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CHAPTER I
INTRODUCTION

There exists =mong Lutheran eynods in the United States
& variety of interpretations concerning the doctrines of
the call end ordination. Among the varilous conceptions in
thie area of theology, The Lutheran Church--¥issouri Syncd
2xhlibite and proctices a cerivsin way and understending of
ordaining and cslling pastors into the office of the sacred
ministry. How does the Mlsscurl Synod's doctrine and
ractice of calling and ordsining pastorz compare to the
tecchings of Haptin Luther? Fow does the !ilssourl Syncd's
deetrine and prasctice in this nrea of theology fit in with
the Lutheran Symbolas' teachings? How does the Hilesouri
Synod's. dootrine snd nractice of calling and ordaining
pagtors comnare with the great dogmaticians of the Luther-
an Church, Chemnltz, Gerhard znd Quenstedt? Ihese are only
ecme o' the cuestliong whileh the contents of this thesis
will atteunt to answer.

This thesis is primarily a historilcal, not a systematic
study. ihe contents will attempt to glve baslc ccncepis
and beliefs of the doctrines and vrsctices a2s they have ap-
peared in the Luthsran Church from the time of the Reforma-
tlon.

The second chavter of the theslsa attenpts %o present

the teachings of Martin Luther, the Lutheran Symbols (and
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therefore Phillp Melanchthon), Martin Chemnitz, Johann
Gerlierd snd Johann Quensted. These men and their writings
were chosen to represent the first hundred years of Luther-
énlem. DBy the time this first hundred years of Lutheranism
hed elapsed, Lutheran doctrine was formulated and set;
therefore 1% -is not necessary to treat thoee dogmaticians
who Tollow ﬁhis perlod until the time when the Hissouri
Synod was Toundsd.

In chanter three, C. 7. W, Walther is treated as the
person who Tilrst established the doetrines of the call and
ordinatlon ns they ars practiced in the liesourl Synod.
Francis Pieper 1s cited as the great dogmatician of the
“iesouri Synod. The most significant documents of the
FHissourl Syned are reoresented, the contents of which form
what i1s most commonly taught in The Lutheran Church--Mis-
sourl Syncd concerning ordination and the call.

The intention of this theslias is to glve a historicsl
summery of the doctrines of the call and ordination by pre-
senting the significant teachings in thls fleld &uring the
Tiret one hundred years of Lutheranism and in The Lutheran -
Church-~iissourl Synod. By dolng this it wlll be possible
for ths reader to compare and evaluate in his own mind the
teachings of the "early" Lutherens and the Kissourli Synod
Lutherans. It will be possible for the resader to see where
and to what extent these Lutherans, separated by mors than

three hundred years, agree or <o not sgree and wvhere each




3

one’'s emphasee lie. It 1s hoped that such a comparison will
ghow what relatlonship exiats between tThe Missouri Synod
and the firet one hundred years of the Lutheran Church =s
verteing to the doctrines of the call and ordination.

The Lutheran Symbols are zbbreviated throughout this
theszis in the following way: ZIhe Augasburg Confession
(£C), ihe Avclogy Lo the Auggburg Confession (An.), The
i Articleg (Sm. Art.), Formuls of Concord, Solid
Jeelaretion (FC, 5R), The Iractate on the Fowar and the
Erimocy of Zope (Iractate).




CHAPTER II

ORDINATION AND THE CALL IN THE FIRST
HUNDRED YEARS OF LUTHERANISM

Martin Luther

Ewald ¥. Plass quotes Luther as saying that the ac-
ceptance of the oca2ll makes a qualified person a minister.
Luther seys that no bishop i1s to install anyone without
the eall of the congregation. The bishop is to confirm
such & person called by a congregation but if he does not
do this, neverthelese, the person is to be considered con-
firmed by the call of the congregation. He gays that
nelther Faul nor Titus nor Timothy ever installed a pres-
byter without the election and call of the congregation.
Aecording to Acts 6 Luther says, even the apostles them-
selvee were not allowed to install deacons without the
knowledge and will of the congregation. He maintains that
the congregation elected and called the seven deacons and
then the spostles confirmed them. He reasons thua: Aif the
apvostles were not allowed to institute an office by their
own authority which would distribute merely temporal sus-
tenance, how could any of them ever have been so bold as to

confer upon anyone of his own power the highest office of
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preaching?l The conclusion which Plass cites from Luther
lz the following:

Since all things must be done brderly in the church,

all may not teach--promiscuously, thet 1s--but only

those who have bsen called to teach, £&o the difference
between clerggmen and laymen is solely one of office,
not of right.

Luther says that a minister is to glory in the divinity
of his call. /A preacher of the Gospel can be sure thet he
hes & divine cell. He is to follow the example of St. Paul
and "highly pralse and exalt his calling before the people
(1 Cor. 4:14) eo that he may geiln the respect of those who
hesr him, just as a royal ambassador highly commends his em-
bassy."B

Leocording to Luther, the divine call is of two kinds:
The one wediscte, the other immedlizte. God calls men into
the winietry of the Vord now by & mediate call, a call
which takes plece through means, through man. The apostles
were called immediestely by Christ Himself as were also the
orophetes in the 01d Testament, The mediate call, after the
time of the apostles 1s the common call in all the world.

This type of caslling is not to be changed.

liwala ®. Plass, compiler, What Luther Says: An _L?.
thology (8t. Louis: Concordia Publishing House, ©.1959),
II. 925.

21bid., . 947.

31pid., p. 925.
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Ye should rather highly commend 1t because of the
sectaries, who despise it and boast of another calling
whereby they say the Spiﬁit impels them to teach. But
the impostora are lying.
Luther goes on to say that this Spirit that impels them 1is
evil and nct good. He concludes that he has no permiesion
to leave his sppointed plece end go to another city and
preach. Even 1T falsehoods are taught thers in another
clty he would not go, but rather commend the matter to God
who "in his own time will find occasion lawfully to eall
ministere and to give the Word, "3
Ags far a8 ordination and its purpose are concerned,
Plaes gives the following informstion from Luther:
The matter depends on whether the congregation and the
bishop agree, that is, whether the congregation wishes
tc be taught by the bishop and the bieshop 1s willing
%o teach the congregation. Thls settles the matter.
Tne laying on of hands blesses, ratifies, and bears
wltness to this agreement, as a notary public and wit-
neezee testify to 2 secular matter and as a pastor in
blessing groom and bride ratifies their marriage and

testifies that they have prev1gualy taken each other
and have publicized this fact.

Conrad Bergendoff maintsins that in Luther's letter to
the bohemian Christiasns, 1t is easy to see Just how far
Luther was willing to go in discarding the time-honored or-
ganization of the church. In this letter of Luther, it
must be remembered that the Bohemian situation was highly

b1pida., p. 9us.
5Ibid., p. 9u7.
61b1d., p. 949.
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abnormel and thet Luther's suggestion for these people is
held to a state of emergency. Luther envisioned the pos-
81bility of small groups of Christians obtaining a minister
by selection from their own midst. HMost followers of a
type of congregationslism can find confirmation of their
views in this letter. However, we cannot on account of
this one letter assume thet apostolic succession in the
Howan sense or the indelible character in ordination meant
nothing to Luther, but that there may be times when a small
band of Christians must establish a miniatry based on
nothing but the right of the congregation to elect those
who shall preasch the Word to 1t. Luther's emphasis ie that
the Tfoundation of the ministry is in the Vord and in the
Sacrament of Baptlism, not in age-old traditions, or the vote
of & majority.?

Vajta states thal traditionally the right of ordination
had rested with the bishop. With this type of arrangement,
Luther had no quarrel but it was because all the German
bishops remained true to the Homan Church and refused to
ordain evangelical preachers that Luther claimed for the
congregation the right to call pastors. For Luther, there
was no basic difference between a call from the congregea-

tion and = c¢call from the bighop for even the latter "could

7Hartin Luther, "Concerning the Hinistry," Luther's
YWorke, edited by Conrad Bergendoff (Philadelphia: Muhlen-

berg Prees, c.1958), XL, X,
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funetion only instead and on behalf of the congregation."a
The congregetion alone can issue a valid call and other
personeg, unless delegated to exerclse this right, may not
issue 2 cell. All Christians are priests and for the sake
of love =znd order sn individual is singled out to exercise
the functions of the minlstry. Luther's own words in
translation read: "Huch less is it to be tolerated that a
enesking outsider or layman should dsre to preach in a
church without = call,"?

All Christisna sre priessts but they are not all pas-
tors. A w=n, %o be a nastor, must have an office and =
narish that he has been commanded to serve. "1t i1s the
call snd $he command which makes the pastor and preacher."1C
o one nerson nay glve the office to himself becauss all
Christiens have equal rights and therefore 1%t is only with
thelr consent that 2 man may assume the authority of the
pastorate. Luther goes on to say that every office needs a
call, for it is the o2ll which assures = man that he 18 -

fulfilling God's will rather than his own.11

8Vilmos Vajta, "The Office of the Ministry as Imparta-
tion of the GAift of God," Luther On Worshin (Philadelphia:
“unlenberg Frees, c¢.1958), »n. 11li4.

“ibid., p. 115.
107114,
1lrpid.
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The call which the church extends is the cell from God.
The Holy Spirit always employs externals and cslls no person
except through the congregation. Luther says:

the congregation is the body of Christ and dare not

shrink its responsibility of celling a pastor. !Ninis-

ters do not fell from the sky but must be chosen from

the ranks of the congregation with prayerful considera-

tion and ccnfidence in the promises of God.l2

The Toet that the call of the congregation i1s a divine
call demands that candidates be examined carefully. The
majJority vote never imparts the validity of the call. It
is simply the priesthood of believers in action. This call
from the congregation aspplies to normal conditions. 1In
case of emergency situetions such as the Bohemian Christilans
had at Luther's time, a Christisn layman may exercise the
function of the ministry even without a proper call but as
a priest of God by virtue of his baptism. "Vhen a pastor
ebandons hies office, he terminates his own minlstry and
another member of the congregation may take his place.“13
Luther further states:

Hor must the fact be overlooked that the office of the
chureh is not confined to the public services in God's
house. It is also exercised by the head of the fanmlly.
He has the call to teach his family the Word of God.
Thie is not a provision for emergencles; the call to
teach his own 1s given_right in and with the eatate of
head of the household.l¥

121p14.
131b16., p. 117.

