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CHAPTER I
FPARLY CHRISTIANITY AND THE KYSTERY CULTS
Definltion and Scope of the Problem

lany eminent scholars have considered the problem of
the posaible influence of the lMystery religlons on Christie-
anity. The answers given to the problem have varied great-
1ye The implications that follow from an exhaustive study
of the vhole problem are so varied, and many, that in a pa=
per of the present dimensions it would be impossible to do
Justice to an investipgation of them all, It is necessary,
therefore, that the writer limit the scope of the ine
vestigzation so that a reasonable attempt can be made to
cover the pertinent material, Consequently the investigae
tion will be concerned with the lMystery religiona only as
they appeared in the Roman Fmpire from Augustus to Constane
tine, and the possible influence that these religions had on
Christianity during this period. This definition of the
Problem has been chosen for various reasons. The period in
the FMmpire from Augustus to Constantine has been chosen for
consideration because it was in thisg time that Christianity
came into belng, suffered persecution, and finally came into
officlal favour, Also it was in these three centurles,
bounded approximately by the religns of Augustus and Constan=
tine, that the Mysteries came to the height of their popu=
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larity in the Impire and stood over agalnst Christianity as
& relative unity, being in plety and theology not so vexry
far removed from surface similarity with chr!.stl.anityol
liithraism in particular, which was similar in growth to
Christianity, reached its height of power in the third
century,? The investigation has been further limited to the

effect of the lysteries on early Christianity,
Theslis

The writer will endeavour to show by the presentation
of pertinent material that it does seem probable that the
liystery religions did affect certaln areas of Christian
practice, but that in the final analysis there is insuf=
ficient evidence to prove this effect in any glven area with

any great degree of certainty,
Limitations in Ressarch

Part of the limitation on the accuracy of the study
lies within the nature of the original sources themselves.
Not only are the Mysteries difficult to investigate because
of their aecrecy.s but the information that 1s extant on

- Igar Heussi, Kompendium der Kirohenﬁeauhlehte
(Tub’-ngen3 Verlag von Je Ce omj » D» ®
2yerbert Be Vorlkman, Persecution in the Early Church
(Cincinnati: Jennings and P €)s Pe B35s

3S. Angus, The MysteryeRelipglons and Christianity (New
Yorl: Charles SorIbnerTs oni_,'IaﬂBT;' 57'39';-———'1
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them from the writers of thelr age is blased.? Some of the
Writers are openly hostile as one can see from the following
éxcerpt from Justin lMartyr as quoted by Geden.

And when in the tradition of the liithralc mysterles
they relate that liithra was born of a rock, and name

the place where his followers receive initiation a cave,
do I not know that they are perverting the saying of
Daniel that "a stone was hewn without hands from a
great mountain," and likewise the words gf Jesus, all
vhose sayings they endeavour to pervert.

In contrast to this one finds authors who were sympathetic
to the lysteries and in thelr apologetics showed an attitude
hostile to Christlanity., The following 1s generally thought
to be a description of a Christian woman as Apuleius sees

her in one of his writings.

for there was not one single fault laoking in her . o »
she was crabbed, cruel, cursed, drunken, obstinate,

e « o covetous in base robberies, riotous in fllthy
expenses, an enemy to falth in ochastity, a despiser of
all the gods whom others did honour, one that affirmed
that she had instead of our religion an only god by
herself , . « she decelved all men, but especially her
husband, del!.ghgl.ng in drinking wine, yea early in the
morning ¢« ¢ o o

Besldes the basic dliffioculty of prejudiced original
material, the writer has limited his use of sources largely
to those avallable in the Pritzlaff Hemorial Library at

Concordia Seminary, St. Louls, iissouri,

47bide, pe 41,

5\, s, Geden, Mithrelsm (London: The Hacmillan Co.,
1925)' Pe 40,

6Apuletus, The Golden Ass, translated by G, W, Adlington
glglgsx)'evised by Se caselee (London: Willlam Helneman Ltd.,
s Pe 423,
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Method of Procedure

The general procedure will be to glve the reader an
overall plcture of the first three centuries of the Chrise
tian era, with special reference to the lystery religions and
their characteristics, Similarities with Christienity will
be outlined, as well as demonstrable differences. In cone
clusion a number of views of reputable scholars on this
subject will be presented, and the writer will give hils own

view on the bagis of the material offered,.



CHAPTER IIX
THE GENFRAL TFNOR OF THE AGE FROM AUGUSTUS TO CONSTANTINE
Political and EFmotional Unrest

Already two centuries before the birth of Christ the
Romans had begun to feel the effects that can be brought
about by corrupt govermment, It may be sald that the ap=
pearance of HMarius and Sulla in history made the Romans
reelize the suffering that can be caused through the vioclent
misuse of personal power. The 1deal of Roman law seemed to
crumble before the clash of personalities so that the ideals
that had been instrumental in making Rome great appeared as
though they had vanished, or had been radlcally changed ot
It 1s nc wonder, then, that historians generally agree that
there was much pessimism in the Roman world at the cormence=
ment of the Christian era, The eventa of history were
locked on as a process of disintegration rather than any=
thing else.© The times were consldered to be out of joint.
All in all it was a bewlldering age in which venerable sys=
tems had collapsed, customs and conventions had changed, and
political conspiracies had arlsen, Consequently the ordinary

lruoius Apuleilus, The Golden Ass, edited by Harvey
Darton (lNew York: Hogarth Press, N.des), PPs 28 f.

2
Se Angus, The liystery=Religions and Christianity (New
York: Charics SoeToneste Sinss THIET > Popige oL
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People of the day were seeking a settled state of affalrs,
as vell as & measure of political pemnancy.s In the sec»
ond century A.D, disasters began to beset the Fmpire from
all sides, Progressive disintegration loomed large. The
Golden Age of Augustus had not solved the problems that
lurked. in the twilight of the Mediterranean world, but had
only succeeded in obgscuring them from the eyes of the public, °
The confidence that the Roman once had in his own abllity
and reason was sgeverely shaken by the trends of the time,
The piloture of the former stouthearted Roman turned into
that of a man afrald of his own shadow,4

Dut underncath all this unrest that characterized the
age from Augustus to Constantine, there was still the bright
light of hope. To illustrate thls one can do no better than
to quote a part of the Fourth Eelogue of Virgil,

How has come the last age of the prophetlic song of

Cumae, The great cycle of the centurles 1ls born anew,
The Virgin (Justice) returns, and the reign of Saturn
cones again., And do thou, 0 chaste Lucina, smile gra=
ciously upon the birth of that boy by whom the iron
race shall come to an end and the golden race rise up
throughout the world; for now thine own Apollo is king.®

Undoubtedly the hope for a naew age expressed in the above
raragraph was, at the time it was written, centered in the
relgn of Augustus, but 1ts underlying sentiment was cormon

SIbid., ps 226,

“4Tonneth Scott Latourette, A Hiat of Christianity
4 ssrﬂ 7%,

(New York: Harper and Brothers, Y955), De 296

SFrederick G. Crant, editor, Anclent Roman Religion
(New York: The Liberal Arts Press, IU57]; Ps 106s
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to the people of the centuries under consideration.

The Search for Immortality and Salvation

Prom the time of Alexander the Great to that of 7

Constantine there was rellgious and ethical striving among
the people of the !Mediterranean world, There was a seeking
for a new vislon that would put all events in their right
perspective. A new lmowledge of the divine had to be found
that would satisfy the hearts of men,® No longer would the
old local religious cults stand the tests of man's increasing
wisdom and knowledge so that doubt was cast on the truth of
the storias of the gods.”? There was also moral dissatisfac=
tion among the people, for they realized the corrupbness of
the times. Iorace in Book Three of his Odes is well aware
of the depravity of the period when he says,

Full of sin, our age has first defiled the marriage

bed, our offspring, and our homes; springing from such

a source, the stragm of disaster has overflowed both

people and nation.
Orr says of the second century,

It was an age characterized by a new sense of weakness

and sin, by a longing for redemption from these evils,
by a yearning for immediate communion with the deity,

63, Angus, ope clt., DPe 4.
"Renneth Scott Iatourette, op. oit., pe 22.
8rrederick Ce ¢trant, op. olt., pe 188,
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by the craving for the assurance of a blessecd life
hereafter,?

In addition to the knowledge of sin on the part of the
People, which Fuller regards as the indication of the Oris:
entalization of the Western mind, people were further upset
by the commnon fears of the times.l? For the ordinary people

Life was threateoned and made misémble by tyranny of

Fate, the caprice of Forbune, the malice of ubiguitous

el S s

BiCh o o »

The world being in such an apparently sorry state
caused the people to seek ways and means by which they could
help themselven, The emperors too ecndeavoured to restore
the peace and glory that once was Rome's. Augustus spent
mich time and money in an attempt to restore elligion end
the s0lidity that it had once brought with 11:.12 The poor
demented Calligula was not to be left out of the attempt
elther, but his reatoration of religion was partial to
Oriental influence, The Flavian Fmperors also favoured the
establisiment of Oriental rell.g’lons.ls

In consequence of the state of the world as it has been

9James Orr, Heglected Factiors in the Study of the Farly
Progress % Chrisﬂainﬁz' (London: Hodder and Stoughton,
» PPe %

10A1vin Kuhn, Shadow of the Third Cen (227 urray
Ste, Elizabeth 2."“0 Jst Academy Yress, s Pe 252,

11s, angus, op. eits, ps 5.

