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CHAPTER I
INTRODUGTION

A cursory glance at various expositlions of the Sermon
on the Mount will show that there are as many interpreta-
tions of the Sermon as there are interpretere. <Some men
Teel that the Sermon cn the Mount is a 1list of practical
rules for daily living which can easily be carried out by
all right-thinking men., ©S5t1ll others have held that the
Sermon is not meant for all Christlans, but only for a few--
those who want to maintain a more perfect station in 1ife.
Some have maintained that the Sermon 1s all Law; others see
in i1t meny elements of Gocspel. And so it goes on. With
such a variety of interpretations there is much confusion
a8 to the real meaning of the Sermon. it is on this basis
that the writer chose this particular toplc for study. The
purpose of this thesis, then, 1ls an attempt to arrive at
the basic meaning of the Sermon on the lMount as a part of
Jesus' call to repentance.

In order to arrive at our proposel that the Sermon 1ls
a part of Jesus'! call to repentance, we shall have to view
it in its widest context: the historical background out of
which Jesus 1ssues his call to repentance. This includes
a study of the Sermon against the backdrop of the 014 Testa-

ment. Here two basic concepts must be examined: the
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Kingship of Yahweh and the 0ld Testament meaning of re-
pentance, particularly that Tfound in the prophets. We nar-
row the context as we proceed %o the New Testament where we
must examine the proclamation of John the Baptlist, his
nreaching of the Kingdom at hand and his call to repentance.
In this light we shall view the advent of the Messish as he
takes up John's call. Following this we shall briefly dls-
cugs the structure of the Gospel aoéordlng to 8t. Matthew
as it pertains to the Sermon and the immediate context in
which 1t is recorded. Then we enter into a study of the
Sermon itself, dividing it into two major sections: TIirst,
The Caller, and secondly, The Heaning of the Call. A summary
of the characteristiics of Jesus' call %o repentance eluci-
dated by parallels in the Gospel according to S5t. Hatthew
will complete the investigation.

In a study such as this the writer must begin with
certain basic sssumptions, for not all controversial ques-
tions are within the scope of this paper. The first of
these is the Katthean authorship and authenticity of the
First Gospel. While many scholars disagree as to the orig-
inality of the First Gospel, we assume that Matthew wrote
the Gospel as 1t stands.l The second assumption that we

1For s discussion of the basic arguments, pro and con,
conoerning the Matthean authorship and the authenticity of
the First Gospel, of. A. Schlatter, Der Evangelilst

1
Matthasug: Seine Sorache, sein Ziel gseine Selbs dig-
_g;ﬁHVlJa!rte auflage; Stuttgart: Oalver Verlag, 1;"955575 .Lg
nassim,
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make concerne the position of the Sermon on the Mount in
the CGospel according to St. Matthew. Here we agree with
Stonehouse, who viewa the Sermon as purpnosefully set in a
Messlanlc structure by St. Matthew, 2

Other things must be said in connecticn with the limi-
tatlons of the scope of this paper. For the most part it
is the intention of the writer to deal primarily with the
Sermon as it is recorded in Matthew's Gospel. However,
parallels from the Lucan account will be drawn into the
paper when deemed advisable. Likewlse, not all parte of
the wermon will receive the same emphasis. Grammatical
conetrucilon, usage of particular Greek words, and croas-
references will be included only when deemed pertinent to
the discussion at hand.

One final thing must be stated. The term "repentance’
ag used in this paper is used in its wldest sense as also
our studles of the various calls To repentance will bear
out. That the term "repentance is not used in one and the
same sense in Scripture can be verified by a quote from fthe
Lutheran Confessions:

The term "repentance’ is not employed in the Holy

Soripvtures in one and the same sense. For in some

pessages of Holy Scriptures it 1s employed and taken

for the entire conversion of man, as Luke 13:5: "Ex-
cept ye repent, ye shall likewiee perish." And in

2ed B. Stonehouse, The ¥itness of Matthew and Merk to
Christ (Second editlon; CGrand Eesplide: Wm. B, Eerdmane

Publishing Co., 1958), pp. 129-133.
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chap. 15:7: "Likewlse Joy shall be in heaven over one
ginner that repenteth." But in this paasage, Mark
1:15, aa alao slsewhere, where repentance and falth in
Christ, Acts 20:2]1, or repentance and remission of
sing, Luke 2L:46,47, are mentioned ag distinet, to re-
pent meens nothing elss than truly to acknowledge
sine, to be heartily sorry for them, and to desist
from them.3
Another quote from the Lutheran Confessionz indicates the
wide meaning that the term "repentance" is sometimes given:
we have asoribed to repentance L[or conversion] these
two parts, namely, contrition and faith. If anyone
desirea to add a third, namely, frults worthy of re-
pentance, l.¢., a change of the entire 1life and char-
acter for the better [ good works which shell and mus®
folliow conversion], we will not make any opposltlon,
it is in Ghis sense, then, that we employ the term "repen-
tance” in this astudy.

ihe value of thls study ought tec be that it wlll glve
the writer a greater appreciation Tfor and deeper insights
into the CGospel of S5t. Matthew &3 a whole and the Sermon on

the Hount in partlcular. I1I¥ also ought to give one a

greater understanding of the Bibllcal congceptlions of the

Kingdom of God and the call to repentance.

J4Formula of Concord, Thorough Declaration,” Article V
in Concordias Triglotta, edited F. Bente (S5t. Louis:
Concordia Fublishing House, 1921), p. 953.

b"Apology of the Augaburg Confession,” Article Xil in
Concordia Triglotta, edited by F. Bente (St. Louls:
Concordia Fublishing House, 1921), p. 259.

B T TR




CHAPTER II

THE HISTORICAL BACKGROUND OUT OF WHICH
JEBUS ISSUES HIS CALL TO REPENTANCE

The 014 Testament Beckground

Before we go into a more detalled study of the Sermon
on the Mount as a part of Jesus' call to repentance it will
be necessary for us to get o complete nicture of hie con-
temporary situation, the 1deas and attitudes that permeated
Jewish thinking, and the concents of Jewish theclogy to
which he addressed himself. Vhen, for example, he began
his public nministry with the dictum: "Repent, for the
kingdom of heaven ies at hand" (Matt. 4:17; Mk, 1:1&f.), the
questlon arises: VYhat was this Kingdom of heaven, this
Kingdom of God about which Jesus s0 often spoke? WVhat did
1% mean Tor the people to whom he spoke? What were the im-
plications of the word "repent® which Jesus addressed to
hlis contemporaries; what does such repentance mean and in-
clude? These are the questions that we shall attempt to
answver in speaking about the hiatorlcal background out of

which Jesus iassues his call.
The Kingship of Yahweh

The concept of the Kingdom of God, though the phrase
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itgelf is not menticned in the 0ld Testament,l is no late

development in Israsel as Bright points out.? For as far
back as the Blblicel records go, we see the Kingship of
Yahweh, the God who is powerful over nature and history.
Feather gives ua a brief summary of the beglnnings and con-
tinuum of this overlordship of Yahweh:

The ideal begen with the beginning of their race, in
the call of Abraham to go out and Tind the plece thet
God should tell him of. And Jehovah promised to make
him a great nation. It contlinued, with ebblings and
Ilowings, it is true, according to the vicissltudes of
their history,--but it continued; never wholly lost,
even in the darkest periods, but never fully realized,
even in the brightest. Even after the father of the
faithful, God was regarded as the director of the na-
tion's concerna and the glver of its laws. The people
were under his control and guidance when but a family.
In each development of their tribal and afterwards
their natlionel life, the reference was to him., Noses
gave them lawe written with his finger; they were an
elect race, a holy nation, a people for God's own pos-
session; chosen and ordained to coneserve his truth,
and to meintain, in the mldst of a2 world that wandered
from him, the truths of the unity and epirituality of
his nature, and the right he had to reign.>3

Yshweh 1s the ;7 ? b (king), but the 0ld Testament also
speaks of the N 9 3?0 (kingdom or kingship), as belong-
ing to him (Num. 24:7; 1 Chron. 29:11).% The Kingship of

ljohn Bright, The Kingdom of God (New York: Abingdon
Presgs, 1953), po. 18.

21b1d., p. 26.

37. Feather, The Last of the Prophets (Edinburgh: T&T
Clark, 1894), po. 56-57.

uRud.olph Otto, The Kingdom of God and the Sun of Man,
translated from thé revised German edition by Floyd V.
Filson and Bertram Lee-¥oolf (London: Lutterworth Press,

1943), p. 34.
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Yahweh denotes royel rule and 1ls used in the sense of royal
ﬂovereignty.5 This Kingship idea depicts God in action,
taking up hie royal rule. It is especlally this thought
that is captured by the prophet Iselzh when he speaks of
the Kingehip of Yashweh:i

How beautiful upon the mountains are the feet of him
that bringeth good tidinges, that publisheth peesce;

that bringeth good tidings of the good, that publish-
?th e?lvation; that saith unte Zion, Thy God reigneth!
52:7).

The Israelites could see this active reign of God mani-
fested in his creation, He 1s Creator of heaven and earth
(Gen. 1:1), and the earth and all that iz in it belong to
him (Ps. 24:1). As Bright goes on to say:

L% is he who, having created all things, dlisposes of
the destinies of all the fomilies of men and cealls
Abraham to serve his purpose. It is he who humbles
the pride of pharsoh tec the dust and engulfs his army
in the sea. He delivers his people from all thelr
foes, provides sustenance for them in the wilderness,
dries up the flood of Jordan, brings Jericho's walls
tumbling to the ground, and paralyzes the Canaanites
with terror. The dark powers of the plaguea do hls
bildding, as do the seaz waters and the wind (Exod. 15!
1-17), the sun and the moon and the stars (Josh. 10:
12-13; Judg. 5:4, 21). It is he, too, whc when his
people have sinned, turns the battle sasgalnst thez and
delivers them to their foas (Josh. 7; 1 Sam. 4).

This is the Lord who site enthroned over the flood, who

5K. L. Schmidt, H. Kleinknecht, K. G. Kuhn, and Gerhard
von Rad, Basilels (London: Adam and Charles Black, 1957),
p. 12. A translation of Bible Key Worde from Iheologisches
Woerterbuch zum Heuen Testaement, I, edited by Gerhard Kittel
(Stuttgart: W. Kohlhammer Verlag, 1933).

6Br:|.ght, op. git., p. 26.

CONCORDIA SEMH\{ARY
LIBRARY

ST. LOWS 5, MO.
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8its enthroned as King forever (Ps. 29:10). He is Lord of
the universe and of all that %takes place there, for his
throne 1s in the heavens, and his Kingdom ruvles over all
Pg. 103:19).

This is the God that Israel knew as King, but she did
not merely believe that such a God existed, '"she was con-
vinced that this God had, in 2 historiecal act, chosen her,
entered into covenant with her, and made her his people.“7
Thies King of creation wee Igrael's King, for in his temple
the Israelites spoke of his glory (Ps. 29:9), and he gave
gtrength to them and blessed them (Ps. 292:11). They gave
thanke tc him snd pralsed him with psalms because they knew
that he wae a great Cod and a great King above 211 gods
(95:1-3).

That Yshweh wes te rule Israel can be seen from the
fact that Gldeon refused the throne offered him on the
ground that Yahweh wos to rule Isgrael (Judg. 8:23). Again.

when the people demanded a king from Samuel and he took the

matter to ¥Yahweh he received the answer that it wae not him-

self that the people had rejected, but Yahweh (1 Sam. 8:i7;
ef. also 12:12). Even when God did finally establish an
earthly monarchy during the great emergency caused by the

attacks of the Fhilistines,® these kings were still kings

7Ipida., pp. 27, 28.
Sschmidt, op. eit., ». k.
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which the Lord had placed over Ierael (1 Sam. 12:13).

That God the King 1s Israel's own King, the covenant
King, can be seen in a variety of texts in the 0ld Testa-
ment. Particularly with regard to the events of the Exodus
Isrsel saw herself as God's chosen nation,9 and the proph-
ets speak of this wonderful manifestation of God's grace
repeatedly. Thus the Lord spoke to the people of Amos' day:

Also I brought you up from the land of Egypt, and led

you forty years through the wilderness, to possess the

land of the Amorlite. . . . Ieg 1t not even thus, 0O ye

children of Israel? salth the Lord (2:10,11).
icah (6:25) and Ezekiel (20:5-7) record the same fact.
Hosea pictures Israel and God as wife and husband brought
together in the covenant ceremony (Hos. 2). He portrays
the Father's love for his 1ittle boy which began when Israel
was a lad and God called him out of Egypt (11:1).

God himself specks of himself as the King of Israel:
"I am the Lord, your Ho;y One, the Creator of Israel, yoﬁr
King" (Is. %43:15) and the prophets echo his claim (Jer. 10:
?,10; Zeph. 3:1%,15).

However, the fact that CGod 1s Israel's King doeﬁ not
detract from the fact that he is King over ihe whole uni-
verse; rather, "his universal Kingship is the background
and presupposition of his national Kingahip."lo For all

9Bright, op. clt., p. 27.

10Martin Frenzmann, Basileis Iou Theou (Revised edi-
tion; printed by the Concordla Seminary Print Shop, St.
Louis, Mo., 1956), p. 13.
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the earth 1s his (Ex. 19:5), and everything that dwells in
it (Ps. 24:1); thus he alone will “shave” with the soldlers
of Assyria whom he "hires" (Is. 7:20), for he is the first
and the last, and beside him there 1s no other God (Is, L4k4:
6).

In aplite of the fact that Israel looked upon Gecd as
her King within the limite of the hiatory of the 0ld Testa-
ment and that her government was ideally = theocracy,ll 23
alsc the above pnassageaz indlcate, she also looked forward
to a future Kingship of Yahweh. As Franzmenn points out:

The prophets continually voint forward to a complete

and ultimate reallization of that which the Davidic

kingshlp had fractionally incorporated: the reign of

God on earth. Two lines of prophecy run side by slde,

sometimes connected, sometimes separate: (1) The pre-

diction of the universal kingship of God, universally
manifested and universally recognized (ef. Miec. L4:1-7;

Is., 52:7,9,10; Zech. 14:9), and (2) The prediction of

the complete realization of the Davidic kingship.l12
This consummation of the Davidic kingshlp was to be reallized
in the person of the Messiah who was to be sent. It is this
hope that the prophets kept continually alive. Isalah spoke
of a better kingdom under a Son of David, the Child with the

five names who would sit upon the throne of David, and over

1lpndrew C. Zenoe, "Kingdom of God," A New Standerd
Dictionary of the Bible, edited by Melancthon VW. Jacobus,
Elbert C. Lane, and Andrew C. Zenos (3rd revised edition;
New York: Funk and Wagnslls Company, 1936), p. 494. Feather
speaks of the theocracy as the first fact in the minds of
the Israselites when they thought of “The Kingdom of God,"

op. git., p. 56.
lzﬁanzmn. m- git.. ppo 15-17.

