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CHAPTER I
INTRODUCTION
The Lutheran Situation

In the aixteenth century Luther proclaimed to the
Church that wo are justified by grace and his preaching of
Inw and Gospel awoke a new dimenslon of faith in the hearts
of those who heard him. It was clear to Luther that good
works proceed from one who is under the Gospel. All who
are forced to do works are not presenting or offering any-
thing that is pleasing to Cod. It appears, however, from
the controvercies that raged In Iumtheranism over the third
use of the Iaw and synergism that such an understanding of
the relationship between the Christian and good works did
not reuwain clear, It has also been asserted by some that
Artlcle Six of the Formula of Concord is not clear in 1ts
interpretation.

In a country whose theology 1s largely governed by Re=-
formed principles we muat be certain that the motivation for
good works is the Gospel and not the Law. It seems to this
writer that we can avold legalism in good works and activism
by centering the life of our people in the service of wor-
ship where the Gospel is preached and the Sacraments are ad-
ministered. Only as our people grasp the free grace of God
can they in return give themselves wholly to God in every



2

part of thelr l1life. In such a situation gond works then
flow freely without eny need of legallism. The Eucharist
pleys a vital part in God'a grace coming to us and we in
turn giving ourselves to Him. Vo remember that all sacrl-
ficlal terms were removed from the German iass, thus not
leaving room for an offering of self %o God. Such an ack,
thoungh motivated by the abuses of the time, seems detrimen-
tal to the meaning of the BEucharist.

tihere shall we look to find a more definite and yet
not less ILutheran doctrine of Tucharistic offering? This
guthor 1s proposing Augustine as an attempt toward 2 theol=
ogy of woershlp, offering, good works, stewerdship, evangel=-

izatlon, every member canvass, etc.
Limitations of the Study

The amount of material produced by Augustine 1is very
great, and an examination of all of it 1s beyond the scope
of this work. The polemical wrlitings will not be considered
at all. Of the other works, the City of God will be the ba=
sic work used in the thesis with considerable dependence
upon his sermons and commentary on the Psalms., Other none
polemical writings were used where they were relevant to the

thesis.



CHAPTER II
THE EUCHARISTIC SACRIFICE
The Eucharist and Unity

Augustine's theology of the Eucharist and sacrifice re-
volves around his emphaais upon the Church as the Body of
Christ. One can hardly escape thls theme which runs through
so many of hls works. He never scems to tire of telling his
parishioners of their unity with the Head of the Church nor
of showing them the relationship and: the indlspensability of
this fact in thelr livea. This emphasis 1s so evident, even
in his writings on the Eucharist, that Harnack makes the in-
corporation into Christ's mystical body the core of
Augustine's sacramental teaohing.l

Augustine bullds this doctrine upon the unity of all
mankind in Christ. Even as all men are one in Adam and thus
heirs of the sin that he brought into the world, so also are
all men one with Christ through His humanity and thus may
become heirs of salvation through Him. Yet for the Christian
this unity has still other consequences. HNot only are all
men one with the humanity of Christ, but the unity of all

17. N. D. Kelly, Barl Ghristian Dootrineu (Londons
Adam and Charles Black, 8), P. 446 VN e
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Christians is one lian, Christ.® The reason for our unity
in Christ is that we cleave to Him. ¥ven though we are
many, yet we ave all one in Him who 1is our Head,

Since all are in Hie body, as it were one man speak=

eth; and he is one who is also many. For in theme

g:::rgzs they are many, but they are one in Him Who is
This point 1s more fully developed in the Cilty of God where
he uses S5t. Paul's analogy of the head and the body. Here
Aupus tine pilctures our incorporation in Christ even nmore
vividly than St. Paul., The falthful ere the individusl
members (arms, legs, eto.,) which make up the one Body of
Christ.s It 13 a living organism which grows with the addi=-
tion of new members and continually moves towards that fulle
nes2 or perfection at the end of time. Ieaving this analogy
from Ephesiana, Aupustine then goes to 1 Corinthians. We
are 2ll one because the bread which we eat in the Bucharist
is one loaf even though it was made of many grains of
wheat.4

In his homilies on the Eplstles of St. John, Augustine
uses the analogy of the bride and the bridegroom to show the

2lu.tgw.v.s'isi.:«'ze:, "pPgalm XXIX, ii, sec. 5," An Augustine
Synthesis, compiled by Erich Prgywara (New York: Random
House, 1Inc., 1950), p. 217. Hereafter this hook will be
referred to as EP.

Sgp, "Psalm OXXX, sec. 1," p. 217.

&
Augus tine, The City of God, in The Fathers of the
Ghurch, edited t’:y Josepn .b'éTerrari (New York: Fathers of
the Ghurch, Inc., 1954), XXIV, xxii, chap. 18. Hereafter
this series will be referred to as FOC.
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relation of Christ to His Church. Here the Church 18 joined
to the flesh of Chrlst. He begins by showing the unity of
the person of Christ, dlvinity and humenity. Juat as we
cannot think of the Son of Cod except as one in His two na=-
ures, nelther can we look upon the Church except as the
Head jJoined to the Body.

S50 finely does Isalah make the two one, when he spesaks

of Christ's person, "ie put a band upon my head as on

a bLridegroom, and adoined me as a bride with her orna=

ments." The one speaker makes himself both the

Bridegroom and Bride; for they are "not two, but one

flesh," since "the Viord was made flesh and dwelt among

us." When to that flesh is joined the Church, there

is the whole Christ.S

The unity of all Christians in the Body of Christ 1is
nevey to be considered without taking into account the
Bucharist and sacrifice., Only when the reallty of our unity
1z taken serilously can we find the fullness of the Eucharist
as it 1s developed in the theology of Augustine., The whole
purpose of the sacramental system in the Church is to unite
the individuals who are the followers of Christ into & vis=-
ible =nd orgenized soclety for spiritual purposes. The
height of this system is the Eucharist where Christ unites
all into His Body. Augustine sees in the bread and the wine
the symbols of the real unity which we have in or with

Christ. Just as the bread is formed of many grains of wheat

5\ugustine, "The Epistles of St. John, Homily I," The
Library of Christian Classics, edited by John Baille (FhIl-
msﬁas The Westminster Press, 1955), VIII, 261. Here-
after this series will be referred to as ICC.
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end the wine of many grapes, so too the multitvde of indi-
viduals 1is made into a singlo body, the mystical body of
ﬂhrish.s Again we see the same theme in the sermons on the
Gospel of &t. John,

the Apostle Paul, expoundlng to us this Bread, saith,

“One Bread, one Body are we, being many." 0O sacrament

of piety! O sign of unity! O bond of charityi?
The analogy of the brlde and bridegroom 1s also used in re=-
lation to the Eucharist. The King's Son, Himself a King,
and the Church as the Bride are united in the flesh of
Christ. The disciples on the way to Emmaus recognized their
unity with Hlim in the breaking of bread.

For all the Church is Christ's Bride, of which the

first fruite is the flesh of Christ: there was the

Bride joined te the Bridegroom in the flesh., With

good reason when He would betoken that same flesh,

He brake bread, and with good reascn "in the breaking

of bread" the eyes of the disciples were opened, and

they lnew Him.8

This sense of unity with Chrilist in the Sacrament is so
strong that the wicked who are living in sin but still re-
ceiving the Sacrament do not eat the body of Christ nor are
they to be called living members of Christ. They still eat

the outward sign of the Sacrament but they ars not true

6gtanisleus Grabowski, The Church (St. Louis: B. Herder
Book G0O., 1957,. Pe 184,

unguatlne. "The Gospel of St. John, nomily'xxvr, sec.

13," A ILibrary of Fathera of the Holy Catholic Ghnrdh ( Ox=
ro;d° John Henry Parker, 1 Bas XEVI. 409. Hereafter this
series will be referred to as LOF.

