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CHAPTER IV
JESUS FORBIDS MARY TO CLING TO HIM

Mary reacted to Jesus! Hﬂleﬁ;k.nﬂt only with a word,
"e,q(SPorM' » but also with an action, vhich is implied in
the vords mw aev Wmrzov- , which Jesus addressed to her.

Meny have seen a great difficulty in interpreting the
vord dwrov- . After tracing its use through the Septuagint
@nd the Targums, and in the Semitic and Aremaic languages,
Violet concludes his study of these words by saying, "da
'noli me tangere' geradezu ein gefligeltes Word geworden
1st,"% Luther felt that he could not fully grasp the mean-
ing of thie phrase, considering it to be a "erux interpre-
tum, "

M\ TTzéo» s A Conjecture

This seeming difficulty has prompted some to propose a
different reading of the text, Tholuck observes that "some

are disposed to read ov mh AWTOV . o ."3 Ve note that

1runo Violet, "Ein Versuch zu Joh. zo-rr. Zeits
fur die lleuteatamntlio Wisse @: ag
M L pl'i ¥ )

azm.m l!ulhaupt, eutor. mo ruu s und o-u schich-

ﬁ:"‘l:u. Allen v:lnr m% :5;,

3Augustus Tholuck, Comme on the 1 of J
translated by Charles Kreu —ﬁﬁl
GOQ, 1859); Pe 310.
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the Vaticanus Manuscript suggests a transposition, so that
1t vould read u+v oa7rEov mwov .

Bernhard, considering this variant %o be significant,
notes that, since the position of mw varies, the original
M5 reading may have been AN «mrcov o This, he suggests,
might be a corruption of a still esrlier reading, namely,
MN TTO0v B

Bernhard recognizes that all of the Synoptists empha-
Blze the fear of the women at the tomd (Mark 16:8; Luke 24:5;
Matt, 28:5 and 10). But here Mary is apparently without
fear, This presents a difficulty.? M+ w7dovr would clear
up the difficulty, for then the sequence would bej

Be not affrighted, for I have not yet gone up to My

Father. . . . I am still with you, as you knev Me here

on earth; I have not yet resumed the awful majesty of
heaven. Do not fear: carry my message to the disciples

as in the old days.

In reply to this conjecture, ve must note first of all
that all the MSS are silent in regard to un 7rrodv, We
ask furthermore, as does Cotter, "Why should a simple and
easy reading be changed into one which is difficult?"7 We

28 h‘:.ré H. ge?haog, A cz-:.ueu tical C :::
Sritigat 0 m‘;—g—’-’aﬁ 15 e e %E_or .
m 8 Sons, 192

ries Sor II, 667-70.

5Ibid., p. 670.

6Los. ecit.

™W. B, P. Cotter, "Touch Me Not; For I Am Not Yet A-

scended Unto The Father," The Expository Times, XLIIX
(October, 1931), %3.
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mst agree with Barrett that such & conjecture should not
be resorted to, if any sense can be made of the given text.®

ArTov end its Related Terms

Proceeding then upon the basis that uh ,ov A 722V 18
the correct reading, we must recognize first of all that
Jesus was here forbidding an action wvhich had already begun
or had been attempted, The form.of {rcoV is present middle
imperative.? Moulton points to the difference between a
present imperative and an aorist subjunctive. He cites
Plato's Apology, where " AN Qat\r Pn’eﬁts (20B) was used
before clamor begins, andun OspvfAsite(21A) 48 used when
it has begun."10 /v with present imperative is used nine-
teen times in John's Gospel and Epistles, while amnwith the
aorist subjunctive is used only once (John 3:7). Wherewer
,wrf iz used with the present imperative, the reply must be
either "I am not doing so,” or "I will stop doing it."1ll 8o
ve must conclude that Mary had already begun that which Jesus
vas forbidding.