Y
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his kingdom, to establish it with Justice and righteousness
forevermore (Ia. 9:6,7). The spiri% of the Lord would rest
upon this "Shoot of Jesse" and hia rule of righteouaness
would counsiast of pleading the cause of the epiritually poor
and the meek, but "with the breath of his 1lips® he would
"eley the wicked" {(Is., 11l:1-5). He 1a spoken of =zs ths Re-
flner who would come not only To burn but also to purify,
and. the Fuller who would come not only to consume, but above
all, to wake oclean {Mal. 3:2,3). Micah depicts him aas the
Une from Bethlehem Ephratah who would be Prince and Ruler
in Israel (5:2), yet this Prince 1s also the "Man of sor-
rows and scqualnted with grief" (Is. 53:3) who 1s “stricken,
snitten of God, and affllicted" for the transgressions of
men (53:4,5)., All of these thoughts expressed by the proph-
ets are recaptured in the name of the Child who was to be
bern of a virgin: Emmanuel, "God with us" (Is. 7:14; Matt.
1:23). And all of this was to be God's own act (Dan. 2:
31T, ).

Further evidence of the various shades of meaning given
to the concent of Yghweh's Xingship in the 014 Testament 1s
brought out by K. L. Schmidt:

There are passages which stress the timelessness of

Yahweh's sovereignty, which comprehends past and fu-

ture 2like (Exod. 15:18; 1 Sam. 12:12; Ps. 145:11ff,,

146:10), others accentuate the element of expectatlion

(Is. 24:23, 33:22; Zeph. 3:15; Obad. 21; Zech. 14:16fF.).

The present is not enough to do Justice to these clalms,

the concept of Yahweh's Kingship gets drawn into the

atream of eschatology, towsrds which 1t had always
shown a propensity: 41t is hoped that Yshweh will show
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himself as King hereafter. DBut even the most pointedly

eschatological nesasages do not for one moment suggest

thet ¥ahweh's Kingshlp 13 not already a present real-

ity. 1%t is only the final masnifestation of the con-

plete sovereignty that is ewalted.l3

These, then, are the 0ld Testament ideas of Yahweh's
Kingehlp that came lnto the mind of every pious Jew when he
heard the phrase "Kingdom of God" and these wers the
thoughts that were called to mind by the preaching of John

the Baptist and Jesus.lb

Ihe orophetic call to repentance

Since, however, Israel often refused to come under the
Kingghio of Yahweh, there was a continual call %o repent-
ance by the faithful of Israel. Therefore the next thing
wilith which we have to do as far as the 0ld Testament back-
ground is concerned 1lsg %o find the meaning of repentance in
the 0ld Testament, particularly in the prophets. As
Hagtings points out, repentance for sin in the 0ld Testa-
ment is commonly expressed by "turn” or "peturn."l5 The
Hebrew word of which these words are a translation 1s

o I | bt , which connotes the idea of turning away Irom

13schmidt, op. ecit., p. 10.
Winfra, po. 20fF.

154. Morgan, "Repentance,”® Dictlonary of the Bible,
edited Dby Jamga Haetings (New York: Charles Soribner's Sons,

1909), o. 789.
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something or someone and turning to something or someone.16
Thus its basic esense 1ls that of a radical rgversg;.17
Another verb that 1s used in the 01d Testament, though not
as frequently as 294, 18 T 4 2, and 1ts baslc meaning
is "to lament" or "to grieve" because of one's actions, 18
The German reuen or the English "rue” brings out this basic
sense. Thls verb, however, is used more of CGod's repent-
ance than of men's.l9

Now let us look at some of the passages in which these
words occur and attempt to show some of the characteristics
of this 0ld Testament repentance. Perheps the first thought
that we cught to deal with in this connection is the re-
nventance that was connected with 0ld Testament ritual and
places of worshlip. Ve can see such ritual reventance at
the dedication of Solomon's temple when Solomon says to the
Lord:

Yhen thy people Israel be smitten down before the

eneny, because they have sinned against thee, and shall

furn again to thee, and confess thy name, and pray, and

make supplication to thee in this house: Then hear
thou in heaven, and forglve the sin of thy people

16‘.‘:'1111am Gesenius, Hebrew-Engzligh Lexicon to the 014
Testament, translated from the German by Samuel Tregelles
(Grand Raplds: Wm. B. Eerdmsns Publishing Company, 1954),

1?Franzmann, op. cit., p. 32.
1BGesen1us, op. git., p. 544.

19For a 118t of passages in which the word T 7 J 1is
used both in the sense of man's repentance and Godis re-
pentance, see Gesenius, op. cit., p. 544.
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Israel. . . . (1 Kings 8:33,34).
This ritual repentance had certain nrocedures and forms
attached to 1t. Aa Danlel suggests: "And I set my face
unto the Lord God, to seek by prayer and supplication, with
fasting, and sackcloth, and aghes" (9:3; ef. also Jonah
3:7f.; Is. 58:5; Neh., 9:1; and Joel 2:15-17). Certainly
sacrifice was 2lso involved as prescribed by Levitical pre-
cept (Lew. 1l:4f,; ef. also 1 Sam. 15:22; Is. 1:11).

But during the proohetic period all of this had de-
generated Anto a mere formallstle type of worship, an opus

operatum, or, as Bright calls i1t: "A mechanical gquid pro

gque, a nauseous attempt to purchase materlal favers of God

with material gifts.“zo For that reason the prophets ;
"deprecated any merely ritualistic repentance."21 Thus the
|

Lord says through The »nrophet Amos:

I hate, I desvise your feast days, and I will not
smell in your solemn assemblies. Though ye offer me
burnt offeringsz, I will not accept them: neither will
I regard the peace offerings of your fat beasts. Take
thou away from me the noise of thy songs; for I will
not hear the melody of thy viols. But let Jjudgment
run down as watera, and righteousness as a mighty
stream (5:21-24).

Agein, the Lord speaks through the prophet Isalah:
To what purpose 1s the multitude of your sacrifices

unto me? salth the Lord: I am full of the burnt of-
ferings of rams, and the fat of fed beastas: and I

20Br1ght. _o_n. m.. p- 59'

2lMartin Frenzmann, Follow Me: Discipleship According
to St. Matthew (unpublished lectures).
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delight not in the blood of bullocks, or of lambs, or
of he goate (1:11).

and through Hosea: "For I desired mercy, and noi sacrifice;
and the knowledge of God more than burnt offerings" (6:6).
The kind of repentance that God really wante is summed up
in the words of Joel: ' :

Iherefore also now, salth the Lord, Turn ye even to me
wlth all your heart, and with fasting, a2nd wlth weep=-
ing, and with mourning: And rend your heart, and not
your garments, and turn unto the Lord your God: for
he 1la gracious and merciful, slow to anger, and of
%r?at kindness, and repenteth him of the evil (2:12,
3%

That the concention of repentance corresponds to the
conception of sin as personal, as revolt agalnst God or
apostasy from God can be seen time and time again in the
014 Testament.22 When R. B, ¥. Scott defines the underly- E
ing orinciple of particular =ins as "disobedlience, rebsl- |
lion, estrangement from God, and love of evil," he 1s not ;
for from the basic sense of the term in the 014 Testament.Z23 E

A glsnce at a few of these pesseges will suffice. Isalah

22Fra.nzmann, Basileie Tou Theou, ». 32.

23R, B. Y. Scott, The Relevence of the Prophets (New
York: The Macmillan Company, 1953), p. 124. He goes on to
add thet "the resultant spiritusl condition is corruption,
perversion, instability, callousness, degeneracy." Further-
more, "ein 1s a2 conorete wey of life" as the Hebrew terms
indicate: "“ps' and resha' denote a state of habitual wick-
edness; 'awon--guilt, inherent evil; pesha'--deliberate
transgreasion of a known commandment or moral standard;
hattath--defection from good. All are used of this general
spiritual condition of gullt and estrangement from God, as
expressed in a state of mind and habit of life."

|'-;
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speaks of man's rebellion against God:

sona have I reared and brought up, dut they have re-

belled against me. The ox knows 1%z owner, and the

asg 1ts master's crib; but Israel does not know, my

people does not understend (Is. 1:2,3, ?.3.V.).
In Jer. 1:16 we read: "And I will utter my Judgments against
them, for all their wickednees in forssking me; . . . ."
{(R.8.V.). Hosea pletures man's apostasy from God as un-
faithfulness, when he pictures the wife (Israsel), as un-
"feithful to the husband (God), and gone whoring after other
lovers (Hos. 1-3).

Ine coll to repentance which the orophets ilssue in-
velves a complete change of mind and heart, a complste
"turning," eand 1s therefore personal, g return to the
ngg.zu It involves, Tirst of all, grief because of one's
aetiong, 28 An Jer. 8:6: "No man repented him of his
wickedness, saying, What have I done. . . ."25

Secondly, 1t involves trust in the Lord. "For thus

sald the Lord CGod, the Holy One of Isrsel, in returning
and rest you shall be saved; in quietness and trust shall
be your strength. . . ." (Is. 30:15, R.S.V.). Or we may
paraphrase the words of the Lord directed tc Israel by the
proohet Joel: '"Turn to me with gall your heart . . . and

24rronzmann, Bagilela Tou Theou, p. 33.

25The Hebrew word used here for repent 18 Z 7 J . In
2ll of the other passages involved the word 2 4 & is used
when speaking of men's repentance.
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offer your hearts to me, end not your garments. . . ."
(2:12,13). Hosea pictures repentant Iasrael as an orphan,
trusting in God for mercy (1l4:1-3).

5%111 another idea involved in this prophetic call to
repentance is the idea that thls repentance involves heed-
ing the will of the Lord, turning to the Lord in obedience.
1 Kings 8:33: '"thy people Isrsel . . . shall turn again to
thee, and confegs thy name, and pray, and make supnlication

to thee. . . ." This thought 1is also expressed by Jeremlah:
"You recently repented and did what wes right in my eyes.

e« » o (3:15, R.S.V.); and again: "It may be they will
ligten, and everyone turn from his evil way. . . ." (26:3,
R.S.V.).

No%t only does this repentance involve turning to God;
it alsc involvee turning gway from 211 evil, This is found
throughout the prophet Ezekiel, as for example in 3:19:

"Yet if thou warn the wicked, and he turn not from his

wickedness, nor from his wicked way, he shall surely die";

or in 14:6: ‘repent, and turn yourselves from your idols;
and turn awey your faces from all your sbominations." (Cf.
also Ezek. 33:11,14; and Job 36:10.)

Moreover, this turning is not a possibility with man,
but rests wholly end completely with God., Thus Jeremiah
can sey when speaking to God: “turn thou me, and I shall
be turned. . . ." (31:18). 1In this way 2lso the Lord speaks
to Israel through the prophet Ezeklel. Because Israel had

e s S
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defiled the Lord's name, God must act (36:21-23). He must
show that He is the Lord by making Israel repentant: YA
new heart also will I give you, and & new spirit will I
put within you. . . ." (36:26), In this conneotion also,
the'Psalmist cries: "Create in me 2 clean heart, O God.
o o' (Pas. 51:10; ef. also 1 Kings 18:37 and Lam. 5:21).

From the above cited and quoted 0ld Testament passages
we can deduce that there are flve 1ldeasz or thoughts in- .
cluded in the prophetic ideal of repentance, and we sum-
marize them here as follows: (1) grief because of one's
actions; (2) trust in the Lord; (3) turning to the Lord in
obesdience; (4) turning awsy from evil; (5) God's giving,
not men's doing.

As we have elrsady indicated above, Israel d4did not al-
ways come under the reign of God and worship him as Xing;
thus God often celled Israel to repentance through the
faithful in the 0ld Testament. This indicates that the
Kingship idea and the call tc repentance are connected at
least indirectly throughout the 01d Testament. However,
there are some paseages where we find the two connected
more directly. An example of this would be Ezekilel 36.
Here God wante to show that He is the universal King to the
heathen. Moreover he wants to esteblish that fact through
Izrsel. Thus he calls Israel to repentance in order to
wash her (36:24) snd give her a new heart (36:25). In this
way the heathen will know that he is the Lord (36:36).




19

Our discussgion of these two concepte in the 0ld Testa-
ment, the Kingship of Yahweh and the prophetic csll to re-
pentance, serve o prepare us for what follows. For with
an understanding ol these concepts we can see the lmplice-
tions and the historical ramifications that the phrsases
"Kingdom of God" and "call to repentance” had for the Jews
when, Tirst of =sll, John the Baptiast entered the scene of
history, and secondly and most lmportant of all, when Jesus
Christ entered the world as the God-man and reiterated the
preachment of John. All of this wlll prepare us for a
bétter understanding of the background in which Jesus
preached the Sermon on the Mount.

But before we turn to the preaching of John the Baptist

T W R REEN—

it would be well for us to summarize briefly the Rabbinlc
ideas of the 7.7"9 f.’ nyd ’ » =nd repentence during the
inter-teatamental period. K. L. Schmidt deacribes the King-

aom icdea:

Thus malkuth shemnayim is one of the few, if not the
only, qulte strong and pure conceptions in late
Judaism: the €ecy«vov of the “manifestation of the
malkuth shamayim” as that which demands the declsion
of each individual to "take upon himgelf" or “reject"
"the yoke of the malkuth shamayim. "2

When a man took upon himself the yoke of the Kingdom he
showed that he acknowledged God as King and placed himself

zsschmidt, op. cit., ». 20. See his entire discusslon
of the Rabbinic use of the Kingdom of heaven, pp. 15-21.
The Kingdom idea underwent a radical change in Rabbinie
1iteratura. For further information see Ot%to, oo. el%., pp.
34ff.
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under the obedlence of the Law. But there developed in thisa
idea the thought that man could do something himself to es-
teblish God'e Kingdom. Thls thought wae carried over into
the idea of Jewish repentance, toc, so that we find in
Rabbinic literature the phrase 37’2 7] .V' ﬂg¥ » "to do
repentance.’ This, in turn, resulted in the legaliliem
found among the Scribes and Pharisees of Jesus' time. It
was into this milieu of thought, then; that John the Baptist
and Jesus entered with their preachments of the Kingdom and
the call To repentance. Anduso we are concerned next with

the preaching of John the Baptist.
The Kingdom of God and John's Cell to Repentance

As we have shown above Israel had some clear-cut ideas
about the Kingdom of God and the prophetic call to repent-
ance. And then, after four prophetleass though not thought-
less centuries, John the Baptist appeared and "awakened
those feelings and hopes which, though they had lain for
generations in trance-like slumber, had never finally diled
and been buried.?2? As Frenzmann puts 1t:

John renewed the prophetic proclamation of the Kingdom

and the provhetic prediction of the One to come with a

new emphasis on the unity of the two predictions: the

coming of the Xingdom and the advent of the Coming One
are geen now to be one, individible act of God. He re-

newed it also with a new immediacy and urgency: the
Voice crying in the wilderness 1s not only the volce

27Feather, op. git., p. 61l.
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of prediotion; 1% is the volce of the herald who
ushers in what he proclaims. And so, since he takes
the coming of the Kingdom with full religlous serious-
ness, he renews also the prophetic call to repentance,
for the coming of the King demands a people made ready
to receive him,28
Thus we see that the meszsage of John contains a Divine in-
dicative and a Divine imperative. The indicative: "The
kingdom of heaven is at hand' (latt. 3:2), and is personi-
fied in "the Mightier One" (Matt. 3:11; Mk, 1:7). The im-
verative naturslly follows: “Repent! Be baptized!" (lMatt.
3:2,6; Lk, 3:3; Mk. 1:4).

