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CHAPTER I
INTRODUCTION

The modern=day ministry and ecclesiastical scene find
themselves facing &2 number of problems which in former days
either occurred rather infrequently, or at least did not
loom so significantly as they do today. The reason behind
this is that the society in which the church finds itself
at work has changed. Cultural values have changed. Norms
have changed. Our general cultural surroundings and atti-
tudes have changed. Not only has sooclety changed, but it
has also in turn had an influence upon the church and its
mempers. This 1s true simply because the church and its
members find their existence within soclety and feel 1its
pressures and stirmli. For example, when society regarded
engagement in a legal, binding sense as tantamount to mar-
riage, the church could view it similarly without finding
it necessary to delve extensively into the matter. Also,
when divorce was a rarity in society, and when there wers
strong negative cultural sanctions against 1t, the church
also could briefly state its position against marriage dils-
solution and find general cultural and societal support.
Also, when management had autocratic control over the work-
ing force, and when there was no effeotive or audible dis-
senting voice of organized labor, then the church could
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8peak 1n general terms of servants obeying their masters
without finding it necessary to investigate or speak to many
of the specific problems which are present in this area to=-
day. But in these as well as other areas, society and soci-
etal attitudes have changed, and the church has found 1t
necessary to re=think its position, elaborate upon it, and
Speak to changing conditions.

This is especially true of the interfaith marriage
question, We have here a phenomenon facing the church and
1ts people today which the church of the nineteenth or even
early twentieth centurles did not so frequently confront.
Socletal changes have forced the church to investigate some=
thing which does not easily fit into any previous dogmatic
category. This means the church constantly finds 1itself
evaluating its position and speaking to new problems, or
rerhaps old ones in a different form and guise. At least
it must attempt to evaluate and speak explicitly and rele=
vently, if it is to maintain communication with the soclety
about it and continue to witness to the message with which
it has been divinely entrusted.

It has been recognition of these social factors at work
upon the church, as well as recognition of the inoreasing
frequency with which interfalth marriages are occurring,
that prompted the writer of this thesis to delve into this
specific subject. This is a problem being brought before
Christian pastors with increasing frequency today.
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Consequently, in addition to giving advice concerning an
approach %o the subject, it seems necessary to present some
relevant facts. This requires an exemination of the phenom=
enon with regard to its frequency and causes behind 1ts in-
crease, It will include sociologlcal evaluation concerning
the Interfaith factor as it relates to success in marriage.
It will present attitudes of people regarding the subject,
as well as Soripturel and denominational approaches and pro=
nouncements on the topic. However, in addition to this more
objective, empirical investigation or analysis, it is also
necessary to endeavor to lnterpret what has been observed
and attempt to collate it all into a combination of princi-
ple with practicel approach which can become a part of a
pastort!s general and specific policy in his dealing with
people, Thua, this paper will proceed from a presentation
of the interfaith marriage situatlon as 1t obtalins today
statistically and attitudinally, to soclological interpresa-
tion and evaluation of the facts, to & presentation of the
manner in which Scripture approaches the subject as well as
the attitudes, evaluation, and approach of the various ec=
cleslastical bodies in cur country today. The discusslon
will then conclude with & suggested approach to the problem
speaking from and to the Christian pastoral viewpoint.

The writer of this thesis has drawn upon two general
resource areas. The first 1s a strictly sociologilcal one

in which sociological studies in the area of marriage and
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the famlily, and the specific phenomenon of interfaith mar=
riage, will be investigated and presented. The second re=-
source area draws from ecclesiastical resources., This in-
oludes officlal denominational statement and policy concern=-
Ing the interfalth marriage phenomenon, as well as litera-
ture (books and pamphlets) designed to present facts and
glve advice concerning the topic from the religious view=-

poing,




CHAPTER II
INTERFAITH MARRIACE TODAY
Definition of Terms

In literature, bDoth popular and technical=gcientific
Speeking of marrlages involving partners of different relig-
lous denominationa, there exists a confusion and interchange
of terms. Some writers on the subject, as well as most popu-
lar discussions, speak of "mixed marriage" when referring to
this phenomenon. Others use the term "interfaith marriage.®
In this paper, the term "interfaith marriage" will be used
8ince "mixed marriage" 1s in reality used in two ways.
Firat, it is used az a nonespecific term for any marriage
nixed in some wey whether this be religlously, ethnically,
racially, or any other wey. In this connection, we can say
that every marriage is mixed in somec sense. Every merriage
involves a conjunction or mixing of different personality
tyves, ages, aducational levels and experience, interests,
cultural backgrounds, or econcmic status. Secondly, the
term "mixed marriage™ is used as & technical term for mare
riages involving a2 mixture of races with no necessary reli-
glous commotation, although this may fregquently be associ=-
ated. The term ought, therefore, to be reserved for this
technical usage.

Our subject, however, oconcerns itself with marriages
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in which two denominations or "faiths"™ are joined together.
Hence, "interfaith marriage™ becomes a more descriptive and
specific term. Actually, "inter=denominational marriage"
would be en even more accurate and specific term since de=-
nominations within Christendom do not involve different
"faiths" in the sense of central Christian dootrines. How=
ever, in this paper, "interfaith marriage" will be the des=-
lgnation used to refer to the subject of inter=denominational
marriages, whether the combination be Roman Catholic and
Protestant, two different denominations within Protestantism,
Jewish and Protestant, or Jewish and Roman Catholic. Any
merriage involving persons of a non=Christian or non=Jewish
religion is outside our discussion, both because they are
relatively rare in this country and, also, because they usu=-
ally involve a mixture of races as well, thereby qualifying
as 2 "mixed merriage.”™ This, as we have indicated, is an-

other subject.
Prevalence of Interfalth iarriage Today

In considering the present state of affairs with regard
to interfaith marriage, we would like to be able to make some
statistical statement concerning the prevalence of such mAr=
riages today., However, 1t is impossible to state accurately
either the mumber or percentage of merriages existing today
vhich are of an interfaith nature., Thls is the case since

only one state (Iowa) 1s presently keeping record of the
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relliglous arffiliation of persons contracting marriage.
Therefore, no national or state totals are available. Even
Iowa has kept this record only since 1953, However, some
idea of the relative number or percentage of interfaith mer=
riages can be obtained from some recent studies of limited
scope.

One survey of 885 merriages in rural ilinnesota reported
92.9 percent of the Protestants married to Protestanta.1
Such a figure might be taken to indicate a very low inter=
faith marriage rate in the United States. A New Haven,
Connecticut, study by Hollingshead, however, reported only
74.4 percent of the Protestants to be married to Protestants.
In the same study, 93.8 percent of the Roman Catholics and
97.1 percent of the Jews were married to persons of their
own faith.®

In a study by Father John L. Thomes, it 1s oconcluded
after exanining the avallable data that close to one=half of
all Roman Catholics in thils country have found their matrimo-
nila)l mates in recent years outside of thelr church. Approxi=-
mately three out of five such cases are valid marriages,
that is, performed in compliance with the requirements of
the church and sanctioned by it, while two out of every five

are invalid marriages because they are not so performed and

1E. K. LeMasters, liodern Courtship and Marriage (New
York: The iaclillan Company, 0.1957), Ds S55.

21pi1d.




sanctioned,®

A study of interfalth marriages involving members of
the Unlted Iutheran Church in America was made several
Years ago by the Rev. Harold C. Letts, of the Imtheran Board
of Social Hissions, and James Bossard, of the University of
Pemnsylvenia., Data on 382 Lutheran congregations showed
that, for the years 1946=-1950, more than one-half (58 per-
cent) of the ILutherans who married found their mates outside
of their church. Of all such Imtherans, one out of every
five married a Romen Catholic, close to another fifth mar-
ried non=church members, and about three=fifths married menm-
bers of other Protestant churches.""

Although marriage records lncluding the religious af=-
fllistion quesation have been avallable for the state of
Iowa only since 1953, a preliminary study in 1955, by
Chancellor and Monshan, reaches the following conclusionss

8. 42 percent of all marrigges involving a Roman
Catholic in 1953 were mixed.

bs Protestants in Iowa, in 1955, overwhelmingly mare
ried within their own faith=-92 percent of the hus=-
bands and 91 percent of the wivesa.

c. There are significant differences between first
marrisges and subsequent marriages. For example,

SJohn L. Thomas, "The Factor of Religion in the
Selection of liarriage iMates," American Sociologlcal Review,
XVI (July, 1951), 487=4952, 1e Be 2

4Reported in James H. S. Bossard and Eleanor Stokes
Boll, WWhy Marriages Go Wrong (New York: The Ronald Press
Cs

Company, » DPDPe
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in first merriages, only 22 out of 100 Roman
Catholics marry outside their falth, whereas in
sgbsequgnt marriages, the rate goes up to 42 out
0 100,

Other writers and studies reach similar conclusions.
Clement S. Mihanovich, writing in a Roman Catholic periodical
in July, 1948, sald, "Over 40 percent of all Catholic mar-
rlages in 1946 were mixed marriages.“s Paul Blanshard thinks
that there are over one hundred thousand Catholic=Protestant
marriages in the nation every year. He Says,

There are more than 100,000 priestly mixed marriages a

Yyear in the Unlted States and recently studies by

Priests show not only that such marriages are increas=-

ing rapidly in spite of ecclesiastical pressure, but

ailso that a very large proportion of mixed families are
lost permanently to the churoh.?
James A. Peterson adds to thlia. He says,

To the mixed marriages performed by priests must be

added all those marriages performed by Protestant mine

isters and justices of the peace. This would probably
mean that 50 percent of Catholic youth are marrying
non=Catholic mates.®

What these statistical studies and conclusions tell us,
in very simple terms, is that interfaith marriages are fre=-,

quently occurring phenomenas today and shall probably remain so.

SIoren E. Chancellor and Thomas P. Monshan, "Religious
Praference and Interreliglous lMixtures in Marriages and
Divorces in Iowa,” American Journal of Sociology, IXI
(November, 1955), 234,

6
James A. Peterson, Education for Marriage (New Yorks
Charles Scribnerfs Sons, C.1956), Ps 146.

71pia.
8
Ibid. » DDe 146=14%.
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Factors Ieading to the Present Situation

As we attempt to analyze and evaluate the interfaith
marriage phenomenon and keep in mind the atatistical indica=
tions above, we need to attempt to answer the question why
this has come about. Actually, the frequency of occurrence
of this phenomenon today is not really surprising when con=-
8ideration is given to the cultural and environmental atmos=
phere and milieu surrounding people today. Everywhere the
age=o0ld barriers which have separated people from one an=
other are going down., Facillitated communication has resulted
in contactz between people who formally would never have met.
Appreciation, tolerance, and cordlel respect have been gained
for other viewpoints and convictions. All of this contrasts
with the old world approach in which prejudice, as well as
geographic location, kept adherents of different religious
and socilal groups at a "safe" and suspicious distance from
each other,

Today, however, there 1s a definitely increased freedom
of the individual to move about and choose his own friends.
This 1s, of course, not only true of men but of women as
well, who now move about freely, being no longer restricted
80 closely to home and family surroundings. The increased
mobility of the individuel through improved transportation
me thods and work, recreation, and business associations,

brings people into an inoreasing number of personal contacts.
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Urbanization has been a prime factor in this develop=-
ment. People today are concentrated in larger towns and ur-
ban settlements where the individual and the family are
forced into contact with many different persons of different
cultural, ethnic, religious, and economic backgrounds, expe=-
rience, and convictions. This contrasts to former days when
people lived in smaller and more 1solated communities where
ethnic, religious, and cultural differences were less sharp,
if, in many cases, present at a11.° Associlated with this
21so 1s the snonymity which urbanization produces. This
means & breakdown in external controls and throws lncreased
responsibilities upon those within the individuel,l®

The decline in the use of the home and family as the
center of activivies and influence is also an important face
tor. The home has become less and less the center for recre=
ational and social contacts and the setting where the young
family members establish and cultivate thelr soocial contacts.
lodern industrialization has done much to contribute to this
decline of the family-centered life.l The family unit is no

longer even remotely self=sufficient. Children are rarely

®Noel P. Gist and L. A. Halbert, Urban Soclety (New
York: Thomas Y. Crowell Company, C€.1956).

10yames H. S. Bossard and Eleanor Stokes Boll, Ons
lMarriage, Two Faiths (New York: The Ronald Press Company,
Ce » DP. 92= .

llJohn Sirjamaki, The American Family in the Twentieth
cent%5¥ (Cambridge, Mass,.: Harvard University Press, 0.1953),
PP.
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required to contribute to the economlic support of the family
unit. Wearly all work activities take the family members
away from the home. Recreation and entertainment also be=
come of a speclalized nature taking people away from the
home setting, often as individuals and not as families.l®

The emancipation of women has also played an observable
role. The fact that many women work and attend colleges and
universities broadens their contacts and makes it possible
for them to meet men of diverse backgrounds=-cultural, eco=-
nomic, and religiaua.l5

The fect that both young men and young women now attend
Institutions of higher education, in ever increasing numbers,
not only throws them into contact with people of differing
backgrounds, but also contributes to more tolerant, broad=-
minded attitudes in general. These tend to play down differ=-

ences, such as religious distinctions.
Prevalling Attitudes

As will be indlcated in chapter four of this paper, cau-
tion with regard to interfaith marriage 1s being volced by
religious groups as well as family sociologists. Words from

12For a dlscussion of the changing functions of the
family, see William F. Ogburn, "The Changing Family," The
Family, XIX (March, 1938), 139-143; Margaret P. Redfield,
"The *merican Family: Consensus and Freedom," American
Journal of Soclology, LII (April, 1946), 175-185.

13galph Linton, "Women in the Family," Sourcebook in

Marriage and the Famlly, edited by Marvin B, Susaman
ambrldge, Mass.: The Riverside Press, ©.1955), pp. 94=-101.
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the latter will be discussed in chapter three. However, as
Robert Blood says, “Despite the organized opposition to
Interfalth marriage, considerable popular support for them
exists.m 14

In a study of 2,000 students at Michigan State
University, in 1949, Landis found that fully half of the
2,000 would be willing to marry a person of another faith,
"other things being equal."15

Father Thomas found that over one=third of the Roman
Catholic students atternding a Roman Catholic college ex-
pressed a2 similar willingness.16

In a gtudy at Cornell University, in the early 1940's,
the following views and attitudes toward interfaith marriage
are reporteds:

Practically unanimous (97.3 percent) was the opinion

that there can be a satisfylng marriage between two

Protestants of different denominations. Almost 80 per=-

cent (79.9 percent) believed there can be a satisfying

marriage between a Catholic and a Protestant, but only

58.2 percent believed that there can be a satisfying

marriage between a Jew and a Gentile,l7

Certainly such general attitudes help account for the

fact that many interfeith marriages occur in reality, and

14pobert 0. Blood, Antioigatig_s Your Marriage (Glencoe,

Illinois: The Free Press, C. » Do ar.
151p34.
161p14,
17
Iesmo D. Rockwood and Mary E. N. Ford, Youth, Marriage,
and Parenthood (New York: John Wiley and Sons, Inc., o.I§E§§.

pP. 86.
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1llustrates much popular opinion regarding the subject which
1s quite optimistic with regerd to the success of such mar=

riages.
Prospects for the Future

With this background in mind, we ocan hazard a guesa
that the frequency of such marriages will probably not de=
crease in the immediate future but will actually probably
increas: . DBossard and Boll say, ". . . we rmust rely on
catitered vits of evidence, but gll that 1s obtainable shows
quite clearly that they ere on the increase."™l8

Father Thomas, after examining the Roman Catholic sta=
tistica, concludes that there has been a steady but gradual
increase since 1910. During the periods of the World Wars,
there woe a2 considerable increase, in some dioceses as high
as 10 percent., Father Thomas predicts that thers are sxocel=-
lent recasons for belileving there will be a gradual and steady
increase of marriages between Roman Catholics and members of
other demominations in the future.l®

In the Iutheran study by Letts and Bossard mentioned
before, in which a fifteen=year period was covered from 1936
to 1950, the following percentage increase became evident.

