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I Xmeriha.

Riidgang der Humaniftiffen Vildbung. Wie der ,Chriftlide Apologete”
mitteilt, wird aud) auf der berithmien Yale University in Bufunft bad
Griedhifde und Lateinijde nidit mehr borgejdrichened Stubiumsfad fein.
fBir lefen: ,BVom nidjften Jahre an wird die amerifanifdje Yale University
von ben ntviirtern auf einen afademifdien Grabd die Senntnis ber lateis
nifen und griedijen Spradie nidht mehr verlangen. Diefer Befdlub
ber griften amerifanijdjen Hodijdule ift begeidinend fiic die nwodbernen Biele
be8 amerifanifdien Vilbungsfpftems, und die Studenten von HPale bdriiden
in ihrem taglid) exjdeinenden Organ ihre Genugtuung dariiber aus, bap fie
endlid) bon bem Jivang befreit find, den ihnen ,ber lUnverftand ber Wors
fabren' aufgegivungen Habe. Anbderd urteilt bagegen Prof. Nalph Magoffin,
der Altmeifter ber Faffijhen Studien an der Mniverfitdt New FPork und
Prafident ded BVerbanded der Hajfifden Philologen. ,Jd) Halte ¢d, runds
Beraus gefagt, filc cin lngliid’, Hagt er, ,daf nad) atweihundert Jabren
Bumanijtijder Hodhbliite eine unjerer grofien Univerjitdten cinen Entdlu
fajt, in dem biele Sadjfundige nur cin bedauerlides Sinfen ihres Niveausd
gu fehen bermigen. Der Cni{dlufy ift dic Stonfequeni ausd der materias
liftifdien Unjdjauung unjerer Jeit. Gr ijt um jo bedbauerlidher, ald Pale
in unjerm LQande den Gipfel Humanijtijder Vildbung Dbedbeutete, der bdie
Iniverfitiit vor der Verjudnung {dithen follte, mit der Popularitit gu liebs
dgugeln. €8 Hanbdelt fidh Hier ja nidht nur um einen Sdhlag gegen Lateinifd)
und Griedifd), nein, 8 wird bielmehr die Art an bdie Wurzel ber Humas
niftijden Bilmg gelegt. 3.2 M.

Chilinsm Rejected. —If all spokesmen for the Lutheran Church of
America in the past had observed the sound principles of Scripture inter-
pretation voiced with respeet to Rev.20 in the Zutheran Slandard for
January 2, 1932, Chiliasm would not have been one of the four points which
formed one of the chief topics of theological debate in our Church in the
sixties and seventies of the last century. The Rev. W. N. Emch writes in
answer to a question pertaining to Rev. 20: “It would be much better, it
seems to me, if people would cease to try to figure out ‘the times or the
seasons which the Father hath put in His own power,” and it certainly
would be much better if people would cease to interpret the highly figura-
tive and symbolic language of the Book of Revelation in a way that grossly
contradicts the plain statements of the gospels and the epistles. ‘Christ
will come again to judge the quick and the dead.’ His second coming is
always associated with the final Judgment of both the just and the unjust.
Christ’s kingdom is not of this world; it is a spiritual kingdom set up in
the hearts of men. Just as many of the Jews misinterpreted the predictions
of the Old Testament concerning the Messinh by looking for an earthly
prince who would set up, and reign over, a magnificent earthly kingdom, so
some now misinterpret Rev. 20 by expecting o splendid temporal thousand-
year reign of Christ on earth. St. Paul says: ‘If ye, then, be risen with
Christ, seek those things which are above, where Christ sitteth on the right
hand of God. Set your affections on things above, not on things on the
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earth,’ Col. 3,1.2. Thus we are not to look for great things in this world.
We will live and triumph with Him face to face above. To that we look
forward with great joy and expectation, but not to any visionary millen-
nium in this world. Just how near we are to the end we do not know,
and we are not anxious to know. ‘Watch therefore. ... Be ye also ready;
for in such an hour as ye think not the Son of Man cometh.’ Here is the
admonition we should heed. Nothing else is asked of us. As a thief in
the night He will come; so it is not in the power of man to figure out
the time. And when any one tries to predict to you times or scasons, put
him down as a misguided fanatic.” A.

The Blindness of Modernistic Unionists. — It is almost impossible
for a believing Christian to understand the unspeakably great spiritual
blindness of our modern unionists, of whom Prof. Wm. Lyon Phelps is an
example. The Literary Digest, in a recent number, quotes him as favoring
common action of Catholies, Protestants, and Jews against atheism and
kindred evil. The Literary Digest writes: —

“Instead of trying to unite, which is both impossible and undesirable,
the Protestant, Roman Catholie, and Jewish religions ‘should stand together
against the common foe of atheism, indifference, materialism, and selfish-
ness.” So appeals Prof. William Lyon Phelps in an address before the Free
Synagog at Carnegie Hall, New York.

“As it is, he points out, the three faiths ‘worship the same God. The
religion of all three comes from the same Book. All three believe in a
purely spiritual worship and that this worship is indissolubly united with
conduct.’ Professor Phelps’s point is that ‘great as are the differences that
separate Jews and Catholies and Protestants, the things that unite them
are still greater.’ And just now, he believes, as he is quoted in the Xew
York Times, there is greater need for the exercise of fellowship: —

“‘Nothing seems to me at once so silly and so tragie as for Catholics
and Protestants to be fighting or for Jews and Christians to be fighting.
They are fighting in the presence of a common foe, who is able, unseru-
pulous, and resolute as only such foes ean be.

““The army of the foe is made up of atheists, unbelievers, indifferen-
tists, debauchees, behaviorists, sensualists, money-grubbers and money-
grabbers, self-lovers, and all selfish, depraved, degenerate, cruel, cold-hearted
children of this world.’ ”

The answer to Professor Phelps’s suggestion may be given by any child
in the Lutheran school that has passed the primary grades. J.T. M.

The Purpose of Modernistic Church-Union Movements. — An in-
teresting and illuminating article on this matter is found in the Sunday-
school T'imes, which comments on it as follows: “The purpose of present-
day Unitarian Modernism is to infect evangelical churches, and the schemes
for church unity promoted by this party are much as if a man sick of
typhus should insist on walking down the streets of a city arm in arm
with well people. In French Protestantism there are modernist and evan-
gelical groups of churches. The move for ‘unity’ ever comes from the
former. Evangelicals are reluctant or opposed. It seems that an arrange-
ment was made a generation or more ago by which both French groups
were to work together along ‘social and moral’ lines through a commis-
sion appointed for that purpose. This, it will be remembered, was the plan
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of the Stockholm conference of 1925. But the French Modernists are not
satisfled. They want ‘cooperation’ along religious lines as well, although
they know their beliefs are a flat negation of the evangelical faith. Evan-
gile et Liberté, the official organ of Modernism, speaking of the last as-
sembly of the French Reformed Church, says: ‘Marseilles has marked
an evident advance in the ideas dear to our paper. The side of the assembly
which formerly denied to the Protestant Federation of France the com-
petence required to deal with essentially religious questions now ask for
just what they formerly refused.’