1b1oi4.
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ilesevhere, Vajta eays that Luther mainteined that the
housefather ie fully entitled to administer Holy Communion
but ke did not 1ist this smong the father's duties becnuse
he considered this sacrament a public ssrvice of ths con-
gregetion, In emergencles, Luther allowed every Christian
to sdninister Woly Baptism, women included. The ministry
of the church is one asnd the occasionasl service of lay
people doee nct establish an "emergency ministry" but
proves just how wids the one and only ministry cf the VWord
is. JAccording %o Vajta, Luther conceived of an episcopal
churgh without "spostolic suocession. 15

‘ Tha congregational cril gzives to the pasztor the ap-

pointment oy charge, not the right to minister. The call
i3 not something which establishes a specizl priesthood
but only designates the particular territory where ths
rriesthood common t0 211 may be exercised by the particular
individuel, The eall should be made public sc that the
necple know %o whom to go to hear the YWord and recelve the
Fooramente. Vajta says that Luther saw nothing in ordina-
tion but = public certification of the call. 7This 1s the
purpose of ordination,| This is why Luther unconditiocnally
re jected the Homan vlgw of ordination. Luther says:

Te ordein 1s not to consecrate, Thus when we have R/

deveut man, we set him aside, and by virtue of the
Y%ord which we have, we oonfer on him the authority of

151b14., ». 118.
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preaching the Yord gnd administering the sacraments.
This is to ordain.l

Ordination for the Church of Rome had become a sacra-
ment. Luther pointed out that as a eacrament it had no
legitimacy because it did not cerry with it the promise of
the forgiveness of sins as dld Baptism and the Lord's Sup-
per.stor Luther the call and ordinatlon were synonymous.
In the lsying on of hands Luther simply saw this as a oail
to the ministry of the Word. It provoked Luther no end to
see that in the Roman ordination the parish priests were
entitled to perform the sacrifice of the mass but they were
not anpointed to preach the Word of God. He inaslsted that -
the Church of Christ has no office or ministry of sacrifice.
He aleo took note of the fact that parish priests who were
appointed to presch were called by and installed in their
congregations. This rite conformed to Luther's idea of
ordination, the public certification of the call with
prayer and the laying on of hands. This was the true or-
dination. There is no indelible character. Ordination
does not give any personal qualificatlion to the candidate.
If a pastor leaveas his charge or is suspended from it and
goes into other work, he reverts to the common rank and

file of the Church. If later on, this same person desires

161p14., po. 118f.
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to re-enter the ministry, he needs a new call and a new
ordination,17?

According to Valta, Luther knew of only one ministry.
His conception of the ministry of the ¥Word did away with
the distinction between different orders in the hierarchy.
Luther wanted to restore the deacons to their original
charitable tasks inatead of assistants at mass. Of the
entire hlerarchy, only the episcopate was left and Luther
even heire was willing to refer to his brothers in the
parish ministry as biahops.le

To summarize Vajta's presentation the following is
dquoted:

The preaching of the Word is the dominant function of

the minlstry. This was the task to which Christ and

the apostles attended. With the call to preach goes

therefore the call to everything that pertains to it,

such as administration of the sacraments, vastoral

- eare, etc., fof the ministry rests on the proclamation

of the Gospel.l?

in Yaul Z, 8trodach's introduction to Luther's "Order
of Ordination" in his liturgical writings, he has the fol-
lowing to say about Luther's conception of ordination:

(iuther's conception of ordination 1s not a liturgical
one but consists essentially in the regular call to
the preaching office (Pred mt), that is, to preach

the Word and to administer the Sacramenta, and in the
transmission of this office to the candidate. Out of

171p1d., pp. 119f.
183pid., pp. l20f.
193pida., p. 121.
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this, out of this alone, the congregational ceremony
develops. [our elements make up this "ordination”:
(1) The examination of the candidate as to hls worthi-
ness and fitness; (2) The election to the office;

(3) The confirmation and commendation in the presence
of the (cslling) congregation; (4) The Church's inter-
ceaalon for the chosen candidate. ZEmptied of such
elements as 2 confession of faith, a vow of falthful-
ness, ond any formal statement of the transmiesion of
the office, such "ordination" carries every sharaoter-
istic of a formal induction (installation).?

Strodach also summarizes what he thinks Luther's idea
of the call and ordination wes:
Luther and his co-workers defined "ordination" to be a
regular (ordentliche--rite) call to the office of the
¥inlstry (Pfarramt) in a specific congregation and the
official (congregational) confirmation (ratification
of the same publicly) at a service by the congregation
concerned. But the latter was not absolutely required

to make the relation effective; the regular call was
sufficient.2l )

The Lutheran Symbols

Andrew M., Weyermann says that the Lutheran Symbols have
very lltéle to say "explicAitly" about the concept of the
call into the ministry. In the fourteenth article of the
Aumsburg Confegsion we reed: "De ordine ecclesiastico

docent, cuod nemo debeat in ecclesia publice dccere aut

204artin Luther, "Order of Ordination, Works %%ﬁ%%:ggg
Phila-

Luther, introduction and notes by Faul Z. Strodach
delohila: Muhlenberg Press, ¢.1932), VI, 234,

213bi4,
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sacramenta administrare nise rite vocatus."22 Apthur Carl
Plepkorn says that the verbs debere and soll are used in
the sixth article of the same Confeaslon of the necessity
of falth's bringing forth good works. According to
Filepkorn the term prite vocatus is a thdroughly technical

tern.

in Article XIV 1% inecludee and implies ordinstion as
may be seen for inetance, from the fact that in the
elxteenth century this Article was approved by both
“he authors of the Papalist Confutation and the
Lestern Orthodox Ecumenical Patriarch Jeremiah 1I,
Strangely enough, (the Patriarch) was gatisfied with
the Augustana's statement on Holy Orders, i.e. that
nobedy could administer Sacraments and preach the Vord
publicly, nisl sit rite vocatus et ordinztus ad hanc
functionem,23

Dr, Plenkorn mainteins that ordination 1s effective by

divine right (Jure divino).

Sinece by divine right the grades of bishop and pres-
byter are not diverse, it is manifest that ordination
edministered by a pastor in his own church 1e valid bgu

divine right (jure divino ratam esse) (Iractate, 65).
veyermann, in the light of the Apoloay of the Augsburg

Confeseion, maintaing that God actually communicates Himself

2Zandrew M. Weyermann, "The Concept Of The Call To The
Hinistry In Sixteenth And Seventeenth Lutheran Dogmatic
Theology" (unpublished Master's Thesis, Concordia Seminary,
S5%. Louis, 1956), bn. 27.

23Arthur Carl Plepkorn, "The Saored ¥inlstry And Holy
Ordination In The Sacred Scrintures And In The Symbols And
Liturgy of the Church Of The Augsbur? Confession, " Una
Sencta, XII (8t. Michael's Day, 1955), 8.

2h1piq.
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through the office of the ministry.25 1In the 1ight of this
paseage the formulation of Article Five of the Augsburg
Confession points up the sacramental character of the
ministry. ‘“Solchen Glauben zu erlangen, hat Gott das
Predigtamt eingesetzt, Evangelium und Sakrament gegeben;
dadurch er als Mittel den heiligen Geist gibt. . . ."26

According to Weyermann, the Word and the Sacraments
are thought of ms the preached Word and the administered
Sacraments. "Outside of this action there is no proclama-
tion of the Gospel."2? From this we see that the ministry
of the Word 1s not an abstract concept but a concrete min-
istry establisghed by God, which ministry acts in His stead
for Hie Church, He goes on to say that this fact is proven
by the fact that the ministry is d;scribad not only as an
office (Amt),%8 but an order (Ordo; Stand) as well.?® By
divine right, the minister acts in the name and in the
etead of Christ. "The minister does not simply proclaim
the Gospel. He applies it to the 1life of the Church in the

stead of Christ."30

251b14.; Ap. XIII, 9-13.

25Heyermann, on. eit., p. 29.

271p1a,

281p1a,.; AC, VII, XIV, XXVIII.

29Ipid.; Ap. XXII, 13; XIII, 9-13; Sm. Art. III, XI, I.

30yeyermann, op. cit., p. 30.
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Plevkorn argues that the term "sacrament" l1s applied
both to the sacred ministry as well as to ordination, "the

distinctive element of which is the imposition of hands by
e pastor."31l He quotea the following to substantiate the

latter statement:

That the Church clearly has the right to elect and or-
dain Ministers, "a very common custom of the Church
testifles. FHor formerly the people selected the pas-
tors and the bishops. Thereupon either a bishop of
that church or a neighboring bishop came over and con-
firmed the person elected by the laying on of hands,
nor did the ordination consist in anything else than
such an aset of Joint recognition. Afterward new cere-
monlies were added, many kinds of which Dionysius

describes (Ap. XIII, 9-13)."32
Plepkorn goes on to say that it should be noted that the

"oustom" referred to was no ordination but the post-apostolic
Church's mode of electing the pastor or bishop and of or-

daining or consecrating him.

The first antithesis 1s between an election of the
pastor by the people of the parish or diocese and an
arbitrary selection of the pastor by higher authority;
the second antithesis is between the simple rite of
Ordination or Consecration by the laying on of handas
on the part of the ordinary of the diocese or of a
neighboring bishop and the elaborate ceremonles into
which Ordinations and Consecrations developed in the

late Middle Ages.33
Dr, Piepkorn maintains that the authority of the Order

and the authority of Jurisdiction are to be differentilated.

31Piepkorn,,gg. cit., pp. Bf.
321b1d., p. 9.
331b1a.
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In his articls he states:

YWe are pleacsed with the ancient division of authority

into the authority of the Order (potestas ordinis) and

the authority of Jurisdiction (potestas isdictionis).

20 a bishop has the authority of his Order, that 1is,

the Ministry of the Word and of the Sacraments. EHe

also has the suthority of Jurisdiction, that is, the
euthority of excommunicating those scandalously guillty
of public crimes and ageln of absolving them if after

conversion they seck Absolution (Ap. XXVIII, 13).34
Plepkorn expleins that the "bishop" receives the authority
of his Order when he is admitted to the Order, that is, or-
dained; he hae the authority of Jurisdiction by virtue of
his assignment %o a epecific area of responsibility, usually
territorial, 25 l .

