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To destroy a rlant we must pluck it up oy the roots, and to anni-
/ [}
hilate an institution we must take rroht. the ground upon which it rests.
Realizing the truth of this princigle the foes of Chrisrianity have at-

tacked its fundumental doctirines. <hey have, however, always been con-

scious of the fact that the foundation upon which all Christian doctrine
rests is-the doctrine of universal redemytion by which man is promised an
eternal life. Ieing unable to wrench utnis doctirine itself, t.h'e neart of
Divine Revelation, out of the Sacred VWritings, they have endeavored to
render it void and meaningless by denying a life beyond the grave. For
if this doctrine is a mere empty shell holding in it not a grain of truth,
if this doctrine is a mere invention of orthodox theologians, ungrounded
und unfounded in Scriptures, then there is no neea for a savior, a de-
l.iverer- from a future transsepulcaral life of aamnation ana abominution
to a future life of bliss. YThe doctrine of a future life is indeed an

article "stantis et cadentis ecclesiue®; for if it falls to the ground

then Christiunity is a lost cause. IT is and always will remin true
what St., Paul says:"If in this lLife only we have nope in Christ, we are |
of all men most miserabvble", (1Cor.l5,19). 4Sherefore from the earliest
times this Christian hope hus oeen the ovutt of attack. St. Augustine i
already said:™lio doctrine of the Christian faith is so vehesmently and 80 |
obstinately opp;ed as the dectrine of the resurrection of the flesh." -
There are chiefly two tendencies, which call forth such antagonism
against this doctrine, that of the npiesseits-Keligion™ and that of
Evolution. “The attacks of the "Diesseir.s-I{aligion'a'éxe a3 old as the

history of Christian Dogma. ‘they were alreaay mude by the Sadducees,

& a. — . - o pr—
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1, In Ps, lxxxviii, sermo ii n.b.

2. A religion which teaches heaven on earth, and which provides for man

only up to the grave. \
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whose theology was a religion within the limits of sensation, and who
were essentially rationalists, denying the existence of angels, spirits,

and immortality and hence also the resurrection of the body to a future
life, Their rationalism is very clear from iit., 22,23-28. The Lpicureans
and Stoics took exception to the dootrine of resurrection as greached by
Paul (Aots 17,18.32). There must have been such even in the congregation
at Corinth, who denied a resurrection (1Cor.15,12). And ever since there
has been an unbroken line of opponents to this cardinal Chri stian dooi'i':iho.
Those who denied the immortuality of the soul, naturally hai no place for
such a teaching; likewise ‘those who, like Plato, regarded the body as the
prison of the soul, and death as an escage from the bonduge of matter.
Others,who on account of their princiyles have denied this doctrine,”?e're,
Gnostics, Manichaeans (whno looked upon all matter as sinful) iarcionites,
Socinians, Priscillianists, Cathari, Albigenses, Unitarians, Swedenborgi-
ans, modern materialists and Pantheists. All of these deny resurrection,
and the most of them because they are exponentis of a religion of this rre-
sent world only aad guilty of the tenaency of the “"Diesseits-Religion®.
Lost of them endeavor to do away With the oplosition which Soriputures of -
fers them by tearing away the prop upon which the whole docirine resus,
namely the resurrection of Christ and point witin pride to the supgosed
fact that in the Old ‘“estamentu, waich is claimdd to be God's VWord as well
as the New, no trace of a doctrine of a future life is found._ Hence it
has quite generally become an accepted fact with such people that the 0ld
Testament knows of no life beyond the reulms of death.

In their endeavor tne exponents of the "Diesseits-Religion" have been
powerfully supported by the theory of evolution. Evolution especially has
become the watchword of modern scholars. Ihis theory has been applied not
only to the physical world, to the universe, to man's physical and mental
make-up, but also to man's civilization and culture, his education and in-
stitutions. In accordaunce therewith the evolutionary theory hus given a

8reat impetus to a study of comparative religion, which places the
I
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the Christian religion on a par with the rest of them. ihus The Biblel'ﬁu
become the objeot of evolutionary surgery, -being viewed both as a piaojo.r
literature and a code of religious teachings. It is well known how th;"'a.d-
herents of the source-hypothesis (Quellenhygothese) have torn the Scrip-

tures to shreds in order to make them fit the laws of literary evolution.

In a like manner also the doctrines are said to have evolved gradually. |
Religious conceptions are said to h&ve}_gome ever more and more developed :
a8 the minds of men grew riper and riper. fThus it is claimed that Israel P
was at first a nomad tri‘ng , an uncivilized band of herdsmen given like the
rest of roving tribes to polytheism, and that by and by it came to the ‘
higher developed stage of a monotheistic rel:l.gion# The polytheism in Is-

: Ny £
rasl should have nad the cryss form of animism, fetishism and totemism. 1
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3. "The nomad theory rests on the crivics' own assumptions, and is of no

S—

force against the indications of the history iuself. iloses was not a nomad,

but is figured as "learned in all the wisdom of the Egyptians®™. Joserh and :
his family were not nomads, and the position of the iebrew in Egypt under :
Joseph"s regime must have been one of great honor and influence." Orr:ihe

Problem of the Old Testament, L.79.

T e Lo Aal

4, But this does not hold good with any religion. '1he change in religion

is always one of deterioration. In every cuase monotheism precejes poly-
theiem, Least of all does this upply to the Christian religion of which
all other religions are deviations.

5. "Bei darai-nigen Annahmen schuetzt man uebrigens die Denkkraft des

frueheren Menschen so niedrig ein, dusz diese Einschastzung im schroffen

— wgma VIt e ST AN AT

Viderspruch zu den ‘aisachen der Kulturgeschichte sveht." Koenig: 'Ih;g‘]fégi

des Alten Test., v.32 (of. also purag. ll-13).
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Holding this view naturail_y wffects the view held on every other Soriptur-
8l teaching., As Dr. Charles says:™On this conception hinges uliimately
-evary other religious conception of the nation‘:‘ And since this v:lew)t—_
feots every dootrine of the Old Testament, every doctrire of the Old Tes-
tament must be made to fit this new. It is oclaimed therefore by oritiocs,
that all the doctrinal elements of the Oid Testament harmonize with t'his
evolutionary hypothesis; and again they point with-a note of triumph to :uhe

dootrine of a future life. Here,they say, we have a cleur example of evo-

. i,
lutionary development", If the conception of a resurrection is found at all,
it is found only in the very latest writings, and there only in itvs germs.

But before groceeding to let Scriptures speak for themselves, we must

define our own point of view. Ve totally reject the claims that tnere i  mno
e T T A S S S P S P S PR P p—

6. Dr. R.H, Charles: A Criticul hListory of the Doctrine of a Future Lifef,'zrj 2.
7. "How comes it that in the second century B.C. the conception of the dd?tar-
world is ma,inly moral and retributive, whereas from the fourth cmt.uryjﬁa.ok
to Moses' time it is non-moral, being in fact a piece of pure Sam:lt.i_o
heathenism, This change of concepgtion is mainly due to monotheism," Ch;.%]'.es,
A Critical History of the Dootrine of a Futwre Life, pp.2-3.

The ideas about the future life which grevailed in the eurliest times
and were current indeed in some degree down to the second century B.C, were
in many respects common to Isruel and to some other Semitic nations. They
were not the outcome of any revelation. ‘hey were survivals. With these
amtique elements advuncing thought was at strife centuries before it suc-
ceeded in completely expelling them and in furnishing in their stead a.'!a’oc-
trine of the future life in harmony with its own character. Such a do'ohr.}tine

t-hough foreshadowed in the eariier literature was not definitely taushr-"%ill
the fourth century B.C.--Encyclopaedia biblica. Sub. Eschatology.
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resurrection taught in the 0Old Testament. Likewise we deny that this doc-
trine came into existence by an evolutionary process, due to the adva,nciné
civilization and mental growth of the Israelitic race. Nevertheless we ad-
mit and adhere to the statemsnt that revelation was progressive. But even
this statement camot be admiited without a limiting definition. Revela-
tion was progressive only as far as clearness of religious concepgtions is
concerned. ‘Lhe essential conceptions themselves, we conuvend, were there

from the very beginning. And even then the progress in clearness is notmas

great as might seem from the reading of the Old Testament. In the divine E

oooks a8 they lie before us there is inaeed a very marked progress in

bl et

clearness of doctrine but much of this progress is due not to new religious

ideas which God gave to his people, but to the fact that it became neces- 1

sary, the further man got away from the period in the Garden of Eden, to
write these t hings down for the coming generations. Lihe patriarchs of old
had their knowledge of theology and taught this theology. And if this ja-

triarchal theology had veen written at the time in its completeness we

B
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would most probably have a much clearer lignt on what ine early children of
G

God believed. Then too we musT vear in mind that the mature of many of the

0ld Testament writings brings witn it that the doctrinal elemenis are not so

o’
much in the foreground. ilany, yes most of tne Oid Testament writings arg of

historical nature and not in tne form of doctrinal treavises. 1nus e.g. We
have in the account of the creation an historical account. Iv was not the
intent and purpose of soses to begin in Gen. 1,1:"In the beginning God was
alreaiy in existence. MHe is an eternal Uod. fe 18 a God of such and such
deseription." lieither was it necessary for the sacred writer to do this,
for these things were known and acceyted by nis readers, who had been mf
structed orally by their forefathers. MNevertheless this doctrine of God is
found in the account of creation. It necessarily lies in the baokgrouna-"and
the historical account of God's creutive acts of necessivy showsfor th the

nature and grandeur of God, his omnirovence, eternity, wisdom, etc. And so

S




==

it is that in most .cases doctrinal elements are brought forth in the 0Old
Testament writings as they are linked inseparably with the course of m‘:lbry.

Therefore, turning to the docturine of resurrection, we hold that the
dootrine wus essentially a part of the faith of the patriarchs of old, :-t:at
although there is mrogress of revelation in the ol earness of this doctrine,
the true conception of a future life is nevertheless a sartv of the teaching
of the Old Testament, that the doctirine itvself is to be found in the Old
Testament and not merely the germs. Now someone might say:"You are be-
coming guilty of tne same thing of wnich you are accusing your opponents.
You are led by a tendency as well as they who hold the opposite view." mi:‘hm.'t;
might be true to au certain extent. but our tendency is justified wh:l.le-ﬁzt"hat
of the opponents is absolutely unfounied. We believe that there is such a
doctrine in the Old Testament, in tne firsu pluce, because the iew Te;ﬁjmnt
treats this fact as self-evident. This doctrine must be found in the Old
Testament theology, because of the whole purpose of Seriptures. SpeakinJ of
the Old Testament Scriptures, Paul says to Yimothy, that they are able to
make him "wise unto salvation through fuith in Christ Jesus® (1%¥im,3,15). |
If the Old Testament had this importance for iimothy, it certainly had the r
same for the ‘believers in Old Testvament times. Also they could coue t#"fhi‘bh

S

.

in Christ Jesus and thnrough him gain salvation. From the testimony of gcrip-,

tures we know that the sainus under the Old Dispensation have been sawedﬁ by

2-3;

the sume faith as that by which we huve to be in the liew Covenant (Rom.4,2-3;

Gal. 3,6-7; John 8,56; Jas. 2,43). ihe salvation of which Paul speaks to
Timothy is the glorious life beyond the shadows of deuth. And also the pa-
triarchs must have seen eternal life as the goal of their faith or else it

. would apply te them what Paul says 1l Cor. 15,19:"151" in this life only w‘;‘ have
hope in Christ, we are of all men most miserable.® 'Uhat this was the cuie
is effectively argued in the 1llth chapter of Hebrews,vww 8-19. But not %:Iy
does the New ‘estament presuppose such a dootrine in the Old Testament. It

states in just so many words that there is such a concegtion under the Old
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Dispensation. Christ our Lord himself argues this point with the SadduSées |
Ht. 22,29-32, (ik.12,26-27; Lk.20,37-38) and in his argument he adduces
proof from the earliest Old Testament writvings.

These are just the main instances in which the New 'restament pointsﬁto
a doctrine of resurrection in the 0ld Testament. 1o bring them all would
involve a lengthy discussion (cf. also John 1ll,24; iit. 15,45; Lk.14,14;
Mt.11,7; Lk.18,31.33; 24,26.27; Mt.l2,39-40; Acts 13,33-37; 3,27-28; nev"."zl,
4; John 5,39). Those adduced show sufficiently that there is a resume-g’fion
of the dead taugnt in tre Old Testament. In view of this fact we a.m-":i:f-i;ti-
fied in going to the Old lestament not only with a tendency but with the
firm and well founded hope of finding tinere the doctrine of afuture life.

Viewing the Old Testament as a whole we must concl ude thut the doc-
trine of a future life is an essencial element of it. Biblical t.heolosyéis
a well formed and indivisible unit. No single docirine can be taken from
it without doing injury to the rest of thne teachings. If therefore the
doctrine of the resurrection is wrenched from the Old Testament this cannot
remain without effect ugon other docirines. 4ihis the critvics fully realize
and that is just what they want. <Llherefore they unreasonably argue ba:t;i:fr(hrd.
Since, they say, this doctrine of the resurrection is not found in the (:‘;"rly
writings énd since it came into existence oy a slow evolutionary process,
this must be true also of all other religious concegtions. .hus they aeny
the facts and wenclude that the doctrine of God must have undergone 'r.he“"a(a:ne

evolutionary process pegimnning witn the most wrimitive conceptions of poly-

the:lam.y This is, however, in reality ua denying of facus. 1he fact is that

e 8 8 @8 Bl [ MR D [ S e__ 8 __ 8 Iy e ___8 [ —
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8., Kant goes so far as to say: "Da nun ohne GlLaube an ein kuenftiges Leben

gar keine Religion gedacht werden kann so emthaelt das Judentum gar keinen

Religionsglauven,"--kel, der Vernuni't, p. 177-178,
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the mires of polytheism, Israel worshiped the one true God, the great turee

b u
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9 Cf. Theo, Q.ua.rt.., Vol. viii, 25: Was Jehovah in Prophetic Days a iribal “Deit

he radical oriticism seeks to eliminate the most characteristic feature“-:l.n 2
Israel's religion, that while all the surrounding trives were wallowing in
in one? The first chapter of Genesis presents tie God of Israel as the tri-
une God, the maker of heaven and earth, by whose almighty hand all things

‘I
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were made, besides whom there is no other God (cf. also the first command-
ment). This fact must remain and we are forced to begin our argument at
this point. With the true concegtion of God the true conception of a life
beyond the grave goes hand in hand.

