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CHAPTER I
INTRODUCTION

Throughout the histcry of Christlian missions in Yiest Af=
rice the attitudes, policies and practices of the various
chmrch bodies toward the problem of polyszamy have been
called into guestion. The difficulty arises not so mmch
from the cuestion of whether polyzamy is right or wrong, or
vhether polygamy is to be preferred to monogamy for the na=
tive of Viest Africa, but whebther polygamous converts should
be admitted as members into the er;x-i'oh w!.thou;- first‘d:ls-
solving thelyr polygamous relations. The young Church of
llest Africa is found torn between two altermatives, that of
demanding immediate and absolute obedience to the Christian
ldeal of monogamy or that of permitting it gra§1_z_a__]_.]._y to die
out as Christian principles are inculcated “:'l-n-to th;n iives of
;.;s people. Because of the complexity of the problems posed
by polygamy, there have been divergencles of practice with
the result that the Christian Church of Vest Africa has nev-
er adopted a standard or unified position. Furthermore, the
total problem is aggravated by the confusion of thought
which arises from the complexity of the subject, as viewed
in the total framework of tribal life.

The writer personally became acquainted with this dl=-
lemma when he served the Imtheran Church of Nigeria from
1954-1956, In the churches of his charge, the problem of

L N ——
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polygamy was particularly burdensome for the ma jority of the
leaders of these churchos were polygamists. In search of an
approach to the problem and a validation for the official

position of tho Iutheran Church, he found that the underly=-
Ing causes of polygamy demand, of the missionary, more than
& superficlal acceptance of Chursh pollicy end practice. If
one is %o remain sympathetic to the needs of the Church and
the problems created by an immediate enforcement of monoga=-
my, the total picture of polygemy must £irst be carefully

viewed agalnst the total background of the economic, social,

cultural and religious 1life. Uith a2 concern and purposeful
aim this study was undertaken, first, to see polygamy as it
is found in native law and custom and, second, to £ind how
it i1s treated by the various missions of West Afrioca.
P_ol:;gamy is a generic term to include all marriages
other than monogamy. Its different forms are polyzyny, in .J—-;: i
which one man marries more than one woman, and polyandry, in "%
which a woman marries more than one man. Polygamy, however,
can s1so be popularly employed to describe the state of a
man who has acquired plural wivas.l It is in this sense
that the term polyzamy will be used throughout thls study.
The general scope of this study takes in the wider area
of ¥est Africe and is not confined to Nigeria or Calabar
Province, where the Imtheran Church is concentrated. The

thmea Hastings, Encyclopaedia of Religion and Ethics
(New Yorks: Charles Soribmer's Sons, 1928), VII, 426.
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scarcity of adequate and accurate documentary materials cove
ering this partlcular area demands the broader and more gen-
eral picture. The writer, vherever possible, has avalled
himgelf of the famillar materials pertaining to the situa=
tion of the|Ibiblos of South-Eastern Nigerie.® Wnile many
references are specific to a certal.‘.n glven situation, it 1a
held that they conform tc the overall pattern found in West
Africa,

The writer has tried to present an objective account

through reports, mission proceedings, surveys, snthropologie=

cal studies and personal diaries of missionaries. Yet the
paucity of relevant materials to the subject of polygamy and
its practice in the Christian Church has demanded a supple=-
mentation of personal docuncntation and a discriminsting in-
terpratation of the facts as they weres observed firsthand.

In the second chapter of this study, Vest African mar= 1
riage customs are viewed as they existed in primitive soci=-

ety prior tc the coming of Christlanity. Within this same

a'l'ha Ibibioa are found mainly in Calabar Province and
have no tradition of migration from elsewhere. They serve
ag an excellent basls for this study for there still exiasts
among them today a strong tribal feeling and a respect for
the moral esuthority and the ritual obligations of native law
and custom. Prior to Christianity, they occupied the lowest
possible rung on the ledder of oulture. As a result of
slave trade, Western influences affected their primitive cul-
ture at 2 comparatively early date and missionaries were es=-
| tablished already in 1846, To observe thelr marriage today,
as it has slowly evolved through the last hundred years, 1s
| to view the forces of primitive culture and Christian civili=-
i z:.tion working together in moulding and creating & new socie
ety.

—
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context, chapter three shows the natural causes which have

contributed to the oreation of the polygamous estate, The
next two chapters give the two divergent attitudes held by
members of the Church of West Africa and state the officilal
and actual practices of the various denominations dealing
with the problem of polygemy. Speciel refersnce is made to
the misslons of Calabar Province, Higeris. The concluding
chapter gives suggeations for an approach to the problenm.

Throughout this study it is important to bear in mind

the sequence ard historical development of the problem,
Chapters two through four present polygamy in West African

marriage at that tims when VWestorn missionaries first obe

Served native law and custom. Inasmuch as the Christian
Church is over one hundred years cld in many areas and first
geneoration Christianity has almost paased away, the problems
which once confronted pioncer missionaries and which charted
the future course of action for the Church no longer exist
today. Illew problems now face the Church, and a reapplica=-
tion and reevaluzation of the principles and factors ine-
volved rmust be made.

This study makes no attempt to discuss the theologlecal —
werrants for polygamy or the Scriptural validity of demand=
1Eg_absoluta monogpmy.s This study 1s neither theoretical

Spn appendix will present a resolution, drawn up by a .-
Tambaram Conference 1n 1938.

i
|
special group of Christians from Africa and adopted at the ]
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nor remote., Its aim is to present the facts of a real ana

llve problem confronting the Church of West Africa today.



CHAPTER II

4 SURVEY OF WEST AFRICAN MARRIAGE ACCORDING TO NATIVE IAW
ANWD CUSTOM
"It is fatally easy, with honest intentions but clumsy
fingers, to tear the elaborate natwork of tribal customs and
native habits, which have evolved for deep reasons through
long generations.“l Because African merriage customs are ex=-
ceedingly strict and have gradually evolved through long gen-
erations and for deep reasons, it is important that the prob-
lem of polygamy be first treated with due regard to the na-
tivea' point of view. Before passing judgments or unneces=-
sarily challenging or destroying primitive mores and ethical
standards, it 1s the aim of this chepter to state the facts
of Viest African cultural and social customs as they relate

themselves directly to West African marriage.

.

The focus of African culture is fb“nd.iﬂwfﬁﬂ_ﬁiﬁfﬂ
through which 2ll the well=knit cultural systems of pasat,
present and future generations are held together in an or-
ganic whole.2 The clan organization is responaible for de=

termining the structure of soclety, law and political and

1Denys W. T. Shropshire, The Church and Primitive Peo-
les (London: Society for Promoting Christian Knowledge,
» Do 425,

23, @. H. Sundkler, "Harriage Problems in Tanganyika,"
International Review of Missions, XXXIV (July, 1945), 256.




v
religious praetice.s African merriage must also be said to
exist for the clan and can be studled only against the social
" fabric of tribal custom, sanction and environment.

The clan correctly defined }q_»“thg_lg"rg!_:‘;_: of people who
ef.i_;he_r t-_hrough the male or the i‘engale 1line e.re‘-,"_-é._r; é.i-:em_éup-
posed to be, of common descent, and therefore are of one
blood, or of one soul."? The olan is not only the soclal
l_'x_?me of the African in which he is united with hi "ovm peo=
Ple now living, but it is a splritual home as well, in which
he is reunited with his deceased ancestors and forefathers.
For thls reason the belief in reincarration within the clan
1s commor to most tribes in West Africa. For exzmple, it
is generally helieved that the grandfather is reborn in a
grandison, so that in point of fact 1t is always the same
pe.;op}.o who form the ‘clan, and who from the beginning lived
6n the same land whi.ch.!.s now owned by the ulan.S

The clan is govermed by its oldest male member who
speaks and acts in behalf of all the clan members through
the authority invested in him by his forefathers. All in=-
dividual members of the clan, in turn, are graded accord=
i.ng to their status within the group and are expected to
eubm:!.t to the existing order of the clan. Sex and age ars

——

Sibonu 0jike, iy Africa (London: Blandford Press, 1955),
p..122.

4D1edrioh Westermann, Africa and Christianity (ILondon:
Oxford University Press, 1937), p. 12.

51bid., pp. 12-14.

—— e e e e
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gonerally the determining factors of gradation. =Rach indi-

e .
———

vidual has specific functions to carry out which are desig=-

nated for the good of the organic whole. In return every
clan member can expect the security, respect and help of
every clan member,

In evorything an African thinks or does he has always

to consider that he is not dependent on his own resources,

but mmet take into account the community in which he lives

and to which his life is bound. It 1s this social conscious-
ness inherent in every African which has produced the best
moral Qualities of the African race: loyalty, willing sub=

mission to established social order and a feeling of respon-
sibility to the commmity of brothers.®
¥When one views all life within the framework of the

clan, it becomes clear that the African concepnt of family is

7

not to be thought of as_just husband, wife and g);ai;q::e_;s.
The individual family unit rmst always be tll_gulglq‘!_:'gf‘:_lfn

terms of a number of households linked together. Diedrich
Westermann writes of the African family unit as he observed
it:

A family may be no more than a common household where
the husband is the boarder of his wife or alternative-
1y of one of hils wivea, . . + Under such ciroumstances
the family as a unit consisting of husband, wife and
children does not exists the larger group, be it called

6Ib1dn’ Pe 1l4. "
7°jike. op. cit., Do 123,

.
I R R R R I R R R R
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clan or by some othor designation, is the dominating

factor in soclal 1li1fe which must never be broken

UDe ¢ o « Both husband and wife have by their work to

make thelr contribution to the housekold, but for the

rest sach 1s economically independent of the other and
has his or her own property. Thia form of merried life
does not preclude marital love and good relations be=
tweon husband and wife, but marriage is in the first ine-
stence a social institution based on law and guatom and
dependent on tho interest of the groups « « »

Bacause African soclety places the olan above the family
and bacause the individusl is bound by many social customs
vhen marriage is contracted, Buropean marriage plays no vital
pert in the life and thinking of the African., Western mars , .
riage to him cannot be az high and as enduring, for it is too
individualistic and personal, ignoring the need of society,
the concern of the group and the social sanctions of the
clan, Tribal custom does not recognize the autonomy of mare
riage in which marriage 1s regarded as simply the satisface
tion of the mutual desires of two iIndividuals., #Any marriage
is a scclal inveatment of the tribe which imposes new respon=-
sibilities on the pair concerned, that the common good of
the whole society be gusranteed. Because African marriage
is confined and controlled within definite prescribed lim=-
its, 1ts soclety has known fewer divorces than in & society
in which the individual marriege contract can ignore the
wishes of that society.g For thils reason, the key to under-

standing the strength and the permanence of African marriage

SWetermann. op. eit., pp. 10=ll.

9 momas Price, African iarrlage (Londons SCH Press,
Ltd--. 1954). Pe 27.

PN TR,

j




10
is to be found, says lalinowski, in the fact that "primitive
marriage is not biolagically but culturally determined."10

In West Africa, where the solidarity and welfare of the
larger group is more important than the personal desires of
any one memver of 1it, marriage is to be thought of as a so-
cial duty rether than a nerlonal 1nclination. Its primé;y
function is not only sexual or personal. but its driving mo=
tive 13 the production and care of children whereby the clan
may be extended and preserved.11 Thils fundamental purpose
of marriage, in which the'feering of children for eternity is
i1ts paramount objective, is found rooted in West African re-
ligion. It is because of this intimate relationship with re=

ligion that West African society imposes rigid controls and
sanctions on the marriage laws and customs of the clan. To ; i
gain an understanding of African marriage and of the social *
mores which govern 1t, one must first understand the basic
religious beliefe of the African people, for "the basis of
clan life end of African life throughout is religion."1®
| West Africen 1ife is ruled by the bellef that a power -
pgpvades the universe, which is in a speclal way possessed by

| certain men and animals and may be concentrated in objeocts

10,5 quoted by James W. Welch, "Can Christian Marriage
R in Africa be African," International Review of liissions, f
¥XII (January, 1933), 21, §

11p3cart ch Westermann, "The Value of the African's
Past,” International Review of iiisaions, XV (July, 1926),
433, i et BRI el

12
Loc. cit.

_




11
called ju—ju charms., This beliof 1n a hidden and mysterious
energy and force is termed dynamiam and ls further described
by Amoury Talbot in his studv of the native of Southern Ni-
gerias
Contrary to general opinion, the religion of the West
Africen negro does not seem to me to be animlism in the
saenze that all the forces of nature are personified and
the universe 1s a congeries of uncorrelated and inde=-
pendent entitles. To him the world is a vast organiza=-
tion and all phenomena are set Iin motion, and cone=
trolled, by hlcrarchies of beings, ranglng in power and
responslbility from the highest conceivable God down to

the lowest rock elemental, each in strict subordination
to 1ts superior.ld

To possesa this power, in order to secure happiness end to
overcoms hostile forces, is_the chief aim in 1ife.

The most prominent agent of the supernatural power 13
the clan head, whether living or dead. In this life he 1s
the represéntative of the dead forefathers and of their su=
pernatural capacities, and in the afterlife he 1ls the guard-
ian of the clan. In order that the clan may be assured of
his help, sacrifices, gifts end prayers are offered him. It
is this form of ancestor worship which 1s the dominating fac=
tor in African religion. There is a close connection be=-
tween the living generation and the deceased forefathers,
for through the reincarnation of clan members in the surviv-
ing sons supernatural mysteries and powers ere passed on to

successive generatlons. In order that the African society

1§Amoury Talbot, Life 1n Southern Nigeria (Iondon:
lacmillan and Co., Ltd., 1923), P. 20,

S ud o T ke



12
may not lose the formulas which control the divine, the con=-
tinuity of the clan 1s the chief aim of 1life and its future

survivel is safeguarded in marriage.’® Clan 1ife and 1ts ‘)r

merriage institution are to the African holy, for in them |
\

are smbadded his most sacred conoceptions of the divine. N

“The destruction of this vital orgenism therefore means for
him the disintegration of the original, congenlal form of
gerulne Afrioan 11?3.“15 Denys Shropshire observes among
the Bantu tribe that "among a primitive tribe marriage is a
grave step. Ite aim is not for pleasure but to provide an=
other quaelified to contime the femily worship."16

While the living clan derivea its well=being from the
forefathers, the departed ancestors, 1in turﬁ, are dependsnt
on the surviving clan members. Among the Ibibio tribe of"j
Southern ligeria, it is popularly believed that the future
fortune in theo efterlife is determined by the number of de=
scendants anyone hes on earth %o continue the family wor-
ship. It is of utmost importance to the well=baing of the
spirits in the after=-world that a man should be left behind
who can carry out the burial rites and ceremonlial sacrifices
&t the family shrine. To this fact Henry Hau attests:

It is never expressed by our people that the soul, or
spirit, is mortal; but in the course of years, when

M’\%atermnn, op. oit., p. 424.
151p1d4., p. 430.
183nropshire, op. Slt., P 383.

