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CHAPTER I
MARCION OF PONTUS
Objectives and Limitations

Cnosticism presented a vicious challenge to the early Church, She
had no alternative except to answer or perish. Especially clouded in
time are the activities and the theological system of Marcion of Fentus,
Tertullian and hls contemporaries considered Marcion's attack so seri-
ous that they collectively devoted volumes to a counterattack. The
problem commected with this study was to determine how representative
Christian writers answered this attack, what sources of authority they
employed, and their treatment of specific points of doctrine.

Since the Marcilonite Church was cne of the first organized bodies
to arise in the Church itself, her answer and refutation very well
could have influenced her later teachings. This study then was impor-
tant to illustrate and trace the development of the doctrinal formula-
tions of the Cirlstian Church today.

The scope 0of the Church's smswer covers the whole field of theo= .
logical thought. But because there are no existing sources of Marcion's
theology, exeept those contained in the amswers of Christian writers,

and, because even these writers have been selective, the scope of this
study was necessarily limited to the basic problems of God, Scriptures,
Christology, and Eschatologys The thesis of this study was that the

Church, through Tertullian and Irenasus, had answered Marcion's attack
thoroughly and decisively for the edification of the Church of Christ.
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For the purpose of proving this thesis, this study presents a brief
outline of Harcion's development and place in the Church; secondly, a
brief sketch of the men who opposed him; finally, an antithetical
presentation of the teachings of Marcion and the Church on Scripture,
God, Christology, and Eschatology, in that order. This presentation
was achieved by reconstructing Marcion's theology from the writings of
Irenacus and Tertullian, and from a number of more recent evaluations
of Mareion.

Rome at the Time of Marcicn

In the last quarter of the second century after our Lord, Rome
remained the metropolis of the encient world, the capital of ths great
empire that embraced most of the krown world. On her streets walked
the merchants, officlals, mesvengers, scholars and tourists of all
countries., Among the Hedes, Parthians, Ethicplans, Egyptians and
Hebrews there existed a Christian corgregaticn whose beginnings are
shrouded in tradition, The Epistle to the Philippians! rerorts that
early the faith of Christ had penetrated even into Cassar's own house-
hold. '

In the second century, 2 constart strean of immigrants poured into
Rome from the provinces, bringing with them, not only their skills and
wealth, but also their local traditions and prejudices. The Church in
Rome was a cosmopolitan body of many races and languages. Yet Greek,
the lingua franca, remained the common language. Surrounded by the

w 122,
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pagan world and constituted of newly converted heathen, the Church did
not always measure up to the Christlan standard of morality. By this
time the old generation of eye witnessss had passed away. The Old
Testament, several epistles and gospels were in use in the worship
services., Thls period of Church History was marked by unsettlement in
political status, moral nmorm and theological chacs. Pressed from within \
by flux and from without by a surge of quasi-Christian and syncretistic
Oriental religions, the Church in Rome had yet another turden to bear,
another challenge to accept. From within her own ranks there arose the
questioning mind of Marcion of Pontus, a reforming spirit.

Marcion as a Christian

History presents liarcion as a character full of contradictions and
difficulties, It is no wonder that Tertullian, his chief opponent,
introduces him by a comparison of his character with the ferocity and
deceptivensss of the Euxine Sea, on whose shores he was born, Tertullian
writes:

Nothing, however, in Pontus is so barbarous and sad as the fact N

that Marecion was born there, fouler than any Seythian, more roving i

than the wagon-life of the Sarmatisn, more inhuman than the Massa-

gete, more andaciocus than an Amagon, darker than the Pontic cloud,

colder than its winter, more brittle than its ice, more deceitful

than the Ister, more craggy than Caucasus.?
It is evident that Tertullian considered Marcion a serious threat to
the Chureh, for he devoted five books in refutation of his teachings,

. Born in Pontus, at an unknown date, Marcion appeared in Rome about

27ertullian, Against Marcion, Volume VII in Ante-Nicene Christian
Fathers, edited by T s and James Donaldson 1
!n I !o Glu'k, 1868), PPe 2f.
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140, His background still remains a mystery and a highly controversial
subject. Tertullian states that he was a Christian who lost the God
whom he had found by the extinction of his own faith.? Marcion was
first a deserter and then a heretic. This may mean that Marcion was a
Christian before he came to Rome. Many early Church Fathers, among \
then Epiphanius, hold the view that liaxrcion's father was a Pontic
Bishop, and that he himself excommunicated his son for the seduction of
a girl. This may be a charge manufactured to put HMarcion's charascter
in a bad light. There are two reasons for accepting the latter judge
ment, The first is the adnittedly wesk argument from silence, the si-
lence of such witnesses as Tertullian, Irenasus, Clement of Alexandria,
Eusebius and Rhodo. The second is that this charge is out of harmony
with what we otherwise know of Marcion's life. Tertullian himself con-
trasts the continence of Marcion with the license of his pupil .lpel].es.h
This evidence, however, does not deny the possibility of this accusa-
tion.

Marcion seems to have been a mariner of some sort. Tertullian
even calls him a ship mter.s Many fanciful interpretations of this
title have been offered, such as, he was called this because he led
many souls from the ship of the Church. But it sppears more logical to
accept the plain designation of this title., When Marcion joined the

3Tvid.

brertullian, Pres on Againat aretics, Voluse XV in Aute-
Nicene Christian Fa 8, @ d r Roberts and James
Donaldson (Edinburghs T, & T. Clark, 1868), p. 35.

STertullian, Against Marcion, op. git., VII, 200.
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Church in Rome, he gave 200,000 sesterces as a gift, showing that he
was indeed a rich man. He also was admlittedly a great traveler. Tere
tullian frequently mentions his sea voyages. It cannot be determined
uhether these were merely business trips or mlssionary journeys. Per-
haps they were both.

By the year 1lil, Marcion was excommunicated from the Church in
Rome.S The reason for his dismissal is not sufficlently elear. It is
known that Marcion was a zealous student of Stoleism, but this would
not necessarily be a reason for excommunication.

After hls excommmication, very little is known sbout lMarcion's
life and his ultimate fate, except that he traveled very often.

Marcion, the Stolic, saw that the church had been struggling with
Judaic elements, and needed reforming. His method of reform was a
critical-historical approach to the whole of the Christian Tradition.

