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CHAPTER I

LITRODICTION

This peper will atitept to deserite lerdyraevis thinking on the
subject of porsonnl freedome Vo attenpt will be made to eriticize o
evaluata his thinking Ly eithar the eriteria of philosophy or thediozy
althoush inotances in whiech his tdies issue or altad:is Orihodox th"‘ntian;
v will bo noteds In presenting Serdyacvts concept of persenal freodom
an abtbept will be made Lo remain within the framework of his thought as
it in avallebls In his Bnglish writings., This ploces linitations on this
paner for not all of Dewdymev's works have been translated from the
fugslon or Prouche. In eddition I an confining my research te those
ditioens of Nerdysev's worke which I elther own personally or are in
pitelalf Femordlal Library,
oreover, Berdyscv docs not aluars pressnt his thinking as a logleal,
intor—rtad unitye #Ao bho foces the various problems of 1life ho inveriably
iz conironted with irresclviblis pavsedores nnd inpenctrable wyoterics. f
Pordynev is aware of his inconsistencles and camiradictions but doss not
try to remove thenm feeling thay ares
expressions of gpirituel conilich, of contradictions which lie
at the heart of exisbtonce itselfl, snd are no? %o be disguised by
’t.ze foepde of losicel unitye True inteprality of thought which
15 bound up with integ ty of personaliiy Ir an existential
unity, not a logical.
Mwethernore, the essential nature of porscnal frecdon a5 Berdyasv

]ﬂicolas Berdyaev, Slavery amnl Preedom, translated by Rs s Franch
(:!ou Yori:s Oharles Scribner's sSons, 1905), De 3.
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urderatande it makes any comprechensive, precise definition of it impose
sible. Tut personclily and fresdom ave the heart and core of his
cpprosch o botk philosophy and theology. Freedom mskes personality

tut ot the some time porsonality is the only compotent subject of freo-
dune Tha two cennot be separated in Demlyoev®s thinking, To separate
thon destroys not one but both,

Berdvaey a2 an existenticlist often pives now or greater meaning to
certoin wonds and torms. Theroforey it will assist the reader i he
consulds Appendisn 947 for a definition of key termss It will £lso help
to undevsiond Terdyeev®s thinking on this subject if ho consults Appendix
and ghich conteins oxerpts of Dostolevekyls "The Orand Inguisitor® since

Perdrasv hinsel? feels thot he iz writing but o commontary on the
thoushts which ore expressed in this nmesterful pacssges

We #ill firet lock briefly at Berdyoev as a man in order to gain
semz fnnishd into the beasokground of his thinking and the Russian mind
in penerale Tha papsy proper divides into threa chupters: The origin
of persmsl freedon, the loss of persenal freedomy and the ranifestation
of personel freadom in the oreative acte In theme three chaptors we will
get 4o the heert of FPemdyaev's thinking as he strives to avoid deterainism
in g1l fomw, The ond of personsl freedon is oreativity and this io the
begimnning of the Fingdon of Gode




CHAPTER IX
THS BACEGROUIRD AYD TIE AN

Martin Luther onceo ssid, he who wants to understand what is sald
must see why o for what reagona it is salde
Terdvoev ic Listed among the leading existentialist thinkera of ocur
dagy and yet anong us he is largely unknown, In A Handbook Of Christian
LR ESRESLEERYP RS T NN AR R
Theology one msy read:
‘chind the thought of virtually every theologian dependent upon

the philosophy of existence is come form of the convietion that
the humen predicament to vhich Christienity is relevant can most

asdequately be expressed through this philoscphye. Wicholas Derdyesv,

the ussian theologian, has teen more outspcken on this point thaz
any thinker sxcept Bultman, The ides, more simply exmvressed, is
that if any philosophical concepts and categoriscs are essential
for theolory they must be existential ones.

Yhy ie Pemdyaev so ocutspcken en existentialist? Why is his domdnant

emphacis on personal frecdon? The baclkground for enswers to these
cuestions is Yo Le discoversd in the Russian nind and the man Perdyasv
to which we nog turn go that we mey follow Lutherts basic Mmile of inter=

pretaticn.

Russia and the Hussian iHind

A glance at a mop of Russia will show us an enormous land mass
stretchine acrues two continents. Within this great country are the
secningzly boundarvless steppes. Russia faces both eest and west, it is
et onee in Asis and Durope. On this sccount arise the two problems with

- _
John Z. Smith and Others, A Handbook of Christian Theologyr (lew
Yorke Heridian Docks, Ince, 1958), pe 120a
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vhich Rusela has dlweys been fezceds Pirst: shall she shrink back
within hovsel! in isolstion or shall che seo!: contacts with the cutside
world? And goeond: chsll she turn cast or west in secking her contects?
This tension was the cause of much debate and dispute in the ninetoenth
contury and atill ean be seon In the prosent day coompnism of Russiae

The first part of the twentioth contury in fussia was marked by a
literars vavivel and a lreosh apprecletion on the part of the intels
ligentsia of the national religions heritage ag preserved in the Orthoda:
Churehe Thin novement hosever had 1ittle impact upon the laver classes
end ithe Deovolution of 1917 swapt oll miay. Hut Dendraev has affinities
with both these wovenments, A disciple of the great Russien thinkers of
tha last cor and a one bims edherent of comwanisneS

Probobly the best introduction to the fdnsglan mind is an introduce
“ion %o the four deminent ideas of its nineteenth century thinkers. %he

fivet concept is thet of gohornost, vhich commotes a vay or idea of human
1life ecquolly distont from either cur individualism or collactiviome oIt
is 2 polidarily of persons in love and freedum, a commnity whoso meubers
at onea mcke myl chave in the 1ife which pulses through the whole,"3 The
rihodos: Church is usuelly viewed es tho physleal agent of sotornoste
Zohind the concepb of pobornast lisu a pession for fresdome An

gnarehic elonent do dominant in the Tussion temperament. Ironic as life
oftan isy this very pasesion for fresdom, or anerchy has been the canse

23, Le Allen, A Ou !.de o the Thousht of karl Davth (low York: The
hilosophical Library, s DPe OF

sIbmo: De 1%,




5
for Rnasials despotic forms of 5aveﬂ1mnt.’-' Tha Ruscian love of {rcee

dom has found classical expression in the deseription of “"the Grand

Inguiaitor” by Dostolewsly in The Irothers Karanazov.

The third doninant Russian coneent iz the emphasis which is placed
won Christ's incarnation, Christ is the God-nane For the Russien this
is not a punctiliar set in history, but is something which is continually
taldng place, "od is ever becomdng incornate in the worlds that indeed
iz the meaning of the historical process, that Cod becomss a man so that
rion may one day bocoms {iozi.“'r"'

To the Russisn, tho reunion of Chrlstendom will come whon at last
we learn that fruth is nelther in God without men ner in man without
Gody but in the unlby of the Codemany this will bring with it both
healing of the nationz ond unity of the Chnrche Indesd, it will bLring
with it the Kingdom of Coda

The fourth concept peculiar to Russian thinking is Huseia'e cense
of hor unigue worth end Messianic mission. In The Idiot Dostolevsiy
nalran one of Wis characters predict that a NMussian Christ will one day
shine forth won the world, In short, the future of the world lies with
6

Tussic,.
Derdyasv, The Men

nicolal Alexondrovich Jerdyeov was born at Riev 4n 187k of a
weolthy Yamily. He was educated in a2 military school and subseguently

bl'.bid-, De 13e ;
SIb'.'.do’ De llh
6]1?1(!., Pe 1t
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at the Unlversity of Hleve At the Tniversity he sccepted Marxism and
todk pert in politlcal gglitetion, and was expelled for sane at age
twenty-Cive and spent some time in Siberin. Chortly before the revolue
tion he narrouldy eocaped a second exile, although he had broken with
Yarklisn in 1209 and contributed $o0 a sypposium which realfirmed the values
of Crthodox Christlionitye

ippointed to a chalir of philosophy =t the University which hoe helped
o found in Yoscow he socon fell into disfever with the Bolshevists far
his independent political cpinions, e was twico impriscned and in 1922
oxiled Dron Russia,

Bardraev sobbtled firvet in Berlin ond later ncar Paris. At both
plocas ke founded a fussisn academy of philoscphy and religion, In 1939
he was invited to lecture at the Sorbomne in Paris and continued there

wntil his death in 1948,7
Berdracvy His Thinking

Hordyaevis approach to Christianity is through the Coleman concepts
The basic and originel phenomenon of religicus life is the mesting
and muitual interaction beotucen God gld nan, the movexent of God
Largrds man and of man towards Gode
Nerdvaey fools that westera Christfanity elthough formally eduitting
that Chrict was & man has largely forpgotten that fact for all practical
purposesc. Hence one of his great criticisms of western Ciristianity haa

been whet he eslls its obscssion with sin and the need for salvation,

71'I:d.d,. pos L78e

Bisscoles Berdyeay, Freadom ond the Spirit, tranclated by O Fe Clarke
(Londone Geoffrey Bles, TOW)s e 243s
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Berdyaev also acknogledges the dreadful porer of sin, but fesls that it
should be deslt with positively. To him, to be hurmen is to be endowed
with freedon end summoned to creativity. The freedon and creative
activity facete of Derdyacv?s thinking ave the subject of our studys

What is Perdyscvis goal? g ancwers: “we mist work for nothding
lees than the fransfizuration of the world by the pasor of the Holy
Spirdt, the 14%%ins up of mon and nature o share in the very 1ife of Goll"?