)
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the 'wemo,? the structure over the grave, has been eat=
en up by ants and has collapsed, the soul is allowed to
vanlsh. « . » Hence happy i1s the man who has many de=-
scendants., It is not the individual who im immortal;
it is the family as long as it does not become ox=
tincte « « ¢« Only he wvho has no sons dies. The man
who has no children at all or just & few has no honor
in this world nor in that which is to comees . . .17

Africen marriage cannot be grasped unless viewed in ;;z;—
light of these biologlco=religious demands. Religilous mo=-
tives have more than 1likely controlled marriage from its very
beginning.,. Religlon demands that the family and clan should
never beccme extinect, under any circumstances whatsoever,.
Therefors, hasic to West African marriage is the most primi-
tive of all imstincta, "the maintenance of the human race.”18

To the Vest African native, a childless marriage is a

source of ,g;rievoua_ d;aagpohtmgn't‘gt@., sooner or later, can
only lead toc serious trouble between man and wife. 1_’_(&3_?&:113'
offors ocne way out, giving native society a religiouns an:-
| tior: in secking out additional wives., From firsthand obser=-
vances of many childless couples it is easily discernable
that an additlonal wife is often sought to insure offspring
for the husband. Sylvis ILeithe-Ross, in her exhaustive study
| of Ibo women, cites instances in which couples who were chllde
less were willing to accept the principle of monogamy, but

where native custom compelled the husband to take another

17 . l‘v
Henry Neu, We liove Into Africa (St. Louis: Concordia
Publishing House, 1945), Dpp. 177=-179.

ls.rohn Waddington Hubbard, "The Cause and the Cure of
African Immorality,” International Review of Missions, XXI
(Ap!‘i]., 1951) s 243,

J. ; SE— |
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wife .19

The high value set on fecundity 1s expreased in many
weys, The fertility cults of West Africa emphasize and make
exnlicit the sentiment that children are a blessing.zo A=
mong the Yako clan of South-Rastern Nigeria, ritual means
ars employed to promote chlldbirth. Innumerable shrines
are erected on behalf of women who have so far failed to
bear thriving children.”l Because barrenness 1s the biggest
burden a man and woman can bear, there 1is & virtual worship
of sexual instincts. In many areas of the Congo, villages
establish houses where young men live and mothers encourage
their 1ittle daughters to go to them, thinking that it tends
to their more rapid mabturing and eventual fmitfuln.ess.aa
Generally the coming=of-age ceremony for a girl is climaxed
with the rite of female circumcision. With this religious
ceremony, 2 girl is given social sanction to begin her chief

25

work in 1ifs,. It is worthy to note that every African girl

195 vivia Leith-Ross, African Women (Iondons Faber and
Faber, Lid., 1938) , pp. 221, 2701fF.

2°Amoury Talbot, Voman's ifysteries of a Primitive Pso=
ple-=The Ibibios of Southern liigeria (Iondon: Cassell and
Compeny, I.ta.. igm’ P i°§-

2lnapyll Forde, Marrisge and the Family Among the Yakd
in South-Eastern Nigerila (Iondons Percy Lund, Humphries and
Co. I.tE.. 2] » DPPe =903,

22p. H. C. Graham, "A Kecord of Thirty Years' Work Ae-
mongst African Women," International Review of Mlssions, IX
(Jmuary, 1920). 06,

23gubbard, op. cit., p. 243.

N mlm———
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knows perfectly well what her life's work is, It 1is by no
means uncommon for a young woman before marriage to cohabit
with any likely young man, solely for the purpose of discov-
ering whether she is barren or not.

In a childless marriage in Iboland, when neither mate
knows who 1s to blame for sterility, the woman is at liberty
to cohabnit with another man in order to prove her conten=-
tion.% The husband will raise no objection 1f conception
resulits, as the child will be his by right of ownership.

Thaet he himself is not the father does not affect possession
in West Africa.2® Among the Ibibios, when a hkusband is in=- ‘
potent, nis hrother zmat be substituted and the children
born ars accounted to belong to the husband.

In the study of West Afriocan marriage customs, it 1is
seen that all natural righta glve way to the biologlical and
religious demands, in order that offspring be guaranteed for
the clan. There are ounly two lnstances when this deslire for
children is violated. According to custom, the prohibition
of sexual intercourse to nursing mothers limits the frequen=
cy of childbearing. With the belief that the act of colitus
would cause the nursing child to sicken, the ban on inter-
course during lactation is nearly always maintained for the

first year and in many cases during the entire nursing

34&. T, Basden, Niger Ibos (Iondon: Seeley, Service and
Go., Ltd. , nodo,-. Pe 226,

2S1e1ville J. Herskovits, Dahomey (New York: J. J. Au=
gustin, 1938), I, 343.
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period of three years.zsy The other prevalent custom which
restriots an increase of children in the family 13 the prace
tice of twin killing.27

Another cuatom whioh supports the biologico-relig*ous
foundation of Afriuan marriare 1a bha custow of Levirate mapy=
riage, in which a son inherits all of his father's wives,-or
in cazes where there 1s no heir or the hBLP is a minor, a
brother takes the wives of the deceased brother. This prac-
tlce enables even widows to continue childbearing and helps
presecrve the continmaity of the family.aa

The universal West African custom of dowry also gives
evidence to the underlying principle that the maintenance of
the race is all important. Inasmuch as the dowry system puts
2 premium on hard work and industry, the African who works
hard can take additional wives who will bear him children,
in addition to being useful ia farming and training. Of the
dowry syatom, Hubbard writes:

The aystem is suited for the survival and propagation

of those racial stocks which are best suited to their

enviromment. Nvery opportunity is given to the better

types emong the tribse to bear as many children as pos-

8ible; whereas the misfits, the weaklings and the lazy
have but small chance to do s0, seeing they will not

261pid,, p. 268. The hyglenlc principles involved in
such & rule are based on careful observation of fact, since
1t is understood by the African that too frequent childbear=-
ing not only destroys the health of the mother but causes
her to bear sickly children.

it Amoury Talbot, Tribes of the Niger Delta (Londons
The Sheldon Press, 1932), pPDp. 157-158,

zeBaaden. OD. clt., P 215,
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be able to afford wlves.29

Because African marriage is bullt ‘upon a different foune

dation than European marriage, one csn expect to find distinct

features and aspects in African marriage which have no paral-
lex in Viesteran thought and practice. It 1s vitally essential
for every milssionary or student of African culture to under=
8tand clsarly that fundamental differences do exist, to dise
cover why they exlst and to determine whet part they play in
the pattern of African life. Some »f these differences are
explained in the following paragraphs,

According to tribal custom, there ls no tradition of
romantic individualism. Vhile those ready for marriage sel=-
dom have a free cholce of a partner, yet seldom would a par=
ticular one be imposed against serious objection by the pro=
posed spousa.ao Infant betrothals and marriagesz are not une=
common. Of thils practice, Mrs. Talbot writes that "the baby
bride usually lives with her husbandt's family; dut, save in
very rere instances, her youth is respected by him.*S1 1%
must be admitted, however, that the practice of child mar-
riege infllcts undoubted hardships upon the unfortunate
bride, who has no word to say as to her fate.

Under tribal custom, sexual play is scarcely checked a=

mong children. HRestrictions are imposed only when girls

agﬂ\lbbﬁ-rd. Op. cit., p. 245.
sorrioe.‘gg. cit., p. 40.
51Ta1bot, Womant's lHysteries, p. 88.

Ir
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epproach the stage at which pregnancy might occur, Among
the Yaké clan, a survey report shows that nearly all glrls

have had relations before the first menstrua.ts.on.52

In most
African tribesz, children pass into initiation schnol§ where
they recelve instruction in adult sexual outlock and tech-
nique. Prenuptial license ls freely allowad and encouraged
that future fertility and compatibility in marriage may be
guaranteesd.

Another feature common to all West African marriages,
which offers great confusion and bewilderment to the Euro-
pean, is the bride-price or dowry payment by & man to the
father of his fiancee., A correct understanding ani evalua=
tion of what conatitutes African marriage hinges on an un=-
derstanding of this native custom.

The bride-price is not generally for the purchase of
the wife's peraon., It is rather recompense to her kin for
the ohildren she is expected to bear and who will reinforce
the husband's group. Hbonmu Ojike interprets the institu-
tion of bride=price when he says that 1t does not mean that
vomen are treated as chattel., It 1a‘rather a cultural prac=-
tice amply supported by valld social reasons, First, a man
pays a bride=-price to betoken his ability to be a husband
and provider. Second, it establishes the respect in which
he and his family hold the wife and her people, and inaugu=-
rates a loyalty to them which will continue forever. Third,

32Ford.e. op. C tes Ps 1lle
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the bride=price operates as a cohesive factor in promating
marital continuity, in preserving the home against adultery,
conflict and divorce. No parents would like to be called to
refund what they have received on thelr daughtert's acoount, 9
Divorscss under thils system are rare, for it is in the aym=
bolic values of the asystem that the married state is pre-
served. While the native does not regard the payment of
dowry as “"buying® a woman, he does regard his wife as his
possession. Dowry insures fildelity in marriage, and the
terrible punishments imposed upon the guilty party are jus-
tified by the law and custom of the tribe.54

Aceording to West African practice, the actual marriage
tie i1z entered aftor the completed payment by the groom %o
the bride's parents of the dowry. Payments take on the na-
ture of a commercial transaction and can be paid install-
mentally. The first installment of the dowry consti tutes
betrothal and is recognized as such by aoclety.ss Before
marriage, there is usually a considerable period of be=
trothal during which time the suitor is recognized by the
girl's parents as the prospsctive son=in-=law. It is not un=
-comman for the betrothed couple to have relations prior to
the completed purchase. The final installment is of'ten put

53
Ojike, op. git., p. 145,

34Leith-ﬂosa. ODo cit., p. o7.

ssTalbot. Woman's lysteries, p. 88.
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off untlil there are evidences that the union will be satis-
factory ani there are evidences of conception. Forde re-
cords in a study of pre=marriage pregnanclea from the period
of 1870=-1820 that they ococur in sbout half of the betroth-
s.ls.:56

African marriage 18 never en act or event which is as
clearly defined as Buropean marriage, Iiarriage is more prob-
ably a process to African thinking than a single act.37
There is no fixed period between betrothal and actual mar-
riage, When the final peyment is paid to the bride's par-
ents, the ceremony is attested by witnesses and attended
by feasting and sacrifice.

That which, up to this moment, has been the man's -

pcssession only by virtue of 'his earnest'! money,

now becomes his own in fact by the fulfillment of

the whole of his oblligations, in other words, the

paynent of the final Installment conatitutes the

marriage.98

While divorce is uncommon in West African society, it
does exist according to native law and custom. The proce=-
dures vary with each locality, but the general rule holds
true that a marriage can be dissolved by elther party, pro=-
viding the dowry 1s repald to the husband, either by the

wife's family, herself, or her prospective second husbnnd.sg

56
37
S8

Forde, op. cit., p. 1l4.
Ieith=Ross, op. oit., p. 99.
Basden, 0op. olitep; P 221.

39Leithpnoss, op. oit., p. 103.
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G. T. Basden gives a simple description of native divoree
proceedings among the Niger Ibo:

All that a man has to do in order to make dlvorce ef=
fective is to order his wife to depart or, if she

shows reluctancy to obey, to drive her out, As she
leaves the compound, he hurls her cocoking=pot after
her, together with one or two other of her personal
belongings. This action is symbollical; it demonstrates
oomplete renunciation, in plain language it constitutes
divorca, and receives the supporit of native law and
custon, 20

When & customery marriage is b-roken down, it involvea more
than restoration between the spouses for settlement batween
the kinsfolik of both parties is involved,

Recognlzed grounds for divorce on the mants side are
laziness on the part of the wife, suapected witchoraft,
childlessness, and extra=-marital intercourse.41 The woman
finds it difficult to obtain a divorce, inasruch as she is

42

her huaband's purchased possession, The ownership of

children in most cases belonga to the father. If they are
tco young to leave their mother, 1t is arranged that at a

certain 2ge they are to be returned to the father.45

“O5esden, op. olt., pp. 239-240.

410. K. Meek, Law end Authority in a Nigerian Tribe
(Iondon: Oxford University Press, 1957), DD. 279ff.

42

Basden, op. cit., p. 239.

43
=“Charles Partridge, Cross River Natives (Iondon:
Hutchinson and Co., 1905), p. 267.




CHAPTER III
A STUDY OF POLYGAMY IN WEST AFRICAN MARRIACE

In connection with the discussion of polygamy, anything
written is open to criticism because its problems and com-
plications are so manifold,

Polygamy is a subject that iz honeycombed with pilt-

falls; a slippery path even to the wary., With the

exorcise of extreme caution, one is stlll liable to
misjudge, or to fail to discern the true aspects of
this widely spread and deeply rooted institution.l
ihile polygemy has been permitted among all races of
mankind and has ococurred in all countries, generally speak=
ing polygzemous marriages have existed in the lower and mid-

dle atages of culture. For this reeson, polygamy is more

common in Africa than anywhere else in thg”ggpld.z Yhile

S exaggorated

polygamy is universal in all of Black Africa,
claims have been made by missionary and anvhropologist a=
llke with regard to 1ts frequency or its distribution.
Drawing upon quantitative data in a demographlc atudy of
Africen polygamy, Vernon Dar john reports:

l. Incidence of polygamy varies, as measured by the
percentage of all husbanda polygynously married,

1, 7. Basden, Higer Ibos (London: Seeley, Service and
00ey Ltd., nodo). Pe 228,

23eoffrey Parrinder, The Bible and Pol (Londons:
The Church Army Press, Cowley, Oxford, 1950), p. 10.

SJohn Gunther, Inside Africa (New York: Harper and
Brothers, 1953), p. 296.
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from a low of oa. 20-25% in the Koisan (range of 4%
to 40%) and the Fast African cattle (range of 5%-
75% arsas to & high of ca. 42% (rance of 24% to
917} in the Guines (Coast area, with an all-Afriocan
average of ca. 35% (range of 4% to 91%).

2, Measured by the number of wives o 100 husbands, the
incidence of polygyny in Africa varles from a low of
ca., 130 (range of 107=169) in the East ocattle area
To & high of ca. 158 (range of 129 to 211} in the
Congo erea, with an all-African average of ca. 150
(range of 107 to 234).

e The numbor of wives to 100 »olygynously married men,
the measure of the intensity of polygyny, varies
from a low of ca. 215 (range of 287 to 397) in the
Bast African cattle area, and to a high of ca. 255
in the Guinea area, with an average of ca. 245
(range of 207=328)% =

4. PBEoth the incidence and the intenslty of polysyny
are higher in the Congo, Culnea Coast, and West
African area than in North and East Africa.

5. 1In general, the data thus suggests that ca. 35% of
all merried African males ere polygynous, that thils
38% averages ca, 245 wives per 100 men (or house-
holds), while Ghe number of wives to 100 husbands,
monogamously or polygynously married, is ca. 150.

Tho mezn number of wives per married men 1s 1.5, or the ratio
of married women to ma'.r:"_l'edi men is -3 tg’_‘z.q‘

In Ikot Ekpene Division of Calabar Province, it was gen=-
erally essumed that over seventy=-flve per cent of the male
population of the Efik tribe was at one time living in tl;e
polygzamous state. This estimate has never been substantl-
ated with factual data. Taking the neighboring Ibo country
as a whole, Basden sets the number of wives in a polygamous

household from three to ﬂ.ve.s However, Forde reports in an

4yernon Robert Dahrjohn, "The Demographic Aspects of
African Polygemy,™ unpublished Doctorts Thesis, Horthwest-
ern University, Evanston, Ill., 1954, pp. 146-147%.

sﬁasden, op. oit., p. 231. |
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analyzed survey of an Ibo clan, that among 121 married heads
of honseholds of all ages the mean numbsr of actual wives per

household is 1.%. 6

These statistica indicate that the Church
of Yest Africa is operating in one of the most polygamous
areas of the world.

