Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
6-1-1959

Concept of Personal Freedom in Berdyaev

David J. Klumpp
Concordia Seminary, St. Louis, ir_klumppd@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

O‘ Part of the Religious Thought, Theology and Philosophy of Religion Commons

Recommended Citation

Klumpp, David J., "Concept of Personal Freedom in Berdyaev" (1959). Bachelor of Divinity. 603.
https://scholar.csl.edu/bdiv/603

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.









15

in the Ungrund relicves God of the responsibility for evil and avoids
doterminiom,

Tecanse mon was created out of the Uncrund, he had within himself

the freedun cf choosing betweeon an imdnite variety of possibilie

tios both good and evils This freedom was not given him by Cody

but it is the part of man thet is unereated.s It is the element

in mon which is born of monioﬁ‘reedom. God hss no control over

ity for it smiocedes gven Gude

Thua man in bis anereated freecdom may either sccapt or reject
GCoed?s offer of love, Thiso takes place in "the inner dialectic of frece
dom which produces evil from within itself,” Hut "the source of ovil
as well as the source of life is to be found in the sowe primael irre-
tionol frecdom, infinite peten‘.‘:iality.“m

Hence frondom for Herdyaov is basic to both life and evils In a
scneo frsadom i not evil in itsell, in another, it is the source of
evil by its very mature, It is an explanation for the genesis of free

beinr, but ot the same time, the genesis of evile Mliimately it is a

'coz:mlngf:i;cal mystery to use Bsidyaev!s favorite descriptive terns

50 in melyeis ve begin to note Twwo freedams, or at least freedon

gorving two funchionse

tin the bezinning was the Logoset The Logos wag in fresdom and
froaedon was in the Logose Thet, hovever, is only ocae of the
sspects of freedore It has snother aspset, ono in which froedon

is entirely external to the logos and a clash betireen the Logos

and Freedom takes place, Thus it is that the life of the warld

1o a dranay it io full of the sonse of tragedy, the entagonism

of diamotrically opposed principles occurs in it. There is en
mdiotential dialectic of freedome It passes into nocessity;

£reedon not only liberates,; it aloo enslavese « « « The world lives
in ti? atresses of pascion, and the basic thems of its 1life is free=

dons

1gerdyaov, Freedm snd the Spirit, pe 160.

m]:b:l.d., De 161,
15!25_11.' pPe 105,
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It ie in the second function, that of choiee, then that freedom bacomes
a nmeaningfal part of our lives, but this second function is posited
upen fresdomts Tirvet function, as & source of being.

fie was mentioned at the beginning of this chapter, the conclusions
reached would depend upon one's basic beliefs conceming God and man,
Bordyaew bolicves hiz theory reveals the possibility of an antirély
¢ifferent theodicy snd enthropodicy, Por Perdyaev, the primordial
rystory in the kindling of lisht within dar: freedom, within nothing-
ness,; end the eonsolidation of the world cut of that davk freedome 1

e statess

e ;;;thr'«'_mg leads us to the conclusion that Leing is not the ulbtie

nmote depth, that thore is a principle which precedes the omergence

of heinz gnd that freedon i bound un with that principles Frece

dom is not ontle et meonic. Eelng is a secondary product and
it ip alweys tho case t?;.t in it frocdom is glroady limdted ard

‘l‘l‘

disappears alto; rothore s
The Personal

Welve now briefly considered the crigin of freedom and considered
God's place in the scheme of Ferdyaov?!s thdnking, but now w2 must cone

sider mants position, To Berdyvaev, the torm “person' is & loaded

Borm a2s was siready indicated, Tha centrality of freedom and the
ultimate worth of the perscon ovar all e_lae are correlsted in Derdysavis
thoughte Ho torms his approach and evaluation of the "person,n person-
aliame

Perdyaov facls nothing is comparable fo the humen personality,

rnad., pe 109
17]1:‘!.{1., Pe m-
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The personality camnot be identified with the soul, for personality
has an elemental unconscious foundation. Torsonality can't be identi-
fied with reason although porsonality is a rationel being., Personal-
ity ien't a biclopical or psychological category eithsr, but an ethical
and spiritusl category. Why? PRecouse personslity is unchanging, ine
destructable, Humen worth consists solely in personality.

