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CHAPTER I
PARUSIA IN THE EPISTLES TO THE THESSALONIANS
Statement of the Problem

A New Testament eplstle bears a close resemblance to a doctor's
prescription. It relates itself t o the immediate situation of the
person to whom 1t is directed. If we study it we can infer with. a
great deal of accuracy the tendencies good or bad in the Church.
This statement, of course, is largely true. Generally speaking,
the congregation at Thessalonica is in excellent condition. It is still
very young but already has become an example of Christian devotion
throughout Macedonia.? But it has its troubles too. It is reasonable
to suppose from Paul's statements about deceit, impure motives, and
guile, his reminder that he was careful not to flatter them, and his
insistence that his motives in coming to them were not monetary reward,
that insinuation along these lines had been made against him.3 A man
does not ordinarily deny a sin unless first accused of it, unless iuceed
he anticipates such misunderstsnding and action and seeks to avoid accu=
sation. There were also other indications of trouble which, however, are

not to the point of our study.h The difference in tone between the two

1Ro114n Walker, The First Epistle of Paul to the Thessalonians in

The Int i Standa: g{ ggaar -and
Wf :.1 ernat m:al tan ar&"ﬂzgil,.:ny’ clo : p..zg;:n Rapids, Michigan:

2) Thess. 1:7.

31 Thess. 2:3,5.

Ucp, 1 Thess. 2117-20, assurance that he wanted to come to thems
L:3-8, danger of unchastitys L:10-12, neglect of normal work.
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letters indicates, at least to this writer, that these were minor probe
lems. In the first lettor Paul's attitude is one of gentle coaxing, of
affection, of comfort. The second letter, however, breathes the commande
ing spirit which Paul knew well to exercise. His first letter, while
successful on the whole, has not succeeded completely in accomplishing
his purpose. There are still some who are disorderly and who are dane
gerous to the faith of the majority.> And to combat this danger Paul
becones stern and rmch more drastic in the second letter,

It is therefore reasonable to say that the Thessalonian epistles
were written to supply a noed which had arisen and of which Paul had
learned from Timothy whom he had sent to encourage and comfort the cone
gz'eg:ad'.i.con.6 These reports of Timothy undoubtedly were the immediate
occasion at least for the first letter,

The ;:peci.al concern of this study, however, is the problems of
eschatology which had arisen. They receive considerable prominence and
are discussed in some detail, It seems that there wore false ideas con=
cerning the doctrine of the Second Coming prevalent in the congregation,
and Paul wishes not only to counteract these ideas, but also to emphasize
the final importance of this doctrine.

Actually Paul must have given the Thessalonians rather detailed :ln-* :
struction concerning the second advent in the short time he was with them
and is here in these letters reminding them of what they already know.
As we shall see, this was an important doctrine to St. Paul=-a doctrine

' & &b B

5cp. especially chapter two.
61 Thess. 332.60

IS wiasmit |1
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3
he had taught thoroughly for a good reason, a doctrine which now needed
repetition for that reason as well as because of the fact that error had
crept in. Thercfora, in discussing the occasion and the purpose of the
eschatological proclamstion of the Thessalonian epistles of Paul, we
shall be concerned with Parusia itself as Paul describes it, and the
events which are to precede it, as a necessary prerequisite for an under=
standing of the purpose, the reason for its prominence in this booke
The woxd, Parusia, is used in this paper to denote the Second Ceming

of Jesus,
The Fact and Details

Even a cursory examination of the ’Theasalon:lan letters discloses
their eschatological tones This should not be considered strange. The
letters of Paul as such very often show this preoccupation with what he
knows to be the consummation of his faith. Either divine judgment or
divine reward are to him the.end of every life and all of his preaching
and teaching is colored by this eschatological direction. Thus he en= &
phasizes the certainty of judgment according to works in Romans 2:1L£f;
the expectation of the coming as a climax to life in 1 Cor. 1:7£f; the
eschatological reason for Christ's sacrifice, Gal. 131k, and in every yx
letter gives something more than a passing reference (as if to something
unimportant) to this end and goal of his faithe!

But it is in his letters to the Thessalonians that he mokes a spe=
ciel point, mot only of stating the doctrine (though not exhaustively)

70p. Gal, 6'7-9 Phil. 3.10'11. h's‘ Cole 3.!“ 1 Tin. 6'"“16’ +*
2 Tin, 2:10-13; u:s-%.
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X but also of referring to it time and again.even when not speaking of it |
specifically. This in itself is a sound indication of the high and
important place Paul gives to eschatological matters in his presentation
of the faith, '
P Paul is not particularly interested in proving the fact of the
Parusiae He takos that for granted, and the tone of his letter ag well
és various allusions show that he does mot have to prove the concept of
Parusia to his hemrors. Vhat is necessary is to straighten them out in
their thinking, so that their faith in a Parusia will be, first, correct
as to its substance, and then that this faith will serve its purpose in
the life of the Christian and find its proper place in the entire faith
of the bsliever in Jesus Christe :
It ie thus that Pavl; without going into detail, contimally re-

minds his readers of the promise and the fact of the second coming of
Jdesus in connection with the particular point he is making. For example,
in almost the first words of the first epistle Paul thanks God for the
inspiring faith of the Thessalonians, their missionary character, and
their hopes These have become an example in Macedonia and show not only
thoir service to God but also their new=found purpose, or the end of

¢ 4their faith, namely "to wait for his Son from heaven whom He raised from

| the dead; even Jesus, who delivers us from the coming wrath."8 Thus the

u_purposa of his work anmong them was mot only to bring them to serve the

living God, but also that they should anticipate the coming of Jesus.

4:51 Thess. 1:10,

£
L
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Again in chapter two a purpose of his hard work in Thessalonica
was that "ye should walk worthyof God, who has called you into His
Kingdom and glory";g and in the same chapter, he says that his hope and
Joy and crown of rejoicing is thist "Are ye not in the presence of our
Lord Jesus Christ at His coming?,"10 which in the final analysis is the -
reason for all of his worke

Then in chapter three Paul tells them of his joy in them, his
solicitude for them, and then prays, in keeping with his feelings, that
their love will increase in order that they may stand holy before the
Father "at the coming of our Lord Jesus Christ with all His saints."ll

Again, at the end of the letter, after a detailed account of the
Parusia and after a series of pastoral recormendations, he closes with
the fervent plea: "Your whole spirit and soul and body be preserved
blomeless unto the coming of our Lord Jesus Christ,"l2 this being the
end purpose of 2ll his preachinge

The same is true of the second letter. Such matter-of-fact statements
28 "When the Lord Jesus shall be revealed”;l3 *When He shall comesll

91 Thess. 2:12.
101 Thess. 2319.x
u‘.l. Thess. 3313ex
12y Thesse 532343
132 Thess. 117.
U hega. 1110,
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"We beseech you by his t:c:orn:l.ng";l5 "I told you these 'Iih:l.uge";16 and
"For yourselves know perfectly,".7 all point up the fact that the
Parusia is a given reality, a fact to be reckoned with for both Paul and
his Thessalonian readers, and show that the Thessalonians knew that it
was a thing of promise. But this fact and this promise is always a goal
vhich shall be reached because of the great fact--the fact that they
have been saved by their faith in Ghi'iat.m

But even though the general fact is known, there is much that needs
relearning both as to content and as to value. And so Paul enters into
a detalled description of the Parusia itself, limiting himself, however,
to the details which are most needed by this particular congregation.
This description is found in the first letter, chapter L, verses 13-18.

Verse 13: Nor do I wish you to be ignorant, brethren, concerning x

the sleeping cnes, that ye do not igay not) sorrow, like
the rest who have no hope. (v. 13)

The opening words remind one of Romans 11:25 ("For I would not, brethren,
that ye should be ignorant « . « ")y 1 Cor. 1031 ("Moreover brethren, I :
would not that ye should be ignorant « « « «"). Paul uses this form ov 9¢’7‘°ﬂf-' '
dc yuas opvoclv  frequently in transition to a new and important thought.
In Col, 2:1 and 1 Cor. 11:3 he uses the positive "I would that you knew."
Both dre forms soliciting earnest attention. Here the words introduce

152 Thess. 2:1.

167 Thess. 2:5.

172 Thess. 5:12.

18) Thess. 5:9; 2 Thees. 2113-15.

19231 translations of verses under discussion are by the author.
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8 considerable probleam in tho congregabtione There is evidently scme
doubt concerning the bLlesseduecs of "their sleoping ones"=e-ncte the
definite article. They have the impression that their dead wil) be at
& distinet disadvantage abt the coming of Christ. We might infer from
4 verses 15 to 17 that the Thesselonians had grave doubts concerning the
resurrection of their dead, especially in view of varse 13, "Others who
have no hopa,"” and since Paul asserts their resurrection as a necessary
J/ result and gift of Christ's rosurrection. But thic does not seenm tenable
since raul elsewhere commends them for their Christian faith in numerous
ways and calls them "brethren," & term he could not very well use if the
soal of their salvabion, their rosurrection, were denieds It seems more
likely that the Thossalonians believed that their desd would not be able
;tto take part in the happy reception of the desconding Saviers Only the
diving would have this Jc.y.zo At any rate, their lack of knowledge or
their misunderstanding has brought them to sorrow inordinately, or like
Bthe other cnes who have no hopes." This latter roference isy, of course,
to the heathen, who considered earthly life indigpensable to happiness
and had no hope of a life beyond ite

201t may be argued, I believe, logitimately that Paul would have

to seyt "God will also raise up the dead® in his syllogism, instead of
"will God bring with Him" 1f he means to prove the resurrection of the
"sleeping ones." Instead he precupposes their resurrection in the form
he uses. The hypothetical £} can hardly be taken problematically
since (a) without Christ's resurrection there is no Christianity and no
saving fuitli, and (b) Paul does not go to great lengths to prove Christ's
resurrection as he does in 1 Cor, 15 Instead he presents a syllogism:

4"If (when) wo believe what we believe, that Christ died and rose again,
then we conclude that God will bring those who sleep in Jesus with Him,.
¥here tihe iHead is, there the members must be,® 1 Cor. 15120,23.
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Therefore Foul roassures them with the follouing verses:
f Verse 1): For if we bollove that Jesus died and rose again, even
S0 them also which sleep through Jesus will God bring
with ilime
He points his poople to Jesus. Joesus, the One Who died but rose again,
is their security. VWhere He is, there iis redeemed must aleo be, and
uhon llo comes, His rodesmed will come with Hime Christ's death and
resurrection hes made this a certainty. Because they are ilis, thcy must
forever be where e 1s (Joln 12:38) and ere mot, as it were, hiddon in
the grave in such a way that they might "miss out on scmething." It is
interesting to note that Paul when speaking of Jesus does not speak of
His "falling aslsep," bub of ilis "death" and "resurrectiocn.” Note also
the ovzuw f ﬁ*" "even so 2lso," "just soe." As Christ wes resurrected
fron death by the Father, so Cod will bring His dead through Christ
( did’ ) to the Parusia with (Fv ) Christe He will lead thea, bring
thes up (Zf2! )o The preposition i< is treuslated by Iuther and the
King James Version with "in" and is connected o #ros«y Jeim<§
But ﬁd.’ cannot be synonymous with c' v o It exprosses ageucye. Zither
the translaticn must be "died through Jesus" (by liis agency) or as the
licvised Standard Version translates "bring with Him through Jesus,"
connecting i< yith r'c’/rf o Both are possible, the latter having a

sort of sensus praegnans.