We deal Tirst with the Divine indicative: "The king-
dom of heaven is at hand." As Vincent points out, the
"Kingdom of heaven" is 2n expression peculler to 35%.
¥atthew, while the more ususl expression 1s the "Kingdom
of God."29 But there is no merked distinction between the

two.30 ¥hat the Kingdom of heaven meant for John's

281"‘1-4;,nzmeu'nr1, Follow Me: Discipleship According to St.
Matthew.

29\arvin Vincent, Word Studiesg in the New Iestament
(New York: Charles Scribner!s Sons, 1905), I, 23. Vincent
glvea his own definition: "It is a kingdom of heaven be-
cause its origin, its end, its king, the character and
destiny of its subjects, its laws, institutlions, and privi-
leges--all are heavenly."” For a contrary view see Gustav
Dalman, The Vords of Jesus, translated from the German by
D. M. Kay (Edinburgh: T. and T. Clark, 1902), p. 93.

3°Alan Richardson, editor, A Theological Vord Book of
the Bible (New York: The Macmillan Compeny, 1955), p. 119.
Sohmidt holds this, too, and his view of fGxesAds/w may
be worth noting: "We see again, and clearly, that the es-
sential meaning is not realm, but sway. Bound up with this
18 the realizsastion that such a power of heaven can from its

———
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contemporaries 1s summed up very well by Franzmann:

John spoke of the drawing-near of the Kingdom of

heaven; which meant, since for John's contemporaries

and countrymen "Heaven" was one of a number of reveren-

tial periphrases for the name of God, that the reign

of God was near at hand. He spoke of the near advent

of God the King. "Kingdom of heaven" stirred a thou-

sand memories 1n every ploue Jew and roused a mighty

hope. John did not explain to his contempmoraries what |
the "Kingdom of heaven" was or tell them that there

was 8 "Kingdom of heaven." No good Jew needed to be
told what the Kingdom of heaven was. His O0ld Testament
told him that con every pege; 1t meant: "Thy God
reigneth!"31

As K. L. Schmldt polnts out, the point of impact in this
indicatlve of John the Baptist iz this that the Kingdom of
heoven is nigh, is at hand ?’77//(4.1# {(cf. Matt. 3:2; 4:17; |
10:7; Mk, 1l:15; Lk, 10:9.11).32 It was as if John the ;
Baptist were saylng: "The God who hag been over you all ‘
your history is over you still, 233

But founded upon this indicative is the imperative: |
"Repent! Be baptized!" Thus John renews the cry of the '

propvhets in his demand for repentance wlith & strong

very nature not connote a XKingdom that comes about as a re-
sult of a natural development of earthly relationships or
human strivings, but through an intervention of God from
heaven," op, ¢it., p. 38. See also our discussion of
nyd%b , supra, p. 6.

3lFpanzmann, Follow Me: Discipleship According to St.
Matthew.
3230nmiat . cit., p. 42, For a more complete dis-
cussion of ‘i }/’gzalv aee C. H. Doadd, gg%_bgg_g of the =
Aingdom (Revised’edition; London: Nisbet and Co. Ltd., 1950),

PD. T
”Feather, op. cit., p. 59.
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eeravoeize. 3% The basic New Testament sense of the word
denotes first "toc change one's mind,” then "to feel remorse,
repent, be converted. w35 ve may summarize Vincasnt's defini-
tion ag follows:

A word compounded of the preposition meta, afier, with,
and the verb noso, Lo percaeive and to think, as the re-
sult of perceiving and observing. In this compound
the preposltion combines the %two meanings of time and
change, which may be noted by after and diffsrant; the
whole compound means to think differsntly after.

T s AT e ——

Metoanoia (renentance) iz therefore primarily an after-
change of mind, which issues in regret and in a change
of conduct. The latter ideas, however, have besen im-
ported into the word by Sceriptural usage, and do not
lie in 1%t etymologlcally nor by primary usage. Re-
nentance, then has been rightly defined as "Such a
virtuous alteration of the mind and purpose ag begets
a like virtuous change in life and practice!d

And this ia the sum and substance of John's imperative.

Like The call cof the prophets, 1t demanda a complete

B“ﬂ.etually MET voc’a) does not directly revlace 2y«
An the 0ld Tegtament except, perhaps for Is. 46:8. The LXX
has Emtereégw for 2 4 . However, in inter-testamental
writings ué&é T« vo€a renlaced Em/ 6 zeétgew and came to
have the meaning "turn” or "repent" through usage with the
014 Testament background., There is, howeyer, no baslc 4if-
ference between uer«vodw and &7/ éreégw , Franzmann,
Bagileis Tou Theou (unpublished lecture notes's.

35%111iam F. Arndt and F. Wilbur Gingrich, A Greek-
English Lexicon of the New Testament (Chicsgo: The Univer-
81ty of Chicago Press, 1957), D. 513.

35V1ncent, op. git., ». 23. For further discusslons
of the definition of "repentance” see James Hastings, ob.
clt., op. 789=790; elso Richardson, op. glt., op. 191-192;
E. W. A. Koehler, "Metanola," Conccrdie Theclogical Month;x,
XIV (4uguet, 1943), 529ff.; Joheannes EBehm, 8.V. " uarevosw,
mersvos s ;" Theologisches gff_g.:mpu_oh zum Neuen Iesta-
ment, edited by Gerhard Kittel (Stuttgart: ¥. Kohlhammer
Verlag, 1942), IV, 995-1001.
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“furning to God" (Lk. 1:16) and a trust in the One who was
%o come after John (Acta 19:4). And like the czll of the
vrophets, John's call includes 2 complete change of mind
and heart, a “turning from the evil way." For unless one
bears good frult, fruits worthy of repentance, he wlll be
hewn down and cast into the fire (Matt. 3:8,10). John's
call renews the prophetlc call to repentance, but his ap-
peal i3 even more cabegoricel. Ae Franzmann says:
John restored tc the idea of repentance the 01ld Testa-
ment stringency and vigor which it had all tco often
los% in Judalsm; for 1% had become, commonly, a legal-
1stiec distortlien of that complets, personzl, commltted,
resolute, divinely wrought return to CGod, the 180-de-
gres turn from sin to God of which the prophets had
spoken. John's call to repentance was universal; 1t
included prostitutes and tax cocllectors (Matt. 21:31-
32), but also and perticularly the nlous (3:7,10).
« » » dJohn demanded 2 repentance aa radlcal as it was
universal, a2 deep as 1t was wide. Hle appeal is even
more cetegorical than that of the prophets, for it is
made under the urgency of the last 8, in the shadow
of the coming fingel revelation of God.
John's appeel 1s based on the fact that the Kingdom i3 "at
hand." Thie is the future Xingdom tec which the Jsws were
looking forward projected into the present, "the trans-
cendant kingdom throwing 1ts mysterious shadowa ahead. "38
Furthermore, the kind of life that John led typifiled

his call to repentance (Matt. 3:1,4; 11:8,18), for his

37Franzmann Follow Me: Dlscipleship According to St.
Matthew. See slso Behm, op. cit., pPp. 995-996.

38Rudolph Otto, op. cit., p. 73, quoting his earlier
work, R. Otto, West-Oestliche iystik (2nd edition; 1929).

T R CREE=II, p—
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preaching in the wilderness pointed to that time when
Israel was particularly close to Yahweh, as a people in the
wilderness looking to Yshweh for help and guidance. The
food that John ate (Matt. 3:4) wes the food of a wilderness
veople; his clothing was the dress of a prophet (ecf. Zech.
13:4); and his abstinence from "strong drink" was indica-
tive of his mission (Lk. 1:15).79

Another part of John's imperative is "Be baptized!"”
(Matt., 3:6,11; 21:15; Mk, 1l:4; Lk. 3:3; Acte 13:24). dJohn
requlred an expresslon of man's reventance, but even as the
0ld Testament call was Yaohweh's glving, so also the expres-
sion which John required in his reiteration of the prophets'
call is a gift from above:

As in the 01d Testament, so in the New, God confers

what he demands. He 1e stlill the turner of the hearts

cf men, the creator of the clean heert that can recelve

him. That is what the baptism of John signifies--it

was from heaven and not from men--(latt. 21:25) . . .

g:&:z ;g:tg?gg man--not a legally prescribed esct of

In summarizing John's call to repentance we emphasize
the fact that 1t was a renewal of the prophetic call, for
it demanded a whole and complete "turn to God" in obedlence
to hia will; a complete reversal, a "turning from the evil

way"; and it emphasized God's gift of grace, his turning of

39The Nazaritic vow is critically examined by Feather,
on. git., pp. 32f.

4OFranzmann, Follow Me: Discinleship According to St.
Matthew.
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the will and the heart of sinful man, PBut John'e eall was
unique in one reapect, for 1t involved a speecisl sense of
urgency in that the Hingdom was "at hend" in the person of
& "Mightier One” who waa to follow John. It is to this ad-
vent of the Hlghtier One, Jesus of Hazareth, thet we turn

our thoughts next.
The Advent of the lNeasiash

In thisz nerticular section 1t is not our nurpose to
dlscuss Jesus'! call to repentance at length; this will be
done in detalled fsshion in Chapter IV, %Yhat we want to do
now is Go dlscuss briefly the events which led up %o Jesus!
praaching of the Sermon on the Mount and how they affect our
proposal that the fermen is & part of Jdesus'! call to repent-
ance, For an understanding of these events all that has
nreceded 1z a necessary foundation, for

It was 1in an alr charged with the proclamation and the

demand of John, an air stlill reverberating with the

indicative and imperative of thies Volce, that the

2! hand and Bis A1) o mepentancesil Shei diateit
Wherses John'e preperatory office 1s cherscterized by the
proghetic “Velce of one cryling in the wilderness, Prepare ye
the way of the Lord" (Matt, 3:2), the coming of Jesus is
ushered in with the prophetic utterance: "“The people which

sat in darknese caw 2 great light; snd to them which sat 1n

blipag,
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the reglon and shadow of death ligh% is sprung up" (¥att.
L:16). The events that precede this prophecy point very
poignantly to the Bearer of that light, who indeed claims %o
be that Llght himself (Jn. 1:9f.), indicating who he is and
the task before him,

Thus the Taet that the accounts of the baptism and the
temptation of Jesus (#Matt. 3:13=-17; 4:1-11) preceds his
call to reventance (4:17) is not without significance, for
i% "points out the contours of the Caller very clearly.“uz
For Jesus did not come to John to be baptized because He
needed to wash hils sing away; he is indeed without sin
(2 Cor. 5:21; Heb. 1:9; L£:15), nor did his incarnatlion take
plece at the time of his baptism as some gnostics belleved,43
but "he, the 5inless One, the very Sonrn of God, chooses to
put himself along side of all the sinful cnes for whom this
sacrameni of John was ordained.*** When Jesue told John:
"It becometh us to fulfill all righteousness” (Matt. 3:15)
he was indicating that he was not thinking of himself alone,
as apart Trom sinful men and concerned only about himself,

but as concerned with men, as the Divine Messenger sent to

b27p14,

43a1frea Plummer, Ag_Exefggiga;‘gggggggggx,gg the -
pel According to St. Matthew (London: Robert Scott, 1911),
P. 34.

%4%. 6. H. Lenski, Interpretation of St. katshou's
Goepel (Columbusa, Ohiog Lutheran Book Concern, 1932), po. 123.
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assume the great office of seeking and saving them (Lk. 19:
10).%5 Thue the Divine Voice and the Spirit of God, de-
secending on him like a dove (Matt. 3:16) ratified snd pub-
licly announced an already existing iMesslahship, the pro-
clamation of which was to take concrete form in his call to
repentance.46

Llikewlse, the temptation narrative polnts oul charac-
teristics of him who issues the call to repentance, for 1%
shows the purpose of the Divine ifessenger to do the Divine
wlll. As CGod's lesslah, Jesus has come To crush Satan,
dsstroy his works, and erect the Kingdom of God among
men,“7 and altheugh this victory did not reach its consum-
mation until his resurrection, we can certalnly see 1ts
veglinnings here. - For he not only shows his obedience to
the Fathsr's will and, by such an eiample, the Divine claim
that is laid upon all those who are called to repentance,
but he alsc shows that his victory is man's victory and
that he has secured the fruits of that victory for those

whom he calls into communion with him.’*8

bS1pia., p. 122.

46gee Barrett, The Hol Spi;%t and the Gospel Traaition
(London: 5. P. C. K., 1954), p. 3&.

b7renski, op. git., p. 134.

48p1fred Edersheim, The Life and Times of Jesus _gg_
ﬁggg;ﬁh (New York: Anson D. F. Randolph and Company, 1886),
p. 294. The fact that these temptatione are lMgsslanlo
temptationa and not personal only is brought out by T. W.
Manson, The Sayings of Jesus (London: S. C. M. Press, 1949),
pp. 42-46, Ses also Barrett, op. git., pp. 48-52.
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It was after these two events that Hatthew records
that Jesus left Nazareth and went up to Galilee to dwell
15 Capernaum (4:12,13) in order that Isesiah's prophecy
might be fulfilled (4:14-16). It was at thie time that
Jesus renewed John's call to repentance: "Repent, for the
kingdom of heaven is at hand!" (4:17), and thus indicates
the continuity between himself and John. HMark (1:14,15)
gives us 2 fuller description of Jesus' proclamation of the
Kingdom at hand and his call to repentance:

Now after that John was nut in prison, Jesus came into

Galllee, preaching the gospel of the kingdom of God,

and saylng, The time is fulfilled, and the kingdom of

God ie at hand: repent ye, and belleve the gospel.