8¢, X. Barrett, The Gospel According o St. John: An
Introduot:l.on v:u-.h c' e and no 8 on the Ureek Text
: Pa Us > P U T T T,

9A. T. Robertson, ’.I.'hn ourth GogE ,» The Eﬁnt to the
Hebrews, in Word Plctures in
Harper and Brothers, 1032), V, 312.

10y, B, Moult in A Grammar of Nev
Testament Greek (MM'W‘FF* Ciark, 1I949), I, 122,
111pid., p. 24,
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We may then ask, "What was 1t that Mary had begun to do
8nd that Jesus was forbidding her to do any longer? To what
menner of touching does :("rrt'o/udt refer?" Arndt-Gingrich give
8 the meaning of «mwrosd. "take hold of, hold,” and then
glve for the meaning of the phrase under discussion in John
20117, "Stop olinging to me."l2 Thayer agrees that it means,
"to fasten oneself to, to cling to,” but then he trenslates
this phrase, "Do not handle me."13 Immediately we recognize
that one can easily handle something without fastening oneself
to it, and that handling is quite different than clinging to
something,

What light does a study of terms related to & mTeebac
shed upon its meaning? We find that Rc-u:éu most properly has
the meaning "lay hold of." In Matt. 26348, Judas instructs
the priests to "hold fast (Ke’qtnlbdz.—c-_ )" to the one he
ldentified with a kiss, In Matt. 26:57, we are told that
those who "lald hold on (6 «@«zneav-zes)" Jesus, took
Him to Calephas, And in Mark 6317, we read that "Herod him-
Self had sent forth and laid hold upon (& pdznicy) John
and bound him in prison.” So we may see that Kp= TEW pro-
perly means "lay hold of, seize," or "arrest.”

2.

F, Arndt and F. W. Gingrich, editors and transls-
tors, A Greek-English lexicon of !ostmlnt (Chicagos
The UnT: Iversity o CBg0 Fress, %

13
J. H. Thayer, A Greek 1ish lexicon of thn m
(cometac’l edition; ﬁ Tuv%'ﬁ* O.,

WPL- 70.
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Thayer would have us make & olear distinction between
Zén.—g_c.,(,\,,c,_ ~ Qurzufvsw' s and vnﬂe&¢fw » He writes:

darreebat 13 the stronger term, denoting often to lay
hold of, hold fast, a riate; in i1ts carnal reference
differing from ©cyyivec~ by suggesting unlawfulness.
Ocgzidvecw 1is used of touching by the hand as a

me2ns of knowledge, handling for a purpose;Yn/Rpiveig-
nifies to feel around with the f rs or hands, espe-
cilly iIn searching for something, often to grope,. . .

In Col. 2321, 9(.21]1&'\/6&.\!18 used in the sense of hand-

ling for a purpose. We read there, " un ayn pmndi Zevon
aam SE 9':)’“35 ." This passage seems to convey a sense

of growing urgency, so that it might bs translated freely:
"Be sure not to touch it., Especially don't taste it. But
above 1l don't handle 1t!" That ynAXP{v signifies feel-
ing around with the fingers, may be seen from & passage like
Luke 24339, where Christ bids His disoiples to handle His
hands and His feet, to feel Him and make sure that He is not
& spirit., 1In Acts 17:27, VY hﬂ“¢‘TW is used in the sense of
groping after something. Paul here tells the philosophers
on the Areopagus that men often try to find God by groping
after Him,

AT ToumdL is used only once in the Gospel according to
St. John, here in 20:17. Anzoust is most often used in the
Synoptics vhen referring to those who touch the clothes or
person of Jesus, believing that such an action will have a
curative effect upon them., Here we refer to passages such

Urp1q.
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88 Mett. 9:20; 1%136; Mark 3:110; and Luke 844, It is also

used of Jesus touching persons to heal them, as in Matt.
813; 9129; Luke 5:13; 22:51. This vord aleo expresses the
actlon of Jesus in blessing the children, in Mark 10:13 and
Luke 18:115. Tuis sense of touching which conveys a divine
blessing 1s listed by Arndt-Gingrich as the second meaning
of S'mzee e (1P