The Pentateuch. This must be born in mina especially in considering the

Pent ateuch, although it applies to the entire Scriptures.

of wis aoccirine Yicn ‘
For we must admit that there is no litile obscurityA:ln the Pentateuch. There i
-w.- {

is, in fact, no distinct, exglicit teaching of eschatology in the Pentateuch.
The reason for this is hard to state. Nevertneless it proves so much, that
if Israel's religion had develoged alongside of the heaihen mEligions, we:
would find in it the so-called Egyptian resurrection, But lioses evidenily
stears clear of this wrong and heathenish conception. <The so-called Egyp-
tian doctrine of resurrection, was not a doctrine of resurrection at all,
but a doctrine of resusciitat iorfofor waich there was absoluiely no room in
scriptural writings. ‘hen too, as said before, the mature of the Penr.ea‘.tt‘;“e‘uch

brings with it that this doectrine has no great emphasis on it. It is ¢ jef-

! e et
ly an historical account relating the events whicn occurred to God's people.

placing the idea of The God chosen race into the foreground and the concep-
) oo - ]
tion of the individual more (though not entirely) into the background. Nev-
: “Cae-
erhteless, although this doctrine is obscure, i7 hxs not been omitted entire=-

ly. It is connected inseparably with the doctrine of God. 1The power of God

and His loving kindness to man oring with them thit He is a God, who raises

the dead® mnis is precisely the line of argument followed by Christ in

A - Y a o A [ ap———

-y l.duil ——

10.Kyle: Moses and the Monuments, pp.198 ff.

m

,..1};-01'. Hengstenberg: Beitraege zur Einl. ins A. T. III, 571-572,
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- Pentateuch, teaches,K God in whose Lower it isto ruise the dewl. lhe Lord

o s

::'ofuta.tion of the Sadducees (iit.22,23-32; ik.12,18 ff; Lk,.20,27 rf). 'Eb\
Sadducees, who denied a reswrrection, endeavored to show the 1rru't1°nn.l.i.tyr_':?’_
of a resurrection by bringing forth a hypotheticul ocase. They try to show ‘
that this dootri:ne is out of harmony with the Levirate - law of lioses, ac-
cording to which the brother of a man, who has died and left his wife .
without children, should marry the widow “and raise up seed unto his
brother®. They cite a hypothetical cuse in which the woman wus thus the
wife of seven brothers. And then they ask, in order to make the doctrine
of the resurrection ridiculous:"In the resurrection whose wife shall she

be of the seven? for tey all had her." Christ thereupon points out to
them that they err both in denying that there is a resurrection and in the
conception of the manner of resurrection. <he firstu only is of value to

us here. Their error was due not to a neglect of Scriptures ( i.e. the

Old Testament) to teach this dooctrine, but to their ignorance of Scrip-
tural doctrine. And this ignorunce is not an ignorance of the minor de-
tails but of the outvstanding features of Old 7es tument teaching, the doc-
trine de Deo. "Ye do err," says lHe, "not knowing the Scrigtures gnd the
power of God."™ ‘heir study of Scriptures, specifically of the Pent ateuch,
which they had cited, should surely have givern ttkem this conviction that
God has power over the realms of death. For this is stated Dt.32,39:"See
now that I, even I, am he and there is no God with me; I kill and I make
alive; I wound, and I heal: neither is there any that can deliver out of

my- hand.® Likewise the could have made the same deductions from the nar-

I
rative of Isaac's offering by Abraham (Gen.22,1-10) which the writer of

Hebrews makes, namely, that "oy faith Abraham when he wus tried, offered § -

up Isaac; and he that had received the rromise offered up his only beg{%‘ten
son, of whom it was said, That in Isaac shall thy seed be called: aooo\;;llng
that God wus able to raise him up, even from the dead,® (Hebr.ll,17-19).
Tbhis much they must then wdmit, that the Old Testament, specifioully the




then proceeds to show ithat this dooirine is not out of harmory with the
Leviraute law of marriage, since there are ro marriages in heaven (v.30).

But not only does the Pentuteuch teach the ability of God to r aise the

dead. It also rresents liim as a God of love, as one whe is willing to per-

form this act. Jesus rroceeds:"Buv as wouching the :.;esurraotion of the

dead, have ye noti rexd that which was s oken unto you by God, ssying, I am
the God of Abrasham, and tle God of Isaac, and tle God of Jucob? God is not
the God of the dead, but of the J.iving‘ (vv.31-32). Curist here peints to

a number of parallel Old iestumenti pussages of which he selectis specifi-

cally the episode of iioses at the burning bush (Exod.s,ﬁ)'?" These words of
God were spoken long after the three patriarchs had been assembled to their |
fathers. They were dead as far as the rest of munkind was concerned. But
that they should be dead forever is incomyatil.)le with God's statement. He
cannot be & God of the dead. MHence, if he calls himself the God of the de-

parted, they must still be living. For comnunion of the believer with God

is an essential teaching of the Old iestument, and this bond is indissol-
uble, even deatli cannot sever it. 1hese men live as far as their soul is
concerned and sheall finally be raised zgain. 1heir death is but a state
of éleep. God expresses his willingness, yes His intent and rurrose to

raise them by calling himself their Godfs Kerce all those passages where
God calls Himself the God of mortal man are clear Old Testument proof for

the doctrine of a resurrection. 1hat Christ here iroves only immortality

'd.l‘

.

e

of the soul from the Old ‘lestament is ou:v of the questiion on account cf the

o
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12, Dr. F. Pieper: Christliche Dogumatik III, ».60l.

13, Incidentully we have here & clear case wheére Uod deals with individuals

very specifically ana not with the nation as a whole,
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repeated use of the word "resurrection® (¥ :LN,‘T*SLS).’ 4 i

ihis argument of Christ should suffice to prove the resurrection from
-the Pentateuch. And it was sufficient to silence Christ's opionents. ‘'This
docirine was their s‘crongholc-i and if tkey were versed in anything, t.hey"';ere
versed in arguments for their contentions. lievertheless Christ "had putz.:’:"the {
Sadducees to silence". lHe needed no further greo‘f., although there was yet
much at lis disposal_. For as the doctrine of resurrection is indivisib}y

connected with the doctrine concerning God, so it was alsc necessarily ra:ﬂ'i'.a.rt

i ol Rt R dipcainlicionssoliobit Rl A e oy i M i et U S
14, The New Internatioral Ency. underestimsmtes the argument of Jesus (sub.
Resurrection, p.67). "The attituce of Jesus in ihis quesiion cannot be de- .
termined with certainty.....Jesus evidentily re jeets the view of the Sai—d%"é'eesi
on the ground t hat they o not understana Scripture and fail te agireciate
the rower of God. On therother hand, he clearly coes not accert the cﬁ"fuf;nt ‘
Pharisaic doctrine of = resurrection on the last day since he bases his ar-
gument for the fact that the dead are ruie;ed on tne words of Yahweh tghfigaes
in which he speuks of Himself as the God of Abraham, Isaac, and Jacob. The
point of the arzsument is that accerding te tue Seriptures these patriarchs
are addressed as living several centuries after their death, and tnerefore
must huve veen raised from the dead; a.ndglt he natural inferernce is t.ha'mi“f’esus
believed in a spiritual resurrection by wirich those to whom God stands in e
relation us their God are immediately after deuth raised into life in his
presence." kut Chnrist dia teach a reéurrecr.ior. which takes place on the

last day. John 6,39.40.44.54, 'lhe Intermational Standurd bible Ency. cor-
rectly svates:"iheir (i.e. the Sadducees) error lay in the low idea of God.
For the Seriptures teach & Lod whose ability and willingress toc care forl‘:hia
creatures are so unlimited that tn-e aestiny iie has prepared forthnem is a
caricature if corceived in any terms but the aosolutely highest." (Su‘:;'.-Re-
surrection). Note:It surely is not ucciocental thut the Goawi th whom Moses

- s
deals kx.3 is called both Elohim, tie God of rower, and Jehovah, God of the
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of the liessianic hope held forth to the bvelievers glready in t he early
cha.pteré of Genesis (3,16). As soon us sin had brought with it death as
i1ts well deserved weages, then the rromise of redemption from it was given
to the first rarents, for what else is the conients of Gen.:‘a,lb, if not
Just th:l..’r The underiuble facts of the case in point are these. God had
created man in his own image a blumeless creature worthy of and destined

to an evernal life. liemuining in the stute in which he was, he would nev-

er have made the acquaintunce of the king of terrors. The divine command
rrohibiting the eating from the tree of knowledge of good and evil had
established the possibility by which man c-ould chose death as his lot:"0f
the t ree of the knowledge of good and evil thou shalt not eut of it: for
in the day that thou eatest thereof thou shalt surely die." ( J7107 a9y,
(Ger.2,17). Deathrnothing more, yet nothing less;death, total death,

temporal and eternal, was the dire conseyuence and due punishment of sin.

By his own act of disobedience man had taken the pernicious step and be=-
come a mortal being. As sinful mortal he now stood before his offiended
God awaiting the outburst of divine wrath, the lush of divine chastise-

ment. But before God pronounces the judgment upon man he turns to the

v - ) " 4 v an . . o

15, The New International Ency. absolutely ignores this verse. "“ihe

third chapter of Geresis no doubt reflects the attitude of a luarge circle A
in Israel; if man haud been allowed to remuin in the garden of Eden he

might have continued his existence indefinitely by the magic virtue of

the life-giving fruit. But as he was driven outv of the garden, he re-

14
turns to dust and is no more.
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serpent, the seducer of man',“and curses it (v.,14). And this ocurse goes s
over into a blessing for fallen man in v.15, "Ard I will put enmity be-
tween thee and the woman, and beiween tiny seed and her seed; it small
bruise thy head and thou shalt bruise his heel." To gain the full mean-
ing of this versevwe must study it a little closer. Literally trans-
lated it reads: "And enmity I will put beiween thee and between tre

woman and between thy seed and between her seed, ne will crush thee as

to the head, and thou shalt crushn him as to the neel." The verse guite
plainly speaks of two purties, the one the serrent, the other the woman,
between whom God establishes bitter anvagonism (j] 1°X enmity, continu-
ing enmity, not a mere outburst of anger, uum.sb,zf). Both parties are
suprlemented by a seed, on the orne siae the seea of the serpent.‘ on the
other, the weman's seed. 7The enmity ovetween these two parties is not one
of inactive hatred, but of aciive antagonism. ihis is clear from the
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16, 1The serpent is no onre else but Satan himself. ihis is positively de-

duced from the following faucts:

4.)The serpent, otherwise an irrational being, is descriced as
rossessirg intellect ana power of sueech.

b.)The serpent, considered as a common rertile, was a creature of
God and created good (Gen.l,3l). Conseyuently not an enemy of God in
itself. .

c.)This is the interpretation of Wisd. 2,24.

d.)The N.%., speaks of the devil as of the serjient (liev.19,2;20,;".).
And viewing 2 Cor.11,3.14 in the light of Rom.16,20, we findt hat Paul
identifies Satan and the serrent. (liote the use of the werd GWZ'C‘(VQ- “in
Rom.16,20 which clearly alludes. to Gen.3,15).

e.)Satan was the one who brought.death into the world (Joh.8,44),
and simed from the beginning (1 John 3,8).

wlpe
This remark is jertinert here because this identification of the ser-

; Pent with satan is denied ‘oy- wany. So Driver:"It (ihe serpent) aipears

_———-———
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'~ use of the word IU‘U , Which means to scra;:a, to rub; then to injure by :
rubbing, to bruise,‘ vcrush. break or dash in gieces (ef. Johnl9,17; Psa.’],./:’:g,lls
and denotes the action of both partvies toward one wmother. Zuch rarty as-
sails the otherwith the dire purpose of aesiruction. 7The uctive conflict,
however, is plainly notv taken up by all members of botk sides, but only by

the champions of each side, the vwomun's seed (exgressec oy the pronoun ,\‘.“7)

and the serpent (expressed by the pronoun /)1 X). ihese wwo cramgions fight
T
the battle to & finish. Yhe outcome of tre conflict is stated in no uncer-

&
tain terms. JYor although the serient crushes the heel of the woman's seed

ey pa——

here as the representative gower of tvempt a.i.ion. ihe serpertv is not, now-
ever, in the narrative identified with the Evil One."--1Ihe book of Gen, ’p'.44.
17. the Vulgate translates correcily "conterere", the mea-:ning to s¥ap av,
aim at, make for, is incorrect. (Dillmann). Kkven Driver admits this:"It
seems better, on the whole, to revain bruise, supposing it to be usea im-
.projerly of the serpent in uwe clause before." 7The book of Genesis, p.48.
iS¢ also Keil, Hengstenverg, Koenig, Delitzsch, Sirack, Gunkel. ihe only
:reason on account of which this mecning is rejected is that "crush" doe;'got
iproperly suit the clause in which it is usea of the serjpent, But..as/m?xis

18ays, we have here a Zeugma, (Die Genesis). If the meaning w s;’ai. at

y amtrily
would be retained, there would be no progress in thoughv. 3]')Uwould mer’ely
wereat what has veen said with ﬂg.\c_\_" .

118, Driver maintains: "“lio victory™ of the wouun's seed is iromised, ovut
only a perpetual "antvagonism" in which each siue, using vhe wearons which

#iv is natural to employ, will seek to obtuin the mustery of the other." ..

iThe bBook of Genesis, p.48.

 Koenig says: ®Dus Licht der goetulichen Gnude erglu@nzb.........in der Ver-

- theiszung des Sieges ueber die Schlunge."™
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( 3‘}-’.1."“9- of limitation) this is but a comparatively slight wound comp‘ﬁ.’red
to the result of the attack of the woman's seed upon the serpent. He, the
women's seed, will crush the serient's heud M',\"'ﬁagain acc. of limitation).

lhe woman's seed afflicts a death dealing oblow and thus obtains the vdctory.