“M. Védrines traces in Le Chrétien Evangdlique the course of the
modernist maneuver. He notes a progressive deformation of the Commis-
sion on Bocial Cooperation in a way acceptable to the Modernists. This
has been brought about to make way for an ultimate fusion of Evan-
gelicals and Modernists. He notes how evangelical pastors have been in-
vited to occupy liberal pulpits and otherwise to fraternize with Mod-
ernists. The methods used so successfully by Unitarians in Boston are
being used upon French Evangelicals, so that one wonders whether these
methods have not been commended to liberals everywhere as a plan of cam-
paign. M. Védrines is evidently aware of what is going on. He writes:
‘It is true that the best means of inoculating our remaining evangelical
Protestants with doctrinal skepticism, the infallible precursor of total
skepticism, is the daily spectacle of these compromises which are now so
customary.’

“It is worth noting that numbers of devout Christians are cutting
loose from the French Reformed Chureh simply because of these sinister
union movements. The Salvation Army, which is having a remarkable
advance in France, and the Brethren, with now some 160 churches, are
said to be the especial beneficiaries of this revolt against ‘church u;l!ity."’

J. T. AL

Does It Indicate a Diseased Mind to Hold that Christianity
Teaches the Only Way of Salvation? — Under this heading Christianity
To-day takes to task the modernistic secretary of the Committee on Good
Will between Jews and Christians of the Federal Council, the Rev. E. R.
Clinchy. The article reads: —

“The Rev. Everet R. Clinchy, the Presbyterian minister who is secre-
tary of the Committee on Good Will between Jews and Christians of the
Federal Council, scems to think that this question should be answered in
the affirmative. In an article in the National Jewish Monthly (B'Nai
B'Rith) he took upon himself as secretary of the committee just mentioned
the task of replying to Dr. John R. Mott’s pronouncement to the effect that
it is a Christian duty to seek to convert the Jews to Christianity.
Mr. Clinchy vigorously dissents from this judgment. He not only aflirms
that the Good-will movement as sponsored by the Federal Council is op-
posed to efforts to convert the Jews to Christianity, but in the course of
his eriticism of those Christian missionaries who feel it their duty to
approach the Jews says: ‘The Christian missionary to the Jews has the
conviction (sometimes bordering on the pathological) that he has the only
way of salvation’ Mr. Clinchy scems to think it surprising that any
intelligent, healthy-minded person should hold that Jesus Christ is the
only Savior, though, if such be not the case, the whole missionary work
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of the Church has been an impertinence. In that case not only were Peter
and Paul mistaken as to Christ’s real significance, but the Great Comniis-
sion (Matt. 28, 10. 20) was itsclf a crime against humanity since it
launched the Christian world upon a fool’s errand, almost every step of
which has dripped with wasted blood. We are not disposed to argue this
matter. Suflice it to say that, if it is pathological to maintain that Christ
is the only Savior, we think it a great pity that there are not more suffering
from this disease. Be that as it may, those who not only call Christ Lord,
but seek to do the things that He says will not be unmindful of their
obligation to bear witness to Him as the one and only Savior. There is no
reason why they should not recognize to the full all the good that is to
be found in other religions; but they should allow nothing to concecal from
them the fact that, since Christianity is a true religion, it is the one and
only true religion. For good or ill the future of Christianity is bound up
with the conviction that it teaches the only way of salvation.”
J.T. N

Ancient Manuscripts of the Bible. — Under this heading the Lon-
don Spectator of December 5, 1031, published an interesting note, which
Prof. E. G. Sihler, Ph. D., of New York University was so kind as to copy
and to send us for our journal. We herewith reprint the note: —

“Many others besides students of Biblieal texts and ancient MSS. were
thrilled a few days ago by the news of the discovery of 106 of Greck Bib-
lieal papyri, fragments of the Old and New Testaments and a portion of
the lost Book of Enoch, the apocryphal work quoted in the Epistle of
St.Jude. [?] Probably they were found in Egypt, but we only know that
Mr. Chester Beatty, whose collection of MSS. is known by the generous
loans of his treasures, preserves them, that they were tenderly separated
at Berlin, and that Sir Frederic Kenyon has studied them and told us about
them in the Times. Most are of the third century, but the earliest are of
a not late date in the second century and so are actually the earliest known.
When ignorant people airily doubt the ‘authenticity of the Bible,” we wish
that they could realize how far the age and wealth of Bible codices exceed
anything of the kind in classical texts which they readily accept as
‘authentie’ The Times published a photograph of one leaf, giving a
passage from Rom. 11, much more legible to the inexpert than many an
English deed of the sixteenth century. Such treasures, witnessing to
Christianity and to its scholarly treatment cighteen centuries ago, abound
with romance and awe.”

The Ecumenical Conference of Methodists. — In October, 1931, the
Methodists of the world held their ccumeniceal conference, which meets
every ten years, in Atlanta, Ga. Practically all the countries of the world
and all the various brands of Methodism were represented. From England
Rev. J. Ryder Smith of the Wesleyan Methodist Church had come, likewise
Prof. H. B. Workman, known as a church historian. If we ask what these
distinguished men accomplished, we are bound to be disappointed, provided
that the reports of the meetings which have appeared hitherto can be
trusted. What these people deliberated on is indicated by the words “war,”
“the liquor traffic,” “capital and labor,” “the dangers suggested by the
term ‘machine age,’” and the like. We are told that the conference went
on record as favoring the outlawing of war and as supporting the pro-
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hibition cause. This seems to have been the main accomplishment of this
World Conference. We cannot help thinking that these people assembled to
voice their approval of moral platitudes. When, generally speaking, every-
body is aganinst war, they are against war, too. And that the Methodists
are in favor of prohibition we have known for a long time. It may be
that at the meetings good testimony for the old Gospel as proclaimed in
the Scriptures was given which the newspapers and religious journals have
not been reporting to us. From this distance it looks as though the World
Conference had been an empty, though rather expensive, gesture. A,