In thie initisl call Jesus indicates that the Kingdom is at
hand in the person of himself, and that it 1s at hand by
reason of his proclamation of it. For that reason the time
(kete@ds ), is fulfilled; that time which was expected and
longed for and promised by the prophets is now present.
Thus it 1s an appointed, declsive, critical, loaded time
for the great opportunity of repentance and belleving the
Gospel which the kessilah offersa.

It was ageinst this background that Jesus called his
first disciples (Matt. 4:18-22; Mk. 1:16-20), with the word:
"Follow me!" As Franzmann puts 1it:

When Jesus sald, “Follow me," he was confiscating man

for himself. For that word appllied to man with per-
sonal and inescapable urgency his call to repentance

3
4
|
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and his annunclatiocn of the Kingdom come; it brought
the gift and the claim of the Kingdom to bear on man.*?

That word, then, for the disciples is the call to repent-
ance, for Jesua' call was the call of the Baptist before
him and the call of the provhets before John. Yhen Jesus
calls, however, he cells %o himself alone; he does not
point to another, a "Mightier One," as did John, nor to a
coming King of the future as did the prophets; he indeed is
that future King, and though he says nothing of that King
directly in the narrative, it 1s with regal authority that
he calls hls first dieciples. "Without explanation, he
gives what, even 1in form, is e command rather than an in-
vitatlon: and this assumption of authority is not resented,
but instantly obeyed.“so

From these passages (Matt. 4:17-22; Mk. 1:15f.) we can
s2e some of theo elements of Jesua' ¢all to repentance. He
wants men to "turn to him* and that turning, moreover, 1s
to be a trust; his followers are %to "believe the Gospel,!
and more specifically, trust in him as the Bearer of that
Gospel, for the Gospel itself reveals the Person and work
of its Bearer.

As we have pointed out in Chapter I, we are using the

term "repentance" in its wider sense. We have seen how the

49Franzmann, Follow Me: Discipleship According to St.
Metthew.

50P1ummer, op. oit., p. 48.
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term is used in the prophetic call to repentance, in John's
call to repentance, and now in Jesus' call to repentance.
In using this term in ite wider usage we intend to show
that what follows in the Sermon on the Mount is also a part
of Jesus' eall to repentence. For like John's call and the
prophetic call to repentance, the Sermon on the Mount has
in it the same distinctive features of repentance: sorrow
for sin, a2 whole and compleate "turn to God in obsdience,"
a "turning from the evil way," and it points to a trust in
the Messlanic Giver of this repentance, the One who bestows
upon those whom He calla, Jesus of Nezareth. We direct our

tnoughts next to the Sermon 1tself.




CHAPTER IIIX
THE CALL TU REPENIANCE IN THE SERNMON

The Structure of Hatthew's Gospel and the

Immediate Context of the Sermon

In crder tc see the tTrue intent of what Jesus pro-
¢laime In the Sermon on the lount we need %o see that 1t 1is
get in a uesslanic structure; for this we must take a brief
look at% the atructure of Hatthew's Gospel. As Lesnski
points oui, Matthew presents the general program of the
uain body of his Gospel in the narrative of 4:12-25, for it
is 2 "preasentation of the great facts which reveal Jesus as
the Messish."l A look at the structure of lMatthew's Gospel
will bear thlis out, for 1t is composed of five greax ser-=
mons or discourses all marked by the recurrent formula:
"And it came to pass when Jesus had ended these sayings"
(7:28; 11:1; 13:53; 19:1; 26:1).%2 Before each one of these
discourses and directly connected with the words which
Jesus spoke are recorded his deeds and miracles whlch, to-
gether with the words, constitute a record of Measlaniec

action.

1p. C. H. Lenski, Interoretation of St. Matthew's Gos-
pel (Columbus, Ohio: Lutheren Book Concern, 1932), p. 172.

2ierrill C. Tenney, The New Testament: A Survey (2nd
edltion; Orand Rapids: Wm. B. Eerdman's Publishing Co.,

1954), »p. 153f.
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Just as we cannot seperate the Sermon from the back-
drop of the 0ld Testament background, neither can we sepa=-

rate 1t from the events which directly orecede it. We sum

up the preceding events in Matthew's Gospel that we have i
covered as preparatory background material for the study of
i
j

the Sermon in the words of Hans VWindisch, who rightly views
the Sermon as a Messlenlc proclamation:

In the preceding birth and infancy narratives the
Evangellst has alresdy shown that all the circum-
stances of Jesus! birth and the early events of his
1ife show him to have been the Christ of God. At the
time of his baptism he had been set apart as Christ
and proclaimed as Son. The devll had not been zble to
compel him to abandon the attltude and the dignlity of |
the obedient Son. In Matt. L4:12-16 the Evangelist i
shows how at%t the very beginning of his public ministry
a concrete prophecy of Isalsh (9:1,2) had been ful-
filled in him. It is clear that in the Sermon on the
Mount Matthew deeired to present a great Messilanile
proclamation.-

The Sermon 1is not only a lessianic proclamation, how-
ever, merely because 1t 1s set in a Messlanic structure,
but also because 1t 1s spoken by the Messiash. For this is

the Jesus speaking who had renewed John's call to repent-

ance (Matt. 4:17) and who had called to himself disciples

(4:18-22). Then Matthew's narrative pilctures Jesus as

3Hans Windilsch, The Meaning of the Sermon on the Mount,
translated by S. MacLeon Gilmour (Philadelphia: The west-
minster Press, 1951), p. 125. Ve cannot, however, agree
with Windisch's interpretation of the Sermon when he argues
for its fulfillability. He seems to disregard all herme-
neutical prineciples when he says that the Sermon must be
interpreted historically rather than theologically, basing
his argument on the fact that it 1s pre-Pauline, opo. ecit.,

Pp. 1l18ff.
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moving into his minietry in full force (4:23-25). He
taught, but with a different kind of authority than that
which the Jews had been accustomed to hearing (7:28,29); he |
preached and he hesled, end in all this and through all i
this hils contemporaries heard his call to repentance. The
result was that great multitudes of people followed him ‘
from all over Palestine (4:25). Ve may not conclude from i
thies that sll who followed him were disciples, however, for
certainly there were those merely curlous people who were
indifferent to or refused to come under the cleim of Jesus'
call, or those who followed him for reasons of personal ad-
vantage (Jn. 6:22£f. ). :

Thie leads ua, then, qulite naturally inte the question
of the hearers of the Sermon, for the events of 4:23-25 are
certainly connected with the preaching of the Sermon itself,

As we have mentioned above, we msy not conclude that gll

who followed him were disciples; the "ecrowds" and the "mul-
titudes"” d4id not follow him in the same sense as his dls-
ciples followed him. This 1= shown by a glance at any of
the gospels. Matthew 5:1 alsc bears thls out, as Jesus
seems to direct his attentlion more to the dlsciples as con-
trasted to the crowds. Whether the crowds are to be in-

cluded in Jesus' audience is a difficult questlon to

bNed B. Stonehouse, The Witness of Matthew and Yerk So

Christ (2nd edition; Grand Rapids: VWm. B. Eerdman
ing Co., 1958), pp. 133-134.
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determine. Besides the above mentioned text, the following
texts must be tazken 1lnto consideration here: UL:23.25; 7:
28; ef. also Lk, 6:12ff. MaGthew's Gospel seems %o make it
plain that there were crowds pregsent, but we would agree

with Huanter that the Sermon 1s fundamentally disciple teach-

1ng.5 Ve cannot overlook Luke's account either, in which
he indlcetes that the twelve were choaen prior to the
preaching of the Bermon (Lk. 6:12ff.). Perhaps Lenski is
close to being correct when he says:

When this Sermon was preached the Twelve were already
appointed ss apoetles and many others had bscome his
disciples. The Sermon 1s addressed to them. The ‘
multitudes who also heard 1t are secondary. 7These *
crowds were to hear and know what the true dlsciples .
of Christ really possesased and what their lives in the
Kingdom would henceforth be. In this way, and only in

this way, the Sermon opened to the crowds the door of

the Kingdom, showed them what was inside, and bade

them %o enter and to Jein those alrsady inside.

Since we have determined that the Sermon 1es a Messi-
anlc proclamation praached in a leaslanic setting and that

it is directed primarily to disciples, to those who have

Sapchibald . Runter, A Fattern for Life (Philadelphia:
The Vestminster Press, 1953), p. 109. We might also note
in this connection that in Matthew's Cospel never
means "disciples."

6l.enski, op. cit., p. 173. Windisch agrees with this
and also pointe out that the only ones to be excludsd are
the scribes, the Pharisees, the hypocrites (Matt. 6:1ff.),
the tax-collectors and the heathen (5:46f.; 6:7), and the
false prophets (7:15), op. cit., pp. 64f, We agree that
the crowde may hava been present, in the background, but
the text itself indicates that the emphasis must be placed
on the disciples as hearers.




36

been placed under the claim of Jesus' call, we now proceed
to show that the content of the Sermon itself indicates that
it iz a part of his cell to repentance. For An his cz2ll to
repentence Jesus calles man inte the Kingdom (Matt, 4:17;
5:3,10), and the disclple, the besliever, is in the Kingdom
right now (Mk. 1:15), although he does not enjoy the con-
summation of that Kingdom until the last Jjudgment (Matt.
25:34f7.; 2 Thess. 1:5; Ja. 2:5). The Sermon on the Mount
ls an account of the blessings of that Kingdom which man
enters intc vhen he comes under the claim of Chriast's call.
The Sermon Ypresents the entire life in the Kingdom, from
the first entrance into the Kingdom here on sarth to the
final conzummation of the Kingdom in the last Judgment.“7
The prerequisite for existence 1n thils Klngdom is repent-
ance; hence the Sermon on the Mount is a call to reﬁent-
ance, the "dally renewal® of which Luther spoke when he
said (in the first of hies Ninety-Five Theses) that the whole
1life of Christ's believers "is to be a gonstant or unending
repentance."8

Jesus indicates in two ways that the sum and subatance
of the dlsciples' existence is to be repentance in the Ser-

mon on the liount. First of all, he shows hlmself %o bes the

7Lenski, loc. cit.

8Quoted from Karl H. Ehlers, "Repentance," The Abidin
Word, edited by Theodore Laetsch (St. Louis: Concordia Pub-
1ishing House, 1947), II, 258.
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Caller, the Author of the call to repentance (liatt. 5:3=
12), and gecondly, he shows them the meaning of this call,
the claim that 1% laya upon them (5:13-7:29). We turn
Tirst of all to the Caller,

The Caller

In the Beatitudes (Matt. 5:3-12) we see the Caller,
the Author of the call to repentance, "thse one come to be-
atow Dblessedness, and that upon those who build no hope
upon themselves."? We see him as the One to whom Matthew's
CGospel points, the promised Messiah. While Jesus does not
ezpresaly refer to himself as the Messlah, the words that
he speaks recall the lessianic promises of the 014 Testa-
ment. As Hunter states:

To be Bure, Jesus' own Messlahship is velled--he does

not in the Beatitudea expressly call himself the

Hesslah. DBut when he promises the Kingdom to the

"poor" or "comforting" for the "mourners," when he

specks of the "meek" inheriting the earth or calls

suffering for his sake blessed, the implication is (as
surely as in hia sermon in the Nazareth synagogue)
that in himself and his ministry the anclent promises
are belng fulfilled.l0

As the Author of thls call to repentance, Jesus 1is

rictured as the grecious Glver who pronounced his blessings

9A. Tholuck, Exposition, Doetrinal and Philological,
of Chrigt's Sermon on the Mount, translated from the German
by Robert Menziles (2nd edition; Edinburgh: Thomas Clark,
1843), I, 77.

1°Hunter. op. git., p. 31. For a simllar discussion
see Tholuck, op. cit., pp. 81ff.
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upon hls disciples because he can glve God's great and
whole promise %o them.'l The word "blesaed," Luuadéfae),lz
which Jesus use2 nine times in connection with his diseci-
ples, is a "judgment pronounced upon the persons indicated,
steting that they must be considered fortunate.”l3 The
discinle is considered fortunate because he 1s blessed of
God; he has come under the claim of Jesus' call, therafore
the gifts and blesailngs of the Kingdom are hia.

Jesus gives to the of wzwyol Tyl mveduwse M the
"poor in spirit," "the beggars before God" {5:3).15 He
gives to the poor bscsuse they are poor (Is. 66:2), because
under the clalim of Jesus! call they realize that that which

man s¢ vitslly needs, God's love and truth, have been

11p, Schlatter, Erlacuterungen zum Nsuen Icatamsnt
(ergter band; Calm und Stuttgart: Verlag der Vereinsbuch-
handlung, 1918), p. 36.

4
1?;@&Aﬁt¢¢oc occurs five times in Mstthew's Gospel
outeide cf the Beatitudes and An each case it dsscribes man
Ain hiz relation %o the ¥essiah (11:6; 13:156-17; 16:17; 24:
26; cf. also Lk. 1l:45 where it 18 used of Mary by Elizabath
in a zimilar sense; also Lk. 1:48).

131.enski, op. eit., p. 177.

ni g word 1s sllled to the verb 7T o/ 66s/v , "to
crouch or cringe," and conveys the idea of utter deatitu-
tion. Here i1t denotes utter spiritual destitution, the
consciousness of which precedes entrance into the Kingdom
of God and can only be relieved by the free mercy of CGod.
Marvin Vincent, Word Studies in the New Testament (New York:
Charles Scribner's Sons, 1905), I, 36.

15Hunter, op. eit., p. 31.
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coneplcucusly absent from thelr 11ves.16 Therefore repent-
ance requires that the disciples remein poor. They must
realize that Af they are to be rich, it wlill not be and
cannot be with thelr own richness, but only with the rich
blesasinge whlch Jesus offers them in his call. For he
calls men who have nothing %o recommend them but thelr need
of the grece and mercy of (God. These bleegslings are no less
than the blessings of the Kingdom itself:

He gives them the reign of (od, whose grace 1ls as wilde

os munkind's need of i¢; and all that goes bsfore and

all thet follows after in the Gospel shows that that

reign iz present in Jesus himself, that Jesua is the

gracious reign of God in person.l?

Ihe of mevbolvres (mourners),l® also receive the
Z1f% which Jesus has tc offer {(5:k). Evidently referring to
Igaiah 61:2 Jesus has in mind "those whc mourn for the sin

in Isreel, which checks and thwarte God's purposes for hils

pecple, and delsys the coming of the Kingdom."1l? But behind

16z0n1atter, op. eif., pp. 36T.

17Franzmann, Follow lie: DUiscipleship fLccording to St.
Matthew (unpublished lectures). See Lenski, op. cit., D.