HMarcion as a Gnostic

As a theologian, Marcion is often called a Gnostic. Befors Adolph
V., Harnack, the majority of historismns were content with this judgment.
Harnack was the first famous scholar to question Marcion's Gnosticism,
'i’he difficulty in deciding this question is complicated by an ignorance
of what Gnostic exactly means. A superficial comparison would yield a
denial of this name to Marcion, Gnostics erred in adding to the faith,
Marcion erred in subtracting from it, Cnostics diluted Christianity
with foreign elements. Marcion selected a fragmentary interpretation.

6rertullian, Against Heretics, op. cit., XV, 35.
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Marcion belongs to the prophets, not the intellectuals. His literal
mind could not accept allegory. His dualism i1s less metaphysical than
exegetical. In his approach to theology Marcion was guided by a
soteriological interest, not speculative., All his emphasis is on
faith, not knowledge. In his methodology, Marcion was definitely
separate from the Gnoetics, but finally he arrived at the same conclu- S
slons, Iis first impetus came from Gnostic teachers. Hippolytus N
claims that Empedocles was the real author of Marcion's system.?
Irenacus traces the Gnostic influence to Cerdo, who was in Rome at the
time that Marcion was a member of the Church in Rome.8 R. S. Wilsen
interprets this influence very slightingly:

s Gnosticism, such as it was, is a veneer, which, as we shall

see, is at points visibly separate from his main teaching, and la;

not improbably be ascribed to the influence of his teacher Cerdo.
H, E. Turner alsc minimizes this Onostic influence:

If Cordo supplied some of the tools, it was Marclon who began and

carried through the job. If his encounter with Cerdo may have

given a certain imetuio it was Marcion himself who determined the

courss of his journey.
Thus, though Marcion was influenced at first by Gnosticism, his devel=-
opment and use of Onostic approaches was unique. Marcion disregarded

speculative philosophy and clung to literalism, Marcion develops a

Trertullian, Agsinst Marcion, op. cit., VII, 201.
B1renseus, Against Heresies, Volume XLII in The Library of Fathers,
edited by John'xe*ﬁmmnn-—w anes Parker and co—ﬂﬁf., !pz. 210.

9lbbert Wilson, %nsai_%, a Study of a Second-Century Heretic
(I-ondons Ja. Clarke & o9 de y 2 Po ®

104, E, Turner, The Pattern of Christisn Truth (London: A. R.
l‘bﬂbl‘lﬂ‘ md cﬂ.. Iltd., f ] pl m.
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redemptive theology. His starting point is not metaphysica, but experi-
ence. As R, S. Wilson correctly asserts:

Marcion accepts the Christian tradition and starts from experience.

£ 4hat he van Eude. that This God s & new Cod and & stregs
It is true that Harcion resembled the Gnostics very closely im his
exogesis, or rather, his eisegesis, The selection of his material was
made for this purpose, but he found it impossible tc hold together
elements of the thoughts of the New Testament that his theoclogy could
not recognize.

The greatest difference between lMareion and the Gnostics lies in
their primary concerns. Marecion had begun to work for reform. He was
not interested in mystic associations or esoteric cultism as were the
Cnostics. Hence his approach, though grounded in Gnostic teachings,
took a unique, almost contrary form of expression. Gnosticism had
raised the main question of what authentic Christianity was. Marcion's
answer was personal morality. In the words of A. Harnack: "The anti-
nomianism of Mareion was ultimately based on the strength of hls reli-
gious feeling, on his personzl religion as contrasted with all statue

tory z-sllzlg:l.on.":"2

]J’flmm’ OPe P_iiug P 8.

12)401ph V, Harnaek, History of translated from the Third
German Edition (Boston: fdﬁﬁ and Brown Go., 1902), I, 282,

TR




CHAPTER IX

THE CHURCH'S DEFENDERS

Tertullian of Carthage

Attacked by one of her own fold, the Church, at first, reeled

under the blows of this new danger. Marcion was gathering followers, <. «« .

by

stealing the sheep of Christ. Turner explains:

His appeal, if wide and immediate, was in principle dependent upon

the failure of the Church to offer a more satisfactory alternative.

vInstinotively the Church felt the need for a counterblast, and for

2 generation her ablest minds set thamselves to frame a reply.l

Cne of these able minds was Quintus Septimus Florens Tertullianus
of Carthage. From his intimate knowledge of the proceedings of the
Elders of Home against Marcion and Valentinius, it is often supposed
that he was a presbyter of the Roman congregation. Historically this
cannot be substantiated. Because he was educated in Roman Law and
Stoic philosophy, Tertullian is the first important clu-iatilfn writer
in whom both of these elements appear as deteminative:/ ;eum probably
born between 150 and 160, the son of a centurion, according to Jerome,
His conversion may have occurred about 180. Wit, violence in temper,
sarcasm, all lent themselves to his denial of any worth whatsoever in
either Platonism or Gnosticism., "What have Athens and Jerusalem in

common, the Academy and the Church?2 he writes.

14, E. Turner, The Pattern of Christian Thought (london: A. R.
Hﬂ"bm and cﬂ.’ Ltd:-ﬁm.-IZE.

27ertullien, Pres jons Against Heretics, in Ante-Hiceme
Christian Fathers TE%"‘) R e e aldsor (Edinburght
!' E !. ME' m » XV, 7.
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In mid-career Tertullian's views changed. Disgusted with the
laxity in discipline which revolted his legal mind, Tertullian was
attracted to the rigor and enthusiasm of Montanism. Eventually he be-
came its great theologlan. This would have discredited a lesser man.
Yet Tertullian, by his vehsmence, his personality, the bulk of his
writings, his own personal life and his emphasis on sin and grace,
forced even a grudging recognition of his greatness from the orthodox

teachers, S
o

His Five Books Against Marelon, with a few trivisl exceptions, are
not violated by his liontanism. The departure of this sect was related \a
more to points of morality and discipline than to points of doctrine.
Though opposed to Home, especially to the Roman clergy, Tertullian re-
mained a zealous advocate of the catholic faith,

Tertullian is often compared by historlans with Luther, There are,
/ no doubt, points of similarity, especially in temperament, Tertullian
was a rare genius, fresh but sngular, boisterous, full of glorious
fantasy, witty, full of keen analytic judgment and polemical ability,
but lacking in clearness, moderation, and logical development.

