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CHAPTER 1
THE CHALLENGE OF DEALING WITH SIN

The Christian pastor is a man whe has been charged
with the taxing, and yet inspiring responsibility of pro-
claiming a message from God into every human situation.
This message tells of God's gift of life which He gives to
men through His Son Jesus Christ, Who gave His life upon
the Cross and rose again that men might 1ive, As the
pastor seeks to impart this proclamation of life to men,.
he confronts in them the opposite of life-~=death! This
death is variously described by its surface symptoms as
hate, pride, self!sﬁness, lovelessness, self-righteousness
-=all of which testify to the deathl& predicament of man,
namely, his sin.

As the Christian pastor discharges his primary task
of giving to men God'!s life through the message of the
Good News, he also faces the challenge of dealing with sin,
The question of how to meet this challenge has received
many answers by vary!ﬁg practices. There are those who
ignore the question of sin as irrelevant and unworthy of
modern man's consideration. And as the pendulum swings to
the opposite pole, we see that there are those who almost
seem to delight in bringing before people the wretchedness
of man's sin by a harping and haranguing technique. The

challenge of facing up to man's sin meets the minister in
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every area of his work whether it be counseling, calling on
the sick, checking the erring, or carrying on evangelism,
Most noticeably, however, the question of dealing with sin
will come to the pastor as he meets his people Sunday after
Sunday from the pulpit.

In this study we attempt to suggest at least a2 partial
answer by examining the methods that our Lord Jesus Christ
uged when He confronted the sin of Hls hearers during His
ministry. We agree with Dobbins when he says that the
example of Christ is normative for our approach today. 1In
speaking of the importance of Christ's example for the en-
tire field of evangelism, Dobbins says:

If the clalms of Christ as to His person and power

ere valid, then we would expect a priori that the

means which He employed to secure the acceptance of

these claims would be of paramount importance and of
3ggggégngilue to those whom He commissions to be His

Our method of studying the approach of Jesus to the
sinner will be to rely chlefly on the Gospel according to
St. John and within that Gospel to give critical study to
three incidents in the ministry of Christ, namely, His
disccurse with the Samaritan woman (chap. L), His discourses
with the multitude et Capernaum (chap. 6), and His final
discourse with the authorities in Jerusalem (chap. 10).

Our cholce of the Gospel according to St. John for resource

lGa!nes S. Dobbins, Evangelism ording to Christ
(New York: Harper and Brothers, 1949), p. 195.
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material was based on the observation and conclusion that
The Apostle John presents greater detail In relaying Jesus!
words than do the Synoptists. We seclected the three case
studies within the Gospel, because, first of all, they

allow us to examine Christ!s approach both to an indivicdual

and to groups. Secondly, they permit us to see Christ
dealing with people whose attitude toward Him ranges from
respecting kindnese to open hostility. Thirdly, limiting
our study to these three incidents allows us the possibility
of a more critical and detalled examination than would be
feaslble If an entire Gospzl account would be used,

Thus, chapters two, three, and four are concerned with
examining the methods of Christ when dealing with the
Semaritan womean, the multitude at Capernaum, and the authore-
fties at Jerusalem, respectively. Chapter five seeks to
sharpen and heighten our inquiry by presenting the conclusions
of three contemporary men who suggest what they feel to be
the methods of Christ as He deals with man's sin. Finally,
chapter six will present our own conclusions about Christ's
approach to sinners.

In carrying out our study of these Incidents in the
ministry of Jesus we have consulted commentaries of a crit=-
ical nature, but also have rellied heavily upon the works
of such men as Geikle, Lange, and Edersheim. We have used
the scholarship of these men because, Iin our opinion, they

have given great effort to describe the Sitz im Leben
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surrounding Jesus! ministry and also the effects that Jesus!?
words may have had on His immediate hearers. These two fac=-
tors we considered important i{n our study.

We may say at the beginning of this study that we
take the attitude that Jesus! method was to emphasize His
Messiahship and its benefits for men. He awakened men to
their need of accepting His message without condemning
them. When His message was misunderstood, but at the same
time not rejected, He patiently repeated, clarified, and
amplified His claims and promises until they became clear
and were scen as a source of blessing for the hearer.
When His message was not only misunderstood, but also
rejected, Jesus injected into His method words of condeme
nation toward unbelief, but at the same time continued with
crescendoing intensification His claims to be the Messiah
and His prbm!ses given as Savior.

A term that will come to the reader'!s attention
quite often in the course of this study is "conviction of
sin." At this point we wish to define the concept by say-
ing that "conviction of sin" "does not imply necessarily
conviction of particular sins, but rather a conviction that
I am without God and away from Him, and that it is my fault

and not His that 1 am awiy.“a

2
Bryan Green, The Practice of Evangelism (New York:
Charles Scribnert!s Sons, 1951), p. 79.
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Unless otherwise noted, references will be found in
the Gospel zccording to St. John, All Biblical quotatlions
will be from the Revised Standard Version of 1952,




CHAPTER 11
JESUS? DISCOURSE WITH THE SAMARITAN WOMAN

As we peruse the conversation which Jesus had with
the woman of Samaria, our purpose s to become conscious
of His method of bringing a conviction of sin. This dis-
course, then, contained in the fourth chapter of the
Gospel according to St. John, is important for our study
for several reasons. Firet of all, we can realize from a
cursory reading of the incident that the woman whom Jesus
was confronting was living a life that certainly was not
above reproach. We knew from verses 17-18 that she was
ilving with a man who was not her husband. Thus, it is
extremely relevant to our topic to analyze as far as
poésible Just how Jesus dealt with this woman to whom He
ultimately revealed Himself as the expected Messiah
{ve 26). Secondly, In contrast to our studies in later
chapters, we see Jesus dealing with an individual, a fact
which allows us to see His approach to the specific needs
of one person. In the succeeding two chapters we shall
gee Jesus dealing with larger groups. Thirdly, we sese in
the Samaritan woman a person who is not characterized by
& latent or open hostility toward Jesus, in contrast to
the ill-feelings of the people we shall meet in the dis-
courses at Capernaum and Jerusalem. Her rather reverent
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attltude thus allows Jesus to use methods which finally
lead her to personal faith in Him (vv. 29 and 39). For
these ressons we feel that a study of Jesus! dealings with
the Samaritan woman is Important to £111 out a primary and
tecessary facet of this paper.

In the fourth chapter of John we shall give special
atiention to verses 7-26, which contain the actual inter-
view between Jesus and the Samaritan woman. Our approach
to these verses will be to look briefly at the background
and context of this story, especially the relationship
between the Jews and the Samaritans. We want to follow
the conversational discourse In a more or less expository
method, since to appreeciate Jesus! approach we feel it is
necessary to see the development and progress of the talk,
We will give special ettention to Jesus! remarks concerning
the womants husband (v. 16), since the intent of this
verse is given varying Interpretations by commentators.
Finally, we wish to draw our conclusions from the evidence
which we have introduced and surveyed.

We may divide the interview into three rather distinct
parts. Verses 7=15 use the theme of living water. Jesus
there develops the metaphor to describe God's 1ife-giving
activity towards men. Then follows a transitional section
in verses 16~18, which contains Jesus' searching comments
on the Samaritan woman's marital relations. The theme of

the last section, verses 19-26, is the purifying of
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worship. Jesus here shows the inadequacy of directing
vorship tc any physical tabernacle.l
The context of thls story reveals that the Pharisees
in Judea were suspicious of Jesus'! activities (L:1-2),
John the Baptist's arrest was imminent, if not already

carried out, 28 Daniel«Rops suggauts.z Therefore, Jesus
®left Judea and departed agaln to Galilee" (v. 3). Instead

of following the route along the Jorden valley, Jesus pro-
ceeded to Galilee by way of the hill road through Samaria,
perhaps to avoid the intense heat in the valley.

The hill road led through Samaria, which no Jew would
enter without hesitation. The deep-seated ill-feeling
between the Jews and the Samaritans was of long standing,
dating back to the fall of the capital city of Samarla in
722 B.C. In place of the exlles which the Assyrians had
bled from the northern kingdom, there came Assyrian colon-
ists vho had intermarried with a remnant of the northern
tribes. Vhen the exiles of Judah returned they would have
nothing to do with this mixed raee.3 The estimation of

lc, M. Dodd, The Interpretation of the Fourth Gospel
(Cambridge: The UnIversity Press, s PPe Sgi-IB.

2
Daniel-Rops, J s apd E%g Time translated from the
French by Robg i1ar Eﬂbw orkt E. P, Dutton & Co., Inc.,
1954), pp. 210f.

3
Eligabeth Goudge %d So Loved the World (New York:
Coward-McCann, lne.,’l§ s De 95a
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the men of Judah was that the Samaritans were as heathen,
Or worse., Danicl-Rops writes?
The Samaritans retaliated by iIntriguing against the
Jews and finally, in the time of Ezra, a renegade
priest from Jerusalem, having quarreled with the Tem=~
ple authorities, went to Samaria and set up a rival
sanctuary of the Most High on Mi, Gerizim. From that
time the Samaritans had stopped at nothing to incense
the Jews. . « . %The water of Samaria {is Eore unclean
than the blood of swine," sald the rabbis.
The differences which had originally separated the
two peoples had hardened to a solid mutual hate. However,
as Edersheim points out, portions of the Old Testament and
traditional Jewish doctrinal teachings were preserved
among the Samaritans. He lists: the unity of God, angels
and devils, the Pentateuch as of divine authority, Mount
Gerizim as the only mountain not covered by the ftood, and
strict observance of what Biblical or traditional law they
received, They also looked for the Messiah, in whom Moses!?
prophecy (Deut. 18:18) would be rulrllled.s
This sketch of Jewish-Samaritan relations is important
for background against which we may briefly place the atti-
tude of Jesus toward this people of mixed blood. To obtain
a more complete view of the attitude of Jesus we must turn
to. the Synoptics. No mention is made of any overtures to

the people of Samaria in the Gospels of St. Matthew or St.

hDaniel-ﬁops, ope cit., pPe 213.

Mpaptan Erap Aol iR R T o fommg e,

» 1, 396ff,
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Merk. 4t one place Jésue forbade the disciples to go
through Semariu (M. 10:5). But St. Luke mentions several
instances (2:151-56; 17:11=193 10:30-37) that show that
Jesus did not share the Jewlsh pre judices against the
Samaritans. Thus, we say call attention to this wholesome
ettitude as undergirding His approach and method, numely,
thet thess ecxsmples, plus our present consideration in John,
chapter four, indicate that Jesus seemed to lgnore customs
and traditions that had In them neither kindness nor good
Sense. Nor would Hec allow hatred, whether it was racial
hatred or personal hatred, to exist in H!m.6

Sh. John also gilvee this detalled background material

l o

for the diseourse:

He came Lo the city of Samerla, celled Sychar, near
the ;!e!d that Jacod gave to his son Joseph. Jacchts
welll wag there, znd so Jesus, wearied as he was with
his Journcy, sat down beside the well. It was about
the sixth hour. (vv. 5=b

The dlalogue heglins with verse 7: "There came a woman of
Samaria to draw water. Jesus sald to her, 'Give me a

drink.'™ 1t has been noted that this request was unusual

if ot shocking.

6Goudge, op. git., pp. 267,

7Jacoh's Well has been called one of the most exactly

identifled sites, It !s one half mile soulh of Askar,

thought to be the ancient Sychar. The well 1s an anclent
stone oneg its shaft [s aboul eighly-five feet deep. The
quality of the cool water is considerad excellent. M. S.

Miller and J. L. Miller, &His'g Bidble Dictionary (Hew
Pe a

York: Harper and Brothars, »
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The rabbis had decreed that it was improper to address
a woman publicly, even one's own wife on the street
or onefs sister or deughter in an ian, "because of

what might be said about it." Secondly, it aggravated
the scandal that & true and plous Jew should address

2 heathen woman of Samaria, But it was neither the
first time nor the last time that Jesus calmly broke
traditional conventions, which, however honored they
nmight be, were really only manbfestat!ons of the
vorst of Jewish exclusiveness,
Although Jesus' thirst must have been very real after the
hot and tiring journey, His request of the woman had far-
reaching Iimplications, vhich we will-see developed as the
conversat ion continues. But His method, too, as hinted
above, was a bit startling in light of the prevailing con-
ditlons. PRecause He was aware of the transcending nature
of His mission to show people their needs and =in and lead
them to faith in Hlmse!f? He was willing to breach the
sociel standards and conventions if He could thereby
Present to someone the message of God's will, Jesus went
beneeth the artificial distinctions of race and society

and dealt with men on the deeper level of their common

humanity. 42

Relevant to the discussion of Jesus' method is a fact

to which Trumbull calls attention. He feels that Jesus

BDEH!GI-ROPS. OPe S_l"_t_.. PPe 961 .

®David Smith, The Days of His Flesh (New York: Harper
and Brothers, ne.de), pe 75« '

10
Raymond Calkins, How Je De with Men (New York:
Abingdon-Cokesbury Press, 1942), ps ‘%&
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always gave attention to men's temporal Interests and needs.
In the case of the woman he points out thet Jesus uses as
a beginning polnt the woman's Interest and need for water
and then l2d her lovingly and skillfully to a confesslion of

sin oand falth.11

Thus, Jesus makes His discussicn of spire
itual matters extremely apropos to the sltuation at hand,
Aftzr Jesus! request for a drink, the text goes on:
"The Samaritan woman sald to him, 'How is it that you, &
Jew, ask @ drink of me, a woman of Samarla?? For Jews
have no dealings with Samaritans"!? (v, 9)., Wnile Zdersheim
feals thls questlon of the Samaritan woman is the result of
"genuine surprise,"!3 it is probebly also true, =s Lange
polnts out, that there is a certain defensiveness and hint
of insolence in her tone in that "she seemed dlsposed to
gratify her nztional feeling at His nced of hclp.“!h Lange
continues:

She lays great stress on the clrcumstance that He,

1lcharies Gallaudet Trumbull, Taking Men Alive (New
York: Fleming H. Revell Company, 1938), pp. I73f.

12ye follow the suggestion of the Nestle Text in regard-

ing the second half of the verse as a comment of the Evan-
gelist rather than as a part of the woman's answer., Eberhard

Nestle, Movum Testamentum Graece, edited by Erwin Nestle
(218t edTtTon; Stuttgart? Privilegierte Wuerttemburgische
Bibelanstalt, 1952), p. 239.

13Edersheim, op. cit., p. 410.

1Y john Peter Lange, The Life of the Lord Jesus Chris
edited with additional notes By Marcus Dods, transiated 5%

J. E. Ryland and M. G, Hustable (Grand Rapids: Zondervan
Publishing House, 1958), p. 56.
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the supposed proud Jew, i1s the petltlioner, that in His

need He i{s not depending on her benevolence. Her tone

leads the Lerd to bring forward the opposite relation:

that she is the needy person, and that Hle is theo

pozgeesor of the true fountzin of satisfection, ™
Wie feel that such an estimatlon of the women's feellngs ere
probably correct.