Grouped by five=year perlods, the percentages of Imtherans

18p58sard and Boll, One Marriage, Two Failths, p. 58.

19019mant Mihanovich, Gerald Schnepp, and John Thomas,

Marriage and the Family (Mllwaukee: The Bruce Publishing
Company, ©C.1942), pD. 502-205.
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mrrying outaide of their church were 46 percent in 1936-
1940, 47 percent in 1941-1945, snd 58 percent in 1946-1950,20
Father Thomas, in predicting a contimied incrcase as
indicated above, offers five factors to support his position:

2. HNationmal groups are gradually fusing with the hoat
culture.

be Catholic and non=Cathollc interaction is increasing.

c. IntGerfaith marriages seem to have a cumlative
effect.

G There is increasing individualism in the selection
of a marriage partner.

€. The attitudes of both Catholic and non=Catholic
young people seem to be becoming more tolerant to
interfaith marriage.2l

Along this same line, Truxall and lerrill reach two

conclucsionss:

a. The populetion is becoming more homogeneous, inso=
far as religious barriers to intermarriage are
apparently breaking down.

be The possibility of marital conflict on religious

grounds is increasing proportionately, insofar as
more persons of divergent faiths are marrying.22

Factors Determining the Rate

In addition to general factors contributing to the per-

centage inorease of interfaith marriages in this century

2°Bossard and Boll, Why Marriages Go Wrong, p. 59.
21m1hanovich, Schnepp, and Thomas, loc. cit,

23Andraw G. Truxal and Francis E. Herrill, larria and
the FamilE in American Culture (Englewood Cliffs, New §erseys
Pren Ce= a'ﬂ.', ﬁic.. O.IQZ”, Pe 478.
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discussed above, LelMasters lists and discusses several ape=

clflo factors which may be quite significant in determining

the rate in a given area., His discussion follows:

De

Ce

The proportion of Catholics (or any other religilous
minority) to the total population, Thus the rate
of Catholic interfaith marriage in Raleigh, North
Carolinz, where Cathollics comprise only 2 percent
of the population, 1ls 76 percent, but in El Paso,
Texas, where Catholics are a majority group, the
interfaith marriage rate 1s not over 10 percent.
The basic mechaniam here seems to be opportunity
to find marriage partners within your own group,
plua exposure to courtship partners of another re-
ligious faith.

The prescnce or absence of cohesive ethnic groups
in the commnity. In such cities as E1 Paso, Texas,
the Epanish or iexlcan subculture is an additional
factor preventing marriage of Catholics with non-
Catholica., Hence the interfaith marriage rate is
considerably lower than one might expect.

The socloeconomic or social level of the religious
minority. For Cathollcs, Thomas found that the
interfaith marriage rate in an urban commnity
ranged from 8.5 percent in the lower 1ncome areas
to 19.3 percent in the higher socioeconomic groups
of the suburbs. Judging from the work of Thomas,
1t seems that the chances of any given person marry-
ing outaide his religion depend upon his exposure
to eligible mates from another group, plus his
willingness to intermarry; and thls latter seems

to be partially the result of his economic and edu=-
cational level,23

asnaMEsters, op. cit., p. 3537,




CHAPTER III
SOCIOLOGY INTERPRETS THE PROBIEM
Factors Conduclve to a Successful Marriage

From a general discussion of the practice anmd attitude
structure of American soclety with regard to interfaith
marriage, we now turn to a more detalled examination snd
interpretation of this phenomenon primarily from a sociolog-
lcal point of view.

Befors examining specific problems and difficulties in=-
volved, as well as discussing soclologlcal criticism and
evaluation, the writer feels it advisable first to summarize
briefly what soclologists find as the positive factors con=
tributing to a satisfactory marriage and enduring marital
ad justment. This will then serve as a general background
orientation for any criticism of interfaith marriage which
will be forthcoming.

In recent years, considerable research has gone into
finding the correlatives for marital happiness and adjuste=
ment. In the 19350fs, two major ploneering studies were made,
one by Terman and his associatesl and the other by Burgess
and Cottrell.2 These studies indlcate that "happiness" or

1
Iewis 1{. Terman, et al., Psychological Factors in
Marital Happiness (ma& Yorks ﬁoﬁfaw-ﬁl!f BOOK CO., Cel038).
aErneai: 7. Burgess and Leonard S. Cottrell, Jr.,
Pradlctggﬁ Success or Fallure in Harriage (New York:
entice=Ha
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"ad justment® is positively correlated with: (a) Generally
non=-neurotic personalities of the spouses; (b) Cultural
homogeneity of the spouses; (c) Their moral conservatismj
(@) Amicable relations between each spouse and his parents;
(e) The marital happiness of the spouses!' paren.ts.5 Winch
and McGlnnis say, "By impllication these studies condemn ro=-
mantic love as a basis for a happy merriage."?

Harvey J. Iocke lists several conclusions from a study
made by him which he states are to bo viewed as hypotheses
for fuiure research, yet presented as dogmatic statements
on the basls of his study:

&, HMarital adjustment ranges along a continuum from
very great to very little adjustment.

bs The alienation process is generally a slow curula=-
tion of conflicts and disagreement, accompanied by
the psychological withdrawal of one or both spouses.

e The development of binding ties of affection, com-
mon interests and activities, similar attitudes
ani values, along with respect for the individual-
ity of the partner, begins prior to the marriage
ceremony and contirues afterwards.

d. IMarital adjustment 1involves adaptation not only
to the mate, but also to the mate's parents.

e. Sexual relations in marriage are to be considered
in terms of conflict, or lack of conflict, between
the behavior of the individual and cultural values.

f. There is no relationship between the presence or
absence of children, or the size of the family,
and marital adjustment.

SRobert F. Winch and Robert icGinnis, editors, Marrisge
and the Family (Hew York: Henry Holt and Company, c.1953) ,
Poe 451.

41bid.
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Marital adjustment is assooclated with directorial
2bllity, as measured by the ready acceptance of re=
sponzibility, strictness in dealing wilth ochildren,
leadership, the ability to make decisions readily,
determination, and not being too easily influenced
by others.

Marital adjustment is assoclated with a general
peraonality pattern of adaptability.

The capecity to gilve and receive affection, as
measured by replies to questions on affectionate=-
ness and demonstratlion of affection, is assoclated
with success in marriage,

Sociability, or the tendency to join with others
for companionship, is highly associated with mari-
tal adjustment.

Conventionality 1s highly associated with wmarital
ad jus tment.

The companionship family, defined as having inti-
mate commnicatlon, sympathetic understanding, com=
nion interests, mutual reaspect om the basis of
equality, demccratic behavior, and shared rather
than individualistic behavior, is highly associated
with marital adjustment.

Certain economic factors, such as economic securilty
and stabllity, certain values associated with home=
making, appreclation of the efforts of the husband
to provide for the needs of the family, apprecla=-
tion of the work of the wife 1in homemaking, and
other variables related to economic factors, are
associated with marital adjustment.

The gainful employment of the wife outside the home
ie not essocleted with marital adjustment or malad-
jus tment.?

Islasters lists the following suggestions as possible

eriteria for a happy, successful marriages

The potentisls for growth or maturation in each

Ssummarized from Harvey J. Locke, Predicting Adjustment

in iarriage: A Comparison of a Divorced and a Happlly Harried
Group (Wew York: Henry Holt and Company, 0.1951), pp. S56-360
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partner are at least partly achieved.

b. There is a mtually satlafying relationship between
the marpried couple and thelr parental famllies.

Cce In a good marriage there is love for children and
a desire to rear a family.

éd. In our society, a successful marriage has to be
adaptable.

€. The husband and wife, and their chlldren, look to=
ward the home for their deepest satisfactions.®

In his book, Education for Marriage, James A. Peterson

indlcates that happiness in merriage depends in part on the
maturity of the indlviduals concerned and in the way the
configuration of personality of each partner meets the needs
of the other in intimate communication. Adjustment within
marriage also depends upon the way the attitudes, wvalues,
and roles of each matohes those of the mate.’

Peterson also lists and discusses several factors which
ought to be considered in making a wise marriage cholce., As
pPrimary factora, he discusses mental sex differences, social
claseg, age difference, inter=racial and interfaith marriage,
and recreational choices.®

By regarding mental sex differences as an important

factor, Peterson refers to the need to explore one's own

e, &. Iellasters, lodern Courtship and lMarriage (New
York: The Macmillan Company, C.1957), PPe 202=206.

I7J'nmes A. Peterson, Education for karriage (New Yorks:
Charles Scribner's Sons, 0.19565, P. 130.

81bid., pp. 136=154.
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attitudes toward the role of the woman and the man in mare
riage. This is necessary since we are presently living in
& perlod of transition in the roles of men and women, with
Some trend toward equality but with stereotypes remaining.
Decisions, with regard to family authority, would enter in
here.

Social class oan become quite significant as a factor
in wise marriage choice. In concluding his discuésion.
Petiergon says,

Although a great many heterogamous marriages take

place, thoy are often replete with irritation and cone

flict. 1In genereal, the adjustment in such marriages

is not so satisfactory as in those in which cless

lines are not orossed,l0

IMach has been said on the subject of age and wise mar=-
riage choice. Peterson's apt summery conclusion, regarding
the age to marry end age differences, is that marrying ei=-
Tther very young or very late, or marryling when there 1s a
large age difference, may be quite hazardous and, therefors,
should be coneldered with that much more care,ll

Peterson counsels against hoth inter-racial and inter=-
faith marriages primarily because of soclal disapproval and
socletal pressures of many kinds which are brought to bear

upon individuals who contract such a marriage. Incurring

91bi4., pp. 156-138.
101p1d,, pp. 138=141.
1lrpid., p. 142.
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such a wmarriage aimply increases the possibilitlies for prob-
lems of varilous kinds.lz

Peterson also regards recreation as a significant fac-
tor in wise warriage choice. Since the use of leisure time
is generally believed to be important in America, Peterson
says, "Young people need to assess very carefully their re-
creational backgrounds and activities to be sure of common
interests after marriage.“ls

Peterson also suggests as important 2 consideration of
economlic factors, such as economie security and the use of
money by the family. Associated with thla would be a con=
sideration of the occupational pursuit of the male-=the de-
gree of stress associated with the vocation, requirements
of the vocation in hours and mobility, and general attitudes
associated with specific vocations.l?

Out of all this we can sce that the factors relating to
a4 succeasful marriage certainly are multiform, with one or
more in given cases carrying more welght and influence than
others. Although some writers have rated one factor more
highly than others, general agreement is often lacking. But

wvhen all conceivable factors are included, it is possible to

speak generally concerning factors which contribute to marital

121v1d4., pp. 143-152.
151p1a., p. 154.
141p1d., pp. 136-165.
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Success. In broad summary, we can say that two persons in
marrlage must look for and maintain mtual interests, aspi-
rations, and gosls based upon a background relatively simi-
ler with regard to family life patterns end happiness,
class level, ethnic origins, and religilous feeling. As
each seeks to enrich the life of the other, they need to
realize that success in marriage is a cooperative effort
and can be achieved only through such effort over a period
of time. This means the couple must be adaptable and will-
ing to give up a measure of personal freedom in exchange
for the element of togetherness, which is one of the perma-
nent values of marriage.15
Very significant in the success of marriage is the con-
geniality of the two persons. Adams and Packard say:
This congeniality nust be built upon the things they
have in common. The more things they have in common
and the fewer the differences, the greater the like-
lihood of congeniality. . . . The success of a mar=-
riage depends upon the total adjustment the two per-
sonalities can make to each other. Even where couples
are highly compatible, far-=reaching adjustments rmust
be made, When to the normal differences you add fun-

damental differences of background, the sheer problem
of adjustment will add a severe strein to the union.16

157udson T. Landis and Mary G. Landis, Building a
Successful Marriage (Englewood Cliffs, New Jersey: ﬁrentice-
ncn. Ce » Do 2.

1601:!.fford R. Adams and Vance O. Packard, How to Pick
a Mate (New York: E. P. Dutton and Company, Inc., c,1946),
P 135
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Analysis of Interfalth Marriage
Motivation and sources

From a general discussion of factors relating to a
predictable successful marriage, we now return to a more
scientific discussion of our toplc. However, before we
consider the inner dynamics of an interfalth marriage and
sociological analysis thereof, it is helpful and necessary
to investigate what 1s at the basis of such marriages--
what are the motivations and specific sources. In the pre-
ceding chapter, we stated some of the general factors com-
poging a social climate conducive to such a phenomenon as
an interfaith marriage. MNow, however, we need to consider
somewhat moroc specifically factors both psychological and
sociologlcal which are behind a given marriage of an inter-
faith nature.

With regard to the personal psychology of individuals
contracting an interfaith marriage, there are some observa=-
tions which have been made which are not only interesting
but probably carry some validity as well. Although not
universally applicable to all persons involved 1ln an inter=-
faith marriege, yet they may be helpful in understanding
some of the reasons behind a given interfalth marriage
which presents itself.

James Bossard and Eleanor Boll say:

Interfaith marriages are often made by persons who




25

are of the rebellious type or who are in a state of
rebellion at the time. This may be a rebellion
against the parents, thelr kinsfolk, their socclal or
national group origin, thelir traditional culture, or
soclety in general. To marry across the line becomes
8 symbol of their dofiance, consciously exalted by
them as evidence of their "emancipation,"l

in & study by Slotkin and Resnik, the following finde

ings repgarding the personalities of those who make out=-

marriages arec steteds

8.

be

d.

Se

£.

E.

he

The unorganized or demoralized person, a product
of the deteriorated areas of citles whers people
do not conform to the cultural standards of the
larger society.

The promiscuous porson, who looks outside his own
group for casual contaots that sometimes lead to
marriage.

The adventurous peorson, who is stimlated by the
new and different.

The detached person, cut off from hls own group
and with little opportunity to marry wlthin it.

The rebellious person, who turns ageinst his own
culture and defiantly adopts another.

The marginal person, who marries for superior
status for himself or children and who remains
marginal to both his own and the new group.

The acculturated person, who has come to value
the character of the dominant group as superior.