To say merely that Tertullian was a prolific author would be an
understatement. He wrote in both Greek and Latin on almost every sub-
ject of concern to the Church. Only thirty-one of his works, however,
are extant. Of these, the work around which this thesis is centered,
his Adversus Marcionem, happens to be the best authenticated, especially
its date. Tertullian mentions the fifteenth year of Severus, the year
207. No doubt, this work was not issued all at once, but in parts.

P, Schaff summarises it in this way:
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It 1s of a general character and lays down the fundamental prin-
ciple of the Church in dealing with heresy.~ Tertullian cuts off
all errors and neologies at the outset from the right of legal
contest and appeal to the holy Seriptures, because these belong
only to the catholic church as the legitimate heir and guardian
of Christianity.’
This is the basic approach of Tertullian against Marcion. This is his
preseription, or cutting the ground out from under the feet of the
Pontioc Reformer. Tertullian asks what the truth really iz and who its

guardian is, His answer is the Scriptures and the Church.
Irenasus of Lyons

The second able mind, Irenaeus, was also trained in the classical
style. Born in Asia Minor between 130 and 135, Irenaeus became a dis-
c¢iple of Polycarp. Even more than Tertullian, Irenaeus was acquainted
both with the Old and New Testaments and the beretical literature of
his time,

In 177, when Fhotinus, pastor at Lyons, was martyred, Irenaeus,
already a missionary in the same area, took the dangerous position.
After the persecution cessed, heresies clesed in upcn the Church, It
was at this time, the later period of his life, that Irenasus set out
to refute the Gnostic heresies by means of polemical writings. All of
these writings show a comprehensive knowledge of sources and Gnostic
writings, Unfortunately, the bulk of these writings has been lost at
an early date. Only two of the many works that he wrote in his native
Creek are extant, His Adversus Haereses, the most important of the two,

Schaff, Hi of the Christian Church (New Yorks Charles
Serihmr's Soms, 192L), .
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has been preserved in a Latin translation only.

The Adversus Haereses 1s composed of two parts, The first part
deals with the detectlon of Gnosticism, Here Irenaeus sketches in much
detail the Gnostic systems of Simon Magus, Menander, Satornil, Basilides,
Carpocrates, Cerinthus, Cerdon, Marcion, Tatian and msny others. The
gecond part includes Boocks II to V and consists of his coming to grips
with individual systems of Gnosticlsm. A partial outline would be as
follous:

Book II, A refutation of Marcion from reason.

Book III, A refutation from the doctrine of the Church on (God and
Chnrist,

Book IV, A refutation fiom the sgyings of the Lord.

Book V, The Resurrection which all Gnostics denieds

Because of its froquent and wearisome repetition, this work is
thought to have been written intermittently. In the Preface to the
third book, Irenasus states that he had already sent out the first two
books to a friend emd that the others would follow.

The second work of Irenseus which has survived is called, The
Demonstration of the Apostolic Teaghing. This work has little to add
in demonstrating this thesls and therefore is only mentioned in passing.l

like Tertullian, Irenasus held to a legalistic view of morality.
His writings against heretics i1s a combination of a philosophical and
Seriptural repudiation of all the Gnostic heresies kmown to him. Unlike
Tertullian, Irenaeus shows his wider knowledge of Scripture in his many

bjohannes Quasten, Patrology (Westminster: The Newman Press, 1951),
I, 287-93, passim. '




quotations and incisive exegesis.
nite.’

SAlvert Newman, A Manual of

Press, 1933), I, 2L8-81, passim,

12
Of his death we know nothing defi-

Church History (Chicago: The Judsom




CHAPTER III
THE ATTACK AND ANSWER
Mareion's Sceriptures

Tertulllan points out that Marcion first based his dualistic
approach to Cod on a passage of Soripture. Whether Marcion found his
dualism here, or used th:ls paasage as a convenient basis for a dualistic
interpretation 1s a meob poimt. From what is known of his background
and general patterns of thinking, the latter estimate is probably more
correct. Tertullian explains:

The unhappy man gained the first ideas of his conceit from the N

simple passage of our lord's saying, which has reference to human

beings and not divine ones, wherein he diipuea of those examples

of a good tree and a corrupt ONej§ « « » o
Coupled with Isaiah 14:7, Marcion applied the passage above to the
Creator-Cod and WMd that He was evil. From the other arm of the
image, he concluded that there must be another Cod. - This example
points out Marcion's strong approach to Scripture. He rejects all
allegorical interpretations and accepts cnly a litersl meaning. :On this
point he differed radically from most 6f the scholars of his time., ' The

whole Old Testament thus becams to Marcion merely a historical record, . .

-

as H, E, Turner sptly points out, "Marcion would, no doudbt, reply that
he had no quarrel with the Old Testament as a record of historiecal

ITOﬂlﬂJ.m, ainst Mareion, in The Ante-Nicene Christian Fathers
edited by Alexander Roberts and James Donaldson (New York: The Christ
Iiterature Co., 1896), VI1I, L.



b 11

fact."2 The antitheses which Marcion fownd in the Old Testament formed N
his basic approach to theology. Tertullian, seemingly quoting some
material indirectly writess

Mareion's special and prinoipal work is the separation of the

law and ths gospels « « » it is this very opposition between

the law and the gospel which has suggested that the God of the

gospel is different from the god of the law,d - -
mumhtemludoiérmomromtrmmmozmm-
ity was not original, nor unique with Maredon, A, von Harnack adds the
nanes of Ptolemseus, the disciple of Valentinius, The Epistls of
Barnabas, Aristides, and Justin,} -To Marcion's way of thinking, the
0ld Testament portrayed a God emtirely different than the God of the
New Testament,.+ Hence the use and the usefuliess of the Old Testament
ended vith the coming of Christ., Marelon's Christ, however, had not
been predicted in the Old Testament., H. E, Turner correctly observes: \,

s conception of prophecy is restricted either to straight
prediction of histori events or to the forecast of a mational-
istic Jewish Messiah.

