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CHAPTER I
INTRODUCTION

Vir mognus sb infantia was Jerome's unequlvocal aestimate of
the genius und fecundity of the most prolific writer in the Church's
long history. Origen was one of the greutest ard most original
thinkers ever given terthe Christian Church, yet his memory has
been clouded by both Eastern and Western Fathers since the third
Century. Because of the various erroneous views resulting from
his spoculations, the name of Origen has long been associated with
all that is heterodox and undesirable in Christian dogma, leading
Frederick Bratton to rufer to kim as "The Forgotton Man of Chris-
tianity.“l ‘e cannot say that the great doctrinal controversies
of the fourth and fifth centuries would not have taken place except
for the speculations of Origen, but as a matter of fact they almost
all centered around points on which he had speculated most boldly,
as llarnack observes:
If the formulating of Christiun doctrine which took place in
the Hicene and following ages was a beneficient consummation,
then Origen's merit in this direction was very great. If

those fierce tieclogical controversies were evil and hurtful
to the progress of the Kingdom of God, Origen's responsibility

was great.
Certainly a personage of such eminence ought to excite interest

in the historian, but much more ought tke theologian become aware

1Fradarick Bratton, "Origen, The First Christian Liberal,"
The Journal of Bible and Religiom, VIII (February, 1940), 137-14l.

ZQuoted by Albert Henry Newman, Ancient and Medieval Church
History, in A Munual Of Church Histor (Philadelphia: The American
Baptist Publication Society, 1951), I, 287.
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of the doctrinal dilommas confronting the Church of the third
century. The themes discusced seem lilkcely to assume a growing
importance in relation to present-day problems in theology and
pbilosophy, particularly ir such arezs as ontology, the Trinity,
herucneutics, and immortality. An Americen author, 4. V. Allen,
urote:

If I were revising ny book I sbould try to enforce more than

I have the importunce of the work of Origen. fe was a true

gpecimen of a great theclogian, the study of whose life is

of special value todey as a corrective to that tendency to
underrate Jdogma in our reaction from . « « dogmas, or the
digsposition to treat the feelings and instijcts of our amature
as if they were z [inul refuge from reason.

Jhelbor the student acknmowledge Origen as the author of two
thousand works, as does Jarome, or of six thousand volumes, as
does Npiphanius, it would require much more than the limited scope
of this trestise even to touch upon ull) the arcas cf knowledge
pursued in £he works of Origen. The purpose of this thesis ias to
investigate the doctrine of God, both in lis unity =nd tri-unity,
as reflected in Origen's dogmatic work, e Princiniis.

The resder will discover that in outlining the doctrine cf
God, Origen proceeds from the busis of the rezulae fidei. In his
doctrine of the Father as the source of all things he emphasizes
both God's immapence and transcendence. Beczuse God is seon as
Creator, we shall briefly investigate Origen®s cosmology and

anthrogology. God the Son is presented as the God-Man, eternally

generated from the Father. The idea of the hypostatic union will

3Quotqd by William Fairweather, Origen and Greek Patristic
Theclogy (liew York: Charles Scribner's Sons, 1901), p. ixXe
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necessitute a glance into Origzen's doctrine of the Incarnation and
Redemption. God the Holy Spirit is presented as true God, although
Origen ;xpressed some doubt as to Hias nature, function, and origin.
De Principiis reflects a true Trinity, yet in language ambiguous
encugh to e utilized by heterodox and orthodox alike.

Although Origen's theology in the narrow sense can hardly be
called a synthesis of Christizn dogma in the third century, yet
an appreciation of him as a systematiclan requires an acquaintance
with the theology of his predecessors. De Principiis did not
evolve sponbaneously from tke mind of this great Alexandrian, but
Consciously or unconzciously drew upon the speculations and the
formulationas of the Fathera. For this reason a section has been
included giving.in very brief detail the theologiczl atmosyhere of
the century preceding Origen, ending with his great North African
contenperary, Tertullian,

Gince the listory of Dogna is inextricably bound with that of
men and ideos, a brief summary of Origen's life has been included,
with the hope that it might serve as a mirror reflecting the cul-
ture of the times and the status of ecclesiasticzl life, Gecause
we take as our primary source Origen's dogmatical treatise, more
time :ill be devoted to De Principiis than to the other works when
treating of Origen's writings.

I;asmuch s the Origenietic formulations were to a large
extent indebted tc the Alexandrion mode of Scriptural inter-
pretation, we shall provide a short summary of the hermeneutical

principles Urigen employed in reaching his conclusions. In doing

-
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80 we consider the "how" of his doctrines as a preliminary to the
formulations themselvesz.
The works consulted in the preparation of this thesia are
nany, yet special indebtedness is due Delfaye's authoritative

Origen und liis Vork, Fairweather®'s Origen and Greek Patristic

Theology, und Bigs's Christisn Platonists of Alexandria. Euscbius

was most useful in outlining the life of Origen and in underctand=-
ing luter developments in the Origenistic controversies. Because
of the limitations of availability and language, Redepenning's

monumental Origenes: REine Darstelluns seines Lebens und seiner

Lehre (2 Vols., Bonn, 1341-1348) was of small value, excent as

quoted by secondary authors. G. 7. Butterworth's Origen Onm First

Principles was made available only after the completion of this
writing, The translations of passuges quoted from the writings of

Origen are taken mostly from the volumes of the Ante-Hicene

Fathers, obut sometimes they are those of Bigg or Presscnse, and in

a few instances they are the author's.

The primary source from which Origen®s doctrine of God has
been delineuted is his great dogmatical treatise om First Prin-
cirles, De Princigiis. This was the first attempt in Christendon
at a systematization of doctrires, as Hans Lietzmann points out:

The first bold attempt to combine Christian proncuncements

about God, the world, and man in a closely knit systex of

doctrine of a strictly scientific charadter, and it stands

in najestic isolation in the history of the early Church.
o theologian of the mna& or none of the West dared to attempt

again this imnense task.

4dans Lietzmann, The Founding Of The Church Universal, in
The Beginnings Of The Christian Lhnrch, translated from the Geraman
by Bertram Loe Woolf (ilew York:s Charles Scribmer's Sonas, 1938), II,

397.
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Much hus been written concerning the decidedly inferior

transiation we possess of the work, a translation deliberately

S i

Colored by Rufinus, for which reazon De Principiis is held in dis-
repute Ly some authorities. Rufinus' expressed motive was to pre-
vent Origen from being slandered.

S0 far as he may have been able to freoe the text from real
corruption his work was no doubt praiscworthy; yet on many
agcounts it is pernissible to wish that bis editorial super-
vision had been spared. As it is, ome can nover bg certain
a3 to what is Origen's aznd what is due to Rufinus.

Should the foregoingz statement of Fairweather be allowed to

pags witheout comment, the serious student would indeed heve diffi-
culty busing a scholurly broduction on such an unrelizble source.

Az it is, De Principiis, although written comparatively early in

Origen's life, ferms a grand synthesis, a summa theologica of his

later teachings. To Bnsil the Great and Gregory of lazianzus we
one the Philoculia which has preserved fur us a considerable por-
tion of De Principiis in the original Greck. Because of Origen's
voluminous writings the student has little difficulty in comparing
the cardinal teachings reflected in Ue Principiis with other dis~
courses. OSuch a comparison reveals that im all matters of primary
importance, especially regerding the doctrine of God, the extant
Latin version is on all points in harmony with the lzter thought

of Origen. Numerous references will be made to other of his
writings by way of illustration. '"De Principiis can still be

held to be the most notable production of the Ante-Ficene aze.”

5Fairweather. ove Sitsy De 125,

61hid.
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As such we shall refer to it as the mirror reflecting its author's
doctrine of God.

In all ages of Christendom theologians have found difficulty
in maintsining o diepassionate opinion of Origen. Those who gather
to desecrate his memory as the father of heresies and the source of
error must shield their eyes from the brightness of his vision, his
unchallenged superiority in Biblical knowledge, and his unexcelled
contrivutions toward textuzl criticism. Those who hail him as a
Champion of universalism and fathor of liberalism caanct deny that
it was his teachings that caused three centuries of schism and
disunity within Christendom, and that by his use of the allegorical
metihicd he literally denied the Atonement. Yet we can certainly
apprecicte the many eulogies to his rame &s a theologian of first
rank. HNewman speaks of him as "the most learned and one of the
profoundest thinkers in the ancient Church."7 Bratton makes the
cloim that "his critical judgenent, creative cnergy, and catho-
licity of knowledge are not equgllod in any Christisn thinker
sefore Zraumus.“a Athanasius defended his orthodoxy and spoite of

him with revercnce.

7Hewmun, Opbe Citey pe 201,

3Bratton. Ope Citey Po 137,




CHAPTER II
THE DOCTRING OF GOH IN THE SECOND CLSNTURY

Because of the diverse znd conflicting schools of thought
exiating in e rly Christendem, Origen cun hardly be referred to
48 a systemeticion representing all the elements of theology. The
attscka of the Antiochenes, Lutins, und even Alexandrians already
during his lifetime exclude him from any clsim to being spokesman
for cutholic Christianity. lHowever, inaemuch as Origen utilized
the methedology of hiz forebears =znd built upon the speculations

of prececing hellenizers of Chrietianity, fusing tkem into one

intellectunl Christion currents of the day. "What the apologists,
gnostics, and Old Catholic theologians had taught, he brought to-
gether and combined."l Richardson has pointed out that until the
segineing of the fourth century the task of the apologists was to
show the ulfinity between Christianity aiﬁ classical civilization.z
Ia Origen this trend reached @& climax. Alarmed by the lengths to
which the wedding between philosophy and Chriotianity had brought
theology, the Church Fathers began a decided reaction against

philosophical speculation apnd "Origenism.™ ith this in mind,

1 :
Adelph Harnack, Outlines of the listory of Dogma, translated
f;;g5tho German by Edwin Knox Mitchell (Doston: sSeacon Preas,

¢+ Pa 153,

2Cyril C. Richardson, "The Condemnation of Origen," Church
History, VI (Hurch, 1937), 50-064. T
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Origen's movements certsinly can be termed polar, the marking of
an epoch. Our immediate concern will be to determine the nature
of the theology of the second century of which Origen was the
grand synthesis.

The Post-Apostolic era witnessed Christians admiravle in
action, firm in belief, and herolc in faith, yet they were hardly
intellectual giants or profound thinkers. Reading Ignatius,
Clement of Rome, or Polycarp, one is made aware of the urgency of
church union, unanimity of purpose, and a united front against the
attackts of the state and populace. 'Their chief interest was in
- the demends of the new Chrisiian life.“El #ith the influx of more
and more converted pagans who had been reared in the classical
tredition, the Christiapn theology assumed a more scphisticated
garb. The apologists no longer advocated for Christiznity on
moral or ethical grounds, or as reflected in the lives of its
adherents, but proposed to defend the faith om a purely intellec-
tusl busiz. In doing so, the Church necessarily adopted the meth-
ods and the terminoclogy of its rational antagonists, leading luter
thinkers, particularly Origen, inte all sorts of difficulties which
were eventually comnsidered heretical by the Church Catholic. Hatch
points out that the danger to the Church was less one of incorpo-
rating philosophical speculuations themselves, than one of acguiring

the attitude and habitude of speculation.

gosen. Neve, History of Christian Doctrine, in_&_ﬂietor*{gg
Christian Thought lPhiladéishia: The lMuhlenber; FPress, 19 S
I, 36.

s

e
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The abgsorption of Greek ideas was less of apeculation than of
the tendency to speculute. The residuum of permancnt effect
vias mainly a certain habit of nind. This is st once a con-
sequence and a proof of the general argument that certain
elements of education in philosophy had been so widoly dif-
fused, and in the course of centuries had become so astrongly
rooted, as ton have caused an instinctive tendency to throw
ideas imto a philosophical form, and to teat assortions by
philosophical cancns. The existence of such a teadency is
shown in the first instunce by the mode in which the earliest
defonders of the faith met their omponents.™

The theolegisns of the second century went to considerable
lenzths to show affinity between Christianity and pag san philozophy.
Justin Martyr saw the Logos at work in all the worthwhile produc-
tions of antiquity, maintazining that Christians actually teach much
the sume as early phj.loﬁophera.5 Octavius in Minucius Felix argued
that the poets und philosophers of antiquity held views identical
with Chriﬂti#na,ﬁ while Tatiun maintained that the Greeks were

7 Athenage=

indebted for wll their wisdom to none other than lMoses.
oras claimed all the ancient poets gave witness to the fact of the

=]
unity of God.

4.du1n ilatch, The Influence Of Greek Ideas On Christianity
(Hew ¥York: Harper and Brothers, 1957) Pe 133

)Juat;n Martyr, First Apology, Chsp. 5 and 24, translated from
the Greek by Dodds and Reith, in The Ante-Hicene rathers, edited by
Alexander Hoberts and James Donaldson (Grand Raplds: Eerdamans Pub.
Coe.y 1951), I, 161-137. Hereafter The Ante-Kicene Fathers will be

referred to as ANF,

Gninuciua Felix, Octavius, Chap. 19, transluated from the Latin
by Robert Ernest Wallis, in ANF, IV, 169-198.

7Tatian. To The Grecks, Chap. 31 and 40, translated from thke
Greck by J. E. Ryland, im ANF, II, 61-83.

aAthenagornl. A Plea For Christians, Chap. 5, translated from
the Greek by B. P. Pratten, in ANF, II, 123-148.

e
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Another characteristic of secocnd century thought cun be de-
seribed as a luck of uniformity or coheaion regarding the subtle
&nd fine points of theology, as F. J. Hort observed:

In what we call the Age of the Fathers, there was anything

rather than o uniform state of things. lovement was at that

:?Tf‘mgrs rapid than probably at any later time of Christian

istory.
The illusicn of an ancioent creed formulated in & fixed manner has
long led scholars astray. "In the whole of the ancient Church there
are not two writers who guote one and the same creed, and even the
Same Father furmulates hie faith differently on different ccca-
sion.“la Particularly in this era, with the rise of the various
Honarchist groups end reactionary tendencies, the Christian apolo-
gists found it nocessary to treat schismutics in diverse ways.
Due to the sbsence of an authoritative creed or dogmakbic statement
limiting thke bounds of SQECulution, the inaginnfivu tendencies of
many led to prepostercus herosios. Yet the theologians of the
second century certainly contributed immeasurably to the creeds of
the Church, albeit some in-a-negative fashion. As Elliot-Binns
has observed, "Even herebtice and schismatics have their part to

play by exploring the limits of the faith and revealing the neces-

sity for defining its boundariea."ll The same author suggests:

°F. J. Hort, Six Lectures On The Ante-Nicene Fathers (lLondon:
Hacmillan and Co., L895)s De Je

L4ans Lietzmann, The Founding Of The Church Universal, in
The Beginnings Of The Christian Church, translated from the German
by Bertram Lee Woolf (Now fork: Charles Scribner's Sons, 1933),
II, 148,

e He Elliot-Hinns, The Beginrings of Western Christendom
(London: Lutterworth Preas, 1953;. P. 267,
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In their efforts to solve . . . problems, they may have made

mistakes in the course of their thinking; experiments which,

80 to apeak, went wromg, und huve been condemned by the more

mature experience of later ages. It is surely not without

significance that two of the thinkers who stand out in the

Fre-Nicene Church, the one in the East and the other in the

Wlest, Origen and Tertullian, have not unblemished reputations.
Bishop Yand compared the thinking of this age to the trial and
arror experiments knrown to present-day science.13 Since conclu=
sioﬁs in the sphere of theology could not be verified by physical
eéxperiment, the standard of truth rested in coherence and agree-
rent with revealed truth,.

This presents us with a third characteristic of second cen-
tury theology, the generally nccepted truth that in spite of
superficial differences, there was an underlying unity snd basis
of doctrines accepted by all Christians, that of the regulae fidei.
There begun to appear in many Christian uritings short summaries
of belief, objectively stuted, which were called variocusly the
"canon of truth," "the preaching of the Church,” "Rule of Faith"
or regulse fidei. These, however, are not to be confused with the
Christian symbols which existed entirely apart from the Rules of
Faith. Albert C. Outler maintains there were six definitive Rules
cf Faith prior to Origen, those of Ignatius, Aristides, Justin,
Tertullian, Irenaeus, and Hippolytus.lu Each regula contained

that which was considered the principal doctrines of the Church.

127h5a.

135, w. C. Wand, The Four Great Heresies (London: A. R.
Mowbray and Coe.q 1955) p. 15.

I#Albart C. Outler, "Origen And The Regulae Fidei," Church
History, VIII (September, 1939), 215.

12
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48 u defense againot the trend of speculation, Chrisctians were
Compelled to scarch for a trustworthy safeguard against the inroads
of the ynostics and Flatopistz. "The apostles were the last and
only authorities. Also, the Lord was guoted ns the highest author-
itF-“ls The Rule of Faith in offect acted less as a deterrent to
heresy than as its foundation, since most erring thinkers invari-
ably asppealed to the Rule of Faith. Origen cluins to bogin from
the regulae fidei in D¢ Frincipiig and waintoins that the Rule was

simply a sturting point for 3uuculabion.16 The elements which the

six Rules of Fauith mentioned abovy have in common are simply stated
s follous:

l. Uod is Une, le is almnighiy, He is the Father of Jesus, ile
is the creztor of the world.

2« Jesus Christ is the Zon of God, born of the virgin Mary,
wag crucified under Pontius Filate, arose from the dead,

is the Lord whe reigns together with the Father, will
Tebturn to judge Lhe world.

Je The Holy Spirit is holy, it was He who inspired the Old
Testament prophets, it was He who conceived Jeaug7in the
wonb of Hary, ilo dwells in the hearts of saints.

“hile the Rule of Faith in itself would have been an inoffec-

tive guard against wild and free cpeculation, =ince most specula-

tion concernmed itself with the doctrinos of the Rule, the establishe

went of the New Testument cunon aided in stopping the flow of

lBLietzmunn. Ope itey pe 124,

160rigon, De Principiis, Fraef., translated from the Greek nad
Latin Ly Fredoricik Crombie, in ANF, IV, 223-30hk.

170utler, OPs git.y p. 2PlG.
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bseudepigraphical productions upon which erring theologians might
base unsound teachings.

The Church recognized the danger that was threatening her and

Called o halt to the process (of the enlargement of the New

Testement), The principle of apostolic authorship drew the

deciding line in the past and broke the authority of the

free prophetic spirit. What tcok place in the sphere of

Church constitution was paralleled in that of literaturec.

The apostles became the guarantors of both episcopal authority

and of the books of the New 'Pestzment, and the same thing was

to bhappen in regard to doctrinal formulas, In this uqylahe

foundation of the Church Catholic had been Zirmly laid,
Therefore, us a result of the guostics and Platonists within and
without the Church, socond century tieologians witnessed a tendency
to limit 211 speculations to the bounds of the New Testament. In
placing this restriction on thevlogians, the Church also opened
the way for further authoritarianism in the development of the
epiacopate; & study not immediately within the scope of this thesis.