The emancipated person, who has lost those traits
of his own group that are an obstacle to inter-
marriage,. 18

17 James H. S. Bossard and Eleanor Stokes Boll, Vhy
lfarriages Go

tiro (¥ew Yorks: The Ronald Press Company,
Ce I§5§E e O4 ."":!!E

» Do

18z euben B. Resnik, "Some Sogiologi:al Aspeot;lgf
Intermarriage of Jew and Non-Jew," Sooclal Forces,
(Ootober, 1055), 04=102; J. S. Slotkin, "Jewish=Gentile
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Outside of some general personality and psychological
factors, which in given cases may be motivational in cone-
tracting en interfaith marriage, there are certain attitu-
dinal and cultural patterns with regard to marriage in gen=
eral which are signifilcant, frequently when found in combi-
nation. Bossard and Boll says:
ifodern methods do not alwayas make for wise choice of
lilfelong matrimonial partners. The current emphases
often are upon success in party-gliving, dancing,
sports, petting, and the skillful manipulation of a
patols that in our day was called a "good line.®™ There
tends to be an impersonality about presenteday court-
ship such as one finds in other aspects of social
life. « + +» Many young people tend to choose their
meatrimonial partners in the same way they buy a car==
without ever looking undei the hood. Both car and
mate wmuist be streamlined.Li®
What the authors are saying is that frequently considera=-
tion 1s not given to more basic things such as a person's
cultural and religious background. Superficial items be=-
come primary criteria.
Sirjamaki lists two value configurations which summar-
ize American attitudes toward merriasge in general. The sec=-

ond of them ia more relevant to our present discuasion.zo

Intermerriage in Chicago,"” American Sociologlcal Review,
VII (February, 1942), 34:39, quoting James ﬁ. S. Bossard
and Eleanor S, Boll, One larriage, Two Falths (New York:
The Ronald Press Company, o.Igﬁﬁ’. Pp. 100-101.

1935ssard and Boll, One larriage, Two Faiths, pp. 62=65.

20mne first is "that Americans regard marriage as a
major life=goal, for men quite as much as women, because
it provides a more mature and satisfying existence than does
single status." John Sirjamaki, The American Family in the
Twentieth Cen (Cambridge, iass.: Harvard University
Fress. Cel 9 Do 87.
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It is, that to ensure a satisfying and happy marriage, a
marriage should be based on mutual affection and free cholce
of spouses.2l This is something held to very tenaciously
by American young people. If there is any kind of attempted
home influence, or préssure. such young people may rebel
against such an accepted standard as marrying within one's
religious group.

As an outgrowth of the mutual affection and free=-choice
oriteria for marriage mentioned above, we have the American
dating system which is supposed to lead to a wise, compati-
ble selection of nﬁ.cd‘.a.‘?2 However, at present, thers is one
divorce for every four new marriages. Sirjamaki says:

Lither the wrong psrsons marry each other, or they

know each other's nature so little or so wrongly at

the outset that they cannot build a mutually satisfy-

ing marriage.<o s

In discussing reasons for the inadequacy of the mech=
anism of mate selection, Sirjsmaki states, as one possible
resson, that romantic love is not always a stable basis for
marriage. Also, dsting does not provide couples with an in-
varisbly rellable opportunity to become well acquainted with
each other as persons and, therefore, to gauge each other's
potentialities for marriage aecurately.24 Ho says:

Dating tends, in brief, to traln young people for

21l1pida.
221bid., p. 72.

23rpia.
241pia.
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compenionshlip more than it does for marriage. Thus,
it develops their physical charm, friendliness, self-
assurance, and galety, which are undoubted assets of
personality, but do not exhaust the adequate criteria
of selection of marriage partners.

In brief, the dating system and the criteria for mate se=-
lection are often neither basic nor complete snough.
Closely assoclated with the above 1s the younger age-
at-marriage today with a concomitant probable lack of ma-
turlty and sound judgment. Concerning the trend toward
younger age-at-marriage, Bossard and Boll have the follow=-
ing to say: . .

Back in 1890, when life began theoretically so much
earlier for the young, the average man married shortly
after he turned twenty-six. Today he marries at
twenty=two., The average young woman, in 1890, married
at twenty-two; today she marries at twenty.

Another indlcation of what is happening can be seasn
from comparisons in speclfic age groups. According to
the most recent Unlted States census returns, the pro-
portion of men at ages twenty to twenty=-four years who
are married almost doubled during the rifteen-year
period from 1940-1955. The change in percentage mar-
ried was from 27 percemnt in 1940 to 51 percent in 1955.
For women in the same age period and during the same
fifteen=yoar period, the proportion married increased
from 51 percent in 1240 to 69 percent in 1955. Even
more striking are the changes for the age group fif=-
teen to nineteen years old. For boys, the percentage
increased from 1.7 percent to 3.3 percent; for girls,
from 11 percent to 17 percent.26

Not only does young age-=at-marriage probably mean a
lack of mature judgment but also may mean that, at this time
of l1life, religion is least important to the minds of such

2511)1(10 s Pe 73

2eBoaaard and Boll, One Marriage, Two Faiths, p. 6.



29
individuals., This 1s to say that, although religion in
general and denominational affiliation in particular may
not seem lmportant at the time of marriage, this does not
mean 1t will always remaln so, either for the individual or
the coupls. Concerning this pcint, Rockwood and Ford says
The period of courtshlp often coincides with the period
of minimum interest in the church. After marriage, es-
psclally if they have children, the couple may awaken
to a new sense of religious values. If thelr religious
backgrounds are too divergent, their sense of spiritual
alienation may be a detriment not only to the marital
relatlonship but also to thelr relationships with their
children,.27
It is Intoresting to note that young people willing to
contract an interfaith marriage, at least theoretically, do
eéxpress certaln cautions. Although there 1s a general op=-
timlsm and pervasive idea that love will somehow conguer
all, an underlying sense of danger is usually present in
people. Tn the Cornell study referred to before, sone
qualifying statements by the people interviewed, regarding
the predictable success of Protestant-Roman Catholic and
Jew=Gentile marrliage, are interesting in this regard. They
Indicate doubts and reservations often of a very strong ng-
ture, yet, paradoxlcally, this did not keep an extremely
high percentage from saying they felt satisfying interfailth

marriages were possible. I quote from the Cornell study as

reported in Youth, Marriage, and Parenthood, by Rockwood

2'Tl:.emo D. Rockwood and Mary E. N. Ford, Youth, Marriage,
and Parggﬁhood (New York: John Wiley and Sons, Inc., c.1945),
Pp. GB=83,
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and Tord:

as Typical quallifying remarks of Protestant young
penples

l. Depends on the couple.

2. Depends on what they decide about the
children.

3. For a Catholic and Protestant or a Jew and
Gentile to marry 1s asking for trouble.

4. Yos, if they start married life in a new
place. ‘

« Yes, 1f they are willing to sacrifice their
religions.

8. The Catholic=Protestant marriage has the
least chance.

e A Catholic=Protestant or Jewlsh-Gentile
marriage could be successful only if there
are no children.

8. Yes,; if they respect cach other's views.

9. Yes, provided one ls converted toc the reli-
gion of the other.

10. Yes, if social pressure does not cause un=
happiness.

1l. I have seen it done.
b. Roman Cathollic young peoples

l. Yes, but only 1f one will change to the
other's bellef.

2 If a definite agreement can be made as to
which faith the children will be reared in,
I belleve a satisfactory marriage can be
nade between a Catholic and a Protestant.

3. If neithor is too devout.

4. Depends on the persons involved and thelr
families.
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Ce. Jewish young peoples
l. Yes, if nelther 1ls deeply religious.
2. No, too dangerous to risk,

S, A deep affection can survive religious dife-
ferenceas.

4. Depands on the persons, the attitudes of
their families, the depth of their religious
bellefs, and whether or not they have chil=-
dren.

5. It would be difficult but could be accom-
plished i1f the individuals were courageous
and tolerant.

6. Iy brother is married to a Gentile and they
are very happy.28

Causes of conflict and breakdown

As we analyze the actual dynamics of an interfaith mar=
rlage now, specifically from the viewpoint of factors relat=
ing to conflict and 2ctual breakdown, we are able to rely
on considerable sociological analysis and data. %We now also
approach, more specifically, the actual religious factors of
confllict found in interfaith marrilage. .

It 1s necessary at the outset that we describe and un-
derstani the concept of "culture," and more specifiocally of
a "subculture" within society, since religious denominations
are viewed in this paper as "suboulture" within broader so-
clety. Actually, we have been using the concept of culture

or socliety all along as we have described certain attltudes

zalbid-. PpP. 86=87.
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and atmosphere fairly universal and generally prevalent in
the minds of American people. "Culture" refers simply to a
vay of life, developed by a particular soclety or grouping
of people, which is expressed not only in what the people
produce but also in their manner of doing and approaching
thingae~their attitudes and ideals, their interpretation of
and approach to phenomena. OFf course, culturse is extremely
variable. And to speak of such a broad concept as the
"American culture,” 18 to speak in the most general of
terms. It is bocause of this great diversity present in our
8oclety that it is necessary to speak of something more spe=-
6ific in terms of a “subculture"--"a distinctive set of be-
havior petterns adhered to by a subgroup within a large and
heterogeneous soclety, such as the United States."2? Here
not only do we speak of the rural suboculture, the aouthern
subculture, the various subcultures of ethnic groups, ete.,
but we also speak of religious or denominational subcultures.
Although religious suboulture groups, such as Roman
Catholics, Imtherans, Pentecostals, a:bo.. share most of the
basic cultural patterns of their broader society, in certain
specific areas they are distinctive. Thus, to be a
Methodist, a Christian Scientist, & Pentecostal, a Lutheran,
or a Jew, is in most cases to come from a decidedly differ-

ent cultural background, each with its own distinctive

29hmsters, op. cit., p. 17.
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elements which have been at work forming the personality of
the individual adherent:
&. One denominational orientatlon may cause an indi-
vidual to think of sex generally and specifically
as inherently evil.

b. Another may regard drinking, whether in moderation
or excess, to be sinful.

¢. Another may regard recourse to any form of medical
or surgical help as contrary to God's design.

d. Another may view all forms of commercial entertaine
ment as sinful.

©. For another, birth control or planned parenthood
1s against God's plan for man.

f. For enother, Sundey recreation is falling to sanc=-
tify the holy day.

e For another, dancing 1s impure.

h. One denomination may sﬁress authoritarianism.

i. Another may make individualism a virtue.

A3 we view any given religion or denomination within
Christendom, we can describe it according to three primary
manifestations:

a. HEach has 1ts oreed or doctrinal formulations.

P. EXach has its cultus or pattern of worship and de=
votional practices.

ce Each has 1ts culture or relationship to the life
and environment in which it finds itself.

It is this latter manifestation which frequently looms so
Important in interfaith marriage problems. Specific doc-
trines, or teachings of denominations (aspects of creed and
cultus), are often not nearly so important in considering

the dangers of an interfalth marriage, as are baslo
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attitudes inherent in a denomination's philosophy and 1ts
general approach to life (culture) which motivates the daily
interaction of the individuals involved.

With the preceding general background in mind, we can
procced to a more detailed analyails of specific problem
areas encountered in an interfaith marriage. In this analy-
818 and criticism, we shall consider interfaith marriage pri-
marily from a sociological point of view., It will become
evident that problems arise in interfaith marriages, not so
mich from conflict and argument over specific doctrines as
from general attitudes and approaches toward aspects of
everyday living which have been molded and conditioned by
one's general religious orientation. Although different in-
terpretations of the doctrines of predestination, or the
"Real Presence" in the Lord's Supper, may in given cases en=-
ter into the problem, such disagreements may be merely symp=
tomatic of other difficulties. MNore important than official
theologlcal differences, considered by themselves, is the
general cultural, familial, and geographic=-envirommental
background which denominational affiliation may reflect.-0

Paul Landis supports this view when he says:

The problems which interfaith marriages encounter are

5°Bpeoirie doctrines may be a significant disruptive
factor when, for example, a Roman Catholic is involved who
does not recognize the Christian faith of the partner, al-
though a member of another Christian denomination, or wishes
to carry out the implications of a doctrine such as that re=-
lated to birth control.
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not, as we might suspect, primarily the result of con-
stant clashes in religious discussions. Thoy are more
frequently the outcome of differences over child train-
ing and over genoral values in life. Rellgilon has an
influence over far more than the spiritual life of 1ts
adherents,9l

Aoy Baber speaks aimllarly when he sayss

A common error is made in the assumption that two young
people of different religious faiths are different only
in their religious heliefs. Far more than that is in-
volved., Catholic and Protestant youth, for example,
might have very similar theological views and yet be
far apart in cortain baslc attitudes. The concentra-
tion of authority in one church versus individual de=-
cisions in the other, the teachings of each church on
the subject of birth control, church pronouncements on
how children of mixed marriages shall be ralsed--these
and similar items can cause mmch trouble.32

As we discuss and delimit specific areas of difficulty
arising within a warriage, because of its interfalth nature,
we shall follow the categories of James A. Peterson. He
Suggests four problem areas:

2., The problem of familg participation., t'here will
the family worship?d

b. The problem of family plenning.
¢. The problem of the religlous pressure of ln-laws,

d. OCulture and style of 1ife.54

Slpayl H. Iandis, Making the Host of Marriage (New York:
Appleton=Century=Crofts, Inc., Ce1955), De 174,

52pay K. Baber, Marriage and the Family (New York:
lcCraw=H11ll Book Company, Inc., 0.1939), pp. 100=-101l.

55Peterson lists three generalizations in this regard:
(a) A few individuals are converted to the spouse's faithj;
(b) Many drop out of religlous groups altogether; (c) Chil-
dren tend to go with the mother to the church of her choice.

54Peterson. op. oit., pp. 150-151.
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The first problem area, that of family participation,
makes a significant presupposition, namely, that children
usuwally and eventually will be involved as a product of a
marriage., This immediately suggests one of the primary
Sources of conflict. Although no studies have been made on
childless interfaith marrliages, Judson T. Iandis suggests
that such marriages would probably have no higher percentage
of dissolution than intrafaith marriages, other factors be-
ing equal.35 Two adult people will frequently be able to
mike an adjustment or compromise of some sort, with regard
to religlous differences which do not apply satisfactorily
to a sitvation in which children are involved.

flers the basic cquestion of the denomination in which
the children should be trained arises immediately. Should
the chlld be educated in public or parochial schools? Fie
nally, what csoout confirmation instruction? Even general
child-rearing practices are somewhat conditioned by various
religious orientations.

Concerning the problem of children in an interfaith
marriage, Black says, "Children present the greatest chal=-

lenge to those who enter mixed marriages."se He mentions

%5 judson T. Iandis, "Marriage of lMixed and Non-iiixed
Religious Faith," American Sociological Review, XIV (June,
1949), 401-408,

36
Algernon D. Black, If I Marry Outside iy Religion
;g:ahz.ngtom Public Affairs Press, c.1954), Pamphlet No.
<04, p. 23,




37
two major aapects of the problem:

&, The psychologiocal welfare of a child, his emotional
and mental health, are fundamentally dependent upon
the security of the home, the strength of the mar-
riage, and the ways in which the parents work to-
gether for the child's welfare. . . . If the par=-
ents are in confllet over religlon, or feel gullty
at having married outside thelr faith, the reli-
gious factor oan play havoc with the welfare of the
children.

b. The religious training cf the children can become
ground for conflict and division. This is no sim-

Ple matter unless both parents eventually embrace
the same faith,

Closely associated with the above discussion of family
religions participation, and actually preceding it, is the
Second problem area, that of famlly plamming or limitation.
What about conception of children in the first place? Here
the primary question is the one of birth control and planued
parenthood, ©Shall contraceptives be used to prevent the oc=
currenco of children at all? Shall contraceptives be used
for desirable spacing and limiting of children in the femlly?
Or, does any recourse to contraceptive measures conflict with
church dictum or Scriptural injunction? Here, of course, the
Roman Cathollic Church has specific regulations prohibiting
any unnatural contraceptive devices or practices. liost

Protestants have laid down no laws concerning the question.as

% hia.

