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CHAPTER I
INTRODUCTORY CONSIDERATIONS

The object of concern of this thesls is the chronlcling
of the origins sond development and of the historlc and pre-
sent uses of the 1itany of The Lutheran ﬁxgn L a bl
seelk To answer guesilons such ags these: vherefrom and how
did the litany come? Uhat were 1ts peculiar merits in
times »nast? Is its present relative disuse due to any in-
harent deficliency? Could it have any values today for the
cornorate worshlp of the Body of Chrlst?

The original impetus for this study was derlived from
a reading of Dom Gregory Dix's The gghgg_gg'ggg_glggggxpl
One of the theses which Dix proposes and defends with deter-
mination in connectlon with several aspects of corporate
Christian worship is that the interest cf the lalty in cor-
porate worship began to suffer and that the laity's part in
worshiv was slowly and in many ways reduced in scops and
amount by eliminatlon or selzure by the clergy. The par-
ticular statement that encouraged this thesis is one which
deals with the changes in congregotional prayer in the early

fourth century:

ljom Gregory Dix, The Shape of the Liturgy (2nd edi-
tion; Vestminster: Dacre Press, 1945).
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All christendom wes then atlll 2% one con the way in
which the public intercecssion should bs offered--by a
corporate act involving the whole church, in which |
nevertheleas each order--1a2l%y, dezcon and officlant !
{bishop or oresbyter)--mnust sctively discharge its own
separate and distinctive Tunction within the fulfil-
ment of the '"prilestly" activiiy of the whole Body of
Christ. . . . Yith us the deacon's part has compleiely
disanpeared, and the people's prayer--the substance of
the old intercession, which the clergy's vocal prayers
and bidding origlnally only led and directed--has been
reduced to a singls word, "Amen." If the truth be
told, many of the more devout of our laliy have come

to suppose thet intercession is a function of prayer
bettver discharged in privete than by liturgical prayer
¢f sny kind, so unsaitisfying is the share which our
bractice allows them. . . . The old method derives
from the »rofoundly organic conceptlon of the church
which posseased the minde of the pre-ilicene chrisilens.
CGur oun is the nroduct of that excesslve clericalism
¢f the later middle ages. . . . By the middle of the
fourth century the universal use of this pre-Nicene
method of corporate intercession was beginning to dis-
anpear, o precess in which the Antiochens invention of
the "Liteny" form played sn undesigned part.Z2

To prove or dlsprove the accuracy of Dix's principle
would have been beyond the scope of 2z thesls of this nature
aven though the thought is entiecing. However, a study of
one aspect of the problem, the litany, would be feaslible
end would alsec contribute to the study of Dix's thesis at a
later date.

Tven for such a limited study it would heve been im-
possible to cover entirely the wealth of material concerning
the 1litany. And co this thesis does not claim to cover the
subject in its entirety. For example, it will not attempt
to explclit %“he maoterial which deals with 1%s devotional

=

wlb;"o' ,'Pp- hs-ll‘so
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content nor that which interprets and enlarges upon lta
text nor yet that concerning other preyers in litany form
other than that “tGreat Litany® of the Church which we find
in the form given in the hymnal of the Synodical Conference.

But we do plan, as was atated sbove, to trace 1ts
formation, 1ts transmission to our generation, snd its uses
in the peat so that we may gain an apprecliation of its
values and to recapture 1ts worth, if any, for the worshilp
of Lutheran Christiazns living in our nation in the present
tine,

In brief outline this thesis will seek to trace the
1itany from its earliest beginnings in Eastern Christisnity
to ite adeption and edeptatlon by the Church of the West, the
worklings of the Middle Ageé and the Reformation perilod upon
the litany and the end results of the influences of these
twc periods upon our present day form and ite use in the
Lutheran churches of America. In conclusion we hope fto out-
line the possibilities of future utilization and improvement
with suggestions for future study.

Published books which have proven particularly helpful
in this study ought to be mentioned. In regard to the
ancient prayer forms of the Eastern Church, Brightman3 is

invaluable, Six volumes were especilally helpful in plecing

3F. F. Brightman, Liturgles Eastern gnd ¥estern (Oxford:
Clerendon Press, 18965, Lo
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togather its development in the West: Dlx,u Duchesne,5
Graff,s Jungmann,7 Beed,a and Rietachel.? For present-day
use in Anerica the reader is referred to the statistical
survey on the matter by the author, resultzs of which are
incornorated into this thesis.

Knowing Tull well the dangers of finding to be true
what one is already convinced is true, the wrlter, neverthe-
less, wisheg already at this point to state thet his studies
confirmed hie original belief that the litany is not 2 dead
form, without wvalue to Lutheran Chriatlans of teday. It is
his conviction at the =end of his research snd consideration
that the liteny should be uzed more frequently to the great
oroflt of all of God's neople. Its present state of disuse
ies due not to any unsuitability but rather tc misunderstand-

ing and sbuse. It 1s further his conviction that despite

“pix, go. oit.

5L. Duchesne, Chpietisn Worship, translated by M. L.
HoClure (5%h edition; Hew York: The iFacmillan Co., 1931).

6Pau1 Graff, Geschichte der Aufloesung der alten gotias-

dienstlichen Former in der evangelischen Xirche Deutschland
(Goettingen: Vandenhoeck und Huprecht, 1927 &nd 1939), Erater

und Zwelter Band.

7josef Andreas Jungmann, Missarum Sollemnia (Wien: Ver-
leg Herder, 1949), Erster und Zweiter Band.

8l uther D. Reed, The Luthersn Liturgy (Philadelphia:
iuhlenberg Presas, 1957 o

? ik (Berlin: Verlag
G. Ristschel, Lehrbuch der Liturgik
von Rguther und Heiehard, 19005, Erster Band.
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Lutheran cbjection to varliousz customs attached to the use
of the litany, for ezample, ths use of the litany in pro-
cegslion, the LlTany ocught to be used even 1f without the
older customs since 1ts worth is tc be found in ite in-
herent duslity rather than its external signs. Likewlse,
he 1z convinced that rather than being considered primsrily
&s an azcet of venlitence 2lone, in keening with 1ts later use
the litany will bs most profiltably regarded and used as the
general prayer of the congregation in keeplng with its moré
ancient use. He is Turther convinced that a vroper under-
6tanding of the great virtues of the litany on the part of
the clergy and the clergy's willingness to teach thelr
people is a necegsary step before the lltany can give 1ts

greatest beneflts to those ueing 1t as a form of prayer.




CHAPTER II
THE BEGINNINGS IN THE EAST

I% 1 to the East, the cradle of so many of the world's
religicns, =snd to the Eastern mind, so mysterious %o those
of us of Vestern culture, that we must look for the begin-
nings of the litany. As in go many other things in re-
ligious life, we zre indebted to The people of Horth Africa
and of the esstern shores of the lediterranean Sea Tor the
prayer forms of ancient Christisnity. The word, "11tapy,“
itself shows us its birtholace. For this word comes from

the Oreek language which was so much at home in those places.

1% seems %o derive from the Creek 1it¥ meaning prayer and
??om lissomzi, te pray. Et‘earlx begen in tﬁe Church to“
rafer to tynes of reeppnsive prayer which are to this day
1n use bn"ch in thﬂAfg§tern and Western churchag.

1% wag not without Toresrunners in the Church of the Old

and ﬁew Testaments and in the psgen rituasls. In the 0ld

©f ' 1 _W-a Q\J\w-us-—c At"ku.vq..
Testament canon cne thinks imnedietely of(gsulm 136,w1th its

repeated refrain of "for his steadfast love endures for
ever,” In a1l iikelihood this psalm was sung in an antiphonsal
manner in the worship of the temple with the lalty singing
this refrain. Similarly the same refrain appears elsewhere,
notably 1n.é°sa1m 118) This bescomes & congregational accla-

wation. There aore similar sctions involved in Deuteronomy

/27:15f., for instance. )
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In the literature of the Apocrypha the rerrain,‘"Bless
ye the Lord," in the(Song of the Three Children again:rer{-
coursges us to imagine the singing of s choir with ai
regoponse by the laity, left slmple and in repetition fofm
sc thait the peovle, who were without service books or
hymnals, could easily pﬂrﬁiclpate‘in the community worship.

Agaln in the New Testament we find interesting fore-
runners of the litany type of prayer, Firat Timothy 6:16
cloages with what may wellﬂbe_an early Christian acclamation:
"Te Him b2 honor and eternal dominion. Amen," reminiscent
of the songs of oralse of the anirite in the Book of the
Hevelatlon. 8%. Faul'e first letter to the Corinthlana,
chapter 14, verse 16, seems to imply the same scrt of thing: -

Otherwise, If you bless with the splirit, how can any

one in the position of an outsider sszy the "Amen" %o

your thonksgiving when he does not know what you are

saying?

But most prominent in the Gospels is the cry of Kyrie

eleison of those pleading for the blessing of our Lord Jesus
Eh?ist. The ten lepers, the blind man of Jericho, the
Ceneanitish woman, and others used this ery to gsin divine
blessing and %o acclalm His honor and glory, much as the
pagan erowds of other lands shouted These same words tTo the
conquering general and emperor upen his triumphant return to
hnis homeland, laden with the spoile =nd slaves of battle.

o Christians besought Christ, the Stronger One, to share
with them the spoils of His battles with the Evil Foe. And




e
there was precedent for such an address to the Deity, for
aven before this, pagens had oddregsged the S3un-God with the
ery, "Eleison. "+

Hore informaetion 28 to the scurce of the litany is to
be found in the corporate prayer life of worshipers of those
days. Frayers of an extended nature concerned with the
needs of the Church 2= & whole were a part of the worship

55 AV mine. Fof-d

cf the temple and aynagogue. BS%. Paul refers to this prac-
tice and encourages all Christizns ¢o continue in such
orayers, in his firet letter of Timothy:

First of 2ll, then, I urge that suovlicatlons, orayers,

intercassione, and thanksglvings be made for all men,

Tor kinge ond all who are in high positlions, that we

mey lead a quiet and peaceable 1life, godly and respect-

ful in every way. This 1s good, and 1t is acceptable

in the sight of God our Bavior, who desires all men_to

be gaved and to come to the knowledge of the truth.
Thot this command was Tollowed is amply witnessed to by =all
e the New Tesgtament.

Additional witnese to the practice of the Church is
given from the writings of others, as well as from those of
the Apositles. The Evistle to the Corinthiang, attributed %o
8%t. Clement and dated eround the year 96 A. D., tells us that

auch was the case in the church at Rome of that dsy where

liosef Andreas Jungmenn, ¥issarum Sollemnda (Wien:
Verlag Herder, 1949), I, 413,

21 Timothy 2:1-L4,
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petitions were made for 2ll classes and needs of men.-

What was practicel in the 0la Teatament and inter-
testamental operlilods and for the nagan world soon proved to
be oractical To the Church of the New Testament. The
Didache records the prayer of the Church of only a short
time af%er S5t. Clement's letter. In this prayer already
we see The beglnnlings of = responsive congregational prayer
with repeated responses euch as: "To Thee be the glory
Tor evermore” and "For Thine is the glory and the power
through Jdesus Christ for evermore. " A
| From these simplegt of beginnings, as descrlbed abovs,
the llvany tyne of prayer developed. The zctual process
wnich brought about this evolution is clcuded in the mlate
of higtory. The student ls hampered by the limited number
of documents avallable and the limitations of attemptlng re-
constructiona. It would be hard, if not impoassible, to
trace every step.

The urgse and desires that fostered this development
ney Pe sunmerized in this way. First, the universal need

of prayer, both as felt by the individual Christian and as

3C. "pmand Miller, "The Church Prayer," in Memoirs of
the Lutheran L;turgigai Assoclation: Volumes III-VII iPitts-
burgh: Lutheran Liturgical Assccistion, 1900), III, 35.

bpne Dideche, The Epistle of Barnsbas, the Eolstles
and the lartyrdom of St. folycarn, the Fregments of Faplas,

the Eplstle to Diagnetug, trenelated by James A. Klelst
Vestmlnster, Maryland: Newmen Preas, 1948), pp. 20-21.
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'The ‘Christian vanted to prey. It wae only natural that he

10

commanded by the Christian's God, played an important role.

would strive to develop a form of srayer that would serve
him in his congregation--z prayer in which the audible por-
fions given %o the lalty would tend toward simplicliy for
that role. Dooks were scarce. It would hardly be possible
for & poarish to provide its people with bocks of the 1liturgy.
Many could uvrobably not read them even 1T glven one. ?pe
acclamation type of regponse was & natural development.
Third, the besuty and power of the reaponsive type of
prayer would commend it to the people.

in concept the litany form of responsive congregotional
nrayer may be trasced back to the second century after Christ.
Some parte of 1¢ may even go back into the first.century.s
Tertullian, writing around the year 200, states that in
ATrica 1t wae customary to say & litany during the Mass.é
Cur own liturglcel avthor, Lochner, says that the use of
Kyrie elelson can be demcnsirated to have bsen used first

in the third century.? Yuch of thic iz based on conjecture

end reconstruction, to be sure. However, the litany does

5Constance Garrett, Growth in Prayer (New York: Kac-
nillan Comparny, 1953), ». 130.

GBenjamin Francis Musser, Kyrle Eleison (VWestminster,
Varyland: Newman Bookshop, 1944), p. xvi.