Polygemy has been an institution so long in WNigeria that
it has become part and parcel of the social economy. Uhen
the lilgerian Goverunnment assumed authority, it did not inter-
fere with the deeply entrenched custom of polygamy. Tbygugh-

out all the countries of Black Africa, customaz-v 1&11 racog-

nizes that & man may J.egally have more wives than one and

preser‘lbes no 1imit beyond whi.ch he can 50.7
The problem of polygamy does not stand by itself but 1is
bourd up with the whole social order of African clan life.

It is an overaimplificetion of fact to account for a plura.l— .

1ty of wives becausc of seme.l or eoonom.tc reasons. The

question of polygamy is a religious-soclal question not so

o

easlly settled as would be so readily aupposad by weatem

oritics and inexperienced missionaries. The fundamental fac-

———

tor determining !a!est. Afz-:lean polyge.my 1s 1n essence a re:l.i.g-
ious one. for as hes been previously stated the poss!.b:llity

e

of polygam:r is rooted in the cult and worship of the ancestors

Sparyll Forde, Marriage and the Famlly Among the Yakd
in South-Eastern mggr:l.a (Iondon: Pe: Perocy I.und, Humphries s and
» De

do.; L

"Thomas Price, African Marriage (London: SCH Press,
Ltd., 1954)' Pe 22.




25
and in the blologico=religlous sooclal system. 'mg ‘(_!e'a_tz-e to
have many children who 11111 perpetuate the anoes:ral cult
pz-ovicles the obvioua urge to multiply the number of wivea.
Poly@a-n,f inoreases tha expectation of male he.'..rs who alona
can cerry on worshi.p and oan mcrease the wealth and power
2?‘ 'i:hg clen, A childless marriage is held in contempt. For
example, 1t frequently happens that the first wife is either
sterile or gives birth to female children only, in which case
a man bound up in the traditional socio=-religious pattern
turns to polygemy, which seems to him the best possible solu=
tion. As long as the worship of ancestors exists in 1ts
present form and as long as means are sought at all costs to
insure a fruitful union, so long will the possibility of a
polygamous scciety be present in Afrlca. To this fundanmene
tal fact, all social and economlc factors are secondary. Dr.
Nau also recognizes the religlous factor when ha writes:
Polygamy is anchored in the old animistic‘belief of the
people; and as long a3 these animistic beliefs are stlll
held by the majority of the Ibiblos and linger in the
suboonsciousness of the Christians, so long will polyz-
amy be the general custom among the Tbibios. . « .8
Because a polygamous marriage 1s grounded in the relig-
‘1cus idea of the buildins u-p c;f clan 1life ami the social Or=
ganiza.tion ‘bo ths largest possible unit of produetion, it is

obvious that this type of. collectivistic mrr!.a.ge differs al-

! moat in toto from the monogamous, mdivid_ualiat!.p narriage

a}!enry Nau, e liove Into Africa (St. Louls: Concordia
Publishing House, 1954). Pe p. 121.
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of European civili;ation.g The concept of love as thought of
in Western monogamous marriage i1s lacking in part and in many
cases altogether. In an article entitled, "The Cause and the
Cure of African Immorality,” Jokhn Vaddington Hubbard writes:

There 1s an entire absence of that mutual love and re=-
gard bebtweon husbend and wife which 13 the basis of
Christian monogemy. Afrlican marriage, from the point
of view of the Individual concerned, is entirely an
operation in the realm of economiocs,; the husband re=
gerding his wives as invested capltal and as machines
for producing children, the wife regarding her hushand
28 the supplier of the necessities of 1life, and as a
means whereby she can bear children. . . o

In describing the foundation of African marriage in the
Ibo tribs, Basden says:

The word "love" according to the Zuropean interpreta=-
ticn is not found in the Ibo vocabulary. As Warneck
cays? "animistic heathenism is the negation of IOVE.
God is IOVE and, where in the wanderings of centuries
Cod has been lost, love is also lost." (Iiving Forces
of the Cospel, p. 122.)} The noearest approach to the
idea of 1love is "ifu-nfanya® ("to look in the eye"”) in
e favorable manner, The verb "to hate" is constantly
in usge, and there is an exgiesaion ®to hate™ which ime-
plies the reverse of love.

It is not surprising then that many Europeans, at first
glance, appraise African polygemy as bestlal and immoral and
approach the whole problem of polygemy and marriage unsympa=-
thetically and with bias, In viewing polygamy, it must

9Denys We T. Shropshire, The Church and Primitive Peo=-
gles {(Iondon: Society for Promoting Christian Knowledge,
)» p. 580,

10 0nn Waddington Hubbard, "The Cause and the Cure of
African Immorality,"” International Review of lMissions, XXI
(April, 1931). 243,

1138-56-3“-' _0_2- clto’ Pe 214.
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always be remenbered that love has never been a strong fea-
ture in African courtship and marriage. TFor this reason,
glrls rarely manifest antagonism to infant betrothal and
proposed marriage to a polygamist., Inaamucsh as she can ex=
acute her funcilon as a member of the clan end has her
rigntful place and share in all things pertaining to it, she
1s content to be numbered among the other wives of a husband,.
The charges leveled against polygemy,

Thet it 1s the deatruction of the whole position of the

wife as an equal partner in the joys and responsibili-

ties of Tamily life with her huaband; . . . that moral

freedom of choice, the dignity and independence of wo=

manhood, the sanctity and service of wifehood and
motherhocd are impossible to her. . . .12

have valldlity and meaning only when viewed in the fuller _
context of the soclo-~religlous aspects of marriage.

Apart from this fundamental factor contributing to plu=-
ral merriages, there are also numerous economic and social
factors to be considered. Attempts have been made to a-
scribe polygemy in Vest Africa to the sensuality of the Ne=-
gro race. Yet plural marriage is not hecessarily the re-
sult of sensual cravings. Their weight as a factor, where
they are a factor at all, has been greatly exaggerated. In
the first place, there are opportunities in African soclety
to satisfy such cravings in extra-marital relationships.

In the second place, there are polygamists who are apparent-

1y undersexed, or men who continue to marry long after there

12y4orman P. Grubb, With C. T. Studd in Congo Forests
(Grand Rapids: Zondervan . Publishing House, 1946), p. 61.
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are sensual reasons for it,19
0ne of the greatest contributing faotors to polygamy is
Pound rootcd in the econo'nio condition of the people._ In
Wesk ﬁ“rica, where the chief occupation and source of income
is agrioulture, all farm laﬂor is relegated to the w&men.
‘J'.;here the idea of ﬁirina; 'lab'or is not generally pracficed or
understood by the African, female labor is essential for

weeding the farm, cultivating secondary crops, harvesting

the yam harvest and gathering the palwm fruit. Furthermore,

polygamy is inextri}qa_’:_xﬂ?l_y .fg:_:;i_;:eﬂ_zﬁ'{gge_z_'_z v_i,j_;h the syatem of dow=

ry, for among the typical African there is no limitation,

apart from inclination and the resources commanded, on the

p—

nunber of wives that a man may at any time marry. Inasmuch
as wives are considered valuable property, acqQuired through
the Africaen bridee-price, vlural marriage has an undoubted ade-
vantage for the energetic man who has access to tracts of
land for farming or is active in the production of palm oil,
Wives conmstitute the working capital of the husband, and
svery fresh outley for the purchase of an additional wife is i
looked upon as & shrewd investment., For this reason alone, ;
polygamy to the primitive African is considered a worthy in-
etitution.

In determining this economlc basls for polygamy, Forde

writes, |

lslroman A. Horner, "Polyzyny Among the Bantu of French
Cameroun,” International Review of Missions, XLIII (April,
10B4)5 YTBs, = A ORI ey - e e e |
"1
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I was frequently told -by men, 1in explanation of certain

of thelr leter marriages that increase in theilr yam

Thiom bo asels SnobieriekthontisTey: LAk e Mt

6

®A less worthy reason for polygemy,"” claims Geoffrey
Parrinder, "has been thé desire for a higher status and so=-
cial renown brought by poséeasion of a number of wives."1®
Although women are not technically regarded as property,
yet it 1s undeniable that the bride-price has this effect of
treating them as part of wealth and material possession.
Plural marriage is valued because i1t combines both the relig-
lous and economic motives, e'riablling 2 man to enla:rge his fam=
11y and to increase his crops, thereby seocuring for him pres=
tige within his social group. To the pagan, a plurality of
wives 1s a2 laudable ambition and glven the opportunity he
will add to the number. The church, when dealing with po=
lygemy, must remenber that it is generally confronting the
elite of African soclety and not the week and ignorant. It
is an unquestioned fact that in a society where wealth and
prestige are based on & man's own initlative and drive, the
greatest polygamists are the most ambitlious, intelligent and
powerful men of the clan. That a plurality of wives has al-
ways been associated with prestige, an early Presbyterian

missionary, among the Bantu in the southern part of French

Cameroon, took notice when he wrote. in his dlary:

14?0:'&3. OD. citey Do 7.
15

Parrinder, op. cit., p. 1l.
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The Bulu idea of man, a real man, 1is that he must marry
many wives. Osom, of course, sald that he would narry
but one, Some of his people sald that by becoming a
Christian he had lost his manhood. He was not a peal
man and was not deserving of a wife at all so that they
planned to take away the one wife he had, , . .16

Forde reccrds only one instance where little emphasis is

glven to the number of wivea as a direct impression of a

man's lmportance and prestige. The priestleaders who are

generally regarded a3 the most influential men in the clan

are not distinguished by a markedly higher degree of polyga=- -

my than the adult male population in genera1.17

Because polygamy 1s intimately related with the well-to-

do men, the poor and young men are seriously handicapped.

7§£s-virile young men are often held back from merriage for
years before they can save the bride=price, and so conse=
quently their cholce also 1s limited. The outcome 1s that
the wealthy accumulate more than their falr share of the
women.

Another reason for polygamy is the custom of & women

¢
withholding herself from the man for a considerable.period

during lectation. With husband and wife practicing absti-

e T

nence for a couple of years, it does not call for nuch imag-

Ination to form some idea of the difficulties created by :
this impassdé. Iacking a natural outlet for his physical

paessions, a man takes a second wife. "In so dolng, he

16H°mer’ OopP. cit., p. 174.

lvForde. Oopb. citep D 79,
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evokes no resentment on the part of the first, indeed, shs
probably hes a share in securing one."™'® In gonnection with
hia reference to the custom of enforced continence, Parrine
der comnents,

Again and again when investigatling a lapse into polyg=-

amy, I have found that the second wife has been taken

abvout the time when the first wife was bearing a child,

and the husband was facing a prospect of two or three
vears enforced chastity.l

Forde alzo asserits this faot that the second wife is general=-

1y »rocured shortly after the first marriage.zo
One feature frequently omitted when considering the

causes of polygamy is that the custom is supported nearly es .

much by the women. Polygamy is by no means 2 one=sided af=

fair with the material advantages resting with the men, for

it is not uncommon to find that the women are stout protago=

nists of the practice. Hence the taking of a wife may be

individualistic or a rmtually cooperative act between hunaband

]'BSasden, op. git., p. 250.

19?arrinder. op. cit., p. 1l1l.

2°Forde, op. cit., pp. 78-72. In a survey taken in
1939 of the number of wives living with husbands of Ndal
patriclan it is seen that among 121 married men, the polyga=-
my rate tends to bs highest among the men of early age, i.e.,
between ca, 25 and 42 years o0ld, where the mean number of
wives per men in a group of 58 men of the age of ca. 26=40
years inclusive is 2.0. #wong the 33 older men over ca. 42
years the figure is markedly lower, viz. 1.6. Forde claims
that if it can be assumed that the social context of polysa=
my has been broadly stable over the past fifty years, these
rates indlcate that, among the Yako, a man takes fewer wives
according to his needs and opportunities throughout his ear=
lier 1ife but that as old age approaches he does not marry
again and that where the wives of marriages in earller years
predecease him they are not usually replaced.
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end wife. Nau also stresses this fact when he writes,

Polygamy has no stronger advocates than the women in

Ibibio land. Ibiblo women not only love the chains

which bind them, but even kiss them, and would hate

him who wants to take them off.21

'I'he first wife generally encourages her hnsband to marry v
other women, suppresalng whatever Jealousy may be involved,
!.'1 order to get help for the house and field work she 18 ob-

ligated to perform. Hhile it 1s true that the wlfe wants {

companions and fellow workers, she also desires to enhance
her soclal status. To be an only wife 1s frequently regard-
ed as humiliating, indicating that her husband is a poor man.
Hfany a woman would rather be a mistress in control of a nume
ber of other women than be a person of no 1mportanoe.22
lbonu O0jike speaks for his people:
Vomen prefer a polygamist to & monogamlst because the
latter is socially regarded as a poor man. The polyg=-
amist is a wealthy man whose prestige rises with the
number of wives he can support5 and whose wives enjoy
vith him his high reputation.2
Ieith=Ross in her excellent treatise on African love is also
inclined to agree that women who have had no contact with
Ylestern culture are satisfied with a polygamous order and

can derive great vanity and benefits from !.1:.24

21Nau, op. cit., pp. 1335=134.

zzsasden, ope. cit., p. 230,

23ybonu Ojike, My Africa (London: Blandford Press,
1955), p. 145.

243 1via Lelth-Ross, African Women (London: Faber and
Fabel'. Ltd., 1959). PPe 125-126.
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Perhaps the greatest single factor for the female advo=

cacy of polygamy ls the desire for offspring. Perhaps the
heaviest burden a2 woman can bear is to be childless. It is
not only a personal disgrace but an injury to her family and
to her husband., The woman who realizes her inablility to
bear children more than likely will encourage her husband to
merry another woman that the children of this union may be
regarded as her own children. The custom is found among the
Ibibios that the barren wife often personally pays the bride-
price of an additional wife on behalf of her husband.

Another contrivuting factor to polygamy is the tribal
custom of Levirate marriage. It must be kept in mind, how=
ever, that this marriage 1s frequently observed more out of
duty than out of choice.