Modern Protestantism Romeward-Bound. — In the fourth book of
his series on Foundations of Faith Dr. W. E. Orchard states: “It could be
claimed that it was over the question of purgatory that the Reformation
took its rise, for it wns Tetzel’s sale of indulgences that fired the train
of revolt in Luther’s mind and caused the storm of indignation to burst
forth which had long been gathering, with such profound consequences for
subsequent history. Yet, strangely enough, it is at the point of this very
samo doctrine that the Reformation movement is now exhibiting a tendency
to return to the Catholic faith.” (Eschatological, p.81.) The claim made
both by Orchard, the Congregationalist-Catholic, and by the Catholic En-
cyclopedia that a goodly number of Protestants teach some sort of pur-
gatory cannot be denied. The number of those Protestants who believe in
o purgatory in the narrow sense or in a purgatory in the wider sense is
“legion.” And the Lutherans have contributed a strong contingent to this
force. There is the Presbyterian who finally joined the Protestant Episcopal
Church, C. A. Briggs, who taught a “progressive sanctification” of the be-
lievers in the intermediate state and was disciplined for it. There is the
Lutheran Kahnis, who taught: “There is certainly this truth lying at the
bottom of the idea of a purgatory, that many Christinns are still in need
of cleansing. . . . They cannot enter paradise as they are if paradise is to
remain a paradise. . . . We are thus driven to assume that in the future
world purification and development is called for.” (Dogmatik, II, 498.)
There is the Lutheran Martensen, who taught: “As no soul leaves this
present existence in a fully complete and prepared state, we must suppose
that there is an intermedinte state, a realm of progressive development,
in which souls are prepared and matured for the final Judgment. Though
the Romish doctrine of purgatory is repudiated because it is mixed up with
so many crude and false positions, it nevertheless contains the truth that
the intermediate state must in a purely spiritual sense be a purgatory,
designed for the purifying of the soul.” (Christian Dogmatics, p.457.
First sentence quoted in Cath. Encycl.) And there is Sceberg, who believes
in “a purgatory of grace,” and many others, Lutheran and Reformed. And
it should give these theologians pause when they see the Catholics gleefully
noting this development. For it marks a departure, not from some isolated,
less important point of doctrine, but from the fundamental truth of Prot-
estantism, the chief article of the Bible. Luther objected to the purgatory
not 80 much because of the erudities with which the papists invested it,
but because of the fundamental lie on which they based it: “For they deny
the doctrine that faith saves and make satisfaction for sin the cause of
salvation.” (I, 1762.) Even so the Protestant purgatory is o denial of
the free and full forgiveness of sins offered in the Gospel.
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Dr. Orchard and the Catholio Encyclopedic might have pointed out,
‘while they were at it, that modern Protestantism, assisted by Universalism
and the other forms of Modernism, has constructed an extension of pur-
gatory that is much more elaborate than anything the Catholies have
essayed in this direction. This extension takes care of the infidels and
heathen, at least of a great number of them, after death. Here we have
hell as a remedial and purgatorial punishment, or we have Hades, the
state of the second probation. The Catholics have not devoted so much
time to this matter, though Orchard, the Congregationalist-Catholic, makes
the emphatic statement: “That the heathen can be saved without ever
having heard of Christ at all is fortunately a doctrine tenaciously held by
the Catholic Church.” (Hschat., p.125.) We know that some Catholic
theologians have held this view. The Jesuit Andrada, the opponent of
Chemnitz, insisted that the natural knowledge of God and the resultant
moral endeavor are sufficient to save the heathen. (The Catholic Ency-
clopedia does not hold this doctrine, though it lays the groundwork for it.
“The soul is naturaliter Christiana. . . . Better than Aristotle guessed,
mankind Fye: 7« deiov.... History shows us their [the pagans’] efforts
and their failure; we thank God for the one and dare not scorn the other.”
[S. t. ‘Paganism.’”] W. Wilmers will not go any farther than this: “Wie
andecrswo gezeigt wurde, ist der Glaube wenigstens cbenso notwendig =ur
Beligkeit als die Erfucllung der goettlichen Gelbote selbst. Er muss also
cbensowohl moeglich sein als dicse; moceglich aber ist der uebernatucerliche
Glaube nur unter Voraussetzung der Gnade, und folglich wird diese allen
IRGENDWIE verlichen; das heisst, allen wird entweder eine an und fuer sich
ucbernatuerliche Erleuchtung und Anregung, mit der sic die ctwa dar-
gebotene Offenbarung crfassen koennen, oder doch irgendein inncrer Bei-
stand zuteil, der sic, wenn sic mitwirkten, endlich zum Glauben und zur
Seligkeit fuehren wuerde. Deshalb sind auch vom Roemischen Stuhle ent-
gegenstehende Behauptungen verworfen worden, unter andern diese, dass
die Hciden, Juden und Haerctiker keine Gnaden empfangen. . . . Kle-
mens IX. verwarf in der Bulle ‘Unigenitus’ folgende Saetze: Nullae dantur
gratiae nisi per fidem. Fides est prima gratia ¢t fons omnium aliarum.
Extra ecclesiam nulla conceditur gratia.” (Lehrbuch der Religion, IV, 90.)
(Again the groundwork for the thesis of Andrada and Orchard is laid.)
Modern Protestantism, however, expends much ecnergy on this matter. It
is one of its favorite dogmas. And it is based on the Catholic doctrine of
Pelagianism, the inherent goodness of man and salvation by works. Even
Lutherans have taught, on Catholie prineiples, the salvation of the heathen.
Hofmann, for instance, taught that the heathen may gain eternal life in
virtue of their God-pleasing conduct, flowing from their natural knowledge
of God. (Schriftbeweis, I, 568 f.) Modern Protestantism is Romeward-
bound. The Catholics are glad to hail these men as partners in this matter.
But let every man who finds these dreams alluring study the source of
them. It is the Catholic denial of salvation by grace alone, grace offered
in the Gospel.— Other Lutheran and Reformed teachers provide for the
salvation of the unbeliever through a second opportunity of hearing the
Gospel in Hades. (Mellenbruch, The Doctrines of Christianity, p.205,
treats it as an open question: “Should there be provision made for those
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unprovided for in the active Gospel program, God in His loving providence
might or might not deem a purgatory necessary or advisable.”)

By the way, where do those Catholics who accept Orchard’s and
Andrada’s thesis place the heathen who have not heard the Gospel in this
life? It is unbelievable that the heathen should directly enter heaven by
virtue of his moral life while the best of Christians, the Popes included,
must pass through purgatory. The Catholic future world has but five
compartments. - These heathen cannot enter purgatory. That is reserved
for the Catholics burdened with venial sins. Unless they place them in
the Wimbus patrum, which is now vacant, they will have to adopt Orchard’s
expedient: “The belief has grown up amongst some Catholic theologians,
surcly of great value and truth, that the Particular Judgment [at the
death of the individual] will be inaugurated for the soul by the vision
of Christ as incarnate and crucified. . . . Surely we are entitled to believe
that those souls who, while on earth, have known nothing of Christ and
His Cross because they have dwelt beyond the area of Gospel light, as well
as those souls who, though they have heard, have never really scen or
understood what the incarnation and erucifixion meant for them, will be
presented with a full revelation of the love of God as set forth in Christ's
humanity and Christ’s Cross. . . . All souls shall have an opportunity of
knowing that the incarnate Christ is God secking them.” (P.73f.) Or
they might adopt the expedient proposed by Kaehler and other Protestants,
according to which the nceded opportunity will be given the unbelievers
by means of Christ’s sclf-revelation at the parousia, at the final Judgment.
In both cases they would, of course, still have an advantage over the Chris-
tians, who must first pass through purgatory. E.

A New Sport.— Wrestling-matches are popular in certain circles.
Others prefer attending the Religious Forum. It is great sport. “A pleas-
ant time was had by all,” says the Christian Century of October 21, 1931.
“Just how much is accomplished, we wonder, by these forums, now so
popular, in which representatives of the great faiths and of no faith appear
on a common platform to present their respective world views. There was
one in Chicago a few nights ago. Dr. John A. Lapp spoke for Roman
Catholicism, Dr. Charles W. Gilkey for Protestantism, Rabbi Solomon Gold-
man for Judaism, and Clarence Darrow for agnosticism. . . . Evidently
the public was interested, for Orchestra Hall was filled to overflowing. But
the impression is as of trains passing each other at high speed in opposite
directions on parallel tracks. There is scarcely a single proposition on
which any two speakers take definitely opposite positions. . .. Dr. Gilkey
likes Protestantism because it is democratic and because it represents re-
ligion as a way of life and because it now faces the duty of opposing all
forms of social injustice. Rabbi Goldman praises Judaism because it urges
the principle of social living, as the Protestants and the Pope do. . . .
Mr. Darrow rests his case upon a denial of that Biblical infallibility and
that burning hell in which few Protestants or Jews within reach of the
discussion believe with any intensity. So a pleasant time was had by all;
but it may be doubted whether popular understanding of the great religions
and irreligions was much advanced.”