12p, R, Glover, The Conflict .or Relipions (Londons
Methuen t:.nd.Co. I.td:,'IQ'B'H'. PDes © Ts

135. Angus. Q'Q CI.‘IF.. Pe 44.
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described, Sencca's phrase "ad salutem speatat" might well
be used to characterize the attitude of the Roman world at
the dawvn of Christianity. The ory for salvation was loud,
Persistent and universal.l? Coupled with the desire for
selvation there was also the yearning for irmortality.
Plutarch is recorded as having said that the hope of irmor-
tality, and the hope of future exiatence, 1s the most vener=-
able and mightlest of all affections.*® In the search for
irmortality and salvation, help was sought from saviours.
Augustus himself was called "ewr5po 7od kowrod Tdy dvBpwmwy yivoug™
(saviour of the universal human race)s And even Nero was

addressed as "Nero, god and deliverer for ever,"16
The Search for a Personal Religion

Another I1mportant part of the plcture under review is
that the age in question tended to destroy individuality,.
The eity states of the centuries before had declined and
finally disappeared, and now in their place there stood the
monolithic Roman Fmpire with its ponderous organlzation.

The individuasl was almost completely swallowed up in the ime
Pﬁrsonal machine of Roman govermnment, The people became
hungry for self respeot and individual recognition,l? The

141h1d,, p. 226.
151p1d., p. 230

161p1d., pe 2287
1Xenneth Soott Latourette, ops olbe, Pe 22




10
breaking down of raclal, national, and linguistic barriers
in the Fmpire in no way helped to alleviate the situation,
but only heightened 1t.18 one way in which men sought to
gain individuality for themselves was through the formation
of brotherhoods and guilds of a more or less religious
nature,19 put especlally in the second and third centuries
the solution to the problem of self respect was sought most
frequently in the personal relationship with a delty.°° The
lystery religions were ideally suited to £111 thls need of
the day,

185. Angua, OPe 6lte, Ps 38s
197bid., pe 196e

2OF. Je FoakeswJackson, The Hist of the Christian
Church (Cambridge: J. Hall and Son, )> Ps 18I,




CHAPTER IIX

HYSTERY RFLIGIONS PROMINENT IN THE ROMAN WORLD OF
THE FIRST THREE CENTURIES

Cybele

The first religious invader of the Raman world from the
Orient vwas the Anatolian fertility goddess Cybele, vhose
cultus centered originally in the southwestern corner of
Galatia on the frontier of Phrygla. Accompanied by her
frenzied priests, the Galll, Cybele reached Rome in 204 B.C.
vhen Hannibal was still flouting the forees of Rome in the
mountainous repgion of Bruttium, Soon after her arrival, the
matrons of Rome carried her black=stone fetish and ensoonced
it In the Temple of Vietory on the Palatine., She became the
earliest deity of foreign origin to be allowed within the
city. In 202 B.C. she was officially accepted as part of the
Roman pantheon.s Bubt in time, because of the menace to
morality offered by her worship, the oult was ‘banned.l

Her cult, as developed in Rome, 1included the worship of
Attis, another delty from Asla Minor. Together they symbole
ized the male and female elements in nature, One version of
the legend stated that Attis had been unfaithful to Cybele

8o that she in revenge had driven him mad and he had conse=

lwalter Hyde, Paganism o Christlanity in the Roman Eme
plre (Philadelphia: UnIvers E’S!‘T'—'—I'enn. Press, 1946), p. 46.
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quently mutilated himself beneath a pine tree inte which his
spirit passed, while his blood changed to v!.olets.2

Her ammual festival was celebrated in March, when the
vhole legend of Attls was rehearsed in a kind of passione
play, On the Ides a bull was sacrificed and a procession
held in the streects in comemoration of Cybele's finding
Attis. Aftor a week's intermission, on the twentyesecond, a
Pine tree was felled and prepared so as to represent a corpse
vhich was then carried to Cybele's temple. On the twenty=-
third the log was burled and great lamentation followed,
comenorative of Attls! deaths On the twenty=fourth the
highpriest drew blood from his arm over the altar, while the
lesser priests in a frenzied state flagellated themselves
and gashed their bodies Iin sympathy with the sorrows of the
gods On the twenty=fifth Attls®! tomb was found to be empty,
and then the Hilaria, a carnival of license and merrye-making,
followed in honour of the god's resurrection, that is; the
rebirth of Springs On the following day the festival closed
with Cybele's silver statue being carried in procession, and
after being ceremonially washed, 1t was taken back to the
temples It 1s recorded that A, Nook has sald that, "the
drama of nature'!s death and 1life has nowhere found a more

moving expression in ritual,"®
The ocult of Cybele flourlished in the West for six cenw

21bide, Pe 47,
S1b1d., ppe 47 £
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turies, and deapite its revolting practices enjoyed a special
Position in the Roman Fmpire since it was under political
control and was offlclally accepted as part of the eivic ocult,

its holidays having a place on the pontiff's m:.:l.endm.m.'gI

Isis

The religlous gift of Hellenistie Egypt to Rome was the
triad of gods Serapis, Isis, and HMarpocrates. Their inter=
related worship was spread rapldly over the Roman Empire
through the medium of Egyptian commerce. The oults of the
tvwo deities, Isis and Serapis, reached Rome at approximately
the same time and were often worshiped in the same precincts,
their priests teaching similax doctrines.®

Isis was the consort of Serapis. She was also the
slgter=wife of Osiris. Vhen the latter was slain by the
Power of darkness, she, in great grief, searched for her
husband's body and buried his scattered limbs where she
found them, the searching symbolizing the struggle between
civilization and barbarism.5

Her worship reached Syracuse in Siclly in the reign of
Agathocles who died in 289 B,Ce, and Puteocll in the South of
Italy by the close of the second century B.C, The cult long

remained obscure, the Senate vainly trying to check its ad=

4Ibldoi Pe 49,
S1b1d.

sIbld.' Pe 5l.
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vance because of its loose morallty and emotlomllsm-”

But despite opposition, Isls won converts, and soon
there were found shrines vhervever the Roman armies went,
from Afriga to Britain, and from Spain to the Black Sea, In
994 A.Des, however, she had her last procession in Rome , but
not before she had influenced the Roman Empire for flve cen=
turies,8

In the Mysterles themselves, special festivals were
held in November and March, The winter festival was a min=-
gling of grief at Osirils' death and joy at finding his body.
The spring festival marked the opening of the navigation
seasone In the November celebration at Rome, a mystical
drama depicting the finding of Osiris was enacted. It plo=
tured Osiris' murder, Isis! grief and wandering in search of
the body, the triumph over the Power of darkness, and the re=
surrection of 7siris. The mourning of the prlesta and the
inltlates turned to joy when Isis suecceeded in her quest, the
Joy being expressed in various games and banquets. Isis, as
the "universal woman" and the "queen of heaven" attracted
men as well as women devotees. She is the mater dolorosa of
Paganism and is often likened to the Virgin lary of Christi-
an!ty.g

71bid,
aIb’.d. » De 52,
9Ibid., ppe 52 f£f.
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Atargatis

The first Syrian delty to reach CGreece, Italy, and the
Vest, was the flsh goddess Atargatis of Hierapolls, In:ﬁer
cult fish could not be eaten, except by the priests. Sye
was the goddess of generation and fertility, but her priests
Were eunmuchs, Mer temples were defiled by sacred proastitue
tlon, and adults and children were sacrificed upon the al=-
tars. The cult came to Rome witﬁ the introduction of Syrian
slaves, from whon it spread to the masters. It is posaible
that the goddess Atargatis may have developed from the Dagon
of the Phllistines., The reason why priests were alone ale
lowved to eat fish in special mystical meals ﬁns that the
fish were considered to be the body of the goddess herself,
The main attraction of the cult lay in its scientific

astrology which appealed to the mind of the day.lo

Hithra

The most popular of the Near=Fastern ocults was thab.or
Mithra, which spread over the Viest at the beginning of the
Christian era. It reached 1t5 zenlth in the third century,
and ended with Theodoslus'! repressive leglslation at the end
of the fourth, iithralsm originated in Zoroastrianism, and
thus had its roots in a background that was close to that of
the Hindus of India. After the collapse of Persla, some of

101b18., ppe 55 £f,
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the priests lived in Pontus and Cappadocia, from whence the
cult made its way into the Roman IFmpire. Its appeal was on
& higher plane than many of the other lUysteries. It lay in
such arcas as fraternity, demooracy, falth, antiquity, an
impressive ritual, clerical organization, purification from
8in, ethies, the concept of good and evil as antagonostic
bovers, the 1dea of a final judgment, and the promise of a
hereafter. Mithra was usually worshiped in small caves,
vhere the inltiations were helds The organization was like
& lodge, bound by tles of secrecy., The members called each
other brothers. It is possible that the priests evolved
from the idea of the Magl of Persia. They led the ritual,
held office for life, and were permitted to marry only once.

