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Like a great and dark riddle is this little book
to us, from its first cry of victory over the nothing-
ness of the vorld to the silent wviords of sadness at the
end, the padness of man at his own inevitable doom.*

This noble little book, which for zood reasons it
vere exceedingly worth while thot it should be read by

all men with great carefulness every day.**

Yot in his way, he [Omar] was a2 beacon light in the
annals of God-seeking. I can find no better yoke=fellow
for him than Luther, like whom he was indeed an Apostle
of Protect.***

sguotation uncited by Robert Gordis, Koheleth--The
lian and His World, p. 3.

s*Quotation from Martin Luther, unlocated by A. D.
Power, Ecclesiastes or The Preacher, opp. title page.

***Robert Arnot, ed., The Sufistic Quatrains of Omar
Khayyam, p. xxiii.
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CHAPTER I

THE PROBLEM

The concurrent mescage oi Ecclesiastes, or "The Preacher,"
or Xoheleih and the Rubaiyst of Oumar Khayyew is an elusive one.
dvailsipie information concerning the bacipround of the authors

and their works is neapger. Inlervretutions and evaluations of

Ry v —

their conclusions have reached a wide divergence in most respects.

But the nain difficuliy in the way of understanding the joint

SRR -

vhenomenon 0f Hounelelh-Khayyem is not the lack of illurndinating
Zistorical data or of a definitive consensus oi comnmentators. Even
thiough there were maiterial available for ample bliographies, ihese
could not account for the originaliiy, depth of tnought, and indi=
viduality thalt characterize the vorks undexr consideration. Hence,

in this instance the interpreter is kept Ifrom the besecting vice

of vhe historian, the attempt to reduce works of genius to a chance
convergence of pursonal idiosyncrasies and life-situational factors.

Perhapas, too, it is better that no authorized standard interpreta-

o e e

tion of thelr message exists, since such would most likely prove
Talse to their essentiially unconventional character.

An authentic understunding oi what Koheleth and Khayyam have

pa—

to say must be gained from an empathic study within theilr own frane

of reference. BEoth authors spealk from prolonged reflection upon a

varied life experience. 7Their concliusions ara not aerely intellec-

tusl but also convictional assertions. Both aspects must be grasped

by one who may rightly oclaim to understand the concerans of these men.
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The works under consideration have yet another inportant fea-
ture beyond the bare content of their messare, The literary style
used to express that message is a type of creative artistry ae es-
sential to it as poetic form is to a poem. For that Treacson, the
message could not be realistically "demythologized" into naked lo-
gical nropositions.

The outline of a literary work, therefore, does not capture
its meaning. In the case of Feclesiastes and the Rubaiyat, one
does not find astrictly logical organization of thought. These
were written in the Oriental fashion of achieving broad organic
unity by the interweaving of a variety of considerations relevant
%o a central theme. The Oriental is satisfied when he sees his
subject thoughtfully unraveled to the exposure of its interesting
aspectsze Hapolily, Ecclesiastes is made up of thought units suffi-
cicntly ordered to allow for its being abstracted into that useful
VWestcrn cast, the synthetic outline. The Rubaiyat exists in less
orderly arrangement. A certain amount of outlining is advantageous
for comaunicating Oriental thought to the ordinary Western mind.

ince the message of Kocheleth-Khayyam assumes for itself uni-
versal place-time validity, it is proverly inferpreted and evalua-
ted from that standpoint. At the same tine, an interpreter ap-
proaches his task with a specific outlook of personal interests
and convictions. In the case of this thesis, three frames of re-
ference form the background in the light of which the message will
be ascessed: humaniem as this writer is best able to envision it,

religion in general and Christian faith in particular. Kocheleth
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and Khayyom may be classified as humanists bocause of their pre-

occupation with distinctively human interests and ideals, although
their conclusions differ in some respects from the tenor of Western
bunanisme. Insofar as they have treated the aren of religion and
a5 thelr remarks have bearing upon a religious outlook, they may
logitinutely be appraised on the basis of religious standards.

Ihe probleom of deteraining and evaluating the nmessage of Ko-
heleth and Khayyam is solved by opening oneself sympathetically
and croatively to a verennial attitude over against “the human ex-=

porimenc' which has found consummate expression in the writings of

Vel
o

hese wo sages.e Thne percoptive, sensitive spirit of man raises
the forecmost cry in the proaning and travail of all creation (Rom.
Lizé)e Tho wise man striving to penetrate the secret of the uni-
verge in a pcarch for value and meaning is faced insteac with man's
senseless crueliy and unfathomable ignorance. He who is truly wise
aoes not then fly defiantly in the face of harsh reality or refuse
tc zcknowledge it, but rather is humbled by the awarcness of his
fipitc limitations and learns to be content with his modest place
in creation. As he enters life's contesi, he does not take himself
or petty prizes too seriously. He discovers that his life is meant
to cxpreas itself in nature's terrestrial setting. He sces the
superiority of the golden mean as a guiding principle for action.
Tinding contentment in simplicity, he does not scramble after bau-
bles, represent himself to others as sometiing other than he really
is, or envy those who are given a more distinguished set of raw

materials than are his own portion with which to shape their lives.

L TR e

P —————
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liorship of God shares in one's general attitude of modesty, gin-
cerity and reverence for creation. One's knowledge of God is very
lirdted as ic one's rights before Him. The end result is a will-
ingness to endure honorably the suffering with creation which is
man's lot and to enjoy actively the pursuit of happiness as a sa-
cred duty and inalienable right which the Creator has seen fit to
impose npon human existence, All in all, Llife is not to he lived
on A plane of shallow optimism or passive resignation; ouwr authors
discover throuzh vanity a path of gallantry and bonhomie. Koheleth
and Ehayyam rezch the depth of philosoohic insight.

Yot becanse of their sharp focus on humsn limitations, they
undervate the importance of man's mpirited engogement in the chal-
lenpe of actualizing hils noblest ldesls. Thus, they may be rightly
ancevsaed of Tailling to round out the complete picture of what best
choracterizes humanity. In like manuner, relizion has not been as-
gizned the importance that man through the ages has insisted upon
attributing to it. The Christian, for one, cennot tolerate & pic-
ture of 1life which attaches a minimal weight of emphasis upon man's
devotion to the Creator-Reconciler=Sanctificr-Pantocrator as the
nature-engrosement of Koheleth and Khayyam would seem to yleld.

At the same time, both enlightened humanism and Christianity
ought to appreciate deeply the honesty, courage and vital affirma-
tion of a sacramental quality which abound in owr two authors.
Mankind as a whole ought to absort the message of Koheleth and
Kbayyar as a masterful guide toward greater self-fulfillment which,

after all, is man's duly appointed -portion under the sun,




CHAPTER II

THE MEN

The search for an understanding of Koheleth and Oaar Khayyan
aust concentrate mostly on a study of their writings, since other
sources are neager. There appears to be just enough external back-
ground information available to make cne feol that he haz a relia-
ble basis for making their acyuaintance while yet their perasonali-
ties must appear from within taeir writings if at all.

It is not known who the author of Ecclesiastes was. Consider-
ations of linguistic style, historical allusions and thought cli-
nate have caused the boolkk to be generally dated around 250 B.C.

Its opening title has been interpreted as peinting to Solomon, but
may be explained as a literary fiction intending to appropriate
Solomon's reputation as the wisest of the wise as a stamp of appro-
val and recommendation of the unorthodox views contained in the
book. As for the name "Koheleth," which denotes the official spea-
zer before an assembly, its referent remains a nystery. One might
tranclate it as "the Preacher," "the Teacher," or '"the Counselor."
Koheleth and Khayyam alike are representative spokesmen for the
nacs of mankind, looking out upon the multituvdes and addressing
them with sage deliberation. Koheleth's outlook is sufficiently
universal that he can content himself with this his purely func-
tional self=-designation.

Omar Khayyam can be more positively located in history than

his counterpart. Bornm not later than A.D. 1040, he died in 1123.
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His birthplace was Hailshapur, the then magnificent capital city of
the prosperous Persian province of Khorassan, where he also lived
and died. HNaishapur, meaning “"the land of the sun," was the first
and perhaps fairest city in the Persian land and rated third or
fourth in 21l the world. It had six colleges, great offices, and
an astronomical observatory. Yo Onar Persia rmist have geemed to
stand at ths height of udvenced civilization with her power, cen-
tralized stability, splendor, cultivation of all arts and sciences,
and veneration of scholarchip. In striking contrast, Furope was
being riven by barbarian hordes, fanatic priects and dark supersti-
tionse The facts and legends gathered around Omar compel the con=
ciusion that he came fror 2 family of some position, fairly well
to do. He reccived a first rate education and also traveled ex-
tensively over what was then the civilized world.

Omar's life was that of a scholar under the liberal patronage
of Sultan &lp Arslan. He did such work as revising the astronomi-
cal tables of his time, developing a very =mccurate calendar, teach=-
ing and writing books. 'The following is a run-down on his writings:

He wrote ten books in all, of whicl three dealt with the natu-

-ral sciences, four with mathematics, two were on metaphysics,

and one was a light volume of verses. Three of those works

have survived. One is a monograph on certain difficulties in
the definition of Euclid. Another is & treatise on adlgebra,
in which he was tke first to treat of cubic equations. The
third is the book of guatrains, on which the fame of the
scientist now depends. The weighty acquisitions of knowledge

have sunk; the burden of humin love and sufiering has ridden
safely upon the sca of time.

lotto Rothfeld, Umar Khayydnm And His Age (Bombay: D. B. Tara-
vorevala Sons & Co., 1922), p. 13,

I R R TG R NIV RN RN BN Sy R TR e
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Khayyam'c contemporaries recognized him to be an extraordinary

scholar in most areas of learning, but religzious leaders fought
him for his sceptical, fun-loving and free-thinking propensities.
lie was the nonconformiet intellectual expressing the kind of flip-
pant case and learned scepticizm that a society in its heyday of
uxury begins to speculatively entertain. Hz followed ir the in~
tellectual path of such unorthodox ideals ae Avicenna and Abu'l- .
1alizl Mu'arra. His hostile critic, Ibn al Kifti, aptly said of
Grmar's philosophy, "the inner meaninge are as stinging serpents to
Iussalman 1aw."2 In like vein Mokhammad Shshrazuri a ceantury after
Coprts lifetime wrote, "Hiz eminence in zstronomy and philosophy
would have become o proverh, if he had only been able to contrcl
hizself.“3

Omar'sc enemies abundantly confirm the picture of reliable Per-
sian chroniclers that his was the highest competence as scientist,
vhilosopher, mathematician, theologian and even physician. Never-
theless, the orthodox set was guick to accuse him of being a liber-
tire and an infidel. Since theocratic Islam finds it difficult to
tolorate the libertarien zttitude, Omar's fzme suffered a decline
chortly after his death.

The studied simplicity of his poetry kas caused professors of
Persizn Iiterature to treat him as a thiréd rank writer. This ap-

pears to be an unfortunate preference fer thz intricate scholastic

2rbid.

3Earo.'l.d Lamb, Omer Khayyam (Kew York: Bantam Books, Inc., C.
193"‘) 2 De 2"’2.
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of the more ambiguous classic poets above the inspiration to be

gained from poetic sentiment. Thot is what a number of competent

Foglish transzlators hsve concluded. Reothfeld, for one, remarks:
That directness of Umar, that bold, straisht, honest rush to
the fact, to the one thing that rgally natters, where can it
Lbe found in the acadenic writers?

Again, he evaluates Omar the poet as "a powerful and charming wri-

tar, whe expressesz as feow have done the yearnings and regrets of

not in guch a way that they had the air of Lecing dragged in accord-
ing to protocol. HRather, he made the common comparisons appear
fresh by manipulating them with wvitality, sikill and vigor. This
skyle compares with Christ's effective use of the parable.

¥hile there is more external information available concerning
IMiayyenm, there is more autobiographical revelation within the bcok
of Koheleth. In a character analysis seeking to illuminate the
nessage of our two books, & geaneral similarity is evident on most
fundamental points of comparison. Due to this fortunate consonance
we may supplement historiography with autobiography to gain e fuller
picture of both personalities together.

Koheleth and Khayyam lived in strongly religious environments.
While they always remained religious, their independence of tpought ;
led them to react zgainst traditionalistic dogmatism and to arrive

at o modest and tolerant estimate of religion's appropriate role.

“potnfeld, op. git., p. 59

5Ibid-| Fe 600
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They felt that authoritarianism cannot insure the truth of reli-

filous propositions, that it tends to undermine the sponianeous,
hunble, Lonest searci for and worship of the Divine. In actuality,
God is beoth far beyond alil mortal apprehension and near enough at
hand in all his creation so that a childe-like simplicity of mind
is all it takes to recognize and appreciate His presence there.
Ubjection to conventional religion is severe tnroughout Khay-
yame 'thait he hela to religion as statea avbove within a MHohammadan
matriz is attested to by a number of devotional quatrains, histore
dcal conXirmation, deductiocn from the strong issue he takes with
the approved religiosity of his culture which indicates that he
toolt God seriously and by his very keen anpreciation of creation
as man’yz precious endowment. what Whinrvield says on this question
i eyually applicable to hoheleth in a Judaic setting:
lihuntover he was, he was not an Atheist. %o him, as to other
Muhammadans of his time, to deny the existence of the Deity
wonld seem to be tantamount to denyin; tThe existence of the
world and of himself. And the conception of "laws of nature"
vas also one guite foreign tc his havits of thought. As
Deutsch says, "Tc a Shemite, HNature is simply what has begn
begotten, and is ruled absclutely by One Absolute Fower.™
Koheleth shows less criticism than Kihayyzn toward his own re-
ligious environment. kHis posture is more rescrved and reverent.
As he discusses the subjects of importance to man, he devotes lit-
tle more than the first seven verses of chapter [ive to commenting

on a suitable religious attitude. His point there is that piety

ought to be consistent and sincere to be worth anything. By "fear"

(3 :
E. He Whinfield, The Sufistic Quatrains of Omar Khayyam,
edited by Robert Arno; (New Yorkx: M. Walter Dunne, 1903), p. 137.

i
i
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he means appropriate "reverence.“7 Elsewhere he observes, as in
8:17~9:6, that little can be known about God cxcept through His
creation. For "God" he always uses the nondescript ternm, Elohim.
BSilence here is forceful testimony of hic distance from the prophe-
tic and priestly cultus. Yet he writes from within the tradition
of Hebrew Wisdom as a sage teacher of practical and speculative
ocbgervations. In brief, this is his attitude toward God:

e kneel and fall before His shadow'd Sill,

The very hinges with our yearnings thrill,

.Our so%pdect knowle?ge is, "We know ?im ngt,“

Cur safest eloguence is, "Peace! be still,"

The difference between Koheleth's and Xhayyam's view of the God
whont they both know primarily as transcendent is that the former is
espnecially iapressed by His unapproachable holiness, the latter by
Mis inscrutable silence over agaihst His creation. Omar is pain-
fully puzzled over a sphinxz-lilke Supreme Intclligence whose omni-
potence he firmly presupposes; Koheleth silently wonders about the
subline Tiernal Presence. The diversity is a& natural o;e arising
suk of Judaic and Moslem orientations.