SBror a recent book on the subject by a Protestant
(Intheran) seminary professor, the reader is referred to
Alfred M. Rehwinkel, Planned Parenthood and Birth Control in
the Light of Christian Ethics (St. Loulss concordia
Publ Isﬁtfﬁg'ﬂomsgﬂ_
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but leave it to the individual conscience while perhaps
pPlacing the individual decision within.a certain Christien
framework of rosponsibility.ag

The third problem area, that of the religious pressure
of the family systems involved, is also a fery real one.
Although a couple may think idealistically that they are the
pecple getting married and no one else matters or enters in
the relationship, 1t 1s difficult, if not impossible, to
eliminate family pressure and influence. Bossard says that
even the detalls of the arrangement for the wedding'aud es=-
tablishment of a new household are apt to create conflicts
and tensions. He says, "Many interfaith marriages stumble
or £211 on the roadbloaks of kinsfolk interference."40

In marriage, not only two individuals are involved but
two whole familles and kinship systems are brought together.
Ioyalties to one's family background are not easily ignored,
even 1f a person desires to do so. Family displeasure and,
perhaps, even interference of some sort can be extremely dis-

ruptive to a marriage, and will be likely to occur if the

sgIt is interesting to note that in a study by Friedman
at the University of Michigan, on the use of contraceptives,
71l percent of Roman Catholic women admitted using soms form
of contraceptive measures, both those condoned and condemned
by the Roman Catholic Church. This compared to 86 percent
and 89 percent for Protestant and Jews respectively, clting
D. V. Varley, class lecture, Sociology 116, University of
Michigan, Ann Arbor, kichigan (March 19, 1958). ILecture
notes in the possession of Ronald L., Johnstone, writer of
this thesis.

4°Bossard and Boll, Vhy Marriages Go Wrong, p. 85.
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fanllies are staunch in their religious and denominational
convictions, This will be heightened 1f there are also
8trong ethunic or class ties intertwlined with denominational
elements. Black says:

Although faemlilles, churches, and commnities have only

an indirect influence, they can do much either to com=-

plicate and injure or to support and further the happi-
ness of those concerned.%

The fourth problem area, which speaks of the differences
of culture and style of 1life, 1s in reality the general prob-
lem surrcunding all the more specific causes of difficulty,
and has been referred to frequently in the preceding discus-
sion. Conecerning this category, Peterson says:

Aeligion 1ls more than a special way of genuflecting or
subscribing to creeds., It lnvolves a whole cluster of
attitudes and values, One church may use raffles and
dloce games to raise money and a church not far from

it may preach against gambling. The Protestant church
may have a large dinner serving turkey or a roast on
Friday night but the Catholic partner cannot attend
that dlnner. During Ient some Protestants deny them=
selves some luxury, while others do not. . » In
these and hundreds of other ways religlon 1is a s trong
cultural force in determining not only religious be=
llefs but specific family and personality rituals and
attitudes. Interfaith couples need to be aware of the
many ways in which their religious background reflects
a way of life.42

In an effort to surmarize and tie together much of the
above, I shall quote at length, from Bossard and Boll, as
they summarize the idea of the suboultural influence of
one's religlous background upon an lnterfalth marriage.

4151&.0}:. op. oit., p. 37.

42Peterson, loc. olt.




B,

De

Coe

40

An interfaith marriage 1s really an intercultural
marriage., It combines two people, in vhat is ex-
pected %o be a lifelong relationship, who have
dlfferent ideas about many vital matters, who have
many different values, and who are duly drawn to
differing obligations, as well as accustomed %o
dilfferent forms of viorship. HMoreover, these dif-
ferences are apt to be deeply ingrained, so much a
part of ourselves 28 to secem as natural as the air
we breathe. It is that way with other aspects of
our culture, like our political life, our speech,
our ideas about clothing, or our dietary habits.
I our religious oculture differs in any of these
other aspecta, it is in the direction of being
mgre iaeply implanted and often more emotionally
tinged.

There are matters which differ, not only between
persons who are actively identifled with some par=-
ticuler church or religlous group, but between all
persons who have been reared in homes of some kind
of religions persuasion. iiany persons are
Protestant, Roman Catholic, or Jewish in their
character and outlook upon life even though they
M2y be lukewarm or even rebellious toward their
hlstorie faith. In particular is this true of
vyoung people in thelr marrylng years. Over and
over, the rchellious skeptics of eighteen or nine=-
teen develop into the devout fathers and mothers
of thirty, proud of their traditional background

e ¢« « o Rellgious coloring is deeply pervasive,
of'ten operating silontly and subtly, and appearing
in many shades as life situations change.

larriage involves relationships that are unique in
the fileld of human ascoclations, It 1is necessary
to emphasize this for two main reasons. One 1is to
meet a criticism that has been volced against the
approach we are making here, Aren't we constantly
meeting, worlking, and associating with people who
are the product of different cultures, and partic-
unlarly of different religlous ocultures? Why not

in marriage? Theo answer is that marriage relation-
ships differ from those in work, play, discussion,
business, and the like., As has been sald, marriage
is life's most intimate and embracive relationship.
It is alsoc established with the expectation that

it will be of lifelong Guration. « « « A sSecond
distinguishing thing about marriage as a human re-
lationship is that it iInvolvea the sexuwal process,
which every soclety seeks to regulate and proteoct,
and the reproductive process, without which no
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soclety could continue to exist. This means that
the marriage relatlonshlp carries 1ts own criteria
of selection of those wlth whom 1t iIs to be estab-
lished.

d. The sex aspect of interfalth marriage has its own
particular significance. Unfortunately, most dis-
cussion cof interfaith marriage speaks of sex only
as it pertains to birth control. . « « And this
is s difficult problem in many cases, creating
tension, disagreement, separatlion, and even di-
vorce., The role of sex in marriage, however, is a
mich broader one than contraception and reproduc-
tion. It is a pervasive aspect of the marital re-
lationship by which and through which the married
peir develops,; expresses, and enriches ita emo-
tional relatlonship, This means, among other
things, that the attitude toward sex and the emo=-
tlonal responses of the marital partmers to each
other are highly important, and these are derived
in large measure from religious sources.

e, The cultural differences in interfaith marriage
involve not only the relationship between the mare
ried pair, but also the development of their chil-
dren and ultimately of thelr childrent's children.
Not infrequently, such marriages have their own
meaning for the kinsfolk on one or both sides orf
the house. It will help clear thinking in this
connection, as well as in regard to most problems
of family 1life, if we remember that a family is
more than a sidewise union of the married pairs
it i= also a lengthwise union of two family
streams, each with its own blological and socilal
history. Few married people live in a vacuum So
far as their kinsfolk are concerned, It 1s only
that many young people think they do at a fleeting
period in their lives.4S

Sociological Interpretation

Now we turn to soclological interpretations of experi-
enced and predilctable success of interfaith marriages, Cer-

tainly, not all marriages fall. Some people apparently

4sBoaaard and Boll, Why Merriages Go Wrong, prp. 81-84.
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overcome or live with problems inherent in such a marriage.
As we view the concept of success of interfaith marriage,
We need both Lo have at hand some statistical percentage in-
dication of success as well as some soclologlcal conclusions
and evaluation of the available data.

In a astudy of 1,200 young people in lMaryland, quoted in
How %o Pick a liate, by Adams and Packard, the young people

were asked the religloua affiliation of thelir parents, as
well as 1If their parents were currently living together, di-
vorced, or separated. The following is the percentaege of
broken marriages in the major religious groupings:

8. When both parents were Jewlish-=4.,6 percent.

b. When both parents were Roman Cathollc--6.4 percent.

¢. Vhen both parents were Protestant--6.8 percent.

d. Vhen the marriage was mixed religlously--15.2 per=
cent,44

Adams and Packard conclude from this, "In other words, a
mixed religious marrlage is two or three times more likely
to end in unhappiness than when the marriage is not mixed
religiously."45

Landis found, in a study of parents of Michigan State
University students, that Roman Cathollic women married
within the faith had a divorce rate of only 4.4 percent but
those married to Protestant husbands were divorced half

44pdams and Packard, op. cit., p. 142,

451p14.
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again as often &t the rate of 6.7 percent. Protestant wives
Jumped oven more, from 6 percent, when married to men of
their own faith, to 20.6 percent, when their husbands were
Roman cathol:lc.46 Iandis says:

We know from studies of almost 25,000 couples, that in

fertile marriages the divorce rate 1s three to four

times as great for mixed marrlages as for those of

like falth.47

Lelinsters cltes the Iowa study, by Chancellor and
lionahen, which found that Roman Catholics married to none
Roman Catholics had roughly twice as many divorces as dld
Roman Catholics married to Roman Catholics. Vhen Roman
Catholics married within their own group, and it was a first
mrriage f'or both parties, they had 7 percent of all di-
voreces, even though they comprised 18 percent of the first
mrrisges in Iowa for the year.%8® Ieimsters concludes: "In
other words, the unmixed first Catholic marriages were only
half (or lesz) as prone to end in divorce as marriages in
general, " 49

Another study of divorce by Goode, using a random sam=
Ple of divorced women in Detroit, also cited by Lelasters,

found interfaith marriages to be less stable than non-mixed

"sl.andis, "iarriage of Mixed and Non-iilxed Religious
Falth," p. 403.

mPaul H. Landis, For Husbands and Wives (New Yorks:
Apple ton=Century=-Crofts, 1Inc., C.1955), De

48

491p14., p. 338.

Lelasters, op. clt., pp. 337-338.
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marriages, but the author does not seem to think that reli-
glous differences were a major cause of divorce in his sam-
Ple. The mixture of religlous backgrounds seemed to be a
contributing factor.0
In opposition to this finding is that of Locke, who
compared 200 divorced couples with 200 happily married zou=
Ples, using s relatively representative sample drawn from a
8ingle county in Indiena. He did not find religious differ-
eénces to be a significant factor in the divorced group. In
fact, he found such differences just as often in his suc-
cessfully married group.51 LeMasters says: "This study
leads one to be rather skeptical of the argument, not too
rare, that 'religion doesn't mix in marriaga.'“s2
Ieilmsters also cites two earlier studies which support
the view that religion plays a mincr role in marital success.,
8. In 1938, Lewis Terman revealed that of the 792
middle=class couples studied, "religious beliefs™
ranked twenty-seventh in the wivea' complaints amd
twonty-eighth in the husbands! 11st.9
b. In the 1939 study of 526 middle-class married cou=-
rles, Burgess and Cottrell conclude, "Apparently,

e «» o disagreements over religion . . . play onlg
a relatively small part in marital unhappiness,®v%

P

501p14a,
Slnyia.
521p1a.

55’1‘erman. et al., op. cit., p. 236.

S%purgess and Cottrell, op. oit., p. 51.



45

The above studies by Loocke, Terman, Burgess and
Cottrell, and some of the conclusions by IeMastera, seem to
Contradict previous studies cited, as well as the general
inference throughout this paper that a mixing of religion
in marriage has o statistically general negative effect. At
least these studies raise the question of whether anything
definite can be said on the matter. As with all scientific
studies of thie nature, it i1s difficult and hazardous to
feneralize too broadly, especially when contradictory evi-
dence and conclusions are present., However, in justifica-
tion of the thesis of this paper, namely, that differences
of religiocus background is negatively assoclated or corre=
lated with sucocess 4in marriage, we must realize that the
studies by Perman, and Burgess and Cottrell were early, that
they were not designed to investigate the religious faotor
pecifically, and they refer to religious differences within
2 more narrow definition than 1s done in this paper. Spe=
cific disagreements end conflicts over religion or doctrinal
distinctions may not be significant. But this does not mean
that religious differences stemming from attitudes, traine-
ing, and background are insignificant. In faot, as previ=-
ously indicated, most writers and recent studies indiocate
that, when religious differences are consldered from the
latter point of view, religious and denominational differ-

ences can be quite significant in the success or disruption

of a marrlage.
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In fact, most recent studies indicate a proneness to
breakdown within an interfaith marriage which is two to four
times as great as in a religiously non-mixed marriage. VYet,
when this 1s said, it is wise that we pay some heed to the
caution expressed by leMasters,’® and beware of drawing di-
rect relationship conclusions too readily, Too eesily a
one=for=-one equation may be drawn between a marriage breakup
and ite Interfaith nature. Actually, as Black sayss:

The religious factor in marriage is only one among
many. Ilisunderstanding and conflict between man and
wife is not limited by any means to the religious fac-
tor where the partners are of different traditions and
beliefs., Even within the same faith, whether 1t be a
Cathollc, a Protestant, or a Jewish marriage, the rela=-
tlonships may vary from happiness through to a merely
tolerable marriage and finally even to great unhappi=-
ness and posslbly separation.

Differences in religious affiliation and belief may or
may not affoct the happlness of a marriage. As with
other differences, mich depends on how important they
are in the minds of the married pair. ¥%here these in-
terests are not very strong or where the couple are
united in a basic religious outlook, or where thelr
love is stronger than traditional loyalties, then dif-
ferences in belief or affiliation need not cause seri-

ous difficulty.56
Certainly it has to be admitted that not all interfaith

marriages end in unhappiness. lMace studied fifty couples,
whose interfaith marriages were seemingly quite successful,
and tried to discover the factors which seemed to promiase
the best results in such a marriage. He says:

What emerged very clearly was that the successful

S51eimsters, op. olt., pp. 245-250.
5631301:. ODe. clt., p. 45,
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marriages were generally those in which the couples

had curefully and thoroughly faced and explored their
differences beforehand. . « « The wise couples who
looked ahead tried to think through honestly the impli-
cations of their relationship., They faced and dis=-
cussed the problems thoy thought lay ahead and agreed
together on a policy to meet them. In some cases they
made a careful study of each other's faith. . . .
Though they retained their own religion, . . . they un=-
dersteod and respected each other's bellefs and convic-
tions. On the basis of thelr understanding they were
able to compose their differences as they arose, Per=
haps this 1s just another way of saylng that these were
mature pescple. «» » » At one point, however, the testi-
mony of these couples was significant. While theilr
meyriages were clearly successful, most of them were
ready to admit that something was lacking. They loved
each other and found marriage satisfying. Yet they
were aware-=-especlally in their most profound experi-
ences of joy end of sorrow=-that at the core of their
relationship they could not be, as a couple of the
same faith could be, completely of one heart and of
one mind., The interfalth marriage cannot soar_to ths
agreatest heighte of which marriage is capable.

Although few writers on the subject of Interfal th mare
riage go so far as Leliasters, who says, "The writer is con-
vinced that religious differences often play a minor role
in interfaith marriages that fail,"sa thoy all are reluc=-
tant to condemm wholeheartedly all such marriageéiggg.gg.

