section, the Nal'Akh is depicted, and
thus distinguished from Cod, yet He is termed both Elohin and Yahweh, the
names flor Gode

Years later, lavid committed the sin of pride in having his subjects
counteds5 Goad through his prophet Ged, lot David choose one of three
punishments, femine, defeat, or a plague from Gode Lavid chese to fall
into the hand's of Cod«36 Te are told that seventy thousand people died
throughout the land, and as the ilalfAlh Yehweh was approsching Jerusalem
to destroy it, David wert with tho elders of Israel to tho threshingfloor
of Arnan or Araunah, the JYcbusites There they fell down before the visi-
ble lel'Akh, and David pleaded for the life of his pecples Ile asked that
tho punishument might fall on hin insteads3? The Mal'Akh instructed Ced,
the prophet, to tell David to offer e burnt offering et that spots When
lavid prosonted the offering, Cod devoured it in fires. God then instructs
the lal'Akh to cease His destructions It is interesting to mote that
Solomon built the temple of God where God appeared to Davide The lal'Akh
was scen by Da,wr:!.t:.:"‘8 The ¥al'Akh wes stopped on His mission of destruce
ticn by Yehweh or Elohimes Having been distinguished from God in person
in 2 Samuel 24:16-20 and 1 Chronicles 21:16-19, He is made synonymous

with Yalweh in 2 Chronicles 3:l.

845uages 13322,

562 sam, 2412-10; 1 Chrone 21:16-19,
362 sam. 24:12-15,

372 sam, 24:16,17,
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The divine honor and glory accorded the Lal'Akh by the Old Testament
is shovm vividly in Zechariah 12:8, Iere the lessianic time is spoken of
88 boing a time of great glorys It was to be the time in which the house
of David would reach its greatest momont. The glory of the house of
lavid would be as Elohim or God, as tho Eal'Akh Yahwehe

Finally, approximately four hundred years befors Christ, Xalachi re-
fors to the lLal'Akh in Halachi 311=3 Here he states that the Mal'Akh
Who hed played such a tremendous role in the history of the Jews, who had
helped them again and again, who had become to them a sourse of delight,
He it was who would appear as the One sent by God for the sake of mene
Vhen Ho camo, His mission would be to cleanse, to purify, and to judge.
¥alachi thus pictures the Hessianic mission of the Mal'Akh to be the
Climactic one. He would appear once more.to redeem and cleanse Israel
from all evil through judgments This redemptive and yet punitive mission
of the lal'Akh is in perfeot harmony with His many sppunm.n in the 0l1d
Testament. Isaiah also speaks of such a visitation by the Hessiahe®?

In the pages of Holy Virit God declares, "I am the Lord, that is my
Nozme, and Ky glory will I not give to another, neither my praise to
gravon images.™0 God also declares elsewhere in Scripture, "Thou shalt
worship the Lord thy God, and Him only shalt thou serve."dl

Such worship, praise, and honor the Mal'Akh alwys receivede Cer-

tainly Hie was not Satan acting as God's messengers Neither was He a mere

39Yss 6511-93 42:1-d¢
‘mIl. 4238
4liatt. 4110,
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angel,42 for any angel would havo simed by doing and olaiming all the
Fal'Alh dide Heo was, we are convinced, a separate person within the
Codhead, true God limself.

In the mind of the writer, the tremendous role the Mal'Akh played
in delivering Isrnel from slavery and leading it to the glory of the pro-
mised land is one of the basic roasons for the delusions which the peogple
of Josus time had concerning the mission of the liessiahs Since, as is
nentioned ebove, lalachi 3:1-3 speaks of the coming of the kal'Akh of the
covenant as tho llessiah, one can understand their perversion of the truthe
They knew from the 0ld Testament that the principal task of the Mal'Akh
had been the founding, guiding, and protecting of the chosen maces He
hed led them into the promised land end had driven out 'all the ememies
bofore them until the Israelites resorted to idolatrye This mistake they
Would not repeat end in not repeating it, in hueing to the letter of the
law, they looked forward to ancther glorious manifestation of the Lal'Akh
in which fe would lead them against all physical foes and reestablish
them in the promised land, giving them back. the kingdom of Davide Thus
the purging, refining, and judgment of His promised coming was mot o be
directed against His chosen people, but against its enemies. They were
willing to mclknowledge Him as the Lal'Akh of God, willing to ackuorlrdze
His power over history and nations, but unwilling to accept His judgment

of them because of their sins.