Vo io this done” Only threugh the Tree crealive response of man
to Code TTithout froedom man cannot accomplish this goals Perdyesev makes
an important distinction betucen two senses of the word freedoms between
freedon as g weans and freedom as an ends In the first he means freedom
to direct one’s oum life, ta.chouse betwsen good ond evil as one uniere
stande themg but by tho second he wishes 0 indicate the freedom which
consists in the liberation from cnete Jlower nature for the service of
whet is hirhoot and beat, lle states: -

we moan by one and the same word oither that initisl and irrational

liverdy whlch is prior Lo good and ovil and determines tholr cholce,

or‘e?!.se' thet 1nt3;1£sant freedon which is our finsl likorty in

truth and poodnosss
Perdyoov meoane the former when he says the will is free, the second whan
he cuotes ths Cospel sayings: “Ye shell knoy the trath and the truth
shall moke you frea.”

Theolosions have considered the seconl type of freedom while
nezlacting the {irot contends Terdyoeve rFor oxample Iuther argued that
man's will is 1ike & horas lwhich gither God or the devil rides; he has

9Ib1d.' Pe 132e
mlbmo, DDe 1337,
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ne parer of soll determination, ILuther was sble to acquisesce in such a
view of mmaan notere becouze the only liberty which interested him was

the freadon which grace ccnfem.u

[

Tt for Perdyesev dynsmic freedom alunys oecks self expression and

bheredn is exposad to the pgrave perdl of dbjectification. FFreedon in

lioelf is goiritusl but cennot remain in the purcly spiritusl worldsg it
must enfer the world in which we live end iato form 3nm 4%, In thisc process
edon aluays suflors loso. It mey be campared ¢o molten lava powring

from 2 voleeno's moubh, but soon it hegins to slog and herden into a2

solid nmotionless maspe, This is the fall which attends frecdom's
12

Wy Dexdyaev?

-

Diviously vetre not golng to anrea with all Terdysev savse This is
why 1% 3z naccosery to consider him, In this & of world stross and
tenoion 1% 4o nacossary for us 0 know and understand those whon todsay
wo look at with great suspicion and distrust, On the averpgge we know so
1Little of Muselon thought thet wo may yet rue the dey when the opportunidy
existed and we in coloused indifforance and complacent superiority neglacted

ite This is wiy I choze to consider Nexdyacve
lihy Freedon?

Yo pedblen is os pertinent as the problem of froedon todoay. Both
politiesl froedon and theclogicel freedam ars in the balence, Books lika

unﬁdc
2222200, ope cites po 28
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Fhillp Wlylos's Ceneration of Vipers are muserous, end coustic in their
condlennation of cverything in Amcrice frrom the church to the popular
attitude toward gex,.
In the A. Povell Davies Memorial Tocture piven January eighteenth
of thin vast year in ashington D.0s Adlal Stevenson writess
Jhy this lack of initiative? WUl thiz parelyeis of will? What

have we donr- to our trath and brotharheodee-the suprene truth of

froedon, the Christlan th of brotharly love? love they failed?
Or have ve'

You mey be surprised, but Derdyeev, o Mussicn, fegls he has the
amwor for 'ire Stevonson!s quostionse Tosond this answer, this paper
ig dovoted with the hope it moy shed some emall 1ight on how others
feel cbout a -:Jq.,.'i.ule solution,




CHAPTER IIT
THE ORIGIN OF PERSTIAL FREEDOM

Treditionally freedom '::.s- thought to have its source and origin in
Code Opoculation as to freedom which nay have existed prior to crsation
dogon't cencera us, nor is freedon within the Divine Personality one of
our cansiderations, But this does concern Derdysev, He adopts for the
explenetion of primal frecdom tho Ungrund concept of Jacob Bnehme.l For
if God is the anthor of freedom hae s also Ly implication the author of
gin, simce it wao Adam's misuse of his freedom that geve birth to sin,
S0 1f God authored frecdom then (od is implicated, not so however, if
freadon pre-axisted being, oven the being of Oode Soys Ferdyasv posing
the problem, "either being has primacy over frsedom which resulis in
eithor cpen or disguised doterniniom, or frgodom has primacy over being."2
With this either or slucys in nind Derdyaev secsks to amswer the question

of freedomts orlpine

1It 45 1o Jocob Boelme that Derdysev is chiefly indobled for his
conzept of the Ungrund,; on indebtednesz he constontly acknowledges,

According %o the New Shalfe-ilersog & is of M%W
Jecch Dealme born in 1675, died i\ s Was one o :

Protastant rmyoties the world has ever knom, Foohme was not 2 craszy
wvisionary btut covbined eager study of the works of Paracslsus, Weigel,
and Seciwenckfold and the 2ible to elevate himself gbove the religious
strife of his time to the light and Joy of the contemplation of Gode
With sincore longing ané resl hunger of soul he plunged into the depth
of Cod?s being, liis thoughts show such dopth and intensity that thay
defy adequate linguistic exprossion. Doehime held fast to the cardinal
doctrines of Christianity, and althouzh persecuted for hic views and
uritings he died within the Luthoren church and received the secrament
before his deathe His worke in both German and English are availeble
in Pritzleff lenmorial Librarye

ZMcolas Terdyaov, The I and the ond, translated by R, M.
French (hew Forks marear ot Bcthiars Ab1inkera; 1957)5 D 10k,
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Herdyaevis ansver 1s going to refloct his basic beliefs cbout Cod
and mane, Ood is dynamic Lo Perdyasv, bolng constently born out of
Ungound bud God i end remeins always the God of the Trinity, Father,
dony and loly Spirite The Ungrund for both Dochme and Berdyvaev is

nothingness, the groundless ove of eternity; and at tho sane time

it is will,; not grounded upon anyihingg botéomless indeterainate
wille, Tt this is a2 nothingness uhich is '35in Hunzer zun Shuasts.

A%t the some timo the Ungrund is frocdom, :waﬁcrpﬂoﬁn"ﬁ'ﬁl?-rﬁdm«"

So prinel freedon finds 1%c sourcs in nothingnecs, pure will, none
being, and pb the same time gppears to be purs wlll, non-being, nothinge
nesse This is the atuff of the Ungmund and it precoedes God, - fiotice
that the Ungmund is defined only in Herss of negetive theologye It da
meonic fregedon, the nothing out of uhich (od ereated the world, and out
of yhich ilo is constantly being born. It is an irrational mysterious
wold hot 1o heyond the reach of logice! According to Berdyaev tiis is
the only possible way of defining the !ngrund,

Tha comotant recurring birth of God or as Berdyaev calls it, the
theogonic process in God, %aking ploce in eternity, does not simmify
the birth of o proviously noneexdistant Ood, but & mystery glgy going on
in the hidden life of the Gadhead.s

¥ill, that is freedam, is the hegimning of everything, But the

Qg%ld_, ungrounded will lies in the depth of the Godhead end
nrocedes the Codleads « o « The Divine Ungrund, before its

Bibiﬂ.’ Pe 1060

b3 ooles Derdyaev, The Destiny of Man, translated by latalie Duddinge
ton (London: Ceoffry Bl‘.oa, 1900 ), DPe 2556

5Thide, pe 296




o

12

evargence io in the eternity of the Nivine Trinity., God g:lvag
birth ¢o himself, reslizes himself out of Divine ilothingness,

To deny thie process is to dery the 1ife of the Godhoad according

ram
i

to Berdyasv, Thiz procoss can only be explained in a viesionary amd
rytholorical way bocouse it iz the prinmordinl mystery of 1ifs. As such
it trongesnds logical analysis or rm_:resentat:‘s.on.?

In short, beforz Ood axisted or the world was created, thers was
the Unerunde It was in this meonic Praedom that God chose to bacoma a
beling end from this freedom accompliched tha creation of the world.
Still in thic moonic freedon God is beinz constantly born anew for God
is not static bubt dynanic. God for Nerdyesv has,

af'lective anotional stetes, dramatic developmant in s inner

1ifee o o o It is utterly unthinkable to ascribe to God the

crantor selfe=suf{iclioncy, self-sntiafaction, and despotisn as a

characteristic of His imer lifes It is more worthy of Ood to

ascribe to Him ',!rom;img for the loved one, a nocd for sacrificial
self=surrender,

To tha treditlonelist who looks uwpon God as imvmtable Perdyaev
replios thst changelossnass spells lack of dynomacy. Within God thare
io a constont trazic conflict as sscrificisl love unfolds itenlf,

Thic conflict end unfolding are indicative of Codla perfection rather
then his immorfection.

The Christian revelation shouws us God in the aspect of sacrificial

love, but sacrificisl love far from suggesting self-sufficiency,

irplies the msed of passing into its others It is impossible to
deny that the Christian Ged is firet and forencst the Cod of

6 = 3 .

Cpe. Wicolas Derdysev, Freedom and the Opirit, translated by O. Fe
Clarie (London: Geoffrey Bles, ) ppmh; The %ﬂ:‘
Histﬁ, translated by George Reavy fI.ondom Geoifrey Fles, Vs
DPhe . )

Toardyasv, The Zeginning end the Snd, pe 105.
Cnordraev, The Destiny of Man, pe 2B




13

sacrificial love, awi sacrifice aluaye indicates tragedy. Dramatic

moverant and {rapgedy are btorn of the fullness and not the poverty

of lifes To deny trapedy in the Nivine 1life is possible at tha
cost of I::i.er;,ring C‘ngist, iils eross and erueifiixion, the ssorifice
of the Son of God,

To Herdyaov Ged is o Vree Doing who is making a movement outward
{rom finself in scarch of & free crestive response to His loves
Altheush this is very strenge to our ears, lordyasv very handily and
consistently anplies it in his thinking on personal fresdoms This is
ona Tacet of the Godw-men emphasis nentionsed carlisr as a characteristic
of Husslan thought, Demlyaov takes very seriously the prologue of
John?s Gosonel whore creator and redesmer are onee Ultimately, however,
plevsible his thinking counds Terdyacy aduits that God's sesking another
in love remaing the primery mystory of beinge It is on this premise
thaet all creation has meaning. Hothingmesa is sceking something,
fordyaevr fesls that il God is completely self-contained, then creation
iz meaningless, UOnly in Cod's novensut out %o another in sacrificial
love gives creation its meaning.