7Priedrich Lochner, Der Hsuotgottesdlenst der Evan-
gelisch-Lutherischen Kirche (3%. Louls: Concordia Fublishing

Eouse, 1895), p. 105.
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apoear in fully develoned form no later then the end of the
fourth century in the rite of the Syrian Church as recorded

'. in the Avnoeiolic Gonstltutiong.a

fere the old distinetlon between the mass of the cate-
chunens and the mass of the falthful ie observed. At the
concluslon of the mass of the catechumens following the
servon, those not entitied to remain for the Communion were
digwissed in stapes, each dlsmissal preceded by a2 litany
vrayer, These clesses vwere called upcen to stand in this
order: the catechumena, the energumens, those in the last
stapes of preparatlon for baptism snd the penltents. The
deacon called upon them tc rise each in turn; the congrege-
Tion would kneel, resnonding to the various bids by the
deacon on behalfl of each group with Kyprle gleiscn. Those
for whom the prayer was glven epparently did not pray for
thengelves at this polnt. After these bids and their fol-
lowing reenonsee, howsver, the csatechumens snd the others in
their turn wers exhiorted to rise and to pray for themselves.
ATter this they recelved the blessing of the bishop in the
form of & collect, and the deacon ordered that they “depart
in pesce." Afiéer pll four groups were in turn prayed for

and blessed and disnissed, the prayers for the falthful

2 - gy (2nd edition;
Dom Gregery Dix, The Shave of the Liturgy (2nd editilon;
Vestminster: Dacre ?réss, 1945), ». L77.
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themselves followed, much in the same form without the dle-
missa1.9

Certain aspects of this routine are somewhat obscure
and dsbeted by liturgical scholars, but the outline is suf-
ficiently clear %o obtalin a good idea of the procsdure.

A rather charming touch is given in the rubric that
2ll are to respond with the Xyrie eleison, especlally the
11%tle children. OUne 1s reminded of the praise of the
chlldren in the Temple on Palm Sunday and again of Luther's
own wish that the chlldren especially take part in the
litany.0

As one surveye the nractices of varlous churches and
Thelr liturgiee, cne findes the expected variatiocns and
develoconents that always sre present when various people
and lands are inveolved. Jungmann states that origlnally
the bide were mede by the bishop rather than by the descon, 11
He adds that the deacon in the passage of time took over
this function. In this he sees the connection between this
more ancient prayer form and the ektene form so common 1in

both the Hess and the dally Office of the modern Eastern

9F. E. Brightmen, Liturgies fastern and ¥Western {Ox-

ford: Clarendon Press, 1896), vol. I, Sec. I, Chap. I, DD,
3-9 (]

10:5rtin Luther, "Vom Krlege wider die Tuerken, 1529,"

Saemmtliche Verke, edited by Johann Konrad Irmischer, XXl

(Erlangen: Verlag von Carl Heyder, 1842), 45.
1l jungmenn, op. cit., I, 592.
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Orthodox Churches.t2 In this form the litany becomes only

& dlalogue betwean the deacon and the people with 2 heavy
emphasis on the part of the deacon, the people remaining
only a chorus of sorts.

Thoege interested in discovering in greater detall the
course of the litany form of prayer in the anclent and
Eastern churches are referred tec Brightman's edition of
the terts. ”

This, in brief, however, is the first step in the
evolutlon of cur own litany. Ye wust next turn our at-
tention to the Vastern cﬁubches, especially those of Gaul

and Heome, where the next steps were taken.

120p, Prayer Book Ffor Eastern Orthodox Christlens,
sdited by Peter H. Horton-Billard end Vaslile Hetegan, trana-
lated by ifichael G. H. Gelsinger (New York: Association
Fress, 19244), for Syrian usage;

The Divine Liturgy (New York: Greek Archdioccese of
fiorth and South America, n.d.), for Creek usage;

The Orthodox Liturgy (London: Soclety for Promoting
Christisn Knowledge, 1939), for Russian usage;

Ihe Ezstern Orthodox Prayer Book, edited by Fan
Styliecn Noll (Boston: Ihe Albanian Orthodox Church in
America, 1949), for Albanian usage; and simllar books.
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CHAPIER IIX

DEVELOPMENTS IN THE WESTERH CHURCH

‘his new kind of o»rayer, born in the fertile religlous
imagination of the Esst, wess not long in making itself =t
home in the YWest. In-all likelihood it was brought back by
pilgrime from the Yest to the holy places of the East, for
already in those early days such pllgrimages hed become
fashlionable. Jungmenn reports that around the year 390 =
female pllgrim from Gsul was 2% Jerusalem and upeon her re-
turn to Caul revorted that the deacon had resd a liat of
petiticns and that as he read, a group of boys answered him
each time with Xyrie eleison.l

A1l liturgical scholars are convinced thet the con-
nection bztween the litanies of the E=nst and those of the
West is beyond debate. However, Jjust how the connectlon 1s
to be demonstrated and how the changea came to pass are not
simnle things %o prove,

Die sogenannten irenischen oder diaconischen Gabete

der morgenlaendischen Kirche sind mit der abesndlaendischen
l:itanei eines Geschlechtez, ohne dass wir doch nachwelsen

kecennten, wie sich diese aus Jenen allmeshlich ent-
wickelt hat.?

ljosef Andreas Jungmann, Missarum Sollemnia (Wien:
Verlag Herder, 1949), I, 414,

2y11helm Loehe, Agende fuer ghristliche Gemseinden des

Lutherischen Bekenntnisses (zwelte vermshrte Auflage; lord-
lingen: Verlag der C. H. Bech’schen Buchhandlung, 1853), p.

149,
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The form of the eerly litanles of the West have not
bgﬁpvgreserved for ua. But 1t is assumed that they were
probably modeled after Tthose in the Anocgtolic Constisu-
iiéﬁé."“ﬂhatever thelr form, there were many of thenm.

They appear early in the Mozarabic rite of Spain, the
Gallican rite of Gmul and the Ambrosian rite of Milan. 1In
the last of these the litany atill has a part during the
Lenten seascn when the deacon sings his litany from the
Gospel ambo in two forms on alternating Sundays.

Our maln concern la with the liturgy of Rome, which
became the dominant order of the Yest and the chief anceetor
of our Luthersn ways of worshlp. Of it Jungmann states:
"lach fom kann dss Kyrie nicht frueher sle im 5. Jahr-
hundert gekommen sein.">? This Kyrie, he also informs us,
vae & portion of the litany. However, by the year 529 in
which the Synod of Vaison met, some form of the litany had
become & reguler part of the ¥ass in Rome.

e must now take a look backward before we can go on.
The old form of prayer for the falthful in both the East
and the Yest wae Tairly constant at first. It appeared
after the dlsmissal of 211 those who had no place in the
prayer 1life of the congregation itself nor in the celsbra-

Tion of the Communion. These prayers of the falthful have

3jungmenn, op. eit., I, 413.
B1pia., I, 416,

_ TS —
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a marked resenblance %o our Bldding Prayer for Good Friday
which 1s consldered an accurate monument to the anclent
brayers. They began by the announcement of a subject of
prayer by the deacon (in the East) or by the officiant (in
the West). Then the congregation was bldden to kneel, and
it prsyed in sillence. After an appropriate length of time,
the congregation was bidden to riss. The bishop then
closed that round of prayer with 2 collect. Then the whole
process wvas repeated with another subject and another and so
on, 3

Yhile this mode of prayer could hardly be imoroved
upen, it was significantly chenged and became the deacon's
litany. In the original form it gave dramatic expression
to the universal priesthood of 211l Christian people, giving
e significant role to bishop, deacon and lalty. The newer
litany form, as wos remarked earlier, left the bishop zal-
meet entirely out snd did not do much better for the lalty
in the finesl analysis.

But it wes new; and the new always heas 1ts attractlons
for those who wish to be progreseive and up-to-date. And so_
the effort was made to bring this new litany into the Service‘
a2t Rome. But while the loczl situation and developuents in

the Eazt gave the litany an honest role to play in the

5tom Gregory Dix, The Shave of the Liturgy {(2nd edition;
Weatminster: Dacre Préss, 19E5), b. k2.
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worship of the Church, in the West that role was still
belng adequately played by the old general prayer of the
faithful., The fact of the matter was that the litany
8lmnply was not needed in the VWestern Church. But i% was
New and modern, and meny wanted 1t to Tfind a place in the
Veastern liturgy. The o0ld prayers were old, and that was
reason enouéﬁ for many tc wish their removal. G

(elasius I, who sat as Bichop of Rome from 492 to
496, seems to have been the men who worked out ,the neces-
.snry eccommodations, ﬁhiieﬁéhéré 1§J;o eiplicit evidence
50 preove this, all of the circumsiances point o him. He
aoparently nlaced a litany, the so-called Deprecatio
Gelasii, between the Introlt psalm and the ancient hymn
vhich followed ;t.é' This litany became & genersl vrayer
for the Church,jand the old general prayers were removed
from thelr place and nartially abscrbed inte the expanding
Euch@ristic Prayer.7

And se things remeined until the next great liturgical
innovator ai Home escended the bishop's throne. That was
Pope Cregory the CGreat, who ruled in the final years of the

500's and the firat years of the 600's. Ve do not know if

AL

the{ﬁeorecatio Gelasil, the\Intercessions of Gelasius, were

6Jungmann, ov. ecit., I, £418.

7Gf. Jungmenn, op. cit., I, 416; and Dix, ov. eit., p.
450,
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%11l being used in CGregory's day. 1% is suspected, how-
ever, that 1t wae elther this same litany or a simllar one
that was the object of his reformer's zeal. It 1s known
thet he made 1t the practlce of reducing the litany tec a
gimple Kyrie on non-Testal days.® The full 1litany was
still %o be used on Testal dayse. What hls motives for this
change might hove bsen ars net clear. Perhaps he felt the
strangoness of 2 general onrayer between the Introlt and ths
hymn, Perhaps he fglt the Service ought to be shoriened at
this point to favor expanzion elsewhers. Whatever the
cauge might have been, it resvlted in the litany belng

finally eliminated from the Service on all but a few days

of the year. To this day the Roman liturgy reflecta the
cld, ore=Gregorian order on Easter Eve and on the vigil of
Fentecost where the Kyrie and Gloriz in Excelsis ers onmitted
and the litany is used. In this instance the closing Kyrie
cef the liteny serves as the Xyrie of the Mass.g
The Tf=ct that the Kyrie had had an independent existence
in Fastern worship and vossibly in HMilan elsc probably made

the change somewhat easier for UGregory te echieve.1?

€. nssey Hamilton Shepherd, Jr., The Oxford American
Frayer Book Commentary (New York: Oxford University FPrese,
1955), . 5k.

94, B Hemer, "The Liturgical Influence of Gregory the
Great,” in Hemoirs of the Lutheran Liturgical Assgoclation:
Volumes III-VII (Pittsburgh: Lutheran Liturglcal Association,
1908), Vv, L&.

1°Jungmann, oo. eit., I, k20.
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However, scholars are inclined to belleve that Gregory's
Kyrie came from the lltany rather than from this independent
source because of a letter CGregeory wrote to Bishop John of
Syracuse about the yenr 590. (Already then the liturgleszl
innovator wes regarded as a potentlial denger!) Gregory
Telt he had to defend himeelf egainst the charge of intro-
duclng a Greek innovetion. To defend himself he pointed
out the differences between his oractice in Rome and that
of the Greeks. First, he sald that among the Greeks the
clergy and people both =zay the Kyrie and that in Rome the
clergy sings first and then the people resnond. Secondly,
he points cut that the Creeks know nothing of Chrilste
eleiscn a8 13 sung with Kyrie in Rome. Flnally, Gregory
commente thet in Rome they simply leave out everything but
Eyris and Chrigte eleleon. Jungmann, the source of the
above, concludes from this that this could only mean that
the invocations of the litany were remcved and the reaponse
alone remzins on non-restal days.ll

= ' Onge ths procese of the decaey of the liteny in the
:Ease begen, 1t was eliminated almost as quickly as it had
been added. The firat Roman Ordo, dated about 240 years

fafter Gregory's change, indicates that the Kyrie without

; 11tan§ 1g firmly established, that even this has passed

| from the loity to the choir and that the number three 1s the

11l3paq.
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accepted number of tlmes it is to be sung. PFPerhaps in the
hinterland the litany hung on longer than this, but it
could not have been much longer.l2

And sc¢ the oyele was compleied 2g far as the lass was
concerned i cur reconstruction is rsasonably accurats. For
the veginnings of the liteny are %o be found in the simple
prayer of Kyrie gleison. I% then grew into a most fruitful
form of prayer. And then 1t shrenk again into the origlnal
form. In the end, hewever, it was sung by the cholr or the
clergy instead of by the lalty.

Among the Eastern churches, of course, the litany form

of prayer £%i1ll hes a proninent part in the liturgy. There

| 1% eppears several times end in several forms.