4210annis Gerhardi, Loci Theologioci (Lipsise;: Je Ce linriohs, 1886),
VI1I, 311, EoTy
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The Xal'Akh Yahwoh is Callod God and Christ in tho Hew Testament

Tho concopt of the ifal'Akh was not an unkmown thing to the New
Testamont beliovers. Instead, it served as a source of witness to the
many grecious dealings of God with His people in 0ld Tostament timess

In Acts 7330-36 Stephen referred to the call of loses by God at the
buraing bush.43 He then says that lioses was sent by tho hand of the
Angel or Nal'Akh who appeared to him in the bushe Vhen he quotes the
conversation he says God spoke to loses, finally stating that the Angel
sont loses to deliver Israels lie too equates the Eal'’Akh and Gode
Stephen evon goes so far as to state thet lioses spoke with the al'Akh
in Ute Sinaie.?® This would certainly mean that he considered the
¥al'Akh to be Gode

Faul alco refers to the Mal'Akh in 1 Corinthians 1031=6 when he
spoaks of the gracious guidance, protection and provision given the
Israslites es they jourmeyed from Egypt to the promised land.45 Ie cul-
minatos the passage by stating that all the Isreolites passed through the
8ea, and were all baptized in it unto Mosese Furthermore, they were all
under the cloud and were all baptized in it unto liosess All Israel also
drank the same spiritusl drink, for they all ate and drank through the
bounty of the Rock that followed them or went with them. Faul

43px, 312-4,19,
44505 7238

46psa) Encyklopadie fur Protestantische Theologle und Kirche
(Leipeig, Germany: nsps, 1886), Sechzehnte Pand, ps 153 Adolf Hoemecke,
Hoeniocke Do%t:lk (¥ilwaukee, Wisconsin: Northwestern Fublishing Co.,
n.d.’. II. 16 .
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undoubtedly is roferring to Noses' song in Deuteronomy 52 where in verses
4, 18, 30 and 51 Cod is spoken of es the Rock of Israel, who had eo mare
velously sustained theme

That the concept of God ms the Rock of Israel is common in the 0ld
Testament can resdily be seen by such passages a8 2 Samuel 2:2,

2 Samuel 22:47, Psalm 18351, Pealm 2831, Pealm 6212 and Psalm 94322,

From these passeges it can validly be seid thet Faul was referring to God
@8 following the Jews in their Exoduse According to Exodus 13:21,

Exodus 14:19,24, Exodus .23120-25, Exodus 32:34, Exodus 33:2,3 and

Humbers 20:16, with ell of which Faul was familinr, the kal’Akh Yahweh
led the children of Israel in the Excduse Faul says the Fock or Cod

who followed the children of Isreel in their Journey was Christ.4® It
can validly bo said from this passage, then, that the lal'®Akh and Christ
&re ono and the same, 2lso in the mind of Faul.

It could not be anything else, for the Rock which Faul speaks of
and names as Christ, followed the children of Israel through the Red Sea
and went with them for forty yearse It fed them miraculously for forty
years and gave them drink miraculously when it was needede It was &
spiritual living Rocke It moved abouts It, as & Spirit, spiritually
Provided the physical and spiritual needs of over two million people for
forty years. Ience, it oertainly was mot a physical and statiomary rook,
for no physical rock could do these thingss The evident, plain end con=
textual meaning is that the Rock spoken of here was Christ, the Mal'Akh
Yahweh of the 0ld Testament and wes understood to be .80 by Faul, writing

481 Core 1034,
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by inspiration of the Holy Chost 47

Sumnary of the Nal'Akh Yahweh

Exogotes ond eritics of varied stripes and colors have tried to be-

little the majestic and divine stature of the Angel of the Lord, but all

their words, arguments, and protosts are useless against this Rock, as

Faul calls Iiim iy 1 Corinthians 10iée Ho will remain to endless ages

loved, worshipped, and adored, Christ, our Rock of Ages, the Xal'Akh

Yahweh of the 0ld Testament, If wo would try to draw up & list of

Seriptural truths concorning the lal'Akh, truths known to Jewish believ-

ors at tho time of Jesus, the following would perhaps be representatives

1.
Ze

e
4.
Se
6o
Te
8e
9
10,

The lal'Akh Yahweh is superior to oreated angelss

e controls the destinies of mations for the welfare of His
peoples

lie has power to forgive, to retain and to punish sinse
He has power over Satan and Satan recognizes Iis powers
lie accepts saorifices and worship.

Ee is separate from God as to His persons

He is Gode

fle participated in the work of oreation,

He is the promised Messimhe

Tie is Jesus Christ.