Whon God ereated man it wes out of nothingness and {ren this
nothingness God vas sesking something; something to answer His invitation

to saerificigl love. (od created man because He longed for enother to
croatively enswer lis calles God wanted men to create values ami take
an active part in creations In short, God desires & rasmns:l.bla,'
vosponding free personalityi0 with whon a free communion in love can be

. established and mainteinod.
So God crested man in His image and this constituted His call to

91bid,
103ypra, p. U5.
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freo activity. lle x:}id this by creatingz out of nothing, that is, out
of the Ungrnd, meonic freecdoms Therafore men's source of 1ife is a
dual one, Tfor man's being is rooted in God; but his freedom is rooted
in the Ungrund,.

There ensues & sories of insoluable paradoxss. Man's 'natura!

is created by Cod, but his 'Creodom! 35 not created, not detere

minad hy any being and prior to all teinze That which is called

the 'ereature's nothingness! is precisely that which is uncreated

by God end therofore cannot be eallad @ "nothing,"il

(nce azain we find a conilict with the traditional Christian thinking
on the subjsct of tha Creatore-creature relationship, With Berdyasv,
man'es freedonm is uncreoated snd totally independent of God, He feels
the traditional view bolittlos both Cod and man by meking the creature
created in God'o image a complelely determined individusl. Eecause
man wags crsated in God's imoge, anything which i3 an lnsult to man is
simnltanoously an insult to Gods Han's humiliation does not consist
in the fact that he is a creature but in the fact that he is a fallen
craature and has perverted his ereatednesszs The Fall merked the
pervarting of nen's creatednsss and introduced evil into areations
fut this evil is the result of man's uncreated froedom not man's being
thich was created by Gode Moreover, Berdvaev feels the traditional view
of craatedness is self-contradictory beceuse it is intended both to
establish a pulf between tho creator and the created and at the sarme
time to meke man, the created, utterly insignificant and entirely
dependent upon God-n

In contrast Berdyaev asserts that the origin of man's freedom

Userdyaev, The Destiny of Han, De 28,
nﬂp- ibid., pe 30.
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in the Ungrund relicves God of the responsibility for evil and avoids
doterminiom,

Tecanse mon was created out of the Uncrund, he had within himself

the freedun cf choosing betweeon an imdnite variety of possibilie

tios both good and evils This freedom was not given him by Cody

but it is the part of man thet is unereated.s It is the element

in mon which is born of monioﬁ‘reedom. God hss no control over

ity for it smiocedes gven Gude

Thua man in bis anereated freecdom may either sccapt or reject
GCoed?s offer of love, Thiso takes place in "the inner dialectic of frece
dom which produces evil from within itself,” Hut "the source of ovil
as well as the source of life is to be found in the sowe primael irre-
tionol frecdom, infinite peten‘.‘:iality.“m

Hence frondom for Herdyaov is basic to both life and evils In a
scneo frsadom i not evil in itsell, in another, it is the source of
evil by its very mature, It is an explanation for the genesis of free

beinr, but ot the same time, the genesis of evile Mliimately it is a

'coz:mlngf:i;cal mystery to use Bsidyaev!s favorite descriptive terns

50 in melyeis ve begin to note Twwo freedams, or at least freedon

gorving two funchionse

tin the bezinning was the Logoset The Logos wag in fresdom and
froaedon was in the Logose Thet, hovever, is only ocae of the
sspects of freedore It has snother aspset, ono in which froedon

is entirely external to the logos and a clash betireen the Logos

and Freedom takes place, Thus it is that the life of the warld

1o a dranay it io full of the sonse of tragedy, the entagonism

of diamotrically opposed principles occurs in it. There is en
mdiotential dialectic of freedome It passes into nocessity;

£reedon not only liberates,; it aloo enslavese « « « The world lives
in ti? atresses of pascion, and the basic thems of its 1life is free=

dons

1gerdyaov, Freedm snd the Spirit, pe 160.

m]:b:l.d., De 161,
15!25_11.' pPe 105,
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It ie in the second function, that of choiee, then that freedom bacomes
a nmeaningfal part of our lives, but this second function is posited
upen fresdomts Tirvet function, as & source of being.

fie was mentioned at the beginning of this chapter, the conclusions
reached would depend upon one's basic beliefs conceming God and man,
Bordyaew bolicves hiz theory reveals the possibility of an antirély
¢ifferent theodicy snd enthropodicy, Por Perdyaev, the primordial
rystory in the kindling of lisht within dar: freedom, within nothing-
ness,; end the eonsolidation of the world cut of that davk freedome 1

e statess

e ;;;thr'«'_mg leads us to the conclusion that Leing is not the ulbtie

nmote depth, that thore is a principle which precedes the omergence

of heinz gnd that freedon i bound un with that principles Frece

dom is not ontle et meonic. Eelng is a secondary product and
it ip alweys tho case t?;.t in it frocdom is glroady limdted ard

‘l‘l‘

disappears alto; rothore s
The Personal

Welve now briefly considered the crigin of freedom and considered
God's place in the scheme of Ferdyaov?!s thdnking, but now w2 must cone

sider mants position, To Berdyvaev, the torm “person' is & loaded

Borm a2s was siready indicated, Tha centrality of freedom and the
ultimate worth of the perscon ovar all e_lae are correlsted in Derdysavis
thoughte Ho torms his approach and evaluation of the "person,n person-
aliame

Perdyaov facls nothing is comparable fo the humen personality,

rnad., pe 109
17]1:‘!.{1., Pe m-
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The personality camnot be identified with the soul, for personality
has an elemental unconscious foundation. Torsonality can't be identi-
fied with reason although porsonality is a rationel being., Personal-
ity ien't a biclopical or psychological category eithsr, but an ethical
and spiritusl category. Why? PRecouse personslity is unchanging, ine
destructable, Humen worth consists solely in personality.

The existence of porsonclity presupposes frcedom, Personality
is a subjoety and nol an object mong other objects, and it has its
reots in the Lwsard achome of existonce, that is, in the spiritual
warldy the world of frecdoms, PFersonallty oo en existential center
presupnoses capacity to feel suffering and j'cw. As such it is unique,
colloctive veelities such as the church or state con only be said to
cxperience sufforing and jor by virtus of the suffering and joy experie-
anced by porsons within tho grosp. It ia Tor this reason that the
pergonaiity is primerye Only paroonality is capable of experiencing
smfi’a:'inf_:.w

Foraonality iz the caaing into being of the future, and as such
it consisio of crsative sctse Tt ie struggle to attain to selfe
realization and seli-realization izplies resistances Overcoming
reaiotance is a painful process which involves suffering. ian can
either transcend the objectified and objectifying world or he can
aceuiosce to it. lowever, acquiescence spells slavery, gt;d the loss of
that which s unique sbout personality, its very subjective exiotentiality,™?

18, . -R
; Wicoles Rerdyaev, Sla and Freedom, translated by R, s French
(3lowt York: Charlos Scribnoris gum, 19LL), ppe 21Ef.

”MQ. Pe 260'
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Howr does the personality, this 'free existential subjectiva center!
relate itself to God? Berdysoev answers:

Tho relation betwoen personality ond God is not a causal relation,
it lles oniuide the reslm of detumaination, it is within the roaln
of freedom, Cod is not en object to nersonality. He is a subject
with whon exiastentinl relations existe FPeorsonality is the
aboolute exwistential centers FPersonality determines itself from
within oubside ihes whole object world, and only determination
fron within erising out of freedom, is persenality. Iverytiing
defingd from without, averything detemrined, everything that is
based upon tho paver of the dbject world is not personal, it is
the impersongl in man,%

Nerdyaev!s understonding of the person also conflicts with the
traditional Clhwistian underatanding of man, Ho criticizes the Christian
viaw feeling it is inconsistant end shellow,

In Chavigtienity there has zluvaye been a2 twolold attitude to man,
On the ong hend Christienity has, as it were, degraded wman by
regarding him as a sinfol and fallen being who is called o humile
ity ad cbediencee o « o BEut on the other hand Christianity
extroordinerily exalis man in thad it regoevds him as wade in the
imape and likenecss of God, recognizes a spiritual mrinciple in
him; which raisos him gbove the natural and social world, it recog=
nizes in him a spiritual freoedom which is independent of the
Kingdom of Cspaor, and it belioves that God Himself becamue a man
and by this exalted men to heaven. 4nd only on this Chrdstian
basis can a doctrine of personslity be constructed ami the par=
sonalist transvaluation of valies be warked oute Ferssnalist
philozopiyr must recognize that spirit dees not gomeraliss bud
individugline » « « that it forms personalities. The triumsh

ef the epiritual principle meano, nct the subordination of man

to ﬂéﬁ universe, but the reveletion of the universe in personal=
1tre

Tlence we sce that Berdvaev takes from Christlanity the germinative
spiritusl principls for his philoscphy of persondlism, but rejects the -
concorzittant erphasis of Ch‘:lﬂtinn:i.ty on man's spirituval slevery and
deadnasse This, of course, harks back to Berdyasv!s different under-
stending of freedums Ferdysev firmly believes man to be a microcosm

zoIblﬂ-' Phe 30. .
2lybid,
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and a miorotheos and upon this and the frecdom which is man's uncreated

indeteminale corxelate he rests his case for man's personality,
Concluding Summary

Already In this third chapter we have foreshadowed our subjects
for chapters four and five, the loss and manifestation of personal
freedoms This hes occurred becawse it is impossible to completely
sover Hendvagvto thinking on the subject into ocur catesories without
sene distortions I have felt thet it is better to overlap than to
dictort.