179%.

187he verb mev@eiv ie used in connection with sin in
at least two other New Testament passages, 1 Cor. 5:2 and
2 Cor. 12:21. For an understanding of this word ageinst the
background of the 014 Testament see Eccles. 7:4.

lg‘filloughby C. Allen, "A Critical and Exegetical Cor-
mentary og the Gospel Aocordi?g r;o g‘:hl-:e.ttlgxgu{, ;u 'l-nghg IngeE;d
national ritl.?a; Commenta e n; nburgh: T.
T. Clerk, 1912), p. B#1. Luke's ch-.r'oou'rz'ts (€:21) car-
ries with 1t echoes of Ps. 137:4, lndicating that the salnts

are as homesick for the Mdees 2&/w &8 the Jews were for
Palestine during the Babylonlian ceptivity.

I e R
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the ory of the mourners is the recognition of the merciless
power of zin, and of man's helpliessness o brzak away fron
its bonde; thus 1% ls peracnal mourning for one's own sin,
anfl & ponetant ery %o ded in Alstress.2? Jesus comforts
those who mourn: In Surning to him in repsntance the bless-
sings of the Eingdom ars theira, and thees blessings are
manifest in him (Lk. 2:25f.), for there is no suffering for
which comfort has not alrendy been provided,21

Jesus glvaa teo the 0 7weue?s (the neek), (Magt, 5:

) ‘erhans the best coumentary cn this word of Jesus is

W

galm 37, Tor thils Beatitude 45 practically & quotation
from the eleventh verse of that Panlm. Here tha meek are
described as gentle, patlent, Ttrusting in the Lord; they are
pletured ms people who renounce every right of their own
and depend utterly and completely on their Lord.22 These
are those who, truating in the Lord, follow the example of
the Lord whe is himself meek and lowly in heart (11:29),

and “are quite content with the same rights aa thelr Mas-
ter--thet end no more. 27 Such people shell *inherit the

earth.” Ilere sgaln, the future projects into the prasent

ZQLenaki, op. ecit., p. 180.

21Sahlatter, op. cit., p. 37.
Z2pjetrich Bonhoeffer o Cost mg;gmn%g, trang-
12ted from the German by R. g.‘?"runer ot York: The
Kacmillan Company, 1949), p. 93.
231b1a.
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" and the disciple i1s promised the future heritage as his
possesslion even now.

Those who "hunger and thirst after righteousness"
(Matt. 5:6) are not excluded from the blessings of the
Caller either. Hunger and thiret are commonly used of
etrong spiritual desires and needs and denote here (since
both varticiples, 77e/v@vzés end Jrpwvres , are dura-
tive present tenses) a continual hunger and thirst for
righteousness.z"" Here Juawo‘u'v-;,v denotes not the
doer of the right, but those made righteous, those who long
for righteousness.25 Thus the King who calls the dilsciples
gives them the gift of which he speaks. He is the "Lord ]
our Righteousness" (Jer. 23:5-6) whc feeds his belilevers :
full with righteousness because he 1s the "Bread of life"
(dn. 6:35).26

In these four Beatitudes we see the Author of the call

————

to repentance as the Messlanic CGlver, who bestows the bless-

ings of his Kingdom upon those whom he calls to repentance.

247.enski, op. eit., o. 183. Tholueck, ov. elt., p. 121,
also points out that in the Fast where there 1ls scarcity of
water, thirst is the most significant 1ma§e of desire (Amos
8:11; Pe. 42:1; Is. 65:13; Jdn. 6:35; 7:37). Of. also
T. W, Manson, The Sayings of Jeagus ZLondon: S. C. M. Press,
1949), pp. 47-48.

25Lenski, loc. cit.

/
265 Vincent points out, the verb Yoerwéfpsorzxe is
very appropriate here in expressing the gomplete satisfaoc-
tion of hunger and thirst, op. cit., p. 38.
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As Frenzmann points out, these first four Baatltudes are a
uni%, and the persons are the same throughout:
the poor, the mourners, the meek, the hungerers and
Tthireters are all the disciples who have heeded the
ceall to repentance and have balleved the nromise of
Tthe Kingdom. And the promlses are really one promlse
throughout; the comfort for ths mourners, the inherit-
ing of the world, righteousness aa the Messlanlc glft
are all descriptions of what the royal reign of God |
means for repentant man.< -
The Caller who glves the blessings of the Xingdom to
those whom He calls also lays a clalm on those whom He
calla, as 1s shown 1ln the next four Beatlitudes. These also
form a unit% because the promlises of these Eesatitudes bring ‘
into view "the las% judgment and the new world of God cre-
ated by CGod's roysl action.“za The promises and blessings {
which the Caller gilves begin to receive their fulfillment

here in time, as we have tried to show above, for the

blessings of the Kingdom, though they reach theilr consumma-
tion in the future, are projected into the present. Thus
because men are the recipients of these blessings, they are
in a positlon to be vehicles of these blessings, to bring
forth the fruits of reventance, and this 1s the claim which
the Caller lays upon them.29

For that reason those who have received mercy are to be

ZAe 7’,“.«“ (merciful), (Matt. 5:7). This is part of the

27Franzmann, gp. cit.
281p1a.

299holuck, op. oif., pp. 124ff.
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pereovoses . The whole life of the disciple is to be a
life of mercy (18:22ff.). This 1s the claim laid upon the
disclple by the Caller; yot the disciple 1s not aware of it
as such bescause 1t 1s the natural result of the gift which
the Caller has bestowed upon him. Therefore he 1s most
surprised of all when at the consummation of the Kingdom he
who has called the dlsciple enumerates the mercies which
the disciple has done and bids him inherit the Kingdom
(Hatt. 25:34-40).

So also ©f Axbegor zzy Ic-cgd'/%, are to be and
remain pure in heart (Matt. 5:8). The disciple is to emu-
la%e the singleness of devotion and obedience to the will
of the Father as was exemplified by the Czller in his en-
counter with Satan (%:1-11). This is the claim laid on him
by the Caller, that a man love God with his whole heart and
mind and soul (22:37). In such a way the diseiple shows
his faith in the One who has called him, who will at the
last judgment give the disclple no less than the Beatlflc
Vision, for then man shall see God "face to face" (1 Cor.
13:12).30

Those who, through the Caller, have obtalned perce
with God are to be @c 45’37 verrorol {peacenakers), (lMatt.
5:9), who actively pureue pesce because of their faith in

3°Hunter, op. eit., op. 35T.
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the Prince of Peace (Is. 9:6).71 They, toc, are promised
the highest of all titles, Zzol fsor” , which is a reslity
even now (Gal., 4:5Fff.), but which will be a confirmation of
their present dignity at the last judgment.32 This, too,
is a Dblessing of the Xingdom, for whether the King gilves
the blessings of the Kingdom or the Father makes the dls-
cipleg hie sons, the same thing is meant by both phrases,33

The last claim in these EBeatitudes which Jesus lays
upon those whom he calls to repentance is the one which is
nrobably mcet offensive to man's thinking and desiring
(Matt. 5:10).3"" A;J:w;/as'vaa , a perfeot passive parti-
clvle, may here be rendered permissive: "“those who have
endured persecution."35 Here the disciple is to submit to
what the world metes out to him &vskev Jrkxcoe u’vqs and
f:'vcnsv 2,«.0;7" (5:11). We would agres with Bonhoeffer that
the community which 1s the subjeet of the Beatitudes 1s the
community of the Crucified, for with him 1% loses all and

geinsg ell. 36 Here not mere submission 1s enjoinad, however,

31 o¢ &£l yyvomorel ehould be held to its literal
meaning, for the¢ founders and the promoters of peace are
meant--those who not only keep peace, but seek te bring men
into harmony with each other, Vincent, op. ¢lt., ». 38.

32Hunter, op. elt., p. 36.

33Fra.nzmann, on. cit.

3b1psa.

35Lenski, op. cit., p. 188.

3GBonhoefrer, op. cit., p. 97.
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but 2 rejoicing and exultation (5:12), for the gifts of the
Caller, while received in this world, will be enjoyed more
fully and completely in the next.

The Beatitudes present us wlth a clear picture of the
Megsianic King who calls men to repentance, into his King-
dom; life in this Kingdom means a continual .
In the first four Beatitudes we see the gifts which he be-
stows upon those whom he calls. He glves the beggars, the
mourners, the meek, the hungerers and thirsters the gift of
faith to rely completely and wholly on him. Thus he turns
their minds and hearts to himself as the ¥esslanle Giver
and in so doing he 'changes their minds" and moulds thelr
wills so that by hils power they are placed under the claim
of his call. Under the clalm of this cell the disclples
will bring forth "fruiis worthy of repentance." They will
be merciful, they will be pure in heart, they wlll be peace-
makers, they will suffer for righteousness' sake, for his
gsake, for he that lays the claim upon the disciples in the
call also confers the power to live under this claim. At
the same time Jesus the Caller never minimizes the power of
Saten at work even among those whom he has called (Matt. 6:
30; 8:26; 14:31; 16:8,21ff.; cf. also 26:56). For that very
reason Jesus indicates in these Beatitudes that even as he
continually offers and gives the blessings of the Kingdom,
so aleo his disciples are to gontinuelly receive them; for
that heart which does not cling wholly and unreservedly to
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the Hessianic promise wlll be rejected by him (7:23; 12:30).
Thus the disciple 1s called %o a complete and continual
,usr-ivar«a which demands a complete and continual depend-

ence on the Caller.
The Meaning of the Call

As we have seen the gifts and claim of the Caller in
the Beatitudes (Matt. 5:3-12), so also in the remalnder of
the Sermon we shall eece the meaning of the calil (5:13-7:29).
Here, too, Jesus lays the clalm of repentance upon those
whon he calls; but here he expounds the claim and sharply
Gefines 1t. For a clearer plcture of what this claim en-
talls we shall divide the remainder of the Sermon into six
najor eections each of which spells out very distinctively

the areess which the ¢laim of this ceall includes.

The disciple 1s called %o exert an influence

upon the world (Matt. 5:13-16)

Because the dilsciples have been given the blessings of

the Kingdom, they have the great task of letting that bless-
edness shine forth to all with whom they come into contact.

They are to be £d«s TPs ]?'J' (Matt. 5:13) and the gais
zo” k;o,aau (5:14). This is the clalm which the Galler

7
laye upon them; this 1s part of the «eZe« Vose . Here,
too, the disciples can carry out this activity of influenc-

ing the world about them only because they have recelived




L7
the blessings of the Caller. The disciples do not decide
whether they are salt or whether they are light--they are
both salt and 1light by virtue of the cell, and that is to
be thelr existence in the world about them.37 The sertium
comparationis of' these metaphors is that the nature and
Tunction of the disciples are one:

salt salts because it is salt, and light illumines be-

cauge 1t 1s light. Sal% which no longer salts has

ceansed to be selt. The disciple who ceases to minister
has forfeited his existence as discipls and has de-
stroyed himself. He has by foregoling activity dis-
rupted his communion with Christ; and there is no
second way to saltness. A man ocan be light only by
hls communion with the Christ, and he can remain light
only by shining.38

Thus the disciples must remailn salt and light. They must

contlinually come under the c¢laim of Jesus' call to repent-

ance o that he can preserve them as salt and light.

Ae salt and light the disciples are to have a salutary
effect upon their surroundings, the world in which they
live. As salt the dlsciples are to have a distinctive erf-
feect upon those with whom they come into contact by the
witness of thelr lips and by the witness of theilr lives.

As light they are by meana of their Kede ?e,w to point to
the only "True Light," Christ himself (Jn. 8:12; 9:5; 12:35;

Is. 49:6; 60:1), for the disciplez are light in the

371bia., p. 100.

38Franzmann, op. eit.
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secondary sense, in that thelr 1light is derived from him,3?

Because the dAisclnles are light, they must shine as
light; they cannot excluds themselves from the world (Matt.
5:15) and thelr shining must not point to themselves, butb
to God who has made them light, so that he, through the
shining of hls disciples, might bestow upon others the
blessings of hie Kingdom in the call to repentance (5:16).

Ihe disciple is called to a new life
of righteousness (Hatt. 5:17-48)

EnIexplaining the meaning of the call to renentance
and the claim which this czll has upon his disciples, Jesus
points them next to a new life of righteousness. The
4ETo vores to which Jesus has called the disoiples is also .
to manifest iteelf in connection with the law, for he him- i
self did not come to abrogate the law and the prophets (the
0ld Testament),*0 but to fulfill (7?»o@ewc) them (Matt.
5:17).Y1 That 18 why he can say that not one Jot or tittle

39Lensk1, op. git., p. 195.
%01pi1g., p. 198.

Llphe verb "to fulfill" has the image of a vessel
which ig filled to the top. The vessel here meant 1is the
written Word, the Law and the Prophets; and this vessel 1s
filled, when what the Vord records, occurs. The mission of
Jesus is to fulfill the Lew and the Prophets, not par-
ti1ally, but in totoc. Thus his entire mlssion is embraced
in the one word HZZ & st , which is a key term in
Mstthew, ibid., p. 55.
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shall pass away from the law $111 all is accomplished (5:
18). He who has placed himself under the law (3:13-17),
Tulfills the law in all of 1ts requlrements; but more than
that, he also fulfills the law for those whom he calls by
dying a sinner's death on the eross (Rom. sz,b).uz For
%he disclples this means that they, too, are to keep the
law and to teech the law (5:19). This was, in Tact, the

promise of the 0ld Testament concerning the age to come
(ef. Jer. 31:15; Ezek. 37:13,14,24-28)., But they were not
%o keep the law in the sense of the Seribes and Pharisees
vho thought of "keeping the law" only as carrying out
legally prescribed acts (5:20). The disciples keep the law
only through communion with and falth in the One who has
called them and continues to call them to repentance. For
through his VWord and through his Spirit they are enabled to
see God's whole and perfect will and called upon to obsy it.
Not that the righteousness of life to which the disciples
are called is, of itself, a ticket for admittance into the
Kingdom, but rather it 1s an indication of falth in the One
who has called them. He indeed gives them his Kingdom
through his call.

In explaining the new life of righteousness in connec-
tion with the false teachings of the Soribes and Pharisees
on the 014 Testament law, Jesus points to the totality of

“zBonhoertar, op. cit., pp. 106f.
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hias elaim when he ealls men to repentance. This claim em-
braces man in every area of hls existence: thought, word,
and deed. Because the disciples have baen glven the right-
eousness of the Caller, they are called upon to walk in
that righteousness,*3 and in the sequel (Matt. 5:21-48)
Jesus expnlains to them the totality of its claim. He spells
out the meaning of this claim in a series of six antitheses
which we summarize Ain the words of Hunter as follqws:

The old Law gsald, "o murder." I say, "No anger"
(5:21-22),

The old Lew sald, "No adultery." I say, "No lustful
thought! (5:27-28).