Our modern wrestling-matches are not always bona-fide bouts. It is
not intended that the best man should win. And so the opponents are
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very carefully chosen. At the religious forums now being staged through-
out America no real clash occurs. No decision is reached. The wrestlers
cannot get a real hold. That is to say, these Catholics and Congrega-
tionalists and Jews and agnostics occupy common ground, not only for the
occasion of the entertainment, but in their deepest religious convictions.
Rabbi Goldman describes the situation exactly: “Judaism urges the prin-
-ciple of socinl living, as the Protestants and the Pope do” and as the
upright heathen and the agnostic do. The men usually meeting on the
mat of the religious forum are agreed that all hinges on the inherent
morality of man. What are they to debate about if they are fundamentally
-agreed? If these affairs had been staged in Luther’s days and the promoter
-had, for purposes of his own, sent him a pass, Luther would have returned
it with the remark: “There is no sense at all in religious debates between
papists and Turks. . .. They are possessed by the same idea: If I perform
‘this work, God will be merciful to me; if I do not perform it, His wrath
is upon me. . .. There is no difference between a papist, & Jew, a Turk,
or a heretic. . . . They are all work-saints.” (9, 521; 25, 520.) Nor
would the issue be clearly drawn if the selection of the debaters rested with
the Christian Century. It said in its issue of December 9, 1031: “Darrow
prefers to impute to his opponent a belief in hell-fire, an infallible Bible, ...
and the most primitive conception of blood atonement. Naturally it is
more fun to slay this straw man than to come to grips with the conceptions
of religion advanced by, let us say, Bishop McConnell or Rabbi Louis Mann,
both of whom have met Mr. Darrow in debate.” The champions of Chris-
tinnity that the Christian Century would select would accordingly deny
the infallibility of the Bible and the vicarious satisfaction. They would
deny that sin entails eternal damnation and that salvation is by grace
alone. The agnostic heartily agrees with that. There is not going to
be a clash.
But a pleasant time was had by all. It is great sport. Some indeed
«do go because they want to hear the agnostic arguments at first hand or
because they hope to have certain doubts in their minds removed. But
-others go because they like to hear Christianity reviled, and according to
the Christian, Century most of them go because they like to show their
tolerance. ‘“Modern religious people are far more tolerant of others’
-opinions than in any previous time. ... Go to any of these forums and
observe the temper of the audience, the attitude of the other speakers, the
tone of voice of the chairman when he presents the last speaker. The
psychology of the whole situation is set so as to focus the unified impulses
‘of tolerance upon Mr. Darrow. At Mr. Darrow’s feet the audience lays its
elimacteric offering of magnanimity. In doing so, it feels that it is paying
a tribute to its own tolerance more than to Mr. Darrow. In a debate re-
-cently held in Chicago, when the chairman finally presented Mr. Darrow,
the exponent of the Christiann Church, having just finished his own able
address, arose and with both hands waved a gesture to the audience to rise
and give the final speaker a grand ovation. This is not usually done for
the Catholic, the Protestant, or the Jew. It is a tribute reserved for
‘Mr. Darrow. True, the audience frequently begins to find the exits before
he is done, as it becomes patently eclear that he is not adding anything of
-importance to the discussion, but all go home with a feeling of virtue in
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having patiently —yen, and enthusiastically — demonstrated their moral
capacity to allow free speech to a man who is out to disprove their most
precious convictions.”

So a pleasant time was had by all, particularly by the canny promoter
and the well-groomed champion of the mat. “This show of tolerance is not
wholly a spontancous expression, but is more or less cleverly prompted
and exploited for commercial profit. The whole set-up is artificial. The
conception of a debate is purcly fictitious. The minds of the various
champions never meet, their arguments never lock horns. The auditor
cannot avoid the fecling that he has been exploited.” (Remember this is
not a description of a wrestling-match!) The plan of the promoter “is to
go into a city, sclect a prominent Protestant” (and there is always one
to agree to the conditions) and a prominent Jew, arrange with them for
the date, and engage the hall. The Catholic spokesman is usually an
outsider, rarcly a priest, nearly always a prominent layman. The repre-
sentative of agmosticism is always Clarence Darrow. The first three
speakers are paid what Dr. Wright” (who served as the Protestant oppo-
nent of the title-holder in two of the forums) “describes as a fair amount;
what Mr. Darrow is paid is not known.” (Remember this is not a descrip-
tion of n wrestling-match!) The Grand Rapids Herald says: “We do not
believe in capitalizing, in commercializing, in exploiting, faith in God.
It is too sacred a thing to be dragged around the country for the sole
purpose of making a fat living for the promoters of the ‘show.”” But at
the next stop — these shows, unlike the wrestling-matches, are hardly ever
staged in the same town twice — the promoter will find Congregationalists
or Methodists ready to sign the artieles.

The most pleasant time of all is had by the arch-promoter. He likes
to have Christianity misrepresented by the representatives of Christianity.

E.

An Interesting Decision of the United States Supreme Court.
In Permoli vs. Municipality No.1 of the city of New Orleans, 3 Howard,
589, 11 L. ed. 739, 748, the Supreme Court of the United States says: —

“The ordinances complained of must violate the Constitution or laws
of the United States or some authority exercised under them; if they do
not, we have no power by the 25th section of the Judiciary Act to inter-
fere. The Constitution makes no provision for protecting the citizens of
the respective States in their religious liberties; this is left to the State
constitutions and laws; nor is there any inhibition imposed by the Con-
stitution of the United States in this respect on the States. We must
therefore look beyond the Constitution for the laws that are supposed to be
violated and on which our jurisdiction can be founded; these are the fol-
lowing acts of Congress.”

In e parte A. H. Garland, 71 U. S. 333—309, 18 L. ed., 366, 376,
Mr. Justice Miller says: —

“The Federal Constitution contains but two provisions on this subject.
One of these forbids Congress to make any law respecting the establish-
ment of religion or prohibiting the free exercise thercof. The other is
that no religious test shall ever be required as a qualification to any office
or public trust under the United States. No restraint is placed by that
instruoment on the action of the States; but on the contrary, in the lan-
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guage of Story, Comm. Const. Sec. 1878, ‘the whole power over the subject
of religion is left cxclusively to the State governments, to be acted upon
according to their own sense of justice and the State conmstitutions. If
there ever was a case calling upon this court to exercise all the power on
this subject which properly belongs to it, it was the case of the Rev. B.
Permoli, 3 Howard, 580.””

In 2 Hare's American Constitutional Law, 555, it is said: —

“The argument which has been made in the case of Cummins vs. State
of Missouri that the Constitution of the United States guarantced the
freedom of religious worship against interference by the States was not
sanctioned by the Constitution. In the case of the Rev. B. Permoli,
a Catholic priest who had been fined for performing the funeral services
of his Church over the body of one of his parishioners in the Roman
Catholic Chureh of St. Augustine, contrary to an ordinance of the city of
New Orleans, which required that all funeral rites should take place in
a publie chapel, appealed from the sentence to the Supreme Court of the
United States. The decision was that the Constitution contained no clause
guaranteeing religious liberty against the several States, which might make
such regulations on the subject as they thought fit. The State of Missouri
might therefore well provide that no priest of any Church should exercise
his ministerial functions without showing by his own oath that he had
been true to the State and the Union.” E. E.