Derdyeov is convinced that his uwndersionding of the origzin of
personal freedon succegsfully saswers and elindnates the determinisa
go thvious in neacly all other syztems of thoughts Although he may
seon vary far afield to us, we should not dismiss him lightly for he
is by no rwans dlonce ile himself points ocut that one of the latest
nost sucecessful atbtemptis at an ontology is that of Heidegger, His
erphnais also is on the theory of nonebeinz, nothingness, wxther: than
bein:.

Paerdraov feals that all he writes on the subject of freedom is
tut a commentary on Dostolevsky's "The Grand Inqu:l.s:l.'l'.«:l‘."22 in The
Hrothers Karamasove

This chapter is the key to understanding what is coming in the
gnsuing two chepters. An open mind will prove an invalusble aid toward

223,rdvaavts high regsrd for Dostolevsky end the prominence of
this theme, namely freedom, in his writing is stressed Ly Derdyaev
in his book, Dosto wvhich is Berdyzev's interpretation of the
great novelist, SCee sppendix "B" for excorpts of "The Grond Inguisitor,?
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understanding snd in some ways appreciating what Derdyacv has to offer.
How Bendyacy con helicve and sgy what he does in the face of the harsh

cold raalitles of 1ife i the subject of cur noxt chapter,




CHAPTER IV
THE LOST OF PERSONAL PREEDOM
Jbjectiviasation

Chapter three may have Jeft the impression thet Berdyaev is just
another idealist overlooking men's shortcomings and fradllity and

hemapioning the camse of mmon independences On the contrary he is

o]

very much awere ‘that all is not as it should be.  In most of his serks
he gives proater space to the losz of freedem and its effecta than he
does 4o the positive aspects of personcl freedon,

Tasic to understanding Rerdyzevis thinking on the loss of parsonsl
frecdom is the concept of “cbjnctiv:‘-.::-ation."l This term is synononous
with the terms, olienation and exteriorization, and £ll three are used
recurrently to describe the loos of freedon, Nerdyasvy deacribes
ohjectivization os the process whoreby & mubject becones an chjsct; it
loses its cuistentlal center and becomes incapable of subject to subjest
commmion either with Cod or other humsn personc,

Objectivisation rekes one incopsble of self-detemination and
reducas 2ife from the spiritual into the natursl,s It changes an act
into ¢ substance, b destroys the image of personnlity--the image of
Jod in mne-which is ddwaye [ree, unigque, spirii, quelitetive,
unrepeatable, creative end self-deternined, Ultimatsly objectivisation
spelis amihilation of man, for it trensfers the qualities of man to
things end thus renders them lifgless. Tt chonges the imward into the

Lsupra, Appendix K, pd kSi.
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outvard and thus divorces it fpom reality.? It is "the fountainhead

of slavery o
The Fall

ilhers i the source for objectivization an? how did it come sbout
are questions which Berdyasov answers with "the xyth of the Fell,® A
nyth, beemise only in wyth is an adeguate approach to the problea
found, A myth poinis to the fact that good and evil are only symbola
designating a relationship, When man refused to cbey God and ate of
the tree of the nowledgoe of good and evil the objectivization process
was beruns God had created man in His image, that is, to be 2 areator
end this act on the pert of man indicated his refusel to make a creative
answor to Cod's calle Instead of creating hié own values, man tried
to approprizie values recady made. He resisted the act of creation to

which he was cglled and attempied to return fo non-being.l‘

Interpretotions
Of the Fall

Berdyaev believes that a myth-is capable of bearing many inter-
praotations, cach conteining an aspect or fﬁcet of the truth it neans to
caeys For our purposes we will cite three of his interpretations of
the Palle

Zjicolan Berdveev, Slavery and Froedan, transleted by Re Il French
(lfew Yorks Charles Scribner's Sons, » chepter l,

31\!’-‘1&- 2 De 178,

lyscolas Serdysev, Freodam and the Spirit, trenslated by Os Fe
Nlavice (Lms Geofirey Dlaa, 191|ﬂ). Pe 25-
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First, the Fall symbolized the Lirth of consciousness.

Paradise iz in the realm of the instinotusl; of thas unconscious

unity of natura, In thic obtete no etithesis belween subject

and object existe Ho conflict between the conascious and uncone

gelonz is prosent. Ho dlstinetion betiwgen the one and the many

iz to be found, Life is itself everrthing, and everything is

idontified with ite Man iz in God md the world is i man, Han

Imows Cod meither as idea nor comoent, but as Cod, Himgeld, Iife

is lived in an I-Thou relaotionshin and not in an I-it.

fowewer, in the present world dividedness, opposition between
the one and the mony,; painful. conilich between the conscious and the
unconscions is averywhere obvious, The fruits of theat tree in the
parden have proved bitter to the taste and that bitierness has been

transfarrved o consciousnsss itself. Consciousnose iz born in pain

and suffering. The higher on individuelfs consciocusness isy, the higher
is his capacily for sufferinz, Increase in consciousnsss inevitably

means o corresponding increase in sorror, Consciousneas implies cone ]
cantration on & limited area to the exclunsion of othsr arsas, At the

sans time, however, this focusing of attention brings with it separ-

‘ation, dividednoss, distinction, which conse pain. Han desires to ba

wholz, to be complete, tut consciousness meens lack of completensss.

"ron its very nature consciousness ccn never embrace the whole of being,

for 1% clogses us off from tha realm of the subconscious amxd the supere

congel mw.é

Conscicusnoes is paradoxical in character because it both preserves

man from meonle chaos, groundless freedom, endless potentiality and yeb

Siticolas Bewdyeev, The i’est%_g[ of “en, translated by Natolie Duddinge
ton (London: Geoffrey Bles, s De 3e

Smad,, po 38.
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it separates man from the renln of the suparconzcions, from complste
union with G-zcx!.,'?

L second interpretation of the ¥all is that it took place in a
spiritual realn for freedom is ultimately spiritual and being and
nature only derivative reaglities, Pirst Satan rebolled, bub man was
involved in Saten's rebollion becouse men wes a part of the spiritual
heirarchys an beczae a slave to externalz becsuse of this prior
reballion of Saten and since then mants epiritual frecdom has also
been cloudeds The nature of evil bears this out beceuse it appecls
Dirst to nan's spiriteel, higher nature ond the freedon which it
nossessas, "It is only later that evil finds expression in cur sub-

Jection to Jover clements and carnal pm::siuns."a lioreover, in the myth

of the FPall Catan i pictured as an external reality vhereas hs really
possences no such extriascism, Satan belongs to ths spirituval werld
vhers everything is darard and integrel. This explains why the world

of Satan and the spirit non are insardly related.

Saten is on imner realiiy in the spiritual world of msm, and
he only eppears to be samwthing external through analegy with
the natural worldd, He is a reality of the spiritucl order omd
cannot be conceived in a naive reglist sense. He is not the
sutonomous souwrce of avil in hia ariginel bheing, but only the
mnifegta‘hion of frrgticnal freadom at the highest spiritual
laval,

$o we return 4o what was praviously stateds "The immner dialectic
of fresdom profucos evil from within itself, The scurce of evil as well
2o the source of iife is to be found in the primal irrational freedon

7Ibidp, De 8l
8 erdyaev, Froedon and the Spirit, pe 162
9Ibido, Pe 163.
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and inTinite npotendi ﬂity.“m
A thimd imtowrprelation of the Fell wiich Derdyaev advances is
that the Fall i= responsible for egocontrlicity. In the Pall and since
the Yl mon's solleaffiming pride attampta to replace God, This not
only destroys Goils ordered wordd heirorchy but also destroys man's

parecnalitve 'anto egocentricity shuts him off from Godl as his source

£ hein: and inevitably leads to non-boinzgs for cutside of God there
ic no life Yut only illusion and deaths Cgocentricity means the inability
to rocoive 1ife from Godett

Further:are, cpoceubricity denotes elavery to self. It is the
incbility 4o icsuo forth ocut of selfs Tioeo egocentric man is engaged
oxclusively in his om condition end is uithout interast in the world
or in other peoplee RHgocentricity is bolh slevery to self snd warld
becouoe 4% traneforms the woerld into en dbject which experionces cone
stroint fron withoute In this way the egocentric man haocomes a slave

to hia hichest *.-?f..haﬁscl‘?