This year (1958) several of the Lutheran churches of
fmerica will iseue & new Service Book. An interesting
though &eSatable change has been made in the Kyrle wlth the
eddition of cptional petitions. Luther D, Reed states of
this: |

The simple three=fold XKyrie ls o fragment of an
original meaningful responsive prayer which, as the
first prayer of The Service, immedistely followed the
entrance Psalm (Introit) in the liturgies of the Early
Church. This prayer was not penitential in character.
1% wes universal in scepe, with broad and objective
intercessions for the peace of wmind of the worshlppers,
for the well-being of the Church, the welfare of the
city and the government, the veace of the world, etc.
Eoch petiticn or intercession, recited by the minister,
was followed by the simple response, Kyrie eleison by

121psa,, I, b421.
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the people, In the early Middle Ages some of the
intercenalons in this llitany type of oprayer were trans-
ferred to a later place in the service, and only the
elmple resvonse of the people, the Kyrile eleison, was
k;pf at this place and sung by the minister and the
choir,

Separated from the npetltions which had given 1t mean-
ing, the slmnle Xyrie eleison came to bs regarded a8 a
cry of penitence. FMedleval symbollem gave 1% a nine-
Told form with three petitions addressed to each mem-
ber of the Holy Irinity. Luther's Orders established
the simpler three-=fold form, but falled to restore the
fuller text or the objective chareccter of the praysr.
The Anglican Prayer Books perpetuated the medleval
venitential conception by connecting the Kyrie with
the recitation of the Decalogue ("Lord, have merc

upon us, and inecline our hearts to keep this law®).
Regerded merely ae a ery of penltence, the simple Kyrie
ie repetitlous and out of place Tollowing the Con-
Tessicon and Absclution. I1Ites Tragmentery text gives

no hint of the real charecter and content of fthe
original preyer. The restoration of the fuller and
historically valid form gilves meaning and life to

this element in the Zervice. The restored petitions
have peculiar pertinance for our time and for all time,
and they follow the Confesgion and Abgolution with en-
%ire vropriety. Their sincerlity and breadth of spirlf
1if'¢ the thought of worshippers above concern for self
%o levels of unselficsh intercession for others.

And.so, perhaps, anocther turn in the cycle has bsgun
in the Church, with the Kyrle regaining its original place

in &t leaat an abbrevisted litany.

f’ At the same time that these things were happening
!
[}
!

within the Mase, the litany was also the objeet of much

: thought and care in regard to a very special kind of cere-
{

f
{

mony outside the Mass. Almost at the same time that Pope

Gelesius I was incornorating a litany into the ¥ass (ca. 495)

13L.uther D. Reed, "Introduction to the New Common
Liturgy, " Lutheran Suarterly, II (August, 1950), 260-261.
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the liteny wes finding speclesl favor in Gaul as the litur-
gleal text Tor a highly speclalized form of religlous oro-
cesslion. The two movemenits were inter-related, for =s the
litany became more popular in the proceszsions, the people
becane more determined that the litany had to have 2 part
in the Hass.lﬁmj

The 1&ea of a2 procession of the clergy and lalty seems
very often %o us today to bs without religious merit. That
thls is go 1s probebly due io Luther's objesction to pro-
cesslons (objections that were based more upon the sbuses
in h' processiona than on the proceasions themselves) and
also %o the strong stresk of Purlitenlism thet runs through
American Christiaenity. But the ldea of walking for
religlous purposes while singing vsalms and offering
prayers ls & very ancient idsa end one that is a part of
wany reiigions other than our own. '

It is known that by 3%7 a Christian confraternity at
Anticch, directed by Flavian mnd Diodore, promoted the sing-
ing of psalums with brief responsive choruses.l5 Ue also
have the witness of St. Basil in Cappadocia and St. John

Chrysostom at Antloch that in the East 1lltanles were sung in

public vreocession, cften in competition to the processions

14 Rietschel, Lehrbuch der Liturgik (Berlin: Jorleg
von Reuther und Reichard 1500), Frster Band, pp. 360f.

15gnepherd, op. eit., ». 5&.
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of the Arians.l® This peminds the writer immedistely of
the situation in New York City on lay 1. The Communis®
Party marches on that day to celebrate the revolution and
the more patriotic element of the city marches for "I Am

An American Day!" The parade with the lergest sudience and
the biggest bande is regarded as most successful. Although
this type of competition 1s not of the most noble ccncepn-
tion, we shell find it agein playing a part in developments
in Rome regarding the use of a liteny outside of the Hass.

The casze for religlous processions using the litany
has been put this way:

The mystical body's love and unity in prayer 1is manl-

Tested in the humble supplications of the . . . pro=-

cessiona. Walking in any lliturgical procession is, I

repfft,ﬁalwaya ?n oviward man}festation g; the one

gpreat sacrament: Christ snd His Church,

Hot only is the idea of religlous processions regarded
by many sz one of the best ways of establishing communion
between God and His Church and between members of that
Church, but meny feel thet the use of the litany without
procession weakens the sffectiveness of the 1iitany.

In the Christisn Church the earliest form of proces-

sion wza the singing of the Litanies, with stations

or stopping nlaces for special prayers. This feature
is preserved in our Litany, the meaning of which can

181p1q. "

17fPor Prators and Peoole, edited by Wilfred Tunink r
(Conception, Fo.: Coneeption Abbey, 1951), p. 158. !
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only ba fully brought cut if it is_gung in procession
and statlons made for the prayers.l

»

‘ Although it is quite likely that the use of litanies

f in precession in CGaul had several independent beginnings,
the attempt that has captured the heart of all of VWestern
Christienity was due to Memertus, the Blehop of Vienne,
arcund the year 470.19 Any number of circumstances are
clted as causce for his institution of litany processiocns:
the invesions of the Burgundians, earthquekes and floods,
lightning s%riking the royal pelace, and famnine among the
pecple. Vhatever the cause or causes Mamerius ordered the
clergy ond laity with much fasting to spend the lMonday,
Tuesday, and Wednesday before Ascension Day occupled in
processglion while singing the litany. Through these prayers
1%t was hoped that the affaips of the people cf that ares
would take a turn for the better.

Tne idea behind the selectlon of these three particular
days for the processions may be found in The CGospel for
Rogate Sundey, the Fifth Sunday sfter Baster.20 This
gelection exhorts Christian people to the practice of

prayer. Connected with this, A1f not at that time then at

18epey Dearme., The Paracn's Handbook (12th editilon;
London: CGeoffrey Uuméerlega, 1932), p. 25k,

19L. Duchesne, Christisn YWorshio, translated by M. L.
licClure (5th edition; New York: The Meemillan Co., 1931),

pp. Z288-2829.
2054, John 16:23=30.

R ]
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sone later time, was the idea that on Ascension Day the Lord
ascended Go His Father in heaven. It seemed only natural
tha% Christians ought to concentrate on prayer in the dsys
immedliately oreceding the commemoration of this event so
that fle might, as 1t were, take them with Him to His
Father.2l Since this was the season of planting in that
aree, the litany was sald varticularly in the hope that CGod
}mgould bless the new crowvs.

The observance of these Rogation Daye in Gesul was not
a light one. Defore the »rocession began, 211 concerned had
o fast rigorously. They recsived ashes on the %op of their
hesds in token of their repentence and were sprinkled with
holy water. Then the clergy and the peocvle, headed by the
cross of the chief church, set out. They walked barefooted,
ginging the liteny, pselms, and antiphons. Upon reaching
the station church Tor the day after a circuitous route
enclosing the farm lands of the parish, the lase was cele-
brated. And these processions lasted six hours ! 22

Whatever thelr length, they became excsedingly vopuler.

Perhaps this was bescause the litany-was commonly spoken in

2lyor Pagtorz snd People, op. eit., D. 164,

22pnbot Cueranger, The Liturgical Year, translated
by Laursnce Shevherd (Westminster, Nd.: Wewman Press,
1952), Vi, 132.
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the vernaculer in ﬁaul.?3 By the year 511 they had already
become so popular that they were offieclially recognized by
Tthe Councll of COrlesns which decreed: "Rogatlones i.e.
litanias =nte sscensionem Domini 2b omnibus ecclesils
placuit celebrari. ¥ It also decreed that all laborers
must be relessed from thelr work to go on the processions.
fﬂ ‘From Goul theee Rogeation Processions spread to other
[ lands. They spread to Germeny and Rome in the early S500's.
In Rome they were cslled the Lesser Litanies. iRome had at
this same time developed 1%s own litany proceééicns which
vere called the Greater Litanies. More of them shortly.
They also reached England where additions were made that we
snall also discuss later. In Spein the litany procession
took plece in the week after FPentecost and also in November,
vwhich was the time of sowing there.23 In 694 the seven-
teenth council of Tolede avvointed the litany to be used
once & month. OGaul also decreed that the litanies be used
in preparation for all the high festivels. In time the.

litany became o regulsr pert of the Church's worship in many

231ngve Erilioth, Eucheristic Faith and Practice:
Evangelical 2nd Catholic, translated by A. G. Hebert
Longon: Soclaty for Promoting Christian Knowledge, 1939),
D. 7.

Z“R. Yorris Smith, "The Sources of the Minor Services,"
in Memoirs of ‘ins Luthersn Liturgzical Assoolation (Pitts-
buryn: Lutheran Liturgicel Associaticen, 1900), 1I, 52.

259y411iam D. Maxwell, An Outline of Christian Yorshilp
(London: Oxford University Press, 1936), p. 269.
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nlaces on "ednesdays snd Fridsys, but the living tradition
thet brought the litanies to us was the litany procesaslons
of Hogationtidg.

“hile all this had been developing in CGaul, similer
processlonal litanlies had begun o develon in Rome for the
game nurpose but from other rsssons. 0On April 25 the pagan
Aomans, especially the young people, croszasd the Eilvian
Bridge %o sacrifice to Reblgus, the god who protected grain
from frest and rust. It was customary for the Church to
atteupt %o defend its menbers fromlthe nernicious influence
of pagan riitual and ceremony by establishing 2 parallel
ritual at the same time. And sc the Roman litany proces-
glons began. Vhile the pzgen Romans set out 1n procession
from the Flaminlan Gate, across the lilvian Bridge and from
there on %o 2 sanctuary some distance off, the Christian
procescions followed the same route to the bridge and from
thence to one of the churches in Rome.Z26

A Turther develoopment in Rome caume with Pope Gregory
the Great. After his elevation in January, 590, a severe
flood was followed by pestilence in Rome. CGregory delivered

a germon snd requested the people to pverform a Litani

Septiformis, & seven-fold lltany. The people were te divide

themselves into seven choirs or groups and each was %o

stari; out from a different church and march to a comnon

26puchesne, op. git., pp. 287-288.
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destination. These seven groups consisted of the clergy,
the men, the monks, the virgins, the married women, the
widows, and the poor and childven. Each of these groups
msrched in processiocn, ainging litanies until they had

reached the church of 3t. Mary the Great. This was on

¥

m

Aprll 25.°
AT this dete 5t. Mark waa not yet assccleted with
fpril 25. A% first these procesgsions were simply called
the CGreaster Litanies to diatingulsh them from the many
other litany vprocessions of the Church, especlally the
Gallican litany processions of Rogaticntide, which as we
saw earller were referred to in Rome as the Lesser Litanies.
Later, however, the date of April 25 beceme known as 3%,
Mark's Day and the procedure for both the Oreater and
Lesser Litanies became standardized, and both were directed
Soward the bYlessing of the fields by the Lord. Christian
Tarmers recognize perhaps better than their urban centem-

poraries that all the rain and sunshine come from God and

£ that in order toc have crons they must be blessed by CGod.

nnd s0 a new contribution to the worehip of the Church
was made by the Vest. The ECrst had developed the litany
form and to this day makes great use of 1t. Eut the Vest
contributed the thought of assoclating the litanles with a

procession on a fixed date for a pre-determined purposs.

27smith, op. eit., p. 52.
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Changes alsc were mede in the content of the litany
type of prayer used in the VWest. Agaln we muet state that
Just when and how some of these changes came about is not
known at onresent. | T

~e P

OUne of the changes that occurred concerned the re-

- ':;_,;'3‘.‘. T

apcnae of the lalty. ¥We have already mentionsad the ;art
of the acclamation, Kvrie elelson, in the litanles. As
time prssed, other responses were 2dded to fit with ad-
ditions and changes in the petitions offered up. In ad-

ditleon %o gleison the lailty wes taught to say miserere,

di nes, parce nobis, and similar phrases;/ and when 1%

£Xan

L P

bscame the fashion o invoke the sainte, ora’ pro ncbis.28
Through sdditions tc the petitions the litany tcok

ocn more and more the nature of s general prayer. One cof

the leet innovations has bheen referrsd to above, the invo-

catlcen of the saints. The oldest extant form of the litany

text 1s in a Fuldensisn cocdex, and this text contalns no

invocation of the salnts. However, a ninth century docu-

nent dirscts vetitions to liary, the saints, and the angels.29
The process by which the invccation of the salnts be-

came & part of the litany, which later became known as the

Litany of All Saints because of these invocatlions, weas

28g, Armand Miller, “The Church Prayer," in Memoirs of

the Lutheran Liturgical Assoclation: Volumes III-VII
(Pittsburgh: Lutheran Liturgical Association, 1506), III, 3.