To substantiate “the authority of the Order' and “the
authority of Juriadiction," as Dr. Plepkorn differentiates
them, he quotes extensively from the Lutheran 8ymbola.36

Dr. Piepkorn malntains that the ordinary administrant
of any Sacrament le an ordained clergyman. In the adminis-
tration of Sacraments "the Hinisters funotlon in Christ's
stead."37 Algo, the ordinery Confessor is "reverend and
dear sir."38 ohe celebrant at Holy Communion is an ordained

clergyman. "The Mass . . . 18 to be a Communion, at which

Trpaa.
TR E

361p1a., p. 10; Tractate 60-61, 7%; AG,XXVIII, 8, 21.
37Piepkorn, op. eit., p. 10.

381b1a.
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the priest and others receive the Sacrament for their own
persons (AC XXIV, 34, German)."3? Also, in the Sacrament
of the Altar Christ's "Body and Blood are orally eaten and
drunk, even though the priests who administer 1t or the re-
clplents did not bellieve or otherwise misused it (FC, SD,
VII, 32),040

Plepkorn cltes an instance when, in a case of emer-
genoy, laymen may absclve or baptize each other:

In & case of necesslty even a layman absolves and be-

comes a2 minister and nastor of the other, as Bt.

Augustine recounts the evisode about the two Chris-
ti=ne in a boat, the second of whom baptized the first,

& katechoumenon, and he, after bzing baptized, ab-
solved the other (Iractate, 67).%1

Dr. Piepkorn comes to the conclusion that the bishops
are the successors of the apostles in the government of the
Church by citing the following from the Lutheran Symbols:

As 5t. Jerome writes, that the priests at Alexandria

ruled the churches together and in common, as the

Aposiles also did, and afterward all bishops through-
out Christendom, until the Pope ralised gis head over

all of them (8m. Arg. Part II, IV, 8).
Martin Chemnitz

Chemnitz, in his Examen, according to YWeyermann, says
Thaet while it is true that all Christians are a part of and

391bia.
401pi4.

blipaq,
h21p14,
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belong to the apiritual priesthood, not sll Christians have
the right to exercise th; public office of the mlnintfy.
It 18 true that all Christians have the ocall to speak the
Word of God to each other but not all have the call %o
preach aos ministera.u3 .

Concerning the necessity of the call, Weyermann says
that Chemnitz states the necessity of the call as not being
only for reasons of good church order but there are more
8arious reaacns for demanding & legitimate call: “Non
autem existimandum eat, hoc Tierli ex humana aliqua con-
8%itutione aut ordinis tantum gretia; sed causae sunt
gravissima, Wbk The four reasona cited from Chemnitz by
Heyermann why a rite vocatug to the minlstry is necessary
are as follows: 1in the firat place, God Himeelf has es-
tablighed the ministry. Not all are called into the min-
istry. Because God is a God of order, it is necessary that
minieters sre called in an orderly way. In the second place,
the ministry of the Church demande certain special gifts.
Cnly those persons whom God Himself has called in an orderly
way can rely on the promise of God's gifts that enable per-
sons %o be competent ministers. Thirdly, God does bless
thoee who are legitimately called and gives them His Spirit
to grow in grace. Filnally, the call is a reminder to the

434eyermann, op. git., p. 38.
bhivig., p. 43.
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minlster that God has set him in this office. He 1s there-
by gusrded from falling into temptation and error. The
congregation is reminded that the minister 1s a called ser-
vant of God and rendere him due honor. It is not sinful
for a person to desire the office of the ministry but it
iz einful if a man takes 1% upon himself without a legiti-
mate call.a5

Chemnitz, as Luther, defines two ways ;n which God
calls men into the ministry. The one is immediate such as
was the case with the prophets and the epostles. The other,
medlate, usually employed by the Church todsy. Thie means
that God uses, in celling men into the ministry, an instru-
ment or a medius besides Himeelf. Concerning these two
types of calle, Chemnitz seys there is no difference unless
the one considers the apostles as having special gifts. In
other words, no qualléative difference but in a sense, a
quantitative differenne.“G

Weyermann polnta out the fact that Chemnlitz speaks of
the right to call as belonging to the whole Church, that is,
to 2ll the members of the Body of Christ. The whole Church
is defined as being made up of Lehrastand, Wehratand and
Naehrstand. The Lehrstand have the right to call inas-
much as they are members of the Church. They have no right

b51via., pp. b3f.
461p14., pp. Sif.
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Yo medlate the coll by themselves excluding the other mem- i
bers. The Wehrstand or megistracy of the province 1s also |
e part of the Church and as such hes the right to call, but
no absolute rights in this metter. Ths Naehrstand have a
right tc call inssmuch as they are pious end faithful
Christians, but they do not have any exclusive right to
call. Under normel circumstences, & rite voecatus includes
the operation of all three of these orders of the Church,
however, thers have been times when the people alone have
celled because of perversion of the church by the prelates
and there have been times when the ministers have acted on
their own in this matter in the early churuh.k7
Chemnitz, according to Weyermann, describes the func-
ticn of the three orders of the Church with regard to the
call and election of ministers in thie way: he describes
the practice of the New Testament Church =8 seen in Acts 1:5
and 6:2. He saw as their order the chief members of the
Church in the name and in the stead of the entire Church
electing and calling men. According to Acts 1, Peter gave
the description of the person chosen and afterwards the
avostles and the entire Church voted on the candidates. In
Acts 6, he says that the apostles provosed the eleotion of
the deacons, and the Church then elected the Seven. After-

wards they are submitted to the judgment of the apostles

471p1a., pp. 55-60.
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Who confirm the election by their approval. Chemnitz ad-
mits thnt the order of the early Church is not always uni-
form. For instance, in Acts 14, the apoatles were more
able to judge who was sultable for the minlstry and the
Church merely gave assent to their salection.“a

Weyarmann continues to report the view of Chemnitz
vhen he aays that the Church cannot simply call a man
arbitrarily bscause 1t does not have an independent power
by which it can appoint ministers. The Church has been
given a form by which 1t 1s governed in the selecticn and
calling of = minister. Chemnitz cites the pastoral letters
of Faul to Titua and the first epistle to Timothy. The
Church must call competent persons only. This means that
he must have a sound personal faith and possess the gift
of wisdom to teach and expound the Word; he must be able to
refute those who presch cgeinst the Vord. He must display
a life of good morals.*d

As far ss the eplecopal system 1s concerned, it was
never rejected per se. A democratic form is not even thought
of since 1t was not used by any except the Enthusiasts for

whom the dogmaticians had little respact.so

481p1d., p. 62.
491b1d., pp. 64-66.
501bia., p. 68.
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Concerning ordination, Chemnitz rejects the idea that
ordination and the laying on of hands 1s & gacrament which
conveys power to teach and administer the Sacraments with-
out sny relation to the call. However, ordination does
have this promise of God that He will bless the work of His
minlstry but not the promise of the forgiveness of eins.
He goee on to gay that ordination does not have the explicit
command of Christ. He speaks of ordination as the publiec
testimony to the legitimacy of the ceall. Inasmuch sg the
call is necessary so also the public affirmation of it is
Neceseary. The rite of ordination is God's means of sp-
proving the oail, For Chemnitz, ordinetion is the rite of
the ieying on of hands. A legitimate osll for him is one
that has vassed through the proper channels and therefore:

theoretically, he 1s able to say that the legitimaocy

of 2 call 1s not determined by ordination. . . . In-

asmuch as the legitimacy of the ocell cannot be publicly

affirmed without the rite of ordination, it is from a
vractical standpoint lmpossible to divorce the legiti-

mate call from ordination.5l
Weyermann says that Chemnitz maintains that ordination

is the public affirmation of the call and establishes the
candidate in the office of the ministry. He receives from
God the authority publicly to preach the Word and administer
the Secraments. He is commended by the Church into the of-
fice of the ministry. Chemnitz also holds that this rite is

5l1pbia., pp. 84f.
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instrumental in bringing into reality the promiges of God
regarding His miniatry.f The grace of God 1s extended to
the candidate that he might have the gifts to be an able
mwinister. Therefore, ordination is both the confirmation
of Uhe call and the consecration of the candlidate. Chemnitz

could not conceive of a person being rite vocatus who was

not ordained and so approved by the Church end consecrated
by Cod,52

drdination for Chemnitz, aoéording to Weyermann, is
never refsrred Yo a8 &« sacrament. Ordination does not
bestow an indelible character or the forgiveness of sina.
Chemnitz equates ordinstion with the rite of the laying on
of hands. ©Since this 1s not necesoary, the necessity of
ordinstion is lessened in theory at least.\ Ordination for

Cheunitz ie seen primarily se the public confirmation of

the ca1i.53

John Gerhard

Veyermann states that Gerhard, from Eph. 4:11 and
1 Cor. 12:2Z8 ingists that God has established the ministry.
1l Tim. 3:!1 shows that no man should take this office to
himself unless sent by God. He interprets 1 Peter 2:9 in a
wey 80 =8 to show that the royzl priesthood is not the same

521pia., pp. 95f.
531bia.
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a8 the office of the ministry. In opposition to the
Paepists, Gerhord claims that the right to call belongs to
the whole Church but that one cannot come to the conclusion
that enyone may publicly minister in the Church. Only those
vho are called may undertake such a task.5%
God haa given to the Church the office of the ministry
Tor diaspensing the means of grace. Weyermann says:
I% iz cnly from this baslc premige of the Lutheran
dogmaticians that one can properly interpret the phrase
nisl rite vocatugs. The ministry does not originate or
receive 1ts right to exist from anyone save God Him-
self.55
He goes on to say that because God has chosen to operate
Through ministers the ministry of the Church can never be
thought of as an "arbitrary element of the make-up of the
Church, "56
Weyermann lists Gerhard as giving three limitations
to the necessity of the call., When a Christian is
with ignorant men and he is called upon to promote
the glory of God, when the order of the Church has
not been fully realized, when those who are regularly
called degenerate into wolves and neglect thelr
duty, it is necessary to establish another order. The

preaching of the Word and administration of the Sacraments

5"%1p1d., pp. 392.
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ordinarily pertain to the legitimate ministry of the Church
colled by God for that purpose. Only in the case of emer-
gency ls this function to be taken over by anyone other
than a called minister.37.