Jesus, in His answer, gives no direct rebuke to this
retort of the woman, but rather proceeds to lead her out
of her national feelings to a new recognition of Himself,
He says, "I you knew the gift of God, and who It is that
Is saying to you, !Give me a drink,' you would have asked
hin, and he would have given you living water" (v. 10).
With a stimulating turn of thought, Jesus has turned His
request to aun offer.- He uses the familier metaphor of
waterlﬁ Lo express the life-giving quality which God Is
eager to give. He also talks of the “gift of God," thereby
alluding to her salvauon.ﬂ The method which Jesus uses
right at this point is characterized by His desire to glve
and not tec receive, and this seame accent is continued when
Jesus already points to His own Person as the source and

bearer of the gift of God. He presents Himself as the

5inid.

16The metaphor "1iving water" was used in the Old

Testament to describe divine sctivity in quickening men to
1ife {Jer. 2:133 Zech. 1438; Ezek. 47:9). The figurative
use of the term "water" alone was also common !n Rabbinic

literature, Edersheim, op. cit., pp. Ll2f,

17A. Plummer, The Gospel According to St. John in
%ﬁ,,,-_i_dgg Bl%le for Schools (Cambridge: University Press,
» Po e
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dispenser of God's 1iving water, with all its implications
of vital activity and cleansing power. In describing this
offer of such great resources to this common person of
Samaria, it has been sald, "He lavished all that He was and
had to feed the hunger of one solitary sou1."18 Jesus saw
the woman "standing on the brink of the greatest possibili-
ties, but utterly unconscious of them."19

At this point in the discourse the phrase "1iving
water" has an ambiguity to it and the next verses show that
the woman understood Jesus to be referring to the flowing
water of the well.

"Sir, you have nothing to draw with, and the well is
deep; where do you get that 1iving water? Are you

greater than our father Jacob, who gave us the well,
and drank from it himself, and his sons, and his
cattle? (vv. 11=12)
Thus, we see the woman's mind {s still on the level of
material things. In her answer is an implied rejection of
Jesus! ability to fulfill His offer. Also, the woman does
not realize that her question to Jesus can be answered in
the affirmative, He is greater than the "father Jacob.”"
We see a parallel to this verse in 8:33 and 8:53, where
Jesus is compared to Abraham, as the people similarly evoke

the security of their tradition to challenge His message.

18caixins, op. gites ps 58.

36, K. Barrett, The Gospel According to St. John
(London: s. P. €. K., 1955), p. 195.
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Although Jesus! words to the woman allowed an ambigu=
ous interpretation, we can see the wisdom in this method by
the fact that the woman is stimulated in her interest to
know more about the 1living water. Jesus, however, does not
answer her question directly. A direct answer would not
have focused her attention on the message which is evolving
through Jesus? methodical restatement and clarification of
her wrong perceptions, a method which is amply testified to
by Bernard.z0 Jesus saild to her,

Every one who drinks of this water will thirst again,

but whoever drinks of the water that I shall give him

will never thirsty the water that I shall give him

will become in him a spring of water welling up to

eternal life. (vv. 13-15)
As Farrar correctly observes, "Our Lord is not deterred by
the hard literalism of her reply. . . ."21 Rather He con-
tinues to use the figure of water, as elsewhere He used
bread (chap. &) and light (chap. 8), the three most neces~-
sary things for lifeaaz His method, as noted above, is to
develop the metabhor by adding new elements to it. Jesus
explains that He is not speasking of "this water," which

must be drunk day by day. Thus, the Lord tries to divide

205, u. Bernard, Gospel According to St. John, edited
by A. H. McNelle (New York: Charles Scribnert!s Sons, 1929),
I, exi.ff.

2lfpederic W. Farrar, The Life of Christ (New York:
Hurst and Company, 1875), p. 05.

22A. Plummer, op. cit., p. 109.




- —

16
clearly the thinking of the woman between the material,
visible object to which she is referring, and the spiritual,
dynamic "gift of God," which He offers. He meets the com=-

ments of the woman in two ways: (a) He shows that the

effect of the physical water is impermanent, that its effect
does not last; and (b) it must be drawn and carried from a |
distant place. In contrast to these inadequacies of "this
water," the "1living water"” that Jesus offers would become as
a fountain within the heart of a man, eternally refreshing:
to him. "Those who accept Him and His gifts are thereafter
permanently suppllied and their needs are inwardly met.“23

Whether the Samaritan woman understood His meaning, or

whether she thought simply to evade an Iirksome task, at any

2

rate, she replied. She says, "Sir, give me this water,
that I may not thirst, nor come here to draw" (v. 15).
Lange, however, does feel that she has an idea now of what
Jesus is speaking.
She can now no longer suppose that He is speaking of
earthly water, though she has no clear perception of
the heavenly water. At all events, the presentiment
of a wonderful ss%lsfylng of her unsatisfied life is
awakened in her.
Vhile we have been pointing out the methods that Jesus

has been using, it is perhaps necessary to mention a method

23parrett, op. cit., pe 196.
21'Danle1-aops, ops eit., pe 215.
25Lange, op. egit., pP. 57
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that Jesus has not used up to this point. So far He has
not ‘used condennat ion to awaken in her a sense of guillt or
to bring about an appreciation of the promise of 1ife which
He is setting before her., So far, we think it is fzir to
say, Jesus! method has revelved around offering the gift
which He désires to bestow and awakening tn her the need to
accept this gift.

But whether this observation of the absence of Law to
bring a conviction of sin s one which we can continue to
hold must come up for speciazl consideration in the. light of
the section in verses 16=18, We read there!

e A £ L e Lt

Jesus said to her, "You are right in sdying, 'I have

no husband!; for you have had five husbands, and he

whom you now have is not your husbands this yon:sald
truly."
The traditional interpretation of Jesus! request that the
woman bring her husband is that this was Jesus! method of
bringing the accusing and condemning function of the Law to
play upon this woman's 1ife. Thus, we see Hoskyns observe$
"Since the water of salvation is for sin and for uncleanness
(Zech. 1321) it was necessery that Jesus should lay bare
the woman's sin (cf. 7:7).“26 Or we see views which hold
that Jesus was giving the woman her first draught of the

1iving water just as she asked for it. It is the divine

26
Edwyn Clement Hoskyns, Fggg%% Gospel, edited
Francls Noel Davey (London$ Fi%%%'and ber Limited, 19h$¥.

Pe 2]31.
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condemnation of her sinful 1life. The sure method to awaken

in her the thirst for the full messure of 1iving water is to

malke her acknowiedge herself a sinful wbman.27 While thie

interpretatlon seceme to be the most obviecus snd nmost preva-

lent, It Is Interesting, z& well es necessary, to note that

it fs contradicted by such writers as Edersheim and Lange.

Which way this questlon is solved has much meaning for

our study of Christt?s methods of bringing a conviction of

ein ond therefore we teke the 1liberty of presenting the

argenents of theses men.

Thus, Edershelim sayst

It is difficult to supposes; that Christ asked the
woman to call her husband with the priasary objsct of
awakening in her a sense of sin. This might follow,
but the text glives no hint of it, Nor does anything

in the bearing of the woman indicate any such effect;
indeed, her reply (v. 19) and her after-reference

(v, 293 to it rather imply the contrary. We do not
even know for certein, whether the flve previous hus-
bands had died or divorced her, and, if the latter,
with whom the blame lay, although not only the peculiar
mode in which our Lord refers to it, but the present
condition ofashe woman, seems to point to 2 sinful life
in the past.

In-other words, Edersheim is not trying to exculpate the

woman =2nd pawn her off as pure and pristine. His contention

is, though, that 1f a person holds that Christ used His

request as 2 word of the Law to awaken In her a sense of

27“. Dods, The Gospel sording to Jo in The Expos-
itor's Greek T::E-_%“t %‘d ) -c‘WmLig. » Eerdmans
shing Company, 1)5 Pe 727,

2Bzgersheim, ops cites PPe U13Te
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eln and guilt as prerequisite to coming to faith in Him and
to a true appreclation of His Person, it is not borne out
by the text.29

Lange is perhaps not as far from the traditional inter-
pretation as Edersheim. Lange admits the possibility that
Chrisi asked the woman to bring her husband for the purpose
of awakening her to her guilt. But he sees another motive
perhaps equally present in the request of Jesus. He claims
that 1t was a Rabbinical rule that a woman was not to
receive gny religlous instruction without the presence of
her hushand. Vhile Jesus did not observe such an artificial
and casuistical rule, the conversation did take a turn
which made Jesus feel that the presence of the husband was
imperative. Lange explains: :

The conversation had been the free intercourse of

persons brought transiently Into each other's company

and as such ralsed above the exactions of aipunctilious

casuistry or scrupulous comventionality. But, now,

since the woman had shown herself disposed to become

a disciple of Jesus, to enter into a nearer relation

to Him, it was proper that her husband should now be
present, According to Jewish regulations, a wife was

2Nre are reminded here of a position taken by J. B.
Phillips, whom we shall also consider in a later chapter.
In his book, !-%}_c!!ﬁg Mep Whole, he contends: "To the reli-
gious people o 8 day was a scandalous thing that
Jesus, unlike the prophets of old, made no denunciation of
those who were called sinners. « . « Jesus almost never
called men sinners, except in the case of the entrenched
self-righeous. . .« + With the common run of ordinary
sinners, Jesus appears to have used the method of simple
love, The sense of gullt, it would appear, might well take
care of itself; so far as we can judge He did not attempt
to arouse 1t.," J. B. Phillips, %}m Men Whole {(New York:
The Macmillan Company, 1953), P« 29.
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not permitted to receive special religlous instruction
from a Rabhi without the sanction of her husband;
indeed, such & condition is Involved in the very nature
of' the mrriage relation, The Lord therefore at this

moment required, according to the highest, most exact o
social rights, that the woman should call her husband,>

This position of Lange is extremely close to the rule that
the Apostle Paul posited for the early church (1 Cor. 1l234if.)
and therefore has some merit, we feel.

For a person to resolve ih!s problem presented by
opposing views of Christ's method is difficult. Certainly
the positions of Edersheim and Lange cannot be dismissed
as lacking sufficient ground, nor can the traditional view
of Christ'es intent and method be cast aside. However, it
seems falr to make these observations about Chf!st's appreach.
His method is not one which proclaims a fiery condemnation
on her sin. Rather we are struck by the simple, declarative
way In which Jesus reveals the woman's inmost heart. Also
Christ's words contain an element of commendation for the
answer which the woman gives. In other words, it woculd
seem that Jesus! method is not dominated, obdviously, by a
spirit which delights in exposing & person's guilt and
accountablility before God, but rather by a love which looks
at the sin and yet past the sin of the person to see the
goal to which He wants to lead that person.

Because of what Jesus has told her, the woman says,

"Sir, 1 perceive that you are a prophet" (v. 19). She may

30!:&“985 op, cit., p. 58,
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mean, as Barreit suggests, that she considers Jesus as "the
prophet," giving a Messianic interpretation to Deuteron;my
18¢55 or she may use a term that is more general in its
meaning, as the Samaritans unlike the Jews did not accept
the authority of "the prophets" in the Old Testament canon.31

The woman continues "in the earnest spirit of religious

Inquiry," and brings forward the most decided point of
coniroversy between the Jews and Samaritans, on which she
wished to learn the "prophetts" judgment: "Our fathers
worshiped on this mountain333 and you say that in Jerusailiem
is the place where men ought to worship" (v. 20).

Once more the Lord answers her question by leading her
far beyond ii--~beyond all controversy~--even on to the goal
of all His teachlng-3u Jesus spokes

Vioman, believe me, the hour is coming when neither on

3lBarrett., OPe cite, pes 197.

32Lange, op. cit., p. 59.

3’A brief word on Mount Gerizim is necessary here. The
woman pointed to the fact that this mountain was the holy
mount for the Samaritans even as the Jews looked upon
Jerusailem!s Mount Zion as their chief shrine. The mountain
had a commanding view of the surrounding land, and the wome
an probably could see the peak from the well where she spoke
with Jesus. The woman brought up the old controversy between
Jew and Samaritan and was,; no doubt, pressing for a solution
to the contemporary idea that according to the Samaritan
tradition they alone remained true to God?!s chosen holy
mountain (1 Sam. 1:3), while the Jews were "seduced" by Eli
to construct the apostate shrine at Shilloh. M. S Miller,

OPe S_!._L', Pe 6390
3hEdershelm, op. cit., p. 417,
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this mountain nor in Jerusalem will you worship the
Father. You worship what you do not know; we worshlip
what we know, for salvation is from the Jews. But the
hour is coming, and now i{s, when the true worshipers
will worship the Father 1ln spirit and truth, for such
the Father seeks to worship him. God is spirit, and
those who worship him must worship in spirit and truth.
(vv. 21-2})
These words are yet a fuller revelation to the woman. Any
racial pre judiccand humen traditions which isolated people
from worship of God were swept aside with this fundamental
truth. Neither the object of worship nor its mode would be
found in & geographical location, either exclusively or
prererentially.35 God being absolutely "the Father," all
men in all places shall have access to Him. Yet Jesus does
point up the actual distinction between Jewish and Samaritan
worship. The Samaritan worship was a mixture of true reli-
glon with idolatry. The obscurity of a Pentateuch with a
garbled text, unenlightened by the clearer revelations in

36

the prophete, left them with a mutilated religion. Jesus

re jected the Samaritan religion with the words, "You worship
what you do not know," and asserted that the Jews were the
ones who worshiped the true God, Who had made Himself known

to them in thelr history by His gracious dealings with them.3(
They were the kesepers of the promise of the coming Messiah.

But although the Jews were the matrix from which salvation

3Bpods, op. cit., p. 728.

-36Plummer, OPe« c!to’ Pe 112.

373:rrett, op. cit., p. 199.
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comes, Jesus points beyond them to an hour which is ceming,

and now is, "when the true worshipers will worship the

Father In spirit and truth. . . ." '

It is beyond the scope of our topic to go into any |
exegetical detail on the meaning of words such as "spirit"
and "truth." Once again, we repeat that we are interested
in pointing up Jesus! method of bringing a conviction of sin.
With the insights Jesus has given this woman we can see that
He is eager to dispense to a listening heart the gifts which
He came to give. Giving is His method. In the case of this
sinful woman who yet was willing to question and to listen,
His method is to restate and clarify those things which she
did not fully understand at first.

As we shall show iIn the next two chapters, it was part

of Jesus! method to reveal His Messiahship in its full offen-
siveness. It is remarkable to note that, although the
claims of Jesus cancel her former beliefs, the woman is not
"offended" by Him. 1In fact, this woman is led to remark,
"1 know that Messiah is coming . . « when he comes, he will
show us all things" (v. 28). To this remark of continued
interest, Jesus! method is to inform her completely as to
the way in which God is working. His discourse has pointed
to the fact that the new age of the Messiah 1ls present. Now
He says, "I who speak to you am he."” Farrar observes:

To this poor, sinful, ignorant stranger had been

uttered words of immortal significance, to which all
future ages would listen, as it were, with hushed
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breath and on their knees.38
This was the climax of the scene. Jesus had said all., He
had avowed something which He had never before categorically
admitted.3? His method was agaln to take the woman beyond
her expectations. He removed all temporizing from her pre-
vious statement. He said in effect, "You do not need to wait.
1 that speak to you am the one who has revealed all things
needful to you." All the previous message was preparatory
to this finel self-revelation. The conversation found its
climax as Jesus revealed Himself as the answer to all the
needs of this woman, the One Who had revealed her inner
life, the actual source of "1living water," and the bringer
of a new concept of worship.