The victory is gained by a man, the woman's seed, for man. Accordingly
through this batile mun has gained something. What now is this gain? Vhat
is that for which the conflict was? Vhut brougnt on tne em:l.t;.y which
Frompted the conflict? Was it nou because Satun had seducea m.n intw sin
and wWus brought ugon him morvality, the punisumers for disobecience (Gen’:' 2,
17) that God's wruth was so indignantly kindled against him? Was notv ¢ his
the reason which jrompted God w put enmiy vetween the seryent and the
woman? Vas it not this that called forth the biwer confl ict between the
serpent and the seed of the woman? Vas it rnot tw wrest man from the Lpower
of death that God promised the victory over the prince of death, who hus
the power over death, to mar through the woman's seed! Vhatu is gained if
not that is undone which Savar has aone? And what dld Satanl G0 here be;?das
making man & prey of death?

beyond the shadow of a aoudbt this jusSsage comiuins some hope for f;ﬁ.en
man. ‘<This is admititec even vy VJillimann ana Driver!’ And this hope can im-
possibly be any ovner than the restoration to the previcus state in which

[-]
man is free from death? 1This is svill more cert.a._in WiEL We rememoer thab

[ —
v

19, Driver quoting Ottley:"history of the Heorews",p.ll, says:"ike rassuge

e P

thus 'strikes at the outset of redemptive history the note of promise and

of hope'." - Look of ~enesis, f.48.

20, Luther pertinently remarks:"Dieser oprucn fusst zugleich in sich aie
Erlcesung vom Gesetiz, Suenae und _1od una zeigt eire klure und gewisse Hoff-
nung der Auferstehung und Erneuerung im andern Leben nach diesem. -denn so
der Schlange Kopf soll zeruretven werden, 80 musz ja auch aer ‘tod aufgenoben

and 650 ff).
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this promised victorious woman's seed is noi the descendents of man in
' al

general, but & distinct individual, no one less than the coming iessiah
P— - a - "_.'_A - A e [ e . . — . 5 Y ol . Y P —) r- { - {—_—Y 2 A;., | = . . . . . . . . .

So also Dr. Pieper:"Soll der Weibessame cer Schlarge den Kopf zertre-

ten, also des Teufels Herrschaft und Verke zerstoeren, so ist damit so ge-
wisz auch die Aufhebung des ioaes verheiszen, so gewisz der Yod lediglich

eine Folge der Suende ist, die durch aie Verfuehrung aes 4ieufels in die

VWelt kam."--Christl. Dogmatik III, 6Vl.

21. To argue in cevail here the kiessiunic interiretvatuion of this passage
would lead too far, but that no other intverpretaiion is jossitle is es-
tablished by the following poinus:

a.) The termy:)_zcan be and is used of an individual (Gen.4,25; 1 Sam.”f,n
Tnus this interpretavion is here rossible,

b.) ihe coniext here does not cemand generalization out individua.li;a:.::ion
of the term, since "seed of the woman" is notv contrasied w the “seed of
the serpent"™ buv ravler to the serpent himself. r"JVF).

¢.) The woman's seed is referred to witn the masculine singular sronounx*ﬂ

d.) The parallelism of this pussage vo Gen. 22,18 which is explaine”'c"i‘ '?sal.s
16 as referring to an individual, which is Christ.

e.) Eve understood it as a wessianic sroghecy us is clear from Gen, 4,1,
which the A.V. rencers incorrectly, tne correct wanslation being:"I have
begottien & man, the hord.“’ mfxis sign of une é.cc. not to be translated
here with "with%., In the cont.ez.:t. before ard «fver it is used as nota ac-
ousativi. If Eve wanted to Gesignale thal 5a6 had dorn this son by the
helg of Jehovah, this would hauve oeen uade plain by the use of a different
prepoaition to avoid confusior ((cf. ineol wuart. 24,144; L. und W.34,115;
60,337)) ). Yhe ‘largum of Jeyus has: I bave received & msn, te angel of
Jehovah,

f.) lhat the term "woman's seed"™ und noU AGuu's or man's seed is used,

- L&A
Pointe to the kiessiunic interpretation becuuse the iessish is in a peculiar
sense the Woman's seed, not having a human father.---Cf.Syn. Ber. Iowa SJist.

26, p.14; Mittl, Dist, 1883; F. Pieper, Dogmatik III, 250,
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And faith in a Messiah is meaningless if not joined with a faith in a res-
urrection to life (1 Cor.15,19), a bodily resurrection to life; for a
sp.iritual resurrection woula e no resurrection at all, ian is usent.ﬁly
body and soul. kan's body wus created first and then he became a living
soul. If man is delivere from death by the Woman's-seed, &lso his body
muét be wrested from the scave of aealn,

Gl
lhus iioses exiresses here what Paul expresses 1 Cor.15,22:"As in Adam

all die, even so in Christ all shall be made alive", ana thus man had al-
ready here the rromise of a future resurrection. .hat man comrehended
this promise is clear from his action immeaiately after the curse rro-
nounced uron him oy the Lord. For after man had heard the words of God,
which annouriced to him the hardships of his coming life and had listened

to the words: "For dust thou art, and untw dust shalt thou return", he‘“aoes
rot in his grief and sorrow name his wife 37)‘9 , death, because she was
the mother of all the dyirg, of all tnose thal are vorn w die, whicﬁguld
have been a fitting appelation in view of the curse, but clinging to tvhut
wonderful iromise he joyfully and hopefully calls here Eve, T]_'_)_{_l , life;
"because she was the moiher of all the living", (Gen.3,20).

Again it is evident that this hoje was apipreherded by the first be-
liever from the surviving of reiigion beyond Tnal mosv Wagic event, the
murder of pious Abel oy his godless brovher Cain. What consolation would.
the first rarents have had at the death of their beloved son if they had
not believed a resurrection. Witkout locking forward 10 & reaurrecr.ioxfor-
Abel it would hLave appeared as if God favored the wicked above the sooc?.
The devout man had met witn death while the evil Cain still remainea alive,
yes, God even rrotected his life oy tse mark upor his head (Gen.4.15).71f
here the believers nuG not entertainec & noge for.a future blissful life
for Avel, they would immediately have castu all religion to the winds .-nﬂn.t-

there was a pluce which God hud reserved for the Lious they soon experience

in the trunslation of the godly Enoch (Gen.5,24). And a8 tne hope of &

R EEEEEEEE=ES—EDmSSBRRRmm——————mmmeey



;dsﬁrreotion was brought into being with the first iMessianic jTomise so it
Vas always brought to mind by every proghecy of the coming kedeemer. Abra-

ham and Isaac were reminded of this hope and Jacob dies upon it saying:"I ;

have waited for thy salvation, O Lord." It was in view of this hope that
Balaam cried out:"Let me die the death of the rignteous, and let my last
end be like his!"

How someone might say that although this:shows the hope of a resur-
rection for the believers, yet the conception of the state of the wicked
after death is that of amnihilation with deuth. 1his accusation is not
true. Although we have here ro vivid aescription of the future of the
wicked, yet there is for them a gunishment beyond tie grave. ihe id_ea_was
not spun ouv in its details, because it is throughout a scriptural t.e:c'ﬁ:lns.
that for thne wicked death ends all. ZIEven tine iew qeslament sgeaks in this
way, terming the state of the wickeu beyond death a state of etemal death,
beyond the grave there is for the wicked a life which is a aeath. But that
this death is not =« ceasing of existence is clear from a study of the term

5)'3‘4,’.. Tnis wora is essentially the Heorew aesignaution for hell. To
determi;qe fromithose pussages, wnich will not permit of this rendering,
that this meuning is wrong is a hasty judgment. Indeed Scrijptures ocoa-
sionally employ the term "sheol" to designute thne state of death (e.g. Gen.
37,35; 42,38, etc.). But there is a well known @Ixection be tween death.
and damnation, be tween grave aid hell. both are punisl;men s of God for""s'in.

hell is the second death, the eternal continuation of temporal deuth. The

designation of tne grave by the use of the word “sheol® is a borrow ed one,

z A
“Sheol® in the first sense is he.l.f. It is & pluace where God metes oub

punishment to evildoers. oo assigned the goaless rebel band of Korah vo

"sheol" (Num.1l6 ,30). ihose who are idolatrous and vain are fhreat.ened"'ﬁit.h

PR IR S, WYORE O Pt O & _ 8

22, Bpace Will nov germit to enlarge ULon this subject. Jor complete TToot

of this matter see .heol. Quart. 10,22 ff; Syn. bericht, Ill., 86,59-67,
L. unda W, 17, 362.
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the fires of “"sheol", Deut. 32,22:"A fire is kindled in mine anger, lll o
sbhall bum unio the lowest hell (sheol).®™ Of murse from this no resur-
rection can be proven and in so far this paragrarh is beside the point. =
Neverhteless it is here clearly shown thal the conceytion of the Penta-
teuch regarding the future of the deud evildoers is not one of opposition
to the New Testament. A resurrection is not denied or annihila.tion-zfu'ght.
Viewing now the whole Pantateuch we firmly believe that it knows o? a .
resurrection after death. On the ground of what-has Deen said we are
Justified in our belief. The Pentateuch surely holcs out to its readers
the doctrine of a future resurrection of the flesh and clearly leads -the
wéy to life everlastipg. Already in the third chuuter of Gernesis those
who deny any truces of a resurrection in the euarly biblical writ ings are
contradi c.:t.eti."’3 Lixewise e itneory of such who hold that for the comceg-
tion of a future life the early believers were aependent on ancesr._or
worship fzlls to the grounuef For what connection can there be between

the crass and ludicrous idews of = heuthenish worship and the sublime

thoughts of the Pentateuch in regard to a future life. ihe conception of

e i =g
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23; "It is admitced thut there are no traces of such a veiief in the
earlier Hebrew writings. It is not found in the Pentuteuch." weClintock
and Strong.---"In early hebrew thought there is mo trace of this concep-
tion, it is unknown alike to prophets, legislavors, and poets." The lew
International Ency.

24, Yhus Ur. Charles says: "Barly Yahwism had no eschatology of the indi-
v-idual and concernea itself with the existence of tae nation. ihus the
individual was 1€ft to his hereditary heatnen beliefs and these can De
best interrreted as part and purcel of Ancestor Worahip." A Crit, Hist,

of the Doct. of a Future Life, py. 19-20.
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the Pentateuch is clearly a God-given one and distinctly separate of any
connection with any heathen religion, whether this be ancestor worship ;
or Egyptian resuscitation. that the idea of the resurrection should have

besn borrowed from the Persiuns is absolutely untenable since we find this
development among the Persians much 1a“r.46"

Having arrived at this conclusion in regard to the Pentateuch, we
could close our investigzation here, since the proof of the doctrine of

the resurrection from the Pentateuch, the very eurliest sacred writings,

is sufficient proof for the presence of this doctrine in the rest of the
Seriptures., However, we have in the remaining portions of the Old Testa-
ment such vivid and jronounced mention of this doctrine that we cannot

afford to cverlook them.
LI X X LR

The Psalms. In more direct woras we find tais docurine in the book of |
the Psalms, ‘he same thing that has been said of the Penta-
teuch, .nanely that this doctrine is necessarily a part of the doctrine of
God and of the Messianis hope, may also ve said of the psalms, and that
in a still more pronouncea degree; for tunese doourines certainly hold a
prominent position in the theology of the Psalms. 5o even briggs says:
"lhe doctrine of God is especially riecn in the attributes. 1ae kindness,
goodness, and love of God s tund out more distinctly in cthe Pn.ad.r.ef wan
in any other tart of the Old Yestament......lhe docirine of redemption is
richly unfolded, especially in its experimental side, in tne personal de-

16
liverance of the individual from sin and evii." One especially suressed
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25, v, Hoffmann says correctly: iichts kann irriger sein, als die Meinung,
die Todtenauferstehung sei eine spaet erst durch mens cnliches Nachdenken
angekommane Idee, deren erste Spuren skis, wenn sie nicht gar erst v:::l.:en
Persen un die Juden gekomuen ist ::;ei Jesaija und Ezecniel, vielleiciat schor
in den Paalmen Davids begegnen sollen.--Schrifuoeweisz III, 496.

Cf. Hengstenberg, Bei traege zur Einl. ins A.%., III, 566-567.

26. The International Criticul Commentury. Psalms, I, p.xevi.
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pdint in the Psalms, of the utmost importance for the doctrine of resur-
rection, is the promised resurrection of the ﬁessiah, which (according to
1 Cor.15,12ff) is the prop upon which the hope of resurrection rests.

(Cf. Psa.16,9.11, yuoted by Peter in Acts 2,26-28 and also by Paul, Acts

13,35 as treating of the resurrection). %This joint is also seen by Briggs:

"In the Psalier the ilessianic ideal is in some respects ricner than in the
Prophets. 1he royal lMessiah, the son of David, appear in most vivid, dra-

matic situations in Pss. 2 and 110, whican find their oniy realization in

the resurrection, en'c.‘n;r.'onemenr.7 ana reign of Jesus Christ..“ﬂ But we are in
the Psalms not solely dependent ugon the gpresupposition of the doctrine of
resurrection. This dogcirine is tuught nere in no uncertain terms. briggs,
who is far removed from being a positvive bible student, goes sc far as to
say:"Tne future life of man in a state of redemption after death is more
clearly depicted in Pss, .]::'26“’.49, 73 than anywnere else in the O.T.;'? k’ouhglly
is that ecriticism, which denies any trace of the doctrine of resurrection
ignorant of or wilfully blinded to the facis, out also that wiew, held by

30 .
.Delitzsch, which contenas that the Psalms ao not expgress a faith in a

27. Inter. Crit. Comment. Psulms I, p.xovii. o
28, But Psa., 16 is clearly ilessianic and sjpeaks primarily of the resurrection
of the Messiah (Acts 2,26-28),upon which however the future hope of the be-
liever rests,

29, Int. Crit. Comment. Psalms I, p.xcvii.

