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Theological Observer. — Stirdjlidj-Beitge[djictlides.

I Amerika.

Aus ber Synobe. Aus dem SiidsCalifornia-Diftritt fommt die Nadys
tidit, dbafy dic neugegriinbete Miffion unter den Megilanern in Lo8 Angeled
unter der Leitung P. Bruno Martinelid gute Fortjdritte madt. In einem
Monat betrug die Jahl der Vefudjer dber Glotteddienjte 840, und bdie Arbeit
an ben Sindern geitigt gute Friidhte. — In California werden audy golbene
Jubiliden gefeicxt, da dic St. Yohannisgemeinde in Orange, die Dreicinigleitds
gemeinde in Lo Angeled und die Jionsgemeinde in Oalland im Jahre 1882
gegriindet urden. — Obgleidh) man aud) im Sanfas-Dijtrilt fiber Abnahme
an Cinnahmen fiic die tirdlide Arbeit fMagt, fo Hat dod) der Wifitationss
dijtrift Netw Mexico 120 Progent der iHm ugemejjenen Summe aufgebradt,
cine Leiftung, die in biefen Jeiten alle Unerfennung verbient und vieleidht
andere reigen Wird. — Jn und bei Ghicago riljtet man jidh auf dad bdias
mantene Jubildum unjexrd alteften Sdullehrexfeminars, des Concordia
Teachers’ College zu Miver Foreit, JA. Sas Seminar, guerjt ald Pris
vatunternehmen von P. F. Qodjner und P. S. L. Dulily gefiihet, tourde im
Jabre 1857 von der Shnobde fibernommen. Dad Jubelfejt Joll nad) jebigen
Plinen im Mai jtattfinden. — Audy im Siiden feiert man Geuer ein Jubis
Idum, ndmlid) das fiinfzigjte Jubildum des Siidlidhen Diftrifts, dbas laut
bed Diftriftsblaited am 8. Februar gu feicrn fillig war. — lnter den Nady=
tiditen aud Minnejota finden vir oud) lingere BVeridjte iiber die Feiern
goldenexr Amidjubilien gweier Veieranen ded Nreuged, namlid) P. H. Sdulzes
in Faribault, der feit dem 17. Juli 1881 an der Trinitatidgemeinde dajelbit
fteht, und P. Robert Sidhlers, der zuerjt in North Datota wirlie und damn
in Minnefota, chbenfalld unter dem reidjfien Segen Gottes. Beide Jubilare
Baben aud) geittoeilig dad Amt ded3 Prdfed in ihrem Dijiritt befleidet. —
Das filberne Amidjubildum Heren Edmund Seueld ald Gejdaftsleiter des
Concorbia-BVerlagshaufes wurde am 18. Marz, dem cigentliden Datum, und
bejonders am 81. Mirz gefeiert. Der Jubilar erbiclt viele Gliidiiinidge
bon nah und fern. . G §t.

The End of an Attempt at Christian Communism. — Students
of church history will be interested to know that the members of the
Amana colonies in Jowa have decided to abandon the system under which
they have lived and worked for ninety years and to face the future as
individuals. The daily press reports that mninety-five per cent. of them
voled in favor of discarding Communism, the vote being 885 in favor of
the change and 42 against it. About thirty persons did not vote. The
origin of the movement, which issued in the seven Amana colonies in Iowa,
dates back to about 1700. At that time there were people in Germany
who made the claim that they were inspired by the Holy Ghost similarly
to the apostles. On account of this claim they were called Inspirationists.
They found adherents, and their views were handed down from one genera-
tion to the other. Persecutions came upon them. In 1841 eight hundred
of their number emigrated to America, settling in the neighborhood of
Buffalo, N.Y. When this colony, called Ebenezer, had become so large

that the members could not well be taken care of any more, a number of
25
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them went to Iowa and founded a new home for themselves, called Amana.
This was in 1854. The old idea of special divine inspiration coming even
nowadays to some of its members was clung to, and till 1884, when
Barbara Landmann died, her friends and followers belicved that in her
they possessed a leader who was endowed with the gift of prophecy. The
society was founded on a thoroughly communistic basis, no one having