47Real Enoyklopadie fur Protestantische Theologie und Kirche
(Leipzig, Germany: n.p., 1886), Seohzehnte band, pe 16) Adolf Hoenecke,

Hoenioke Do%tu: (Milwaukee, Wisconsin: Horthwesterm Fublishing Coe,
n.d. J’ EI. [




CHAFTER III

THE FERSONIFIED "WISLOM OF GOD" IN THE OLD TESTAMEXNT

In 1 Corinthians 1:24, Foul utters a truth that is familiar to all
Christians, namely, that all who believe in Jesus acknowledge Him as the
Power of God incarmto and tho Wisdom of God incarmates If one stops to
congider tho developrent and fulfillment of the plan of redemption a-
geinst tho backdrop of sinful man's history, he has to aclmowledge that
Christ was indeed the Powor of God incarnates One also hae to acknowl-
edgo the fact that the plan of redempiion could only have been conceived
by God and carried out by Gode It is enly !'itting that the Son of God
%ho carried out this plan be called the Viisdom of God incarmate. Cer=
tainly, Ffaul in thic passsge proclaims Christ as the Viiedom of Cod in-
carnate, thus personifying Wisdome It is interesting to note that this
porsonification of "iisdon"l is already begun in the Old Testement,

Since the time of the Apostles three gereral interpretations have
been proposed for the word "Wisdom" as found in the book of Froverbs, es-
pocially in Froverbs 8:22=31.2

(1) The first view is thet when thd térm “Wisdon" is used in e su-
pormatural or dﬁrino sense it refors to an attribute of the Triune God.
This becomes a deliberately biased type of thinking when one is confronted
with the plain words of the texte An attribute is never a.divine person
neither does it elaim other divime attributes or powers for itself. Yet

lne'hm. Chokuah, transliteratede--Greek, Sorhia, transliterated.

2Rudolph Ee. Honsey, "The Fersomal Viisdom in Proverbs Eight" (umpube
lished Bachelor's Thesis, Concordia Semimary, Ste. Louis, Missouri, 1945),
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in the following sections of Froverbs "Wisdon" does this very thinge

(2) Another objection is tho mammer in which the Old Testament re-
fers to personified Wisdom. Grammatically, the fominine form is used.
This seems strange at first, for God hardly evokes a feminine picture in
the mind, lowever, it must be remembered that there are mo neuter forms
in Hebrew and all nouns must therefore be either masculine or feminine.
The feminine form usually refors to those things which are without life,
abotract ideas, countries, towns, parts of the body, and powers of mna=
turesd The things to which the feminine form is attached are not meces-
sarily feminine. For example, the word father has & feminine plural end-
inge Thus when personified Wisdom in Proverbs is referred to in the feme
inine form, N_it does not mean that Wisdom is a womans It merely is dome
this way because the noun Wisdom is classified as feminines This school
of thought does, however, admit the personification of Wisdom, although
it donies to it divinity.

(3) The third view of personified "Wisdom" in Proverbs is that it re-
fers _to the Second Ferson of the Trinitye This view has been taken by a
large number of the Church fathers such as Iremmeus, Tertullian, Cyprian,
Athanasius, Gregory of Nyssa, Basil, Gregory Hasiangen, Hilary, Eusebius,
Epiphanius, Jerome, and Augustine, as well as Luther and later commenta~
tors such as Hengstenberg and Latthew Henrye This is the present view of
conservative Lutherans and is also the view of the writer,

However, since the purpose of this paper is to ascertain the faith
of the Jew at the time of Christ on the basis of the message of the 0ld

3Ruclol.ph E. fonsey, "The Fersomal Wisdom in FProverbs Eight" (umpub-
lished Bachelor's Thesis, Concordis Seminary, Ste Louis, Missouri, 1845),
Ps 206 :
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Testamont and is not meant to be a roview of later believers' faith or
unbeliovers' doubts, let us twrn to the book of Froverbs and let it speak
for itself.

If we turn to Froverbs 1:20-33, we are immediately confronted with
Porsonified Viisdome Wisdom ories in the streets, the markets, the gates,
end gathering placos, seocking to instill in simple, scornful, sinful and
foolish men the knowledge and fear of Gode To anyone who will listen to
her, sho guarantees peace, safety, and guietness from fear. However,
rankind 1s so corrupt that they simply ignore her plea.* Because of this
willful unbelief she promounces doem and destruction upon all who do not
liston and fear Gode The call to repembance, tho promise, and the judg-
mont are clearly final, and es such would indicate they come from Gods

The above mentioned portion of Seripture becomes exceedingly inter-
esting and clear in the light of Luke 11:49-52. Iiiere Jonus_ speaks of an
oternal decree uttered by Wisdom in the interest of man's salvations
Viisdon would send prophets and apostles but they would be persecuted and
killed by rebellious man. Because of man's treatment of these heaven
sont messengers, an accounting will be exacted, vongeance will be taken.
The reason for such divine judgment was that in the denial of Wisdom's in-
vitation by the luderg of the Jews, the rank and file Jews were deprived
of the key of knowledge of etermal life, Truly, "Wisdom™ had oried in

the streets, marketplaces, in gatherings, in city and countrys. Wisdom
had oried through men of the 0ld Testament but to no avail. Jesus, in
effect, applied this title to Himself when He oried out to the men of
His day and when ﬂe sent the Apostles into all the worlds They eried out

4Prov. 1:20-25,

R e TR e s




32
in fiis Naxe to all mankind as we do todays.