The existence of porsonclity presupposes frcedom, Personality
is a subjoety and nol an object mong other objects, and it has its
reots in the Lwsard achome of existonce, that is, in the spiritual
warldy the world of frecdoms, PFersonallty oo en existential center
presupnoses capacity to feel suffering and j'cw. As such it is unique,
colloctive veelities such as the church or state con only be said to
cxperience sufforing and jor by virtus of the suffering and joy experie-
anced by porsons within tho grosp. It ia Tor this reason that the
pergonaiity is primerye Only paroonality is capable of experiencing
smfi’a:'inf_:.w

Foraonality iz the caaing into being of the future, and as such
it consisio of crsative sctse Tt ie struggle to attain to selfe
realization and seli-realization izplies resistances Overcoming
reaiotance is a painful process which involves suffering. ian can
either transcend the objectified and objectifying world or he can
aceuiosce to it. lowever, acquiescence spells slavery, gt;d the loss of
that which s unique sbout personality, its very subjective exiotentiality,™?

18, . -R
; Wicoles Rerdyaev, Sla and Freedom, translated by R, s French
(3lowt York: Charlos Scribnoris gum, 19LL), ppe 21Ef.

”MQ. Pe 260'
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Howr does the personality, this 'free existential subjectiva center!
relate itself to God? Berdysoev answers:

Tho relation betwoen personality ond God is not a causal relation,
it lles oniuide the reslm of detumaination, it is within the roaln
of freedom, Cod is not en object to nersonality. He is a subject
with whon exiastentinl relations existe FPeorsonality is the
aboolute exwistential centers FPersonality determines itself from
within oubside ihes whole object world, and only determination
fron within erising out of freedom, is persenality. Iverytiing
defingd from without, averything detemrined, everything that is
based upon tho paver of the dbject world is not personal, it is
the impersongl in man,%

Nerdyaev!s understonding of the person also conflicts with the
traditional Clhwistian underatanding of man, Ho criticizes the Christian
viaw feeling it is inconsistant end shellow,

In Chavigtienity there has zluvaye been a2 twolold attitude to man,
On the ong hend Christienity has, as it were, degraded wman by
regarding him as a sinfol and fallen being who is called o humile
ity ad cbediencee o « o BEut on the other hand Christianity
extroordinerily exalis man in thad it regoevds him as wade in the
imape and likenecss of God, recognizes a spiritual mrinciple in
him; which raisos him gbove the natural and social world, it recog=
nizes in him a spiritual freoedom which is independent of the
Kingdom of Cspaor, and it belioves that God Himself becamue a man
and by this exalted men to heaven. 4nd only on this Chrdstian
basis can a doctrine of personslity be constructed ami the par=
sonalist transvaluation of valies be warked oute Ferssnalist
philozopiyr must recognize that spirit dees not gomeraliss bud
individugline » « « that it forms personalities. The triumsh

ef the epiritual principle meano, nct the subordination of man

to ﬂéﬁ universe, but the reveletion of the universe in personal=
1tre

Tlence we sce that Berdvaev takes from Christlanity the germinative
spiritusl principls for his philoscphy of persondlism, but rejects the -
concorzittant erphasis of Ch‘:lﬂtinn:i.ty on man's spirituval slevery and
deadnasse This, of course, harks back to Berdyasv!s different under-
stending of freedums Ferdysev firmly believes man to be a microcosm

zoIblﬂ-' Phe 30. .
2lybid,
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and a miorotheos and upon this and the frecdom which is man's uncreated

indeteminale corxelate he rests his case for man's personality,
Concluding Summary

Already In this third chapter we have foreshadowed our subjects
for chapters four and five, the loss and manifestation of personal
freedoms This hes occurred becawse it is impossible to completely
sover Hendvagvto thinking on the subject into ocur catesories without
sene distortions I have felt thet it is better to overlap than to
dictort.