291bia.
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something like this. A%t the times when the Weet was de-
veloping the Rogationtide and 8t%. Mark's litany proces-
8ions, the East, whlch had oroduced %the liteny form, was
embarking upon a new venture, lltanles made up of invoca-
tlone of the saints and specisl devotiona To the Cross and
to Christ as the Lemb of God.230 This idea wae brought %o
Rome by & Syrien Pope, Sergius I, 687-701. While it did
not cateh on in Rome aft Tiret, it did in Englend in the
700's. Due to the Irish and Anglo-Saxon movements Soward
the continent, this additlon of the invocations came to
Ceul and from thers to Rome.,3t It is one of the ironies of
hiatory, similar to the defeat of the litany in the Mass

by the Eyrie eleigon which hed given birth to the litany,

that the lnvocation of the sainta, which was one of the
few /nglo=3Saxon coniributions to the worship of thé Church
in the Vest, was one of the first victimz of the early
English reformers. One of the first things that Cranmer
did was Go limit severely these invocations in his new
English litany in 1544, 72

' gérora the year 1000 the litzny had settled intc zlimost
the some shape in which we know 1t. It began wilth a series

of Invocatlons of Cod, calling upon Him for =sudlence at His

30shepherd, op. eit., p. 5.
3lpix, op. oit., p. 479.
3231paa.
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throne of grace. These Invoeatlons were answered by the
laity with the ery, "Have mercy." Then came the invocation
of the ssints. In the earliest of times durling which this
wes the practice only classes of s=ints were named. 3But

28 tlime psassed, the gsints weres mentioned by name to the

k")

olnt of tedlousness. Thesee invocatlons were answered by
the lusity with, "Pray for us." Then followed the Depreca-
ticns, petitions for deliverance Trom all forms of evil.
The title "Deprecations” can be traced back to the Latin
deprecere, to avert by prayer. To these the parish
responded, "Deliver us, U Lord." Then followed the Obsecre-
tione (from obsecrere, to ask on religlous grounda;\ﬁhlch
congiat of a gerlees of entreaties addrassed to the Lord in
vhich His redeemning acts are recelled. 7To this again the
laity reaspeonds, "Deliver us, O Lord." Then came the 3uf-
Trages or supplications on the behalf of those praying and
all cothers in the Christian famlly. To these the laity re-
sponded: "lie beseech Thee to hear us." It was these Suf-
frages which gave the litany its character as a general
orayer uwhich plays a2n important part in the atgitude of the
Reformers toward its uee in the new evangelical churchea.
The litany then continued with the Aznus Dei, another in-
novation from the Esst. Then followed a few more invoca-
tions including & Kyrie to frame the litany together with
the opening Kyrie. Then followed the Lord's Prayer. PFs=lm

70, "Deuz in adjutorium,” wes followed by a serles of
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pe%itions. The liteny was closed with a serles of collects.
This same pattern is still the shape of our Lutheran
lltanies with certain obvious omiesions. The Roman litany
remains essentlially the same today despite the fact that
the Church of Home pernitted greater variety snd freedom
in the wse of the litany Tor many years thean 1t did in other
things.

In summary then we might outline the early developments
of the litany in the Western Church in this manner. Once
1% had been introduced from the East, the litany form of
pPrayer baﬂ¢ﬁa exceedingly popular. Although we may not be
aeble to trace every last step of its growth and although
adnittedly much of what we do know is the result of con-
Jecture and deduction, 1t can be sald that the litany had
two lines of development. One was within thelﬁass. In
this case the litany was forced into a liturgy that had no
real need of it. It wes made o part of Ghe introduction,
being vlaced between the Introit or entrance psalm and the
hymn which soon beceme gtandardized in the Gloria in
Excelsis. Here the lltany was in much the same form as in
the Eastern liturgles. Despité this Ainnovation by Gelaslus,
Gregory felt compellsd to reduce the litany To tThe acolama-
tion which had given birth to the litany, Kyrie eleison. In
& short time, therefore, the litany had been adopted and
cast ocut agein, leaving behind only an echo.\

P

-
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The second nath of development was outslde of the lass.
in the form of religlous proceesions. It was here that the
lagting contribution was made, and it was in this form that
the litany geined a nermanent part in the worshlp of the
Weet. In Caul the litany beceme fixed for Rogatlontide
and in Rome on April 25, later to become St. Merk's Day, in
both cases to beseech God's help for an immediate emergency.
But later 1t became a form through which to ask God's
bleesing upon the sgricultural work of the community.

Other than a few occasions in the Roman Mass where the
1itany le cobserved in its place where the Kyrie now exists,

its maln nlzce in the Yest is in connectlion with these days

of speciazl interceession.




CHARTER 1V
ADAPTATIONS WITHIN CGERNAN LUTHERANISM

The liteny and the litany form of the Weatsrn Church
proved %o be a great favorite with the Christisn folk of
Western, Central, end Southern Europe. This was due, no
doubt, to the fact thet the liteny could satisfy needs that
other forms of worship at that time did not. The gimplicity
of the resvonses, for one thing, enabled the lalty to take
part in the worship of the Church even though the lass
might e somewnat obscure to them. In fact, the peonle
were encouraged fto glve themselves over To extra-lliturglcal
worship. Their love for the litany and the litany form led
to the development of many litanies. In fact, by the year
1601 some eighty litany-type prayers had gained circulation,
8o populzr was the form. Pope Clement VIII in that year
forbade the use of any in the church's public worshlp
except the 1litany of All Seints and that of Loreto.l (In
later years, three more were sccepnted by the Roman Church,
those of the Name of Jesus by Fius IX, of the Sacred Heart
of Jesus by Leo XIII, and of St. Joseph by Pius X.) The so-
called "leisen" hymns grew out of the old cry of Kyrie
eleison which had besen a part of the litany, but separated

1Benjamin Francls Musser, Kyrile Eleison (Westminster,
Maryland: Newman Bookshop, 195&5, D. Xxi.
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in the ¥ass., (Already by 519 there 1s 2 tendency to re-
place the Creek ohrase with the Latin, Deus, miserere nobig,
in the 11tﬁny.)2 Metrical litenies were also developed for

the laity. These were continued after the Reformaticn and

tr

find & place in most Lutheran and Anglican hymnzls to this

day. In many cases 1t is hard to find much of =2 connection
with the litany other than the repetition of a filxed veti-

tion in the hymn.

The processions which were a pert of the use of the
litany in most instances were also a cause for the litany's
popularity. During the ilddle Ages the litany was sung in
procession on Sundays and Festivale before the Mass, on
Wednerdnys and Fridays of Lent after the Office of Nones,
on the Rogation Days and on St. Mark's Day and in times of
speciel necessity.B So great an influence had the Rogatlon
Days, for example, that liturgical students in the Middle
Ages spesk of three great penitential seasons, ranking

Rogationtide with Advent and Lent.u
In addition to this the litany was prayed in the

ZLudwig Schoeberlein, Schatz des liturglschen Chor-
und Gemeindegesanzs (Goettingen: Vandenhoeck und Ruprecht's
erlag, 1355;, I, 725. E

3ﬁaaaey Hamilton Shepherd, Jr., The Uxford American
Preyer Book Commentary (New York: Oxford University Fress,
1955), Dp. 54.

4. Rietsohel, Lehrbuch der Liturgik (Berlin: Verlag
von Reuther und Reichard, 1900), Erster Band, p. 168.
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churches with the people kneeling on Easter Eve, Pentecost
Eve, at ordinations and after the Office of Terce during ;
Lent.? In some varts of England the litany was sung each

Sunday before ¥ass.®

"

"

/" It wes only natural that an element of worshlp that

[ played such a mejor part in the devotional life of the
3. >

[ WL S

- Christisn peonle of the day would(Egméﬁunaer the scrutiny
of}tns reformers in the sixteenth century‘f)

Luther had no objections to the litany as such. He
did obJject to the superatitious practices which esccompanied
the processlons as well as to the all too human conduct of
the folk while in the procesaions, such as seeking vprominent
places. Ue questioned the wisdom and propriety of tﬁe
seeningly endless revetitions of the petitions in the way
in vhich they were oftentimes used. And, of course, the
1nvocationaof the saints was abhorrent to him. Because he
did not heéitate to criticize these faults, the litany fell
into disuse, especlally after the days of Carlstadt's “re-
forma" from 1520 to 1521.7

Appzrently thher's attention was momentarily dis-

tracted by weightier matters. It must not be thought

SShepherd, loc. cit.
6

Musser, op. eit., ». xv.

7%art1n Luther, Yorks of Martin Luther (Philadelphia:
luhlenberg Press, 1932), VI, 243.
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however, that he did not eateem the litany as 2 mode of
prayer. Cerber is auoted by Loehe as etating in his
Historie der Xirchenceremonien in Sacheen: "Luther hat
dle Litanel -fuer das 'beste Gebet gehalten so nach dem
Gebet des h. Vateruneer! auf Frden komzen sel."® Yet from
1521 to 1528 there is no record of the litany being used
by Luther or the Wittenberg church. Suddenly in 1529 we
find the litany established in that city.?

e

. 3
et

) There seem to be two causes for Luther's éudden \
interest in the litany. The first of these was Luther's
continuing desire to foster congregational worship. The
second was the invasion by the Turks.1? In his essay, "Vom
Kriegedwider dle Tuerken" of 1529 Luther urges the use of
the litany to sppeal to the Almighty for protection against -
the Turk,ll Perhaps 1t was for thls specific purvose that
Luther onrenared his two reformed verslions of the litany of
A1l Saints, the Latina litania correcta, and the Deudsch
Litaney, both coming from the period 1528 to 1529 in all

®¥ilhelm Loehe, Agende fuer christliche Gemeinden des
lutherischen Sekenntnisses (2Zweite vermehrte Auflage; Noerd-
Iingen: Verleg der C. H., Bech'schen Buchhandlung, 1853),
P. 150, :

SLuther, op. oit., VI, 243.

101v14., p. 244,

111pia., ». 285,
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~1ikelihood.12 hich came ?1rat ie unknown, although Strodach
conjectures that the Latin preceded. the German as a test
vehicle.l3 Essentislly both are the old liteny of All

Saints in recognizable form. Luther omitted the invocatlons
to the saints e well as the petitions for the Pope and

the departed failthful. ¥His petitions in many cases are

nore conclse and specific. He left out the opening and
clozing antlphon, about twelve suffrages and Psalm 70.
Luther added sbout twenty-rive new petitiona./rfﬁé person
seeking te study these chenges more closely énd the veria-
Tiong hetween the two litunies and the clder lltany of ths
Church before the Reformation is directed towéfd the wonder-
Tul parellel column trestment in Luther D. Reed's The Lu-
theren Liturgy of varioue litany forms on vages 619 to 632,
and to the similer treatment in Volume VI of the Phila-

delphis Edition of the Werks of Martin Luther on pages 249

to 260, =znd to the helpful notes in Reed on pages 547 to
548 and on peges 550 to 552.

Luthsr himgelf provided music for both of the 11tan£;;11
from his pen. He recommended that two choirs sing the prex’
and the respond antiphonzlly with the congregation Joining
in on the resovond. On weekdays he wished the litany to be

12yereafiter referred to as the Latin litany and the
CGerman litany, resopectively.

13Luther, oo. git., VI, 246.
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sung by s boys' choir. The resvonding cholr should be
mixed in the congregation to help the lalty learn their
pm-‘t:.l"L Many churches, however, found that even wheres 1%
was not possible to Tollow these directions, the litany
was also useful when the pastor read the petitions and the
choir and the congregation, or the congregation alone, sang
the response. In some places the choir boys, kne=ling be-
fore the alter, =ang the petitions.15

From the very beginning Luther's Latin litany did not
have a very large folloi-ring.l6 Thia was natural in a day
when the Lutherans were emphasizing the necessity of wor-
shiping in the language of the peonle and also in a day of
intense nationalism. But Luther's German litany caught the
fancy of the laity and spread quickly. It was published
wlth the Small Catechism, in hymnbooks and prayerbooks, and

of course in the various church orders.l? His litany was
used throughout Germany, Austria, and Scandinavia. It was
adopted and adapted by the Hussltes for thelr own usa.lBIsT"

7
v

141p1d., ». 245.

15Loehe, op. eit., n. 153.

16gcnoeberlein, op. cit., p. 727.

17Luthsr, opn. eit., VI, 245, _
18gnarles Krauth Fegley, "The Bidding Prayer, Litany,

and Suffrages," in Memolrs of the Lutheran Liturgical
Associstion: Volumes ITI_VII (Pittsburgh: Lutheran Litur-

g€lcal Assoclation, 1906), VILi, l42.
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Cranmer drew upon it for his own revision of the litany in
England.1l9 8o popular was the litany of Luther that
lHerkgraf CGeorg of Brandenburg by specizl order in 1533 in-
sisted unon the use of the litany, which had not been
specificaelly stated in the church order of Brandenburg-
Nuernberg. 20

As time went on, the usual procedure was to use the
German litany on Sundays in the chief service when Communion
was not celebrated., It was qulite usuzl to use 1%t as a con-
clusion to the service when no one appeared for the Com-
munion. Because of 1ts somber mood, 1t was regarded as too
long aend unfitting te be used when the Communion was cele-
breted.2l On weekdays the litany was %o be used in Letin,?2
Vedneadays and Fridaye, the old days of fasting and peni-
tence, were especially recomrended as in keeplng with tradi-
tion, especlally as each Friday was regerded as s Good Fri-

day Just as each Sunday is regarded es 2 little Easter Day.23

19snepherd, ovn. cit., p. 5b.
20L.0ehe, opn. cit., p. 151.
21l1bid,

22],uther, op. cit., VI, 245. But cf. Paul Graff,

Geschichte der Aufloesung der alten gottesdienstllchen For-
men in der evangelischen Kirche Dsutschlands (Goettingen:
Vandenhoeck und Ruprecht, 1937), I, 224, where 1t is stated
thet the German litany was used on Wednesdays and the Latin

litany on Fridays.
~ 23Gparf, oo. eit., I, 121.
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Haturslly, there was considerabls difference in adherence
to these ldess. Usually it was the larger clties that
continued a pattern of many week-day services. Smaller
communities of'ten contented themselves with Wednesdsy and
Fridsy services. The matter of finding qualified singers
also tended to lessen the use of the Latin litany.

