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mony. TFor Luther the holiness of the church depended on Christ's holi-

ness. In his exposition of Matthew 24:l4=7 on October 26, 1539, he said:

The church is recognized, not by external peace but by the Vord
and the Sacraments. For wherever you see a small group that has
the true Word and the Sacraments, there the church is if only the
pulpit and the baptismal font are pure. The church does not stand
on the holiness of any one person but solely on the holiness and
righteousness of the lord Christ, for He has sanctified her by Word
and Sacrament.

This theological fact has great significance for Iuther's ecclesi-
ological views. It is especially evident in his reform of the l:l.izuz-gy.:l'3
The Roman Catholie Church had sought to find its holiness in external
matters. Against this view Luther held that the holiness of the church
is dependent upon the holiness of Christ and, therefore, it is liidden
from the eyes of the world. Im his Introduction to the Revelation of
St. John in 1545, he wrote the following words:

This article: I believe one holy, Christian Church, is an article

of faith as well as the rest. This is why reason cannot recognize

it, even though it puts on all its glasses. The devil can cover
it up with offenses and sects so that you are bound to be offended
at it, dod, too, can hide it with faults and all sorts of short=
comings so that you become a fool because of them and pass a false
judgment on them. This article refuses to be discovered by sight,
but must be attained by faith (erglaubt gg:l._n). and faith pertains
to that which we do not see (Heb. 11:1).
Thus, the church is holy because Christ is holy; it does not depend

upon the holiness of its members or its clergy or its ceremony. This is

121p1d., p. 263,

13A study of Luther's ecclesiology could be developed from his many
liturgical writings with great profit. Many of the viewpoints which he
advanced in this area can be best seen in the light of their practical
application. Im all of his liturgical writings he shows a deep concern
for the church. However, it is beyond the scope of this present study
to include the liturgical reform of Luther.

14 uther, What Luther Says: An Amthology, I, 270.
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an article of faith which cannot be cut apart and examined in all its

partsy it can only be believed,
The Supremacy of the Church

The Roman Catholic Church at the time of Luther had maintained that
the church enjoyed a supremacy in all things, both temporal and spirit-
uval. Therefore, the church not only legislated in the area of liturgical
form and practice, morals and conduct, and everyday living, but it also
took an active part in the political struggles of the day. To an as-
tounding degree the Roman Church was intimately involved in political
life, and it based her right to participate on the supremacy of the
church. Against this view Luther held that the supremacy of the church
is a spiritual supremacy. In his Commentary on Psalm 45 he says with
reference to verse nine:

Therefore the things they used to sing in the churches about the
blessed Virgin Mary might more correctly be sung about the church,
and should be. The church reigns over death, sin, hell, the devil,
and over all the terrors and evils in demons and in men, not by
her own strength or merits but by her Bridegroom, Christ. He has
placed all these very lovely ornaments.about her neck and has tram=-
pled death underfoot for her, has given her life, and by His blood
has freed her from all dangers. So she has all these things from
her Bridegroom and rightly says to the heretics: Mine is the wis-
dom; to the Gentiles: Mine is the righteousness; to the Jews:

Mine is worship and piety; to death: Mine is life; to sin: Mine
is the remission of sinsj; to the Law: Mine is liberty; to fears:
Mine is peace and joy, not bI myself or my own strength but through
Jesus Christ, my Bridsgroom. 3

From this we can see that Luther's concept of the church was quite
different from the concept which was prevalent in the Roman Catholic
Church of his time. The greatness of this difference can be seen in the

lsIb:ld-. Pe 277.
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following series of contrasts in Luther's reply to Emser in 1521
Compare them, the holy c¢hurch of Christ, and the mad church of the
pope. The holy church of Christ says: I believe a holy Christian
Church. The mad church of the pope sayst: I see a2 holy Christian
Church. The former says: The church is confined to neither this
nor that place. The latter says: The church is here and there.
The former says: The church does not depend on any person. The
latter says: The church depends on the pope. The former says:
The church is not built on anythigg temporal. The latter says:
The church is built on the pope.