Derdyeov is convinced that his uwndersionding of the origzin of
personal freedon succegsfully saswers and elindnates the determinisa
go thvious in neacly all other syztems of thoughts Although he may
seon vary far afield to us, we should not dismiss him lightly for he
is by no rwans dlonce ile himself points ocut that one of the latest
nost sucecessful atbtemptis at an ontology is that of Heidegger, His
erphnais also is on the theory of nonebeinz, nothingness, wxther: than
bein:.

Paerdraov feals that all he writes on the subject of freedom is
tut a commentary on Dostolevsky's "The Grand Inqu:l.s:l.'l'.«:l‘."22 in The
Hrothers Karamasove

This chapter is the key to understanding what is coming in the
gnsuing two chepters. An open mind will prove an invalusble aid toward

223,rdvaavts high regsrd for Dostolevsky end the prominence of
this theme, namely freedom, in his writing is stressed Ly Derdyaev
in his book, Dosto wvhich is Berdyzev's interpretation of the
great novelist, SCee sppendix "B" for excorpts of "The Grond Inguisitor,?
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understanding snd in some ways appreciating what Derdyacv has to offer.
How Bendyacy con helicve and sgy what he does in the face of the harsh

cold raalitles of 1ife i the subject of cur noxt chapter,




CHAPTER IV
THE LOST OF PERSONAL PREEDOM
Jbjectiviasation

Chapter three may have Jeft the impression thet Berdyaev is just
another idealist overlooking men's shortcomings and fradllity and

hemapioning the camse of mmon independences On the contrary he is

o]

very much awere ‘that all is not as it should be.  In most of his serks
he gives proater space to the losz of freedem and its effecta than he
does 4o the positive aspects of personcl freedon,

Tasic to understanding Rerdyzevis thinking on the loss of parsonsl
frecdom is the concept of “cbjnctiv:‘-.::-ation."l This term is synononous
with the terms, olienation and exteriorization, and £ll three are used
recurrently to describe the loos of freedon, Nerdyasvy deacribes
ohjectivization os the process whoreby & mubject becones an chjsct; it
loses its cuistentlal center and becomes incapable of subject to subjest
commmion either with Cod or other humsn personc,

Objectivisation rekes one incopsble of self-detemination and
reducas 2ife from the spiritual into the natursl,s It changes an act
into ¢ substance, b destroys the image of personnlity--the image of
Jod in mne-which is ddwaye [ree, unigque, spirii, quelitetive,
unrepeatable, creative end self-deternined, Ultimatsly objectivisation
spelis amihilation of man, for it trensfers the qualities of man to
things end thus renders them lifgless. Tt chonges the imward into the

Lsupra, Appendix K, pd kSi.
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outvard and thus divorces it fpom reality.? It is "the fountainhead

of slavery o
The Fall

ilhers i the source for objectivization an? how did it come sbout
are questions which Berdyasov answers with "the xyth of the Fell,® A
nyth, beemise only in wyth is an adeguate approach to the problea
found, A myth poinis to the fact that good and evil are only symbola
designating a relationship, When man refused to cbey God and ate of
the tree of the nowledgoe of good and evil the objectivization process
was beruns God had created man in His image, that is, to be 2 areator
end this act on the pert of man indicated his refusel to make a creative
answor to Cod's calle Instead of creating hié own values, man tried
to approprizie values recady made. He resisted the act of creation to

which he was cglled and attempied to return fo non-being.l‘

Interpretotions
Of the Fall

Berdyaev believes that a myth-is capable of bearing many inter-
praotations, cach conteining an aspect or fﬁcet of the truth it neans to
caeys For our purposes we will cite three of his interpretations of
the Palle

Zjicolan Berdveev, Slavery and Froedan, transleted by Re Il French
(lfew Yorks Charles Scribner's Sons, » chepter l,

31\!’-‘1&- 2 De 178,

lyscolas Serdysev, Freodam and the Spirit, trenslated by Os Fe
Nlavice (Lms Geofirey Dlaa, 191|ﬂ). Pe 25-
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First, the Fall symbolized the Lirth of consciousness.