Gerhard believes that God is the subject of the vocatio,
the missio, the electio sive separatio of men into the min-
latry. le employs Jeremiah 1:5 to show that the election

to the office of the ministry is made from eternity. Also,
according %o Gerhard, whomever God chooses 1s also called
and egent by Him. “Thus the call has God as its Author even
vhen espeaking of the call of the Church,"58

CGerhard makes the same distinction between a call, im-
mediately and medlately as did Chemnitz. He says that the
medinte call is as legitimate as the immediate call, and
that it does not differ from the mediate call in that the
mediate call beatowed the power of performing miraclea and
the power to teach and oreach and the immediate did not, 5%

Weyermenn continues to point out from Gerhard that
there must be an outward confirmation of the call and he
exhorts those who are compelled inwardly to enter the min-

istry and receive the external and solemn call of the Church,60

5?;9;@., p. U6,
58%Ibid., pp. L9f.
5%1p1d., pp. 51f.
60rpi4., p. 53.
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Agalnat Bellarmine, Gerhard asserts that the election
of the people would not lead to confusion and the election
of incompetent men but, on the contrary, would increase
harmony between hearer and pastor and remove dlasension.
“The practice of the Church shows this method can be em-
ployed without conrualon.“él He states that he rightly
Obvoee3 any position which would grant the power of elec-
tion to the laity slone and exclude the magistrescy =nd
presbytery but if the preletes of the Church have become
berverted, then the people may select true pastors by
themselvea. éerhard gives the following summary concerning
the functions of the three orders described earlier in thig
theals under Chemnitz (Lehrstand, Wehrstand and Naehrstand):

Presbyterio competit examen, ordination et’ lnauguratio;

magistratul Christiano nominatio, praesentatio, con-

Tirmatio, populo, oonsensua,‘aurrragium, approbatigé

vel etlam pro ratione oircumstantiarum postulatio.
According to Weyermenn, Gerhard employs an axiom implied in
the esrlier dogmaticilans: "Ordinatio sit a presbyterio,
sed electlo ac vocatio ministrorum pertinet ad omnes
ecclesiae ordines, "63 Furthermore, Gerhard says that the
verson must be a male if desiring to take the office of the

ministry.

611pi4., p. 58.
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He ought to be engeged in the work cof the Church full

time and not become involved in other conflicting

R0 ohjsosion ¥ hia betas GeFrledoihl YR

Weyermann states that Cerhard defines ordination as a
pPublic and solemn declaration through which the ministry of
the Church is committed by the Church to a qualified and
competent person called for this purpose,E 1t 18 by the
brayers of the Church and the laying on of hands, that a
candldate is consecrated and made more certein of his call.
He, accerding to VWeyermann, uees the same arguments as did
Chemnitz in proving that ;rd;nation 1s a rite and not =2
S8acrament. He also says that ordination is not absolutely
necegsary nor does 1t give an indelible character. He
does admit that Cod gives His grace through the laying on
of hands but not the grace of reconciliation. The laying
on of hands is not 2 separate ceremony but is in union with
the whole rite of ordlnation.65

The following might well summarize the position of
Gerhard according to Weyermann. The rite of ordination
with the prayers of the Church is a sign that God will ful-
fi11l His promise to give His gifts to the Church and es-
peclally to the candidate. The ordinatio always prusqppoaeé

the vocatio. The ministry 1s usually not separated from an

641vid., pp. 65f.
65;_2&‘1'0 pp. 89f.
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&rea of Jurisdiction. The ordinetio testifies to the
validity of the call, snd for this reason the vocatio al-
weys precedes 1%t. There is no absolute ordination spart
Iron o vocatio to o certain place. Gerhard sees that the

ifference between ordination end installetion is the fol-

f <2

lowing: ordination takes place only once while installa-
tlon 2g of'ten az a person is called to another narish or

adminlstrative'offlce.ss
Johann Quenstedt

Jeyermann points out that Quenstedt is most forceful
in his dlascussion of the necessity of the csll. In opposi-
tlon to the Ansbaptists who require a peculiar call but say

it 1= not necessary, Quenstedt meintains the legitimacy of

the use of necessites because of the divine institution of -

the ministry. The legitimate call for Quenstedt belonged
tc the forma minieterii, and except in cases of extreme need
1t wes necésaary. "Only in cases of extreme necessity may
any Chrlstizn baptize because of the nearness of the per-
son'e death and need for bqptiam.367

s“uenstedt, no less than all the early Lutheran dog-
maticlans, stresses that the right to call belongs to all
the orders of the Church (Lehrstend, Wehrstend, and

661v1a., pp. 90f.
671bia,, p. 47.
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Haghrstand) =nd not to any one in exclusion of another., 58
For Cuenstedt, according to Weyermann, ordination is

the following:

Ordinatic, qua in conspectu Dei et coram tota Ecclesia
per menuumr impositionem persdona legitime vocata
nrecibus Deo commendatur, ad officium 5. inauguratur
et vgaatione antegressae publicum teastimonium defer-

L
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CHAPTER III

ORDINATION AND THE CALL IN THE LUTHERAN
CHURCH--MISSOURI SYNOD

C. F. W, Walther

Walther, in hie sixth thesis has the following to say
concerning the ministry of preaching conferred by God:

' The ministry of preaching i1s conferred by God through
the congregation, as holder of all church power, or of
the keys, and by its call, as prescribed by God. The
ordination of those called, with the laying on of

hands, 1s not a divine institution but is an apostolic
church ordinance and merely a public solemn confirmation

of the ca.ll.l/
Welther's first division under this thesis 1s: "The

ministry of vreaching 1s conferred by God through the con-
gregation, as holder of all ochurch power, or of the keys

and by its call, as prescribed by God."2 He cites proof
passages Tor the doctrine that the congregation, or church
of Christ possess the keys and the priestly office immedi-
ately (Matt. 18:15-20 and 1 Pet. 2:5-10). It can only be
the congregation by its election, call, and commission, the
minlstry of preaching, which publicly administers the office

1c, F. w, Walther, "The Volce of Our Church on the
Question Concerning the Church and the Miniatry," translated
by Wm. Dallmann in Walther and the Church, edited by Th.
Engelder (5t. Louls: Concordia Publishing House, 1938),

D. 74,
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of the keys snd all priestly offices in the congregation,
conferred on certain persons who are qualified for such
office. The example of the Apostle Matthias shows that he
was elected to his office by the entire assembled believers,
not by only eleven apostles (Acts 1:15-26). It is also
stated that the deacons were elected by "the whole multi-
tude” (Acts 6:1-6). Walther says that 1f the congregation
doing the calling has among 1ts members also pastors in
ective service, these also “béforo all" belong to the par-
ties issuing the call, If their co-operation due to their
office is denied them, the "call of the multitude® has no
velidity because of the simple faot that the call is issued
not by the congregation in such a case but by individuals
in the congregation which consist of preachers and hearers.
If there are no pastors belonging to such a congregation
1ssuing the call, the call of the multitude is indeed valid
without the co-operation of pastors. Walther then lists
three points of consideration required in such a case: in
the first place, that love and unity exist and be manifested
by all members of the Body of Christ; secondly, that honor
be shown by believers to faithful incumbents of the office;
lastly, that the sanctity and importance of the matter it-
8elf be considered. For these reasons Walther suggests that
an isolated congregation should not act according to its ;
own understanding only but should secure the help of min-
isters of the Church already in this office and avail
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themselves of such counseling and instruction and leave to
them the public and solemn installation of the person it
has called.’

"The ordination of those called, with the laying on of
hands is not by divine institution but it 1s an apostolioc
church ordinance and merely a public, solemn confirmation of
the call, ¥ All doctrines of the Church must be proved from
the Yord cf God. What cannot be proven from this Word,
cannct "without idolatry be declared to be and accepted as,
an establlishment of God Himself."5 Walther seys that Holy
Seripture i1z silent concerning a divine institution of or-
dination. All 3cripture says 1s that the apostles made use
of 1%t and "at that time the communication of glorious gifts
was connected with the laylng on of hands. "6 He goes on to
say that even at the present there 1s no doubt but that or-
dination when Joined with a prayer of the Church

based on the glorious promises that have been speciszlly

glven to the ministry of preaching, 1s not an empty

ceremony but is accompanied by an outpouring of heaven-
ly gifts on the person ordained.?

In the seventh thesis of Walther, he speaks further

concerning the authority conferred by God through the

?LQ;Q., pp. T4f.
419;;., v. 76.
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congregation,
The holy ministry is the authority conferred by God
through the congregation, as holder of the priesthood
and of all church power, to adminisfer in public of-
fice the common right of the spiritual priesthood in
behelf of £11.8

Walther ptates that the holy ministry or the pastoral
office and the spiritual priesthood which all truly believ-
ing Christians possees are not the same thing. An ordinary
Christian is not o pastor because he is a spiritual priest,
nor ls e pastor a opriest for the reason that he hqlds the
bublic office of a nreacher nor.is the spiritual priesthood
& publle office in the Church nor is the public minlstry en
order different from that of Christians. The holy miniatry
i8 & ministry of service ordained by Christ when He es-
Ttablished the apostolic office. 'Miniaters discharge pub-
liely, in behalf of all, the very offices which the Church
as the royal, priestly race, and therefore every truly be-
lieving Christian poasesses originally.'9 ¥inisters have
their offlce and their authority by CGod through the congre-
getion which in turn, by God's will, has 1issued the call.
From these facts, Walther comes to the conclusion that the

essence of the ministry 1s what he has stated i1t to be in

his seventh thesis treated above.

81p14.
9Ipid., pp. 76f.
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Those who enter into the public ministry are not only
gervants and stewards of God but also servants and stewards
of the Church, or congregation and are persons who adminias-
ter the rights, suthorities, possessions, treasures and
offices of the Church, hence are acting, not only in the
name of Christ "but also in the name and 1n'the place of
His bride, the Church of the believers."l0

A few further remarks of Valther concerning the holy
miniatry are here given. Vhen the minister 1s ministering
the %Word of God, reverence and unconditional obedience 1s
due to the ministry of preaching. The preacher may not
dominate over the Church and he has no right to make new
lawa

and to arrange indifferent matters and ceremonies ar-

bitrarily, and to impose and execute excommuniocation
elone, without a previous verdict of the entire con-

gregation,ll
In the act of ministering the Word of God to people, the

minlster speaks in the stead and name of Jesus Christ and
Christians owe their obedience to a person aoting in such
wise. A Christlan congregation can remove a pastor from
office only when it is obvious that he has already been re-
moved from his office by God Himself, that 1s, when his
messege is not in accord with God's Vord. Walther cites

101p1d., pp. 77f.
1l1p1d., pp. 79f.
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3eripture passages which command obedience to pastors min-
istering the Yord of God correctly (Luke 10:16; Hebr. 13:
17; 1 Thess. 5:12,13; 1 Tim., 5:17-19; Matt. 10:12-15). Con-
cerning matters of gdlaphors snd the public minietry, Valther
cites passages from the sacred Scriptures to prove that a
pastor has no right to dominate over the church or make new
laws arbitrarily (1 Pet. $:1-3; 2 Cor. 8:8; 1 Cor. 7:35;
1 Cor. 11:34), Concerning matters of excommunication,
Walther cites the followlng passages to prove that the
pastor alone may not excommunicate (1 Cor. 5:4; Matt. 18:
15-20; 3 John 9,10; 2 Cor. 2:6; 1 Tim. 5:20). The function
of passing Judgment on doctrine belongs to the ministry of
preaching but laymen also have this right and for this
reaszon have s seat and vote with the preachers in church
courts snd councils.l?

