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"departed from" the impression remains that it is maintained. However,
the ﬁ:lth itself is no longer professed.

The same is true of the passage in Acts. Si. Paul, though accused
of apostasy from Moses, has not actually apostatized and therefore can
still say, "I am a Pharisee . . . " believing in the resurrection.’

Failing to observe circumeision does not eradicate the Law of
Moses but merely keeps it in its own place. He still believes in the
promises made to Israel, Acts. 26:6ff, but now believes them as they
are revealed in Christ.® Thus the word does not seem to be used, at
least not with any degree of frequency, of the corruption of a religion
by persons who still profess that religion. Rather, it denotes a
defection from God to a completely false religion or to atheism,
ieapecially in view of the following verses.ll It is mn apostasy which
leads to malice and lawlessness, verse 7.

« This therefore cannot refer to the destruction of Jerusalem and
the apostasy preceding that event, or the revolt of the Jews from the
Romans, or other even less probable opinions, for none of these imply a
general falling away fror.n the true faith. According to some commentators
it extends far beyond the limits of Judaism, and is the outcome of a

9Acta 23:6.

1°In this connection compare also the English word "apostasy"™ which
has precisely the same meaning of "abandonment" or "total departure from."

11
See Gottlieb Luenemann, A Critical and Exegetical Hand-Book to the

tles to the Thessalonians, edited by Meyer, translated by Paton
e York: Fank and Waghslls, 160%), VIIE, 596; S. T. Bloomfleld,

Oreek Text with English Notes (Fifth American Editionj Philadelphia:
Henry Ferkimé‘tﬁ)._ﬁ_m; Frame, op. cit., pp. 250£f; Milligan,
Op._ci1% cit., Pe 98, and m‘h““t’ OpP. ﬂ’-t.. Pe 111
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general and hopeless revolt of the whole world against God and the order
established by Him.l? Frame's thought, that the apostasy is of non-
Christians as a whole, cannot be supported by his contention that "St.
Paul oxpects all bolievers to be saved" since also believers can apoge
tatize.’> It is, as the dofinite article suggests, something well
known %o Paul's readers, something of which he had told them before the
dato of this letter. It must rofer to an event in the future, the time
imnedlately proceding the Day of Judgment. Though the exact time is,
of course, not given, St. Paul seems to expect these events in his life-
time. Ve shall have more to say on this matter later.

% HNow, connected with the apostasy and oecurring after it is the
revelation of o iot Av [ 4 J.f of the Man of (lawlessness. The apostasy
comes first and then the Man of Lawlessness shall be revealed. The
"and then" is not explicit in the text but is permissible and seems
logical and probable, not only from the position of 77 (Zs cov but
also from the obvious connection with verse 7£f. This interpretation
is, hovever, open to the objection that the apostasy and the revelation
of the Mon of Lawlessness are parallels and that 7w Zzo¥ may refer
to botheM! The way for the revelation of the man of sin is opencd by
the apostasy. 5rs /r.c) 2975  1is emphatic and marks definitely the
importance of the =¢ Yo rr.«rnc e It is a parallel or counterpart to

12@- Milligan's excursus, OPe &o. PPe 158=165,

13’*‘“’ Ope o. Pe 2ﬂl

Uipye note also that the consecutive k&' indicates, and may pos—
sibly require, that the revelation is another historical event before the
end or a comliti.on of the fulfillment of the darorrxrut @
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ythe <77 Kk AV $1f ¢ jesus. As in the case of Jemus so in he |
cagse of the Man of Lawlessness a revolation takes place, a revelation
in both cases of a "mystery.," But who is this lMan of lLawlessness? IHe
is not a new concept to these Thessalonians, in view of the definite
article and especially in vieow of verses 5 and 6. His character ia
known at least to the Thessalonians. St. Paul had ssid all this to
them before amd therefore they should bs able to understand what he is
talking about mw.15
€ ’

5 Now this is what is said of him. nrit hz’ 1 m: ::,y .9.:; {?'u,?f/
 sinner, as all men, but much stronger, & ov ¥y w % /o v/

otV on "y s rather than o:/«;rh:/ , 88 agcspted by modern taxts,
Though lawlessness is sin, the use of ;v o -'t _/ strengthens the
thought. This man has no law but his own. He is a law unto himself, <
Therefore the sin of lawlessness is, as it were, personified in him.