The EKnowledge of God.— “Ipsisque in hominibus nulle gens est,
neque lam immansucla, neque tam fera, quae non, ctiam si ignoret qualem
habere deum deceat, tamen habendum sciat.” (Cicero, De Legibus, I1,8.)
“No people has ever been so reprobate as not to institute and observe some
divine worship.” (Luther, Trigl., p. 585.) “The pigmies of the Congo like
all other dwarfs live in the shade of the primeval forest and leave it only
when they go to trade for bananas in Negro villages. How often it happens
that, when people look at photographs of the Congo pigmies, they exclaim,
‘What monkey-faces!” Nevertheless the dwarfs have nothing whatever in
common with monkeys. They are human beings precisely as we are, but
exceedingly primitive ones; their daily existence is poverty-stricken and
their appearance anything but attractive. . . . Was not human flesh the
most tasty? asked both the Negroes and the pigmies. For these last also,
at least certain tribes of them, looked favorably on cannibalism, as they
themselves admit. I shall never forget the scene in which a pigmy ex-
plained to me, with all sorts of grimaces, how good human flesh tasted. . ..
Only in one sense did the pigmies seem to me comparable with the dwellers
in a modern metropolis. This is their attitude toward religion. I lived
among them for whole weeks and found no trace of a faith. They said no
prayers, there was no trace of a cult or images associated with a cult in
their houses, and I had already decided that at last I had come upon
people which had no faith and no god. But I had been in total error. At
the end of about a month the veil lifted, and I learned that they did know
a Supreme Being in which they believed and which they prayed to when
they went on the hunt or in search of honey. To this Supreme Being they
always made thank-offerings. The practise of giving the first fruits and
the first portion of honey and other bits as o sacrifice I found flourishing
among all the tribes. Yes, gradually I also came to see something of their

15
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conceptions of the soul and the hereafter, conceptions which indeed sounded
very strange, but which were nevertheless present.” (Paul Schcbasta, in
the Commonweal, December 2, 1931.) E.

Concerning the ‘“Evolution of Religion.” — Under this heading
the Sunday-school Times reports the following interesting and gladdening
bit of news: “In his inaugural address on the occasion of his installation
to the chair of Missions in Princeton, Dr. Zwemer described how evolu-
tionary theories concerning religion have lost reputation among students of
that subject. He quotes Alkema and Bezemer of the University of Utrecht:
‘The study of primitive religion has been altogether too much swayed by
the evolutionary hypothesis, and those who wrote on the subject approached
it with prejudgments.’ And again: ‘The fact is that the evolutionary
theory as an explanation of the history of human thought is more and more
being abandoned. After all, it is only a theory and has raised more dif-
ficulties than it has explained. Even as a working hypothesis it is to be
condemned.” So, too, Professor Huizenga, also of Utrecht, in speaking of
the history of civilization, insists that ‘the evolution theory has been
a liability and not an asset in the scientific treatment of the history of
civilization.” Dr. Zwemer believes that the tide has turned and that we
have on the Continent outstanding scholars who hold fast to super-
naturalism in opposition to the evolutionary hypothesis. He names the
late Archbishop Soederblom, Alfred Bertholet, Edward Lehman, Alfred
Blum-Ernst, Le Roy, A. C. Kruijt, and especially P. W. Schmidt, founder
of the anthropological review Anthropos and professor of Ethnology and
Philology in the University of Vienna. ‘The exhaustive work of this
Roman Catholic savant The Origin of the Idea of God is to be completed in
three volumes.’ Dr. Zwemer also calls attention to a volume on polytheism
and fetishism in the Bibliothéque Catholique des Sciences Religicuses. The
author speaks of five clements in the religion of primitive tribes of West
Africa impossible to explain save on the assumption of a primitive revela-
tion. These are: An organized family life; a name for a supreme power,
sovereign and benevolent; a moral sense of truth, justice, shame, and
a knowledge that there is good and evil; the idea of soul and the con-
viction that this soul does not die with the body’s death; and, lastly,
communion with the unseen power by prayer and sacrificial rites. ‘Before
such considerations the hypothesis of a primitive revelation takes on every
appearance of truth.”” J. T. ML

The Presbyterian League of Faith. — Concerning this league the
Sunday-school Times writes as follows: “The Presbyterian League of Faith
issued its comstitution last May, with the signatures of 150 ministers of
the Presbyterian Church in the United States. Its objects as stated in this
constitution are: —

“]. To maintain loyalty to the Bible as the Word of God in opposition
to denials of its full truthfulness;

“9. To maintain the Reformed, or Calvinistic, system of doetrine as it
is sct forth in the Confession of Faith of the Presbyterian Church in the
U. B. A. in 1931, in opposition to all plans of church union which would
either break down that system or relegate it to a secondary place;

“3. To oppose changes in the historic formula of creed subscription re-
quired of candidates for the ministry and the eldership;
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“4. To oppose the attack made by the document commonly called the
Auburn Affirmation upon the doctrinal pronouncement of the General As-
sembly of 1923 and to insist, in opposition to that Affirmation, that the
full truth of the Scriptures, the virgin birth of Christ, the substitutionary
atonement, the bodily resurrection, and miracles of our Lord are essential
doctrines of the Word of God and our standards;

“5. To warn men everywhere that salvation is to be obtained not by
human merit or human effort to please God, but only through the redeem-
ing work of our Lord and Savior Jesus Christ as He is offered to us in
the Gospel.”

These resolutions seem to us of most far-reaching importance. They
are not only an absolute renunciation of present-day Modernism, but at
the same time a restatement and reacknowledgment of the “Calvinistic
system of doctrine.” So much the more must Lutheranism not identify
itsclf with Fundamentalism. J.T. M.

Dr. Barnhouse to be Censured. — We sce from our exchanges that
Dr. Barnhouse, noted radio preacher, by a unanimous decision of the judi-
cial commission of the Synod of Pennsylvania of the Presbyterian Church
has been found guilty of the charges preferred against him, accusing him
of transgressing the Eighth (Ninth according to Reformed reckoning) Com-
mandment and of violating his ordination vows. The moderator of the
Philadelphia Presbytery is instructed to rebuke him in the presence of the
presbytery. After he has been censured and admonished, his brethren will
offer him their advice, and prayer will conclude the act. It will have to
be seen whether the statement that the whole case has been ethical, and
not doetrinal, is true. A,