Along with the Rule of Faith and the establishment of the
canon, theso theologiuns were also aware of numerous symbols being
utilized in the liturgical rites of the Church. We may regard the
¢reeds as compendia of the theology of the Church, and may gather
from them those propositions which were common to the theology of
the age. The most ancient text of a creed within our reach is

that of Marcellus of Ancyra (337 or 338 A.D.).lg It was this creed

which Rome adopted when ske adopted Latin coout 150 A.Ds The creed

laLietzuann. op. cit., p. 135.

19
Reinhold Seeberg, History of Doctrines In The Ancient
Ghureh, in Text-dook Of The n!.n_zto?' Of Doctrines, translated from
the Germunszy Charles E. Hay (Grand Rapids: Balier Book liouse,
1954), I, &4. '
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gives exprecsion to the second century theology in these words:

I believe in God (Father) Almighty, and in Christ Jesus, His

only-begetten Jon, borm by the Holy Ghost and the virgin Mary,

lie was crucified under Pontius Pilute and was buried. (And)
the third day Me rose from the dead, sscended into heaven, and
is sitiing on the right hand of the Father, from where He will

Ccoriz Lo judge the living and the dead. #nd in the Holy Ghost,

the ‘uly Church, the forgiveness 36 sins, tlie resurrection of

the ilesb (and life everlasting).

Irenaeus and Tertullian regarded this confession as thoroughly
ecumenical, and Ignatius and Jusvin appear to pre-suppose’ a fixed
formula of this k:l.nd.21 Hans Lietzmann points out-thnt "All the
doctrinal elements to be found in the Apostles' Creed appear about .
the end of the first century in the formularies of the Church,

22 aAna so it

giving theam fullness and an impressive definiteness.”
is necessary to rccagn%zo that alcngside a great variety of opinions
there existed s deep and underlying unity of doctrine and belief

in the second century,\a unity fostered by the regulac fidei, the
sympols, und the growing tendency toward a fixed canon. We shall
proceed tc uncover certain specific doctrinds of God held by the
Fathers, doctrines and idesas which, we recall, Origen combined into
a grand Bynthesisﬂ

The heritage of the Church and its uniqueness in an age

chorged with polytheism was the monotheism of Scripture. That God

aoAs found in Seeberg, op. cit., p. 84, Translation is the

autior's.

2lgceners, ope cit., p. 85.

aaLietzmann, ©Opes Citey p. 140. For an interesting discussion
regurding the occasion for the rise of the symbols see Lietzmannm,
pp. 140-148.
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is One, indivisioble and without parts, was a sine qua non of all

the Church Fathers. Hermas began his Pastor with, "Above all
things, belisve that there ie one God who created and ordered all |
thinzs."23 Jusltin defended the Christians against the charge of
atheism by writing that they worshipped the onme frue God, even as ;
Socrates hud.ah Octavius in iMinucius felix' delightiul dialogue
BCored the polytheism of Caecilius and pointed to the rationality
of believing in the unity of God.?? Tatian advocated the unity of
Cod in his invective against the Greeks.a5 Theophilus expounded
on the nature of God and His attributes in Autolycus, as did
Athenagoras in his defense of Ghriatians.a? The fact that the
persecutions, organized and otherwise, suffered by the early
Christians were due to their rejection of polytheism is accepted
by all students of Church History.

Net only was God's unity defended, but His transcendence was
upheld by most Fathers of the a.-.;e.a8 The populace would understand-

ably charge the Christisns with atheism since no images were

szastor, I. 1; II. 1, traﬁslutad from the Greek by Frederick
Crombie, in ANF, IX, 3-57.
24Justin Martyr, op. cit., Chap. 5, pp. 161-187.
asi-linuc:lus Felix, op. cit., Chap. 21, pp. 169-198.
26Tnt1an.lgg. cit., Chap. 4, pp. 61-83.

Z?Theophilus..ﬂg Autolycus, I. 3, 4, translated from the Greek
by Marcus Dodds, im ANF, II, 07-121.

zsAthenagoras, op. cit., Chap. 5, Pp. 123-148,
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discerniblo in their worship. lience, a major task of the apologists
consisted ip defending themselvesa from the charge of thiz "Zpicurecan
heresy." Theopbilus was one of the first to answer the charge of an
"invisible %od" when he wrote to Autolycus that God can ke perceived
only through His works, and that only after mortality has put on
immortality shall we be sble to sceo God.a9 Athenagoras defonded
God's trsnscendence by writing to M. Aurelius that Christians do
now sorghip the sky or universe, but the one true God.3°
The esrly Christians, together with the Jews, were also
unanimous in asserting God as creator of the world. The particular
metiod e employed in bringing the One in contact with the Many led
theologians into many fanciful speculations, yet the core fact of
God as creator was universally proclaimed. Some leading ideas about
the nature of CGod may be illustrated by a few quotations frox early
writers., Tatian wrote to the Greeks:
Our God does not have Jiis constitution in time. ile alone is
wiltbout beginning; He Himself constitutes the source of the
universe. God is spirit. le does not extend through aatter,
but 1z the author of malerial spirits an¢la£ the figures in
matter. lie ic invieible and 1ntnngible.)
Athenagoras expressed allegiance tos
Cre God, the uncreated, eternaly invisible, impassipblec, in-
compreliensible, uncontainable, comprehended only by mind and
reason, clothed in light and beauty and spirit angapower in-
describable, by whom the totality has cone to be,””

In orief, God 'is everlasting and transcendent, frce from all

29migophilus, op. Cite., I. 5, 6, 7, Pbs 87-121.
30Athcnaguras, Op. cit., Chap..16, pop. 125-iuu.
3lpatian, op. cite, IV. 1, 2, pp. 51-83.

jznthanagoraa. ope. citey X. 1, pp. 123=-143,
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limitations of time and space, posstssed of supernatural power
and glory., Theophilus wrote:

The Zurm of God is ipneffable o« o in glory Ile iz unctiainable,
in greuatness incomiprehensicle, in height inconceivable, in
might incompuarable, in wisdom without peer, inm govdpess in-
isitoble, in well-doinp indescribable. He is without beginning
sgcaune le is uncreatedy and He is unchangzeuble necause ifie is
imnortale-not only to be everyvhere but also to overlook all
things. gnd ¢o hear all things and yot not to be contained in
S528C2,
This divipe transcendence did not remove Goé into a realm of
Eplcuresan remoteness, sut God was knowable through the mediation
of the Loges, as we chall see presently. The Christians of the
second cenbury were guite convinced of theee attributes of CGod
énd spent Llittle time exercising themselves on questions concerning
God as Supreme Being.
f
Te all le 15 Cod, Almignhty Lord, Creator, Upholder, &nd
Auler of the world; He lHimgelf is nct a part of it. At the
sane time lie is the merciful Father who ganireats Himself as
2 - » - " # j
love to men, and eapecially to sinners.
In the teachings concerning the Son and Che Spirit we find
Bore speculastion and less uniforaity, although all confessed their
faith in Jesus Chrizt as exvressed in the symbols and the regulae
fidei. '"from the earliest mcment of thenlogical refiection it was
-
agsumed that Jesus Christ was true God as well as true mun.“5J

The proovlem, therefore, was not whother lHe wus Uoid, but how within

the acnotheistic syctem it was still possible to nmaintain tie unity

33Athcnasoras. Op. Citey Iy 3y P 1235-148.

4
‘4Heva. op. cites p. 3G,

#3G. L. Frestige, God In Patristic Thought (London: Society

For The Fromotion Of Ciristian Knowledge, 1952), p. 76.
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of God while insisting on the deity of one who was distinct from
the Father. oignificant is the fact that the Fathers continued to
follox S5t. John in using tlLe term Logcs to apply to the person of
Christ. Yet in utilizing this sge-old terminolozy, a favored term
of the cullured classes, the Church invited velievers and pagans
@like to ascribe to Christ all the attributes of the many logoi
of antiquity, from leraclitus to Philo. WNeve associates the use
of the torm with an enphasis on the deity of Christ,

‘hienever it (Logos) was mentioned, the interest of all was at
once secured. But that precisely this torm was chosen proves
hou entirely the thouzghts of the Church ucre centered in the
exalted Christ. If they had thought chiefly of ike man Jesus,
Lhoy might camily have characterized him as a second Socrates.
Sut they thought of iiim as Uod, in and with God; and Lence
selected o term such ag Logos in order to make the natter
plain to the beathen.

lowever, it must be emphosized “hat assolute deity was ascribed to
Christ befure the nzme jgﬁggfwné given iHim, not after, sz Prestige
in his exhaustive treatise comwments:
This ha.pened (deity predicated of Chrict), and the fact must
not ube overlooked, bofore and ot after the rise te prominence
explain on already aceepbed Deller in the deity ofyphe Som
not the czuse of such a belief gaining acceptance.
Just as the acceptance of monotheism was takem for granted, so
also the divinity of Christ was a fugdumental article of faith.
Ever larnsck, who at times pocits theories hardly consonant uwith

orthodox bnelief, maintained that Clement, Ignatius, Barnabas and

36

Neve, Spe. Git...p. 4.

37Prestigo, ope. cit., pe xExi.
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Justin could not conceive uf o Christianity without faith in the

divinity of Christ.”°

In the lettorsc of Ignatius, Christ is alwayas
"our God" and "my God." Governor Fliny (Ep. 96) reported that the
Chrigtisns “are accustomed to sing a hymn to Christ as God."

At the sume time the humanity of Jesus was just as clearly
recognized. Igpatiug wrote to the Trellians that Christ was 'con-
ceived by Mary" and was the "seed of Duvid."39 In the Homily of
Clesent we read, "The Lord who saved us, though ile was originally

pirit, became flesh and thus called us."“o Although the dual
nature was recognized, the Ante-Hicane Fathers generally over-
looked the rationnl difficulties connected with the problem,
leaving it to their successors of the Nicene and Post-NHicene ages
to discuss. As pointed cut oy Lietzmann, and as emphasized in the
ireatment of the characteristics of this age:

In the world of ideas of the ecarly Church and its theologians,

all these ways of thought were to be found uncoordinated side

by side: whot modern logical analysis scparates neatly stood
closely togebher in the life and thougbht of the curly Chrige.
tiana, end did so for the most part without any sizns of
clash; but in the course of time theologiuns beczns sware of
hiddeﬂlincungruities. and attemrted to find a genuiae agree=-
nent.

in zddition to the doctrine of Christ's dual nature, Lhe

Ante-Nicene Fathers concerned themselves with discussing llis work.

x5
j"Hurnac!f., Op. citey Be 53.

3915natiua. 'fo The Trallians, translated.from the Greek by
Roberts and Donzldson, in ARF, I, 66=72.

wo, .
Lonily O Elgnnn;, tranclated from clhe Gres’: oy Mzrccus Dodds,
in ANF, VII, 187=-19&8. i
41

Lietzmann, op. Citey Ps 152.
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The Lozos was operative at creation and later in the prophets and
wise me,n.l":2 llis pre-existence is cloarly asserted by Ignatiuc
when he states that before time und space began, Christ was God,
exulted above the angels. He assisted at creation, who later
appeared in the flesh to open the Hingdom of Heaver to the ran-
som&d.hﬁ Hermas saida that "The Son of God is older than lils
Creation, 5. tant lle wes the counsellor of lis creation to the
Fathar."“h Theonhilus asserted much the same thing when he as-
cribed to the Losos 2 role in creation, particularly of rational
crcuturcn.qb Althoush the Logos wns assigned the work of creation,
this in no way detracted from the activity of the Father, as Hatch
Comments, "lIis (the Father's) supremacy was as absolute as His
unity: there was no rival, dbecause in either view (modal or
substantive) the Logos was Gad."hs

Little is found of the Pauline doctrines in the Ante-Ricene
FPathers. ALL speak of Christ's work, yet there is little clari-
fication us to wherein that work consistéd. leaving the later
Alexzndrians to pose him merely as a divine teacher without fear

of contradiction. In view of the flagrant licentiousness of the

times the emphasis on legslism and moralism outwueighed that of

haJuutin Martyr, op. cit., I. 44, pp. 161-137.

l‘. . .

'jIgnmtius, To The Magnesisans, tronslated from thke Greek by
Roberts and Donaldson, in ANF, I, 59-55.

4l d -
Pastot‘. _G_Ll_- cit-' IX. 12. P.g Bhe 3-57.

“Srneophilua, op. citss II. 10, pp. 67-121.

'*"uatch. op. Cibey Pe 200.
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freedom in Christ. However, there is a beoautiful testimony
approachins Pauline tedching in the ninth chapter of Diognetus.

Contrary to the thinking of some scholars, the Holy Spirit
Wwas certainly not ignored in Lhe theological discussions of early
Chriastendom. A whole sories of detailed confessions concerning
the existence of the Holy Spirit can be found in the Ante-liicene
Fathers, end most give expression to Eis deity. Yet there appecred
no definitive or explicit tradition concerning the position and
voriz of the Spirlt.

In practice, whon a distinction comea to be made between

that which belongas to deity and that which belongs to

croation, the line is drawn below the triad of divine

entitics, and not below a dyad. The expression of divinity

is three-fold, The holy Spirit may not be directly called

God, ouk le stands unquﬂstionaa%y on that side of the border-

line which velongs to godhead.
fost of the Fathers recognized the Spirit's influence in the 01d
Testoment prophets, as reflected in Justin, "The holy prophetic
Spirit taught us this through ﬁcsaa."us Athenagoras wrote that

"the prophets ubtered the messaze with which they were inspired

in a statec of supercession of their rationzl consciousness, as

47

Prestige, op. cit., p. 6.

qsdustin Hartyr, ops git., I. 4y, 1, »p. 161-187. 3Sece also
. bis Dislogue Uith Trycho, translated from the Greck by Dodds and
Reith, in ANF, I, 19%-272. "As the lioly Spirit cries through
Isainh.," Clement of Rome in hie epistle to the Corirnthisns, I.
13, 1, translaoted from the Greek by Dodds and Reith, in AKF, I,
5-21, gquotes Sazmuel, "The loly Spirit saith.”" The Didachee, XI.
7, translated from the Gresz by Robertson, in ANP, VII, 78-35,
mertions the Spirit, "the 0ld Testament prophets speak in the

Spirit.”




22

the divine Spirit moved them, and the Spirit employed them as a
flutist breatkes inte a 1:‘1:.11:0."1}9

By the time of Origen a definite Trinity was recognized in
the godhend. Although the baptismal formulas had used the Trin-
iterien symbol since 100 A.D., the theologians did not speculate
on the relotionships of the Persons within the Trinity. Clénont
of Rome wrote to the Corinthians, “llave we not one God =nd one
Christ aud one apirit of grace shed upon uu?“so Justin recognized

baptism in the nane of the Triunme God,51 as did the Didachee before

22

5

hime Athensgoras was the first to submit a rationel demonstra-
tion of the Trinity, vhile Theophilus was the first to use the
tern jﬁj;g;—aj Tertullian contributed toward the definition of
this aoctrine by the Church in his treatise against Praxeas, in
which work the term trinitas is first used in the extunt works of
Clhiristendon.

Prestise offers an interesting insight concorning the tardi-
ness of speculation avout the Holy Spirit and tihe Trinity in gen-
eral when he writes:

Down to the fourth century the deity of the lioly Spirit came

in for much less either of explicit assertion or of direct
attack thun that of the Son. Largely this rosult wis due to

/] :
'3 thenagoras, op. Gite, IXe 1, pp. 123-143.

0¢1enent of Rome, op. cit., I. 46, 6, pp. 5-21.
*lJustin Mertyr, op. Git., Chap. 61, pp. 161-187.
““pidachee, op. cit., VII. L, pp. 79-85.

53Theophilua. ope Citey IXe 3y pPps 07=121.
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i85 raising no special problem. If the godhead was not unitary
it wss as simple to conceive of three Persons as of two; hence,
the deity of Christ carried the weight of the Trinitarian con-
troversies without any necessity for extending the range of
dispute, and as 2 natter of history, the settlement of the
problems connected with the Fatber and the Son was found to
lead tg,un imnediate solution of the whole Tripitarian diffi-
culty.”

Origen, looking back upon the second cenéury, saw an age of
discussion wnd conflict. It was not until he endeavored to combine
these theological currents into a systemutic sclhieme that the Church
Catholic was forced to assert itself in an authoritative way at
Bicea. By uszing the speculative methods, the tenets of the creeds
and the Rules of Faith, the Alexandrian school errived at a system
of theolugy implicit and explicit in the second century theologians.
Origen himself summarized the current doctrine of God in the preface
to kis grest dogmatical treoatise, as we shall observe. 1n this way

all tho varisnles and cunstunts of this century found a meceting

place in Alexandria.

rll_
z Preastige, op. cit., D. 30.




* CHAPTUR IIX
CRIGEN==III3 LIFE AND WORKS

Origen was born in Alexundri:i about the year 185 A.D. Although
his nane seoms to have been derived from that on an Lgyptian deity,
_there iz little recuson te doubt that his parents were Christian at
the time of his birth. He was surnamed Adamantius because of his
capaecity for inJefutig;ule toil.l His father, Lesonidas, was of
Greeic descent, if not a Greek by ovirth, and appears to have been
a man of breadth and culture. Lesnidas was his son's instructor,
&nd while he introduced him to the elements of general culture, he
made it bis special care to familiorize him with the Holy Scriptures,
not allowing « day to pass in which the boy did not learm by heart
and repeat considerable portions"of it. Of;bhese early studles
Mackinncn writes, '"Hius precocity in the krowledge of the Scriptures
83 well as of other subjects gave a foretaste of his future eminence
as a Christian scholur."2 Buscbius relates that Origen was already
at this time not catisfied with the plain and obvious meaning of the
text of scripture, but sought to penetrate into its deeper signifi-

cation, causing his father trouble by the questions which he put to

him pB4srding the seuse of particuler puasasesos

“Eusebius, Scciesiastical History, translated from the Greelk
by Rev. C. F. Crussc (London: Qeorge Bell and Sons, 1892) J s

2 Janee Mackinnon, from Christ To Conatantine (llew York:
Longuans, Green, ard Coes 1950), De HUDs

DEusobiua. Ope cit., VI, £, para. 9.
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In the yesr 202 A.Dey, when Origen was about seventeen yeara
old, the great persecution of the Christians under Septimius
Severus broke out, and among the victime was Leonidas, who was
&pprehended and put intc prison. Origen's eagerness to share the
fate of his father was frustrated only by nhiz mother's device of
hiding his clothes. TUnable te viéit nie condenned father, Origen
wrote to him, "Take heed, my father, that you do not change your
mind for our smke.“h Origen urote

bidding his father stand fast, though his life should be

taken away and his property confiscated. There is not in the

annals of ancient persecution a more notable example of that

moral and spiritual strength which knows nothing of flesh

and bloor whpn the question is between confessing Christ and
denying Him,

Leonides renanined stesdi.ut and was executeds

In the hour of need a vrich and poble “ady of Alexandria, who
is nowhere named but who is ssid to bave been a Christisn, inter-
ested herself in Lhe bereaved and impoverished family. She opened
her home and treasury to the youthful Origen. The company in which
he found hinzelf was far from agracnble, however, since he shared
the house. with a2 certain Paul of intioch, whom Eusebius terns, "an
advocate of the heresies then oxiating in Alexnndria.“e Finding
conditions at this houme intolerable, Origen ventured to support
his mother and six younger brothers by becoming a -teacher of rhet-

orie_and grammar. As he had been carefully instructed by his father

"'Euseb:l.ua. SPe citey VIe 2

)
David Duff, The Early Church, edited by David Duff II
&

rl
(Edinburghs T. & T. Clark, 1891), . 284.