Paradise iz in the realm of the instinotusl; of thas unconscious

unity of natura, In thic obtete no etithesis belween subject

and object existe Ho conflict between the conascious and uncone

gelonz is prosent. Ho dlstinetion betiwgen the one and the many

iz to be found, Life is itself everrthing, and everything is

idontified with ite Man iz in God md the world is i man, Han

Imows Cod meither as idea nor comoent, but as Cod, Himgeld, Iife

is lived in an I-Thou relaotionshin and not in an I-it.

fowewer, in the present world dividedness, opposition between
the one and the mony,; painful. conilich between the conscious and the
unconscions is averywhere obvious, The fruits of theat tree in the
parden have proved bitter to the taste and that bitierness has been

transfarrved o consciousnsss itself. Consciousnose iz born in pain

and suffering. The higher on individuelfs consciocusness isy, the higher
is his capacily for sufferinz, Increase in consciousnsss inevitably

means o corresponding increase in sorror, Consciousneas implies cone ]
cantration on & limited area to the exclunsion of othsr arsas, At the

sans time, however, this focusing of attention brings with it separ-

‘ation, dividednoss, distinction, which conse pain. Han desires to ba

wholz, to be complete, tut consciousness meens lack of completensss.

"ron its very nature consciousness ccn never embrace the whole of being,

for 1% clogses us off from tha realm of the subconscious amxd the supere

congel mw.é

Conscicusnoes is paradoxical in character because it both preserves

man from meonle chaos, groundless freedom, endless potentiality and yeb

Siticolas Bewdyeev, The i’est%_g[ of “en, translated by Natolie Duddinge
ton (London: Geoffrey Bles, s De 3e

Smad,, po 38.
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it separates man from the renln of the suparconzcions, from complste
union with G-zcx!.,'?

L second interpretation of the ¥all is that it took place in a
spiritual realn for freedom is ultimately spiritual and being and
nature only derivative reaglities, Pirst Satan rebolled, bub man was
involved in Saten's rebollion becouse men wes a part of the spiritual
heirarchys an beczae a slave to externalz becsuse of this prior
reballion of Saten and since then mants epiritual frecdom has also
been cloudeds The nature of evil bears this out beceuse it appecls
Dirst to nan's spiriteel, higher nature ond the freedon which it
nossessas, "It is only later that evil finds expression in cur sub-

Jection to Jover clements and carnal pm::siuns."a lioreover, in the myth

of the FPall Catan i pictured as an external reality vhereas hs really
possences no such extriascism, Satan belongs to ths spirituval werld
vhers everything is darard and integrel. This explains why the world

of Satan and the spirit non are insardly related.

Saten is on imner realiiy in the spiritual world of msm, and
he only eppears to be samwthing external through analegy with
the natural worldd, He is a reality of the spiritucl order omd
cannot be conceived in a naive reglist sense. He is not the
sutonomous souwrce of avil in hia ariginel bheing, but only the
mnifegta‘hion of frrgticnal freadom at the highest spiritual
laval,

$o we return 4o what was praviously stateds "The immner dialectic
of fresdom profucos evil from within itself, The scurce of evil as well
2o the source of iife is to be found in the primal irrational freedon

7Ibidp, De 8l
8 erdyaev, Froedon and the Spirit, pe 162
9Ibido, Pe 163.
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and inTinite npotendi ﬂity.“m
A thimd imtowrprelation of the Fell wiich Derdyaev advances is
that the Fall i= responsible for egocontrlicity. In the Pall and since
the Yl mon's solleaffiming pride attampta to replace God, This not
only destroys Goils ordered wordd heirorchy but also destroys man's

parecnalitve 'anto egocentricity shuts him off from Godl as his source

£ hein: and inevitably leads to non-boinzgs for cutside of God there
ic no life Yut only illusion and deaths Cgocentricity means the inability
to rocoive 1ife from Godett

Further:are, cpoceubricity denotes elavery to self. It is the
incbility 4o icsuo forth ocut of selfs Tioeo egocentric man is engaged
oxclusively in his om condition end is uithout interast in the world
or in other peoplee RHgocentricity is bolh slevery to self snd warld
becouoe 4% traneforms the woerld into en dbject which experionces cone
stroint fron withoute In this way the egocentric man haocomes a slave

to hia hichest *.-?f..haﬁscl‘?