30. Delitzsch says of the Psalms:"Jeberull liegt dalkein gemeingueltiger
Gla.uben'asa'cz. vor, sondern wir senen, wie sich aer Ulauve an ein jenseitiges
Leben zunaechsts als nur individuelle conclusio aus erfahrungsge-wiasen Prae-
missen des Glaubensbewusztseins loszuringen bemuent ist, undweit entfernt,
das Grab und Hades durch ein expliziies:Wissen um ein:besseres Jenseits
depotenziert waeren, sind sie vielmenr nur momentan fuer das darueber sich

hinaussetzende Hochgefuehl des Lebens aus Gott wie verschwunien und a.laqmooh ‘

;:0111'- faktisch und dauernd ueberwunden." (DelLitzsch: Commentar zu den
almen, pp.60-61).
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resurrection, but only show that there was within writers some dim and hazy
netion, a beautiful yet unfounded hore of a future life of an unknown de- :
soription, is utterly untenable in view of sudi clear passages as Ps.1l7,15
' and Ps,49,15-16. Ve must devote some attention to these iassuges,

In Ps. 17,15 David sings:"In righ:eousnea I shall behold thy face. I
shall be satisfied in awuking (my awakening, Y1V is intransitcive) with thy
image." In the préoeding verses nhe had syoken of the wicked, who live in
security and make life miseraole for him just becuause he is & believer.
ﬁevertheless the advuniage is not on tieir side as might seem to be bhee‘;a':se.
They have their rortion in this life and when death comes they must leave
their horded treasures to their posterity. What a contrast this is to his
own end. ":_J ol stands here with emynusis, "as for me", on the other hand,
considering my -cu.se, it is not as nogeless as tanis. For "I will behold thy
face.,"® The words are addressed to God (v.13), to Jehovah, tl® God of grace.
Him he expects to see face to face. 1ihat this benolding God_is not a re-
experiencing of adivine grace in tnis life is eviaent from its contrast to
the end of nhis enemies ana vy the addivion of the word F7 5/-?. ,':ln right-
eousness: He is sjeaking of a physical seeing of God, which carnot be a
Pleasure but a terror to a sinfui man (Ex.23,20). It will, however, be &
rleasure to him since ne will then be "in rigaveousness". ‘he rign r.ec;tr:r:ess
!;ere spoken of is not a mere righteousness of life, but the imputed right-
eousness of the lessian. (Ve see azain how inseparably the thought of re-
surrection is connected with the Messianic hope). ihis righteousness in
which he will then be confirmed, tais consumated riginteousness, is in itself
an unspeakable joy which he awaits. At the time of whicn ihe Psalmist sings
this righteousness will receive its rignteous reward, a seeing of the 'gra-
cious face of God. He clearly sieaks of the bliss of heuven, which c;ﬁ;%ts'
in the veatific vision of God. 1nat sucn a vision is here sroken of is

“;130 Iroved by the parallel second part of the verse:"I snall be satisfied
L :
H‘-‘ih my awaking with thy image." He spgeaks here of an awaking, in which he




-hv;fil‘iio' ‘satisfied. 3."41 means to be satisfied, satiated, filled, do-
noting complete satisfuction having the connotation of superabundance, :
Such a satisfaction is nowhere found in life, as the Psalmist had experi-
enoed.al Besides, that is mentioned wherewith he shall be satisfied and
filled, namely "with thy image®. The image of God includes all that he has
and is. The Se:t.uag:l.nt rendering"‘r\']Y éo’zuv GOU" gives a good oom;zrt
on these words. According to tine ex,ressed words of this verse the vision
of God cannot be limitea in any way. Inerefolrto hold that tis singer here
speaks of the awakening to a new satisfied life after dark hours of twial
is clearly against the words and their context, t sz rnothing of the im-
#088ible and ludicrous idea according to whichn tuese words refer to an
awakening out of a physical sleep.

Can we say thaut the Psalms contain no clear ideas about the after life.
Vhat are the conceitions of David utiered in this verse. ihey are t.lnso:.
1.) Death is but & mere sleep out of wnich there will be an awskening; g‘“)m:
must be a bodily awakening, for the soul does not die; 5.) ihis resurre-g;:lon
will be "in righteousness", to u state of ierfect holiness and imooeme.::t.o

32

the restored image of God; 4.) This resurrection will be one to bliss;

31, The word Y" P which cccurs only in the Highil is very often used of
resurrection out of deuth. 1hus clearly 2 K.4,51, also Job 14,12; Isa.z's",m;
Dan, 12,2.
32, This is shown by the contrast to the end of the wicked, by the ravo:_.'%f
God of which the writer is conscious, and oy the faot that this resurr'erc‘;.ion
will be “in righteousness", s
This view of the passuge is also held by Cheyme. Iut he comes to this views
only because he places the Psalms into the late Persian age ani sees her'é a
clear connection with Zoroastrian religion., (Aids to the Devout Study of
Critiocism, £.269ff.) But it is & proven fact thal the Israslites had n.hl-.a
Oongegtion before they cume into contact with Persia., Besides the Is;a'ffiti
Sonception is a much higher one than that of Zoroustrianism (of .Koenig: Theo—




5.) This bliss will consist in the beatific vision of God in all his
glory. How well justified is the proximity of tnis’ Psalm to Psalm 15,
where the resurrection of the coming Savior is t aught in which all this
hope of the Psalmist regarding himself has its assurance,

In & like manner the resurrection is spoken of in Ps.49,15.16. "As
a flock to sheol they are put, death pusteures them and the upright rule
over them (&¥X: KTl ve ‘5""°"“Yf!in the morning, and their form (is
given) to the consumation ( nls Qé Inf. cstr. Piel, causative ofJdl)lto
fall, fall away, wauste) of sheol, without u awelling to it. But God will
redeem my soul from the hand of sneol, for he will vake me." In this
Psalm the proua wicked are suoken of who "trust in their wealth and boast
themselves in the multituae of tneir ricnea" living in rerfecs
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ncuri‘y.
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But all this avails tnem nothing againer.@ifh.l\ And then, “as a flock they

7
are put to sheol™, Sheol is here, a often, the state of the dead, the
New lestament "Hades"™. It is viewed here as an uncomfortdble enclosure,
a8 a sheep fola., tnere is for tnem also a shepherd who rsasteurs them,
namely gloomy deuth. Deatin is here jersonified as the king of terrors.
In this state of aeath we also find "the upright™ ana it might seem as if
after death the upright nus no advaniage over ine wicked., But this the

writer of Ps. 49 denies:"ihe upright will have dominion over them in the

Theol. des A. T., p.3l2) and since this was an essential part of Israel-
itic religion -from the very veginning, the origin of the 0Old Tes tament
doctrine is much older thun that of the Persian concegtion,.---Cf. Hengs-
tenberg: Beitraege III, p.567 ff; Huevernik: Daniel, p.509 £f,

33. Some t.ra.nla.t.eﬂj‘.l with "t.rea'n ugon", "tramyple on". This meaning is
qQuestionable. 177 with —= is standing desigmation for "Miua 4
However, even if the other meuning is redtined, iv has in it the connota-

tion of a victory, to trumple down us a victor.
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morning.* The words clearly show an advuntage of the saints over the
wicked after death. Wherein does this wivuntage consist? Well, in the
first place there will be a morning, an awakening, for the morning is synm- .
bol of awuken:lngb.‘( This morning is for aull of them that lie asleep in the
arms of sheol, it is not limited in any way. It is ;redicated ulso of the
wicked, yes, especially of the wicked, Ve have here a resumrection of the
Just and of ‘the unjust. On this resurrection morning a very remarksble
thing shull occur. 4ihe tables will be Turned and the upright will have
dominion, rule over the wicked. ihis reswrrection will be a victory of t1m
believer and a defeat of the unbeliever. Also the nature of this vicwry
is described. 'The defeac¢ of the wicked is described taus:"iheir form
(supply "is assigned") to the consummation of sheol without a dwelling
to it." ‘he resurrection of the wickxed is, according to this, only a re-
surrection to a greater punishment and not & relief at all. 'they awake in
order that their form ( 32\3 from u)‘s_saccording to the Kethib, according
to the o from )1 % is fokm, shage, ana refers to their whole eurthly,
bodily make-up; (a.s pelitzsch expresses it:"Inre Leiblichkeit, ihre ganze
diesseitige Aeuszerlicaokeit,") their munoane oooy, which on that day will
have been restored to taem althougn it hus seen corruption, will bp given -
over to the consummation of hell. "i'heir body will now oe given over to
the secona death, specificully to the consummtion of this death to be
tortured afresh. ‘That this torcture is greater than the first is shown by
the change of tue mode of exgression. While in the fixst deatn they were
merely placed in the sheol, which cuuses them To waste awuy. <This second

death will also be an eternal deatn as is seen from v.20,%they shall never

[ 775
see light". ‘Their fate is still further descrived when it is said of their

34. Note the article :I.n‘TI?.EZQ. The Psalmist spyeaks of the moming in a

(-}
matter of fact way, a8 of a morning well known To all., It mustu have been a

Well known fact that there would be such a morning.
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body that it has no mére a habitation. ihis stands in contrast to all the
wealth, which they had yossessed on earth, es ecially to real estate pro- ﬂ
perty (v.11). Vhile on eurth they nad wonderfully magnificent dwelling
places, which to ‘them seemed established forever, they have now not evez?a;
spot to call their own. ‘they lead a resiless and disturbed existence. ‘
Such is the nature of the defeat of tne wicked. In marked contrast t.?"::hat
stands the after life of the vicuor, the believer. ihe Korahite speaking
of himself us of a representative believer, says: "out God will redeem oy
soul from the hand of sheol, for he will tuke me."™ 'ihese words need hard-
ly any explanation., 1he writer is still speaking of what will take place
on that morning, on the day of resurrecnioﬁg.: inhen Goad, the Almighty, who
has power over the realms of death, will redeem his ‘oowa‘from the hand
(the power) of sheol, death, botuh temporal anc eternal., 1ihis is as far as

he will go in the realms of Geath. How tne Psalmist pictures this redemp=-

35, The Psalmist is nere clearly sreaxing of what God will ao for him on
that greut morning, after his Geath has tuken place. He does not express
the hote of a bodily traunslation int the abode of God without seeing tem-
poral death, basing such hoye on Enocn's and ZElijah's translation, as De-
livzsch and many others hold. Such an hope. would be an unfounded and un-
realized hope and would hwve no place in inspired Soriptures. Besides,
such a thought is foreign tw the convext. 4“ie impossibility of the —;. cafpe
from death is & pr.ominent. thougnt in the psalms (P5.89,48). Neither ca-i
Hengs tenberg's view be held, which sees here only a reaemgtion from earéhly

erils.
> i

36, '\'W'DJ m&sy here mean “myself", “"me". Dut wt?l_J_iB also used of the

corpse (cf. Lev.19,28; Num. 5,2; Hag.2,13).
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ti'éli‘zﬁi‘te:!.ls us when he says: "For he (God) will take me." God ulf pluck

him ouf of the clutches of death and olaim him for his own, so that the
communion which the believer has alreaay in this earthly 1ife with God w1l
not only remain unbroken by death, but will becun& still closer aftar&gath.

We have here then a clear knowledge of a day of resurredtion, dtl.?g’
awakening of both just and unjust. 1his will be u bodily awakening ("HS),
and the wicked will arise to a second eternal death, the just however to a
life with God.

There are in the psalms also other jussuges which alude to Tte resur-
rection less clearly, and they must be viewed in the light of these clear
passages. Such pussuges ure Psa.73,24:"iho shalt guide me with thy coun-
Bel, and afterward receive me to glory"; Ps. 34,21.22:"Evil shall slay the
wicked, and they thwt hwte the righteous shnall be désolate. 'the Lord re-
deemeth the soul of his servanis; ardi rone of them that trust in him shuall
be desolate.® (Cf. also Ps.l).

With such clear passuges regarding to future life at hand it is I”;.wr-
version of truth to say thut the conception of the life beyond the gru.v: is
in the least hazy. but does not th: argument of melitzsch hold good whgn he
says that in the Psaulms the nopeless darkness of sheol is still & mysr.afy?37
It certainly does not. In the first ilace there never was at any t.ime"%uch
a hopeless obscurity. And certainly this statement camo cstand up against
Ps.49,15,16. ‘ihe true believer alwuys hud before him the hore of an e?:‘rnal
life, Indeed there is no little obscurity in regard to the state of death,

which obscurity is not even entirely liftved for iew iestament believers.

Even in the lignht of the yew restament we know very little about vhe state

of death before res urrection:?shur. this is not and never was a hopeless

——

37. "Das hoffnungslose Dunkel des Schéol bleibt unaufgehoben." Com. ueber
die Psalmen, p.60.
58, F., Pieper: Christl. Dogmatik III, 574-578.
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obscurity. 1he passages cited oy Delitzsch as showing hopelessness of the
dying (Ps. 6,5; 308\; 88,10-18) in no wise yrove his contentions. Al‘]i.w.t.'heac
passages may be summarized in the words of Ps. 115,17: "the dead praisé""ﬁou
the Lord, neither any thai go down into silence." ‘ihese words do rot ;'idrfai-
cate an ignorance of & future resurrection. Whal they state is true to
this day. Those thati go dovn inw the realms of death do nov [raise the
Lord; then for a while there moutn is stopved, for a time they are unable
puysically to praise God. Lnen ulso we must rememoer that to praiee God
means to publish his name, to siyread his word, to preach the Gospel. Apd
this the departed are no more capavle of because i: would be useless. ﬁ?‘his
is what is meant in all those passages ciivea oy .Deli.szsoki. In eucn case
the Psalmist is wrescling witn God in prayer for the sustenance of his'life
and he argues wi tn God advancing this point, that if God rermi s him t.ghdie
he will be cecriving himself of a willing puolisner of uis word. So in
P8.6,5-6:"0 save nme for thny mercies' sake., For in deata trere is no re-
membrance of Llhee; in the grave wno shall give ihee thanks?" Ps,30,10:"
"Willt Thou show wonders Lo the dead (wili inou Wait wita ihy aid unt.il'I
have died)? Shall the dead arise (come back w live in this world) and
praise thee? Shall thy loving kindness oe aeclared in the gruve or thy
faithfulness in destruction? Snall tay wonaers be known in the dark and
'G'qv-right.eousness in the land of forgetfulness?" In the s tate cf death
there is no preacnins of God,s grace; for there it would ve invain. In
all these passages the yuestion of a final resurrection is not regarded,

the Bsalmist having in mind only the deliverance from his gresent tribula-

tions,
I TI K EZE 1R

wlech
Proverbs. Ve will now direct our wi.ention to those sacred writings waich

-
\-Qw.\ bi-\

stand on the neigatv of Hebrew literature. 1ne occausion in which

Solomon in Proverbs and Ecclesiasues alludes to the life beyond the grave
'\n.:utd
are so scanty that we would pass these books up were it rot that thecoritica
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find in them a denial of the immortaliiy and therewith also of the resur-
rection. This cannot be held on the ground that sheol, "nas no moral sig-
nifioanoa";.‘ since it clearly has such significance in at least five of the
nine paussages in wnich the term occurs in Proverbs (5,5;7,27;9,18;15,24;",2%.14
Since sheol is a place of judgment and punishment for harlots (Prov.5,5; |
7,27; 9,18) it cannot be said that "there is no judgment after death™ #0
taught in Proverbs. On the ouner hand the book of Proverbs sgeaks in New
Testament terms when it ascrioes to the wickec eternal death (19,16;21,16)
and to the righteous eternal life (10,256; 12,28). <The state of punishment
and the state of ©0liss are contrasted Prov.l5,24:"lhe way of life :ls.'%'.‘i':(ove
to the wise, that he may degart (escape) from hell (sheol) beneath."™ <hus
Proverbs does not deny immortulity and therewith also not the resurrection.