The remainder of the chapter adds little to our under-
standing of Jesus! methods in dealing with this woman. We
may briefly summarize the conclusion::; the woman became so
excited at Jesus! announcement that He was the Messiah, that
she "1left the water jJar" perhaps for Jesus to get His own
drink, and running to the city told the people, "Come, see
2 man vho told me all that 1 ever did. Can this be the
Chinist?” And we see in verses ljO-42 that Jesus remained
with the Samaritans for two days and spoke with them.

In the concluding portion of this chapter we w!sh to

38Farrar. op. git., p. 16k.
39Daniel-ncpu, op. cit., p. 216.
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summarize the methods we have seen Jesus using in bringing

a8 conviction of sin. Admittedly, when we seek to isolate

methods which are aimed at a conviction of sin, we are

speaking about a part of the whole, since Jesus! ultimate

purpose was always to bring a person to faith in Himself as

God's Anointed., But If we admit to the fact that an ingre=-

dient and an inherent part-of Jesus! plan was bringing a

conviction of sin, we see the following methods in operation:

1.

5-

Although in the world, Jesus does not become part
of the world by displaying and furthering its

pre judices and basically hateful traditions.
Rather He ignores social standards and conventlions
which are divisive and follows the nature of His

Mission to reach all people.

Jesus uses a temporal interest such as the need for
water to establish rapport and to begin the process
of reaching into the inner life of an individual.

When there 1ls 2 hint of defensiveness or Insolence
in the woman or a maladroit misunderstanding on
her part, Jesus does not rebuke her attitude or
position, but always seeks to lead her on to a new
appreciation and recognition of Himself and His

glft-

Jesus stimulates His hearer with a sudden turn of
thought by shifting from a request to an offer and
a promise. He also excites her continued interest

by the use of a striking ambiguity.

In connection with His ambiguous use of the term
water, we see 8 pattern throughout the discourse
by which Jesus makes an assertion which is misun-
derstood or misinterpreted, and then proceeds to

restate, clarify, and amplify it.

In the first part of the discourse, we see Jesus'?
approach to the woman is marked with a noticeable
lack of any Law preachment; rather His words convey
a reference to and proclamation of a promise which
He can make to her as the Son of God.
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When Jesus does speak to the woman about her per-
socnal 1ife, which according to all interpretations
was sinful, He uses no condemning expreasions or
phrases, but rather reveals her inner life in a
simple, declarative, tactful manner. In this par-
ticular case, we are inclined tc agree with
Phiilips? position that "the sense of gullt, it
would appear, might well take care of itself. . . .

Jesus does not condone the Samaritan practice of
worship, but asserts the genulneness of the Jewish
ferm. Yet ilis purpose i{s not to bring the two
views into conflict, but to direct the woman to a
higher form of worship which He initlates on be=
half of the Father.

In the face of the woman's reverent and continued
interest, Jesus makes an unprecedented and rarely
repeated revelation about His Mission and Person.

40pni111ps, op. citss pe 29
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CHAPTER 111
JESUS! DISCOURSES WITH THE MULTITUDE AT CAPERNAUM

In the preceding chapter we discussed and delineated
methods which we saw Jesus using in bringing a sense of need
to the Samaritan woman. The reasons for which we chose that
particular case study were the fact that the circumstances
suggested rather plainly that the woman was living in sin,
the fact that Jesus was addressing Himself to specific, in=-
dividual needs, and the fact that Jesus' approach was not
hindered by any repelling anlmosity on the part of the woman.
We now turn to study Jesus! preaching discourses at
Capernaum in the sixth chapter of John. In contrast to the
foregoing chapter, we see Jesus dealing with a multitude in-
stead of an individual, a fact which may have implications
for His approach. Secondly, we realize that this incident
took place in a transitional period of Jesus! ministry. We
see here Jesus using methods of approach which effect a
sifting and separation between true disclpleship and the
reverse.l Thirdly, we notice in this partlcular encounter
of Jesus and people the beginning of open hostility in hear=
ers to the message and claims of Jesus as the Messiah., As

we sece this animosity looming ever larger in the picture,

l1n. H. Lightfoot, St. John's Gospecl, edited by C. F.
Evans (Oxford: The Clarendon Press, 19335. p. 169.
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We realize more clearly the persistence and patience in the
method of Jesus.

Our approach in attempting to isolate Jesus! method of
dealing with sin will be much the same as we used in the for-
mer chapter. We shall examine the context, giving special
attention to the make-up of the crowd. After we have ana-
lyzed the discourses step by step; we shall conclude the
chapter with a summary of the maladies which Jesus met in
these people and the methods which He employed in dealing
with them.

In our study of this sixth chapter of St. John'!s Gospel,
we will be giving special attention to certain verses within
the chapter, namely, verses 25«59, Some commentators feel
that the words of Christ recorded in these verses make up
one discourse, while others feel that there are three dis-
tinct parts of one discourse or even ihree discourses. For
purposes of analysls we accept the division made by Westcott,
i.e.; that there are three groups of discourses, viz.,

(a) vv. 25=40, (b) vv. L1=51, and (c) vv. 52-58. "Each
group,” Westcott explalins, "is Introduced by some expression
of feeling on the part of those to whom the words are ad=-
dressed: (a) simple question, v. 25, (b) a murmuring, v. 41,

and (c) a contention among themselves, v. 52.“2

2Brooke Foss Westcott, The Gospel According to St.
John {Grand Rapide: Wm. B. Eerdmans Publishing Company,

) p. 221.
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The immediate context is important for a consideration
of the discourses themselves. At the outset of chapter six,
the Lord, having left the western for the eastern shore of
the Sea of Galilee (v. 1), Is followed by a great multitude
Impressed by His ability to cure the sick. He ascended the
hill country where, in the company of His disciples, He car-
ries out a miraculous feeding of 5,000 men (v. 10). As a
consequence of such bounty, the people see in Jesus "the
prophet who is to come into the world" (v. 1) and concert
to thrust royalty upon Him in order to achieve their own
Purposes. The term "the prophet" 1is no doubt synonymous
with "the lMessiah."> Thus, the multitude Interpreted the
sign at its own level and in the light of its supposed ad-
vantage (cf. v. 26). They see In Him one who,

will, as thelr leader, solve its [Israel! national

and economic problems. Hence its perception has now l
become even more selfish and dull than it was at 6:2.

iT sufficlent pressure is brought to bearéfpon Him,
s

Already we can see the malady with which Jesus must deal,
Although the crowd attempted to make Jesus king after
witnessing the miraculous feeding, Jesus perceived their de-
eigns and left the disciples and the multitude, withdrawing
into the high ground alone. That evening, after the disci-
Ples had embarked again on the sea for Capernaum and when

they met a fierce storm, Jesus walked to them across the

3Lightfoot, ope. git., pe 166.
b1pea,
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water and calmed not only their fears, but also the sea.
The next day, we read (vv: 22-2l}), the multitude once more
stood on the castern shore of the lake and realized that

Jesus was no longer in the vicinity. It was very obvious

that He had not traversed the six miles to Capernaum by beat

with the disciples on the previous evenling, and so in search
of Him they use boats which had arrived from Tiberias to go
to Capernaum. The arrival of the multitude at Capernaum
brings us to the beginning point of the Capernaum Discourses.
Before we consider the discourses in detail, however,
we are Interested in seeing whether we can estimate what
the make-up of this multitude wns; with a2 view toward bring-
ing out Jesus' method of approach in clearer relief. There
are varying opinions on what type of persons were in this
crowd. Lange holds that since Jesus remained behind after
the feeding of the 5,000 to dismiss them, it 1s right to
assume that most of the people dlﬁ leave, "at least the more
intelligent and plous amongst them-“s lange further claims
that the crowd that followed Jesus across the lake is only
a remnant of the former crowd, "and that, too, a crowd of
the most exalted fanatics, a rabble of obtrusive Chillasts,

who believed that they had found in Him the bread~king that

5
John Peter Lange, The Life of the Lord Jesus Christ
edited with addlt!ong!'no es Dy Marcus Dods, translate §
J. E. Ryland and M. G. Huxtable (Grand Raplds: Zondervan

Publishing House, 1958), 1I, 2iL.
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they wanted."6 We, however, feel that a fairer estimate is

made of the people by most other commentators, 1like Bernard!

and Edersheim,B who claim.that the multitude in Capernaum

consisted pretty much of the same type of honest and inquir-

ing people as were present at the reedlng.9
With the purpose of 1ifting out from the discourses :

Jesus? method of bringing a conviction of sin, we now turn

to consider the first discourse, verses 25-40, in detail.

The question of the multitude at verse 25, "Rabbi, when did

you come here?" receives no direct reply. Instead the Lord

61pta.

7J H. Bernard, Gospel
« H. S According to St. John, edited
?Y A-l¥. McNelle (Néw ork: Charles Scribner's Sons, 1929),
3 CX .
aAlred Edershelim, The Life and Times of Jesus the
Messiah (Grand Rapids: Wm. B, Eerdmans Publishing Company,

1953), 11, 27.

9A similar and interesting question, although not as im-
portant to our topic, is the problem of the exact location
of the discourses. Ve have observed that there are three
groups to the Capernaum Discourses and, while some commenta-
tors feel that all parts were spoken in the synagogue, all
that we can say for certalin is that the last part was spoken
there (v. 59). However, we feel that the suggestion made by
Edersheim is quite in place: "Probably the succession of
events may have been, that part of what is here recorded by
St. John had taken place when those from across the Lake had
first met Jesus; part on the way to, and entering, the Syna=-
gogue; and part as what He spoke in His Discourse. . . .
But we can only.-suggest such an arrangement, since it would
have been quite consistent with Jewish practice, that the
greater part should have taken place in the Synagogue itself,
the Jewish questions and objections representing either an
irregular running commentary on His Words, or expressions
during the breaks in, or at the conclusion of, His teaching.”

Edersheim, op. cit., pp. 26f.
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directs their attention to something more Important and
warns His hearers that thelr interest in Him {s now based on
nothing better than hope of material benefit (v. 26). Lange
quite eptly remarks at this point, "He [Jesus] knew that
they had sought Him not because His feeding of them was a
sign, but because that sign had been a feeding. . . .“10
After the wvarning Jesus directs the thoughts of His hearers
still higher and pleads, "Do not labor for the food which
perishes, but for the food which endures to eternal life,
which the Son of man will give to you; for on him has God
the Father set his seal" (v. 27). Naturally, Christ's state-
ment does not mean to imply that His hearers should neglect
the physical provisions of the body, but tells them that
thelr first aim should be to receive what He orfers.ll
Jesus? method of approach in these words is to dip into the
Old Testament and Rabbinical teaching to bring knowladge
which the people already possessed to bear upon their think-
ing.

Jesus?! method of using an Old Testament concept is
shown by the fact that He uses "Son of man" as a title for

Himself, ae the thought of the discourses develops and makes

101ange, op. git., pe 245.

11The thought and style of St. John at this point are
deeply Hebraic in character, and for the sake of emphasis
the Hebrews often expressed a truth, or, as here, a precept

in the form of two directly opposed propositions, where Vest=-
ern thought finds:it more natural to use the language of

comparison, Lightfoot, ope. cit., p. 166.
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Plaln later on (cf. v. 53). 1t is very possible that at this
time the term had Messianic applications which meant that the
term brought forth a kingly figure in the mind of the Jews.
But on previous occasions (ef. 11513 3:13,143 5:27) Jesus
used the term to denote a person more closely connected with
the suffering servant figure in Isaiah (cf. ls. 53).12 The
use of the term "Son of man,"” then, 1s &2 method on Jesus!
part by which He continues to place before His hearers His

true miselon as forecast by the Old Teetamsnt.13

12
Danlel~Rops, Jesus and His Times, translated from the
i“;ﬁ?t):h by Roby Millar (New York: E. P. Dutton & Co., Incs,
i), Pe 32C,

4 13A summary of the Old Testament background of the term

Son of man" as presented by Daniel<Rops may be desirable
here. Daniel-Rops rightly maintains that the name Is itself
a part of the mystery of the Messianic revelation. Jesust?
use of the term tends to emphasize the human side of His na-
ture, to make His followers feel that He was a man as they
weres But, at the same time, the term had another and
weightier significance. 1t was charged with an esoteric
sense because of its use by the prophets of Israel. In
Ezekiel it is used no less than ninetyefour times and it ap=-
pears to denote the prophet as the representative of humanity,
the human part of him contrasted with the majesty of God which
!s using this feeble creature as a mouthpiece. In Daniel
T:13,1 the sense of the term is more explicit: "I saw iIn
the night visions and, behold, one like the Son of Man came
with the clouds of heaven and came to the Ancient of Days.
« = o« And there was given him dominion and glory, and a
kingdom, that all people; nations and languages should serve
him: His dominion is an everlasting dominion, which shall
not pass away."” Thus, it is probable, that at the time of
Christ the term had Messianic application. Daniel«=Rops con=
cludes: "The Son of Man is, In fact, another way of saying
tMessiah,? since it covers the double meaning-~the glory and
the suffering. Christ used it, and was Increasingly to use
it, 1n its most authentic interpretationsy not that of the
Glorious King, the Avenger and the Conqueror to whom the
Pharisees addressed thelr famous prayer Alennu, but the suf-
fering Messiah, the sacrificlial victim who was to redeem the
sins of the world."” Daniel-Rops, op. cit., pp. 327f.
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Jesus?! method appealed again to something that His hear-
ers already itnew when He says, "for on him has God the Father
set his seal" (v. 27). Jesus here was making use of a Rab=
binic teaching. Although to our mind the words seem inexpli-
cable in their use here, the words do become clear when we -
remember that this was a well<known Jewieh expression.
Edersheim says:

fecording to the Rabbis, "the seal of God was Truth

(AeMeTH)," the three letters of which this is composed

in Hebrew (7)YQN) being, as was significantly pointed out,

respectively the first, the middle, and the last letters
of the alphabet. Thus the words of Christ would convey
to His hearers that for the real meat, which would en-
dure to eterral life~=for the bhetter banquet-~they must
come to Him, because God had impressed upon Him His own
seal of Tfuth and so authenticated His Teaching and

Mission.l4
With this explanation we can clearly see the method by which
Jesus eppeals to the mindes of His audience.15

Already in this saying of Jesus (v. 27) the contrast
between "Do not labor" and "the Son of man will give"™ points
the hearers to the fact that no one ever receives a recom=-

pense from God, but always secures a gift. It is this accent

1hEdcrsheim, op. cit., p. 29,

1SWestcott also offers an explanation of the term "seal,"
but finds it rather connected with Jewish ritual at the time
of sacrifice. In Jewish rituasl the victims were examined
and sealed if perfect. Perhaps, he suggests, the thought of
Christ as an accepted sacrifice is already indicated by the
term. Westcott, op. cit., p. 224. While with hindsight we
might come to the conclusion of Westcott, it seems that the
explanation offered by Edersheim more correctly reveals, as
nearly as we can tell, what may have been in the minds of
the hearers when Jesus was sp2aking.
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which the people did not catch, however, 2 we can see from
their question 1n verse 28, "What must we do, to be doing
the work of God? Jesus, In return, 2s is consistent with _
His method, raises the conversation to & new level and says,
"This is the work of God, that you believe in him whom he
has sent" (v. 29). Because the rabbis who taught the people

were accustomed to teach in metaphors,16

the people saw at
once that Jesus from the beginning of this discourse was
alluding to some religious duty. What it was, however, they
did not understend, but fancied that He referred to some ree-
ligious works appcinted speclally by God. Geikile states:

As Jews, they had been painfully keeping all the Rab=

binical precepts, in the bellef that their doing so

gave them a claim above. Yat, if He [Jesus] had some
additional injunctions, they were willing to add them
to the rest, that they might legally quallfy themst%vaa
for a share in the New Kingdom of God, as a right.
But in contrast to their expectations, Jesus! method is to
bid them to believe "in him whom he hag sant.”

