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CHAPTER I 

INTRODUCTION 

Vir magnus sb infantia was Jerome's unequivocal estimate of 

the genius and fecundity of the most prolific writer in the Church's 

long history. Origen was one of the greutest and most original 

thinkers ever given vo tne Christian Church, yet his memory has 

been clouded »y both Eastern and Western Fathers since the third 

Century. Hecause of the various erroneous views resulting from 

his speculations, the name of Origen has long been associated with 

ell that is heterodox and undesirable in Christian dogma, leading 

Frederick Bratton to refer to him as "The Forgotton Man of Chris- 

tiunity vé Cannot say that the great doctrinal controversies 

of the fourth and fifth centuries would not have taken place except 

for the speculations of Origen, but as a matter of fact they almost 

all centered around pointa on which he had speculated most boldly, 

as Harnack observes: 

If the formulating of Christian doctrine which took place in 
the Nicene and following ages was a beneficient consummation, 
then Grigen’s merit in this direction was very sreat. If 
those fierce theological controversies were evil and hurtful 
to the progress of the Kingdom of God, Origen's responsibility 
Was greate 

Certainly a personage of such eminence ought to excite interest 

in the historian, but much more ought the theologian become aware 

  

Terederick Bratton, "Origen, The First Christian Liberal," 
The Journal of Bible and Religion, VIII (February, 1940), 137-141. 

=Quoted by Albert Henry Newaan, Ancient and Medieval Church 
liistory, in A Munual Of Church Histor (Philadelphia: The American 
Baptist Publication Society, 1951), I, 287.   
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of the doctrinal dilemmas confronting the Church of the third 

Century. The themes discussed seem likely to assume a growing 

importance in relation to present-day problems in theology and 

philosophy, particularly in such arees as ontology, tho Trinity, 

hermeneutics, and immortality. An American author, A. ¥V. Allen, | 

wrote: 

If { were revising my book I should try to enforce more than 
Ihave the importunce of the work of Grigene He was a true 
upeciman of a great theologian, the study of whose life is 
of special value todsy as a corrective to that tendency to 
underrate dogma in our reaction from . . e duguas, or the 
disposition to treat the feelings and instiycts of our nature 
as if they were « final refuge from reasone 

Jhether the student acknowledge Origen as the author of two 

thousand works, as dees Jerome, or of six thousand volumes, as 

docs Epiphanius, it would require much more than the Limited scope 

of this treatice even to touch upon al) the areas cz knowledge 

pursued in the works of Crigen. The purpose of this thesis ia to 

investigate the doctrine of God, both in liis unity and tri-unity, 

as reflected in Origen's dogmatic work, De Princiniis. 

The resder will discover that in outlining the doctrine cf 

God, Origen proceeds from the busis of the rezulae fidei. In his 

doctrine of the Father as the source of all things he emphasizes 

both God's immanence and transcendence. Secsuse God is seen as 

Crestor, ue shall briefly investigate Origen's cosmology and 

anthroyologye God the Son is presented as the God-Nan, eternally 

generated from the Father. The idea of the hypostatic union will 

  

Jguoted by William Fairweather, Origen and Greek Patristic 
Theology (lew York: Charles Scribner's Sons, 1901), p. ixe  
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necessitate a glance into Origen's doctrine of the Incarnation and 

Redemption. God the Holy Spirit is presented as true God, although 

Origen expresasd some doubt as to iiia nature, function, and origin. 

De Principiis reflects a true Trinity, yet in language ambiguous 

enough to ne utilized by heterodox and orthodox alike. 

Although Origen's theology in the narrow sense can hardly be 

Called a synthesis of Christian dogma in the third century, yet 

&n appreciation of him as a systematiclan requires an acquaintance 

with the theology of his predecessors. De Principiis did not 

evolve spontaneously from the mind of this great Alexandrian, but 

Consciously or unconsciously drew upon the speculations and the 

formulations of the Fatherse For this reason a section has been 

included giving in very brief detail the theological atmosphere of 

the century preceding Origen, ending with his great North African 

Contenporary, Tertullian. 