Ve have noted that Arndt-Gingrich give "take hold of"
a8 the first meaning of <mzee 9.“'16 Nicklin strengthens
this by saying thet “in the New Testament Smrou<¢ con-
stantly occurs in a sense almost interchangeable with that
of the word KOXTEW & o » "7 He refers then to the heal-
ing of Peter's mother-in-law, where v <co is used in the
Hott. 8:15 sccount, and ex edrneev 15 used in the Mark
1131 account. Since the meaning of Kp«CTEW is clearly "lay
hold of," evidently in Mark 1331 Jesus not only "touched"
tut "laid hold of" her hand. Comparing this then with the
use of Jwzou«tl in John 20117, Nicklin concludes that the
meaning should be "do not continue to keep hold of me." He
Points out the fact that the women in Matt. 2819 laid hold
of (EKQ-L'rn exvr ) Jesua' feet, and that this is consistent

15Arndt and Gingrich, op. eit., p. 102.

16-8_'1& p. 28.

1T, Nicklin, "Noli Me Pangere,” The Expository Times,
LI (October, 19395, T8.
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Vith the Fourth Gospal's /.m' Y i A reov ,18

Our comparison of &mrewb« with its related terms
would lead us to conclude that X z=ous has the sense of
"olinging to" or “holding to" something or someone. 97;"""”
means “touch” with the sense of handling something, as one
Would handle a pilece of rope to test its strength. 'Wﬂ]“?bf"
means "“touch" with the sense of feeling something, as one
¥ould put his hand to a material to feel its texture.
‘ATreeBd on the other hand, being interchanged with
KpaTely | means, "lay hold of" or "oling to," not merely
"handle™ or "feel,”

Commentators have given various shades of meaning to
the words " unm v &mzov ," Goodspeed trenslates it,

"You must not cling to me."9 Luther says it should be
"Riihre mich nicht an."2? Westcott adds that "a desire to
retain”" is 1nc1uded.21 Strachan writes that it means "not
merely to touch an object, but to possess 115."22 They

8rp1a.
1%
» Jo. Goodspeed, The Nev Testament: An American Trans-
lation (Chicagos University EFGEIcag'o"PLnu, 3903,

aouﬁmnpt’ 22. eit., p! 368.

2]1‘ B, Westocott, The Gospel Accord to 8t. John:
The Greek Text with IntEoduotios .ﬁﬁéﬁ‘mmm;
Vir. B, Eordmans PubiIshine Co.. 195%), D 3 i

22

R. H, Strachan, The Fourth Gospel: Its Significance

and Environment (fﬂldem Stmcmﬁ'fan'ﬁnmn 88,
I§'55), P 52?.
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8gree that, from the meaning alone of the word Jrzou«de , it
8ppears that Jesus was saying to Mary, "Do not keep on
elinging to Me!"

“Amzov in Relation to i-:ea.cﬁéte&, W@ooc'set/ow'

Is there anything else in the text proper or in its
context that would strengthen our assertion that Jesus vas
forbidding Mary to cling to Him?

We may note first of all that c,-ceqt/m?-?a< is used in
verse 16 close upon its use in verse 1%, Eb'r.'eé l}"ﬂ ecs
td 6wcLw . Lenski translates the ¢rp<xpeiex of verse 16
vith the worde "having leaned forvard,"Z3 To justify this
translation he points to Luke 9:55 and 10323. He writes:

In verse 1% fezexpn £is TR o7c6« means that

Mary turned completely around so that she faced Jesus,

When now John writes in verse 16 c.zp« Lo s o o o o

Mary would certainly look at this " ner" expecting

his reply. Mary vas facing Jesus when Lie spoke her

name, and ¢tpapcio« means that she leaned forvard and

80 uttered her reply. The participle is used as in

Luke 9:55, 10323, where Jesus too leans toward his

disciples, whom he ﬁnady faces, and does not turn in

order to face them.
The next step after having leaned forward would be to clasp
.Jesus' feet, But we have little evidence in the New

* Testament to show that when cTexf €< is used twice in

23g
» C. H. Lenski, The tex tation Of St. John's
Gospel. (Columbusi Lutheran oncern, Y, P. 1332.