II. Auslaud.

Die Mulbentaler Konferens. Aud cinem Artilel in ,Sdrift und Ve-
Tenninis” (Sept.=Oft. 1081), betitelt , Muldentaler Stonferenz und Mifjouri”,
fei Bier folgendes mitgeteilt. ,Jn Nr. 28 bed ,Sadyjijden Sirdenblatid’ bom
15, Juli 1931 Deridhtet Pfarrer Nanft iiber die am 15. Juni d. J. ftatt=
gefundene Jahrhunderifeicr der Muldentaler Stonjereny, deren BVorfilender
er ift. Diefe Stonferenz wurbe am 15 Juni 1831 von einem der nambafs
teften Theologen des vorigen Jahrhunderts, D. A, ©. Rudelbad), gegriindet,
um bdie Pajtoren feined Sireijes in [utherijder Vefenninistrene gu ftarken. ...
€o ijt e8 Ifein Wunder, daf unter feinem Cinflui dad Ionfeffionele Wes
wuftfein erjtarfte und fomit der f{adjijden Landestirdje biel Segen zuteil
urde. Piarver Nanfi {dreibt von bdiefer Stonferenz, unter bderen Mits
begriinbern fid) aud) die Namen bed Paftors Walther in Langendjurddorf
(be8 Waters der unter un3 belannten Writber Otto Hermamn und Earl
gerdinand Wilhelm Walther) und ded Pajtors Steyl in Nieberfrofhna bes
finden, und ihrem Einfluf auf die Enttwidlung der Lanbesdlirde folgenbed:
»Die vom Muldental ausd ihre Wellen jHlagende Erivedungdbeivegung, der
D. Rubdelbad) von nfang an einen [utherijden, lirdhlien CHharalter aufs
geprigt Datte, trug an ihrem Teil gur Neubelebung ded Iirdliden Lebens
in Sadjfen iiberhaupt bei, bid jHlicflid die jadjijdje Lanbestirde gu einer
betouft in den jogenannten [?] urdriftlihen und reformatorijden Wahrs
Beiten murgelnben Belenninidticdje toucbe.” Bi8 auf ben lehten Saly, der
ia bem mwictliden Bujtande der {adfijden Lanbdeslirdje nidjt geredt iwird,
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toitd man der Nonfereng den Rufm Iaffen miiffen und fich deffen freuen,
bafy cine Stirfung ded Tonfefjionellen Bewuftieind durdy fie erfolgt it~
€3 wicd dann toeiter bargetam, baf eine tweitergehende, dad Gange bder
Landesdlivdie umfafjende MWirfung ausblich. ,Somit [divand freilidh die
Doffnung, dafy die fadfijde Landestirdje nod) einmal dad twerden Ionnte,
toas fie in friijeren Jahrhunderten war, eine wirllidy befenninistreue Stirdje,
in welder Gottes Wort allein die Herridiaft Hat. So ift fie benn aud
tatfadlid jeht nidt cine Slivde, in toelder ,cintradtiglid
nad) reinem Verjtand dad Cuangelium gepredigt und dbic Salramente bem
gottlidien Wort gemif gerveidit twerden, tvie died der 7. Axtifel der ugss
burgifden Stonfefjion fordert, jonmdern, tvie und {elbjt cin landestirdlider
Zheolog gugejtand, cin ,Bioedverband® mit dem Jtvede, die dufere Organis
jation und die matericlle Verjorgung bed vorfandenen Stirdjentvefens zu
erhalten. . . . Miifien wir jonad) dber Mulbentaler Stonferenz ettvas bon
ifrem Ruhm, wenigjtend wasd den von ihr crfirebten Erfolg anlangt, nehs
men, jo freuen toic und, ihr cin Ruhmesblatt Hingufiigen gu fonnen, indem
wir auf cinen Mann Hintveijen, der, aud ihrer Mitie Hervorgegangen, das
ibr vorjdebende Jiel durd) Gotted Gnabde tirllicdh erveicdit Hat, ndmlid
auf den {don oben erivdhnten zweiten Solhn ded Langendjursbdorfer Pajtors
Waliher, €. §. W. Walther, ber bald nad) der Griindbung bder Stonferen
Pfarrer in BVraunsdorf tourde, naddem er im Cliernhauje nad) jdiverer
Stranfheit fid) griindlid) in Lutherd Sdriften vertieft Hatie und jo cin ents
{dhlojfencr Velenner der Lehre Luikers geworben war. €8 it auffidllig,
daf tweder im BVeridit nod) aud) in dem Hauptvortrag des Lic. Hennig diejed
Mamned ausdriidli) gedadt wird.” E3 wird jodann bder Nadruf mits
geteilt, den bie . Algemeine Ev.=Luth. Sivdenzeitung” jeinerzeit D. Waliher
wibmete (,der Criolg jeiner Wirkjamleit ijt in der neueren Gejdichte unjerer
Sticche fajt beifpiellod” ujiw.), und die Griinde werden erdriert, die mogliders
toeije die Stonfereng veranlafit Haben, Feinerlei Notiz bon Waliher umd dem
Criolg feiner Wirkjamleit zu nehmen. Der Artifel Hat folgende Scdhlups
worte: ,CE8 {ind aljo nidit Scparationsgeliijte, welde Waliher und bdic bon
ibm geleitete Miffourijhpnode in Gegenjafls gegen die fidhjijdhe und andere
{id nod) Mutberijd) nennende Landedtivdien Deutjdhlands gebrad)t Haben,
und 8 ijt daber die Frage beredhtigt, ob nidht das villige {tbergehen Wals
thers und der Mijfourijynode bei dicjem Jubildum jeinen Grund barin Hat,
bafy die jebige Muldentaler Stonferenz dasd urjpriinglide Biel ihrer Griins
ber, namlid) bie rejtlofe Riidfchr zur Sirde der NReformation, ausd dem
Auge verloren Hat und dem Neuluthertum berfallen ijt, weldjesd cine villige
Cinigleit in der Qehre, tvie jie die Yugujtana und die Sonfordienformel
forbern, fiic unmoglid) Halt und i) mit demr Nebeneinanderbeftehen vers
jdyicbener Midjtungen abfindet. . . . Wan nennt joldge Duldung verjdies
bener Midtungen twobhl DStumenizitdt und Hofjit davon eine CEinigung ber
Slicdje. Uber bie twabhre Hlumenigitit und die gotigefillige Einigung bder
Stirdje bejteht dod) barin, dafy man allen denen bic Vruberhand reidht,
bie allein Giottes Wort gelten Iajjen und alle ablweidenden Meinungen abs
foeifen. . . . Da P. Ranjt ald bdie fiir bie gegentvirtige Hirdlidhe Lage aus
ben Gyrundfdhen ber Stonferenz fidh ergebende Folgerung bdies Dezeidimet,
s»baf Bibel und Stirdje [2?] allein die objeltive Nutoritdt find, nidht aber
religitfe Crfabrung unbd glaubige Aftivitdt’, jo modhte man gern Hoffen,
baf fid) die Stonfereng in Jufunft mehr von ber neueren Erlcbnistheologie
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abivenben und auf Gottes Wort allein griinben tverbe, tie denn bie Tuthes
rifde Stirdje in iGrem Befenninis fagt: ,Gotted Wort foll Axtilel ded8 Glaus
ben3 ftellen und fonft niemand, audy tein Engel'* — freilid) audy die Nirde
nidt] Wenn man zu diejem Grundiap riidhalilos fid) befennen und danad
ﬁtmbtln twollte, fo tviicbe dad8 Jubildum gu ecinem fegendreidfen Anfang
ciner Crneurung der Stirdje, aber aud) dbagu fiifren, daf man Walthers
nidit bergdfe und die von ihm gegriinbeten und beeinfluften Sirdjentirper
nidht mit dbem Malel ded Separatidmus belegte. Damit wiicde nud) ber
toafren Einigleit der Stivdhe am Deften gedient.