Now a complete reorganization has taken place, which was inevitable;
for a communistic enterprise may look good on paper, but is beset with
great difficulties in practise, especially as the years lengthen, We read
in one of the press accounts: “Negotiations for reorganization have been
in progress since last Jume, when it became known that so many of the
younger members of the colonies were tiring of the plan of government
whereby all shared equally and none could accumulate more than his
neighbor that abandonment of the form of government had become im-
perative.” Strong ambition on the one hand, laziness on the other — these
evidently were strong factors in bringing about the reorganization. The
society owned 26,000 acres, packing plants, woolen mills, a furniture fac-
tory, and other real and personal property. A cooperative stock company
has been formed, und every one of the members of the society has been
given his share in it, based, as far as the preferred stock is concerned, on
the years of service to the Communist society. “A separate corporation is
to be set up to handle church and religious matters.” A
Rome has Not Changed Its Position on Protestant Marriage.
In reviewing a book by an American Roman Catholic (The Shadow of the
Pope. The Story of the Anticatholic Movement in America, by Michael
Williams) the Congregationalist says: “It is a coincidence, not without
deep significance in our mind, that on the very day on which Mr. Williams's
book has come to us for review the daily newspapers have broadcast to the
country a message from the Pope informing the world, Roman Catholic
and Protestant alike, that in cases where Roman Catholics have married
Protestants and have not fulfilled the decrees of the Roman Catholie
Church, their marriage is ‘illegal’ and they are living in ‘concubinage.’
Such language and the attitude from which it springs are alike insulting
to the State, which includes many citizens who profess no religious faith,
and to the entire Protestant community. In this country no authority
has the power to declare a marriage ‘illegal’ except the State, and while
we should uphold to the full the right of any religious body to make
regulations governing its own members as long as such regulations do not
adversely affect the rights of others, for the Roman Catholic Church to
make a charge of concubinage in relation to any marriage which it cannot
control is to seek to bolster up its authority by referring to a policy of
denunciation as unseemly as it is inconsiderate and unfair. What a howl
against Protestant bigotry would ascend from the public press and public
consciences of this country if the Federal Council of Churches or any
similar Protestant body should presume to speak in similar terms of
marriages in which Protestants have united with Roman Catholics!” Our
readers will agree that we must carefully distinguish between “illegal”
and “unseriptural.” Any child of God has the right to declare a marriage
unscriptural if it contravenes the principles laid down in the Bible. To
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something illegal belongs to the province of the State. Rome
exhibits its antichristian character by going beyond the Seriptures in
laying down prineciples for Christian marriage, arrogating authority to
itself which belongs to Christ alone. In the review from which we have
quoted another Catholic writer, Father Knox, is cited, who thus gives his
views on religious freedom: “A body of Catholic patriots entrusted with
the government of the Catholic State will not shrink even from repressive
measures in order to perpetuate or secure domination of Catholic principles
among their fellow-countrymen.” Again he is quoted as saying: “When
we demond liberty in the modern State, we are appealing to its own
principles, not to ours.” In other words, Rome is willing to take, but
not to grant, religious liberty. A,
. Bur Ge[fidhte der Ronfirmation. JIm . Luiberifden Herold” lefen iic
ein BWort ilber die Sonficmation, dad twir und merlen onnen, befonbers
in Ynbetradjt der Tatfadje, daf e3 nod) immer Streife gibt, die auf roakrs
boft Iutherifhe @ebraudie tvenig Wert Tegen. Die Sonfirmation Fat fidh
allerbingd bet und fo eingebiirgert, baf baran nidt gu riitteln ift; aber
anbertveitig [aft fidh twohl ab und gu bdiefelbe Stimmung finden, bie einft
Iongregationaliftifderfeits iiber die Sonfirmation gum YAusdrud gebradt
lurde. Wir lefen:

_.ﬁfm: die Ronfirmation jdreibt der ,Nirdenbote’, bad Organ der deutfdjs
englifien Stongregationaliftengemeinden: ,UI8 tvir bor nafezu brei Jahrs
gehnten ind Beilige Prebigtamt traten, dba gab e3 unter unfern Predigern
cinige (®ott fei Dant, fehr wenige), weldje Gegner dber Stonfirmation aren.
Bic hirten damals den Ausdrud ,Nirdensshow — ben der licbe [efer
1obl ofme ndfere Crflarung verjteGen twird — in BWerbindbung mit bem
[honen Vraud) der Nonfirmation. Desgleidhen tvucrbe davbon geredet, daf
man ben inbern im lUnterricht ja dod) nur ,ben Stopf mit allerlei iibers
fliiffigem SMemoriertram fillle”, der bod) bald bergeffen mwerbe, und mad
bergleidhen Cintwdnde mehr waren. Der Haupteintoand, den man aber
nidt gang fo laut vorbradjte, war mwohl biefer: ,lnfere englifdredenden
Stirdjen Baben die Sionfirmation nicht, fie tird dod) bald ber Vergangenfeit
angeboren, farum follen tir und bamit plagen?™ DHeute find alle diefe
Cinwinde gefdlounden. Mebr ald je ficht man den Wert und die Nots
toendigleit bed Stonfitmandenunterridits ein, und gerade die Bemeinden, um
derenttvillen man bden {donen Vraud) aufgeben twollte (die angloamerilas
nifden), fudgen ifn eingufiiren und Haben ihn jum Teil in ber einen ober
anbern Form eingefiihre. 3 T,

The Religion of Dr. Fosdick. — Christianity To-day (March, 1932)
publishes & sermon by the Rev. J. A. Schofield, Jr., minister of the First
Presbyterian Church, Gouverneur, N.Y., in which he states his rensons
why he is a Fundamentalist and as such must repudiate Modernism.
Among the many fine statements we find also an excellent characterization
of the religion of Dr. H. E. Fosdick. While the paragraph contains nothing
that is new to our pastors, it serves to point out the fact that even outside
the Lutheran Church there are pastors who are able to judge Modernism
correctly. Pastor Schofleld writes: “Harold Paul Sloan, the great Meth-
odist, says this about Dr. Fosdick, the great Modernist . . . : ‘It ought to
be perfectly evident even to a dull understanding that Professor Fosdick
has completely separated from Christianity. He has no more in common
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with historic Christianity than Buddhism or Mohammedanism has. He
is a refined gentleman, who accepts the ethics of Jesus with more or less
fulness; but he is not in any sense a Christian thinker. The cleavage
between Professor Fosdick and Christian thought is a great deal wider
than that between Christianity and Judaism.’ This is strong language,
and I merely quote it to illustrate what I mean when I say that Funds-
mentalism and Modernism are totally different religions. Dr. Machen ...
says that they are not only different religions, but belong to totally dif-
ferent types of religions. True Christianity is a redemptive religion.
Modernism is a religion of human merit.” But if that is true, how can
Dr. Fosdick represent the Federation of Churches of Christ in Ameriea
as its chief exponent? Or rather, let us ask, How can Fundamentalists
like Schoficld and Sloan still walk in this counscl of ungodly enemies of
divine truth? J.T.M.

Too Bloody Gospel-Hymns. — Time of March 14 reports an interest-
ing bit of news on the attitude of modernistic churches toward some of
the old Christian Gospel-hymns. No doubt, the samples of “bloody Gospel-
hymns” are extreme and the songs arc rejected really for other reasons
than their “imagery of blood.” It is not hard to visualize the real reasons
why the old Christian hymns must go out of modern hymnals. We read:

“For three years a joint commission representing the Methodist Epis-
copal Church, the Methodist Episcopal Church, South, and the Methodist
Protestant Church has been working on a revised hymnal and psalter.
One group studied words, another music. This week the full commission
was to meet at Cincinnati to join the cfforts of the two groups and to
ratify the changes recommended by each.

“To a gathering of Methodist ministers in Manhattan last week
Dr. John Willinm Langdale, secretary of the commission, revealed the
additions and deletions in the hymmal of 1905 which the words group
would propose at the Cincinnati meeting. To many moderns, Dr. Langdale
explained, the ‘imagery of blood’ in old-time hymns is distasteful. As the
kind of thing the commission would put out of the revised hymnal he
read a stanza from “The Gospel,” by Isanc Watts, eighteenth-century
bymn-writer: —  #Tq the blest fountain of Thy blood,

Incarnate God, I fly;

Here let me wash my spotted soul
From crimes of deepest dye.

“The Manhattan ministers agreed it was ‘too bloody.’ Then Dr. Lang-

dale offered this lugubrious one, also by Watts: —
“The pains, the groans, the dying strife,
Fright our approaching souls away;
And we shrink back again to life,
Fond of our prison and our clay.