241p14., p. 1333.
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conjunction, the second use should imply a bending forward,
éspecially to speak in private to certain persons (lLuke 103
23). |
Alfora® and Temple2S explain the double czpxPEicaby
saying that it was not until the second crtexpeiex that
Mary looked directly at Jesus, Others propose that this
double turning is merely agitation on the part of Mary, and
that her grief made her turn this way and that in searching
for the One whom she had lost. Zahn speaks of this agita-
tion. He says, "Sie hatte sich schon wieder mit ihrem Blick
dem Greb zugewandt, indem sie in ihrem Aufregung auf eine
Antwort des Gartners wartete."2’ Lipscomb olearly shows
hov her grief could have caused her to lose interest in the
gardener vho gave her no help and turn again to the tomb.
He writes:
she had an extraordinary capacity for abstraction from
circumstances, and for perfect concentration on a great
thought or feeling. She was not disturbed by the angels
in the sepulchre. No sooner had her grief answered

their queutiga that she turned awvay to seek the object
of her love.

25Henry Alford, The Four Gospels, in The Greek Testa-
ment (Sth editions fondant Rivingtens, 1863): X, 900,

26H : :
1lliam Temple, Readings in St. John's Gospel (London:
Macmillan & Co., 1940 ,—ﬂ%&.

27Theodor Zahn, Das E 11um des J 8 (leipzig:
A. Delchertashe vorissonioiracTing, T008] - aogss.

285, A. Lipscomb, Studies in the F Days Between
Christ's Resurrgc ion scens on—fﬂﬂ‘l. g Southern
Methodist F iIIaﬁ H‘uuu,

8t Pu ', 1884), p. 226.
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Both of these views point to the fact that she turned

twice to Jesus, What manner of turning this wan must remain
conjecture. The ,7P<PEib of verse 1% and that of verse 16

do not appreciably affect our conclusion that Jesus forbade

Mary to cling to Him.

Ve may note here that the interpolation after ScS«<«xle
of k«t rreoufSe-(/uov* Yoo Beic 4vT/V has been attested
by & number of MSS, This addition forms a very close paral-
lel to Matthew 28:9, vhere ve read ¢ Se 7reoe&d bov-
¥t ExpdTnexv {vrov. This addition would imply that
Mary had started up and ran to Christ, perhaps to take hold
of His feet., The close similarity to Matthew's account
would point to this, that perhaps these early scribes saw
the difficulties of the text in John, and, having also the
text of Matthew before them, added this as an explanatory
and harmonizing gloss. If this were a correct interpolation,
1t would strengthen the view that Mary was trying to cling
to Christ when He said, "M~ v amwzov §"

One other point would strengthen this view. We have
noted how the theme of Mary's concern for having lost Christ
is recurrent throughout the first eighteen verses of the
twentieth chapter of the Gospel according to St. John.2?
When one has lost a prized object, when he again finds it,
he willl securs it in such a way that it will never be lost

298\121-3 » PPe 13-14,
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8gain. Applying this thought to Mary's action here, lenski
Writes:

a8 Mary recognizes Jesus, the first impulse of her love
i8 to seize hold of him, vhom she had lost and feared
not %o find again. Here He is, not dead, but marvel-
ously alive again! All her loss is turned into sudden
possession. ©She clasps him as her own, never, never to
lose him again,30