The old Law saild, "Divoroe on condition. . . ." I say,
“No divorce" (5:31,32).

The old Law sald, "No false swearing." I say, "No
swearing st all! (5:33,34).

The old Law sald, "Eye for eye." I say, "No retalia-
tion at all" (5:38,39). |

The old Law gaild, “Lovf your neighbor.” I say, "Love
your enemy" (5: h? hi),

As we have stated above, in each one of these expan-
sions of the 0Old Testament law Jesus shows the totality of
the claim of ,a.u--fz vose in every srea of the disciples!
being: thought, word, and deed. We deal with each one of
these antitheses briefly in order to see how this‘}ttth$Vth

is related to every ephere and phase of the disciples'

431p14., p. 109.
bligunter, op. git., pp. L4-=4S5.
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relationship with their fellow-man. It is important to
note at this point that throughout this entire section we
shall see the indication of the New Age: <the dlaciple liv-
ing under the colalm of &z Vo/e/ An the Messianic King-
dom. This is the force of Jesus' '2;::4' Se Z;f/w (5:22,28,
etec.), and 1ts effect was felt by all who heard his teach-
ing (7:28). This i;a‘u gL 24{;«) signifies the presence of
the New Age and lndicates the totality of the claim of
,a,e,r«f vos &

The totality of the claim of the call to repentance 1is
brought out firgt of all in the 01d Testament law which for-
bids murder, the fifth commandment (Matt., 5:21-26). Ac-
cording to Judaic law whoever killed e man was in danger of
the Judgment (5:21).45 But Jesus points out that anger in
a man's heart will expose him to the judgment of God (5:22).
Such a relationshlp wlith regard to the brother forfelts the
disciple's relationship tc God and nullifies his worship of
God (5:23,24).""6 Here, too, we see the eschatological
direction of the claim of the call to repentance for

in 211 man's dealings with his fellow-man he never has

to do with the present or with man alone; he is on the

wvay to the last judgment with his fellow-man and has to
do with God the Judge.4+7

"’5In this ceose the penalty was death (Ex, 21:12; Lev.
24:17). See Lenskl's discussion of the Jewlsh court of law,

op. eit., p. 211.
l’sschlatter, op. eit., p. 52.

""7Fra.l:xzmann, op. eit.
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For that reason, then, the admonltion is to be right with
the Accuser, for he who refuses to come under the claim of
his call will be foreced to come under the measure of his
Judgment (Hatt. 5:25,26).

From the fifth commandment Jesug turns to the sixth
{(Mats. 5:27-32). The new life of righteousness to which
the disciple is called also has 1ts implications in rela-
tion %o the oppoaslie smex. Again the law has commanded:
"You shall no% commit adulteryi® (5:27). And here, %oo,
Jesus "internalizesa" the law. e shows that it 1s not only
the outward act that 1s forbldden, but alao the evil lust
and wicked dealire behind the aet, which in itself consti-
tutes adultery (5:28). Jesus is not here condemning nor-

mel and lawful gexual desire within the bonds of the mar-

ried state (rather, he sanctifies marriasge, 19:3ff.), but
that which is forbidden by God's will and commandment. In
thie passage, too, the claim of the call to repentance
shows eschatological direction. Under the claim of the
call the disciple is to "pluck out the eye that offends"
and "cut off the hsnd thet causes him %o fall'"--that 1s, he

1s to quell the evil in the heart which expresses itself by
means of the members of the body--lest, refusing to come

under the claim of Jesus' call, his whole body be destiroyed

in hell (5:29,30).
Jesus explains the implications of the call with regard

to marriage and divorce (Matt. 5:31,32). Vhere the law had
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said: "Divorce on condition . . ." Jesus says: "No di=-
vorce." Although Moses had permitted men to divorce their
wives by gilving them a divorce certificate (Deut. 24:1),
this was because the law could not overcome the hardness of
man's heart and it was not the original intent of the Cre-
ator (Matt. 19:3£f.).%8 Jesus does not make the marriage
bond less abaolute when he seys: "except on the ground of
fornication" (5:32), but rather

Jesus championed the women whom Jewish divorce law and

practice made the helpless victim of her husband's

whim, and he sought to make pure and wholesome the re-

lationship between man and woman. . . .

Thus the whole life of the disciple under the claim of
Jesus' call must be characterized by purity in obedience to
God's will, an obedlence that derives 1ts power and will
Trom the Caller.

When Jesus brings a man under the c¢laim of hls call he
claims his speech, too, and this is the next antithesils
{(Matt. 5:33=37). The 0ld Testament law permitted oaths, but
warned against false swearing (Lev. 19:12; Ex. 20:7). But
Jesus tells the discoiples not to sweer at all (5:34). Since
the very existence of oaths is a proof that there are such

things as lies, Jesus mekes it clear that the disciple's

speech must be above reproach, so that he need not verify

L8Lenski, op. oit., pp. 223f.

49Franzmann, op. cit.
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what he says with an oath.30 It goes without saying that
there are no exceptlons admitted here (5:35,36; of. Ja. 5:
12); thias 1s the claim made upon men of the Kingdom, and
though all men are under the state, they are not all under
%he Kingdom. Therefore the state requires an oath, as
Jesus himself recognized (Matt. 26:63). The repentant die-
clple, however, need merely say Yes and No--that is oath
enough--for hia every word ia spoken in responsibllity to
God, 1s spoken in the presence of God who has drawn near %o
him in his Son; his svery word ig an oath,.*51

A man under the claim of Jesus' call is also required
to renounce his perscnal rights, which were orotected by a
divinely established system of retribution (Ex. 21:23-25;
Matt. 5:38-42).92 Where the law could only set limits to
man's personal vengeance by saying: "An eye for an eye and
a tooth for a tooth" (5:38), Jesus does what the law could
not do; he erases vengeance from man's heart (5:39).53 He
indicates this with four picturesque 1llustrations: a per=-
sonal assault (5:39), & sult at law (5:40), an official
demand (5:41), and a request for help (5:42). The disciple
would be reminded of Isalah 50:6, the account of the

5%Bonhoeffer, op. git., pp. 117f.
5lFranzmann, op. oit.
52ponhoeffrer, op. cit., p. 121.
53Franzmann, op. cit.
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Suffering Servant, who by his own obedlence made it pos-
sible for hls followers to come under the claim of the new
life of rightecusness.

The totality of this claim is even more explicitly
spelled out when Jepus points tc the word which sums up
this whole 1life of righteousness-- &7y (Matt. 5:k3-L8).
The law sald that man should love his neighbor (Lev. 19:18;
Hatt. 5:43), but did not exoressly state that he was to
hate his eneny; Jesus rather refers to the misinterpretation
off the law by the Scribes and Pharisees.5! When Jesus gays:
"Love your enemles" (5:44 ,45), he indicates that the claim
of uezrde voresr vequires that there be no limitation on the
discinle's love; this is the true meaning of the 014 Testa-
ment law., 7The dleclple l1ls to love, not with & love that 1s
determined by the way others treat him (5:46), but rather
with a love that is determined by the treatment he hes re-
ceived from Jesus the Caller, who has given him all the

-

5%some gcholars say that this is inferred from the 0Old
Testament by such pnassages as Deut. 23:3; 25:19; Ezra 9:1,
12; Heh. 13:1,2; Ex. 17:14., BSee Alfred Plummer, An Exegeti-
cal Commentary on the Gospel According to St. Matthew
{London: Elliot Stock, 1909), pp. 87ff. Luther also ex-
presses this view, "The Sermon on the Mount and the Magnifi-
cat,” Luther's Works, edited by Jaroslev Pelikan (St. Louis:
Concordia Publishing House, 1956), XXI, 118f. It seems
more plausible, however, that the Scribes and Pharilsees
misrepresented the spirit of the 0ld Testament in thelr
teaching. Thus when Jesus refers to this 0ld Testament in-
junction, he refers to it as the Scribes and Pharisses in-
tervreted 1t. See Lenski, %p, cit., pp. 236f.; and
Stonehouse, op. git., ». 208.
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blessinge of the Kingdom. The love of the disciple is not
to be merely the natural and normal, but includes something
meg ¢eov ( beyond, extracrdinary), (5:47) which i1s de-
rived only from the love shown by the Messianic King in his
1life and in his death.’5

This is the love to which the Messiah calls his dis-
clnles; this 1s the new 1life of righteousness; this is the
clain of gezot VoI 74;.2777 sume up the totality of the
clainm in that it must pervade man's thinking and speaking
and doing. Therefore Jeaus usea thlis word as a2 capnstone
when he says: "You shell be perfect as your Father in
heaven is perfect” (5:48). Thus the love of God, spelled
out emphatically in the Son who has drawn near, 1s to be L
the source, the model, and the goal, of the disciples' love.
It is such a love that 1s given the discivle by the Csller
in his call to repentance.

In this brief summary of the fifth chapter of Matthew's
Gospel we ought to note that the structure of this chepter

indicates that the claims which ,a.u:é vorses has on the dls-
ciple are not claims which ean be fulfilled by the law.

They are rather claims that can be fulfilled only by the
Gospel. For firat Jesus points to himself as the Caller and
the Giver (Matt. 5:3-12), and it is only as a result of the
call and the gifts of ,a,a_-.éya:.u that the disciple can

55Bonhoeffer, ov. cit., pp. 131f.
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caerry out its claims and demands, and, by so doing, glorify

his Father which is in heaven.

The disciple is called to a new life
of worship (Matt. 6:1-18)

In the prevlous sectlon Jesus shows the meaning of the
cal; to repentance in terms of the disciple's relation to
his fellow-man. As we have seen, the command of God is to
love the neighbor with a pure and complete love, but it is
2 love which must be learned from God's fuller 1ova.56 In
this section Jesus shows the meaning of the call to repent-
ance in terms of the dlsclple's relation to God. Because
the disciple has been given the gift of the Kingdom by
Jesus, hls worship, too, must be a spontaneous and free act
of love and devotion to the God whom Jesus has revealed %o
him as his Father. It is this fact that Jesus points out
in the triad of almsglving, prayer, and fasting.

Jesus has already shown that the disciples are called

to 2 new life of righteousness, one that must exceed that

of the Scribes and Pharisees (Matt. 5:20), but it must also
differ from that of the Scribes and Pharilsees in avoilding
ostentation (6:1).57 Thus in almsgiving the piety of the
disciples must glorify the Father in heaven rather than

5650h1atter, op. gcit., p. 6&.
57a1len, op. cit., pp. S56f.
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give glory to the doer. This 1ls the kind of worship for
which Jesus has called them and this the claim of s Zwl vosx
upon them. Anything less than this 1s mere trumpet-sounding
for the purpose of recelving glory from men (6:2), and such
play-actors have already recelved thelr reward--the only
reward they are ever going to get.58 The disciple, how-
ever, who haa received his plety and his whole 1life of wor-
ship from the Father through his Son, is so secretive about
hig elmsglving that even his left hand does not know whet
his right hand does (6:3). Then the Father who sees in
gsecret, who sees the true motive of the disciple to glorify
the Father, shall reward him (6:4). Here a word might be
sald about «mod ufau. , for this particular phrase: "Your
Father who sees in secret shall reward you' occurs three
times in thie sectlion (6:4; 6:6; 6:18). As Schlatter points
out in connection with the reward for the persecuted (5:12),
Jesus 1s not afraid to talk about reward because he has

first called the disciples to repentance.5? So also here

Jesus is not afrald that the dlsciples will misinterpet his

mention of reward as a 'reward of merit" rather than a

587ne verb used here, E'Hra'xal s, 18 used of a business
transaction, and the preposition @7o indicates "receipt in
full." Thus the hyvocrites aim to buy men's applause, and
they get 1t, but that is the only reward they are ever going
to get. Hunter, op. git., p. 61. BSee also Vincent on this,

op. eit., p. 43.
59Sch1atter, op. eit., p. 4.
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"reward of grace." He has already glven them the blessings
of the Kingdom in his call and has reminded them that his
giving was a glving into nothing (5:3). Thus the disciple
can look to his Heavenly Father for reward not because he
has deserved it or earned At, but because he has experienced
the manlfeat love of the Father who has called him through
nis Bon.

£% is noteworthy that Jesus stresses here, as he does
2isewhere in the Sermon on the kHount, the child-Father re-
iationship which has been made possible through the gift of
the cell., 7The difference in this picture and The plcture of
the King calling disciples into the Kingdom is one of en- %
phasig and not of kind. In the former Jesus atresses the |
personal relationship between the disciple and God, whereas
in the latter he stresses the community of those called.

That which applies %o almsgiving also applles %o

prayer (Matt, 6:5=-8). The dlsciple, who has received his
life from God, 1s to pray to God as though he had recelived

het life from him. He cannot, therefore, stand before God
seeking to control him or manipulate him with a great volume
of words or thoughtless babble (6:7), but must stand before
God as the one who receives (6:8), for as Schlatter says:
"3tellen wir uns an den rechten Ort unter Gott, so haben

wir ihn auch fuer une mit seiner Gabe und Hilfe."60

501p1g., p. 68.
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Jesus shows the nature of this gift and help for which
repentant man praye in the prayer which he himeelf taught
them to pray (Matt. 6:9-15; Lk. 11:2ff.)., Disciples are to
approach #od as their Father beceruse they have received
thelr 1life from him and belong to him (Matt. 6:9).51 wnen
the disoliplee pray to the Father, they do not merely pray
Tor the needs of the present, but also for God's ultimate
Tfuture. That the petitions of the Lord's Prayer are all
eschatologlcal in nature has been brought out by Windisch.62
Zhus God will hallow his name in the future consummation of
his Kingdom, when 1t will finally ‘come" in all of its
glory. ZYhen the will of God will also be done perfectly.
And so thle eschatologlcal strain goes through all of the
petitions., The meaning that these petitions have for the
present, therefore, 1s derived from thelr greater eschato-
logical meaning.

In this relavionship with the Father the disclple asks
God to hellow his name at the end of days, but also in the
life of the disciple, so that he proclaims it and lives in
obedience to the God who has revealed the full meaning of
his name in his Son (1:23). When the disciple prays: "“Thy
Kingdom come" (6:10), he is asking that the Kingdom into
which he has been brought through the call to repentance

6lrpaa.