Gince the History of Dogma is inextricably dound with that of 

men and ideas, a brief summary of OGrigen's life has been included, 

with the hope that it might serve as a mirror reflecting the cul- 

ture of the times and the status of ecclesiasticul life. Secause 

we teke as our primary source Origen's dogmetical trexntise, more 

time «ill be devoted to De Principiis than to the other works when 

treating of Origen's writings. 

Shasmucii us the Origenictic formulations were to a large 

extent indebted tc the Alexandrian mode of Scriptural inter- 

pretation, we shzll provide a short summary of the hermeneutical 

principles Origen employed in reaching his conclusionse In doing 

-~ 
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60 we Consider the "how" of hia doctrines as a preliminery to the 

formulations themselvee. 

The works consulted in the preparation of this thesis ure 

many, yet special indebtedness is due DeFaye's autroritative 

Srigen and Nis Work, Fairweather's Origen and Greek Patristic 

Theology, and Higs's Christizon Platonists of Alexandria. Susebius 

was most useful in outlining the life of Origen and in underctand- 

ing later developments in the Origenistic controversies. Because 

of the limitations of availability and language, Redepenning's 

Monumental Orisenes: Eine Darstelluns seines Lebens und seiner 

Lehre (2 Vols., Bonn, 21641-1346) was of small value, except as 

quoted by secondary authors. G. We Butterworth's Oricsen On First 

Principles was made available only after the completion of this 

writing. ‘The translations of passuges quoted from the writings of 

Origen are taken mostly from the volumes of the Ante-Hicene 

Fathers, out sometimes they are those of Bigg or Pressense, and in 

a few instances they are the author's. 

The primary source from which Origen's doctrine of God has 

been delinented is his great-dogmatical treatise on First Prin- 

Ciples, De Principiis. This was the first attempt in Christendom 

at a systematization of doctrines, as Hans Lietzmann points out: 

The first bold attempt to combine Christian pronouncements 
about God, the world, and man in a Glosely knit system cf 
doctrine of a strictly scientific character, and it stands 
in majestic isolation in the history of the early Church. 
No theologian of the Sash or none of the West dared to attempt 
again this immense taske 

  

+ Hans Lietzmann, The Founding Of The Church Universal, in 
The Beginnings Of The Christian Church, translated from the German 
by Bertram Lee Woolf (New York: Charlies Scribner's Sons, 19358), II, 
3970    



  

5 

Muck has been written concerning the decidedly inferior 

translation we possess of the work, a translation deliberately 

Colored by Rufinus, for which reason De Principiis is held in dis- 

Yepute by some authorities. Rufinus' expressed motive was to pre- 

vent Origen from being slandered. 

So fur as he may have been able to free the text from real 
Corruption his work was no doubt praiseworthy; yet on many 
accounts it is permissible to wish that kis editorial super- 
Vision had been spared. As it is, one Can never bp certain 
as to whot is Origen's and what is due to Rufinus. 

Should the foregoing statement of Fairweather be allowed to 

pass witheut comment, the serious student would indeed have diffi- 

culty busing a scholserly production on such an unreliable source. 

As it is, be Principiis, although written comparatively enrze in 

Origen's lite, forms a grand synthesis, 2 sSunma theologica of his 

later teachingse ‘To Basil the Great and Gregory of Nasianzus we 

owe the Philoculia which has preserved for us a considerable por- 

tion of De Principiis in the original Greek. Because of Origen's 

voluminous writings the student has little difficulty in comparing 

the cardinal teachings reflected in be Principiis with other dis- 

Courses. Such a Comparison reveals that in all matters of primary _ 

importance, especially regarding the doctrine of God, the extant 

Latin version is on all points in harmony with the later thought 

of Origen. Numerous references will be made to other of his 

writings by way of illustration. "De Principiis can still be 

held to be the most notable production of the Ante-iiicene agecn’ 

  

J rairweatner, Ov. Gite, pe 125. 