In this third view the dbjectivization process works o ita Sullest
axtente In the first and *econr.% orpretations objectivization waa nare

a concomritiant of conccisuanoss an:! spiritual anarchye. Hut the egocantrie
man 1lves oxelnsivoly on the lovel of the I-it relationship and knows
nothing sbout the I«Thou, Hwverything bocomes an cbject to be used o

diascardad,

mSupm., De 15,

1:1!‘;. ?an’ Slavery sad Freedom, pe 132, and Fresdom and tha

%Myaev, Slevery and Freedovly pPe lﬂa
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is attitude dowards everybhing which is a non-I is a cervile
atiltudo. o is aware of the non-I oniy, ho has no knosledgze
of anothar Y, he does not know & Thou, ho knoss nothing of the
fracdon of poing cut from the I, The epocentric men usually
defines his relation }o the world znd to people in a wgy that
is nob personalistic,
Feraoncllity op wan mentionad curlier is the Image of God in man,
It Jodie for the inage of God in enother and triesc to cstablish cone
ranion with hin, MHeance the very cxistence of epocentrieity is a denial
off the peresonality, for pergonality can only exist in the zoing out of
soll to mmothare
Hevdraer has othaer interpretetions of the Pell bub these three
oulfice to indicate the connection of the Fall with the loos of pere
sonol fecodons (no crucial quostion remaine, If in the Fall men is
mode conseiousy becumns spirituslly disiointed end loses his freedom, ‘
beeomss egocentrics how then is men cepabvla to ra:.l'lect iis freedom
constroctively?
Jerdyoov enswors that no metter what has happensd or will happen
to mm, the image of Cod within him is never logt, and hence the
potential poosibility for proper utilisetion of hilo freodon in the creative
act ronainse
Tha spiritusl nature of men wmay be twisted, deformed, troken, but
1% 4s not degivayed. Regardiese of the depihs of evil to which a man ngy
sink during his 1ife he otill retains = capacity for enlighterment, The
voorning for 1ifc with Cod remains in hin and mekes both revelation and

salvation posnibles

Bmid.
Wnerdysev, Freedon and the Spirit, pe 55,
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4vil hes nob finally possessed man's nature for it is a dugl
nature bolonging to two worlds and even after the Pall man did
not completcly bresk with God, whe contimues to have deslings
with him and 4o Smpart o him liic regenerative powerss « « «
God and the devil are at war within the human heart, and fallen
man nreserves the divine image in spnite of everything, for he
han passed Tthroush the aﬁermncn of evil &5 2 beinz of &
daelinitoly hirhor order,

S50 in nan axists the diglecticel struzgle betuecen really living

. ?
QE & SEO

ubjeoctive existential center of crsativily end zcquiescing to

chjeetivicgation, The sane thing may be hoth zood or evil depending

upon how man velefes bhimseld Soward ite 70 see how this actvalices :
itgelf

in mants life we must oxamins a few of the cxanplos of objoctifi-

cation or chjectivisation.
Pzanmples of Lose of Vroedoem through Ubjectivization |

Nardvaov tregte in detail mants relationship to nature as a
potantisl gsramd of objectivisations I dossn't cairast nature with

culiure, civilizmation o the supernatural, To Herdyeev nature is not

dust the world of matter in the finite setting of crace and tims. Haturs
ic prinarily the antithesls of {reedon and consecuently of personaiity
anel epirite "lature in thic sense is the world of sbjochivization, theh
is to say of alienation, determinsbility, impersonality.s

Mature is not evil because it is lower on the hierarchy of being
then the spirite. Animels, wvegetation, wingrals, sea, sands anxl stars
all have an inner source of existence and comsequently also have a
place in the divine order, Hature is evil because in it everytiding

]‘SMdcg Pe 170.
pordyecv, Slavery snd Freedom, pe Ske