And after this chaos! At first the litany was so
highly regerded that sermons were delivered about it and
commentarics were written sbout it. Thus John Andrew
Lucius, court preacher to the Elector of Saxony in Dresden,
appended tc hils volume of sermons on the Revelation of 5t.
Jdohn the Divine, Die Offenbahrung des heilligen Apostels und
Fvangelisteng Johannig (Dresden: Christian Bergen, 1670) a
ninety-two Tollio size page commentary on the litany in
fifty-five chapters. For s considerable time ths older
traditions held away. But newer weays of thinking and doing
kept gaining in strength. Unfortunately many of these
newer ideas and trends were based on misunderstanding of
the nature of the litany and what was even worse, on mis-
understandings of the nature of Christianity.

Luther-led the way back to the older way of regarding
the litany as & general prayer as was 1ts former use before
the development of the litany into a processional and
penitential prayer. But the old idea of the use of the
litany as a penitential prayer could not be denled, es-
pecially with the development of the morbild\ fascination of
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repentance that developed within the Lutheran Church as
time went on.

This tendency to regerd the litany es a Bussgebet in-
stead of as a Cemeindepgebet wae particularly strong in south
Germany where even into the sarly twentlieth century Lutheran
Christianity took on & very severe tone.2¥ This linking of
the litany with days and services of ﬁumiliatlon and prayer
is still current in American Lutheranism as will be demon=-
strated in the next chapter.

One result of the trend was the establishment of the
li%any 2& the generasl orayer for days of humiliation and
prayer.25 The rubrics of the Common Service of American
Lutheranism in regard %o the litany still meke this pro-
vision. 1In some instances the litany 1s indicated 28 a
replacement for the nrayer of confession at the beginning
of the Communion service.Z26

Cutside of the chief service,_a variety of extra ser-
vices of penitence and prayer also arose, specifically a
Bugszottesdienst. In a typleal service of this sort, for

example, the litany is prayed affer a public confession made

2bgcnosberlein, on. git., p. 726.
Z5Rietschel, op. oit., I, L463.
26gparf, opn. oit., I, 156.
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after the penitentisl address.2? In gome orders these
gervices are called for monthly and in some even wsekly.za
At times even the text of the litany is added %o it to glve
1t en additional penitentlsl tone.Z2?

For quite some time the old connection between the
litany and the changing of the sesasons and the blessing of
agriculiural work continued. The Rogationtide progrsm was
not always necessarlily kent tied to that particular part of

the year, however. Ve hear of Hagelfeiertaze, of Betwoche,

and of the Frushlingsfeste. These might be held at Roga-
tiontide. But other days were open also for such observ-
ances. The konday of Rogation week, the Honday after
Exaudi, the first Sunday in ¥ay, the three Fridays after
Fentecost, and all menner of other days were used. Craff
believes that the reason for the continuing of this sort of
observance can be found in the fact that such spring-time
cbaservances gc back to the ancient customs of the Germanic

peoples.3? The Ember days also were remembered by the use

27paul Oreff, Ceschichte der Aufloesung der alten
ottesdienstlichen Formen in der evangelischen Kirche
Dgutschlands (Goettingen: Vandenhoeck und Ruprecht, 1939),
11, 166.
281p14., I, 221.

291p1d., p. 225.
301Ipid., b. 139.
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of the 11tany.31 A %yplcal service might include hymns, a
sermon dealing with an appropriate asubject, such as CGod's
orotection over the fields, or the power of prayer, the
liteny and the collect for the harvest.32 A full observance
of Hogntion Monday, Tuesdsy, and Wednesdey in the old manner
with processione is recorded in the Order for Public Prayers
for Stendal ss late a8 1541,‘however.33 -

The litany elso ﬁegehamﬁlaoe in the main service and
in varlous lesser gervices 23 a genersl prayer as indicated
by Luther. It was used in various ways: read, sung by the
cholr alone, sung antinhonzlly between choir and congrega-
tion, and sung by cholr boys and the congregation. 1t could
be ueged zs o general prayer during times of speclal need,
2an echo of the crigins of the litany processione.3u It ap-
peared between the Epilstle and Gospel in some orders.39
But usually it sopeared after the sermon in place of the
general prayer.3® Among other uses, the litany found use

at ordinations where 1t was used three times, in place of

3schosberiein, op. cit., p. 726.
32¢rafr, on. cit., I, 140.

33aArthur Carl Fiepkorn, "Processions in the Lutheran
Church," in Sursum Corda (Reformation, 1939), pp. 14-15.

Maraff, op. cit., I, 224,
35R1etschel, op. cit., I, 368.
36Loehe, op. eit., p. 153.
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ks
the Creed, et week-day preaching services, at Matins, at
Veapers in place of the Hagnificat, at funerals, on Good

caglons./ Those interested in the myriads of uses given to

Friday, ;Td in a fantastic number of other places and oc-
the litany are referred to Graff.37

in &1l of this confuslon and misunderstanding can al-
ready be seen the seeds of decay and abuse. Hard as 1t may
seem, in Time thlis prayer was spoken by the pastor alone.
A reaponsive prayer without responeges! This naturally took
eway all of its meaning and purpose and made it borlng.33
Changes were made in the text for political reascns, ad-
ditional vetitions were added, others removed to produce an
abbreviated version. Lzte in the sixteenth century and
early in the seventeenth century some orders began grouplng
the petitions much 28 is customarlly done today in our own
churches.3? Fewer and fewer congregations sang 1%, and
more and more spoke it. An effort was made in 1629 to en-
courage more singing, but by 164L it was obvious that this
effort had failed. Some parishes sald 1t in winter to speed

up the service during cold weather and sang it only in

37Supra, p. 40, f£.n. 23; and p. 43, rf.n. 27.

38Theodor Kliefoth, Liturgische Abhandlﬁn (Schwerin:
Verlag der Stiller'schen Hof-Buchhandlung, 1861), VIII, 244,

39Loehe. ovn. elt., v. 153.

]
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sumner!*® /k1iefoth complains that the liteny fell into
dlsrepute’ becsuse 1t had fallen into disrepalr, and its
disrepute became an sccusation against it for the purpose
of ignoring it. His words of condemnation of the clergy
could well be used for many sgimilar situntions:

Firet they would not have the congregetlons sing the
Litany with the necessary result thet it became un-
familiar. Then they used the ignorance of it on €
vart of the congregation as a reproach against 1t.

But 1% wase not just the litany that suffered in those

‘days. There were too many destructive forces on the loose

Tor the litany to escape harm and neglect and misunderstand-
ing. In the eighteenth century 211 things churchly. suf-
fered under the movements called pletism and rationalism,
The very nrts themselves also were in a state of flux, and
this zlsc put pressure on the worship forms of the church.
he pletista ;bjeeted to the litany for several reasons.
They did net like 1ts objective charzcter and regsrded it
28 not uzeful for the worshiping Christian. | Kllefoth ob-
gserves thet for the vpietist the slmplehgﬁaectivity of the
litany lscked Mortfuelle, Salbung, and Herzensdrang!%2

2 ~
| The rationallste objected to 1%, too, for other rsasona./

“0araff, ov. eit., I, 22k.

41g. Armana Miller, "The Church Prayer," in Memoirs of
the Luthersn Liturgical Association: Volumes 111.?%Tgtiitts-

burgh: Lutheran Liturglcal Association, 1906), III, &4,
b2g1iefoth, op. eit., VIII, 243.
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One writer and editor of a collection of liturglcal forms
commenta that he refused to inolude any form of the litany
beecsuge the litsny ie "die Geburt der Zelten des in die

chrietliche Kirche eingefuehrten Aberglaubens.” L}} reminds

8

7

M Soo mach of the praying of the prlests of bBaal with its
repetitlon of the responses. 35till another reason given
vasg that th@ litany reveals osn unchristisn fear of the
devi1. b3 |

[ The musilcal werld was also in Terment at this Gime.
The.bamuty of the older forms and of the old Lutheran susle
was lopt on a generstion that looked for g more operatic
gtyle in ita church musié;”fJohann Sebeptian Such himself
represents the 0ld Guard 15 muglec and was definltely not
in harsony with the musical epirit of the times.®* | Ine
liSany was omitted from hymn bocoks and church orde;giln
some instances becouse the old melodles were regerded s
ugly. In the plsce of the litany o pretty nenitentlial hyumn
vag suggested:-fh hyanal prepsred for Sraunschwelg in 1791

kas a note froﬁ its sditor that ne has left cout the litany

because he wae aure very few would 1like 1% and that in 1ts

1!-3\3f‘,__"‘:f' 0').- m.' II. 16?-

. b&1p 38 inveresting to note thet s record reweins of
the use of the litany in Bsoh's own hand, Ench wrote down
for his own uze the order of service in Leipzig on December
2, 1714. 7The liteny finds o place after the Epistle. It is
gung. & Chorale and the Gospsl follow. ihse Bagn_agggggf
edited by Hans 1. David and Arthur Hendel (New York: ¥, ¥.
Horten, 1945}, p. 70.
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place he hes put a new hymn with a 'gewoehnliche lielodey
von einem wuerdigen Manne verfertigt.'%5
The union movement between Lutheran and Reformed bodies
did not help the liteny either, for the liteny had always
been a stumbling block for the Reformed. Kliefoth com-
ments! "Die ersten Berliner Gesangbuecher aus dem 17ten
Jahrhundert, welche den dortigen Unionsbestrebquen dienen,
Tangen gleich mit der Weglassung der Litanel an. ni6
New vrayers in responsive form labeled as litanies for

all manner of apecific causes were prepared. Their relation
to the historiec litany of the Church would be hard to demon-
strate on the besls of thelr texts desplite thelr name of
litany. Some were done 1n rhythmic form.%7

k‘“Bﬁt this terrible situation did not go unchallenged.
Around the niddle of the nineteenth century volces were
raised to csll the Lutheran Ghupohvrackhpgyits heritage--
velces that could not be ignored. ﬁ?Ie;;tﬂlgnd Schoeberleln {irwif
were undoubtedly responsible for the revival of interest in
the liturgical and musical heritage of the German Lutheran
church. E :

S .

In 1865 Ludwig Schoeberlein issued hils Schatz des
liturgischen Chor- und Gemeindegesangs which recorded some

L5gprarr, op. cit., II, 189-190.
46x11efoth, ob. oit., VILI, 243.
L7Grerr, op. cit., II, 167.

S
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of the Tinest musicael settinge for the liturgy of the Lu-
theran Church. In it he included three musical settings
of the litany, two by Michamel Praetorius and one by Melchlor
Vulpius. He elso included an introduction on the litszny,
its history snd use. He told his resders of Luther's high
esteem of the litany and of the fact that Luther preached
many esermons about the litany. He eepeclally encoursasged
the reesponsive use of the litany and insisted that for the
full effect to be gotten it must be sung.

In der plastischen Kuerze der Gedanken und in der

antiphonischen Form llegt eine besonders anziehende

Yacht dieses Gebetes. Und gesungen klingt es gar

felerlich und tiefergreifend.48

A% Jjust about the same time Theodor Kliefoth issued a
serlies of works in liturgilcs, among them & volume on the

litany. But he is remembered best by his eight volumes of

the Liturzische Abhendlung, izsued between 1854 and 1861.

He suggests that the Lutheran nastors ought to give up the
Kirchenpgebet spoken from the pulpit and use the litany in-
stead. He alsoc wlshes to have the litany sung by the choir
and the congregation, points out the virtues of the litany,
and indicates what sort of errors the pastor must be on
guerd sgainst in! his une ofl the litany.X9

5t111 enother writer, ¥Wilhelm Loehe, made his dls-

tinctive contribution. lore will be sald sbout his

kaSchaaberlein, op. cit., I, 729.
49x11efoth, op. cit., VIII, 368.
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contritutlion in the next chavter. In the second edition of

his fApende fuer christliche Gemeinden des lutherischen Be-

kenntnisses he also devotes space to the litany and en-

ccurages its use. Loehe's influence reazched across the

A%lantlic to the new churches in the mld-west of the United

States. Characteristic of his attitude 1s this statement:
Es glbt kein iittel, den Gelst des Cebetes herbelzu-
bringen, viel weniger elns, ihn zu ersetzen; aber wo
man beten kann, da lege man einmal das moderne Vor-

urthell gegen die Liteneil nieder, bete und erfahre,
fo8t haette ich gesagt: man genliesss.

S ———

And so the Reformation movement that could so well have
used the lltany in 1ts program of returning the worshlip of
the church back to the laity, desnite the urging and work
of Luther, wzs hampered snd hindered and weakened in 1its
effort by meny forces. EBut the work of the reformers was
not lost due to a revival of understanding and interest. Ve
now turn our sttention to the ohurches in America which had
come from Europe and were chlldren of both the constructive

and destructive forces mentioned in this sectlion.

501,0ehe, op. eit., p. 155.