SBuaebiua. Ope cite., VI. 2.
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in Greek literature, he was avle to carry on hic instructions with
2 high degree of success.

Clement of Alexandria wes forced to flee the city during the
Same persecution which had taken Leonidas, thua leaving vacant the
presidency of the fumed catechetical school. The eminent loarning
and fume of the scholarly Origen, who was only eighteen rears of
aje, czused him to be recognized as Clement's successor. However,
it appears as though Origen's official appointment to the position
“as not made until after his success had becn assured. At any rate,
within & short time the bishop, Demetrius, officially placed Origen
at the heawd of the school.

Origen's succession to the presidency of the school was ac-

¢idental rather than otherwise. He saw that there were young

Chrictians and inguirers who desired to loarn, and that there

was none but himselfi who was able and willing to assume the

ﬁugﬁrdgus duty of ?nstrucbing them. Demetrius 5saignod hin

oniy after he had been successful as a teacher.
Hesnwhile the persecution continued. The Edict of Severus was di=
rected againet conversions to Christianity, not against those who
had been born of Christian parents snd were Christians irom birth.
This ie =n explanation of Origen's escape from sharing his father's
death. "Hie youth and his comparative obscurity sheltered him from
immedinte pcril."s Origen's diligence and learning soon attracted

many pupils, a number of whonm attested to the zeal with which

Origen inspired them by sealing their Christian confessions with

?y. ¥. Farrar, Lives Of The Fathers (London: Adam and Charles
Slack, 1907) I, 395.

8Ibid.
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martyrdom. Some of his scholars became notable in the later his-
tory of the Church, among them FPlutarch, who died the death of a
martyr, and Heracles, who afterwards became the bishop of Alex-
andria. Students were attracted to the achool not only because of
the outstanding abilities of its master, but also because of his
unquestioned piety uand asceticism. le refused remuneration for
bis labors but supported himself by selling his books, most of
them manuscripts which he himself had copied. After a day of
teaching in the school he s ent the greater part of the night
studying Lhe Scriptures, which he knew almost entirely by heart.
Vhen fipally he did lie down to sleep, it was not on a bed but on
the bure ground. lie literally carried out the command of the
Savior not to gouse:s_twa coats nor wear shoes.

That Origen carried his asceticism to the extent of literally
interpreting Matthew 19:12 by committing self-mutilation is uni-
versally recorded by church historians. However, the issue itself
is at best controversial. Farrar claims:

It has been questioned by Schnitzer and Baur. Euszbius is our

sole original authority om this subject, and although he had

access to docunents which exist no logger. he was by no means
exenpt from the possibility of error.
Origen's commentary on Matthew 19:12 pointa against his personal
share in the error, and it is remarkable that in the Alexandrian
synods which more or less conderned Origen no reference was made

to a circumstance which, in the current condition of Biblical

1bid., p- 399.
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éXegesis, would have furnished the vest justification for their
Severity, 10

On the other hand, Fairweatner claims:

That he could have dome this has been declared incredible

(Schnitzsr, Baur), although upon insufficient grounds. The

fact is well attosted, lioreover, the practiie in question

was far from uncommon in the ancient world.
At best the account is uncertain.

Some authorities claim that the idea of severe self-denial
and asceticism was in the fabric of the times. Hatch points out
that Epictetus, Marcus Aurelius, and other Stoics claimed three
elements essential in attaining goudness: nature, learning, and
. 2
ulccipliue.l Fairweather, in discussing Origen's asceticism,
writes:

At this period, the Uraeco-iHoman world, weary of an emnervating

self-indulgence, turned wistfully from the refinements of

Zpicureanism to the stern renunciations of Stoicism, with the

remarkable result that Jewish theosophy, the later Flatonism,

and Christianity were all looking in the direction °£38elf'
denial as the key to the deepest philosophy of life.”

for o number of years Origen continued tc labor with growing
success. In consequence of the increasing numbers, and with the

vieuw of gaining more time for the inveatigation of divine truth,

he entrusted to Heracles tle task of instructing the younger and

107014,

lIWilliam Fairweather, Origon and Greek Patristic Theologzy
(¥ew York: Charles Scribner's Sons, 190L1), P.. 3.

12awin Hatch, The Influence Of QGreek Ideas On Christianity
(Few York: Harper und Brothers Publishers, 1957), p. 140

15Fairweather, op. Cite, v 42.
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Wealter, JSince the school was attracting more and more learned
Scholars, many of them pagans cearching for the truth, Origen
Sought to equip himzelf to meet the challenge of heuthenisa by
becoming its student, He went to the most famous philosopher of
the time, Ammonius Haccus, the supposed founder of Neo=Platonism,
and there met rorphyry, the greatest exponent of tie school.
Porphyry later wrcte of Origen:
e wus a scholar of Ammonius and made great progress in his
philosophy; he belonged, however, to the barbarous and corrupt
sect of Christians, and so corrunted snd falgified the excel-
lernl things which he had learned, mixing up out}endiah fables
with the trus doctrine of God and the universe.
Lietzmann writes of Origen's interest in Neo-Platonism:
fis studies under Ammonius sere actually of the greatest
importance to him, because they made him systematically
gcquuinted with the methods of the entire mode of feeling
and thought which pasipd as modern learning at the beginning
of the third century. 2 :
During theae yeara Origern also sought to acquaint himself with
the Hebrew languoge, studying under a certain Rabbi Hulllus. This
is & remorkable circumstance, as the Fathers generally were not
only content with the Septuagint, but appeur to have regarded it
as equally inspired and authoritative with the original.l6
Origen interrupted his labors with occasional journeys. IHe

visited Rome during the bishopric of Zephyrinus about 215 A.D.,

lhAs quoted in Dulf, op. cit., 2. 203.

lgﬂnns Lietzmann, The Founding Of The Church Universal, in

The. Beginnings: Of The Christian Church, translated from the German
by Berg'nam""l:eie'- ToolYf (Wew JOrks Charles Scribner's Sons, 1933),

II, 338,

16Du£f,.gg. ¢it., p. 209. BEusebius expounds at length con-
cerping Origen's progress in these studies, especially in philos-
ophy. See Beclesiastical fistory, VI, 18 and 19,

[ ——
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where he made the acquaintance of Hippolytns{17 The Zame of the
great Alexandrian was not confined to his native land, however, and
about 216 A.D. & request wus made by the Roman governor of the
drovince of Arabia to Demetrius und the prefect of Egypt that he
might hold an interview with Origen. 'YWe know very little about the
irabian trip, znd Eusebius offers scant information when he merely
states, "laving accomplished the objects of his journey, he azain
returned to Alexandria.“la

In 216 f.D. Caracalla visited Alexandria and begun inflicting
tortures there, particularly upon scholars. Origen left Alexandria
and journeyed to Palestine, where his acquaintance with Theoctistus,
Sishop of Cnesarea, and Alexander, Bishop of Jerusalem, ushered
in & new period of life for him. Although not even a presbyter,

Origen wae recegnized as an eminent doctor ecclesiae, and the

Paleatinion bishops requeated him to honor them by delivering dis-
courzes in tuneir churches., Demetrius was incensed at what he
considered a breach of the Church's law and tradition, allowing an
unordained layman to preach in the Church, and he demanded Urigen's
imnediate recall. Origen complied, but the Palestinian bishops
claimed their action was not without procedent and that they had
violated no lawg. Mackinron says of this incident:

The Palestinian Church had evidently rotained the old freedom

of prophesying open to any member of the congregation, at
least with the episcopal sanction. That of Alexandria, on the

17 cusebius, op. oit., ¥1, 19.
181014,
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other hand, bhud adogted the practice, which had by this time

apparently vecome widesproaad, of restricting edification to

the Lishop or the presbyter. COrigen evidently felt himself

at liberty to disregurd the Alexandrian practice in a region

where it did not apply, and pigbably resented the rather over=-

bearing conduct of Demetrius,.

Origen returned to Alexandria to begin fifteen years of intenae
and prolific authorship. A certzin Ambrosius who had been converted
from Velentinionism attached himself te Origen's school, and the
two becnme intimote friends. OUrigen himself Lad beeon most reluctant
to produce writings, yet at the insistence aud urging of Ambrosius,
referred to by Crigen as "my teskmaster,” hundreds of manuscripts
flowed from his pen. Ambrosius furnished him with:

ficre thon seven amanuenses, who relieved each othsr at stated

tires, ard with an equal number of transcribers, a}eng with

Joung sirls wio had been practiced in calligraphy.

Haciktinnon says of these years:

The literary activity must have been prodigous, and probably

they were among the happlest which Urigen ever enjoyed.

dngeged dn his faverite studies, surrounded by mzny friends,

cdding yearly to his oun stores of learning, and enriching

the literature of the Church with Ereatises of the highest

velue o o o it is difficult to conceive a congdition of things

more congeniul to the mind of a true scholar.
i1t was curing tlese years that Crigen produced most of the major
exegetical, critical, and textual works we shall discuss later.

Only one incident of any importunce seens to have tuken place

during thess yeurs, his visit to Julia Mammaea, tie wother of the

3 ;
J')i-imzll::i.:m.:an, Ope Citey pe 45J.

“Ousebiva, op. oit., VI, 23.

Zl?rederiek Cronmbie, "Introductory liote to the Works Of
Origen," in The Ante-Nicene Fathers, edited by iAlexander Roberts
and James Dopaldson (Grand Rapidss Berdcans Publishing Co., 1951),
Iv' 227.
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eaperor, Alexander Severus. Origen responded to her invitation to
visit her in Antioch, during which Eime he engaged in "exhibiting
innumerable illustrations of the glory of the Lord, ond of the
excellence of divine instruction, and then hastened back to his
accuatomed .-':t:uv.i.e&."&a

Aboutl tle year 228 A.U. Origen was summoned to Achaia to con-
duct some business of which nothing is known with certainty. fHe
took his way over Palestine, and at Caesarea the bishop, Theoctistus,
with tLe cuncurrence of Alexander of Jerusalem, ordained him a
presbyter. Mo doubt the motives of his friends were of the highest
kind, out h's oriinaztion proved for Origen the beginning of diffi-
Culties which were to plague him for many years. FPerhaps Theo-
Ctistus and slexander sought to remove the former ground of charges
ajainct them, but in so doing brought more censure upon tlhomselves

from Demetrius. Fairwsather offers another possible motivation

for Origen's ordination:

It is probabie that he desired presbyterial status in view of
the difficult task awaiting him in Greece, while oz their
(Palestiniesi bishops') part, they may have thought it well to
obviate all rislk ossfurther recbukes from Demetrius by licens-
ing him to preach,
Origen finished his task in Greece and returned to Alexandria,
only to find & storm had géthered around him., This time Demetrius
was not content simply to rebuke and denounce Origen, but convoked
a synod ip 231 A.D. composed of Egyptian bishops und Alexandrian

presbyters, who declared Origen unworthy to hold the office of

a‘.ﬂusabiuS' OD. cito. VI| 2l.

asFairweather. Oop. cit.y Po 50.
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Seacher and excommunicated him from the fellowskip of thke Church
of ilexandric. lol content with cthe pronouncements of the first
synod, a second assembly, cvonsisting of bishops entirely under the
influence of Demetrius, deposed him from the ofrice of presbyter.
These resolutions werc communicated to the churches around the
terld and were concurred in by all excepting those in Palestine,
Pheenicia, Arabia, and Greece.

duch bns been wrilten cuncerning vhe motivations proapting
the depesition of Origen from uffice.gh Inssnuch as a large sog-
ment of the Church Catholic today still agrees with the denounce-
dente lirst enacted agalnst Origen by his bishep, we shall briefly
examine some of the viewpoints of historians concerning the issue.

lieretical doctrines aro sometimes made the cause of Origen's
dispisanl. Cyril C. Richardsen clazims that the major cause for
C¢ondemnution wus Origen's tendency toward unorthodox views. "Also
bis doctrines were called into guestion. This charge of heresy
was due to an increasing aversion from pagan philosophy during the
third ¢:e.~:t’.ur;,-."'?5

Following the lead of Eusebius.dﬁ some claim episcopal jeal-

ousy the wmain cause for Origen's condemnation. Cardinal Newman

1
- .
“'For a good summary see Cugene De Pressenso, The Early Years

of Chrictianity, translzted from the Fraonch by Annie liarwood-
Holmden [“ew Yorik: Nelson and iPhillips, 1376), pp. 113 ff.

-~
““Cyril C. Richardson, "The Condommation of Origen," Church
Higtory, VI (March, 1937), 50-6k4,

263usebiua. op. cit., ¥I, 22 und 25.
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w¥rote that "Origen wos the victim of episcopal euvy.“27 fair-
weather, writing in the sume ve{n. maeintains that "Demetrius had
nursed his wrath te keep it warm against his return,'and Origen,
fully geuging the situstion, voluntarily left the ci.ty.“za

On th other hand, Pressernse claims that

Jemetrius nad long been the friend of Origen; he was proud of

tle lustre whick his teachings had shed upon the Church of

Alexandriae The feelings of base jealousy which Eusebius

imputes to him are gratuitously supposed, znd rest on no hkis-

toricel basis. That which is caertain is that Demetrius sought

e reinforce the apiacogﬁbe and to restrict the liberties of

the Christian community.

38ill others attempt Lo explain the condernstion by making
reference to Origen's alleged self-mutilation, charging that the
office of the priccthood was closed to a eunuch., lowever, the
apesteclic conon chich forbade the priesthocd to a eunuch was as *
Yet not in force, else the resistance of the churches of Syria
could hkave been guelled by & simple appeal to an accepted rule,
and the elders ubt slexandria would not have hesitated to degrade
Origen in the first synod.

The incidont which provoked the entire controversy secns to

bave been Origen's comsecration by a bishop other than Lis own.

Hovwever, tle first synmcd convoked by Demetrius did not venture to

27 3 : -
John lNownan, liistory Of The Ariams (Edimburgh: T. and T.
Clark), I, 404. : ST R TR T "

ZaFuirweather, op. citey p. 5le
e Clbey Do 112-

zgrrcuuunsé,_;;
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dispute the cons ecration; hence, to that asgembly it soemed legi-
timate, Hort writes that

Demetrius assembled & synod af bishops and of certain pres-

byterss « « » They did not agree to reject his (Origen's)

ordination as apparently Dematrius wished. Our too fragmen-
tary autLu:muisa do not tell us quite clearly the ground of
condennation.”

Pressensé makes the claim that the only motivation in con-
demning Origen was thot of meintaining episcopal supremacy, as
noted above. e maintains that

£ is important for us to note that the hierarchical tendency
had no more declured ememy than Origen, the fineat genius of

Christian theology. FKHis uot;lity in this sphere has been

hithertc too little noticed.”

A reasonable and acceptable summary of the entire controversy is

given us by Fairweather.

These circumsbtances (the loan of the proceedings of the coun-
€ilz) and the comewhat fluid condition of Church law and .
diseipline that then obtained, render it difficult to adju- '
dicute in thie quarrel. DBoth were right and both were wronge. '
Origen should not have been ordained outside of Alexandria,
and Dometrius should ngt have kept him without recognition
for such a long ;ime

Origen wae left with no recourse but to take himself to kis
friends in Syris--Theoctistus and Alexander. While iiving in
Caesaurea, he made numerous trips around the loly Land, visiting
various locations hallowed by the memory of his Lord. Ambrosius
Joined him in Caesorea, and supported by his taskmaster, the exiled

scholar devoted himself chiefly to bis exegetical and critical works.

39 Fo Je Hort, Six Lectures Un Thg Ante-Nicene Fathers (London:
Macmillan and Co., 1895) Pe 121.

e Pressenass, Op. citey, p. ll2.

.

3aFnirueuther, ope Citey Pe 53,
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The Cucsarcun school enjoyed widespread fame, attracting scholars
who were to become notable in the later history of the Church, such
as dregory Thaumaturgus and Firamiliane.

The Maximinian persecution (235 A.D.) obliged Crigen to toke
refuge in Ceppuedocian Caesarea for three years, whers he was for-
tunate to discover various texts of the Greck Testament unknown
up until that time. It was from here, too, that he composed his

LExbortation To Martyrdom, addressed to his friecnds Ambrosius and

Protoctetus, whe had been imprisoned but escaped with their lives
after the persecution ended. In 238 A.D. Origen roturned again to
tre scene of hic lobors in Caesarca.

Ouring the noxt five years he travelled occasionally within
and outside of Palestine. In Athens he disruted with one Bassus
concerning the canonicity of the Book of Susanna. On two occasions
he answercd invitations by Arabian officials to come and assist in
straightening ocut heresies. The [irst visit was successiul in
bringing Beryllus, Bishow of Bostra, to the realization of hie
errors =znd an acknowledgement of the truth. The second visit was
prompted by heretical views regarding the resurrection of the dead,
wherein Origen convinced his heurers fhat the soul did not die with
the body but lived on into eternity. Farrar srites concerning these
vigits:s

Far frow veing regarded as o deposed priest snd an excommuni-

cﬁted heretic, they reverenced ygn as the most powerful living
champion of the orthodox faithk.

53Farrar. op. citey pe 4235.
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Richardson urites reogording Urigen's numerous pacific v»nhures.
From the nunber of visits that Origen paid to Antiach. Arabia,
and Achain to refute heretics and defend thke faith, we are
left with the impression thaot not onlythe keenness of his
scholarship but aiso the unimpeachable orthodoxy of his bs ief
was widely recognized in the Christian world of that day.

ifort gives us insights into Origen's successful methods in rec-

onciling men ts the truth and to one another:
In each case, instead ¢f using declamation and anathemas, he
sought auict conferences with the men who had propounded
these doctrinea; and in each cuuejgucceedad in persuading .
them that they had been in error.
‘eakened apd broken in health, Origen diecd in Tyre following

the tortures he ondured during the Decizn persecution (c. 250

AeDe)s The dote of his death is usually fixed at 254 A.D. at the

age of wixty-nine yeurs. for many years his resting place in the

wall behind the high altar of the church in Tyre was honored, and
the riemory of his greatness still lingers about a spot where even
the fame of tie great imperor Barbarossa bas longz been forgotten.

Fer two centuries the Church loved and honored him passionately,

36

only to condemn him a5 a heretic & century later.

In discussing Origen's works we shall treat successively his
Biblical werks, apologetical and polemical works, asceticzl

writings and letters, and finally his great theological writings.