B-Lﬁ’ﬁ "The Epistles of St. John, Homily II, per. 2,"
XXIX, .
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living members of His Body and Christ does not dwell in
them.® Thls 1s not to say that they do not eat the flesh
and blood of Christ, but that these elements turn into pain
end punishment for those who receive them unworthily,
Augustine's maln emphasis here 13 not on the outward eating
and drinking, but hls purpose is "that Christ may remain in
him wvho eats and drinks ae.cramen’cally.“lo The greatest fear
of' 2 Christian is that he mlight be separated from the Church
and the Eucharist for he knowa that when he eats the flesh
of Christ and drinks His blood Christ dwells in him. This
also assures him of his unlity with Christ and all other mem=-
bers of the Church.:!

The unity of the Head and Body is also inseparably
linked with secrifice. It is the purpose of sacrifice to
honor God and to bring the omne sacrificing into a holy fel-
lowship with God.:"2 The prilest or victim who honored God
most 1s He who assumed humanity and offered Himself as a
sacrifice to God. The purposs of Christ's pure and holy
sacrifice was to enable the Church to be united with God in
a holy fellowship. Here again the analogy between the two
patures of Christ and the Church as Head and Body 1s used.

970C, The City of God, XXIV, xxi, chap. 24.

104414,

11_1:-91"'_. "The Gospel of St. John, Homily XXVII, sec. 6,"
XXVI, 419.
12

Fag, The ity of Sod, XIV, X, SHARe Qe NINARY
CONCORDIA VHIN

LIBRARY

ST. LOWS 5, MO.

R AT
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Thus Christ being stlll one with God took upon Himself hu-
manity (thus being one with man also) and offered the sace
rifice of peace that man might be united with God.13
The unity in sacrifice offered by the Church is not

limited Vo these who are now living upon earth, but 2lso in-
cludes the salnis whose life is with the Iord. The earthly
and ths heavenly clty together constitute one sacrifice to
God.14 Augustine shows this unity of the saints again when
speaking of the monuments erected in honor of the mertyrs,
The Church does mot offer sacrifice to the martyrs because
the sacrifice which the Church cffers is the Body of Christ

and the saints themselves are part of that Body.ls

The One Szcrifice of Christ

The relation between the one sacrifice of Christ upon
the cross and the Bucharistic saocrifice 1is of importance
especially in the context of the Roman Catholic interpreta-
tion that 1s sometimes glven Augustine. There are four pos=-
sible views of the Eucharist as a rite of sacrifice. They
arec ag follows: (a) The Church presents itself as a saori-
fice in Christ's body; (b) Christ's sacrificial death is
symbollicelly repeated by ths priest in memory of Him;

156rabowski, op. cit., p. 188,
l4poc, The City of God, XIV, x, chap. 7.
15August1ne, The G:I.t; of God, in The lodern F"ﬁ‘!ﬁﬂ"

translated from the La y Marous Dods (New Yorks om
House, Inc., 1950), =x=xii, ohap. 10.
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(c) Christ's body 1s really offered enow by the priest; (4)
Christ as priest continmually and everywhere presents Himself
sz a sacrifice to the I?a.tlmr.ls Harnack says that all of
these views are found in Augustine except the third.m

Gregory Diz alse conclwies that even though the idea of
a2 fresh destruction or mactation of Christ in the Eucharist
iz not unknown 1n The early centuries and especially in the
Easty, it lies outslde of the broad line of tradition. Thus,
he aays that Augustine also assoclatez the ides of sacrifice
with the act of communlon in The Clty of God (x, chap. 6),
yet in another reoference In the same work he makes it clear
that strictly 1t cannot be a part of 1£.18 m1s argument
apalnst such an idea is based on xxii; chapter 10. The con-
text here is the questlon of sacriflcing to the martyrs which
Aurus tine quite explicitly rejecta, It is to God and not to
any of the saints thet the priea.t sacrifices, and the sacri-
fice that is offered is not Chrisi, but His Bedy, the Church.

The sacrifice itself, too, is the body of Christ,

which is not offered to them e martyrs], because
they themselves are this body.i?

165301ph Harnack, History of Do translated from the
German by Kell Buchanan !ﬁs%onz @y Brown, and Co.,
1003) , V, 159.

17 1v14.

18gregory Dix, The Shape of the Liturgy (Westminster:
Dacre Praaﬂ. 1945). Pe 2410

19
Augustine, The City of God, in The Nodern Library,
translotag pome s S Y O ot s Dods(Hew Yorkr Fardom

House, Inc., 1950)' xxii, chap. 10.
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Before any conclusion can be made flnal we must take
into consideratlon some of Augustine's writings, especlally
his letter to Boniface. Thils letter 1s used by Grahowski
to prove that Christ is immolated in each Hhsa.zo S8ince
this letter is of crucisl importance 1% will be quoted with
pert of 1Us context.

Yihen we speak of the approach of REaster, it 1s usual
for us to say that the Lord's Passion is tomorrow or
the next day, although He suffered so many years ago,
and the Pasaion 1tself heppened once and for all. « « »
Ho one would be so foolish as to accuse us of lying
when we speak thus, knowing that we name those days in
memory of the events that happened on similar days, and
thaet, when the day 1s mentlioned, not itself but one
like it in the passage of time 1s meant, and 1t is so
called because we recall the mystery which happened on
it so long ago. Was not Christ offered in His Person
only once, yet in the sacred mysteries He 1s offered
for menking not only on svery Easter Sundey but every
day? If the sacred rites had no resemblancs to the
things which they regresent, they would not be called
sacred rites. . .

First we must mote that Grabowski translates offero as immo-
lation and not "as offered" as is done above. According to
Harper's Iatin Dictlonary this word means to offer to God,
to consecrate, to dedicate, to offer up, or to be a sacri=-
f!.ce.22 To trenslate it es immolation would then seem to be
rather prejudlced and would change the connotation of the
word considerably. It would seem that if such were the in=-

tention of Augustine he would have used the word, immolatio.

2°Grabowsk1, op. cit., pP. 191.
21pgg, "Epistle 98," XVII, 137.

223 A. Andrews, Harper's ILatin Diotionarz (New Yorks
American Book Company, Iﬁﬂ > De 1209,
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This letter in question was written when the African
Bishop Boniface inquired how baptized children can be said
to have faith. Auguatine's reply was to the effect that
baptism itself was called faith, and that the current usage
allowed one to designate the sign by the name of the thing
signifled. Thus, even though Christ was offered only once
it is possible to speak of a sacramental offering alsoc. If
this resemblance was not present, there would be no reason
for calling these Sacraments =s=acred rites. The same paral=-
lel is made here to the presence of the body and blood of
Christ in the Sacramenb.zz‘ Thus, unless one is willing to
deny that he taught the real presence (vhich does not seem
to be the case as will be seen later) one can hardly deny
that there is a real, though sacramental, offering of Christ
in the Bucharist. The question 1s vhat kind of an offering
is made? Before trying to answer this question, let us look
more thoroughly at Augustine's concept of sacrifilce.

Augustine's conception of the Eucharistic sacrifice 1is
closely linked with his ideas on sacrifice in general. Thus,
he writes that a true sacrifice 1s whatever work is done
with the purpose of establishing us in a holy fellowship
with God.24 Essentially this sacrifice is an interior
transaction of the will, and what is usually termed the

20ge1ly, op. cit., p. 448.
24500, The City of God, XIV, x, chap. 6.
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sacriflice is the outward sisgn. Thus, the visible sacrifice
is the Sacramont or sacred symbol of the invisible saocri-
J?:.ce.25 The supreme sacrlfice 1s qulte naturally that of
Christ wvhich He made on Calvary and it 1s thils sacrifice
that is foreshadowed in ell the Jewlsh sacrifilces. The
Christian Bucharist presupposes the death on the cross and
the self=same Christ who is alaln there is, according to
Xelly, in a real sense slaughtered dally by the faithful
upon the altar.zs It mat be remembered as has been stated
before that Augustine does not think of the Head without the
Body. An offering then would also include the Church as His
Body belng offered by Christ as He offars Himself to the
Father. Any ldea of a new offering of Christ's Body would
seem foreign to Auzgustine's way of thinking.