Verse 15: For this we say unto you by the word of the Iord, that
we, the living, who remain unto the coming of the Lord,

shall not anticipate the sleeping ones.
2
y“’m now becomos more emphatic. £¥ 16'7":‘ k”;”;“ $ "In a word of
the Iord we say this unto you." There are various interpretations of

this phrase. Some think that Christ's own eschatological discourses
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are meant. But such a correspondence would be lrbiﬂaiil, since Christ
does not speak of the events immediately preceding judgment. Others bee-
lieve it is a statemont of Christ which had been preserved in tradition
&5 in Acts 20:35, Theophylact, Calvin, and others had this view, But
if it were such, one should expect an exact quotation. More probably
this wos an imediate revolation, as ILuther holdse?: Paul's speech is
enphatic and gives tho impresaion thet this is something new. It is a
socret vhich they have not heard before. The lord has told it to him
directly, and he now passes it on.22 It is Jesus Himself who is giving
the assurance. The comfort comes directly from Hime The living ol:EB
will not enjoy an advantage over the sleeping enes. This will surely
not heppen (0“:‘/‘7, )e This is true regardless of which interpreta=
tion of "the word of the Lord" one wishes to accepte
It seems incontrovertable that the Thessalonians, together with .
¢kl’m.ll., fully expected to be alive when.Jesus would come. The contrast v
is betweonfav z-::f and Aoy IZG'*’Z'J—_( e And this, of course, is
one reason why the Thessalonians were worried about their dead. They
too had anticipated the Coming. Vere they now to be left out because
they had the misfortune to die too soon? And what about t!nola who might

s8till die before the time came?

2Lgartin Iuther, Ssemmtliche Schriften, edited by John Georgs ¥alch
(St. Louis: Goncordia ng e, 1005), XII, 2062.

 22g5, 1 Kings 20335 where the phrase is distinctly a sign of
prophetic revelatione
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Verse 16: For the Iord iHimself shall descend from Heaven with a
a shout, with the voice of the Archangel, and with
the Trumpet of God: and the dead in Christ will rise
firsgt,
Now follows the reason why the living will not enjoy an advantage

over the dead., Paul gives the events of the Parusia in the order of

< .
o -~

their cecurrence. The first emphasis is "The Iord," ﬂ""’ z.-:_(
YAVEroS  mingelf, the Lords® He is the one of Whon the Thessa-
lonians should think. In view of the modifying é—i’ HEA E'U”'/‘ T
we think here mot of Jesus Salvator but of Jesus Dominus, the rowerful
One, the Commanding One. He comes with the commanding order of a general
officer. It is no longer "Jesus" as in verse 1, but "The Lord," the
One in authority,23 When the Lord comes, all ears will hear His cormand,
and especially the deoad will hear ite The command will be given through
the voice of the archangel, the herald of Christ, and it will be accom=
paried by the trumpet of God, a sound which must penetrate into the tomba.
And ir result, the dead in Christ will arise first. IMuch should
be made of WZ@Zo¥ , Its position is emphatic and precludes a
chiliastic interpretation. It is not a first resurrection contrasted
to a second, but a resurrection of the dead in the first place, con=
trasted to the living, the remeining ones of the next verse. Thus, the
dead, rather than being left out or denied a certain glory, not only
¥ participate in the whole Parusia, but actually are the first ones to -
receive the attention of the great lord.

23The word is also used as the cormand of drivers to the horses,
hunters to dogs, and coxswains to the carsmen. ILiddell and Scott,
A lexicon, abridged from Liddell and Scott's Oreek English lexicon
Trenty=Fhird Edition; Oxfords Longmans, Green, and Co., 1889), pe 371.
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Verae 17: Thon we, the living, the remaining ones, shall be
4 caught. awny together with them in the clouds for the
meating of the Iord in the air: and so shall we
always be with the lord.
The sesond result of the coming of the lord is the removal from
the earth of both the newly auakoned sleeping ones and the living remaine
ing ones. At the same time, together, they will be caught away, torn
wey,2l from the earth to which they had been bound, to ride upon the
clouds in triumphal procession with their Iord. All the believers will
£0 %o most their coming lorde There will be nothing to hold them back,
nothing to prevent theme. The air itself will carry them,
And finally, this detail is added (veru 17) to quell all doubt:
n oUzag s 50, by the fact of being caught away and meeting the Lord,
we will always ba with the Lord."
liote that o"c¥ , the vord of intimate commmion, not wer<
is usad.zs
The final result of the resurrection of Jesus is the reunion of
His poople with Hime We shall not enter further into this but will

o
a“”‘f" is "wegreissen" or "rob.” Cp. <€¥<f Iuke 18311
and £g7< 55 Hebe 101343 also Jude 23, "Tearing out of fire." Thus,
Paul's use of the word both here and in 2 Cor. 12312, "caught up inte
paradise," literally implies an urgency or even a note of force, which
indeed is reasonable in view of the fact that on both occasions there is

a distinct element of helplessnsss (though not unwelcome) in the face of
superior and supernatural powers

25(: Pe 1 Cor 511 for (a) the general meanings "What naturally goes
with"; (b) with active verbs, "to do something with someone or be in the

same state with someone” as in Ik. 2:13 b’lvch-H cvvy  Ziv
or in 1 Thess. 5110 f7v oo~ {fir=f and Phil. 1123 "to be

cov f¢iezp "3 () with passive verbs, "to suffer something together
with ’Om.- Ik. 23.2. Col. 313.
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leave the implication to the final chapter. There is more factual in-
struction which Paul gives and which belongs to this first chapter,

P That the question concerning the time of the Parusia is not only a
modern problem but a question which undoubtedly plagued the very first
Christians is evident from Paul's detailed discussion, 1 Thess. 5:1=3,
Though St. Paul in a mildly ironic way says of this matter, "you have no
need to be written to," the question must have been thers nevertheless.
Though Paul states that they knew everything there was to know, he at
the same time repeats what he says they already know, and uses some very
striking language to be sure that he is understood.

Chapter 5, Verse 1: But concerning the times and seasons,
- brethren, you have no need to be written to,

Following as it does upon the details of the Parusia, this verse
and specifically the TOV {pevev Akl TAY Axifcv oy
refer only to the time and hour of Christ's coming. Indeed, these words
might almost be taken as a technical term of udmtoloyoz‘

The meaning of "times" and "seasons" is apparent from the text,
1%°vo/ means a particular time (Zeitpunkt).2! The text uses both
words in the plural, "times and seasons.,” Possibly in view of other
information Paul gives, which will be discussed later, it is accurate
to say that the events both preceding and occurring during the Parusia

260p, Acts 1:6,7.

» ’ (S '
2TRom. 13111 cido7 €S, ToV X4 Zov ;5 until a certain time:
Lk, 4113 and Acts, 13111 &<y’ /A4igey, 5 in that times Matt. 11:125;
1231y el £v Ziervy TD TGP sty rmu hooénm. 'r ul./tl\:ra
geniti 1tdonotea,uh-n-onltp:l.?oocun as 36 o ‘fratgof
Ty s 'z“"z“;"t-,ﬂi Ao LPETEYMCV, ’cp. also Matt. 26118 & lr.c':{of
Mov eyyv/ ¢oT:v , again a particular, even determined time.
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13
are included in this terms Thus the second coming of Christ prepared
fory, is ushered in, and is consummated by a series of single acts.

At any rate, it seems that the Thessalonians would have liked more
information concerning the extent of time up to the Parusia xb/o'uo 5
and concerning the particular time, the moment of the Parusia, KarZor
But Paul simply tells them that they already know everything that is
knowable, and briefly repeats what he had already told them at another
time. He can do no more. He does not know himself how long it will be
before the Iord's coming X{O:" ! nor the specific time which will
have to pass by then </ ¥°’

So he continues, Verse 23 For you yourselves know accurately
that the day of the lord so comes as a
thief by night.

The sense is this: "The 'when' is not important, but the 'how' of the
Iord's coming, as you know is important.®™ The expression "Day of the
Iord," is synonymous with "Parusia of the Iords" It is the last day,
the day of revelation, the day of judgment. The Old Testament abounds
inthe tem 3T 13T, I 1" , particularly in the Prophets.’
In the 0Old Testament it is specifically the day of Yahweh and is used
of God's dsy of judgment. In the New Testament, bacause judgment is
committed to the Son, it becomes the day of Christ, of Jesus Christ, of
the Lord Jesus Christe>’

280, Is. 1316, "The day of the Iord is at hand"j 13:9, "The day of
the Iord cometh"; Amos 5:18, "The day of the Lord is darkness"; Joel 211,

"The day of the Iord cometh®; 311, "The day of the lord is near"j
Zeph. 117, "The day of the lord is at hand"j 111}, "is near"; and others.

29cp. 2 Thess. 2323 Phil. 1:6,10; 21153 1 Cor. 1383 5153 and others.




i1 1
* This day will come as a thief by night. A thief is lmown for Ms

stealth. lic does not warn of his coming. Mis victims are unsuspscting,
He does his work st x.xi.ght under cover of darkness, when the house is
nslaap.ao

Verse 3 now comments further on the destructive aspect hinted at
in the simple mention of the thiefs '

For when they say, Peace and security, then dmi'ucbion comes upon

them suddenly, ss travail to her that is with child; and.they shall

surely not escape.
The emphssis is on the warning not to let the Day come upon them by sure
prise, or rather, by surprise because they feel secure., He who says,
"all is well," usually feels that way and acts that way, But destruction
will fall without prior warning, without opportunity for preparation
against it & TirT T s "ueberfallen," It comes like the sudden
Pangs ushering in a birthe And the figure of gestation and birth intro-
duces the idoa that it is inescapable, sbsolutely so ( ov /‘7’ de
4« Thus St. Pavl reiterates something which he feels to be of utmost
importance. And, as subsequent history has proved, his words are most
valuable, particularly to gainsay the time setters, to wake up the secure,
and to encourage the sincere believers to kesp themselves in a state of

constant preparedness to greet the glorious asppearance of Christ.