At the same time, however, most writers make the reader

aware of & general proneness to fallure of such marriages.
Perhaps the factor cannot be isolated as a strictly reli-
glous one; certainly, it also includes cultural and person;
ality differences which are related to religious affiliationj

57
David R, liace, Success in 1 1agg (New York: Abingdon
Press, c.1958), pp. 121=122.

S8reumsters, op. cit., p. 345,
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Yot the danger remains. Even Lelasters, who states that
for those sociologists who are comnitted to cultural plural-
lsm and view the diversity of religious faiths in America
as a beneficial thing, says, "At the same time, hdwevar.
they admit that thls diversity does create problems in court-
ship and marriage.“sg
Along this same line the family soclologist, Ray Baber,
says:
Religious intolerance 1s'slow1y breaking dowvn, and it
is reasonable to expect that such artificlal barriers
will In time be minimized. Until that time, however,
intermarriage hetween falths involves from the very
first a distinct handicap which should be assumed only

after honest 8enetrat1ng thought has been given to 1its
implications,b0

Robert Harper speaks similarly, when he says:
A major forethought, required of persons contemplating
Intermarriage of any kind, 1s the lessened probabillity
of making a successful adjustment. INMen and women cer=
teilnly should not decrease their statistical opportu=-
nlty for adequate marital adjustment, without being
certalin that enough favorable factors are present to
counterbalance this generally unfavorable one.6l
Duvall and Hill regard differences among the larger
Protestant bodies as presenting no serious problem in such
an interfaith marriage. However, they say that the teach-
ings and expectations of certain smaller groups, such as

Jehovah's Witnesses, Memmonites, and Seventh=day Adventists,

%91bi1d., p. 328.
eomber. op. cit., p. 101l.

81povert A. Harper, Marriage (New York: Appleton=
Century=Crofts, Inc., G.l s> De 43,
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are so much at varlance with those of other Protestant
groups that intermarriage can cause serious difficulty.ea
But even more significantly, they say that marriage to one
of the same denomination may also be an interfaith marriage.
If one is ultra-conservative and the other liberal, if one
regards church as very important and the other as not impor=-
tant, serious clashes over religion may result,53

With this in mind, 1t would seem correct to say, with
regard to the predilction of succeas or failure of an inter-
faith merriage, mach depends upon the relative strength of
the religious convictions of the persons involved. If one
or both are guite staunch in their religlous convictions,
conf"licts will probably be more real. Yet, when this is
88id, we need to consider the implications of what Paul
Iandis says of religion as a general positive influence on
marriage, He sayss

Few Influences 1ln a person's background are as impor=

tant to the success of his marriage as religion. Al-

though a great deal of attention has been given to the

many difficulties of marriage in which the partners

are of different faiths, even these marriages fall

lesa often than do those 1n which there is no religion

at all, or in which one partner is religlous and the

other not,.

Religion has more to do with the success or failurs of

the marriage than do different backgrounds in nation-

ality, age, money, or education. . . . A background
steeped in the Christian virtues of meekness, kindness,

sanvalyn if. Duvall and Reuben Hill, Vhen You Marry (New
York: Associmtion Presa, c.,1953), p. 39.

831p14.,
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and consideration for others, helpfulness, self=-
saorifice, and other basic human values, cannot help
bearing on the success of a marrlage as it does on
life itself.64

In considering and evaluating interfaith marrilage, it

would be well to keep in mind a number of suggestions or

principles for exploring the interfaith marriage problem

sugges ted by the soclologist, E. E. LeMasters., Hia sugges=-

tion= are as follows:

de

T,

Religion is only one factor determining marital
ad jus tment.

It 1s certainly possible to tolerate religlous
differences in marriage.

In considering an interfaith marriage, it is cru=-
cial to explore non-religious areas of compatibil-
1ty: sex, educational level, mutual friends, com-
mon interests, personality needs, soclal class
backgrounds, etc. « « « It may be relatively easy
for a marriage to support religious differences 1if
1t does not also have to carry a variety of other
basic differences.

Landis' study seems to indicate that the most haz=-
ardous mixed marriage, as far as religion is con-
cerned, may be between a devout person of any falth
and a person with no religion at all.

It is essential to consider depth and intensity of
faith in attempting to determine religious compati-
bility. MHere mewbership in some sect or denomina-
tion often tells us very little,

It is helpful to differentiate between religlous
differences and religious conflicts. A man we
know, for example, is not very rellgious but he ad-
mires poersons who are. For this reason, this man,
a Protestant by background, 1s able to live happlly
with his devout Catholic wife, since he is glad
that his wife has the religlous faith that he
wishes he had. This couple, in other words, have

a geep religious difference, but no religious con=-
Tliot.

647and1s, For Husbands and Wives, p. 97.
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In considering an interfalth marriage, the writer
bellsves it to be more important than ever to be=
come well acquainted with each other's family and
to have their support in your marriage.

It is essential that the religion of the children
be carefully considered before an interfalth mar-
riage takes place.55

As & summary conclusion of the soclologlical evaluation

of interfaith marriages, I 1list four basic conclusions by

Bosszard and Boll from thelr book, One Marriage, Two Faiths:

a.

be

Coe

nach marriage and each famlly situation 1s unique
and different from every other one.

A mixed marriege adds to the scope and variety of
problems in any given case.

The problems of mixed marriage, like those of all
marriages, are both changing and persistent. That
is to say, the conflicts between the marital parte
ners that grow out of differences in religious
backgrounds manifest themselves in changing forms
as the years go by.

Vihatever the possibillties of happiness in mixed
marriages, the path to them must ever be through
the areas of understanding, tolerance, compromise,
and mutual respect.56

170,

GSLeMaaters, op. eit., pp. 350=352,

66

Bossard and Boll, One Marriage, Two Falths, pp. 168=




CHAPTER IV
SCRIPTURAL AND DENOMINATIONAL APPROACHES
Seripture Speaks to the Problem
Introduction

A% Ghe outzet of any discussion of Soripture relating
to the topic under dlscussion, we have to realize that the
ecclesiastical situation today is considerably different
from conditions existing when the books of either the 0ld
or New Testaments were written. Then the dlstinction was
& clearcut dichotomy of Jew and Gentile, or Christian and
non=Christian. The denominational confusion within the
Christian Church, as extant today, was then unknown. Thus,
"mixed merpriages," which may be referred to either directly
or by implication in Soripture, do not speak directly to
our more limited area of discussion=="interfalth" marriages.
This already indicates that Scripture probably does not
speak direcily to our present problem. Perhaps, however,
it does have something to say at least by implication or
general principles.

Soriptural view of Christian marriage

Before we discuss Soripture, as it relates to our spe-

cifioc question of interfaith marriage, we shall look for a
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foundation and general orientation to our toplic by asking
how Scoripture defines the broader concept of Christian map-
riage. With this background in mind, we shall then look
more speclilfically at & Scriptural approach to interfaith
marriage.

larriage, according to _s_o_?.’s_.pture,l belongs to the or=-
ders of creation and is part of Go-é.'rév -p-].an for human exis t-
ence and welfare.f It is an estate ordained by God as a
pPersonal and sexual union of one man and one woman in a con=-
tinmuing relationship 01; mui:ual love and service based on fi=-
delity toward each other (Gen. ],:_2”.1-28; Matt. 1§=5-6) .5 It
is not a command of God obligatory upon all (Matt. ;9:1-123 .
Nevertheless, it is a relationship to be regarded as a éi-!.’t
of God for mankind's benefit, and is a good and honorable
estate wherein God may reveal _and bes tow His grace. It is
intended by God to be a lifelong union in which man and
‘woman are to complement and enrich each other in a purpose-

ful and covenanted z'e.-lx!su.;:I.ons-_hi.lzo.q= 1h which they are

lpor extended New Testament statements on marriage, the
reader i= referred to 1 Cor. 7; Eph. 5322=35; 1 Pet. S2:1=7.

2E’ea.ul ¢¢. Hansen, and Others, Engagement and larriage
(St. Louisz Concordia Publishing House, ©.1959), p. 157.

SUnited Iutheran Church in America--The Board of Social
Missions, "Summary Statements on Marriage and Family Life,"

Christian Guidance on HMarriage and Pamily Life (New Yorks:
The Board of Soolel HissTons o the Unttea Tntheran Church
in America, c.1956), pp. S=4.

41bid.
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responsible both to God and soolety.® In His creation, God
made male and female and Sﬁilt 1n1:o. man and woman a desire
for each other. It is God's will that husband and wife love
each other, meintain a permanent companionship, bear chil-
dren, and asccept a mutual responsibility in rearing the fam-
11y God has given them.® Thus, marriage is intended not
only for the procreation and murture of children but for
mtual love, helpfulness, and companionship, as well as sex-
ual intercourse as a conjugal right and (.’ax!:y.'7 The relation
sShould be one of porsonal encounter in which the love re-
ceived and given breeaks down the wall between the selves and
reveals to each the heights and depths of the life of the
other. This encounter should, in turn, bear witnesa to and
foretell the richness of man's encounter with God in Christ
(Pa. 68:5; 103:13; 1 Cor. 7:2=16; Eph. 5:22=23) .8

The Lutheran Churche=iissouri Synod "Statement on Inter=
falth or Wixed lerriages™ says:

This marriage union involves physical, economio, social,

pasychological, and spiritual factors which may lead

either to unity or devisiveness.

In marriage, s in personal life, spiritual factors

are of primary concern. For Christians, the highest
expression of matual love in marriage is comparable to

SHansan. loc. cit.

61nid.

'ng.

SUnited Iutheran Ghurch in America, loc. cit,.
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the redeeming love °£ Christ for His Church (Eph. 53
18-553 Rev. 21:2-9).

Hensen and others in the book Engagement and Marriage,
this to says

The Scriptures; while describing marriage and stating
its purposes, 4o not, however, define marriage.

Whether the mere "leaving father and mother and cleav-
ing to a wife," or the exchange of wvows, "I do," or

the words of the officlant, "I pronounce them husband
and wife,"™ or becoming one through sexual intercourse
actually 1s the effecting cause of marriage, Scripture
does not say. Only the leaving of the parental domain,
taking a wife in a permanent relationship (cleaving un-
til death), and becoming one flesh are conslstently
mentioned by the creation account, the Gospels, the
aposiles (Eph., 5:31l). Soclal approval of parents is
lmpllied but not dlrectly commanded. Legal sanction by
the community as regards marriage is also implied from
Hebrew political law and the general command to be sub-
Jject %o government (Rom. 13).

God has built into human beings the normal sex drive
and the desire for children and has provided the insti-
tution of marriage as the best and only dlvinely ap-
proved way of protecting the family and meeting its
baslc needs. God has given us no code or particular
procedure for entering marriage. He has given prohibi-
tions regarding its willful dissolution. HNarriage is
a lifelong union of a man and a woman unto one flesh.
Scriptgge says no more than that regarding 1ts es=-
sence.

01d Testament approech to interfalth marriage

Wow, what does Scripture have to say regarding inter-

faith marriage? As we look at the 0ld Testament, we find

9The Lutheran Church--Missouri Synod, "Statement on

Interfalth or Mixed ¥arriages," Prooaeding of the Fort

Fourth Regular Convention, June

5, ~San Tr 0
SrRTa (ot . Toulor GoncordTa PobTieblng House, 0.1950) .

1°Hanaen. op. cit., pp. 158=159.
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?xplicit statements and prohibitlions regarding marriage with
persons outslde the covenant falth and relationship with the
’_G_odj of Israel. Very early in the book of Genesis, the in-
termarriage between "the sons of God" and the “daughters of
men" is mentioned as one of the destructive practices which
finally led to the flood (Gen. 6:2). Abraham set an example
by seeking a wife for his son, Isaac, from among his own
people (Gen, 24:5=9)., Isasc followe;d 1.n his father's foot-
Steps and sent his son, Jacob, many miles to find a believ-
ing wife (Gen. 28:1=2). Esau aroused the displeasure of his
parents by marrylng two Hittlte women (Gen. 27:46).

liear the beginning of the national history of Israel,
lioses warned the people against. intermarriage with the na=-
tives of' the land of Canaan (Px. 54:16; Deut, 7:35-4) and em=-
phasized the fact that intermarriage would probgbly lecd to
ldolatry. Joshua voiced a ai.mil#r warning (Josh. 25:12) and
Vhis prediction of idolatry as a result of mixed marriages
finds fulfillment in & story from the book of Judges (Judges
526=7) . King Solomon's unbelieving wives are blamed for
turning his heart away from the Lord (1 Kings 1l:1-4). The
rule of Ahab is portrayed as the most godless Israel had
known up to that time; the explanation given is that Ahab
had marrisd Jezebel, daughter of the king of Sidon (1 Kings
16:51=33), Both Ezra and Nehemlah record how the Jews, re=-
turning from the Babylonian exile, were kept from completely
restoring the temple worship by the influence of their
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Cansanite wives (Ezra 9:1=2,12; '1021l=14; :Nehemiah 10:30; :
15:22-2%7). In fact, the situation became so serious that
Ezra required the people to divorce their heathen wivesa.

Although there are instances Vof mixed marriages with no
disapproval voiced (Num. 12:1; Judges 8:31; 14:3; Rﬁth 1:4),
8%11ll it seems apparent that God.;;raferred to have His peo=
Ple of 0ld Testamont times marry within the family of faith.
Ee Neufeld says,

The introduction of paganism into their life was feared

more than anything else as weakening faith in one God

and making them like other nations, and mixed marriages

were regarded as a menace mainly, if not solely, on

that account.ll
David imce says, “There was . . . great danger that mar-
riages contracted outside the Hebrew commnity might intro-
duce idolatry,"12

Here, of course, we note that the problem was not one
of interfalth marriage, as we commonly confront it today,
but the problem of mixed marriage--marriage with heathen and
people of other races. Then there did not exist the diver-
8ity of denominations within Christendom as they obtain to-
day., Thus, the 0ld Testament does not speak specifically to
the problem we face in interfaith marriage today. We can,

hovever, draw the conclusion that God desired that His

1l:, Neufeld, Anclent Hebrew Marriage lave (Zondon:
Longmans, Green, and GO., C. » Do .

12havid R. Mace, Hebrew Marriage (New York:
Philosophical Library, c.1953), p. 145.
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pPeople not place themselves in a position where their be-

lief in Him might be compromised or destroyed.
llew Testament approach to interfalth marriage

In the New Testament, with racial considerations no

longer important (Aots 8:25,27=-39; 10:34f.; 11:1,18,20), ve
d_t_) not find statements so emphatically warning against mixed
or interfalth marriage., In fact, the apostle Paul very def=-
inii:ely admonishes Christians involved in a religlously
mixed marrisge not to break the marriage (1 Gor. 7-12-13) .
However, people who remarry are urged 1:0 do so, fonly in
the Lord" (1 Cor. 7:39). Paul also writes, "Be ye mot un=-
equally yoked together with unbellevers" (2 Cor. 6:14).
From the context this would seem to apply to all relation=-
ships of believer with unbeliever, social as well as reli-
glous. By inference, this would also include the marriage
relationship.