Anothor interesting passage of the Hew Testament in whioh Jesus ro-
fors to the unbelief of tho Jews end terms limself the Wisdom of the 0ld
Testamont is found in Matthew 11116-10 with a parallel passage in
Luke 7:31=-35,

fie says that the Jews of His time could be compared to children
Playing ir a zarketplaces iowever, all do mot want to play the game. As
@& result, whon the music was supposed to inspire a joyous reaction there
was none, and when it was meart to inspire a mournful reaction there was
nones Thore was no interest who_,tsoever- in the game.

Sinilerly, when John oame preaching repentance, and lived as &
lazarito, the reaction was that he was & demoniace When Jesus came as &
friond of sinrers and a partaker of the sooial part of life, Ho was called
@ drunkard, a glutton, and & consort of simners. The last words of Jesus
are a pronouncement of judgmente "Wisdom is Justified of her children,"
Wisdom is vindicated of her childrens® Jesus was thus vindicated by the
faithlessness and indifference of the Jews to His messages Ve are told
in Froverbs that Wisdon sought the redemption of man, that when man re-
Jeoted her message, the resultant doom wvas man's own fault, Thus Wisdon
was vindicated of her children, thus Jesus was vindicated of the Jews a8
& perfect embodiment of Wisdome

Let us go on to Froverbs 33111-19, This seotion begins with a solexmn
aduonition to the believer mot to rebel against the chastening of God,
but rather to find in it a guide to a more God=pleasing life, an

Swilliem F. Arndt eni F, Wilbur Gingrich, Greek-English Lexicon of
the New Testament (Chicego, Illinois: The University of Chicago Fress,

19527, pe 767e
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éncourgement to find Wisdomes Wisdom is portrayed as the greatest trea-
Sure a man can seek in this life. She offers to those who £ind her, long
life, wealth, honor, peace, Joy and life. To show how great this Vilsdom
is, the writer says that God created the world by Wisdome This psugl'
also would seem to personify Visdom and raise her above a more ability or
store of knowledge in man's heads Certainly mere wisdom cammct giln'b a
long life %o anyone, only God cans® Vere human wisdom cannot assuredly
grant wealth and honors Such blessings come from Gode! Noither can wis-
don grant peace, joy, emd life to en individual, for these are distinmctly
and completely gifts of Code Yet in this ressage, Wisdom is granting
thems It 1s porsonified.

The personification of Wisdonm is continued in Proverbs 4:5-19. Eere
the writer is releting the instruotion he recoived fram his father, He
vas told to make acquisition of Wisdom the goal end purgose of his life,
for Viisdom is the principal thing of lifes If a men finds her, she will
love him and keop hime She will exalt the porson who exalts her and will
grant him honore PNot only will she grant him homor, but will orown her
finder with & crowm of glorye A man dare no:b let her go, for with her
his steps will not falter in life, for she is his lifes Wisdom is here
made the central aim of life, which cannot be justified, unless Visdom is
Gods Wisdom is granted the ability to keep or sustain a man who finds
her, to exalt him, grant him honor and a orown of 510!'}'08 These gifts
ogain are only Ged's to grante HMoreover, it 1s stated that Wisdom is a

6ps o 3639:
TPs. 50310-12,

8Fs¢ 733243 Reve 2:10,
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tan's lifes God alone deserves this honmor. It would seem that Wisdom
is hore made more than mere hoad knowledgee Wisdom is personified and
granted abilities of God alones

The clearost and most interesting passage on the personification of
Visdom in the 0ld Testament is Froverbs 8122-31.° Wisdom is speaking of
her beginning and says that God possessed her or fashioned her in eter-
nitye Bofore the earth was oroated she existede She was brought forth
in eternity, before thore wms any carth, sky, sea, or lande When God
uttered his decres of croation, she was there, the delight of God, re=-
Joleing in iime She took special delight in mane Beocause of her pree=
existence, because of her presence with God at oreation, because of her
intorest in man, all men are encouraged to listen to her, for before her
thoy are but children. Blessed is tho man who keeps her ways, who daily
watches and waits upon her, for whoever finds her, finds life and obtains
favor with Gode But whoever refuses to follow her ways, who ignores her
instruction, sins against her and thus wrongs his own soules Such & man
hates Wisdom and because of this hate, loves deaths

Frovious to these verses in Froverbs 8:15,16 Wisdom also claims that
through her all govermments reign hore on earths When one considers the
clairs advanced by Wisdom, it is inconceivable that mere head knowledge
is meant, Surely, a zan's wisdom was not born in eternity, nor has man's
Imowledge been a source of rejoicing to Gods lan's wisdom of itself
could have no special interest in man, for the mind of man is its gen=
erator, neither can it consider mon children, for it is the child of uan,

Wisdom does not bless man for keoping the ways of wisdom, nor will this

®Rudolph E. Honsey, ops oits, Pe 3, 4»
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ettract the favor of GCod. lan's wisdom is foolishness bofore God.10 If
& man ignores man's wisdom he does not sin, neither does he hate man's
visdom by doing s0, or love death because of it.