300;:. Obadiah 53 Reve 3133 16115 "I come as a thief," Also the par-
able of the Virgins and its nighttime allusion to the coming of the Bride-
groome Also the first Passover (and subsequent celebrations) took place
at night when the avenging angel came in judgment, all incidents or examples
of the preparation necessary to preserve the state of anticipation in the
Christian and to sound a warning against unchristian complacency. Cp. also
the beginning of the Church vigils, and especially the Easter vigil which
at first were connected largely with the anticipztid Parusia.




CHAPTER II
EVENTS FRECKDING THE PARUSIA

Paul had in his first letter made it quite clear to the Thessslone
ians that they wiere mot to ask about the times and seasons of the Lord's
Second Coming, chapter L, verses 10=12.

Ha exhort you brethren, to abound mors and more and endeavor

aarnestly to be quiet and to do your own things and to work with

your oun hands eovon as we enjoinaed on yous that you may walk a

beconing wey towards those outside and may have need of no onee
And it is becsuse of his failure to convince the Thessalonians in the
first letter that he adds another thoughts "The Lord will come again
but mot before certain events shall take place." Here 2 Thessalonians
chapter 2, verses 1l=12, are of utmost importence. Paul begins:

d Verses 1 and 2: low we beseesch you, brethren, by the coming of
our lord Jesus Christ and our gathering together
to him, that you be mot quickly shaken from your
mind, nor be troubled, naither by spirit, nor by

word, nor by epistle, as if by us, as that the
day of Christ is praaent.

de pleads with them, not only by the Coming, % ogfo~vo v~ ,2 but

< -—
specifically also by "our gathering together to him," -7 « wv
WOl vve yauyS e g
Rt 2 ) AT g2 L s ot to allow themselves

1411 translations of verses under discussion are by the author.

2parusia and synonyms: (a) Parusia (Christ's) 1 Thess. 11:19, 3:13,
Lsl15, 5123, 2 Thess. 12318, 1 Cor. 15123, Jas. 517, 2 Pet. 1115, 31k,12,
1 John 2328' Matt. 21‘.3’27.37.39’ (o’ M) d Cor. 16'17. 2 Core. 7.6'7.
10210, Phil, 1126, 2112, 2 Thess. 219, (b) (the Iord's) 1 Cor. 1:8,
515, 2 Core 11ll, 1 Thess. 512, 2 Thess. 212, Phil. 116,10, 2116, (the
by antonomasia) 2 Thess. 1310, 2 Time 1312 (o) £ 77 p~ Vc/ <, 1 Tim. 631},
2 Tim, 1'10. lul,ﬂ, Tit. 12;13—110150 also 2 Thess. 218 f? EWrPRvV EIA
z-;‘_r Wego~voraf svzoS (d) ’Arso AL v ¢ «f 1 Core 117,
2 Be 1'7. Gp. also 1 Pet. 1.7. h'au

—
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to be shaken and frightened. Emovyaywy n csccurs only once
elsevhere in the New Testament, namely Heb. 10:25, where it is used of
the meeting of a Christian congregation. It is often used in the
Apocrypha to denote the congregation of the Israelites. The term seems
to correspond to the 1;1"‘;'(:1 TS of 1 Thess. L:14=27, and is
iNustrated by Matt. 24331, ¢y ;F oV L 'f‘ov's L’nht.&-h;s
av to¥ e The coming of Christ and our gathering to Him are here
united. There is a relatum et correlatum which precludes or should pre-
vent their present state of mind. In effact Paul says:

If (when) Christ comes, we shall be with Him, so why all these

fears? Even if, as you seem to think, that the Day is just about

here, this should not be something which should unsettle you.

::t “z::i le):-;,r is not at hand, and so there is even less reason to

And in the same breath Paul mentions the influences that have
brought about this state of unsettlement so quickly t= 7&4'.'!“5 -
They are suffcring themselves to be shaken, CaAev 95‘{"‘ » @85 a
ship torn from anchorage, "from your mind," thereby losing their good
sense and power of reflection. They are permitting themselves to be i
troubled or frightened . is |
pPresent tense and denotes continued action. This unrest should not be
caused by spirit, by wcrix‘, or by epistle. The first expression, Jc«

mTYE 1;,44.(.-('05 s may refer to the gift of prophecy enjoyed by some.>

3James Everett Frame, A Critical and etical Gmnmmﬁ on the
%u of St. Paul to the Thessalonians the International giﬁeﬂ‘

ommentary (New York: Charles Scribner's Sons, 1912), XXXV, 246 states
pmveﬁs "In the light of 1 Thess. 5119 wviuxx refers clearly
to the operation of the Spirit in charisma of prophecy.”
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But these gifts of prophecy were to be proved and not simply accepted
unconditionally.! Or it mey refer to a pretended revelation of the
Spirit, which idea the immediate context would supports They are not
to be disturbed further, dia 107’0'0 wor ' ewmi-
rToxy/ wf 7/' ~v « Evidently there were
those who had heard something Paul was supposed to have said or had seen
& letter Paul was supposed to have written which gave them cause for
anxiety. Just as there were false prophets abroad, so there was also
Probably a pseudo=Pauline letter in circulation which could cause the
Thessaloniens to believe that the Day of the Iord was upon them.s

St. Paul, however, pronocunces such a "word" or such a "letter”
as spurious,

Inther pointedly translates s’vg 'I'Z' 7#¢&v with “vorhanden sei,"
the Authorized Version with "at hand," and the Revised Standard Version
with "has cone," The sense is: "It is present, here now, actually with
us."0 Thig belief St. Paul, however, shows to be false already with the
vords "as that® wf before 627 , and then contimues with his

mein argument,

hcp. 1 Thess. 5:19=21; 1 Cor. 12323 Kome 12:7.
sh.'ame rather believes !’"f—‘ '77 to be an allusion to 1 Thess.,

g.gueit., Pe 246 See Also J. B. lightfoot, lNotes on of St.
| from u_nﬂ%%h%r: (Iondon and New Yorks ' and
o.. ,p. ey in a supporting opinion but who does

5" zv l—'f?ﬂtv == denctes strictly present time as in Rom. 8138,
1 Cor. 3122, The verb is very common in the papyri and inseriptions with
reference to the current year,® George Milligan, St. Paul's es to
the Thessalonians (Iondon: Macmillan and Co., Limited, 1908), pP.
cPo also 1 Cor. 7'26-
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Verse 3: lNot anyone should deceive you in any way, because (that
day shall not come) unless the apostasy shall first have
come, and the man of lawlesaness, the son of perdition,
shall have been revealed.

+ 8te Paul is moved to repeat and to strengthen his warninge. The
congregation should not permit itself to be mislead in any way, for
these ways are a fraud, l;fo""'_"‘ 2'7'/"7 » @ delusion. He is very
emphatic. Two things must happen "first,® ¥ @ Z eV , before the
last doy may come: the apostasy must come, and the man of lawlessness
mst be revealeds Both times the definite article is used, indicating
that his readers were familiar with both of these terms, which fact is
also brought out by verse 5.

- The expression -:’Tdd'?d-a“t:c s & later form for < WooTars f
is always used in the New Testament for religious apostasy, or apostasy
from Gode! It does mot mean & political defection, for Paul's whole
discourse is religious. It is not a heresy in Judaism, but an apostasy
from the Christian faith, foretold by Christ in His eschatological dis-
course, Matt. 2212 and Iuke 1818, end also by St. Paul, 2 Tim. 3:1=10.%
It means abandonment of a religion by passing over to another, or to none
at all, In the Timothy passage the use of the word clearly indicates a
leaving of the faith for the religion of devils. This is further borne
out by verse 2 in which even the conscience is cauterised (effectively
scaled off) and a pretense ( ;V ‘;’7""{’}-‘" y cvdo A"Y"'" )
i made of remaining in the faith. Though "the" whole "faith" is

TActs 21121, the very in 1 Tim. 411, Heb. 3:12,

85ee Tilinan, Die Wisderkunft Christi nach den Paulinischen
Briefen (Freiburg = im = B, 1909), ppe 1N-133.
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"departed from" the impression remains that it is maintained. However,
the ﬁ:lth itself is no longer professed.

The same is true of the passage in Acts. Si. Paul, though accused
of apostasy from Moses, has not actually apostatized and therefore can
still say, "I am a Pharisee . . . " believing in the resurrection.’

Failing to observe circumeision does not eradicate the Law of
Moses but merely keeps it in its own place. He still believes in the
promises made to Israel, Acts. 26:6ff, but now believes them as they
are revealed in Christ.® Thus the word does not seem to be used, at
least not with any degree of frequency, of the corruption of a religion
by persons who still profess that religion. Rather, it denotes a
defection from God to a completely false religion or to atheism,
ieapecially in view of the following verses.ll It is mn apostasy which
leads to malice and lawlessness, verse 7.

« This therefore cannot refer to the destruction of Jerusalem and
the apostasy preceding that event, or the revolt of the Jews from the
Romans, or other even less probable opinions, for none of these imply a
general falling away fror.n the true faith. According to some commentators
it extends far beyond the limits of Judaism, and is the outcome of a

9Acta 23:6.

1°In this connection compare also the English word "apostasy"™ which
has precisely the same meaning of "abandonment" or "total departure from."

11
See Gottlieb Luenemann, A Critical and Exegetical Hand-Book to the

tles to the Thessalonians, edited by Meyer, translated by Paton
e York: Fank and Waghslls, 160%), VIIE, 596; S. T. Bloomfleld,

Oreek Text with English Notes (Fifth American Editionj Philadelphia:
Henry Ferkimé‘tﬁ)._ﬁ_m; Frame, op. cit., pp. 250£f; Milligan,
Op._ci1% cit., Pe 98, and m‘h““t’ OpP. ﬂ’-t.. Pe 111
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general and hopeless revolt of the whole world against God and the order
established by Him.l? Frame's thought, that the apostasy is of non-
Christians as a whole, cannot be supported by his contention that "St.
Paul oxpects all bolievers to be saved" since also believers can apoge
tatize.’> It is, as the dofinite article suggests, something well
known %o Paul's readers, something of which he had told them before the
dato of this letter. It must rofer to an event in the future, the time
imnedlately proceding the Day of Judgment. Though the exact time is,
of course, not given, St. Paul seems to expect these events in his life-
time. Ve shall have more to say on this matter later.