At verse 30 we can see that the crowd i1s quite aware of
the fact that Jesus sets forth the object of thelr belief as
Himself and the conversatioa turns to the nature of His cre=-
dentials. They ask, "Then what sign do you do, that we may
see and belleve you? What work do you perform? Our fathers

ate the manna in the wilderness; as It is written, 'He gave

16Chnnlngham Geikle, The Life and Word %f,Chrlst
(London: Strahan and Company Limited, 1880), II, 191.

Wip1a,
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them bread from heaven to eat.! (vv. 30f.). Thelr question
implies from Jewish history that Moses Imposed upon the
fathers the yoke of the Law, but he Justified his authority
indeed. What, then do you do?

Here again we may call attention to the "malady-charac-
teristics" which manifest themselves im the crowd. To our
mind It seems strange that the people should ask for a sign
1ike manna coming from heaven when they had witnessed the
miraculous feeding on the previous day. It may be that the
resistance of Jesus t9 their abortive attempt to make Him a
king weakened and neutralized the effect of the miracle that
they had Witnessed.la Or it may be that we sece here the
outcrepping of a type of "heggarly pride," as Lange suggests,

Tor they were !ntrusively offering themselves as His

followere, who, under certain conditions~-that, for ex-

TRitna o ne s ad repn i T

This request of the people also gives us occasion for
discussing the fact that most all Messianic prophecies had
become exaggerated to the polat of beling perverted.eo Every
figure in which prophets clothed the brightness of the Mes=
slanic age was at first literalized, and then exaggerated,
until the most glorious poetic descriptions becams the most

"repulsively incongruous caricatures of the spiritual

lasdQTShBim' 22. Qitn' Pe 25-

19Lange. ops cit., p. 247,
zosdershe!m, op. cit., p. 28.
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Messlanic expectancy."Z!
The manna which the people requested was one such ex-
ample of an Old Testament type which became exaggerated.

Gelikie states:

The miracle of the manna had become a subject of the
proudest remembrances and fondest legends of the na-
tion. "God," says the Talmud, "made manna to descend
for them, in which were all manner of tastes. Every |
Israelite found in it what best pleased him. The young
tasted bread, the old honey, and the children oll. It

had even become a fixed belief that the Messiah, when

He came, would signalize His advent by the repetition

of this stupendous miracle. "As the first Saviour--the
deliverer from Egyptian bondage," sald the Rabbis,

"ecaused manna to fall for Israel from heaven, so the

second Saviour=-the Messlah-dwilleglso cause manna to

descend for them once more. « s o

The figure of Moses was another thing from Old Testament
history who received an improper slant and interpretation
from the Jews at the time of these discourses. Thus, to un-
derstand the reasoning of the Jews, implied but not fully
expressed, as also the answer of Jesus, it is necessary to
bear in mind that it was the often and most anciently expres-
sed opinion that, although God had given them this manna out
of heaven, yet it was given through the merits of Moses and
ceased with his death.Z3 It was thls teaching which the
people probably had in mind when they asked, "What sign do
you do? and this was the meaning of Christ's emphatic asser=-

tion,
Truly, truly, I say to you, it was not Moses who gave

22Geikie, op. cit., p. 192.
23Edershelm, op. cit., p. 30.
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you the true bread from heaven. For the bread of God
is that which comes down from heaven, and gives life
to the worid., (vv, 327.)

Thus, Jesus? method here is to correct and direct them awvay
from their misconceptions and at once to lead their thoughts
to a higher plane than a mere literal repetition of the
Moses miracle.

But with their minds still fastened to mere material
images and their hopes still running on mere material bene-
fits, they eagerly request, "Lord, give us this bread always"
(ve 3). Yet in the face of this earthbound request for a
perpetual bounty of bread, Jesus! approach is a persistent
advance to loftier regions of revelation. He removes all
possibility of understanding bread impersonally or materially,
and rather directs the hearers to Himself and utters the
first of His seven self-declarations of this Gnspel:ah

1 am the bread of life; he who comes to me shall not

hunger, and he who believes in me shall never thirst.

But I said to you that you have seen me and yet do not

beliecve. All that the Father gives me will come to me;

and him who comes to me I will not cast out. For I

have come down from heaven, not to do my own will, but

the will of him who sent mej and this is the will of
him who sent me, that I should lose nothing of all that
he hag given me, but raise it up at the last day. For

this is the will of my Father, that every one who sees
the Son and believes in him should have eternal life;

thhe scven self-declarations of Christ are:
1. The Bread of Life, 6:41.
2. The Light of the world, B:12, 9:5.
3+ The Door, 103719-
L. The Good Shepherd, 10311,1kL.
5. The Resurrection and the Life, 11:25. .
6. The Way, the Truth, and the Life, 1L:6.
7. The True Vine, 15:1,5.
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and I will raise him up at the last day. (vv. 35-40)
This longer and continuous section of Jesus' dlscourse evi-
dences an intensification of Jesus! method of bringing a
conviction of sin. It contains an indictment of the people's
unbelief (v. 36) and continues to place Jesus before the

People, not merely as the One Who imparts the gifts of God,

but the One Who is the gift of God. And in emphasizing Him=
self as the gift of God, Jesus 21so makes plain the benefits |
accruing to the believer. In analyzing Jesus! method, it
would seem thai we should also take into consideration the
relative balance between indictment and revelation of Himself
as Messiah. We nots, therefore, that Jesus uses relatively
few words in judgment on the people?s misunderstanding aﬂd
consequent unbellef, but seems to spare no wards {n placing
Himself before the people as the Messizh in all His offen-
siveness. In traditional Luther;n parlance, then, Gospel
far outweighs Law.
We also note, as a matter of Jesus! method, that His
"1 am" declaration suggests His divinity because of the remi-
niscent allusions to the Old Testament style of God speaking
(cf. B8:58; Gen. 1731; Exod. 331l Ps. 353133 Jer. 3:12; ls.
51312)-25 More evident assertions of His divinity, of course,
are His statements that He came down from heaven and that God

is His Father Who also sent Him. : i S e

25£Iernard. op. git., p. cxxi.
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At verse lj1 we enter into a new discourse, yet it Is
closely related to and develops the thought of the first dis-
course. For the first time we are introduced to questioners
who are termed as "the Jews." Elsewhere in the Gospel of St.
John the term "the Jews" is used for the most part of the
dwellers in the south, and especially of the Jerusalem auth-

orities, who are hostlile to the Lord from the beglnning.26

But most commentators agree that new questioners have not
appeared on the scene, but rather that John uses the term
with reference to Galileans to show that they also stumbled
at the Lord?s teaching and ultimately were not different
from those whio opposed Him in the south.27
The Jews at this polnt resent Jesus'! assertion that
He has come down from heaven. They resent it, because they
feel that they are fully equipped with adequate knowledge
about His physical parentage. Lange, however, sees much more
present here than mere resentment. He says:
The exhortations with which Jesus rebukes these whisper-
ing murmurers~-"Murmur not among yourselvesi"--1is not,
we may imaglne, merely a discussion from the act of
murnuring, viewed in itself. Rether in thelr whisper-
ings end murmuring amongét themselves was shown that
narrow party spirit in which one strengthens the other
in his bigotry, prejudice, and fanatical excitement.

If they will let themselves be so schooled and influ- o8
enced by party spirit, they cannot really come to Him.

26Lightfoot, op. cit., p. 168.
2Tpernard, op. cit., p. 202,
281-‘“93, op. 9_’._!.0' P 2h7.
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Jesus met these murmurers, as His method has already
indicated, with a rebuke, but also, and more important, with
2 clearer, fuller, stronger declaration of the very truth
which they rejected. We present this somewhat longer saying
of Jesus in its entirety for its Impact.
Do not murmur among yourselves. No one can come to me
unless the Father who sent me draws himg and I will
ralse him up at the last day. It is written in the
prophets, "And they shall all be taught by God." Every
onz who has hezard end learned from the Father comes to
me. Not that any one has seen the Father except him
who is from God; he has seen the Father. Truly, truly,
! say to you, he who believes has eternal life. I am
the bread of life. Your fathers ate the manna in the
wilderness; and they died. This is the bread which comes
dovn from heaven, that 2 man may eat of it and not die.
I am the 1living bread which came down from heaven; if
any onz eats of this bread, he will live for everj and

the bread which 1 shall ?lve for the life of the world
is my flesh. (vv. 42-51

Right here we can call attention to a pattern which emerges
in Jesus! method of approach, a2 pattern which we saw already
in the case of the Samaritan woman. Jesus?! method is to re-
assert a truth which i= misunderstood or rejected, clarify
it, expand it, and intensify it. As we saw in the quotation
above, Jesus repeats the assertions made in the first dis-
course, hut In much more forceful l.anguage.e9
While Jesus was lesading His hearers ever upward with
His speech, He did not forget that He was talking to Jews,
The allusion He mekes in verse hl: to Jeremlah 3133l and the

quotation in verse }j5 from Isaiah ch:13 was an appeal to

29
Frederic W. Farrar, The Life of Christ (New York:
Hurst and Company, 1875), p. 313. R
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those prophets which the people would understand, since
Jewish traditlon also applied these two prophecies to the

teaching of God in the Messianic age-Bo But the explanation

of the manner and issue of God's teachlng was new: "Every
one who has heard and learned from the Father comes to me."
As before, Jesus dispenses His high claims before these not
too receptive listeners, claims of union with the Father

(v. b6}, claims of giving life end possessing it in Himself
(vv. 48,51, claims of comlng down from heaven (v. 51).
Jesus reminds them that manna was no life-giving substance
since their fathers had eaten of {t and were dead (v. 49),
and then directs them to the fact that He Himself 1s the
bread of 1ifec, of which all who eat will live forever. Fur=-
thermore, in language more startling, He adds that the bread
1s His flesh which He will give for the 1life of the world
{v. 51).

We may question Jesus' method of metaphorical teaching
here as 2 device which was not fitted for teachlng. Yet this
type of teaching was famillar to Hls hearers, since the Rab-
bls often used this style. But more specifically yet, the
idea of eating, as a metaphor for recelving spiritual benefit,
was familiar to Christ's hearers and was as readlly under-

n3l

stood as our expression of "devouring a book. Thus, we

3%:dershetm, op. cit., ps 33

3lgeinte, op. eit., p. 195.
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see that Jesus does use a metaphor common to Jewlsh thought
to reveal Himself to them.

But instead of seeking the true significance of the

deep metaphor, as we saw the Samaritan woman do, the Jews

made it 2 matier of mere verbal criticism, and only wrangled
together about the idle question, "How can this man give us
hls flesh to =at?" Upon this, Jesus saw fit to address to
them words, the sirongest and most difficult, introduced by
these crucial words, 5/4?l'v. E/cv{v,
Truly, truly, I say to you, unless you eat the fle¢h of
the Son of man and drink his blood, you have no life iIn
vous he who eats my flesh and drinks my blood hes ster=
nal iife, and I will raise him up at the last day. For
ny flesh 1s food Indead, and my blood is drink indeed.
He who eats my flesh and drinks my blood abides in me,
and 1 in him. As the iiving Father sent me, and I live
because of the Father, so he who eats me will live be-
cause of me, This ts the bread which came down from
heaven, not such as the fathers ate and died; he who
cats this bread will live forever. (vv. 53-58)
Here again we can see Jesus repeating the truths which He
has placed before the Jews in the f{irst and second discourses.
But the persistance of Hias method brings Him to a point where
He asserts these truths in their final and ultimate form.
Even in the facez of criticel stubbornness, Carlst brings no
condemnation of the Law, but at the same time places & Judg=-
nent on their heads by the very words of life which He speaks
(cf. 12:47,48). We feel that Lange ls worthy of quite ex-
tensive quoting here:
That proud spirit which thinks it understands everything
whilst it will and can understand nothing, He confronts,

in conformity with His pure nature, with the most myster=-
fous utterences. It ls a false principle of weak or
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perverted philanthropy, that of desiring that matters
of faith should be made acceptable to crooked, falsely
critical minds, by every possible dilution and soften-
ing down of their meaning. To such dispositions, Truth,
on the contrary, to bring the process of mutual influ-
ence, which tends to no good, to a prompt conclusion.
Mystery velils itself before the scorner, by confronting

him in the richest gorgeousness of its symbollsmsaof
its symbolic expression, and departing from him.

This final discourse is Important in its treatment of the
"eultured despisers" (Schlelermacher) that stood before
Jesus. Thus, perhaps it is important:to state from a‘ some~
vhat different angle that which Lange presented above. Cer-
tainly, the sin that Jesus confronted in the men before Him
came under condemnation. Jesus never blinked at sin nor
excused 1ts ultimate expression pr unbellef or rejection.
But Jesus? method here of continuing to seek a conviction of
sin 1is wvaique. The jJjudgment which Jesus leaves with these:
pecple is not the condemnation of the Law, but a focused and
Intense confrontatfion of what we might call His full offen-
siveness. Those who had hoped to find a popular poiitical
leader in Him saw thelr dreams melt away, Those who had no
true sympathy for His life and words had an excuse for leav-
ing Him. None who were not bound to Him by sincere loyalty
and devotion had any longer a motive for following Him.
Flerce patriotism burning for lnsﬁrrection. mean self-inter-
est seeking worldly eadvantage, and common curiosity craving

excitement were equally disappointed. Gelkie's summarization

32Lange, op. ¢git., p. 249.
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of Jesus? approach continues to focus our attention on this
facet of His method:

It was the first vivid instance of the "offence of the

Crogs"~-henceforth to become the special stumbling

block of the nation. The wishes and hopes of the crowds

who had called themselves dlsciples had proved self=de=

ceptions. They expected from the Messiah quite other
favours than the identity of spiritual nature symbol-
ized by the eating His flesh and drinking His blood.