The only possible explanation is to pormit the text to speak for
itself., Visdom is then peresonified, she is etermal, with God from eter-
nity and yet separate in person from Him, Wisdom rules the earth, loves
man and seeks his eteornnl welfare before God by imparting herself to them.
She is the hope of man, his source of joy, success, and peace. In her,
mn finds favor with God and life from Hime Whoever spurns her, thus
* sins, and draws upon himself death, for the absence of Wisdom in man is
deathe Wiedom in this passage is definitely personified and clearly pic-
tured as a person of the Godhead,

To the writer, it is very clear that Wisdom in the 0Old Testament,
does in some casos rofer to a divine Being, other than God in person,
yet united with Him; a Being possessed with all power, holiness, omnis=
olence, graco, justice and kininess. Visdom is made to be God in these
passages and must then be oonsidered as a person in the Trinity, for
Wisdom is portrayed as a separate person within the Godheads As before
stated, Faul unmistakeably identifies Wisdom in 1 Corinthians 1124, say-
ing, "Christ, to us who are called, is the Wisdem of God."

107 cor. 3119,




CIAFIER IV
TIE PERSONIFIED "WORD OF GOD"™ IN THE OLD TESTAMENT

Tho clerity of the New Testement passapes leave no room for e dise
pute as to the identity of the incarmate Word or Logos.l However, the
nen who taught theso truths used as their Bible, the 0ld Testament, Be=
cause of this, the roots of many Hew Tostament teachings are founmd in the
0lé Tostement, as is also the rcot of the Incarnate Worde

Tho ereation story, as such, does not refer to tho Word exzoept by
the specoh of Gode In facht, there is nmo clear reference to lthe Word es
such until after the period covered by the Pentateuchs The reesor seens
to bo that in tho Pentatouch, the Fal'Akh Yahweh is the messenger of God
ard Dis mouthpiece, thus fulfilling the purpose of t.he personified Tord,
Howevor, as prophets begin to becoxe more numerous and the nation of
Isreel is settled, the prophets spealk, of end by the Worde Again and
egain in the 0ld Testament the phreso comes, "And the word of God was
to."2 Acmittedly these passages do not prove the knowledge of the per
sonified Viord as such, but certainly they recognizeé the epeaker, no
matter how the message was transmitteds

Fsalm 353:4-6 sets before us the first use of the term Viord of Cod
in the sense of a divine Beings The Psalmist first says that the Word
of Yahweh is right -or upright or righteous, and that all His works are
done in truthe The Word “ol.‘ Yahweh then is koly and true and all his

lhebrew, davar, transliterated==Greek, Logos, transliterated.
2) Kings 121225 1 Chrone 17335 2 Chrone 1112
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works reflect this. Secondly, the Fsalmist says tiat tho cosmos was made
by the Viord of Yahweh, and all the coumtless galaxies by the utterance
of His voice. Tho Vord of Yahweh is designated here as the Creator of
the Universe. He is oredited with parh:l'gipnt:lon in the work of creatione
One other thing to note is that Yahweh I;molr is not spoken of, but
rather a Being seperate in person from Him and yet being true God with
Him,

Fsalm 147:16,18 presents the personified Word in a different light.
He is pictured as tho messenger or herald of God carrying the commands
of God over the earth. He is piotured as rumning very swiftly. Yahweh
sends His VWord to the rr:l.gild places and melts them, He stirs them with
Hie wind and causes the waters to flows The Word here is presented as
the bringer of spring after a hard winters He personmally makes the sea-
gon change for the benefit of God's people.

When we gather these truths together, we see that the personified
Vord in the 0ld Testament is the mouthpiece of Gods In Him and tluough
Hix, God spoke at oreation. As a result the universe came into being.
The universe was a reflection of His glory, being perfect and holys. The
personified Word is thus a divine person in the Godhead, separate from
Yahweh or God. In addition, there is also evident in the concept of the
Personified Word of the 01d Testament & strong lessianio tones It would
be the Word, who would take the message of God to the remotest isles of
the earth where there was only the ioy cold darkness and death of the
winter of sin. He would carry the message of God, then, not only te the
Jews but also to the Gemtiles.® He would thus be the universal Viord of

315, 42:1-4.
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Life, for through /iis message th; ioy darkness of sin's winter would, thaw
and give way tothe light and 1life of springe In Him all men would find
doliverance from sin, and life, strength, and favor with God.