% HNow, connected with the apostasy and oecurring after it is the
revelation of o iot Av [ 4 J.f of the Man of (lawlessness. The apostasy
comes first and then the Man of Lawlessness shall be revealed. The
"and then" is not explicit in the text but is permissible and seems
logical and probable, not only from the position of 77 (Zs cov but
also from the obvious connection with verse 7£f. This interpretation
is, hovever, open to the objection that the apostasy and the revelation
of the Mon of Lawlessness are parallels and that 7w Zzo¥ may refer
to botheM! The way for the revelation of the man of sin is opencd by
the apostasy. 5rs /r.c) 2975  1is emphatic and marks definitely the
importance of the =¢ Yo rr.«rnc e It is a parallel or counterpart to

12@- Milligan's excursus, OPe &o. PPe 158=165,

13’*‘“’ Ope o. Pe 2ﬂl

Uipye note also that the consecutive k&' indicates, and may pos—
sibly require, that the revelation is another historical event before the
end or a comliti.on of the fulfillment of the darorrxrut @
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ythe <77 Kk AV $1f ¢ jesus. As in the case of Jemus so in he |
cagse of the Man of Lawlessness a revolation takes place, a revelation
in both cases of a "mystery.," But who is this lMan of lLawlessness? IHe
is not a new concept to these Thessalonians, in view of the definite
article and especially in vieow of verses 5 and 6. His character ia
known at least to the Thessalonians. St. Paul had ssid all this to
them before amd therefore they should bs able to understand what he is
talking about mw.15
€ ’

5 Now this is what is said of him. nrit hz’ 1 m: ::,y .9.:; {?'u,?f/
 sinner, as all men, but much stronger, & ov ¥y w % /o v/

otV on "y s rather than o:/«;rh:/ , 88 agcspted by modern taxts,
Though lawlessness is sin, the use of ;v o -'t _/ strengthens the
thought. This man has no law but his own. He is a law unto himself, <
Therefore the sin of lawlessness is, as it were, personified in him.

He is the direct opposite of Christ, who is so often called the Holy and
Righteous Ona.16 In addition he is o "’"‘:( Z'-;f ‘:’r" A e’:‘/ .
This is a Hobraism comparable to "the son of death,”" 1 Sam. 20:3l, and
other Hebrew expressions such as "son of stripes® and "sons of the

bowe"L? Zuther's translation of 11:‘4‘/ Z';f ;Ta 2:1'4 _/ in
John 17:12, "das verlorne Kind," is particularly apt. He is one who

falls into perdition. The same word, d"ﬂ"u'h Zse¢ , ig used in
Revelation of the Beast: "and the beast that was and is not, even he is

151t does mot necessarily follow that this should ba clear to any
but the Thessalonians, and therefore one cammot today be too dogmatic
about this passage.

1%! 3:1)5 7152,
17nghttont, op. _0&0. Pe 111.
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the eighth and is of the seven and gooth into perdition" (Verdamnis)
of AT ALY ST S el 1y 100 used of udassd®

Perdition then is eternal pordition or damationel’ <Weo A t:‘/
indieates the £inal end of the one whose charactor is described as
z5f ';V",« ,’.zj o It is, os Milligen states, "in direct
entithesis, either stated or implied, to T «w -7z . s full and
completo blessedness, in harmony with the usage of the word in the
Septuagint and later writings of th.e Jews."20 Some exegetes havo said
that this fits only Satan. But Satan is distinguished from this person
in vorse 9: "His coming is according to the working of Siatln."g,

Now the characterization is enlarged in verse L:

Vho oproses end exalts hinself2L above all called God or object

of veneration, so as he (as God) sits down in the temple of God, =

aet¥ing himsolf forth that he is Cod.
It. is a picture now, not only of being bu" one of activity. In o‘
Lyt ka/uzlu_( pal 7’/“'{’/“"‘] we have a description
in participial clouses joined by fru to emphasise tho wicked charace
ter of the mti.chr:l.at who not only is wicked but actively works ou'l'- his
vickedness. -wz': Irz/f :Vo_f » the adversary, ﬂf’{“’{/"‘-""_’f
exalts himself vehemontly or greatly. The verb -» ve/dl{:f Gl

180hn 17:12,

19cp. Phil, 3:19; Matt. 7313,
20114114gan, ope cites Pe 99.

219y "yho 4= the adversary and exalter."
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is used in the New Tegtament only here and in 2 Cor. 12317, where it is ‘
used in the gense of exalting beyond ability to measuro.zz

4 Further; he opposes and exalts himself over sll that is called God
or an object of -urem::'at.i.t»n.ﬂ3 Ho is not only d"z' ’ '4’ CrozT d_f but a
conplete svzi Jr ‘;‘/ o He is on earth vwhat Satan is in hell, the
adversesy or enemy of Gode2 1In ineolent wantonness he raises hinself
over nob only the true God, but generally, over any other object of
veneration and 1:.:_¢-a1-sh:1p.25

£ lle himself ( 041:'2'0'9 is emphatic) has loet respect for every=
thing godly end personally enthrones hinself in the temple of God.26
More than thir, he sets himself forth blasphemously. as Gode
is used to mean to nominate or proclaim to an office in later Greek.
Here tho lovless one proclaims his oun official state. Not only doee he
take possession of the temple as his rightful place, but also demands

divine worship for himself. %hat is dus to God he takes for himself.

22¢p, use of = verbs by St. Faul, Ephe 4110y 11215 |
2 Thess. 1:3; 2 Cor. 3:103 9:1L; Phil. L17. '

23:4111gan, op. cit 112 ertss "St. Paul inserts the word

. s P ass H o ins @ WO
7*705« rvi-g: '.'%m""nre aniel has simply wrdvz4 Peov » lest he
should seem to allow the claim and so derogate from the majesty of the
true God,"

2icp, Zevhe 311 J L1 3 L Pet. 518 vzidiwef o

25cp, Dan. 73251 "He shall speak great words against the Kost High." }
Dane. 1:36: "The king shall do accorxrding to his will; and he shall exalt |
himself, and magnify himself above svery God, and shall speak marvellous |
things against the God of gods.” |

’ cr 7
&6 Voto v, » the sanctuary, not /ZoV , the temple complexs
Kote also the defirite article, thus the temple of the true God, or, as
indeed it may be taken, the of God, meaning the well=known temple
now standings Cpe. also ¥att. 24:15: "Standing in the holy place.”

—
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{ Further, verse 8, he is characterized as the lawless one, one who
removes all authority from himself and himself becomss autonomcus. His
rule is without the check or restraint of a higher powere

ilis coming 77« o -urr:f- s verse 9; is "according to the worke
ing of Satan," through the activity of Satan. Like Jesus he has an
advent, like Jesus he comes from another power, and as in the case of
Jesus miracles and signs are associated with him. He shall come "in
evory power, and signs, and wonders of falsehood,® and, verse 10, "in
every deceit of unrighteocusness." This piling up of expressions points
up the horror of the coming of the Man of Lawlessnesss The t’v 77-:/'?
J'""‘/"' £/  , etc., may be understood to refer to the great power
(of the vorking of Satan) and the kinds of power or menifestations of
this pover, Y z-ul o f then, qualifying the whole expression,

The next words (verse 10) Kar TV 77'-'-’7'7 ‘:""“'7'7 z:?"/ <di x f‘:_f
refer to other ways by which the Man of Lawlessness will advance his
designs, i1.0., other than pretended miracles. disn ':_‘/ is a general
tern denoting any wrong act, or any breaking of the law. Together with
the external signs of power, there is another sign, which is deceit, a
deceit which has its origin in lawbreaking.

Thus the Men of Lawlessness is a caricature of Christ. As Christ
received the power to do miracles, so Satan gives like power to the lMan
of lawlessness. The difference is that the wonders of the Man of lavless-
ness are lying wonders, i.e., either pretended miracles or niracles that
pretend. We have mo right to insist in this passage that the miracles
of the antichrist are realj the words say only that they have the appear-
ance of being real. They are wonders of falsehood and not actual

S
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uolldera.27 The works are false in themselves, ¢z v'JO'U_( »-and lead
to falsehoods Thus it is doubtful whether these miracles of the anti=
christ are intended to show that he possesses divine powor. This text
at least doos not say so but is content to show the lying and deceitful
character of both the antichrist as well as of the wonders associated
with his coming, The text does mot even say that anticlrist does these
wonders but that his advent, WL gow e s is attended by them.

{.Now, returning to verses 3 and 6, we find that this Man of Lawless=
ness shall be revealed, that is, uncovered, but not before that which
the Thessalonians now know to restrain him will be removed. The posi=
tion of VUV makes it a particle of transition to & new commnication,
meaning "now then" or "and now,® and does not permit its connection with
"‘T"/rw . For such use it would have to be Zo VUV KiZTZXov
or n; lde'é".rov VUV o VoV may be temporal if it is considered
to bo displacod. The usual construction would be Zo VUV AxZLgyov .
But if the displacement is deliborat;o, it is to emphasize the "nowness,"
or to say "at this time" and wuuld modify a:'/;‘rz o But the more
satisfactory way is to take A%t VoV together in the emphatic sense
of "and now” or "and for now." The emphasis of the whole sentence is
not on yvv but on Ir-szz',rov 28 g sense is that the Thessalonians g
knew at this time that there was something hindering the revelation of
the antichrist, and they also knew what the hindering force was.

28544 Frame, op.cit., pps 599=600, for a penetrating analysis of
govmoua interpretations of V3TV in this passage. Cp. also
mfield, op. oit., pe ke

T —
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Ste Paul had spoken of this before to thom (not necessarily to anyone
elss) and so does not define the word, Iiterally it meens that which
suppresses, holds back, or checks. It may be a deseription of the
checking power of law and order, as for example the power of the Roman
Empire, with which St. Paul had had experience. It cannot be the power
of Christ, or of the Holy Spirit since o neazg :\'NV is obviously
the same power and, if so, God Himself, Vho could hardly l;l' /wc;rav
75:’7 2/  ®he removed," It must be some power operating already <

at this time which could also b3 personified, thus both a thing and a
person, which stands between antichrist and Christ, and as shown by the
following words, in harmony with God's purpose. HMore is not said and
it remains for the historian to find something which fits the particulars.
But so much is true:t this suppressing powsr exists for a purpose, namely
t.imt the Man of Lawlossness may be revealed in his own time t:/ s —g:’
LavTou Ar1ge , not sooner and not laters

Ste Paul then adds the thought, verse Tt

For the mystery of lawlessness is already working, only (there is) 4~
: he who hinders at present until he be (gone) out of the midst.