What influence Ambrose of iilan had upon Augustine is
protebly qulte questionable, but the theology of the former
would still give the traditioral view which Augustine knew
and used. Ambrose also holds that Christ is still offering
sacrifice when the Eucharist is offered. It is interesting
to note that this oblation externally consists of the repe-
tition by the priest of the effilcacious words of Christ, amd
internally it consists of Christ's perpetual intercesaion
to the Father on behalf of the Church. He also suggesats
that Christ 1s immolated on the altar so that we receive in

Bsrbido. X, chap. S.

zeKelly. _o_n. clte., P 454.
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communion the Paschal Lamb slain on the c¢ross. &Such aan idea

is not prominent in his theology.27

Chrigt's Saogrifice and its Relation to the Church

then anyone dealres %o offer anything to God withous
the sacrifice of Chrlist he finds Gthet such an act iz impos-
gible. Sacrifice to demons, as intermediators; is not only
without value but is also forbldden by God. The only way
ia through Ghrist.za Christ is the only One who had the
powar to lay down His life for sinful mankingd and to take it
up agaln., It 1s He who 1s our Victor and our High Prlesat.
He is our Vistor only because He became our Victim sacrificed
to God, and He 1s our Priest only because Hs was made our

29 Yhen a person asks where there is hope for

sacrifice,
salvation, and how he can appease God, he is told that there
iz propitiation of CGod only through the sacrifics of Christ
which has been offered for us. Through the pcuring out of
His innocent blood, Christ has blotted out all the sins of
the guilty. The price that Hs pald redecmed man from the
hands of the devil who held him captive.>?

When Augustine plotures man asking what he ocan do to

211pi4a., p. 453,
zscrabowaki..gg. eit., p. 193.
29100, Gonfessions, VII, x, par. 45.

%0r0F, "Exposition of the Psalms, Psalm CXXX," XXXIX,
85. '
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eppeass Cod this does not presuppose that men can do any=-
thing., His answer 1s thet 1t hLas been already done in
Christ. The Word of CGod, Who wes befors sll things and
through Whom all things were made, took from us humanity and
dwelt smong us 1n order that Me might make thies sacrifice cor
of fering %o (od. Just as any pagen priest receives from the
people what he offers to appeasc the god, so slso Christ re=
ceives from us what He might offer to Zod to sppease for our
sins; namely, humanity. Thus, He recelved from us flesh end
in the flesh was made & holccaust, a sacrifice. In His

Passion, He was mads & sacrifice but 1n the Resurrection, He

penewed the flesh which was slain and offered it as Eis

first=frults to Cod. Then He says to the Christians:
A1) that 1z thine i3 now consecreted: since such
first=frulte have heen offered unto God from thee;
hope, therefore that that wlll take place in thyself
which went before in thy first-fruits,5l
Note here also the close relation or association with the
flesh and blood of Christ which 1s offered to God and the
Church as the Body of Christ which 1s offered.

Christ, the High Priest, who offered Himself to God
also makes His Body, the Church, a sacrifice which is offered
to God through Him. In the Sacrament, the people are made
into the flesh and blood of Christ so that they might become
what they are==the Body of Christ. Augustine uses the anal=-

ogy of the threshing floor to portray this fact. The members

Sl1pid., p. 68.
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of the Church are brought to the floor by the preaching of
the Gospel and are there threoshed. Then they are brought
to water (undoubtedly a reference to Holy Baptism), are
molstened, and baked into the one loaf by the heat of the
Holy Spirlt. The analogy of the wine press completes the
ploture, Hany clusters are pressed out and become one in
the "sweetness of the chalice."®® The one loaf and the one
oup then become the flesh and blood of Christ which is of=
fered up to God the Father in the Eucharist. The offering
is then also the Church a8 one with Christ, the Head'.s5
“And there you are on the table, there you are in the chale
!.ue,“"'-"é says Augustine,

By far the most important aspect of Augustine's
Bucharistic theology is that of the people willingly offer-
ing themselves as a sacrifice to God. They have the ability
to carry out such an act becz2use Christ has gone before and
made the perfect snd most supreme sacrifice of all and bring-
inz His Body with Him in His offering to the Father,3°
Through Hiles sesorifice the Church learns to offer herself.

And it was His will that as a sacrament of this reality
[(Ehe sacrifice of Chrisf] there should be the daily

3?&;, "Sermon CCIX," p. 234.
52Ro p
y Battenhouse, editor, A Companion to the Study of
St. Augnstine (New !bri: oxford University Press, 1 »
Pe 60,
S4gp, "Sermon COIX," p. 234.

SEMI _T__h_g G:l!x 2_:_ God, XIV, x, chap. 20.
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sacrifice of the Church, which being the Body of Him,
her Head, learns to offer itself through Him.S56

Because the people have been cleansed from their sins
through the work of Chrilst an? freed from the fetters that
held them, they are now able to become & sacrifice of com=
Plete and perfect holineas. Thils saorifice of the whole
Church to Cod is the moat acceptable of all sacrifices which

we can offer to Him.zﬂ

Augustine compares the two clties
saying that the earthly city makea for herself false gods
out of any sources at all and even out of human beings so
that she might adore them with sacrifices. The heavenly
clty, however, lives as a wayfarer in this world, making no
false gods for herself. ©She is formed by God Himself so
that she may be a true sacrifice to Him.58 Anyone who sac=
rifices to demons or to false gods will be put to death. It
is only to the true God that anyone can sacrifice, And this
is not because God needs anything from us but simply because
it is good for us to belong to God alone. To sacrifice to
God is a witness that we belong to Him and that we look to
Him for life. The best and most worthy sacrifice is that of
ourselves, and 1t 1s the Mystery that 1is celebrated in the

offering of the Eucharis t_SQ

56 1p14.

ava. The ciE! 2_; God, XXIV, XX, ohsp. 25.
58r1p1d., xviil, chap. 54.

91p1a., xvix, chap. 23,
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It is also evident in The City of God (x, chap. 6) that
the sacrlifice whioh Christians offer 18 the one Body of
Christ, the Church. This sacrifice 18 the unity of all
Christiena. Hls reasoning begins with his idea of sacrifice
in general as being works of mercy done to curaselves and our
nelghbor but directed to God. These works are done that we
might be freed from misery and have the happiness and joy
that is found by clinging to God. The culmination of such
sacrifices is that the whole redeemed city is offered as a
universal saocrifice to God through our High Prlest who took
the form of flesh so that He might becoms our sacrifice and
join us to Him as His Body. Thus when St. Paul exhoris us
to present our bodlies as a living sacrifice he is exhorting
us to be aware of our unity in the One Body and shun the o=
vile of the world. We are %o be transformed in the newness
of our mind so that we know the good and acceptable will of
the Father., To be aware of our unity in Christ means that
we must all work together in this Body even as all the mem-
bers of a hmaman body work together for the good of the whole,
Just as different members of a human body have different
gifts and use them accordingly sc also in the Church we rmst
use the different gifts which God freely gives His Church.
This Body working together for the good of the whole is the
Christian sacrifice. It is 1linked to the Bucharist.