CHAPTER V
DEVELOPMENTS IN AMFRICA

The Lutheron churches in America are in fact nothing
more than exteneions of the parent churchee in the homelands
of the Lutheran ssitlers of America. Therefore, we must
expect that the practices of the parent churches in regard
%o the litany were continued as much as was possible in the
new churches. In many cases the new churchea continued to
fellow clogely the traditions and practices of the old
churchas. UMany of the American churches used imported
liturgies. But because of the confusion resulting from
conflicting traditions, the influences of the dominant Re-
formed churches, and the necessities of the frontisr, changes
wvere not long in coming, many of them for the worse,

: The naterials avallable to the writer do not vermlt

him %o give an exhszustive survey of early Amsrican nractices
in regard to the 1litany. The earliest liturgy to which he
found eny reference in regard to the litany 1a dated 1806,
tYhe Bogk of Hymng ond Liturgy of the Lutheran Church, pre-

pared by the Rev. Ralph Williston, approved by the current
president of the New York Ministerium.® In this liturgy the

“1p, u, Kemerer, "Early American Lutheren Liturgles,”
in Memoirs of the Luthersn Liturgicsl V_dge_z
III-VII (Fittsburgh: Luthseran Liturglcal Asscciatlon, 1906},
iv, 89.
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offlciant mey direct either the T¢ Deum or the litany to be
used after the sermon. This liturgy is heavily indebted to
the Book of Commecn Prayer of the Episcopsl church in America.

A llturgy of 1838 which wes prepared for the Penn-
sylvanla churches has no méntion of the litany vhatever. 2

The fivst edition (18LL) of Loehe's liturgy, dedlcated
to Frisdrich Vyneken, one of the leaders of the group of
churchea involved in the formation of today's Lutheran
Church--ilgsouri Synod, has no mention of the litany either.J
But the second sdition (1853) of this work is full of hias-
torical matter concerning the litany and is also full of
pralee for the litany. Loehe includes the texts of both
the Cerman and Latin litanles of Luther and a form of the
deacon's litany of the Orthodox churches.u

Another stream of American Lutheranism, the General
Synod, issued in 1847 an English language verslon of the
1843 German . liturgy prepared for the synods of Pennsylvania, -

2Litur ie oder Kirchen-Agende der Evangelisch-Luther-
lschen CGemeinden in Pennaylvanien und den benachbarten 4

Staaten (Libanon, Pa.: Gedruckt fuer Heilnrich Dlezel, 1838).

2Wilhelm Loehe, Agende fuer christliche Gemeinden des
lutherischen Bekenntnigseg (Noerdlingen: Druck und Verlag
der C. H., Beck'schen Buchhandlung, 1844).

hﬂilhelm Loehe, Agende fuer christliche Gemeinden deg
lutherischen Bekenntnisses (Zweite vermehrte Auflsge; liord-
lingen: Druck und Verlag der C. H. Beck'schen Buchhandlung,
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New York, and Ohlo.5 This contains no lltany. However, in
1881 the General Synod iasued another liturgical work.6
This does cont2in a 1litany. It is not based on either the
Germen or the Latin litanies of Luther, but upon the form
of the liteny vprepared by Oranmer for the Anglican Book of
Common Prayer. It is prescribed for deys of humiliation

and prayer and may be used before communion end "at other
sopropriate occasions,
The United Synod of the South had its own Book of Hor-

ship which conteined a litany, according to Reed.’ So also

the Church Hook of the General Council of 1868.8

Degpite the varied origins of the varilous branches of
the Lutheren Church in America and also desplte the vast
‘differences in usage prlor to the twentieth century, cur-
'rent practice in regard to the litany is, in form at least,
- highly unified. Thies can be attributed in a large part--I
am inclined to say entirely--to the preparation and adoption
of the so-called Common Service in 1887 and 1888 by the
General Synod, the General Council, and the United Synod of

5A Liturgy for the Use of the Evanzelical Lutheran
Church (Baltimore: General Synod of the Evangelical Lu-
theran Church in the United States, 1847).

g
The Liturgy of the Evangelical Lutheran Church (Phila-
R Publioc: i§§%7?""""

delphia: Lutheran Publicatlon Soclety,

7Luther D. Reed, The Lutheran Liturgy (Philedelphia:
Muhlenbherg Press, 19&75. p. 196,

Bibia.
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the South. Whatever its faults, 1t dld succeed in a large
measure to schleve 1%s goals of lmproving the liturgiocal
usages of the churches in America and in providing a com-
mon liturgy for s11 Lutheran churchee in this country.
Even those groups which played no part in creating tﬂ;—hﬂ
Common Zervice on the whole soon adopted it.

The text of the litany of the Common Service 1s, 1;
le implied by Fegley, based upon the Latin litany of Lu-
ther.? However, upon a comparison between the two litaniles
of Luther and that of the Common Service, it can be seen
that our present English lsnguage litany is o careful and
wise blending of the two of Luther with enriching additions
and changss. RN

The present rubrice for the litany of the Common Ser-
vice sas revsaled by the present service book of the United
Lutheran Church in America, the child of the three grouns

responsible for the Common Service, are as follows:

The Litany may be used at The Service on Sundays, ex-
cept on Festivals or when there is a Communion.

It may be used at latins and Vegpers, except on Festi-
vals; the anclent Litany Days being Yednesday and Fri-

day.

It mey be used alone on Days of Humiliatlon and Frayer,
or as a Penitentilel Offise, or at speclally appointed
times.

9Charles Krauth Fegley, "The Bidding Prayer, Litany,
and Suffreges," in Hemoirs of the Lutheran Liturgical As-
soclation: Volumes III-VII (Pittsburgh: Lutheran Liturgical
Association, 1903?, VII, 147-148.
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When sald at The Service, 1% zhall be used instead of
the Form of General Prayer there aovpointed, and be
followed by =~ Hymn and the Bsnediction.

Yhen said at Maotins or Vespers, it shall immediately
follow the Csnticle, and after 1t shall be sald the
Benedicamus and the Benediction.

Vhan uwsed as a special Office, the Order shall be:
The Minister shsll say: In the Neme of the Father snd

of the Son znd of the Holy Ghost. Amen. Then ghall
be seld one or more of the Pgalmsg with the Gloria
Zatri. A brief Lesson with the Response, and a Hymn
may follow. Then sheall the Litany be sald, and after
the last Collegt shall follow this Benediction: Ihe
Blessing of Almishfy God, the Father, the Son, and the
Holy Ghost, bs with you nll. Amen.

ige Regponses shell be sung or sald by the Congrega-
on.

Faul Zeller Strodach, the chalrmen of the committee on
rubrics, indicetes that the seasons in mind for the use of
the litany "se a specisl Office" were Advent and Lent end
that this 0ffice would be appropriste for the afternoon.tl
He glso states that on days of humilistion and prayer, the

litany is automaticelly the general prayer.l2 Seiy

The Lutheren Liturgy, the liturgical gulde for The Lu- )
theran Church--Missouri Synod, has the following rubrics for
‘the liteny: :

The Litany may be used at Veapers on Sundeys, Wednes-

deys, and Frideys, on Days of Humlliation and Prayer,
and at Mstins on Sundays when there is no Communion.

S g ———

10reed, on. git., ». 554.

1lpgul Zeller Strodach, A Manual on Horship (Revised
edition; Philasdelphia: Muhlenberg Press, 19 s, P. 291.

121pia,
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The Responses should be sung or sald by the Congrega-

tion. They may be repented after each phrase or only

2t the end of each group.l3

The General Rubrics that went into effect on Zaaster
Day, 1955, and that are included in copies of The Lutheran
Liturgy printed since 1954, provide in addition:

In connection with the Order of Morning Service, "the
Litaeny may be uszed instead of the General Prayer, except
when there ig a Communion® (p. 421).

4% Ma%ina, "instead of the Frayers appointed, the éur-
rages, the Liteny or other Prayers may be used" (v. 423).

A% Vespers, "instead of the Prayer appointed, the Suf-
froges or the Liteny or other Prayers may be said" (p. 42b4).

The livany of the Missourl Synod liturgy is ldentilcal
Go that of the Cecmmon Service except that the opening Kyrie
is in the tradlitional mannsr of Luther rather than in the
8ix-fold manner of the Common Servics. “_j

The Evangelical Lutheran Augustans Synod's Hymnal and
Order of Service permits the use of the litany "instead of
the General Prayer . . . during Lent, on Sunday Rogate, and
on epecisl occesions." It provides no litany collects.

Other than this it is like that of the Common Sgrvice.lh

13The Lutheran Liturgy (St. Louis: Concordia Publishing
House, n.d.).

Wipe Hymngsl aend Order of Service (Rock Island:
hugustana Book Concern, 1925).
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The Anmerican Lutheran Church in its American Lutheran
Hymnal provides the litany with the rubric that it can be
used in the lorning Service gﬁ the place of the General
Prayer. I% can slso be used at Vespers. Unlike most other
hymnele, this provides a musical setting labeled "Barnby's
Arrangement of Tallis' Responses” inastead of the more usuzl
setting by Spangenberg.l5

The Altar Book of the Evangelical Lutheran Church pro-
videes the litany of the Common Service with the permission
that 1% be used for the General Prayer Af there is no Com-
munion in the service and that it may also be used at Ves-
pers. 16 _“.Tiji_-'u o

In short, these liturglceal books tcday &ll provide a
liteny of the Common Service text with rubrics that reflect
The past usages of the Church. The mention of Wednesday
and Fridasy reflects the anclent practice of the Church of
the est, as does the mentlon of Rogate Sunday.’ The use of
thellitany cn days of humiliation and prayer reflects post-
Reformation usage. The permlseion to use it in place of the
Ceneral Prayer, of course, gives evidence of the Lutheran

conviction that the litany's reesl role 1s as the prayer of

15Amerioan Lutheran Hymnal: Music Edition, sdited by
an Intersynodicel Committee (Columbus: WYartburg Press,
1930), pp. 183f.

16A1tar Book with Scripture Lessons gnd Collect
(¥innespolis: Augsburg Publishing Houee, 1952}, D. 62.
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the Church rather than solely as a penitential prayer. The
setting up of the litany =28 a separate office may reflect
the custom of venltentisl-prayer-meeting-tyne esrvices in
The GCermen Lutheran churches and possibly Church of England
vractlce.

The esaential thing is that the litany has been pro-
vided for most American Lutherans in a good, if not per-
fect, and & stendardized text.

The next problem to be dliscussed 1s: "Do the American
Lutherans who heve this prayer at thelr disposal know it
and use it?Y

To attempt to find the answer to this question, the
writer undertook & written post-card survey. A& description
of the methods and results follows.

A oest card of the two-part kind, with one-half to be
used by the sender and the other half by the person reply-
ing, was used for this survey. The recipient was informed
that this was part of a study of the litany and that he was
requested to answer the questions on the other half as best
he could. He was further assured that s negative answer |
was as valuable as 2 positive answer and should be sent in,
too.

The questions were stated in such a manner that they
could be answered simply by cirecling a "Yes" or a "No" which

Tfollowed each question.
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The first question asked wss to determine whether or
not the person had used the liteany recently.

"During the last 12 months hove you used the Litany?
Yea No"

Those answering this question in the affirmative were
asked four more quections to determine the time and type of
gervice at which the litany had been used.

A% the mein Sunday service? Yes lo®

“A% Sunday Matins? Yes No"

"At% Sunday Vesperas? Yes No"

"At & weekday service? Yes Ho"

The next four questions were placed to determine the
liturgical season or date on which 1t had been used. These
dates were selected to represent the traditional ussa of the
litany. The very first one reflects a use of the litany in
our churches in America.

“During Lent? Yes  No'"

The following two questions on this phase of the use
of the litany reflects the usage of the Western Church and
its processional days.

"On Rogate Sunday or a Rogetion Day? Yes No"

"On April 257 Yes No"

The fourth question in this group 1s based on post-

Reformation usage and the permissive rubric in the Common

Service.

On & Day of Humilistion and Prayer? Yes No"
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The tenth question sought to determine the frequency
of use in the last twelve months.

“How many times altogether? 0 1= 5-12 13-26
27-52  53=100"

The next% question deslt with the manner in which it
was uzed in the services.

"Sooken? Sung or Chanted? In procession? Kneel-
ing? Stending??

The final question was intended simply 28 a way of
Tinding out if the person who had been polled had dcne any-
thing out of the ordinary in regard to his use of the litany.

"Did you use any speclal features? Yes -Ho“

foom was left at the bottom of the card under the word
"Comments. "

This questionnaire was sent to clergymen cf three
bodies within American Lutheranism. One group selected was
the United Lutheran Church in America as representative of
the body which produced the Common Service and which has
its roots deepest in American life. The second group
selected was The Lutheran Church--Misscuril Synod, the group
to which the writer belongs and which represents the Germanic
immigrations of the later 1800's. The third group selected
was the Evangelical Lutheran Church to represent the new

group to be called The American Lutheran Church and the

Scandinavian heritage. 2
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Cardes were sent to a number of clergymen, not less
then five ner cent of esach body's parish clergy. The
method followed was that every twentlieth neme was selected
from the clergy rosters of these three bodies, allowing
additional names to make adjustments in the event some of
those addressed might not be in the vparish ministry.

Several duestions 28 to the sccuracy of the results
have srisen in the mind of the writer. The first of these
1s quite simply how =ccurate such a mode of gelection might
be to ebtzin an sccurate profile cf each body. To help de-
termine the reliability of this method, the writer handled
the cards returned to him in this way: Each card as re-
celved was vleced in one of three proups, one group of
cards for sach of the three church bodies. From each of
these groupe ware taken ell cards indicating that they had
been zent in hy minlsters not serving in a parish. The re-
eeining cards of each group were then sorted into three
emaller groupe, divided in the order in which they were re-
ceived. These three groups within each major group vere
set up to serve as a control on the accuracy of the szmple.