Bealdes Walther's teaching on the call by the congrega-
tlon, he has the following belief concerning the office of
the holy ministry. He states that the holy ministry 1s an
office distinct from the priestly office which belongs to
all true believers. It is an office of divine origin, not
human; 1t is an office established by God Himself. It is
not a peculiar order, set over and against the common es-
tate of Christians and holier than the latter like the
priesthood of the Levites but it 18 primarily an office of

121v44., pp. 80-85, pagsim.
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service. According to the Word of God (1 Pet. 2:9; Rev. 1:6)
all belleving Christians and only these are priests. There
18 no difference of order among these but as was the case
in the 0ld Testament, there were among the chiléren of

Israel snd there are today in the Christian Church minister-
ing persons among a priestly people (2 Cor. 4:5; Col. 1:24,
25). This ministry of preaching among priests has the
authority toc preach the Goepel and to administer the Sacra-

menis and the suthority of a "epiritual tribunal® (Matt. 28:
19; John 21:15,16; 1 Cor. 4:1).13
¥alther, in his Pastoraltheologie gives the following

definition for ordination:

Dass die Ordination der zum Amt Berufenen mit Hand-
auflegung nicht géttlicher Einsetzung, sondern allein
eine apoetolisch kirchliche Ordnung sel, bedarf keines
Bewelses da ihr Gebrauch zwar in der Schrift erwidhnt
wird, dile Schrift aber von elner gdttlichen Einsetzung
dieses CGebrauches schweigt. . . . Die Ordination ist
€in Adlaphoron, ein lMittelding, macht die Vocation und
das Amt nicht, sondern bestdtigt beides nur, wie die
klirchliche Copulation dle Ehe nicht macht, sondern die
berelts geschlossene Ehe nur kirehlich bestdtigt.lé

Humerous quotes from Luther are offered by Walther to fur-
ther substantiate his view on ordination. He continues his

discussion on ordination thus:

Dass dles aber dle Lehre aller rechtgliubigen Lehrer
ungerer Kirche immer gewesen sel, dartiber mag man dle
angefihrten Zeugnisse derselben vergleichen in der

131bid., pp. 73r.
14g, F. W. Walther, "Ordinstion,? W
(5t. Loulas: Concordia Fublishing House, 1897), p. 65.
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Schrift: “Die S8timme unserer Kirche in der Prage von
Kirche und Amt." Dagelbst wird zugleioch belegt, dass
diee auch dle Lehre der alten Kirche war, daher die-
selbe denn auch, wie die lutherische Kirche, die ab-
solute Ordination verwerf, das helsst, eine Ordination
ohne vorgéngige von derselben zu bestdtigende Vocation
und die 1in der Meinung geschieht, dass eine Person

durch die Ordination in den s. g. geistlichen Stand
auf'genommen und Eg, als ein gewelhter Priester erst

wahlfdhig werde.
Francis Pleper

The ministry in the narrow sense of the term, is for
Pleper, the office by which the means of grace, given
originally to the Christilans as their inalienable posses-
silon, are re-administered by order and on behalf of Chris-
tizna. 1In this sense of the term ministry, a Christian
congregation 1s vresupposed., It is only a Christian con-
gregation that cen establish the public ministry. Pileper,
to prove this statement turns to Scripture (Titus 1:5) and
relateg that it was only after mission work on Crete brought
forth a congregation that Paul commanded Titus to ordain
elders in every city. BScripture mentions entire congrega-
tlons as coming under the office of the ministry (1 Tim.
3:5; Acts 20:28; 1 Pet. 5:3). The office itself is called
“public” because it is performed for the good and by the
command of the congregation, not because 1t is necessarily

performed in public. He goes on to state that "where there

151pia,
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are no Christian congregations, 28 in a pagan country, there
can be no public ministry, no service in the name of a con-
gregation."16 It 1s only after missionaries have succeeded
in establishing a congregation that the public ministry can
be established. To show that a speclal call ie necessary
to meke a person a minister among Christians, Pieper cites

& quotation from lertin Luther:

This 1s the call to a public office among Christians,
but 1f one lande among people who are no Christians,
one might do as did the Apostles and not wait for a
call; for there (where there are no Christians) the

public office of preaching does not exist, and one
might say: Here there are no Christiens, I will preach

and instruct them in Christianity. And if a group
Tormed, chose and called me to be their bishop, I would

have a eall.l
Fleper goes on to say that the public ministry is not

a human institution but rather a divine institution. It 1s
& divine regulation that Christians living in a certain
pPlace should appoint men who are equipped properly to

breach God's YWord in the name of that particular congrega-

b

tion. As Scripture proof Pleper cites Acts 14:23 when the
apostles "ordained them elders in every church." It is not
left up to‘christians whether they so desire or do not de-
8ire to establish and support the public ministry among
themselves, but it is theilr duty according to God's order.

LN

16 "
Franclis Pleper, "The Public linistry rigtian Dog-
matics (5t. Louis: Concordia Publishing Houée,go!.—LJS_A)—SB . III,

4L3of,
17114,




40
Az confessional proof for this, Pleper cites a quotation
from the Smalcald Articlea:
Wherever the Church is (irrespective of age, size,
place, or time), there 1e the authority (command) to
admninister the Gospel. There it is necessary for the
Church (the churches) to retgén the authority to call,
elect, and ordain ministers.

He also quotes a section from the Apology of the Augsburg
Confesaslon:

IT ordination be understood as applying to the min-

lstry of the Word, we are not unwilling to call or-

dination a sacrament. For the ministry of the Word
has God's command and glorious promises.l?

Fleper declares that the idea that the office of the
public ministry 1s not conferred by the call of the congre-
gation as the original possessor of all spiritual power,
but is o divine institution in the sense that it was trans-
mitted immediately from the apostles to their pupils and is
considered as a separate "ministerial order” or caste, and
that this order perpetuates itself by means of the ordina-
tion, is a Romanizing doctrine of the ministry. To say that
the means of grace exert their full power and efficacy only
when administered by men of this "order" is to make the of-
ficiant a "means of grace" alongside Word and Sacrament.
The fact that the ministry has God's command does not make

His public servants "means of grece" any more than that all

181pia., p. 443,
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Christians become "means of grace" by the fact that their
teaching also 1g done in obedience to God's command.Z20

Flever atates that the public ministry 1s necessary
but not absclutely necessary. The public ministry is a
divine ordinance which the oongregation confers mediately
by a call but no sbsolute neeessity nust be ascribed to it.
The Holy Ghost is just as active when lay Christians preach
the Gospsl from inner neceasity as well as according to
God's command. By making the office of the public miniairy
absolutely neceasary, there would be a co-ordination of the
ministry with the Word and the Sacraments. On the other
hand, the truth that the public ministry is not absolutely
necesgary dare not be a reason for desplsing this office.2l

Fleper makes the same distinction between a mediate
call and an immedlaste call as does Luther and the Lutheran
dogmaticians. He says that the mediate call ie no less
divine than the immediate call. Neither Pope nor the
bishops nor the clergy as an order have any right to confer
the public office of the Word, but "solely the people to
whom 1s given all spiritual power on earth and to whom %Word

and Sacrament in particular have besen entrusted originally. "22

The believers pcasess all things (1 Cor. 2:21). It is the

201pid., op. L47E.
2l1pia., pp. L4of, ]
221p1d., p. 451,
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Church which nossesses all things, not of courss referring
to the universal church but to the congregation of belisvers
gathered in a local area. "Whers two or three are gathered
in my name there am I in the midst of them, "23

There have been three main arguments against the
electlion of = pastor by the local congregation, all of
¥hich arguments Pileper anawers. The firat one pertains to
the Seripture passages of Acts 14:23 and Titus 1:5 in which
nothing ls asaild of 2 calling by the congregation but rather
#neak only of what Paul and Barnabas did and what Titus was
%0 do by Paul's command. But Pieper says that it does not
follow that Titus appointed them independently but rather
that he ordained them by the example of the apostles, by
the vote of the people. Pleper maintaina that the very
word used in Acts 1%:23 clearly states that in ordaining
the elders a vote or election by the congregation took place.
He =lso atates that even history shows us that for a long
Time in the first centurles of the Church public ministers
were appointed by the congregational vote.2%

The second objection has to do with Matt. 16:18,19. It
is claimed that the keys of the kingdom were originally
given to Peter only as a special privilege. But Pieper says
Tthat this gift 1s glven to Peter only in so far as he is a

231p14., p. b452.
2kTp1d,, p. 453,
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believer, not that he is an apostle or a privileged person.
The keys of the kingdom refer to the Gospel, the means of
grace and since the bellevers are the people to whom Christ
has entrusted the means of grace, they have been entrusted
wlth the keys of the kingdom of heaven. 25

The third argument makes use of the Smalcald Articles
and says that "the office of the minletry proceeds from the
genersal call of the apostlea."26 Pieper answers that this
statement does not deny that the ministry is conferred
through the call of the local congregation. fThe office of
the apostles and the office of the later teachers of the
Church is identical in content and power."2? The difference
between the apostles and their "pupils” lies in the fact
that the apostles wrote the ¥Word of God infallibly while
thelr pupils must take the Word of the apostles which they
wrote and not depart from it. In both cases, however, it
1s the same office. Peter says, "The elders which are among
you I exhort, who am also an elder” (1 Pet. 5:1ff.). Pieper
quotes the Smalcald Articles to clarify his position and

also explain the "misquotation® of those who present this
third objeection. "Therefore it 1s necessary for the Church
to retain the authority to call, elect, and ordain

251pid.
261pia,, p. U5,
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ministera, #28