Perhaps the greatest and best known of Origen's 3iblical

works is the Hexapla, or six-fold iible. It contained 0ld Testament

’“Richardson. op. ¢it., p. 51.

3Yort, op. cite, pe 125.
36

Lietzmann, ope Citey Pe Jude
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texts arrangzed in six columns, according to the following scherme:

@) The liebrew text in Hebrew characters

b) The lebrew text in Grack characters

¢) The lreek version of Aquila

d) The Grae': version of Symmachus

@) The Greek verslon of the Sentuagint

) The Greek: version of Theodotion

This arrangement of the texts enabled one to compare the
various versions current to determine the exact meaning of the
originul, PFairweather spesks eloquently of this initial effort at
textusl criticism wheon he writes:
S an example of gheer pluck and monumental industry there is

Lapes nothing in the annals of scholarship to compare wigy

s Irist achievement in the field of Biblical criticism.
Origen sougit an improvement of the text of tke Septuagint by pro-
viding » recension more reliable than the text of any single manu-
sCripi then existinge. On the other hand, he sought to exhibit the
real state of L.e¢ case as between the Septuagint and the Hebrew
text, sc that Christians might no longer be at a disadvantage in
their dispututions witi the Jews.

Other Seriptural writings of Origen include his Scholia, or

borief notes on the more difficult passages of thle Bible, his

lomilies, 2nd his Commentaries. Cnly a few passages of the Scholia

have been wreserved, In his liomilies Orizen usually discusses a
text from «s many viewpoints as his imagination can muster. About
tuc hundred hove boen preserved, most of them in Latin translations

by Rufinus and St. Jerome. In the Commentaries Crigen sought to

37Fairweabhor, Bp. citey pe 100.
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explain scientifically the books of Scripture. The value of his
Comments has largely been depreciated because of his failure to
note or discuss the literal sense of passages, o criticism to be
discussed in tle succeedins chapter. In commenting om Origen's
eéxegelical and Biblical writings, one authority maintains that he
knew the (recic grommar and Greek lenguage as thoroughly as any
Ureek scholar of his time. His commentaries, howover, are not with-
out faults, inasmuch as they are marred by their excessive leangth
eénd discursiveness, lacking clarity and overloaded with irrele-
vancies and reyetitiOﬂG.ys

Urigen's principal apologetical work is his treatise against
Calsus, written in oight books. Celsus was a learned pagan who had
wade a thorough iavestigation of Christianity, and his attack was
at once orne of the most insidious and serious attacks on the Church
up to the end of the second century. Origen, at thc insistence of

Ambrosius, undertook tu write a defense of tie faith which had been

attacked in Celsus' writing, Discourse on Truth. As a fierce an-

tagonisgt and merciless eritic of the Christiun religion, Celsuas
has been called the "Yoltaire of the Second Century."
Not only is he (Celsus) well informed; it 13 scarcely an
exaggeration ¢5 say that no more plausible disserggbion
againat the Christian faith has ever been penned.

If Celous® attack had boen merciless, Origen's defence was

equrally competent and displayed to a high degree his knowledge of

3 bid., pe 121.

391bid., p. 106.
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the litersture of the ancients as well as of Scripture. Hort

Sumrarizes his views of the Contra Celsum in these words;

The books against Celsus contain at once the best and the
rost comprehensive defense of the Christian f&bhh which has
Come down to us {rom the days of the Fathers.

Origen hos left us two ascetical writings, his Exhortation

Io Mertyrdom and a treatise On Prayer. lis fame also called forth
an extonsive correspondence. Bugebius had gathered more than one
hundred letters; however, only two complete epistles have reached
Usy, a letter to Gregory Thaumaturgus and one to Julius Africanus.
Origen®s ona great theological writing is the De Principiis,
or the writing concerning First Frinciples. It was written around
4 éﬁo Lele while he was still a resident of Alexandria. Origen
States his purpose in the introduction. OGStarting with tkhe apos-
tolic and ecclesiostical presching, which is the source of the
Christian faith, he attempte to give a conmnected and systematic
Ereatuent of the fundamental tenets of that faith by bringing
together its many elements, c¢learing up certain difficulties, and
completing ideas which were but implicit with the apcstles. The
“hole idea is that of a Summa Theologica. Tixeront maintains that
"only a genius conld have conceived of it in Origen's bime."“l

However, errors crevt into the text which proved injurious to the

quort. op. cite.y p. 151,

‘*IJ. Tixeront, A Handbook Of Patrology, trznslated from the
French by 3. A. Rmcmers (St. Louia: B. lierder Book Co., 1951),

Pe 95,
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reputation of the book and its author. Hetch says of this work:

In the De Principiis of Origen we have the first complete

systen of dogmz; and I recomyend the study of it, of its

omissions as well ns of its assertions, of the strange fact

that the features of it which are in stromngest contrast to

later dogpatice are in fact its « « « most conservative

elenents,

Although frequentiy the fundamental truths of Christimnity
are overshadowed by the general philosophical speculations of the
agey novertholess the work displays throughout a spirit of unwa-
Vering loyalty to Scripture and t4 the creed of the Church. Espe-
¢ially do we find Origen on solid Scriptural grounds when speculating
about the godhead, albeit at times the speculations arrive at the
truth through devicus wayse. It wae Crigon's resolve tc outline the
faith of the Church as revealed im Scripture, and then to build upon
thie bamis further elaborations which he considered implicit in the
apostles, The immediate goal was not, however, edification of the
saints, but rather a poleomical and apologetical one.

The object, lowever, which his taskmaster and himself had in

view in publishing the results of his . « + theological studies

was not in fine writing, but the checkmating of the Gnostics,

who under coyer of the gnosig set themselves against God's
Holy Church. -

This is the man and these his writings. Of his eminence and
importance im Christendom there is little question, although the

Church has produced men who claim hie influence more negative than

poasitive. Farrar makes the claims

In the history of the eazarly Church there is no name nobler
or more remarkable than thet of Origen. « « « He has exercised
an influence deeper in many respects than that even of

kaﬁatoh, One. E_j_._tog Pe 323,

“%‘a!.rwoathor. Ope Cites pe 48,
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Augustine. By general admission he is the greatest, in almost

every respect, of all &no great Christian teachers of thre

first three centuries.

Although one may compare Origen with Avgustine in point of
influence and lesrping, yet the life-long self-denial and purity
of life of Urigen cortrasts merkedly with the sin-stained youth of
Augustine, One hepitates to culogize a personage to the exclusion
of recognizing his errors. The judgement of ilhe centuries has
concerned itself primarily with the negutbtive aspects of Urigen's
influsnce; Lowever, whilc maintsining an impartial attitude we
shall endeavor to point out Origen's orighter more positive comn-

tridutions o the Church while outlining his doctirine of God as

reflected in his theological writing.

Farrar, op. cite., p. 391.




CHAPTER 1V
ORIGEN AND The HELLERISTIC METHOCD

Many ottempts have been made, particularly in modérm times,
to show Lthat the Church by its doctrinal defimitionc changed the
whole character of the Gospel. Thus it ia said that an ethical
Sermon has bewn changed into @ metaphysical creed. The ablest and
nost portentous expomition of this view 1s to be found in larnack's
Mistory OFf Dogma. In the introduckion to the lstier work, Fhilip
Rieff maintsins that by the fourth century the living Gospel had
been meskod in Greek philesophy and that dogma in gemeral is a
bad havit of intellectualizing which the Christian picked up fron
the Greex when be fled from the Je#.l

On the controry, however, modern scholars maintain that the
esgentiuls of tle Christian kerygma appear in the New Testament
and chut loter formulations were merely a systematic presentation
of that which the apostles did not venture to set in logical order.
“e bdelieve this thesis to be true. The fact that the =spologists
utilized the philoaophical methodology and forms of speech cannot
be denied, but to insist that this utilization changed the very
content of the Gospel is untennble. NWeve has writien that the HNew

Testament does not offer a formulated =nd systematized scheme of

doctrines for the Church, but that it does supply the principles

1Phil:i.p Rief, "Introduction,” to idolph Harnaclz, Outlines Of
The History Of Dogma, traznslsted from the Germen by Edwin Knox

iiitchell (Boston: deacon Presz, 1957), p. 4.
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and set the standards for the later definition of dogma.z Froatige
maintains that the only point of affinity with Gresk philosophy
¥a3 one of using the rational method, and that method was by no
means the mole property of the Greoks.

There ic nothing particularly ilellenic, still less pagan,
about the rational method, except that the Greeks had the
providential wrivilege of its discovery and development. In
itself it is a part of the equipment with,which human nature
has been endosed by God who made mankind.”
Scholars who terd toward the llarnack thesis are prome to recognize
Origen ne being the very cmbodiment of hellenized Christianity.
Theologizps and atudents unucquainted with Origen's uritiﬁﬁﬂ will
invariably identify him with allegory or philosophy at the very
sound of lLim nome. Yet the Church is surely indebted to him pri-
merily oo seins the first systematiclian, one who applied the

rational method in order to set forth a lucid, orderly, and sys- 5

tematic exposition of the faith. That the Church cherged him wmith

hereay is guite immcteriel. Heve raecognizes Origern's eminence in
thie respect when he urites:
Origen was a pioneer in tke quest for theological method.
Ircnaeus? refuszl to recognize philosophy prevented him from
naking ony contribution to the solution of the Trinitarian

probler:s Put the contribution of Origen and his successors
was greast.

Th= most appurent element in Origen's thinking is that of

Alexandrian erudition. 3pecu1nt1vé theologians have often been

EJ. L, lieve, listory Of Christisn Doctrine, in A listory Of
Christian Thought (FhilodeIphia: The Hublenberg Press, 1955; T 33.

2051, Prestize, God In Patristic Thought (Londom: Soclety
For The Promotion Gf Christian Knmowledge, 1952), p. xiii.

uﬂavc. Op. Citey pe 85
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influenced by contemporary philosophy, and the Alexandrians of
the third century were heirs both to the revival of Platoniem
and the growing Christianity. It was quite natural that the seat
of Christian learning should spring up in the intellectual capital
of the world. "Contiguity tv a great seat of learning has always
a&n influence on Church 1:l.£‘e."5 Alexandria was no exception. The
@utual effects of Church and classical learning upon each other
gave %o the catechetical instruction & more systematic and scho=
lastic form than elsewhere. In spite of Lthe metaphysical and
apeculative coloring of the century, however, fundamental to our
understunding of Origen ic the bagic fact that he was primarily a
Biblicul theologlan. "Origen lived in the Bible to an extent which
perhaps no one else has rivalled except Luther.“6 The inmportant
difference Letween Origen and philosophy is bis adherence to the
Bivle und the teachings of the Church. As a student of the 3ible
&nd as an aexponent of Alexandrian learning, Origen carried in him-
self the harmony of reason and faith. Whether this wedding -as'ror
gdood or ill, lietzmann's words reflect that which is true.

Urigen accomplished for the first time an achievement which

all later creative dogmatic thinkers have made, to preaent

a Christian view of?the world in harmony with the educated

opinion of the era.
Although he was conversant with both worlds, it is as a student

of the Bible that Origen is remembered rather than as a classicist.

o :
#illiom Fairweather, Qrigen ind Greek Patristic Theology
(New York: Charles Scribner's Sons, 1901), p. J.

6Hans Lictzmann, The Founding Of The Church Universal, in The

Boginnings Of The Christian Church, translated from the Germun by
Bortram Lee Woolf (New York: Charles Scribner's Soms, 1938) II, %17.

7Tbid., p. 402.
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iis many commantariea, exegetical works, homilies--all give evi-
dence of his superiority in tle knowledse and application of
Sceripture.
The primary hermeneutical principle which guided Origen in
his interpretution of Scripture was that of allegory. FPart of the
deneral intellectusl movement of the fifth century B. C. was the
use of allegory. OSurviving in its various forms through the years,
the applicotion of the allegorical method was an accepted method
of literary criticiom, and it was to this methcd of interpretation
that Oricen fell heir in the Alexsndrian tradition.
The method survived as n litorary habit long after its original
purpose failed. The mythology which it had been designed to
vindicnteo nassed from the sphere of religion to th:t of l1lit-
erature; but in so passing it took with it the method to which
it h d given rise. The habit of trying to find an arriere
hgy -u bencath a man's actual words had become so inveterate

at all gr-ut writers without distinction were treated as
writers of riddles.

In tue allegoricsl method the interpreter secks to discover
a hidden meaning within a plain text. Such a method is at the
mercy of the imagination of the exegete, since e will invariably
find a mezning hidden which kas already been lurking in his own
wind. The text, thereflore, will not give rise to a meanning but
will only serve to justify the exegete's speculations. Unless he
already has it in his own mind, he will not discover the meaning.
Obviouesly such a method has in it as many dangers as man's inag-

ination can produce. In the case of Origen, as wilh many other

audwin Hatch, The Influence Of Greck Ideas On Christianit
(few York: Harper and 3rothers Publishers, 1957) pe 05.
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Speculative theologisns, it furnished him with nothing new since
it was after a1l only the reflections of hiz ouwn thoughts.

It has beer asugnpested that irrespective of contraoversies
with Jews or heretics, fur which reasca he often appealed to
allegory, Origen would =till have been driven to this principle
by the conditions of the preaching of his time. The preacher's
Custom was one duy to read and expound a page of Scripture, the
hext day to read and expound the page following. In the case of
various sections of the Bible not immediately suitable for didactic
durposes one Gan understand the embarrassment he would sometimes
experience. OUnly by by-passing their literal meanings cculd he
Graw edifying lessors from texts but little edifying in bhemsalves.9
Such a practice under certain circumstances might have been excus-
dbley yet in the area of defining the teachings of the apostles
the recourse to thia guestionable method was regrettable. Mot
merely content with' ita use, Origem sought to justify the allegor-
ical mothod psychologically ss a trichotomist, claiming that just
as a body is composed of flesh, mind, and spirit, so too is
Séripcure interpreted in a literal, moral, and spiritual saense.

Jhzt, then, is the source of Origen's faith, since he alle=-
gorizes all texts according to his own choosing? More than any-

tbing clse it is the living tradition of the Churchi. It is this

oral Christianity, far more than vooks, which inspired the youthful
Origen, and so when he De#ins to write De Principiis, he claims

9

Fairweabher, gp. citey ppe 79 ff.
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that ho aims at being nothing but the interpreter of apostolic
tradition. The dogmaticzl work is prefaced with an outlino of
the doctrines of the Church. Grigen believed that the apostles
exprecsed thomselves with clarity when expounding on the funda-
mentals of the faith, but that they left other areas to oe inves-
tigated by leurned Christiuns.

On other subjects thoy merely stated the fact that things were

coy keeping silence as to the manner and origin of their exis-

tence so that the more zealous of their successcrs might have

& Gubjecy. of exercise on whkich to display the fruit of their

tolents,
Origin slucys begins with apostolic tradition. That alone is to be
acceyted ue truth which differs in no respect from ecclesiastical
and apostolical truditlon.ll

In Lhe preface to De Principiis we have one of the clearest
and most fundamental sintements of the Rule of Feith in the early
Church, Origen first established the doctrines as they had been
kanded down from the Fathere, ond upon this concise summary he

proceeded to thue consideration of other guestions not clearly

angwered by Sceripture and ecclesiastical tradition. As he himself

wrote in his preface:

bvery one, therefore, must muke use of elements and founda-
tions of this sort, according to the precept, "Enlighten your-
selves with the light of knowledge,” if he would desire to
form a connected series and body of truths agreeably to the
reusson of zll these things, that by clear and necessary state-
ments he may ascertain the trulh regarding cach individuzl
toplc, and fora, as we have said, one body of doctrine, by

loOrigan. De :rinciniis, Fraef., 3.

Lseiays 2,
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means of illustrations and arguments--c¢ither those which he
has discoverod in Holy Seripturc, or which he has deduced by
¢loaely. Lrucing out the consequences and following a correct
method. "

Although Origen is fuscinating to follow, is imaginuative and
colorful in his interpretations, and is astonishing in his breadth
of learaing, when all is gaid, there remains the regret that his
eagle eye should have been o enchanted by a fleetinz shadow that
his colonsal abilities were devoted to the bullding up of a false
system ol interprotation. Hevertheless, in his doctrine of God
there remains for us not only a refloction of the theclogy of the
third century but also an invitation for us as individuals to
aporaise our own personzl reasons that the words "Father,” ""Son,"
and "“Holy fpirit" have meaninrge It is with a degree of anticipa-
tion that we spproach the study of Origen's teachings and apecu-
lations concerning the godhead. Some definitions the Church has
retnined in her doctrinal statoments, others have been discarded
as meaningless, and not a few have been stricken as being heretical.
Yot all of Origen's thoughts will invite some reaction or response

from our own frames of thinkinge

12
==Ibid., 10,




CHAFTER ¥V
ORIGLN®*S DOCTRINE OF GOD, THE FATHER

Origen first lays the foundation for his subsequeat specula-
tions Ly yprefucing his remarks with the accepted teachings and
beliefs of the Church, teaching with which he is in wholehearted
agreement. 'There is one God who created and arranged all things
8x nihilo. This God, in these lust days, as He had announced
deforehand by Fis prophets, sent Jesus Christ to call Israel and
the Gentiles to Himself. This just and good God, the Father of
Jesus Christ, liimsclf gaeve the law and the prophets together with
the Gospels, since lie is God both of the Old and lew Teutamenta.l

There was little speculation among the early Christians re-~
garding the unity of Cod. Yet it must be acknowledged that there
RS the greatest confusion of ideas 2mong them regarding His
providence, Lis nabure and character, and His relation to the
Created '.vcrld.2 This confusicon Origen set about to correct.

First, Origen places in the forefront the absolute immateri-

ality of God. Geod is Light, and by Iight is mcant an influence of

lOrihen. be Principiis, Prael, 4, translated from the Greei
end Latin by ¢rederick Crombie, in The Ante-Nicene Fathers, edited
by Alexonder Roberts znd James Donaldson (Urand Rapids: Eerdmans
Pub. Co., 1951), IV, 223-384., Hereafter De Principiis will be
referrad to as DB, and The Ante-Hicene Fathers as ANF.

2Puye, Zugene de, Orijgen and Eis Works, translsted from the
Swedish by Fred Rothwell (Kow York: Columbia University FPreas,

1929) 3 loe 70-
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God or a meuzns by which the ignorant may be onliahtened; To those
who cluim thet the sun, too, iz light and body at the same tinme
Origen replios that no one ever receives knowledge or understanding
from the sun, sad the anslogy is false.