In the theology of lilthra, the dead who have been in=-
itiatec ascend to a better existence. Farth, alr, fire, and
water were sacred, and the sun, moon, and planets were wors
shiped,

Hithraites in various coremonies underwent baptism by
imnersion, and after initiation, they partook of a sacramen-
tal meal of bread and water, commemorating ¥ithrat's last
banquet, This rite was to lmpart immortality.

Mithra's chief festival occasion was on December the
twentywfifth, which was considered to be the birthday of the
sun, On Sundays the liithraites had a special service of
prayer, sacrifice, and the chanting of a litany. There were
no women devotees and the appeal of the cult was mainly to
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the military closs. Because of tho absence of women members
the cult was more free from lrmorality than was generally
the ecase in the YMyaterles.

Some of the legends in lithra spoke of a shepherd acome
ing to adore the newsborn Mithra; of a flood which covered
the world and from which only one family survived in an ark;
of & heaven vhich existod above; of a good=will in man which
was eventually to overcome evils In the end, lithra, as
the mediator between this world and the next, was to return,
awaken the dead and judge tho world, assigning either
immortelity or annilhilation to men,tt

The basgic plcture drawn of Hithra is of a beautiful
young pod bestriding a bull, drawing back 1ts head with one
hand, and plunging a knife into its throat with the other.
Beneath the bullt!s belly is a scorpion biting off the
genitals which are to be taken to the moon=goddess for
fructification. The pleoture thus becomes a symbol of re-

generation and rebirth,12

111b1d., PPe 59 ffe

12%enneth Scott Iatourette, A Hist of Christianity
(New York: Harper and Brothers, 1953), Pe 20e




CHAPTER IV
THE CTARACTERISTICS OF THE MYSTERY RELIGIONS
Syncretism

Ever since the time when Alexander the Great waged his
Successful campalpgns, syncretism exerted a powerful influonce
vhich confounded not only the nationality of men, but also
the nationality of gods} The Hystery religlons were no ex=-

Ception to the rule of syncretism and were affected both in

doctrine and in cult by this tendenoy: There was borrowing
from, and rmtual interaction among, the religlons of the
day.? The strength of many of the liysterlies lay in their
8yneretism, It should also be noted that in this area lay
also their weakness.® The cult of Hithra was very accommo=
dating, for example, and in no way excluded any other re=
ligion, and this synoretistic, as well as eclectic, spirit,
seems to have contributed greatly to its extension among
People who were religiously inclined.? This synoretism 1is
shown in the Mysteries in general by their approaching in

ls, Angus, The Mzstegz-ﬂell fons and Christianity (MNew
Yorlk: c!;a.rles §cr!5ner 8 Sons, IEBB). Pe 188,
21b1d., p. 41.

SHerbert B. Workman, Persecution in the EFarly Church
(Cineinnatl: Jennings and Traham, 1006), Ds BBs

4, S, Geden, Hithraism (London: The Macmillan Co.,
1925), pe 7.

| g
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varying degrees to the popular concept of religlon as being
a definite .'.?-nos!.s.s Other examples of syneretism are to be
Seen 1n the identification of Isls with the anclent gods
Demeter, Artemis, Aphrodite, Athene, llemesls; or Serapils
with Asclepios, Zeus, and Dionysus. In Mithra one finds an
integration with the Babylonian sun god Schamasch,®

Symbolism

Iuch use of Symbolism was made in the lyatery religlions,
Varro, the Roman historian, is sald to have reported that in
the Mysteries vessels and utensils were set out in worship to
symbolize deities.7 Porphyry 1s credited with saylng that in
the ritual of Hithra a bowl played an important part, being a
symbol of a spring.® Also he s to have sald that the
votaries of Mithra used honey for many and diverse pru:l'pt:mes.9
It 1s interesting that the dress of offlclants, as well as
Worshipers, in the lysterles, played a great part and seems

to have had important symboliec value 10

ESQ Angus, op. citey, Ds 54

6%ar) Heussi Kgn?ndlum der Kirchengeschichte
(Tubingen: Vez-la.g'von s Ue Ds LOOT, Igs,;; Pe 10,

Ly SIS -
Saint Augustine, The Gu_zz of God, edited Vernon J.
Bourke (Garden City, !’Iew' York: Image Dooks, 1958); De 136,

BA. S. Geden, op. glt.; pPe 48.
9Ibid,
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Redemptilion

The Hystery religions were decldedly redemptive in
charactor professing to remove the estrangement that exlsted
between man and god. They claimed to procure the forglve=-
ness of sina and to be in a position to furnish a medlator
for the initiates, This ls seen most clearly in the oult of
liithra where in time HMithra himself took on the charscter of
an intercessor, Summing up, Gardner is quoted as saylng,
"It was the great merit of the Mysterles that they estabe
lished and cultivated a commnion between the human and the
divine, and that they opened ways in which man could draw

nearer to God,i 1l
Drama

The Ifysteries were primarily sacramental dremas appeal=
ing to the emotions, and producing psychic and mystiec effects
in order that the neophyte might experience the exaltation of
& new life. One might say that the liysteries made thelr ap=-
Peal through the eyes, ears, and imagination, rather than
through the lntelléct. Angus says,

A liystery~-Religion was thus a divine drama which por=

trayed before the wondering eyes of the privileged

chaervers the story of the struggles, sufferings, and

victory of the patron deity, the travall of nature in
which 1life ultimately triumphs over death, and joy 1la

118. Angus, ODe o’.t.' Pe 100,
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born of pain,l2
The religious play, then, was comrion in the Mysteries. There
8 a representation of such a religlous play from the Isls
oult portrayed in the National Iugseum at Haples.ls These
dramas were often accompanied by music.l? The dramatic use

of robes and dress can be seen in the works of Apulel.us-15
Fschatology

The lysteries were eschatological religions being vitale
1y concerned with the issues pertalning to life and death,
They had a definite evangel of 1life and immortality with which
to confront the mystery of the grave,1® This was in contrast
to the ancient religlons of Rome and Greece which had noth=-
lng better to offer, when confronted by death, than the realm
of the Manes or the Valley of the Shadowe:” The fact that
the Vysteries were eachatological in nature explains vwhy
such inscriptions as "Reborn for eternity” and "Be of good
cheer" ghould be found on the tombs in thelr cemeteries.l8

121b1d., pe 59
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Personallity

The personal clement in the lysterles was an epoch=
making discovery in the Roman Empire, for in the old reli=
glons of Ronme there had existed only a corporate reality and
valldity.19 rollowing on the deocline of the national spirit
there was a striving for individuality in the complex ma=
chine of the Impire, and the appeal of the liysteries lay
largely in their offering of individual recognition.20 In
the Mysterics 211 the distinections brought about by class
and nationality were obliterated and the worshiper stood
there as a man in his own right. IHe stood there before the
delty as an individual whose position was not predetermined
by his either boing bondsman or free, Roman or Barbarian,2l

Another aspect of the personal element in the Mysterles
lay in this that everyone found what he sought. As Goethe
1s quoted as saying, "Fin jeder sieht was er im Herzen
trigt."22 The carnal-minded weuld f£ind in the orglastic pro=
cessions and revels an opportunity for selfindulgencej the
educated would find in the iysterles the truth that lay dear

’ 195. Angus, OpPe 2_1_1_5_-. De 65,
zoIbld.. Pe 177.
2gary Clemen, Religions of the World, translated by A.
l;o g:%hs {London: Ge't.'o'.'.'g'taE G. Harrap and CoOe Ltde, 1931),
L] ®
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to their heart, no matter what form it night take; and the
Superstitious would find in the oults the magleoal value that
they desired in the forrmlae of the liturgles and the

Sacramental elements of varlous ceremonies .23

Knowledge

In the third and fourth centuries after the birth of
Christ there was a great thirst for knowledge of Cod, and
the lysteries pronised answers to this desired knowledge.