Pieper's definition of ordination is this: "Ordination
to the miniatry by the laying on of hands and prayers is not
a divine ordinsnce, but a church custom or ceremony. . . ."29
He argues that although ordination is mentioned in the
Seriptures, 1t is not commwanded (1 Tim., L4:14; §:22; 2 Tim.
1:6). Hence, ordinetion belongs to the adlaphorous prac—
tices. Pieper goes on to say that a candidate for the holy
minletry does not become a pastor by his ordination, but
rether by his call and hie acceptance of the call. Fiever
eays that ordination, sccording to the Smaleald Articles,
18 & public ratification of the call received from the con-
gregetlon., It i1s for this reason that absolute ordination
is not practiced in the Kissourl Synod, that is, ordination
¢f & nerson before he has received and accepted a call be-
cause it is ept to give the impression that by ordination a
men ies received into a so-cslled "order of the ministry" and
thet only as an ordained priest he is eligible for a charge.
The suthority to ordain is a power delegated by the congrega-
tion because the true Church alone has the priesthood.
Pleper refutes the Romish idea of the indelible character,
that power by which a person may celebrate Nass and thereby
produce the body and blood of Christ. He also refutes the

281mia.
291b34., p. L55.
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Episcopalians because of thelr insistance on uninterrupted
Apostolic Succession and Romanizing Lutherans who conceive
of the ministry as a "distinct Christian order” and con-
ceive of 1% as a divine ordinance.0

Pleper is quite outspoken about the fact that the
minlstry is no speclal spiritual order superior to that of
Christlans. The VWord and Sacramenta in which ministers of
the Vord minister are and remain the immediate property of
the congregation and "merely adminigtration of them in the
name of all is delegated to these certain perasons by the
congregation. “31 He maintains that the Church is above the
ministers and that the Church and its ministers have the
8ame relation to each other as employer and employee or
owner and steward. He says that evangelical teaching makes
the congregation the source of all authority in the Church.
According to Luther;n doctrine, the congregation passes
Judgment and pronounces the excommunication while the pas-
Tor as the public servant of the congregation declares or
pProclaims the excommunication. As far as the minlistry pro-
claims the Word of God, obedience 1s due it. Matters of
adiavhorae are settled by the entire congregation by mutual

agreement. To obey pastors beyond God's Vord 1s never

30Inia., pp. b455f.
Ninsa., p. 456.
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comranded in Scrinture, in fsct, "it is forbidden, 32

Handbook

The Handbook of the Lutheran Church--Misgourl Synod is
clted here to state the Missouril Synod's position as to the
hanner of calling, commiseioning, and ordaining pastors of
thiz syncd. “The local congregation 18 sdvised to seek the
sdvice of the respeotive District officilals when the con-
gregetion so desires to call a pastor or a teacher. "33
Congregations who are Lutheran but not members of The Lu-
theran Church--Kigsouri Synod have the privilege of meking
anplicaticn to Synod for pestors or teachers and "shall
alsc have the benefit of such officlal advice."3* Those
congregetions who are not Lutheran in faith but who do make
arplication to Synod for pastors or teachers shall not be

denied their request provided:

2. That the congregation making application declare
1%e unccnditional acceptance of the Bible as the
Word of God. !

b. That the congregation declare ite willingness to
permit its psstor to minister to it in accordance
with the Confessions of the Lutheran Church.

c. That the congregation after dvue instruction de-

clare its willingness to sever its connection with

321p3d., pp. bsét.

33Handbook of the Lutheran C -=-Miggouri Synod (re-
vised =snd nrinted in 1951), section 4.01.
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any heterodox body with which it may be affil-
lated.35

If a pastor of the Missouri Synod is asked by a non-
Lutheran congregation which is without a pastor, to "f£ill
1ts pulpit," he may do so in order that that congregation
might hear God's Vord proclaimed in 2ll its truth and
burity. Under such a circumstance the pastor involved may
not celebrate the Lord's Supper publicly. If such a oon;
gregation desires to extend a regular call to one of our
pastors, the conditions previously stated must be obeyed.35

Goncerning the assignment of calls to candidates, the
Distriect Presidents shall yearly aasign the calls for pas-
tors which congregations and misslon boards have sent them.
Vhen this type of assignment is made, "the facultles of the
respeciive ingtitution shall be consulted."37

In the Handbook, ordination is combined wiéh the in-
stallation of a pastor. Not all candidates or graduates
Trom the seminaries of the Missouri Synod may be ordained.
Only those may be ordained who have received a legltimate
call from and to a certain congregation and after previous

examination has been found

to be sound in doctrine, apt to teach, blameless in
life, and has made application for membership in Synod

351bia., 4.05.
3611p14., 4.07.
371b1a., 4.09.
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and has submitted a request for ordination to the
respective District President.

The responsibility for the ordination of candidates
for the public office of the ministry in congregstions
wlthin The Lutheran Church--}Missourl Synod is in the hande
of the District President. If the President is not able to
perform thle ordination in person, he may so delegate this
functlon to another pastor "who 18 a member in good standing
of an orthodox Lutheran body.“39 If it 1s possible, an or-
dinatiocn or installation shall include one or more pastors
aselsting the pastor officiating.

Concerning the place where a candidate is to be or-
dained, the Handbook says that an ordination (or installa-
tion) shall take place before the congregation which hap
called the candidate or the pastor. The pastor who is be-
ing ordained (or installed) is done so in accordance with
Lutheran forms so that he might pledge himself and his min-
istry to the Scriptures "as the inspired and inerrant Word
of God and to the Symbolical books of the Lutheran Church as
& true exposition of the Scriptures.'0 The diploma of or-
dination i1s issued by the District President.]

This last section deals with the prooedu;e of synod

taken when sending out itinerant preachers and missionaries

381pia., £.15.
F1pia., 4.17.
801p14., &.129.
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wvho are not called by a particular congregation. Such
candidetes

shall be commissioned according to accepted Lutheran
forms and shall be pledged to the Soriptures as the

inspired and inerrant Word of God and to the Symbol-
ical Books of the Lutheran Church as a true exposition

of the Scriptures.

Misslonaries who are called into the foreign f}eld are
commiszsioned by the rsspective Mission Board.

The order for the commissioning of misslonaries for

gervlice within a given District of Synod shall be
iszued by the respective Distriot President.%2

Brief Statement

The Brief Statement is the doctrinal position of the
Evangelical Lutheran Synod of Hissouri, Ohio and Other
States, drawn up by order of Synod by a committee. It was
submitted to the members of synod through the Concordia
fheological lMonthly (May and June, 1931) and a separate
pamphlet wae given to the clergy of the church. Synod, in
1932 hsd & committee thoroughly examine the Brief Statement
at its sessione of the same year, and adopted it in its
bresent form "as a brief Scriptural statement of the éoe—

trinal position of the Missouri Synod" on the points it
sets forth.%3

Mypia., b.ba,

h21p1a., .13,

43prief Statement of the Dogtrinal Position of the Mis-
souri Synod (St. Louls: Gonocordia Publishing House, 1932),

P. 2.
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The Brief Statement defines the public ministry in the
Tollowing way: It i1s "the office by which the Word of God
1s preached end the Sacraments are administered by order zand
in the name of a Christian congragation."uu The statement
goee on to sey that the publiec minisiry is a divine ordin-
ance with this meaning atteched: OGChrlaetians of a particular
locality must apply the means of grace publicly, not only
in the family cirocle and in common fellowship with fellow-
Christians (John 5:39; Woh. 6:4; Col. 3:16). This applica-
tion of the means of grace publicly means that the Word of
Cod De nreached in the midst of Christians in a certain
loeality and that the éaeraments be administered according
to the ingtitution of Christ by versons vho qualify for
such work. The feollowing Scripture passages are cited to
show just what the qualifications and official functions
of nersong should be who will publicly presch God's Word
end rightly administer the Sacraments (Titus 1:5; Acts 14:
23; 20:28; 2 Tim., 2:2).%5

The Brief Statement further states that though this
public office of preaching God'es Word and administering the
Sascraments is of divine ordinance, this office does not
vogssese any other power except the power of the ¥Word of God |

(1 Peter 4:11). This means that Christisns are duty-bound

birpia,, p. 1b.
k51pid.
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to yield obedience to the office of the ministry "whenever,
and es long as, the minister proclaims to them the Word of
God" (Hebr. 13:17; Luke 10:16).%6 Ir the admonitions and
teachings of a minlster "go beyond" God's Word, it is the
duty of Christians not to obey him, "but to disobey him,"
end so remain true to Christ (Matt. 23:8). In such matters
which Christ has not commanded, the office of the ministry
has no right to demand obedience and submission. Such per-
sons who teach this, teach false doctrine, which false
doctrine i1s rejected by the Missouri Synod.“7

Concerning ordination, "We teach that it is not a

divine, but a commendable ecclesiastical ordilnmfme.""a

The Abiding Word

In his first thesis, Koehneke maintains that all in-
cumbents of the ministerial office are called by the Lord.
This act of God operates either immediately or mediately.
As an exaemple of an immediate call, he ocites, “Paul, an
Apostle, not of men, neither by man but by Jesue Christ and
God the Father, who raised him from the dead” (Gal. 1l:l1).
The medlate call refers to the call by and through the con-
gregation. As an example of this type of call the

461b1g., p. 15.
471p34.
481114,
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Tollowing is used: "As they ministered to the Lord agd
Tasted, the Holy Ghost sald, Separate me Barnabas and Saul
for the work whereunto I have called them" (Acts 13:2).
In both tynes, Koehneke insists that these are divine calls.
By either of these types of calls, God "sends, separates
and chooses men to perform the work necessary for the vroper
functicning of the ministry of the New Testament, either in
1ts vaetoral or in its missionary function, "¥9

Koehnske says that the ministerial office differs
Trom the call of the spiritual priests. "It is a call to
a specific service or ministry in the Church."5? He says
thaet the fathers of the Missourl Synod insisted on dis-
tinguishing the office of the misslonary from that of the
pastor. "This pastoral office can exist only after a con-
gregation has come into existence, because no call can be
issued before there are persons who may call. "5l

The dooctrine of the divine call gives Joy and willing-
ness to pastors in their work and also meskes the congrega-
Tions realize that their pastor is the pastor the Lord wants
them to hear. They will honor him and proyida for his

49:. F. Koehneke, "Ihe Gall Into The Holy Ministry,"

The Abidinz Word, edited by Theodore Laetsch (3t. Louis:
Concordia Publisﬁing House, ©.1946), I, 366f.