Zalm agrees end suggests that wvhen Mary had again found
Jesus, she would naturally vant to hold fast (festhalten) to
Him, in fact, even clamp herself (ilammerte sich), to the
one she had lost and then found,3t

There is little relatlonship between Mary's “touching"
eand that of Thomas (John 20:27). In the first place, the
vord used in verse 27, BoAc , implies an entirely different
action on the part of Thomas. This would render improper
any question such as "Why was Mary forbidden to touch Jesus,
seeing that Thomas was invited to touch Him?" We must remem-

ber also that, as Westcott writes:

the spiritual temper of vill be seen to be the
exact opposite of that of Thomas, She is satisfied
with the earthly form which she recognizes. Thomas,
having thought that the restoration of the earthly
life wvas impossible, rises from the recognition of the

earthly form to the M;gst acknovledgment of the
divine, verse 28. . . .

Thomas doubted whether Jesus had been restored to life.
Mary did not, but wanted to oling to Him.

3%‘18“, m. 2&1, Ps 1335-
3lzahn, op. eit., p. 253.
32yesteott, op, oit., p. 345.
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Summary

We may conclude that Mary did not merely lay her hands
on Jesus, She did more than handle Him and feel over Hia
body to determine whether He was really there. Apparently
grieved that she had lost Christ, when she recognized Him,
he called Him by name, " é«p@w v " and took hold of
Him. Jesus responded to this action in the words, "Do not

keep on clinging to Me."




CHAPTER V
THE CLARIFICATION OF THE PROHIBITION
Going Up To The Father

Having forbidden Mary to keep on clinging to Him, Jesus®
then »efers to an "ascension” as the justification of (77<e )
HBis prohibition, It must be remembered that it is not the
Purpose of this thesis to formulate a doctrine of Christ's
8scension as i1t 1s glven in the whole of the Gospel accord-
ing to St. Jonn, Here we ask primarily, "What does Jesus
88y about His ascension in John 20:17?" The conmection
between this reference to Jesus! a'aoena:.on and Mary's cling-
ing to Him can be studied most readily after we have dis-
cussed Jesuz' further clarification of His prohibition,
namely, that Mary should give His message of fatherhood to
the disciples. As background for our study of the "going
up to the Father" of Jochn 20317, we shall briefly review the

Lutheran doctrine of The Ascension.

The Ascension (Acts 119): a summary

Ve here summsrize the Doctrine of The Ascension as it is

given in Pieper's Christian Dogmaticss Christ died and was
buried. Between His quiokening (Cwormroc»wcs ) and His

éppearance on earth, Christ's entire person, in a glorified
Christ

state, descended into hell to preach condemnation,
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then rose from the grave on the third day after He died, in
8 spiritusl and glorified body.- Then during the forty days
between the resurrection and ascension, He was no longer with
His disciples according to the mode of an earthly, visible
body, but He came to His disciples according to His invisible,
1llocal presence, and so He could appear before them even when
the doors were shut (John 20:19). The purpose of these appear-
ances was to confirm faith in the resurrection, and to teach
about God's k:t.ngdom.l He points out that the ascension proper
of Chriast

tooix place in an actual upward motion, a gredusl rising
up of Christ. . . . The g:minus ad g'uam is not merely

the coelum beatorum (the Paradise of the redeemed), . . .
But The Terminus ad quem of Christ's ascenslion 1s also

the coelum majestaticum right hand of God), Mark
16; TEog Vg, e totiom (the rign "

6:1 '» e r 3 o s B e

Ava Retlvw = Ava BéPnr<

Keeping this background of the doctrine of Ascension in
mind, we now turn to a consideration of the "going up" of
verse 17 to determine vhat additional 1light it sheds upon

the Ascension of Acts 139.
’Ava Balve 18 not at this time a technical term for

lprancis Pleper, Christ D tics (St. Louiss
Concordia Publishing'ﬁﬁ'.—%ﬁ_q. ﬁ, 314-23.

°Ibid., p. 32h. :