In his ecclesiology Luther desired to purge the church of all the
encrustations which the Roman Catholic Church had imposed upon it. He
brought back to light the doctrine of the church as it is found in the
New Testament. Yot, in so doing, he never lost sight of the continuity
of the church through the ages. This is Luther's contribution to the
study of ecclesiology.

The influence which ILuther had on the ecclesiological thinking of
Walther was very great. Walther accepted Luther's ecclesiology. ILoehe,
on the other hand, did not believe that Luther's ecclesiology had been
accepted by the church that bore his name., Thus Luther and his ecclesi-
ology played an important role in the conflict between Walther and

Loehe.

151bid!‘ p?n 261-&0




CHAPTER V
JOHANN KONRAD WILHELM LOEHE
Loehe's Background and Early Ministry

During the three centuries between Iuther's death and the contro-
versy between Walther and Loehe the doctrine of the church received cone-
siderable attention in the writings of the dogmaticians of the Lutheran
Church. It is beyond the scope of this study to present the ecclesiol=-
ogical thinking current in the Lutheran Church in these three very ime
portant centuries. Such a task would be quite removed from this thesis.

In order to understand the controversy between Walther and lLoehe
in the area of ecclesiology, it is necessary to understand the individe
uals involved in the controversy. Since personalities play an important
role in any controversy, the background and the thinking of the partiec-
ipants must be known if their actions and positions are to be appreci-
ated. Therefore, some attention must be given to the person and work
of J. K. W. Loshe.

Johann Konrad Wilhelm Loehe was borm in Fuerth, Bavaria, on February
21, 1808. The lLoeche family belonged to the middle class; it was well
spoken of and the fnnﬂy‘ was interested in the church and in church af=
fairs, Loehe attended the Gymmasium at Nuernberg, which according to
German custom had a preparatory department in which children were re-
ceived a few years before confirmation. C. L. Roth, the rector of the
school, made a profound impression upon Loehe. In his later years
Loehe acknowledged that he owed more to Roth than to any other of his

TN T e S ——
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teachers. 1

deep

Loehe was very liturgically minded. In his youth he showed his
concern for worship. Theodore Graebner comments:

Even as a child, Loehe felt a deep attraction to the sanctuary.

He never failed to attend the celebration of Holy Communion, which,
according to Bavarian custom, took place in a special service early
Sunday mornings. When, after the consecration, the solemn tones
of the Sanctus sounded from the organ, the boy would chime in with
a ringing voice.

Loehe studied theology at the universities of Erlangen and Berlin.

In 1826 he entered Erlangen; there the Reformed Professor Krafft became

his spiritual !thar.3 In Berlin he had the opportunity to hear

Schleiermacher, and he became acquainted with other Lutheran writers.

CGracbner commentss

In Berlin, where he studied in 1828, he heard the famous
Schleiermacher, vho, however, made no deep impression upon him,
He was made acquainted, however, with some of the old Lutheran
writers~=he mentions particularly Hollaz, and from that time on~
ward he made the theology of the Lutheran Church the innermost b
possession of his heart and the pattern for all his activities.

Loehe began his ministry at the small village of Kirchemlamitsz.

Much. of the preaching at this time was extremely rationalistic. Loehe

regarded preaching as rooted and grounded in the Word of God; his atti-

tude is reflected in the following illustration:

Erb directed the Dekan's attention to Candidate Wilhelm Loehs, who
soon found in his mail a letter calling him to become the Dekan's
private vicar. "It is said you are a Biblical preacher," the let-

dia Publishing House, 194%), p. 15.

lrheodore Graebner, Church Bells in the Forest (St. Iouis: Concor-

2rbid.

3Ibidl' Pe 16.