- By this single step Marcion had hoped o destroy the validity of the

0ld Testament for the Christian Church, and thereby to have cleansed
it from all Judaistic teachings.
Margion also based his antitheses on experience. He had felt the

2, E. Turne ?gggg Truth (Ionden: A, R.
Mowbray and Co,, :%d.

Itertullian, mm ops 9itss VII, 3he
Gom -dtth:.(mnom'm., mfszb
5‘1\:!-;'. go git., po 169,




(%o rid Paul's letters of their Hebraistic accretions. | His camom, -
therefore, contained an expurgated edition of Luke's Gospel and tem

15

love of God in his heart and life., The love which this Cod showed
could in no way be reconciled to the stern and vengeful picture of God
vwhich the 0ld Testament gave him, His conclusion was that there must
be two Cods. ~

The New Testament received the same type of treatment. The Church
claimed a canon on which it could lean., Marcion also possessed such a
ecanon. By his own claim, his canon alons had the Gospel, He attached
no name to this gospel, but merely called it, Eusy ye Atov o This,
he claimed, was the very Gospel that Paul had in mind whenever he men-
tionsd the Gospel of Jesus Christ. In fact, Marcion ascribed this '
gospel to the pen of Panl, His criterion of judgment was based on the
letters of Paul, which he called A wooTo )i Kov, He found mo other
book in harmony with this Gospel of Paul. Even the Apostles, Marcion
maintained, had not understood Christ. Therefore Christ had to inspire
Paul in a speclal vay. Yet even these specilally revealed writings had
been falsified, in part, by the Jews, It was Marcion'’s appointed task

et st

Pauline Epistles, also cleansed. The othey books of the Christian
canon were omitted as being too Juda:.lsttc__m:;nudnn;s reasoning for the
omisgion:of Peter prefigures, in a gross way, the thought of the

Tuebingen »School. Marcion resolved on the tensions between Paul and
Peter, and therefore rejected Peter. In the writings of Paul, Marcion
noted a dualism between the flesh and the spirit. But as H., E, Turner \,

Judges:

The Pauline dualism between flesh and spirit is in Marcion, but
it is heightened and coarsened., He can echo verbally St. Paul's
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indignant absit (sic) to the question, "Shall we comtinue in sin
that grace may abound?" but his refusal to hold the love and
Justice of God even in a healthy tension ranuveg the one element
vhich gives depths and significance to the ery.

The Gospel of Luke was cleansed of any inference or reference to the T

Creator-(od, and any comnection between Christ and this CGod was severed '
by omission, For example, Marcion omitted chapters ome and two entirely —
and began at chapter three, verse one, reading, "In the 15th year of
Tiberius Caesar, God descended into Capernaum, a city of Galilee,®7

There was yot amother book in Marcion's canon, one written by
Mareion himself, He did not claim canonical status for his Antithesis.
This volume has not survived. Only fragments are quoted by his oppo-
nents. For example, Tertullian in Against lHargcion, prepares to answer
Harcion's antithesis betweem God and mmon.a Evidently, Tertullian
had some sort of copy of these antithetical statements.

The Church's Method of Defence

The challenge given to the Church by Marcion's theclogy was taken
up in a variety of ways. Eaehdefeniormdhipequlmhlentamd
viewpoints as weapons, In general, the Church was forced to msa
herself more clearly and foreibly, claiming--as did her opponente-an
authority which could not be questioned.+ Harnmack poses an interesting
possibility:

Mareion, in all probability, was the first to conceive and, in a
great measure, to realise the ldea of placing Christendom on the

6&“_;., P« 120,

albid. » Pe 31,‘-
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firm foundation of a definite theory of what is Christian-=but

not of basing it on a theological doctrine--and of establishing

this theory by a r:lxgd collection of Christian writings with

canonical authority.
To judge, on the basis of this observation, that Marcion gave the sole
impetus to the formation of the canmon, ie not warranted. But that he
contributed to ites formation also cannot be denied. Tertullian con-
stantly quotes Scripture as his authority. e also denies the heretics
any right to the use of Scripture. This is his main gpproech in
answering the exegesis of Marcion. Elsewhere he depends on logical
reasoning to show the sbsurdity of the lMarcionite position. A glance
at the Seriptural Index of his works amply shows his use of the
authority of Seripture, both the Uld and New Testaments. Iremaeus
to0, uses ossentially the same spproach.

* Four ways lay open to the Church to combat Marcion., The first is
listed abovei that is, to deny any Scriptural authority to the heretics
on logicael grounds, The second was to c¢call a council to settle the
matter. This was out of the question, because of the illegal status of
the Church. The third was to claim an authority beside and, perhaps,
even atove the anthority of Seripture. The Marcionites themselves
claimed an apostolic authority. The fowrth was to forece the Church to
assert that she was the one Church founded by the Apostha.lo The
defenders put great stress on the utterances of the Elders, simply be-
cause they bore the sanction of time, The closer one lived to Christ

9Ehmnck, op. cit., 1I, 231,
10
Irenacus, Five Books of S. lrenasus g &eres:les in :l'he
arker and

¢ Fathers, tr Tni[iﬁ
G ), RIT 2065, passin.
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or the Apostles, the greater was his value as a wl.tmua.zr A oriterion
for right understanding had to be found. Thls criterion was the Canon
of Truth, the regula fidei, or the Baptismal Confession.- Harmack sums
up their stand in the following way: :

The CUld Catholic Fathers were convinced that their expositions

contained the faith of the universal church and nothing else,

This was the baptismsl formula. They alaizz'eguimd rationalistie

proof for themselves and their followers.
The content of this confession could be traced back through the bishops
to the Apostles, and finally to the lord Himself. The only weak link
in this chain of authority was the bishep. Hence it is not surprising
that the defenders emphasized the unbroken succession of bishops in
mother t.:ifmrt:l-nals.:"3 qéheae bishops had recelved the sure charisms of
truth through succession. Therefare it could be maintalned that their
interpretation also was authoritative. The regula fidel gradually took
on a greater measure of authority. In a single B'ueep this same regula,
based on the teaching of the Church and the falth of the pecple, des-
troyed the validity of any appeal outside of the Church herself. The
defenders, however, do agree to meet Marcion on the basis of Seripture,
even on his own mutllated version.