T4 , "for," explains the connection between "the restraining” and the - -
"revelation of the antichrist.” The mystery or secret of lawlessness is
already being developed or has been set in operation, but is not yet

full grown and will not be complste until whatever it is that restrains

it 1s removed. Frame translates "the secret whose content is lawless=

ness” or "the mystery of which the characteristic feature or active

principle is lawlessness."2? /..,,,.1-7;/,,.,' is used in its Biblical

29’!‘“. Bpe 2&" Pe 263
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sense arnd points to & secrot which will be revuled.’o It ie a mystery
of lawlessness, i.ce, & lawlessness which is a mystery or which ie

concealeds

’

e »
AT foat 1g contrasted with <we Kadvp gl  apa pde
with Ev 2@ fxv ZeV /x1)/e0 . But the chief emphasis of the
sentence lies on 4w 7@y 70w , vhich on that account is not only
placed first, but is besides separated from its further definition
Ty[ £ vousaf by the verb and adverb. Taking into consideration
the emphatic antithesis which «ve 7z sev forms to~veillvy Vg
the natural meaning of the words can only be the mystery of wicked-
ness, li.e., wickedness in so far as it is still a mystery. St. Paul
thinks on the detached traces of lawlessness, recognizable in their
true import only to a few as to himself, which already had appeared,
but vhich only at a later period will concentrate themselves, and
reach their climax in Antichrist . « « «+ As & mystery wickedness
cortainly works avgi now, only before Antichrist can be manifested
we must wait, etce.

This lawlessness corresponds to the apostasy of verse 3.32 It is
mystorious in that it is still being restrained, and also in that it is
only beginning to work,

Verse 8: And then will be revealed the lawless one whom the Iord
will consume with the breath of his mouth and anml by
the appearing of his coming.

In extension of the expression "in his own time," verse 6, this verse

states the revelation and destruction of the antichriste

30yses of wvsrZyyrev include (1) secret doctrine known to

Christians through tion but fnknown to unbelievers as Matt. 13:11,
Mo li21l, Iuke '8310, 1 Cor. 21l=-a doctrine which can be understood by
faith, 1 Tim. 319, (2) that which man cannot grasp as 1 Cor. 13:2) 1,12,
(3) that which is relatively hidden, or that which was hidden but now
revealed plan of God (in general Eph. 1393 3133 Col. 1126) (in particu=
lar Rom. 11325; 1 Core 153513 Ephe 5:832), (L) the hidden sense of a word,
as Acts 17:5, () the hidden sense of an appearance as Acts 1:120) 1717.

nhnna. Ope _0&-’ Pe 600,

; g )
3";01:. 2 Macce 2illj~=those are called xvdf el oviser wbose
' Z¥reoc-zw#essc Was mentionsd st verse 1S5,
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ar wre, and then, balances wet v3v 33 The future takes the place
of the present. What was said in verse L ia now extended or is placed
into its temporal order. After the restraint is lifted the lawless
will b’e revealed.
s ‘:""/“ of 15 the same as o -f':'l?f‘“ wef r-;f
"" "‘_f of verse 3 and o %o HAQ v;l197"£¢'“ relates to
"”‘”"}1"'27 » versa 3, and "’7"""1"-'}"7‘7""’ of vorse 6.
Three times it is said that the lawless will be revealed, indicating
the importance of this revelation. But unlike Jesus, who would be re=
vealed in and for glory, the revelation of the antichrist will preceds ¥
his destruction by the Lord, o Prv’b’r a9 o / V'[Ioj is used
most frequently in the now Testament to denote Jesus as Messiah, or
Jesus 2s the one appointed by God to be King and Ruler. St. Paul uses
the word without article :ln various passages, such as Col. 3:2h
’"‘(’ﬂ' 2 Cor. 11:17, v Kugr e 2 Core 2112, and with
the article or with predicate phrases, as a theological term, meaning
the Savior Iord, rather than God or the Iord of the 0ld Testanont-sh
xiow this Iord will eonuune or slay the dvo/uf with z-“’
”T"“’/"‘-"" zov ’t"/'-'-z"f and anmul him or make him ineffectual *

by the £977 fo¢q< r;_/ 'mtga-urm_{ LvTov .35 The first

33&8133, _2. eit.’ Pe 265.

3igp, 2 Core 31174 Rome 1tk 1 Time 111l 2 Tinm. 118; with predicates
2 Core 3117; 1 Cor. 16122; 2 Cor. 335183 2 Thess. 3116,

35ﬂ.oacl:l.ng of .tv;).z, is better supported than -¢w¢2 Qrer e
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mode of destruction may allude to Isaiah 11:l, which Lightfoot calls
the original passage, or "an unconscious reminiscencs of Psalm 3216
vwhere the same phrase balances the creative word of God."36 The "breath
of his mouth" is not a word of command but the breath itself, At least
there is nothing in the text to indicate otherwise. Rather the parallel
expressions "brightness of His presence" and "appearing of iis coming"
indicate a physical manifestation,

What we might call the second "phrase of destruction,™ "appearing
of his coming® (presence), is much though not quite the same as the
first, "'ﬂ‘ 1 gy 5":‘ and Wd{aud‘l:t are more or less synonymous in
Biblical usage.>! Unlike the day of Yahweh, the Parusia is always %
closely connected with the resurrection of the deadj its character is
more spiritual; it is Christ, rather than God who is concerned in it.
But St. Paul uses the word only in the Thessslonian letters and in
1 Core 15:23. It was a term for a Jewish idea given a Christian mean-
ing, é ”/ }ldvzn‘:’ is used more often by St. Paul and is Hellenistic.
It is used for "God's supernatural interpositions on behalf of his
people,"38 in the Greek Old Testament but by St. Paul other than here
only in the Pastoral Epistles, and with one moption” it is always
used of the second coming of Christ.

36Id.ghtfoot, g. cit-. Pe IJ.S. Hﬂligln agrees, 22. ﬂ.’ Pe 103
Cpe Framn, OPe gi_t.o. Pe 65

37803 note on page fifteen this chapter,
Jaﬂilligln, Op. g-io’ Pe 151.
392 Pim. 2:20.
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Though these two terms are thus synonymous they are not quite the |
same. Togesther they mean "the openly present" Christ, I
This Christ, or lord, will kill the lawleas and make him of no
effect, AT « f7’7, gzr » which is used in nrious- shades of u:an-
ing and here would seem to contrast with the light of EW/ FXVErL
and connote "blackout™ or "complete covering.®
Thus St. Paul, gives a detailed though mot exhaustive account of
the events which should precede the Parusia of the Iord in order to
@ccomplish the purposes which shall be discussed noxte

i ST RARE T =




CHAPTER IIX
THE VALUE OF THE DOCTRINE

Eaving traced in some detail the occasion for, and the burden of,
the eschatological proclamation of the Thessalonian epistles, we must
find the purpose of ené the reason for tho prominence which St. Paul
gives to this proclamation. I'octrine is not given in order that it may
be systematized by scholars, but thet it may serve a definite need and
purpose in the Christian heart.

It is not specious to sey that the chief purpose of the Christian
life, or perhaps it would be more accurate to say, of the Christian
man's living, is life itself. This, however, is not mere physical life,
but the 1lifec with God which begins in time and finds its fulfillment in
ctornity. Doctrine is a means to life, and for the redecmed of God it is
& guarantee of the life with God which he already rossesses but which is
not yet complete in him., Of course, this rust be properly understood;
the end purpose of Christian existence is the culmination of his Christian
faith. This is something wholly different from the view of life offered
by the nons=Christiane For him there is little or no purpose in existence.
As Bertrand Russell said,

the life of man is a long march through the night, surrounded by

invisible foes, tortured by weariness and pain, towards a goal that

few can hope to reach, and where none may tarry long « « « « Brief
and powerless is man's life; on him and all his race the slow, sure
doom falls pitiless and dark « « « for man condemned today to lose

his dearest, tomorrow himself to pass through the gate of darkmess,

it remains only to cherish, ere yet tp blow falls, the lofty
thoughts that ennoble his little day.

lBertrand Russell, logic and cism, quoted by G. Richards
Christian Vays of Salvation ] Haemillan Company,; 1923),; pPe 27.
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How different from the Christian view of lifel The Christian finds
the vision of God in the face of Jesus Christ. Through Christ men beée
come new creatures, for they are filled with a new faith and hope and
love in the presence of eternity, whether that be above or before them.
Jesus is the epitome of the new Kingdom, the Kingdom which has no end=
the Kingdom which is timeless and spaceless as regards its life. Death
cannot destroy it. Instead, death or the end of the world, whichever
comes first, is actually the entrance way for the Christian's final
realization of the Kingdom of Heaven. And it is this thought which
St. Paul brings into such forceful play in nearly all his writings and
especially here before use

In his opening words of the first letter St. Paul gives thanks to
God for the success of the Gospel in his eongregation=-which success
centers in the fact that this congregation is alive in its new faithee
a faith which has turned from idols to the service of the living and
true Cod, and which waits for the coming of the resurrected Jesus "who
delivers us from the coming wrath.” Then in chapter two, verses 1l and 12,
St. Paul gives as his purpose for exhorting and consoling and persuading
and testifying to them as a father to his children, that they might "walk
worthily of the God who calls you to his own kingdom and glory."