The bloody death Implied in the metaphor was in direct

contradiciion to all their ideas. A lowly and suffer-

ing Messlah thus unmistakably set before them was

revoltigg to their national pride and gross material

tastes.
Ultimately, we may say, it was Jesus! method of convincing
His hearers of their sin to place before them--always--His
full offensivenecss. There were no hearers that were not con=
fronted with these facts of Jesus'! mission and person. In
the case of the Samaritan woman we witnessed a questioning
attitude which finally led to belief, but here at Capernaum
we see & questioning doubt which leads to its ultimate ex~-
pression~-unbellef and rejection,

In the concluding portion of this chapter we will seek
to summarize the methods which we have seen Jesus using In
these discourses at Capernaum. To bring about this focus on
His methods we might very brilefly repeat what type of sins
Jesus was facing In these people.

It must be granted, we feel, that in trying to analyze
the underlying motives, evil or good, that prompt this multi-

tude at Capernaum to pursue Jesus on foot, by boat, and with

33&3’.1‘!3, op. g!!._l' Pe 1970
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questions, there is always a certain amount of subjective
expositior involved in @ commentatorts estimation. Often
this subjectivity may lead them to give different opinions,
although not ailtogether opposing each other, yet differing
in matter of degree. A cese in point is the fact that
Lightfoot can say that the crowd is prompted by a type of
selfish nationa!!sm.3l' while Lange will differ by degree
and say that the crowd 1s made up of “exalted fanatics™ and
a "rabble of obtrusive Chll!asts.“Bs Admittedly, this same
influence of subjectivity may cause this writer to give con-
clusions with which another person might differ by degree.
Nevertheless, we shall try to base our estimate of the crowd
and its sin from as an objective a viewpoint as possible.

We feel that Bernard is right in suggesting that at the
beginning the multitude is made up of honest and inquiring
people who are definitely Interested in Jesus and in the
works that He is d°1ﬂ§-36 While there is no evident enimos-
ity toward Jesus before the first discourse, yet behind the
interests of this multitude there lies a selfish nationalism37
which seeks a king to deliver them from the humiliation of
being dominated by other world powers. While we do not

MLightfoot. op. cit., p. 166.
35Lange, op. cit., p. 2hl.

36pernard, op. cit., p. cxif.
37nghtfoot, op. cit., p. 166.
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Pretend that everyone in the crowd was a2 Jewish theologian,
yet there was evident 1n the crowd theological misconcep-~
tions which led them to forsaking the ways of God. There
was evident the idea that a person could gain heaven by
legally cleiming it through worka,BB the i1dea that Moses
was a demigod who carned God's favor for the Israelttes.39
the idea that the Messianlc kingdom would be e worldly parae-
dise existing for the luxurious comfort of Israel.ho All
through the discourses we see the crowd manifesting an utter

1

lack of spiritual undcrstanding,h which leads them to re-

sentment, 1f not already hostility abetted by party spirit,
L2

with regard to Jesus! assertions concerning His own person.
While Jesus?! ultimate purpose Iin His ministry was almed

toward calling forth faith in His hearers, If we grant that
His purpose was also to convince men of their need and sin,
we see these methoda'!n operation?

1. He warns the people against that spirit which looks
for material gain and national security and suprem-
acy. He levels an indictment against the consequent
ang ?lt;mate expression of such a spirit, namely,
unbelief.

2. Even though He warns, Jesus does not dwell for long
on any misconception or evil desire of the people,

3BGelk£e, op. cit., p. 191,
39Ederahe!m. op. cit., p. 30.
40cetxte, op. git., p- 192.

hlLightroof., op. cit., p. 154,

thangc, op. cit., p. 247.
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but almost Ilmmediately proceeds to speak of Himself
a8 God's Gift to them and the response that should
bz thelires, namely, bellef. Thus, we agree with a
statement that Dobbins makes: " [Jesus]/ made His
attaclz at the point of greatest vulnerability and
deepest need. He came quickly, penetratingly, in-
escapably to the siln question, and then offered the
answer in the forgiving love of God to be had Pgly
through Him and committz! to Hls way of life."™

3, Jesus appeals to Old Testament concepts and Rabbine
ical Messianic interpretations in order that the
knowlicdge which the hearer clready possesses may
convince him of sin and lead him to belief.

1. The thrust of Jesus! discourses does not seem to
askt? What do you people believe about yourselves?
Do you believe that vou are sinful and wicked?
Rather Jesus! words always press forth to ask:
What do you believe about me? Do you accept what
I have told you about Myself? 1In a sense, Jesus
was continually directing the people away from them-
selves to Himself,

5. In the face of resentment and hostile rejection,
Jesus repeats in clearer and more forceful words
the very truths which the hearers reject.

6. In the face of continued re Jection, Jesus levels no
condemnation of the Law upon His hearers, but rather
reveals His full Messlanic offensiveness with the
result that the words of life which He speaks will
ultimately be the words of Judgment upon their heads,
gg¢ He says, "If any one heers my sayings and does
not keep them, 1 do not judge him; for I did not
come to Judge the world but to save the world. He
who re Jects me and doeg not receive my sayings has
a judge; the word that I have spoken will be hils
Judge on the last day" (12:47-438).

43
Gaines S. Dobbins, Evangelism According to Christ
(New York: Harper and Brothers, 1919); pe 203.




CHAPTER 1V
LEUSY DISCOURSE VITH THE JERUSALEM LEADERS

S0 far we have examined Chrisit's method of dealing with
8in In regard to the Samaritan woman and the multitude at’
Capernaum, In a further attempt to establish our Lord!s ap-
proach we turn to consider a third case study, namely, His
encounter with the Jerusalem authoritles recorded in St. John
10:22-39. We feel this incident has features which distin-
guish it from our previous two studies. The first obvious
difference is the fact that Jesus is dealing with the reli-
gious leaders in Jerusalem, here referred to &s "the Jews,"
which is John's usual term for those who have becen hostile
to Christ from the beginning.1 " The presence of their open
hostility will afford us copportunity to examine whether
Christ!s epproach is different from that which He uses with
persons who are not actively contradicting and oppesing His
message. Another difference which gives us a special reason
for studying this incldent is the fact that in this instance
there is an urgency and compulsion in Christ'!s words. This
is "Christ®s final public testimony to Himself"2 in the capl-~

tal city of the Jews before that visit which culminates in

i
R. H. Lightfoot, St. John's Go 1, edited by C, F.
Evans (Oxfordnghe Clarendon Press, !EEG’, p. 168,

2Brooke Foss Westcott, The Gospel ording to St. John
(Grand Rap'ds: Wm. B. Eerdmans Company, 19547, P. 63s
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His death. Dsces this urgency and finallty of the discourse,
then, affzct the method of Chrisi's approach?

Our study of this discourse will reveal that there are
simlilarities with the methods with which we are familiar al-
ready in our study. But there is alse an appreach which ls
unique in its appeal to believe. In the face of an opposi=-
tion that is ready to stone Him, we see Jesus making His
moet simple, direct, snd intense plz2a to them to turn from
ein and antagoniem to 2 well-founded bellef In Himself.

Qur approach In thie discoursc of Jesus will be the same
as was used In chapters two aand three, Ye shall describe the
environment in which the discourse took place as far as it
Is possible and as fer as it impinges upon our subject.

Then we shall analyze the discourse step by step and the
reactione and maladies which it cells forth in the Jews.
Finalily, we shzll draw summary conclusions from the esvidence
which we have Introduced and examined.

To establish the pertinent physical circumstances which
surround Jesus®! final discourse with the leaders in the Jew-
ish capital city, we begin with John's introduction in verses
22«23: "It vae the feast of the Dedication at Jerusalemj it
was winter, end Jesus was walking in the temple, In the por=
tico of Solomon." The feast of Dedication was a festive
occasion which made the Jewish heart palpitate with pulsating

nationelicstic ambition, since it commemorated the most
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recent Jewish national de!lverance.3 1t was an observance

of Joyous character, a time when it was unlawful to weep or
fast.h The occasion of this feast with its remembrance of
national deliverance no doubt provided the mentel set which
prompted the Jews to ask Jesus whether He was the Christ,
which to the Jews meant a kingly figure who would give to the
Jewish nation a favored place among the nations of the world.

This feast of the Dedication began on the 25th of

Chislev, which is roughly equal to our November and early

IA word about the historical origin of the feast of
Dedication. This festival, also known as Hanukkah and the
Feast of Lights, wes a festival which was celebrated by the
Jews with great magnificence., It commemorated the purifica-
tion and re-dedication of the temple by Judas Maccabaeus in
165 B.C., three years after its desecration by the Seleucid
conqueror, Antiochus Epiphanes, who hed erected within it an
altar to Zeus. The defiling of the temple had also resulted
in the contamination of the oil which was used in the lamps
around the temple. When Judas Maccabacus freed the temple
from its desecration, only one single vial of oil wvas found
which had been laid up under the seal of the chief priest
and it was not enough to light the lamps for one day. Howe
ever, as the story goes, there was a great miracle, because
the priests used the one vial of oil to light the lamps for
the space of eight days. Therefore, in the year following
the re«dedlcation, the Jews instituted the custom of cele=-
brating for eight days and the 1ighting of the lamps was very
much a part of the commemoration. Thus, it was known as the
Feast of Lights and was given a Joyous character. This in-
formation was culled from the following sources: William

Fe Arndt and F. Wilbur Gingrich, A Greek-English Lexicon of
the New Testament (Chicago: The’UElvers!!y of Chicago Press,

19577, p. 21h; Ed Clement Hoskyns, The Fourth Gospel,
edltea by Fraﬁel;w¥2el Davey (London; Faber and er Limited,

1947), p. 3883 John Peter Lange, The Life of the Lord Jesus

Christ, edited with additional notes Sgrﬂhrcua Dods, transe-
lnfea by J. Es Ryland and M. G. Huxtable (Grand Rapids:

Zondervan Publishing House, 1958);, 1I, Lé61.
1‘I.m'u.';er. loc. cit.
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December.5 Therefore, John informs us that it was winter.

' Most commentators feel that the mentlon of winter here 1g an

indication of the inclement weather that prevailed, possibly
rain, since Chislev was the cold month (cf. Ezra 10:9,13).°
These climatic conditions provide the reason for the fact
that Jesus is in one of the oldest and most historic parts
of the temple, a fragment of the first temple which survived
the various dastructions.7
Whatever the reason for Jesus being in the temple, sud-

denly, "as though by preconcerted mavement,“e

the Pharasaic
Party and thelr leaders surrounded Him and began to question
Him. "How long will you keep us in suspense? If you are the

Chfistsg tell us plainly" (v. 24). The occasion, as we

S.andt, DD e Cit., P- 211"

6Wﬁstcott, ops cit., ps 6.

a. Plummer, The Gospel According to St. John, inm
Cambridge Bible for Schools (Cambridge: University Press,
- ’ p. - ll.

BFredcr!c W. Farrar, The Life of Christ (New York:
Hurst and Company, 1875), p. L463.

9Adolr Schlatter makes a significant comment on the
pivotal place of the term "Christ" occupied in the Jewish
mind. He says: "Keine noch so michtige Verklindigung des
gbBttlichen Wirkens und Herrschens, kienenoch so inhalts=~
reiche Aussage Uber die Sendung Jesu konnte dem Juden das
ersetzen, was die Formel pder Gesalbte"™ f8r ihn bedeutet
hat. Erst mit thr war die prophetische Verheissung unzwei-
deutig in die Gegenwart hineingestellt. Darum hing an
diesem Namen die Entscheidung Sprach ihn Jesus aus, so
stellte er damit an die Judenschaft und die ganze Menschheit
die Forderung des unbegrengzten Gerhorsams, mit dem alles in
seine Hinde gelegt war." D. Adolf Schlatter, Der Evangelist
Johannes (Stuttgart: Calwer Vereinsbuchhandlung, 1930), p. 2hl.
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noted, for this question was the Feast of Dedication. But
the motivation that prompted the Jews to ask this question

may have ranged from the desire of grounding on it an accu~-

sation!© to a motive of genuine 1nqu1ry-ll Plummer, perhaps,

offers the best summary and solution as to what prompted the

Jews to confront Jesus with this question. He says:
Thelir motives for urging this were no doubt mixed, and
the same motive was not predominant in each case. Some
were hovering between faith and hostility and (forget-
ting viii. 13) fancied that an explicit declaration
from Him might help them. Others asked mainly ocut of
curiosity: He had interested them greatly, and they
wanted His owvn account of Himself. The worst wished

for & plain statement which might form materla11£or an
eccusatlon: they wanted Him to commlt Himself.

Also manifecsted here, as Farrar notes, may be a secret wish
that 1like Judas Maccabaeus, Jesus would turn from His lowly
ways and become a national deliverer for them in opposition
to the Romans. If so, "they would have instantly welcomed
Him with tumultuous acclaim.” >

As we realigze that this Jewlish crowd was characterized
by curiosity, indecision, or hostility and as we know that
Jesus? ultimate purpose is to help these persons see their
need and sin, we can readily understand that Jesus' method

of answering shows infinite patience and wisdom. He says:

10p1fred Edersheim, The Life and Times of Jesus the
Messiah (Grand Rapids: Wm., B. Eerdmans Publishing Company,
19837, 11,-229.

1

I'Westcott. op. cit., p. 65.

12piummer, op. ecit., p. 225.

3rarrar, op. cits, pe L6k,
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"1 told you, and you do not believe" (v. 25). The answer
was an exposal of thelir blindness, but at the same time a
reasserticn ﬁf His claime to be the Messiah. The question
put to Christ by the Jews was a categoricel and distinct one
and as such Jesus could not refuse a distinct answer. He
did not, however, reply in direct terme, "I am the Christi"
for that would have appeared as if He claimed to be the
Christ in theilr sense of the term. Nowhere in this Gospel
does Jesus tell the Jews openly that He is the Christ, but
Hie whole teaching and action "presumed it, declared it, in-
terpreted it, and demanded that they should accept and be=
tieve 1¢.%1k Therefore, Jesus! answer tells them that in
reality He had long since set Himself forth as the Messiah,
but as the Messiah !n His sense of the term, that 1s, in a
sense in which they would not be willing to receive Him.

if we put this answer Into the context of the entire
Gospel, we see that Jesus is repeating once again that teach-
ing wvhich they were rejecting. That He was their Messiah iIn
a sense far loftier and more spiritual than they had ever
dreamed, His language had again and again implied; but the
Messiah in the sense which they required He was not and would
not be. Thus, while at other times Jesus answered in a meta-

phor, such as in the Capernaum Discourses, here in answer to

Y rdwyn Clement Hoskyns, The Fourth Gospel, edited
Francie Noel Davey (London: Faber and Faber Limited, 1947),

P. 387.
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& direct question He does not use ambiguous language as an
interest catcher, but repeats clearly Iin a sentence those
claims which He had always been making.