62w1ndteoh, op. git., p. 39.
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might' be manifested in its glorious and final consummation
at the end of days when God will be "all in all" (1 Cor.
15:28). The disciple knowe that he cannot come before God
with his own wlll and so he prays: "Thy will be done"
(6:10). This prayer draws the disciple away from his own
will and points him to that time when the will of God will
be done perfectly. For the present time this petition
directs him to the will of (God through whom he constantly
recelives forgiveness and renewal of heart to carry out that
will of God in God's way and with God's power.53

Because he knows God's will and 18 subject to 1%, the
disciple asks no more than that which is necessary for his
present subsistence (6:11). He has experienced the gifts
of the Caller, his mercy and grace, in the call to repent-
ance. He knows that God will give him the material pro-
vislions that he needs, and so hls asking is with utter de-
pendence upon CGod.

The disciple has received the riches of God's mercy
and grace in the call, the forglveness of sins and the new
life, and so, living in fellowship with the Caller, he ought
to be sinless, but he is not. His life 1s still marred with
sin; 80 he prays for forgiveness (6:12). The &ezevoras %0
which the disciple 1s called i1s and always must be a con-
tinual call; he dally comes to God for forgiveness because

635chlatter, op. oit., p. 69.
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he daily sins, By faith he tekes hold of God's forgive-
nesa for himself; at the same time he takes hold of his own
forgiveness for others, for the call to repentance includes
both sspects: coming to God for forgiveness, and forglving
others. 6%

The disciple looks forward to a future where there is
ne sin; but he must still reelize that until the Kingdom
ultimately "comea" there will be future temptations and
dangers. Soc he prays: "Lead us not into temptetion®" (6:
13). Here the disciple asks the Heavenly Father so to
govern and direct his every thought, word, and action so
that he will not fall into the hands of the Tempter who
walka around like a roaring lion seeking to devour (1 Pet.
5:8). He realizes that he must constantly receive the gift
of the Caller and come under the claim of his call. Only
then can he pray: "Deliver us from evil.," He recognizes
that there will be freedom from all evll at the consumma-
tion of the Kingdom, but he also knows that even now the
Heavenly Father protects him and makes him free from the
might of the devil, and continually supplies him with his
greatest need--the need of rorgiveneaa.65

Because the hardest petition for the disciple to pray

1s the fifth petition, where he must ask for forglveness as

641pid., p. 71.
651bid., p. 72.
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he himself forglves others, Jesus adds a short commentary
on this petition (6:1k,15), and here again he reminds them
of the glft received in the call to repentance. They have
recelved from the Father; therefore they must also forgive
in obedience to his will.

As Jesus has made clear the claim that repentance has
on the disclple in his prayer life, so also he manifests
the same clarity with regard to fasting (6:16-18). Fast-
ing, ss a religlous rite of the Jews which expressed sorrow
over sin, was in 1tself unob,‘jeot:\.onable.66 Here Jesus
epeaks of those hypocrites who fasted much more often than
the public fast days as an outward show of plety, and he
indicates that a man with a truly contrite heart will let.
his fasting be known to God alone.67 The disciples' fast-
ing, then, must speak to God and not to men.

This is the claim of scézsi vomv in the worship life of
the disciple. As he has been called to a new 1life of right-
eousness in his dealing with his fellow-man (Matt. 5:17-48)
so 2lso he is called to a purity of motive in his worship
of God, to a plety which does not seek to purchase human
applause. The next section also deals with the disciple's
relationship to his Lord: he cannot divide his heart be-
tween God and material things.

66, fuller. description of the Jewish fast i1s given by
Lenski, op. ¢it., pp. 265f. and Hunter, oo. cit., p. 75.

67Hunter, log. cit.
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The disciple is called to a new life of
trust and devotion (Matt. 6:19-34)

Juet as the diaciple in his life of worshlip must look
%o the i"ather alone and not for the favor of men, so also
in hils daily exlstence he 1s to keep the Father before his
eyes. “Yhe dlsciple under the claim of gzl rvores is not
to set his sights on "getiting" the things of this world,
for they are perishable and have no lasting value (Matt. 6:
19). Vnen he makes "things® his only concern in life, he
Tinally becomes possessed by them, ror they claim his
heart. 58 Rather, Jesus tells the disciples to accumulete
for themselvee treasures in heaven which are lasting and
eternal and imperishable (6:20). As Lenski pointas out:
"The places mark and characterize the respective treas-
urea. “69 Thus Jesue emphasizes that God must be the center
of the disciple's life; he is the disciple's 57550355
Evoueﬁvé? 5

When God is the center of the disciple's life, his
heart's eye will be sound and undistorted so that he can
gee the will of the Heavenly Father and do 1t (6:22), but
when his heart's vision becomes distorted by trylng to fo-

cue it on both heavenly treasures and earthly goods, then

68Franzmann, on. ecit.
69Lensk1,.gn. cit., p. 268.
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the end result must be spiritual darkness (6:23), and "How
great 1s that darkness!"7® To be in light, then, the dis-
ciple must look to the Father alone whom he has come to
know through the Messianlc Caller. There can be no serving
two masters (6:24), for under the claim of his call Jesus
draws the dlsciple to hla Father in complete obedience, as
he himself proved to be the obedient Son. In loving the
one Lord, the disciple must hate the other, because "mam-
mon"?l draws him away from the service of the One who
called him to love him,72

The disciple has derived his new life of trust and de-
votion from God; he has been called to serve him alone;
therefore he need not be anxious about his dally necessi-
ties: food and drink and clothing (Matt. 6:25). For the
claim of ,u&z«';vonu includes an implicit trust in the God

who provides for the birds and.clothes the flowers (6:26-
29), a God who knows the needs of each one of his disciples
and gledly and willingly fulfills them (6:30). The disciple
ie to face 1life trustingly, accepting each day afresh from
God, and leaving the unknown future in his hands (6:31,32).73
As the disciple under the claim of «erd voresr trusts

7%Hunter, op. oit., . 78.

7luMammon® is the Aramale word for "gain," ibid.
723¢n1atter, op. cit., p. 76.

73Hunter, op. cit., p. 80.
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implicitly in Cod the Father, so also he trusts implicitly
in the Son of the Father who bids him: "Seek first the
Kingdom of God" (Matt. 6:33). "He sought, always, the
Kingdom of God; he lived a life intent upon God's reigning,
intent upon the assertion of the rightecusness of God. "7k
And this 1s what the disciple must be anxious for, too:
that God relgn and his Kingdom come, and hie grace and
rightecusness manifest 1tself to him, 75 Nothing 1s more
necessary or salutery for the man who has received the gift
of the Kingdom in Jesus' call to repentance, than this that
he keep on seeking it, and that he continue to hunger and
thirst for 1t. The power for this has been given him by
the Caller also. Such must be the response of the diesciple
to the call to ,astd’avanu « Thus this verse sorves as a
summary and capstone for the disciple's new life of trust
and devotion.

The disciple who seeks first the Kingdom will also
geek all other Ythings" from God in the right spirit and in
the right way. He will seek them without worry and without
care; he will not place his trust in them nor estimate their
value falsely. Then Christ's promlise will be fulfilled:
“A11 these 'thinge' shall be yours as well.®?S

7”Franzmann, op. ©it.

753cnlatter, op. cit., p. 79.
76Le.nsk1. Op. L"&' s Do 278'
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The disciple is called to & new understanding
and application of Jjudgment (Matt. 7:1-23)

In the last chapter of the Sermon on the Mount Jesus
shows the claim of ,a&z.'éVonu in connection with Judgment.
Jesus had called the disciples to a righteousness that was
to exceed that of the Scribes and Pharisees (Matt. 5:17-48)
and to a life of worshlp purer than that of the Soribes and
Pharisees (6:1-18). As Lenski correctly observes:

The very fact of having a righteousness far better

than that of the 3cribes and Pharisees might lead the

disciples into the viclous fault of the Scribes and
the Pharisees, who set themselves up as judges over
all others, glorled in their own false holineses, and

despised all othera (Jn. 7:49).77
Therefore Jesus tells the disciples: "Judge not that you
be not Jjudged" (7:1).78 He wants to make it clear beyond
all doubt that such a misunderstanding of Jjudgment would
seriously imperil their discipleship.?? Just because the
disciple has received hils life from God the Giver (5:3-6),
and has been made the vehicle of Divine giving (5:7-12),

that does not mean that he is to assume the prerogatives of

77Ip14., p. 280.

, 78As Lenski points out, the present imperative
Keivere may mean to resist a course of action or %o de-
siat from such a course. Most likely the former is meant

here, ibid.
79Bonhoeffer, op. git., p. 157.
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God the Judge, for Af he does, he himself will be Judged
by God (7:2).80

The disciples' understanding and application of Jjudg-
ment 1s lllustrated in a etill more striking way in the ac-
count of the mote and the beam (Matt. 7:3=5). The disciple
who himeelf has been exposed to God's Jjudgment, but who in
Jegusa'® cell o repentance experiences forgivenese. and par-
don (6:12), is to look upon his fellow=-sinner with the same
mercy that he himself has received. He 1s to call his
fellow=sinner to repentance, but the accent is on forgive-
ness. "The goal of the disciple's activity is the removal
of the apeck from his brother's eye--after he has removed
the log from his own."8l The dlsciple, however, will meet
up with those who refuese God's forgiveness, and so Jesus
tells him not to give holy things to dogs nor throw pearls
before swine (7:6).82 The disciples are not to impose the
Gospel upon people by force or against their wlll because
1t 1e both futile and dangerous. It is futile because swine
and dogs have no appreciation for that which 1is hdly, and

50ppanzmann, op. git.
8linia. '

anogs and swine are unclean animals in the sight of
the Jews, and signify, therefore, those who retain thelr
filthy nature by not repenting and rejecting the disciples'
offer of forgiveness. Lenski, op. ¢it., p. 283.
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dangerous because it profanes the Gospel and may bring harm
to the bearer of the Gospel masaage.83

The disclple does not possess any powar or rights %o
Judgg others, nor can he foree others to conme under the
claim of s re Volew . What con he do? The only way to
reach others is through him from whom the disciple himself
has received the gift of the Kingdom. 8o Jesus tells the
dieciples: “Ask, and it shall be given you; seek, and you
shall find; knock, end 1t shall be opened unto you® (Hatt.
7:7).8% Thues Jesus shows the dlsciples that judgment end
forgivenesa avre always in the hands of God-=he closes and |
he opens.®5 Herein the dlsciple has assurance that God
will hear him in his prayer; for the Heasvenly Father's love |
surnasses all earthly fathera' love, who even in their evil
condition, recognize their children's needs (7:8-11).

Therefore,B86 instead of Judging wrongly and faleely,
the diacipnle i1s to do unto others as he would want men to
do unto him (Matt. 7:12). Under the claim of ,u.&t‘d: volsds

83ponhoeffer, on. Sit., P. 159.

,8'The verbs in this verse: 2evalre , Ppreire , and
Keovére pre present imperatives and denote continual ac=-

tion and intensity, Lenski, op. git., p. 284. 7This shows
the regularlty and persistence with which the disciple under
the claim of «w£z/ vor« brings his petitions before hils

Heavenly Father.

‘0‘5Bonhoerfor, op. ¢it., pp. 160f,

Béil'ha olv seems to mnke this verse rest on whot has
previously been sald, Lenski, gp. cit., pp. 286ff,
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the disciple cannot look askance at his fellow-sinner in
sharp Pharisailcal Judgment and reproof. Under. this claim
he must be as strlict in condemning evil in himself as he
was before with others, and as forglving with the evil in
others as he was before with himgelf.87 The disciple has
received God's gift of love, and his whole underatanding
and spplication of Judgment must be determined by that gift.

Furthermore, the disciples' understanding and applica-
tion of Judgment must be viewed eschatologleally, in the .
light of Ged's ultimate Judgment. If, under the clelm of
Jesus' call, thelr whole existence 1s determined by the
grace and mercy shown them, they become men who go in by
the naerrow gate down the way that leads to eternal 1life
(¥Matt. 7:13,14). They have no guarantee that they will ever
be a majority, so they dare not pin thelr hopes on large
numbers. 88 Moreover, the way 1s narrow and the way is hard.
It includes accepting the gift of (e&Zebvores in faith and
it includes coming under the claim of ,a;tdfnuy . He who
refuses to come under the c¢laim has not accepted the gift,
and such a one follows the majority through the wide gate
that leads to destruction. Schlatter rightly summarizes
this thought: "Denn daraus, wie wir uns zu Gottes Gnade

87Bonnoeffer, op. oit., p. 161.
881mia., p. 162.
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und Gerechtigkeit stellen, entsteht une das Leben oder der
Untergang. "89

From the gatee Jesus directs the attention of the dis-
ciples to the false guldes who propose to lead them (Matt,
7:15-20). They are characterized by their imitation of the
disclple himsgelf, and of such the true disciple is to "be-
ware.” That characteristlc 1s not an enduring one, however,
for eventually evil will "out." The false prophet will
show his true colors by the kind of fruilt that he produces.
He will show whether his works are mocording to falth or
presumntion, whether they bring about harmony or contention,
vhether they overcome evil or strengthen it, whether they
are edifying for people or whether they degrade them. 90
Here the diaciples are called to a true and loyal diseciple-
ship themselves by distinguishing between appearance and
reality, between themselves and pseudo-Christians.?l There
is no other alternative: every tree that does not bear good
fruit is cut down and cast into the fire; every false prophet
will meet with God's Judgment (7:19).

Jesus expande the reference to Judgment in 7:21-23.
"Not everyone that says ‘Lord, Lord' shall enter into the

Kingdom of heaven." There are those who confess Christ with

8%3ch1atter, op. cit., p. 85.