¢ TFurther, Paul asserts as his hope and joy and boasting crown the fact

that his people, specifically these Thessalonians, are before our lord Jesus
at His Coming.® And this makes them his glory and joye

21 Thess. 2119
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And furthermore, the purpose of Paul's prayer for their spiritual ¥
advancement is that their hearts may be established blameless in holiness
"gt the coming of our Lord Jesus Christ with all iis -mm.ﬂ’

And, in a very significant use of ﬂw:‘"/“" » Y "4’7 » and
S s Ste Paul prays that the whole Christian man, with all his
bodily and gpiritual faculties, may be preserved blameless "at the
coming of our Lord Jesus Ghrilt-"l‘

Even a cursory reading of these passages without a detailed exegesis
must result in the conviction that St., Paul's bent is eschatological.
A1l points tc one end, and "end" for St. Paul is really "beginning,"
the coming of Jesus, the Pamsia.s

Thus to "be with Jesus," as Paul says elsewhere, is the hope of the
believer, the destination at the end of his earthly Journey. There is
ne need to dwell on or enlarge this thought here, but only to emphasize
it as the basis for what followse

If there is ono purpose and end of the Christian faithe=life with
Jesugs=~a purpose to be realized at the Parusia-—or at least, if this is

31 Thess. 3:12,13.
b3 Phess. 5:23.
Scottlich Iuenemenn, A Critical and cal iHand=Book to the

es to the Thessaloniens, edited by Heyer, lated by Faton Gloag
'l(%u ork: Funk and Wegnalls, 1885), Vol. 8, h$7: "The specific Christian
mark, that which diat:l.ngu!.shu Christians also from Jews, is the hope of
the Parusia," Cp. also Acts 20321; John 1733. See also Jm; E:mb:l
Frame, A Critical and etical C on the Epistles of St. Pa

. (SeaY. Gommantars Clow Torks

to tha FreeseloTens
CherTes BT B 1918). Velo 35, 1T,
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8 purpose==then the Christian life itseolf muat give evidence of its

purpose. Salvation, and in our sense salvation in its culmination, is not
only a free gift to be taken and enjoyed. It is also a divine call to
action. Obheruise the charge made by so many against those who profess
selvabion by faith alone, that they profess an unethical faith, would be
Justified, The divine dynamic gained through faith in the Cospel of
Jesus Christ and His coming must work itself out in a life of personmal
boliness and righteousness. The response of man, which remains man's
response, albelt given by the Holy Spirit and empowered by the divine
love, to the love of God in Jesus Christ is faith, faith working in love.
The saving power of Cod which brings one to the joy of the hope of
selvation in the last dey produces love in the one thus blesseds

This principle St. Paul brings out most emphatically. Returning
to the first chapter of tho first letter we find St. Paul heaping words
of praise upon his ccngregation for the fact that their faith was not a
static thing which they all took for granted and which was satisfied to
resi:. on its laurels. Rather their faith was a living powerful force
which not only grew in its own conviction but also evidenced its power
by its "work of faith," "labor of love," "patience of hope,®™ by its
reception "of the Word in much affliction with joy," by their "being
examples" to others, by their "service of the living and true God,"
and by their waiting for His Son from heaven.

This all is not mere flattery,. nor is it Poul's way of praising his
own ministry, It emmciates a principle which is paralleled again and
again in the New Testament, that the faith which produces salvation and
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which waits for eventual nlnuonﬁ 4s never inactive but always pulsing
with life. It is not necessary to pick out every passage in thesc lete
ters to make this point. But see how fervently St. Faul expresses just
this:

And the lord make you to increase and abound in love one toward

another, and toward all men, even as we do toward you: to the end

that he may establish your hearts unblameable in holiness before

g;;l. n s:;.‘:t. :\if'her, at the coming of our lLord Jesus Christ with

The same drive toward sanctification (wholly) and blamelessness is
emphasized in the concluding chapter and climaxed in verse 23.8

One of the most striking phrases to be found in the New Testament
is "quench not the Spirit."? Though this passage is taken by most
expositors to relate to the supernatural gifts found in the Churchl® and
rightly so in view of the following verse, still we cannot exclude the
ordinary influences and graces given to everyone by the Holy Spirit, the
grace of the Christian life being chief among them. This is especially

true in view of the progressive thought of the whole paragraph where

6"«venima.'l." in the sense of "ultimate," the event being the Parusia.

71 Thess. 3:12,13.

Bane, ope cite, peo 210, mm-?ré- ] 'l;‘«o?f 6 Aoz r ) e
"consecrate yB'E throughout," "through and through" (Iuther). The mtoj
of consecration already struck in 3:13 and ks is heard again. As in
those passages so here consecration inecludes not only religion, devotion
to God, but conduct, ethical soundness. Furthermore, since Paul has in
mind the consegration not only of the soul but of the body (L33-8) it is
probable that 0202‘!:\:":] is to be taken mot qualitatively, “so that
you may be perfect" but quantitatively, Twholly,®" that is, Tt aT?

Hel YV{? @
91 Thess. 5:19.

10; cor. 12 and 1.

e e e e e T
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Ste Paul not only gives direction for the Christian life, but also warns
Sgainst that which is not consistent with the Christian's high calling,

No less is the emphasis on the Christian life in the second letter.
Urowth in faith and progress in sanctification form the burden of the
introductory paragraph!l and a large portion of .the closing chapter.
Key phrases are "faith groweth exceedingly,” "charity aboundeth,"
"patience," "endure,” "both do and will do the things we command,®
"withdraw from disorderly conduct .12

And, indeed, to what other end could such a doctrine lead? In the
light of St, Paul's and other apostolic witnesses, the faith of the
Christian, which is alweys eschatological in its projection, cannot help
but produce its results already and espeeially in the present life.
This is, of course, not to say that the doctrine of the Parusia is itself
the efficient cause of sanctification. Sanctification is always the
result of justification, or proceeds out of justification, and is the
work of the Holy Spirit.

However, since faith in the atonement is the direct causative
Principle of sanctification, and since faith in the atonement directs
the life of the Christian to its perfection at the Parusia, so inversely,
the Parusia, being the Christian's ultimate goal, & goal toward which he
strives in faith, will urge and drive him by the power of the Holy Spirit
to perfect his life~ein ILuther's thought,to work to become what he is and
vhat he shall surely be, a perfact soul in heaven.

nl Theas. 1l3-5.
12, Thess. 1:3,k4, 33k, 3:6.
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O0f great importunce in this connection is the doctrine of election.
"Because God cinose you from the beginning to salvation in sanctification
of the Spirit and belief of the truth whersto he called you by our glad
tidings to obtaining of the glory of our Iord Jesus Christ."'3 God
chooses iis .people to salvation. Their salvation is sure because they
have nothing to do with it. They need never fear that they have not
done enough, or been holy enough to merit salvation. But election to
salvation itself demands growth. lot only are thay chosen, but they are
also called, And their being chosen and being called is realised in
their consecration to' God which is given them by the Spirit, t'V
oYt & 5 TVEYuarof , and heir Spiritegiven will to believe
the truth. The construction of Paul's thought is particularly beautiful
and designed specifically for the comfort of those who are in danger of
Tud tv ¥y ver aa Fgo 277X/ . They have only to ask.
themselves whether they believe that the Spirit is in them and whether
they believe the Gospel to know beyond all doubt that God has elected
them to the salvation to which they were called from the beginning,
«5' &y x§( M Ao, koowing that they have been chosen they may
know that their election is also secure. Security comes by the gracious
work of tho Holy Spirit, who strengthens faith and who causes the believer
to live out his faith in good works.

13> Thess. 2113,k

£ t; t of
atiaer o e e O e

Au'vey , or Wgs wiziBoAY/ Nefcow to denote "from
eternity.” See Frane, Ope 2’_-!"_.’ Pe 80e
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The fact of the Parusia and its promise to all believers, to all
who are called to this hope, is in itself an exhortation not only to
steadfagtness in the hope and faith thoy have, but to the increase,
growth, and manifestation of that hope in works of the Spirit. These
indeed are not in any way to be construed as an evidence of a perfection
which gives one the Parusia and makes one deserving of the Parusia, but
an evidence of the porfection of Christ gained through llis sacrifice
and resurrection, appropriated by faith, and imitated in 1life through
the power of the Holy Ghoste The kmowledge that theore will be a
Parusia, attested to so firmly by St. Faul, serves also to confirm the
boliover's faith in his own election.

0f far greater importance, however, than the matter of Christian
growth, ie the comfort to be derived from the doctrine of the Parusia.
The life of man in general, being what it is, and the life of the
religionist who relies on something else than the work of the Savior,
must be constantly fraught with the worry generated by insecurity and
fear of ultimate inadequacy. There is a natural fear of death which
separates the sufferer from the world and the love which he knows. Such
fear is conquerable, ovtwardly at leas®, by man's natural or acquired inner
strength, or by his ebility to sublimate. But the fear of God who after
death claims His right of judgment is quite amother thinge Then the word
of fear is not "I will die,"™ but "What will become of me when I die?"

How fortunate the Christian is who has the promise of the Parusia.
For him thore is no doubt concerning his eventual destiny. ie has been
delivered from this fear, and that with glorious assurance. This is the
primary assurance St. Paul enunciates so clearly in both Thessalonian
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letters. It finds its deepest expression in the words: "to await His
Son'® £rom tho heavens, whom he raised from the doad, Jesus, who delivers
us from the coming wrathe™26 The nearness of the thing expoctad is
suggested by the very idea of waltinge"L7

liare we have the point which distinguishes the Chriatian roligion
from Judaisn; and this, coupled with the preceding verse, contains a .
brief summary of the most important doctrine of the Christian faith,
theoretical and practicale. "Waiting for Jesus' advent" is a beautiful
expression, signifying that the Thessalonians have received Jesus as
their liedesmer. It implies obedience to His precepts, faithful profes=
slon of iis religion, and, above all, a spring of comfort which never
!ta.ps I'Jaoui'n[-; aeven in the dry years of adversity. The deliverance of
ToV fvouevoV (1 Thess. 1110) is a present deliverance wnich began
with our lord's sacrifice and is continually carried forward until its
conpletion at the Parusia when spiritual as well as temporal death will
be swallowed up in victory. It is a deliverance from wrath now sure
wrTE WeYkhLAETE 18 g hope of the returning Christ
presupposes faith in Christ as ail.so -{c e 7:'!nv clearly points o faith

15rhis is the only tine Jesus is mentioned as "Son® in either letter.

16) Thess. 1110 «<v4a £ve/1 . 18 used only here in the New
Testament, Elsewhere <v&NdeXY ¢ z«xs is used in the same sense.
Cpe Rom, 8:19,25, 1 Cor. 1:7, 2 Thess. 315 for the same metaphore.

17Frane, ope cite, pe 88e

18pne present tonse denotes certainty of action of "what is done
at ell times,” as in the expressiont "the sun shines."
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in Christ as its necessary condition end prenmpﬁinn.'” is
used here together with the name of Jesus in a besutiful play on words.
Jesus ag His very lieme implies, in the deliverere2?

And this thought of comfort is continued and urged after St. Paul's
description of the advent in chapter four in the words: "So encourage
ona another iith these words.": The moaning ig: "Since this will
happen, your fears are groundless and by the very speaking of these
Very words thet I have used you will not only be comforted yourself but
Will also comfort otherse" St. Poul uses an expression here which may
corroborate Luther's affirmation that grace is received through "the
mutual conversetion and consolation of the brethren."?2 Certainly the
grace of comfort io so recaivedes The point, however, is that St. Paul
not only speaks comfort but enjoins his readers to comfort each other
in an active way. They can avoid zmmuch hitterness, discomfort, and
misery and ba f£illed with jJoy if they will take this verse and its admoni-
tion soriocusly not only regarding apocalyptic hope but all of life.