Srpia. 
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As such we shall refer to it as the mirror reflecting ite author's 

@octrine of God. 

In all ages of Christendom theologians have found difficulty 

in maintaining 2 dispassionate opinion of Origen. ‘Those who gather 

to desecrate his memory as the father of heresies and the source cf 

error must shield their eyes from the brightness of his vision, his 

unchallensed superiority in 5iblical knowledge, and his unexcelled 

Contributions toward textual criticism. Those who hail him as a 

Champion of universalism and father of liberalism caanct deny that 

it was his teachings that caused three centuries of schism and 

disunity within Christendom, and that by his use of the allegorical 

method he literally denied the Atonement. Yet we can certainly 

appreciate the many eulogies ta his name as a theologian of first 

rank. Newnan speaks of him as "the most learned and one of the 

profoundest thinkers in the ancient Church.” Bratton makes the 

Claim that "his critical judgement, creative energy, and catho- 

licity of knowledge are not equalled in any Christian thinker 

before Erasmas s"? Athanasius defended his orthodoxy and spoke of 

hin with reverence. 

  

7Newman, Ope Cites pe Zbl. 

Barat ny Ope Gite, pe 157. 

  

  
 



CHAPTER IT 

Tis DOCTRING OF GOD IN THE SECOND CENTURY 

BeCause of the diverse und conflicting schools of thought 

exiating in e:rly Christendom, Origen cen hardly be referred to 

a6 a systemeticien representing all the elements cf theology. The 

attacks of the Antiochenes, Latins, snd even Alexandrians already 

during hia lifetime exclude him from any cloim to being spokesman 

for cutholic Christianity. However, inasmuch as Origen utilized 

the methodology of hic forebears and built upon the speculations 

of preceding hellenizers of Chrietianity, fusing them into one 

grand eyaten, his can be Considered the final synthesis of the 

inteliectunl Christian currents of the day. “What the apologists, 

Snostics, and Old Catholic theologians bad taught, he brought to- 

gether and combined." Richardson has pointed out that until the 

Seginning of the fourth century the task of the apolozists was to 

show the uffinity between Christianity ant Classical civilization.~ 

fu Origen this trend reached a climax. Alarmed by the lengths to 

which the wedding between philosophy and Christianity had brought 

theology, the Church Fathers began a decided reaction against 

philosophical speculation and "“Origenism." ‘ith this in mind, 

  

1 agolph liarnack, Gutlines of the iiistory of Dogma, translated 
from tke German by Edwin Knox Mitchell (Boston: Seacon Press, 
1957), pe 153. 

2oyri) G. Richardson, “The Condemnation of Origen," Church 
History, VI (March, 1937), 50-64.   
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Origen's movements certainly can be termed polar, the marking of 

an epoch. Our imaediate concern will be to determine the nature 

of the theology of the second century of which Origen was the 

grand synthesis. 

The Post-Apostolic erz witnessed Christians admirable in 

action, firm in belief, and heroic in faith, yet they were hardly 

intellectual giants or profound thinkers. Reading Ignatius, 

Clement of Rome, or Polycarp, one is made aware of the urgency of 

church union, unanimity of purpose, and a united front against the 

attacks of the state and populace. “Their chief interest was in 

- the demands of the new Christian lite."? | With the influx of more 

and more converted pagans who had been reared in the classical 

tradition, the Christian theology assumed a more sophisticated 

garb. The apolozists no longer advocated for Christianity on 

moral or ethical grounds, or as reflected in the lives of its 

adherents, but proposed to defend the faith on a purely intellec-— 

tual basis. In doing so, the Church necessarily adopted the meth- 

ods and the terminology of its rational antagonists, leading iater 

thinkers, particularly Origen, into all sorts of difficulties which 

were eventually considered heretical by the Church Catholic. Hatch 

points out thet the danger to the Church was less one of incorpo- 

rating philosophical speculations themselves, than one of acquiring 

the attitude and habitude of speculation. 