He is the direct opposite of Christ, who is so often called the Holy and
Righteous Ona.16 In addition he is o "’"‘:( Z'-;f ‘:’r" A e’:‘/ .
This is a Hobraism comparable to "the son of death,”" 1 Sam. 20:3l, and
other Hebrew expressions such as "son of stripes® and "sons of the

bowe"L? Zuther's translation of 11:‘4‘/ Z';f ;Ta 2:1'4 _/ in
John 17:12, "das verlorne Kind," is particularly apt. He is one who

falls into perdition. The same word, d"ﬂ"u'h Zse¢ , ig used in
Revelation of the Beast: "and the beast that was and is not, even he is

151t does mot necessarily follow that this should ba clear to any
but the Thessalonians, and therefore one cammot today be too dogmatic
about this passage.

1%! 3:1)5 7152,
17nghttont, op. _0&0. Pe 111.
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the eighth and is of the seven and gooth into perdition" (Verdamnis)
of AT ALY ST S el 1y 100 used of udassd®

Perdition then is eternal pordition or damationel’ <Weo A t:‘/
indieates the £inal end of the one whose charactor is described as
z5f ';V",« ,’.zj o It is, os Milligen states, "in direct
entithesis, either stated or implied, to T «w -7z . s full and
completo blessedness, in harmony with the usage of the word in the
Septuagint and later writings of th.e Jews."20 Some exegetes havo said
that this fits only Satan. But Satan is distinguished from this person
in vorse 9: "His coming is according to the working of Siatln."g,

Now the characterization is enlarged in verse L:

Vho oproses end exalts hinself2L above all called God or object

of veneration, so as he (as God) sits down in the temple of God, =

aet¥ing himsolf forth that he is Cod.
It. is a picture now, not only of being bu" one of activity. In o‘
Lyt ka/uzlu_( pal 7’/“'{’/“"‘] we have a description
in participial clouses joined by fru to emphasise tho wicked charace
ter of the mti.chr:l.at who not only is wicked but actively works ou'l'- his
vickedness. -wz': Irz/f :Vo_f » the adversary, ﬂf’{“’{/"‘-""_’f
exalts himself vehemontly or greatly. The verb -» ve/dl{:f Gl

180hn 17:12,

19cp. Phil, 3:19; Matt. 7313,
20114114gan, ope cites Pe 99.

219y "yho 4= the adversary and exalter."
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is used in the New Tegtament only here and in 2 Cor. 12317, where it is ‘
used in the gense of exalting beyond ability to measuro.zz

4 Further; he opposes and exalts himself over sll that is called God
or an object of -urem::'at.i.t»n.ﬂ3 Ho is not only d"z' ’ '4’ CrozT d_f but a
conplete svzi Jr ‘;‘/ o He is on earth vwhat Satan is in hell, the
adversesy or enemy of Gode2 1In ineolent wantonness he raises hinself
over nob only the true God, but generally, over any other object of
veneration and 1:.:_¢-a1-sh:1p.25

£ lle himself ( 041:'2'0'9 is emphatic) has loet respect for every=
thing godly end personally enthrones hinself in the temple of God.26
More than thir, he sets himself forth blasphemously. as Gode
is used to mean to nominate or proclaim to an office in later Greek.
Here tho lovless one proclaims his oun official state. Not only doee he
take possession of the temple as his rightful place, but also demands

divine worship for himself. %hat is dus to God he takes for himself.

22¢p, use of = verbs by St. Faul, Ephe 4110y 11215 |
2 Thess. 1:3; 2 Cor. 3:103 9:1L; Phil. L17. '

23:4111gan, op. cit 112 ertss "St. Paul inserts the word

. s P ass H o ins @ WO
7*705« rvi-g: '.'%m""nre aniel has simply wrdvz4 Peov » lest he
should seem to allow the claim and so derogate from the majesty of the
true God,"

2icp, Zevhe 311 J L1 3 L Pet. 518 vzidiwef o

25cp, Dan. 73251 "He shall speak great words against the Kost High." }
Dane. 1:36: "The king shall do accorxrding to his will; and he shall exalt |
himself, and magnify himself above svery God, and shall speak marvellous |
things against the God of gods.” |

’ cr 7
&6 Voto v, » the sanctuary, not /ZoV , the temple complexs
Kote also the defirite article, thus the temple of the true God, or, as
indeed it may be taken, the of God, meaning the well=known temple
now standings Cpe. also ¥att. 24:15: "Standing in the holy place.”