Purther guaranteeing and strongthening this comfort St. Paul in
the second letter offers additional help and counsels Calvin and others
take the passage in 2 Thess. 1=h.-7 and meke it say a good deal less than
confort. They make suffering and persecution a proof of the righteous

19Inonmann, 9ODe 2&.. Pe mo

2013¢t, 1321,

5 :
2, Thease 4118 TowZTa(f, the very words .
225malcald Articles Part III, Art. IV in Concordia

(St. Iouis: Concordia Publishing House, 1921), pe L91.
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Judgnent of God and almost a purifying process by which the elect are
saveds This is, however, to miss the force of the passage completely
besides vitiating it, St. Paul begins by bossting., But what is his
boast? Is it not the endurance and faith of his people throughout their
persecution?23 And is not this in itself & proof or gusrantes of the
righteous judgment of God that they will be counted worthy of the King=
dom of God for which they are suffering? It is God Himself who gives
them the ability so to endure, and their endurance is a swre sign of
their victory. This is not to say that their patience will earn their
revard at the Parusia, but that it shows that their reward of grace is
sure. Their endurance is evidence of the faith which will bring them teo

the Parusia.

licht das blosze Truebsalleiden an sich ist ein Erweis des Gerichts,
etwa also Abbueszen der Suenden, oder also Vorzeichen, desz das
Gericht kommen muessej das tut nicht das blosze lLeiden on sich sel=-
bar, spndgrn dag Leiden in CGeduld und Glauben, wie denn auch das
if #vZiyitode sgu solchen wird, deren Geduld und Glaube
geruehnt werden karmg und in SvEfrsrve solber liegt das
geduldige Aufsichnehmen. Also dhluzﬁeduldigu Tragen ist ein
Erwaeis des gerochten Gerichts Cottes.

c ~
Thers seans to be good reason to take cof Zeo Awz« /,.,Ji‘,‘,
¢ f
with er-L- -tj lrﬂa‘tu_f » 80 as to point out the happy consequences

’

3
of bearing afflictions with patiences §/f o0 , 8s Frame and others

23508 WV  yerse Le The persecutions have been repeateds It
was not just an isolated instance, but a continual enduring.

2ig, A+ Auberlen and C. Riggenbach in Die Beiden Briefe Pauli an
die Thessalonicher, in Thooloﬁneh-honﬂsthohea_-m slwerk, edited Dy
Jde Pe eld sigs Veriag v. Klasing, 1867),

x’ 102.
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point out, usually expresses purpose in Pauline writing. Thus the pure
pose of the righteous judgment of God is that they be counted worthy of
the Kingdom.2> Beyond this, St. Paul continues, the end result or final
end of suffering is the Kingdom of God or the Parusia.

He then goes on to make the same point and to strengthen it posi-
tively and negatively. "Those who now cause your tribulation will by
the righteous judgment of God receive their right reward, 20 ¥f
They have caused tribulation, ﬂ)/ﬂovm, and they will receive
1t,1727 viv o, c;"rcg /};""“’ ' 18 confirmatory-="inasmuch as
it is righteocus"--0od can do no other. The wicked cannot always evade
Judgment. An end to the suffering must come because God is righteous,
and wvhen it comes the persecutors will be punished.

The force of this passage is tremendous. It expresses what our
dogmaticians have called ius talionis, the principle of recompense, which
cannot be thwartede2® Thore is nothing hypothetical or problematical in
this matter. This is the righteousness of God in which it is impossible
for Him not to act rightly in dealing with the tormentor and the tormented.
His justice demands that the oppressors become the oppressed. With the
measure that they measured it will be measured to them again. Paul proves
the necessity of the judgment by the spectacle of the actual world, in
which the innocent arc so often the victims. This momentary derangement
of the moral order which God has established must sooner or later eeue;

2Spor analysis of the construction see Frame, op. cit., p. 226.
26!:;-. Rom. 216,
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The world to come will be the reverse of the present onej then sorrow and
shame will be the portion of the persecutors, while rest and glory will
be given to the persecutede

In c¢lose connection, verse 7 presents this positive comfort. 1Mot .
only will the oppressors receive their just reward according to God's
righteousness, but the same righteousness will give to the Thessalone
ians their rest. Properly the words mean "release from l_tmetion."z?
Thus the participation in suffering will be replaced by a like parti=
cipation in relief from suffering. In awarding the crown, God parfox;ms
an act of justice, and pronounces a judgment equally just in refusing
to give the crown to the wicked. In both cases there is retribution,
2 Thesse 136,7¢ |

Whet is this relief from 22r¥/f 17 It is, according to verse S,
entrance into the kingdom of Clml,28 or the jJoy of being with Jesus.
Thus it is mot a mere palliative or release but & positive and wonderful
remedy. As is brought out in the following verses, the judgment of God
upon the evil ones, separation from God, a:vr:: Ty e d‘«-i’ YoV , i
contrasted with the state of the Thessalonian sufferers who will be
counted worthy of the Kingdom, that is, worthy of being with Gode Thus
& complete transformation of their present lot is shown to be in store
for the believers "in the revelation of the Iord Jesus."

273, T. Bloomfield, Greek Text ;-m: Notes (Fifth American
Editionj .Ph!.lndelphin Henry Perkins, 184B), IT, 34l

28The Kingdom of God, 2 Thess. 115, St. Paul generally gives it an
eschatological meaning, 1 Cor. 619,10; 151505 Gal. 51213 Eph. 535,
2 Thess. 13153 2 Tim. 431,18, Cp. the Church Militant and Triumphant,
1 Cor. 15325 Cole. 13133 L3ll, 1 Thess. 2112, The spirit of Christianity
or the essence of the Gospel, Rom. 13175 1 Core. 4320, For St. Paul the
Kingdom of God is also the Kingdom of Christ.
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This whole passage is difficult of interpretation because it
would be impossible to state more clearly that the Kingdom of God is
won by conquest, gained and merited, 2 Thesse 115=10s It seems that
the morit is ours and that we can demand reward from God's justice.
We may compars also St. Paul's words to Timothy: "There is laid up
for me a crown of righteousness which the Iord, the just Judge, will
ronder to me in that day; and not only to ne but to them also that
love his eoming."” The crown of righteousness is lawfully gained
and the Judge, if he is just, is bound to award it without arbitrari=
ness or injustice. Out of context this can be nothing but worke
righteousness. In context, however, the righteousness of Christ is
declared to be ours.

Usually St Paul uses the word "Parugia®30 which means "presence,”
as in 1 Core. 16:17 and 2 Core. 103103 "the coming," as in 2 Core. 7:6,73
Phil. 1:263 2 Thess. 2:9; especially the "coming again of Christ from
hoaven" in contrast to His first coming in the flesh. In this sense
also the concepts of judgment and resurrection of the dead are
included. 3t

292 Tin. 18
30cp. 1 Thess. 2319; 3113} L:1S, etce

3lMatt. 244335 37339; 1 Core 153233 2 Thess. 2:1,8; James 517,8;
2 Pete 13165 3:Lij 33125 1 John 2:28.
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Here ha uses >0 ek AV ¢ £/ 32 reyalation, as 4n 1 Core 117,

which is more definite and vivide Jesus, who is now hidden, will be
revealed as Lord and Judge and will appear visibly and publicly. Fure
ther, this revelation will take place from heaven with the angels of
ilis powers

And now St. Paul turns from confort to mrning.” The Jesus who
vill be revealed will be revealed in flaming fire, "taking vengeance
on them that know not God end that obey not the Gospel of our lord
Jesus Christ, who shall be punished with everlasting destruction from
the presence of the lord, and from the glory of ilis power.” It is a
tremendous mejesty and glory with which the lord will reveal Himself,
lie comes in the light of flame, the Old Testament symbol of God's ap=
pearance and presence, especlally of God's coming to Jw-ah Vhat
is said of Cod in the 0ld Testement is referred here to-christ.ss He
will come "awarding vengeance" JfJO:/Z'Q/ exdr :r7n-f s an expression
used only here in the New Testament, upon two classes of people. In a

N ’

32 £Wo ALQvyrf in Paul, denotes regularly a prophetic revela-
tion in the Spirit; here, however, and in 1 Coye 1:7, it is equivalent
to wWegovosse o Underlying this use of &«wo A Avyes may be
the idea that the Son of Han is hidden before God and that the elect,
though they knew him in the Spirit, do not behold Him visibly until he
comes to function as Messiah--Frame, op. cit., p. 23l.

3ie have discussed at some length the warnings against "time-
setters,” morbid restlessness and excitement, disorderliness, and
generally false beliefs concerning the Parusia in the first two chapters
and therefore will concern ourselves only with specific warnings here.

jhcpo Gen. 153173 Ex. 3123 13:121,225 19:18; Ps. 97:3; Is. 29363
30:305 Dan. 79,100

356p. 1 Cor. 3113; Heb. 103275 12129,
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"unique parallellism" the heathen, or those who do not know God, and the
Jews, or those who do mot obey the Gospel, are sentenced to their just
due. These are not only unbelievers in general, it would seem from the
context, but specifically the Jews who instigated and the gentiles who
carried out the oppreas:lons.36 The damning fault of the one is not
- ’ A
knowing God, sy E£idoc1v 3eev , a wiltul ignorance in Biblical
usag.e,” and of the other rejection of knowledge, /«.} 1: 7oL 4'0; owo/V
- »
TS Ev4Yyeldiw , particularly the rejection of the Gospel.
Iightfoot thinks that the repetition of the article implies that two
digtinct classes are meante=those who reject the light of natural re-
ligion, and those who reject the (ioaxml.38 Frorme says the usage of Paul
makes it probable though not certain.>’ Milligen claims:
It is doubtful whether any such distinction was in the writer's
mind, nor can it be strictly applied, for Gentiles as well as Jews
can be taxed with disobedience while the wilful ignorance of the
Gospel, which alone can be thought of here, is elsewhere d
ascribed to the Jews, It is more in keeping with the Hebraistic
strain of the whole passage, to take both clauses as referring to
the same general class, vis, all who as the raﬂult of wilful ignor-
ance or disobedience oppose themselves to Gode 0
"Our Iord Jesus Christ" lays claim to faith and obedience, but they re=

fuse Him this and must therefore be purd.a!nd.u

36cp. 1 Thess. 211=16; Acts 17:5=10.

37Gp. Rone 231k

38;, B. Lightfoot, Notes on Epistles of St. Paul from unpublished
Commentaries (London and Now Yorks Macmillan and Co., 1895), pe 103.