  

eoens Neve, History of Christian Doctrine, pn A Beton OF 
Christian Thought (Philadelphia: The Muhlenber;; Press, 19 ® 
I, 56. 
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The absorption of Greek ideas was less of speculation than of 
the tendency to speculate. The residuum of permanent effect 
Was mainly a certain habit of wind. This is st ozce a con= 
sequence und a proof of the general argument that certain 
elements of education in philosophy had been so widely dif- 
fused, and in the course of centuries had become so strongly 
rocted, as to have caused an instinctive tendency to throw 

ideazs into « philosophical form, and to test assertions by 
Philosophical cancnse ‘The existence of such a tendency is 
shown in the first instance by the mode in phich the earliest 
defenders of the faith met their opponents. 

The theolegians of the second century went to considerable 

lengths to show affinity between Christianity and pagan philosophy. 

Justin Martyr saw the Logos at work in 911 the worthwhile produc- 

tions of antiquity, maintaining that Christians actually teach much 

the sume as early philosophers.” Octavius in Minucius Felix argued 

that the poets und philosophers of antiquity held views identical 

5 
with Christiens,” while Tatian maintained that the Greeks were 

? indebted for ull their wisdom to none other than Hoses. Athenage 

oras Cluined ali the ancient poets gave witness to the fact of the 

a 

unity of God.” 

(A en ene ee ee 

‘Sawin iiateh, The Influence Of Greek Ideas On Christianity 
(Hew York: Harper and Brothers, 1957) pe 1l535~ 

gS 

7Justin Martyr, First Apology, Chap. 5 and 24, translated from 
the Greek by Dodds and Reith, in The Ante-llicene Fathers, edited by 
Alexander Roberts and James Donaldson (Grand Rapids: Eerdaans Pub. 
Coe, 1951), I, 161-187. Hereafter The Ante-Nicene Fathers will be 
referred to as ANF, 

6u5 nuciue Felix, Octavius, Chap. 19, translated from the Latin 
by Robert Ernest Wallis, in AN#, IV, 169-198. 

Veatian, fo The Grecks, Chap. 31 and 40, translated from tke 
Greck by J. E. Ryland, in ANF, II, 61-83. 

Cathenseoras; A Plea For Christians, Chap. 5, translated from 
the Greek by 3. P. Pratten, in AN®, il, 125-148. 
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Another characteristic of second century thought can se de- 

scribed as « luck of uniformity or cohesion regarding the subtle 

and fine points of theology, as F. Je Hort observed: 

In what we call the Age of the Fathers, there was anything 
rather than a uniform state of things. Movement was at that 
hinters rapid than probably at any later time of Christian 

The illusion of an anciont creed formulated in a fixed manner has 

long led scholars astray. "In the whole of the ancient Church there 

are not two writers who quote one and the same creed, and even the 

Same Father formulates hie faith differently on different ccca- 

sion. Purticularly in this era, with the rise of the various 

Monarchist groups and reactionary tendencies, the Christian apolo- 

gists found it necessary to treat schismatics in diverse wayse 

Due to the absence of an authoritative creed or dogmatic statement 

limiting the bounds of speculation, the imaginative tendencies of 

many led to preposterous heresies. Yet the theologians of the 

second century certainly contributed immeasurably to the creeds of 

the Church, albeit some in a: negative fashion. As Elliot-Binns 

has observed, "fven heretics and schismatics have their part to 

play by exploring the limits of the faith and revealing the neces- 

sity for defining its boundaries." The same author suggests: 

  

PFs 3 Hort, Six Lectures On The Ante-Nicene Fathers (London: 
Macmillan and Co. » LoD Je Be e 

Wrons lietzmann, The Sounding Of The Church Universal, in 
The Beginnings Of The Christian Church, translated From the German 
by Bertram Lee Woolf (New fork: Charles Scribner's Sons, 19338), 
Ii, 148. 