Two other questions as tc the accuracy of the results
of the poll have arisen since the poll was taken. Corres-
pondence with clergymen of st least one of these three
bodies indicates that in their minds there was a ccnfuslon
between the words “litany" and "liturgy." %Whether this was
the case with pastors of the other two bodies, I do not know.
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I am inclined to discount this problem as having any sig-
nificany bearing on the sample for seversl reasons. The
pagtors in question had indicated on their reply cards that
Tthey had used the litany more than fifty-three times a year.
If more pemetors had made the same error, the results would
be unbellievable, for moat of those reporting the use of the
litany reported using it from one to four times = year. It
could hardly be that the bulk of these pastors used the
liturgy of their church so geldom. In addition to this,
the comments added to the cards indicate in many ways that
those commenting knew the difference between "litany" and
"liturgy.” But 1t must be admitted that this mistake may
very well have had some affect on the results.

The other auestion is this: How many of those who in-
dicate use of the litany have distingulshed between The
Litany and the various prayers in litany form that are in
circulation? This question is harder to answer. ¥Where the
reply indicated a possibility of this confusion or where a
letter drew this sort of response, the card was placed in
the negative reply category inestead of the positive. We
muet admit, however, that it 1s quite likely that some
replies of this sort have not been detected. On the basis
of the replies on the cards and in letters, we are confident

that moet inetances of thie sort would come from The Lutheran

Church--kissouri Synod.
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The Evangellical Lutheran Church

A %otal of 119 of these survey cards were sent to
pastors of the Evangelical Lutheran chureh; Of these,
eeventy-nine cards, or 66.38 per cent, were returned.

Elght of these were set aside ms unusable for one resson
or anovher. This left seventy-one replies to be tabulated.
Iable 1 on the following vage lists this tzbulation.

Unly seven pasiors report having used the litany
during the lset twelve months. This represents only 10.92
ner cent of those tabulated. The three groups divide them-
gelves slmost perfectly; however, with such a small number
of samples this may not mean too much. Two of the seven
pastoers report using the litany on Sundays and three repors
using 1% on a weekday. TIwo pastors gave no indication as
to what sort of service 1t was in which the litany was used.

Five of the seven had used the liteny during Lent--the
favorite time of the liturgical year for all three church
bodies. One pastor reported using 1t on Rogate Sunday or
on a Rogation Day. No answer was received in repnly to my
request for further information on this. Five pastors used
1% between one and four times; one, five to twelve times;
one gave no number. Five of the seven reported using the
litany in spoken form. Two elther kneeled or had thelr
peovle kneel. Iwo had it chznted or sung. At least one of
these coses reported that he spoke and the lalty chanted

their »art.
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The questlon naturally arose if there wes any apparent
reason for this relatively low percentasge of use. This
question wae never answered directly in any of the letters
vhich the writer received from Evangelicsl Lutheran Church
ministers in reoly to his letters requesting information and
orlnlon. 5Hut a few of the comments he received may give a
hint of the cause.

"Only time I ever heard 1t was at the Semlnaﬁy. We
used it once.!

"The Litany 1s foreign to many of our people--unfor-
tunately. "

Too heavy for laymen, although I personally like it."

"This beautiful service is not used enough in our
church! Ite Unum Sanctum emphasis definitely belongs."

Zhls wes from the one pastor whc reported using it more

than four times & yeer.
The United Lutheran Church in America

A totel of 170 cards were sent to vastors of the United
Lutheran Church in America. Of these, 130 were returned.
This reorecents 76.47 per cent of those sent out. KEleven
of these were put aside because they had been mistekenly

directed to non-parish ministere or the reply was such that

the accuracy of the renly was highly doubted. The tabulation
of the remaining 119 carde cen be found in Table 2 on the’
following page. Over half of these had used the litany in
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TABLE 2

USE OF THE LITANY IN THE
UNITED LUTHERAN CHURCH IN AMERICA

GROUP 1 GROUP 2 GROUP 13 TOZALS

¥ee Mo Yee No Yes UNo Yes No
Legt 12 Yonthe? 23 17 2L 16 20 19 67 52
Sunday Service? 3 b 6 193
Sunday Matins? 1 2 1 L
Sunday Vespera? 2 3 L 9
Weekday Service? 12 17 15 L
During Len%? 22 22 21 65
ﬁogationtiﬁe? 0 l 0 1
On Aoril 257 Do 0 0 0
Day of Hum. & Pr,? Iy 10 6 20
1 -4 Times? 1L 19 10 43
5 = 12 Times? 8 9 20
13 = 26 Times? 1 3
27 = 52 Times? 0 0 0
53 = 100 Times? 0 1l 0
Spoken? 21 18 21 60
Sung or Chanted? 3 1 11
In Procession? 0 1 p !
Kneeling? [ 6 L 14

Standing? 15 15 10 4o




67
the past twelve monthe, 56.30 ver cent to be exact. There
is greater variation between the three groups here than in
the prevlious 1list. One group hss 57.5 per cent affirmative
answeres, the otherz 60 per cent and 50.2 ver cent. Al-
Though the litany was used with some frequency during
Sundey services of one sort or another, the predominant use
ves a2t week-day services held during Lent. Forty-four
pestors reported uee of the litany at mid-week services,
and sixty-five stated that they used the litany during Lent.
‘e shall find something of the same sort in regaerd to The
Lutheren Church--Misscuri Synod.

Several pastors indlcated use of the litany on the
traditionsl Greater and Lesser Litany days. However, after
corresnondence the wrlter discovered these affirmative
replies were stenographic errors. One use in Rogetiontide
remains. No reply has bsen received tc our inquiry to that
vastor, '

Ancther source of many affirmative replies has been
the use of the liivany on days of humiliation and prayer.
Good Friday and the last Sunday after Trinity may account
for all of these reports.

“ost of the reports indicate use of the litany fewer
than twelve times during the year. One reports use of 1%

nore than Tifty-two times.
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Sixty, that 1s all but geven, of the pastors reported
that the Litany was spoken in their verish. However, eleven
indicated thet the litany wae sung or chanted. This seems
%o indicate thet at least seven of these congregations fol-
low the option of heving the pastor speskX the petitions and
having the lsity sing the responses. The only pastor of
any of the three church bodiez reporting the praying of the
litany in procession heppens to belong tc the United Lu-
theran Church.

It would be hard to say on the baeis of this poll why
the United Lutheran Church has a higher frequency of use of
Tthe litany than the Evangelical Lutheran Church or the
Missouri Synod. The Rev. Dr. Edgar 3. Brown, Executlve
Director of UWorship of the United Lutheran Church in
Americs, in a letter to the writer, states:

dust why the ULCA pastors should report a greater use

of The Liteny, I don't know. In my own experilence 1t

hias elweys been a part of the devotional life I knew,
becth in church and at school. In my varish we used

it frequently during Lent. But why it should have

more appeal among one group than another 1s hard to

say. Perhaps among those who use it there 1s less
feeling about "vain repetitions."®

One of the pastors, in replying to the writer's survey
card, stated: "This highly-formzlized type of prayer 1ls
strange to the congregation; a little too constricting for
ny own worship also." Another pastor stated: "I do not
think it satisflies the need of my people. It is too formal

and lengthy in these modern times." Another reason given
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by pestors for disepproval of the litany was the "pre-
sumptuous phrase® esking for perpetual victory for our
nation over all its enemies.

One layman of the United Lutheran Church, revlying for
his vastor, observed thet much depended upon the pastor.
This tiez in well with another pastor's confeasion: "It
ls a fine thing and should be used more widely than 1% is.
I guess we are too letharglc to teach its use to our peo-
ple," One such pastor indicated that once his parish had
been introduced to the litany they expressed a "desire for
further use."

Another nroblem that hinders greater use seems to be
the fear that some will regard it as "too Romish." And ye%,
the peator who used the litany from rfifty-three to one
hundred times in the last twelve months stated: “I feel
thls should be used weekly in the Church. Our general
prayer is too inarticulate and long."

In cloeing, it is of interest that 51.8 per cent of
the parishes in communities having less than 2,500 populs-
tion used the litany, and 57.4 per cent of the urban

parishes reported the use of the litany. It would seem,

therefore, that the o0ld agricultural emphasis in the use
cf the litany in procession has 1little or no signifilcance

for these parishes today.
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The lLutheran Church--lMissouri Synod

Iwo hundred and twelve pastors of The Lutheran Church--
¥lssourl Synod recelved cards on thls survey. One hundred
end fifty-five cards were returned, or 73.1 per cent. BS5ix
were set ssgide. One card wes returned by the post office,
the addressee not being located.

The range vetween the three groups of cards is less
than ten per cent, being from 46 per cent usage to 37.1 per
cent. The over-all return on thils s?t of cards indicates
a use of' 42,2 ver cent by the Synod.

La in the case of the United Lutheran Church, the
greatest use of the litany 1s seen during the season of Lent
and generally at a week-day service. Ara;n there were no
reports of the litany's being used in connection with the
observance of St. Mark's Day. There is one report of use
of the litany at Rogationtide. All but four of the minis-
ters sald that the litany was spoken in thelr services.
Three steted that it was chanted. However, in checking, the
wrlter digcovered that in at least two of these cases this

meant thet the pastor spoke his vart and the lalty sang

theirs.
Forty-eight and five-tenths per cent of the urban
varishes reported using the litany, but only 28.2 per cent

of the rurel vsrishes used 1t.
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TABLE 3

USE OF THE LITANY IN TEE
¥IBSOURI SYNOD

CROUP 1 GROUP 2 CGROUP 3 TOTALS

Yea Ho Yes No Yes WNo Yez No

Lest 12 Yonthe? 23 26 21 29 19 30 63 85
Sunday Service? 7 b 6 17
Sunday ¥atine? 1 1 & 6
Bunday Vespers? 1l 2 2 5
Weekday Services? 1L 1L 15 L3
During Len%! 17 13 13 43
Rogationtide? 1 0 0 dl
April 257 o o o

Dey of Hum. & Pr.? 8 L 5 17

1 -4 Timea? 16 16 16 48

5 - 12 Tines? 7 L 2 13
13 - 26 Times? 0 1 1 =
27 - 52 Times? 0 0 0 (v
53 = 100 Times? 0 0 0 0
Spoken? 21 20 18 59
Sung or Chanted? 2 1 0

In Procession? 0 0 0
Kneeling? ; 0 1 5
Standing? 1k ¢ 7 30
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It will be noted in several instances in the tabulation
for the lissouri Synod that the number reporting use of the
litany is grester than the total reported for the various
types of services. This moy be due to the fact that a
number of pastores ere using the litany spart from the ser-
vices. Ons pastor used 1t as = pert of the watch service
on the evening before a funersl. BSeveral indicated they
were uelng 1t =s an opening devotion before soclety and
congregational meetings. A congregatlon in Hawall used 1%
&8 a part of their New Yeaer'e Eve service. Wany pastors
reporied that the tople discussion issued by the Lutheran
Vomen's Miszionary League for the ladles' socleties of the
¥iseourli Synod did much to create interest in and apprecila-
tion of the 1litany.l?

A highly indicative comment appeared on the bottom of
tne card: "I have retirsd. I have not used the Litany
while in office." Comments were also received to the ef-
fect that the litany was Romish and useless. These latter
represent only a minute proportion of those adding commsnis.

In summary, 1t muat be sald that the earliest practice
reflected the attitudes =nd customs brought over by the
immigrante to America. The weakening effects of pletism
and rationalism seemed to have been aggravated by the

17George Heyer, "To Give All Hations Peace," 1n Lu-
theran Woman's Cuarterly, XIV (July, 1956), 16-17.
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bredominant Reformed character of church 1ife in America.
The frontier nsture of much of Lutheran church life also
coniributed to this. However, upon the development of =a
more steble and settled way of life and a renewal of ap-
preciation for the worship of the Church, the litany, which
had always hed its supporters, regained much popularity end
Today plays & psrt in the life of 2 good number of Lutheran
barigshes. fow deep and meaningful a part it plays may be
open to question, but that is something which cannot be
determined here. VWhat can be done to make that part more
meaningful and what can be done to lead others to a deeper
appreclsation of the litany will be dlscussed, among other

things, in the next chapter.




HAPTER VI
FUTURE UTILIZATION

Yhatever elee mey have been proved by this record of
the development eof the litany which we find in The Lutheran
Hymnal todey, one fact etands out. From the very beginnings
of the Chrietian Church msny Christians, both of low and
hilgh degreea of fame, have found in the litany form of
prayer = most valuable ald to theilr worship of the Lord of
the Church. The citstions by great students of the worship
11fe given in this theeie wiltness to that. The great s=o-
ceptance of the litany form of prayer by Christians of =o
many timeg and of so many places and for so many purposes
wltnesses to that. The use of the litany by so many par-
ishes of the Lutheran churches in America as revealed in
the survey cited in the previous chapter bears witness to
the fact that the litany today is not only something found
in the hyrnals of the churches but also somethling which
playe a part in the life of many congregetlions.

The need, therefore, is not so much to force life into
8 lifelese corpse as it is to reveal to a greater circle of
Christians the life that i1s in the litany. Considering the
richness of the litany of our hymnals, this is not an over-
whelming task. There are many special contributions that
the litany can by its very nature make to the oreyer life of
the Church.
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The great emphasis that our churches today are rlacing
upon the universal vriesthood of all believers and the role
of the leity in God's plans for the Ghuroh'a impact upon
the world is far better served in a prayer form of this
Bort where the laity is glven = vocel part in the prayers
of the Church then in e prayer where they cen only listen
and. to which their only contribution is a vocal "Amen.®

Further, through the use of the litany the sense of
fellowship and unity between the worshipers is stimulated.
Doing things together in the service of God does this far
more effectively than all the recreastlonal activities ever
devised. Ae Brilioth observes:

In the litany, the Eastern liturgies, and the Gallican,

Doseessed 2 form of prayer in which the sense of fel-

lowship could be stimulated through the active part

taken by the congregation. . . . The dlsappearance of

the litany-form from the Roman mess 1s one of the
Symptgms of the weakening of the note of fellowship.