A8 in the 0ld Testament, so in the New Testament, no
direct statements speaking to our present-day denominational
divisions are given. Applications can only be made from
passages which speak of the danger of any too close associ=
ation with those who teach falsely (Rom. 16:17). As in the
question of ecumenical union and cooperation, considerable
variation in interpretation and application of such a pas-
sage 1s both possible and practiced., It 1s, therefore, ex-

tremely hazardous to use such a Soriptural reference to
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condemn any and every form of interfalth marriage, especially
in an interfaith marriage in which one's Christlan bellefs
apparently are nelther compromised nor renounced. -

It i= another matter, however, when a denomination ree-
qQuires, as a condition of granting permission for an inter-
faith marriage, the renunciation of any portion of a per=
son's falth, or a pledge of support to beliefs and practices
contrary to one's faith and conscience. Since the duty and
privilege of confessing one's faith, and of training one's
children in that faith, is plainly taught in the Wew
Testament (uatt. 10:32; Eph. 6:4), a marriage where this is
questioned, hindered, or forbidden would be against God's
command.,

In brief, the New Testament speaks against a marriage
in which it would be impossible t.o.participate in a ﬁhole-
some Chriatian family 1!.fé, or in which a compromise or sur-
render of personal Christian convictions and responsibilities
would be involved (John 8:31=32), or in which the couple
would be hindered in speaking the Word of God "I:o each other
(Col. 3:18).1% 1f o Christian in an interfaith marriage
would find 1t impossible to testify to his or her spouse con-
cerning "the hope that is in hli'lfl! 2 nétépi__y. a-ai;ra_t.to.n ﬁdlely
through the atoning work of Christ and justification in
God's sight by faith alone, with a falth that works by love

13me Lutheran Church--Missouri Synod, loc. cit.
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(1 Pet. 3:15; Rom. 5:28; Gal, 5:6), or would find it impos-
gib;e to teach, influence, and train his or her children
fully according to the Word of God, and not according to the
traditions of men (Eph. 8:4; John 8:31; Mark 7:7,9,13), then
the New Testament would counsel the individual égainst-aon-
tracting such a marriage.14 The Lutheran Church=-iissouri
Synod "Statement on Interfaith or Mixed Marriages" says,
"Christians whose faith is clearly founded in Holy Scripture
cannot compromise their fundamental beliefs™ (1 Cor. 1:10;
John 18:a7) .19 :

The queation to be determined, therefore, is whether in
@ glven marriage such a compromise would be likely to take
place. This leads us to a discuasion of the actual confron-
tation of an interfaith marriage, and the application of
principles and methods of dealing with such a situatlon, as
the Christian pastor meets with his people. This will be
the burden of the final chapter.

Denominations Approach the Problem
Introduction

Partly because Scripture does not speak very explic-
itly on the subject of interfaith marriage and partly be=-

cause it is primarily a modern problem, 1t 1s only recently

14I'b

51p1a
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that denominations have officially come to grips with the
problem. ILocal pastors have, in recent years, increasingly
had to deal with the problem as it confronts their young
people, as well as older members already in an interfaith
marriage situation. As a result, denominations have found
it necessary to state official positions, as well as suggest
some policy and procedures for resolution of the problem.

In addition to official denominatlonal statements,
which will e referred to below, various church bodies or
representvatives have conducted research in the area, Host
of this has already been indlcated., There 13 the United
Iatheran Church in America study by Bossard and Lettsl® and
sever21 Foman Cathollc research studies,l? Recently, the
Imtheran Church-=ilssourl Synod has included some study of
the interfaith marriage question in its broad family=-life
study, with results as yet unpublished. Tracts, books, and
articles alsc have been published by church leaders, indi-
cating both denominational stands as well as methods of

165ames H. 8. Bossard and Harold G. Letts, “"Nixed
Marrisges Involving Lutherans--A Research Report," liarriage
and Femily Living, XVIII (November, 1956), 308-310.

17

Harry F. Hoover, Attitudes of High School Students
toward L-'Iixeg Marriage (Washington, D. C.: The Ccatholic
University of imerica Press, ©.1950); Clement Mihanovich,
Gerald Schnepp, and John Thomas, Marriage and the Famil
(Milwaukee: The Bruce Publishing Company, C.l1942)3 John L.
Thomes, The American Catholic Family (Englewood Cliffs,
Ne. J.: Frentice-fall, InC., C. s PP. 148=169; John L.
Thomas, "The Factor of Religion in the Selectlion of
Marriage Mates,” American Sociological Review, XVI (July,
1951). 487-492.
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resolving, or at least approaching and living with the prob-
lem, 18

Roman Catholic position

Within the Roman Catholic Church marriage is regarded
28 a sacrament, As such 1t is under the control of the
church. Since merriage is a sacrament, it follows that any
marrisge between & Roman Cathollic and a non-Roman Catholic
Involves a commnion in sacred things with someone outside
the fold, thus degrading the holy character of matrimony.
Historically, therefore, the Roman Catholic Church has op=-
posed Interfaith marrisge, first against Mohammedans and
Jews, lator against the new "heretics™ following the
Reformation. The present situation--doctrine and practice--
iz sumarized by Bossard and Boll as follows:

a. The canon law recognizes differences in reli.g!.oua
faith as one of the "prohibitory impediments
marriage.

b. Two kinds of such marriages are recogniged. One
iz between a Catholic and a baptized non-Catholioc;
the other, between a Catholic and an unbaptized
non=Catholics « « «

ce %YWhen a priest 1s approached with e request for a
dispensation to enter a mixed marriage, three

J‘BJames H. S, Bossard and Eleanor Stokes Boll, One
Marriage, Two Faiths (New York: The Ronald Press Company,
o.Iﬂ.E’ﬂi Bossard and Boll, m::-r:la es Go Wronﬁ (New !‘ork.
The Ronald Press Company, GC. : Fe E TRayer,

Not to 81 (St. Touiss: conoordie. Pubnah:l.ng House, n.

James A, If You Marry Outside Your Faith (New York:
Harper and BrotH'e'rs Fu‘ETIaEers, 6.19
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condltlions are imposed for the granting of such a
requosts

1. There mst be "just and weighty reasons® for
such a request. « . .«

2. Certain guarantees must be given by both the
Cathollic and the non-Catholic parties in
writing.

3. There must be "moral certalnty that the guar-
antees will be fulfilled.”

d. larriages for which dispensations are granted must
be contracted before a properly eccredited priest
and at least two witnesses.

€. lixed marriages made 1n accordance with these re=-
quirements are valid; others are termed invalid.

fo Additional requirements are found in specific dio=-
ceses.l9

Although the Roman Catholic Church provides means for
dealing with an interfaith marriage, yet it does not encour-
age them. In fact, the Roman Catholic Church officlally
dlsapproves of marrlages between Roman caﬁmlios and non-
Roman Cstholics, no matter what other Christian denomina=-
tions are involved.Z20

The Council of Trent declared all matrimonial unions be-
twecern 2 Roman Catholic and a non-Roman Catholic "null and
void" unless entered into before the ecclesiastical authority.zl

lgBosaard and Boll, One iMarriage, TwO Falths, pp. 76-78.

20
lMario Colacci, Christian Marriage z (Minneapolis:
Augsburg Publishing company, c. 1958), p.

2]1{ J. Schroeder, Canons and Decrees of the counoil
of Trent (St. Loulss B. Herder Book Co., 0.1041), p. 1
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For the issuing of a dispensation for an interfaith
marriage, the Roman Catholic Church requires thres condi-
tions:

&. That the Roman Catholic party be allowed free ex=
erclse of religion.

be That all the children are to be brought up Roman
Catholic.

¢c. That the Roman Catholic party promise to do all
that 1s possible to convert the non-Roman
Catholic.22

The Catholic Encyclopedia contlnuess:

The bishopa are . . . to warn Catholics against such
marriages and not to grant dispensations for them ex-
cept for weightg reasons and not at the mere will of
the petitioner.2d

The Fnoyclical of Pope Plus XI, On Christian Marriage,
has this to say:

They, therefore, who rashly and heedlessly contract
mixed marriages, from which the maternal love and prov=
idence of the Church dissuades her children for very
sound reasons, fall conspicuously . . . , sometimes
with danger to their eternal salvation. This attitude
of the Church to mixed marriages appears in many of
her documents, all of which are summed up in the Code
of Canon Iaw: FEverywhere and with the greatest
8trictness the Church forbids marriages between bap-
tized persons, one of whom is a Catholic and the other
a member of a schismatical or heretical sect; and 1f
there is, add to this, the danger of the falling away
of the Catholic party and the perversion of the chil=
drenﬁzzuoh a marriage 1s forbidden also by the divine
law,

22 n; n 3
August Lehmkuhl, "“larriage,™ The Catholic Encyclopedia,
edited by Charles G. H;rbormann, ;t al. (New York: ﬁofer%
Appleton Company, 1910), IX, 699.

251pid.

24Gerald C. Treacy, Five Great Encyclicals (New Yorks
The Paulist Press, 0.19595, P. 101.
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The reason the Roman Cathollc Church forbids interfaith
marriage ls exprassed by Father Connell as follows:
The Church forbids Catholics to marry non-Catholics be=
cause mixed marrilages often bring about family discord,

loss of fzith on the part:-of the Catholic, and neglect
of the religious training of the children.25

Jewish position

From the very begimning, Jews have looked with disfavor
upon intermarriage with non-Jews. In fact, it seems their
survival as a distinct religious and ethnic group, through-
out the centuries, has been due in large measure to their
abstinence from merriage with other groups.

To this country, the Jews brought with them their an-
cient oppoziltion., In keeping with their status as a minor-
ity group, this has taken the form of recognizing the valid-
ity of such marriages but opposing them as a threat to the
survivel of Judeism.®® This view goes back in history to
the Rabbinical Conference held in Braunschwelg, in 1844,
vhere a2 resolution was adopted to the effect that marriages
between Jews and such as hold monotheistic beliefs are valid,
but added a proviso to the effect that intermarriage of Jews
with adherents of any other of the monothelstic religions,
is not prohibited, providing that the parents are permitted

25Francis J. Connell, The New Baltimore Catechism,
No. 3 (Revised edition; New York: Benziger Brothers, Inc,,
m934)p DPe 191.

2BBossard and Boll, One Marriage, Two Faiths, p. 71.
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by the law of the state to bring up the offspring of such a
marriage in the Jewish faith,27

However, even the author of the Braunschweig resolution,
Dr, Iuwdwig Philippson, later changed his mind on the matter
and declared that religion must pronounce against mixed mar-
riages.za S0, too, the Central Conference of American Rabbis,
in 1908, passed a resolution declaring "that mixed marriages

are contrary to the tradition of the Jewlsh religion and

should therefore be discouraged by the American rabbinite.“ag

Milton L. Barrén says:

Orthodox and Conservative rabbils in the Unlted States
heve opposed marriages between Jews and Gentiles as
vigorously as their predecessors in Europe and else-
where, True, American rabbils of the Reformed wing of
Judalism were lenient in this matter for many years,
and many of them officlated at mixed marriages. In
recent decades, especially since 1909, there has been
an unmistakable trend among these Reformed Jewish
clergymen back to the traditional Jewlsh position.
Virtually all of them now concur with other rabbls in
the policy of officlating at a marriage between Jew
and non-Jew only after the latter has become a convert
to Judaism.

It is known that some Orthodox Jews are so firmly

27n Tnterfaith Marriage,”™ a research study (New Yorks:
3‘1;; Americanz Institute, n.d.), mimeographed copy No. 1906~
9 Poe Oe

28Iaac E. ilarcuson, editor, Central Conference of
American Rabbis, Fift&-EigEth Annual Convention (Philadelphias
Tess of che dJdewis cation Soclety, 0. 1948), Ps 7.
2gBossard and Boll, One larriage, Two Falths, p. 72.
SO0p43t0n L. Barron, "Race, Religion, and Nationallity in
lMate Selection,"™ lModern Marriage and Family Living, edited
by lorris Fishl’:ein and Ruby Jo Reeves Kennedy !ﬂiew Yorks:
Oxford University Press, c.1957), p. 62.
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opposed to interfaith marriages that they hold a burial ser=-
vice for the son or daughter who has contracted with a
Centile and regard him henceforth as dead. In fact, cer-
tain Orthodox rabbls will not marry a Jew and a non=Jew un=

der any condition, St

The following form 1s used by one of the most liberal
rabbls in the country and must be signed by the non=Jewish
applicant for an intermarriage before the rabbi will offici-

ate et the marriage:

I, « « « in the presence of wltnesses here assembled
and at the time of the solemnlization of my marriage un-
der Jewish guspices, do hereby solemnly promise and
awear thats

I shall hereby sever all affilliation with any other
rellgious faith except the Jewlsh falth. I shall re-
gard my home as a Jewish home and shall do everything
in my power to acquaint myself with the meaning of
this texrm. AMny children born to me of this marriage
shall be reared by me In the Jewish faith. Any male -
chlldren born to me of.this marriage shall be circum=
cisedﬁaccording to the traditlion of the Jewish reli-
£L0N.

In 194%, the Central Conference of American Rabbis,
meeting in lontreal, strongly reaffirmed 1ts stand on the
subject of interfaith marriages adopted in 1909.35

Slninterfaith Marriage," loc. cit.

®20aris E. Silcox and Galen M. Flsher, Catholics
Jews, and Protestants (New York: Harper and Brothers

ishers, c.1934), p. 117.

553&!'1‘011. loc. cit.
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Protestant approach

Wearly all major denominations or groups within
American Protestantism have, within the last ten years, ex-
Presscd themselves in some kind of offlclal manner on the
dangers of contracting interfaith marriage. These have been
resolutions primarily adopted at denominational conven-
tions.s":' In all of these, the directive 1s, either explic-
itly or implicitly, agalnst interfaith marriage between
Roman Catholics and the particular Protestent denomination
issulng the statement.®® ILittle mention, if any at all, is
made with regard to interfalth marriage within Protestantism.
This, I feel, is a lack. True, interfaith marriages, in-
volving a Roman Catholic, present some of the most immedi-
ately obvious problems, partly because of the officilal re-
quirements of the Roman Catholic Church. However,
Protestant bodies have no such rigid rules with regard to
merriage, yet the differences of background, bellef, prac-

tlce, ani commitment are just as really present in many

S4por readily available statements from the following
denominations: Anglican, Northern Baptist, Southern Baptist,
Disciples of Christ, Reformed Jewish, ILutheran Church--
flissourl Synod, United Lutheran Church, Methodist Church,
Horthern Presbyterian, Southern Presbyterian, and United
Church of Canada, see Pike, op. clt., PP. 91=-101.

550:11': one statement takes up the question of inter-
falth marriage betwoen people of different Protestant denom-
Inations in an explicit way. For the most recent Protestant
statement available, the reader 1is referred to the Lutheran
Church--}{lssouri Synod, loc. cit.
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cases of Protestant intermarriage as they are in a Roman
Cathollc~Protestant combination.

These denominational statements in reality accede to
Popular opinion which equates interfaith marriage with mar-
riage between a Roman Catholic and a Protestant; they get
bogged down somewhat in discussing the ante=nuptial agree=
ment and its consequences; and by implication they present
& narrow definlition of "interfalth marriage." Of course,
it is to be admitted that Roman Catholic-Protestant mare
riages present great dangers for success and happiness in
marriage. Therefore, the denominational statements speak=
ing against them are helpful. Since, however, they are not
the only interfaith marriages occurring, additional state-
ments or amplifications of present ones are required to pre=
sent some of the basic principles necessary in confronting
an interfalth marriage of any type.