In fact every Hystery religlon promised to impart a secret,
& gnoslis, to those who became initiates. Part of the knowl-
edge was facts concerning the 1life of the delty of whioch the
individual was a devotee, as well as ways and means by which
union could be effected with the particular delty.°* The
liyateries also claimed to be able to give initlates a knowl-
edge of the socrets of all nature, in its complex phases
from before the birth of the individual to his passage and
1life beyond the grave.25 In fact elaborate rmythology was
often desipgned for the express purpose of satisfying the

urge for supersensory knowledge present in the i.nl.t!.ates.ae

231p1q,
24‘.1_:_1_:_1_6_., Pe 534
25Tbid., pai70,
26pdo1r Koberle, The %gg_ for Hollness, translated by
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Cosmology

The lysteries may also be regarded as cosmic religlonse.
Just as man was regarded as an image of the delty, the cosmos
Vias considered an entity that was not lifeless but soul per=
meated. There was a decided tendency towards a panthelstic
view of the world., The cosmos was something to be understood
and recitoned with in the process of living. This element in
the iysteries is evinced by the compllation of elaborate cos=
mogonlies, the mystic view of the world, the doctrine of re=
Inearnation, the creation of theogonies, the belief in as=
tralism and magic, and the existence of solar monothefsm,27
Of course not all of the above elements were common to every

Hystery relipgion, but each possessed at least some of them,
Secrecy

The Hystery religlons were difficult to know because of
the secrecy which shrouded their beliefs and practices. The
knowledge which they proresse;i to possess was only to be ime
rarted to those who had been initlated, The meaning of thelr
doctrines, thelr use of certaln symbols, thelr staging of die=
vine dramas, could be known only to those who belonged to
the cult,®® Apuletus says in Book XI of his letamorphoses in

273, Angus, op. git., pp. 69 f.
aaIb’-d.. Pe 52,
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connection with the socrota of the Mysteries, "dicere si
dicere liceret, cognoscere si licorct audire.,"2® The same
author describing the events just before his initlation says
that, "Then was all the lalty and profane people commanded
to depart . . , ."30 oOnly the initlated were allowed to sde
the secret rites which attended the dedleation of Apuleius,

Festasy

Theophany was an important part of the Mysteries, and
1ts occurrence was sald to be granted to the initlates, The
anclent mind was predisposed to such manifestations and
vislons, and they occurred fraquently in dreams, trances,
ecstasy, and various hypnotic cond!.tl.ons.al From this it 1is
not difficult to reallize that at times stress on spiritual
ecstasy ran wild. It can be said that the promise to the
initiate of cntrance into intimate union with the deity was
generally accomplished through ecstasy of some xind.%2 To
see this carried into practice one need only refer to the
appearance of Osiris to Apuleius which seems to have

occurred in a kind of ecstatic via!.on.33

292 puleius, ope oite, Pe 580,
501b1d,, p. 579.
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52Ibid., p. 101.
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Magic

Belief in maglc was very popular amongst the people of
the day, The rollowing is a description of a witch given in
the Metamorphoses of Apuleius, and even though it may be exe
treme, it is probably not very far from what people thought

Possible in witcheraft.

Verily she is a maglcian, who has pover to rule the

heavens, to bring down the sky, to bear up the earth,;

Lo turn the water into hilla, and the hills into running

vaters, to 1ift up the terrestrial spirits into_the air,

» ¢« o and to lighten the deep darkness of hell,
Because of the prevalence of a bellef in maglc, it is little
wonder that the lMysterles were never alble to ecompletely rid
themselves of the element of maglc in the understanding of
thelr ceremontes, Consequently a mysterious efflcacy was
attached frequeontly to the mere act of partaking in any pars
ticular cultic act, apart from any stress on a right motion
of heart and will within the participant. The sacraments
especially, instead of belng conditioned by the spiritual
recepbivity of the individual, begame virtuous in thelr own
right, thelr efflcacy resting more upon the simple opus

operatum than anything elue.ss

THE POPULARITY OF THE HYSTERY RELIGIONS

The reason for the popularity of the Kystery relligions

S4Luclus Apuleius, The Golden Ass, edited by Harvey
Darton (New York: Hogarth Préss, ne de)s De 49

358. Angus, op. git,, pp« 254 £,
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lles chiefly in this that they anawered the need of the day
and age, These religions satisfled the deaires of the
hearta of many peoples By becoming a member of one of the
lysteries en individual attalned a new stature, and the chaos
and uncertainty of the times round about him vanished in the
acquiring of a knowledge of an evangel vhich was designed to
make a person comfortable in the universe in which he
1ived,5® The masses sought and found salvation in the iyse
tery religlons, which promised sacramental grace here in
this 11fe, as well as a blessed future In the age to come S
In conclusion one might say that it was the responsiveness
to the longing of the human heart on the part of the lys=
teries which gave them such power and permanence over and
above that inspired by the gorgeous and attractive ritual
they set up.%®

S61bid., pe 73
S71bld., pe 228,
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CHAPTER V

SIMILARITIFS BETWEEN TEE MYSTERY RELIGIONS
AND CHRISTIANITY

Confession

When an individual wished to enter a Hystery cult, he
was first required to undergo examination and various forms
of disciplinary preparation., ™e was foreed to submit to a
cathartic process vhereby the uncleanness of the flesh was
Supposedly removed., In conformity with the esoteric nature
of the lyateries, the prospective member was required to
take an ocath of secrecy concerning the ceremonial transw-
actions of which he was to become a partol

From reports by Juvenal and Apuleius it appears that in
geveral iliysteries the neophytes were required to confess
thelr sins as part of the process of preparation, It was a
kind of confessional having in outline the elements of a pen-
ltential system and an absolutiocn. The priest generally act=
ed as the representative of the deity in exacting the confes=
slon and pronouncing elther forglveness or penance. One
might venture to say that in this area the Kysterles seem to _
have anticipated Catholicism and the eatablishment of a Cone
fesglonal, The system of the Nysterlies was less rigid, it is

1
Ses Angus, The lystery=Relligi and Christianity (New
York: Charles Scribne ':r"s' §on:' Pp. B0 IT, :
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true, but the elements of the penitential system were thore

with the pronise of the absolution for uneasy devoteea-2
Baptisn

It is uncertaln whether the Mysteries belleved in the
oxistence of original sin, but they had a baptismal service
to wash away the sins of the inltiend. These baptismas, or
lustral purifications, were a requisite, and were performed
according to rites which were carefully prenoribed.3 Por-
phyry is sald to have reported that the initlate into the
rites of Mithra underwent a baptism that was by total ime
rersion, and which was sald to expiate the sins of the person
8o baptized,.4 Mithralam, whloch was prominent in this use of
lustral purifications, approached very closely to the usage
of baptism in the Chrlstian church.,® Tertullian 1s quoted
&8 seylng with respect to this usage of baptism in the lya=

tery religions,

In certain lysteries, e.g. of Isls and Mithra, 1t is
by Baptism (per lavacrum) that members are initiated
e ¢ o In the Appolinarian and the Fleusinian rites they

are baptized, and they imagine that the result of this
baptism is regeneration and the remission of the

2Tpid,
%Tbid., pe 8l.

4p, Legge, Forerunners and Rivals of Christianity
(Cambridge: CambFldge Unlversity Press, 1915)s De !Ed.

Sppanz Cumonti, Die iilysterlen des liithra, autorisierte
deutsche Auagabe wvon or%ml'ch Ipzig und Berling
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penalitles of their mlns.®
Geden reports that Tertulllan pronounces this verdiect on the
Practices of the liysterles, "they cheat themselves with
springs that yleld no living water."? But the similarity
exlsts, It is to be borne in mind, however, that these
baptismal rites of the Mysterles were not static in ritual
or character so that over a period of time aonsiderable
variations and modifications took phce.a Does this faaot
perhaps indicate the influenge of some outside sourae upon

the NMyatery oults?
Asceticiam

Asceticism was prevalent In the centuries preceding,
end subsequent to, the Christian era. It was not something
entirely strange and foreign to the people of the day., By
gome authorities it is repgarded as an example of the influe
ence of the characteristics of Oriental contemplation on the
Vestern world, The power of the West was gradually succumbe
ing to the spirit of the Fast,® Another aspect of the prac=
tlce of asceticism in the West was that it was partly a re-
volt from the excessea prevalent in the age. It was simply

63s Angus, ope 0ite, Pe 81

7, S, Geden, Kithraism (London: The Macmillan Co.,
1925). Ps 43. :
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the swing of the pendulum from one extreme to the other,
So the initilands of the Mystery oults found satisfaoction in

10

the rigors of the initiation ceremonies.il

The ascetic practices in the lysterles took many forms.
Prior to initlation into the Mysterles of Isls there was ine
Volved a long preparation period which included, besides the
customary sprinklings with conseorated water, an abstinence
from meat,l2 Tnis abstaining from meat, in order that the
initiand might approach to the Knowledge of the religion in
& state in which he was ritually olean and apt, is indlcated
In Apulefus.'® Fasting in general seems to have been an ace
cepted part of p:-epa.:-a.iﬂlrm.l4 Nithralsm was not without its
ascetics 1% rop this reason Cumont says that Christianity
Vas similar to the cult of Hithra in its stress on ascet=
Loism,10 Juvenal 1s quoted as saying of a devotee of Isis

101bid.. Pe. 218,

lrp1d., pe 42.