How should there be the slightest ground for imagining that

from tﬁut CGQ]DPBGl 1light anyone could derive the cuuge of

knowledge snd come to the understanding of the truth?
God is Fire, b t ajuin this does not imply corporeality. God con=
suces aintuvl thoughts, wicked actions, and sinful desires when they
find their way into the minds of beliavers.h To emphasize God's
imnateriality, Orvigen calles llim Spirdt, and makes the assertion,
“It is the custom of sacred Scripture, whea it wishes to designate
anything opposed to this gross and solid body, to call it Spirit.“5
Since the saints also participate in God, Ze cannot be understood
tec be 2 Lody, which being divided into corporeal parts is partaken
of by each cne of the gsainte. To illustrate this later assumption,
Origen offers trhe illustration from areac of human experience.
There are many persons who take part in sclience or medicine, but
those who de cannot be said to be “secience" or "medicipe.” So also
nen partake of the senctifyipg power of God's Spirit. Origen refers
to St. John 4:25 where Christ caulled God u "Spirit," and makes the
following obgervation:

He called God a Spirit that le might distinguish Him from

bodies; and le numeg ilim the Truth to distinguisk Hiz from a
shadow or zn inmage.

3_9-?_' Il l' 1.
hSRT TP,
5pp, I. 1, 2.

Gpp, I. 1, 4.
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Closely associated with God's incorporeality is His tran-
SCendence. "We must of necessity beliove that He is by many de-
grees far Letter than what we perdeive Him to be.“7 In fact,
Origen refers to God as the pure, invisible, incorporeal, intelli-
gent Beiny per ze., Celsus makes the charge that the Christians
believe in an iusmanent Gody but Origen refutes the charge by
€laiming to hold nc such Stoical views. "I will not parmit it to
be said that Goa acjourns in z pateriel place."8 Origen draws the
analogy of light and the sun. If we were to know of anyone not
able to lock at a spoark of lizht or the flame of a very small lamp
end uished to acquaint this person with the splendor of the sun we
should have much difficulty, The best that could be done is to
Bay that the sun is immeasurably greater and more brilliant than
the spark. So our understanding is shut in by the fetters of
flesh and biaod, and because of its participation in material
substances is dull and obtuse. Origen's transcendental ideas of
God are summed up for us in the following words:

fle is "of nothing," the One in contrast to the Many, the

absolute existence as contrasted with conditioned existences,

agd rcveal?d by the dependence, the order,gand the yearning

of the manifold as the Source of all good.

Altbough Origen exerts much effort to show that God is beyond

all human experience and outside this wd;id. yet it is God who

gy T, Ay 5t

BOrigen. De Oratione, XXIII. 35, translated frou the Greek by

Robertson in The inte-Nicene Christian Library (The Christian
Literature Fub. Co., 1005), VILII, 118.

9 -
Yillliam Fairuweatbher, Origen and Greck Patristic Theology
(floew York: Charles Scribner's Soms, 1901), p. 142,
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Femains the sustaining and preserving sgent of the world. 'More-
over, all men are rot without communion with God . . . and all men
have a share in God."lo The cosmos appoars to be a gigantic animal
of which deity is the soul. DeFay observes:

Can these two (immanence and transcendence) be reconciled?

Hlowhere does our theologian ask this question. lie does not

sgem to perceive that bgis doctrine involves a somewhat

apparent contradicticn.

Inasmuch os God is boyond human experience, He is incompre-
honsible. Since part of the activity of tke logos is to reveal
God to men, we shall discuss this aspect of the divinity in greater
dotail when spesking of the logos. Just as our eyes cannot look
upon the light of the sun itself but can see rays coming through a
¢rack in a wall, so our minds cannot comprekend God Himself, but
can observe from the works of naturoe the mature of His essence.
God iz Being zbeslutely intelligent. Whem Scoripture speaks of man
being made ip the image of God, the point of likeness in that of
intelligence, and the intelligence or mind of man ig that which is
god-like. &Gince like knouws like, every man can know God by virtue
of the fact that every man has a mind, and so a share in God. But,

&s Hatch maintains, in the strict sense of the word He is beyond

human knculedge.lz Origen writes that

lo_D_p_g I- 3' 6.

llFaye.lgE. cite, pe 50

J'EEdwin Katch, The Influcnce Of Greek lIdcas On Christianit
(Wew York: Harper and Brothers Publishers, 1957), p. 250.
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A% iz one thing to see and another to know: to see and to be
:::?iigtz ﬁ;o?:EiET:zt::giz:;ntolgnou and to be known is an
intell e

Therefore, insofar =s men has developed his mental abilities he
is able to know God. Yot man is encumbered by being imprisoned
in a material body. GSince the Son an& Spirit are not hampered by
Corporeality, they have a full share in the divinity, for which
reason £t. Matthew wrote, "Ho one knoweth the Son save the Father;
nor anyone the Father save the Son" (11:27). God must be knowable
to some extent, else we could not even know that He is incompre-
hensible, 2nd in what respects He is so. On the question how we
attain to a kmowledge of God, Origen holds against Celsus that
the notion of God cannct be arrived at by analysis and synthesis,
but only through o certain grace inborn in the soul, not without
God, but with a certuin enthusiasm. It is a special gift of in-
tuition, It was a fundemental axiom in the thought of Origen, as
subsequently in that of Leibnitz, that God is not to be discovered
by scientific demonztration, but is near to us in our hearts.

And B0 Origen retains the irreconcilable paradox of bothk divine

impanence snd transcendence united in the godhead, yet with

transcendence nredominating. Only a relative knowledge is derivable

from creatiocn. Clouds and darkness are around Him; His ways are
past finding out. He dwella far above the reaches of our feeble
yerception.

The most important function'of the transcendaint, inconmpre-

hensible Father is that He is the Creator. He created the world

opp, 1. 1, 8.
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out of nothing. Origen dismisses the assertions of Lucretius and
the philosopherz who denied God's creativity when he saya:

ind I cannot understand how so many distinguished men have

been of opinion that this matter was uncreated, i.c., not

formed by God Himself, who is the Creator of all thinga,lk
but that its nature and power were the result of chance.

God, of course, is eternal. There was never a time when He
was not. IHowever, in order toc asgert His godhood, and as a mani=
festation of the very ossence of llis being, He had to create. But
if God creatod the world in time, there must have been a previous
time when Ged could not be called "Creator," since Ee had created
nothing. IS, then, the title "Crdator" was added to God, He was
lacking in being a creator before the formation ;f the world.
Since tlis idea, thet God could change from non-creator to creator,
wns untensble, involving an addition to the godhecad, Origen
maintained that all creation took place from etornity.ls Yot
God Himsel? was not the actual creator, but the Logos.

It remains we scok a being intermediste between all crecated

things and God, a madiafgr whon the apostle styles the first

born of every croaturc.
God first crecated many spirits as part of His creative nature and
impulse, all alike in substance, These spirits were endowed with a
free~will."’ Although Tertullian was the first of ancient authors

to emphasize the place of man's will, Origen also used free-will

to explain the diversities in the material world and the existence

I
1‘;&;, II. 1, 43 II. 9, 6.

oy, 1T. 9, 6.
6pp, 1I. €, 1.

1755, II. 9, 6.
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of evil. All souls existed vefore their entry into the material
World, and their position in the world is determined by their be-
havior in the extra-mundane state. Therefore, the position of all
living beinzs has been determined not by God but by the souls
themselves. Orizen assumed that various spirits defected from
Priveval goodness by degrees. This grand Fall of all created spirits
iz portrayed alleogorically in the Genesis account of Adam and Eve.

Those fell from that primeval unity and harmony in which they

vera 2t first created by God, and who being driven from that

state of goodnesas, .and draun in various directions by the
harassing influence of different motives and desires, have
chenged, amccording to their different tendencies, the single
and unijvided goodness of their nature intc minda of various
sorts.

Orijen stoutly maintzins that the created spirits have no
affinity whatever with the Platonist images or the gnostic eman-
ations,

Ve deny that we maintain the existence of certain imsges

whichi the CGreekxs call ideas. For it is certainly alien to our

writers to speak of an incorporeal world existing in the 9

imagination slone, or in the fleeting world of thoughts.

The Fall, tlerefore, involved the defectior of the spirits.
Some fell very fur. These are the demons who inhaoit the air. Some
fell only = short distarnce and now inhabit the material bodies of
bunzns. Some spirits fell not at zll or only an inconsiderable
extent, and these are tle heavenly bodies in the universe. The

cause of tle creation of the material world, therefore, was the

defection of the spirits. lence, the creation of the world

S0P, XX, 2y

[ 4
FI0R,, TI. ¥, 6
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fulfiiled two functions, exhibiting God's crecative power and pro-
viding @ home for fallen spirits.20
At this point one may legitinztely ack shether it is possible
for many eternities (God, world, souls) to exist side by side.
John Scotus Hrigena explaing the aberrancy and upholds Origen's
doctrine oy differentiating between a temporal and causal rela-
tiODS'!.i;:.
Urigena, like Origen, asserted tho oternity of the world, and
kEeld that hod God existed befors and sithout the world, crea-
ticn «ould have been an accident in the divine life. Only in
the sense that couse must exist anterior to effect, i.e., by
8 logical interval, but act an jnpterval of measurcable time,
did God exist before tie world.
The creution recorded in Scripture was for the purpose of punish-
fient and purification of fallern spirits.ee Man was to be purified
by livin; in the world until ke merited a return to pre-mundane
guoiness. Mon originzlly had a part of tie Logos or Divine Tire,
dut by virtue of the Pall this spark cooled down into a scul.

Althoush man is depraved because of the Fall ard his association

with materiolityy yet every man has a spurk of tie divime im him,

2 -
’op, 11. 8, 3; II, 9, 2.

'LlF:*.ir;a'e.:xthcr,_gp._q_i_}.. p. 256, See aulso DP, II, 8, 3.
Lietzmann writes, "ile (Origen) was aware that the conception of
fime was not applicable to God or the divine, and that in additionm
to the horizontal division of phenomena in a temporzl seguence,
there was a vertical sequence which took account of a series of
couses and ¢ffects apart from tle conception of time." Hans
Lietzmann, The Founding Of The Church Universsl, in The Beginnings
Of The Christian Church, translated from the German by Bertram
Lee %Woolf (NWew York: Charles Scribmer's Soms, 1938), II, 413.

££pp, TIL. b, 5) ITe 1fatie
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actually o part of the Logos, Therefors, the purpose for incor-
poreity is primerily one of purification rather than punishment.
In fact, this idea is paranount in Origen's proposition of the

nany worlds, easch one for the perfection of the saints.

f T?are will Le gpgain, for the corraction and improvement of
[ those whe stond in nexd of it, cncther world, either re-
sembling thut which now exists, or better than it, or greatly
inferior.“”
Exactly where this present wmorld fit into this achese Urigen was
F unprepared to say. In conjunction with Lhe idea of the world
being for corrective purposes, Harnack onserved, "Life is a dis-
Cipline, o conflict under the permission and leading of God, which
will end with the ¢onguest and destruction of evil."zu
“e have already discovered the reason why God created the

material world, that it might serve as a reformatory for fallen

spirits. Origen suziests that the motivation for creating spirits
or rational creatures in the first place was nothing less than

the pure moodness of God.

fihen He (God) in the pezinning created those beings which He
desired to create, i.c., rational natures, He had no other
reason for craubigg tham than on account of Himgelf, i.c.,
dis own goodness.

Bens Lietzmann comnents on this doctrine in Origen when he main-

tains that the positive understanding that God was the final cause

25.233_! I[c 3' 1-
b -
Adolph Harnack, Qutliges OL &L ?'j,g;g:! Of Dogma, transluted
from the Gegmun by Sdwin Knox Hitcﬁt%f' Soston: Heacon Press, 1957),
p. 150.

%
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of ull creution was transformed into o striking view of tie abso-
lute gosdness of God, who created living things because e wished
o manifest suodnessz to them. Moreover, sgince God's will was a
part of His being and therefore cternél, it followed of necessity
tLat the created world was eternal.aG

It u.pears, then, that Origen's entire doctrine of God as
Creator, aox cosmology, is in actuality a theodicy, or a vindica-
tion of God for permitting evil to exiat. The crux of the catire
Syatex is tle doctrine of free-will, which skifts the cause of
evil from the Creator to the creature, and places the cause for
Seenming injustice in this world to pre-pundane guilt. Hatch main-
tuins that in Origen's theolozy, Stoicism and Heo-Platonism are
blended lnto a cumplete theodicy, and that a more logicel super-
structure has never beon »eared on the basis of pihilosophical
tLoiam.a7 ‘e conclude our romarks concerning God ns Creator by
reiterating the words of Yetch who comments, "TPhe belief in the
unity of God znd in the identity of the Une God with the'cieator
of the world was never aguin seriously disturbed,” followinz tke
middle of the third century and the Origenistic detinitiona.aa

Hot only was God, the Father, transcendent, incompyrehensible,
a@nd Creosator, but He was ulso God of both Old and New Testaments.

Origer nmointuins agsinst Marcionism that justice and goodneas are

as.piutzmann, op. Cit., p. 403. See olso DP, IV. &, &; I. 2,
10; I- “" 3.

2?Hatch, ope Citey pe 25k

2
aaIbiﬂ. 9 Ye 2-”5.
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Rot only roconcilable in God but are both characteristics of ome
and the seme “ather. In Marcionism, ditheism was preseanted as the
only solution to the coeming contradictions between vindictive
anger in the 0ld Testament and forgiving love in the New. Origen
trites:

Wiz refute those who think that the Father of our Lord Jesus

Clriat ie a dilferent God from Him who gave the answers of

_f'? iﬁ: to Moses, or commissioned the prophets 9who is the

wod ol our Tathers, Abraham, Isaac,; and Jacobe.
According to Origen, the indiscriminate bestowal of bonefits upon
all, irrezpective of conduct, ic a perverted notion of goodness,
Whereas puniohment inflicted as a deterrent from evil implies
real goodness. To those who hold that justice and goodness are
mutually exclusive, justice ceing the Old Testament God and goodness
the New, he points out thet justice can easily be atiributed to the
Hew Testament and goodness to the Old, since there are flashes of

both throughout ;.'-:nz':l.pbura.z'a Ho concludes his argument by saying:

By all which it is established that the God of the law and
the (tospels is one apnd the same, a juct and good Gody and
that He confers benefits Justly, and punishes with kindness;
since noither goodneas without justice, nmor justice without
gocdness, can display the real digprity of the divine nature
s s, s We may also ho f the virtue of goodness and justice to
b2 one and the sames

An interesting glimpse is given in this respect into his srinciples

e 2

of interpretation. Origon lays.the blame for Marcion's error oa a

p, 11. 4, 1.
30

213.’ II. 51 a.
Plop, 11. 5, 3.
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literal interpretation of Scripture where nllegory is demanded.
"Now such are their opinions because they know not how to under-
Stand ouything beyond the letter." %

further characteristic of God is His aalf—limitntion.33 In
the bosinning: lic erested o limited number of souls and as limited
anount of matter ss e knew would be needed for the ncuaing of the
Souls. In respect of omnipotence God 1s limited. Were it mot so
He would wve incomprehensible even to Himself. He can do only that
“hich lie wills to do. lie is thus limited not by the resistance of
Crected matter, but t'rough His own nature, in virtue of His own
Yeason and joodness. It is also certuin that God cannot do that
Which is werally evil, and logically ccrtaﬁn that He can do nothing
Contrary t{o neture. There are certsin ovils connected with the

Carrying out of God's plans, evils which God liimself cannot limit.

Origen drows the following analogy in Contra Celsum:

#vila in the ctrict sense are not crceated by God; yet some,
thouzh but few in comparison with the great, well ordered
whole cf the world, have of necessity adhered to the objects
realized, as Lhe carpenter who executes the plan of a bullding,
does not meanage without chips and similar rubbish, or as
architects cannot bo made responsible for the dirty heaps °§b
oroken stones and filth one sees at the sites of buildings.

Orizen has none of the modern reverence for the word infinite. To

blu, s a Christian Platonist, it is nearly equivalent to evil, and

2255, TIL 8T

3pp, 11, 9.
Bhﬂrigen' Contra Celsum, VI. 55, translated from the Greek by
Frederich Cromviz, inm 4NF, 1V, 395-569.
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tie very perfoction of the divime attributes lies in their mutually

limiting churactcr.is
In defending God's transcendence and changeleasmess, Urigen

again reverts to the allegorical method when interpreting those

Parts of Scripture which ascribe human traits to divinity. fHe

Urites:

But when we read either in the 0Old Testament or in the New
of the anger of God, we do not taike such expressions lit-
erally, but seck in them a spiritual mqaning.jghat we may
think of God os He deserves to be thought of.

Althongh God surpocses all experience, yet He ic immanent in the
Sense that lle is potentislly everywhere as a sort of almighty

Superintending providence. luman attributes are ascribed to divin-

ty only in the sense of aiding our compreliension of Him, and these

fre exiremely misloading substitutes at bLest.

Since Lthe soul's gsojourn in the world is considered one of

purificoftion and learning more than punishmont, God is thought of
as being the Divine Tescher and Phycicisn. Actually, the Logos
functions wmore as The Teacher, but the idea is certainly not absent

from the function of the Fathers Origen writes:

Those who have sinned need to be treated with severer remedies,
and because ile upplies to them those measures which, with the

prospect of improvement, seemjpeverthaless. for the present,

to produce » feeling of pain.

The ideas of purification is oven applied to hell, since the purpose

and function of damnation is remedizl.

35?&1r*e="thcr. gg- citl. Pe i‘f?l
HBop, 1. 4, 4.

*Top, 11. 5, 3.
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God, our Physiciun, desiring to remove the defects of our
Soula, which they had contracted from their different sins
4nd crimes, should employ penal measurea of this gort, and
Snpould o ply aven, in addition, the puniﬂhmegs of fire to

those who have lost their scundness of mind.
And 30 it appears that just as Gpictetus and the later Stoics had
Conceived of 1life as a moral discipline, and of its apparent evils
48 @ necessory meuns of testing character, so the Christian phi-

losopher: of Alexazdria conceived of God as the Teacher and Trainer

asd of tle punishwents of sin as being aot vindictive but remedial.

Iz summery, the following points can be attributed to Origen's

understanding of the nature of God, the Father. God is eternal,

and because of liis very nature of goodness, created spirits and

fBatter Crom etornity. The spirits were endowed with free-will,

énd becausc some chose to sin to a greater or lesser degree, became

ewbodied in uatter corresponding to the degree of their fall. God

i3 transcendent and incomprehonsible, yet in a providential sense

“@ iz also immanert. WHe is knoﬁable to the extent that our minds,

which are made in God's image, can grasp His reality. God is inm-

Passible, and whatever human attridbutes are ascribed to liis nature

must be understood sllegoricazlly. The God of the New Testament is

identical with tkat of the Old, inusmuck as justice and goodness
arc opposite sides of the same coin. Finally, the primary function
of Gog toward man is or of Freserver, Teacher, Physician, and

Trainer of mon's-souls, looking forwerd to the great final consum-

mation when ull souls will return to their primordial premundane

3390, I1. 10, &
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Bbate of divinity, purged of all evil and corporeality. In this
8ense Origen cum perhaps be charged with allowing Stoicisam to
infiltrate his tieclogy with the idea of a return to a %Yorld Soul.
Regardless of such speculative aberrations, his views ought always
be treated by the scholar and theclogian with the same spirit in
vhich they were formuloted, that of seeking after tte truth on the
basis of Scrijtures. As Origen himself adamits:

These subjects, indeed, sre troated by us with great solic-

itude and czution, in the manmer rather of an investigation 5,

and discuesion, than in that of a fixed and certain decision.