Jesus? method of convincing these Jerusalem zuthorities
of their malicious disbelief and misdirected conceptions
switches, as ii in infinite patience, from directing them to
His words to pointing them to the "indisputable witness of
deeds: the works which He wrought in His Father's Nam."l5
Jesus says: ;

The works that I do in my Father's name, they bear wit-

negs to mey but you do not belleve, because you do not

belong to my sheep. My sheep hear my voice, and I

know them, and they follow me; and I give them eternal

life, and they shall never perish, and no one shall
snatch them out of my hand. My Father, who has glven
them to me, is greater than all, and no one is able to

snatch them out of the Father'!s hand. land the Father
are one. (vv. 25b-30) :

Befcre we analyze this section in somewhat more detail,
we wish to comment on the basis of the above quotation that
Jesus is constantly laying bare before His Jewish inquirers
the theme of the Gospel, no matter how offensive it is to
Jewish ears. Just as the cantus firmus of & Bach Cantata
recurs ever and again for the purpose of a deeper appreciation,
so Christ lays the continuing cantus firmus of His Messiah-

ship, as wa saw {n the Capernaum Discourses, which shows Him

to be the suffering Son of Man %ho will give His life for
the world. Certainly, this fact is most important in coming

lsEdersheim,|gg. cit., p. 229.
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to a realization of Jesus! method of bringing a conviction
of sin.

With that brief Introduction, we turn to examine this
part of Jesus! discourse in detail. In versss 25 and 26,
Jesus shows that He cannot condone the attitude of these
Jews and pronounces a Jjudgment on thelr unbelief which dise
plays itself in a twofold manner, l.e., (a) In spite of His
words, and (b) in spite of His works. This judgment crescen=-
does to perhaps the most severe indictment in the Gospel of
John, akin to the "Woes" of Matthew 23, "you do not belong
to my sheep” (v. 26).16 And yet while Christ can fix on
their heads such a crushing jJudgment, He immediately goes on
to recount once agein the characteristics of His sheep and
His own person as the Shepherd.

The picture of the sheep and the Shepherd Jesus had put
before them some two months previously at the Feast of the

7 On this occasion He had por-

Tabernacles (cf. 10:1-18).1
trayed Himself as the Good Shepherd, One Who goes before His
following sheep, One Who knows His sheep, and One Who even

leys down His 1ife for the sheep. Here; too, He pointed out

to the Jews the same fundamental teaching. Speaking to the

.

16y1¢n Hoskyns, we dismiss any idea of a formal doctrine
of predestination here. Rather it describes a generel be=-
havior with which the behavior of the true disciples of
Jesus is contrasted. Hoskyns, op. cit., p. 287.

17Lange, oP. E&-, P '-;63'
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Jews in this partlicular situation, the impact of His saying
would be, as Lange points out:

In effect, hereby must He know men for His sheep, that

they do not seek by false appeals to entice Him to

their feise ways, but that they know His voice as their

Shepherd, and as such acknowledge it £nd vield It obed-

fence. Botween Him and His sheep (He says) there exiats

the 1liveliest mutual relation from beginning to end.

Perhaeps less important to cur study of Jesus! method of
bringing a conviction of sin, and yet an interesting side-
light to the discussion, is a fact which Edershein: points
out in reference to Jesus?! sentence structure. He shows
that Jeeus! words concerning the sheep and the Shepherd are
marked by a triplet of double parallziism in =2scending cli-
max as follows:

My sheep hear My Volce, And I know them,

And they follow me: And I give unto them
eternal tife:

And they shall never perish. And no one shall anatig
them out of My Hand.

As we indiceted above, the words of the sheep and the
Shepherd are closely related to the severe indiciment which
Christ made in verse 26. Yet Edersheim, perhaps rnore ade-
quately than any other source, calls attention to the promise
and comfort that these words contein. Ve feel that his ra=-

ther lengihy commentsry is worthy of quoting. He says:

Richer or nore comforting assurance than that recorded
above could not have been given. But something special
hes here to be marked. The two first parallelisms al-

Ibic.
lqﬁderaha!m, ope. Citss Po 229.
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ways linic the promise of Christ to the attitude of the
sheep; not, perhaps conditionally, for the relation is
such as not to admit conditionalness, either in the
Torm of "becausew--therefore,” or even of "if--then,”
but as a matter of sequence and of fact. But in the
third paralielism there 1s no reference to anything on
the part of the sheep; it is all promise, and the sec-
ond clause only explains and intensifies what is
¢xpressed in the first. If It indicates attack of the
fiercest tind and by the strongest and most cunning of
enemies, be they men or devils, it also marks the watch=
Tulness and absolute superiority of Him Who hath them
as it were, in His thd--perhapszﬁ Hebraism for "power"--
and hence their absolute safety.

Carist, then, as if to show the guarantee behind His own
words of guarantee, reminds His hearers in verse 29, that His
own work fs really the work of the Father and no one can
enatch the sheep out of His Fathert's hand. Thus, we can sce
in the method of Jesus' words here not only the presence of
an indictment, but always inserted conspicuously, as if to
call attention to themselves, are words of promise, comfort,
and !ife, which are a necessary concomitant of His claims of
Messiahship.

Before we consider Jesus! concluding and climactic words
to this first part of the discourse, we might review what
nethods we have seen Him using so far. His answer to the
Jews has appealed both to His words and works which have al=
ways held out to the Jews His claims, promises, and authenti-
cation by the Father. Their rejection of the words and works,
He tells His hearers, Jjudges them to be guilty on two counts.

As a continued plea He repeats the words of the sheep and the

2°Ederahe!m, op. cit., p. 230.
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Shepherd which He had used in their presence two months pre=
viously. Thus, Hls method has incorporated repetition,
intensification, and (as we shall see now) a climactic claim.’

The closing statement of Christ in this part of the
discourse, namely, "I and the Father are one" (v. 30), wns.
an unavoidable conclusion. "nghtly understood, it is not
only the last and highest announcement, but it contains and
implies everything else."?! 1f the work of Carist is really
that of the Father and His working also that of the Father,
then He and the Father are one. This claim, as Westcott
points out, was & claim of essential oneness.22 Because the
Jews did not expect the Messiah to be a divine peraon,23
this claim was an utterance of most audaclous blasphemy in
Jewish ears. Jesus! clalm was an i{nsult to God because it
incorporated prerogatives which were only and singularly
God?s. Such blasphemy was considered a crime by the Jews and
explains thelir excitable and fanatical nature which wanted

to fell Jesus to the earth with stones.ah

2lyp1g,

22Westcott says: "It seems clear that the unity here
spoken of cannot fall short of a unity of essence. The
thought springs from the equality of power (my hand, the Fa-
ther?s hand): but infinite power is an essential attribute
of God; and it is Impossible to suppose that two beings dis-
tinct In essence could be equal in power."” Westcott, op.

E_’-_L-, D» 68-

23, Dods, The Gospel According to John, in The Exp
. - [ R 08!-
tors Greek Tesaament (Grand Repids: Wm. B. Eerdmans Publishe~

ing Company, 1951), p. 346.
2"’D0d8, ODs E_!_to’ Pe 339.
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Perhaps at this point we should renew our characteri-
zation of the crowd that faces Jesus in order to realize more
fully the patience and persistence that marks our Lord's
method in dealing with the Jerusalem Jews. We see that they
are caught not only in a trap of theological misconceptions
pertaining to the Messiah and in the claws of a selflish na-
tionaliem, but at this point we see them in the culminating
throes of an outburst of temper and near violence. Thelr
hostility is directed not only against Jesus' claims, but
also against His very physical presence. In bold rellef,
then, we can see the persistence calmness which countenances
our Lord's figure as He intensifies His appeal io the Jews
in the second part of this discourse.

At verse 32, Christ endeavors to bring the Jews back to
their self-recollection by addressing to them the Inquiry,
"1 have shown you many good works from the Father; for which
of these do you stone me?" As Farrar comments, the undis-
turbed natore and calmness of this word could not fail in
some degree to arrest the arm of His oppoaition.zs Ve can
see several intents to this question. First of all, it was
designed to evidence the truth of His declaration that He
was one with the Father, because His works had in their own

character proved themselves to be purely operations of Hea-

26

ven, proceeding from the Father. Secondly, it was a rebuke

sthrrar. op. cit., p. L65..
26p)unmer, op. cites Pe 227.
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directed at the leaders of the Jews in frent of Him, "They
are narked out by it as being enemies of God."27 However,
a third intent of the statement was that it was designed to
rescue them from their blind frenzy. The wisdom of Jesus!?
method is shown here by the fact that with one statement He
rebukes, rescues, and authenticates Himself by the evidence
of His works.

The Jews answer His question: "We stone you for no
good work but for blasphemy; because you, being a man, make
yourself God" (v, 33). Jesus! answer to this statement of
accusation makes up the rest of the discourse and consists
of two parte: (a) the defense of His claim from Scripture
(vv. 34=36) and (b) His intensifled appeal to believe and
accept His worke (vv. 37-38).

In the firet part of these verses, which illustrates
Jesus? method of appealing to Scripture, He says:

Is it not written in your law, "I said, you are gods"?

If he called them gods to whom the word of God came

{and scripture cannot be broken), do you say of him

whom the Father consecrated and sent into the world,

"You are blaspheming," because I said, "I am the Son of

God"? (vv. 34=36)

Jesus, in defense of His claim, quotes from verse 6 of
Pealm 82. 1In this particular psalm the titles "gods"™ (Elohim)
and "sons of the Most High" are given to jJudges as the repre-

sentatives of God and as those who were invested with

27Lange, op. cit., p. 465.
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authority to execute Justice in God's rmme..a8 Their author=-

1ty had coma by a word of authorization (cf. Ex. 21363 2219,

28), but in the case of Jesus, Me received a direct and pers
gonal consecratlon to carry out a personal and direct mission
of God. Edersheim says:

The comparison was not with the prophets, because they

Sudgens who aa Snahe MG ETE Saro RSt SFACATa

J m——y

Therefore, Jesus !s arguing, If those who, Iin so acting, had
recelved an Indirect commisslon by word were "gods," the
very representatives of God, could it be blasphemy when He
claimed to be the Son of God, Who had received authority,
Aot through a word transmitted through long centuries, but

~ through a direct, personal command to do the Father!s work 230

The method which Jesus uses In this part of the discourse

!5 important. We see Mim using the Old Testament Scriptures,

28
Je. H., Bernard, Gospel! According to St. John, edited
by A. H. McNelle (New Yorks Charles Scribner's Sons, 1929),

s 360,

agadershclm, op. cit., p. 231,

3°Whlle to our modern mind this argument of Jesus szems
to be iInsecure, Bernard testiflies that to the Jewish mind it
was not. He sayst "On Jewish principles of exsgesis it
[i.e., the line of loglc] was qulte sound. Jesus never called
Himeelf 'sen of Yahweh'!; such a phrase would be impossible to
8 Jew. But 'son of Elohim! occurs often In the O.T. (Gen.
6223 Job 1:6; Ps. 29:1; &9:63 etc.). That Jesus should call
Himgelf vids To0 PeoD could not be blagghemouﬁ, having re-
gard to O.T. precedents, however, unwarrante is opponents
might think the clailm to de.” Bernard, op. cit., p. 368.
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which the Jews accepted as authoritative, as a basis for His
cla!ms.31 We see an attempt on the part of Jesus to estab-
lish common ground with the Jews in order that they might
accept His claims and realize their own faulty misconceptlons
and their unfounded rejection.
Having met their technical charge in a technical manner,

Jesus now makes an intensified appeal to His works.32 His

works, He hopes again, will gain them over to acceptance of
Hie claims as Messiah with the concomitant result that they
will he brought to a convictlion of thelr sins. Jesus says,
as a conclusion to this discourse:?
If I am not doing the works of my Father, then do not
believe mey but if I do them, even though yocu do not
believe me, bhelieve the works, that you may know and

understand that the Father is in me and I am In the
Father. (wv. 37=38)

It would seem at this point that Secutige the physical
personage of Jesus had become so obnoxloua.to these Jews, it
vas the method of Jesus to direct the attention of the Jews
awvay from Him personally. Plummer even sees here a literal
command: "if His works are not those which His Father works,
they ought not (not merely, have no need) even to believe

vhat He says, much less belleve on H!m."33 But let them

31For a more detalled study of Christ'!s use and view of
the Old Testament then is possible within the scope of this
paper, seet J. W, Wenham, Our lord's View of the Old Testa-
ment {London: The Tyndale Press, 1953). TR ) et

32?1!1!!1!!\8!‘, 92' m., p. 2280
331p14.
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fasten their eyes upon His works, and confess that they are
works which are from the Father, miracles of the supremest
Power and mercy. Bui If they cannot but confess that, then
let them 2ez clearly that they are bound to glve the Father
the glory, bound to believe on the works which are from the
Father, however much they may feel Inclined to refuse to
Jesus perscnally. Lange's discussion on this point seems to
be a quite penetrating analysis of Jesus! last plea for cre=-
dence. We take the liberty of making the following lengthy
quotation from lange:

If they do not choose to teke the road which leads from
faith in Him personally to the acknowledging of His
cperations, He yet s a2t liberty to demand this of them,
-~that they go the way leasding froem the recognition of
His operetions to faith in Him personally. t is in
this sense, no doubt, that He summons them to "believe
His works, that they may know and belleve that the Fa-
ther 1s In Him," Let them learn first to henour In His
working the presence of the Fatherj let them first cease
to go on ever more and more denying the deeds of the
Father which in His works stand before thelr eyes, and
thus denying the Father Himself; and then they shall
also learn, in the centre of this radient operation of
the Father, to estimate Him, the Son in Hig personality,
~=learn to believe that He Is In the Father, and the
Father In Him, 1f they only come to know that, then
they must needs become aware, to theilr horror, that in
His word they are not assauvlting some dari, doubtful
thesis of the schools, but the richest demonstration of
the pgﬁsence and activity of the heavenly Father Him-

self,”
This last appeal of Jesus 1s Important for our study.
Negatively, we can say that In the face of threatened vio=-

lence and bitter rejection, He is not tempted tc compromise

3"'Lange. op. cit., p. 466,
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or to make His claims more palpable to disbelieving ears.
His claim is as uncompromisingly stralghtforward as it had
been all through His ministry. Yet we do see in this last
appeal for the belief of the Jews a plea which outlines the
Precise and progressive steps by which the Jews can give Him
their credence, namely, to believe the works in order to
give glory, at least, to the Father and ultimately to fasten
their rejection upon their own bellefs and to come to faith
in the Person of Jesus. If we may risk a generalization at
this point, while condemnation is present in the words of
Jesus (vv. 3}4<38), His final word is not condemnatlion, but
urgent invitation to believe in Him by way of His works.

The stones that had been taken up were not thrown, for
the words of Christ rendered impossible the charge of ex=
plicit blasphemy which alone would, according to Rabbinic
lawsBS have warranted such summary vengeance. The last words
we read are "they tried to arrest him" (v. 39), so as to drag
Him before their tribunal. His time, however, had not yet
come, and so "he escaped from their hands" (v. 39).