12Gerhard Uhihorn, Confilet of Christisnity with
feathenism, edited and translated Irom the German
on Egbert Smyth and C. J. He Ropes (New York:
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that,
She will break the ice and desgend into the river in
vinter; thrice a morning she will bathe in the Tiber
and lave her tumid head in its depths. Then, with
bleeding knees, she will creep, naked and sh}}erlng.
over the whole length of the Campus lMartius.
Belonging to the liysterles was costly, often involving a
great amount of privation. There were expensive robes to be
burchased, beautiful statues to be paid for, and extensive
Pilgrimages to be made,18 As an example of the last mention=
ed point Juvenal is mentioned as saying of a devotee,
If the white=robed Io commands, the devotee will go to
the confines of Egypt and will carry back the desired
waters from the igld HMeroe, that she may sprinkle them
in Isist shrine,
And so in the I'ystery cults ascetic practices of all kinds
Were engaged in such as prolonged fasts, absolute continence,
Severe bodily mutilations, painful flagellations, uncomforts=
able pilgrimages to holy places, and contributions to church
funds. That is, many of the forms of asceticism practiced
by saints and mystics of all ages, including those in the

Christian ohurch.ao

Initiation.

Because of the secrecy shrouding much of the ceremony of

175, Angus, op. git., p. 84s
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the Kysteries, relatively 1ittle is known of the satual ine
itiation rites as they were performed by the various cults.2l
It is known that music and daneing played an important
role, helping to provide an added catharsis.®2 It 1s move
Important to note that the lNysteries were revealed generally
by degrees to the initiates, There exlsted levels of under=
standing and enlightemment,?3 1In the Mysteries of Mithra,
for example, the various degrees of consecration or ine
itiation went under various titles such as crows, ravens,
warriors, and lions, The novices had to go through elghty
disciplines in all in order to progress to the most elevated
¢lass, These dlaoipiines involved fasting, the rack, hor=
rors, flazellations, and many other weird forms of ascetlcism
and torture, All strove to be full warriors of Mithra.24 1t
is interesting that some authorities recognize a similarity
between the above mentioned rites and the ceremonies perform=
ed in Freemasonary today.2° But in connectlon with Christie
anity it is thought by some that the dlstinction between
Clerics, Full-Christians, and Catechumens, which existed in
the church of the early centuries, has 1ts analoxy in the

21Tbid., p. 92.

22 Johannes Quasten, Musik und Gesang (Miinster: Verlag
der Aschenddrfachen. Varl’a’é’iﬁiﬁﬁan'drung" ts 1930), pPpe. 45 ff,
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Mysteries with thelr distinction of pvertaywpel, mverac,
bpvyror 86 The idea of dogrees existing in the Christian
congregation is borne out by the following quotation of St.
Cyril of Jerusalem in the Fourth Catechetical Lecture, as
mentioned by XKuhn,

These Hysteries (parables) the church communicates to

him who is going out of the class of catechumens. Tor

is 1t customary to reveal them to the heathen; for we do

not tell to any heathen the secret liysteries concerning

the Father, and the Son and the Holy Ghost. INeither do

Ve openly and plainly spealt of them among the cate=

chunens, but only in a covert and secret manner, so

that the faithful who know them may not be injured.27?
According to Kuhn, Hosheim is in accord with the idea, bew
lieving that the Christians adopted in common with the pagans
the plan of dividing the sacred offices. But losheim regard=
ed 1t as being baslcally a division of two classesj one
public to which everyone was freely admitted regardless of
his status of initiation, the other secret from which all the
unprofessed were excluded.28 It is highly diverting to heanr
the view expressed that vhen later on in the hiastory of the
Christian church the distinction between the truth for the
coznoscenti and the simple truth for the multitude was broken
down, then it was that Christianity took a step towards dee-

pravity as well as away from paganism. In other words the

36!(9,:-1 Meussi, K endiuwn der Eirchengeschichte
(Tibingen: Verlag von ?& Ce B, Hohr, s De 70,

2701vin Xuhn, Shadow of the Third Cent (227 Murray
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leaving out of a system of high truth for the few was a loss

to the church,.2°
Commmanion

In the ilysteries there was a striving to be at one with
the deity., This involved the idea of & commnlon which could
be attained in many ways. Perhaps the most impressive of

these was the tauroboliumn, or bath in bull'!s bloods A sace

rificial bull was slaughtered on a platform under which the
Initiate was placed, and the blood dripped through to cover
him, ™is head and body and all his garments were saturated
With blood; he turned up his head and held it so that the

blood might trickle upon his lips, ears, eyes and nostrils;
he moistened his tongue with it and sacramentally drank it,
A variation of this was the oriocbolium, or bath in ram's

blood. From these aeremonies came the falth in the initiate
believing that he was purified from sin and born again for
eternity. This purification in some cases was supposed to be
valid over a perlod of twenty years. HNevertheless, it 1s here
in the taurobolium, despite its magical efflcacy, that Angus
¢onsiders one has a ritual which 1s& closest in 1ts approach
to the religion of the oross.3? Indeed one is rather

startled to seec the similarity between the communion sups
posed to be effected with the delty. through the taurobolium,

291!3!.6-. Pe 664
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and the atw~oneness with, and the forgiveness of sins frem,
god which was believed by the church to take place in
Daptism,

Doctrine of Regeneration

The more spiritual and the more mature the lysteries bee-
came, the greater grew the popular demand for some form of
doctrine of re,g;eneratlon.m- One extreme form of thought in
this area concelved of the initiate as belng made gode It
would seem that perhaps Irenacus was influenced by this ldea
bPresent in the Mysteriea when he says that God became man in
order that men mipght be divine.S2 The apotheosis of the in=
dividual in the Nysterles was achleved in a number of ways.
One of these involved a mystic identification with the delty.
The follower was the same person as the gode This is ex=
pressed in the phrase, "I am thou, and thou art I,"33
Another way of achieving divine rebirth was through the pro=
cesa of divine indwelling. The god was supposed to be actu=
ally present in the person, One can perhaps compare this
with the expreasion of Paul "Christ in you", which occurs in
his eplstles in the Bible,°% The heresy of Pelaglanism which
greatly disturbed the Church in the fifth century involved

Sl1p1d,, p. 98e
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& delstic conception of man's relationship to his Maker and

eonsequently bears some resemblance to the view held in some

of the Mysterics,35

Vorship

The concept of a congregation exlsted in a diluted form
in some of the liystery rellglons. This 1s seen especlally in
Hithraism where » in order to escape persecubtion, they en=
rolled their congremetions as members of legally accepted
funcrary socleties.’® The ocongregations of the liysteries
celebrated services of a public as well as a private nature.sv
Christianity was very similar to the cult of Mithra in using
Sunday as a day of worship which was observed by the latter
as the day of the sun.,®S It seems as though December 25,
whioch was the "natale Solis invicti" for the Hithraltes, was
adopted by the Christian church in thelir liturgical calendar.
I% should be noted, however, that thls date was also a pop=
ular feast day for other confraternities,5?

Little is known of the actual services themselves in the

Eysteries, as most of the worship was behind closed doorse.

S%pen jamin Warfield, Studles in Tertullian and Augustine
(New York: Oxford University Press, » Ds 291,
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But the services apparently usually consisted of hymns, ad=
oraticn, sacrifice, and prayers. There was a morning litany,
8 sprinkling of holy water, an antiphonal chant, and finally
& dismissal, The priest was clothed in white in most cults,
In the cult of Isis, all the worshipers were clothed in
Wwomen's clothing, and in others, all wore valte.,40 A pere
petual fire was the focal point of the liturgy of Hithra
Which consisted of sacrifice, libatlons and pra:rera_.41 In
the Fpyptian cult of Osiria and Isis the church liturgy had
advanced to the stage where Matins and Vespers were held
daily,4®

lusic apparently played an important role in the iys=-
tery religions alding the worshipers in the feeling of belng
at one with the deity,%® The early Christian church had a
heritage of hymns s but apparently because of the simlilar use
of rmgic in the Mysteries, the church waged a heated battle
against the cultlc music of the heathen,%4 In fact the sime
1larity of usapge in some cases was so close that it is re=
corded that during the relgn of the Second Flavian Emperors
and before Constantine made his pact with the Church, one
heard of hymns being sung by the legionaries of the Fmpire

40s, Angus, op. olt., pp. 121 ff,
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Vhich could be chanted in cormon by Christians as well as
liithraistg,45

The dranatle element was also a very important part of
the worship carried on by the Mysterles,%®

Turning to a description of the worship in the early
Christisn church one finds that the service was heavily
charged with mystery, The church bulldings themselves ine
Glcated this with thelr outer courts for catechumens, and
their inner room for the baptized. The altar was screened,
The vestmonts of the priests and the ceremonles performed by
them were awe inspiring. This idea of mystery in the church
vas carried down into the medieval centuries and was revealed

in the glories of the Gothle aathedrals and the practice and

ceremonies of the drama of the Haas.47
Religious larriage

Another concept of communion with the deilty in the Kys»
teries was through religious marriages This idea can be
traced back to Aslatic and Egyptian beliefs concerning the
possibllity of copulation with the delty.4® In the Kithra
cult certain of the initiates vowed themselves either to

451:'. Legge, OPs _U_ﬂ;_o' ps 2861,

“Gsupra, p. 20,
47tnther Do Reed, The Lutheran Liturgy (FPhiladelphias
Muhlenberg Press, 1945). Ps 3

493. Angus, op. git., ps 112,
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gontinence, or to perpetuval virginity, dedicating thelr bode
les to the deity.22 In Christlan circles one sces a similar
ldea carried tnto praactice. Augustine reports in his Confese
8lons that two members of the Imperor's secret police, when
they had read saint Paul and been converted, dedicated
themselves to God., Thelr affianced brides, vhen they heard
this, also dedicated thelr virginity t6 God.°C But the
thought of the mystlo marriage was clearly not implanted in
the Church by the Mysteries because the idea can be found in
the earliest documents of the Christian heritage. The cone

cept waw as familiar in the anclent Jewish writings as it was

in the gentile enviroment, It must be admitted, however, in

the Christian concept the soclety was regarded as the bride

of Christ, and it was only later on in the history of the
church that the stress on the individual came into popularity.
In fact the church, as has been indicated, became gullty of
taking the whole matter to the extreme so that virgins were
encouraged to dedicate thelr members and flesh to Chr!.atosl
Jerome is recorded as saying to a mother on her daughterts
decision not to marry a certaln soldier, "She has done you a
great service: you have begun to be mother=inelaw to God."°2

491"‘. Legge, Ope 0its, pe 260.