Perhups luter theologiuna, both hetorodox and orﬁhodcx. would
kave aveided much controversy and invective regarding Origen had

they recolled his nobtive as one of satisfying curiosity rather than

that of producing o fixed formula of faith.

0
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CHAPTER VI

ORIGEN'S DOCTRINE OF GCD, THE SON

L R B A

The accepted tradition of the Church which Origen recognizes
in his profuce emvodied the viows accepted by the Church in zll
ages. Jegsus Christ, who came into the world, was begotten of the
Father before all creoatures. It was lie who was instrumental in
the creation of w1l things (St. John 1:3). in the last times He
divested iimself of zlory and beéame incarnate, although God, and
¥bile mude o wun renained the God who He was. lLe assumed a body

like our O%n, differing in tiis respeckt only, that it was born of

@ virgin snd of the lioly Spirit. Jesus was truly born, did truly

suffer, und did not endure death only in anpearance but in actual

fact. He rose from the dead and conversed with His disciples,

after which e was taken up into heaven.l In accordance with his

axiom, "Inlighten yourselves with the light of knowledge," Origen
bases further specu;utiona on this Rule of Faith.

It was Origen's doctrine of the Son more than any other of kis
teachings that played so importunt a part in later doctrinal formu-
lations. Inusmuch as tke first four ecumenical councils were con-
Cerned nrimarily with questions c;ntering about the Son, agneals
uere made to Origen by both orthodox and heterodox parties to sub-

stantiate their views. In light of this it is well for students

10rigen.lgg Principiis, Praef. 4, translated from the Greek
and Latin by Fredericlk Crombie, in tie inte-=Nicene Fathers, edited
by Alexander Roberts and James Donaldson (Grand Rapidss Eerdmans

Pub. Co., 1951), IV, 223-384. Hereafter De Principiis will be
referred to as DP.
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of history, of tieology, and of the ancient Church to have a
Bassing understanding of the Alexandrian's thoughts comcerning the
natter,

Already in tl.e second century tie air vibrated with strife as
bo the sense in which Ged is Ono and at the same time Three, the
Sirife centering particularly in Rome. The latter aspect of the
Problem faried tie center of the contruversy. The main iseue in
the debate wu.s how to indicate that Jesus is God, yet at the same
time a rerson cotirely different from the Father. "This problenm
is snecific illy a problem of Christian theology. low cun a triad ]

be reconciled with a monarchy, so long as the triad is real and

2
Dernanent,"™

Tie nzin contribution of Crigen in the area of Christology is

his definition of the Scriptural doctrine of the eternal generation
of the Son. The Son "was begotten before sny beginning that can be
eitker comprehonded or tzu:,-;;z-tasmac.i."3 Again Origen gives expression
to thic view when he writec:
Wherefore we have alwsys Leld that God is the Father of lis i
oniy-cegotten Son, who was born indeed of Him, jnd derives i
from fiim what He is, but without any beginning. ;
Origen arrives at his idea of eternal genmeration not by adducing
deripture references but by the same resasoning process by which

he demonstrates that the world is etermsl. God cannot be called

ZG. L. Frestige, God In Patristic Thought (Londopa‘ Saciety
For The rFromotion 0f Christian Enowledge, 1952), pe 135.

2B, I. 2, 2.
SBRC 7.2, 2.
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omnipotent unless there exist those over whom He may exercise ilis
power. In li%e manner, dod cannot be called Father uniess He have
& don.  Since God has been Father from eternity, the Son, too, must
be cternal, Alzo, the title of Omnipotent cmnnot be older than that

5

of Father, for it is thirough the 3onm that the Father is aluil.;h‘by.
Keve maites the statement that this was the first advance toward
stating tiz dSon's co-eternity with the ?dt?e; which is expressed in
the ancient ureed. This thought opened the way to that other and
¢qually important term of the creed, the gggggggggg.s The eternal
vegetting is not, however, of the Father's escence, but of the
father's will, In the generation of the Son, the Father's essence
Wag not diminished or divided in any way, but the Son was begotten
48 a mirror of the Father's glory, as lis imase, as fiis wisdom
existing hynoutﬁtically.? Origen sgain points out thuat the dif-
ference between divine generation and human gemeration is as great
98 that betweeu deity and humanity; therefore, tiie Son's generation
is eternal and everlasting, just as the radiance is continuously
generated ifrom li:;hb.a

As to Origen's primacy in propounding this definition Harnack

maintains that there was none preceding him who made the idea

“DB ks 25 104
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é¥plicit. Thers is uncertainty in Justin Martyr, it is not in
Hppolytus, and it is only implied in Irgnaeu8-9 Silggt Pt
¥a8 the first to place this teaching in a central position in his
Chrisbclugy.

Perhaps one of the loudest cries of theologians raised against
Origon through the centuries, in addition to that raised agalinst
his use of allegory, bas been the ory voiced against his idea of
the subordination of the Son. Defay malntains that "it ia absurd

o bring as 2 grievance against him the charge of subordinationism.

L]
“

In his time ome could not help being one."lo Origen has been

aCCused of usings the term.ngzLZE_in reforence to the Son, that

“

iy a croatad being. The only instance of the term is in a frag-

Bent of De Principiis (IV. 4, 1) preserved by Emperor Justinian

a1

and printed in the Berlin edition. Prestige maintains:

If this oxtract is genuine and literally accurate the state

is indeed a sorious matter. But even in the same context the
erring Urigen etoutly denies the truth of the formula adopted
Sy Arius, that there was a time when He was note « « « Crigen
held a spggies of subordinationicm, bat he most certeinly was
nc Arian,

The Son igs Gubordinate in that lld derives Kis existence from the

Father.lz e is the mirror of Gad's glory, hence, not that glory

9Aa quoted by fUdwin liatch, The Influence Of Greck Ideas On
Herper and Brothors Publishers, 1957),

Chrigtianity (Wew York:
P 267, Tresiise, ov. Gite, p. 153, on the other hand, maintains
that iiippolytus described this doctrine early, speaking of the Son

88 a ray from the sun.
lo?nye. Eugene de, Origen and liis lYorks, translated from the
Swedish by Fred Rothwell (New Yorks Coiumbin U. Presa, 1929),

p. loa.

llPraaqige. Op. citey pe 133
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in iteelf. o 1w &) : 13
te He im The image of God to men, but not Being per se.

Because iie is substantia suvstantialiter subsistons, lie is as such

2 4
#9 LYéey g2 2 He is an ;n-g',_g rev s and the Father is mcraz
/ ;

>
dercoy A

Accordingly, He is the first stage in the transition from the
Oéje tc the Many. From the standpoint of God the ‘o~
Qleo o oy , from our standpoint the manifest essential
God. For us, 2lone, therefore, does the essential likeness

of the Pather and Son exist. his unchangeableness is there- 5

.fore cnly relative, since it does not reside in the autousie.

ind 50 it appeors that as scon as the catagory of causality is

applied tc the relationship of the Father to the Son, all other

Characterintics also receive a limitation. The Son is that which

.i‘" caused; thuas, the Father is greater than the Son, and all other

attrivutes of deity to the Son are relative, whercas those of the

Father are absolute. According to the De Principiis it may also

be held thut the kingdom of the Father is more extensive tharn that

of the Jon, which is confined to rational beinga.lG The kingdom

of the Son will come to an end,l? whereas that of the Father is

eternal.

1325. 10208,

I

1*.-1dolph Harnack, Qutlines Of The History Of Dogma, translated
from the German by Edwin Knox Mitchell (Boston: Beacon Press, 1957),
P. 159.

151bid.

165‘0:- Tfurther discussion concerning the work of the Son see
the discussion on the Trinity in Ch. 7.
12mnis s disputed by Charles Bigg, The Christian Platonists

PR

Of Alexandria (CXford: The Clarendon Press, 1 s Pe 154,
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in apite of the decided pronocuncements of Origen's subordi-
Dationiem, most of which have been derived by later scholars in
bracing out his ideas rather than made explicit by Grigen hiuself,
he maintains that the Son and the Facher.ore equal. '"This image
(Son) contains the unity of nature and substance belonging to theo
Father and the SOn."lu Again he writes, '"The ommipotence of Father
2nd Son is one and the same, as God and Lord are one and the sane
with the E.;nwr."lg The Son i3 the same in substance with the
Father, sloring in Lis essence and possessing all His attributes.
"There is no dissimilsrity whatever between the Son and the Fa-

20

thep, " "llo one ought to be offended, sceing God is the Father

and the Savior is also God."al
It is not to be imagined that there is a kind of blasphemy,
&g it were, in the words, "There is none good save one only,
God Lie Father," as if thereby it may de supposed to b52
denied that either Christ or the Holy Spirit was zood.™

It aspesre, then, that Origen's greatest difficulty lay in the

fact that while representing the Father as the foundation of god-

head, at the same time he sought to conserve true deity for the Son.
Not only was the Som true God, eternally generated, but also

& person distinct from the Father. Origen was a strong opponent

of Monarchianism, which had its supporters in Rome. It was he who

90, T. 2.6

98, 1. 2, 10,

ZO'P I. 2, 12,

iy
2lop, 1. 2, 10.

22
P, I. 2, 13.




71
first taugnt thet tue Son, begotten of the Father from all eternity,
®as also from all gternity an _l_m).ggt_gz_;_i_g_.as This teaching differed
from u11 previcus conceptions of a hypostatic Logos; especially was
this true with reference to the cpolozists who took the position

that the hypostasizing of the Logos occurred in time for the pur-

2h

Pose of crestion and redenption.”  ¥hen Origen does speak in terms

of the Son beiny of another substince than the Pather, he means to
emphasize 115 distinct being, as tho context ahows.25

2t a «¥r3, then, that Origen's views concerring the second :
Peraon of the Tri nity in His relstionship to the Father and the
sodhend can be summarized in three statements. He is an eternally
begotien Person, and thers never was a time when l{g__qa_.i not. Yet,
“6 belng an hypestesis derived from the Father, He is subordinate
in the causal sense. As regards Nis true nature, however, He is
true God, of the substance of the Father, equal to the Father in
overy respect except that of origin.

Origen also speculated concerning the relationship of the
Lozos to the crouted world, The Logos was the instrumental cause
of the existence of the cosmos. As such, lie acted as intermediary

between God und man, deity and matter. Christ was Wisdom, and

Origen cluims that "Visdom containeth within herselif either the

235p, 1. 2, 9 £f.

El*hle\re. Op. Cit., pe 86,

25.5ee Prestige, op. cite, po xxvii. F. W. Green disputes
this claim, as quoted in Prestige.
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26 A more explicit

beginnings, forms, or speciea of all creation.”
Statemont cccurs in the second book of De Principiis whore Origen
writes:
Seeing then that all things which have bzen crented are said
to heve been made through Christ and in Christ . « « it will
undouvtedly follow that those things which were crezted in
the Word mnd “Wisdom are said t27be crcated alsc in that
rightecusness which ia Christ.
Again he writes that "Wisdom was the beginning of the ways of
s
ao0d, 1"
Mot oniy is Christ a mediator between God and man in the
Gense of creation, but le acts in the same capacity in relation
from man te God, as it is only through lim that knowledge of the
father con be communic ted to created beings. Here, tos, we catch
sight of Origen's conception of the work of the Logos. Wisdon, or
“hrist, is so called becauce He discloses to other bLeings the
principles of ithe mysteries and secrets which are contained within
the wisdom of God.29 The Logos is Wisdom, and in proportion as
each man has cultivated his own rationality or mind, to that extent
does he have the Logos dwelling in him. The Logos is callied the
Jdord becmuse He is, so to speak, the interpreter of the secrets of
the mind of God. In this way the function of the Logos, personi--

fied in Jesus Christ, is primarily that of divine instructor rather

290D T L2 Sy

2758, II. 9, b
28pp, 1. 2, 3,

Ppn,; 10205
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than that of vicariously fulfilling the law for mankind.5° e is
the imuge of God to men. Origen draws the analogy of a statue.
Suppozing, he says, that there existed a statue of such enormous
broportions as to f£ill the whole world, It would be impo=zsible
for any mun to see the entire statue at one time, Houwever, if
anothor gmullar statue were formed resembling the larger in every
detail, every mun could grasp the image of the immense statue by
lecking at the smaller one. In this way Jesus Christ is an in-
structor who shows us in His person what the Fatler is 11ke.31
Lietzmunn nalkes the observation that "only to the extent that we
know the Son do we know God, and our knowledze is therefore always
nerely relative and caa never be absoluta," >

The doctrine of the Logos as a mediary, both frem God to man
&nd from man to God, profoundly affected Origen's doctrine of re-
dempiion, or the work of the Lojos. We have already seen that the
primary work of Christ in the world is that of a tescher; hence,
the highest sclvation consists in being taught. "It is not as the

crucilied Une, but merecly as a divine teacher that He is of con-

seguence to th'wisa.“sj It is true that to the simple Christian

Onp. 1, 2N
Alpp, 1. 2448.

oL ‘Hians Liotzmenn, The Founding Of The Church Universal, in

The Beginnings Of The Chrigtian Church. translated from the German
by | Bzrtram Lee Woolf (New York: Charles Scribmer's Sons, 1938),
II, 403,

jjmilliam Fairweather, Origen And Greek Patristic Theology
(Rew York: Charles Scrioner's Sons, 1901 s Pe 9la

-
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7 Origen holds out the doctrine of Atoncment and grace..in Christ
Jesus, but to the true gnostic Christian this doctrine is inade-
quiate, HNeuman remarks:
?rigen believed in the vicarious sacrifice of Christ. Christ
15 a sacrifice, not merely for all men, but for fallen angels.
The merit of Christ must be aspropriated by each individual
througk faithe. Uy beliceving in Christ we become like Him in
c?aracter. Origen distinguisica in graduationgnin the Chris-
tion life: mere faith, knowledge, and wisdom.
In the final analysis, education is the method of redemption as
uniderstood vy Origen. It censists in divine training and guidance.
since salvation is primurily education, it can be taught. This may
be one reason for the pre-eminence of the School of Alexandria
rather chan the Churcl, and may also shed some light on the con-
Eroversy ceatering asout Crigen and Demetrius, irasmuch as Origen
very lilktely considered the position of teacher superior to that
even of bishop.
Hornack summarizes the doctrine when he writes:
Bleused are the advanced ones who need no more the physician,
the shepherd, and the redeemer-~but the teacher is finally no
lonzer Becesaary to those who have become perfect; such rest
in God,””
It is quite nutural, therefore, to discover in Origen's view of
the world the idea of life being a discipline and a remedial

period where men are to seek after tke kunouledge of Goi, and to

the extent that they learn more about God, to that extent will Cthey

54nlbert Henry Newman, Ancient And Medieval Church History,
in 4 Manual Of Church History (Philadelphia: The American 3aptist
Publications 3ociety, 195L), I, 235, See also DoFay, op. @it.,
PPp. 109 and 128.

55;iuiolph Harnaclk, op. Git., Ps 155
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approuch yodliness. Virtue is that which can be taught. Origen's
Conception of the life after death toward which all men are striving
is a striking one in Christian literature.

I think, therefore, that all the saints who depart from this

life will remain in nome place situated on tle earth, which

HYoly Scripture calls Paradise, as in some place of instruction,

and so to spealr, classroom or schoolroom of souls, in which

they are to be instructed rez-~ding all the things which they

had secn on earth, and are tc receive also some 1nfggmation

respecting thingzs that are to follow in tho future.
Such is the true scholar?s vision of Paradise. DeFay comments on
Origen's soterioclegy im clesr but all too tragic terms. "He offers
us the poradoxical excmple of a man who is imbued with the purest
Chricticn spirit and yet does not know who Jesus of Nazareth was
und what He reszlly intended to do."37 This confusion led to an
inordinate stross on faith in facts rather than in the person of
Christ,

Origen zdmits tuv both notures of Christ being uaited in the
Incarnation. "The spectacle is to be contemplated with all fear
and reverence thot the truth of both natures may be clearly shown
to exist in one ani Lhe same Bains.“38 He combats docetism when he
clearly asserts that those thinga'that were done were not illusions
or by imzginacy u;pearancaa.39 However, he is guite unprepared to

state with any degree of finality the purpose or the nature of the

Incarnation. In fact, Origen claims that even the apostles laciked

36pp, 11, 11, 6.

37DeFay, Ope. cit.y, pe 1l12.
pp, 11. 6, 2.

2
393, 11. 6, 2.
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the power or srasping its significances In the eond, he leaves it
88 an sarticle of faith.

The explenation of that mystzry iz beyond the grasp of the

entire creation of celestial posers. e shall state the

cnntnrt? of our.craqd rathpn than the assertions which human

Ffencon is wont to advanca.
Crigen contipues to spneculate, however, as to the purpose of the
Ingarnutiﬁn. The goul is the intermediory between God and wan in
eVery rational crestures Christ's was a pure soul which hzad not
participated in Lie pre-mundane Full. It was this soul which
united itself with Jesus' body in Mary's womb, and it was to this
vpicn that tle Seripture passage, '"they shall ve one flesh'" (Gen.
's24)y hud reference. For this reason not only is the divine
noture s oken of in human terms, but the human nature is adorned
with appellations of divine dignity.“l Origen was careful to leave
to each of the two natures of Chrdst its natural properties, yet

4
felt obliged to insist upon a real union, Vwo-tsS 4 rather than a

Ccommunion, Kelvw v.;a, « Toking this view, that the Logos in-

habited Jesus' body inasmuch as e had & pure soul, the Lozos
lost nothing of its own nature through this union. Harnack main-

toing that becsuse both (body and soul) are pure and their substance

in themselves without quality, Jesus' body was still actually to=-
tally different from ours.ha Yet in Orizen's doctrine thare is

explicit definitenoss in asserting true divinity and humanity,

b/
O, 1I. 6, 2.

1'12:3, X565 253

l'z":"l.':.\::-m:lck. Ope Citey Po 163,
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Comdatting at the pame time docetism and ebioniticm. He finally
allowed the human nsture to be tranaformed into divinity, so that
the cnd result was pure divinity.43 Although Origen seemed reluc=-
tant to make statements ragarding the purpose of this union, Neve
Baintains thot implicit in his pronouncements is tle idea that
Christ bLocnme the God-Han for the s:ike of the imperfect and simple
Ghrintian.hh Tha assumption appears valid, inasmuch as Origea did

propoze the lNew Testument doctrine of the Atomement for the simple

Christizn, =rd in order to validate the Aéungment, Ckrist of neces-
sity had to oe both God and man,
Oriren cuncluded his statements regarding the Incarnation in

the smme suirit with which he approached the study of the nature
of the Fatler.