The recent "Statement on Interfaith or liixed Marriages"
prepared by the Family Life Committee of the Lutheran Churche=
Missouri Synod, and adopted by the Forty=Fourth Regular
Convention of the Lutheran Churche=Missouri Synod, held in
San Francisco, California, June, 1959, attempts more help-

" fully and completely to speak to the problem., It enunclates
general principles with regerd to Christian marriage; dis-
cusses Lutheran=Roman Catholic marriages, marriages between
Lutherans and other Protestants, and Lutherans with non-

Christian partners; and suggests procedures for applying the
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Principles of action in an evangellcal manner,

While Protestant denominations have largely falled to

56

admit dangers present in Protestant interfaith marriages,
this Tutheran approach has broadened 1ts scope and recog=-
nized dangers and problems in interfaith marriages within
Proteatantism as well as the more frequently mentioned in-
terfaith marriage between Protestants and Roman GCatholics,
Perhaps this difference can be partially explained by the
ecumenical feeling within much of Protestantism. PFrequently,
this produces a certain feeling of unity which may 1lull many
Protes tant denominations into short-sightedness concerning
differences of culture, as well as doctrine, and which may
exhlbit themselves with unfortunate results even in a
Protestant interfalth marrilage.

All of the Protestant statements agree:

. That the Roman Catholic requirements contained in
the ante=-miptial agreement are contrary to and in-
volve a compromise of falth and prinociple for the
Protestant member who must in reality thereby vio-
late his Christian consclence.

b. Protestant people are to be strongly warned against
entering a marriage involving a Roman Catholic.

¢ The question and problem of interfaith marriage
ought to play an increasingly important part in the
religious education of Protestant young people.

d. The usual result of interfalth marrlages are dis=
illusionment, conflict, suffering, and tragedy.

S61pid.
3
Colacci, Ope. olt., PpP. 131.
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The reader, who is interested in the texts of the vari-
ous Protestant statements referred to above, 1s directed to
James A. Pike's book, If You Marry Outside Your Faith. How-
ever, as an illustration of the manner in which denomina-
tions are approaching the problem, I feel it helpful to
quote the rosolution on interfaith marriage approved by the
International Convention of Disciples of Christ, 1950;
Oklahoms City, Oklahoma, This, I feel, is one of the better
short resolutions available and is as follows:

"hereas, Mutual religious convictions, & common philos-
ophy of life, and a simllarity of ocultural backgrounds
are factors which contribute to a happy marriage; and

Wihereas, utual respect for and sincere tolerance of
differences on the part of both persons entering the
union are indispensable, so that marrilage can be a
union of equalsi and

Vhereas, Some religious bodies (notably the Roman
catholic Church) offilcially forbid theilr adherents to
enter marriage with non-adherents except on the condi-
tion that non-adherents subscribe to certain agrec=
ment, partlcularly that the children of such a union
be tralned in the faith of the adherent, which in ef=
fect destroys any basils for tolerance and equality; and

Whereas, Falilure to understand and adequately to appre=-
ciate the implications of such agreements, before
mbtual attachment makes objective evaluation impossible,
Ifrequently leads later to disillusionment, family con-
fliet and heartbreak; therefore

Be It Resolved, That this International Convention of
Disciples of Christ urge parents, ministers and leaders
of young people, to provide in the home, in the church,
and through the normal channels of the teaching program,
instruction that will help youth, before or as they ar-
rive at the age of forming intimate friendships between
the sexes, to understand and appreciate the divergent
Interpretations relative to marriage held by different
religious bodies; and further

Be it resolved, That we request our young people to seek
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an understanding of the princilples which underlie their
Christian faith, to give prayerful consideration when
faced with a situation vhere their wedding vows would
entall agreemonts disparaging their basic Christian be-
liefs; and further

Be It Resolved, That we urge our young people to stand
on thelr rights as self-respecting Christians, and that
in no event they enter into a marriage contract which

pleces them in a position of disadvantage in their fan-
ily relationship and in the training of their children.S8

38:’11:9, op. oit., pp. 94=95.




CHAPTER. V
PASTORAL APPROACH TO THE PROBIEM
Facing the Facts and Trends

Although there may not be universal agreement on the
frequency of interfaith marriage today, nor even on the dan-
gers or hazards involved, yet out of all of this comes the
fact that interfaith merriage has become a phenomenon with
whlch Christian pastors mst deal. Perhaps in a given local-
1ty the interfaith marriage rate may not even be near the
fifty percent or more which some Roman Catholic figures indi-
cates! st11l it is a problem confronting all pastors today. |
This requires that a pastor first of all acquaint himself
with some of the facts and trends which relate to this sub=-
Ject, It requires an understanding of the general cultural
factoras responsible for a cultural climate conducive to the
growth of a phenomenon such as interfalith marriage. It means
he must take stock of the fact that young people today are
exposed to a greater diversity of thought and religious be=
lief as well as people holding such beliefs, than was the
case in former generations. He needs to realize that the

home and community have lost much of their control and

1thn L. Thomas, The American Cathollic Famil
(Englewood Cliffs, N. J.: Prentice=Hall, In Ino—'f.. C.1956),
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influence over young people. He must realize that the church
hes lost mmch of its former control over the lives and behav-
lor of its people. This could be interpreted as beneficial
for all concerned if it means destruction of legalistic com=
pulsion on the part of the church. I% could be interpreted
a8 detrimental if it means people have lost respect for the
"One" for whom the church attempts to speak.

The Christlan pastor neceds to take stock of his commnity
and the place and status of his church and members within that
oom{mnity. If his denomination has a majority ocharacter both
mmerically and influentlially, interfaith marriage questions
andi problems will probably not be so frequent as if the church
pPossessed a minority character in the co:nmunity.a

Although ethnic and religlous sub=groups in the popula=
tion have served as a check on marriage choice in the past,
the Christisn pastor needs to realize that such checks are
breaking down today. The decline in immigration, the hori-
gontal and vertical mobility so characteristic of our popula=
tion, and the increased cultural contacts facilitated by mod=-
ern means of communication make it increasingly difficult for
these groups to maintain both their isolation and their in-
group loyalt tes.B

The Christian pastor must realize that interfaith

21bia.

SJohn L. Thomas, "The Factor of Religlon in the
Selection of larriage HMates," American Sociological Review,
XVI (July, 1951), 490.



75
marriages seem to have a curmlative effect. Children of such
marriages tend to marry outﬁiﬂo thelr religious group more
often than do children of religiously unmixed marriage.*

He rust also realize that the attitude of both Roman
Cathelic and Protestant young people toward interfalth mare
riage seems 1increasingly tolenant.s This reflects the spirit
of the age which tends to regard religlous differences as in-
significant, This attitude is partially caused by the toler=
ance of other views and sympathetlec hearing of diverging opin-
lons which becomes part of the mental attitude and structure
of collegc=educated individuals.

In short, although religious endogamy is still a preva=-
lent phenomenon in America today, the Christilan pastor rmst
realize that statistics show a gradual trend in the direction
of more frequent marriages of an interfalth nature. This is
a fact thet cannot be ignored. Nelther can the Christian
pastor ignore the fact that most studies show that a marriage
of an interfalth nature is more prone to failure than a re=
ligiously endogamous one. Of course, most religious leaders
already hold this view. However, it 1s important to recog-
nize that objection is not only on specific Scriptural pro=-
scription, but also 1ncludes objection on sociological grounds

4Gerala J. Schnepp, "Three lixed Marriage Ouestions
Answered," Catholic World, CLVI (November, 1942), 204.

STnomas, "The Factor of Religion in the Selection of
Marriage ites," loc. olt.
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a8 the social sciences have observed the effects of denomina-

tlonal cultures in forming the character and attitude struc-

ture of their adherents.
Solutions in Practice

Before attempting to express elements necessary to a
positive, helpful approach to the problem, it would be ine
structlve to investigate briefly various "solutions" attempted
and practiced by couples involved in an interfaith marriage
situvetion. Since, as will be indicated, these epproaches or
solutions are not regarded very highly by the writer of this
thesis, this discussion will serve as an introduction and
background for the approach and principles the writer feela
ought to pguide the Christian pastor in his dealings with the
interfaith marriage question.

A obvious solution is for the one partner to join the
denomination of the other., Thls would seem to be the ideal,
since it would in reality remove the designation of "inter-
faith" from such a marriage. However, i1t must be a heartfelt
commitment and definite conversion, not just an attempt sim-
ply to keep or establish peace within an interfaith marriage.
Otherwise the same problems will eventually occur which would
be present had no such change been made. This is very evi-
dent in a Roman Catholic=Protestant marriage where the
Protestant becomes Roman Catholic, or at least signs the ante-

mptial agreement, perhaps with mental reservations not to
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fulfil its requirements or simply to ignore its implicae

tions .6

In such a conversion solution, realistic attention must
be gilven %o the differences in cultural, family, community,
clasa, and ethnic backgrounds of the people involved. These
factors snd their influence will not and cannot be eliminated
éven 1i' the conversion is genmuine, These are cultural fao=-
tors which have exerted influence in the past and cannot,
therefore, be eradicated.

Another solution employed quite frequently is for the
couple to settle upon a third "neutral® denomination and both
affiliate themselves with it., Advocates of this solution
grant that this 1s, of course, most possible and practicable
When both individuals are of Protestant background originally.
Although some would say that such a solution can be quite
Succeasful, yet 1t ymst be made clear that the couple rnust
deal with the same basic problems mentioned in the conversion
Ssolution discussed above.

Another solution designated by some students of the

6I\lt:lfumgh 2 significant problem in the interfaith mar-
riage guestion involving a Roman Catholic and Protestant,
the ante=muptial agreement and its implications will not be
discussed in detail in this paper. Ample literature is
available presenting the text of the agreement and what is
Involved. The reader is referred to the following books:
James H. S, Bossard and Eleanor Stokes Boll, One Marriage,
Two Faiths (Wew York: The Ronald Press Company, 0.1957),
D. 76=78; Jamea A. Pike, If You Marry Outside Your Faith
3, o.195%), pp. T4-80; Terlo

New Yorks Harper and Brothers, c.

Colacci, Christian rarriage Today (Minneapolis: Augsburg
i » pp- 06-151.

Publishing Eompany. Ce
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femily as personal schematization becomes one of "you go
Your way and I'll go mine."’ 1In spite of possible success
based on this approach, if children are involved, the prob=-
lem becomes quite complicated. This may mean the children
will be reared in different denominatlons, perhaps the boys
affiliating with their father's denomination and the girls
affiliating with their mother's denominatlon. Certainly it
is obvious that such a solution will not contribute in a
positive way to family solidarity and unite. Criticism of
this separate-paths solution centers around the fact that
here there is not the real at-oneness and basic commnion
With complete mitual sharing and giving which is theoreti=
cally and aliso practically possible where both share a com-
mon religious faith and attitude toward life.

Another approach to the problem is for both people to
drop away from their denominations entirely. This may be
the result of a conscious decision or, more commonly, the
apparently easlest way out of a difficult situation in which
each was going his own way. It will probably come on gradu=
ally. From a2 sociological-psychologzical point of view, we
can say it is impossible to renounce completely what formerly
was an integral, important part of one's life. Probably in
most lnstances, however, religious commitment never was

strong with such individuals.

7Bossard and Boll, One Marriage, Two Faiths, p. 1568.
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Closely asesoclated with this approach 1a one in which
one of the partners gradually accedes to the stronger person-
ality and gives up his.own affiliation, but does not at the
same time join the denomination of his or her spouse. Cer=
tainly, from the religious point of view, this is one of the
Viorat solutions, since no matter what antagonism between de-
nominations may exist, affiliation with some Christian denom-
ination is deemed better than no membership at all.

Bossard and Boll 1llst as a final proposed solution what
they call "the solution of compromise between intelligent
Persons who bhoth give and take on the issues involved in a
mized marriege."® The 1line of thought expressed by advocates
of this approach is as follows:

Fvery marriage brings together people who differ in some

respects in the backgrounds from which they come. IMixed

marriages differ from other marriages not so rmuch in
kind as in degree. Interference from the families of
the mixed pair, trouble made by thelr respective friends,
issues inherent in the basic conflict between the two
relligions, these are serious. But if the couple under=
stands all these complications and difficulties, if
their love is strong enough, if thelr personalities are
balanced enough, and if they are sufficiently intelli-
gent, then it may be poasible to work out everything
heppily.®

It might be said that the conditions which Bossard and Boll

Place upon such an effective solution indicate personalities

and a situation which are quite ideal.

8Ipid., p. 163.

9Ibid., pp. 165-164.
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Establishing an Approach

Now as we consider factors which ought to become part
of the Christian leader's approach to the problem at hand,
¥e need to state something very basic. If a Christian pas=-
tor wishes to maintain the confidence of his people as well
48 ald them in their many problema, it is imperative that he
think through and develop some kind of operational approach
and guiding principles with regard to this specific problem.
If the Christian pastor either implies or specifically states
prohlbitions of any such marriage upon the basis of a conven=-
lent legnlistic category, he has a policy, and may save time
and produce a repressed sort of peace of mind, but is not
dealingz with the problem. If, upon & request to'parform an
interfaith marriage ceremony, he politely ignores the circum-
stances and proceeds to teke care of the practical arrange=-
ments of performing e civil, social service promising a mone=-
tary reward, he may think he is helping the couple by easing
any embarrassment present, but he is not solving any present
or future problems.

In developing an approach, I believe we have to face the
problem in two broad ways: (a) Remedial-=dealing with en in=-
terfaith marriage already contracted; (b) Constructive or
preventative--avoiding, if possible, the problem in the firast

plﬁoe-

———————— T ————— L e
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Remedial approach

This approach concerns itself with interfaith marriages
Which either have already occurred in the past or are soon
to be consummated in spite of attempts at discussion.

As the Christian pastor approaches such situations, he
mst remember what has been indicated previously in this pa-
per, Soclology has said that there can be a measure of suc-
Gess in an interfalth marriage. They have been observed to
produce personal happiness and satisfaction. Christlan pas-
tors have also observed interfaith families, who have estab=
lished themselves *in the Lord," to grow together in love and
thanksgiving to God. A positive outlook and attitude derived
from such observations mist be at the heart of the remedial
approach, A despairing or condemnatory attitude at this
point would do nothing of a positive nature for the individu-
als involved.

¥hen a couple has announced 1ts intention of entering an
interfaith marrisge, this is the time for helpful pastoral
premarital counseling to apply. It mnust be assumed here that
& pastor has such a program or practice, and that his people
have the confidence to come to him even in a proposed inter=-
faith marriage situation. Certainly, the pastor will present
the facts, as sociology has observed them, pointing to dangers
involved in an interfaith marriage. The couple must be made
to face these questions and problem areas of which they may
not have been aware previously. Also, they ought to be made



82
cognizant of doctrinal poaitions in crucial areas which may
conflict. If the proposed mate 1s Roman Cathollc, the ante-
muptial agreement and its implications needs to be discussed.
The couple needs to be shown what problems there are and that
these rust be faced realistiocally before entering such a mar-
riage. I% is at this point that the couple decides either
that the risks are too great to consummate the marriage, or
they may decide to go ahead and take the risks which they
have been brought to recognize. In any case, the pastor must
face the couple with the problems and lead them to a clear
understanding of all that is involved. A naive approach,
elther on the part of pastor or couple, in which no possible
problem areas are recognized, or which has a vaéue impressilon
that love will conquer all differences, is very prone to lead
to subsequent disillusion and possible dissolution when the
day-by=-day realities of marriage are encountered and the ro-
mantic idealism has worn thin,

Another aspect of the remedial approach--a more diffi-
cult one--occurs when problems are encountered in an inter-
falth marriage at various time stages after the wedding cere-
mony itself. Perhaps this wlll come at specific times such
as the birth of a child, or decisions concerning the reli-
gious training of the children, etc. Or, perhaps, it may be
a deterioration in the marital relationship in general., Here,
however, it needs to be said that one must be wary of using
the interfaith nature or character of a marriage as a scape=

goat upon which all dissatisfactions and problems in a

TIEI--
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marriage can be placed, Other factors such as sexual mal-
ad justment, personality clashes, differences in class and
othnic practices, interests, and customs, may be more basic
Yo the generalized problems. Of course, here we remember a
thesis propounded frequently in this paper. Denominational
affiliation carries with it many of these other "cultural,"
personality, and attitudinal factors. Although not specifi-
cally "religious," yet they are associated with religious
affiliation.