The events, says Lightfoot, are "full of tragic para-
dox-"36 Jesus is the Messish of the Jews. He has been sent
to realize, at their capital Jerusalem, the age-long hopes
of the people of lsrael, which would appropriately be much in

their minds at a festival commemorating a heroic national

355dershelm, op. ¢clt., p. 232.
361 1ghtroot, op. cite, p- 212.
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deliverance. And yet His own nation, as represented by its
leaders, has already rejected and 1s now 2bout to do away
with Him, and in so doing will effect and seal its own de~
struction. "It is indeed winter, the season of death,
without and within."37

In concluding this portion of our study of Jesus! method
of bringing a conviction of sin, we once.again recount briefly
the sins which Jesus met in the Jews who encountered Him, A
word which might adequately describe them throughout i1s "hos-
tility." They heild hostility toward the idea thati they
could he wrong in their expectations of the Messiah, hostil-
ity to the clalms of Jesus to be the expected Messlah,
hostillty to Jesus! assertion of essential oneness with the
Father, and nositlity, finally, toward the very physical
presence of Jesus.

In confronting this type of hostility, we seec these
methods of Jesus as He attempts to lead the Jews to a con-
viction of sin:

1. Jesus initially and lmmediately confrents the Jews
with l{is past teaching and brings it to bear fully
on the pregsent situation. This fact alone would
mark the method of Jesus as being characterized by
persistence and patience.

2. Throughout this discourse, especially in the face
of continued rejection, Jesus uses the unique ap=-
proach of appealing to His works asc an &ble and
Tinal euvthentication cof His person and claims.

3. Jesus' method, es we saw In the preceding two

31pia.
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chapters, consists in constantly making His hearers
aware of His offensiveness, that 1s, that He is
Meesiah in the sense of the term as He has revealed
it: the suffering Son of Man who will give His life
for the world.

Jesus in this Instance makes use of the Old Testa-
ment Seyriptures, both as an undeniable support for
His claims to be the Son of God and as an attempt

tc establish a common ground of bellef with the Jews.

Even in the face of hostility and near violence to
His physical presence, there is no sign on the part
of Jesus to make any compromise of claim, but His
asseriions to be the Messiah are adamantly staliwart.

There 1s prominent in this discourse Jesus' fndict-
ment, exposure, and condemnation of the obdurate

re Jjection and unbelief on the part of the Jews.

Yet more conspicuous is Jesus! Intensified appeal

to have them realize their sin and believe, an ap~
peal which directs them to consider His works and
attempis to lead them step by step from a reflection
on His works to a recognition and an approving ac-
ceptance of His person and claims.



CHAPTER V
THREE CONTEMPORARY VIEWS OF JESUS DEALING WITH SIN

in the three preceding chapters we have taken a detailed
look at Christ!s method of dealing with sin and sinner as He
encounteresd the Samaritan woman, the multitude at'Chpernaum,
and the authorities in Jerusalem. It is the .purpose of this
chapter to sharpen our inquiry by presenting the observatiocns
of three contemporary authors with reference to the method of
Christ. It is not our purpose in these few pages to present
an exhaustive survey of what has been sald about Christ deal-
ing with sin,1 but merely to point up these three views as
representat ives of varying types which are recognizable to-
day. Thus, to repeat, the purpose of this chapter is a
"shnrpening process,” that is, an opportunity to state criti-
cisme on the basis of what we have examined. Also it serves
gg a transitional prelude to stating our own summary and con=-
clusions in the succeeding chapter,

The three men whom we have chosen for representation in
this chapter are Charles G. Trumbull, who wrote his material

for use in the Young Men's Christlan Assocliation; Gaines S.

1It is an observation of this writer as he culled
through the books on evangelism that the methods of Christ
are not normally considered as basic to an approach of
people's sin today. Rather the writers sst up their methods
on principles effective within their own experience. Thus,
the three men whom we consider in thls chapter are among the
comparative few who make an issue of Christ?s methods.
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dobbins, professor of Rellglous Educatlion at the Southern
Baptist Theological Seminary, Loulsville, Kentuckys and J.
B. Phillips, well-known writer and clergyman of the Angll&an
Communion.

Charles G. Trumbull, in his book Taking Men Alive, holds
that Christ's ministry was a "miseion of winning, not oppos-
lnso"z Jesus came not to tell chiefly about sin and death,
but about salvation and 1ife. Thus, to dwell on the dark
side of man's 1ife, he contends, drives men from us, but to
dwell on the bright side draws them to us, if they can be won
at all. This view of "winning, not opposing" is basic to the
method which Jesus uses. His method really involved "two
kinds of bait," namely, (a) giving men's present interests
prominent p!ace3 and (b) commending the good in men, rather
than criticizing the evll.h By the former, Trumbull means
the fact that Jesus did not break in on a man's life and
thought 1ike a "bolt out of the blue," but always began with
something that interested and occupled the man at the time.
Thus, for instance, he notes that with the Samaritan woman
Jesus began His discourse by referring to water which was =
"present Interest" of the woman. The second "bait" principle

is the use of hearty commendation. On this point Trumbull

2Charles Gallaudet Trumbull, Taking Men Alive (New York:
Fleming H. Revell Company, 1938), p. 172.

3!2&99: pp. 75, 173, passim.
hé&lﬂ-- pp. 79, 173, passim.
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says:

The surest way to drive men from us is to begin with
condemnation or criticism. It is not reasonable to
suppose that we can win men to ourselves or to Christ
if we begin by telling them of thelr sins. Christ did
not work that way. He never began his message to any
individual or groups of persons by condemnation of ein.
He did not hesitate to denounce sin and sinful persons
under certaln clrcumstances, as when his proffered sal-
vatlion had been rejected or was belng actively opposed;
or when religious leaders who posed as God's represent-
atives misrepresented God and attacked Jesus Christ:as
from the Devil; or when he was answering an attack of
criticism by vigorous, unanswerable counter-criticism;
or when he chided his disciples for certaln fallures
after they had been won to him. But when Jesus set out
to win a person to himself, it seemed to be his resoclute
purpose to find something in that one which he could
commend, and then to commend it in all heartiness.”

The two principles outlined ebove are those which
Trumbull finds prominent in the ministry of Jesus. The first
one, that of finding a polint of iInterest with the individual
or group involved, is confirmed also by our investigation.

In the case of the Samaritan woman Jesus began with her con-
cern and purpose of coming out to the well for water. With
the multitude a2t Capernaum Jesus began with their experience
of and interest Iin the miraculous feeding of bread. The sec=-
ond principle, too, seems to come close to concurring with
our flhdlngs, but we must point out that Trumbull has gone a
step beyond the method of Christ. The case of the Samaritan
woman would seem to support Trumbull's contention. However,
in the incldents at Capernaum and Jerusalem, Jesus did begin

by warning His hearers against certaln materialistic ambitions

5Ib1d., p. 176.
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although He quickly proceeded to set before them the gifts
that could come to them because He was the Messlah. The
point which we criticize in Trumbull's estimation of the
Lord?s method is that he Infers that Jesus used the method
of commendation. Thie "jump" which Trumbull makes to empha-
size the principle of commendation smacks of the view that
Chriet came to develop some sort of latent, Innate goodness
in mam6 This view, we feel, comes too close to overlooking
the basic need and sin of man, an attitude which is not at
all present In the ministry of Jesus. While in the studies
we mede Jesus did not give a detailed accounting of each
men's sin, the emphasis of Jesus! message was always to di-
rect the hearer to Himself as the One whom the hearer sorely
needed. Jesus directed the Samaritan woman to Himself as the
Cne who could satisfy her need for "1iving water"; He di-
rected the multitude at Capernaum tc Himself as the One who
could supply their need for the "bread of life"; Jesus di-
rected the Jerusalem authoritlies to Himself as the Shepherd
whom His sheep need. Thus, we cannot agree with the suppos=-
itlons and implications which Trumbull makes, namely, that

Jesus emphasized and commended some good thing in the hearer.

Gaines S. Dobbins, in his book Evangelism According to

6Fbr an extreme view of thils kind, see Samuel Marinus

Zwemer, Evangelism Today (New York: Fleming H. Revell Com-
pany, 195L;), pp. 65ff. re, Iin a chapter entitled, "Faith
in the Soil," Zwemer gives man so much credit that he is

even active in producing his own faith.
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Christ, has among his principles of evangelism taken from
the example of Jesus, a method which he feels Christ used
when dealing with sin. He calls it the "principle of strate=-
glc attack."! 1In discussing this principle he makes a very
astute observation about the method of Jesus. He says:
[jcsuéj = « » made his attack at the point of greatest
vulnerabillty and deepest need. He came quickly, pene=
tratingly, inescapably to the sin question, and then
offaered the answer in the forgiving love of God to be §
had only through him and committal to hils way of life.
In explaining how this method of Jesus applies to our ap=
proach today Dobbins says:
Every type of method, whether to bring people to hear
the Gospel or to induce them to accept it, should be

submitied to the test, Does it soberly confront sinners
with the hc!nou;ness ég,s n?é'

An example of Jesus?! method he finds in the case of the
woman of Samaria, where Jesus? command, "Go, call your hus-
band,"” vas a strategic attack on the ugliness of her sin.

We find much to commend this book as an honest appraisal
of Christ's approach to people and its application to evan-
gelism. His stetements about Christ's methods of a "tactful
approach," "a. seized opportunity," and "self-revelation"™ are
excellent.lo But, although it may be bordering on the pica=-

yune, we feel that his advice to point up the "helnousness"

TGatnes s. Dobbins, gvangellsm Agcording to Christ (New
York: Harper and Brothers, 1 s Dpe 202ffT.

BIbld., p. 203,

Q

’]bld-, P 20’[-

1oIbld., passim.
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and ugliness of sin typifies a great segment of evangelistlic

effort which capitalizes on human emotions by the depth and
extreme to which it goes In describing human sin. This
method we point to as in marked contrast to Trumbull's
method of comnending something good in the person.

By way of example of this type of Law preaching, we
point Lo Charles Spurgeon, also of the Baptist Confession,

who gave this advice to his students with regard to preaching
the Law:

Let him [l.e., the minister]| show that sin 1s a breach
of the lawe « « « Let himnnever treat sin as though it
were a trifle or a misfortune, but let him set it forth
&s exceedingly =inful, Let him go into particulars,
not superflicially glancing at evil in the gross, but
mentioning various sins in detail, especially those
most current at the time: such as that all=devouring
hydra of drunkenness, which devastates our landj lying,
which in the form of slander abounds on all sides; and
licent fousness, which must be mentioned with ho!¥ deli-
cacy, and yet needs to be denounced unsparingly.:!

A little later Spurgeon continues:

Alm at the heart. Probe the wound and touch the very
quick of the soul. Spare not the sterner themes, for
men must be wounded before they can be healed, and

slain before they can be made alive. No man will ever
put on the robe of Christ's righteousness till he is
stripped of his fig leaves, nor will he wash in the
fount of mercy till he perceives his filthiness. There=-
fore, my brethren, we must not cease to declare the law,
its demands, Its threg&en!ngs, and the sinner?!s multi=
plied breaches of it.

It is our conclusion that this type of "evangelistic"

11
Devid Otils Fuller, Spurgeon!s Lectures to His Student
(Grand Rapids: Zondervan'P"HTlu sh_ng"}la‘u_se_rvh, ﬁ,T. 321'.""""

12¢114., p. 322.
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or "revivallstic"” preaching of iaw is noticeably absent from
the methods of Jesus. This contention is true in Christ's
dealing with the Samaritan woman. We feel that He did not
make a big issue out of "probing the wound" and showing the
"helnousness" of siln. Of course, we are not implying that
Christ wes overlooking her sin. He vae, in fact, dealing
with her greatest need. On the other hand, our contention
would seem to he contradicted by Christ's dealing with the-
Jerusalem zuthorities, with whom He did not "apare the sterner

' of the Law. In John 10:26 Jesus made 2 most severe

themes'
pronouncement upon the Jewlish leaders when He told them that
they did "not belong to" His sheep. But it is importent to
keep In mind the fact that these men were ones who had re-
Jected any claims and promises that Christ had made previ-
ously. They diemissed as I!mmoral any thought of Christ being
able to gilve them a gift of God. Thus, on the basis of our
study, we feel that Dobbins! assertion about confronting all
people with the "helnousness" of sin is a bit too bold and
superficial, an observation which directs us to the views of
our next aunthor.

J. B. Phillips is a writer who has dealt with Christ's
method of approzach to sinnere in a number of books, His con=-
cern for emphasizing a study of Christ's approach 1ls motivated
by the fact that he ig disturbed with the methods of high-

pressure evangellsm.13 A basic distinction which Phillips

135, B. Phillips, Making Men Whole (New York: The
Macmillan Company, 1953), P« 29
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inmediately notes in the method of Christ Is that it differed

when dealing with those who were branded as sinners and when
confroniing those who self-righteously rejected His message.
Phillips?! most complete statement of Christf's approach when
dealing with sinners is In his book Making Men Whole. He
seys:

To the religious people of His day it was a scandalous
thing that Jesus, unlike the prophets of old, made no
denunciation of those who were called sinners3 and we
toe may find it, if not scandalous, at least surprising.
Jesus almost never called men sinners, except in the
case of the entrenched self-rightecus. « « « Perhaps
I malke this point clearer, if, speaking for myself, I
say that a high~pressure evangelist, whose technique
depended on arousing and fostering 2 sense of guilt,
would find himself woefully short of ammunition if he
were only allowzd to use as his texts the recorded
words of Christ. With the common run of ordinary sin-
hers, Jesus appears to have used the method of simple
love. The sense of gullt, it would appear, might well
take care of itselfy £9 far as we can Jjudge He did not
aitempt to arouse it.

Again, In hie book Mew Testament Christianity Phillips pointe
to the method of Christ in comparison with certain methods
of evangelism in the present day:

I must say at this point that I am profoundly disturbed
by the technique of several modern evangelists, though
not, thank God, of all. This technique is to arouse
feelings of guilt and fear, which is not too difficult
in many sensitive, conscientious people, and, having got
people thoroughly miserable about their sins, to point
them to the Saviours. « « . If these men are right, then
one is driven to the conclusion that both Jesus Himself
and the Young Church were wrong in their methods. Jesus

U1p14,
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Himself called men by a poeitive and not a negative

method. It was only the religious and the hypocritical

whe called forth His salvos of denunclation. . . .

This is not to deny, of course, the reality of human

sin or that it must be forgiven hy Gody but the tech=

nique of arousing fear and guilt, that !s.lghe negative

approach, 1s not the New Testament method.
Later on, in the same hook, In a rather polemical tone,
Phillips asserts: :

T am guiie certaln that it is a profound mistake psycho-

logically, =piritually, and In every sort of way to be=

gin by telling people about their sins, and I would to

God that modern evangelism would study the technique

of Chr!sE,Himself in deeling with actual human persone

alities, ®

The position of Phillips, we feel, has much to commend
it for thought-provoking study, especially for any preacher
who has tended to absolutlze the preaching of the Law in its
condemning force as & gsine qua non teo an effective proclam-
ation of the Gospel.'! We consider the view of Phillips as
a medien position between the commendation principle of
Trumbull and the condemnation principle of Dobbins. While
he falls Into the camp of neither of the two preceding au-
thors, yet we are inclined to think that Phillips has a ten=-
dency to make too flat a generalization by overlooking the
element of warning that is present in Christ's approach, even

when dealing with a "sinner" like the Samaritan woman,.