John develops this beautifully by inspiration in the first chapter
of his GCospol whon he tells us that in the beginning was the Word, and
the Viord was with God, and the Vord was Gods In the same chapter, verse
14, we are told that the Word was made flesh and dwelt among us. Not
only this, but that we beheld kis glory, the glory as of the only begot=
ten of the Father, full of grace and t ruths The concept of tho Incarmate
Word or Iogos is very clear in tho lew Testament as the above passsges
indicates It is clearly stated that at the time of oreation the Vord was
with Gode Hot only was the Word with God but He was God, and without
Him, nothing was made that was mados The Word spoken of here is desige
nated as existing from eternity, as beirg God, yet separate from God, as
boing & participant in the act of oreations John puts, as it were, the
£fiml and complete touch to this portrait of the divine, incarmate VWord,
by eaying that Le became flesh and dwelt among use.? HNot only did He be~

come flesh and dwell among us, but He demonstrated to all the fullness of

the glory of God the Fathere lie could do this and did do this for He was

the Only Begotten of the Father, full of divine graco and truthe
later on, John again spoke of the incarmte Word in 1 John 1l:l=3.
lere he states positively that this Viord was from the beginning from

eternitye EHe knew this to be true and so did the rest of the apostles

because they had seen Him, conversed with Him face to face, and touched
Hime This Viord was the ¥ord of lifes The life that was in Him was showm

47ohn 1:1¢.
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openly, namely, the eterral life which vas with the Fathere This life,
John says, is the life we have seen and hoard, and this is tho 1ife we
doclare to you, so tiat you may have followship with the Father and His
Son, Jesus Chricte John further declares that he and the apostles were
oyewitnesses of thiss In this passage the divine stature of the Word 4s
olearly shown, being designated as Christ, the Son of Gods

In 1 John 65317 the inspired writer very clearly states that in heaven
there are three divine witnssses who seek to guide man to salvation in
Christ, tho Father, the Word, anl the Foly Ghoste. According to John 1:14
and 1 John 1:13 the Word spoken of here is Christe The Vord then, is
true God, the second persom of the Loly Trinity, one in essence with the
Father and the Holy Ghost, He is indeed our Savior and the Word of life
for all mankind.

Revelation 19:13 records a wondrous vision granted to the Apostle
John on the Isle of Fatmose He saw heaven opened and the lord Jesus

seated upon a white charger as Frince of the Hosts of h“ﬂﬂ.s e was

olothed in bloodsoaked n:lmnta and the name of glory by whioh iie was

called was the "Word of God."

5joshe 5:14,15.
61s. 63:1-6.
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CUAFTER V
THE EBED YAIWEH OF THE CLD TESTAMENT

The Servant Foems of the Cld Testament are of great beautys They
point with singular clarity to the Ebed Yahweh as the Servant of God who
Was to bring God's salvation and truth to lil peoples These poens wore
loved, known and believed by God's Feoples This can readily 'bo. seen by
the many references in the New Teah.nnd“i to thems lere tho people of
Cod saw their Lessiah, He for whca the faithful longed end waitede There
are four main songs; some add a fifth, Isaiah 6l. For our purposes, we
shall consider the four considered by all to be Servant Poems.l They are
taken from the book of Isaiahe i |

Isaiah 42:1~7 is the First Servant Foem, and if one were to title
it, perhaps it could be called "God's Missiomary to the VWorld." "Behold,"
God says, look et my Servant, the one whom I place before you as my own
chosen Arbassadore iy soul delights in Hims He is, however, no ordimary
servant. Lo bears within Him the Spirit of Gods Iliis is a gigantic task,
to place the truths of God before the Gentiles of the worlds lLie will not
be & boisterous Servant, He will mot seek public acclaims The penitent
and sorrowing sinner He will not despise or condemn, and the man of weak
faith He wﬂl-not destroys He will present to them the gracious truths
of God in faithfulness and loves iHothing will be able to turn Him aside
from liis appointed taske He will not cease workirg till the $Piths of
God have covered the urth, reaching even the remotest :I.lloo /

lFirst Poem==1se 4231~7, Second Foem==Iss 4931=6, Third Foeme==
Ise 50!4‘9. Fourth Poem==1s, 5231353312,
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The beauty of this poem is ever enhanced by the progress of the

g Gospel in the world todays The Ebed Yahwoh was o be placed before not
only the Jews, but also the Gentiles+? In iim, as He carried out His
God=given task of confronting the world with the truth of God, there re-
sided the Spirit of Gods He thus would become the camfort of the sor-
rowing, the strength of the weak, the inspiraticn of the stromge His mis-
sion would be an ongoing one that nothing could turn eside, for He Himself
would see that the Word of God would reach the remotest isles