In such situations where problems arise in an interfailth
marriage which has already occurred, the Christian pastor's
concern must be first and always a pastoral concern for indi-
vidual blood-bought persons. The goal must be to preserve
and strengthen what 1s there. This is where, rather than
condemming the individuels involved, the pastor must first
Speak the Gospel to them, They already know they have a
problem. This does not have to be elaborated. Rather, em-
phasize that witness and steadfastness for which the Christian
person is primarily responsible, in marriage or any other
life situation. Stress the imperative necessity of remaining
firm in the saving faith in Jesus Christ and maintaining an
opportunity to testify to this faith., Not only should this
be done in a pastoral conversation with the member of the
counseling pastor!s church, but also, and preferably, in the
presence of both. If both are professed Christians and this
is stressed and brought out clearly to both people, it should
be possible to live with other differences, If they can see
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that they actually agree on the most important matters of
life and death, this should serve as a binding force.

This 1is, however, where denominational bias and congre-:
gational parochiallsm might hinder the pastor. The Christian
pastor must beware lest he be more concerned about member-
Ship statistics than individual persons. His primary con-
cern, when his member has decided to Join his or her mate's
denomination, is that the person will continue to hear the
Gospel of Christ and possess a firm trust in Christ as Savior.
His concern is to determine, as best as is humanly possible,
that both persons will contlinue to face life with s confident
hope and trust in Christ their Savior.. He 1s concerned that
both people maintain their faith in Jesus Christ and that
their life on this earth, especially within the marriage boxd,
be as happy and edifying as possible. He 1s thus thinking
solely of the eternal well-being of the individuals involved,
Specifically of his own member who has changed to the mate!s
denominetion or is considering doing so. If this 1s a
Christisn denomination and the mate shares a confident hope
and trust in Christ, 1t could be possible that both will grow
together in their love for God and service to Him as they
share their faith with the One they truly love. The Christian
pastor rust be very careful, therefore, lest by his attitude
and approach he discourage them or drive them away from the
Church, which with Christ as Head 1is in reality One. Cer-
tainly, the Christian pastor can be thankful that the union
brings together two members of Christ's Church, and is not a
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mixed marriage in the sense of marriage with an unbeliever,
& heathen, or a person who trusts in self-merit for his sal-
vat ion,

In any problem which may arise 23 a result of an inter=-
faith marriage, the pastor must above all exhibit his con-
coern for individuals, regarding them especially as individ-
uals vhom God has redeemed. This will lead to a presenta=
tion and appliocation of Christ's Gospel for strengthening
both of the individuals and their marriage, And it will
overcome a placing of statistical concern above concern for
individuals,

In short, in dealing with members who have entered into

an interfaith marriage, the church and its leaders should ex-
ercise sympathetic understanding and sincerely endeavor to
gave and build the marriage with i1ts counseling ministry.
In discussing procedures for applying action in an evangeli=-
cal mamnmeor vhere an interfalth marriage already exists, the
"Statement on Interfaith or lMixed Marriasges," by the Family
Life Committee of the Imtheran Church--lissouri Synod, lists
the following principles of action:

8., \here marriage has taken place, it should be saved,
mot destroyed. The words of Jesus apply, "What
therefore God hath Joined together, let not man put
asunder® (Matt. 19:6). St. Paul tells the Christian

to remain even with an unconverted spouse (1 Cor. 72

b. The Lutheran party should be strengthened in his
faith and in his fellowship with his church. No
marriage should be the cause of severing one's rela-
tion with Jesus Christ as personal Savior and with
the Church of which He alone is the Head.




C. The Imtheran party should be encouraged to stead-
fastly witnesas to the truth. Those being counseled
should be warned against relinquishing and denying
the freedom which Christ died to earn for them. . . .

d, In every case of en interfaith or mixed marriage,
the pastor and the Christian congregation should
bring their concerned and effective witness to bear,
speaking the Word of truth "perason to person" and
in love," seeking:

l. To build up the marriage on a solid Christian
base, conaidering both parties in this minis-
try.

e
@

To bring the Lutheran party, as well as his
or her spouse, of whatever religious persua=
ailon, to the conscientious conviction that a
Christian cannot be denied the right and duty
of witnessing to the truth and teaching his
children the Word of God.

Only faith-destroying impenitence, not weakness,
werrants the full applicatlion of latt. 18:15=18.

@ 'Where husband and wife, while of different denomina-
tional persuasion, nevertheless accept Jesus Christ
to be their Savior, they should be encouraged:

l. To read and discuss the Word of God together.

2. EBExercise the patience of Christ in thelr study
of the truth.

S5 As they find agreement, confeass together the
Apostles! Creed and unite in table prayers and
the Iord's Prayer.l0

Constructive approach

As we recall former discussions indlicating real or at

least possible dangers inherent in an interfalth marriage,

1036 Iutheran chnz-oh--u!.ssour!. Synod, "Statement on
Interfaith or lixed HMarriesges," {;gsse_d_}nggs_ of the Forty-
Fourth Regular Convention, June —San Fra noIaco,
California (St. Louls: Concordia EI:I.:EI House. ¢.1959) .
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1t would seem to be the ideal that such unions be avoided in
the first place. HNot that every marriagé between Christians
of the same denomination would be successful, but at least
religious mixing in the formal sense would not be the source
of conflict. One less posaible source of unhappiness would
be eliminated. Of course, this will remain impossible in
all cases, our soclety being what it is. But at least at=-
tompta can be made along the line of avoidance and prevent-
atlve measures.

ducation is a key word here. Certainly, pastors have
2 def'lnite obligation to point out dangers as they see and
know them to tholr people. If the pastor has become con-
vinced that there are dangers involved when an interfaith
marriage is contracted, he is constrained to make them known.
He ought to be nelther ignorant of nor silent on the subject.

Of course, legalism or dogmatism would be nelther ad=-
visable nor in most cases succesaful. In the past, unfortu-
nately this has constituted some of the approach to such a
subject. Although dangers may indeed be present, the pastor
will meet with little success in categorically forbidding
such marriages without backing up his advice and concluslons
with support recognized as significant by the people in-
volved. This will not only include Soriptural statement and
implication. It will also include the findings of modern-day
socla) science, such as sociologiocal findings and conclusions
indicated within this paper. There is a definite need here
to make a clear distinction between what is inherently sinful
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and what is inadvisable on other grounds,

ilach of the success in this area will depend on the de-
gres of the pastor's rapport with his people, parents as
well as children and young people. If the pastor gives evi-
dence that he has time for them, is interested in them, wants
to hear their problems, and seems to have sound judgment and
knows what he is talking about, then he will be better able
to commnicate with at least some success. From the rapport
he has esteblished, he can begin to communicate and bring
out the facts as he interprets them lovingly and with con=-
cern for individuals. Once rapport has been established,
the pastor will be better able to communicate the Gospel
which for Christian people becomes the strongest motivating
fector, The Christian message, and its application in the
lives of people, is more than Law which reveals sin, error,
and unsatiafactory courses of action. It 1s also Gospel
which forgives sin and empowers God-pleasing actlon and de-
cision. Iiuch of the pastor's success will thus depend upon
the basic approach and attitudes of his entire ministry. If
he 1s evangelical, concerned with individuals, in contact
with reality, patient, and timely, as well as founded 1n con-
viction, his work with people will be helpful and God-prais-
ing also in the area of interfalth marriage problems.

Although the Christlian pastor cannot pick out mates for
the young people of his ocongregation, he can attempt to de=
limlt the areas of choice by sound instruction and warning,
and by providing association with Christians of like mind and
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faith. The Christlan pastor needs to maintain an interest-
ing, appealing youth program; he needs to be a friend and
conf'idant to his young people; he ought to secure support
for campus pastors, campus chapels, and Lutheran student
centers, and refer college=bent youth to them; he must not
be afraid to talk frankly with his young people about dating,
sex, amnl marriage; he mist work closely with the parents and
maintain a cooperative team effort. Above all, he must prac-
tice sound instruction in Biblical, Imtheran doctrine so that
young people understand distinctions and what is the central
core of their Christian falth, so that when they are faced
with interfaith dating and marriage questions they have a
basis for comparison and judgment. They need to see that
what one helleves and practlices is important.

Of primary importance In the pastor's constructive ap-
proach to the problem is that he attempts to make Christilan
falth and teaching relevant to l1life. The Christian pastor
does not want only “right" answers from his young people but
he also wants right living, right attitudes, right falthe--
falth which 18 more than assent, but is trust and commitment
and desire to place God at the center of one's life. One of
the factors leading to interfaith marriages is a dichotomous
view of life which relegates one's religilous orientation to
a position of negligible influence in one's dally activities
and assoclations. The "Statement on Interfalth or Hixed
Marriage,” by the Lutheran Church--ifissourl Synod, has this
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to say:

By every possible means we should give our young people
opportunity to seek and find a clear understanding of
the principles which underlie their Christian faith.
Our taslk is to build them up in a positive and vital
Christian faith and to instruct them in the wisdom of
choosing life=partners of similar Christian bellefs who
gﬁll sh%{e with them in marriage a matual love for
rist.

It is imperative that the Christian pastor give sound
instruction in the nature of Christian marriage in genersal.
On this point, the "Statement on Interfaith or NMixed
Harriage,® referred to above, has this to say:

A clear understanding of the meaning of Christian mar-
riage will enable them to exercise an instruocted con-
2clence and valid judgment when faced with a poasible
eltuation in which merrisge promises would deny them

the privilege of a Christian home, compromise their ons-
ness in Christ, and hamper the Christian training of
children. A posltive approach 1s to urge our young peo=
pPle to stand on their rights as self=-respecting, respon-
sible Christians. In no event should they enter into a
marriage contract which would place them in a position
of disadvantage in their fanily relationships and in
the training of their children. In confirmation ine-
struction, in youth groupes, in Blble classes, in family
lif'e eduocation, and in personal counseling sessions,
positive and constructive information, motivation, and
practical guidance concerning Christian marriage should
be given to our young people with regard to: a) The
establishment of a truly Christian home; (b) The choos=
ing of & future lifespartner among those with whom they
may be one in Christian faith and love.l

After establishing a positive and firm background of
Soriptural instruction, coupled with sound sociological faots

and conclusions, it is the pastor's obligation to urge his

111,14,

121p14.
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young people to date only persons they could ploture them-
selves ultimately marrying. If secular experts in the field

can advise this way.ls

so can the Christian pastor. This im-
Pllies strong urgling upon Protestants against dating or marry-
ing Roman Catholics, as well as against contracting Protestant
interfaith marriages. However, when & relationship has be-
come one of Ilmminent marriage, the Christian pastor will find
himself submitting to 1t, although he may not condone 1it.
Above all, he dare not legalistically excommunicate even when
an ante=nmuptial agreement signing has occurred. What he now
8trives for i3 opportunlty to continue to witness and speak
the Gospel of Jesus Christ to these people. He places very
etrongly upon the conscience of his member what is involved
in this interfaith marriage, especially what the ante-nuptial
agrcement means for him as a non-Roman Catholic Christian,

if this should be involved. Above all, if they marry, the
pastor both hopes for and strives to produce as fact a con-

tinuing oprortunity to ocounsel and speak God's Gospel to

these pcople,

15“Dating only persons you would be willing to marry,
if love develops, is a safe and conaervative procedure.
liore important than dating 1s not to become too emotlonally
involved with some you would not choose to marry." Rex A.

Skidmore and Anthon S. Cannon, Building Your Marriage (New
York: Herper snd Brothers Publishers, c.1951), p. 153.




CHAPTER VI
SUMNARY

From this study of the phenomenon of interfaith mar-
riage, we have to say that indications seem to be that young
pecple will increasingly be faced with the question and prob-
lem of the possibility of interfaith marrilage. This is true
because of the present social millieu whioch is conducive to
an attitude of broad-mindedness in this area. It 1s also
truec because many of the old barrlers, both social and eccle-
slastical which formerly inhibited interfalth marriage, have
now largely broken down. This implies for Christian pastors
that they become cognizant of these facts and trends, and
then proceed to approach the phenomenon realistically and
sympethetically. With Soriptural and socliological findings
to support them, they are taking proper action in advising
against such marriages as a general rule. This, however, re-
quires a planned program of eduocation for church young people
on the subject as a constructive, preventative measure.

In becoming acquainted with the facts, however, 1t is
discovered that religion in general, and denominational af=-
filiation in particular, is only one of many factors which
relate to happiness, satisfaction, and success in marriage.
Although religlous conviction and affillation are very im-
portant factors, they are not the only factors of a signifi-

cant nature.
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Associated with this observation is the fact that mem-
bership in a particular denomination indicates and includes
more than certain dootrinal beliefs which may cause conflict
in merriage. It also implies certaln important cultural
tralts and background which have become a part of the indi-
vidual, and which may loom more important than actual church
membership or theologiocal views considered by themselvea. A
common error is made in assuming that two people of different
religious faiths are different only in their religlous be-
llefs.,

This oroadens the concept of poss!.b.].e differences and
difficuities arising from an interfaith marriage. But it
does not thereby say that all interfalth marriages are doomed
to failure or that adjustments cannot be made to a fair de=-
gree of satisfaction.

However, from the religious standpoint, we have other
things to consider. The Christian pastor, in dealing with
pProposed or actual interfalith marriage situations, needs to
determine whether the Gospel of Christ still has opportunity
tc worlkk in the lives of these people. He wants to determine
whether the individuals involved have a common falth in Jesus
Christ as Savior. He wants to determine whether he will con-
timue to have opportunity to witness to the saving Gospel of
Christ to these people. He wants to determine whether his
present or former member will contimie to have opportunity

to witness to his or her faith, as well as practice 1t freely.
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Theae are the primary considerations from a religious view-
point. If the resulting conclusions are positive, ho then
cannot categoriocally forbid such a marriage or despair of
its success, either for the personal or eternal happiness of
the people involved. However, since there 1s a great tend-
ency today to smooth over religlous differences and water
down Christlan dootrine; the Chrlstlan pastor must recognize,
in an interfalth dating or marriage situation, a ehailenging
opportunity for Christian witness. Also, the prevalence of
thhe nroblem ought to stimulate the pastor to attempt sound
indoectrination and instruction of his young people. Diffi-
culties and problems involved in an Interfaith marriage as
geen both by religion and Scripture, as well as sociology
and psychology, need to be communicated by the pastor with
concern both for the temporal and eternal welfare of his peo-
rle.

The Christian pastor will thus strive to maintain an
ongoing program of a positive, constructive nature, designed
to avoid the interfaith marriage problem in the first place.
But this will be coupled with realistic and sympathetlic at-
tempts to deal with individual problems as they arise. He
will do this within an attitudinal framework which 1s evan-
gelical and optimistic, as well as sympathetic and informed.
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