Armed with the amthority of Scripture and a canon of truth, the
defenders attempt to show the corruptive influence of philosophy and

Lyortullian, On the Pre ¢ Heretics, in The Anti-Nicene
S O o o James Tenatisor s
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the speculativo element in Marcion's theology. In essence they say
that Marcion's faith is based on speculation, not fact.

Marcion's Two Gods

Marcion's attack on the unity of God sprang from various sources.
In the Zirst place, his experience contradicted the unity of God., In
the words of his chief opponent, Tertulllan:

Finding in Christ a different disposition, es it were--one of

simpls and pure benevolence==differing from the Creator, he

madﬂyuguedﬁntinhjﬁchﬂsthadbemrmaledamand
strange divinity; « « «
To Marcion's experience of faith, God was a being of pure love and
mercy, a savior, not a judge. In fact, God really punished no one,
but relied on the persuasive power of love.

Secondly, various antitheses both in nature and in Seripture
pointed out the daality of CGod to Marcion. Starting from the convig-
tion of a basic antsgonism between the Law and the Gospel, the Old
Testament and the New, Mareion econcluded that both could not have been
given by the same God. The anger of the God of the Old Testament could
not be reconciled with the love of the God revealed in the New Testa~
mnt.ls To Marcion's mind they each originated in two entirely differ-
ent Gods, Unlike Paul, Marcion tried to dissolve the tension between
the mercy and the justice of God, by the simple expedient of positing
two Oods,

Wipertulrian, Against Harcion, op. git., Pe Le
157, Betimne-Baker, An Inscoduotion to History of
Christian Doctrine ( I:::hml 'G'S.TI9 _l!’é—lz i
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Convinced also of the existence of the invisible, lMarcion saw an
antitliesis between it and the visidble world. The Harcionites, there=
fore, from the basis of an irreconcilable dnalism of spirit and matter
deprecated the Creation and the Creator-God, - Harnack believes that
Marcion himself did not ascept this conclusion in prineiple, but
toushed it 1lightly and drew from it certain inferences.l® But Ter-
tullian asserts:

Pressed by these argwmenis (sic) they exclaim: One work is suffi-

cient for our god; ke has dellvered man by his supreme and most

excellent goodness, which is preferable to the creation of all

the locusts.lf
In order to show thair opinion of the Creator-God, the Marcionites
ascribed to him the creation of worms, locusts, and all forms of lower
1ife.

» When Marcion read Matthew 5:17, he found a Scripture passage to
fit his meeds. Here he found Christ's own assertion that the purpose
of His advent was not toc fulfill the law and the prophets, but to des-
troy them. The old era was past, and a new had beéegun. To Marcion the
old was & creature of the Creator God. ‘ Bethune~Baker summarises Mar-
cion's position in this ways

One was the God of the Jews, who made this worldj the author of
evil works, bloodthirsty, changeable-=far from perfesct, and ig-
norant of the highest things, concermed with his own peculiar
people only, and keeping themﬂaubaaetionhwnsmofthsm
and the terror of bresking it.

.The new era was the aeon of the God of love and of Christ, the creator

16 3arnack, op. git., I, 27L
17
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of the immaterial universe above our world, Marcion's God.

The Defenders! One God

Faced with Marcion's two Gods, the defenders set forth a certain
list of proofs of a unity in a trinity. Tertullian makes use of the V
Canon of Truth to demonstrate that the Creation itself testifies to the
unity of God. Any aimless speculations beyond this Rule end only in
spiritual disaster and heresy. Tertullian merely rests his case on \
this point entirely on the authority of the Bule.)’ Elsewhere he ex-
pands this point to include the proofs that God, because of His infinity,
is incomprehensible, but has revealed Himself by the greatness of His
works, the testimonies of our naturally Christian souls, and by the
preaching of s prophets.2’ Here Tertullian has expanded his authority
to include Seripture and experience., He adds a philosophical argument
that, by the very definition of God, God is one, "Ood is not, if He

d

is mot one."?l - Irenseus sees in the Old and New Testaments a pro=-
gression, but a progression under one God.

One of the most important arguments offered by the defenders is
their assertion that God cannot be known by metaphysical speculation, !
but only from revelation and experience. The effect of such an argument
is such that it wuld destroy the very foundation of Marcion's dualism,

P4
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by taking the argument into the sphere of faith entirely.22

Harcion had made much of the antitheses found in the attributes
of God, especlally God's justice and mercy. The defenders asserted
that this tension is no proof for a dualistic concept of God. Against \4
Marcion Tertullian says:

Where the just 1s, there slso exlsts the good. In short, from

the very beginning the Creator was both good and also just.

T T T
They recognized that any attempt at relieving such a basic temsion
wuld result in a denial of the truth.

Because Marcion ascribed the Creation to one Cod and the Redemption
to another, the defenders upheld the Q:n:.ty of the Creation and Redemp- .,
tion under one God. Creation itself attests to the basic fact that
CGod is one. The ancients had rece:l_.ved this knowledge by tradition
from the first man. The prophets received the revelation from God,

The unity of prophecy and fulfillment is seen in Christ. And, finally,

the whole Churech in all_‘the vorld received this tradition from the

Apostles ﬂ:amaelvee.zh By this same msthod of proof, Irenaeus can

assert that the Creator revealed Himself through the Son. TYet ‘this line

of argument would not comvince Margion, He could look out into the

w'orldl and, seeing the misery and death there, would not be able to *
reconcile all this to the idea of God as a God purely of love, mercy, -
and goodness. To Marcion sll crestion was essemtially evil. Tertullian \!

227censeus, Aguinst Heresies, gp. git., pp. LL3f.
23tertullian, MM ope git., pPe 8le
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devotes Book II to proving t0 Marcion that the Demiurge is really the
same God proclaimed by .-Christ and the Apostles, Creation, to the de=-
fenders, 1s of necessity good, because (God is good, and has revealed
Himself as such through Christ. The question of the origin of evil is
left to Cod's unknown counsels by the defenders.