201b1d., p. 86.
9lponhoefrer, op. cit., pp. 16LfL.
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%he 1ips and even those who do great things in his name
who will be rejected in the last judgment, for in all their
doing they have not done the will of the Heavenly Father.
To such people Jesus says: "I never knew you." Thus the
disciple must% understand the cali to repentance as an act
of God's gracs--the will of God--which he must obey. Ths
call to vepentance 1ls »ut over the whole life of the dis-
cinle, for "hie whole life 1s centered in God and moves to-
werd Jjudgment; for those who abide under the Messianic word
of Jesue there 1s no escaping that tension while the world

stsnda, 192

The test of discinleship: hearing
and doing (Matt. 7:24-29)

¥e have seen the gift or‘/z&zaévunu- bestowed upon the
dlsciple and the claim lald upon him as 2 result of that
gift. FHere, in the concluding verses of the Sermon, Jesus
sunmmarizes all that he has sald with the parable of the
wise and foolish builder. As Bonhoeffer points out:
The end of the Sermon on the Mount echoes the begin-
ning. 7The word of the last Judgment 1s foreshadowed
in the call to follow. But from beginning to end it
is alweys his word and his call, his alone.93
Jesus bids his disciples to "do" his words. However, this

is by no means to be mere outward compliance with certain

92Fpanzmann, op. oit.
93Bonhoeffer, op. cit., p. 167.
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requirements; the disciples are to do them in and by the
power which they themselves bestow.?* Jesus' word 1s a

Messianic word, a deed done for men, divine grace conveyed

to men, a divine claim being made upon men.?5 He who does
these words in and with the power given by the Caller is
llke a senslble man who bullds his house upon a rock; he
shall survive against God's Jjudgment, because his house is
founded upon the word of Jesus who gives him the power both
to hear and to do. But the foolish man, who bullds his
house upon the sand does not "do" the words of Jesus. His
house 1s bullt upon something other than the words of Jesus,
eomething that will not survive the storm of God's Judgment.
VWe clte a very apt and fitting conclusion for this section
in the words of Schlatter:
Sein Vort ist zwar Gottes herrliche Gabe, voll erretten-
der Macht und dennoch hilft es nicht allen, bringt viel-
mehr den einen Fell und Geriocht, den anderen Segen und
Leben. Die einen werden an ihm zu Toren, die anderen
zu YVelsen. Jene gind die, die es blosz hoeren, dlese
die, dle es tun.?
This chapter of our thesis has shown that the Sermon on
the Mount is a part of Jesus' call to repentance. The whole
life of the disciple 1s to be a life of repentance, for he

has been given the gift of repentance in the call of Jesus,

9”Lensk1, op. cit., p. 301.
95Franzmann, op. cit.
9650h1atter, op. cit., p. 88.
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and he is required to carry out the demands and claims of
repentance. This 1s the sum and substance of the Sermon
on the Mount. Ve conolude with Behmn:

Die ganze Verkuendigung Jesu, wo immer sie um der
Gottesherrschalft wlllen kategorische Forderungen stellt
(Bergpredigt, Sprueche von der Nachfolge!), 1ist, auch
ohne dle Worte unkehren, Umkehr zu gebrauchen, Verkuen-
digung der «ez vores , der bedingungslosen Hinkehr
zu Gott, der bedingungslosen Abkehr von allem Gott-
widrigen, nicht nur dem, was ein fuer allemal boese
ist, sondern auch dem, was im konkreten Fall die to-
tale Hinkehr zu Gott unmoeglich macht.97

97Johannes Behm, s.v. ".wszw vodw , kT VOIS N
Iheologisches Yoerterbuch zum Neuen Testament, edited by
ggrhard Kittel (Stuttgart: W. Kohlhammer Verlag, 1942), IV,

7.




CHAPTER IV

CHARACTERISTICS OF JESUS' CALL TO REPENTANCE
AND PARALLELS IN MATTHEVW'ZS GOSPEL

We have attempted to show in the preceding chapters
the background, the proclametion, and the meaning of Jesus'
call to repentance as 1t comes to us in the Sermon on the
Mount. To be sure, the elements of the prophetic call to
repentance are not only present, but expounded more pre-
clsely in Jesue' call to repentance. It remains for us
now to draw into sharper focus the characteristics of
Jesus' call to repentance in the Sermon on the Mount. In
order to bring out these characteristics more sharply we |
draw upon parallel texts from ¥Matthew's Gospel to support
our cleims. Much of the material that follows has been
drewn from sectlons of systematized Scripture texts in

Hartin Franzmann's Baslleia Tou Thggg.l

Jesus' Call to Repentance Is Universal in Scope

The first characteristic of Jesus' c¢call to repentance
in the Sermon and in the Gospel as a whole is the univer-

sality of Jesus' call. At first glance it may seem that

lyartin Franzmann, Bagileia Tou Theou (Revised edi-
tion; printed by Concordie Seminary Print Shop, 8t. Louls,

' Mo., 1956).
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the Sermon itself does not have any reference to Jesus'
universal call since it 1s fundamentally disciple teaching.
Yet there are references to its universal character which
we intend to bring out below. This can be shown in two
different ways: first, Jesus' call pronounces a Judgment
on all men; and secondly, Jesus' call proclaims himself as
universal Savior.

Vie do not have to look very far in the Sermon to see
Jesus'! Jjudgment on man, for in the First Beatitude he speaks
of man as a beggar, spiritually desolate, possessing all
things only through the gift bestowed upon him by the
Caller (5:3). Jesus piotureé man as ginful, in constant
need of God's forglveness (6:12) and without any recourse
of his own. Perhaps the classic example of Jesus'! view of |
man in the Sermon on the Hount is found in 7:1l. Here
Jesus pictures man at his best, in his ratﬁsrhood, and at
the same time speaks of him as being evil. What makes the

indictment even more severe is the Tact that Jesus speaks
of man's evil nature only incidentally, as something that
he takes for granted. (The universality of the condemna-

tion is brought out more forcefully when we keep in mind
that Jesus is here talking to disciples.)

These severe indictments of man in the Sermon are

matched in the rest of Matthew's Gospel. Here, too, we asee
Jesus in his call to repentance pronouncing his Jjudgment on
all men. Jesus speaks of mankind as defiled Ifrom within,
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for all the sinful acts which men commit have their origin
in a sinful heart (15:18ff.). Man is by nature blind and
without understanding in spiritual thinges (13:14ff.) and
because of this his life is forfeit; he owes an overwhelm-
ing debt (18:23-25).

Just as the call to repentance pronounces a universal
Judgment, so also it proclaims a universal Savior. Jesus
is the Savior not only or'the beggar, the mourner, and the
meek in the Sermon (5:3-5), but he is there also for the
"erowds" (4:23-25; 5:1; 7:28), Af they will become beggars,
mourners, and meek. Jesus 1s indeed there for the whole
earth and the whole world (5:13-=16) and men are to see his
Father through the "salt" and "1light" of the disciples who
show the glory of God by their good works (of. 7:12).
Jesus comes %o a group of fishermen, casting and mending
their nete (4:18-22), to a tax-collector (9:9), to little
children (18:1-4), all of whom he speaks of as sinners

(9:12,13). Jesus calls men to repentance through miracles.

He proclaims himself as Savior to a leper, to a Roman cen-
turion, to Peter's mother-in-law, to those who were demon-
posseseed (chapter 8). His miracles are signs which call
men to turn to him in faith (11:20-24). He offers the gift
of the Kingdom in cities and villages and synagogues (4:23;
9:35). He calls to repentance his "righteous" contempo-

raries--the Scribes and the Pharigees (15:1ff.; 23:2ff.);
and the Saducees (16:1ff.; 22:23ff.). And when Judailsm
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refuses the call, he offers the Kingdom to the Gentiles
(8:10,11; 28:18), thus indicating the ultimately universal

cheracter of his call to repentance.

Jesus' Call to Repentance Confers

fha GAft of Repentance

Not only 1s Jesua' call to repentance universal in:its
scope; Jesus also confers the gift of repentance of which
he speaks. This, in the writer's estimation, is the whole
impact of the Sermon on the Mount. For the disciple can
carry out the oleims of seézZwivore in the Sermon only as
he hes accepted the gift., It is evident from the above-
mentioned passages that not everyone accepts the gift of
MeTHyvoree o The Jewish nation as a whole and the.Soribes
and Pharisees in particular would not be called to repent-
ance (11:20ff.; 12:38=45; 15:1-11; 21:23=46; 22:1-14; chap-
ter 23). But upon those who hearken to the call the gift
is conferred.

In the Sermon Jesus confers the gift of ,a.&r«'; VoI
upon beggars, the mourners, the meek, the hungerers and
thirsters (5:3-6)., He makes them "galt" and "light,” eo
that they can carry out the c¢laim of ,uoz'af;m/:u . He
voints the disciples to himself when he calls them
"blessed," for it is he who has brought about the change in
thelr hearts. He has given them new hearts and wills to
trust completely and solely in him; he has given them faith
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in him so that they can foous all of theilr attentlon on
him and his Kingdom.

Likewise in the Gospel Jesus confers the gift of re-
pentance upon those whom he calls. The rebellious son can
turn to the Father and do his will because he has been sum-
moned to & new existence, because he has been given a re-
pentant, a believing heart in the call to repentance (21:
28-32). The man "sick of the palsy" (9:2) and the two
blind men (9:27=-31) receive fofgiveness and health because
they accepted the call to repentance--~they "believed.”

Thus faith, a part of &z« vores might be called the
positive side of Jesus' call to repentance. It is there,

in the call, for the child (18:1-6), for him whose eyes have
been opened in the call (13:16,17), for those who will have
"rest" (11:28). Such i1s the gift conferred upon those whom

Jesus calls to repentance.

Jeaus' Call to Reventance Lays a

Claim on Those Called

Those, however, upon whom the gift of repentance 1is
conferred, also are to carry out the glaim of s&T< vo/w .
Jegus recognizes that this i1s impossible with man (19:26),
for men must gontinue to hunger and thirst after righteous-
ness that he may continually be filled (5:3). Man must
continually ask God for forglveness because he continually
sing (6:12). And yet the claims and demands of LL&Te VOAY
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are there, lald upon the disciple. The solution to the
problem lies in the fact that he who conferred the gift of
METo vosws 8lso confers the power to carry out the claim.

The first claim that Jesus demands of th;ae whom he
calls is that their repentance be a radical one, a repent-
ance that goes down to the very "root! of man's being. He
requires a turning eway from everything that hinders a
Lotel conversion to God. Jesus spells out this clalm very
succinectly in the Sermon on the Mount with three striking
contrasts. First of all, man cannot divide his heart be-
tween himself and God in his righteousness (5:17ff.); his
repentance must be complete, and if hils body stands in the
wvey he must deny his body (5:29,30), that is, he must deny
himself (16:24). The second contrast is that the disciple
cannot divide his heart between CGCod and men. God requires
a total and complete plety and worship (6:1-18), not for the
sake of the approval of men, but out of devotion to the God
who has called him to repentance. For that reason, too, the
disciple is called upon to renounce the majority (7:13);
God must have the claim of sezed verss , not men. In the
same way the disciple cannot divide his heart between God
and "thinge," and this is the third contrast (6:19-34). He
can develop no perasonal attachment for material things, but
must lay up treasure "in heaven." He can only serve one
magter and the Master whom he has been called to serve re-

quires all of his trust and devotlon.
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. Similar contraste are brought out in the Gospel which
show the totality of the claim of /a&Z'd,l vesew . The dis-
ciple must be ready to renounce family, honor, life (10:
37-39), for no human value can cancel the complete claim of
Christ on a man. He must renounce wealth (19:16-22) and
seek "the pearl of great price" (13:45,46), the Kingdom
and the blessings of the Caller. The fruit that the dis-
ciple bears must be good frult, for the tree is known by
ite fruit (12:33,34); the clalm of weZ«vorn? 1 a total
claim.

Vhat 1s more, all of these passages show eschatologi-
cal direction. The claim of ,aor«f vosee,2 i ealways a total
claim in view of the last Judgment. For those who come
under the claim of Jesus' call there 1s 1ife and salvation,
but those who refuse must face God the Judge and the last
Judgment.

Not only 1is Jesus' olalm upon those whom he has called
a total olaim,.it ie also a permanent claim, characterizing
the whole 1life of the disciple. His whole life must be a
life of repentance--he must continually accept the gift and
come under the claim of the Caller. That is why Jesus can
say in the Sermon on the Mount that the righteousness of
the dleciples must "abound" more than that of the Scribes
and Pharisees (5:20); it must be a permanent righteousness.
The whole 1ife of the disciple must be "perfect" (5:48),

characterized by an absolute singleness of purpose. His

P ——
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whole 1life is directed toward "seeking the Kingdom" (6:33),
to a constant and unending "hearing" and "doing" (7:21-29),
Moreover, the dlsciple can carry out this claim only as hé
is empowered to do so by the Messilanle Caller who continu-
ally offers forgiveness (6:12).

Jesus also speaks of such a permanent repentance in
other parts of Matthew's Gospel. This 1is brought out in
the parable of the talents (25:14ff.), for man is held
responsible for the grace that has been given him. Jesus
demands such a permanent repentance in his condemnation of
the Scribes and Pharisees who "say," but do not "do" (23:
3). The whols life of the disciple i1s to be spent in doing
the will of the Father--only then can he be called Jesus' }
brother (12:50). Jesus pilctures man's life of repentance i
as a child-Father relationship (5:45); the child must con- |
tinually recognize his dependence on the Father. Such «
humility is the essence of true and permanent repentance.
Perhaps the capstone for this claim of Jesus is the summary
Qr the commandments (22:36-40), love to God and love to
neighbor. The whole life of the disciple is to be a life
of love--a life derived from, a 1life lived for, the One who
first loved him.

These are the characteristics of Jesus' call to repent-

ance in the Sermon on the Mount. They are elucidated and

drawn more sharply into focue by perallels in the Gospel of
Matthew. These parallels indicate that the Sermon on the

Mount is indeed a part of Jesus' call to repentance.




CHAPTER V
CONCLUSION

¥hen viewed against the backdrop of the 0ld Testament
and the purpose of Matthew's Gospel the Sermon on the Mount
is a part of Jesus' call to repsntance. The 0ld Testament
concept of the /.oolie./:o and the prophetic call to re-
ventance are fundamental for a right understanding of the
Sermon, for they bridge the gap between the 0ld Testament
and the New Testament. They show the Judalc understanding
of these concepts when John the Baptist announced the King-
dom at hand in the person of Jesus and renewed the pro-
phetic call to repentance. Jesus, in turn, took up the
preachment of John, proclalming the Kingdom at hand in his
owin persgon and work and renewing John's call to repentance.
The whole structure of Matthew's Gospel indicates that the
Gospel is a record of Messlanic action, a fulfillment of
the 0ld Testament prophecies concerning the expected and
longed-for King. In Jesus' proclamation of the ,&oz)u:u
he points out to men that he 1s indeed that Xing and in-
vites men into hils Kingdom through the call to repentance.
It i1s in this context that Matthew records Jesus' Sermon on
the Mount.

The Sermon, then, 1s a part of Jesus' call to repent-

ance, for it points the hearers to the King who has called
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them, and 1% spells out for them the gift and the claim of
the call. The characteristics of the repentance called for
in the Sermon on the Mount are the same characteristics
found in the prophetic call to repventance and in John the
Baptist's cali. In the Sermon Jesus calls for a turning
away from sin in contrition and a turning to God in obedi-
ence. He calls for feith, a whole and complete trust in
him who has lssued the call. His call to repentance is not
exclusive, but unlversal, and it always points to God who
confers the gift of reventance. These same characteristics
of Jesus' call to repentance are elucidated by parallels in
lKatthew's Cospel. In short, Jesus wants the whole 1life of
The disciple to be a total, vermanent, continual repentance.
Such is the impact of his message in the Sermon on the

lkioun%t.
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