50Ibid., p. 367.
51Ibid., p. 368.
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phyeicel needs.32

In hie second thesis, Koehneke says that the Lord re-
Quires the congregation to esteblish and maintein the of-
flce of the minlstry in its midet and that the right to
call workers in the congregation is inherent in the congre-
gation. The authority to esteblish auxiliary offices in
Ghe congregetion 1s proven by the well-known passage:
"A11 things are yours," etc. (1 Cor. 3:21). HNot all people
who assist the pestor need a call but only those where
"senaration to the Lord" is involved, such as teachers in
parocchlial schools., The Christian congregation has the
right to ¢zll workeras in the congregation, not the Pope,
not bishopa, not the clergy, not the head of the govern-
ment (Acts 13:2-3; 14:27).53

Koehneke naintains that all Bible passages "accord-
ingly" give the keys of heaven to the congregation of be-
lievers and this proves that they are required %o establish
the minietry through wvhich the keys are administered pub-
licly. The office of the keys 18 given to all believers
(Hatt. 16:19; 18:18). According to Koehneke, Scripture
shows that the royal priesthood is to show forth the praises
of God, that is, "to preach the Gospel® (1 Pet. 2:9).5%

5271pig,
531bid., pp. 372f.
5%1pi4., pp. 373t.
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fs Tar as mission congregations are concerned where
they are subeldized by a miselon board, "it 1s only right
and proper that they consult with the mission board before
issuing 2 call. "5 He says that they need the advice of
the board which fellow Christians have elected for the
supervision of this work and which is responsible for the
broper edulnistration of the funds which they contribute.

In hig third theslis, Xoshneke stategs that because
Uhristlans are the original possessors of the office of
teaching they are obligated tq let the light of the Gospel
shlne in as many places as possible. Christians are there-
fore obligated to establish the office of teaching at such
places of missionary intersst.56

In thesle four Koehneke points out that a congregation
may not ¢sll a pastor or a teacher or dismiss him on the
basis of & contraet. HNot every call for a "fixed time" is
to be condemned sms the call of a supply pastor, in case of
8ickness of the regular pastor, lasts until the regular re-
turns to hie pastorate. When human bsings want to limit a
caell ez to time, that is, when they want %o determine how
long a pastor is to be active at a certein pnlace, this 1is
consrary tc the divinity of the call. If a congregation
issues & "temporary call" arbitrarily and decides that a

551bid., pp. 376f.
561pia., pp. 377f.
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man is to leave his place after so many years, that congre-
gatlon becomes gullty of "enoroaching upon God's office and
work, "57 The call for temporary help because of sickness,
weakness, belng overburdened with business 18 in agreement
with the Miasouri Synod's position concerning the call.

Koehneke l1lists the following reasone which may termi-

nate 2 call:

a. by a call to another field of activity;

b. by deposing from office for persistence in false
doctrine or refusal to repent or loss of good
reputation;

c. by dismissal from office or resign=tion if the
ablility to serve in a certain field has ceased;

d. Aif the need for the services has ceased.58

In his last thesis, Koehneke says that

all persons concerned 'in the matter of a call should

be consclous of the fact that the Lord of the Church

is uging them as His instruments and should consider
this their one objective--to do the will of the Lord.>d
He asks the question, "What are congregations and pastors
to do in order that God's will and not their own be done?"60
The divine 1natruet16hs which are given in God's Vord must
be observed. The congregation has the right to call and
God desoribes the persons who are to be placed in the min-

istry. The congregation may call only orthodox pastors.

571bid., pp. 379-382, pasein.
581m4., p. 382.
. 385,
Ibid., p. 386.
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The man to be called must not only know the correct dootrine
but must be able to teach and have a good reputation. If
& congregation desires to call a candidate, it will follow
the synodical rule %o eall only a candidate who has "suc-
cessfully” passed his examination. "God has given the
congregatlons the right to call with the expectation that
they will act in a God-pleasing manner in matters of a
call,. "6l

A definition of the office of the minilatry offered by
Foelber i1s this: "“The Office of the Public linistry is a
position of trust conferred by a Christian congregation for
the purpose of preaching the Gospel of Jesus Christ pub-
licly."62 To defend this definition, he cites St. Paul's
conception of the public ministry, that the preaching of
the Christ is committed or entrusted to Titus (Titus 1:3).
The minister is not the owner, but a trustee, an agent.
The minister is the manager of a congregation who can do
ne more than the congregation itself can do. There are
many Bible passages which use this idea of trustee as re-
ferring to the minister. The following one is cited as a
good examnle of such: "Let a man so account of us as of ;

the ministers of Christ and stewards of the myateries of

6l1pia.

62E, E. Foelber, "The Office of the Public Ministry,"

The Abiding Yord, edited by Theodore Laetsch (S8t. Louis:
Concordla Publishing House, ©.1947), II, 475.
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God. Moreover it is required in stewards that a man be
found faithful® (1 Cor. L4:1-2).63

To clarify the i1dea of the office of the public min-
lstry, two aberrations which have appeared from time to
Time are reviewed. The one aberration refers to the idea
that the ministry is magnified into a means of grace. This
would also mean that the ministrations of the minister would
depend upon their personal faith and worthiness. But St.
Paul wrote: "Who, then, 1s Paul, and who is Apollos, but
minlaters by whom ye believed, even as the Lord gave to
every man?" (1 Cor. 3:5). The second aberration went in
the opposite direction. It changed the position of trust
inte & mere Job. The pastor 1s a common employee who can
be hired and fired as is done in any secular bueiness.

Thie extreme resulted from a misunderstanding of the term
"servant" in the Seriptures. The following Secripture pas-
sage 1s cited to offset this felse interpretation: "Be not
ye the servants of men"; the meaning here is slaves or hire-
lings (1 Cor. 7:23).5%

The position of trust, which, according to this ar-
ticle is the office of the ministry, 1s conferred to a
qualified verson by the Christian congregation. It must be
stressed here that when a Christian congregation does this,

she in no way gives up or limits her possessions or powers.

631b14.
6u1b1d.-. pl "'76-
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This conferring 1s explained as indicating "the giving of a
mandate or the placing into the hands of another the Office
of the Public Minletry."65 In thie explanation, it must be
made clear that the Church speaks the absolution, that the
Church forgives sins, not the clergy by virtue of a call or
8 mendate given only to them.

Ag far as a definition of the congregation vhich is con-
Terring this position of trust, the following gives the
lMissouri Synod's position:

It is the local church, but in a metaphorical sense,

for since 1t is visible, being made up of a number of

personsg, it may have within 1t not only bellevers, but
also unbellevera. And unbelievers can not rightfully
act in this matter; . . . . B5trictly speaking it is
only the true helievers who do the conferring, for they

really possess all the treasures procured by the Lord
Jesug Christ. They aresghe children and heirs of God.

They are royal priesis.
As surely as the Gospel 1s preached in the local congrega-
tion, so surely are in it true bellievers who possess the
cffice of the keys, thus true believers have acted, and the
conferring of the office of the public ministry 1s valid.

The second thesis of Foelber states that an express
command from God 1s not lacking concerning the divine con--
mand to establish the ministry. This command 1s given to
They were called and told to go out and

the apostles.
preach (Matt. 10); also, the Seventy as 1s recorded (Luke 10).

651bid., p. 477.
661b14., p. 478.
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The office of the public ministry is a continuation of the
ministerinl office of the anostles which will last until
the end of the world (lMatt. 28:19-28). Scripture shows us
that those whom the apostles named were "fellow-servants®
and "fellow~-soldlers." Therefore we can conclude that “the
office of the ministry proceeds from the general call of
the Anostles, 67

Foelber's third thesis states: "The Christian congre-
gatlion fills the Office of the Public Ministry by electing
and celling into 1t men adjudged worthy.’68 The first con-
gregations had the following method as recorded (Acts 1).
In the ocmse of Natthlas, a list of two candidates wae pre-
sented and "by giving forth their lots (the disciples) chose
“atthias,"” The congregation at Jerusalem elected Stephen
(Acte 6). An eleotion by the congregation accompanied
Paul's and Barnabas' ordaining acts as the Greek word

cheirotonesantes denotes (Acts 14:23). It seems as though

this method of filling the office of the public ministry was
continued for several centuries as is seen from Cyprian's
letter to Cornelius. And this is precisely the method
which the Missouri Synod has used from the time of its or-
genization. A list of candidates is set up by the congrega-
tion and then the congregation, through its voting members,

67Ib;d., P. 483.
681b;g., p. 487.
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wlll elect one of the group accepted by 1t as candidate.
When the election has bsen made, the congregation next is-
8ues a solemn call or divine call to the pastor-elect. The
office is filled when he accepts 1t. Foelber asks the ques-
tlon and gives his immediate answer: "Is there any other
method by which the Office of the Public Ministry can be
£illed? None at all,"69 Scripture nowhere suggests any
other method.

It i1s a false notion according to Foelber, that as
Loehe states: "The Office transplants itself. . . . Only
he who hes the Office can transfer it to another."?0 Fur-
ther stated is that this error expresses itself very im-
pressively in the "sacrament of ordination, so-called."
Foelber!s definition of ordination is: "It is an ecclesi-
astical form denoting the public and solemn confirmation
of the call."?l The artiole goes on to give C. C. Schmidt's
opinion of ordination as explaining Foelber's:

Sometimes our Confessional Writings use the word "or-

dain" in a double sense, occasionally for the word

"call" by the congregation; again for the public con-

firmation of the call through the servanta of the

Church., Both usages, however, indlcate that always

the congregation 1s the body or authorily that makes
the act valid. The ordination, therefore, 1s dependent

691v14., p. 488.
701pia., p. 489.
7114,
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upon the election and call. W¥What the marriage rite ig ¥
to the engagement, the ordination is to the call.?

The rite of ordination is not just a mere empty ceremony
but 1t is "a good ecclesiastical ordinance and should be
retained."?3 Also it 18 pointed out that as this rite is
conrnected with prayers and the glorious promises of the
Gospel, "spiritual gifts are outpoured."74

The last thesis in this article says: "The Office of
the Public Ministry, is, strictly speaking, the only di-
vinely instituted office in the Church."?S The office of
the public ministry involves many end varied functions.
The Scriptures speak of apostles, evangelists, teachers,
bishovns, pastors, elders, deacons, In the lMissouri Synod
we find pastors, assistant pastors, assoclate pastors,
Vvicare, nrofeesors, presidents, executive secretaries,
superintendents, visitors, and other synodical officials.
The question ariges as to which are divinely instituted?
Inasmuch a&s through all of them the Gospel is preached and
through them the congregation acts, each one has divine
sanction. iiissouri Synod writings liken the office of the
public ministry to a tree. The preaching of the Vord by

the pastor of a congregation is the trunk of the tree. The

721b14.
731pid., p. 490.
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other nreasching ie described as "branches” of the tres.