Kohel~th speaks as cne who, like Khayyam, was amply provided
for in life. Both were well enouzh fixed to pursue whatever path
of enjoyment might suit their fancy. They spoak from a cosmopolitan
outlook which must have resulted from the eager pursuit of varied

interests expressing the vitality that stands out in their writings.

7p. D. Power, Ecclesiastes or The Preachor (London: Longmans,
Green & Co.; 1952), p. 1l30.

8 a #g of Omar (Bos-
tilliam Byron Forbush Enﬁggiaﬂtﬂﬂsm EBE Malek = mer
ton: Houghton, rﬁrtm & Co., 1906), p. 70, translating 5:1-7.
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Cur authors might have contented themselves with high class
living and let others worr& about their own problems who had cause
to worry. But their honesty and humane senpitivity did not allow
then this. Looking realistically into life they saw that all is
not well. They must have had an awakening much like Gautama Bud~
dha's fascinating experience centuries earlier. Having sampled all
life's fineries, they discerned a fundamental hopelessness behind
cxzistence to which they would not be blinded by fleeting pleasures
and unsubstantial dreams. Nor could they be calloused to human 1
nisery as long as they were not directly exposed to it., Their sym-
pathy with man who suffers much at the hand of man's inhumanity
movaed them to a passionate love of justice. A first reaction is
indiznant objection, defiant reproof of God and society. Mature
reflection reveals a depth and complexity of wrong within the very
schene of things that must be endured with more humble resignation.

It ic most characteristic of Koheleth and Khayyazm that they
faced up to their findinges courapgeously. Having been strictly ho-
nest with themselves, they would not then be false to others. Pos-
terity may now learn much from their brave testimonies of discovery
goined in the form of keen insight into life.

They could do no other than return to their first love of life
itoelf. But the spectacle of a troubled world now checked the care-
frce, joyous spirits which had carried them along before. The tang
of adventuresome delight in the exploration of each new tomorrow
o5 ever after inhibited by the consciousness of life's over-all

vanity snd inevitable tragedy. Nevertheless, in spite of the
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inevitable loss of youth's whole-hearted instinctive gladness, our
sages knew that it was best for man to roturn as far as possible
to the spontaneous gaiety that springs from nature's song in the
heaxr of youth and in the young at heart. There is no substitute
for this goal in life. Gordis pictures Koheleth in old age nusing
over his former pupils who must certainly have called on him then

out of respect:

Ao his wise, understanding eyes scan thoir faces, he notes

that they have paid a high price for success. The shining,
carefree countenances of youth, the sparkiing eyes brimful with
mischief, are gone. In their stead arc worn faces, some drawn,
others grown puffy with the years, and tired, unhappy eyes
capging beneath the weight of responsibility. Time was when
his pupils were young and he was old, but now the tables are
curnede. True, Koheleth is a few pages before them in the in-
axorable procession toward the grave. But in a deeper sense,
he is young and they are prematurely cld., He knows what they
have forgotten, that men's schemes and projects, their petty
Jjealousies and labors, their struggles and heartaches, all

are vanity and that joy in life is the one divine commandment.9

It can now be understood why our authors took the religious
position they did. Having explored life profoundly, they could
sense no neaning in a2 creedal-ceremonial religious system that stood
apart from life or even so much as threatened its natural unfolding.
Where waz Allah's compassion? And where was the justice the pro-
phetzs had proﬁised so fervently through the centuries? These cer=
tainly were none too evident in the priests and leaders of respect-

able religion in whose hands rested the sacred obligation of their

furtherance, And since when has prosperity accrued as a rule to

the industriously righteous?

9Robert Gordis, Koheleth--The Man and His World (2nd. aug-
mented edition; New Yorlk: Bloch Publishing Company, 1955), »p. 85.
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Koheleth voiced the general religious disappointuent of his
time. The resplondent prophetic visions of Redemption cherished
during the Dabylonian Exile had become the colorless realities of
the Return. '"Instead of a mighty nation holding sway over distant
lands, as the prophets had foretold, the Jewizh people in its own
homeland was a tiny island in a heathen sea.“lo The aftermath of
majestic prophetic inspiration saw comservative Rabbinic Judaism,
its literalion, formalicm and accentuation of class distinctions.

Frequently also religion becomes objectionable because of the
perverted self-righteousness and narrow intolerance which thrives
under its name. These are both oppressive to humanity. They stunt
one's prowth in compassion, b;otherly friendchip and understaanding.

Omar For one nust have been repeatedly harried by accusations from

the Moslems threatening him with persecution. The following, though

an overstatement, expresses the underlying attitude of our authors
toward the pose of self-righteous superiorily:

Uppressed viith the 3;ushing sense of the helplessness of hu-
manity, 'Umar Khayyam refused to admit the resporsibility for
his acts. To him the so-called sins of nen were not crimes
for which they should be judged and condemned, dut weakness
inherent in their very being and beyond their power to prevent
or overcome. He felt for his fellow=creature as few have felt

for him. FHe knew him ae few have known him., He knew that man
could not separate himself from all the resl of mature and

that the rules and conditions of his being were as fixed and
a5 unalterable as the pigcesﬂion of the stars and the suc-
cession of the seasons.

107p14., p. 23.

Ay asud AL Varesi, 'Umar Khaxziﬁ (London: Kegan Paul, Trench,
Prubner & Go., 1922), p. 16%, quoting a Mr. Wadia in Fate and Free
wWill.

i
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Az for the demands of exclusive authoritarianism, the follow-
ing are their typical resultis:

There are innumerable creeds and sects mmong the Muhammedans,
They are said to be about seventy-three in number. what are
their antagonistic problems? . . . Theme nroblems are above
the intuition of the human mind. How can anybody lmow the
qualities of God when [[is reality is inscrutable? In spite
of this, each creed and sect believes that whatever it has
dictated is deiinite and final. They go zo far as to look
dovn upon those who have a different opinion and call thenm
Agnorant, heretical, fool, atheist, dammed, excommunicated
and by many other names. « « « They describe one another as
lost for ever, as dooumed and as infidels. Sometimes these
frictions have led to rcmorseless bloodshed, and history
bears testinmony to this fact that Baghdad has been tThe centre
of these strifes and its streets and roads were reddened with
Haslim blood. dhat is all this but blind fanaticism? If the
Iusslmans had acted an ggyyyéﬁ'a philosophical teachings, and
had thought that these problems were above the huzan under-
standing, had treated their knowledge not as positive and fi-
ml, had only believed in the existence of Cod and resorted to
tne real teachings of the Qur'an, they would never have wor-
ried themgelves with the attempt to Imow things beyoznd thelr
nerception. There would have been no differences between
them in religion during the last thirteen hundred yoars, no
blooashed, no strife and no civil wars, wnich have shattered
the very foundations of the Faith. 3But svch has beef the case
with other religions also and is equalliy iamentable. 2

Hafiz, a yokefellow who took many cues Ifrom Khayyam and lived a
_hoctic life ingeniously expleining away his “blasphemies™ before
theclogical judges who repeatedly sought his execution, adds:
The one derides the other for being a heretic, and the other
Inposes upon others with his spiritual and aystic accomplish=-
ments;
Come here, we would place these claims to divinity before the
Lord. 3
Being only men, Koneleth and Khayyam asked for little more than

their natural right to unhindered seif-fulfillmant; that they prized.

12id., po 134

my1a., p. 135.




CHAPTER III

THE TRADITION

If one grants that the authentic message of Koheleth and Khay-

yam consists of their supreme expression of a significantly repre-
sentative and persistent attitude toward life, then his interest
in that message should find fuller satisfaction the more he is able
to find of a traditional continuity carrying it forward. His con-
cern is then not primarily that of uncovering the exact words in
the original Hebrew and Persian, but of going deeply into their

thought pattern and placing this in an ever more adequate perspec-

tiwe. One who sympathetically appreciates the interest of these men

¢nough to understand them is not the type of person who becomes
literalistically preoccupied during a philosophic quest.

Since the meesage is a perennial one, the student of Koheleth
and ¥Xhayyam is justified in going wherever there is promise of its
farther exposition, considering his findings to be a valid consti-
tuent of their tradition. ¥While there is no evidence of direct
literary contiguity between these two thinlkers, there exists the
niore important communion of minds manifested in their works. This
represents for our universal message even more valid tradition;l
congruity than would a contemporaneous circle of writers. The em=—
phesis of this study will, of course, fall upon our two giants
toward whom the tradition is focused, other materials being viewed
as having originated there or else as paralleling Fhis foremost

oxpression of the message being considered.
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Both Ecclosiastes and the Rubaiyat of Omar Khayyam have a ro-
mantic history behind their transmission. The fornmer barely made
it into the Hebrew canon. Fortunately, the liberal school of Hil-
lel prevailed against that of Shammai, having argued ac grounds for
acceptance the Solomonic authorship indicated by the title, the
cpilogue which sets orthodoxy against the book itself and therefore
nay have been added later or included by the author himself in an
appeal. for acceptance much as it is thought that the author of Job
did with his prologue and epilogue, a naive reading of piety into
the book as commentastors still do today, its emphasisc on joy which
explains its being read in the synagogue on the Feast of Taberna-
cles, the Season of Rejoicing, and probably its creditable addi-
tions to the sum of Wisdom Literature.1 Perhaps it is best to say
that Judaism felt this book represented an important part of its
national experience in a distinctive style. This criterion would
explain how all sorts of outlooks have found their way into the
canon. Realizing how solidly that nation wes built on a religious
foundation, we ought not trouble ourselves with wondering whether
onc¢ book or the other does not belong in the canon because of its
too Ysecular" character. Why not rather concur with the Jews that
the "secular" and the "sacred" properly converge in man's creaturely
existence and that not at the sacrifice of either pole? At an{
rate, the retention of ;his book is a tribute to the enlightened

humanistic judgment of the canonical council.

world (2nd. aug-

lpobert Gordis, Koheleth—-The Man 1d
ompany, 1955), p. 12l.
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The transmission of Khayyam's rubaiyat awaited a chance his-
torical encounter. The brilliant language scholar, E. B. Cowell,
in 1852 managed to talk Edward FitzGerald into taking up the study
of Persian. In 1856 he introduced Omar Knayyan's poetry to Fitz-

Gerald who soon took a fond liking to “that old Mahometan.” While

FituGernld was maling a careful study of the rubalyat, he repeatedly
consulted Cowell about any problemes in translation he ran across.
After renderirg many rubaiyat into Latin, he proceeded to do the
sane into English. On March 31, 1859, his fiftieth birthday, his
first edition.of an Snglish translation of seventy-five select ru-
baiyat was copyripghted.

For several years the book did not sell. Some copies were
lost, others given away and it scemed that the whole enterprise
was heading for extinction. Because 1859 was a year of rich lit-~
erary productivity, there was no market for the translated musings
of an obscure medieval Persién, even at its penny-a-copy price in
the second hand book box to which it was repidly relegated. A few
of the English classics published that year were Tennyson's Idylls
of the King, Mill's On Liberty, Dicken's A Tale of Iwo Cities and
Darwin's On the Origin of Species. The Victorian Age was at the
helght of its literary productivity. FitzGerald's despondency can

be seen already in a letter to Cowell of April 27, 1859:

No one cares for such things: and there are doubtless so many ’
better things to care about. I hardly know why I print any

of these things, which nobody buys; and I scarce now see the
few I give thgm'to. Buf when one ﬂas done one's best, and is

sure that that best is better than so meny will take pains to ‘
do, though far from the best that might be done, one likes to
make an end of the matter by Print. I suppose very few People
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have ever taken such Pains in Translation as I have: though
certainly not te be literal. But at all Cost, a Thing must
1ive: with a transfusion of one's own worse Life if one can't
retain the Original's better. Better a live Sparrow than a
stuffed Eagle.

The book eventually fell into the hands of such literary
lights as Puskin, d%inburne znd Tennyson who praised it with the
highest enthusiasm. Eight years later FitzGerald met the demand
for a second edition which kept increasing throuzh five editions.
ie Rubsiyat rose to phenomenal popularity because he had succeeded
in waking living literature out of an old classic and because its
vhilosophical message ably defied the rigid Victorian conventions
of hizs times The smug "certainties" of Vicéorian literature were
becoming highly suepect and disintegrating despite the artistry in
which many of these sentimentalities lay imbedded. An Omar craze
spread rapidly when it was discovered how skillfully the Rubaiyat
pronounced an elegy on all manner of faiths. The book accomplished
for the world of literature much the same critical function as Dar-
win's work did for the world of science. ‘'Sweeiness and light" was
dezlt a devastating blow by this sceptical littlie protest.

Different Khayyam translations and editions were produced by
the hundreds. Omar Khayyam clubs were organmized in England and

imerica on a small, aristocratic scale with mostly the idea of good

followship behind them. Although the Omar movement was carried on

mostly on the high intellectusl level, it suffered some inevitable

debasement at the hands of faddists. True appreciation has lasted.

s,/

24 Js Avberry, The Romance of the Rubaiyit (New York: The
Macmillan Company, 1959), p. 96.

P
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Khayyam's attractiveness is not only attributable to the keen-

ness of his thought but also to the superior literary style by which

thiso is expressed. In lambic pentomcter FitaGerald preserved Cmar's
four line verse structure called rubsi in Persian, tetrastich in

Creek and guatrain in Latin. Perry aptly described this impresszive

nootic form

where the first lines rhyme, and the third introduces a change
which the ear awaits in the fourth, where the original rhyme
io repeated again with singular solemnibty, as whon the regular
neasure of tolling is interrupted, and the bell,_ turning over
on itseclf, comes down with a more poweriul note.”