Dy ike Elliot-Hinns, The Beginnings of Nestern Christendom 
(London: Lutterworth Press, tohsh, Pe 2676 
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In their efforts to solve .. . problems, they may have made 
mistakes in the course of their tiinking; experiments which, 
so to speak, went wrong, and have been condemned by the more 
mature experience of later ages. It is surely not without 
Significance that two of the thinkers who stand out in the 
Pre-licene Church, the one in the East and the other in the 12 
Jest, Origen and Tertullian, have not unblemished reputations. 

Bishop Wand compared the thinking of this age to the trial and 

error experiments inown to present-day science.?? Since conclue 

pions in the sphere of theology could not be verified by physical 

experiment, the standard of truth rested in coherence and agree- 

ment with revealed truth. 

This presents us with a third characteristic of second cen- 

tury theology, the generally accepted truth that in spite of 

Superficial differences, there was an underlying unity snd basis 

of doctrines accepted by all Christians, that of the regulae fidei. 

There began to appear in many Christian writings short sugmaries 

of belief, objectively stated, which were called variously the 

"Canon of truth," "the preaching of the Church," "Rule of Faith" 

or regulse fideis These, however, are not to be confused with the 

Christian symbols which existed entirely apart from the Rules of 

Faith. Albert C. Outler maintains there were six definitive Rules 

of Faith prior to Origen, those of Ignatius, Aristides, Justin, 

Tertullian, Irenaeus, and Hippolytus.*' Each regula contained 

that which was considered the principal doctrines of the Church. 

  

12IbiG. 

135. Ww. CG. Wand, The Four Great Heresies (London: A. R» 
Mowbray and Co., 1955) p. 15. 

Wi pert C. Outler, "Origen And The Regulae Fidei," Church 
History, VIII (September, 1959), 215. 
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48 8 defense against the trend of speculation, Christians were 

Compelled to search for a trustworthy safeguard against the inroads 

of the gnostics and Platonistae "The apostles were the last and 

only authorities. Also, the Lord was quoted ns the highest author- 

ity 49 The Rule of Faith in effect acted less aa a deterrent to 

heresy than as its foundation, since most erring thinkers invari- 

ably appealed to the Rule of Faith. Origen cluins to begin from 

the reguise fidei in De Principiig and maintoins that the Rule sas 

Simply a sturting point fer speculation. ~° The elements which the 

six Rules of Fuith mentioned avovy have in common are simply stated 

as follows: 

i. God is One, Ne is almighty, ie is the father of Jesus, He 
is the creator of the world. 

ee. Jesus Christ ig the Son of God, born of the virgin Mary, 

was crucified under Pontius Pilate, arose from the dead, 
is the Lord whe reigns together with the Father, will 

zeturn to judge the world. 

3e The Holy Gpirit is holy, it was He who inspired the Old 
Testament prophets, it wes He who conceived Jesugoin the 
womb of Mary, He avells in the hearts of saints. 

While the Rule of Faith in itself would have been an ineffec- 

tive guard against wild and free speculation, since most specula- 

tion concerned itself with the doctrines of the Rule, the establishe 

ment of the New Testament canon aided in stopping the flow of 

  

1 aetamann: Ope Gite, pe 124. 

165-4 cen, De Principiis, Fraef., translated from the Greek aad 
Latin by frederick Crombie, in ANr, IV, 225-3564. 

toutier, ORs Gites pe 216.  
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bseudepigraphical productions upon which erring theologians might 

base unsound teachings. 

The Church recognized the danger that was threatening her and 
Called 2 halt to the procecs (of the enlargement of the New 
Testament). The principle of apostolic authorship drew the 
deciding line in the past and broke the authority of the 
free prophetic spirit. ‘What teok place in the sphere of 
Church constitution was paralleled in that of literature. 
The apostles became the guarantors of both episcopal authority 
and of the books of the New Testement, und the same thing was 
to happen in regard to doctrinal formulas. In this way.,$he 
foundation of the Church Catholic had been firmly laid. 