Isaieh 49:1-6, the Second Servant Foem, could perhaps b-e called "The

Redemption of the World." The poet addresses the remotest isles and calls

on the most disfant mtions to listen to His songe They should listen
whilec lie instructs thom as to Himself and His missione. He says that Cod
has called Him from the womb, that from the time His mother first carried
Hin in the womb God had named Hims God fashioned and protected Him for &
specific taske He made His mouth like a sharp sworde ke was kept safely
in the quiver of God ae His choicest arrow until the time was come for:
Him to be launched on His missions Then, when the time came, God sent
Him saying that He was the chosen Servant of Gode IHeo was to live for
Israel, in its stead before God, that God in Him might be glorified. The
work was long end hard, and it seemed that at lemgth He was alone, for—
saken, and despiseds Yet, he rested Eis oase before God, trusting Him to
vindioate Hims This God did, God who formed Him from the womb and sent ;
Him to bring back Jacob, and to gather Isrsels Boocause His Servant had
done the diffioult work assigned to Him, God glorified Lim, and showed
Him to be His own strength by making iim not only the Servant of God to

2p0ts 9316,
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the tribes of Jacob and the believers in Israel, but also a light for all
Gentiles, a beacon of salvation to the onds of the earthe
The Sorvant is presented as & specially designed instrument of Gode

lio vas to be a man, named by God before birthe FHis mission wms to teach

nen of God and for this reason He was gifted with a sword-1like mouths

He would faithfully carry out God's mission of salwation, being the sub-
stitute for Israel before God and in Him God would be glorified. Le
would be humbled but exalted above all, for He would be made the Light of
salvation for the whole worlds FPerhaps it was of this song that Simeon
thought when he said, "For mine oyes have seen Thy Salvation, e Light to
lighten the Gentilos and the glory of Thy people, Israel,"™

Isaich 50:4-9, tho Third Servant Foem, could perhaps be called
"iigsion of Vistory." Im it the Servant further illustrates His mission
among men by saying that God has given Him the ability to speak eloguently
g0 that iie would be eblo to cheer the weary and heartsick when they needed
its Ho would do nothing of Himself,% but would walk before God as & dis-
ciple, carrying out God's instruoctions, day by days So obedient would e
be that He would not shun the olimax of IHis mission which ontalled suf-
feringe Ie would freely offer His back to the floggers, His cheeks to
those who wanted to pull out handfuls of beards He would not hide His
face when they wanted to shame Him and spit in it. In all His suffering,
of one thing He would remain confident, that God would be with Him and
help iime In this hope He would face whatever lay ahead, setting His
face like flint, knowing this was not shame fer lime, FRather, in all

Spruke 2:30-32,
43ohn 5:19,30,
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conf'idence and boldness, lle could declare that God who would vindicate

Hin was very near. Seeure in this confidence, Ho could challenge all iam

earth or hell to confront Him in conflicts Vho would dare to confront
Him? God would help Him, who then would presume to condemn Him? Vhoever

did would fell to pieces like a moth-eaten garment. He would be destroyed

as completely as though by moths.
! In all this I will remain confident, the Servant is almost heard to
say, for God who has given Ye the ability to speak to people in need,
God who has instructed Me day by day, God who has helped Ke in My suffer=
ing will surely vindicate lie before all mene VWho will dare to oppose e
when God has glorified iio? Lestruction awaits any that do, for I am God's
Servant.

Iseiah 52:13-53:12 is tho Fourth Servant Foemes The title that would
seom to fit it Best is "The Suffering and Exalted Servant." God presents
His Sorvant to the world by saying that lis would be exalteds He then
presents the manner in which this will take place. IMany would see the
Servant in liis suffering and would be aghast at His appearances His face
would appear marred beyond humanity end hHis form would be lacerated more
than eny man'ss Eowever, in this way He would cause many nations to
exult in Himes Kings would become silent when confromted with Eim for in
Him they will see what was mot told them and in Him they wuld be forced
to consider what they had not heards

Some exegetes say that the king-s now try to justify their behavior by
Isaiah 533 others say the prophot speaks on behalf of all poplo.s Be

5Ju11uu A¢ Bewer, The Book of Isaiah (Bew York, New York: liarper
and Brothers Publiabeu) .
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that as it may, the universal cry goes out, "Who could have believed
vwhat we have heard?" To whom has the might of God been revenled? 1In
other words, "What man could understand this or see God's might in it?"

For the Servant grew up bofore God as a sapling out of a dry ground,
lis folks and family had no status that would give Him a reception before
mene He had no particular attraction in Iiis person ani when we looked on
Him there was no particular beauty that we would desire Hime. In fact, He
wes despised and forseaken by mn..s a man of sufferings and familiar with
grief and disease, so we and all men passed Him off lightly. As we look
at Him now and consider Him, we are compolled to say that le was carrying
upon iiimself our sicknesses and griefs, He was carrying our pains or sor-
rowse Lowever, at the time we thought that God was punishing iim for His
owvn sinse But, instead we see now that Ilie was piemed for our sins, ke
was crushed for our evils. The punishment necessary for our peace was
upon Eim end with His lash merks we are restored., Ve must then admnit
that all of us lave strayed l1ike sheep, each of us has chosen his awn
particular pathe Yet God in love has placed upon Him the sin of us all.
God's Servant was treated harshlys Ie was even tortured, but He never
complained. Looking, torturing and killing Him was just like leading a
lanb to the butcher, or like a ewe when sheared. He never cbjected. Ilie
was killed by oppression and judgment and who took to heart His fate?