Having reviewed some of the more prevalent causes of po=-
lygamy because of the benefits which each from its own point
of view derives from it, we now present a few important con-
slderations against the total framework of African marriage.
One of the most frequen'tly stated causes of polygamy, and
clted as fact by anthropologist, missionary and African, 1is
the disproportionate sex ration and the surplus of women., It
is argued that polygamy makes marriage possible for all wo-
men, for if monogamy were the rule, a large number ‘or women
would be husbandless. It is the considered opinion of Basden
that this no doubt is the thought at the back of the African
mind, namely, that unless polygamy be practiced, many women
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would perforce have no chance to marry.25 The horrible
thought of spinsterhood is simply no problem among a polyga=
mous people. It is expeoted that every woman even with ine
ferior beauty, health and mentality will be married, and at
2 comparatively young age.
The questlon is legltimate, "lMust it be taken for grant-

ed that, in order for polygamy to be practiced there must be

an excess of women over men?” In order to velidate this

claim of & disproportionate sex ratlo among the African ne-
gro race, a statistical study must be furnished as to the
proportion between the members of adult men and women. In
the absence of truatworthy evidence and inadequate census
most available figures are based on guesses and estimates.
Aecording to the Census of the Southern Province, Nigeria,
1931, it is noted:

In no pert of the Ibo country is there a proportion
greater than 25 per cent., . . . In the absence of
truatworthy evidence; 1t would be unwise to express an
opinion whether more girls are born than boys. Yhen
visiting the compounds and markets, females do seem to
preponderate, and that is as far as one dare venture
to state., It is commonly held that young men are
called upon to meet greater risks in life and, conse-
quently, their numbers fall below those of the girls.
This was just possibly the case formerly when inter-
tribal warfere accounted for a few lives. In any
case, polygamy stands independently of population
statistics,26

In treating the problem in Dahomey, Dr. Herskovits notes:

Under supervision of a resident European officlal in
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Alleda one hundred and forty-seven blrths that oc-
curred between Jamary 1l and June 6, 1931, numbersd
fift y=three males and nineoty=-four femalea, This num-
ber is small., It gains some validilly from 1931 cenaus
of the canton of Alomey, where of 83,654 inhabitants
enumerated, 45,320 or 54j Were WOmMEeN. « « o7

James also sayss

The szexes are almost egually divided, and if statistlcs
show that women sligntly predominate, the excess ia so
small that polygamy would not be generally practiced
1;:‘;thout havhé:__i many men to lead cellbate or sinful

- ‘7‘39. [ ] L] [ ] =

The most recent and oxhaustive study on the problem has been
submitted by Vernon Dahrjochn. Employing every available cen=-
sus of Africz at his disposal he writes in conclusions

The eveilasble date demonstrates that there are more vio=
men than men in the various African populationsi but
thaet these differences are not enough to account for
the incldence and intensity of polygamy in Africa as
previously determined in this atudy. The hypothesis
that polygamy is possible because there are more women
then men in the African territories is therefore incor=-
roct, We may, however, state that at least part of the
surplus of adult women necessitated by widespread polygy-
nous marriage is provided by & "natural® female predom=-
inence in the sex ratio of the adult population.29

It is assumed that the birth rate for boys and girils
is about the same and that the differences are too slight to
account for the high incidence and intenaity of polygamy, 1t

. 18 obvious that in a culture where some men number thelr

274elville J. Herskovits, Dashomey (New York: J. J.
Augustin, 1938), I, 500.

253'!::193 Helville, "Polygamy in West Africa," Interna=-
tional Review of ilasslons, XII (July, 1923), 404. =

2%parjohn, op. cit., p. 308.
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wives by the tena,ao and where the majJority of those married
have two or more spouses, a large number of men must g0 une-
married. ¥Yet the problem of enforced cellbacy is not as
great as would be supposed, for the solution rests in part
in sex differentials in mortality, Levirate marriage and sex
differentials in the mean age of the first marriase.sl -~

Another important fact to be considered is that wyile /

polygamy is prevalent tl;rpughqut‘.B;a}c};__A:ri_qg_,mmﬂop_gg_g.z:_mrus
marriage is not so alien to African ldeas and practice as is
: generally imagined. f.eith—Ross intimates this truth when
w;he writes wiﬁh regard to women's feelings of being a wife
of a polygamist. One informant told Leith-Ross that she was
sure the average woman preferred polygemy, but quickly added
the proviso, "so long as she was the first wife," which, of
course, would give her importance in her husbandfs eyes and
& superiority over the other women.32 In Nigeria, we find
the first wife 1s often regarded as the true wife and has
more privileges and authority than the secondary wives.a‘s

Formsrly emong the Ibibios the lawful wife was never asked

30mme writer met a chief in the British Cameroons who

has over 400 wives. Gunther also notes that the kings of
former days were notorious for the size of their harems, the
numbey of women often running into three figures. Sulten
loulay Ismall of lorocco is said to have had 549 wives, as
well as concubines by the thousand. (Gunther, Inside
Africa, p. 44}). :

51Dar,ohn, op. eit., p. 309,
32

5"‘51’13.'&'r:l:rxd.ez-, op. eit., p. 10.

Leith=-Ross, op. cit., p. 2235,
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to do any farm work, save that of lookil _—&ﬂt\gr the compound
and ccoking food for her husband. As/head wlréj. 1t was her
duty alone to shave her bushand and. to"iil"i’i)' 'l"ii.; natr, ¢ 2o
mong the neighboring Ibes, simﬂ.lwcuatoms are observed:

A clear distinction needs to be affirmed between an ad=-
ditional woman taken into the house. To all intents
end purposes both are wives, and they are commonly
called soj; the casual observer would notice no differ~
ence. In actual fact, under native law and custom,

the first woman the man marries a2lone enjoys the privi-
leges which belong to a legal wife. « . . She alone

of the number is qualified to be called "Anasi" (Head-
wife = wife approved by the family god) and, in virtue
thereof, claims, and is given, a measure of respect
greatly superlior to that accorded to the other women

of the household. « « « She may not always be in prime
favor with her husband, but shg is what she is by right
of being his first wife. . . 9O

The most fallacioua asaumption with regard to polygamy

R S

is tnat adued wlves 1norease the reproduct!.on of chilldren.
Seient:l.f:lc data ca-n‘r-x-c;;ﬁe produced l:o prove conclusihv-;ly
that polygamv has a lowering effect on reproduction and that
the paramount purpose of Af_n!_.c_an marriage, the'prpq'_u:ggg.q:} of
children for the ;ocaggy,_is'qefegted.?s Among the people
of a t'ypical élan, a survey reveals that ths mean nunmber of
births per wife is 3 (2.95). Onily one=third of the women
bear more than three live children during their entire repro-

ductive period, and five or more live births are very

34p. Amoury Talbot, Tribes of the Niger Delta (Londons
The Sheldon Press, 1332), PpP. 196-198.

85pgsden, -op. oit., pp. 228-229.

36pahrjohn, op. oit., p. 350.
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exceptional.>”? thlso to be considered is the high frequency
of miscarriages and stillbirths, together with the high mor-
tality of offspring. Because additional wives are sought
out by men who are old and often leas fertile, ignorant of
the natural laws of procreation, & polygamous marriage is no

guarantee of a large family. In fact, R. R. Kuczynskl de-

clares that “the real fortility of the monogamous familie

_oxcceds thet of the polygamous by over 4551.“38 To this fact
Horman Horner adds:

The number of children per wife varies in inverse ratio
to the number of wives per man. This tends ¢to 1limit
population increase in an area where underpopulation is
a serious problem. Presbyterian doctors 1in 1954 re=-
rorted a atudy of 1968 women. The women in polygonous
marrisages had an average of 1.8 children, whereas those
in monogamous marriages had 3.3 children. The same
study showed 49% of 240 polygonous women with no chil-
dren, whereas only 10% of 539 monogamous women were
without children.

Admitting tho probability of too much generalization
from the study of a relatively small mumber, it is
nevertheless true that govermment studies also indi-
cate monogamous marriages to be appreciably more pro-
lific. The French administration has maintained this
from the beginning of its occupation of French Came=
roun. This justified an order of September 13, 1919,
texing women with less than two children by sayings
“The tax diminishes progressively according to the
number of children, because it is a constant fact that
the more wives & man possesses, the less these pro=-
create. « o o“ 9

storde, op. cit., p. 95. Having personally gone
through the family birth records of over 500 marriages in
>t Ikpene division of Calabar Province, Nigerla, the writ-
er would also attest that almost without exception the rate
per wife is unusually low and that the number of children in 4
a polygamist's family is not as large as generally imagined.

38A’ quoted by Hormer, op. cit:, p. 177.

59150, cit.
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It has also been proved that polygamy 1s reaponsible L=

for constitutionally weak children. Basden claims that com=

parisons between polygsamous and monogamous households would

immediately suggest this o Perhaps one contributing factor

- g —~.

1s the spread of venereal disease, which ls almost inevita=-
ble where there is a plurality of wives. It 1s the common
experience of misslon doctors to f£ind more syphilis in po=-
lygamous households.41

There is another aspect of polygamy which does not al-
ways reoceive the attention it should, and that is the ad=-
Justments which must be made by the several wives over a=
gainst the husband. While it is true that additional wives
are often brought into the compound with the consent, and

pessibly at the instigatlion of the first wife, a polygamous

household is _adm:_lttedly a place of strife, ‘u:‘;rest,‘qgarrel-

-

ings and jealousy. In fact, the Efik word describing a po=-
'iyéart‘nus compouwnddis trgnglated, "_a_ family of qtlxgmfg:!.:"l‘_r_;;g and
strife.” Dr. Nem I'u'rnihe an excellent description of a
typical polyzamous home:s

The polygemous home is in reality not a home according
to our ideas. It is just a stop for the night, a ref=-
uge in rainy weather. The husband has his own room or
house for himself. Behind his house are the quarters
of his women, together with those of hils goats and
chickens. Responsibility of the man for his wives and
children is unknown. The only thing he provides for
them is a small house., They must buy thelr clothes

40gasdaen, op. oit., p. £36.
41Eamer. oD, cit., p. 177,
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gnd earn their food for themselves and their chile
ren. L J ] ( ]

Continual jealousy among the women who live close to-
gether, although each 1n her own compartment, and who
struggle and fight with each other in trying to get an
edvantage for themselves and thelr children, makes life
unbearable in the compound of a polygamist, Distrust
and suspiclon run rampant and often lead to fist fights
and not seldom to poisoning end witcheraft. There is
no happiness and contentment; nothing to cheer; nothing
%o comfortj nothing to encourage; nothing to 1lift them
above the daily toil and misery. . . .42
One truism is that the greater the number of wives mare
ried to one man, the more difficult the adjustments which
mast be made by all members of his compound. Two things
that arouse the hatred of the African women beyond all else
are when one wife steals from another the love of & husband
and when one wife 1s fruitful and the other is barren. In
such a case ths favored women is always in grave danger, for
her childless rival will usually go to great lengths in or=-
der to destroy her.45 Jujus, love potions and philtries are
frequently administered by wives in the hopes of capturing
the whole affection of thelr husbands and of withering up
the vital powers of the favored wife, so that the procrea=-
tion of offspring may be prevented. lirs. Talbot sees in the
prevalent custom a distinct desire among the women fo:-

monogamy.*‘* When vieving the great mess of plural mat*ng;s,

———— iad

“2Reu, op. git., pp. 135-136.

435 '
Amoury Talbot, Woman's kysteries of a2 Primitive
People==The Ibibios Sr Sou ’Eﬁern %Igeﬂa Tiondon: cassell
8nd Co., Lbdss 1915), P

441b1d0 s PDe 138rf.
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either because of complacency or of human abllity to make
the best of the siltuation, they must be viewed as permanent
ventures which in terms of luman adjustment cannot be called
failures,

When a wife is not fancied by her husband, there are
provislions whereby she may make arrangements for divorce.
Yet when marriage 1s broken, the complications are numerous.
The chief obstacle 1s the repayment of the dowry to the hus=-
band, In .terms of humen love and the emotional bond between
children and parents, 1t must be considered a family tragedy
when the mother is dismissed and the children arcec left be-

hind to grow up in the father's compound. The Church's po-

sitlon of enforced monogamy cannot be based on the assertion

that it is not so difficult for a man to get rid of the en-

tanglement of a number of wives in a place like West Africa,

where wlives support themselves and where, &s a rule, no d4if=-

ficulty arises in securing.other husbands. Mra. Talbot
gives evidence of the more complete plcture when she cites
examples of women clinging to their husbands, praying that
they would relent and not send them away. In West Africa, a
woman has no choice but to go away alone an outocast; since
by marriage she has lost all part or lot of her father's
property and is no longer considered to belong to her for-
mer family. The children she has borne must also be left
behind.4®

45:v14., pp. 101-104.
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When viewing polygamy in the full context of African re-
ligion, socliety and custom, it is clearly evidenced that
there are sdvantages as well as disadvantages to the African.
It rust be the Church's duty, when confronting polygamy, to
view sympathetically the total framework from which 1t is
created and sustained. It cannot summarily dismiss the probe-
lem by objecting to

The bestialization of the polygamist, the obvious un-

faimess and heathenness of a system which deprives

many young men of a chance of marriage; the herding

together of mates to a man they comparatively seldom

ses; the destruction of the whole position of the

wife as an equal partner in the joys and responsibill-

ities of family life with her husband.46

The prchlem 1s far more complex.

4GGrqu,'gg. cilts, p. 6ls As qQquoted from the diary of
misslonary Studd.




CHAPTER IV
VARIANT ATTITUDES OF THE CHRISTIAN CHURCH TOWARD POLYGAMY

Not many subjects among missionary problems have been
more delicate or aevoked more differences of opinion than the
attitude which should be taken by the Christian Church to=-
ward the guestion of polygemy. "he questiona most frequ.eni:-
ly discusaed in ths agedemic climate of Westem countriea.
of nhethax- palvgam,-f is z-ight or wrong or whether polysamy
is to be pref er‘ﬂea to monogamy for the native of Africa, ha.ve
seldom concerned the n!.asionary wno ha.s dealt with tbe prob—
lem firsthand, (‘ontrary to uhs.t the casual critia may Sup=
pose, there is absolu'ce agreement ’ in principle, among the
various missions o:t‘ tne Ghr stian Ghurch that chriatian mar-
rias*e consists of one man and one woman, and there is una=
rl}_:.rp}t}; also in the determination to uppold this ideal of mo-
nogamsr emong the members of the young churches of the mission
field.l 'Ihe real question confronting the missionary of West

D e T —

Africa is whether the chrlstia.n Ghuroh when ﬂrst eatabllshed
in 2 coﬁhtr;r in which polygamy has been woven lnto the fabr!.o
of“ religious, social and economic life should at _once be for-
bidden or be left. to.die out gradually, as the Christian i-

deals and principles are instilled in the minds of the people.

Ipaniel Johnson Fleming, What Would You Do? (New Yorks
Friendship Press, 1940), p. 128,
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Because of the complexity of the problems posed by po=-
lygamy, together with the multiplication of Christian denome
inations and secots operating in Africa, divergencies of
prastice and confusion of thought have resulted. That the
Christian Church 1s not free from embarrassment in this
troublesome problem, Parrinder admitss

On the mission field, it can be safely said, no Chrise
tian missionary society or Church has permitted polyge-
amy, as long as it has remained in communion with Euro-
pean and orthodox Christianity. Yet, 1n spite of the
fact that the Church leaders, both European and Afri-
cans are constantly dealing with problems of marriage
and polygamy, there is only a small and uncoordinated
amount of reasoned thought and discussion on these
natters., And there 1s a surprising variety of prac=-
tice in secondary regulations.