(ne mipht call FitzGerald's tramslation = poetic transfusion
capiuring the spirit of one language in ancther, though it is at
the same {time substantially faithful to the original. Still, his
friend Cowell wes much disseticfied with his work, since it did not
ceaform te hie own rigid lliteral standards. When Cowell translated,
the finished product was 2 pedestrianly honest reproduction of the
original. A sample comparison of Cowell's ana FitzGerald!s werk
is illuninating; both are at their best in stanza XVIII:4

That castle, in whose hall king Bahram drained the cup,

There the fox hath brought forthk her young and the lion

made his lair.

Bahram who his 1ife long seized the deer (gox)

See how the tomb (gor) has seized him todayI?

They say the Lion and tae Lizard keep

The Courts where Jamshyd gloried and drank deep:

And Bahram, that great unter~-the #ild Ass
Stamps o'er his Head, but cannot break his Sleep.

3Ib:l.d., ps 25, quoting Thomas Sergeant Ferry of Boston, 1877,
#This and all succeeding rubaiyat, unless otherwise assigned,
will be taken from FitzGerald's fifth edition.

5Arberry. op. cit., p. 9.
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FitzGerald's English poem strikes a favorable balance of con-
tribution from the source and its redactor comparable to the inti-
mate association of genius represented by Flato's account of Soc-
rates! dinloguss. Swinburne praised the combination:
That the very hest of his exquisite poetry, the strongest and
serenest wisdom, the sanezt and most cerdous irony, the most
plercing and the profoundest radiance of his gentle and sub-
lime philosophy, belong as much or moera o Suffolis [FitzGe-
rald's birthglace], than to Shiraz, has been, if I nistake
not, au open secret for many years. Lvery quatrain, though
it is something sc much more than graceful or distinguisghed
or elegant, is alco, one may say, the sublimation of elegancg,
the apotheosis of distinction, the transfiguration of grace.
PMitzGerald's life was an uneventful ore. Iorn wealthy, he
naver had to work for hies livelihood. He took noc special interest
in his studies =t Cambridge, though he made illustrious literary
friends there. He read widely and eagerly wherever his interests
lod him., In schoel and afterwards he was disturbed by his doubts
concersing the miracles in the Bible. In 1845 Cowell characterized
him in these words:
he iz s man of real power, one such a5 we scldom meet with in
the world. There iz something so very sclid and stately abont
hin, a kind of slumbering giant, or silent Vesuvius. It is
only at times that7the eruption comes, but whon it does come,
it overwhelmns you. :
He 1lived from 1809 to 1883. As he had directed, his gravestone
bore the simple inscription, "It is He that hath made us and not

we ourselves."

81v14a., 0. 25.

7car1 YWeber, Fifgserald's Rubaiyat (Centennial Edition; Yater-
ville, Maine: Colby College Fress, 1959), P« 1%
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Many elements combine to make up the literary artistry of
FitzGerald's Rubaiyat. Blending the best of orient and occident
e let them complement each other. He made mucic of the dark mu-
gings that lurk at the bottom of thinking men's minds. But we are
also brought to see Omar as a pleasant, gay and humorous conpanion.
He 1s not sparing of mischievous pranks calculated to unsettle the
nore straight-laced set. If his disparagement of life iz too much
for us, we can find satisfaction in his very human sympathy and
affection. His is a profound, beautiful and expressive nersonality
which unflinchingly faces up to the worst, challenging it with 1life.

This accounts for the Rubaiyat's lasting appeal. In the opin-
ion of some commentators, it is the most important literary product
of the Victorian Age, a judgment yet awaiting posterity's verdict.8

The style of Ecclesiastes has its own advantage in a more care-
fully arranged thought progression. There is in the book éoetry,
parallelicm, rhythmic prose and striking use of proverbial quota-
tions. It has a casual informality which conceals its inner struc-
ture by a creative naturalness that an artist must labor to attain.9
The similerity of this book to Khayyam becomes more clear when it
is rendered into quatrains as several translators have done. Both
authors register their diverse moods in epigrammatic discursive style.

Their temperament requires their movement in both domains of prose

and poetry, for they were "too wise to be wholly poets, and yet too

S1pad., p. 33.

9hordis. op. ecit., p. 111l.
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surely poets to be implacably wise."lo

The difference between our sages' individual emphases upon
their comuon two-pronged message of vanity and joy was occasioned
by diverse cultural climates. Though the Persians had their share
of overt "puritaniem,"” they were inclined to take a gayer private
attitude toward life quite unlike the constitutionally seorious He-~
brew., Khayyan's cultur§ encouraged and allowed for levity and lux-
uriant literary expression. Koheleth, on the other hand, was more
naturally disposed to handle the vanity issue. His downtrodden
race provided a recal contrast with Omar's advanced civilization,
tovwering over 21l others in its own eyes. The Persians also, by
contrast. with the Hebrews, were able to absorb themselves in a
secular dimension of life disengaged from the sacred.

Kohaeleth and Khayyam have suffered serious misinterpretation
at the hands of many who have refused to let them speak for them-
selves. The history of their interpretation furnishes a good exam=-
wle of vanity under the sun. The assertion, for instance, that
Onar was really a Sufi mystic for whom wine symbolized the love of
God, the tavern a mosque and so on has been refuted by FitzGerald,
¥Yihinfield and others. He would agree with the Sufi insistence upon
substituting inner sincerity for outward cerenonial conformity, but
beyond that they were often enemies. The whole line of philosophies
have been cited as the theme of our two books. The many-sided

universality of their outlook makes them easy prey to whatever one

1043114an Byron Forbush, Ecclesiastes In the Metre of Omar (Bos-
ton: Houghton, Mifflin & Co., 1908), p. 6, quoting John Hay.
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night wish to single out from them in the way of a historically
reprezentative world-view. But "Epicurcan,® "Pessimist," "Cynic,"
and even "Philoscpher” are terms which do not sirictly apply to
these authors, having gained their peculiar content within the
VWestern Greek heritage. (lhen such original thinkers are being con-
sidercd, terms and concepts are properly interproted as arising
oui of their own context, and the authors are granted scope for
developing a unilguely expansive attitude toward their subject.

The Koheleth-Khayyam tradition is a grond ones I%s poetic
sentiment strikes at the depths of inner humanliy whence emerges
the whole range of man's overt thought formlations and enterprises.
It combines profound, honest arnd significant irsight into the human
enigma with the highest standards of artistic expression to produce

a nmognificent monument of the human spirit.




CHAPTER IV
THE OUTLINE

The original rubaiyat of Omar Khayyam were not arranged in

eny ordered sequence whatsoever. FitzGerald introduced a progres—

sion of moods into his translation which, while not clearly defin-
able, impresses one as forauing a rounded-out production. He gave
this casual account of his Omar in a letier to his publisher:
He begins with Dawn pretty sober & contemplative: then as he
thinks & drinks, pgrows savage, blasphenous, &C., and thea
again sovers down into melancholy at nightfall.i
Unfolded in the Rubaiyat are variocuc moode of life compressed with-
in the passing of a cingle daye. OCne finds the aspirit of robust
avualkening, daytime activity and deliberation, the passion of the
evening

and eventually all is night. It ic a good thought scheme,

howover loosely FitzGerald conforms to it. Some of Koheleth's

nost offective sections (chapters 1,3,11,12) likewise picture life's
little day ac a procession of characteristic phases.

The following ocutline of Koheleth is offered as a good basic
guide through the bock. Where the meanings of individual verses
are puzzling, this is the context suggested in which to clarify
them, though it is not claimed to be a rigid, necessary scheme.
Espeeially the conclusion of section II may evoke differences of
opinion. From the testimony of the book's entire context it appears -

that Koheleth is here employing a clever turn of the traditiocnal

1 the Rubsiyat (New York: 2
A. J. Arberry, The Romance of the __H_g ork: The Mac
nillan Company, 195§), p. 22, dated March 51, 1872.
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Dhraseology in order to admonish people that God will Judge them

if they squander their creaturely endowed disposition tovard and

2

opportunity for enjoyment. This argument is developed by Gordis,
The scholarly alternative has been to view the stern admonitions
of 11:9b and l2:1la as either a later gloss or a compromising bid
for acceptance by Koheleth himself, since a regulation religiosity

is contrary to his characteristic outlook elsewheres.

THE WORDS OF ROHELETH, THE SON OF DAVID, KiNG IN JERUSALEM
PROIOGUE: The whole monotonous round of mnature is vanmity, l:2-11.
I. LIFE'S PROSPECTS, 1-6,
Ae hutobiography: A Solomonic quest for zbiding values, »12:2:26.
1, Frospectus: All is vanity, Xil2=15.
2. Wisdom and knowledge, 1:16-18.
%« Sensuasl pleasure and amusement, 2:l=1il.
4, Virtue and industry, 2:12=23.
5. Conclusion: The highest good for man in his vain existence
is enjoyment within the divine order of creation, 2:24-26.

B. Catalog of Times and Seasons: God's confinement of man to
the limitations ¢f nature's cycle, 3:l=15.

1. Life's rhythmic polarity hae beor preestablished, 3:1-9.
2. Unable to figure life out, man should enjoy it, 3:10=15.

C. The Social Scene: Justice is nowhere to be found, 3:116=4:3.

1. Not at the hand of God, 3:l6-22.
2., Hot in the hands of men, 4:1=3.

D. Individual Industry: Personal success is too costly, 4ih=16,
1. A struggle to outstrip others is ignoble & arduocus, hih=6,

2. Man nesds the warmth and protection of comradeship, &:7-12.
3. Popularity is a trivial and ovmscn’nt attainment, 4#:13-16.

Zpobert Gordls, Kohelethe-The Man and Jis World (end. aug-
:;;nggg -d’:l.ts.cm"iw"” ork: Bloch mbﬂgma% Company, 1955), pPp. 9N~
] . -
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E. Religious Piety: Practice your worship reverently and faith-
fully, avoiding foolish lip-service and excesses, 5:1=7,

' The Economic Scene: Wealth occasions some traglic disappoint~
nents; it has not the answer to man'm longings, 5:8-6:9,

il. It is ingrained in political oppression, 5:8=9,

Ze It tantalizes one to the point of insatiable greed, 5:10.

3. Supply only incresses denmarnd; what gain in this? 5:11.-

%. Sleeplessness replaces carefree, zestful vitality, 5:12.

5. Dispossesszion mey painfully undo all ome's tolli 5:135-17,

6. Indisposition toward appreciating mundane goods, 5:18-6:9.

e ‘Tha Conclusion: Man stands ignorant and khelnless before hiz
unknown, prédetermined, transient destiny, 6:10.12,

II. SENSIBLE LIVING, 7-12.

A. Live prudently if you would get the beot out of life, 7:1-1%4.
« One lives pvrofoundly in facing the focet of venity, 7:1-6.
The way of virtuous discretion iz the superior way, 7:7-=12.

Conclucicn: Ze so prudent as te expeet 1ittle from life but
to make the most of whai joys life does aiford, 7:13-1%4.

LSV
L]

Don't expaect to find some ideal of grcdaness in people, your-
melf included; especially woren are disuppointing, 7:15=29.

Sae
uh
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C. If you know what's good for you, yeu will cbey jour rulers
unquestionably, for you can't escape despotism, 8:1-9.

D. Seek not life's satisfaction in justice; you can readily see
how it does not triumph; rother, enjoy what you can, 8:10-15.

E. There being positively no discerxnible purpose to life, Just
pass your brief existence enjoying what you cam, 8:16-9:16.

¥, Live according to farsighted, realistic and virtuous wisdom,
remaining ever conscious of its liwltstions, 9:17~11:6.

G. The Conclusion: Seek happiness while it may be found;_this
is the divine imperative in a world of vanity, 11:7-12:8.

EPILOGUE: Koheleth was a brilliant-sage; but as for you, make sure
that you fear and obey God who is all-important, 12:9-14,

. 3com;:are Parkinson's Law: "Work expands to f£ill the time avail-
able to its completion.'




CHAPTER V
THE MESSAGE OF TOTAL VANITY

"Vanity of vanities, says the Preacher, vanity of vanities!
ALl is vanity"--so0 begins and ends the report on a classic cosmic
inguest which we know as the book of Ecelesiostes. The same senti-
nent liltewise pervades the Rubaiyat from start to finish as can be
secen already in its third quatrain:

And, as the Cock crew, those who stood before

The Tavern shouted--"Open then the Door!

You know how little while we have to stay,

Anid, once departed, umay return no more."

The physical root concept underlying the Hebrew termz for "van-
ity" ds "vapor" or "breath." Burkitt, in the translation that will
be prineipally used in this thesis, translates it "bubble" in order
to preserve the concrete root while symbolizing lightness together
with the idea of rapid dissolution as bubblez quickly burst. The
word is used in Ecclesiastes to express transience, futility and
consenquent hunan digappointment at discovering these to be the uni-
versal conditions of existence. The observation elaborated by Ko-
heletli and Khayyam is that man's natural inclination to search out
substantial and abiding values is destined to be totally frustrated.
These visionary aims assume such forms as the understanding of an
underlying purpose in existence, the enjoyment of satisfying goods
and experiences, and finding an environment that offers rich oppor-~
tunities for the keen and ample gratification of human yearnings
and desires. One might deduce from this message that any paradise
appearing in life's desert can be no more than a visionary mirage.

S S —
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Some commentators have tried to ease the tension that this
fundamental concept creates by asserting the existence of nodifying
loopholes. It is claimed, to begzin wvith, thai Koheleth obviously
accepts the popular form of the Hebrew faith in Yahweh because he
stands under thet tradition. A corresponding statement nay be made
cind historically documented about Khayyam, but intornal evidence
rmust finally judge such a supposition made with regard to individ-
velistic writings of this kind., The fact is that Koheleth and
Khwiayyam underteols to desl with the totality of the humen situation,
and they were notably silent in respect to anything but the nmest
elemental and universalistic religious faith, If they really felt
that faith could leap over the wall of vain existence, one may
rightly expect that they would give some clear indication of this.
Yet the lament is never coapromised: "All is vanity,"

Cther conmentators have pointed to the ofi repesated phrase,
Vunder the sun," explaining that thls is intended to contrast with
the preat beyond of God's habitation and the afier-life where vanity
will be done away. But this notion is without foundation, lacking
contextual support. The phrase is naturally explained as a drama-
tic way of underscoring the idea of terrestrial creation to which
man is grounded and where he plays out his existence, as is sub-
stantiated by its parallel expressions, "under heaven" (1l:13; 2:3;
3:1) and "upon the earth" (8:14%4,16; 11:2) which display this mean-
ing at their appearences elsewhere (compare Deut. 7:2%; 9:1%; Gen.
8:17). Koheleth's remarks relating to an after-life are negative,

as in 3:18-22; 6:6; 9:1-6,10; 12:7=-8. His final word is that man's



29

spirit returns to the unknowa, transcendent Creator. Koheleth is

not vreparod to concede to man access to a higher esoteric wisdom.
ls vory elevation of present enjoyment proceeds on the assumption
that wan has no disceraible future to count on. Xhayyan affirms
man's predicament along similar lines, as in his stenza LAXII:

And that inverted Bowl they call the Sky,

‘Vhereunder crawling coop'd we live and die,

I1ft not your hands to It for help--for It

s Impotently moves as you or I.