Gin wertvolled dentided Miffiondblatt eingegangen. Wie baB ,,Gu s
2uth. Miffionsblait” Dberidhiet, muf dad iwerivolle deutjdhe Mijjion3blatt
»Die Cvangelijdien Mifjionen” infolge dber jehigen Notlage fein Erideinen
cinftellen. Wir lefen: .., Die Cvangelijden Mifjionen’, das von Prof.
D. Juliud RNidhter Herausgegebene, vorirefflidy geleitete Familienblatt, fieht
fid) gendtigt, am Sdlufy feines 37. Yahrgangs fein Erfdjeinen eingujtellen.
Die im Jahre 1930 cingelcitete Hilfsaftion, mit der man dad mwertvolle
Blatt gu retten Hoffte, Hat leider nidht bie filr bem Fortbeftand erforders
lidie Steigerung der Bezicherzahl gebradit. Der Herausdgeber iveift in der
OHobernummer biejenigen, die jid) mit den grofen MijjionSproblemen bes
fdyaftigen und ugleid) fortlaufend einen fibexblid iiber das weltweite Mif=
fiongfeld getvinnen fvollen, empfefhlend auf die ,Meue Algemeine Mijjionss
geitjdrift* Hin.“ 3.2 M.

Bortbeftehen bed diriftlidien Hodfdulivefend in Jubien. Wie bdad
Leipgiger . Co.-Quth. Mijjionsblatt” mitteilt, Hat cine Kommifjion in Jnbien
nad) Tanger, griinblidjer lUnterjudjung geraten, bdafy bdie protejtantijden
NMijjionscolleged in JIndien fveitergefiihrt werden follten. Der Weridyt
Iautet: ,Jm Mai 1081 ijt die indijde Mijjionsfodjdulenfommijjion nad
anjtrengender Arbeit in Jndien und Virma guriidgelehet. J[hre Aufgabe
bejtand darin, zu unterjuchen, ob umd in tvelden BVahuen die proteftans
tijdhen Mifjionscolleged in Jndien tveitergefithrt tverden onnten. Jivei
Menjchenalter Hindburd) find die Mifjionshodyjdulen bdie BVahnbredjer und
Borfampfer ded Dhoheren Sdulivefend gewwejen. Seit der Jahrhunderts
lende jedod) ift die Lage jdivierig gelvorden. Die Negierung Hat biele
Hodyjdulen eingeriditet; anbdere wurden von Gemeinden, Religiondgemeins
fdaften und eingebornen Fiirjten erriditet. Nady ecingehender lnterjudung
an Ort und Stelle Iam die Sommifjion zu dber iiberzeugung, dafy das
driftliche Hodyjchulivefen tropp aller Shtvicrigleiten, unter denen ed arbeitet,
lveiterbejtehen follte, da jonijt fiic cine audreidende religitje Crzichung der
drijtlihen Jugend nidit gejorgt ift und e8 aud) an einer angemejjenen
Worbildbung fitr den qc:lﬂld)m @tand fehlen toiicbe. Mur folte die Jabhl
der Golleged bejchriintt und in jeder Proving ein muI‘,l[ubcrIegter Plan bed
Dodjchulivejensd durdygefiibrt iwerben.” T Mm

Romish Superstition Manifesting Itself in India. — A correspon-
dent of the Christian Century, writing from India, speaks of the use Roman
Catholics make of the body of St. Francis Xavier, the famous missionary.
“Goa, one of the small territories that the Portuguese still retain in India,
which was in the sixteenth century the site of the missionary labors of
Francis Xavier, the famous Jesuit missionary, will witness next month
a festival centering round the exposition of his body, which Roman Catho-
lics claim to have been preserved miraculously. He died on the island of
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San Chan, near China, on December 2, 1552. But his body, or part of his
body, is claimed to have been brought to Goa, and this has been an object
of veneration for Roman Catholics all these years. Miracles of healing are
reported to happen at the time of the exposition of the body of this saint,
which takes place once in ten §ears. Roman Catholic pilgrims will pour
into Goa in thousands from all parts of India and Ceylon and from foreign
countries during December [1031]. Hindus also visit the shrine in con-
siderable numbers and give offerings for the fulfilment of their vows and
prayers. Non-Roman Christians may not be able to understand all that is
behind such religious festivals which the Roman Church organizes and
maintains. But the Hindus are familiar with such things in their own
religion, and a large number of them make their pilgrimage to Goa in
search of some physical boon or gift of health, just as they would go to one
of their sacred places, like Benares or Rameswaram.” Not only does this
remind us of the gross superstition rampant in the Roman Catholic Church,
but it ought to open the eyes of all who can see to the undeniable fact that
these superstitious rites have a paganistie tinge and as a result prove espe-
cially attractive to the heathen mind, steeped in idolatry. A,
The Denth of Bishop Gore.— Of the recent death of Bishop Charles
Gore the press reports the following: “Bishop Charles Gore, former chap-
lain to King George and Queen Mary, died yesterday (January 17) in
a Kensington nursing home, a victim of pneumonia. He was seventy-nine
years old. He was recognized as a leader of the High Church party in
the Angelican communion. He was born in 1853 and was educated at Ox-
ford. He was honorary chaplain to Queen Victorin from 1898 to 1900. He
beeame chaplain in ordinary to the Queen in 1900 and served King Edward
in the same capacity in 1001. Later he was Bishop of Worcester and
Bishop of Birmingham, until his appointment to Oxford, in 191l As
Bishop of Oxford and an advocate of a League of Nations, Bishop Gore
visited the United States in 1018. He resigned at Oxford in 1919. While
in the United States, he said he came to cement the moral friendship of the
British and American nations and to prove that England appreciated the
utterances and aims of President Wilson. He, however, attracted wide at-
tention through criticism of Bible-stories and aroused antagonism of Allied
nations by begging forgiveness for Germany after the end of the World War.
Widely known for his theological writings, he gave British Fundamentalists
a jar in a book, Can We Then Believe?” in 1926. Remarking that the Bible
was not intended to teach science, but nccepted the science of its time, he
said its spiritual teachings seemed to ery out for the theory of creation by
evolution.” J.T. M.