50Augustine, Confessions and Enchiridion, translated and
edited by Albert C, Outler (Phlladelphla: The Westminster

m’a' 1955)' Pes 168,
513- Angus, OPe 9__!-_!...‘ Pe 1186,

521bid., ppe 116 f,
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Sacramental ifeals

The bond of sympathy with the delty was important in
the lysteries. In the sacrament the communicant witnessed
and toolr part in the sorrows of his delty as a step to
participation in the deity's triumph, It was common amongst
the Ortental gods that they suffered, rejolced, struggled,
dled and rose a.gain.53 The records indicate that the tried
Soldiers of Mithra partook of a sacrament of bread, and water
mixed with wine, The simlilarity to the Fucharist of the
Church 1s unmistakable, In the comrmnion service of the
Nithra cult the bellevers were to be strengthened in falth
that lMithra would assure vigtory in this world, and that he
would come from heaven agaln to bring the dead from the
graves to a judgment at which he, as their mediator, would be
the advocate of the Initilated soul, which, purified by rites,
would ascend through seven planetary spheres to parad!.se.54
Sacramental meals were not peculiar to the cult of Mithra,
but were comion in the Mysteries in general, But the exact
meaning of most of them 1s indefinite. The deity was supe
Posed sometimes to be present as a guest, and sometimes as the
host,55 The similarity with the Fucharist of these practices
of the Mysteries was noted by the early Church, Justin Martyr

531b1d,
5415’.50 Ps 1283,
sslb’.d.' Pe 128,
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s supposed to have sald in his first Apology,
Vherefore also the evil demons in mimiery have handed
down that the same thing should be done in the Mysteries
of Mithras, For that bread and a cup of water are in
these mysteries set before the !.nitlatg with certain
speeches you elther know or can learn,96

Perhaps 1t was to these sacraments of the lysteries that

Saint Paul referred when he mentions the "gup of demons"™ and

the "table of demons."57 Some historians consider that the

claborate ceremonies which developed around the Lordts Sup=

Per and Paptism in the early Church were largely the result

of the influence of the Myaterieosa

Contemplative. Adoration

Communion with the delty was also thought to be effeated
through meditation, Through thls practice the soul was éup-

Posed to be able to ascend to gods The ldea was probably due

to the influence of Plato, lMeditation also had some value in
Wiping out the sins of the pasts This silent worship ape
Pealed most to the women. Perhaps the most common way of
meditating was through the contemplative adoration of the
deity, The worshipers were alded in this by symbols or state
ues on which they could focus their attention. It is prob=
able that the churches stood open during the day in order
that the faithful might come in and ease theilr consclences or

56F, Legge, Ope Olbe, Pe 260.
57 Cor. 10:21,
58zar1 meuss!, ope ity Pe 75,
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quiet their hearts. There have been seats found in the
Egyptian temples of the liysteries which were probably used by
those who were engaged in meditation.®® ledltatlon has

alvays been of importance in the Christian church too.
A HMediator

With reference to the cult of lilthra in partiocular,
there existed the 1dea of a mediator.5C This congept was
also basic to Christlan thought.Sl lithra himself was ree
garded as supreme in the world as a mediator for mankind,

He was the advocate of moral good and was the adversary of
the powers of evi1,62 The similarity here in the concept of
Coxrist and his relation to the world 1ls evident, Reltzen=
stein is sald to have explained this similarity by saylng
that the idea of a judgment of the world and the neccessity
of the redemption of each man is a copy, or ewven a component
part of the meotaphysical lot of the original man. 53

General Concepts and Terminology

This 1s a large fleld of inquiry, Sufficient for the

89g, Angus, ops glt., pe 133,
60pranz Cumont, ops ¢its, ppe 181 f.
613 mim, 215, ;

62L,0uls Duchesne, ops oit., pPs 396,

65carl Clecmen, Relirions of the World, translated by A.
Ke Dallas (Londons ae"‘"or"g'ﬁe Ge HAarrap and Coe Ltde,; 1931),

Pe 540,
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Present igs an indication of just some of the similarities in
these areas. potn Christianity and the cult of Mithra held
%0 a belief in a £all of man at the beginning of the history
Of the world.64 Both religlons had a basic concept of
heaven as existing above, and hell being below or actually in
the earth,65 poth operated with an idea of there being a
corpus of knowledge which was a rovelation from god.%6 1t
Seems as though the Mlthralats acquired the habit of referring
Yo each other as "bpother" and calling the priests "father,"67
In the area of terminology it 1s argued by some that Saint
Paul used many words common in the Mysteries.S8 Finmally,
the ithralsts, in common with Christlanity, held the soul to
be Immortal and that the body would rise again after death,%?

Art

The art of the early Christian church was far from being

an original form and genius of 1lts own. The artists that
ereated the sculpture which was used in the worship of lithra

are sald to have profoundly influenced Christian art, It 1s

64rpanz Cumont, ops cit., pp. 181 1,
653:.!.’.1..‘.’.'

S6rp1a, .

67¢. Legge, ODs 0lt., Pe 261,

S8supra, p. 51, |
69Louls Duchesne, gpe gites Pe 186a
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sald by some that Christlanlty just copled, or took over the
forms of art which existed iIn lithraltic circles.’C

Mission Stress

The Christian church of the first century is known for
its stress on missionary activity. The journeys of Saint
Paul described in the book of Acts 1llustrate this point.
This kind of activity was not entirely unknown in the liyse
teries. lMithralsm was strong in its stress on the procla=-
mation of an evangel, 1t possessed a strong missionary
agency vhich Christlanity dld not have, namely the army,.
llithraliam was a popular bellef among the soldler class and
this agency apread the bellefs of the cult wherever it went.
Through the influence of the army, liithralsm was carried to
the court, so that in the third century it had chaplains in
the Palace of the Caesars. Commodus wa.s- acbually enrolled as
a member, Diocletian and (lalerius dedicated temples to liithra.
And Julian the Apostate sought to make }ithraism, or a vari=
atlon of i, the offfclal cult of the Fmpive.’l Mithra had

a gsecond line of missionaries in the slaves of the Fmpire

who were of Fastern origin,’2

701"'?81!3 Cumont , ODe cite.) Ps 186,
Tlerbert Workman, op. eit., P« 84.
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CHAPTER VI
DIFFFRENCFS FOUND IN CERTAIN ARFAS OF SINILARITY
Baptism

That the similarity of some of the sacraments cormon in
the lMysteries to those of Christlanity was taken seriously
i1s indicated by the reported statements of Justin Martyr and
Tertullian, in which they declare that certain Mithraitic
rites were diabolical imitations of the Christian sacraments.l
It is said that Augustine in reference to the same phencme=
non remarked, "For evil apirits invent for themselves certain
counterfeit representations of a high degree, that by this
means they might deceive the followers of Christ."2 Hore
apecifically, Toltzmad 1s reported as belleving that the
doctrine of Baptism in the early church was based on the
Hellenistic slde of Saint Paults theology in which he tranase
formed Christianity after the analogy of the Creck Mystery
cults,.® Despite the simllarity, however, differences are to
be recognized.

The Taurobolium, which is regarded by asome as being

1r, J. Foakes=Jackson, The History of the Christian
Church (Cambridge: J. Hall afnd Son, Y, B. 155,

2A, S, Oeden, Mithralsm (London: The Macmillan Cos,
1925). Pe 64,

SAlbert Schweltzer, Paul and His Inteametera, trans=-
lated by G. W. Montgomery (New Yorks: e iMaon n Coe,
1950). Pe 110,
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closest %o the idea of Daptism in the Christian church,4 is
still separated by a large pulf fron the Christian concepts.
At best the similarity shows that the Kysterles may have been
conscious of the Christlan truth.® Constdering the Tauros
bolium one finds that it is a baptism of blood, not of water,
as is the case 1n the Christian rite. Originally the Tauro-
bolium was closely connected with a sacrifice. Also the
burial and rising agaln of the initiate is actually repre=
sented, The sacramental signiflicanace seems thus to be de=
rived from a manysided symbolism. In the Christian sacrament
plain water, coupled with the Word, effects everyth!.ng.s
The cults believed that baptism, as well as the other sag=
raments, were efficacious ex opere operato.? In Saint Paul's
description of Baptism one finda that 1ts effect 1s non=
salutary on & subject who 1s not favourably disposed towards
it, Similarly he discounts the efficacy of circumcision 1if
it 1s merely an external oc:ou:-:-f:am:e.B In the Kysteries bape
tism was generally entered into by a person when he no longer

desired to sin and consequently wished to undergo initiation.