Hor will there be any releacse from the inplications of vanity
by subseguent glorification of worldly enjoyment which can at best
only facilitate nan's expedient adjustment to his all-pervading
futile existence.

Koheleth begins his analysis of universzal vanity by stating
that this happens to be the obvious condition of natural existence.
One might call it » vreestablished disharmony bullt into the struc-
ture of creation. It is characterized, first of all, by a wearisome
monotony as far as the eye can aee:

"he weary Round continues as begun,

The iye seesc naught effective to be donec.

Nor does the Ear hear aught to satisfy--

Therce's nothing, nothing, New under the Sun.
liatural processes follow o meaningless sameness. All expectations
of novelty only betray one's ignorance about the common circuit of
experiences that countless generations have a2lready traveled and

that othere will continue to repeat. It seems at this point that
Koheleth is not far from the Hindu concept of existence as being

1z, c. Burkitt, Ecclesiastes Rendered Into English Verse (New
York: The Macmillan Company, 1922), p. 10, translating 1:8=9,
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fundamentally an endless cycle of birth and death, a "iheel" of

perpetuzl and painful becominz. There is certoinly no place for
the fond Western notion of progress in such a treadmill existence.

Uithia this frameworic God has afflicted man with a distressful
desting that he cannot correct. Here Khayyem improves on Koheleth's
Picture of man's inexorable limitations by his metaphorical LXXI:

The Movipg Finger writes; and, having writ,

Moves on: nor all your Piety nor Wit

Shall lure it back to cancel half a Line,
Nor all your Tecars wash out a VWord of it.

hayyam picltures existence as no more thar the ink which destiny

pens

<

nward according to a heartless scheme appointed already on
the Tirst day of creation. His determinism is not necessarily meta-
physical, but more the poetic effusion of an intelligent, sensitive
ixind which seoks to exvyress its hopeless frustration at being unable
to detect rhyme or roason within the process of life.

Vhon man awalkes from childish dreams of world-conquest to find
hipself the product of a universal process which is not interested
in satisfying those compelling urges under whose domination it has
subjected him, he has attained Xoheleth's first insight into the
vonity of existence. It is a summary concept of a general nature
which now becomes more ronnded out and concrete as questing man
attempts to see how he can best live in such an alien world.

Vhen the first rumblings of the opposition between fh?t and
natural human desire occur to moat people,'thoy reach out for what-
ever harmonious explanations of life they can grasp. It is natural
for people to want to acquiesce in tﬁe comfort of an established

metaphysical habitation. The great philosophers have nostly been
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imaginative thinkers who could not content thomselves with living
under a natural process which is essentially "red in fang and claw"
in a "dog eat dog" society. In order to offset the "apparent"
harshness of austere reality, they constructed for themselves mag-
nificent temples of the Good, the True and the Beautiful which were
marvelously contrived so as to provide delightful speculative re-
lief for the sea-tossed soul. Nor have naturalistic outlooks been
"objective" in turning to the stimulating exhilaration afforded by
dravatizing for oneseli a supposed grandeur, beauty and colossal
indifference of the universe and resting their nopes upon evolu-
tionary progress and the glorification of manlciad,.

loheleth ana Khayyam were not the kind to retreat into unsub-
gtantisl fancies of their own or of others' fabrication. They knew
that wishful thinking could not succeed in changing reality so as
te crecate in fact a parden of the gods out of life's wilderness.
Instoad, they undertook an nomest, critical search for only and all
the somewhat reliable knowledge attainable concerning the human
situaition. This is tkhe most laudable, however unconventional,
spirit of philosophy.

To begin with, then, our thinkers plunged into an intensive
search for wisdom. They pursued this into every avenua of pronise,
thoreby escaping the narrow confinement to accepted standards
toward which society pressures its membars in order to process them
into o standara certified product. Xoheleth did well to appropriate
Solomon's reputation for himself, being a worthy successor of the

: wigest. DBoth our authors ring true as men among men in that they
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began and ended their life's quest from the standpoint of loyalty

to truth. It is this fact which exposes the superficiality of the
variows unjust accusations tc the effect that their writings dis-
close a character izncble, moody, barbarous or the like.

The concept of hokmah or "wisdom" appears to retain in Ececle-~
siagtes some of the force it had in older usage when it meant a
realistic, practical approach to life's problonz and possibilities.
A sldlliliul adsindlstrstor, muslclan, craftsmexz and singer were then
all iscluded under ths term, "wise man." With the abstractification
of thoe lebrew language a more philosophical usage took over, though
2lexibility reuainod.a "he Viisdom writers of Judaiowm sought plans
which wouldé bring harmonicws sense to life. Ths book of Proverbs
conceraed dtoell with principles for successful living; Job empha-
sLuned the deminant importance of a trus relationship with God around
which 1ife ought toc be built; Ecclociastes carries on a reflective
notaphysical investipation into man's prospects. This speculation
iz dominated by a craving for some purposeful answer to life's mys-
tery, & relieble integrating design which can give meaning to all
cne's acetivities. Bul Koheleth's Wisdom does not content itself
with attaining theoretical sublimity. For hir the competence of
cny plan for livipng must finally be verifiable by its faithful cor-
respondence with 1ife experlence itself; reflection on this was his
point of both departure and arrival.

Kcholeth and Khayyam hegan by secking out all the light that

aﬁobert éprdia. Koheleth~~Tha Man and His World (2nd. aug=-
mented edition; New York: Bloch Publishing Company, 1955), Pp. 16=19.
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learning could shed on their quest for genuine wisdom. Both dis-
covered that storing up knowledsge is not what they had in mind as
o satisfying answer to their inquiry. Koheleth summarizes:
I told myself, More lisdom I have gained
Than all that in Jerusalem have reipgned;

Viisdon and Folly both proved empty Air,

The more I knew, the more my Mind was puined.3

¥hayyan reports the same, only meore entertainingly so, in XXVII:

Myself when young did eagerly freauent

Doctor and Saint, and heard great argunent

About it and about: but evermore

Came out by the szame door where in I went.

The second step was an understandable repction against the
dry-oco=dust approach, that of teking a fling in the opposite direc=
tion. The sensual world, after all, beckons with most appetizing
allurenents to delight man's deeply ingrained desires. So what was
nore nntural for our authors to do than to plunge with unreserved
enthusiasm into their project (not wholly scientific) of testing
pleacure's satisfaction quotient by riding the crest of sensual
indulgence? Imn 2:10 Koheleth confesses to having spared nothing
that night contribute to hies amusement: "Whatever my eyes desired,
I did not withhold from them. I did not deprive myself of any
pleasure." But his findings left him much to be desired:

I said, Then I'll put Pleasure to the Test,

And this was just a Bubble like the rest;

Iaughter secemed foolish, pointless waﬁ my Play,

Even in my Cups I kept in mind my Quest.

Koheleth and Khayyam spealk from experience when they inform us that

5Burkitt, op. cit., p. 11, translating 1:16-18.

ka;d., translating 2:1-2.
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professional nleasure-seeking can neither please nor appease one's
deep yearning for a worthy purpose to ewistence. Man longs for
living on a higher level than the mere gratification of animal
urges. Gross hedonism was given a good try and found wanting.
After man'e natural curiosity for knowledge has been frustrat-
2. by the discovery of its endless complexity and dubious advan—
tages (12:12) and his sensual appetites have been humored to the
point of tirceomeness or even disgust, he sometines as a last re-
sort may be persuaded in a moment of wealkness to yield to virtue's
pallid summons toward a life of disciplined uprightness. It may be
that the moralists have something to be desired beneath their som-

»er preachments which initially strike one 23 offering the bleak-

cr

oot of prospectis, certainly one who has earlier aceeded to the

spicier overtures of life. Im 2:12-23 Koheleth explains how he

0

zave respectable living a good try. Virtue seeks the twin attain-
ments of smocial contribution and personal righteousness. Ko sooner
did ¥Xoheleth fall in step with the activist rallying cry; "Don't
waste your time thinking; lose yourself in activity; do something
useful!" than he realized that the very concept of "usefulness" is
highly suspect. He wondered whether it wes useful at all:

All T had done and all I had to do

I hated leaving to No one knows iho,

One coming after me, perhaps as wisoé
Perhaps a Fool--that was a Bubble, too!

The same problem is cited in 9:18-10:1:

STbide, pe 1#, translating 2:18-19.
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Wisdom is better than weapons of war, but one sinner destroys

much good., Dead flies make the perfumer's ointment give off

an evil odor; so a little folly outwelghs wisdom and honor.
WWhen great efforts can be so easlly undone, cui bono, what gain is
in them? Koheleth would really have something to szy to modern
man who is at the point of committing sulicide by push-bution nuclear
wariare. bDBut does not history teach that all clvilizations, however
enterprising thelr achievements, eventually suffer the same fate of
deatruction? One could make a good case Ifor social cycles to match
those of nature. And dc not rich endowments only sap the moral fi-
ber of theilr luxurieting heirs, be this on the level of the indi-
vidual or of a civilization? VWhy should onc tThen heed the cry for
pocinl contribution? At best it suumons one to a thankless task:

This have I scen under the Sun, a thing

That seemed to me well worth remembering:

A dittle City with defenders few

Becieged by Armies of a mighty King--

Yot all their Apparatus was in vain,

for in it wac a poor Wise Man, whose Brain

Saved that small City; but in afteg days

No one remecmbered the poor Marn againe.

The moralists take their final stand upon a categorical imper-
ative: "Be virtuous because it's the right thing to do." Hoheleth
and FKhayyam were unaware of any basis for such a claia. It presup-
poses the privileged possession of soume absolute, certain knowledge
of purpose in the universe or of God's inscrutable dispensaiion.

But of these our authors p»rofess to be totally ignorant. What,

after a1l, is right and wrong, good and evil? Koheleth submits the

6Ib:l.d., Pe 29, translating 9:13-15.
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following considerctione:
For no mun is sufficiently strong
Against his Destiny to struggle long;

Mere words arc =o much Bubble~-who cop tell
Vhat profits any man, and what does wrong?

For who knows what wes Good for any oneo

While yet he lLives, cre yet his Course iz run®
Hig nurberoed Days glide like a ShadoW Dy=- :

that follows who can tell under the Sun?

A dig ot the puritenicel moralist is 7:16: "Belnnt righteous over-
much, and do not make yourself overwisej why should you destroy
yourself?" ‘''What are you knocking yourself out for?" the less po-
1ighed modern might ask. In k44 Koheleth objects to the disguising
of cone's motives, which are not as noble as man likes to flatter
hinmself intc supposing.: How much is frail"™ipghteousnesd!® really
werth? The best tentative conclusion the Preacher is able to reach
at this stage, 2:24~26, is that mundane enjaxmnp£ is the truest
stondard of whet is good and right.

Here ends the basic search for life's abliding values from the
metaphysical direction. How best could its findings be pummed up?
Koheleth provides a powerful reply in 8:316-17 that could only be
debilitated by reduction into verse, for it drives home hard an
austere contention:

When I applied my mind to know wisdom, a.nd to see the business

that is done on earth, how neither day nor night ome's eyes

see sleep; then I saw all the work of God, that man cannot
find out the work that is done under the mun. However much

man may toil in seeking, he will not find it outj even though
a wise man claims to know, he camnot £ind it out. 0

The grim truth is that man cannot penetrate the mystery of the

N . " T igo b ot d0. B8
g > § ] - el 2y

73.‘;’51-; P-L 2h, ‘tms'h.t‘:!.n; 6:10=-12,
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divine creative purpose, evon so far as knowing that there is a
plan. The wicest of men like Socrates, the fountainhead of West=~
ern thought, claim to have ascertained only the one insight, that
of ftheir hopeless ignorance., Our Persian sage arrived at the same

conclusion:

Whgﬁyam's erudition and his unsurpassed mastery over the dif-
Tereont sclonces of hie agpe is a conclusive fact; ut his 1ife-
long experience has forced hinm to admit the ignorance of man.
His scientific researches and the depth of khis philoseophical
and theological lkmowledge have proved of no avail. On them

he has pondered and pondered over and over again, but, like
his many preceding and succeeding philosophers, the real mys-
tery has remainad as unknown as ever. The truth of his sad
statenents ie borne out by the fact that, in spite of the won-
derful evolution the world has undergone, there has been lit-
tie change in the real situstion. OScience has made consider-
able contributions to the invention of nateriels for human
uxury, or for the destructlon of eivilization; bub_,the knotty
wroblens of soul and life have not yet been solved.8

L]

But man's predicement is not confined to the intellectunal
spheres. This is a matter of his most passionate concern being
thunrted by hostile reality (3:11). The wise man who is not dis~
posed to leap to the inviting climes of wishful idealism reacts
with the emotions of deep dismay. A shadow of despair is cast
over his whole existence.(2:16-20).: 6ne word in the Rubaiyat
ip stretegically located s0 as to convey more emphasis than any
other. It is 2 summary outery expressing the extremity of exis-
tentinl disillusionment. Omar has reached the end of his rope.
How that everything has been investigated, fallure has been estab-

liched as final. No use %o say any more with the dreazner, "But

8Hannd Ali Varesi, 'Umar Xh EII (L.ondon: Kegan Paul, Trench,
Prubner & Co., 1922), p. XXive



58

thore is yet hope." The possibilities have been exhausted, and the
sage 1s left to bear his insuffersble burden alone, estranged from
all svenues of consolation. There is only one guatrzin which, in
21l the editiocnz of the Rubaiyat, brealks the verse form of the rest
of the poem. For added emphasis, FitzCerald went out of his vay
to incart in it the reduszdant rhyme, "Lies':

Ch, come with old Ehayyéﬁ znd lsave theo Uise

To tall; one thiang at lesst is cextain, that Life [lies:

Ore thing ies certein and the Rest iz Liee;

The Flower that once hss blown for ever dies.