The above, nmeanwhile, are the thoughts which have occurred

to us when Ureating of subjects of such difficulty as the
Incarrnation and deity of Christ. If tlere be anyone, indeed,
who czn discover gomething better, and who can establish his
aczertions by clearer proofs from lioly SGripture, let hLis
opinion be received in preference to mine. 7

lo sunmarize: the Logos as nediztor betwesn Go: and man is

the first insirumental cause of the existence of the cosmos. A

part of t'e Lozos dwells in the soul (rationality) of every human
being. <Christ's work in the world conslested in enlighteninz =en's
minds as ito the true nature of God, therafore salvation is primarily

educstion, but for the simple Christian the Gospel of faith in the

S

NQV-'.‘ Qe Cit.| Be G0,

QDP_E'_O 131 6. 7.
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atoning vork of Curict must suffice. At the Incarnation the
person of Jesus Christ was united uith the pure logos, so that
there was Loth God and man in the same Being. Finally, Origen

emphesizes the Tact that these bave merely been tentative formu-

laticns und should be considered as such.




CHAPTER VII
CRIGEN'S DOCTRINE OF GOD, THE HOLY SFIRIT

The Rule of Fuith accepted by the Church Catholic from which
Origen rroceeds in regard Lo the Spirit is this. The apostles re-
lated that the icly Spirit vas associated in honor and dignity with

“he Father and the Some "But in [is case it is not clearly dis-

(o3

tinguished whether He be regarded as created or uncreated." These
are points which have to be inquired into out of sacred Sceripture
secarding to tlhe bost of our ability, and which demand careful
investijution. The Spirit imepired each ome of the szints, whethor
propheis or apostlss., There was not one Spirit im the men of the
0ld dispensation and another in those following the advent of Ghriat.a
7ith this statoment, not elaborate in content, Origen outlines the
beliefs concerning Spirit in the third century A.D..

i“hile the CGreek philosophers have acknowledged the existence
of God as Father =nd Creator, and in some cases have even recog-
nized & Son in the Lozos or World-Soul, the knowledze of the Holy
Spirit is derived exclusively from the testimony of Scripture.

Of the existence of the Holy Spirit no one indeed could enter-

tain any suspicion save those who were femiliar with the lgw
ani the prophets, or those who profess 2 belief in Christ.

1Origen._gg Principiis, Praef. L, translated from the Greek and
Latin by Fredericl Crombie, in The Ante-lNicene Fathers, edited ly

Alexander Robert d Jomes Donaldson (Grand Rapids: Lerdsans lub=
o ot oS R sh. " Horeafter De DPrimeipiis wAll

be referred to as DP and The Ante=Nicere Fathers za AlF.

2_9_2, Praef, h’l
2B, T3y 1%
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In fact, it wus the holy Spirit liimself who imnspired the writers
of the Gospels and epistlen.k The importance of the work of imspi-
ration is cmphasized when Origen ncsorts that although the Father
¢an be recognized as having been the creator, the nature and the
@8sence of both Father and Son remain unintelligible to those who
do nct read the Soripture. Therefore the work of the Fioly Spirit
is of primary importance in leading us to the knowledge of the
nature of the Persons in the godhead.

In a reference to baptism, Origen remarks that saving baptism
Was not complete except by authority of "the most excellent Trinity
of them =211, by numing the Father, Scm, and Holy Spirit."5 He con-
tinves tc emphasize the majesty and eminence of the Spirit when he
writes:

“ho, then, is not amazed at the exceeding- majesty of the lioly

Spirit when he hears that he who speaks a word against the

Son of Man may hope for forgiveness, but he who is guiéty of

blasphemy against the lioly Spirit has not forgiveness.

Although professing respect and admiration for the Spirit,

Urigen nevertheless is uncertain as to His origin. "Up to the

present time we have been able to find no statement in lioly Scrip-
fure in which the lHoly Spirit could be said to have been made or
ereated."7 Statements of this nature opened a controversy as to

whether the Spirit was created, begotten, or proceeding. Origen

“op, 1. 3, 1.

op, I. 3, 2.

69_13_. I. 3, 2.

%58, 1I. 7, 2.

4]



81
explicitly ntates that the Holy Spirit proceeds from the Father,
thus givine patristic sanction to the definition of liis procession,

But on the other hand aiding the last in his silemce concerning
the £$li2ﬂ££gi fairweather mainteins that in general Origen ar-
Tives at the comclusion that the §pirit "is become'" through the
Sen, therefore & creature in a pe¢uliar gense. Ile ig the first
Creation of the Father through the¢ Son and thercfore subordinate
to the Son as the Zon is to the .'-.-’lv.i'.her.9

liowever, if the Spirit is dependent upon the godhead for Eis -
existence, it is a dependence baspd upon logical necessity and not
one taking place in tims. The Spirit, like the Father and the Son,
is eternol., ¥e was instrumental in creation.lo and receives His
knouledge directly from the Father, not through the Son.

For if the Holy Spirit knows the Father through the Son's

revelation, e pmsses from a state of ignorance intoc one of

knowledge; but it is alike impious and foolisilto confess the

Holy Spirit.znd yet ascribe to Him ignorance.
It is also foolish; claims Origen, to ascribe to iim eternity and
yet tc think of Him ae deriving lis knowledge and deity in time.

For if this were the case, the Holy Spirit would never be reckoned

uith the unity of the Trinity, along with the unchangeable Father

?gg, I. 2, 13 "The Son is born and the Holy Ghost proceeds.™
III, 5, S "Who proceedeth from the Father." See Elucidation III,

AvF, IV, 383,

9%

William Pairweather, Orige Patristic Theolo,

(How Yomir oB,fafruesthor, Orisen aull Jregh Patrigtic Theology
Adolph Harnack, Qutlines Of The )ig‘ story Of Dogma, translated fron
the Germon by Edwin Xnox Mitcnell (Boston: Beacon Press, 1957),
Pe 159-

e G Yo

112_&; I. 3, Iy o
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and Son, unless Mo had always been the Holy Sp!.rit.lz It appears,
therefore, that the Spirit is eternal in the same sense that the
Son is eternal. The Father could not eternally be Father without
an eternsl Son. 8o also, the Father always had a Spirit existing
hypoutnticall;; in creation, and since both creation and the Father
are ctornal, so also iz the Spirit eternal.

Inasmuch as the Spirit partates and shares in the essence of
the Trinity, ! is also true Cods Origen castigates those who
"maintain unworthy ideas of iis di.vinity."13 giving expression to
the fact that the Spirit is divine, although he nowl.;ere calls Him
Gods The idea, however, is certainly contained in the baptismal
formulu, in His eternity, in His inspiration of the prophets and
the saints, and in jils participation in the work of creation along
with the Father and the Son. Harnack points out that the Holy
Spirit is included in the godhead as a third unchangeable Being
and recloned as a third hyyo:;basi.u.lu

Since the Holy Spirit is divine, we may assume liis incor-
porcality. Origen expressly staties that the Spirit is without body.

Since many saints participate in the Holy Spirit, iie cannot

therefore be understood to have a body. « » « He is manifestly

a gpanctifying power in which all are said to,pave a share who
ilave deserved to be sanctified by lils grace.

12,50, 1. =, &

N
2DP; IT. 7y 34
14 .

larnaclk, ope Citey Pe 1594«

15 =
P, I. 1 : I. 6, 4. 35e¢ also Hans Lietzmann, The Fonnd%?|
v e .':I.n Th; Boginnings Of The Christian Churchy

O£ The Church Lle
tranclated from the German by dortram Lee Woolf (liew York: Charles

Scribner's Sons, 1938), II, 404.
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Perhaps the greatest arca of disputation regarding Origen's
dogtrine of the Spirit lies in his conception of the work and ac~
tivity of the third Person. The Spirit's activity is confined to
the saints, or those who have begun to live a 1life that is pleasing
to Cod,

The operation of the Holy Spirit does not take place at all

in thuse things which are without life, or in those which,

although living, are dumb; nay, is not found even in thoae

“to are endued indeed with reason, but are engaged 13 evil

Courses, and not at zll converted to a better life.

.The

W

pirit's presence is reatricted to thage who are already
turning to o« better life and walking along the way which leads to
Jesus Christ, that ia, those who are engaged in the performance

of good actions. Origen's doctrine of sanctification is colored
by his stress on man's free-will., It is possible for each individ-
uval to begin to live the holy life of hia own free-will, but after
the choice for the good has been made, the Holy Spirit assists the
Christian to 2 more perfect holireass. Because man is a rational
Creature, he cun choose virtue or vice, and because of this is
Ccupable of receiving either praise or blame, holiness or condem-
notion, After = man has made the choice to live a holy life, the
Spirit vegins to live in his heart and help him on to greater
sanctification. As soon as a certain point in holiness has been
reached, man is able "to receive Jesus Christ in the form of the

righteousness of God."17

Those who have earned advancemert to this grade by the sanc-
tification’ of the Holy Spirit will elso obtain the gift of

165, 1. 3, 5.

1708, 1. 3, 8.
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?igdgg according to the power and working of the Spirit.of
God,

This road of sanctification continues to lead onward and upward
until at last the believer achieves a holiness comparable in some
respects to God Himself, which achievement is ziven only to a
Very amall faithful few. In Origen's own words:
Fach orne, by participation in Chkrist (a gift of the Spirit),
makes progress and advances to higher degrees of perfection;
and seeing it is by partaking of the Holy Spirit that anyone
is made purer and holier, he obtains, when he is made worthy,
the grace of wisdom and knowledge, in order that, after all
staine of ijrorance end pollution are cleamsed and taken away,
ke may make so0 great an advancement in holiness and purity
that the nature which he raceived from God may bececme such
thkut the being whifb exists moy be as worthy as He who called
it into existence.
This is the final consummation, the gathering together of all
fallen spirits once again to be and reside in God. It was this
teaching, the apocatastasis or universality of salvation, which
c¢sused no end of difficulty when the accusation was made that
Origen advocated the ultimate salvation of the devils. In summary,
L
Origen maintained that the Holy Spirit was true 3od, incorporeal
snd eternal, proceeding from the Father, and limiting iiis activity
to the souls of the saints. In order to establish more clearly
Origen's teuchirngs concerning the Trinity and the relationship of
Ferson to Person within the godhead, we continue with a discussion
concerning Orizen's views on the godhead.

Origen conceived of th: godhead as being fundamentally a

unity. He denied that there was actually any division in the

8yp. 1. 3, &

2908 T .08
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Trinity, "for to ascribe division to an incorporeal being is not
only the height of impiety but a mark of the greatest folly."20
Salvation is available only to those who affirm belief in the
Trinity, as Urigen writes, "Salvation has to do with Father, and
Son, and Holy Spirit, and he who is regenerated does mot obtain
Salvation unless with the co-operation of the entire Trinléy."al
floreover, nothing in the Trinity can be called greater or less,

22 In concluding

8ince all partake of the fountain of divinity.
bis remarks concerning the work of the Spirit in relation to the
Other two Persons of tho godhead, Origen writes, "From which it
Most clearly follows that there is no difference in the Trinity."23
The Tunctions of the Forsons of the Trinity are described as con-
stituticg @ unified plan of salvation. 3By the renewrl of the
Ceaseless working of tke Father, Son, and Holy Spirit in us we
shall be able to behold the Loly and blessed life. Fairweather
Summarizes Urigen's views concerning the unity in Trinity.

father, Son, and Spirit form a Trinity in which there is no

difference, and in which accordingly ncthing can be called

grecater or less. The throe Persons are of the same nature

and essence, equal in dignity and honor. Their consubstan-

tiality is such that the Spirit of the Father is thg,caze as
the Spirit of the Son, the same as the Holy Spirit.

2008, B 263

i A

22

-Dp‘ II 3. ?.

2oy T 30 26
2hFairweather, op. cit., p. 158.
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Origen sces in the Trisngion of Isaiah 613 a reference to this
€quality, cince the cherubim are not content with orying YHoly"
Once or twice, but three times, corresponding to the triple holi-
Ness of CGod as revealed in the three Peruon5-25

In spite of these explicit statements ns to the equality of
the three Fersons, Origen's Trinity is nevertheless a graduated
one, graded according to function and origin of the Fersons. The
usual comparison made by ascholars regarding Origen's Trinity is
that of three concentric circles of which the Father is the largesat
&nd the Spirit tre 3mu11est-26 As to the variations of fuaction
&nd spheres of influence Origen comments:

I &n of the opinion that the working of the Fatlicr and the

Son ta'ies place as well in caints as in sinners, in rational

beinges and in dumb animsls; nay, even in those thinzs which

are without life, and in all things which universally exist;

but that the operation of the lioly Spirit does not take
place at msll in those things which are without life, or in

these things which, slthough liying. are dumb « « » Or in
those engaged in evil courses.

God, the Father, as creator, is responsible for the existence of
all things; hence lis sphere of influence reaches out to all parts
of existemce. God, the Son, is He who resides in the rational
nature of humanity; hence Eis sphere of activity is limited to
mankind. As Redecmer He has redeemed only mamkind and not all

c¢reation. As Sanctifier, the lioly Spirit resides only in the

2?22. I: 3, e

25
See J. L. Heve, Listory Of Christianm Doctrine, in A Histor
Of Christian Thouzht EPhiladelphic: The Huhlenberg Press, 1340),

I, 87. Also liornack, op. cit., ps 1593 Lietzmana, ope Citey p. 40U

Fairveather, op. cit., p. 157

27mp, I. 3, Si Tz N0
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bearts of the soints, and thus is still more circumscribed than
the Son. Lest any oaccuse Origon of giving preference to the Spirit
Over the Futher or Son, since the. work of. the Spirit is highly
Bpeciulized and a prime requisite towsrd the redemption of all
Een, Origen mukes the remark:

Let no one, indeed, suppose that we, from having said that

the Tioly Spirit is conforred upon the saints alone, but that

the benefits or operations of the Father and of the Son

extend $o good and bad, to just and unjust, by so doing give

preference to the Holy Spirit over Lhe Father and the Son, or

assert that tis dignity is greater.
Origen, Lherefore, dces not ussume that a difference in function
Becessitates 2 difference in honor and glory. It appears that
modern scholership has often proceeded on the unwarranted assump-
tion thot a difference in spheres of action necessitates = grade-
tion or limitation in tle Trinity. This, Bays the Alexandrica, is
an illogical conclusion. And so it appears that Origon can be
terwed @ subordinationist in the sense of the functions of the

Parsens only on the grounds of personal prejudice, depending upon

each individusl scholar's opinion as to what constitutes equality.

according to Lhe statements of De Principiis mentioned above,
Origen himself would have been one of the stoutest defenders of
orthodoxy in the Trinitarian controversies which followed in the

centuries after his deathe Undoubtedly tlhe Alexandrian would have

Suvscrived to the illustratior of the three concentric circles, us

28
DP, I. 5, 7. B3ee a2lso G. L. Prestige, God In Patristic
ThoughE"Tiondon; Society For The Promotion of Christian Knowiledge,

1952J v P 1:‘1-
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indicateg by the excorpt above, but he would have questioned the

8Ssusption that Such an imsge destroys the equality in the Trinity.
ore serious is the charge of subordinationism as to the
Origine of the Son and Spirit, but here as before one must make
careful investigation. If Origen can be charged with subordinae-
tionism in thig rospect, so too must orthodox Christendom. Origzen
held to the belief Lhat the Son was begotten from all eternity, God
of God, Very God of Very God, equal in all ;espocta to the Father,
The lioly 3,irit wa- not born out vroceeded from the Father.zg It
is to Origen that Christianity owses the definition of the eternal
génerution of the Son, and it was to him that later theologians
appesled when spesking of the profession of the Spirit. Admittediy,
bad Grizen been more explicit in soime areas and less ambiguous in
fundsuentals, much of the later controversy could have been avoided.
The fact that both groups, orthodox and hereticsl, nppealad to him
is evidence of the fact that a case might be made for either side.
It is regrettabla, however, that in much of the scholarship since
his time his orrors in one field have been allowed to color opinions
on all of his foramulations.

In carrying out Origon's teachings on the Trinity to their
ultimate conclusions, however, one finds a certain lack of preci-
sion.  5ince only the rationmal creation is abiding, all else being
doomed to vanish away, and since all rational beings are destined

to holiness, tie action of the three Persons of the Trinity in

2922253?- e 79, footnacte 2.
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relation to the creatures does mot vary. The Spirit and Son will
be active in ull rational creaturas just as the Fatler is active,
8ince all humunity will eventually be sanctified znd therefore
saved,.
These are Crizen's opinions concerning the tkree Persons,

their unity and diversity, functions and natures.
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CHAPTER VIIXI
SIGNIFICANCE C¥ ORIGER'S FORMULATIONS

"Lilke the influence of Socrates in Gréek philosophy, so the
influence of Urigen in Church History is the watsrshed of multitudes
of differont streoms of thought."l By the beginning of the fourth
century the controversy between Christianity and paganism was wan-
ing. The Church had defines the limits of authority by the canon

and the regulae fidei, the limits of specualtion by the traditions

uecepted by the Church Catholic, and the limits of self-aggrandize-
“ent by the evolution of the monarchical episcopacy. The apologista
were no lounger needed since tho line between Christians and pagarns
had been sharply drawn, and with the coming of Constantine no great
literary defenses were [elt necessary. Perhaps the peace and
SeCurity which the Church enjoyed contributed as much to the be=-
ginning of the doctrinsl comtroversies nsg&:s the inroads of
philosophye. At any rate, Origenism stands at the head of this
century, =nd the story of this and succeeding generations is, to.

a large extent, the history of the reaction to Origen and his ideus.

Controversies did nct so much end with Origen as begir witk
him. TFrom that time they were mostly in&ernal to Christianity,

but their elemonts were Greek in origin.

The sijnificonce of Origen was polar inasmuch as ho spoke for the

l?. F. Farrar, Lives Of The Fathers (London: Adam and Charles
Black, 1907) I, 432.~

2gauin Hatch, The Influence Of Greek Ideas On Chri-timnit
(New York: Harper and Brothers Publishers, 1957), ps 209.




91

intellectual Chrictian of the preceding era and was the cause of
MUCh discussion following his age. S5ince we have already dis-—
Cussed the thoughts of the Ante-licene Fathers elsewhere, we shall
devdte our invostigntion to the reaction which followed Origen.
This reaction can be seen both in the number of hcra;l.ea aacribed
to him and in the indebtedness of orthodox Christianity to his
teachings., 3

“and maintains that a h;reny is characterized in three ways.
It is a novel idea, it is limited im geographical extent, and its
pProponents are usual stubborn and funatical.j If Origen propounded
beresy, especially regarding his doctrine of God, it was decidedly
none of these tiree. !e was not novel but was reflecting the
general intellectual attitude of his age. lie was hardly limited
to Alexandriz since his thoughts were in accord =ith the rule of
tiie Church Universal. To suppose that Origen himself was.recalci-
trant is ridiculous. The fact, however, that later heretics
appealed to his authority was a sign for their orthodox opponents
to cast suspicion on the Alexandrian. The repudiation of Origen
began after Rufinus® translation of De Principiis had been unsasked
by Jerome as being a falsified ncoﬁunt of actual gross heresy by
Origen. From this time on Origen has been looked upon as being
heretical. Iiethodius and Epiphanius were two of the earliest .

opponents of Origenism, each for avowedly suspicious reasons.