—
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{ Further, verse 8, he is characterized as the lawless one, one who
removes all authority from himself and himself becomss autonomcus. His
rule is without the check or restraint of a higher powere

ilis coming 77« o -urr:f- s verse 9; is "according to the worke
ing of Satan," through the activity of Satan. Like Jesus he has an
advent, like Jesus he comes from another power, and as in the case of
Jesus miracles and signs are associated with him. He shall come "in
evory power, and signs, and wonders of falsehood,® and, verse 10, "in
every deceit of unrighteocusness." This piling up of expressions points
up the horror of the coming of the Man of Lawlessnesss The t’v 77-:/'?
J'""‘/"' £/  , etc., may be understood to refer to the great power
(of the vorking of Satan) and the kinds of power or menifestations of
this pover, Y z-ul o f then, qualifying the whole expression,

The next words (verse 10) Kar TV 77'-'-’7'7 ‘:""“'7'7 z:?"/ <di x f‘:_f
refer to other ways by which the Man of Lawlessness will advance his
designs, i1.0., other than pretended miracles. disn ':_‘/ is a general
tern denoting any wrong act, or any breaking of the law. Together with
the external signs of power, there is another sign, which is deceit, a
deceit which has its origin in lawbreaking.

Thus the Men of Lawlessness is a caricature of Christ. As Christ
received the power to do miracles, so Satan gives like power to the lMan
of lawlessness. The difference is that the wonders of the Man of lavless-
ness are lying wonders, i.e., either pretended miracles or niracles that
pretend. We have mo right to insist in this passage that the miracles
of the antichrist are realj the words say only that they have the appear-
ance of being real. They are wonders of falsehood and not actual

S
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uolldera.27 The works are false in themselves, ¢z v'JO'U_( »-and lead
to falsehoods Thus it is doubtful whether these miracles of the anti=
christ are intended to show that he possesses divine powor. This text
at least doos not say so but is content to show the lying and deceitful
character of both the antichrist as well as of the wonders associated
with his coming, The text does mot even say that anticlrist does these
wonders but that his advent, WL gow e s is attended by them.

{.Now, returning to verses 3 and 6, we find that this Man of Lawless=
ness shall be revealed, that is, uncovered, but not before that which
the Thessalonians now know to restrain him will be removed. The posi=
tion of VUV makes it a particle of transition to & new commnication,
meaning "now then" or "and now,® and does not permit its connection with
"‘T"/rw . For such use it would have to be Zo VUV KiZTZXov
or n; lde'é".rov VUV o VoV may be temporal if it is considered
to bo displacod. The usual construction would be Zo VUV AxZLgyov .
But if the displacement is deliborat;o, it is to emphasize the "nowness,"
or to say "at this time" and wuuld modify a:'/;‘rz o But the more
satisfactory way is to take A%t VoV together in the emphatic sense
of "and now” or "and for now." The emphasis of the whole sentence is
not on yvv but on Ir-szz',rov 28 g sense is that the Thessalonians g
knew at this time that there was something hindering the revelation of
the antichrist, and they also knew what the hindering force was.

28544 Frame, op.cit., pps 599=600, for a penetrating analysis of
govmoua interpretations of V3TV in this passage. Cp. also
mfield, op. oit., pe ke

T —
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Ste Paul had spoken of this before to thom (not necessarily to anyone
elss) and so does not define the word, Iiterally it meens that which
suppresses, holds back, or checks. It may be a deseription of the
checking power of law and order, as for example the power of the Roman
Empire, with which St. Paul had had experience. It cannot be the power
of Christ, or of the Holy Spirit since o neazg :\'NV is obviously
the same power and, if so, God Himself, Vho could hardly l;l' /wc;rav
75:’7 2/  ®he removed," It must be some power operating already <

at this time which could also b3 personified, thus both a thing and a
person, which stands between antichrist and Christ, and as shown by the
following words, in harmony with God's purpose. HMore is not said and
it remains for the historian to find something which fits the particulars.
But so much is true:t this suppressing powsr exists for a purpose, namely
t.imt the Man of Lawlossness may be revealed in his own time t:/ s —g:’
LavTou Ar1ge , not sooner and not laters

Ste Paul then adds the thought, verse Tt

For the mystery of lawlessness is already working, only (there is) 4~
: he who hinders at present until he be (gone) out of the midst.