R RERAER

Ecclesiastes. Dbut what of the vook of Ecclesiastes? Is it not true that
"Ecclesiastee denies any immortalivy canegorically,f/'and

therewith also a resurrecr.ion to a future life? Does not criticism there-
for righuful ly accuse the Preacher of ilaterialism and Sadduceism? zcerr.aj.l]lly
not All these accusations are grounaless azna rest upon a wrong conception
of the entire book. '‘ne book does not teach that it is the vest one ca;lhdo
to make the most of this present, since there is nothing in store for man
beyond the grave, Solomon sieaks here of the vanity of life in this werld,
not of life altogether. He shows the vanity of man wno tries to gain satis-
faction in this life by his own strength, in wealth ana honor, in pleasure
and authority, in wisdom and leaming,for all these mundane things are ac-

companied by labor, cars, and Sorrow and in death he must part with all his

39, Toy in The Int. Crit. Com. Proverbvs, p.xvi.

40, ibid.

41, International Standard pible Ency. under "Resurrection®.

42, P, Haupt, Koenig, etc.
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galns., There are nevertheless real glimgses of joy in this world, which

are, however, granted oy God alone (2,24-26;3,13;5.1.18;11,9',.3 Yet the
the commands of God,

greatest good, the sumnum bonum is not found in this life.

view of a final Judgment, the Prewcher earnestly advises an adherence to

but what of those passuges in which he Breaks of man's death? Does
he not say of the sons of men, that they are like beasts as regards
their end? "lhat which befalleth the sons of men", says he,"befalleth

beasis; even one thing befalleth them; as the ore dieth so dieth the

other; yea they have all one breath; so that man hath no creeminence
above a beast", (3,19)57 But is iv no¢ irue what be says? 1Is not man,

80 far as we see his life, on a par with the beust? Surely, as ma“%‘.e'hst.,
80 man is born to die, man's life is butv a pilgrimage t the grave.
thought brings sadness to the Preacher, that man, who was at the beg-ihaning
not subject to the gruve, hus become mortal.

and beast both breathe and live and die al ike.

Lt

In mere outward respect man

All go unto one place

(to sheol, the realm of death); all are of toe dust, and al turn to
dust again" (cf.Gen.:ﬁ,lQ).f‘- but altnougii thers is not any animal preemi-

nence of mun over the beast, yet there is a vust difference between the

two. This the Preacher states 3,21:"Who knoweth the spirit of man that

Ll
goeth upward, ana the spiriv or the veust that goeth downward?" Though in

LA
43, Eccl. does not teach:"Let us eal &nd arink, for tomorrow we die."

45, Note that the creuation story ano the story of the full of man are
the basis of this wnole discussion.

1.

44, Note in thke first pluce that Solomon Bays:"I suid in mine heart®(3,17).

46, Delitzsch contvends that this translation is wrong and says the words

- b3 '
must be translated:"Wer weisz hinsichtlich des Geistes der Eaaﬂchen_kinder.
o0b er aufwaerts steige, und hinsichtlich des Geistes des iWieres, ob er
hinabfuhre niederwuerts zur Lrde?"

but his arguments .

against

1ihe refore in

Wz
this
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physical death, in the outward actu of expiring man and beast are alike,
yet there is a difference which is not observed by human eyes. ilan has
an immortal soul which was given him at creation (12,7). Thus t.hem‘P‘;ee;oh-
er clearly ugholds immortality. The question in v.22 (chap.3):"VWho shall
bring him (man) to see what skall be after him?" does not concern thellife
in the afterworld. 'he Preacher asks:"Who shadl bring man to see wh:a’ I.mp-'
rens on earth after his death?" <this is a thought rumning tvhrough the
whole book that man does not know and camnot conircl what will happen on
earth after he has left it (6,12; 10,14; 2,18.19).

But what will we say to Chap.9,5.6:"but the dead know rnot anything,
neither have they any more & rewara; for the memory of them is forgotuien.
Also their love, and their hatred, and their envy is now perished; x‘x'ef{&éher
have. they any more & portion for ever in anything thut is done under the
sun." 'lhe Xey ¢ this jussage lies in the werds "under the sun®, Imays
rothing of the state beyornd the grave save Uiut it speazks of the rel;stion
of the depurted to unis world. 4As far as this world is concerned "the .
dead know not anything", (Isa.63,16) "™neiiher have they any more a xé';fﬁgrd"
of their worldly labor, and that becwuse on eurth "the memory of them is
forgotten". Also the love, batred, and envy waich during their mundane
life they cherished over agairst others in this world is now periahed“and

exercises no influence ugon the worla. Ana forever they have no more a

portion in anything that occurs on earth. 1hey have absolutely no share

Pt @ O B e Gl Bl ET W s B W T ST CL R o S X M e AR GFUER Be B T BE W W --‘T'"'m -“: :&
v " n . . ;
Hengstenberg and others who take thejlin n_.?.)’i;'_ and §777"11 as vie article

are not convincing. So nuch is certuin, Solomon does not ask for himsrilf

information as to whether the spiriv of man goetn upward, and that of the
beast downward to the eurth., le knows that the spirit of man goeth up-
ward to God who gave it (12,7). aAnd he is here oringing this ]mowleds" of

his for the information of his readers.
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in all things done under the sun. So then also here there is no deniul
of a 1ife beyond death.

Again, when we read in 9,10b:"For there is no work, nor devic;,‘,nor
knowledge, nor wisdom, in the grave (sheol) wither thou goest" this can
impossibly be made to teach an annihilation. Here we have merely a de-
ngrii)t:l.on of the state of death as comgared to the ac.:r.iv:lties on earth
(cf.9,10a).

The sum of the teachings of Ecclesiustes tlen is:In view of the
fact that earthly life is vanity and man of his own efforts cannot make
it otherwise, man should obey the commandments of God (12,13). Although
this very often seems to bring ro advanr:age over the wicked (7,15;9,23),
yes, the disudvantuge (8,14) in this life, and although both, the just
as well as the unjust, go inuc thg same dealth, nevertheless death dces

not end. all; for when man dies he goes to his eternal hmneuz,a

Ibéy S\‘-_?‘.';?,}',t.o the home of his eternity), he hus &an eterrnal existence in

accordance with his very rnature, since God hus given him the eternity
irto his heart (3,11)?7 Ana veyond ceath there is a judgment in which
righteousness shall grevail (3,17; 11,9; 12,14; 8,12).

Thus the claim that Ecclesiustes denies immortality and therewith
the kesurrection, falls to the ground. And althougn the Pre acher deces
not teuch a resurrectior exyressis verobis, it is nevertheless imyl ied.

Job, Te this reriod which marks the height of Old Testament literature
undoubtédly belongs the composition of the Book of Job, Perhaps
it too was written by Solomon. Therefore also tnis book comes in for
considerution here. Ano in no other book of the O0ld Testument have we

clearer testimony to the resurrection of we body than in Job 19,25-27,

J
-
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translates "world" for “evernity".
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In order to understand thfls passage in all its importance, it is necessary
to view the whole context in which it stands. Job, living in the land 3 Uz
| in or neur Mesopotamiu, and most Lrobably a contemparary of the patriarohs,
is aman after the heart of God (1,1; 2,3). Although he is a true believer,
be has his shortcomings (38,2; 39,32; 40,3; 41,1). God showers upon him
innumerbale blessings. He gives him weulth (1,3) and blesses him with

|
|

ohildren (1,4). ZIeing a deur child cf God, he is thé object of gatan's
snares and attacks. Job has evidently resisted him steudfustly. Satan see-

ing his attacks ujor Job &as limitea by God top. weak, one day apgears in the
assembly of God's angels before God (1,6-12) to sgeuk with God concerning
Job. Uou expresses nis joy over vou's conuuct (i,8). inercupon Suvan.ques-
tions Job's piety. He claims that the sieadfastness of Job is not remurk-
able at all considering all the blessings Job receives from God. Job does
not fear God in vain, If God should take from Job his possessions, his rpie-
ty would soon turn into godlessness (1,10-11). God thereupon permits Satan
to take all Job's possessions from him, but coummands him to spare his body.
Hopefully Satun row takes from Job his wealth ana children (1,13-19). Job
is indeed very sorrowful, but contvary to Satans expectations, he does not
sin (1,20-22). Thereupon Satun gets from God the permission to attack Job
in his body, but he must spare Job's life. Satan making full use of this
ii;rm:l.as:lon, strikes Job with & frightful affliction (2,7-8), with the most
terrible form of leirosy, 8o that Job's living body begins to decay. Not
even this is enough. Satan turns from Job his own wife ard uses her to
tempt him from faith. Mbut in all this Job remains steadfast (2,10). But
his sickness is prolonged, there is no relief. His three best friends ccme
to comfort him (2,11) but they only aggravate his suffering (£,12). Joo's
suffering is almost unbearable and brings him finally to such agony that he
curses the day of nis obirth (3). In this misstiep of Job, the friends mean
to have found the cause of Job's suffering, it is his sin. Eliphuz the
Temanite begins to repyrimand Job for his sin, bringing Job to that stage
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where he wishes death upon himself (6,9). Nevertheless Job maintains his
innocence, knowing that God forgives sin (7,20-21). Bildad then culls

Job vindication arrogance (8,2), saying thit God does not punish without
cause (8,3), that he does nov punish the just (8,20), and that Job's de-
fense is hypoorisy (8,13). Over against him Job maintains his innocence
(9-10). Zophar the Naamathite confirms Bildad's accusation of hypoorisy
egainst Job (11). Job again defends himself (12-14), expmressing his confi-
dence in God even beyond death (13,15,16) and denying only a coming back

to life on this earth (14,10-14). But his ﬁri;-.nds are not yet satisfied.
Eliphaz again speuks on Job's iniquity (15,6). Job becoming veiy ind:l.sx_xant
over this repttition of his ungrounded accusation (16,3-4) still mainfa‘i"‘:ins |
his innocence (16,17), and since all his friends fail him, puts his whole
trust in his heavenly VWitness (16,19-20). Bildud thereupon classes Jobﬁg:lth
the most wicked of men (18,4). 1his cuuses Job to burst forth in lamenta-
tion of his terrible plight. God has vaken ull from kim, his honor,";:‘;gu.h
and family, he has afflicted him with a frightful disease (v.20), hid friends
and his kinsfolk, yes, even his servants abhor him, Ard not only i'.ha.t:“e"ven
God, whom he has served, acts as his enemy (v.ll). And now his las fri‘;-.da
stand before him and unjusily reprimand him., He urgently pleads for pity.
On earth there is nothing left for him, no comfort ard no conaola:.ion.a” All
he has is his life and that is, to all indications, even to deyart frd) him.
And now in this dark night of tribulation and despair, when all earthly
hope is gone, he sees a shining light. His soul in faith breaks through_
the enshrouding gloom &s his mouth utters those remarkably hopeful word; in
19,25-27, And in order to give these words every emphasis, to make th‘e:‘
stand forth as a beacon over the surging waves, against which the sr.rangest
breakers cannot prevail, he introduces them with the words: "Oh thaf my
words would be written; Oh that they would be recorded in a book with iron
Pen and lead eternally graven in the rock." (19,23-34). Job now looks a-
vay from all his trouble. He wishes now to give utterance to words, which

he would 1ike to have preserved eternully. Therefore he wishes that they

EE——
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¥Were recerded in a book, or, better still, that they wexe hewn in a rock
wnd the excavated cavities filled with leud, that they miglt stand forth
toldly as a testimony for him to the world afuer his death. In spite of
*the fact that he experiences nothing but misfor tune, thut on earth there
:is no comfort and hope for him, that there is on eurth apparently noth-
:ing in store for him dbut impending deuth, yet the worla should know that
Ihe does not depurt in desgair, that ws he lived a chilc of God, so also 3
will he die. 4hen too the words which he is wbouts To ubter are worthy of
Tveing preserved eternally. He pluces them on & sar with uod's words, he
lknows that he speuxs inspired words of the greatest importarce. The words
*to which he refers are vv.25-27:"Buv I, I know, my redeemer lives and us the
dasy dpol Ll Gust Le will wrise wud beluld oy okin wiioh sy Liwve LLus ‘.‘.;.-
istroyed ( lit.-smitten in pieces) and from my flesh I shall see God, waom I
*will see for myself, and my eyes venold and Lot another; ry Yeins famish in
Imy bosom, ™