=
e

'-brlgan. it is true, contained in his writings the_;beda of much that

33, W. C. Wand, The Four Great Horesies (Lomdon: A, R.
Mowbray and Company,’'1955, P. 1E."_
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*a alien to the faith, yet seldom did he become explicit in denying
SESE Wy ol was -avcaptedia cardinal by the Church Universal, as
Prestigze writess
ot overy heresiarch was himself a heretic. If we read more
inte a man'g teaching tban he is prepared to acknowledge in

ity we cease to be impartial. Inconsistent,he may be, but
‘neonnistency is too common to be criminal.

If he aiqg aduit elements slien to the genius of Christianity, he
Must at least be aquitted of having either accepted anything "di-
Fectly antagonistic to Christiasnity or having sacrificed any of
its fundamental doctrines.“5 However, inasmuch as the Arians

firgt appealed to him, the opponents of Arianism gradually came to

fegard Urigen as the source of all heresy. His name was dragzed

into all the subsequent controversies of the period--Felagian,

lleetorian, futychian, and Sabellian. This circumstance tended to

increase the suspicion clouding his memory.
The discussion concerning Origen's significance as reflected
both in heresy and orthodoxy will center about four principal

issues: Biblical interpretation, Arianism and Nicea, the ultimate

salvation of Satan, and the later history of Origenisn.
Hewman maintains that the effects of Origen's wild specula-
tions as a result of the allegorical method resulted in two reac-

tions: many were led astray by his example, and others, frightened

4G. L. Prestige, God In Patristic Thought (London: Society
For The Promotion Of Christian Kmowledge, 1952), pe. Xiv.

29i115am Fairweather, Origen And Greek Patristic Theology
(New Yorik: Charles Seribner's Soms, 1901), p. 9%.
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by hisg boldness, denied the right of freedom of thousht.G In the
area of hermeneutics Origen made few contributions that were posi-
tive and of lasting value. His allegory resulted in a rsaction in
Anticch led by Theodore of Fopsuestia, who re-emphasize:d the lit-
eral interpretation of the Bible. "In this particular, Crigen's
influence was bad, and only bnd."7 Yot in textual criticism the
lexapla remained without peer for generations, and in stressing
the verbual ipnspiration of Scoripture Origen remained influential
even to the days of the Reforzers. "The inspiration extends to
all Biblical books, and to every word in them, so that errors are
impossible."b
in avery part of Scripture Origen traces the breath of the
sume Spirit, and views both Testaments as ccntaining between
them one complete covenant record. iHe strongly asserted, in
oppocition to the gnostics, the unity of the sacred writings.
iis unswerving attitude on this point did more than any other
influence to confirm the Church in the belief of the indig-
soluble connection between the Old and the lNew Testament.
Regardless of the salutary effects of Origen's authority support-
ing these cardinal tenets of the Church, his inordinate penchant
for allegory did much to offset these good effects. Since his

time this guestionable hermereutical principle hus received his

patristic sanction, and it has not been without ill result.

6Jrllho:.'t Henry Hewman, Ancient and Medieval Church History,
in A Manual Of Church distory {Chiladelphia: The American Baptist
Publicutions Society, 1351), I, 286,

"1vid,

d!-‘airweather. op. Cit.y p. 68.

9Ib1d. s Po 69.
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The greatest Opigenistic controveray centered around his
doctrines Concerning Christ, and it is especially with this con-
troversy that we are concerned. Arius was the first to bring the
digcussion to an issue, which resulted in the first universal
Church Council. Pamphilus felt constrained to defend Origen's

orthodoxy in a five volume work, Apology For Origen, to which

Gusebius added a sixth. In the writing of Pamphilus, Origen's
doctrine of Christ is shown to be neither emanationiatic nor
Gdoecetic, und it is made plain that the oépcnants of Origen based
Cheir charges on idle rumor. "Comsidering it heretical to read
Urigen's works at all, they were not only for the most part guite

ignorant of the writings they denounced, buf they even cherged

hin with errors which he had been at pains to refute."lo At Nicea,

Arius and his party gathered up as much subordinationism ac thoy
could possibly squeeze from Origen, pressing to its logical con-
clusion every thread of thought which might represent the Son as .

inferior to the Father. i central point of discussion was the

fact that Origen had referred to the Son as being Fg'“ ros Bsds o

and that the Arians meant this to be prosf that the Son was a

creature. Atkanasius, on the other hand, maintained that the teram

was valid but still retained the ideaz cf divinity inasmuch as the

Father was the source and origin of being. Therefore the very use

of the tera proved the Son's deity.ll The historian Socrates

107p54., p. 142.
11

See Prestige, op. cit., p. 133.
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otes Athonasius as appesling to Origen in support of the doctrine
of the Trinity, and he stigmatizes all of Orizen's detractors as
"Vain and umbitious obscurantists, hero-levelling fellowa."la
Finally, it was the three great Cappadociaha who finally gave tke
deat: blow to Arianism. Yot it was two of the Cappadociana who
®omposed the Philocslia of Origen's writings, and all three, tc-
gether with 5t. iilary, 5t. Ambroce, and St. Athenasius, defended
his orthodoxy.”® As long as the Christological controversy lasted,
Up to lhe Council of Chalcedon or even Toledo, Origen was presented

88 Credenticles for both purties. For thia reasson Prestige main-

tains Le wos the fathor of Arian heresy and Nicene orthudoxy

:‘ll i_:_-___-.;_ s .‘_-ﬂ:.
Altlicugh it was because of obscure and cloudy language that
Origen could thus be quoted by both sides, it is to his lasting

Credit in this same area of Christology that it was he who was the

first of the Fathers to teach with diastinctness the Catholic doc-

trine of the eternal goncration of the Son. It is absurd to judge

hin by the standards of later creeds in an ex post facto manner,

especially in.view of the fact that the theology of the nature of

the Trinity had not yet been defimed by the Church. That the

speculations of Origen served as a gadfly to spur the Church to

1andolph Harnack, Outlines Of The listory Of Dogma, translated
from the German by ®Bdwin Knox Mitchell (Boston:

He 1"‘6-

131?arrur. ope cite, Peo 432,
14

Prestige, op. citey ps 131.

Beacon Press, 1957),

P
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Some gort of action can hardly be denied, and it is to his credit

that he served ss a catalyst. Clement and Origen had completely
Catabliched the co~aternity and censubatantiality of the three
Persons, but it was reserved for the Fathers of the fourth century
te bring the labors of the Alexanérians to conclusions In this
way the work of Origen, especially in Christology, was indeed
Slgnificant for the Church of later ages. With the definition of
the nature of Christ the discussicns of the nature of the Holy
Spirit were alse concluded, as har already been discuaaad.15
Origen®s idea of the universelity of salvation was signifi-
: Cant as it appeared repeatedly in subsequent anathemas and denun-
Ciations, appearing as recently as the mid-twontieth century in
theclogicul circleu.l6 Here iz another instance of bringing to
1te logicul conclusion a doctrine which, when seen in its ultimate

orm, Crigon denied. The question centered about the salvation of

L)

Satan. If all rational creaturea will ultimately return to God,

then devils, too, will be saved. Origen was accused of this heresy

Glrecdy in his own lifotime., He did not deny that the devil is

CSapable of doing good.17 llowevor, Jorome, quoting from a letter

Origen urote to friends in Alexandria, indicates whkat Origen's

155u T, Pe 22

153@0 .'Rﬂlision." Timﬂ' lex (Dec. 30. 195?)| 51’ where Ori‘.n
is referred to as the author of this heresy.

17Origen. De Principiis, I. 8, 3, translated from the Greek
and Latin by Frederick Crombie, in The Ante=llicene Fathers, editod
by Alexander Roberts and James Donaldson (Grand Rapids:
Publishing Company, 1951), IV, 223-384.

Eerduaans
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actual thoughts on the subject were.
Some of those who delight in bringing complaints against
their noighbors ascribe to us and our teaching the crime of
blasphemy which we have never spoken. « « « #or they say
that I assert that the Father of wickedness and perdition,
of those who shall be cast out of the Kingdom of God, that
i, the devil, will be saved: a thing which no man could
say oven though hfahud taicen leave of his senses and was
ouviously insane.

Theoreticully, lowever, not only was the devil capable of salva-
tion but of neceassity had to be saved, since all rational creatures
would attain to verfect godliness. This heresy only serves to
indicate the truth already oxprossed before, that the system of
Urigan contained much which, il carried to its conclusion, would
prove anti-Scripturale Thizs serves alsc &s an example of how
Grigen cculd so easily be adduced as proof for diametrically
opposite temchings in later years. In this, too, lies his signifi-
cance. Jacause of the flexibie and tertative nature of his specu-
lutions, he has been used ever since by any znd all who reguire

mn suthority on a ﬂubject.

Finally, we approsch the subject of the Urigenistic contro-
veraies in gemeral. The furious strife that raged rcund his nanme
from the time of his.daath until the middle of the sixth century
was due more to personal sntipathies than to any sreét living

force in his theology. No great book was produced on elther side.
Neither side was “tV&reat pains to preserve his <orks, The first

outbreak of hostilities took place uetweern Jerome and Rufinus,

1Bc,vril C. Richardson, "The Condenn:tion Cf Origen," Church
liistory, VI (iarch, 1937), 50-Gh4, FeTe e
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the latter championing the Alexandrion's cause. Epiphanius strove

8gzinst Pamphilus and Gusebius, all in the name of Origen. It was

due to his dafense of Orizen, or so it is sald, that Chrysostam
experienced much grief in his liletime ani that the Cappadocians
were thrcatened with the charge of heterodoxy.

The prectige of the Augustinian theology which had occupied
the field, as well as the barbarism and ignorance fostered by
repeated invacions on almost every side, tended to bring

adout the goneral neglect of Origen's writings igen after they
vere accessible to readers in the Latin tongue.

45 time pacoed, the controversy grow louder and more bitter.
""Uhurch fellowships were broken up, and private friendships were

dissolved, Elhiu&tel} thke orthodox party triumphed, but their
Often: the disputants knew of

victory did them little honor.

Origen only oy rumor or mercly condemned him in nsme. Finally, at

the Council of Constantinople in 553 A.D., most historians agree

that Urigen was condemned, although no formal condemnation is

listed in the concilear proceedings. The closest to condemnation

ias the fact that Origen's name was oenrolled in a list of heretics

drawn up by the Council-zo
It would bhe a mintake to suppose that theological differences

were really the main ground of Origen's condcmnation. The
most daring challenges of the great Alexandrian wers not flung

19Eairweather. Op. cit., ps 257.

20gee alse Philip Schaff, Ante-Nicenme Christianity, in A

distory Of The Christian Church (Grand Rapids: Eerdmans Publishing
Company, 1950), II, 791. "At a loczl council in Constantinople in

543 A.D. solemnly condemned as hsretical. (Not at the fifth
Bcumenical Council as has often been asserted. See Hefele,
Conciliengeschichie, II, 7J0 ff. ani 859 ff.) Othkers, houever,

defend the other position.
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Eﬁ_a§3 officinl credo, and his teachings were in harmony with
the Tundamental articles of the sencral belief as defined by

Irenacus, Thore oxists 39 positive proof that Origen was con-
demned for his doctrine,

The Lmperor Justinian aumnioned the Fifth Ecumenical Council to
foet at Constantinople in 553 A<D. Interesting is the fact that
both Orizen, exponent of allegorical interpretation and the Alex-
andrizn tradition, and Theodore of Mopsuestia, champion of the
literal interpretation of Scripture and leader of the Antiochian
School, were included in the anathemos. Origen was not sinzled
out for special attention, but the offect was the same as if he
hod boens Follouing the Fifth Ecumenical Council, the long and
bitter series of controversies came to a close. Farrar descrip-
tively portrays this courcil aud casts serious doubts on its
integrity when he writes:
That asssmbly was a discreditable one at best. It was bornm
and died amid jealousies and counter-jcalousies. Intrigue
stocd by its c¢radle and intrigue followed its hearse. It
led to an outburst of cruel and wanton persecution. It was
lizhtly regarded by Gregory the Great. It displayed nothing
20 much as the arbitrary will of a meddling and heretical

emperor and the fickle intellect of an ignorant and simoniacal
pope. Lt is uncertain as to whether it did condemn Origen,

whose nenme it is almost certa}g was only inserted im its
anathemas by later forgeries,

The zuection of Origen's salvation exercised the minds of

Coertain scholastics during the Middleléges. Stephen Binet, a

Jesuit, wrote a little book, De Salute Origemis (Paris, 1623), in

alEugene Prescensé, The Zarly Years Of Christienity, trans-
lated from tie French by annie Harwood-lolmden (Hew Yorik: lelson

and Phillips, 1878), p. 107.
22

Farrar, op. Citey Pe hajz,
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Whick the leading writers on the subject debate the question of

Origen's salvation. A certain Barnius proposes a desceat to the

infernal rejions to ascertain the truth. At last tke f£inal revi-

Sion of the heregy trial is wisely left with the secret counsel of
y 235
God, =~ According to Bratton, Luther guestioned whether Origen was

ot "doowed to endless torment" for his 1mpiet".2 Pico della

Mirandola wag prectically condemned for declaring that it was more

Téosonadle to believe that Origen wes saved. "Since the seven-

teenth century he has received the eternal condemnation of the
Lapacy."” pairweather comments on Luther's opinions

The great Reformer's unfavorable eatimate of Origen was
possibly due, however, more fto the impationce with which a
praciical mind ic apt to view the idealist and hisz long-spun
Lheories than to anything else. It is worth recalling that
in his Table Talks he quotes with approval what Origesﬁaaya
about the nouwer of devils being brokon by the saints.

In addition to the decided reaction against Origenism and the
positive contributions made by the Alexandrion, his significance

liez also in the fact sthat his influence continued to manifest

itself in the Church throughout the Hiddle Ages. His thoughts and

words uere appropriated and hunded on by the Latin Fathers, es-

pecially Lilary of Poitiers, Jerome, and 3t. Ambrose. In this way,

EJschﬁff| Ope cit-' e ?93'

ahFredarick Bratton, '"Origen, The First Christi:n Liberal,”
The Journsl Of Bible And Religion, VIII (February, 1940), 137-141.

=
2310id,
See Luther, Of The Devil And

2
"Gﬁ‘airweubhar, ODe Citey B 260,
His Viorks, DCVII.
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&8s well as by direct translations of some of his works, Origen's
idean continued to penetrate the thought l1life of the Church,
I? supplied a by no means insignificant elemeant in the very
miscellancous hody of traditiomal interpretation which pre-
veiled t1ll the fresh and open study of the meaning of
Seripture was restored, chiefly by the Revivers of learning
Just before_ the Reformution, and by some of the Reformers
thenselvese
The cleurest exponent of Origenisz in the Middle Agzes is John
Gcotus Erigena (d. 1308) in his idea of the co-eternity of God
P
and patter.s°
From the provious discussion it zppanrs that those elements
in Origen's system which were decidedly heretical found little
vogue in the controversies. It was with the orthodox or semi-
orthodox tenets of his doguatics that many btook issue, particu-
larly in his doctrines of the Son and Spirit. 'here Origen was
found to be in haruony with Scripture, his views were cited as
being worthy of adoption. ! There there was serious question as

to his adherence to revealed truth, there was controversy. In

both instances Origen's significunce for the Church Universal

{
was preate.

27F. J. Hort, Six Lectures in The inte~ilicene Fathers
(London: Macmillan and Co., 13537; pe 117,

235u T3y Pe 576




CHAPTER IX
CONCLUSION

In light of ﬁbe research of historieans and opinions of the
doctors of the Church, Origen cun be viewed as exerting a dusl
ini{luence. Iiis significunce can be seen on the one hand as escha-
tologiczl in the sense that he is the firal and ultimate expres=-
silon of the intellectual atmosphere of the preceding ages of the
Christian era. On the other hand, he is the beginning of a period

£ intense intellectual activity which divided the Church for

generations to conig.
in reviewing the Fathers' views of the doctrine of God in the
#second cenbury, we have become aware that their ideas were not as

explicit as in later Christendom. Origen, standing at the end of

L

("

& period, mede explicit the doctrine or.the Trinity as found in
the Scriptures and as reflected in the writings of his predeces-
sors. le asserted that God, the Falber, was creator and preserver
of all matter; thot God, the Son, was redeemer (albeit a gnostic

redeenmer) of all mankind; that the Spirit was opecrative in a2ll

211 three Persons are egual in honor and dignity, power
Yot

saints.
and glory, since all belong to tie essence of the godhead.
all three are separate existences, each One with His own sphere

of activity unique to lim. All are eternal, equal in all things,

yet the Som and Spirit are in a senso subordinate to the Father

since they owe their existence to iiim.
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In the life of Origen we have obsorved that the Church of the
third century A.D. mirrored lator ecclesiastical history in its
involved controversies, ferments which were due in no cmall vart
to the concern for a Zoriptural definition cf the faith, In this
we have noted that the Church Catholic, guided by the Scriptures,
accoepted the Origenistic formulations where ;rthodox. but rejected

and denounced as heresy all that appezled simply to reason or the

imagination for its authority.

The influence of Origen omn later generations of Christendom

stews primorily from his hermencutical principles and the results

ef bis method. The question has yet to be solved with unanimity

in Chrictendom, at least with clarity and precision, exactly -ﬁere

the =zeat of suthority lies. Although Scripture is taken as the

source and norm of faith, many Christians are divided concerning

the methods of its interpretation. Those holding to the Alexandrian

views seldom appeal to Origen because of the stigma attached to his
name, yet they are nevertheless indebted to him for a clear expres-

8ion of the allegorical method. Those who hold to the literal

principles as expressed in Antioch by Theodore of Mopsuestia often
fail tc take into account other matters such as symbolism and
typolozy.

Not only can Orizen's influence still be felt in the area of
hermeneuiics and theolozy, but his ominence as a personage standing
at the head of a period car be secn in the centuries of conflict

following his death. This conflict eventually resulted in the

filiogue controversy and the great aschism between Fast and West.
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Origen, whatever might be the faults attributed to him, cannut be
Charged with authoring this schisnj howover, in the early yzars of
She zstrugsle his name was certuinly prominent in discussicns.

Uence, the influence of Origen 83 a polar figure in the his-
tory of the Church has been both positive aad negative. e have
en huth'influcncea in his doctrine of_ébd and have observed that
influencez were due in part to preceding theology, to ihe

allegoricel method, and to the intellectual atmosphere of the

It is dincumbent upon the Church historians of today to judge

“he merita of Opigen in & spiril of understsnding ckarity. fie has

victim both of unmeasurad censure and ipdiscriminate

SECn Tine

sise, neicher action being based on the tistorical fucts of the

atktenpts at a systematic presentation and explanation

Ce E0e 'i 1<

of the Hule of Faith, his works on criticism and interpretation,

bis grest apolegy and many coumentaries, his purity of life, and

zZeslous labora mar'zed an cepoch.
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