Such is the sacrifice of Christians: "We, the many

are one body in Christ." This 1s the Sacrifice, as

the faithful understand, which the Church contimmes
to ocelebrate in the sacrament of the altar, in which

e R
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it is cleer to the Church that she herself is offered
in the very offering she makes to God.%40

This secrifice of all Christians is not an sbstract
concept but 1t includes the whole person, body and soul.
Our splritual service as members of this one Body i1s %o
chasten our bodies and kesp them from sin. Then they become
e sacrifice to God, The soul, also, which is greater than
the body, whoen 1t is uvsed willingly and rightly in the ser=-
vice of CGod, 13 purged by Him of all its worldly desires and
becomes "besutiful in His sight by reason of the bounty of
beauty which He has bestowed upon 1g,n41

The most profound meaning of the word "sacrifice™ in
Aupustine, according to ILouls Bouyer, is tc make holy. The
holy thing wﬁic: is made, or the thing which is mads holy,
ie the pcoples. The peopls become & People only when they
arc made the Peoople of God. These People are made a.ﬁoly
thing only when they arc made by God into His People. The
sacrifice offered to Ged in Christianity is then the whole
redeemed city offering lteself to 1lts Redesmer. Bouyer says,
%"This act 1s the final and unavoidable conclusion of
tugustine's great principle of sacrifice as every work which
has as its object our cleaving to Him in a true fellawship.”‘a
The act of the whole Church offering herself to her

40pog, The City of God, XIV, x, chap. 6.
4l1pia,

4zhnuis Bouyer, Life and Liturgy (London: Sheed and
ward, 1956)' P. 161.
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Savior 1s not only an offering in time, but it reaches fore
ward to the eschaton when it shall reach its fullness and be
freed from the Ilmperfections that still lie within i1t. The
Body of Christ, the Church, offers herself to become the
sacrificed Body of Christ, the Sacrament, so that the Church
may become within time what 1t is as an eternal reality be-
fore God; namely, the fullness or fu].f'i.llment_ of Christ,
Each redeomed member is to become what he has been made by
paptism and confirmation.?® Thus, Augustine never tired of
telling his parishioners that the Lord desired to give His
body end blood which He shed for the remission of sins that
1f one received well he 1s that which he has received--the
body of Christ.

Your mystery is lald on the table of the Lord, your

mystery you recelve. 7To that which you are you answer

“Amen", and in answvering you assent. For you hear the

worda [of administration] *the Body of Christ" and you

answor "Amen". Be a meomber of the Body of Christ that

the Amen may be true.44

Even though the sacrifice of Christians 1s always
striving towards the fullness or perfection of the new man,
even in time, this goal will never be fully realized in this
1ife. Speaking of the Last Judgment, Augustine says that
our sacrifice will never be perfect until the Day of Judg-
ment when we shall be purified in the fire. Only then will

we be able fully to gilve ourselves as a pure sacrifice to

43p1x, op. oit., p. 247.

MJ!n.igulﬂ:i.ne. "Sermon CCIXXII," quoted in Dix, op. cit.,
Pe 247,
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God. Even the one who offers sacrifice 1ln faith; basing
his hope on the passage, "the just man lives by faith"™ (Rom.
1:17), can be sacrificing Jjustly only as long as he still
realizes that he is a sinner., The sacrifices made now cane
not be compared with those which will be offered by those
whoe have besn purified by the fire of the Iast Judgment.45

Propitiatory Value of the Eucharist

The sacrifice of the Fucharist is also related to the
sacrifice oi the cross in that 1t has a propltiatory wvalue,
eapecially In connection with its offering for the de=

G

parted.“° Of the varicus references to this concept, we

shall deal with two. The firat is from the Confessions ap-

pearing in the narration of the death and funeral of
Augustine's mother. Ve note the custom of celebrating the
Tucharist by the grave is stlll part of the tradition of the
Churche The prayers and the Fucharlst were celebrated in
her behalf. Thus Augustine says, "the sacrifice of our re=-
demption was offered forth to thee for her. . . 47 ana
other reference, in the Enchiridion, is wuch mors explicit
in speaking of the value of the Bucharist.

There 1s no denying that the souls of the dead are
benefited by the piety of thelr living frienﬂs, when

45poG, The Gity of God, XXIV, xx, chap. 26.
4ssattanhousa. op. oit., p. 65,
4715c, Confessions, VII, 1x, per. 12.
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the sacrifice of the ledlator is offered for the dead,
or almas are given 1n the church.

It would seem, however, that the benefit derived from such
acte of charlity are not obtained so much by offering a sac-
rifice but rather by the prayers of the people that take
place when such acts are done. Augustine calls the
IEucharistic sacrifice and the gilving of alms Ythose means
which the Church constantly uses in interceding for the
desd. « .+ ."%® There are also degrees of benefit which
these services give to the dead and are measured in accord
with the spiritual ocondition of the deceased in his life.
For the good they are offerings of praise to God. For the
"not-so=very=bad" they are propitilations, but for the very
bad they are of no valuve except that they may be a comfort
to those surviving. Where they are of value their benefit
consists either in obtaining a full forgiveness or else
making damnation more tolerable. These offerings ocan be

mede only for the baptized dead.so

S

8150, Enchiridion, VII, xxix, par. 110.

»

91p1d.

Orpia.
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CHAPTER III
THE SACRIFICE IN LIFE
The Relatlonship to the Fucharistlc Sacrifice

The Bucharlstic sacriffice is not merely e static action
or & more krowledge of what we are as members of the Body of
Christ, but 1% 1s a living and vital union spreading out
ints every area of our life. The relationship between the
two sacrifices begins wilith the Spirit of Christ which we
receive through the Bucharist. This Splrit gives the
Christian his motive for love and good works.l Just as a
man lLives by the spirlt that is in his body, so also the
Churen rmust live by the Spirit of Christ. Augustine says,

et & man come W the BEucharlst that he may be incor-

porated and quickened, He 1s thus given life, the 1life

SC b s
To ea% the body and drink the blocd of Christ 1= to live by
Him and have sternal 1life. We are made better by our par-

tlcipation in Him Who is Life.”

;Augustine. "The Gospel of St. John, Hcgily xxv§f Sec.
15,* A Library of Fathers of the Holy Cathoclic Churec
(oﬁfoias Jonn ﬁESbﬁ-?%rEer. 1848) 5 T, 400. Hereaflter
this series will be referred to as LOF.

21via.

SLOP, "The Gospel of St. John, Homily XXVI, sec. 19,"
YXVI, 213.
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The Fucharist becomes the center of the Christian life
and the power for aemm::l.t‘i.txla.i'.j.-:m.4 It may be sald to reach
1t8 helight in giving us the abllity to lay down our lives
for othera. What does it mean to sit at the table of the
Almiphty and Yo roceive the body and blood of Him who laid
dovn His life for us, but that we 2lso rmst be ready to lay
down our life for others? Here then, in the Eucharist, the
Church prepares herself to give her life 1n great works and
deeds. The martyrs are our a:cample.s Part of the dally
bresd for which we pray in the Lord's Praysr is the apiritual
food that we receive in the Eucharist.® The power from re=-
ceiving thils "Good" becomes the source of our works and love
which 1s the sacrifioce of our life,

To understand how everything that we do in 1life is a
sacrifice to God, we must look again to the nature of sacri-
fice in Augustine. There 1s a true secrifice in svery work
which unites us in a holy fellowship with Cod. The works
which unite us to God are only those which are aimed at the

final "Good" in which alone we can be truly blessed.,! These

45 tanisleus Grabowski, The Church (St. Louis: B. Herder
Book Co., 1957). Pe 186.

570F, "The Gospel of St. John, Homlly CXXXIV, sec. 1,*
XXIX, Bel.