On thic note, the cuest for wiszdom ends,

Dut with man seeling oub the wmany dovices that he does, wisdom

Lo perhape net his only recourse. Might it rzot be that if he sets

sidorable depgree of satisfacltion from hig being cccupied with them?
Koheleth more then Khayyam explorea these subsidiary posclilbilities,
and in deiag so ends up at a crisis more distressing than the first.
ilen bave sought solid footing for their worldly hopes in one
of two securities, colleciive strength or self-reliant independence.
But Koheleth does not care for tha "safety' of nurbers at the cost
of oppression. He was not the kind to emkrace the varicus isas
that promise so much and then deliver neiiher Iveedom nor security.
Looicing at the social scene, he uttorced this bitter lanent, E3la3:
Again I sev ali the opyressions that ore poacticed under the
sun. Axd bshold, the tears of the opprossed, and they had no

one to comfort then! m the sido of thelir opmressors there
was power, and there “us no one to comfort them. And I §hought

9Quatrain XXVI as it appears in FitzGerald's first editionm.
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the dead who are already dead more fortunate than the living

vho are still alive; but better than both is he who has not

Yet been, and has not seen the evil deeds that are done under

the sun.

Observing man's inhumanity to man, Koheleth could not coldly
rationalize it away with the pious thought that the Almighty would
somehow balance the accounts, redress the oppressed and see to it
Justice triumphs in the end. He certainly would not glibly posit
the existence of a presently prevailing state of moral conpensa-
tion. The best he can do in figuring out the wherefore of injus- .
oe secems to be the following reflections:

God lets the Vicked flourishj; no doubt He

Vill Jjudge them justly, but it seems to ne

That He has made Men for Experiment

To try what kind of Animals they be.

For one Lvent comes both to Man and Beast,

There's nc Distinction when the Breath has ceased;

A5 one dies, so the other,--Bubblef both,

And Man nowise superior in the least. 0
The Proacher recognizes, then discards, the popular doctrine of
nrovidentially ordained retribution here or in another world. He
docs not care to walk away from injustice glowing with a dubious
consolation while his fellow man continues to suffer unabated the
burden of tyranny. And who knows when it will be his own turn?
It iz clear that he must turn elsewhere if he would find something
which makes life worth the living.

Maybe the answer lies in rugged individualism. Perhaps all

it takes is the grit to hammer out the shape of one's existence.

108urkitt, op. cit., p. 17, translating 3:17-20.
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Could not life be a battleground where heroes achleve greatness and
in the titanic process forge triumphant destinies, making the world
a better place for thoir posterity? A stirring enough ambition,
but one which must also be submitted to the test of pragmatic cor;
roboration. Xoheleth saw what young idealists often overloolk, that
a workaday world which subscribes publicly to these sentiments, in
theory, actually carries into its business practices the dominating
principle of "shrewd" (meaning "ruthless") competition, that "all's
foir in love and war." TFairness and good will are too easily choked
out by the weeds in this sufvival of the fittest. After all, busi-
necs ic business and life is a gamble, winner take z21l.

Then again, maybe business is as it should be. Looked at fron
ancther arngle it is challenging. Of course some people will geot
hurt, but that's the chance you always talke in the brisk course of
nature. Accept the fact that it's every man for himself and then
dive in with might and main to make your mark. If you have what it
talkes, you can look forward to being a whopping success. Take the
bad with the good. If at first you don't suceceed, pull yourself
together and keep trying. Start at the bottom if you have to and
loarn to take the hard knocks in your stride; stay in there pitech-
ing, aﬁd in no time you'll be heading for the top where the bigz men
and the big monay Are. So the advice multiplies by which the busi-
ness world lures unsuspecting youth into getting so entangled in
its "rat race" that he'll never be able to get out from under.

¥oheleth was no slouch himself when it came to dishing out

practical adviCet but his was the well-intentioned, helpful variety.
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He would not let himself be taken in by those siren-voices which
nake their victims prisoners of a system and force them to be ac-
complices to the injustices it fosters. Nor would he accept as
Justifiable the flimsy excuse for deceptive business technigues
that "the economy is built on them." Seeing the slavery of auto-
nagion that organization man subjects himself to, he could not sup-
pose the degradation of human possibilities and dignity this en-
tails to be a fair exchange, whether this is done in the name of
economics, politics, religion, or any other sccial party. To func-
tionalize an individuzal is to dehumanize him; our sages wanted no
part of such evil business under the sun.

tihere keen competition sets every man's hand against his
neighvor, Koheleth decries the consequences this brings in the fora
of aching loneliness to man who much craves intimate companionship
{lr:7-12). But this ie the price of sizing up one's fellow man as
a2 "ztotus symbol" to keep up with or pass by if possible., Even if
the top is finally reeched, the effort to maintain one's position
there is grueling, and at that it can't be done for long because
theore ore always nore climbers with fresh energies and novel strate-
goms. It is because Koheleth calls a spade a spade that we can
alnost hear him realistically shouting the Orwellian slogan: "Suc-
cess is failure!l"

I noted wiih wvhat pain Success is won==-

And vhat's Success, vhen all is seid and done?

Getting the better of another Man==
Just one more Bubble blown under the Sun.

11Ihid.. pe 19, translating &4:4.
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Onar reached a similar evaluation of political intrigue:

Khayydm perceived full well that what these men secured was
after all a fleeting phantom, thoroughly unreliable. It was
subject to speedy decay and dissolution. You see a Vizier
today in the exercise of full powers. A short time after
you find him degraded and fallen. You sce a man, who, a few
nonths before, decided the fate of millionc of men, and today
he is begging for his livelihood. The Baramekides rule with
unlimited powers and glory today over a vast population. All
of a sudden, they are slaughtered in cold=blood, they fall
with an unimaginable indignity; and thelr very name becomes a
disgrace. The great and learned literary genius, Abu'l-Fadl,
is the chief courtier today and tomorrow is beheaded,l2

All it should take to convince one of fortune's fickleness is a
glonce into history at the interminable rise and fall of empires,
enterprises and their leaders alike., Our sages saw that, after all
is soid and done, man cannot master his fate either by individual
or collective recourse. Koheleth put the matter this way in 9:11-12:
Again I saw that under the sun the race is not to the swift,
nor the battle to the strong, nor bread to the wise, nor
riches to the intelligent, nor favor to the men of skill; but
time and chance happen to them all.’ For man does not know
his time. Iike fish which are taken in an evil net, and like
birds which are caught in a snare, so the sons of men are
snared at en evil time, when it suddenly falls upon them.
Both fearless individualism and entangling allinncéa can be more
foolhardy, foolish and injurious than sound as policies for Iivingg
As o last resort, there's always money for a person to seek
his security and happiness in. It may not be everything, but it's
a whole lot. Yet just because this final hope so easily becomes mn _
obsession with pooplo. Koheleth sees all manner of dan;urs cluntor-

ing arocund 1t. 80 that he would probubl; ngreo vith X linnths‘ﬁllo

:27“.’1' Sp. 23'.“.‘1 Pe 192. :
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that "the love of money is the root of all evils.” In our outline,
six of these drawbacks cited by Koheleth are listed. Because
wealth's lure is such a tenaciously deceptive image, its liabilities
oupit to be firmly impressed upon the unwary. Here are some of them:
He that loves lioney never gets his Fill,
ind hoarded Treacsure often turns out ill;
The Owner gains only the Sight of wealtih:
Dependents eat, the Rich man pays the Bill,
The Slumberes of the Labourer are deen,
Although his Fare may be put poor and cheap;
The Hich man cannot buy e dreamless Couch,
His very surfeit drives away his Sleep.
How pitiful it is vhen hoarded Gain
Unly has served to give the Owner pain,
tiealth that is lost before it is enjoyed
And all the Pile must be built up again
What has he profited for =11 his Art?
Ee's stripped (we say) as bare as at the Start--
But that's the Fity of all human lLife,
That naked as we came we aust depart.
Lfter materiel zbundance has been stripped of its tinsel,
there remains one good that man might yet recjoice in, his own bare
but living self. Oupht he not be buoyant with delight in the vi-
t21ity throbbing within him, over his mnarvelous coanstruction, his
unauenchable spirit, romantic madness and abounding caergies? Psalm
8 after asking the question, "What is man?" replies in verse 5, "Yet
thou hast made him little less than God, &nd dost crown him with
glory ané honor." Shakespeare has Hemlet expressing the same thought:
fihat a piece of work is a men! how noble in reason! how infi-

nite in faculty! in form and moving how express and admirable!l
in =ction how like an engel! in apprehension how like 2 godl

1 Burkitt, op. cit., p. 21, translating 5:10-15.
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the beauty of the world! the paragon of animalsll4
Mrue, man is the highest of creatures énﬂ apundantly endowed. But
- may his possibilitics be realized in his finite world? '/hat is
vitality to a man in chains of restrictions, anmunguenchable spirit
tiecd down to a mortal body, youthful romance in a world of madness,
abounding energies set ageinst unconguerable nature? Of such anta-~
gonistic elements torture is compourded. Man can't win, Because
of their acute consciousness of life's uncertainty and mutability,
the Urecek dramatists sometimes gave the adviece not to adjudge a
person happy until the books are closed-on im in death, concluding
cven that the best fortune is not to be born at all and so to bé
sparad one's struggle to the last in this tfégi;iéorld. Koheleth
says much the same in 4:3 and 6:3. Khayyén agrees.in XCVII, XCIX:

Viculd but some winged Angel. ere tco late

Arrest the yet unfolded Roll of Fate,

And meke the stern Recorder otherwise

Taregister, or quite obliterate! 4

Ah Tovel could you and I with Him conspire

To grasp this sorry Scheme of Things entire,

Would not we shatter it to bits--~and then

Re=mould it nearar to the Heart's Desire!

Clarence Darrow, a man standing boldly in our tradition, once
debated with a leading anthropologist, Frederick Starr, the question
of whether life is worth living or not: Naturally, he took the
nepative position. He rested him case in these closing words:

To me life is of little value. I don't mean to me individually,

but as I see lifes This great senseless; wasteful; cruel
spawning of life upon the earth! I see not only its pain; but

1kw1111nm Shakespeare, Hamlet, Prince of Denmark, ii,2.
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its pleamurez, and its Joys annoy me more than its sorrows,

for I don't want to lose them. I love my friends; I love peo-

.ples I love lifej hut ite everlasting uncertainty; its infinite

miseries; its manifest futility; its wnavoidable troubles and

its tragic end appalls me. That is the truth about it. And,

I am glad to take refuge in the one consolation, which I think

ies philosophy, but which may be dope, that life does not amount

to much, and I should vorryll
And so man's last hope in his natural lust for life itself must meet
raepeated failure of fulfillment and then surrender to stark tragedy.

Men shrink from these facts. They try especlally to mask the
shocking implications of death., They take refuge in dreams of the
immortality of the soul, reincarnation up the ladder of perfecti-
bility, romantic prospects at some fairer shore, sentimental eulo-
gics, and even in the continuous vitalistic renewal of the race
fron which death removes only the rubbish. The remnant of validity
in this last notion has been dealt a telling blow in this century
by the possibility of racilal suicide within the forseeable future.

* But these easy ways out are not open to the more intelligent
people. Homest reflection compols a conclusion similar to the one
stated so superbly in feudal England arocund A.D. 700§ to Edwin, King
of Northumbria, an aged counselor spake this parable of life, saying:

The present 111; of man, O king, seems to me; in comparison
of that time which is unknown to us, like to the swift flight
of a sparrow through the room wherein you sit at supper in
winter, with your commanders and ministers, and a good fire
in the midst, whilst the storms of rain and asnow prevail
abroad; the sparrow, I say, flying in at one door, and imme-
diately out at another, whilst he is within is safe from the
wintry storm; but after a short space of fair weather, he

immediately vanishes out of your sight, from one winter to:
another. So this life of man appears for a short space, but.

11ius Company [utu.'s%. Book mo. 910], Bede), DPs 62.
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of what went before, or what is to follow, we aro ubtterly
ignorant,

Today's eminent philosopher=-scientist, Bertrand Russell, has with
the same masterful strokes summed up man's helpless, hopeless pre-
dicament, though retaining throughout something of a heroic idealisn:

Brief and powerlese is Man's life; on him and all his race the
clow, sure doom falls pitiless and dark. Blind to good and
evil, recklezs of destruction, omnipotent matter rolls on its
relentless way; for lan, condemned to-doy to lose his dearest,
to-morrow himself to pass through the gate of darlmess, it
remains only to cherish, ere yet the blow falls, the lofty
thoughts that ennoble his little day; disdaining the coward
terrors of the slave of Fate, to worship at the shrine that
hiz own hands have built; undismayed by the empire of chance,
to preserve a mind free from the wanton tyranny that rules
hiz outward life; proudly defiant of the irresistible forces
that tolerate, for a moment, his knowledge and his condemna-
tion, to sustain alone, a weary but unyielding Atlas, the
world that his own ideals have fashioned despite the trampling
march of unconscious power.