15J. B, Phillips, New Testament Christianity (New York:
The Macmillan Company, 1956), pp. 53f.

181514., p. 103.

l7F‘or a discussion of a tendency of this kind within

the Lutheran Church--Missourl <Synod, see the Appendix, "An
Unscientific Postscript.”
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The challenge that remains before us, then, after

sharpening our mental teeth on a Trumbull, a Dobbins, and
Phillips, is to state on the basis of our examination what
we consider to be the method of Christ when dealing with the
sin of men. This is the challenge we take up in the con-

cluding chapter.




CHAPTER V1
A CONCLUSION: JESUS DEALING WITH SIN

The challenge that lay before us as we began this paper
was to become more conscious of the methods which our Lord
used when He confronted the sin of His hearers during His
ministry. We suggested that the example of Jesus might very
well serve as normative for the Christian pastor who carries
on Christ's mission of giving the 1life of God to men. In
this concluding chapter we propose by way of summary and syne
thesis to show on the basis of our study how Jesus dealt with
the sinner.

Basic to the approach of Jesus was His concerned love
for people and His undying desire that people should receive
Him as God's Messiah and Savior of the world. To this end
He confronted the sinner. No prejudiclal or hateful social
conventions could keep Him from the Samaritan woman. No
threat of danger could keep him from His mission in Jerusalem.
But wherever Jesus encountered people, He found that toward
His claim and person there was shown misunderstanding, mis-
directed hope, hostility and finally violence. These were
the symptoms of sin and separation from God.

The method with which Jesus approached the Samaritan
woman shows plainly that He did not begin with words that
probed and condemned her personal life. And when ﬁe did une

cover the fact that she was living with a man who was not her
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husband, He did so in a simple, declarative, tactful manner.
Even though He was not using the condemning function of the
Law to reveal! her inner life to herself, Jesus was leading
her through an awakening process by which she came to desire
the gift that Jesus was offering her. As Jesus pointed out
to her the inadequaclies of "this water,"” He was certainly
revealing to the woman her need for "living water." She was
stirred to make the request, "give me this water. . . ." On
the one hand, Jesus did not overlook or minimize human sin
eand need, as Trumbull's principle of commendation would im-
Plys nor did Jesus set out to make known to this woman the
"heinousness" of sin, as Dobbins' method would suggest.

Jesus! method here is important. If by preaching of the
Law we refer to that method which blatantly condemns sin and
seeks to arouse gullt and fear in the person, this method is
noticeably absent in the approach of Jesus. In this sense,
two emphases of Phillips are significant. He says, "I am
quite certain that it is a profound mistake psychologically,
spiritually, and in every sort of way to begin by telling
people about their sins. . « "' This particular emphasis
is borne out by the method of Christ just noted. Also, when
Phillips says, "the sense of guilt, it would appear, might
well take care of itself; so far as we can judge [Jesus| did

ne

not attempt to arouse it. This emphasis, too, has striking

1Sugga. Pe 764
2Su 8, Pe TDe
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support in the method of Jesus, if we consider the preaching

of the Law as that activity which seeks to quicken men to
anxlety and grief over their sins.

However, if we see the function of the Law in a wider
sense as an awakening process by which men see their need
and desire the help that Christ can give them,3 then we must
point out that Christ preached the Law. It was the preaching
process by which He led the Samaritan woman to yearn for and
then accept the gift of "1lving water." 1t was the process
by which He 1led a certain number of the Capernaum crowd to
accept Him as Savior, even though He had startled them with
the announcement that He would bz giving His flesh for the
life of the world. In this sense, Jesus! method did include
the preaching of the lLaw, But it was always Law for the sake
of the Gospel.

Jesus! method, then, very definitely suggests for the
Christian pastor the manner in which he should stir his hear-
ers to a sense of their sin and need, Caemmerer does an ex-
cellent job in summing up this use of the Law in reference
to preaching:

As the preacher prepares to discuss sin, he must remind

himself that he is talking about symptoms and demonstra-

tiones of death itself. 1t is nasg to get into a earplng 5
and censorlous tone, or to spesk blatantly and crittcally, |
in preaching the Lawe. To overcome this, the preacher

al stages of his reflection upon his
?25 %ga qge’ﬂé&‘&od 1s°glvgnn him insights degp into

3Richard R. Caemmerer, Preaching to the Church (St.
Louis: Concordia Seminary Mimeo Company, 1952), p. 30.
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human nature, 1s uncovering recesses in his own soul
likewise, and is putting him to work on a process
which is to result in salvage and improvement of the
hearer's heart and not merely in the plous exercise of
iistening to preaching. The theology of the Law makes
clear that it has a purpose, namely to lead men to a
sense of need for help and for the rescue of the Gospel.
Hence the preacher must ever ponder the analysis of his
hearer?'s shortcomings in terms of the question: How
can 1 get my hearer to think about this so that he wlllh
be readied for my telling of the Way of 1ife in Christ?
The method of Jesus as He dealt with sin was always
aimed at the fact that He was providing a remedy for it,
His coastant witness to Himself as the Living Water, the
Bread of Life, and Shepherd of the sheep of necessity pointed
to the fact that man was Iin need. But because His message
emphasized His claim to be the Messiah and Savior, the basiec
thrust of His worde was to direct men away from themselves
to Himself. His message did not Inquire: "Do you people be-
lieve yourselves to be sinners?™ Rather it was always asking:
"Do you accept and believe in Me as the Messiah and Savior of
men ™
Jesus! method did include the use of condemnation, but
it was always used agalinst that spirit in man which led to
rejection and unbelief. Unbelief was so damnable because of
its {nherent nature of separating the man from God. Neverthe-
less, it is significant that Christ's final word to disbellev-
ing men is not the Law's condemnation. His final word is

rather a full confrontation of that which is basic to the

b

1bid.
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message of the Good News. He reveals to men fully His Mes-
sianic offensiveness: for the Capernsum crowd it was the
"hard saying" that He was the Pread of Life Who would give
His fiesh for the 1ife of the world; for the leaders of Jewry
in Jerusalem it was the blasphemy that He was one with the
Father. To the Samariten wemen Jesus revealed Himeelf as the
expected Messifah, But to her it was a most satiefying reve-
lations to the disbelieving It wae a most Immoral sound upon
their ears,

Most significantly, in the indident with the Jerusalem
authorities, Christ's last word In the face of their flagrant
sin of violent rejection was an intensified appeal to them
in which the fulness of His word and work was brought te bear
upon them decisively, But, as always, it was the word which
He spoke as Messiah and the work which He performed by the
Father. Arching high and broadly over unbelieving man is
this epitaph:

If any one hear my sayings snd does not keep them, I do

not judge him; for I did not come to judge the world but

to save the world., He who rejects me and does not re-

ceive my sayings has a judge; the word that I have spoken

will be his jJudge on the last dey. (12:L7-48)
These methods of Christ have definite application once more
for the Christian pastor. When the pastor faces people who
have openly rejected the call of Christ which has come through
him, he is compelled to condemn that unbelief which will ul=
timately separate those people from God permanently. But even
to them, his message emphasizes the urgent invitation to be- '

l1ieve In Christ. His primary task as he seeks to carry on
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the mission of Christ is to proclaim and give to men the 1life
of God through Jesus Christ.




APPENDIX
"AN UNSCIENTIFIC POSTSCRIPT"

In as much as this writer 1s a member of the Lutheran
Church-=kiissouri Synod, there remains as the result of this
study a desire to call attention to several ways in which
the proper preaching of the Law has been distorted. As we
noted in our concluding chapter, the preaching of the Law
has its purpose in awakening the hearer to the rescue of the
Gospel. For the sake of brevity in referring to thils use
of the Law, we may call it here: "Law for Gospel'!s sake.”
On the other hand, we noted that the Law can be used solely
in its condemning function with the result that the hearer
is anxious with guilt and fear.2 Again, for the sake of
brevity, we may refer to this use of the Law as: "Law for
Law's sake,"

Ve noted that In Christ?s method of dealing with sin He
used the Law for Gospel's sake, but quite noticeably refrained
from the use of Law for Law's sake.

The position of Luther3 and the traditional stand of the

IS‘IIE!'!, Pe 80.
2Sugra. Pe 79

3c. F. W, Walther, ;%e Pro Distinction Bc;gzan %5!

and Gogpel, reproduced :
V. H. T. Dau (St. Louis: Concordia Publishing House, n.d.),
Elggllﬂo -
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Lutheran Church since the time of the Reformation has been
that the Law must precede the preaching of the Gospel. As
Vallher's Law and Gospel, the classical work on this subject
Produced within the Missouri Synod, says:

. The Law must precede the preaching of the Gospel, other-
wise the latter will have no effect. First comes Moses,
%EZ: gg:;::fhorz First John the Baptist, the forerunner,

If we stick closely to the manner in which Christ used the

Law to awaken in His hearers a sense of need and a desire to
receive the salvation of wh!éh the Gospel speaks, then this
principle of Lutheran tradition and Walther's Law-and
ls quite valid and entirely in keeping with Christ'’s method

of approach. However, while the principle is correct when
applying to Law for Gospel'!s sake, it creates a distortion in
the Christian proclamation when it becomes the operating prine-
ciple for the use of Law for Lawfs sake. It is in this

latter manner that we feel a distortion has occupied many
Lutheran pulpits today.5

In other words, when a preacher sees the nature of the

hlhld.. p. 83,

5we have called this chapter "An Unscientific Postscript,”
a title borrowed from Hs Richard Niebuhr, because we have
taken our cue for this criticism from material delivered from
pulpits and consequently undocumentable. The same criticism,
we feel, could arise from a careful perusal of printed ser=
monic material coming from Concordia Publishing House, the
official center of publication for the Missouri Synod. This
method of investigation, however, constitutes a study in ite
self and is beyond the scope of this paper. H. Richard
Niebuhr, Christ and Culture (New York: rper and Brothers,
1956)’ Poe 2 ;Do
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Law to be its crushing and condenning function, or, when he
operates only with Law for Law'!s sake, he is led to practices
in preaching which overbalance his total message with Law as
he knows it. For instance, when he follows the: principle
that the preaching of the Lew must precede the preaching of
the Gospel in order for the latter to be effective, his proc-
lamation becomes dependent on the result that Law for Law's
sake is to produce. He must be sure that his people stand
crushed before God and that they feel their wretched guilt
before he feels Justified in placing before them the healing
balm of the Gospel. The total function of preaching he sees
something 11lke this: The Law casts a man down and tramples
hinm under foot, and, after you are sure that he cannot get
up, the Gospel comes to him like a gallant knight on a charg~
ing steed to sweep him away from ruins, This picture is an
obvious caricature of what actually goes on in a preacher's
mind which operates with the concept of Law for Law's sake.
However, if this preacher whom we have in mind, is led to the
feeling that his hearers are not convinced and convicted of
their sin (aﬁd each surface symptom of sin will make him feel
this way), he mistakenly withholds the voice of the Gospel in
hopes of seeing his people more adequately prepared to re-
celve the Gospel, Thus, he feels duty bound to give at least
equal time to the preaching of the Law or, a worse conclusion,

he may even feel quite Justified in giving a considerably
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-larger proportion of his time to the preaching of the Law,
While this distortion 1s the fault of the indlividual
preacher?!s mistaken concept of the function of the Law, we
feel that added impetus may be given to this distortion by
certaln statements within Valther?!s Law and Gospel. For in-
stance:

éé] perversion of the true sequence=-~first Law, then
iospel-—-occurs when faith is preached first and repent=
ance next, as was done by the Antinomians and is still
done in our time. Their current teaching 1s: "Faith
is the primary affair; after that you must become con-
trite and repent.” What a foollsh direction! How can
faith enter a hesrt that has not yet been crushed? How
can & person feel hungry and thirsty while he loathes
the feod set before him? No, indeedj if you wish to
bglieve in Christ, you must become sick. He came to
seek and to save that which 1s lost; therefore you must
flrst hecome a lost and condemned sinner. He is the
Good Shepherd who goes in search of the lost sheeps;
tgerefgre you must rirst realize that you are a lost
sheep,

Again, Welther mentions thet we must point out

in our sermons the two great classes into which mankind
is really divided, viz., believers and unbelievers, godly
and ungodly, converted and unconverted, regenerate and
unregenerate persons. « « « 7This thorough division, the
sut-~aut, either--or, must appear in every sermon of a
sincere preacher. That is what your hearers must learn,
vize., that they are either spiritually dead or spiritu-
elly alive, elther converted or unconverted, either
Christians or unchristians, sither asleep in sin or
quickened unto a new 1ifb7ln God, subjects in either the
devil?s or God's kingdom.

o —

It is ocur contention that statemente such as these with thelir

emphases on crushing and dividing the hearers may create a

6Wa1ther...t_:g. cite, P 92.
712!(’., pe 319,
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mistaken impression. They may lead a preacher to operate
with the Law in the sense of "Law for Law's sake,"

These practices resulting from using the Law solely in
its condemning function are not at all in asgreement with the
methods we found cperetive in the ministry of Jesus. The
nost obvious conclusion of our study was that Christ gave His
time predominently te¢ Gospel proclamations. We found that
use of the Law for Lew's sake was noticeably absent; rather
He led His hearers, such as the Samaritan woman, through a
process of swakening them to their needs with the result that
they desired the gifts that He gave as Messiah. This method
we defined &s using the Law in the sense of "lew for Gospel's
sake." There is real need to understand the use of Law as
Christ used it in order that we "help the hearer to under-
stand that [the preacher| {s discussing the need for the sake
of remedying !t."8

in order that we do not leave a wrong impression by our

criticism, we wish to make plain that we are not setting up

Walther as the proponent and progenitor of an undue stress on
Law for Law's sake within Mlissouri Synod preaching. There is
much in Walther's Law and Gospel that 1s worthy of careful
study. One such noteworthy emphasis appears at the end of
his book in thesis XXV, which places before the reader the

BR!chard Re Caemmerer, Preaching to the Church (St. Louis:
Concordia Seminary Mimeo Company, 192‘277 Pe 30.
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fact that Gospzl should predominate In preaching. 1n fact,
in this same connectlon, Walther seems to have been consclous
of distertions that could result from his discussion of the
distinction of Law and Gospel. Thls quote from him provides
a fitting conclusion to this chapter:

the Yord of God 1s not rightly divided when the person
teaching It does not aliav Eﬁe Gospel to have a genmeral

predominence in his teaching. Te

It is an excezdingly important subject that we are tak-
ing up in this our concluding study, For we are told
in this thesls that Law and Gospel are confounded and
perverted for the hearers of the Word, not only when
the Law predominates in the preaching, but alsoc when
Law and Gospel, as a rule, are equally balanced and the
Gospel is not predominant In the preaching. In view of
the precious character of this subject I am seized with
fear lest I spoil it by my manner of preseantation. The
longer I have meditated this subject, the more Inade-
quate does the exprzsslog secem that I can glve it; so
precious is this matter.

Walther, op. cit., p. 403,
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