6Roy Battenhouse, editor, A Companion to the Study of
Ste Aumustine (ilew York: Oxford University Press, m,
P« 65,

7

Au tine, The City of God, in The Fathers of the
Church, g‘d"itad t':y Josep Defervari (New York: Fathers of the
Churoch, Inc., 1952), XIV, %, chap. 6. Hereafter this seriles
will be referred to as FOC.
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true sacrifices do not begin with the outward act. It 1s
the inwaxrd oconditlon of the heart that produces the outward
acte of love. A sacrifice, therefore, is the visible
Sacrament or sacred sign of an invisible sacrifice. CGod
does not want mers outward performance, but He wants the ine
ward sacrifices of the hearte-the sacrifice of praisa.s
Thus, we offer to Cod preyer and praise in sudlible worda but
these are only an outward expression of the real feelings
that we are expressing with our hsarta.9

The whole 1life of a Christian becomes a sacrifice with
the goal of seeing Him as He is. This goel 1s reelised by
cleaving to Him. God 1s the fountaln of our happiness and
the end of all our desires. We tend towards Him by love so
that we may vest in Him and find our blessedness by attaine
ing that end. Such fellowship with Cod, it rmst be remem=-
bered, is not possible without Christ who has cleansed us
from all stain,10

Through the cleansing work of Chrlst every Christlan's
heart 1a a temple with its altar on which pleasing saori-
fices are offered to God. Every Christian, by virtue of his
Baptism, 1s a priest in his own right because he has bsen
mede 8 member of Christ, the High Priest.ll Here the

erid., X, chap. 5.

9rbid., x, chap. 19.
lolbld., X, chap. Se

llbrabowski, op. 8i%., P 192,

B e e




25
Christlan offers himself and all the gifts that he possesses.
An offering is the sweoetest of Incense to God when 1t 1s
brought before Him by & person burning with a holy and pious

love.12

Such love is the desire for the ultimate "Good,"
God. This love unites us in e holy fellowship with Him.

In giving the entire person to God in a sacrifice, one
mst include both the body and soul. Our bodies become a
sacrifice when they are chaatened by temperance and bHecome
instruments of righteocusness to God.1® The soul also is a
sacrifice wvhen it offers itself to God so that it may be in-
flamed by the fire of His love and receive of His beauty and
become pleasing to Him.l4

Because love to God is the center of Augustine's con-
cept of sacrifice, it does not remain merely in our own per-
son (body and soul) but spreads to others in our life, All
works of mercy done to others are truly sacrifices because
they are done for the saka of God.1® The Christian lives by
faith which works through that charity which loves God as He

should be loved, &nd his nelighbor as himselr.le

12pog, The City of God, XIV, X, chap. 3.

1371p3d., x, chape 6.

185004,

157p14,

16_1_:-_9_1':',: The City of God, XXIV, xix, chap. 23.
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Unity and the Sacriflce in Life

Just as the idea of unity 1s central in Augustine's
theology of the FEucharist, so also 1t is central in his
teachling of love and good works. Even though the Church 1is
diffused through many nations they still speak with one
tongue because the unity of the members of this Body 1s of
one heart by charity. The Spirit plays & large role in this
unity. If we receive the Holy Ghost, we will love the
Church and, if we are compacted together into one by charity,
we will rejolce in the Catholic name and falth. One can
recognize the Spirit of God in a man by his love for the
Church.l? ILove then becomes the means by which one cen know
whether a2 person is in Ghe Church or not. In the early
times when the Spirit came upon a person the usual result
was a miracle, This, however, 1s not a test for the Church
at this time. Ist a person look to his heart and if he loves
his neighbor he can know that the Spirit of God dwells in
him. Iet him examine himself to see if there 1s in him the
love of peace and unity, and the love of the Church, When
such a person looks to see 1f he loves his brother, he should
not merely look to the people whom he knows. There are many
other brothers throughout the world v-vhom he has never seen,

1750F, "The Gospel of St. John, Homlly XXII, sec. 8,"
XXVI, 468.
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yet he should kmow that he is one with them in oharity.la

Iove is more than merely proof that a person is in the
Church and one with all ite members. The unity that we have
through love finds 1ts purpose in using all its gifts for
the good of the whole Church. The Spirit is given for the
manifestation of the glifts thet the Church possesses, using
them for the good of the whole, FEven as all membera of the
human body work together for the whole with no member pos=-
seasing selfishly but in union with all, so also the Church
holds all things in common for the good of the who:l.e.19 The
love resulting from the unlty brought by the Spirit is evi-
dent in the early Church, In the baptism of the five thou-
sand all received the Holy Spirlt by which spiritunal love was
built up in them., The natural result waas that they began,
in the very onensss of fellowshlp, to sell all that they had
and to bring the money to the Apostles so that everyone who
was in need might be supplied.zo

The unity of all Christlans in love and works is also
illustrated by the Head and the Body. We are all one in
Christ and follow the commandment of love which binds us

laAugustine. ®“The Epistles of St. J:g;.l; go:ilg g, Bziii
10," The Library of Christian Classics ed by Jo 8
(Pﬁimlm%hﬁiesfm!mier Fress, 1955), VIII, 308. Here-
after this series will be referred to as ICC.

1870F, "The Gospel of St. John, Homily XXII, sec. 8,"
XXVI, 489,

20y0p, "The Gospel of St. John, Homily XXXIX, sec. 5,"
XXVI, 536,
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together., W%When one suffers, all suffer and when cne 1=
glorificd, all are glorifled, We 2ll love because we are
#ods and the sons of the livst High., We love so that we might
be brothers to Hiz Only Son, loving one another with the love

21

with which He loved us. The love of the Christians is a

soclal love iIn the most comprehensive sense, All Christendom

#22  mne tyue Christian is

is "one Christ, loving Himself.
never alone and never sclitery. He 1s elways consclous of
his union with Christ¢ and His members., His sympathies are
not confined or restricted, but always go out to the whole
great fellowship.®® It 1s not the mere indlviduel who be-
lieves in Christ, prays, and loves, but Christ in him through

His Holy Spirit. It is the Head in His msﬁbera.24
Loving the Sumrmum Bonum

The vhole of Christianity for Augustine turns upon
caritas. Of the different forms of love=-=God's love, love
to God, and love to neighbor--the one that is central for
Aagustine is love to God. The meaning of caritas 1s love to
God. Augustine has much to say about Godt'!s love to man, but

2lroF, "The Gospel of St. John, Homily IXV, sec. 1,"
XXIX, 761. :

22500, "The Epistles of St. John, Homily X, par. 3,"
Vi1, 341,

25%ap1 Adam, Sailnt Augustine, The Odyssey of His Soul,
translated from the German.%y-ﬁom Jestin #McCann (Londons
Sheed and VWard, 1932), p. 52.

2415,3d4., p. 50.




29
it is not for him, as for St. Paul, the foundation upon
which rests all other Christian love. For him, God's love
has as 1its aim man's love to God., Love to neighbor is
brousht in by its relationship to the love of God.25 Tnus,
according to iHygren, Augustine regards love to neighbor as
fally legitimate only in so far as 1t can be referred ulti-
matoly, not tc the neighbor, but to Zod Hlmself.26 Toving

God as the Summum Bonum is then the peak of Augustine's

theology.

Augustine's concept of the Suermum Borum is bullt upon

a vory complicated system (undoubtedly influenced by
Neoplatonism) and to understand his asystem we must follow
his thinking to its roota. The most elementary and funda=-
mental phenomenon in humen life ia desire amd it finds 1its
ultimate meening only whenm it is directed to God.Z? fThis 1s
evidenoed by the fact that all nature loves or desires to
live, and strives to escape death.
It 1s clear that the love by which our existence and
knowledge of it are loved is 1ltself the object of our
love. This is proven, in that which is really loved,
in men who desire to be loved, is love itself. A man

is not called good hecaunse he knows what 1s good but
because he loves it.2

25;nders liygren, Agape and Eros, translated from the
Swedish by Philip Watson JTladelpnia: The Westminster
Preas, 1953). Pe 452,

%61p14.
mIbid. s Po 493.