In this third view the dbjectivization process works o ita Sullest
axtente In the first and *econr.% orpretations objectivization waa nare

a concomritiant of conccisuanoss an:! spiritual anarchye. Hut the egocantrie
man 1lves oxelnsivoly on the lovel of the I-it relationship and knows
nothing sbout the I«Thou, Hwverything bocomes an cbject to be used o

diascardad,

mSupm., De 15,

1:1!‘;. ?an’ Slavery sad Freedom, pe 132, and Fresdom and tha

%Myaev, Slevery and Freedovly pPe lﬂa
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is attitude dowards everybhing which is a non-I is a cervile
atiltudo. o is aware of the non-I oniy, ho has no knosledgze
of anothar Y, he does not know & Thou, ho knoss nothing of the
fracdon of poing cut from the I, The epocentric men usually
defines his relation }o the world znd to people in a wgy that
is nob personalistic,
Feraoncllity op wan mentionad curlier is the Image of God in man,
It Jodie for the inage of God in enother and triesc to cstablish cone
ranion with hin, MHeance the very cxistence of epocentrieity is a denial
off the peresonality, for pergonality can only exist in the zoing out of
soll to mmothare
Hevdraer has othaer interpretetions of the Pell bub these three
oulfice to indicate the connection of the Fall with the loos of pere
sonol fecodons (no crucial quostion remaine, If in the Fall men is
mode conseiousy becumns spirituslly disiointed end loses his freedom, ‘
beeomss egocentrics how then is men cepabvla to ra:.l'lect iis freedom
constroctively?
Jerdyoov enswors that no metter what has happensd or will happen
to mm, the image of Cod within him is never logt, and hence the
potential poosibility for proper utilisetion of hilo freodon in the creative
act ronainse
Tha spiritusl nature of men wmay be twisted, deformed, troken, but
1% 4s not degivayed. Regardiese of the depihs of evil to which a man ngy
sink during his 1ife he otill retains = capacity for enlighterment, The
voorning for 1ifc with Cod remains in hin and mekes both revelation and

salvation posnibles

Bmid.
Wnerdysev, Freedon and the Spirit, pe 55,




27

4vil hes nob finally possessed man's nature for it is a dugl
nature bolonging to two worlds and even after the Pall man did
not completcly bresk with God, whe contimues to have deslings
with him and 4o Smpart o him liic regenerative powerss « « «
God and the devil are at war within the human heart, and fallen
man nreserves the divine image in spnite of everything, for he
han passed Tthroush the aﬁermncn of evil &5 2 beinz of &
daelinitoly hirhor order,

S50 in nan axists the diglecticel struzgle betuecen really living

. ?
QE & SEO

ubjeoctive existential center of crsativily end zcquiescing to

chjeetivicgation, The sane thing may be hoth zood or evil depending

upon how man velefes bhimseld Soward ite 70 see how this actvalices :
itgelf

in mants life we must oxamins a few of the cxanplos of objoctifi-

cation or chjectivisation.
Pzanmples of Lose of Vroedoem through Ubjectivization |

Nardvaov tregte in detail mants relationship to nature as a
potantisl gsramd of objectivisations I dossn't cairast nature with

culiure, civilizmation o the supernatural, To Herdyeev nature is not

dust the world of matter in the finite setting of crace and tims. Haturs
ic prinarily the antithesls of {reedon and consecuently of personaiity
anel epirite "lature in thic sense is the world of sbjochivization, theh
is to say of alienation, determinsbility, impersonality.s

Mature is not evil because it is lower on the hierarchy of being
then the spirite. Animels, wvegetation, wingrals, sea, sands anxl stars
all have an inner source of existence and comsequently also have a
place in the divine order, Hature is evil because in it everytiding

]‘SMdcg Pe 170.
pordyecv, Slavery snd Freedom, pe Ske
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has become a thinz., It 35 no longer determined from within but from
without. Ito doep source of 1life hes beeon taken captive and ejected
to the sphere of the supsrficial, ltature Tecouse of this dbjectivie
gation is cut off from the source of frecdon gnd being.
The natural world, this world and ite ragsive e:m.romnent,
certainly not identical with what we call the cosuos and cosmic |
lifle fillsd with exdstences. Thic world io the servitude, the ;

cnchaiiment of c'r'oa'he*te=*s s ot only, of men, but of mimsls amd ‘
pilmbe, even of minorale and sters. !

Mai i1y in virtve of his own imago, men a9 versonality is not a |
part of nature, he has within him the imape of Code There is “
f“ turs in .?:vfn,‘ "mt ha :i.s' 119’: -m"t of na:tureia Man is mieroccozsn

and thersfore he is not pert of the commoc,

Mz hecomes a slave to nature when he exverioriszes it and regande j
himzel! as a part of noture, when instead of recommizing himself as a »
unii==a pergonzlityv--comlete in him;elf, he regerds hinmself{ as a pard
of o grester unite It is man a5 parsonality that iz complete and
nnture thet is pertisl, not vice wersa. tach time this order is reversed
wman becones o dlave to naturo.

Demiyeov expresses this in another way using universels and parti-
eulars to illuetrate his point. lnslovemant occurs when men, a
particular, regerds himself ss subordinate to nature--2 universel, In
reolity, however, universals exist only in the particular. Universals
sctually are a part of particulars, Nature thus is a part of man and
not men a part of noture, Thus 1ife lived on the lovel of this matural

yorld is evil becouse it is neaningless, irrelesvant and accldentsle This

1ide, Pe e
Brvia,
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is true because on the natural level there exists no underlying principle
capeble of uniting man with the rest of Llife, for nature is fragmentary
and diseomectod 4

Eerdvracv seldom settles for Just one static answer or proof to the
problems he poses, bubt prefers to parallel partisl solutions, JHe 48 in
charoctor then, when he ¢lso expresses man's glavery to nature in terms
of beliap slavery to Batane This is the resuli of men choosing to find
his scurce for 1472 in a lower bainge This act cousos distortion in the

hioravehy of tho universe becouse the spiritusl principle is displaced

Ly the materdel, Cod in repleced by Satan,

o Satsn has no Independent soures of 1life of his oun and can
therefore only compal men to derive his life from lower elamonts
of mnture.

Thi=s lower nabure, whon it occuples its proper place in the hiecre
aercity of tha universe, is not in ftself evil for it belongs to
the divine wordd, It iz only when it usurps the place of comge
thing highor that it becomes untrue to ibtself and evil.

Aningl nature certainly has iis place in the scale of values and
an eiernal deptinyrs but when it %taelies possession of men, when
man oubnits bls opirit to the control of 2 luier clement then it
bocoues @ ovil thing, For ovil is & question of the direction 20
pursusd by the splrit, not of the constitution of nature itselft,

Releted to glavery to nature is what Berdyvaev terms, slavery to
the cosuose !ian recognizes and wrestles spelnst the necessity and
determinisn of neture that is based on latursl law,

Tut he has another attitude towasxds the cosmos, t0 that which

presente itself to him ag a world harmony, to the world whole,

world unity, and world order.. In this he is willing to see a

roflocted Imaze of the divine imege of tai diving harmony and
order, ond the idesl basis of the world,

Pnerayace, Froodon snd the Spirit, pe 53e
zolbﬂty e 169,
2lnerdysev, Slavery and Freedom, ps 10l
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o Tecls that I only he unites himself with this, everything will go
wells Thore uill be meaning, order and cmzxp‘.!.aﬁion in hig life. o
belicves that he will again attain to unity for vhich he fesls himself
10 have been dasbtined, liowever, one will never find world harmony, the
inner» 1i%a of the cosmos, in objectivised nature for it has lost its
limmrd edistences The cosnos 0 the view of natural man is enslaved and
dopersonalized by the Pdll even as he is., Ty his futile attemptes to
wiite hinself with the cosmos man only mecceeds in enslaving himself and
comsesencly loosing his personalitye

fasion with cosmic life does not smancipate perscnality, it bringe
gbout its dissclution and annihilstion. The faris of sglavery is
chonreds This has fateful resulie in social life, in relation
betveen porsonality and society. Society roots itseld in the cosmos
and interprets itself as en crganienm which has subjected and enslaved
te the orpganic and in the lagté resurd o the coonic wholas, man
becones e mere orgen, end all the Iresdems of man, which are bound

up with his spiritual independence of socisty and nature ave
aholiched,

Tn this socelal life, rooted in tho cosmos, Derdyzev finds anocthor
manifestation of loso of fresdon, The socigl doctrine through the ages
hes pourht to convinee men that soeiplizetiocn is the fores that has
craated man, This doctrine has been so effective that men now lives In
o state of "soeclzl hypnosis.”

Tt 4s diffienlt for him to set his fresdon in opposition to the

despotic claime of soclety, becouse the social kypnosis, through the

1ips of sociolozists of various schools of thought, covinces him
that he hes received his very {reedom from coclety and from soclety
alone.23

So soololy has ensleved man by exteriorising his freedom, by making

hils freedon, vhich is integrsl to men, depsndent upon the exiterncl

221340,
2S1nide, pe 102,
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condlvions of a soclal group. Hore lerdyosv quotes Hertzen's statemont:
"The subjecticn of personslity to society, to the peopls, to humenity,
or 40 an idea iz .an extension of the practice of human sacr.i.ﬂce."zh

It i true that man as an i.mli'vidualzs is part of society. He

P Pl T L S S - e e

enters into the organicn a3 an orgon. 3ot as a personslity, the I

N p—

never anters into society as a part to the vhole, as an organ into an
organisn, Tho monent men relatss himselil to scclety as an individual,
25 o part to a whoie, the hierarchy of being is destroyed, socisty

the pleca of the whole. iHang, by entering society as an organ, becones

e e e R e S = L e e

the wictim of an ansloving eoe le becomes the victinm of the "socizl
Ture® swd the results are es fatel as those of an individual who is
enticad by the cosm:os.z's

Thasze thres exenplag, nature, the cosmos end society serve to

illiustrate dhjectivization and the loss of personal freedom. Everything

we encounter in 1ife is polential. ground for slavery as it is potential
ground for the menifestation of ouwr freedom through & subjective creoative
relationship toward it. Berdyaev spezks et length on seversl arases of
poscible slavery in Slavery end Freedon. The stale, nationalism, individe
ualisn, collectivism, revolutionism, six, beauty, etc., &ll are areas of
poosible objectivizations MNHevertheless, the principle is the sene end

the pattern mizht be summerized as: Objectivisation, subjection, slavery.

thbid., Pe 103

25&“.&59 P. LS.
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Summary

vWhen froodon is lost the personality is destroyeds And yet it is
in the mature of personal freedom that potential destraction of tho
nersonality liss, At the same timo, it 15 only in the creative realiza-
tion and ubilisation of his freedom that mmn becomes a pesrsonality. This
is the peradociczl inmer dialectic which contimally goss on in man,

Mojectivization and dbjectivity is not one half of zn either-or
altuetion, There are various degrees in objsctlvization, However,
Perdyaev meinteins thet it is not the dbjective which is truses "The
actual criterion of truth is found in the subject and not ths cbject.
The cbjeet is the creation of the subjact."27 Berdyaev asserts that
only a reflacted, sccondary, symbolized truth or reslity is found in
objectivityes Honco man lives his 1ife among sysbols of realities, btut
1t iz the syribols, not the realities which enslave hin,

and mo 4t is with this premise, namaly, that the object is croated
by the subject, cbjectivized bty tha subject, consequently the object
enslavos the subject and creates a deteministic existence that Pardysev
»aete his cese for an esplanatfon of how personsl freedon is loote28

How .is 1% possible to avold the seeningly inevitable objectivization
and consequent loss of personal freedom is the subject of our nexb

chaptear,




CHAPRIR ¥
THS WANIPESTATION OF PERSONAL FREGRDOM
The Croative Act

Having considered the origin and losa of personal freedom we now
torn 4o the positive side of the picture; the manifestation and goal of
personal firpedoms Derdyaov ansvars the cusstion, how do we preserve
cur porsonal frocdom with the term, "ereativity” or the "erective acte"+
Perdyeevr shous how the creative act is the response of personal freedom
to God's gacrificial Jovoe.