Therefore, as a result of the gnostics and Platonists within and 

without the Church, second century theologians witnessed a tendency 

to limit 211 speculations to the bounds of the New Testament. In 

placing this restriction on theologians, the Church also opened 

the way for further authoritarianism in the development of the 

episcopate, a study not immediately within the scope of this thesis. 

Alongs with the Rule of Faith and the establishment of the 

Canon, these theologians were also aware of numerous symbols being 

utilized in the liturgical rites of the Church. We may regard the 

Creeds as compendia of the theology of the Church, and may gather 

from them those propositions which were common to the theology of 

the age. The most ancient text of a creed within our reach is 

that of Marcellus of Ancyra (337 or 336 AeDe) =? It was this creed 

which Rome adopted when ske adopted Latin about 150 A.D. The creed 

  

Gh etenanni co Op. Gite, pe 135. 

19 Reinhold Seeberg, History of Doctrines In The Ancient 
=i Of The tory Of Doctrines, translated from TUarand Ba ose Eee burch, in 

the German by Charles LE. Hay (Grand Rapids: Baizer Book Ilouse, 
1954), I,. 34. 

A
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es e
s
 

ee
e 
a



14 

gives expression to the second century theology in these words: 

I believe in God (Father) Almighty, and in Christ Jesus, His 
only-begotten Sen, Sorn by the Holy Ghost and the virgin Mary, 

E lie was crucified under Pontius Pilute and was buried. (And) 
the third day He rose from the dead, ascended into heaven, and 
is sitiing on the right hand of the Father, from where He will 
Cone toe judge the living and the dead. ind in the Holy Ghost, 
the Holy Church, the forgiveness 96 sins, tke resurrection of 
the glesb (and life everlasting). 

frenaeus and Tertullian regarded this confession as thoroughly 

ecumenical, and Ignatius and Justin appear to pre-snuppose a fixed 

formula of this king. Hans Lietzmann points out that "All the 

doctrinal elements to be found in the Apostles' Creed appear about . 

the end of the first century in the formularies of the Church, 

giving them fullness and an impressive definiteness."-— And so it 

is necessary to recognize that alongside a great variety of opinions 

there existed « deep and underlying unity of doctrine and belief 

in the second century, a unity fostered by the regulac fidei, the 

symbols, and the growing tendency toward a fixed canon. Me shall 

proceed tc uncover certain specific doctrines of God held by the 

Fathers, doctrines und ideas which, we recall, Origen combined into 

a grand synthesis. 

The heritage of the Church and its uniqueness in an age 

Charged with polytheism was the monotheism of Scripture. That God 

  

2015 found in Seeberg, op. Gite, pe 84. Translation is the 
author's. 

2l Seeberg, op. Cite, p. 55. 

2) tetzmann, op. Cite, pe 140. For an interesting discussion 
regarding the occasion for the rise of the symbols see Lietzmann, 
pp a 140-148. 

I   
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is One, indivisible and without parts, was a sine gua non of all 

the Church Fathers. Hermas began his Pastor with, “Above all 

things, believe that there ie one God who created and ordered all ” 

things."@> Justin defended the Christians against the charge of 

atheism by writing that they worshipped the one true God, even as 

Socrates haa.@4 Octavius in Minucius Felix! delightful dialogue 

Cored the polytheism of Caecilius and pointed to the rationality 

of believing in the unity of Goa.” Tatian advocated the unity of 

God in his invective against the Greeks.° Theophilus expounded 

en the nature cf God and His attrioutes in Autolycus, as did 

Athenagoras in his defense of Christians.-’ ‘The fact that the 

bersecutions, organized and otherwise, suffered by the early 

Christians were due to their rejection of polytheism is accepted 

by all students of Church History. 