T‘:rouf,hout “est African mission history, one can detect

two divergent positions held by Christian denominations with

e ——

regard to polygamy. These can be classified from the ex=-

treme conservative to the extreme liberal. In broad outline,

e ————

the one group condemns polygsmy outright as unchristian and

tolerates no exception whatsoever on the subject. The other

————

group argues that exeaption muai; be recosnizad__i_n_a_gmugh._g,_s

polygamy 13 not eondemned E : se /in the Bible. In examining

the arguments advanoad by the proponents of these two groups,

it must again be borne in mind that neither _party questiona

whether members of the Christian Church, after baptism,
should be permitted to marry more than one woman, but whether
polygamous men and women should be admitted as members without

BGeofrrey Parrinder, The Blble and Polygamy (London:
The Church Army Press, Gowley. oxford, 1950), p. 64.
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first dissolving thelr polygamous marital relation.,
. Those who take the conservative positlon are convinced
that polygamy is part eand parcel of heathenism end, there=-
fore, must be abolished. On the convictlion that any compro-
mise with monogamy would weaken the Church from its very be=-
ginning, the hard and fast rule has been lald down that any
polygemous man who desires to be admitted into the Christian
Church mist firat dismiss all but one woman. Because it is
felt beyond dispute that the Church of Christ cannot recog-
nize a polygamist as a member of the visible Church, El:_xi.a
rigoristic approach to the problem endeavors to keep the
moral precepts of Christianity inviolable and refuses to sac-
rifice or suspend Christlan stendards.to._expediency. Already
at the turn of the century, this sharp-lined misslon policy
was demanded by James S. Dennis in his sociological study of
foreign missions. Ho writes:
While it 1s recognized that there are sometimes grave
and seeningly cruel results involved in the exaction of
a monogamous family life as an imperative demand of ths
Church of Christ, yet 1t seems to the author to be the
burden of Scripture, and the only sound policy in mis-
sions, never to put into Jeopardy the honor of the
Christian Church, or the dignity and purity of the mar-
riage law of the New Testament, for the sake of receiv-
ing polygamous families to the communion and fellowship
of the visible Church. It is not encugh to prohiblt
a polygamist from holding ofﬁ.oeg he should not be
formally admitted to membership.

The modus vivendl between the Church and polygamous converts

is further described:

SJames S. Dennis, Christian Missions and Social Progess
(New York: Fleming H. Revell Company, 1899), p. 210.
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[1t 1a] a combination of official rigor with informal
personal kindliness and leniency towards those who are
involved in the entanglements of polygamy. The Chrise
Ylan Church should withhold official recognition of a
polygamist as an accepted member of its commmnion. It
should not even baptize him. If, however, he 15 in-
olined to_ relizlous. fellowship. with _God's peo; 9. “he
should be treated.with.social_respect.and kindily sym-
pathy, and admi.tted Lo _the privileges.of. Anatruct 'an
and worshiDe o o oF

"‘he authoritarian a.ttitude 1s nowhere more clearly summarized

e ———— R

Shen id Danlel Fleming!aworklofjtisiproblentotioHnthiten
ethics conflicting with standards of non-Christian cultures.

The generally accepted orthodox church position is
that monogamy is an holy estate instituted of God and
1s in intention lifelong. lorals correspond to some=
thing real in the universe to which our lives must con-
form. According to this the practice of polygamy is
not a matter to be left to the individual conscience,
nor even to the judgment of a local congregation, nor
is 1t to be considered an optional factor in viviliza-
tion., The only criterion is the wlll of God as re-
vealed in Seripture. Honogamy 1s vital to the church,
is necessary from the very beginning if the purity of
the church is to be established, and 1is essential to
the full development of personality both for man and
for woman. Therefore, the moral and religious as=
pects of wmarriage are so important that the church
miet hold firmmly to its ideal. . . .°

It a.ppears evi;lent to the defendera of monogamy that
every African, who wpuld. fomq;l._ly_qmprggg chr__i_stiq;_z_;,ty, 1__:_“
bound by the law of the Bible and the unvarying tradition of

Christendom to make & clean and q.eci‘a__ix_rq»_b_‘;-__egk with polygamy.

Thus, it is imperative that the churches in nission lands be=
gin rightly in this matter and in the formative period

41p1a., p. 212.

M
5Flem1ng, op. oit., D. 28§(_.J!
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Jealously guard the monogamous state. The introduction of
polygamous households into the Church would create dangerous
concessions and establish demoralizing precedents, Tolera=-
tion of polygamy, side by side with monogamy, would result
in doubt as to which of the two 1s the real Christian mar-
riage. Any temporizing or non-committal evasion of the is-
Sue would end in a distinet loss of moral prestige and spir-
itual influence, for 1t is argued that once polygemy is al-
lowed in the younger Church it will increase in spite of
every effort to the oontrary.5

In answer to those who would denounce the abolition of
polygamy as en unjust and arbltrary proceeding, Dr. Paton

writess

Those will be the most ready to condemn us who have
nevey been on the spot, and who cannot see all the
fects as they lie under the eyes of the missionary.
How could we ever have led natives to see the differ-
ense petween admitting a man to the Church who had
two wives, and not permitting a member of the Church
to take two wives after his admission? ' Their moral
sense i= blunted enough without oud knocking their
heads against a conundrum in ethica. In our church=-
membershlp we have to draw the line as sharply as
Codfs law will allow betwixt what is heathen and what

6Melville James, "Polygamy in West Africa,” Interna-
tional Review of Hissions, XII (July, 1923), 404. Many ex-
amples are advanced by the defenders of absolute monogemy
for Church membership in which missionaries struck with the
idea that frequently the richest and most influential tribes-
men were polygamists felt that it was unfair that they
should be refused membership, arguing that they were igno=-
rant of Christian ideals when plural marriages were contract-
ed, Once given membership, younger men soon followed the
examples of their elders and reasoned that they too rust be
given full membership into the Church.
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is Christian, instead of minimizing the difrerences.7
Those who see clearly the Christian ideal and defend it
with uncompromising forthrightness admit that 1t may fre-
quently prove costly for a convert to break with native law
and custom but contend that there are always brave Chris=-
tians ready to suffer because of the high standards growing
out of their faith. That monogamy is an essential conditicn
of well-ordered society is seen in the testimony of Chris=-
tian homes where the cleansing and hallowing power 1s opera-
tive. This Christian influence on public opinion is evi-
denced in every country of Weat Africa, for the conviction
is growing among Africans that a’healthy family 1life is more
1likely to be found in a monogamous than in a polygamous fam-
11y.8 It 1s with this in mind that mission authorities
clainm pclygamy to be a habit with which no compromise can
be made and further assert that it is no more necessary for
the African than for the European, PFurthermore, the Church
must never think Africans incapable of living up to the same
moral standards as do Europeans or oompro;u!.ae where she has
never done elsewhere, for this would do the Afrliocan an in-
Justice., It is further oclaimed that countless missions
which remain firm with respect to the moral demands of the
Gospel will some day have the ardent support of its senior

7
As quoted by Dennis, op. cit., p. 219, from Autoblog-
raphy of John G. Paton, Par II, pp. 266, 267.

am.edr:lch Westermann, Afrioca an:l christiani ty (London:
Oxford University Press, 1937) , P.
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African Church leaders, who as converts have committed
themselves to the law of the Church.’ From the very begin- |
ning of Christianization in the Niger Delta, there was no -
spokesman more militant and uncompromising than Bishop Samue-
el, the first African churchman of Nigeria, From his papers,

vie reads

We do not tolerate polygamy in this our mission whether ,‘c.
the person be influential or not, or whether he be rloh[\] .
or poor. Wlth the influential and rich person the re-
nouncing of wives and retaining only one 1is a test of ,,/
his sincerity and a mark of that self-denial for % et
Christ's sake which is required of those who are to be , oL o)
new crsatures. lierely the forsaking of the worship of - ; "%
i1dola can hardlg be called the test of fleshly lusts P
and appeti.tes.

o R
The majority of Christian missions regard polygemy as £ W
2R . - ..‘J’
a closed question and fall to countenance the custom under ...
eany and all circumstances. There are many missionaries who ‘ s

dispute with the rigoristic attitude and appeal for a recon=-
slderation of all the aspects and implications involved, ad-
vocating in certain instances a regulated and restricted po-
lygamy. It is argued that a lowered standard of Christian
morality does not necessarily result.

Those who take this liberal view of polygamy. while ad-

e R L A ——tm.

mitting that polygamy is certainly an unchristian form of

e

soclety, feel they camnot foroe the !.mmed!.ate aooeptanoe of

e e i i e A e P Ut O W B I B A

the full. Christian ideal on I:hoae 11v1ng in e primitive

5 8 0 S T

9Dona:l.d Fraser, Wiinning a Primitive People (New York:

Xe Ps Dulton Company, 9 Pe
10,4 quoted by Dennis, op. olt., p. 21%.
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g_u_}i_:lx_;_-e. They contend that it is unfair to enforce at once
an alien iron-clad code and arbltrarily enforce Western con-
copts of church disclipline upon a people whose ideas of mare
riage end family institution are at variance with the Chris-
tian code. Many missionariles feel it wrong to debar a man
who is desirous of being & Christian from the privileges of
church membership simply because he cammot bring himself to
Send away a woman he has honorably married and who 12 the
mother of his children., They contend that the Church should
relax ita rule on those individuals who are living on the
threshold of transition and take into account the obliga-
tions which those individuals have created for themselves
prior te their acceptance of the Christian mle.tt It has
been sald that "polygemy is the one reprobated act of which

the sinner cannot effectually repent at his own cost alone.

The relation once entered brings its own loyalties which

11Flem1ng. op. oilt., p. 29, It must be kept in mind
that 1In most tribes of West Africa, missions have been ac=
tive for over fifty years. There are relatively few areas
completely ignorant of the Church's rule of monogamy. The
plea for leniency is not intended for the many young men
who have lapsed into the pagan custom, in spite of the fact
that they were baptized and schooled in Christian missions.
The rule of leniency interpreted for the sltuation today 2
would be directed at the few outstanding polygamists remain-
ing who have been barred from the Church since the advent
of Christianity. The writer personally knew a few of these
0ld chiefs who after yeara of hopeful waiting are still
peraistent in their demands for membsrship. One old man
with tears and outstretched hands pleaded for the sacrament
of baptism. Another asked to be remembered in the prayers
of the Church that answer would come in his dilemma and
forgiveness be granted even though he could not see fit to
discard his faithful spouses,
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demand reapeot.“lz Furthermore, 1t should be noted that
those who take the liberal view oppose vigorously the lax
and vholly secular views on marriage. They believe the pu-
rity of the Church can be sufficlently upheld by granting
membership to those who were ignorant of the Christian idea
at the time when addltional wives were taken. Shropshire,
speaking in behalf of this view, suggests:?
If a native with more than one wife desires to offer
himself in preparation for Christian Baptism, the de-
mand should not be made that he must first put away
all wives but one, But from the moment he becomes a
Catechumen he should not be free to negotiate with re=
gard to further wives., He would thus be brought with-
in the orblt of Christian teaching and the sphere of
Christian influence and the sincerity of his motive
would have considerable period of testing, after which
he might be admitted to Holy Baptlsm with a view to
further preparation for full Church membership. A man
must be a Christian before he can become & more per-=
fect Christian. . . .19
The dilemma in which meny missionaries find themselves=-=
unable to accept a polygamist within the Church for the sake
of the ethical standards of the Chmrch, yet admitting that
the individual himself 1s a true believer and follower of

Christ=-prompts a sympathetic missionary to writes

12'1‘homa Price, Afriocan liarria (Londons SCM Press,
Ltd., 1954), p. 11. Hany oclaim the dismissal of the
wife need not cause much difficulty inasmuch as African
society readily dissolves marriage by native law, ¥Yet one
mast not become insensitive to the family tragedy of a bro=-
ken marriage to a people even of a lower culture. Supra,
Chapter III, pe. 33,

35 P
enys W. T. Shropshire, The Church and Primitive Peo-
les (London: Society for Promoting Christian Knowledge,

» Do 426.
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For the genmuine heathen polygamist I have the greatest
sympaethy when on his accepting Christian teaching he
feels the embarrassment of a snare into which he has
lgnorantly fallen, and it 1s only the conviction that
the future purity of the Church is imperiled by any
other course that makes me feel it right to deny him
the sacrament of baptism when he deslres 1t. The case
of the professing Christian who lagses into polyzamy
after baptism is quite different.l

Because salvation is not dependent on fixed regulations

e e e e e

apd rigid and uncompromi_s'_i‘:_lg discipline, to demand separa-

»t::rion of husband and wife seems unacceptable or 1mpr;otioa1

to many. Inasmuct}ras it seems uﬁf.a;p -t§ll1;§ke ‘rr;e-iht‘:.afﬁ'hip
in the Church conditionsl on falthfulness to a standard with
which the Ghuféh leaders themselves cammot fully agree, A
"different people have made different assessments of the bal-
ance betweon principle and the extent and intensity of the
hurt that its application would cause.“15 Many agree that
under no circumstances should separation be compulsory for
a person who has entered into a polygamous union as a nor-
mal and right procedure and has shared the responsibilities
and mutual support of members of the household. One cannot
ignore the obligations to the clan which the polygamist has
assumed, together with the legitimate rights, wishes and le-
gal status of the individusl wives. An African questions:
Is 1t right to have sent away these women, for no other
reason than that the minister wanted their husbands to
keep only one wife each in order to become communlcants

or full members of the Church, or, is it not better to
be a non-commnicant, with these women, once a man has

MJ'ones. op. cit., p. 407.
15?1-109, op. cit., pe. 25.
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committed himself to this kind of  1ife?l®
Many missionaries hold that it is unwise to interfers
auddenly with the time=honored merriage customs which have
oreated an orderly and well-behaved society. There are
worse things then polyzZamy-=promiscuous living on the part
of the dlscarded wife, prostitutlion, dishonest practices and

surreptitious concubinage on the part of professing Chris=-

tians. HRegulations and synodlcal decrees can never bring
about the desired change.17 The Church is too impatient in
expocting people emerging out of pagan culture to conform
Immediately to high moral standards.

Roland Allen, one of the foremost critics of tradition-

21l mlssion policles, speaks on the question of the Christian

165. I. Kale, "Polygamy in the Church in Africa," In-

ternational Review of iiaslons, XXXI (April, 1942), 220.
17Amomg the churches of Ukpon District, Calabar Prove
ince, thet the writer served in 1955-1956, there was only
one congzregetion which was not harboring polymamists from
the missionary; and this church comprised only women, for
the polygamist men in the village voluntarily left the
church., The other churches held out in their insistence on
rrotecting polygemists, for prior to the Iutheran Church's
coming into the area, an oath was made by the leading polyg-
amist headmen of the villages never to reveal their identity.
Consequently the missionaries labored in mistrust of the
African leaders, end the members in fear of being called to
reveal the names cf their respective husbands end wives. In
exanining the baptism records, he uncovered acores of ine
fants who were baptized under false names. As late as 1948,
a teacher was scoretly poisoned for exposing the ldentity of
leading polysamists. During the nine months he served in
this area, over fifty polygeamous men from fourteen congre=-
gations voluntarily admitted to him their marital status,
after having successfully hidden their identity for over
ten years from mission authorities.




54
standard of morsals. In answer to the thorny moral problem
of polygamy, he advances the thesis that fthe standard of
morals which the Church in Africa enforces 1s something less
than the Christien standard and that 1ts enforcement presents
the Gospel as a system of law, He claims:
There are two ways of meintaining a stendard of morais.
We may kecp the ideal presented to us in Christ ever be=
fore ourselves and our converts, and seek curaselves,
and teach them, to follow it, or ve may define a stan=
dard and treat thet definition as 2 law which must not
be departed from. In the first case we aet before our
converts an_infinite advance, in the second a finite
110e o o o118
It is b"CﬂvJE uhe qemands of the Cburch are not 1n themselves

Lnchuuion:alv cle°r expreasions of divine 1av about rhich.no

‘ ChList=uﬂ can have any doubt Lhat the troublad and sympathet=

ic misoionary, in dealing with conurete cases of sincere be=
lieving polygemists, takes issue with orthodox mission poli=-
¢ye Allen raisce the question, "When we are not agreed a=-

e e o s e S i

mong oursalves. hnwﬂgan ve expect. our hearers.to.saccept our
demands es u;vine law, disobedlence to which excludes a msn
from the grace of chriut?“lg To make the acceptance of mis-
sion demands the coﬁﬁltigh of admission into the Christian
Church and to exclude from the means of grace seekers of
Christ who are encumbered with the habita and traditions of
their people, is to act on the persuasion and absolute con=

viction that Christ has rejected them.