4Infra, pe. 35,
57, J. Foakes=Jackson, ope oit., pe 1856,

6Albert Schweltzer, op. git., p. 210, |
"enry D, Sheldon, The tery Religions and the New
Testement (New York: M':l."n"ga'ongi%r_e':n:. IQIE].-- Pe 101,

8rb1d., pe 103,
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In the Christian sacrament 1t was the Baptism 1tself which
brought about the change in the individual.® 1In the Baptism
of the Church, the name of the divine person was used, Of a
baptism performed in the name of Osiris, Attis, or Mithra,
one knows nothing, although the act 1tself may have been re=
garded as a confession of falth in the divinity with whose
worship it was assoclateds It is lmportant, however, that
the association of the utterance of the name with the bap=
tismal rite cannot be directly shown to have exlisted in the
¥ystery religions.:? In Christianity Baptism was a single
act bringing a grace of eternal validity, which was not the
case in the :‘:-iysterles.n Concluding one might say that the
idea of baptism in the Church was most probably a reflection
of the idea of washing present in the Jewish tradition,

rather than an influence of the !s!ystaz-!.es.m
Sacramental Meals

Hommsen and Reltzensteln are sald to indicate that the

cults celebrated common meals (écimwva, kuvpcaxd ) in whigh

941bert Schweitzer, ope 8ite, Pe 226,
101‘)!.&.. Pe 208,

113d01f Koberle, The oa‘i: for Hollness, translated by
John C., Mattes from t".h'e‘ Th%ﬂ"ﬁ'em‘n Tdition (Minneapolls,

Minnesota: Augsburg Publishing House, 1938), p. 62,
.12carl Clemen, Der Einfluss der %sterlenmngtonen auf
das alteste Christentum (Gleazen: veriag von -

mannm'f. Pe [
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the celebrants were guests of the divinity. Here a mediclne
of irmortality (éapmandy rys ddavarias ) planted in the
Souls of the participants the seeds of immortality. There
¥as an increase in the intensification of the dlvine in the
individual., A transformation and illumination of the pars=
tleipant toolz place. The effectiveness was supposed to be
the same no matter who the participant might be, or vhat his
Predisposition to the meal. Here one sees tha idea of efe-
flcacy ex opere operato again at work in the Mysteries.
Saint Paul's emphasis, on the other hand, when referring to
the Pucharist, is on the faith of the recipient. Unwerthy
eating and drinking brings only condemmation to the indi=
vidual,1? The stress on the receliving of irmortality seems
to be foremost in the sacramental meals of the Hysterles.
In the agape of the Attis cult, the partakers were handed
food in the typanon and drink in the cymbalen, and in this
vay they became mystae of Attis and thereby partakers of
eternal life .15 The sacramental meals were not always on
the level just described, for it 1s sald that the liithralc
Fucharist was attended at times with the performance of
darker rites. ZEven human sacrifices Were not unknown.l®
This seems a far ory fron the simplicity of the Christian

13pd01f wéberle, ope oites Pe 66s

14 gor. 11329,

1541pvert schweltzer, gp. git., ps 183,
16p, 7, FoakesmJackson, ope olt., p. 185,
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Sacrament in the early Churche In the Nysterlies then the
stress in the sacrsd meals varied from a heightened oneness
with the deity to the bestowal of supernatural, godlike, or
Moralistic powers.t? In the Mysterles the participant was
filled with the joyous pleasure of a divinity close at hand.
They tell of the apotheosls of man and of his ascent to the
delty.1€ This is in sharp contrast to Christianity whioch
tells of a condescension on the part of God and of his dwelw
ling with men,19? The Lord's Supper in the Church possessed
an eschatological character not to be found in the meals of
the Mysteries, There was a lookling forward to a new world
of living communion with the exalted Lord.2° Clemen even
says that it seems as though there 1ls insufficlent evidence
from the liysteries concerning thelr holy meals to warrant
any conclusion as to their basic similarity to the Pucharist
of the Church.2l Basloally the difference in the sacraments
of the Church and the Mysterles seems to lie in the formerts

stress on the incarnation of God, and the latter's stress

on the apotheosis of mﬁl.n..22

17arl Teussi endium der K!.rchen schichte
(Tibingen: Verlag ';on ? Ce De s 1067)5 Pa 10e

18adolf Xéberle, ope Slbes Pe 69
191b14,
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Pauline Terminology

Paul i3 frequently accused of taking terms and concepts
from the lMysteries and incorporating them in his writings.
Some talze the exbreme position and say that Saint Paul does
not present the Cospel message, but the aconclusions of
’felleﬁlc-Egyptian esotericism,23 A more conservative view
states that Paul, In setting forth his dootrine, contimually
referred to the ideas of Mellenlo Mysticism, or to the forms
of popular mythologlcal oonnepts.24 The possibllity does
seem %o exiat that Paul borrowed a word here and there from
the liystories, but he also gave these words new meanings,.25
Schweitzer does not even admit this much and states that both
Paul and the liystery cults took hold of some of the vocabe
ulary which already existed in the old Greek religlons, and
perfected 14,26 Others say that vhen one sees Paul molding
his expressions along lines similar to the thought found in
the Hellenistic Orient he is only following his principle of
being "a Greel to the Creeks,"27 Some consider, however,

23)1vin Xuhn, Shadow of the Third Cent (227 Hurray
Sbe, Flizabeth 2, N Jai Acadery Preas, 94T p. 557,

24Ccarl Clemen, Religions of the World, translated by A.
K. Dallas (London: Georgs e MaFrap and To, Ltde, 1951),
Pe 349,

gsﬁenz-y Pe Hamann, Justificatlon Falth in llodern
Theology (St. Louis: School Tor Craduate Studles, Concordia
Scminary, 195'?)_, Pe 34,

26Albert Sohweitzer, op. git., D 227.

27Carl Kraellng, "Reltzenstein and the lystery Rel=
igions," The Lutheran Church Quarterly, I (1928), 176,




82

that Paul cannot have known the Mystery religlons in the form
in vhich they are known to have existed in the second and
third centuries » because in this fully developed form they did
not yet exist, Assuning the most favourable case, that from
his youth up he observed the heathen religions around him, he
can have only known the Mysterles in their uncompounded state,
not: as what they developed into when thoy came filled with
the Greek yearning for :-edemptlon.ze This last mentioned
view does not seem to £it adequately with the 1dea Paul has
of the sacrameonts in the Mysteries as shown in Colossians.

Some of the terms which Paul used will now be considered,
Ie used the word wverypior s Bub by Lt he does not mean a
mystleal kind of knowledge, but rather scmething that human
Wisdom ean not fathom or understand of itself, and thus has
to be revesled by Gods The term redccog(mature, complete) was
used by the lysteries ss referring to the standing of an in=
itlates ¥hmen Paul uses the term he does so in the sense that
vas cormon outside the lMysterles. fere 1t meant a relative
perfection, or maturity.2? The words ¢dpf, ¥vyy andrrivma
are also sald to have been borrowed from the cults, But Paul
uses them in a sense different from that current in the lys=
teries, He uses the same sense aas the Hebrew 2V 3, W 9 P
and 017, which the above Greek words translate in the

28a1bert Sohweltzer, op. gitss Pe 1524
29%enry D. Sheldon, ops gibes PPe 75 £f,
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Septuagint., They mean, talken in the order gilven, the flesh
(or unrenewed man, or the worldly spirit of man with physical
desires), the spirit, and the soul. The difference in the
last two is to be found in their relationship, whether 1t be
to God or to man himself, The soul is that which God claims,
while the spirit 1s man's own and the gift of Gode The Mys=-
teries make no such distinctions It is possible that Paul
borrowed the terms yv@&eocs and &yv-u oca from the religlous
vernacular of the day, but thore arises no difflculty in in-
terpretation or acceptance. By the worducrexop pévefaiPaul
meant reaching a supernatural goal by supernatural means,
The Mysteries, when they used this word, indicated a change
of essence, brought about by any kind of maglc. The use of
xipeos oan be traced back to the Hebrew word *:J-ClX in the
Septuagint.®® vhen Paul uses the ploture of Christians be=
coming viet Oco? (Romans 8314) and refers to viobeoilas
(Romans 8:15) he was employing an idea popular in the liys=
teries,®1 Similarity does not however imply dependence on
the cults.