While stressing the unity of God against any and all dualistic
econonies, the deferders did not undereiphasize the Trinity. Ter-
tullian, quoting the Rule, declares:-

This one only God has also & Son, His Word, who proceeded from

Himself, by whom all things were made, Him (we beliewve) to have

been sent by the Father into the Virgin, and to have been born of

here-ebeing both Man and God, the Son of Man and the Son of God,
and to have been called by the name of Jesus Christy Him to have
suffered, died and been buried, according to the Scriptures, and,
after He had been raised again by the Father and taken back into
heaven, to be sitting at the right hand of the Father, that He
will come to judge the quick and the deadj who sent also from
heaven from the Father, sccording to His own promise, the Holy

CGhost, the Paraclete, the sanctifier of the faith of those

believe in the Father, and in the Son and in the Holy Ghost.

By meking the Canon of Truth, which is held from the Apostles, by
gquoting Scripture, by seeking what is beliesved everyuwhere by all, by
the natural knowledge of CGod, the queation of the unity of Ood is

settled by the defenders, though not rationally explained.
Marcion's Christ

Margion eliminated the first chapters of Luke's CGospel. The
reason for this deletion will now become spparent. lMarcion's God was
a God of spirit, opposed to all matter, which, to Marcion's mind, was
essentially evil. Christ, therefore, could not partake of matter. To

2rertullian, Against Praxsus, op. cit., p. 336.
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Marcion, Christ was a phantom who assumed nothing from the Demiurge.
He came down from heaven, and, aﬂeranasaunptd.ono; an apparent body,
began His preaching in the synagogue of Gapemm.%" Tertullian
characterizes Marcion's horror of the flesh with these words:

YAvay," he says, "with that eternal plaguing taxing of Caesar

and the scanty inn, and the squalid swaddling clothes, and the

a:::e:;;bﬁ:;t w? (.h::"fng,re & Jot for the multitude of the

]

» Marcion believed that he had sufficient Seriptural warrant for
this view in Luke, Chapter Eight, where Christ seemingly denies the
existence of His mother and brothers. Actually Marcion’s point of de-
parture :Ls'not. the birth of Jesus, but His death. Pure spirit--as v
Marcion conceived of Christ-=could not die. Therefore Christ's death
was a sham.’ By this same line of reasoning, His birth also was a sham.
Harcion thought of the womb as the “sewsr of the Illustricus animal,"28

There yet remained one difficulty to overcome; the term ¥Messiah"
was often applied in Scripture to Christ. Furthermore, Christ accepted
this title. The Messiah, Marcion reckoned, was another creature of the
just God, a warrior king of the Jews, who would establish an earthly
kingdom of the just God, This Messlah was not Christ. At the time of
Mercion he had not yet appearsd. dJesus merely accepted this title by '
way of accomodation. To Mareion this was not a deception, and in no
way contradicted the concept of a God of truth,

Tertullian maintsins that Marcion, in some instances, even denled

26Harnack, op. cit., I, 276.
217ertullian, Agajnst Mareion, op. git., p. 165.
28&“;., Pe 1ho,
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the deity of Christ. He peints out that if Marcion assumes the incor-
porality of Christ, it is also logical to assume that God is a phantom,??
This Mareion does not do. Tertullian, no doubt, is merely pointing

out the error in Marcion's logic.

For the above reason, Tertullian calls Marcion a Docetist.30 He
does not eclaim that Marcion's Christ is a new mode of God's being. In
fact, Marcion never, it seems, defines hils Christ, except negatively.
He is not the Messiah, neither ths God-man. Whether or not this Christ
was God appearing as Christ, or whether he was the Son of God remains
an unanswered question,. Harnack also calls Marcion a Docetist.>d He
also points out that this was Mareion's strongest expression of his
abhorrence of the world.

It is a strange contradiction that Marcion can deprecate the flesh
of Christ and still find benefit in His death, Tertullian points out,
nIf the worker were imaginary, the works were imaginary."32 Christ
really did not die. He did not suffer. He did not rise from the dead.
Yet Marcion affirms that the sacrifice of Christ purchased the salvation
of souls, «‘-By this sacrifice Christ purchased men from the Creator-God,
Salvation iss

of our souls only, those souls which have learned his doetrinej

but the body, because forsooth ;t. is taken from the earth, cannot
possibly partake of salvation.?

N —
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Fronm the evidence in the defenders, the position of Marcion is
incomplete, or, at least, full of necessary contradic¢tions,- Some of
these the defenders gleefully point out. If there existed any complete
explanations, they have perished with the Marcionite Church.

The Defenders! Christ

Because the defenders begin from different points, each will be
presented individually, In a marked degree, the Christologzy of
Irenaeus is the influential teaching on which the other defender de-
perds. His starting point 1s not a Logos doctrine founded in eternity,
but, rather, he begins with the historically revealed Son of Gode Im=- \:
deed, Christ is eternal, and that alone is sufficient for men to know.
Since Jesus is eternally with the Father, He alone knows the Father and
is able to reveal Him, Christ as the Revealer of the Father is a basic
theme in the theology of Irenaeus. This eternal loges, at a point in
history, became the historical Jesus, a real man with a body and soul
and at the same time real God. Christ's passion and death were the
passion and death of the God-Man, not just of the man alone. This is
the great truth of Irenseus for all mankind for the following reason:

For in what way could we have been abla to be partakers of

this adoption as sons, unless through the Son wg, had received

from Him that commmion which brings us to Him, o

By starting with the historical Jesus, Irenasus departed from the
usual method of the Apologists, Tertullian, however, remained in their
traditional approach. To him the eternal logos is a real subsistence

m-a' pp. 11f,
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to which belong word, person, and power. The eternal Logos was an in=-
dependent persona, begotten by God. It was Tertullian who coined and
made much use of terms like substantia and persona in his doctrine of
God. The Son is part of the Father's substance, a tangible revelation
of the Father that was made man when born, assumed actual human flesh
and soul without mixing His human and divins elements. Essentially
Irenasus and Tertullian, though starting from different points, agree
on the person of Christ in all points, except one. Irenaeus belisved ."""u
that the Father and Son are coequal. Tertullian is a Subordinationist,
who makes the Son the executive and minister of the Father; that is, a
subordination because of function,.