T4 , "for," explains the connection between "the restraining” and the - -
"revelation of the antichrist.” The mystery or secret of lawlessness is
already being developed or has been set in operation, but is not yet

full grown and will not be complste until whatever it is that restrains

it 1s removed. Frame translates "the secret whose content is lawless=

ness” or "the mystery of which the characteristic feature or active

principle is lawlessness."2? /..,,,.1-7;/,,.,' is used in its Biblical

29’!‘“. Bpe 2&" Pe 263
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sense arnd points to & secrot which will be revuled.’o It ie a mystery
of lawlessness, i.ce, & lawlessness which is a mystery or which ie

concealeds

’

e »
AT foat 1g contrasted with <we Kadvp gl  apa pde
with Ev 2@ fxv ZeV /x1)/e0 . But the chief emphasis of the
sentence lies on 4w 7@y 70w , vhich on that account is not only
placed first, but is besides separated from its further definition
Ty[ £ vousaf by the verb and adverb. Taking into consideration
the emphatic antithesis which «ve 7z sev forms to~veillvy Vg
the natural meaning of the words can only be the mystery of wicked-
ness, li.e., wickedness in so far as it is still a mystery. St. Paul
thinks on the detached traces of lawlessness, recognizable in their
true import only to a few as to himself, which already had appeared,
but vhich only at a later period will concentrate themselves, and
reach their climax in Antichrist . « « «+ As & mystery wickedness
cortainly works avgi now, only before Antichrist can be manifested
we must wait, etce.

This lawlessness corresponds to the apostasy of verse 3.32 It is
mystorious in that it is still being restrained, and also in that it is
only beginning to work,

Verse 8: And then will be revealed the lawless one whom the Iord
will consume with the breath of his mouth and anml by
the appearing of his coming.

In extension of the expression "in his own time," verse 6, this verse

states the revelation and destruction of the antichriste

30yses of wvsrZyyrev include (1) secret doctrine known to

Christians through tion but fnknown to unbelievers as Matt. 13:11,
Mo li21l, Iuke '8310, 1 Cor. 21l=-a doctrine which can be understood by
faith, 1 Tim. 319, (2) that which man cannot grasp as 1 Cor. 13:2) 1,12,
(3) that which is relatively hidden, or that which was hidden but now
revealed plan of God (in general Eph. 1393 3133 Col. 1126) (in particu=
lar Rom. 11325; 1 Core 153513 Ephe 5:832), (L) the hidden sense of a word,
as Acts 17:5, () the hidden sense of an appearance as Acts 1:120) 1717.

nhnna. Ope _0&-’ Pe 600,

; g )
3";01:. 2 Macce 2illj~=those are called xvdf el oviser wbose
' Z¥reoc-zw#essc Was mentionsd st verse 1S5,
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ar wre, and then, balances wet v3v 33 The future takes the place
of the present. What was said in verse L ia now extended or is placed
into its temporal order. After the restraint is lifted the lawless
will b’e revealed.
s ‘:""/“ of 15 the same as o -f':'l?f‘“ wef r-;f
"" "‘_f of verse 3 and o %o HAQ v;l197"£¢'“ relates to
"”‘”"}1"'27 » versa 3, and "’7"""1"-'}"7‘7""’ of vorse 6.
Three times it is said that the lawless will be revealed, indicating
the importance of this revelation. But unlike Jesus, who would be re=
vealed in and for glory, the revelation of the antichrist will preceds ¥
his destruction by the Lord, o Prv’b’r a9 o / V'[Ioj is used
most frequently in the now Testament to denote Jesus as Messiah, or
Jesus 2s the one appointed by God to be King and Ruler. St. Paul uses
the word without article :ln various passages, such as Col. 3:2h
’"‘(’ﬂ' 2 Cor. 11:17, v Kugr e 2 Core 2112, and with
the article or with predicate phrases, as a theological term, meaning
the Savior Iord, rather than God or the Iord of the 0ld Testanont-sh
xiow this Iord will eonuune or slay the dvo/uf with z-“’
”T"“’/"‘-"" zov ’t"/'-'-z"f and anmul him or make him ineffectual *

by the £977 fo¢q< r;_/ 'mtga-urm_{ LvTov .35 The first

33&8133, _2. eit.’ Pe 265.