Dendyanv trects thie subject at length In The Mesning of the
Crootive Acts Dot aince ho wrote this work in 191 his thinking has

mavhets  He writes in the prefaco to the CGormon sdition of 1927,

7 Mook, The Meanlop of the Croctive Act, was uwritten Difteon years
amoe SinCEe Lion Mghty colasticpnes have broken over Mussia and the
workie A new epoch in history hos begune The bases of my thinking
rovain uneliored o « o bud now the definiteness of vy bodk agpesrs
to mz ro too optimistics « o o Todgy I am inclined o groater
noseinion, « ¢ o DUt now 29 then, I still beliove thel God ealls
nen to ereative cotivity and to a creative ansuer to Hin love. Our
oreativences should be the expression of our love tosard Gode o o »

an is ‘a erecater not only in the neme of Cod but in the nawe of ths
dovil o5 wolles This complicates the prablem of creativity « e o
creativensas neither destrgys nor disiniches the eternsal truth of
aslvatione it merely reveals the other side of Christianity; it
enlarpges the Christien truthe

This provides on excellent overview and imtroduction to owr subject
in this chepter,

Yupra, p. L5.

aﬂ olas Radvaov, The
Tonaid %’&ms ?ﬂew York

tive Iy_ueb translated by
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Since Berdyzovis thinking hac alieved somewhat since the writing

ol The Meaning of the Croative Act in 191k, most of the materiol for

this chepter will be drewn froa his latest and most comprehonsive

woerky The Deplaning and the Dnde Hers the baseos for his thinking on

sreativity are Incidly presented withovt the Yerrant particulars,.”
Pergonal Freedomy tho Basis for Creativity

‘ersonal freedon is the fountoinbesd of creativitys Hithout frece

domy, 1% would be 1rpossible to be a porson, and uwithont both the freedon

and the v there could be ne creativity cccording 4o Berdyzcv,
Creativity is inscparable from frosdoms Only he who is fiee
orantess Oud of necessity con bo horn only evolution; creativity
is bora of Liberty. when we epoek in our imperfeet humen longuage
about creativity ot of nothing 1p We are ?aa'.!.'ta speaking of
ereativity out a.i‘ Dreedon « « « 2 wint is born of freedon does
not derive fron proviously cxisting causoSe ¢ o o

Creativity ism incvplicable: Oreativityr ls the mystery of frecdom

e fo deny creation out of nothing is to egpiiulate to deternine
Smne

Lo feoedon 1s necassary for personnlity, so personelity is the sgent
of in creative act, but the creetive act in turn 1s what mdies and saves
personalitye y
Personnlity is epty unloss it is filled with suprspersonzl values
ond uudlitios, unless hy meang of creative ects it moves cutwards

el upwerds heyond its om eauﬁ'i.nes, enless it triwmhe over itsell
and in oo doing realises itscll,

Without porsonal froedan the very possibility of e creative act
is renoved, and yet it ic through the ereatlive act that personcl
froeton reclizses itself,

31191do] Pe Lk,

byioolas Derdyacv, The Beginni the Bnd, tranelntadby'!. He
Prench (llew Towk:: larper ot o i 2 1957), pe 10ks
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Definidion of the Creetive Lot

Uhan Bowdyacv upecke of erectivity end the creative nct is hs
referring to sonetiing inoteric oo se often we hove found him to do?
S0 lest we misunderstand him, we let him define his torms.

The ereativa act iz nol only a wovenent upwards, but also a
novenent touard an cother, towards the world ond towanis mone The
ergative oot cannot be gtilled within the creator and find an

ocutlet for itself,”

Berdvaww is vory conscione of tho possibility that sone will
dentily Nds orectiviiy with evolubion and he goes to some length to
dispell this notions In fact, he ecuates evolution with objectification.
It is simply a nroecss of cauwse and effoet whereas the crsative ach
cluars has en elewent of the mireaculous about ite The source of
Derdyacyts creativa nemess is not in that which is, but in non-being,
facguss of thie, it iz not ¢ product of deterninistic cmses, it is
cmraeloer, a ereation from nothing, nonebeing, Srecdane?

To bo aware of the fact that man does not exist within g finisled
md stabilized oysten of being iz fundamental to the philosoplyy of
cregtiveness,; snd it is only on thelt understanding that the crestive
ach of mon is poasibie and intellipible, Another fundomental posi-
tion consists in ithe realication that the creative act of nman is

not siunly a regrouping and redistribution of the matter of the
wordki, Mo is it morely en cmanation, an outflowing of the primaxy
matter of the warld, lHor agein iz it just a shaping of the material
in the sense of irposing ideal forms upon ite In the creative act
of men, & new clement is introduced, somthing which was not there
tefore, wnich is not containsd in the given world, end is not part of

ite makeup, but which bradks through from another scheme of tqe wordd,

not ocut of a derk {readomy, tut cut of en illuminoted frecdoms

Siicolas Berdyeav, Slavery snd Freedom, translsted by Re Me French

{%cwr Yorke: Charles Scribnerfs Sous, s PPs 127, 128,
Sperdyaov, The Depimning sni the Snd, ppe 1607,

Tbade, pe 171e
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Berdyacv coces the very potential for the creative act and its

9ibility as an indicetion that the world as it oxists is inedeauate.

Actuglly hie feclz the true ineoge and form of man is & creative unity.

And yet it 1 not without caflict that man realizes himself., Man, ac

microcoonos and microtheos, is cbove the flat dimensions of the natural

I ) -
.

wordd which iz his environment and provides tho natrix for canflict.
And becsuse man is, he is eblo to overcomeg objectivization.

Yen Is e being who mestors and surmounts himsell amd overcones
1 : hat that hie volue and dignity consiste Bub
this cotery Lo a cregiive povers The nystery of
cmi;:-.i'.'r.:nc:nn is the myotery of achieving the mastery over given
realily, over the detemilnisn of the world, over the locking of
tc closod circlec, In this sense creative activity is an act of
bPenoeending: in o deeper sensze it dis the vietory over non-hein;;.'?‘

Once areln Serdyecv tangles with Orthodox Christisnity becsuse he

feels the Church denies man nis privilese and prerogetive as a co=
oneretive creator with Code "The yorld is created not by Cod only, butb

u?

alco by mene Creation is & divine-human work.
The mystic espect of Berdyoev apoin appears as he deseribes the
nature of the creative acts

The creative act is by its very nature ecstatic; it involves
noverent ou’ boyond the boundaries; thore is an act of trane
scendence in 2%, Creativencss is not an lmmenent process, noe
ausceptible of explonation in terms of immenence, There is al=
ways more in it than in eny of the clawses by which it is souzit
to cxplain creative powers thabh ia to =gy, the foreing of e way
through within the reelm of fettering detomminism. Creative ac-
tivity will not come to terms with the glven state of the world,
i3 desires another. The creative zet aligys cells up the image
of sovething hipgher, better and more besutiful thon thise-than
the 'givonts. This evoking of the image of scmathing different,
somethine better and nore besutiful, is a mysterious power in

H BThide, ppe 1725 1730
l 7bides pe 17k
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men end 4% camnot be explained by the action of the world en-
viromaont .12 :

The Imagination vhich Derdyeov mentions in the chove paragraph is

not of uecemelty goode It must be romembercd thot imsginztion can

ko ereative of falsehood, It con cast a nan dnto a fictitious wordd.
In fact, Derdvacv notes that Jecoh Pochme folt that evil wee the result

of monts vicicus imopinations Iiwever, the creative imapginotion
rightdy used, that is,; undor the power and miidance of (Qod's Spirit

builde up realities. Sul what is a reglity? Things are but secondary

symbols of roeallty for Derdyaove The image Is an act not a 'hhir-{-_:.u

The imare of something different, asomething betier, the image of
bomty if brought into beling out of the rysterious depth, oud

of freodon, not out of necessity, il arises from the noumsnon,
and not Trai the phenoeenons And the creative act ic, as it vere,
a Xin: bebweon the noumenal end phencmenal worlds, a woy out
beyrond the confines of the phgnomenal world, it is ecsiasy, an
emerisnce of tranzceniencs,

How Joes man come into the reslnm of creativity is the next questicn.
Is mon niroculously transplanted at conversion into the reslm of the
eventive? Terdroev answers:

To picture oneself as a fres spirit in a consistant and thoroughe
going manner, and to act as a free spirit, meens to be a frec
spirite Creative fancy is cepeble of producing real and vital
consequences . Creetive ecstasy is a way cut from the tinme of thias
wordsd, mﬁﬁiﬂl time end ccomic tims and takes place in existen-
tdal timec.™2

1014,
thido, De 176
1231‘1(1‘, e 177,
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Twst we too hastily mock this as an unrcalistic solution as en

exampla of Pealiom, we should pauee and refloct on Luther's, belisve

()

that your sins are forgiven and live as thovgh they werel
Hen de nol alone in the act of creation, Human creative power

is not mman only, there is an element of the divine in it. Thus

though the crective aet is an act achieved by man, it is achisved with
the awareness that it js a reflection of a greater sirength than his
olonce

Anothar aspoct of the nefure of the oroative act beeause of the
divive activiiy ipvolved in il Berdyeev calls prophetics

Tiue iT one looks nore deeply inito creative activily we cen say
thare is a prophetic element in ites Ti speais prophetically of
a2 different world, of snother, a trensformed state of the warld,
oubt that weans that the ereative act is eschatological.s In it
the impossibility of resting content with this given world is
procialped, in it this world comes to an end, and enother world
Leping o+

The crestivity of man ie the only releese from objectivizations
This creativily unlites men with his Creatar God and with the freedom
fran which e was created to meke of him a true personality, one capobls
ondd in the acht of responding in love to the ocutreach of o Creates,

Thie is tme in every case of the croative condition in men,
even theugh no creative product should result froa ite The
sirnificance of the creative state for the innar life of man
liez in this, that it shous he is overcoming the state of sub=-
jeotion and humiliation which is imposed by the burden of this
worlds it shous he has atteined the experisnce of sn exalting
jspulse. COreative power, therefore, proclains that this worldd
ic supergblo, thot congosled baing can be overcoms. It tells of
the possibility of selting it fmfbfrm its chairs, it speaits

of 1liberation and transformation.

lsIbid-, Pe 179.

lé:ﬂai.d.




39

I% is the supraconsclous which is active in the movenent upwards
Just deseribed in the creative act, although the sub=-conscious is lso
cperative,

According to Berdyasv there are iwo sided and meanings to the
creative impulse. There 1s the inward creative act, and there iz the
eraated praduet, the estternal diselooure of the creative act, It is
the latéer thet is liebls to dhjectivizsiion which seperates it fram
its sourcos and separates its source from iis sowce in Gods The inner
ereative act is lisble to the assulie of false ina.:;ination productive
ol a Ticbitious world, but the created profuct is wvalnersble to the
objectivizetion process in the world end herein it seensz, the groater
conflict cones

Ind wet the creative act must issue forth into the world and stand
ilobls to dbjectivization,

Put in any case the ereating mind connot remain within itselfl,

it wmust issue ocut of itsel?, This going out from the self is

veually colied the embodiment and & character in ths highest

ohjective s ascribed to ite o ¢« « Tho creative act is beut
wpon the infinite, vhereas the form of the created pretduct is
a‘.!.kays finitas And the whole mabtter in quaation is this: does
tho infinite shine through the finits inmage?™!
Or as Perdyvocv summerdges, "erestive pover is nounenal in its arigin,
but 2% is in'the phenomenal world that it roveals itselfs"l2

We mentioned that there was & divine element in creativity am

honee it could bs called prophetice But more specifically Berdyaev

asserta:s

17Ibiﬂo' Pe 181.
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The very possibllity of creation prozupposes an infusion of the
Spirdt into nany ond that we call inspirations And this roises
the action of creative power above the world, But the world

cecka to meke its fsr,n uze of erentive acts which count upon the

ond of this world,

Tha world atterpts to exploit creative acts for this time and ite
oum particular enda when they ere in smother $ime and predicated upon
the end of this present world and the begimning of asnother. This is
the tensicon in wvhich men lives. In thie struggle msn either succeeds or
fails, /nd what is suceess and fallure in the realm of creativity?
Derdyoev describos them!

Croative fallure in this warld iz o oed and tragie thing. But
thers 1o success on a grand acale in the fact that the results

of avary creative act of man enter inko the Eingdon of Gods

This then 3z the cschatdlogy of crestive energye The failure
of the creetive act consists in this, that 1t does not zchieve
ilte purpose of bringing this verld to an end; of overcoming its
objectivitye Tis succescy on the obther hand, lics in the pre=-
paration it nwlzgs Lor the transformation of the world, for the
Einpdon of God,

Nerdyacy has prasented th.o creative act as the lmpulse and preduct
of a perconglly free subjech racponding to God's sacrificisl lova,
Thue this iz not somathing dbjective which could be given as a rule for
211 mon to followe What then is its relationship to ob;jectiﬂm
Perdysev also asks this question and answers its

Creative pover is in its essential nature subjective, the creating

mind is a subject and it is in the subjective sphers that the

creative process tekes place. To speak of tcbjeotive! creativeness
iz insccurate and rafers morely to the course teken by the creating

subjecte

19.’!1)1{1-, Pe 18!&.
zo:lbm., DDe 187; 188.
ElIb&.d., De 189,
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As in the reddn of chjectivization, there is a relativity in
ereativity, the other side of the coin 20 to cposk,
Three principlea moy be seld to operate in crective activily,
ax! threo perinciplos are those of frecdom, grace end lawe Amd
1% mey be that therc are verious degrges in the predomincnce
of one or anothor of the principles,

ox! this posertion mumorizes Rordyeev!s thinking on the power end

natura of orentivity, bul vhot of ite end?
The Goal of the Creative Act

Since renlity is not thing but act, and the things are simply
gyrbols of e deeper recliiys the and of crentivencss is the reglie
cation of the renlity of scte In this reslizastion the eschatological
Fingdon of Gof begins, end men's relationship to all tekes on its
propor cimificance am! relevances In othar words, the recliszation

of ihe Niniom of God on earih is the porfection of the corsative act

uideh i posited on the premise thot thinge are but cyrbols of the

true innge of God within the humon personrlity,

The 1inits of homan orcotive activiity, of lumen art, sre isposod
by this objective wvorld. Thoy ndke it symbolicel, althouch this
grirolion is ronlist, not ideslist, Gut the final transformation
of the world will be the poosing of the symbols into reality,
men creative povar will create life itself, auother world, and
not thinrs, in which the breach betireen subjoct end object aluaya
raacins, Then no sacrifice will bo offerad by 1life and love for
tho sdo of creative pme;s e o o Wt ereative pover and life will
be mado one and the sange :

Put this celndneiion cen not comg without greces "Creative posor must
be thourpic, the cogperation of (od and meng it must be divine humen,

2271530,
2B1ide, pe 1926
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It s tho anower of mm %o the cdll of GodlJr2h
Derdysev ascerts that it is Godle will for mon that Iis be a co=
operative creator with Hime Thie is Cod?s image in man, but this
presents a Meligious problem.”

The relicious difficulty of this problen liee in the fact that
tie will of Cod concerning the creative wvocation of men, the
neod of Cod for the creative activity of mon, could not be
revealed to man by Ged, it had to bo brought to light by the
daring of man hinseli, Othorwise there wonld bo no frecdon of
erontive pover, there would be no enswer made by mon, Redemption
comes Zpom Oody, from the fact of the frucified and Sacrificed
God, whnreas creative activity derives from men. To oppose
ereotivity and redemption, however, is tg succumb to the miles

of objoctilfled and fallen consciousness, 5

o man holds the opiione

ae

Jan finde on outlet from tho clossd circle of subjeetivily in
the ereative act of the spirit by two routesy; that isy; Ly the
woy of dbjoctification and by the way of transcendoncss By
the wgr of objectification the orecative zot is adjusted to the
circumstances of this world gnd does not rosch its final gtatey
1% ie cet off short. Py way of transcendence the creative act
bregks through to nounenal reality and_gete its bearing upon
tho Pinel 4rensformetion of the world 420

Noniniseont of Ste FPaullts "o ye trensformed and not confornede « o of
Ths Yingdon of God of which Berdveav specks will be #calized not

in dbjectified clronolozicsl tims, but personally in existential times

Rapdyoev ion?é denying the reclity of the ovjective 1life complataly,

tut here ho is speaking of s spiritusl reality, of uhich the cbjectivs

con only present 2 symbole
This reoricntates thinking concerning the end of times The time

in the now cony 3n etornity, is existential time and this is treated

ithidyy pe 193
251\31&‘10
251nide
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by Derdvaev in The Yeaning of Histary.