18201and Allen, The Spontaneous Expansion of the Ghnrohf;
(Iondon: World Dominion Press, 1949), .plz. h5’![" 7

191134., p. B84.
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Inasmich as the heathen as well as converts do not un-
derstand the insistence upon monogamy, in the sense that they
perceolve clearly that it 1s impossible to be a Christien end

to be a polygamist at the sameo time, 1% 18 not surprising

e e
— ——

that ,-fri.ee.ns should lool: on mission rules as an :.mpoaition
of a yoke rather than as a law of Christ. The :_:'esult L!.a
that they are driven into opposition, not only te ";Iestern
civilization, not only to missionaries, but to the tmer and

higher conespuzon ax morality. Bv rnald.ng acoepbanos into X5

N
the Church dependeni: on an externel law, we are in rlanser of

turning the CGospel 1nto e lawbool' and uhe church 1nto the
fguardian of & system of le.ws. In oritioism, Allen is prompt=
ed to write:

Christ did not come to men with & new lawbook in His
hand and assure them that when they would accept and
adopt and carry out the law contained in it, He would
accept and bless theme « ¢« » He came to men not to
direct thelr conduct by external admonitions, but to
inspire and to raise them by the presence and power of
His Spirit given to them. He did not begin by telling
thom in detall what the true morel life is and ordering
them to follow it. He began by showing it in His own
Porson and glving to men a Spirit Who should gulde and
enlighten them until they became like Him. %ie are not
Christiens because we have attalned to a standard of
morals which can truly be called Christian, but bvecause
Christ has given us His Spirit. Our hope now, and for
the future, lies not in the attainment of & standard
which shall make us fit for His grace, but in the as=-
surance t%st acceptance of His grace will raise

MNBe o o

In answer to the critics who say, "We must maintain the Chris-
tian standard of morality,” Allen would reply that we cannot,

201p1d., pp. 92-95.
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and the power does not lie with us. We Iinvite disaster and
stegnation if we seek a standard dependent on a code. In
the Apostolic Church falth in Christ produced a higher mo=-
relity than the legal code, the abandonment of whioch seemed
to shake the very foundations of all morality.21 Ho con=-
cludes, "Inspired by Christ's Spirit, strengthened by His
grace, converts from heathenism will advance not to present

Westeorn standards, but far beyond 1,122

zlzbid. s PDe G5=100.
2

[y

Iold., p. 9¢.




CHAPTER V

FRACTICES OF THE CHRISTIAN CHURCH OF WEST AFRICA
YWIITH REGARD TO THE PROBLEM OF POLYGAMY

Because the Christian Church of Yest Africa has never

adopted a standerd or unified practice in regard to this in=-

tricate and baffling problem, it is difficult to gain an in-

8ight into the overall witness of the Church. Differsnces
of practice and varying attitudes toward polygamy have re=
sulted in something of a patchwork,l leading not infre-
quently tec shifts in membership to more lenient denoming-
tions or even to the formation of separatist churches. 35y
8tudying the official practices of soms of the leading
chrch bodiss in & representative area, a pattern of prac=
tlce for the Church of West Africa can be determined. The

denominations of Calabar Province, Southern Nigeria, will

J'The wide range of solutions can be classified under
the followings

1., Refuse to receive, even for instruction, a
candidate for baptism who has plural wives.

2. Receive such a candidate for instruction but
esk him to wait for baptism untll he has freed
himself from polygamous ties,

3« Admit all such polygamists to baptiam who have
entered the relationship with an unenlightened,
non=Christian conscience, but withhold church
office from them.

4, Grant church membership and the right of
church office to such without lmposing any
condition.

5. ILet the decision for entrance into the church
reast in the hands of the native ohurch. by
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gderve as basis for this survey.2 In lieu of written docu=
ments and officlal pronouncements the writer, where necessary,
wlll supplement the report from his personal acquaintance

with these church bodles.

The future course of the principal Protestant groups of
Southern WNigeria was determined as early as 18388, when the Il
Church Hission Socisty of the Church of England passed the i
Tfollowing resolution in the ILambeth Conference:

That 1t is the opinion of this conference that persons
living in polygamy be not admitted to baptism, but that
they be accopted as candidates and kept under Christian
natruction until such time as they shall bes in a po=
gitlon to accept the law of Christ,

Four cormittee considers it far better that baptism
should be withheld from such peoples while, neverthe=
less, they receive instruction in the truths of the
Goapel, than that a measure should be sanctioned which
would tend to lower the conception and thus inflict
an irrsparable wound on the morallity of the Christian
Church in its most vital part.S

z'i‘he first Christien missionary to enter Calabar Prov=
ince was Hope %Waddell, a Presbyterian of the Church of Scot=
land, However, 1t was not until almost fifty years later
that the famous Scottish missionary, lary lltchell Slessor,
advanced into the interior of Ibibioland. In 1887, the Cua
Tboo iission, an interdenominational Falth ilssion also pio=-
neercd work in Calabar Province, together with the HMetho=-
dists, in 1893, 1In order not to overlap their work these
three missions observed comitye The Ibesikpo clan, among
which the Scottish Presbyterian Mlssion had started work,
was assigned to the Qua Iboe lission., Dissatisfaction arose
among the Ibesikpo Christians, with the result that they ex=
tended a call to the Lutheran Synodical Conference of North
America to begin missionary work in thelr midst. Today,
every major church body in the West has missions represent=-
ed in Calabar Province and over seventy per cent of the na=
tivea claim Christienity.

3s. I. Xale, "Polygemy in the Church in Africa,” In-
ternational Review of liasions, XXXI (April, 1942), 405.
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In spite of this seemingly harsh measure to out off
from baptism polygamists who were completely ignorent of the
Christian ideal, the Bishop of Lagos, himself an African and
native of Southern Higeria, thirty yoars later upholds whole=
heartedly the decision of the Lambeth Conference when he de=
clares that the declsions

Does not necessarily cut such persons off from the Kinge-
dom of God, but for the sake of the purity of the Church
it is wise to deny the outward sign of the entrance
therein. I one couldéd feel that a concescion on this
point would end there, it would be different, but ex=
veriencs convinces me, as the Lambeth Conference fore=
sew, that it would lead to a lasting laxity with re=
gexrd to the puri"éz of the Church and the conception of
the marriage lavi,

The Chmrceh of Scotland has simllarly followed the strict
congervative line for well over fifty years, A Higerian
Christian reports:

I am & Presbyterian; in our church one can be a full
membexr of the church only if he has but one wife, Iien
having many wives are allowed to attend church but are
denied Holy Commmunion while thelr many wives may par=
take of Lord's Supper. When I was young, men outnume
bered the women in the congregation, but now 857 of
the congregation is made up of women. "“Where are the
men?" you ask. Iet them partake of the Holy Comnunion
and back to the fold they will return.S

The Qua Iboe lilssion has also conslstently followed the
orthodox principles of monogamy. They adopted the practice

4xale s loc, cit,

Sthe African Gommittee = Division of Foreign Missions,
Natlional Council of cmrcl;te; :f c?ristain tl;g U.S.ﬁi, 1Africa.
is Heree=Report of ths No merican Assem on African
Affairs (New York: National Council of Eﬁurcﬁles 5 1952),

D o
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that whers the wife of a polygamist becomes a Christian, she
is not persuaded to be separated from her husband, but where
the husband i2 a polygamist and becomes a Christian, he is
expected to put away all but one wife, making suitable pro-

vision for thoem. 6

The f{irst notable group to break with the conservative 1

tradition and attempt toleration was the liethodist Gtmrch."

®cva Stuart Wett Marshall, The Quest of Souls in Cua
Iboe (London: ilorgan and Scott, 1951), p. 95.

Ul
‘Other church bodies throughout Africa also introduced
liberal intorpretations into their pollcies on polyganmy.
The following is an extract quoted from the proceedings of
an International Missionary Conference held at LeZoute (as
reported In "The Christian iission in Africa™) in 1925,

"Bishop Hening of the lMoravianse-=who of all Protestant
communions have the longest experience in Africo=-=
would have liked the conference to accept the follow=
Ing stetement: 'Granted that polygamy is a heathen a=-
tuse of thoe divine order of things, we, nevertheless,
maintelin that the Christian iiission has no right to
treat as illegal conjugal unions constructed by hea=-
thens according to the legal standards of thelr peo=
ple., We further hold that the Christian iission has
no right to refuse to such, if they believe in Chriat,
the sacrament of Baptism end with it the right to en-
trance into the Christian Church.' But the other meme
bers (sc continues the report) of the conference were
opposed to such tolerance, believing, not without rea-
son, that it would inevitably lower the ideal of Chris-
tian marriage, which at any cost must be maintained,®

As quoted by Denys W. 7. Shropshire, The Church and Primitive
Peoples (Iondon: Society for Promoting Ohristisn Rnowledge,
s De 35890,

When work was first opened up in heathen districts of
San Salvador, Portuguese Congo, reguleted polygamy was prace=
ticed. A polygamist was allowed to become a church member,
but he was prohibited from taking further wives. The Chris-
tian ideal, however, was always kept before him and once the
area had come under the Influence of Christianity, all church
members were monogemists., R. H. C. Graham, "A Record of
Thirty Years'! Work Amongst African Women,™ International Re=-
view of iMissions, IX (January, 1929), lo=2.
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In 1934, the iethodist Synod of Lagos found itself forced to
the conclusion that in the majority of cases it is impossi-
ble to insist on a polygamist's putting away his wives. They
reasoned that in a large number of cases advanced age, un-
faithfulness on the part of the displaced, women and other
causes have operated to make polygemy oftentimes more a teoch-

nical than a real violation of the rile of the Church., Agce

cordingly, a committee was appointed to which "all doubtful

cases of spiritual hardship are to be submitted with 2 view |
to their admission to full mem’bership.“a This policy of re= '
stricted and regulated polysamy had vital and far-reaching |
effects on all other denominations in Southern Higeria.g
Tho Roman Catholic Church, holding that marriege is at

once a contract and & sacrament, is rigorous and persistens

in its recognition of marriags to the first wife alone.

8james K. liacGregor, "Christian ifissions and Marriage
Usage in Africa," International Review of liisslions, XXIV
(July, 1935), 384, This policy has been successiully intro=
duced in other mission fields. The General Assembly of the
Presbyterian Church of India resolved in 1906 that indlvid-
ual cases of hardship mey be left to the native Christian
clurches to decide. For example, exception could be made in
the case of an old convert who has been living for several
decades with his two wives. Turning away either aged woman
would mean misery to all three.

97ne Methodists had diffioulty in controlling thelr
policy of controlled polygemy, with the consequence that
any polyzemist, whether young or old, could g=in church
nenmbership. The Ukpom District of the Nigerian Imtheran
Church, formerly a member.of the lMethodist Church, has
countless pclygamists in membership, and they have been the
c:nstant cause for concern and disappointment to the mis=
sionary.
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The Nligerian Lutheran Church, established in Calabar \
Province long after mission policy had been set down, has
consistently followed the policy of strict monogamy laid dowm
by tho Scottish and Qué. in:m'e Missions. Moreover, because the
slxteen congregetions of the Ibesikpo clan, which formed the
basis of the ILutheran Church, were formerly menbers of the
Que. Iboe ifission, Imtheran missionaries had no other course
than to accept the existing policy of monogamy.

Because the Iutheran #ission hes concentrated its ef- )
forts chiefly among third and fourth generation Christians,
its policies have never been seriously threatened. Though
misgivings, doubts and practical problems may trouble the
individual missionary, an attempt to break with conservative
tradition has never been comsidered. Rather through the rig-
orecus, militant and uncompromising efforts of Dr. Nau and
others the African has always been ummistakably clear as to
the official Tutheran position.

After picneering mission pollicy for eighteen months,

Dr. Nau records his impressions in one of the few published
sources reflecting the Lutheran view on polygemy:

We do not deceive ourselves by assuming that all 1s

well in Ibesikpo as far as polygamy is concerned. HNo,

far from 1t. Relapses wlll occur again and again. The
missionaries will have to cultivate patience, patience,
and more petiences They will have to let the Word of

God shine into the dark recesses of the remmants of

heathenisime « « « They must, however, never grant them

tolerance, There are people in our Ibesikpo congrega=
tion who today clearly see that in the matter of polyg-
amy they are face to face not with a church or mission

rule, but with the Word of God and that therefore
there cannot be a different opinion where 1t has




apoken., 10

The generally conslstent pattern of enforced monogamy "',7
practlced by the largest and most influential missions of -
Calabar Province has provided many sects the best opportuni-
ty to enter the mission fields. The Apogiiplios. Russellites,
Christ'sg Army, the Salvation Army and p;x_me,rmaa_.others-ha-.ve
no Bbinl;.)unets.ons gbout admitting polygamists into their midst
and flourish on defections from the disciplined ranks of oth=-
er church bo.'lie.ll

A separatist church bo&y in Ni.geria lmown 83 the Ethilo=
plan, or African, Church also openly advocatoa polygamy. >
This church is maao up of disgnmtled men and women of varie-

ous denominations and disclaims any and all connections with

1°Fenry Hau, We iove Into Africa (St. Louls: Concordia

Fublishing House, 194.55, Pe 303,

Yyeu, Ibid., p. 279. The Africans are quick to deteot
a church which condones polygamy. An African recorded a
conversation which he had with a Christian friend who had
three wives.

"Wait t1ll we succeed in bringing in this town the
church, in which we polygamists will enjoy
menbership. When that time:rcomes, and you of
this particular dsnomination begin to lose your
members rapidly, you will begin thinking of relaxing
your discipline.”

As quoted by E. Armu, "The Position of Christianity in Hod-
ern Africa," International Review of Missions, XXIX (Ooto=
ber, 1940). 479,
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the Christian Church of the West.l> This group is consid-
ered by the better class of Africans as a corrupt church.
Samuel Bill, the founder of the Qua Iboe }Mission, commented
on the activitlies of these turn=coat Christians, "This
combing out, this divine separation of wheat from chaff was
probsbly the greatest blessing in dis-guisa.“13

The Christlan Church of Southern Nigerla is not always
agreed on policies pertalning to the many secondary regula=-
tions governing polysemy. Yet it 1a the agreed opinion of
the majority of churches thet Christlan marriage rust have
a different emphasis from the customary native marriage if
1% is Yo be a permanent, moral and monogamous union.¥ -
most churches native marriage is accepted provided it 1s
properly contracted and is lifelong, indissoluable and
monogamov.s.ls In order, therefors, to establish in the na-

tive's mind thils essential difference between Christian and
native marriage, the practice has been followed that all

123, J. Platt, From Fetish to Faith (Iondon: Cargate
Press, 1935), pe. 124, The association of the question of
polygamy has been clearly recognized and was -debated at the
Tembaram Conference of Hadras, India. The Special African
Section reaffirmed that the Christian Cmrch mmst maintain
ita insistence on monogamy. International Misslonary Coune
cil, The World HMission of the Church (Hew Yorks: n.p., 1938),
PP. 152=153,.

lsﬂar'shall. OpP. clt., De. 95.