The English statesman, Sir Arthur J. Baliour, cxpounded in his

Fowidations of Belief even more mercilessly the considered verdict

of modern scientific speculation:

¥Man, so far as natural science by itself is able to teach us,
is no longer the final cause of the universe, the Heaven-
descended heir of zll the ages. His very existence is an
accident, his story a brief and transitory episode in the life
cf one of the meanest of the planets. Of the combination of
causes which first converted a dead organic compound into the
living progenitors of humanity, science indeed as yet knows
nothing. It is enough that from such beginnings famine, dis-
cwEe, anc mutual slaughter, fit nurses of the future lords
of creation, have gradually evolved, after infinite travail,
a race with conscience enough to feel that it is vile, and

16The‘Venerable Bede, The Ecclesiastical History of the %%E

lish Nation, translated by J. A. Giles (London: James Bohn, 1840),
Do 110e00 v %

; 17Bertranh Russell, "A Free Man's Worship," in Mysticism and
Loftdic (Garg;n City: Doubleday & Co. [Doubleday Anchor BooEl. Ce
1917), p. =~
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intelligence enough to know that it is insignificant. We
survey the past, and see that its history is of blood and
tears, of helpleas blundering, of wild revolt, of stupid ac-
quiescence, of empty aspirations. lie sound the future, and
learn that after a period, long compared with the individual
life, but short indeed compared with the divisions of time
open to our investigation, the enersies of our syctem will
decay, the glory of the sun will be dimmed, and the earth,
tideless and izert, will no longer toleratec the race which
for a nonment disturbed its solitude. HMan will go down into
the pit, and all his thoughts will perich. The uneasy con-
sciousness, which in this obscure corner has for a long space
brolken the contented zilence of the universe, will be at rest,
Hatter will know itself no longer. !Imperishable monuments™
and '"immortal deeds," death itself, aud love stronger than
death, will be as though they had never becen. HNor will any-
tixing that is be better or be worse for alli that the l=bour,
genius, devotion, and suffering °§ men have striven through
countless generations to effect.r p

Darrow reinforces this with his own scepticel addition:

The poet and the dreamer and the copy boock have told us muck
of the meaning of 1life. We often repeat these lessons to make
curselves believe them true, Vihen vie fcel a doubt casting its
shedow across our path, we read them once again to drive the
doubt away; and yet, in spite of all, we know absoluteliy noth-
5 ng: of the scheme, or whether there is any kind of plan., e
are only whistlers passing through a graveyard, with our ears
tied cloge and our eyes shut fast. It would surely be as well
to step boldly up and read the inscription oa the marble tomb
and then wallk round and look at the vacant, grinning ap&ce
upon the other side, calmly waiting to record our nane. 9

It iz interesting to note that the only recognized nemorial
of Cmar XKhayyam now remaining is his tomb; we have not cven that
much identification of Koheleth. Stanza XXII ponders de;th's knell:
For some we loved, the loveliest and the best
That from his Vintage rolling Time hath prest,

Heve drunk their Cup a Round or two before,
And one by one crept silently to rest.

1801arence Darrow, op. cit., pp. 60-61.

19c1arence Darrow, "A Persian Pearl," Eg%%iﬁ&i of Omer Khay-
Yan (Girard: Iittle Blue Books [no. 1], [19281), p. 5.
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One by one men drop off into the night with which the Rubaiyat so
sadly ends at quatrain C:
Yon rising moon that looks for us againe-
How oft hereafter will she wax and wanej
How oft hereafter rising look for us

Throurh this same Garden--and for one in vain.

But death ic not only a phenomenon that has bearing on the fi-
nal moment of life. It is such a common cceurrence at every stage
of 1life that one might well wonder why people bother to make plans
2t 211 and to restlessly strive, toil or spin. Tet while we see
our cenmrades fall by the wayside and vanish into the night we sel-
der relate this spectacle to our own person, though our turn must
an surely and irrevocably come. Darrow debatesz strategically:

But, the great fact in it [2ife] is thi=, that the intense

joy of life makes death a nightmere: it iz the skeleton at

every feast, and it iz the only sure thing which says: No,
there is no suck thing as joy. Take that awoy; get a state
of mind in the world where men are willing to die, and it

can only :ean one thing, tuat they are, at leuast, %ndiffer-

ent to life, and therefore, it is nct worth while.

Some modern existentialists have defined man as a "being unto
death." Of course, the keen awareness of this condition is nothing
newv. For a classic statement thereof, one can always go to Thomas
Gray's poen, '"Elegy VWritten in a Country Churchyard." Darrow ex-
pleine why he faces up so seriously to the problem that seems as
first blush best disregarded as long as possible:

It has never required the great or the learned to note the

constant falling of the leaves and the ceaseless running of
the sands. It is mainly from this that systems of religion

20¢1arence Darrow, Is Life Worth Living? (Girard: E. Haldeman=-
Julius Company [Little Blue Book no. 910J, Bneds)s Pe 59.
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have been evolved. Man has ever sought to make himself believe
that these things are not what they seem; that, in reality, ‘
death is only birth, and the body but a prison for the soul.
This wmey Bbe true, but the constant crics ard pleadings of the
eges have brought back no answering socund to nrove that death
ie enything but death.

Our c¢ld philosopher could not accept these pleasing creeds on
faitk. He preferred to plent hic feet upen the shifting doubt-
ful sands, rather than deceive himself by 2lluring and delu-
cive hopes. Upon the old guestion of irmortality, he could
enswer only what he knew, and this is vhet he said:

Strangey is it nect? that of the myriads who
Sefore uws pass'd the door of Darkness through
Ilict one returns to tell us of the Road

vhich to discover we must travel too.

This stenza is perhaps gloomy end hopeless, but it is thought-
ful and brave, and beauvtiful. Ve may scelt to he children if
wie will, but whatever our desires, we carnct sirangle the
cguestions that ever rise before our minds and will not be put
avay. Yo our own sculs we shouvld be just and true. Peace and
confort, when gained at the sacrifice of courage and integrity
erc purchased at tco high a »rice. The fruth alone can make
uz free, and

"One flash of it within the tavern caught
Better than in the Tenmple lost outright,”

Tec, one flash of tho true light is better than 2ll the creceds
ond dogmas. It is better, even though these hold out the fair-
co% prospects and the brightest dreams, and the flash of true
light is only the blackest midnight.

lict only would Omar take away the hope of Heavern, but he leaves
us with little to boasti while we live upeon the earth. Our
short, obscure existence is not felt or noticed in the great
sween of time ané the resistless movenment of the years. Along
the pathway of the world we leave scarce a footprint, and our

lovdest voice and bravest worde are ac completely lost as if
scpoken in the presence of Niagara's roar.

And fear not lest Existence closing your

Account and mine, should know the like no more;
The Eternal Saki from that Bowl has pour'gl

Millions of Bubbles like us, and will pour.

=1 " §;x f Omar Kha
Clarence Darrow, "A Persian Pearl,'" Rub at of Cmar Khay-
yam (Girard: Little Blue Books [no. 1], [19281), pp. 51-52.
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Yes, death is the consummation toward which all vanity finds
its vizy sooner or later, ond moutly sooner. iSo Lcclesiastes Legan
its account of existence (L:1l):
Like snowflakee falling in the unmerking cea,
Iike flowers that bloom to fade where no wen be,
ILike sande that gulph an unremenber'd shrigz,
So fall, so fade, so fail our Vorkse-znd We.“
S0 Ecclesiastes closes the book on life's swifit decline and disso-
lution when restlecss vitality is exhaustad-and its constitutive
elcnents are ploughed back into the universal process:
A melancholy Picture, Line by Iine,
Howe'er we deck it out in Phrases ifine;
It shows Man going to his long, long Houe,
The Funeral Procession; yours and mine,
That is the Ead of all the Toil and Sroubicg
"o Barth goes back once more the Dust and Rubble,

"he Breath returns again to God who gave-=
Bubble of Bubbles! All things are a Bubble. 3

91111 Byron Forbush, Ecclesizstes In the Heire of Ouur
(Boston: Houghton, Mifflin & Co., 1906) , p-_zé.

2-:Burkitt' op. cit., p. 32.



CHAPTER VI
THE MESSAGE OF NATURAL BHIOYMENT

After one has had a good dose of Koheleth-Khayyam's message
of total vanity, it is understandable that he might sunmarily Jjudge
these men to have been embittered misanthropes, But now the other
modin facet of their outlook on life will be displayed. Taking that
into account, one might better call them ‘'gontle sceptice."” This
is not to minimize the passion in their crifical negativity, but
rather to recognize the admixture of appreciation for life, man and
the rest of nature which transformed their over-all attitude into
cenething far more pleasant than the bitterness and despondency in
which they might otherwise have floundered.

Our sages were able to arrive at an attractive source for hap-
viness precisely because they had conducted their search for it in
the spirit of courageous integrity. Stanza LXXVII exhibits this:

And thizs I know; whether the one True Light

Kindle to Love, or Wrath-consume me quite,

One Flash of It within the Tavern caught

Better than in the Temple lost outright.
tiith Socrates they denounced thinking to.knaw when one does not
Imow, finding sophistries to be a waste of valuable living time.

In their quest they must have been often rebuffed by the
league of the militant righteous who could not abide what of happi-
ness life might yet offer to such as wanted to be left in peace to
live in accordance with nature. The puritanical spirit exists
where people arrogate for themselves the right of Judgment over

their fellows, But our sages saw such brashness as sterming from
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foollsh pride. They preferred to live and let live and let each
cxpress that for which he was made. They would be the kind which
believes in helping others by friendly inspiration and by inter-
vention only to the extent that this is requested by a particular
rartye. Who are they to claim knowledge of the unique complex of
circunstances that make up other people's lives so that they can
tell others what to do, when they don't even understand who they
themzelves are? Hafiz remarks in his quatrain 64:

They closed the tavern door and turned the key,

Thoze rightecus men:--Y pray to God that lHe

n1wi¥} not permit them pow Fo ogen wide

The whited temple of hypocrisy.
The perversion of such spoilsports is that they have soured on
life aiter being unwilling to face it as it really is and then
devieced their own Procrustean explanation of how they would like
it to be which they must tenaciously maintain because it is their
only remaining prop for a grim sort of happiness. It may not be
too cheery, but it's at least something to live by. The weakness
of such systems is indicated by the frantic efforts taken to as=-
sert their absoluteness against even harmless differences of visw-
peint which are countenanced as grave threats. The regimen is a
bit rugpged all around for the unfortunates caught under its sway.

At error's other extreme are the happy=go-luckies. They try
to think positively into existence their favorite "visions of sugar

plumc.' One key factor they refuse to face up to is that all is

lclareonce K. Streit, Hafiz in Guatrains (Wew York: Ben Abram-
son, c.1946), p. 40.
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vanity. Hence, they prove to be a shallow ilk. Their's is a thin-
uner bubble than the rest because they have made themselves incapable
of loftier realizations, richer enjoyments and appreciative commun-
ion with na'.ture (7:3-6). When vanity thrusts home forcibly, as it
will without exception at one tinme and another, they never know what
hit them, not having anticipated the eventuality and prepared them-
selves to recelve life's worst and best as it comes along. As Plato
expressed it, "The unexamined 1life is not worth living." Unexamined
selves cannot appreciate the moment because they don't realize that
it represents precious opportunity.  Eoheleth counsels a person to
selze those few moments granted him as in 9:9-10 and 11:9-12:1.
Omor counsels the same in XLVIII:

A Moment's Halt--a momentary taste

Of Being from the Well amid the Waste--

And lol==the phantom Caravan has reach'd

The Nothing it set out from--=0Oh, make haste!

Koheleth and Khayyam hold neither of the short-sighted outlooks
just mentioned. In their larger view they recognize that ianity may
be total in extension while ﬁt not absolute in quality. Man can
to a great exﬁent establish peaceful cn;nd.st'en_no with the mveé-o
by not trensgresseing his natural role as a chﬂ.d of the earth. Life
has its compensations; BSo long as nature to:l.ontes hin, man has a
relative degree of fresdom to drink the m cup of life to the
full: With such a prospect open to them, mir.' luthon wouldn't think
of choosing in its place arid programs of :l.:l.v:l.na which restrict
m's frum of uwua:lon in nie patural. llﬂ‘-“ﬂ !‘W!.W

& ek & EEPDQEA, -ns‘s- x

‘ t:ln: hin ontusiud :i.n tom:u.tha to thc‘! M’t‘heo ‘1ife is- °9!!I!"'

l

: n s.tv:l.ng o:pocimL roaponns to -tndardiud mrturu. or else by
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dictating to him a monotonous routine which dulls one's response
to hiz individualistic prompitings or to nature's call eround him.
Ihayyam would roason that nature is stingy enough with the distri-
bution of her prizes that nothing and nobody ought to interfere
vith thair naturnl enjoyment by cthers. Hoheleth calls them our
rightiul portion under the sun. BPBoth would direct denatured Civi-
Linoticn Man "back to aature for her ways are best."

Oar authors might have taken Budcéha's way out from the vanity
they Zelt as keenly as he did, but they were nct the ¥ind to repress
daslires. To do 3¢ would only be unnecesssrily keaping up a2dditional
vanity. In 9:4 the Preacher refere to vitality ss a condition far
suparior to extinetion in the words, "a living dog is better thzn
a daod Jion."” But it has been found that this superiority'cannot be
digtilled into any higher enduring valuational principles. It can
lie only in the present realization of nundene enjoyment.

What, then, is the nature of this vaunted avenue of happiness?
It does not consist of thrills for thrills' sake, a kind of forced
or anxious scrambling after "kicks."” That kad been tried and re-

Jjected.

Pleasure ic sweet, and sweet its memories.

Tc drain Joy's chalice to the nauseocus lees,
To quaff delights that end in lasting griefs,

fhese arec not pleasures but debaucheries.

Instead; cne might call it basically a friendly coizmunion with

astephen C. Houghton, "Omar the Sybarite," Twenty Years of the

Khayyam Club of America, edited by Charles Dana Burrage, pub-
Jichod under the auspices of the Omar Khayyam Club of Americs (Bos-
ton: THe Rosemary Press, 1921), p. 4l :
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nature arising out of the awareness of one's intimate kinship with

all creation. Omar described this relationsiiip with especial beauty:

I beg you grant me this much when I die:
Walk softly in the Garden where I lie,

For Fear the very Duast beneath your gcot.
Lomorrow's Rose, just Yesterday was I.

Senesing & close bond of unity with nature, he could live realisti-
cally and yet with a charming love of life. The following verse,

though perhaps it should not be recommended for romantic courting

technique, manages to be cheerful while contemplating the worst:

This wheel of heaven in order to destroy me and you
hag designe against my pure soul and yours:

5it on the grass, fair idol, for not long remains
ere grass will be growing out of my dust ang yours.

Khayyam turned to wine as nature's guintessential représenta-
tive product. He felt his new way of life to be quite an improve=-
nent over spaculation, as LV, LIX and LI maintain:

You know, my friends, with what a brave Carouse
I made a Second Marriage in my house;

Divorced old barren Reason from my Bed,
And took the Daughter of the Vine to Snonse.

The Grape that can'with Logic absolute . -

The Two-and-Seventy Jjarring Sects confute;
The sovereign Alchemist that in a trice

Life's leaden metal into Gold transmutej

The mighty Mahmud, Allah-breathing Lord,

That all the misbelieving and black Horde .
Of Fears and Sorrows that infest the Soul

Scatters before him with his whirlwind Sword.