The end is perceived and accepted not as a fated doom, but as i
freedan; cnd it ie the discovery of personality snd freecdom in |
the concreto universelity of spirituel existence, in eternity,
It 1= the trencfoomation of the world, and man creatively and
z'.c{'-:'e.vf.:il,'s,-" 'hg]_-:ma his part In ite 1% 35 the new hogven and the
new earthe<

Stetemonts 1like this are often misundersiood and heve made it
nocguzar: for Bordyaev to defend himseld againet the charge of utopi-

anisme In The Hesln of Spdrdit and the Reslw of Caesar Berdycov defines

-

at length the differences between politicsl parer and political kinge
doms and that of tho spirituel iorld. Fe insists that only the

Ringdom of Guoly the realm of Epirit, cm be perfect and harmonious,

not the realm of Copsare And cuch a perfect reslm is conceivable only
c.’;cizz'i‘-al:::‘:ic-‘!]lygaa e alsc points wut the stack conbtrast belueen
the Spiritusl realm and all worldly utopiess, socielism, corsmunisn,
otCey which he feels aro dionetrically onpposite becmnse all attempts
ot perfection heve in the political reeln have annihilated frecdon,
Terdyoev no doubt felt that tha churges of evolutionism and
utoplonisn in connaction with his thinking on the creative act and
the reaiizstion of this act in the kingdonm of CGod are examples of
the world!s dbjectivization and expleoitntion of tho creative act for
ite om terporary purposes. e must leep in mind constantly that he is
thinkinz in the realn of the spiritual world, and not physiczl tesporal
axistonce.
As I understend him, Berdyaov is saying that hooven begins with

ﬂlbmo, De 233.
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the creative act becanse in 1t the person iz comeeted with the Kingdom
of Gode This iz a sporadic attechment.thouph, becanse of the attaocks
of falpe imsgination and cbjectivisation keep driving us back from our
subjective creative recponse to God's love, Howover, the Eingdom of
God culminatos boyond chronologlical ¢ims, on in othor words, after this
1ife ends, end then we enjoy the perfect craative 1ile with God in
existonticl time. In existentlal time there is no conflict between lLife
ond erpativily but both are one sanme reslity. Mo longer will man's
rosponse Lo God's oubpoing sacrificial love be wilnsrable to objectiflie
eation, Whis is the Fingdon of Cod, the goal of parsenzl froodon
realised theough the ereative act by the frcodom which iz man's uncracted

possension and the Crace of God.




APPEHDIE A
DEPTITIIONS

Ingeund «e= Tivine NHothingness, Mhsolute non=beinge PFrimal,
ivpational indetarnincte freedon beyond tho catogory of pood or evile.
It io Zron this that God eveated the world ond out of which fHe io
conetantly being born onew, It &5 an ivrationel rysterious void thot
s beyoud the reach of logic,

Doterninisn «- finy aspeel, or facet of lifo or naturo vhick moles
man a product of causes, which mitigates monts frecdon, which objecti=-
vinon his ecistenco.

Bilactivizotion —- The process by uhich a creative act is reduced

o an objective thing by elienating it from ite subjecte Chjectivization
occurs on twe Dronts, withing the creative subject through falso
Inaginotion end in ths products of porsonal freedom whon they are
aliennted from their "subject orlentation.!

Sxistontiolity == In general the bellef that existence precodes
cssonce. Tins sporid Orom subjective existence ths essonce of anything

is unknoreble,

Tudividupl end Person == Tho individual is born of the flech and is
incomleta, o part or segment of the totality of humenity. The person is
born of the Spirit, exists in God's imoro and ls complete in himself,

Creative Ach and Creativily - The imrard motion and product of
Craco, freodom and personality interacting to form a response to Godls
soerificisl love by going up and cut towverd anothsr,

I = Thou Relationship == The intersction of two subjects each
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rogemling the other as o subjecte This relationchip is the reverse of
the T - i% pelationshlp which treats olly persons and things alile as
objecia, Investing them with no personglity or righte of thelr ams,
i we Connie time io methonatically colculated on the basin of

the wordd's noveront around the sune Oolendevs mx!l clocks depend on
1t and 1% 4o gwvbolized Ty a circle, [Historipal timo is placed vithin
coonic binee I% iu wechoned in decades and centurles bub every evernt
in it is unrepenteblo, iHistorical time is gyviboliced by a line which
stretches forward inte the unlmom future, towards wiat is nowe Ixisteon-
Eigld tinc ic not suseoptible of mathomoties) calonlation, its Zlow
depervls uwnon the intensity of expericuce, upon suffering and Joye It
is within this time that oarcative wlifting impulses take place and
ecotusy is emperionced., It is gysibolized by a point which indicatos
movenent in deplh,

“hese definitions clthough trief end chketehy will help to clarify
Derdyzevte thinking ss he recurrently draws upon those tarme to express

his mossore.




APPEITNIE B
REGERFTS TROM "TIE GRAND THQUISITGRN

The influence of Dostolovsiyts "The Grond Inquisitor" on Berdyasy
is inmensureblos Inciuded ave perdinont ccerpbs,

The fetting is the Spanish inmuisition, At this time Jesus Christ
recopeaye in Sovillo, the seal of the inguisition and raises a ohild back
to 1ife on the Cothedral steps. The paoole acclalnm him but the cardinel

L il
;h;.uﬁ'

.t

vy by et the tine has him inprisoned ffor disturbing the peace and

trancnility of the clmreh, Once in pirdocn tho camdiingl who is the Gremd
Inmuisitor comos {0 quostion Josus Ciwdst and to vindicate his right to
areeat hine The Dollouing ore execorpts of the ensulng dizlopue between
the eordinel and Jeous. Central in Dostolevskyts mind wes freedon and
6o those ave the portions whlch have boen excerpted. For the tohal

chaptar soe The Jrothers Raremesov in the Vell paperbach edition firom
5

uhich thess scctions wers taken.
"tilast Thou the pright o reveel to use one of the mysteries of

that world firom which Thou hast coms?? my old men ssits Iin, and answers

the question for ime Yo, Thou hast not; that Thou mayest not add to

what has Deen gaid of old, and mayest not teke from men the freedom

which Thou didst exold when Thou wast on earth. Vhatscever Thou reveclsst

anewr will encroach on ments freedan of faithy for it will be manifest a3

e miracle, ond.the freedonm of their faith was deaver to Thee fiftsen

odor Dogtoyevsly, The Brotham Karanazov, translated by Constence
Gme:.?mﬂabﬁdgadw' mmnmbmm,
Incey 1955), pp. 187£L.
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hundrod vears azo, Hdst Thou not often say then, "I will make you
free™? Tt nos Thou hos seen these "fres™ men,'! the old man adds
suddenly; with e pensive smiles 'Wes, weltve paid dearly for it,' he
goos on, lockting sternly at !Him, but at last welve completed the work
in Thy namae Tor {ifteen conturles we have been wrestling with Thy
Zreedon but nor 4% io onded and ovar for good. ¢ ¢ o Put let mo tell
Thee that nowg today, people are nmore porpusded than ever that they have
porfcet fveadom, vol they have brought their freedom to us and ladd it
hiebly ab onr foets Dub thot has been our doing was this whet Thoa
cidst? Yes this Thy freedom?t®

The Orond Toudsitor cites Christ's rejection of Satan's terptation
in the wildornose ag proof of Christ's unreslistic optinisiic policy, ond
sugpente the changes the Church has found it necessary to makes

%hou wouldst 5o into the wordd, and ert going with erpty hands,
vith sone promioe of freedor which men in thoir simplicity end thelr
natural wmroliness camob even undorstand, which they feor snd drectes
for nothineg has cver been mare insuoperteble for nen and Feman socloty
than froodons ¢ o ¢ But Thou wouldst not deprive man of firecdom amd
didat reject the offer, thinking, whet is that freedom worth, il dbodi-
ence ic bought with bread? Thou didst reply that man lives not by
brood alonts « « ¢« And wo alone shall feed them in Thy name, declaring
faloedy that 1% 43 in Thy name, Ch, naver, never cen they feed themselves
without vol o seisnce will give them bread so long ao they remain fyea,
Tn the end they will loy thoir froedom ot our feet, and say to us, "iake
us your slaves, but free ua", Thoy will understend themselves, at last,
that freedom and bread enough far 2ll are inconceivable togethor, for
never, never will thay be cble to shoro betwaen themi They will be
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convinced, too, that they cen never be freo, for thoy are wed:, vicious,
orthlens and robellious, Thon didst promise then the brasd of lvaven,
bat, I repont acaln, can it compere with earthly bread in the eyes of
the weel:, vicloug, worthless and robellicusS, o« « »

IThis de the significance of tho first ¢uestion in the wilderncss,
and this iz what Thou hast rajected for tho salke of that freedan which
Thoun hest exelied cbove overyihinge Yet in this question lies hid the
groat sceroet of vhis worlds Choosing "bread®, Thou wouldst have satise
fied the everlasting eraving of hmanifye-to 2ind some one to worshin,
G0 long as man rensine free he strives Zor nothing so incessantly and
5o poininily as to find soas one 0 worshipe & ¢ o

Tut onty one who can appease thelr comsclence cen take over thelir
frecdon, In Lread there was offered Thee an iuvincible banners give
bread, and men will worship Thes, for nothing &s more ceritain then
bresds But 1 somcone else gains possession of his conscichce—-ohi
then he will east owoy Thy bread and follow after bim who has ensnared
hio conselence, In thet Thou west rights For the secret of nenlo
being 4is nobt only te live but to have something to Live fore o o
Tub & o o inotend of toking men's freaden from thomy Thou didst moke
it greator than ever) Didst Thou forget thal men prefars peace, s even
death, e frecdon of cholec in the knowledge of good and evil? Hothing
is nove seductive for man than hio freedom of conscience but nothing is
a grester cauce of suffering. ¢ s o

e « o Thou didst crave for free love and not the base raptures of
the slave bofore the night that has overcved him for evers Dut thou
didst think too highly of men therein, for thoy are slaves, of coursc,
though rebellious by natwwos ILook round end judges fiftecn centuriss
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have passed, lodi: upon them, Whom hast Thow raised up to Thyseld? I
sweary nan is vesker and basor by natwrs than Thou heoat belioved himl
Gen hey, cen he do what Thou didst? Iy showing him so much respect,
Thou didst, as il were, cease to fecl Zor him, for Thon didst ask far
‘oo mich for hime-Thou who loved hin more than Tigselll Respeciiag
hin lpos, Thon wouldst have asked less of hime That would have been
rore 1ilte love for his burden would have been lightere!”

M1 thet Berdvasv writes on the subject of porsonsl freedom nay be
28 ¢ coumentary on this groat passoge. Bven these fow excorpts

rezarded
serve to point uwp the theust of spiritusl frgedon so important %o bolh

Berdyaey and Dostolevsky.
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