“It, too, faced elimination. Onme preacher said he liked the fourth
stanza of “Welcome, Sweet Day of Rest” by Watts, which is on the com-
mission’s list for rejection. But the others giggled when Dr. Langdale
read: — “My willing soul would stay

In such a frame as this

And sit and sing herself away
To everlasting bliss.
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“In the revised hymnal 44 of the 121 hymns by Charles W are
tentatively to be dropped. Isaac Watts, who mub-:mmmﬁ all,
has 63 in the present book, of which 14 have tentatively been rejected
and 9 challenged. John Wesley’s 19 hymns are to be reduced by six or
seven, Beveral hundred other hymns are too antiquated, sentimental, or
infrequently sung to merit retention. But no old favorite, like “Rock of
Ages’ or “Jesus, Lover of My Soul’ is to be dropped.

“Most modern hymns, said Dr. Langdale, are disappointing. But the
words group found a number worthy of inclusion in the new hymnal.
Prof. Henry Hallam Tweedy of Yale Divinity School contributed this
rollicking one: —  «Eternal God, whose power upholds

Both flower and flaming star,
To whom there is no here nor there,
No time, no near nor far,
No alien race, no foreign shore,
No child unsought, unknown,
Oh, send us forth, Thy prophets true
To make all lands Thine own!

“Tentatively included for the first time in the Methodist hymnal,
which will draw upon all faiths in its selections, are Poet John Greenleaf
Whittier’s ‘All Things Are Thine,” and the hymn of St. Francis of Assisi,
which begins: —  «a1] creatures of our God and King,

Lift up your voice and with us sing
Hallelujah, Hallelujah!

Thou burning sun with golden beam,

Thou silver moon with softer gleam,

O praise Him, O praise Him,

Hallelujah, Hallelujah, Hallelujah! Amen.

“Declared Dr. Langdale to the Methodist ministers who heard the
proposed changes: ‘You might as well make up your minds that there
will not be universal satisfaction in the new hymnal.’” J.T.M.

The Campbellite Modernists Applauding the Methodist Mod-
ernists. — The Christian Century, representing the theology of the Dis-
ciples of Christ, abhors the doctrine of atonement through the atoning
blood of Jesus and is pleased to sce its modernistic brethren making
strenuous efforts to delete this doctrine from the Methodist hymnal. The
issue of March 16, 1932, carries this editorial: “When a denomination sets
sbout the revising of its hymnody, the heresy-dousers get out their witch-
hazel twigs and begin solemnly to pace across the fiell. The newspapers
gladly fall into step. Just now the Methodists have o commission at
work on a revised hymnal. One of the brethren on the commission makes
& speech, which is colorfully reported. That starts the heresy-hunt.
Outery is made that the faith is in danger. Reports fly here and there
that the revisers will throw out of the book such hymns as ‘The Old
Rugged Cross’ and ‘Shall We Gather at the River.” The fact that neither
has a place in the present hymnal is airily disregarded. Much of the
distress is caused by the report that all references to ‘the atoning blood’
will be excluded from the new book. Without question there is a growing
objection to some of the more sanguinary metaphors of the older hymns,
among which Charles Wesley’'s are conspicuous. But the Wesley hymns
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have been slowly losing their disproportionate accoptance, even among the
more conservative Wesleyans. Time was, in the memory of men yet living,
when a Wesleyan hymn-book was almost exactly that, with a moderate
sprinkling of the work of other hymn-writers. If the new book does not
contain fewer Wesleys than the old, at least an exchange is promised,
and that is as it should be. Some of Wesley’s figures of speech would
shock even his most ardent defenders if they could be stripped of their
concealing familinrity and be seen for what they are. Not the most literal
and offensive among certain widely used Gospel-songs can match some
of Wesley’s hymns in their glorification of a theology which suggesis o
shambles rather than a revelation of the boundless love of God for sinners.”
(Italics ours.) The Modernists, by the way, do not hesitate to use strong
language. They insist on their right to apply the objurgations “shambles,”
“sanguinary metaphors,” “shocking,” to the doctrine of redemption as
taught by Paul. But it is a curious psychological phenomenon that these
same men are much hurt and violently protest when we also apply plain
terms to them. They set up the cry “heresy-hunt.” They are not ashamed
to commit heresy. They glory in it. Why should they protest against
the name? Is it because the man concerned does not care to have the
cry “Stop thief!” raised? E.