3igp, 2 Core 31174 Rome 1tk 1 Time 111l 2 Tinm. 118; with predicates
2 Core 3117; 1 Cor. 16122; 2 Cor. 335183 2 Thess. 3116,

35ﬂ.oacl:l.ng of .tv;).z, is better supported than -¢w¢2 Qrer e
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mode of destruction may allude to Isaiah 11:l, which Lightfoot calls
the original passage, or "an unconscious reminiscencs of Psalm 3216
vwhere the same phrase balances the creative word of God."36 The "breath
of his mouth" is not a word of command but the breath itself, At least
there is nothing in the text to indicate otherwise. Rather the parallel
expressions "brightness of His presence" and "appearing of iis coming"
indicate a physical manifestation,

What we might call the second "phrase of destruction,™ "appearing
of his coming® (presence), is much though not quite the same as the
first, "'ﬂ‘ 1 gy 5":‘ and Wd{aud‘l:t are more or less synonymous in
Biblical usage.>! Unlike the day of Yahweh, the Parusia is always %
closely connected with the resurrection of the deadj its character is
more spiritual; it is Christ, rather than God who is concerned in it.
But St. Paul uses the word only in the Thessslonian letters and in
1 Core 15:23. It was a term for a Jewish idea given a Christian mean-
ing, é ”/ }ldvzn‘:’ is used more often by St. Paul and is Hellenistic.
It is used for "God's supernatural interpositions on behalf of his
people,"38 in the Greek Old Testament but by St. Paul other than here
only in the Pastoral Epistles, and with one moption” it is always
used of the second coming of Christ.

36Id.ghtfoot, g. cit-. Pe IJ.S. Hﬂligln agrees, 22. ﬂ.’ Pe 103
Cpe Framn, OPe gi_t.o. Pe 65

37803 note on page fifteen this chapter,
Jaﬂilligln, Op. g-io’ Pe 151.
392 Pim. 2:20.
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Though these two terms are thus synonymous they are not quite the |
same. Togesther they mean "the openly present" Christ, I
This Christ, or lord, will kill the lawleas and make him of no
effect, AT « f7’7, gzr » which is used in nrious- shades of u:an-
ing and here would seem to contrast with the light of EW/ FXVErL
and connote "blackout™ or "complete covering.®
Thus St. Paul, gives a detailed though mot exhaustive account of
the events which should precede the Parusia of the Iord in order to
@ccomplish the purposes which shall be discussed noxte

i ST RARE T =




CHAPTER IIX
THE VALUE OF THE DOCTRINE

Eaving traced in some detail the occasion for, and the burden of,
the eschatological proclamation of the Thessalonian epistles, we must
find the purpose of ené the reason for tho prominence which St. Paul
gives to this proclamation. I'octrine is not given in order that it may
be systematized by scholars, but thet it may serve a definite need and
purpose in the Christian heart.

It is not specious to sey that the chief purpose of the Christian
life, or perhaps it would be more accurate to say, of the Christian
man's living, is life itself. This, however, is not mere physical life,
but the 1lifec with God which begins in time and finds its fulfillment in
ctornity. Doctrine is a means to life, and for the redecmed of God it is
& guarantee of the life with God which he already rossesses but which is
not yet complete in him., Of course, this rust be properly understood;
the end purpose of Christian existence is the culmination of his Christian
faith. This is something wholly different from the view of life offered
by the nons=Christiane For him there is little or no purpose in existence.
As Bertrand Russell said,

the life of man is a long march through the night, surrounded by

invisible foes, tortured by weariness and pain, towards a goal that

few can hope to reach, and where none may tarry long « « « « Brief
and powerless is man's life; on him and all his race the slow, sure
doom falls pitiless and dark « « « for man condemned today to lose

his dearest, tomorrow himself to pass through the gate of darkmess,

it remains only to cherish, ere yet tp blow falls, the lofty
thoughts that ennoble his little day.

lBertrand Russell, logic and cism, quoted by G. Richards
Christian Vays of Salvation ] Haemillan Company,; 1923),; pPe 27.