émpnomas Price, African liarriage (Londons SCH FPress,
Iltdo. 1954,, Pe a7,

18prnest Gray, "Some Present Day Problems for African
Christian larriage,” International Review of Mimsions, XLL
(July, 1956), 269.
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non=Christians becoming Christian must first receive the
Christien marriage in a public church ceremony. This ser=-
vice in no way intends to anmul customary law and ordinance
merriage, but is rather a formal expression of the couples
desire and intention to obey the rules of Christian marriage. _
The Church, in turn, by solemmizing and recognizing a union
already perfected by some othér rite, olevates native mare-
riege to tho Christien stendard.l® In this recognition ser-
vice the misslons can most effectively achieve Christiesn
marrisge without depreciating the significance of native
law and customeX!

Miasion practice varies as to the puttlng away of addie
tionel wivees, though generally the flat rule is demanded
that the extrza wives rmst be sent away before the bhusband is
baptized. It is not enough that the husband no longer has
conjugal relations with surplus wives. It 1s his auty to
gee thaet they are all properly provided for acecording to the

provisions demanded by netive law and custom, urging them

183, ¢. H. Sundkler, "Marriage Problems in Tanganyika,"
International Review of Hissions, XXXIV (July, 1945), 262.

J"’In & desire to be iconoclastic toward every native
law and cuatom, many missionaries have even urged a disre=
gard for bride=price and have actively urged outlawing 1lts
practioce, condemning it as evil. Yet this excellent native
custom can be retained even in a monogamous Christian mare
riage. It is a security for the ocustody of the children, a
- guarantee of good treatment of the wife and a token of hon-
orable merriage. Someone wisely suggests that ™it 1s unfalr
to assume that the only effective and acceptable marriage 1is
that of our own aocietx, and that everything different is
immoral or just wrong.," Price, op. cit., p. 12.
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either to remarry, to be received back into their parent's
home, or %o maintain them in a separate establishment. The

polygamlst must formally renounce his former wivea elther by

public declaration or by written document and profess his
earnest desire to follow the Christian ideal in the Christian
recognition service.

The guestion is often raised as to which wife ths man
should retain. The chief wife, though not necessarily the
first wife, is generally chosen., lilssions maintain that the
firat wife freely choaen by the polygamist and properly con-
trasted for through payment of dowery should be the ocne re-
talned, irrespective of all other oonaideratlons.la

While the churches of Calabar Province are almost unan=-
imous in denying full membership to men with plural wives,
1i%tle concern, if any, 18 given to the membership of wives,
The Lambeth Conference, when considering the difference of
treatment of wives, recasoned that a somewhat different prob=
lem arises. Iy may be sald that presumably she does not vi=-
olate the Christian precept which enjoins fildelity to one
hsband. Furthermore, she has in meny cases no responsibil-
ity for his plural marriages. ’!Joreover. wvhile divorce is
possible in Southern Nigeria, native law and custom provides
the woman with little personal cholce to contract or dis-
solve a marital alliance, and in the event of a dissolution

of the marriage her children are always deprived of the

leﬁau. LCDhe clt., p. 302,
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mother's love. These considerations prompted a statement on |
the status of wives of polygsmists from ILagos in 1920.

The wife of 2 polymamist, both parties being heathen
when the marriage was contracted, may be admitted to
baptism, but if a woman enteras into &n alliance with a
baptized man which is contrary to Christian law she
cannot be admitted to baptism.l9
Current practice, however, reveals the missionary to be more
energetlic and perslstent in his dealings with the polygamous
hsbands while the often offending polygamous wives retain

full membership in the church.

lg!\fale. op. cit., p. 4086,




CHAPTER VI
TOWARD A SOLUTION TO THE PROBLEM OF POLYGAMY

Becouse there are scrious and diverse problems from
vhatever angle the subject of polygamy is viewed, the Chris-
tlen Church in West Africa has never found a satisfying so-
lution which will give answer to the many questions raised
by this complex subject, ioreover, & solution to the probe-
lem of polygamy can never be fixed or final, for the prine
ciples, Tactors and forces involved are growing things and

not lifeless entities.l This chapter gives suggestions for

£
i
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o
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rather than an nltimate solution to the problem,
in the hope that they may provoke sounder proposals and bet=-
ter metheds of operation in the mission fields of Weat
Africa,

Before any attempt can be made to arrive at some sort
of solution to the problem, there is & demand for deep sym-
pathy, infinite patlence, honest discernment and Insight on
the part of the Church. iany missionaries, however, contin-
ue to come to West Africa with ready=made solutions to dif=-
ficult problems and feel little compulsion to expend every
effort to gain an honest understanding of th& vitel issues
involved. Charges have been repeatedly leveled against

/Ipaniel Johnson Fleming, Contacts With Non-Christisn &~
Cultures (New York: George H. Doran Company, 1923), Ps 7e
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Christian missionaries that, "They do not know. They have
not seen, They do not care."® The result is that natives
are frequently repelled by Christianity as they see it ex-
emplifled about thems One cennot minimize the harm done by
those coming from the West who base their only appeal on un-
compromlsing mission pronouncements handed down to them, Be=

hind detached generaligzations and vague abstractions, many

have become disinterested, insensitive and unsympathetic to
the problem. When the report of the Survey of African Mar=- |
riege and Pamily Life of the International ifissionary Coun=
cil was published in 1953, it warmed: |

We camnot expect Africans to accept without further

dlscussion the position of being in the wrong over no=-

lyzemy. The matter 1s not beyond discussion. We have

to prove not simply assert that our position is the

Christian onee. « « « The argument againat polyzamy

i3 Cthe argument against treating any person simply as

a8 means to our own onds. « o o9

., ~
" .,

It is easy for the Church, when oroaaing cnltural ‘boundaries.
to be exceedingly mirvute in its diaci.pline and in the mlt.!.-
plication of negative detall, to lose 'l_‘._he__ g.zfevgt'fl__p_o_;s itive
goal it endeavors to aohi.eve.

There are economi.o. socia]. and religlous factors ine
volved in polygamy which cannot be fully appreciated by the
casual observer of African society. Before any solutions to

the problem can be found, intelligent study and careful re=

25ylvia Leith-Ross, African Women (London: Faber and
Fﬂ-ber, Ltd., 1959). De 306,

s'm:nms Price, African Marriage (Iondons scn Press,

I.bd., 1954). Pe 11.
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view rust be given to every aspect of tribal life. A mili-
—_
j:ant, yet_ uninformed, 1naistence on monogamy can ‘ea_aai_;l.;r_' take
on the appearance of & Western fad or an European 1mp§s£t§:;:>r;.
rather than an absolute Christian standard.

A frontal attack alone against polygamy is increasingly
recognized to be insufficient. In 19358, Afrlcan delegeates
from ten reprosentative areas of the continent unanimously
requested the International Mission Council at the Madras
Conference Lo carry out objective atudles of merriage cus-
toms, in relation to Church dlscipline and practice. They
pointed to the unfalrness of basing moderm Church discipline
vpon the inadequate urderstanding of early missionaries of
the inner soecial structure of African law and custom.?

if the Church holds the Gh;'istian ideal of monogemy-to
be in direct oppos:ltio.n to polj'gamous marriage, 1t 1s argued
that it is necessary to lmow the forces arrayed against it.
To those who seei answer to the problem of polygamy, there
is no escape from a humble period of sympathetic study of
African tribal society. An experienced missionary and stu-
dent of anthropology virites,

iiasionaries nuast at least make this study 1f they are

%0 be true to their profession; they must have a wide

vision, a constructional plan and a knowledge of the
material with which they are to work.®

43. Herle Davis, New Bulldings on 01d Foundations (New
York: International HMissionary Counoil, 1945), p. 52.

EDenys W. T. Shropshire, The Church and Primitive Peo-

les (Londons Socilety for Promoting Christian Knowliedge,
1938), p. 426. For the Christian missionary a definite
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In an attempt to uproot pagen elements in native mar-
rlage, missionaries have frequently revealed an attitule
which 1is contemptuous of native custom and thought. The
more uvnimaginative and uninformed have made little or no
effort to adapt to Christian use the innocent elemonta of
the indigenous native culture and have tried to impose Viest-
érn patterns without any change. The effect has often been

disestrous.® In working toward a satisfactory solution to

course in the study of anthropology is a sine qua non. He
further expisins:

The needs of Africa will not be met merely by intelli-
gent and devoted missionaries but only by men and wo=
men fully trained in misslionary craftsmanship. For
the missionary to have received a general university
and a specialized theologloal training is not enough,
for neither of these, in themselves, will give him an
exact knowledge of the material with which he is to
worke. This is essential lest, aa a bad ocraftsman,
with no knowledge of the material with which he is
working, he renders useless, or ruin, that material,
and 9o do more harms than goodes There must then be a
serious and systematic attompt to train missioraries
in a knmowledge of the peculiar qualities of the mater-
1al they will have to handle in Africe, which, as we
have seen, are very different from those in European
soclety. Hitherto this haa been largely left to
cha.nge and the missionary'!s own predilections, Ibid.,
Pe 42%.

6In not having something better to replace the 1idol it
has destroyed, the Olurch has witnessed a breakdown in tri-
bal morality. The impact of Christian civilization on pa=-
gan marriage customs is 1llustrated by a missionary who
made an investigation of his congregational register. In a
congregation of 300 Christians, 81 broken families were dis-
covered., In most of these the husband had separated from
the wife, in less than one=third the wife had left her hus=-
band., The revealing factor is the high incidence of divorce
among & scciety that formerly never practiced divorce even
though there was tribal sanction for it. Because men and
women entered only a short-rangse union of a few ysars, after
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the polygemy problem, it is essential for the missionary to
make readjustments both of attitude and of approach and to
present a full-orbed Christianity which can conserve every -
noble value to be found in primitive African culture. It is
preaumption on the part of Western missionariss to assume
cultural, social and ecénom!.o superiority. When operating
in & nen-Christian culture, the Church has often lost sight
of its primary function--to bring the gift of salvation--and
has rather concentrated on bringing the "gifts of civiliza-
tion.,™

It requires accurate thought on the part of the mission-

ery (o distinguilsh between the universal validity of

the saving power of the Christ he preaches and that of
the civiliszaticn he represents,?

which the marriage was dissolved by either divorce, disser=-
tion or infidelity, the Church had.not successfully aban=-
doned polygamy. Rather successive polygamy was practiced
by many men who had consecutively four, five and six wives.
B. G, H. Sundkler, "HMarriage Problems in Tanganylka,"” In-
ternational Review of Ehlssions, XXXIV (July, 1945), 254.

In the congregations the writer served, "marriage pala=
vers" constituted 60=70% of 211 the matters treated in the
local church councils. In his acquaintance with many young
African men bDetween the ages of fifteen and thirty, who were
baptizeéd Christiens and to whom Christianity was as custo=
mary as paganiam was to their grandfathers, Christian moral-
ity seemed a lighter and less durable code than the pagan
morality of their fatheors. VWhere once a2dultery was punishe
able with death, and harlotry, as a profession, was unknown,
the former stringent enforcement of native law has been re=-
laxed and replaced with an uncontrollable immorality. From
the observable decline of morality since the advent of Chris-
tianity, it is obvious that Church discipline which does not
engage the active support of the living conscience of the
tribe is bound to be ineffective and can only lead to a dou=
ble moral standard and hypoorisy in the congregations,

"The African Committee-=Division of Foreign Missions,
Netional Council of Churches of Christ in the U.S.A., Africa

is Here==Renort of the North American Asgsembly on African
Affalrs (New Yorks National Council of Churohes, 1952), Des 27.
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In the absence of anthropological knowledge, past
methods of both missions and colonlal governments have gen=

erally vbeen thet of taking en estsblished and preconceived

System and imposing 1t on the natives. It 1s now the con- N
sidered op.s.nion of man;r misﬂion studente that mom:;-ga“my. ir

) 1t 1s to grow S'Ll’EGGoSf‘L\." ly *r- *i.'est Afrioan soil, must ﬁrst
bg grafted on the exf-._s_t:‘.n.g stem of Africen _c_ulture. It is
further maintained that 1t 1s fetal for the Church to cut a
man away from his cultural heritage because, in so doing,
thers is grave danger of cutting away the nerve of reversnce 3
tc native marriage altogether. I_‘L E‘H‘;‘_Ehff_ til f-,i?f. .g.f:_’_'f'ﬂ' “._/,f/
aionaries ‘co help Ai‘ricana to appreciate the Chriatian con-

cept of marriage by sta"tins from thelr own ftraditional con-
_oeptmns of mar“i&ge and by ualng what.ever :!.n their oustoms

is not incon.s* at.ent with Christian teachings. Denys Shrope-

ahire says, " If we are to replace old wealmessas wibh new

strength, it 1s necessary to embody the new 1n the old “e

The onl‘y sound way to change a person or a society is to work

from the lnown to the waknown, which way preoludes a thorough

Study of African marriage which realizes and understands the

cause of its strength and pemanem;e.9 £

.SShropshire, op. elt., p. 424.

gJames V. Welch, "An African Tribe in Transition,™ In-
ternational Review of Mlissions, XX (October, 1931), 571-572,
#hile anthropological knowledge and technique are undoubted-
ly necessary, in another article Welch warns the Churoh a=
gainst the danger of establishing a syncretistic form of mar-
riage brought about by an idealigzation of African soclety. {
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Because the young African churches are inseparably in-
terwoven in the fabric of cultural inheritance, the sooner
the West comes to terms with this faot and presents the i-
deals of monogamy within the framework of African 1ife, the
Sooner worlkable solutions will be found in answer to polyg-
amy.10 Rofusal to resognize and understand those elements
which have given strength and permanence to native marriage
can greatly endangsr the Church's future; for the Church
wlll have succeeded in creating only a venesr which will
Some day break up when the white man has lef:t the country.
Christian marrisge in Africa can have vitality only if 1t is
congenial to the African mind and has been oroated by him.

P o L e 8 s el i e | s

The Church will never find an effective solution to polygamy

He writes:

I% is finally what the Christian is to be, not what

he was, that is important. While we should, therefors,
respect the African pest and bulld on it if possible,
and while the anthropology is a great weapon to the
serviece of the Church, the real touchstone of all ideas
and suggestions must be the mind of Christ so far as we
know it, James W. Welch, "Can Christian Harriage in
Afrlca be African,” International Review of Missions,
XXIT (J&mary’, 1953). - 0 g

Dr. Kramer slsc warns against a kind of romanticism of
African institutions by missionaries. While anthropology
has made valuable contributions, the more we shall see of
heathen society, the more we shall see it from the Bibliocal
point of view as charged with satanic powers and in need of
redemption. Hendrick Kramer, The Christlan Message 1n &
Non-Christian World (Grand Rapids: Eegei PubllCations,

8), DP. OOOLff.