The litany, by the very fact that it 1s a fixed form
and that 1t encompasses such & multitude of needs for all
men, aids in the broadening of cur concern for other men and
helps the Christian in a much superior fashion to obey Saint
Paul's injunction that we yrhy for all men than do most of
the ex corde prayers ofrerea by pastors at the place of the

General Prayer. In this the litany shares in the virtues

l¥ngve Brilioth, Eucharistic Faith and Pragtige: Evan-
gelical and Catholie, trenglated by A. G. Hebert (London:
Society for Promoting Christian Knowledge, 1939), p. 31.
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of moat fixed, liturgical prayer forms.

It 1s the very purpose of the liturgy to recall to us

end revive in us wvhat we should pray for and how we

should pray. 0zll 1%t a mechanical cruteh, if you

like. Yet how far would our intercessions reach be-

yond the circle of our immediate preoccupstions without

& gulde, such as for example, the Litany? ‘ould we,

in these dayes (the Zecond Yorld %ar] be so reedy %o

oray: "That it may pleese thee to forglive our enemiea.2

pversecutors, and elanderers, and tc turn their hearts?"

The lltany also helps overcome one of the great prob-
lens connected with the use of the long nastoral prayer:

The attentivensas of the leity. In a2 responsive prayer

such as the litany much of this problem is eliminated.

That this problem is real and concerns many can be seen in
the permisaive rubrics in some liturgles for congregationel
recponges after individual paragraphs in the General Prayer,
thereby making the Oenersl Prayer a sort of litany, and also
in the various prayers of the novelty litany tyoe that are
being circulated by well-meaning synodical departments, such
28 llitenles for missions, family 1life, end the like.

And finelly, the litany, if sung, as properly it ought
to be, unites 211 these advantages mentioned above with the
atrength that music lends %o 211 public worship.

Perhape the greatest obstacle that stands in the way
of this profitable utilization of the litany by greater

numbers of Christlans in our churches is the ignorance of,

2Masasy Hamilton Shepherd, Jr., The Living Lituragy
(Hew York: Oxford University Press, 1948), p. 9.
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and resulting disinterest in the litany on the part of many
members of the clergy. As Kliefoth indicated in his day,
& certain form of vicious circle exlsts in this maétar.
The pastors do not use the litany; the people forget it;
therefore, the pastors do not use it. And because of the
lack of use and lack of knowledge the ususl accusation of
"It's too [Roman] Catholic" 1s brought against it, as is
the case in 2lmost everything else that 1s not familier.
Just =g the words "Let us orey" are nentally translated
into "Get up," so slso the thought "It is different" brings
up the mental translaticn "It is Roman. "

inother charge brought ageinst the litany is that it
il an evidence of 'dead formalism" and consists of mere
"veln repetitions." Thig in spite of the praise of many
great pray-ers in the Church, including Martin Luther, °
whose word ie accented in almost every other respect in our
churches. It is significant that these complaints are
exectly the same sort of complaint that was lodged agealnst
the litany and almost everything elese of liturglcal value
during the days of pietism and rationaslism, those destruc-
tive forces which had so much to do in molding the nature
of our Lutneran churches in America.

The rezl key to a better apprsciation and greater and
more profitable use of the litany, in fact, of all corporate
prayer, therefore, 1s the training and education of the
clergy. Vhen the clergy 1tself comes to value the litany
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88 & valld devotional form, then they will be able to lead
the 1aity to the same appreciation even though there may be
corroslve forces in our society and in the non-Lutheran
church bodies of America which mey retard that process.

Certainly, the litany must not be thrown at an unezx-
becting congregation which hag never seen 1t before. Nor
for that matter can a parish which has not besn trained in
the use of the litany be expected to gain the greatest value
from 1ts use. Ite history will have to be outlined, words
Wwill have to be defined, and its value must be expressed.
1% will need practice by smaller groups and for less formal
uses at firat. This is especially true if it is to be sung.
And that it be sung is highly desirable. Although it must
be hoped that the ueuzl Spangenberg version will some day
be replaced by something more musical, it does have the
virtue of simplicity. It cen easily be learned by congrega-
tiona even without choirs. Vhere there is no choir, the
petitione should be sung or sald by the pastor, and the re-
8ponsea sung by the laity. It may be possible in smzller
groups to divide the gréup into two halves, each side saying
one part. Where there is a choir, = section of the choir,
a number of cantors, or the pastor may sing the petitions
and the congregation, or the congregation and the choir,
sing the responses. The writer, serving a relatively small
parish of less than one hundred communicants, has found this

to be a relatively simple matter once it was attempted.
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The most obvious use for the litany in our churches
vill undoubtedly be as an oceasional alternate to the Gen-
eral Prayer as 1is permitted by the rubrics of most of our
liturgles. Yost modern liturgical students are agreed that
the litany ought to be regarded as a Gemeindegebet and not
s a Bugsgebat. Luther also had this opinion. Yet even
when it is used as a venitential prayer during Lent or on
& daey of humlliiation and prayer, lts broadness of view and
i%s objectivity are a pleasant and healthy change from much
of the sentimental breast-beating in many penitential
brayers. HNot only does the litany serve well as a General
Prayer for the Common Service, in which case 1t 1ls followed
by a hymn and the Benediction, but it may also be used in
Hatineg and Vespers as a vpleasant and profiteble =zlternate
To the prayers which close these minor services. If used
in thie way, i1t should be followed by the Benedicamus and
the Benediction.

Posslbly, too, the litany's association with the Roga-
tlon Days moy once ageiln become a part of the life of our
congregations. The very wholesome and neceasary emphasis
on the rural churches by the various synodical boards on
rural life and on the problems of rural churches and the
linking of the conservation program with the stewardship
concept by groupa such as the National Associetion of Soll
Conservation Districts in cooperation with the Natlonal
Council of Churches of Christ in the United States of
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America and the Nationel Lutheran Council and Hational
Catholic Rural Life Conference may encourage more and more
rurel congregations to observe the Rogation Daoys in the
treditional manner.

Certainly the need for God's blessing upon the farm-
ers'! work is obvious to a2ll those serving rural parishes.
And yet it is amstonishing how little material is available
in our synod's liturgical works that really ie useful and
applicable to rural life and work. It ie even more aston-
lehing how little vraying is done in our rural parishes
8pecifically for their own needs. The only usual exception
is 1n timees of drought when the great cry is for a community
preyer aservice.

Pastors would be gerving thelr people well if the
Rogntion Days were re-established in our rural parishes at
least. This is tacitly oermitted by our liturgy through
the rubrics on the use of the liturglcal colors in which the
traditional use of violet is permitted for the three Roga-
tion Days, Monday, Tuesday, and Wednesday between Rogate
Sunday and Ascension Day.2 Fossibly vpastors may feel that
the entire set of customs may be undesirsble or impractical
or too big & jump to attempt all at once. But at least

some aspecte of the Church'e traditional observances for

3The Lutheren Liturgy (St. Louls: Concordia Publishing
House, n.d.), p. 426, . ;
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Tthese days can be introduced to good effect.

The writer served two rural paricshes in YWest Texas
during 1955 and 1956. In an effort to serve the specific
needs of hia people snd at the suggestion of his district
cfficials, he uszed Rogatloﬁ Sunday at both churches and in
both years az e day of prayer for the agricultursl work of
the community. The Order of Morning Service was used. Thg
sermon one year dealt with the necessity of prayer and the
other year with man's stewardship of the earth. In place
of the Genernl FPrayer the litany was used that day. Just
orior to the litany the hymn, "Christ, by Heavenly Hosts
Adored," = hymn of prayer for the harvest (in the Lutheran
Hymnal, number 566), was sung, and Fsalm 103:1-5 snd Psalm
10k:13-15, 35b were spoken. The litany was followed by
Pgalm 70, and in place of the usual collects a prayer for
God's Llessing upon the agricultursl work of the nation was
epoken.,

The wrlter does not meon to hold this procedure as
ldesl. But he does wish to illustrate the fact that the
Rogation Day idee can be lntroduced with very little effort
and that with even a minimum of guldance can become a source
of rich blessing tc the narish. The congregations of them-
selves began to reason: "This is very fine for us. But.
really, all of the people of our communify could p{orit by
such a service of prayer." 5o the 1ldea was rormglatad that

such a service should be held again the following year on
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Rogate but that on the next three days prayer services
based on the 1itany should be held at three farma, selected
because of their location. The members were to be encouraged
to bring their friends to these services. BSo the purposes
of evangelism were slso to be served. The plan was never
carried out bscause the writer scon after accepted a call
to an urban parish. The peint, however, remains: The very
same needs which were the causes of the Rdgation Days are
8T1ll present with us today and can still be served in much
the same faghion as in the past. We should not let our
personel distrust, if such we have, of processions, for
instence, kecp us Trom attempting to serve our congrege-
tions Ly menna of the traditional forms of the Church.
Processions are not essential to the obaervance of the Ro-
gaticn Daya.”

Even though the Rogation Days mey not have the same
sort of spoeal in eitles as they do in rursl areas, they
8till may serve a very useful purpose in urban congrege-
tlons. City folks especially need to be reminded that the
highly-processed food and clothing which rsaches them needed

hﬂelpful materials for the obaervance of the Rogation
Days in rurel parishes can be obtained from The Hational
Asscciaticn of Soil Conservation District, League Clty,
Texas. Those interested in the use of processions on these
days are referred to Arthur Carl Pilepkorn, "Processions in
the Lutheren Church, Part IV,” in Sursum Cordas (Fentecost,
1940), II, 33f., and to A Menusl of Coremonies For The
Parish Observance of the Rogation Days (Des lMoines: Natlonal
Catholic Rural Life Conference, 1933).
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God's bleesing at ite beglnning stages. And the Rogation
Daya may slso be directed toward the needs or'city-awellera.
SBuch intentione as improvement in labor-manhgemant rela-
tlons and laboring conditione, racial harmony, world peace,
and the unity of the Christian Church are Jjust as signifi-
cant in the 1ife of the clty man as rain and sunshine are
To the farmer. And they can be served by the Rogation Days
&8 well as the farmer's needs are.

The litany'a helpfulness to us may be improved perhaps
by & few textual changes. The petition for travelers on
land and on the sea would profit from the addition of the
bhrage "and in the sir" asg 1s done in the Albanian 11turgy.5
In this day of ecumenical thlnklng. a petition for unity
might well be added. Our mlssions and missionaries might
be remembered as they ere in the liturgy of the Church of
South Indis.® Ana while At may be defensible from a theo-
logical voint of view, Luther's petition, "To give our na-
tion perpetusl victory over all its enemies," does not sit
well today in the hearts of many people. This petition can

surely be reworked or omitted entirely.

5The Zestern Orthodox P Book, edited by F
The & Orthodoxz Prayer Book, edited by Fan
Stylisn Noll (Boston: The Albsnian Orthodox Church in
America, 1949).

65n Order of the Lord's Suoper or The Holy Eucharist

(Revised edition; Eombay: Oxford University Press, 1954).
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In conclusion, no better zppreclztion of the litany of

our Church can be given than that given by Wilhelm Loehe in
his Agenda elresdy referred to.!

The Litany in its Lutheran form is like the magnificent
cathedrals of the Middle Agee, which become the more
dear and precious to the heart the more the bsauty of
symmetrical form and plan is recognized. . . . The
deeper the heart sinks itself into this prayer, the
stronger 1ts cry, and the more willl its worship be-
come the song of Moses and the Lamb--the song of the
New Covenant. What a begilnning, continuation and end-
ing are here, how thoroughly evangelical; how abso-
lutely in sccord with the doctrines of our Church. . . .

In the uee of. such = form there 1s no room for wesk
sentimentality or 1dle talk; nevertheless i1t allows
befere all cther forms the pressing of specific peti-
tlons; for.ite spirit is ae elsstic ae its form 1s
rigid. FHere 1s room for every sigh of the heart. . . .

7o the indifferent the Litany is indeed a lengthy and
formal affalr. BSung or said by Christless souls 1t is
certalnly only a shell, e lifeleas form. But when
used by the earneat Christian, 1t contains power,
epirlt, and life. No one who has never used 1% should
pass Judgment on it, for if there is a spirit to pray,
prayer 1ls certalinly possible by means of the Litany.
But vhere there iz no spirit of prayer there can also
be no urayer, no matter whether the worde are after a
form as rigld as that of the Litany or as formless as
the words of those who reject all forms of worship.

7\iilhelm Loehe, Agende fuer ohristliche Gemeinden des
lutherischen Bekenntnisses (Zweite vermehrte Auflage;
Noerdlingen: Druck und Verleg der C. H, Bech'schen Buch-
handlung, 1853).

STranslated by Longsker, as found in Charles Krauth
Fegley, "The Bidding Prayer, Litany, and Suffrages,” in
lMemolrs of the Lutheresn Liturpglical Associatlion: Volumes III-
%%% TPigtsburgh: Lutheran Liturglecal Assoclation, 1900),

] 1 -11!'9 ()
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