4Ib1d.
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ter read; "that is much to my liking. As a matter of fact, we are
called to be such. I expect to receive in you an assistant who
will not be sitting in a tavern five or six hours of the day, who
will not gamble or attend balls. « » « Moreover, I like men of a
disposition serene, content, and rejoicing in God and Christ. Such
a man you doubtless will prove to bej otherwise my son-in-law would
not have recommended you to me." Ioehe, who had passed his theo=-
logical examination the year before, had not sought this particular
charge; he had not even been aware that the world held a place
named Kirchenlamitz. In the wvay things had come to pass he recog-
nized a divine ruling and accepted the call, The position was any-
thing but attractive. The contract signed by both himself and his
superior under date of October 24, 1831, imposed a burden of du-
ties. He was to assume all the functions of the senior pastor of
the parish, pulpit work, the catechetical instruction of confire
mands, the visitation of the schools in Kirchenlamitz and the sur-
rounding villages, and also the adjustment of matters pending in
court, for which services he was to receive, in remuneration, free
board, light, laundry service, and seven guilders the first, eight
the second year., But ease and income were of no importance to
Ioehe, The Lord called him. His bidding must be willingly obeyed
with all the energies at his command, There followed a richly
blessed pastoral activity that was in line with the spiritual awake-
ening pgoing forward in Bavaria at this time. Loehe was then in his
twenty-fourth year, aflame with the holy zeal to impart to the young
as well as to the old the treasure of their Savior, to proclaim the
sovereign truth of the Sacred Scriptures, to "flll the hungry with
good things" in place of the husks Rationalism offered them. The
spacious church could barely contain the worshipers intent on hear-
ing the message; on weekdays his advice and instruction was sought
with confidence; at his ministrations the sickroom seemed to light
up, the Dayspring from on High having visited it. In later days

he said that the two years he spent at Kirchenlamitz had been the
happiest of his life, What was the attitude of the two pastors
towards the zealous vicar? The old Dean was not blind to the un=-
common qualities of his young helper; as time wore on, all the vic-
ar's deeds won the admiration and love of his superior. But before
that he told Loehe he could not understand why he would glorify
justification by faith every Sunday. He desired his substitute to
preach more on good works and a moral life and (his own favorite
theme) the degrees of glory in heaven. "That favor," Loehe writes,
"I could not do him."” Georg, the second pastor was a great lover
of horses and dogs. When he sat in the vestry, loshe preaching,

it was too bad sometimes that a rich carriage was driven past the
church. He would cease listening and emerge from the vestry to
appraise the excellence of the team. It gives pleasure, however,
to add, that, thanks to the influence gr the vicar, Pastor Georg
soon found worthier studies to follow.

5Wm. Schaller, "Gottlieb Schaller," Concordia Historical Institute

Quarterly, XVI (July, 1943), 36-8.
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Loehe then became assistant pastor at Nuernberg., In 1837 he be-
came pastor at Neuendettalanu.6 At this church he labored until his
death in 1872; through him the village of Neuendettelsau became world
famous.
Loche's pastoral work is summarized by Graebner:

7~ The unfolding of his unique talent and energy began with his en-
trance into the ministry. To his congregation he dedicated the
fullness of his gifts with unrestrained devotion. lLoehe was one
of the greatest preachers of his time. Some of his sermons were
printed and even now are greatly admired on account of their power
and beauty of expression., Yet they give only a weak inkling of
the overwhelming influence which Loehe had upon his hearers. Even
his catechétical instruction of the confirmed young people was so
admirable that even when he was yet a young assistant pastor in
Nuernberg, noted educatora frequently attended to hear these ine
structions. At the altar, especially in the celebration of the
Lord's Supper, he administered his office in a manner which caused
the great theologlan Zezaschwitz to speak of a "liturgic majesty"
of Loehe, Above all things, Loehe was a true shepherd of souls.
Indeed, it is difficult to decide where he was greater, in the
pulpit and at the altar or at the beda of the sick and dying and
in the confessional., Very few have known how to make use of the
ingtitution of private confession as he did. Neudettelsau under
him became a place of pilgrimage, whither souls that had been a=
wakened came from afar, from the cultured as well as from the
lower classes. Especially on festival days, Neudettelsau was
crowded with strangers, among them often working people from dis-

= tant villages, who had traveled from twenty to thirty miles in
order to attend his services. There was a genuine awakening, a
desire for the knowledge and assurance of salvation. But even at
other times Neudettelsau was not without those who sought him uhog
in trouble and who shared the blessing of his pastoral influence.

What was the reason for this success? How did Loehe become such a
commanding figure in the Iutheran Church? His great success must be
viewed against the background of Rationalism and his insistence upon

Scripture and the Lutheran Confessions. Polack's summary of these con-

sdraebmr. op. ¢it., p. 16.

7tvid., pp. 16-7.