In spite of the faci tnaut Job can expect no comfort and no help from
‘man and that death is according to all indications inevitably near, ne yet
is fully conscious of one on waom he can rely, whno is still on his side.
ne | is most yrobuvly adversative, "out®. *J& Biunds at the begimning evi-
dently with emphasis and in merked contrast w his friends. Vhile his
friends claim that his cause is hopeless, nevertneless he knows otherwise.
"But as for me, I know, ny redeemer is living," suys he. He comforts him-
self with a bq\_‘;)\.-’)ﬁ\.i-)‘;‘ft&w‘(of vhe verb 5&), used as a noun. DX
means to redeem, to ransor, and 50 & l:lc\,k is a redeemer, one who ransoms
another. fThe yuestion of purumount importunce is: "Who is this redeemer,
this S{Y')of whom Joo speaks." ilany wish to interpret it of & mere man, a
kinsman of Job. they roint for the suostantiation of ais intergretavion to
Lev, 25,25 where ‘this verb is used to designate the obligation whnich evolv-
ed upon the neurest relative, namely tue oblizwtior to redeam the property

which his relative had been coupellea to sell for debt. 1his is one meun-

ing which this word has (ium. 5,8; 1 K. 16,11) it can mean "neurest kinsmun, "=

e
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It was also one of tne prime duties of this kinsman to avenge tne death of
his murdered relative; in case anyone's neurest relative was murdered, he
became the official executioner of. the murderer. Eut this interpretation
does not fit here at a4ll. Job despairs of all human participation in his
trouble. His best friends, his closest relatives tum their backs ugon him,
they abhor him. Iesides Job could nouv expecti his kinsman toc restore his
property, neither c¢id he, for the loss cf the property was the leust of his
vexation. Could he then ve looking forward to the time when his kinsman
would avenge his death? Certainly not, for he did not expect a violent death
&t the hands of a murderer, in wnicu case only the nearest kinsman could
averge his death. Even if Job had a kinsmun, who had not turned from him,
what_could such an one dc for him? This interjpretation then is imgossible.
No man is meunt. But 9dAhas in the 0. i. & very yeculiar meaning. It is
often applied to God (Prov. 23,10.11; Jer.50,34; Ps.19,14; 78,35; 103,4;
Isa.41,14; 435,14; 44,6.24; 62+4; 47,4: 48,17; 49,7.26; 54,5; 578; 60,16;
63,16). 'Yhe verb is used of Goa &s eurly as Exod. 6,6; 15,13. <1he closest
thought then to link upy with 5 X Ais that of God, and it is God to whom
Job here referaf.’ 'L“nejf'\"t\ here is the swmne person ne has mentioned 16,19.
There he called. nim his witness ("_7.}_7) and sazys of nim that ne is in hea-
ven (ﬂ',‘-!.“‘_'/_'%). Sut net Goa considered as the irinity is meant here, but
God the Son, tne second person cf the qrinity. The term is used in tuut way

of the Son of God in Ps. 72,14:"He will redeem their soul from opiression

and violence, ana precious will be their blood in his sight," and beyond

the shadow of a doubt Isa. 59,2U:"And the Redeemer shall come to Zion, and
unto tnem that turn from transgression in Jacob, saith the Lord.* Job here
speaks in terms peculiar to the patriarchs, at wnose time he rost krobudly

livea, yor JacoD uses The Vero 54\:_); wneln ne says in vne well xnown o.LeuLing

48, This even Driver and Gray admit (Yhe Intl, Crit. Comm.):"none other than

the livirg God." g*"‘";“‘" ¢ %M(MW M"“"‘“"'-‘.‘.‘:’!).
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" .lives eternally, living through all adversity, death has no power over him,

(Gen.48,16):"The angel of the Lord which redeemed me from all evil, bless

........ o —
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the lads." Accordingly, the Angel KWT' £§6X)/, the often mentioned and
well known angel of the Lord, the second person of irinity, is the redeem-
v ¥7 )

er, the _54\’;\ . In this sense then the53§:l.s Job's true kinsman, he is

his true brother. Job calls this redeemer a living redeemer, ( ‘U )'5.a Job ;
sees before him nothing vut death, his own life is failing, but his redeem-
er lives. And in view of the fact that this redeemer is God we understand
that this ' 1’;_) means much more than merely possessing life. God is the liv=-

. ing God (deut.5,26; Ps. 42,3;Y3,8; 84,2; etc.) and that because he himself

.But he is also the living God becuuse ne is the fountain of life, the giver
of life. The life of God is communicative (Gen.Z,7; Deut.32.39)f1 This point
especially is of the uumost importance to Job, that ne has a living redeemer,
.he who apparently is at the door of death. ihis point he stiresses em;hatic-
-ally, Inowing that this redeemer has redeemed him ard is living for him, he
'calls him ‘4 _2_'\:'2 » "my redeemer", confident of this very fact that he will
ialso grant ;111.n life; not in this world, not a mere restitution of health,

for he is sure of impending death (lﬁ,b; 17,1; 19,10). aAnd of all this, of
1Ehe fact that he has a living redeemer, and of adll thaut this implies he is
49, He is distinguished from the bather in Gen.48,15. uhe N.i. aesignatvion

wf the Son of God us the Kedeemer is well known (Rom.3,24; Gal.3,l3;etc.).
The book of Job also speuks of this angel. Elihu speaks of an angel who is
mediator between God and man, whn orings reocnciliatior and obtains grace,
who is the Lord (35,23.24).

50. Wnhether is udj. or qual. Perf. is imuuterial and cumot be cecided. It
matters nothing if we translate: "my redeemsr lives"™ or "is living".

Bl. Note again how the doctrine of resurrection links up with the doctrine

‘eoncerning God and the lMessiuh.




certain. He says of it ﬂ]? * (I xnow). 7 means to perceive, to come %O

Imow. This was with Job a deep seated knowledge, a firm conviction. He had

come to know and expresses here hospassing opinion., "Here he gives us no |
guesses, no surmises, no opinions half clouded with doubt, ouv the unalter- .
able conviction of a suffering soul, uttered in the face of death, 'I know
that my Redeemer liveth.'® It is a knowledze of faith (kom.8,38; 2 Tim.l1,12)
gained out of the word of Gné (Gen. 3,15; eto.). In siite of what hisfa:'-ierids
say, in spite of the fact that things seem to indicate the contrary, he be-
lieves in a livinz Redeemer.

That we have rot put too much in the word T| is evident not only from
the fact that a 5¢\A meuns nothing to Job, wWhno is at the portals of death
if he will rot resurrect him, but also from that which he predicates of him
in all the following words. iie says U’P—:- 7-9!_-5! ,ﬁ_’!{ﬂ ' ]i'7_7_7'§ from‘

me with the adj. ending y' means "hinder", “"hindemmost", "latter"

Gen.33,2), then "after"™, "lacer", “"following", then "the last","latest". It
has the meaning of "iaust" in our passage, Liany take it here in the sense of
"afterman® (so Cesenius) (Hintermann, nachtrueglicher Verteidiger) in the
sense of futureVindicator. This interjretation sirings from the intentions
of the commentators to ughold itne parallelism with.fe,\:?\which they interiret
&8 speaking of a mere humanvinoicator. but l.) they have given the wrong
mea.ning to 52::'), 2.) we would expect in a strict parallelism not )'171'15_\’
but \Jnn to correspond to ‘_sag') 3.) and there is no purallel .to substan-
tiate the rendering of ]l?ﬂé with "e..'f't.e:cm.v.m"fs It could be translzted, as

Delitzsch says, with posterus, out used of a divine Person it always has the

53. As Delitzsch says:“lian hat dem )ﬂ"é di e Bedd. Nacumunn im Sinne von
Yindex (Hirz.gmr.) oder iiintermann im Sinne von secundant (Hahn) gegeven-=--

das Wort bedeutet nichts dergleichen, es bed. Losterus und pestrenus, hier
Vergl. 41,4.

letzteres im Sinne von Jes. 44,6; 48,12,




;i"meaning "last®™., In this manner it is used where God is spoken of as “the

Sy

:first and the last", (Is. 41,4; 44,6; 48,12). ihese parallels also sShow

‘that 1t is best not to tuke it as an adverb but rather as a noun, although

 in meaning it remains the same whether we translate "at 1lest", "on the last
- day" (A.V.), or “as the last". <This word then rredicates eternity of the

_bz\ } Vihen all else shall huave passed away, he will remain. And what
then? Will this 5X )then also die? On the contrary then above all he will

‘begin to act most energetically. As the last (note that the adj. precedes

the verb for emphasis' sake, Gesenius Gram. Parag., 118™ )he will aris;“make
17

ready for action, he will arise in Job's imterest (ﬂ/P‘or. Dt.19,15; Ps.12,6)
And as )”_7_74_\ denotes the time when this shull occur, namely at the end of
days, so "Ql‘bz_ designates the pluce ugon which it will take place. The
words731)_' "5 ) have been variocusly intveryreted. It is indeed true that ﬂ'l?cc?:}a-

svrued with 51 often means "to arise up against" (Jud. 9,18; Isa. 32,2;

2 Sam. 18,32; Psa.86,14). And so some would take it to indi cate that the

Redeemer would arise against the.dust, i.e. the dust of Job's accusers. But
in the first place such « thought is foreign to the context, and then it is
very improbable that individual gersons, alihough they are dust and ashes,
should be designatea with ‘the general conception "dust", Therefore many
refer 79)'1'.0 death and the sra.ve. This idea would fit into the context. Dut
"I.D.)l is noit the saue as "o.e..;t.h" except when the context demands it (2C, 11).

Ot.hers again translate:"lie will arise over the dust", and interpret it of
the resurresction of Christ. ‘inen however )i'_"_n_t would not receive its due
and 79.7 would virtually again have the meaning of "death". And so it is
best toTta.kej_‘Z in its local sense "“upon". °|P¥ is the dust of the grave
into which Jou's body has orumbled. If we ask: "For what purpose will Job's
living Kedeemsr urise"™, there is only one correct answer, He will arise to

snateh Job, whom he has radeemed from sin, and alse from dsath, from the

54, Isa. 48,12: )["]Pc_}" "-?E{' X )iﬂ‘7 1_‘)5
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-;J#m of the king of terrors. Job's hope is none other than the hope of re-.

‘urreotion. That this is what he means to indicate is clear from the fol-'

%
% owving words, which describe the manner of his resurrection. Job proceeds:

. ¥
-
'é

]x"]y.l!“ J?«\’T‘"JQ"PJ "'7[,)’ (—)TI‘K? ‘nese words give tne result of the

aurlsing of Job's Redeemer ugon the dusr.. 7”c\ 8an be either rreposition,ad-

“werb or conjunction. It is improbable That it.should be conjunctvion since
we would then expec';‘ux (=" .l?(’)c\' is sometimes omitted, but then
fis closely connected with the verb, Mor does this verb seem to be used a.d-

werbially here. Also tThe adv 7”‘\ a8 & rule standsin close proximity vo the

: werb. ""7& is here seya.ra.r.ed from )B?:’ To indicate thut it is a prepo-

isition. As a preposition 7”<\ means “behind" (local) or "after" (temporal).
7”4\, is i'.em,pora.l only when it refers ©o ar action. It is local when it
.refers to an object, so here. 7[7:\_’ noaifies "'71')’ and these two words be-
long together as n'?\']‘ hfi’?f?:! a8 alsc the punctuation incdicates. L‘JU’ is
the word used for wie hide of aiimuls (Gen.5,21; Ix.29,14) (Jer.41,16), but
it 1s also used of huwman skin (Zx.22,16; Lev,.18,2; Job 7,5; 10,11; 30,30;

19,20). %he phrause thus means, "behind my skin", Tne following wo xds

JIIX]*"-\D'\?:! are rather difficult. -i‘{)?:_l the form itself could be Niphal or Piel

of ?PJ_ « The hishal is here impossible as is readily seen.sySo we have\"ﬁeére
ihe Piel of J)P]. llow There are Ttwo verbs PPJ, the one meaning“to move in
a circle", "to encircle","to encompuss", the other "to s irike", "to ocwt",

"to smite in pieces", “destroy". ihe verb here used camnot mean “to en-
circle", sineeTIPJ ought tien to oe in the MW (Job 19,6). ‘the Piel of
the verb cannot be proved to have it mewuning "t encircle". ?ut even if

1t had that meaning this interyretation would bring *7/) and9&Mtogether,

the translation being:"tner sufiter they will surround me with my skin",

R G e e e - - e

55. The e plural form can only be accounted for by the extiremely forced sug-

gestion that its subject is in the singular formy&i‘ used collectively of

the parts of the body.
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But 7I.y is masculine while ch\'T is feminine, a.d thas iwo cannot be brought

together. Then too, the vast separation of noun and pronoun would be an
unpermitted hardness. Above ull the object (me) would have to be supplied,
and this is not even us much as suggested in the foregoing. Again, ?P:
is not construed with the double accusative as this would require, but it
is consirued with the accusative or with -"Z » o if both person and thirg
are mentioned, witn the accusative of the thing and 5)Yof the zerson (19,6).
On the other hand the meaning “to smite in pieces","to destroy" for the
Piel ofJH_B:ls undeniably certain, veing testified to by such passages as
Isa, 10,34; 17,6, The tiira person plurual is to be taken impersonal. It
is so used witn reference to a hwian agent (éesenius Gram., paraz. l144) to
give expression to the rassive. Ve have here an arposit ional relative
clause (Delitzsch) in which the relative ironoun is om:l.tt.ed.s‘ ihus we trans-
late,"™hich has been destroyed", (German: Welches man zerschlagen hat).
This rendering is supuorted oy the runctuation ":"J’T!]c_‘l velonging together
as do ."t\:?_')aP] . Accordingly, Job does not only refer to his death, but
he expresses its total corruption (26a). the word.yc‘n‘ still presents some
difficulty, but the same difficulty, besides many ot.hers', remains in all
other suggested renderings. It modifies the verb 37?] as the)"ﬂf/[ indi -
cates, and has no connecr.ion with 1“”')’\'.rirlzan:.evez;'. It is best taken as ac-
compunied by a gesture to the oody (Dillmann) in the seuse of ST WS o
as adverbiai modifier of 1OPJ meuning "so", "in tinis wise", "thus",
ihe followiig words we t.rau'.-slaae "ard from my flesh I siiwll see God"
in spite of the fuet that most commentators (anid arong them such people as
Delitzsch, Volk, Profs. lieu and Stellhorn) trunslate "and without my flesh".
The ireuosition )9 canr be either neguative “w:.t.nout",-or in t» local mean-
ing which it has, it can mean “proceeding from" eyual to the Greek ek and

the Latin ex. It occurs very ffeyuently in the local meaning and less

-

56. This is nothing unusual; of. Gesenius Gram., parag. 195.
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"fﬁ-equently in the othexr, negative meuning.” Our translation is then pos- &
niblelﬂ Besides, the context absolutely demands our trmlat.:l.ozf.' Job is not
merely speaking of immortality but of bodily resmeotionf’ﬂe has described
his living Redeemer as standing above the dust on the luast day ready to
manifest his rower on the dust, to resurrect it, to show himself & Redeem-

er of Job's dust. Tnen the next verse (27) shows that Joo wishes to see&é‘t"’d
with his eyes. Could we gicture to ourselves Job beholding God with his
bodily eyes and without his body! %Thus we must translute, "and from my flesh
I shall see God". Job sees a resurrection of the body for himself beyond

the gravef' )b Indeed denotes sepuration here, but it is rot aaepa.ra.tj_.on

o

57. 1his also the In&t, Crit. Com. admits:“Bither away from my flesh or from

my flesh is, so far as the phrase itself is concerned, equally iossible."