39"‘]10' OD» 2!2.' Pe 233e

UOgeorge Milligan, St. Paul's Epistles to the Thessalonians (Londont
Maomiilan oed forr Emiveds THBT: pogoe o ihe Tesseionians (ondon

ucp. “"They received not the love of the truth" 2 Thess. 2:10.
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Their punishnent is "suffering the penalty of eternal destruction
from the presence of the Lord and from the glory of His strength.” The
relative o<zrve§ , guippe gui, "those that,” refers back to the two
classes named in verse 8 and indicates the reason for their punishment,
"Destruction" is not annihilation but separation from Christ forever.
In the opinion of this writer, the text taken in its context may also
W_ell indicate, though it does not insist on, a more positive perdition,
particularly in view of the closing words, "and from the glory of His
pover," thus: The perdition comes from the presence of the Iord by means
of liis almighty power which is shown in glory. Thus .t)'n'o' is rendered
in the sense of "from the source.” The lord is the conveyor of destruce
tion'2 H114gen asserts "that since the words are borrowed from Isaish
2:10,19,21 a:'ﬂ'ﬂ' is best undorstood neither temporally nor causally but
locally in the sense of separation from the face of the Jlim't.‘u"3 Iighte
foot also considers this interpretation "grammatically more probable."”‘
Frame pernits the causal sense and the meaning "from the source,” but
prefers to take a:wd’ in the simple sense of upmtun.l's

This is indeed a powerful and striking warning against the sin of
unbelief, meant not only to show the Thessalonians that their eventual
release shall come, but also that they themselves should bewsre of the
same sin. Suffering, in the experience of the parish pastor, sometimes

b2yerse 10 fits well to this exegesis.

U3m115gen, ope cite, Pe 1o Cpe also Rome 913, 2 Core 11:3.
u‘mm:tfoot, @pe. cit., ps 103.

L5Freme, Ope. oitey pe 235
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turns the Christian away from his Iord instead of accomplishing its pure
pose, It is therefore most important to remember and study the Thessae=
lonian situation and these striking words of tho apostle to safeguard
against possibla f£all in the face of affliction,

But aven more powerful and striking is the warning expressed in
the sacond chapter of the second lastter in connection with the destruce
tion of the o:-'l“}u of , verse 8. There, those who received not "the
love of the truth" will be damned together with the :vo/ag' » verses
10-12, As Frame so aptly states,

the phrase v :7.-"77‘7-/ =S -:27 e r’df » suggests

that God had sent them the divine power to create in them a love

:2: vz:iyt\l:::g t::.ﬂad, and that they had refuscd to welcome the
The gense is: "They had no desire for the truth, but hardened them=
selves against it." They wanted mothing to do with the Christian truth.
This becomes a particularly fatal fault when it is remembered why this
truth was offared to them, as to all men, namely, that they might be
saveds Eternal salvation was the purpose and goal, but the attaimment
of this gosl was a matter of indifference to them.

This werning becomes even more forceful when we realize that thes
antichrist is sent as & retribution upon indifference. liot only is he
evil hinself, but his very evil 1s used to punish those who refuse to
feceive the truths The coming of the antichrist is for the doomed, and
#v/’ &V , 15 their own fanlte ove)  Sv is used frequently in
the Septuagint but elsewhere in the New Testament only in Iake. It always
means "because” except for Luke 1233 where it means "wherefore."

U61pid., pe 270.
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, And, because the doomed did not sccept the love of truth 7‘

<A ‘7" £74¢ God sends them (is to send)s7 strong delusions, or as
Inther very exprossively translates, "kraeftige Irrtuomer.48 Literally
the meaning is, he sends them a power of efficaciousness of error.
Error is already extant, but at the time of the antichrist error will
arise in pouox; and activity. Not only will it come, but God will send
it. 0 294 15 placed emphatically. It is God who sends the
delusion though it seems as though the ;'VQ« of 1is responsible for
it. He punishes evil with evil, deliberate and persistent rejection
of the truth with strong delusions. ie does this in order that those
who do not believe the truth will believe lies, the direct opposite to
truth. This is God's terrifying judgment’? upon unbelief,

This forceful and penetrating warning to the Thessalonians and to
all men reminds one of Jesus' conversation with iicodemus,

And this is the condemnation, that light is come into the world,

and men loved darkness rather than light, because their deeds were

evil. For everyone that doeth evil hateth the light, ngither

cometh to the light, lest his deeds should be reproved.

Here is the antecedent and consequent will of God. God is in
supreme control of the world, accomplishing justice even through the
works of evil, He wishes to save all men, but when His salvation is

(4
L7 '!Tl,"-ﬂ'ry not 7Ly e/ o The present tense is used as in

verse 9 in accordance with the ordinary language of prophecy. See
m-shtfwt’ 92. 2-12.' p. nsjlll! m. m. ﬁ.. p. 211.

UByerses 11 and 12,
L9 K‘,J:rf[y

50 John 3:19=20,
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rejected God sends the £l‘£"7o‘!d- . 77'2-('»'71 whose function it
is, as a servant of the divine purpose, to prepare the way for final
Judgment by first deluding the minds of the doomed into believing the
falsehood of the «<vsmef 51 Sin s punished by sin end 1s followod
by judgnment.

A more devastating description and warning could hardly be found,

& warning which rmst have given pause to those of St. Poul's readers
who were pormitting themselves to be "shaken in mind," to be "fainte
hearted," and to doubt the truth they had learned. It should also give
pause to those in modern times who resist the gracious work of the Holy
Spirit and show no interest in the Gospel.

Even more so, it should give pause to thnae.chrlothnl who have
bacome infected with what one might, call the American religion=—the
religion of tolerance-=which has made such tremendous and insidious
inroads on the thinking of American Christians. It is the spirit which
is willing to tolerate what it considers minor defections from the truth
or the spirit which decries the position that there is only one truth,
It is the spirit which permits Christians to grow lax in their adhersnce
to the whole truth and then to any part of it. It is the spirit which
allows church bodies to make common cause with heterodoxy and to effect
unity under the guise of ecumenicity. At the same time it is also the
spirit which fosters separatism in the name of orthodoxy. It is the
spirit of compromise which abhors the pointed repugnance of the New
Testament writers to error. It is the spirit which must inevitably lead

slh'uo, Ope ﬂo. Pe 2720
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to destruction if it is not checked. For indifference to the truth

mst lead to rejection of the truth, which in turn suffors the terrible
consequence of believing the lies. This purpose of St. Paul's eschato-
logical proclamation dare not be minimized.

But a final purpose, which St. Paul holds forth so clearly and
beautifully, is the purpose of all creation, and particularly the
purpose of the children of God, the glory of Jesus Christ and the glory
of the believer in Hin.

The glory of our Iord Jesus wag the aim of the Father in the entire
dispensation of the Gospel, as St. Paul brings out so clearly in Philipe
pinn552 and is therefore the governing object of the spostle's prayer
and work.>3 To glorify the neme of Lord Jesus is to exalt Him to the
height of iiis character and atiributes, or more definitely to show that
Jesus is Iord, giving Him Zo o"wa,mz zeo -357';.‘ 7Ly a"va/u..
In the Parusin His redeemed people will supply the best reason for call-
ing Jesus "Lord."™ The general description of the ground of Christ's
advent to glory in verse 10, zv Toif ;}I:If LVZToV Ev Tikarv
A1 [TITEEMVTHT 1 now translated into the specific and consoling
EV vuiv 55 o Thessalonian Church and therefore all beliovers
will supply J;'/.g Py ‘T“b’"’ to the Lord Jesus Himself so that
all who see Him will praise Him, on seeing His completed work "in you."

52Ppi1, 2:19-11.

53pm1, 1520,

Sicp. 1 Pet. 1:7; Reve 115; 11922,
556pe 1 Pet. Lalff.
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And more, the glory accruing to the name of Jesus in the Thessae
lonians will shine in their own character, now that they are "presented
perfect" in ilim, so that His highest glory carries their glory with it
This is not merely a "being glorified with Him" as in 2 Tim. 2:11ff.,
but "in Him," implying the intrinsic union of Christ and His own as set
forth by St. Paul so beautifully in Corinthians under the figure of the
Body end its membars,56 a union which is brought to its wnderful con=
summation in the Parusin.s"

The whole axpreas:l.on_ reninds one of the prophets who comfort their
percecutad people and the remnant of Israel with the anticipation "that
the name of the Iord shall be glorified and He shall appear to your
Joye"58 That the J'o’f,c v {m-ﬁ is to be manifested to the whole
world in Israel's redemption from her oppressors was the grand consola=
tion of exilic prophecy.

All this is in accordance with the grace cf our God and the Loxd
Jesus Christ, that the glorification of Christ and Christians in each
other should come about. That Christ should find His glory in men, and
share His glory with them, is the greatest conceivable favor, .fd;fr f »
a favor on God's part since "He gave up Iis own Son" for this end.”
In His grace our Iord prayed to the Father's grace for His disciples

560p. 1 Cor. 12:12-27.

570p. Rev, 1117 and the figure of the marriage of the Lamb.
580p. Is. 66155 L9i3} Eseks 28122, Cp. especially Esek. 3912l
59Cp. Rom. L:2Lf.5 81325 John 3:16.
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"that they may be with me where I am, that they may behold my glory.">?
To pray so was the highest possible mark of love that Jesus could give
to His children,

The point of the passage is, in the words of W. Neil,

That Jesus will be seen to be all that His Name implies==}Messiah

and Iorde The climax of God's purpose will be reached when at the

Name of Jesus every knee shall bow and every tongue confess that

Jesus Christ is lorde The Thessalonians' example of Christian

behavior will be a testimonial to the lord on His Day. Men will

marvel the more at the power and holiness of One who is able to

effect such a change in His followers « « « « ToO be known as

Christ's men at His coming will be to share in the homraopaid to

Hime=just as He is held in higher honor because of thems

And all this is due to the grace of our God and the Lord Jesus
Christ., Grace flows through Jesus from God in other passages, but here
"both the Father and the Son are regarded as the fountain of love and
favor which makes possible the mutual glorification referred to in the
previous words."6l

Thus the doctrine of last things in St. Paul's letters is found
to be a doctrine of beauty and glory, of comfort and consolation, of
Judgment upon the unbeliever but of inexhaustible hope for the believer.
Above all it upholds and emphasizes the glory of our lLord Jesus Christ

in Vhom, by Whom, and through Whom His Redeemed are themselves glorified.

59Cp. John 17:23f.

€041114am Neil, The Epistle of Paul to the Thessalonians, in 'rho
zbrm.t New Testament Commentary _m.
Pe

&Ibmo, Pe 154e See also Milligan, Ope s&o' Pe ke

19%0),
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