285'00. The City of God, XIV, xi, chap. 29.

.
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This basic concept in love (caritas) for Augsustine then
means that all love 1s acouisitive-=a love vhich desires a
"eood." To love mean2 to direct one's longing and desire to
an object by the possesaion of which one expects to be made
happy. With the connection of love and happiness, Aupustine
makes it posslble to regerd love as the most elementary man=-
ifestation of human life. Thus, he can say that there 1s no
one who does not s2eck hls own happiness-=-there is no one who
does not love, The wman of the world perversely loves the
things that pass away while the Christian loves God and
eternal life. Yet the poal that both seek, even though they
are going different ways, ls the same=--a happy 11re.2?

Love, for Augustine, is by no means free and foreign
over agsinst its object. It 1s the object itself which by
its very nature evokes love, Iinflames desire, and awakens
longing. Only that which is in sowe respect good or advan-
tageous (that which is a bormum) can be loved. This is true
becsuse only such an object can exercise upon the soul that
power of attraction whioch 1s essential in all love. To love
is to seek one's good in the object loved. An object can be
loved only if it can be conceived as including this good in
1tself. It is not enough that the object should be 2 bomum
in general, but i% must be & bonum in partiocular for the one
who 1z the lover., Since love means that a person seeks the

satisfaction of his own need, it follows that he can only

agﬁyﬁﬂ'en. 9_2. citey PPe 476-4%8.
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love his bonum. £ven the wicked do not contradict this sys-
tem because they do not love the evil they do, but the bene-
fits which they derive from 11:.30
As nen searches for "the bormum,™ he has the choice of

caritas or cupiditas. His love can be set upon either of

the two. In caritas he can raise himself up to his Creator,
or in cupiditas he can sink down into the lower creation.
The choice that man makes is quite serious because a person
is transformed into conformity with thet which he loves.
Tove binds tho person to the beloved object, which enters as
his bonum into him and sets its stamp upon him. EHe thua be-
come8 llke the object he loves. By loving God he becomes as
a pgod, and by loving the world he becomes merely & bit of
the v:orld.s‘l Thls does not presuppose that man can raise
himeelf to CGod by his own works or desires, The pride of
man which prevents such an accomplishment will be discussed
la ter.

It does not follow that once man has chosen a bormum
for hinself that he will find the happiness he seeks, for
not every bomum can satisfy the needs of men. As they are
created by CGod, 211 temporal things are good but theoy were
not created to be the objects of man's love and desire in
which he is to se2k his final needs, It is m08t perverse,

if in order to satisfy its needs, the soul takes recourse to

50“1&0 9 Poe 4%8.

51:b1d.. pp. 485=484,
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that which is lesas and emptier than itself.®2 (This idea
presupposes a ladder of values beginning with the lowest
created beings whilch are closeat to non-existence and then
moving up to man who 1is the hilghest of all created beings,
and finally to God.) This does not mean that a person cane
not love anything except God, but a person'!s love for lower
things must not be preferred to the love of God. Thus, bode
1ly besauty which is oreated by God cannot be loved without
5in 1f it is preferred to God who from eternlity to eternity
is "Coodness™ itself. Gold also can bhe loved well or 111,
depending on whether 1t 1s put above God. Everything rmst
be loved in order;, and God who made all these things demands
a person's first and highest love. Tven a paschal candle
can be loved 11l if the wax 1s loved too much and God too
1ittle.”% The important factor in loving is then the order
or preference wlth whilich one loves, God always demands our
first love.

It is only when the Creator 1s rightly loved, that 1s,

when He is loved for what He is, and when no creature

is loved in plece of Him, that there cannot be too

mach of love. For, even love itself, whereby we love

well what 1s well to love [l.e. creation, etc.] must

not be loved too well, if we want virtue by which we

1ive to dwell within us.%4

Real rest end satisfaction for man can be found only in

the "highest good,"™ and he cannot be content with less. If

52“1&. ®» Poeo 490,

®3pog, The Olty of God, XXIV, xv, chap. 22.

5% 1p14a.
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man desires, he can seek rest in a lower good but in doing
50 he prevents himself from going higher. As long as any-
thing higher and better can be conceived or known, it is
this that must be soupght., Ifan can only find true rest in
the final goal, end this "Highest Good," the Sumrmm Bonum,
is God I-H.msel.*.’.?“’5 Into this aoontext, we mmst put Augustine's
famous words from the Confesslons: "Thou hast made us for
thyself and restless is our heart until it comea to rest in
Thee ," 90

God alone is able %o fulfil the needs of man and He

alone iz the Summm Bomam. God alone is immorial and has

life in Himself, He has His bonum in Himself, and thus
there can be no need or desire in Him as there 1s in man.
ot only is He the "Highest Good"” but He is also the Absolute
Being who is unchangeable. There cannot exist anything good
vhich He does not already possess, for He is self-gsufficient.
ilan, however, does not have his boxum in himself but must
seek it through love. ILove is good because 1% is part of
God's purpose for us and part of our oreatlon.zﬂ ilan, then,
who has no bonum of his own and whose 1life is fleeting and
changeable, musat look to God for in Him alone there is rest.

35!lygren. op. cit., p. 491,

‘“ma. Confessions, VII, i, chap. 1.
sqliygren, op. cit., p. 479.
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Humlility and Love

Humility and love are the two basic virtues which one
must have in order to attaln the "highest good." It is eros
that secks to find God and to ascend to Him, but Augustine
finds that it can never attain this goal of itself. When
eros seeks God it becomes fllled with pride and self=-suffi-
clency. DBecause of this pride the soul is chzined to itself
and can never asc@nd.58 The only cure for the pride of eros
1s bumility as seen in Christ. The Christian directs his
geze not upon himself’ but upon the incarnate Son of God, and
from His lowlineas (humilitas) he learns to know his own
pride and to put 1t away. It is apparent in the early period
of fugustine's thought that the incarnstion was little more
than a guide and example for finding the truth. Vhen Christ
died the death of the cross and rose again, he showed men
that in the pursult of wisdom no obstacle is insurmountable,
end that he noed fear no mammer of cleasrl;h."""9 This early view
of Aupgustine changed through study of Seripture, especially
the Epistles of 8t. Paul. Por Augustine, humility now ceases
to b2 mere subordination of self for the attainment of truth
and love 1s no longer mere service to our fellecws., Both of
these virtues obtaln a universal scope. Since Christianity
is essentially the grace of God, therefore, humility is the

38“1&. » Do a7e,

39mm, Op. glt., p. 5.
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fundamental attitude of the Christian, It 1s arcomplete
consclousness of our unlimlted dependence upon Cod. ILove
also becomes a social love 1n the most comprehensive aense.éo
We see this later view of humility in one of Augustine's
viorke written in 426 A.D.
God makes all things work to the good of thoase who love
Him, Even when in pride such wander away lHe makes
these wanderinga turn to good because when they return
they are more humble, They learn that they can never
trust 1In themselves, nor in what they think they can

do, but in humility must trust in God. They are not to

set their minds on high things, but in love and fear
trust in Godes « » 041

Aagustine thus teaches a Theologia humilitatis, but
only as 2 means for rising to a theologia gloriae in the
1life to ocome. He is rightly called "Doctor of Grace," but
his theolopla gratise finds 1ta significance in his theologia

car;§9t13.42

Iove 1s the other great virtue standing by the
slde of humility. Caritas, or love to God, is not merely
religious but also forms the ethical center of Christianity.
It i= the root of all real good just as fleshly desire is
the root of all that is evil. %S