10.1. Jderle Davis, The Economic and Social Environment
of the Younger Churches iIondon: The Edinburgh House Press,
9), Pp. EI?f-
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by flat dogmatlc assertlon or by wooden translation of for-
eign formula. Diedrich Westermann claimss Y

The formal elements of native marriage may be annihi-
lated, but the contents, and the underlying views and
sentiments will secretly live on and will thus become
far more dangerous than if they were brought into the
full light of the new spirit, so that everything might
be judged and put into its proper plece by the Chris-
tian conscience and the Holy Spirit working in the
Church. That which is frankly anti-Christian will then
be ejected and the good elements be purified and
brought to a higher life and their full development.LX

Before any workeble solution to the problem of polygamy
can be realized, 1t i:a further held that the aggressive ad=-

herents of mono gamy should learn first to place more. empha-

gls on the constructive phase of thelr appeal, building first

e e m—

before destroying. Inasmuch as the problem has a distinct
cultural aspect, frontline miassionaries should temper their
aoctivities with a realization of the fact that sudden changes
in social custom and tribal organization are likely to work
more harm than good., In trying to force the cultural pace,
& noted Yiest African colonlal administrator writess
Customs must inevitably arrange themselves to meet the
altered circumstances. Time is needed for readjustment
with respect to polygamy as for other customs. Every
thoughtful student of affairs is prepared to admlit that
there are many evils inherent in the system, the polyg-

amists themselves freely confess as much. What has to
be realized is that reforms must come slowly.lS

115 earich Westermann, "The Value of the African's
zggt s" International Review of IMlssions, XV (July, 1926),

Eante1 Johnson Fleming, Oonflicts in Ethical Cul-
tures (New York: Rumford Press, 1935), p. 21,

1
5C}. T. Basden, Niger Ibos (London: Seeley, Service

and Company. I.ltd.. Nele)s Po 558-
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lacCregor claime it to be paychologlcally, culturally
and spiritually unsound to force overnight monogamous mar-
riage cuctoms that have evolved since the very Early Church
under the guidance of the Holy Spirit. He writea:

While the ideals of a people must be in advance of the
practice of the best of the people, the laws of a coun=
try and of a2 chursch are what people==not the best only,
but the so-cslled average man--can live up to. An or=-
dinance vhich 13 in advance of that may easily become
a metter of ridicule because of the highesounding re-
culrements which are more frequently broken than ob=-
scrved, and it may actually hinder growth to & better
soclal lifs, The aim of the Ckhurch and of tha Covern=
ment is ©to cleanse the practice of the people and to
ra 8@ 1t. This cannot be accomplished by legislation
7hich starts at a state higher than the existing prac=-
“ ice, but by 1agislation which teaches what exlsts,
strips 1t of what 1s objectional and, enforcing what
1=z good, zives Lt a chance of developing into a higher
atate, where a fresh advance is possible.l4

The advocates of alow refom, wm.le never negati.ng the
ideals of monogamy, nrgue that polygamy was not put out of
the Farly Church by radical and sevare enactmants 2 but: rath=-
er like slavery it disappaared under the dynamlc of m-zris-
tiﬁ.gn pri,nciples.ls While chrisb:!.anity brings about a2 new

14 rames K. MacGregor, "Christian Missions and Marriage
Usage irx Africa,” International Revliew of lilssions, XXIV
(July, 1935), 391.

18pobert A. Hume, ilssions from the Modern View (Ion-

don: Fleming H. Revell, 1805), p. 137. The following i= an‘”

extract from the Golden Stool. pp. 271-279, as quoted by
Shropshire, op. IE., Pe

5%. Paul's atititude towards the pagan soclety of his e R

day was very different., Though he knew that slavery
was an abominable evil he realized that it was part
of the constitution of soclety and could not be over-
thrown without serious ramifying consequences. Not
only did he not set up a Ghuroh rle against it; ho

e m————
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relationship to God which demands a break with sin, the new
life 13, nevertheless, entered into with a nature whioch

needa counstantly to be raised and enlightened by the vivify-
ing grace of Christ and recreated by God's Holy Spirit. As
the polygamy vh:.ch existed before Christ's time was made in-
to that pure and holy relationship which Western Christians
now enjoy, even so wlill the Spirit of God revolutionize West
African marriage. y

It is the conviction of Dr. Westermarck and others that .
the solution to the whole question rests with the fact that
time will take cere of the problem. “Every progreasive race
tends to adopt monogavqy.“ls As monngan;y- has become the e=
ventual pracitice among ell progressive cultures, even so
will monogamy become the eventuel practice of West African
society.

Primitive tribal life and custom 1s rapidly disintegra-
ting under the political, economic and cultural impact ef-
flected Ly the Vieat., Within the short span of seventy years,
powerful forcea of a scientific and industrial civiliszation
have created new conditions of life and work. "For many
Africans the conditions in which thelr polygamous system

developed, and for whioch it provided, are passed awa.y."lv

even sent & _slave baock to his master. Yet he knew

-.-_... e i e 85 e T e e o

that ultimately the Christian conscience would revolt
against and abolish. alaverv. . This _should be the

J‘é&eoﬂ‘rey Parrinder. The Bible and Polygamy (Londons bz
8 PQ\JO.KQ’ 1950). p. 70.

1!.?1'100. Sp. git., DP. 24,
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Viith the sudden breakdown of African culture is seen a grow-
ing disregard for ancestral customs and traditional senc-
tions, New environmentel conditions and populetion move-
ments to urban areas no longer remind the African of tribal
treditions, with the result that they have acquired new no-
tions of what is proper and profitable. Gradually, public
opinion will come to the conclusion that monogsmy is a bet=
ter system for the people than polygamy. While the change-
over to Christien sanctions is still far from complete, mo=-
nogemy will become the practice not so much by dirsct legila=-
lation sa by indirect influence of changed economic condi-
tione, the increase of individual freedom, the rise of ro-
mantic love and the deepening respect for women as individ-
uals,t

Inasmuch a3 polygemy does not stand by itself but is
bound up with the whole soclal order, coritics claim that it
1a not enough for the Church to preach against polygamy, but
1% must accompany the preaching with preventative and cura-
tive programs of action. Paticnce in arriving at workable
solutions need not mean surrender for the Cmrch, if it u=-
tilizes certain agencies end forces which can aid the na=-
tives in embracing monogamy. Ilere moral condemnation can
be reinforced with positive treatment. _

By attacking the problem at 1ts very source, the Church

18rnest Gray, "Some Present Day Problems for African
Christian Harriage,” International Review of liissions, XLL
(July, 1956), 268.
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has a key to the solution of the problem. The most respect-

o e e i s

a‘blle reason for polygemy is found in ocult and worship of

dncestors and in the biologlco-religlous basis of marriaga.19
By removing the possibility and reason for the existense of f'
991:155211113, the Church cen best overcome a_polygzamous society. - =
Shropshire writes, =

hz long os the worship of ancestors remains in its pre-

gent form so long will the possibility of a polygamous ,/.-/"""

Soclety be present. HNot until ancestor worship has

been assigned its proper place in a more transcendent

religious system will polygamy be seen to be unnecessary . . ;
end spiritually injurious.<0 - Lol

T d

This can come sbout only through the buildinge-up process,

when the Africans will come to kmow (God not as "the Beset- '
ting One™ but as a living Father, who is not only mighty and 'L :
powerful, but also kind and gracious. In Christ they will
find a Saviore-Friond, who lmows and understands their needs,
wWho teaches that love is greator than clan and demonatrates
the way of that love through forgivensss and a oross. In
regard to the departed ancestors, they will learn that God

is Lord both of the living and the dead and that all the
saints in Christ are members of that same Body, here in time
and in eternity. The message of the Church in answer to po-
lygemy is strikingly clear., Success can be found in the
enargetic and faithful heralding of that message.

Moreover, in assisting the Christian proclamation, a

IQSugra, Chapter II, pp. 1l1f. e

203hroph1re, op. oit., p. 394.
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curative and preventative program aimed at the seaondary
Causes of polygzemy rmst be introduced. In answer to the
African's anxiety for offspring and the preservation of his
race, the Church must assist in social, medical and child
welfare worize Without teking definite steps to reduce the
high infent mortality rate caused by ab:;rtiona, premature
birth, feulty midwifery end antenatal care, improper diet
and tropical disecases, polygamy will be quite impossible to
Suppress. By reducing the mortality rate, the incidence of
Polygamy will alao be lowered and Christian monogamy will

not only be accepted but welcomed. L

It is also of paramount importance that the Church pay (:i

great heed in its institutlions of learning to the truths of
natural science, that the false views which are entertained
regarding social taboos may be rectified., The superstitious
custom regarding the length of the time of weaning can be
easily corrected., Puberty ceremonies, initiation rites and
other soci2l customs can also be raised through a correspond-
ingly raised educational standard.

One of the most universally neglected areas of church
vork in Viest Africa is that of youth work, where the ideal
of Christian love, courtship and marriage can be most easily
inculocated into moral and spiritual life of young couples.
After seventy=five years of organized mission activities,

21 5onn Waddington Hubbard, "The Cause and the Cure of
African Immorality,” International Review of Missions, XXI
(April, 1931), 880« T Tine we owe
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the Church has provided little or no opportunity for Afri-
can youths to enjoy a public courtship, to learn the elevate
éd concepts of mutual love and respect and to perfect the
moral level of society. & vigorous and concentrated minis-
try Yo the youth must be enacted if polygamy is to give way
to a higher ordsr.

Furthermore, in view of the fact that monogamy already
Subsists in African society and is found inherent in native
marriage ,23 the Church should contimie to vigorously pursue
the Christian view of marriage in all the institutions of
native society. With powerful and persuasive preaching,
alded by the pressure of the whole economic and moral order
énd the witness of the Christian home, the African conscilence
will increasingly revolt against polygeamy and accept the di-
vine purposes of Christ. :

A challenge is given to the Church by a West African
Christian who appraises the present aitué.tion of polygamy.

To my mind the aim of the Church of Africa should be

and is already, I belleve, to make all Christians up-
hold and practice Christian monogamy., This is not
going toc be easy to achieve. ILaws may make people
marry only one wife, but 1t will be left for the indi=-
vidual to keep or mnot to the one wife whom he has take-
en. Ve may desire that Christian Africans should be-
come monogamists on grounds of conformity or in order
to be regarded as full orthodox members of the Univer-
sel Church. But this may not carry us near to the
Christian ideal., We may wait until, for economic rea-
sons, people cannot afford to have more than one wife.
Then there will no longer be any virtue in it. . . »
As Christiens we are concerned with the question of
how to be true to our calling., We see ocurselves

22
Sua TR p Chapter III. P o0.
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surrounded, to say the least, by unchristian standards;
we know there are Christlans all over the world who are
legelly mainteining a Christisn standard and we believe
that the African Christian i1s able in God's strength to
be a3 faithful as any other Christian on God's earth.
But before he is well-established he needs the guidence
&nd aympathy of fellow-Christians from outaide his own
country; he needs guidance based upon real knowledge of
all that is involved, and sympathy which is genuine and
deep and which is not based upon the false assumption
that the Afriocan is an inferior being, incapable of
controlling himself and of attaining the high ideal of
Christianity,28

The apostle and missionary to the pagan world gives

promise and assurance to those of the Church of West Africa

23
S. I. Kele, "Polygamy in the Church in Africa,” In-
Pernaticnal Reviow of Missioms, XXXI (April, 1942), 223.
Yo aid the Church and community in seeking out patterns of
Christian monogamy the following guidelines have been sug=-
gested by Welch. We summarizes

1. then using native marriage, rid it of un=-=
christian features and confirm 1t with a
blessing in church.

Z2e DBecause betrothal 1s as important as mar-
riage itself, a Christian rite should em=-
phasise this. A solemn ratification might
be made in church and prayers offered for
the betrothed.

3 Although the Church cannot fix bride-price,
i% can furnish guiding principles, so that
marriage can be made available to all.

4., Church marriage should be publiciged and be
made mandaetory. The spiritual and not merely
social aspect is to be stressed.

5. Infant merriage should be discouragsed.

6. Continue to employ the clan elders in advias=-
ory capaclty and have them present in the
church cerenony.

7. Stress importance and sacredness of the mar-
ried state.

8., Provide opportunities for young men and wo-
men to meet before the age of betrothal.

Welch, Can Christian Harriage be African, pp. 29-32,




85
who labor with the problem and have accepted the challenge
of polygamy. 5t. Paul writes, "It is my prayer that your
love may be more and more rich in knowledge and all manner

of inaight enabling you to have a sense of vhat 1is vital.n24

&

24
Philippiana 1:9 (Moffatt Translation).
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APPENDIX

RESOLUTION ADOPTED AT THE TAMBARAM CONFERENCE IN 1938

The following resolution, drawn up by & special
group of Christians from Africa and adopted at the
?ambaram Conference in 1938, gives testimony of
thelr theologiocal understanding and grasp of the
lgzue involved in the Christian i1deal of marriage.

The question is raised as to whether monosemy is
essential to Christienity or is merely a factor in
Huropean civiligation=-whether in the practice of
pelyzamy there 1s something radically incompatible
with & vitel faith in Christ, and living of a true
life in fellowship with Him.

As atated at LeZoute, the Church must maintein 1its
insistence on monogamy., This is not a matter to
be settled by the individual conscience==the ori-
terlon is the will of God for the people whom He
hap redcumad and purified in Christ, Monogamy is
not a wore fector of olvilizationj it is vital to
the l1lile of the Church and its value has been re-
alized in its own experience, it was taught by
the Lord Himself and has Scriptural authority be-
hind it (Eph. 5:31=553 1 Tim. 3:9,12). Both for
men and for women, polygamy militates against the
2ti:ainment of the fullness of 1life which is in
hpist.

It ls impossible to conceive of the full develop=
ment of the personality of the woman under the
conditions which she obtains in polygemous life,
nor indeed that of the man. Neither monogamy nor
polygemy by itself will produce true Christian
morality. All men are alike subject to temptation
and only in Christ Jesus, the Lord and the Redeem-
er, can purity of life be maintained. Full Chris-
tian scientific teaching on the whole subject of
marriage and of sex relationships in general is
urgently needed. But the real positive Christian
position in this whole matter ia that redemption
in Jesus Christ means the redemption of the whole
man, body, soul and spirit, Jhrist's call is to
"deny thyself, take up the Cross daily, and follow
He."™ This is costly and can only be done in the
povier of the Lord Christ Himself. The body is to
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be & temple of the Holy Ghoat.

In the Chrilstian ideal of marriage the partners
enter intc a physical and spiritual bond which
makea them truly one (Eph. 5:31), and oconstitutes
& holy partnership in the begetting and rearing a
family which bring them into conscious fellowship
with the holy purpose of God in creating man,
male and female, and giving them the power of
voluntarily co-operating with him in the perpetu=-
ation of the species.

In 1ts purest form, this instinct and the love of
children ia so strong that it overcomes the evil
attendant on the partlcular social customs under
which the familly is living.

In 2 holy partnership of this kind, the very ex=-
ercise of the continence necessary at times be-
comes a4 splritual companionship of man and wife
in God and in the Lord Jesus Christ,

This 18 exemplified in thousands of beautiful
homes -in the Church, which bear a gracious testi-
mony to the cleansing and hallowing power of the
indwelling Christ; and the spiritual influence
brought to bear on the children in such homes is
aof incaleulable value in the on-going life of

the Church.

it is such a relationship which the Lord has used
as a symbol of His relationship with His Father,
whereby the holy bond of Christian metrimony and
the Cnhristian family have been given a spiritual
significance unattainable under the conditions of

polygamy. -

International HMissionary Council, The World Mission
_O_g_ the Church (London: NePey 1938). PDe 135- .
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