However, vwe see now that His life was taken because of the sins of
us all, He died with evildoers, but was buried as one of the rich, be-
cause He Iilmself had done no sinful act, neither was any falsehood in His
mouthe Cod saw £it to orush Him, to punish Him severely, making liis

S ohn 19:16.
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Servant to be the offering for all sin, seemingly =0 guilty with sin,
that men would say Ho deserved to die. Yot by becoming this orformg"}‘

for man the Servant would be glorifiede He would see the results of Eis

atonement in the hearts of His followerse le, Himself, would spread a-
broad iis work of atonement and bring about the will of God among mens
Tho offecting of tho gracious will of God in mankind was now turned over
to lim because of what He did for thome As this atonement spreads He
would see the results of His suffering in men and would be well satisfied.
By the very evil done to Ilim, the Servant of God would rake many righte-
eous, for their sins ere now transforred to Hime7

Therefore, God says that He will grant His Servant greatness, and
the Servant as a conqueror will divide the spoils of lHis conquest with
ilis followors._ le would be granted this right because IHe gave up liis v
life for mankind, being desigrated es e simmer by God and men, thus car-
rying upon Himself the sins of mankind for mn.'l:!.nd.l In doing this, He
Pleaded offectually for the sinners among mens

This poem 4s surely ome of great comfort, beauty and power to any
Christians It places before men the vicarious atonement of the Ebed
Yahwehe It shows plainly that as our substitute, He was to be put to
death, so that through His death all men might have etermal lifes The
fact that same have tho audacity to deny that the vicarious atonement was
fulfilled in Christ and thn-t it refers to Him in view of lew Testament
passages such as Matthew 8:17, liark 15328, Luke 22331, John 12:37,38,
Acts 8132,35, Fomans 10:16, 2 Corinthians 5321, Galatians 3313,
Hebrew 9128, 1 Peter 2124,25, end 1 Peter 3:18 is incomprehensible,
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Summary of tho Ebed Yahweh I'oems

According to The Fulplt Commentary in its explamation of Isaiah 63,

until about 1160 AeDe, tho time of Aben Ezra, even the Jews acknowledged
that the Servant Foems pointod to the Eessiahe They then claimed that
they pointed to either some porsonage in Israel or collective Israel.
The interpretation of the Servant being collective Isrmel seems to be
favorod by modern Biblical critics. However, the Servant of the lord,
the Ebed Yahweh, has these things said of Him in the 0ld Testament.

l. He is the lord's ancinted (Messiah).

2. He 1s secrificed by God for the sin of mankind.

Se IHe would live among monand would be despised and rejecteds

4. False judgment would condemn Him to deathe

S« le would be put to death with evildoers.

6. After His death lie would 11e ina rich mn's tomb (cave).

7o lie would rise from the dead and be the light of the world
(Gentiles) and spread His message and followers over the entire
earthe

8« le would be exalted by God to rule heaven and earth.

9« He would be the judge of all mankind,

This was the Ebed Yahweh of the O}d Testement, Tho Servant is spo-
kon of in a very pernc.oml way and is granted glory and power that be-
long to God alones It cennot, therefore, refer to a mation or a prophet.
To the believing Jews of the New Testament, like Sirmeon, He was none
other than the ieseiah, the Savior of Israel and of the entire world,.




CHAFTER VI
THE MESSIAN AS PORTFAYED IN THE OLD TESTAMEIT

If one were to draw together all the truths presented in these four
facots of 0ld Testement Christology, volumes could be written. It is not
the intention of the author to coxhaust the field, for it is inoxhaustible,
but rather to present some basic truths concerning the lessiah which un=
doubtedly were known to the beolievers at the time of Christ. Ferhaps the
best way to achieve this geal would be to write a composite description
of' the liessiahe

Ho would appear as & man of undistingulshed parentages Even though
fio came from such a background, He wuld be divine, a separate person in
the Godhead, angels and Satan being subordinate to Him, In Him would re-
eide all power for miracles, for judgment, for forgiveness and retention
of sinse Fe would be the mouthplese or Word of God and in Him would be
found the Wisdom of God which would be applied to all in a public minis-
trye He would be deap:l.sefl aend rojected of men and put to death by them
through falsehood, torture, flogging and axeonttoﬁ. He would be executed
with oriminals for man's sins and be burled in a rich zan's tambs He
would rise from the grave and cover the earth with the story of His work
of redemption. He would be exalted by God to be the ruler of heaven and

earth and the fimal judge of all mankinde

rd
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