Darrow comments on this section:

JHorace Thorner, The Rubaiyat of Omar Khayyes (London: The
Brookside Press, 1955), p« 24. 1828 ) P BN,

*l- JnArhqmughrggi,gggggggﬁgguggglgggii;éﬁ_(Nht York: The

Macrmillan Company, 1959), p. 127.
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After throwing the thicoretical philosophy to the winds, he

turned to the vine to learn what 1ife really meant. No doubt,

the vessel hore is figuratively used. It night mean a wine
cup, it might mean f{eedinsr a begzar, it might mean a warm room
and comfortable dress. It meant somethinr besidesz the intan-

#ible, barron theories, which have ever furniched thecloglans

and professors with the pleasing occupation of splitting hairs

and quibbling about the meaning of terns,

Onmar's wine is the real thing, and yet hls record shows that
he wos not a dissolute type of person. We might call its function
for him his primary sacramental point of contact with 211 nature.
It was both a symbol and an efficacious agent uniting him with the
rest of creation. It served admirably, in addition, 28 a means with
which to vex his stiff-starched "“temperance! adversarics who were
wont to zealously thrust upon cthers their religious regulations
for alcoholic abstentlion:

That ¥Wine and Falith arc Enemies, I Xknow.

And I know how to parry Blow for Blow.

So let me catch the Flagor by the Throat,

ind I will drink the red Blcocd of my Foe.

Indeced, I think it Right on Holy Days

I should put by the Drinking-Cup I raise

On Days loss honored and less sacred, tgo.

hnd #ill a larger Bowl in Allah's Praise.

But actually, this comradeship with the world around him was
practiced on an exalted level. For man to live according to his
nature results in existence at its highest level, with all the
variety, nobility and creativity this implies. At least four as-

pects of such living are given expanded treatment by Khayyam.

ZGlarence Darrow, "A Persian Pearl,” Rubaiyat of Omar Khayyam
(Girard: ILittle Blue Books [no. 1], [19281), ». 5S.

GThomar' op. ﬂ‘c » PPe 32=33.
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The first is a natural outcome of humanely discerning the

vanity factor of life, compassion for one's fellow man. The levity
in Omar's allegory of the pota (the "Kuza-ilama®” section) almost
conceals the sympathy for human weakness out of which he must have
conceived it. His point is that people have been shaped by birth
out of earth's clay to be as they are. EZndowed with a particular

heredity, they have also been molded into a preformed environmental

attern. Where the product is poor or better, it befits one to

loolk to the responsibility that lies in the process rather than
vaingloriously praising himself for good fortune and faulting
others for their veaknesses or eglse denying the reverse actuality.
Clzrence Darrow is the man qualified to comment on this position,
since his life was notawly devoted to its promotion:

viher will hunanity be great enough and good encugh to distin-
puish between the fault of the potter [coumic process?] and
the fault of the pot! iiken can it look over the myriads of
human beings, each with his flaws and limitations, and pity
instead of blamel

he history of the past iz a recora of zan'm crucl inhuvmanity
to man; of one imperfect vessel accusing and shattering an=-
oty for tpe faulls of boik. o o o The weorld o ¢ o has penned
and maimed, tortured and killed, because the potter's work
was inperfeci zed the cleay was weals.

But we live in the shadous; we can see only the causes and
eifects that are the closest to our eycs. If the clouds
would ris=, aad the sun shine bdright, and our vicion reach
out into time and space, we might find that these cracked
vessels serve as high a purpose in a groeat, broad schaze, as
the f;nest clay, wrought in the most beautiful and perfect
form,~

mie muggestion of the last paragrspk is e tribute tc this great

san" OPs _E!._t_- s PDe M"ﬁ's-
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lawyer's humane sympathy. Never would he posit such an optimistic
consideration in order to gain any netaphysical satisfaction for
himself, but he does it characteristically for his fellow man in
order to grant him the benefit of all doubt.

A second aspect of living in hermony with nature is the keen
appreciation of her beauties in the present noment. Superb ima-
pery is employed as & strong enhancement of this idea:

Then, shall I reckon how my Days are sped
More than the Rose for whom one Dawn is red?

Ho. There are two Days that we recion not:
The Day not born, the Day already dead.

And Yesterday has died as Echocsa die,

It faded like a2 Rainbow from the Sky,
And like the Shadow of a Butterfly

Upon a RHose-leaf that the Wind swept by.

And it has flown as Water from a Strean,
ind even as the Water-Lily's Gleam

Vthen she has lost the Kiss of Moonlight;
And as a Dreamer waking from a Dreamn.

As for Tomorrow, is the Story so,

And told by one who was there and must know?
Then, I will listen to Tomorrow's Tale

On the Day Today becomes Tomorrow.

Our sages would thrill to the words of the renowned Sanscrit poet,
Kalidasa, inviting men to appreciate nature's present delights:

Iisten to the invocation of the Dawn:

Look to this day. In its brief course

Iie all the realities, all the verities, of life:
The bliss of growth,

The glory of action,

‘The splendor of beauty.

For yesterday is but a drean,

And tomorrow is only a vision.

But this day, well lived,

7Th°l'ner| _22- git. s PDe 12"13.
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Makes every yesterday a dream of pleasure,
And every tomorrow a vision of hope.

Look well, then, to thie day. 8

This is the invocation of the Dawn.

The Persian language is exceptionally well suited to convey the
rich force of picturesque description, since it has more of ex-
precolve words than elaborate syntax. FitzGerald led the way to
an increase of substantive force in English traonslation by capi-
talizing the more important nouns whose number he also kept high.

A third feature of the natural way of living is the return
to simple eatisfactions, as this quatrain extols them:

Let him rsjoice who has a loaf of bread,

A Jittle nest wherein to lay hie head,

Iz slave tc none, and no man slaves fbg himg==
In truth his lot is wondrous well bested.

Darrow praises this simplicity of outlook and adds to it a
fourth direction that man follows -when true to his inner promptings,
nonmely, sceking the felicity of friendship:

But Omar knew that all of this [the possessiveness and the
applizances of civilization] was a2 delusion and a snare;--that
it failed of the purpose that it meant to serve. He turned
from these vanities to a simpler, saner life, and found the
sweetest and most lasting pleasures close to the heart of
that great nature, to which man must return from all his de-
vious wanderings, like the lost child Tthat comes back to its
mother's breast. Vihat simpler and higher happiness has all
the artificial civilization of the world been able to create
than this:

A Book of Verses underneath the bough,
A Jug of Wine, a Loaf of Bread and Thou

SHuughton. op. cit., p. 4.

9E. H. Whinfield, "The Quatrains of Omar Khayyam," The Sufistic
Quatrains of Omar Khayyam, edited by Robert Arnot (FNew York: M.
Vialter Dunne, Publisher, 1903), p. 183.




————ﬂ

60

Beq%de me singing in the Wilderness--
Oh, VWilderness were Paradise enow.

It is these bright spots in life's desert that make us long
to stay. These hours of friendehip and close companionship
of congenial souls that seem the only pleasures that are real,
and from which no regrets can come. It is away f£rom the bus-
tle and glare of the world, above its petty strifes, and its
cruel teunts, in the quiet and trust of true comradeship, that
we forget the evil and fall in love with 1life. And our old
philosopher, with all bis pessimism, with all his doubtes and
di.cappointments, knew that here was the greatest pesce and
bhappiness that weary, mortal man could know, In the presence
of the friends he loved, and the comradeship of congenial lives,
he could net but regret the march of time and the flight of

“years, which heralded the coming of the cnd. Poor Omar was

like 21l the rest that ever lived-=ke looked forward into the

dar®, unknown sea, and shuddered as he felt the rising water
on his feet,
The Onzr Khayyem clubs were devoted primerily to that spirit of
convivial. fellowship.

To these thoughts on the good life Koheleth adds some remarks
on prudent living. They are of secondary weight, however, because
they are no more fhan useful directions which can teach one how
nore adequately to exploit his opportunities for happiness. By
loolsing shesd to a certain extent, one can make the necessary pro-
vision for a greater measurs of satisfying living than would other-
wise acerue to one living on a haphazard, catch-as-catch-can basis.
Moderation and virtue are sound general directives. It is being
realistic if one does not cherish extravagent hopes of achieving
a happy security for oneself in this uncertain world. The circles
in which the Preacher moved discussed proverbial wisdom s0 much

that he could not help but contribute his share. His maxims blazéd

1°Darrow. ops cit., pp. 60-61.
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the trail for his students who wish to follow the dictates of con-

non

Sese in order to attain the best possible ends.

the FPreacher heartily concurs with the néssage of natural joy:

Ihie Happy Man, as I have learnt to measure,
Livea Ly his vork and finds in it his Pleasure
* AlL tThro' the lNuaber of his days on Barth:
This is the Gift of Cod, His highest Treasure.

Une who can eal Irom what he has and find
Hip daily Round congenial to his Mind

PYonders but little on his Life_and bears
o Memory of Wwititer Days behind.

His appeal to man is that he cherish his portion of creation's goods:

S50 go thy way in garmeants white to dine,

And with rere ointments make thy~ visage shine.
Forget the Door of which le holdz the Xey,

But not the one which holds thy cherish'd wine.

And seelc to prove Life's solace year by year
With One whom thy fond heart may find most dear.
Her will may be the wind's will, yet to thee
"The hone-hound breeze that brings the Haven near.

S0 slhalt thou find at length a maid that's kind,
i gladscne task well suited to thy mind;

And stop thine cars to the mad Fool's crackling laugh,
And raever licter: to the homeless Wind.

e S Burkitt, Ecclesiastes Rendered Into English Verse (New

York: The Macmillan Company, 1922), Pp. ;E translating 5:13-20.

l“?illiam Byron Forbush, Fcclesiastes In the Metre of Omaxr

(Boston: Houghton, HMifflin & Co., 19031. pp--BETEE.EE ausla*ing
9:7=10,
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CHAPTER VII
THE EVALUATION

Any evaluation of the message thet has now been stated will
reflect the peculiar bias of the individual carrying it out. It
will not be this writer's intention to take back or cancel out
anything that has been presented earlier. He will, however, point
out =zone areas of the total human situation which he feels have
not been given their Full due in the writings treated. Should his
outlook happen to prove more complete than the picture of 1life give-
en: in these books, that fact would still =nect detract from their
excellence. Yo may not legitimately ask of an author conformity
to the range of views that we feel belongs in a subject he chooses
to treat in his own characteristic way.

Koheleth and Xhayyam merit high comaendation for their criti-
cal honesty. David Hume was not the first great intelligent sceptic.
Today's speclalized philosophical schools would do well to consider
the more comprehensive analysis of life than theirs that our sages
have carried out. The raw materials to work with remain the same.
And it would seem that concern for the humanisituation as a whole
is a more worthy subject for philosophical investigation than are
linpuistic and strictly scientific structures alone. Omar would
smile at the complex subtleties to which the universities of the
world are subjectingz langnage and logic today and comment (LVI):

For "Is" and "Is-not" though with Rule and Line

And "Up-ond down" by Logic I define

Of all that one should care to fathom, I
Was never deep in anything but--Wine.
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Yet the course of his carcer establishes the likelihood that he
would Join right in with the best of today's smcientific thinkers,
though more out of interest than from expectation of startling
discovery.

Again, it is commendably realistic of our thinkers to recog-
nise nan's limitations and possibilities within a naturalistic
setting. Thereby they avoid all manner of confusions that rigid
adherance to partial explanations of the good life create. They
clear the way of speculative rubbish which selecctively narrows
the ronge of possibilities for self-fulfillment. {here man has
wide scope for creative expression, he ought to be able to arrive
at all else that is best for him, even the degree of discipline
to which he chooses to be bound. When he is forced to bend to an
artificial code, he is reduced thereby to an ecven lower state than
wild animality. The protest against stuffy puritanism is valid.

Yot there are two large areas of human expericnce to which
our sapges did not seem to assign a due weight of importance. The
firzt is the matter of enterprising and inspiring ideals. Kohe-
loth and Khayyam would certainly not stand in the way of whatever
ambitious projects men might want to undertalke. But their nega-
tivistic attitude .would tend to chill one's enthusiasm for almost
any hopeful eedeavor. Their sober pronouncenents seem to whisper
in the background, "It won't work" or "It isn't worth it." Nor
do they offer much stimulus to or many guiding principles for man's
aspiration toward noble social attitudes. Excusing man for all his

wrongs will encourage unbridled license if positive ideals are not
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oronoted to revlace the sousht-after relaxstiion of compulsive so-
cial controls. The entire area of hunan aspirctions might well be
assigned independent and equal status along with the raturalistic
and the negativistic approaches. It seems fantastic to suppose
that man either could or should or would junk civilization come
what may, for all its necessary evils. A better program to follow
would be to naturalize the tenor of social institutions to the ex-
tent that they can be accommodated to an eniightened primitivism.
And the most promising means for achieving this is the promotion
of a comprehensive world-view which balances apvealingly and com=-
petently the trucst of human dispositions.

In defense of our authora, it should be kept in mind that they
nowhere onpose the virtuous and constructive variety of idealism
just suzgested. Their passion for justice, morcy, freedom and
agsressive honesty exemplifies the .fundamental ideals for which
they stood. They recognized that for man there is no more impor--
tnt feature of nature than all m;nkind. The life of Khayyam shows
zrent dedication to his vocation as a scholar. EKoheleth was an
able Wisdom teacher.(12:9-10); ‘he apegla about the v_alue of virtue
and prudence in one's life. We have the example of the commentator
often cited in this thesis, Clarence Darrow. His humanitarianism
was of legendary vroportions. These men realized keenly that for
ideals to be worth anything they must arise spontaneously and sym-
pathetically and that their attempted obtrusion by moralistic prin-
ciples or act of parliament will only encourage their degeneration

and subject the true human spirit to formalistic repression. The
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character of -one's life speaks more eloquently than the mere public
declaration of principles however lofty. Perhaps our thinkers were
close to the ideal of idealism.,

A second point of issue that is justificbly taker with our men
is that they minimize the place of religion in one's life, at least
as far as overt practice is concerned. History and personal ex-
pericnce testify to‘the fact that this occupies a large role in
the normal aggregate of human activities. After the negatively
critical facully of man has reaped its harvest of vanity, religion
talies over conslructively. It cannot afford to disregard any fea-
ture of man'!s experience, but instead, in the 1ight of that expe--
imce, finds man a place in the uvlitimate scheme of the universe
through contact with some higher reality. To a large extent, the
satisfoctoriness of a religion depends upon the honesty and pro-
fundity with which it confronts the total human predicament; to
that perspectiive it is expected to speak with a uniquely forceful
and incisive answer.