II. Xusland.

Oat ¢8 je ,tote Orthodogie” gegeben? Cehr fein fjdjreibt D. W, Laible
in ber .. €. 2, K.“ in feiner Erviberung auf Friedrid) Heitmilllers .Die
$irifi8 der @emeinfdjaftsbeivegung”, tworin diefer aud die .tote Orthodoxie”
geifelt. Wir freuen uns iiber fo mandes in Laibles Artilel, befonders aber
iiber feine Yudfprade iiber dad genannte Thema. Wic lefen: .Mit dem
salteren Luiber' ging ¢ fdjon ablvdrid; c8 ging vollendd in dben Todb mit
ber ,toten Orthobogic’. [Laible gitiert ironifdy Peitmilller. — Rebd.] Heits
milller ift Hier dad Opfer bon Gottfricd Arnolds ,lnparteiifder Sfirdjens
unbd Steperbiftoric’ geworben, dem er aufd Wort glaubt. Arnold Hat
belanntlid) auf Jahrhunderte die Parole bon bder ,toten Orthobogie’ auss
gegeben; alle8 Hat fie aufgenommen, audy dic Theologen. Man bedadite
nidt, dbaf Arnold in Heftigem Stampfe mit den Orthobogen ftand und ald
foldjer unmaglid) ein ,unparteiijdes’ Urteil iiber die Ortfoboxie Haben tonnte.
Deute toeif man, bap er bie Gefdidte in diefem Stiid bdirelt, wenn aud
unbeouft, gefdlidit hat. Sdon der einfadje EHrift mufte fih immer jagen:
Stann cin Beitalter ,tot* getwefen fein, bad und die jdjonjten Stirdjenlieder
fdgentte (Paul Gerhardtl) und cine Fiille frommer Predigts, Gebets und
Andadjtdbiider (Joh. Axndl)? Sidnnen auf jteinigem Boben fole Blumen
mwadjfen; lann eine geiftlide Wiijte cinen joldjen Garten Hervorbringen?
Jnatvifden Hat aber ein jiingerer THeolog, der gelehrie D. Leube (jet nad)
Crlangen berufen), bie Duellen neu burdhfor{dht, Briefe and Tagebiidjer der
stoten® Orthodbogie und alled, wa8 mit ihr gufammenbdngt, und ein unbers
gleidlicy blilhendes, geiftlihes [eben, 3. B. bad [djlichtefte Familienleben,
borgefunden. @etvif, die Orifobogie Hatte ifre fdjweren Febler; fie twar
raul) und Hart [bied Urteil ift zu influfiv und geht zu tweit — Red.]; Hatte
Tein Berftindnid fiic ben PietiSmus [dbas mgelehrte ift aud) der Fall —
Rebd.]; bennod) Hatte fie feben, [eben in Gott. Durd) Leubed Berdienit
ift bic jahrhunbdertelange Yrrefiihrung Arnolbds enbs
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giiltig entlarbt, und nur gefdiHtlide NUnlenntnis
lann nodinfeine Sdhlingen fallen [bon unsd Hervorgehoben —
Red).... BWoll, bie ftillen Jeiten ¥onnen tote Beiten werden, find e8 aud
oft gelvorden; nady der Icbendigen Beit ber Orthobogic Tam ber tote Ratios
naliémud. 9Aber bann forgte bex HErr der Nirdje dafilr, daf wieder Leben
fl_fm: ba8 Totenfeld tam. 1nd auffallend genug, die Rufer im Streit waren
famtlid) ©dhne Quifers, Stinber der ,toten Orthobozie’.* — Dad Marden
bon ber ,toten Orthodogic” ift dem gleid), wonad) Luiber eine ,freiere Stels
lung” gur Ynfpiration der Heiligen Schrift eingenommen Haben foll. Audy
fiber biefen Puntt dilcfien deutfdhe THeologen eimmnal genau auf Grund der
@e[didytsquellen refericren. 3. T M.