Love oy charity rules the inner man. Works of meroy,
affectlons of charity, sanctity of piety, incorrupt chastity,

and modesty or sobriety arc all virtues which mst be

401p14,, pp. 51=52.
4lpoc, Admonition and Grace, VI, chap. 9, par. 24.
42“"8!'911. Oop. clt., De 532,

431bld.. P. 454,
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practiced in public and 1in private. They have thelr origin
in the immer man. Just as an Emperor does what he willls by
hi= army, so our Lord, once beginning to dwell in the immer
man, uses these virtues as His ministera. Charlity then is
the principle itself which rules and actuates our lives. %4
Charity 1ls also the root of 2ll godliness snd the
ground of all virtues. It 13 not good for us to love the
world leat we fell from the Church and the only effect the
Sacraments have in us 13 toward our condemnation,
The stay of our salvation 1s to have charity at the
root, to have the virtue of gcdliness and not the form
only. The form [Of the sacrament] 1s good and holy;
but it evails nothing apart from the root. The severed
branch is cast into the fire. ¥You should keep the
form, but in union with the root; and there is no way
to be firmly rooted but by holding fast to charity, ac=-
cording to the words of the Apcstle Paul: "rooted and
grounded in charity.%45
Charity is also the ground of all virtues. Aupustine
appeals to St. Pamnl, who, when contrasting the works of the
flesh and the Spirit, says: Yihe frult of the Spirit 1s
love." To this base, St. Paul comects all virtues of joy,
neace, longe-suffering, kindness, goodness, falth, meekness,
and temperance.45 This love of the Christian 1s based in

Christ vho loved first. If one does not believe in the love

4410p, "The Epistles of St. John, Homily VILI, par. 1,*
XXIK, 1189.

455G, "The Epistles of St. John, Homily II, par. 9,°
viIr, 274.

464, "phe Gospel of St. John, Homily IXXXVII, sec. 1,"
XXIX, 654,
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of Chriat he cannot love anyone else,

Behold whence are our good workst For whence should

they be, buit a3 "faith worketh by love?" But whence

should we love, except we were firast loved?47

Charity spreads out into many phases in the 1life of the
Christian, It 1= the end of all perfection. The new come
mendment that we should love one another means that we should
bear the burden of our brother. The consummation of all our
works is love., It is the end for which, and unto which, we
Tun our course in this life. When we reach our goal, we
shall have rest.?® Charity is also the means by which we
know we are in the church,"‘g and it is the way by whioh we
recognize the children of God.?? It is also the source of
praver. The Spirit that intercedes for us is nothing but
the same charity which He nas worked in us.

Charity itself groans in prayer, end he who gave it

cannot shut hils ears to its volce., Cast away care, let

charity make request, and the ears of God are ready to
listen.51

471 oF, "The Gospel of St. John, Homily IXXXII, sec. 2,°
XXIX, 9834,

4Bype, tgne Eplstles of St. John, Homlly X, par. 4,"
VIII, 343.

4900, "The Fpistles of St. John, Homily V, par. 10,"
YIII, 300.

50]:.00, BThe Epistles of St. John, Homily V, par. 7,"
VIII, 208,

5lrpc, "The Epistles of St. John, Homily VI, per. 8,"
VIII, 268.
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The Influence of HNeoplatonlsm

It is not within the scope of this thesis to discuss
in detall the eifect licoplatonlsm had upon the theology of
fugustine, Some effeots have been noted earlier, We shall
1imilt ourselves to a general cverview of such influence. It
is obvlous that there was considerable change or development
in his theoleogy as he matured. We have &lready noted the
change that was apparent in his concept of humility. Along
with it came & change in his view of the work of Chrisst,
necessitated by his development of original sin.s2 When he
came Lo view men as a mass of sin which had nothing of value
in hlim that was fit for the kingdom of God, thers could be
no idea of man working himself to CGod by the example of
Christ, The only vwvay was to find & new foundation, a new
man, to whom men could bind themzelves and thus £find l1life
and 2alvation. Redemption became possible only when God gra=
clously ordaeined that such a Man, Christ, should come down
to earth so that His life should be our life, His death our
death, and His resurrection our resurrection, 3°

The concept of the Sumrmum Bonum is also clearly a view
taken from lNeoplatonism. Yet it must not be forgotten that

the man ascending to God does not focus his gaze upon

52)dem, op. olt., p. £4.

53Ibid.
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himself, but upon the Son of God.%% The goal of lleoplatonism
was union with the One, but such is an impossalible view for
Auguatina.ss

Even though the eros motlf of love 1s present in
Augustine's thinking (ascent to God, ete.) 1t is not the
dominating force. 3DSecsusse of Augustine's centrality of
groce and predestination, it 1s certain that the agape motif
is a basic factor in his religlous life and thought.56
There aro many aspects of his concept of love which show
Neoplatonic ldeas. Yet his energetlic affirmetion of the in-
carnation was a safeguard for the agape motif., In conclu=-
sion, 1t must be saild that the agape motif never triumphed
over the eros concept. Augustine tried to malntalin both

eros and agape at the same time .27

54Adam, op. ¢1t., Pe 35.

58r5%, "The Gospel of St. John, Homily CX, sec. 1,"
XX, 964,

5@yygren, op. cit., p. 468.
5vIb1do' Ps 470,



CHAPTER IV
THF. REAL PRESENCE
A Sign and the Reality

Augustine's method of presenting his view concerning
the real presence has been used by some of the sixteenth
century reformers to prove a purely symboliocal presence in
the Sacrament. It must be admitted that Augustine's theol-
ogy on a Eucharistioc presence 1s not systematic and at many
tines contradlotory. In aplte of the many diffioculties it

tlll seems hardly possible to impose a purely spiritual
view upon him.

To understand his dootrine, it is necessary to realize
what he “393.“3 _bky a symbol. We rmust distinguish between the

outward sign and the invard power and efficacy of the
Sacrament. The visible =igns are symbola of an _invisible

content and they are called Sacrements-because- in them one
thing is seen and another thing is. understood.lw':'rha dis-
tinction is then between the sign and the res or reality of
the Sacrament. The bread and the wine, considered as phy-
sical, phenomenal objects, are properly called of
Christ's body end blood. It must be admitted that they are

lReinhold Seeberg, History of Dootrines in the Ancient

Church, in the Text-Book OF E!i% History of Doctrines, trans-

atod from the German Dy Charles Hay (Grand Hepidss Baker
Book House, 1952), I, 521.
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not called the body and blood in a stralght-forward manner
but after 2 feshion. Yet; on the other hand, 1t must also
be sald that there 1s both what one sees and what one be=
lieves in the Sacrament. There 1ls the physical object of
perceptlion and the spiritual object apprehended by faith.
It is the latter which the soul of the Christian feeds upon.2

The ideaz of a type and a reallty behind the sign are
part of Augustine's Heoplatonic thinking as Seeberg.arsuos,a
vet the concept is not altogether original with him. In the
early Church, there were two basic ways of interpreting the
consecrated bread and wine as our Lord's body and blood.
One was the figurative or ft_‘yml_a_glical view which stressed the
distinction between the vlisible elements and the reality
which they represent. Suvch ideas go back to Tertulllan and

S —

Cyprian and are of course given much emphasis in the write-

4 The second tendency was to explain the

in{-;q”qf Augnstine,
1d;;1tity as béing the r»esult of an ggt_gl;}__g_lggge or conver=
sion in the bread and the wine. Supporting such a view
would be Oyril of Jerusalem and Gregory of Fysse.®

The Apostolic Constitutions may be used to illustrate
the former view and to bring out the meaning conveyed in

2
J. H. D. Kelly, Early Christian Dootrines (Londons:
Adam and Charles Bla::k, 8), De 448.

SSaeberg. op. cit., Do 321.
4xelly, op. cit., p. 440.
SInid., pp. 442-443.
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such a proposal. Here the mysteries are desoribed as "anti-

types (av C(Tua) of His preclous body and blood,” and

they speak of the commemoration of Christts death "by virtue
of the symbols (ocumBoddv }’q(’w) of His body and blood."