Some suggest that a number of the doctrines defined in
the writings of Paul had their origin in the liysteries, and
in the cult of Mithra in particular, But the evidence 1s in=-

3OIb’.d.. PDe 79'90.

3lpinrecht Dieterich, Eine Mithraslitursie (Leipzig:
Druck und Verlag von Be G, Teubner, 1005), Ds 162.
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tonclusive, and can be interpreted in various ws.m In
fact Schweltzer says that a dlstingulshing feature of the
dootrine of Paul is that it is much more mysterious than the
doctrine of the Mystery religlons.9° Clemen takes the view
too that it is highly improbable that the Mithra Hystery, in.
particular, had any influence on Paul, >4

Johannine Literature

The apostle John is also sald to have been influenced
by the cults., But John advocates an open religlon, not a
Seocret one., iHe is aloof from astrology, sidereal mysticism,
and naturalism. He Insists on ethlcs, is opposed to magic,
avoids pantheism, and emphaslzes the historical basis of
Christianity. All these things are in direct contrast to the

'pagan ysteries. The book of Revelation, because of its ime

agery, ls said to be a reflection of the influence of the
lysteries, but one can say that the author drew his imagen
from ethnic mythology and from the language of the 01d Teste-
ament, because these pictures were not the exclusive property
of the cults.35 So Clemen says that the Johannine literature,

325, s, Geden, lithraism (London: The iacmillan Cos,
1925), pes 4.

33p1bert Sohweltzer, ope clb., PPe 212 £
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despite allusions to visiona and the use of terminology such
as "1light," and "darkness," and the expression of mystical
Views of Christ and God, is still far removed from the ideas
in the ?:y'ateries.as

S

56capl Clemen, Religions of the World, translated by A.
Ko Dalles (London:'ﬂ"eor-'g"az-ﬁ.' Harrap and Coe Ltd., 1931),

(] 051.




CHAPTER VII
THIE VFRDICT OF AUTHORITIES ON THE PROBLEH

There is no great degree of unanimity among the author=
ities on the problem of the influence of the Mysteries on
Christianity. The opinion varies with nearly every author.
For purpose of illustration a number of different views will

be given in the following text.

Great Influence was exerted on Christianity by
the lMysteries

Clemen maintained that it gan not be denled that Christi-
anity acquired suggestions, forms, conceptions, and rites
from its environment, part of which was made up by the liys=
terles.! The influence of the lysteries is to be seen most
clearly amongst the later Gnostisc and Maraeionite sects and
other minor divisions within the large body of Christianity.>
Heussi says that undoubtedly language usage, practice, and -
Plety of the lNystery religlions influensed the church in many
ways.® Robertson is indicated as going so far as to say that

1carl Clemen, Religions of the World, translated by A,
Ke Dallas (London: Jeorge U. jlarrap and Co, Ltd., 1931),

Po 542.

.2carl Clemen, Der Einfluss der liysterienreligiocnen auf
das alteste Christentum (Oleszens Ver%"v'_on mi#."a Topel=
"Pe BBs " 1a

mann, » Pe 80e

X SXarl Heussl, Kompendium der Kipshengeschichte
(Tibingens: Ver:l.a.g'von'! 5'.' C. Ds Nohr, I!B'Ii. Ps 7Os
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the Christian system 1s nothing but a patchwork of a hundred
Suggestions drawn frem pagan art and ritual mla;gv.u..4
Small Influence was exerted on Christianity by
the Mysterles

Clemen modifies his view when he looks at early Christie
anity, and he says that here the lMysteries had only a slight
Influence on the church.s One can not point to any one new
use in anclent Christianity coming from the cults. One
writer is of the view that "The lysteries may have exerted
linited formal influence on certain subsequent developments
of Christianity but they had no influence whatever on the
origin of Christianity."6 Legge declares,

That, in the course of her development, she (the church)

acquired characteriastics which fitted her to her en= -

vironment would be in strict conformity with the laws

which appear to govern the evolution of all institue

tions; and if the power ruling the universe chooses to

work by law rather than by what seems to us like
caprice, such a choloe does not ghow him to be lacking

either in wisdom or benevolence.
Geden considers that it is more or less established that the

doetrines and ritual of liithra in partioular made an effeat

4A1vin Xuhn, Shadow of the Third Cen (227 Murray
St., Flizabeth 2, Ne J.7 Academy Presa, s De 306,

5
Carl Clemen, ops site, ppe 81 fe

6pe D, Pahl, "The Mystery Religlons,"” The Australasian
Theologioal Review, XX (June, 1949), 20,

7P, Legge, Forerunners and Rivals of Christiani
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although probably unconscious, on the teaching and language
of some of the Christian apologists.8

No Influence was exerted on Chrigtianity by
the liysteries

Reltzenstein ruled out any direct influence or contact
between the !"ysteries and early Christianity. The similarity
between practices in early Christianity and the pagan cults
is due to the presence in the Orient of a religlous atmos=
phere of which both Christianity and the Nysteries were rep=
resentatives.’® Schweltzer considers that in the areas of
baptism and the communion meal there 1s no reason to con=
sider the influence of the llysteries. It was only later in
the history of the church that the influence came into ques=

tlon.lo

An Influence was exerted by Christianity on
the liysteries

There is supposed to be a declded possiblility of the
Christian church having influenced the mysteries. This can
be seen in thelr special development from the second century

8y, Se Geden, Mithralsm (London: The Macmillan Co.,
1925’. Pe 4.

9Carl Kraeling, "Reltzenstein and the liystery Religlons,"
The Lutheran Church Quarterly, I (1928), 174.

10Albert Schweltzer, Paul and his Inte ters, trans-

lated by Ge W, Montgomery TNew York: The Waom
1950), p. 189,
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Onvards. Their distinectiive forms s rites, and liturgy are
often a later formation strongly affected by the conditions
around them, For example their later stress on ewt+p and
the promise of cwryppla § thelr introduction of a form of
infant baptismy thelr increasing definition of a church cone
¢ept; all of these phenomena indicate a dependence on Chrise
tlanity.1l Legge considers that especially in respect to
Mithralsm there was & copying frem Christianity,.l2
There was a Conscious Copying on the Part
of Christienity

Legpge says, "In the days of her infancy, and before she
thus came into her inheritance, Christianity borrowed muach
from her rivals over whioch she was in the long run to reign
supreme,"1l3 Xuhn reports that lMosheim was of the opinion
that the Christians, seeing that the Mysteries were held in
the highest veneration by people of every country, were ine
duced to make their religion conform in many respects to
this part of the heathen world, hoplng to promote thereby

the favourable reception of Christianity,l4
In addition to the above mentioned views there are some

1ljames Orr, Negleoted Fasctors in the St of the

Ehrl* Progress of Bﬁf‘-h‘ﬁﬁ?ﬂﬁ (London: Jodder and stoughton
2 DPPs b 4 oY
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Vho think that there 1s insufficlent evidence o settle the
Question, Cumong regards 1t as impossible to determine the
Influence of the Hysteries on Christianity and vice versa.l®
Analogles may indeed exist, but analoglea do not necessarily
lmply dependence.,t® Dieterich is recorded as gaying in refe-
erence to this habit of finding analogles,
It is one of the worst faults for the science of com=
perative religion, which is at present becoming constant=-
1y less eautious, to overlook the most natural explana=
tlons, not to say avold and ignere them, in order to have
recgourse to the most far-fetched, and, by the most ea=
centric methods, to drag out analogies which go the une
sophisticated eye, are absolutely invisible,l
Latourette, in a rather sweeping statement says there 1s
no conclusive proof of consclious or unconsclous copying of
the liysteries by Christlanity, and in the final summation

the difference between the Nysteries and Christianity is
greater than the similarity,l8

Conclusion

In the opinion of the writer, being conditioned by the
material presented in the current paper, there seems to be a
high degree of poasibllity that the Chriatian church in the

15Franz Cumont, Die liysterien des Mithra, autorisierte
Deutsche Ausgabé von G"'eorégﬁﬁﬁﬂ ‘TLelpzIg und Berlin:
Verlag von B, G, Teubner, 1923), pe. 184,

16Albert sSchweltzer, ops glte, Ds 194.

177p34,

18¢enneth Scott Latourette, A Mist of Christianity
(New York: Harper and Brotheru.'lmi. Pe 250.

g
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98rly centurles did borrow from the lMysteries, This appears
%0 be inalcated by the many areas of similarity that do
Sxist. By this statement, however, it 1s not the writert's
intention %o convey the Impression that all the areas of
similarity have to be based on the idea of influence. But
the wealth of similarity does glve one pause for thought and
Suggests that 1t is indeed probable that Christianity and
the liysteries did not exist side by side without influencing
One another in any degreec.

At the same time as the writer accepts the possibility
of the lystery!s influence, there seems to be insufficient
Proof %o definitely point to any given area and say that
here, without the shadow of a doubt, one can see the influence
of the liysteries on Christianity, There always seems to

exist an alternative explanation for any author's evidence

of actual influence,
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