It admits also that the former meaning is "rare out by no means unusual®.

58. It is upheld bty uhe Vulgate, budell,hosenmueller,Kosegarten,Umbreit.

59. It is rot reculiar that critics find themselves forced here to admit an
immortality,but deny a resurrection. out it is surprising tasat taoey willn\éd-
mit 8o mucn that Job speuks of a life veyond the grave. Driver says:"But
from his friends ne (Job) cun expect nothing; and so with the wish that the
protestation of his innocence might ve insoribed in imperishesble letters .‘;-on
the rock, there passes from his lips the sublime usierance of his faith,\”ﬁis
conviction that his Vindicator liveth, and tThat 'r.hougl} even nis numan frame
sBuccunmb to his diseuse, He will reveul nimself to him after death, and muni-
fest his right."™ Introd. to the Literature of tine Old lestament, p.418.
60."Umibb® sari should suggest first of all the natural sienificance of ,Q .
the place from which or the condition in which and forth from which or
through which something occurs, she ovher views are interpretations stz:s:i.ned
apart from his natur:il meaning: and tnerefore tie Znglish version trans-{na.r:es

simply and directly “from my flesh'"™. 'The wuth. Church Revay{ 1906, :.574.
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wf Job from his flesh, but rather inat his look goes forth out of his body

~ ttoward God.
% And in thissstate,after his body has been destroyed, in his resurrected
glbow he shall see God. Job had a clear vision of a future life in the pre-

isence of God, knowing that vaere is no more perfact hagriness than in the

| |

Tbeatific vision of God. He emphatically stresses this point, rel:ea.tiné it

_wover and over to leave no doubt, he is convinced of what he says. He means
ieverything those words say. "From my flesh I shall see God, whom I‘:v:l.ll see
for myself (Dat. Com. "in m& interest™) and my eyes‘%ehold ané not mother.‘ i
In all these words ne lays greal emphasis on the fact 'G!.‘-ﬂt thnis vision of
God he will experience in hnis physical body. He knows that this selfsame
body shull be raised. He expresses his earnest longing for this resurrec-
tion, saying:"my reins are consumed within me."

He who can yet deny that Job in this passage comforts himself with the
hoge of a vodily resurrection, wiiih wie nope of an e iernal life, being with-
in his body in the ypresence of God, ard thati he buses sucn hope uron his
heavenly living kedeemer, tne .iessiah is not oren to conviction and will-
fully ververts the text. Although the woras are difficult, their sense is
not unintelligivble. iuey clearly teach a resurrection of the body equal to

64,

that taught in 1 Cor. 15; Pnil. 5,20ff; 1 John 3,2.

61.TX Wwitn emphasis, whion is still more stressed by <5 ,I myself as I
stand vefore you. ‘he idea to whicn Job gives rrominence is that he \-1141».11‘.t see
God not by proxy, out with his own ocody.

62. His very eyes, his bodily, physical eyes.

63. 'T‘“ is taken by some a;s upposition to the acc. "God". "I will see God
nov &6 & strange::", nov &8 an enemy. DHut b”‘ does not mean enemy. It is
better taken as agposition o the nom. { ‘:1'_,!!].-.-- '-?i\: ). Neither is

the contrast .between Job &nd his friends. Job says:"I will behold God as

myself, in this body and not ancther, a different being.
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The Prophets Since, therefore the conception of a bodily resurrection is part
and parcel of the belief of God's children from the earliest days
we are not surprised to find the prophets dealing with it as:self-
evident and generally known and accepted fact.We find in their writings a more de-
tailed eschatology. The doctrine of the final judgment which is alresdy so pro-
minent in the Psalms (Ps.94,1-3;144,5-7;98,4-9;97,2-6;76,8.9;29;102, 25-27;96,13; 11,6;
140;10; 2;110,5.6;72,4.)
is especially elaborate in the prophetic writings.The "day of the Lord",i.e. judg-
ment dey, is great and very terrible (Joel 2,11.),a day of destruction for the
physical world (Isa.2,12-20;13,9-11;13,13;24,168-20; Heph. 1,14-18.).0n this day the
Lord, the Messiah,the Son of Llan (Dan.7,13)(cf also Ps.2 and 110) will visit dire
punishment upon the wicked (Joel 4,1%;imos P,18.18;Is2.2,10). But this day of the
destouction of the world need not be feared by the faithful children of God; for
"whosoever shall call upon the neme of the Lord shall be saved"(Joel 3,3B.),and
"the Lord will be the hope of His people"(Joel 3,16;cf.also Obadish 17;Isa.25,9;
Zech.14,3-5;9,14;10,6;12, 7;etc. )It is therefore impossible that the day of the
Lord should be looked upon as a day of total a.nn.ih:llat:lon of all things.For then the

fate of the just and the unjust would be alike. Since, however, the Lord will on

that dey give to the righteous the victory over the wicked in that he will exalt

64. 'With what great self-confidence these facts are denied is seen from this state-
ment of ileClintock and Stréng (under the head: Resamrecticn): It is admitted that
there are no traces of such a belief in the earlier Hebrew Scriptures. It is not to
be found in the Pentateuch, in the historical books, or in the 2salms; for Psa.xlix,
15 does not relate to the subject, neither dces 2sa.civ,29.30 althcugh so cited by
Theodoret =nd othesrs. The cdlebrated passage Job xix,25 sq. has indeed been strong-
ly insisted upon in proof of the early belief in this doctrine; but the most learned
commentators ore asreed, and scarcely anyome at the present disputes that such a view
arises either from mistranslation or misapprehension, and that Job means no more than
to exoress a confident conviction that his then diseased and dreadfully corrupted
body should be restored to its former soundness;that he should rise fmom the depr;:ged
state in which he lay to his former prcsperity;and that God would manifestly appear

(as was the case) to vindicate his uprightness.
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His people and punish His enemies, reward and punishment must reach beyond the end

of time into eternity. Accordingly the prophets of o0ld comforted their fellows with

the assurance of an eternal bliss, specking to them of an"everlasting kindness® and
mercy (Isa. 54,8.)an¢ an "everlasting salvation" which shall last "world withcut end"
(Isa.45,17.)s The mew covenant which Jehovah establishes with His people is an eternal
one (Isa.55,3; Ezech.37,26.} and the liessiah's kingdom which is maderup of His people
is without end:{&s=.9,7.). Therefore God's people "are not consumed"(Mal.3,6.) and"will
welk in the neme of the Lord our God for ever and ever"(ilicah 4,5.).Such promises,as
well .a.s the threets which @od makes to His enemies, would be very vague and indefinitg,
if not utterly untellisibde, withcut the background of the knowledge of a future life
beyond the destruction of that great and terrible day. And since God through His
prophets made those predictions and prom:l.aes‘not only to those who live to witness
that .day, but to those very neople which the prophets had before them and to that

very generation to whom their messages were originally addressed and which was even
then sinking into the grave ,it necessarily follows that a belief in the resurrection
mst be presuposed. Hence the prophets also tell in what sense such statements con-
cerning the "day of the Lord" are to be understood by speaking in direct terms of the
resureection of the body which shall take place on that daye.

We turn first to Hosea 13, 14!‘; which is a beautiful and clear predic-

tion of the resurrection om the last day. We read:"From Sheol's hand (i.e.power) I
will ransom them (set them free),from death I will redeem them;where(ére)thy plagues,
0 Death ? Vhere thy destruction,0 Sheol ? Repentance is hid (Ni.Fut.) from my eyes.™
This passage cdearly contains comfort for the the true children of God among the a-
postate Israelites, who are appointed to destruction on account of the hardness of thet’r
hearts. The words are simplaiand:plain. Difﬂeultie: ‘;;ave only been made by those who °

seek to eliminate from the 0ld Testament Soriptures every reference to the future re-

65, Hosea 6,2. does nct refer to the resurrection.

66. The translations of those who suggest that this passage should be a question:"Shall
1 ra.nson; them etc.?'meaning as much as:"Do you expect me to ransom them from the gravel?
with a negdtive answer implied, is surely without warrant. To make the sentence con-

(1}
ditional:"I would ransom etc." and to supply ~if they will repentﬁ or some such phrase
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46,
surrection. Taking the words as they read you camnot do justice to them by limiting
their meaning to thé deliverance out of the danger of death or to the preservation
from death. To redemg\ .from the hand (i.e. from the grasp,the power) of sheol,of the
region of death, that means not merely to preserve from death, to prevent becoming
the prey of death,but actually to wrest from death its prey, to restore those who
hove fallen into the dread power of death again to life,in short to resurrect the

dead. This meaning of the parallelism is made 1m§ara.tive by the double exclamatory

question:"i/here are thy plagues,0 Death ? Where thy destruction ,0 Sheol ?““J:ha ang-
wer is, of course, "They are not", The power of death is broken. ihile the physical
fact of death remains, its plagues, its destructiveness, its essentizl horror and |
hidecusness is removed because death camnot hold its prey. There is a resurrection
and in view of this resurrection death has become divested and shorn of its de-
structiveness. To perform this rcsurrection is the positive, unalterable decision
of God. To remove every doubt as to its reality He adds:"Repentance ( a feeling
sorry for what one has done or said or vromised,hence a changs of mind) is hid

from my eyes."

inorder to make the passage to mean that God would avert the threatened punishment
(vv.7-13) if Israel would see the errors of its ways. and turn to God, is clear=-
ly forced. The sunplement is purely arbitrayy and nowhere suggested or indicated.
dnd so too all other renderings which are only brought because men oppose the
resurrection in the 0ld Testament,are too ludicrous for serious consideration.
The passage itself presents no difficulty to a fair mind.

67.]77.9 properly means to cut, to cut in two, to cut loose to sever; hence to
rans:-m,-’l;l“-deem, literally to buy back; with) D to set fres (that which is slready
held fast).

68. St.Paul's reference to this passage in Hosea (1l.Cor.l5,55.) is a besutiful com-
mentary on these words and especially gives an adequate explanation of the full
import of the words'-']t:‘_‘]_.? and ﬂj‘-@f]?. Paul soys:"ihere, O Death, is ¢

" e 2 & oV,
sting ?Where, O Death, is thy victory® /160 68V, Hdve Ci/_c) K ﬂ-c 2

7i 63 Gov, Iy , T rixas;
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With just such precise and unmistakable language Isaiah, the great-
test of the prophets, speaks of the resurrection of the body. In the eighth
verse of the twenty fifth chapter of his book he writes: "He (i.e. the Lord
of hosts) will swallow up (consume, destroy) the death forever; and wipe away
will the Lord Jehovah tears from off all faces, and the reproach of His people
will He take away from upon all the earth, for Jehovah hath spoken."™ The pro-
phet's words need no explanation. The Lord of Hosts will ultimately put a complete
end to the King of Terrors by annihilating him altogether, so that death will be
destroyed eternally. And the children of God, forever freed from d.;ath's fell
power, will thereby also be removed from all that goes with death, from all
the precursors, companions, and associates of death; for the Lord will wipe away
all tears from their eyes, i.e. He will remove a2ll causes of tears as sor-

row, trouble, distress, anguish, suffering sickness, and misfortune of every de-

scription; He will dry up tears' fountain. In other words they will be raised
from death, their body will be resurrected to enter into an eternal, uninter-
rupted state of bliss, There all reproach and reviling which they endured for
their feith's sake while living as mortals on earth will have come to an end. All
this is definitely sure aend sertain because it is Jehovah, the God of the cove-
nant, the God of grace and truth, who makes this promise to His children. These
words of the prophet are spoken with New testament clearness. o wonder 3t.
Paul uses toem in Mde them in his jubilant, tr:lumﬁhant exclamation:"Death is
swallowed up in victory!" (l.Cor.15,5i.)« The fact feet of the resurrection could
not be more positively stated. (Cf.also the language of the Few Testement in
Rev, 7,13-17.)

In the following chapter (ch.26.) in the nineteenth verse the con-
grecation of the redeemed, confidently lifting up her eyes tc her God, is made
to declare: "Live will Thy dead",i.e. God's own dead, those dead that belong

to God by virtue of their faith. These whom Cod has during the period of their
earthly life acknowledged as His own, as His children, though they have sun-
ken into the grave and crumbled into the dust of corruption, these shall live

again. The use of the pronoun "Thy" shows what unvavering confidence the prophet
s
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and the Ghurch for whom he is spokesman have in the faot that God will raise again
to life the dead bodies of His Ghiliren. These dead are His, belong to Him, e

is their God; should He then leave they become the unretrieved pray of death ?
"God is not the God of the dead but of the living". Isaiah continumes to speak
in the name of the Church: HiTise will nw eorpes"?g The tersness of these ex-
clamations showa the positiveness with which they are uttered. ln the defirite
certainty of the resurrection of the believers the Church calls out over the
graves of her desd:"Awake and rejoice, ye dwellers of the dust (ye that lie in
the dust)! For dew of lights is Thy ' dew, and the earth shallbring forth shades."
With longing expectation the @hurch awaits the consumation of her zlorious

hope in the resurrection of her dead. With nervous impatience, as it were, she
looks forward to that day of jubilant resurrection. It is only a matter of time
thaet the children of God will "awake and rejoice". The resurrection is just as
certein as is the glory, the majesty, and the power of God, in fact it is based
on the power of God. For as in ths realm of nature the morning dew hasithe pro-
perty of refreshing and revivifying the plants, which have been wilted by the
the sun's burning reys of the previous day, and opens again the flowers, which
have folded in their petals for the sleep of the night, so, in a much higher,
more perfect semse, will the dew, the power, of $he omipotent God light upon
the earth, that vast grave cf mortal men, on the resurrection morn with its life-
giving qualities, sc that by its workings the earth will be fructified, as ib
were, to yield forth, to bear her dead, the shades and shadows, the corrupted
bodies of men. And as nature's sparkling dew reflects the glories of the sun,

80 will this act of God's ommipotence reflect the dévire glory of the "Father

of Lights",and all the more so because these resurrected bodies will be in a

glorified, transfigured stabde.