“The redemption which Marcion championed, 1like his theology in
general, was based upon a radical change in God. To solve this, Marcion
created a new God. Irenasus attempts to explain this apparent change
from a God who condemns to a God that saves Ly asserting the unchange-
ebleness of dod. Only man with his needs has tshm:ged.35 God expelled
- man from Eden and suffers him to dle in order that the injury of sin
nay not remain forever, From time to time in the history of man, God
has steadily increased the blessings showered upom him, To illustrate
this point Irenasus treats redemption under the image of four covenants
by which God sought to win the race of man, The First Covenant of God
contained the natural requiremsnts of the lLaw. Essentially this cove-
nant was in no way different than the Commandments of the Law of Christ.
By it the Patriarchs were made righteous before God. As this Covenant

35Irenseus, Against Heresies, op. sit., Book III, passim.
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faded in the minds and hearts of men, God saw fit to renew it on the
slopes of Ginal in the Degslog. The purpose of this second Covenant
was to prepare men to follow Christ. Thus all the prophets have pro-
phesied for this very purpose. But the Decalog was diluted by its
Fhardsalc exponents and robbed of its chief content, love, With the
eppearance of Christ, the original meral law was restored in iis teaching
of love. The difference between the second and third covenants is the
difference between speech and action, bondage and freedom, fulfillment
and prophecy. The result that Irenaesus hopes to achieve is to prove to
wen that since Christ is the culmination of the long line of covenants
end prophecies, and also their embodiment, it is therefore our duty to
bel.ieve on the Son of God who has appeared-in history. For with His
eppearange the Old Covenant, which had validity for only ons nation, is
now changed into a lew Covenant, that is valid for all peoples. In his
Montanistic period, Irenseus added a Fourth Covenant, the Age of the
Paraclete, vhich Seeberg Jjuiges as; "an attempt to establish a positive
relation between the religion of the OLd Testament and Christianity."3

It is evident that w, by presenting sslvation as a continuous
act of God, culminating in the sending of His own Son, based his approach
on the unity of God, as well as on His unity of purpese. The thread of
CGod's love passes through history, only to be obscured by man, This is
in direct antithesis to Mereion's two Gods with two antithetical ap-
proaches to man.

36peinhold See Text~Book of the History of Doctrine (Grand
Rapids: Baker Book %2:5;,-:9;21—:,, y 03¢ Ty T
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Tertullian also sees salvation in a person who embraces all of
history. Unlike Irenaeus, Tertullian emphasizes more the historical
act and person of Christ. The Christ is the All-Embracing One. In
Himself Christ enfolds the entire human rage and all human life. By
virtue of His humanity, Christ became a new progenitor like Adam, His
obedience was the obedience which Adam owed to God. This perfect
obedience Christ presented before Cod for man's disobedience. And by
His blood, Cirist redeemsd man from the dominion of sin. Through the
fellowship of Christ with man according to His humanity, man becane
reconciled to God, Tertullisn definitely has a blood-centered theology
of redemption., Against Docetism he stresses the real humanity of Christ,
both in its representative aspect, and also in its validity for all men.

By virtue of His passion, Christ paid the cbedience of all men,
and now presents this payment before the bar of God's justice, Christ's
purpose in saving mankind was to restore man's immortality. Through
Christ man became again the image of CGod, the son of Gad, precious in
God's sight. Man's pristine fellowship with CGod, destroyed by the sin
of the first Adam, is restored by the death of the Second Adam, To a
greater degree than Irenaeus, Tertullian bases his theology of redemp=-
tion on the representative character of Christ's humanity. By doing
this, he is in direct antithesis to Marcion's Christ, who battles for
the essentially good spirit of man against the Creator-God and His
material creatures. Tertullian's salvation is a salvation of man, while
Marcion's salvation is a saving of man's spirit only.

Marcion's Eschatology
One of the inexplicable mysteries of Marcion's theology is his
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teachings on the last things, Marcion could well say that man needed
saving from the world, for it was material and therefore evil, But
both the body and the soul of all mankind were the creations of the
Cosmocrator, The good man strives to fulfill the Cosmocrator's lawsj
the evil does not. The decisive distinction then 1s how a man ylelds
to the promptings of divine grace. In salvation the body of a man is
left entirely out of the plcture. Salvation is the saving of soul's
only, for they are spiritual and therefore, emsentially good. This, of
course, involves a contradiction. If the soul is a creation of the
Cosmocrator, then it too should be evil and foreign to the Good God.
But Marcion failed to draw this conclusion. A reasonable explanation
for this failm-e may be found in his demand for a strict asceticism,

Because of his antithetical dualism of body arxl soul, Marcion denied
any resurrection of the flesh, Irenasus comments: "Salvation will be
the attainment of those souls which have learmed his doctrinejy while the
body, &8s having been taken from the earth, is incapable of sharing in
salvation.">’ Marcion contended that Flesh was evil, but he did mot
conclude that man could therefore indulge in the evils of the flesh,
Because of his Stoical background, no doubt, he rejected the flesh en-
tirely,’ and also condemned marriage for the same reasons. *HMeGiffert
explains Marcion's position in this way: "To procreate the human race
was to multiply the subjects of the demiurge and serve his interests.
It was therefore doubly wrong."> To be eomsistent in this line of

37Ireueua, Against Heresies, op. ¢it., p. 79.

38, rthur McGiffert, A History of Christian Thought (New Yorks
Charles Scribmer's Sons, 1947), E, &3,
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thinking, Marcion could inorease his churches only by conversion. Hence
the Marcionites were militant evangelists.

Strangely, Marcion did make use of some kind of sacramental system,
at least, Baptiam. Tertullian sketches the conditions for Baptism in
the Harclonite congregations as follows:

The flesh is not, according to Marcion, immersed in the water of

the sacrament, unless it be free (sic) in virginity, widowhood,

or celibacy, or has purchased by divorce a title to baptism, a8

if even genera;#ve impotents did not all receive their flesh from

nuptial union.

The ultimate goal of salvation for Marcion was freedom from the material,
the return of the spirit to God, an escaps from the reign of the Cosmo-
crator. VWhat part the Sacrament of Baptism had in this plan is net
clear. Perhaps it was merely an initiatory rite that showed the candi-
date's willingness to sacrifics.