Christianity calls the condition of universal vanity "sin" or
depravity." It looks back on its sacred record and discovers a
titanic cosmic contest between utter vanity and ultimate wvaluec in-
carnate, the conflict taking place within a monumental historical
continuity of God's dealings with His people. It sees the climax
of that clash to have occurred at the crucifixion of Jesus Christ,
the Desire of All Ages who uniquely represented God and man in pur-
suing his sole ambition of reconciling both parties with each pthor.
At the cross it retrospectively discerns triumphant victory in the
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Savior's dying words, "It is finished." It affirns the Resurrec-
tion faith, that divine life ultimately vanquished feorave:r demonic
evil and death for sll who will be reconciled o God by His Son, in
acegents such az those of PFPaul Gerhordt's bhyma, translated by John
elly:

Awake, my heart, with gladness,
See what today is done;

ilow, after gloom and sadness,
Comes forth the glorious Sun

For Christ again is free;
in glorisus vietory

He who is stronp to save 1
Has triump%ed o'er the grave.

Hence the Christian will not recogznize Onor's or Koheleth's
meusage oo decisive witkh reference to the sacred dimension of life.
vhen the early exthusiesm over Khayyam reached the pitch of reli-
picus ferver, Cowell spoke, one might ssy, for Christendom in =
letter of reprcof teo Edwzrd Heron-Allen whq helped etir up the

cxcitenent:

I yield tc ne cne in ny admiration of 'Oumar'!s poetry as lit-
erature, but I cannot join in the "'Omar Cult", and it would
be wreng in me to pretend tc profess it. So, I an deeply
interested in Lucretius, and I believe I first introduced
YitzGerald to his subline pecem ir 1846, whken we read = good
Gezl of it together at Ipswich; but herc again I only admire
Lucretius ag "literature. I feel thi= especially about
'Omar Khayyam, as I unwittingly incurred a grave responsi-
tility when I introduced his poens to my old friend in 1856.
I adnire!'Omar as I admire Lucretius, but I cannot take him
&5 « guide. In thesg Exave natters I orefer tc go to Naza-

reth, not to Nhiahap‘i.'

lmhe Lutheran Hymnal, authorized by the synods constituting
The Lvangelical Lutheran Syncdical Conference of North America (St.

Iouis: Concordia Publishing House, 1941), hymn 192.

aA. J. Arberry, The Romance of the Rubéixéi (New York: The
HMacimillan Company, 19%9), pe. 19.
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It is only fair to note also Cowell's cne-sidedness here.
Hore than literature, the Rubaiyat is also significant philosophy,
and that not just as being an extension of Lucretius whom Cowell
favored. Hence, its appeal tc the Victorian Age, Furthermore,
the Omar movement ann&yed Cowell because of his disappointment
over the fact that FitzGerald compromised rigid accuracy in the
interest of creating litergry charm. He felt that the popularity
fained thereby was won at the cost of ignoble concession. The only
point of this quotation is the rejection of (mar as a suitable re-
Lipmlous guide. It speaks to those who mistakenly suppose that he
intended to pass 6f£ his thoughts as oracles of a religious auality.
It was in attacking formal theo}ogy, not private religious experi-
ence, that he had few scruples. .

On the matter of an expanded religious prograi: our authors
were unconfortably silent. This was not- their forte or the burden
of their message. Their critical digs at religious pretensions
werc not & noisy sneering at piety itself, but only at what they
considered to be an interfering distortion of the same. They did
not agree, for one thing, with the stubborn tendency in much con-
ventional religion to curtail man's earthly enjoyment so that his
happiness might be the greater in the world to come. Khayyam did
not take to such inferior theological tactics of his day as the
sggravation of the problem of evil by elaborating a worse than
Calvinistic doctrine of Double Predestination and a promised para-
dise which amounted to no more than an environment extravagantly

outfitted o incite a wholesale wallowing in carnal gratifications.
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1 + In aunother breath these same theologizns forbade the ianocent and

ratural pleasuree of tbls life. Rothfeld ably represents Omar:

The only thing in tke whole world that im certain iz that the

creeds are not true. It is not true, it cennot be true that

man has fromﬁthe first been predaatingd to suffer for the
pleasure of some "Sultan in the Sky."

There is much in our sages' attitude from which religions, in-
cluding Christianity, need to learn. In the first place, the con-
cept of a creation which God Himself engineered aqd appreciated de-
serves continued front page publicity. The terrestrial is the asphere
of mon's creaturehood.l Therefore it is only foolish for him to sup-
pose that he is other than he is and to discountenance his material
conditions as though they stood on an inferior plane of existence
beyend which_ha is able to rise. On the contrary, let man learn
the lilsdom insight that nature's endowments are to be heartily em~
braced while one can do so and that this be done in a spirit of
gratitude to the Creator-Giver of all good gifts.

Secondly, religion ought to acknowledge that its positive af-
firmatione are on a different cognitive level from those of philo-
sophy and not pretend that it possesses ontological certainty which
must be assented to as such, as though its devotees had broken the

vanity barrier of man's unfathomable ignorancé 80 21 to be in a

position to demand immediate acceptance of their dogmatic views.
Faith's sole ground of verification lies in its successful estab-

lishment of a dynamic relationship between the creature and his

30tto Rothfeld, Umar m Ard His Age (Bombay: D. B. Tara-
porevala Sons & Co., 1922), P. 76s . 8 \
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Creator. Religious propositions, if the term is even valld, dorive
meaning fros this relationship and apart from it do not possess
independent metaphysical value., Hence, religion's approach is
nost appropriately that of relevant proclamation, never cobscurant-
iztic disputation. Failure to appreciate the special nature of
faith as consisting in an ultinate personal relationship with the
Divine has produced such aberrations as preaching a lMohammedan tyve
of pleasure paradise conferred upon man as a reward for goodness
in the place of hope for e graciously conswmeted "I=-Thou" rela-
tionship, a God who can be isolated and described objectively in
Arictotelian categories, & faith which consists in assent to this
God, & legelistic moral code which absolutizZes provincially ap-
proved generalizations of right and wrong and judges manlcind
thereby, the setting up of humsn religious authorities as trusted
substitutes for direct encounter with God, confidence in the me-
chanical efficacy of ceremonial cbservance apart from and beyond
the faith relationship, concern for the letter beyond rather than
in gervice to the spirit, and so on.

It is because of such abuses, stemming from metaphysically un-
warrantable dogmatic presunption which on a fery wide scale is wont
%o infiltrate, subvert and derange authentic religion, that Forbush
perceptively attributes the appeal of our two books to their resist-
ance of such perversions. It appears that that old dragon, pride,
finds its way ever so easily into popular religiosity. Forbush says:

But why does Ecclesiastes appeal to any one? It is precisely

because, like the Rubaiyat, it speaks to men in their ques-
tionings. Neither book has any message to the piously omniscient.
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\ The deéaper one goes into life, the harder he finds it to be
pationt with ready-made faith. John Morley has spoken of

| the detestableness of "the complacent religiosity of the

‘ prosperous." Thoreau once remarked, "Our sadness is not sad,
but our cheap joys." It is of infinite confort to youth to
know that even in the Bible there is a book written by a man
vho was freely permitted to think,.

In the midst of the inexorable, what we want ie not explana-
tions, but tenderness., It is magnificent to think that Kohe-
leth had faced all the facts of life without blinking, and
found no solution, and yet was not dismayed by them. For it
is not truc, as Holdheim urges, that "the book begins with
nothingness and ends with the fear of God." The Hebrew think-
er, like Omar's philosopher,

"Evermore
Cane out by the same door wherein he woent,"

But he had learned, with Tennyson's Ancient Sage, to

Cleave ever to the sunnier side of doubt,
And cling to Faith beyond the forms of Faith."

The reason why the Rubaiyat has become a fad and almost a
religion, and the reason why Ecclesiastes has persisted in the
canong in which it is the only contribution of a skeptic, is
because these books "face the Unseen with a cheer." They help
us ocn rainy nights and ﬁmid November recollections to nake a
cheery mastery of fate.

Similarly, Anderson concludes his evaluation of Ecclesiastes:

Since religious people are prone to settle down comfortably
in their faith, supposing that they possess the anawer to

life's questions under their hats, it is fortunate that the
rabbis finally decided to include Ecclesiastes in the canon.
For, as one of the editors of kccleslastes uroteﬁh:the say-

ings of the wise are like goads" (12i3d). ILike prophets,
th%y awaken men from complacent orthodoxy and stimmlate the

struggle for faith that can stand all the tests of doubt and
despair.

It would be a fascinating and profitable undgrtgkins to ngteh up

‘"&'lm:l.nm Byron Fﬁrbuah. Eccleslastes ;g ﬁ?tﬂ of Omar
(Boston: Houghton, Mifflin & co-g.IEEE,a Ppe 1lwd2, TN Y

SBernhard W. Anderson, Understsnding the 0ld Testament (Engle- |
wood Cliffs, New Jersey: Premntice-Hall, Inc., 1957), Pp. . J
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agninst Koheleth's scepticism Job's triumphantly emergent faith,

The third cue religion ocught to take from our tradition is
that it needs to work in conjunction with rather than in opposi-
tion to other legitimate poles of existence. IMan comes to serve
God in faith out of a recognition of his need for Him. Hence
theology must correlate faith's message with man's contemporaneous
consciousnese of need. Koheleth and Khayyam made fheir point
erystinl clear that man neither wants to nor can stand alcne against
the greater powers of the universe. ﬁith.curréayonﬂiﬂg-forco the
opirit of God reveals Christ to man as Lord of the uaniverse and yet
man's friend, Brother, Reconciler with God, the. all-around Savior of
that errant creature who, though indeed the crown of creation, has
ever managed to lose himself in every imaginable way inside a world
tiat is too much with him. It remains for the Christian as a mission-
ary to discover at what point each individual is straying from the
true path and then to take appropriate steps to reroute him toward
the Divine Way. ¥First there must be understanding, toc be followed
up by wise and positive Christ-focused guidance. 1The situation is
one of many different needs existing and one substantial context
which could, by patient study and application, answer each problem
with the particular insight it demands.

By contrasi, there is the fundamentalistic posture which pre-
fers to dictate a monolithic set of archaic doctrinal formulatioms,
demanding unconditionally surrendered subscription to them. It is
ill-equipped to meet the religious needs of an advanced culture.

Whenever religion does not adapt itself to the thought climate
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of contemporansous civilization, "Man of Cultura" will seek refuge
in competing ism= of inferior stature. Where itz messsge is doc-
trinoire and formalistic, existenbialism will capturs the loyalties
of ita potentiml constituency. Where it supprosses the expression
of hoaest bewilderment over 1ife in general and restiveness espe~
cially over society's stifling rressures toward conformity, some
sort of "beat generation" will establish its owm protective shel- -
tws. linere it pontificates with dogmatic abendon, scientisnm
walts to nove in. bhere it operates with the naive conplacency of
itz possessing ready answvers for every perpleiity, sensitive men
of iztolligence and honesty will more and more turn away from it
in Comus-lilke disappointment., Christianity ought not compromise
Lun ensential proclamation, but it does not serve effectiﬁely either
by estricting itself to a parocliial language as though the needs
of all times and individuals were the same., Let the remedy be suit-
ed to the illnesc, and the minisltration to the want.

4B one views now the many-sided picture that the Hoheleth-
Thayyam tradition has opened to consideration, he umay wonder how
the disgsimilar attitudes can be rationally harmonized. The ambi-
tion is a metaphysical one which must be solved on that plane if
at all. An enlightened world-view, perhaps an integral humanism,
which is able tec maintain a kappy balance cof the factors discussed
in tihis paper wouléd magnificently expand, beginning on the formal
ievel, man's possibilities botk in a conservative and a creative
direction. The spirit of Hebrew Wisdom would welcome such an

achievement if it could be done well. Yhere a comprehonsive
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metephysic is unavailable, let the individuzl content himeelf with
belng Taithful always to the best he can envision. Let him give
prinary leoyelty to truth, and extend his helpful sympathy to his
fellow man as such. Let him seek satisfaction and enimalistic de=-
light in hie self-acknowledged mundane habitat, not claiming to be
more or less than he is. He dare not fall to seek out also the an-
swer to his lnrate religlous needs in a relstionship to God that is
huambls pere and falthful, apart from which xeality affords an un-
quallfied prospect of vaanity. FPerhaps the clue to some of Omar's
souraze to assert his cosmopolitan independence ageinst sectarian
prossures lies in this fascinating invocation cf his:

Open the door! O entrance who procurest,

Ind puide the way, O Thou of puides the suresti

: Dircctors bora of nen shall not direct ne, 3
Thaeir counsel cones to naught, but Thou enduresti

Z el
Qf Iiize dimport

= stanrsz with which he might well hove closed his

‘I
(4}

trossury cof poems, had he arranged them in any ordered seguence:

Ok, God, I zm wosry of my own businessi
Cf my anguish and my empty-handedness!
¥ven av Thou bringest evistence oul of non-exisltence, so ta;e
Me from my own non-existence to the glory of Thine existence.
Om a similar note, Koheleth closed his boolr (12:7) with the blind,
trustful prayer, "Into Thy hands I commend my cpirit" (Lk. 23:46),
*he indicpencable and thé proper place ol ritual, ordinance,

cnd trsditiore in man's worship life are aspects of religion that

SE. E. Whinfield, "The Quatrains of COmar FZheyyam,' The Sufistic
Guatreirvs of Ouar Khayyam, edited by Robert Arnot (New York: M.
Vlaltcr Uunne, Publisher, 1903), p. 253.

by

joetre of Omar

Twilliam Byron Forbush, Ecclesiastes Ir the K
(Boston: Noughton, MLELlin & Co., 1908), vpe 11l-12.
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are important cnough but not within the scope of this thesis. Re-
lative to the tradition at hand, interest is in the internal real-
ity of the religious experience., The Christian can only hope that
this will be more and more a sincere confrontation with God in
Christ, for There is the one Rock foundation of truth, hope and
lagting Jjoy mightily standing in the midst of time'é chifting sands
and loftily towering over them a11.3

It is with a truer and richer understaonding of and delight in
God, man.and the universe that one comes away from his contempla-

tion of the message of Koheleth and Khayyam.g

BCf. Matt. 7:24-27; 1 Cor. 3:11; Heb. 11:8-10.

9The text of thic thesis was substantially prepared by March
%L, 1960 in commemoration of this 15l1st. anniversary of the festi-
val of Sir Edward FitzGerald which is also the 10lst. anniversary

of his Rubaiyat.
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