69. ;7 ? _:J.i is a word without a pluralelt is here used in a collective sense.
Cf.Gesenius' Hebrew Grammer #122 s.The Ghurch is here speaking of her dead body,
i.e. of her dead members. The expression is very adequate. For the individual

members of the church form one body and this union is ngt affected, severed even

by death.
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In these passages the prophet spee.‘a;s of the resurrection of the righteous;
however, he also indicates that the bodies of the wicked will be restored to life.
This he does especially in the 21th verse of the 66th chapter. "And they (i.e. the
worshipers of Jehovah, v.23) go forth and look upon the bodies of the men, the a-
postates from me (those that have broken with me ), for their worm shall not die end
their fire shall not go out, and they shall be an sbhorrence (an object of horror)
unto all flesh¥ They prophet is here speaking of the punishment of those that have

rebelled against, transgressed ageinst Jehovah.In the terms of Christ end the New

Testament Gospels He describes the state of everlasting dammation,using the same
picture which is the background of the term Gehenna? Coing out of Jemsaiem to
the south the inhabitants cams upon the Valley of Hinnom, & deep narrow glen

in which at certain high places thiapoatl.ta people of .Isaish's timas were accustomed
to sacrifice and to burn thege sona end daughterd as offerings to llolech (2.Kings
23,10;2.Chrony28,3e)e Thus this valley presented an abhorring sight with its
ever-burning and corrupting carcasses and refuse. It is for the prophet a picture
of the place of eternal punishment. (8f also Isa. 30,33.) He sees the company of the
Redeemed going forth from the new Jerusalem and looking upon the bodies of the
enemies of God and His Ghureh‘ writhing in the agony of unending corruption

and undying fire.He views this punishment as a living death.Yet if these enemies of
God will suffer in body as well as in soul, if they will undergo an unceasing tor-
ment it follows that there bodies must be'raised. And therefore there rasurrection
is here implied.

It is with such a - olear. understanding of the doctrine of physical resurrec-
tion prevalent amongz the people that the Prophet Ezechiel is able to relate his
vision of the valley of dead bones without the least fear of being misunderstood.
This is the vision (recorded zechiel 37, 1-10.):"There was upon me ths hand of
Jehoveh, andbore me out in the spirit Jehovah and set me dovn in the midst of the
valley; it was full of bones.And he caused me to pass overthem round =zbout,and

behold very many uwoon the face of the valley, and behold very dry. And he said: Son
e
of man, will 4y e bones live ? And I said:Lord Jehoveh Thou kmowest.ind He Said to ms
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Prophe@y over these these bones and say to them? Ye dry bones,hear the Word of

Jehovah, Thus saith the Lord Jehovah to these bones: .Behold. I (emphatic) uémlcausing
breath to come into you, and ye shall live. I will give sinews upon you and will ;
cause flesh to come upon you and will cover you with skin and give breath in you and
you shall live,and you shall kmow that Iam JBhovah.And I prophesied as I was cbm;g:fled:
And there was a voice (a sound) as I prophesied and behold,a tumit( a sheking, a
rattling) and the bones came together,bone to his bone. And I saw and beh:g:f.upce:

them sinews and "Tlesh-grew up: and skin covered: them over the top, but breath wa‘:!;ot
in them.And He said to me:PropheSy to the breath, propheSy, son of man, and say {‘fg the
breath: Thus saith the Lord Jehovah:F2om the four winds come,8 breath, and breathe
upon.these slain end they will live. And I prophesied as I was commanded and there

came into them the breath and they lived and stood up upon their feet, a very,very

great army."

Regardless of the intervretation of this vision, it presuposes a lm-gﬁi;dge
of the doctrine of the resurrection. Ezechiel himself is acquainted with this
dootrine end kmows thet the power to revivify these dead bones lies in God's omi-
potence. /hen he is asked v. 3:Wilkl these bones live, He answers:Lord Jehovah,Thou
knowest. .Jether these dead bones shall live again is only a matter of God's will,

He is persuaded from what he Xmows of God's almighty power and from what he knows
about the fact of the universel resurrection on the last day that God can bring these
dry bones,devdid of skin,'flesh and sinegws, back to life if he soldesires. And the
éact that he thus brings the vision to the attention of his people wihtheut any e;—
planatory introduction shows that he is not tellirg them something unheard cf,btut that-

70
he takes the same knowledge for granted walth them.

But the explanation and interpretation of this vision is a most cogent
argument: for the belief in a future resurrection. The Lord Himself explains the

the
vision to the prophet in this wise:"And He said umto me:Son of man, these bones are th_

70. Surely it is & unfounded cleim when The New International Encyclopasdie says
(under the head:Resurrection):"The valley of bonos in Ezechiel xxxviii. does not

suggest, but rather precludes, familiarity with the doctrine of a resurrection.”



whole house of Israel.They, behold,tiey are saying:0ur bcnes ere dried,and our
hope is perished,we are cut off to us. Therefore prophesy and say umto themiThus
seith the Lord Jehovah:Behold I (emphatic] will open ycur graves end I wﬂ]—. cause
you to come up out of your graves, My people, and I will dring you to thecland of
Israel. And you shall know that I am Jehovah in my ovening your graves and in
My bringing you up out of your graves,ly people. And 1 will give My Spirit in ycu
and you shall live, and I will place you in your land, and ye shall lnow that L
Jehovah, heXe said it and do it,-the saying of Jehovah."
The vision is herewith asplied to "the whole house of IsrselV : From this
statement in verse l1ll.most commentators have concluded that the prophetic vision
epplies only to the national restoration of the exiled Israel., However such a re-
stricted lnterpretation cammot do full justice to the Lord's own explanstion of the
vision, especially not to the urmodified declaration in verse 12:"I will open your
graves and cause you to come forth out of your graves." There can be little doubt
that we have here o cese of prophetic, perspective daseription'.n The Prophet is here
given e revelation of the immediate eand the fer distént future.in one vision. Time

has no place in the picture.With one glimpse he sees revealed to him the events

which are soon to take place, the return-df-his.pebple irto:there dwn-couatry and

. . 74
their restoration as a netion,and together with these the occurrences of .whlth.they:are

a picture end type, the final resurrection of the spiritual Israel,the people of God
of all times, and theiw entremce into their own promised land, the New Jerusalem.

Thus type and antitype, both lying in the future,flow together in the picture. This
interpretation is also demanded by the context. Thus,and only thus, can we find in
this chapter the necessary progress of thought, the eont:lnuaﬁon of the preceeding

prophegy in chapter 36,vhich describes theg period of tho New Testament.

Tle Cf. for exasmple Liatthew 24,Christ's prediction of the destruction of Jerusalem
and of the end of the world. Type and antitype are spoken of in the same breath,as

it were.
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‘ One of the sﬁongest proofs for thé presence of thr doctrins b:! the resurrection
of the bedy in the 01d Testament is the last ons which is found recorded Daniel 12,2,
"And meny of the slesping in the dust of the earth shall arise; these to life -:taml,ul
those to reproach (shsme),ZAd to everlasting ebhorrence."
This pessage hes suffered very much from false interpretation and hes besn mede
to say very much which it clearly does not ssy. Attempts have been made to show that
here we have the very first trace of the imowledse of the resurrection doctrine snd
thet even here there is no definiteness, that this passage speaks only of a par-
tial resurrection. 3uch a cleim rests upon the finlty essumption that the »est of the
0ld Testoment contains no reference to this doctrine and upon & misunderstanding
of the purpose of this text and an ignoring of its context.
The context is perhaps best given in the words of Xeil:"In ch.xi. 33,35, the an-
gel had already said,that of 'those that understand' meny shall fall by the sword
and by flame, etc. ihen the tribulation at the time of the end increases to an un-
paralleled extent (che.xii.lj, e jet greater number shell perish, so that when
salvation comes, only a remmant of the people sh2ll then be in life. To this sur-
viving remmant of the people selvation is promised: but the promise is limited yet
further by the sddition:"every cne that is found written in the book"4f Zifé; not a1l
ghat.are then living, but only those whose names are recorded in the book of life
shall be oartakers of the deliversncs,i.e. of the Hessisnic salvetion. But many (h'-?_l!)
of those that sleep, who diaed in the time of tribulation, shall awake out of
sleep, some to everlasting life, end some to everlasting shame. As with the living,
80 also with the dead, not all attain salvation. Also among those that arise there
shall be a d&éstinction, in which the reward of the faithful end of the unfe.ithfuf';ﬁ!ﬁll
be made Xnown. The word"meny" is accordingly used only with reference to the small
number. of those who shell then be living, and not with reference ékther to the un-
1veraaiity of the resurrection of the deed or to a portion only of the deed, but
merely to add to the mmltitude of the dead, who shall then have part with the
living, the smell number of those who shall experience in the flesh the conclusion

of the ma.tter.“. 72’ :
72.C. F. Keil, THo Book of the Prophet Daniel.p.4Bl,462.
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it speaks of a resurrection of both, the just and the unjust/ia elso =n undeniable

fact, With the claim that this is the first trace cf this dcoctrine m-the 014 Testamemt

we need not concern ourselves sincs it has been conclusively shown that there are many

others. But the declaration that Daniel 12,2. teaches s partiel resurrection norits
our attention. This claim is based on the expression 1'*”‘9 h“'m' The n‘l? in
itself presente no difficulty. ile must bear in mind the fa'ct vhich Heil e::_n'resaes
in the wordc:"The angel has it not in view to give a general statement pégarding
the resurrection of the dead, but only disclosure on thé&s point, that the final
salvation of the people sh=1l not be limited to those still 11v1ng;"3;1.: the end..o;r'ill-a'
tribulation, but shall includ? elso those who have last their lives during the
period of the tri‘bulation.“,?fi.zeny' does not necesserily msen only some. ‘.Eheansal
says"many", but hes no intention to say how many. The rest of the Scripture tells
us how many. Carist with clear reference to this passage says how meny when He
declares (John 5,28) :"4ll Qn{ﬂié) shell hear His voice =2nd shall come forth."

But there iz a difficulty in "_J (U‘D.i'he only meaning which ’_D_ _cen have is the
pertitive mearing, so we zre told, end thereforse it means"from emons the slespers.f®
]D ,0F course, does denote separatiom, dut here it evidently refers to the separa-
tion frcm the terminus a auo. The reference here is clearly not to the individual

sleepers, but rather: to the state in which theffind themselves. The sepdration irdi-

cated herec is 0% one among the sleepers, dividing them into two classes, those

that arise and those that/ccntinue to sleep on end remain ixflea.th. It is the seperation

74
on the sleepers from the place and state in which they find themselves.

T3 Ibid., p.4~81-

4. '.Ehis:by no mesns something uncommon in Hebrew and in the hebraic way of thinking.

The plural of certain words often denote a state. For example: The plu_ral of "l\TD_,
(younz men) both masculine crd feminine often mesns “the state in which & yroung man

is","youth"; n%-‘n?. M?(:Iﬁ X b‘é‘, ’]2'. IM; and so a number of

others. Cf. Gesenius Hebrew Grammdr 124 d.

%
P

That the passege speaks of the resurrection is definitoly clesr end that "’
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Thus the assertion that the passage in Daniel teachez & resurrsciion for some
only cannot be upheld. Besides such 2 doctrine would be a'b.surd. and would hava no
foundation anyvhere else. wWhile this text does not stress the universality cf the
resurrection of the body, yet this doctrine is implied.And thus must the passage
be understood in the clear light of othervpassages from the C 14 Testament end
especially in view of the Savior's plain explanation John 5, 28.29.). To say :
that Daniel or rather some other unimew suthor of Daniel borrowed the idea from
the Persians is surely expressing an untenable view. This doctrine wes present in
Israelitic thcocology before éver the Jews came into contact with the “ersians and
with Parseism, The religious conceptions of the Persisns are also too crude to bear
conrpa.ri.son;with the teachings of the 0ld Testament Scristure, and where 2arseism
doe = rise to & higher plane there its nobler troughts bear all the marks of
being copied from the religion of the Cld Testament.
Considering the incontrovertible proof furmished by the pas-
In Conclusion.
sases edduced for the vresence of the doctrine of the resurrac-
tion of the body in the 0ld Testament, cnly a biased and prefudi-
ced person con ertertain the thought of a gredual evolution of this deoctrine. It is
en essentizl part of Cld Testement theology. Without it all Israelitiec roligicn
would be meeningless. :'ot'.“! the doctrine itsolf teught expressis verbis but also
its ground and foundation is spoken of in Is2.53,10 and 2sa2.16,10, whre the
llessich's resurrection it predicted.lorecver the possibility and the provability
of the resurrection was demonstrated sefore the yery eyes of the Isrselites when they
witnessed the miracles uhich the prophets in God'd neme performed uvon the dead.
Elijah reised the son of the widow of Zarephath (1 Xings 17.17-24.),and Slisha
reised the son of the Shunammite ( 2 Xings 4,18-37.). The some thing was evidaonced
by the event recorded 2 Kinge 13. 20-21 vhere we have the acccunt in which we are
told of tho deed msn who was revived by coming into contact with the bores of the
provhet Blisha. Furthermore, there was for every Isreelite the assurance that there

was such a thing as o future life in the body ir the fact of Znoch's translation

(Gen.5,24.) and o.‘ 31ijeh's assumption("2 Kings 2, 11.). All in 21l there is very

clemr testimony to tho doctrine of the resurrection in the 0ld Testoment, and
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Abraham, as well as the other believers of the (ld Testamesnt ers,believed in the
"God who quiokenéth the dead, and calleth those things which be not as thecugh they
were." (Romans 4,17.). Only e blinded  spirituel sye will fail to see this truth,
and difficulties are only made by those who search the 0ld Testament in the hostile
effort to destroy its influence and to undermine its ddvins origin. This doctrine

has nothing to fear from a candid end feir investization. All we ask is:"ihoso

readeth, let him understand."
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