Obedientia Activa. Daritber jpridht fid) D. Elert in feiner ,Mors
Pflolqie bed8 Luthertums”, &. 103, alid aud: ,EB ijt ein nidt Hodh) genug
cingujdydliended Werdienjt der Stonfordienformel, dafy fie dburd) ihre JInters
pretation ber iustitin Christi gegen jebe8 Mifverftandnid jemer Urt einen
Damm erridjiet Gat. €8 gefdah durdy den gegen Ofiander geridteten Sakb,
bie bem @lauben zugeredjnete Gereditigleit fei jein Gehorjam gemefen.
(Sol. Decl. IIT, 9,) Gie Ivirh ziwar aud) untjdjricben al8 ,Eehorfam, Leiden
und Auferjtebung’ (15) ober als ,Behorfam, Leiden und Sterben’ (32), aber
3 litd bod) aud) dbasd Ganze jeiner Perjon, feined Lebend und feines Werles
unter ben Vegriff bed8 Gehorjams gebradit. Diefer Gehorfam zeigte fich
Datin, baf er ,filc unsd das @efels erfiillt* hat (80), und ziwar agendo et pa-
tiendo, in vita et morte (15). Man Iann gweifeln, ob die [Harfe begrifis
lide Trennung bder obedientin activa und paesiva, bie bon den fpdteren
Dogmatilern Hiexaud abgeleitet und in dexr THeologic bed 19. Yahrhunbdertd
emeut Hart umftritten wurcbe, in Luihers Sinn gelegen twar. Wenn Luiher
bon ber impletio legis burdj Chriftum fpricht (. . 2, 466, 14; 528, 15;
561, 89; 568, 85; 10 1,1, ©. 471, 2), {o ift iim wie Paulus bas Gefeb
ftetd ein @anges, eine ober biclmehr diec objeltive Madyt, deren entidfeis
benbe Forderung nad) Eintreten der menfdliden Siinde die Siihne ift. Mit
bem Reuen Teftament exblidt Luiher die Siifhne in erfter Linie im freugess
tob Ghrifti. YAlUein diefem jollte bod) nur filhnende Webeutung zufommen,
toeil Ghriftud bem gangen @efely, alfo aud) durd) die altive Erfiillung
feiner @ebote, Geniige geleiftet Habe. In der Sadje felbft bedeutet c3 dess
Balb feinen grofen lUnteridjicd, ob man bic altive Glefehederfiillung al8
Borausdfeung oder ald Moment innerhalb der bem Gefels geleijteten Genugs
fung anfieht. Die Stonlordienformel betont aud) im Leidben dad altive
RNoment, namlid) die Freitilligleit (Sol. Decl. III, 15), und faft die attive
und paffive Gefeheserfiillung unter dben BVegriff bed Gehorfams zujammen.”

€

Gin furdtlofer Beuge der Wahrheit. Vor Furger Jeit ftarb in f{ibiris
fdher Berbannung der mweithin belannt getwordene Propjt Ferdinand Hocjdels
mann im Hohen Alter bon fJedhdundiichzig Jahren. {iber bdiefen eifrigen
ud furdjilofen Beugen der Wabhrheit jdreibt die .A. €. L. K.“: ,Propjt
Ferdinand Horjdelmann gehort zu den marfanieften Predigergejtalten ber
ebangelifien SKirdje Siidbruflands. Er war aud Ejtland gebiictig, jtubierte
in Dorpat, wo er dad Verthéide Stipendium begog, dbad dbie Werpflidtung
auferlegte, nady dem Studium im Laufe bon vier Jahren im faulajus zu
atbeiten. Obgleid) er nad) Abjolvierung ber niverjitdt cinen Ruf an eine