Harclon did make one last prophecy of the comnditions that would pre-
vail before the final dasy of battle between the Good God and the Evil
God, (There was no such thing as a Judgment day in his theology.) He
predicted that violent attacks were in store for the church of the Good
Cod on the part of the Jewish Christ of the future, whom Marcion called

the Antichrist.
The Charch's Eschatology

Such a denial of the importance of the body in life and salvation
as Marcion champloned prowvoked a storm of protest from Irenmeus and
Tertullian. To deny the resurrection of the flesh was to deny the \J

397ertullian, Against Mareion, op. gite, Pe 56+
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resurrection of the lord, This, in turn, robbed the Church of all her

comfort and her proof for the validity of the crucifixion.

Both Irenasus and Tertullian championed the resurrection of the
flesh against Gnostic teachings. Irenaeus deduces for support, accorde-
ing to the Canon of Truth, the resurrection of Christ's body. The
fellowship of the Third cw.enapt makes it a loglcal consequence that
man's flesh t0o shell rise. In addition, Irenaeus adduces the in-
dwelling of the Spirit in man's body. He writes: "If then even now
hearts of flesh become capable of the Spirit; what wonder if in the
resurrection they receive that life which is given by the Spirit?“ho

His final proof is the Lord's Supper. After Cod has been invoked
on the elements, it is the body and blood of Christ which is able to
nourish man's flesh unto the end, Beyond this, Irenaeus holds to a
millenialistic view.

Tertullian approaches this subject from another angle. The body
must die. Hence when Seripture speaks of the resurrection; it is
speaking of the body specificaelly. Death is an enemy of Cod, whils
Christ is God's own Son., Death, therefore, is under subjection to
Christ. And when Christ promises the resurrection, He also has the
power and authority to accomplish it. Furthermore, the denial of a
fleshly resurrection is in reality a denial of the substance of the
flesh. Nowhere does even 50 great a teacher as St. Faul make such a
statement. The warks that arise from the flesh are sondemned, btut not
the flesh per se. This is Tertullian's line of argument directly

hom. é‘dnat Heresies, OPs. _;.i_t_-. Pe 480,
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againet Marcion. He thought the subject so important and so greatly aes
maligned that he pemned an additicnal treatlise, De Resurrectione Carnis.
In this work Tertullian argues that, from Scripture, it is foolish to
degrade the flosh. For God Himself fashioned the flesh and blessed it
with a soul. The power of God is fully competent to effect the resurrec-
tion, Hature provides us with sufficient examples and analogles, such
as, the sun resurrecting the earth after the night. The flesh and the
soul also work togetker as a unit in any and every act. Hence the judg-
ment will call the soul into account as well as the flesh, This is
amply stated in both the New and Old Testaments in:a literal, not 2 meta-~
phorical, sense. Prophets, Apostles, and Christ Himself attest to this
fect. The session of Christ on the right hand of the Father in His in-
carnate nature is a guarantee of the resurrection of man's flesh.
Christ's resurrection as the Second Adam is a pledge of man's resurrec=-
tion. Tertullian uses the argument that, as Christ embraced all men in
His passion and death, so also will e embrace all men in His resurrec=-
tion.

Sumary of Conclusions

Thus the Church's answer to Marecion of Pontus seems to be complete
ard decisive, Yet the history of the Chureh shows that many centuries
were to pass before this Marcionite strain was eradicated from the
Christian commmnity. This would seemingly point to a fallure on the
part of the witnesses of the Church. Her answer was reasonably clear
and rationally understandable, granting the assent to her presuppositions.
On the whole, her position was adopted, as the spread of orthodox
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Christianity and the resolutions of her councils demonstrate. Yet there
remained fringe groups that eontained and maintained Marcion-like ele~
ments in their theology. But this was not only to be blamed on Marcion.
Rather, Marcion is an example of a spirit that was implicit in the
Christians of this tims. The concept of a metaphysical dualism ante-
dates lMaroion, especlally in the line of GOreek thought., And from the
esteem that such CGreek philosophy enjoyed during this period, we may
conclude that it was a common element in man's thought.

Coupled with this influence factor 1s also the impact which
Christianity had on the morality of the surrounding world, The Christian
thinker of the second century could intellectually know what ethic
Christianity demanded, but at the same time realize the great gulf that
existed between the ideal and the real, as Marcion himself observed.
Shocked by the immorality of the professing Christians, he might flee
to the desert, or try to localise and rationalise the cause of evil in
the flesh of man, and conclude that it must be mortified. VWe have seen
the phenomenon of asceticism begin in this way, and also Marcion's
radical dualism. Imbibed with Greek philosophy and following a course
dictated by reason, msn found scmeone or something else to blame for
his evils, -

Another possible factor in the seeming fallure of the Church's
answer may lie in the negative influence of apologetic itself. The
Church's spokesmen could and did succeed in undermining the basis of
Mareion's theology, and also succeeded in showing that cm;mw had
a more valid claim on faith, but they could not argue someone into this
faith, This remained the work of God's Spirit, which was accomplished
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in God's oun time,

Marcion's attack was swift and serious, so serious that it took
nearly seventy~five years to answer him. Yet the Church did answer
every point of Marcion's theology, God, Christology, Scriptures and
Eschatology by employing a counter-proposition method, by utilising the
authority of Scripture, Apocstolic Tradition contained in the Regula
Fidel. These methods of proof are extremsly important to the Roman
Church of today.- A comparison in this area remains as an additional
facet for study. Tertullian's answer in this battle already showed his
greatness which later earned him the title of the Father of Latin
Christianity. BEven his terminology, which was determined not only by
this controversy, became normative in Western Christianity to this very
day.”

In brief summary, the Church's answer to Marcion of Pontus was
this: the Gospel, because it rests on revelation, is the sure manifes-
tation of the suprems (God, and its acceptance is 1life eternzl. The
essential content of this msuifestation is the message of the resurrece-
tion and eternal life, then the preaching of moral purity on the basis
of repentance toward God, Christ is truly the God-Man, the revealer of
the Father. He has truly conquered the devil, and the dominion of sin
and death, Renunciation tekes place in the context of the irmanent end,
not the essential evilness of matter. Christ has committed to chosen
men the preaching of His message. Hence their writirgs are God's own.
Christ also protects their transmission and interpretation., Finally,
Christianity is the one, true world religion. The Jewish nation was
the world's preparation for Christ.
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