Nadfolger SBberbloms. Dex ,Algemeinen Evangelifd - Lutherifden
Sirdengeitung” entnchmen hic folgende Notiz: ,Jum madjfnlgc:'bcs bers
ftorbenen Erabifdiofs von lpfala, D. Sderbloms, Hat bie froedijde NRes
gierung den Profefior der Theologie an der lniverfitit Lund Exling E:bt_:_m
ernannt. Die BVorjdlagslifte, aud ber die Regierung gewdhlt Hat, enthilt
auferdem bie Namen bed Profefjors ber Theologie an der Univerjitat 1pjala
Stnut Weftmann und ded Profefjors der Religionsgefdhidite in llpjala Thor
nbdrik. Der neue Erabifdof von Upfala fteht im eimmbfiinfaigiten Lebends
jabr. Gr ijt feit bem Jabre 1928 Profeffor filr Neued Teftament an Dber
Univerfitdt Lund und widbmet fidg Haupt{adlidy dber Paulusforidung. Audy
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an ber neuen fdwedbifdjen Wibeliiberfehung Hat er mitgevickt. Me
Gtubdienreifen fithrien ifn nad) Deutidland, Paldjtina, Fghpten und Griedens
Iand. A8 Prediger und BVerfafjer religivfer Sdriften ift er weithin belannt.
Erabifdjof Cidem genicht in Sdjiweden bei den berfdhiedenen religidjen Ridys
tungen bdan¥ feined ticf driftlidhen Charalters grofes Wertrauen.” 9.
Bas ift'8 mit bem ,jungen Luiher’? D. Werner Elert von Crlangen
protefticrt energifd) gegen den Mifbraud), ben biele mit bem , jungen Lutfher”
treiben. njtatt baf man bei dem ,reifen [uther” die Theologic ber NRes
formation fudyt, modjte man den ,jungen Luther” gur Autoritdt madjen.
Wie und twogu? D. Clext fpricht jid) bariiber in jeiner ,Morphologie bed
Luthertums”, &. 7, alfo aud: ,Eab c3 feitbem [bad BHeifgt, in diefer Pers
{peltive] atvei Arten bon Luihertum, eind, dad in ben Velenntniffen, und
cin anbderes, dad in der Profefjorentfheologie ded 19. und 20. Jahrhunderts
feinen gutreffenden Ausdrud erblidic, jo Hat bie giveite rt injofern neuers
bing8 cinen Fort{dritt gemadit, ald fid) ihre Norm fiir das, wad Luthers
tum im Urjinn Heifgen joll, tviedber berobjeftiviert Hat. Diefe Norm ift der
sjunge Luiher’. Cr ift und durd) feine in den Iepten Jahrazehnten aufs
gefunbdenen erjten BVorlejungen fehr genau belannt getworden. Fiic die
barin enthaltene FTheologie au twerben, ift fehr ausfidhtsvoll, tweil man
babei mit dbem Sapital an Vertrauen und Autoritat rednen fann, dad fidh
cinjt ber reife Luiher erivorben Hat. Daf in jenen Vorlefungen nod) redjt
biel artfremde Theologie ftedt, die Luiher aud der iiberlieferung iibers
nabm, fpiter aber mit Vetoufpifein abjtiel, ja gum Teil mit grojter Sddrfe
betdmpite, bildet fiic biefe Auffajjung durdausd fein Hinbernis. Hier ents
fdjeidet ber Jnierpret biftatorijd), twasd reformatorijd ijt und tvad nidt.
Diefer Luiber geftattet viel leiditer als der pitere, ber durd) feine grogen
Verdffentlichungen gleichjam unter Aufjicht der Offentlicdhleit jteht, dbafy man
ibn je nad) Vedarf vertvendet. BVor allem fprengte er nod) nidt tvie der
von Marburg 1529 bie ,Einheitsfront ded Protejtantismus’, fintemal Jivingli
damals nod) Feldprediger unbd iiberhaupt nody fein ,Proteftantidmus dba twar.
lnd vor allem jdeint die Theologic jener BVorlejungen nod) Raum zu lajjen
fiic die Theje, Calvin fei Luihersd ,treucjter Sdiiler” getvejen. Der Lefer
wird bdabei finden, dafj aud) die Sirdjengefdichte nidht ohne Humor ijt.
Denn die Rolle ded treueften Sdhiilers’ Luibers tourbe einjt, bon bem
alten reformierten Heppe ausgerednet, demjenigen zugedad)t, ber angeblid)
bdas Luthertum {duf, dbad Heute mit dem jungen Luiher aufs Haupt ges
{dlagen tverden foll, namlid) — Melandjthon, allerdingd bemjenigen Vies
Iandjthon, der von feinen Iutherijdien Gegnern mit dbem Sirpptocalvinidmus
in Verbindung gebrad)t murbde.” -
Union of Episcopalians and Greek Orthodox Christians. — Our
journal before this has commented on efforts which are being made to unite
the Anglican Church and the Greek Catholics. A report in the ILdving
OChurch says that the first report of the joint commission of theologinns
of the two groups mentioned brings union a step nearer to reality. The
Nicene Creed, so we are told, was accepted as a declaration of the common
faith of the two communions. With respect to the Filiogue the two parties
agreed on the statement that the words “and the Son” do not imply the
existence of two sources of being in the Triune Godhead. The Holy Serip-
tures, “giving us divine revelation,” are defined as consisting of the canonical
books of the Old and the New Testament, while the Apoerypha are re-
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ceived as “matter to be read for instruction and edification, but not for
the settlement of ecclesinstical dogmas.” On the question of the relation
between the Holy Scriptures and tradition a compromise paragraph was
adopted, reading thus: “Everything necessary for salvation can be
founded upon Holy Scripture as completed, explained, interpreted, and
understood in the holy tradition by the guidance of the Spirit residing in
the Church.” The caution was added: “We agree with nothing contained
in tradition (i.ec., as the word has been defined) that is contrary to the
Scriptures. Though these two may be logically defined and distinguished,
yet they eannot be separated from each other or from the Church.” It will
be seen that here the principle for which Protestantism fought some of its
mightiest battles, the supremacy of the Scriptures, is virtually surrendered.
With regard to rites or customs the commission agreed on the principle
that every Christinn ought to follow the use of the Church to which he
may belong. If this is not made a yoke, we need not take exception to it.
On the number of Sacraments the Anglicans scem to have surrendered,
the report saying that they readily admitted that the rites looked upon
as Sacraments by Catholics besides Baptism and the Lord’s Supper have
the character of Sacraments and are properly so called. The Living Church
jubilantly states that great progress has been made since the exchange of
letters in 1869 between the Archbishop of Canterbury and the Patriarch of
Constantinople, from which the modern movement toward union of the
two churches is said to date. The Commission’s draft of articles of agree-
ment of course has to be ratified before it has binding foree. A.

Church-Membership in Germany.—During the Inst few ycars
church-membership in Germany, more especially in Berlin, has shown a
remarkable decline. The reason for this is chielly the economie depression
and the consequent poverty. The state claims 20 per cent. of the income,
and the asscssment papers of ehurch-members another 10 per cent. For
many this is impossible. In 1927, 36,700 members of the 3,000,000 belong-
ing to the Protestant Church in Berlin laid down their membership. In
1028 the number inecreased to 46,000; in 1029, to 50,500; in 1030, to
59,300. In the Roman Catholic Church the figures are in proportion.
Of the 400,000 Roman Catholics in Berlin 4,500 resigned membership in
1027, 5,600 in 1928, 6,600 in 1929, and 6,800 in 1930. In Berlin there are
about 177,000 Jews, of whom about 560 break their connection with the
synagog cvery yvear. During the last five years 260,700 Potestants, 30,400
Roman Catholics, and 3,410 Jews have left their respective churches.

Ev. News Burcau in Holland.

Egypt's Ambassador to the United States.—The recently ap-
pointed ambassador of Egypt to the United States, Scostris Sideroes Pasha,
is known in Egypt as the head of one of the oldest Roman Catholic families.
The house of the new ambassador in Cairo contains a complete chapel,

. where the Mass is celebrated every day by a priest, while many of the
same faith are present at the service. The new ambassador was received
in audience by the Pope before his departure for America. It is somewhat
remarkable that the by no means Christian Egypt should have sent so
pronounced a witness of the Christian faith as its ambassador to America.

Ev. News Burcau in Holland.

-
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