Yet, a2t the same time the forrmula used at the commnion is

"the body of Christ" and "the blood of Christ.,"® It 1s evi-

dent then that the types or symbols are not empty signs.

The theologlians also used the same languege as the liturgles.
So Euseblus of Caesarea, while declering that "we are
continually fed with the Saviour's body, we contimually
participate in the lamb's blood,"” states that Christians
daily cormemorate Jesus! sacrifice "with symbols
(§la. ccomBedwy) of His body and saving blood," and
that He instructed Hils disciples to make "the image
(Twv € Klvq)’ of His own body,"” and to employ bread
as its symbol.

Even though the liturglies upheld the real presence (and
this was the tradition that Augustine received and used),
such evidence does not by itself mean that Augustine inter-
preted them in the usual way. One of the passages often
used to give Augustine a purely spiritual meaning is that
from his sermon on the Gospel of John 6:28=-29., Here he
makes the famous statement, "Why make ready the teeth and

belly? Believe and thou hast eaten.™® This statement 1s

Sapostollc Constitutions as quoted by Kelly, op. olt.,
Pe 441,

7 bia.

BAuguat:l.ne, "The Gospel of St. John, H;z;ﬂy XXV, sec.
12," A Library of Fathers of the Holy Catholic Church
(Oi’tfoi"ds ) enry Parker, 1848), XXVI, 989, Hereaf ter
this seriles willl be referred to as IOF.
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rejected as teaching a purely symbollical view by Seeberg
because the context does not deal with the Sacrament but
with faith., Augustine is here speaking only of the command
to believe on Christ, and in order to receive (eat) this,
the teeth ere not needed, but faith cmly.g It is also in-
portant to note that Augustine does not use these words,

crode et manducastl, in hils expositlion of John 6:27.

Another passage where a spiritual meaning can be easily
given to the Eucharistic presence 1s in his Epiatle 98,
Here he says that 1f the Sacraments did not bear a certain
resemblance to the things they represent they would not be
called Sacraments, In most cases the Sacraments receilve
their names from the mysteries which they represent. The
arpument here presupposes the distinction between the sign
and the reality and, therefore, the language of thls passage
is consistent with Augustine's recognltion of the reality
of our Iord's body and blood. 10

There are msny passages which reveal Augustinet?s belief
in the real presence. Evidence of this be:l.s.ef is seen in
his sermons by the way he used the distribution formle.

The formmla was Corpus Christi and the reply of the communi-
cant was "Amen." The cup was given the words, Sanguis

9Seebe:-g.. op. clt., p. 5235,
1%11,'. ODe oit., p. 448,
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Christl and the answer again was the same.n' In one of his
germons he tells hils parishioners that our ILord deslred to
glve them His body and bloocd which was shed for the remis=
sion of sins. Ilere, 0o, he shows hia belief in the distri-
butlion formls,

If you have received well, you are that which you have

recelved. « « «» ¥For you hear the words of distribution

" the Body of Christ® and you answer “Amen,"12
It is important to realize that the "Amen" was always undere
stood as a confession, "Yes, I believe that." Sasse also
gsays that it ia difficult for anyone to imagine a men like
Aunpgustine dlstrlbuting the Sacrament for so many years withe
out firmly belleving vhat he said and what he made his peo=
rle cmn:f’esss.]':'5

In commenting on the“ E;:hortation in Psalm 99 that we
ahould adore the foot stool of His feot, Augustine first
pointe out that the foot stool must mean the earth. Butb
since to adore the earth would be a blasphemous thing, he

Christ took in the incarnation and which He also glves us to
eat in the Sacrament. Thus, 1t is the Eucharistic body of

1lﬂermann Sasse, "A Imtheran Contribution to the Present
Discussions on the Lord's Supper,” Concordia Theological
lonthly, XXX (January, 1959), 32.

lsﬁugustine, "Sermon COIXXII," quoted in Gregory Dix,
The Shape of the Liturgy (Westminster: Daoro Press, 1945),
Pe 24% o

133&880. op. clte, Do 52,
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Christ which the Psalmist oxhorts or demands us to adore,l%
Another passage whore Augustine's bellef in the real pres-
ence 13 evident is 1in another of his sermons on the Gospel
of St. John., Hera he states that even thoae who killed our
Tord, but arfterwards believed, were given the blood of our
Inrd %o drink for thelr delivarance.ls

In conclusion, 1%t must be said that Augustine is neie-
ther systematlc nor conalstent in his theology of the real
preseance, HNo doubt, his Neoplatonic views prevented him
from working out not only the theology of the presence of
our Iori's body and blood but also the incarnation. Versfeld
feels that Augustine accepted the views of the Church which
he recelved, and because he could not understand some of
these matters of vital lmportance he had the sound instinct
to keep quiet. It 1s also his view that it was a distorted
concept of being thaet ceused fugustine all his diff‘ioulbies.;"s
Not only did Auguatine leave the Church with a confused and
contradictory view of the ESacrament, but he also left the
idea that the body of Chrlst is in heaven and cannot be here
on earth at the same time. From this ldea, according to

Sesse, sprang not only the Reformed docirine but also the

l4ror, "Exposition of the Psalus, Psalm XCIX, sec. 9,"
XXXII, 445=446.

18r0r, "The Gospel of St. John, Homily XXXVIII, sec.
7," XXVI, 527.

16yanthims Versfeld, A Guide to the City of God (New
Yorks Sheed and Ward, 1958), DP.
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Foman doctrine of transubstantiation.m

leasse, op. cit., p. 51,



CHAPTER V
CONCLUSION

We have noted the themes of unity running through
Augustine's thought concerning the Eucharistic sacrifice and
also the sacrifice in life. TUndoubtedly, his dealings with
the Donatists made him extremely conscious of schism in the
Church and the necessity of beilng in the one Body for sal-
vation.

The Eucherlstlc sacrifice is each individual, in the
unity of the whole, glving himself as a sacrifice to God.
Such an act presupposes Christ's entrance into the world as
our High Priest and Supreme Saorifice and also our faith in
Him. He not only shows us how we are to be a sacrifice to
God, but it 1s only in Him that we can be a pleasing saori-
fice. ot any works of our own make us pleasing to God, but
the work of Christ--the grace of God. We must, in humility,
trust upon our great God to £ill us with His mercy.

The sacrifice in life 13 only a broader view of the
Gucharistic saorifice. It is based on the idea that every
work done with the purpose of bringing us into a holy fellow-
ship with God is a sacrifice to Him. This does not imply
work righteousness. Through faith, we are dependent upon
God. Through the Spirit whioch dwells within us we have
love which 1s the basis of every virtue that springs from
our heart. There ia no legalism in the theology of
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Auvgustine, His 1s truly a theology of love. Love to God
stands &t the center of his theology, but the love of God
to man in Christ, and man's love to one another is not lack=-
ing.

To say that the theology of Augustine fully answers
the problems raised in the introduction would be a gross
overs tatemoent. There are many points 1n the theology of
Augunstine which we cannot accept as Imtherans. We could
never entertain any propltiatory _:I.dea of the Eucharist,
rior could we acecept his Neoplatonic interpretation of some
of the vital Christian doctrines. Yet we can learn from
his concern for the unity of the Church and the role that
love playe in our lives., We note how the Eucharist and the
life of the Christien are so closely linked that one merely
flows into the other.
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