The nrinciple of equality has received much emphasis within

the Fizesouri $ynod.76
Ihe exigtence of holy orders by divine right or insti-
Yution has baen consistently denlied. All ths incum-
bente of the ministerial office, either in one congre-
gation or in different congregations are held to be
8dual in rank and station among themselves since no
degrees in the minlstry have been ectablished by the
Hend of the Church. Whatever superiority of station
there may be among the officers of any church or fed-
eratlion of churches 1s, like the forms of ochurch
polity, which may involve or conditlon such gradations,
meraly of humen origin and dignity.?7

The article closes by stating that all members of the office

of the nublic minietry in the Mlssourl Hynod are *fellows

~nd brethren, with only one Haster above them, the Lora

Jegus Chrigt, 70
The "Common Confession®

the "Common Confession,” Fart I, was adopted by The
Lutheran Church--Hissouri Synod end by the American Lutheran
Churech in 1950, The "Commen Confession® asg one dooument com-
prised cf' two narte ie recognized as & statement in harmony
with the sacred Scriptures snd the Lutheran Confessions by
Ihe Lutheran Church--Missouri S;nod in 1956, but not to be
regarded or ua;d ea a functioning basic doourent toward the

?61p3d., p. 491,
771pAd., p. b92.
781114,
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establishment of altar and pulpit fellowship with other
church bodies.’?

In Part I of this "Common Confesaion,” there is only
& very short article on the ministry. In Part II, no such
erticle 1s given. The article in Part I says that The Lu-
theran Church--lissourl Synod believes and teaches that
The ministry of the Word and Sacraments exlsts by divine
ordinance. "80 God continues to cell men into the office of
the public ministry and entrusts the spiritusl welfare of
His congregations to these pastors as His gifts to the
Church. The article says that it i1s God's will that these
local congregaticns choose as their pastors only those men
who qualify which qualifications the Scriptures outline.
Gocd expects Hig pestors to be faithful to their respective
congregations and show them love and respect. The article
cltes Scripture proof for i1ts statement on the office of
the ministry (Acts 20:28; Romans 10:12-18; 1 Cor. 4:1-2;
2 Cor. L; Eph, 4:11-15; 1 Tim. 3; 5:17; Hebr. 13:7-17).51

The Lutheran Agenda

"The Order for the Ordination of a Hinister" has four

rubrics preceding the Order itself which read as follows:

79uCommon Confession,” Part I in D nal Declarations
(5%t. Louis: Concordia Publishing House, 1957), o. 71.

801p1d., p. 76.
81l1pig.
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l. This Order shall follow the General Prayer in the
Morning Service; in the Vespers, the Hymn after

the Sermon.
2. Ordination shall be administered under the author-

1zatlon of the President of Synod and according to
1ts avpointment.

3. Ordination properly takes place within the congre-
gation to which a candidate has been called.

The Ordinator and his assistants shall turn to the
Ordained who has presented himself before the
altar and the Ordinetor shall say: . . . .E2

Then followe a short address mentioning the great commis-
sion of our Lord Jesus Christ, the fact that He gave to His
Church, -anostles, prophets, evangelists, pastors and teach-
ers, ete. for the edifying of the Body of Christ.

After having mentioned the fact that the candidate has
been examined and found to have the necessary qualifications
for the holy ministry, he is told of the solemn responsi-
“illtles of his sacred office. The most pertinent passages
of Seriptures from the epistles of St. Paul are quoted, for
example, "Let a man account of us as of the ministers of
Christ and stewards of the mysteries of God." "Preach the
Word; be instant in season, out of season; reprove, rebuke,
exhort, with all long-suffering and doctrine." "A bishop
must be blameless, as the steward of God, not self-willed,”

ete. "Moreover it is required in stewards that a man be

found faithful,"83

82"The Order for the Ordination of a Minlster," The

Lutheran Agenda, authorized by the Synods constituting the
Evangelical Lutheran Synodical Conference of North America

(5t. Louls: Concordia Publishing House, n.d.), p. 104,

aalbid.. pp. 1lO04f.
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The candidate, having accepted the call, is asked "in
the presence of God and this congregation” Af he believes
that the canocnical books of the 0ld anﬁ New Testamenf are
the inspired Vord of God, Af he accepts the three Ecumenical
Creeds, 1f he believes that the Unaltered Augsburg Confes-
gicn is a true exposition of the Vord of God, also the other

Tfive books in the Book of Concord and that he promise to
perform his duties in accordance with these Confessions and
hies administering of the Secraments (in his office). Fi-
nally Af he will adorn the doctrine of our Savior with a

holy 1ife and conversation.S4
Hext, the ordinand kneels and the ordinator laying his

right hand on him may say:

1 now commit unto thee the holy office of the Word and
the Sacraments; I ordaln and oonsecrate thee a minister
of the Church and install thee as pastor of this con-
gregation in the name of the Father and of the Son and
of the Holy Ghost. The Lord pour out upon thee His
Holy Spirit for the office and the work committed unto
thee by the call, that thou mayest be a falthful dis-
penger of the means of grace. Amen.

The following rubric says:

Then the assisting Ministers, in turn, may lay their
right hand on the head of the newly ordained and pro-
nounes somgagenedictlon (such as Josh. 1:7-8; Ps. 20:

1-2- . L]

841p14., pp. 106f.
851p1d.
861p1d., p. 107.
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The ordinator, facing the eltar prays one of the two

prayers offered him in the Agenda followed by the "Our
Father" (together with the other ministers with him).87

The ordinend then rises and the ordinator giving him

his rlght hend shall say:

Go, then, take heed vnto thyself and to all the flock,
over which the Holy Ghost hath made thee an overseer, :
to feed the Church of God, vhich He hath purchased with -
His own blood. Feed the flock of Christ taking the
overalight thereof not by constraint, but willingly; not
for filthy lucre, but of a ready mind; neither being
lord over God's heritage, but being an ensample to the
flock. And when the Chief Shepherd shall appear, thou
ghalt receive & crown of glory that fadeth not away.

The Lord blesa thee from on high and make thee a
blessing unto many, that thou mayest bring forth frult
and that thy fruit may remain unto eternal life.

Amen.

"The Ordinand, as the called pastor of the flock shall

teke charge of the remailnder of the Service. "89

871v14., p. 108.
881p13., p. 109.
891p14.




L LS 4

CHAPTER IV
CONCLUSION

The historical survey of ordination and the call in
the first hundred years of Lutheranism and in The Lutheran
Church--ligsourli Synod, has given the following information
upon wvhich certsln conclusions may be deduced and yet there
wlll be one important, nertinent question remeining.

In so many words Martin Luther has sald that the ac-
ceptance of the call makes a qualified person = minister.
Thies might be expected from Luther bscause he labored dur-
ing very difficult times when the doctrines of ordination
and the call were abused to a great extent by the Church of
Aome and the Anabaptists.

Aiccording to the Lutheran Symbols, the technical term
used rite vocatug, seems to imply ordination. The symbols
testify that the szcered ministry is not only an Amg, but
alsc & Stand (ordo). The symbols do not say that an or-
dalned pastor is better than a layman but most emphatically
differentiate between the functions of an ordained clergy-
men and a lay-Christian. (It appears as though the Lutheran
Symbola understand rite vocatus es & term which includes
ordination as well &8 a2 call from God through His Churgh.
In ordination, & person recelves the authority of his Stand
end in the call, a candidate recelves the "authority of

Jurisdictlon.t)
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The term "sacrament” is never applied to ordination by
Chemnitz, Gerhard or Quenstedt. With these dogmaticians 1t
Beeme as though the ordinatio always presupposes the vocatio.
The ministry 1s usually not separated from an area of juris-
aletion. ( Ordination publicly testifies to the validity of
the call. Ordination establishes a candidate in the office
of the ministry and certalnly promises the grace and bless-
ing of God by the laying on of hands and the prayers of the
Church. |

The third chapter emphasizes the call of God through
the local congregation which is the all-important aspect
of the office of the public ministry in The Lutheran Church--
lMiseouri %ynod. The most significant documents of the
¥issouri Synod as well as Yalther and Pleper agree that the
acceptance of a cell from a local congregation makes a
qualified verson a pastor. The Missourl Synod does not deny
that by ordination with the laying on of hands and the
prayers of the Church in ordaining a candidate, God's grace
and blessing are given.

A few points of certain agreement between "early" Lu-
therans and contemporary Missourl Synod Lutherans are here
stated: Both of these groups of Lutherans deny that an
indelible ocharacter is given at the time of ordalning a
candidate. The importance of being rightly ocalled by God
through His Church is emphasized by both groups. The divine
institution of the public ministry is affirmed by both
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groups and certalnly ordination is considered to be 2 fine
Christian custom.

“hile the Lutherans of the first hundred years of
Lutheranism (with the possible exception of Martin Luther
himself) stressed the csll of God "through His Church,” the
Miseourl Synod has always emphasized the call of God
"through a local congregation." While "early" Lutherans
meintain that ordination is taken to be a part of a per-
scﬂ's vocatio, the Kissourl Synod seems to be quite clear
that 1t 1z only 2 ratification of the call and therefore
noi necessary but only a desirable custom to retain for
good order in the Church.

Thg democratlic church government of the Missourl Synod
explains why the call from the local congregation 1s so
greatly stressed. The eplscopal form of government of the
Lutheran Church in Germeny at the time of the Reformation
stressed the call of God "through His Church" whether that
be through a bishop or the local congregation. Ordination
was taken for granted as pert of a person's vocation, that
by the laying on of hands and the prayers of the Church,
the grace and blessing of God is given to the candidate
entering the Stand (ordc) of the sacred ministry.

With the seeming reluctance to include ordinatlon as a
necessary part of the vocatus as well as a call through the
congregation the following question still needs to be asked:
"Does the Missourl Synod recognize and admit a techniecal

» . = =
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difference between the meanings of the terms Amt and Stand
(ordo) ae the Lutheran Symbols state and as the early Lu-

theran dogmaticians seem to imply?"
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