Published by Scholarly Resources from Concordia Seminary, 1932




Concordia Theological Monthly, Vol. 3 [1932], Art. 54

802 Theological Observer. — Ricd)lic)=Jeitge[dhichtliches.

Heimatgemeinde erbiclt, sivang ihn dod) feine Verpflidhiung, die Heimat u
verlaffen und in den Gitden Ruflandd zu gehen, dem bon nun an feine
gange tveitere Wirljamleit galt. Buerjt Divifionsprediger in iflis, fpatec
Pajtoradjuntt in Podheim (Srim), fam er 1801 alsd Nadjfolger Samuel
Stellers in die Muttertolonic Neufafy (Nrim). IYn der geiftliden Vetreuung
Dicfe8 Stirdjfpicls beftand feine gange Lebendarbeit. Dad Nirdipiel Gatte
einen Nadius von 80 bis 120 Stilometer, fo daf feine Webienung nur durd
eine audgebelnte Neifetdtigleit moglid) twar. Mit grofer Treue unbd villiger
Pingabe lebte cr feinem Verufe. Pan fann biefe {ittlid) iiberaus Hodys
fteBende religidfe Fiihrergeftalt aus der Gefdidjte ber deutjdjen Stolonien
Giidbruflands und im befonderen der Strim nidt wegdenfen. BVon befonderd
nadBaltigem Cinfluf ijft fein Sonfirmandenunterridgt und fein Schulunters
tidht getvefen, den er bid gur Ankfunft der Voljdetvifen in der Neufaber [ens
tralfdule (ber dlteften Hoheren deutfhen Schule ber Strim) exteilt jat. Die
Tefsten Qabre toaren fiir ihn priiffungsidivere Jeiten: 1920 ftard fein Soln
ald Arat der freitvilligen Armee, 1925 ftarh feine Gattin. Seine Hiuss
licdhleit tourbe ihm allmaflid) gerjtort. Juleht ducfte er nod in givei Meinen
Bauernijtiibdien im Dorfe leben. Mit feinem dlteften Sofne, P. Ferdinand
Dicidelmann jun., bGediente er audj eiterhin mit bderfelben Treue fein
Sicchipiel. Weil er die ihn auferlegte Getreideftencr nidt begleiden lonnte,
tourden ihm und feiner Familie 1928 bdie gefamte Wohnungdeinridiung
und alle Sileider verauftioniert. Der fiinfundjiebzigjibrige Mann blied
auf cinem Stroflager guriid. A3 cin Gemeindemitglied fiir ifn ein BVett
guriidfaufte, ourbe ¢8 ihm tvicder abgenommen und gum givciten Male an
den Meiftbietenden verfauft. AIS er aud) daraufhin fein Stivdfpiel nidt
verlief, tourde ihm ein neuer Progef angebingt, worauf er gu cinigen
Jabren Gefingnid veructeilt rurde und fein Sohn gu gehnjdfriger BVers
bannung. Aud der Gefingnishafi tourde er nad) einiger Jeit befreit; er
mufite aber die Sirim berlajjen. J[n Sibirien gab 3 viele Stolonien bon
Gjten, aber Ieinen Pajtor, der der cjtnijhen Sprade madtig twar. A3
Horidelmann bon bdiefer Not Horte, entfdjlof; fidh der Sedhdundiiebzigjabrige,
nad) Sibirien gu fahren, um dort des paftoralen Amted unter den Citen
au toalten. Aber al3 er nady Sibirien fam, tourde ifm bon den Getvalts
Habern die freie Velwegung berboten und e toucbe ifm bdie Stadt Minufjinit
aum YAufenthalisort angetviefen. OHier Hat er unter den twenigen Cvans
gelifdjen, bie fich fanbden, bi8 zulept treu gelvictt.” I T
Die Madit der Gottlofenbewegung in Nufiland. Jm ,Quih. Herold”
Tefen toic: ,Nad) einer Statiftit ift die Jahl der orthobogen Priejter in der
Golvjetunion twihrend der lefiten bdreizehn Jahre um 65 Progent guvids
gegangen, aljo um tund zivei Drittel. Die Priefter erfalten nur nod
freiwillige Gaben ifrer Gemeindeglicder, die fie Inapp vor dem PHungers
tobe [djiiben. Y einer orthoboren Genreinde am Sdjvargen Meer Hat der
Pricjter Maftietvic den Mut gehabt, unter der Jnbujtriebevdlferung ein
Flugblatt gegen die Gottlofenbetvegung zu verbreiten und Jugendverjamms
[ungen gegen bie Gottlofigleit gu organificren. Gr wird wahrjdeinlid) bon
ben mit ifm fympathifierenden Arbeitern unterjtiiht, fo daf bie Jeitung
»Der Gottlofe* fdhrieb: ,Der Feind ift nod) nicht volfommen erjtict; ec
fudit neue Mittel und Wege fiir feine Jerftorungdarbeit.” 3T,
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