Net only was God's unity defended, but His transcendence was 

upheld by most Fathers of the agesce The populace would understand— 

ably charge the Christians with atheism since no images were 

on , 

*Arastor, Ie 1; II. 1, transiated from the Greek by Frederick 
Crombie, in ANF, II, 3-57. 

2h sustin Martyr, op. cits, Chap. 5, pp. 161-187. 

2514 nucius Felix, op. cit., Chap. 21, pp. 169-198. 

26ratian, op. Cite, Chap. 4, pp. 61-53. 

2?meophilus, Ad Autolycus, I. 5, 4, translated from the Greek 
by Marcus Dodds, in ANF, 11, 07-121. 

CO eaneeeneat OG. cite, Chap. 5, pp. 1235-148. 
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discernible in their worship. Hence, a major task of the apologists 

consisted in defending themselves from the charge of this "Zpicurean 

heresy." Theophilus was one of the first to answer the Charge of an 

"invisible God" when he wrote to Autolycus that God can be perceived 

only through His works, and that only after mortality has put on 

immortality shall we be able to see Goa.@? Athenagoras defended 

Ged's transcendence by writing to M. Aurelius that Christians do 

now sorship the sky or universe, but the one true doa.? 

The exrly Christians, together with the Jews, were also 

unanimous in asserting God es creator of the world. The particular 

method He employed in bringing the One in contact with the Many led 

theologians into many fanciful speculations, yet the core fact of 

God as creator was universally proclaimed. Some leading ideas about 

the nature of God may be illustrated by a few quotations from early 

writers. Tatian wrote to the Greeks: 

Our God does not have His constitution in time. He alone is 
without beginning; He Himself constitutes the source of the 
universe. God is spirit. He does not extend through matter, 
but is the uuthor of material spirits ang,of the figures in 
matter. lie ia invisible and intangible. 

Athenagoras expressed allegiance to: 

One God, the uncreated, eternal, invisible, impassible, in- 
compreliensible, uncontainable, comprehended only by mind and 
reason, clothed in light and beauty and spirit ang,power in- 
describable, vy whom the totality has come to be.” ~ 

In orief, God is everlasting and transcendent, free from all 
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limitations of time and space, possessed of supernatural power 

and glory. Theophilus wrote: 

The Zorm of God is ineffable ... . in glory He is unsttainadle, 

in greatness incomprehensible, in height inconceivable, in 
might incomparable, in wisdom without peer, in goodness in- 
isiteble, in well-doing indescribable. He is without beginning 
®ecause He is uncreated, and He is unchangeuble because lie is 

imuortal--not only to be everychere but also to overlook all 
things and to hear all things and yet not to be contuined in 
SPacen. 

This divine transcendence did not remove Goé into a realm of 

Epicurean remoteness, out Ged was knowable through the medietion 

of the Lowes, as we shall see presently. The Christians of the 

second Gentury were quite convinced of these attributes of God 

and spent little tine exercising themselves on questions concerning 

God as Supreme Beings ; 

To all We is God, Almighty Lorayecraatart Upholder, and 
Ruler of the world; te Himself is net a part of it. At the 
sane time Ne is the merciful Father who ,panifests Rimself as 
love to men, and especially to sinners. 

In the teachings concerning the Son and the Spirit we find 

more speculetion and Less uniformity, although u11 confessed their 

faith in Jesus Chriet as expressed in the sysibols and the revulae 

Zidei. “from the earliest moment of theological refiection it was 

assumed that Jesus Christ was true God as well us true man." 

The provlem, therefore, was not whether He waa Gold, but how within 

the monotheistic system it was still possible to maintain tie unity 
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of God while insisting on the deity of one who was distinct fron 

the Father. Significant is the fact thet the Fathers continued to 

follow St. John in using the tern Loges to apply to the person of 

Christ. Yet in utilizing this age-old terminology, a favored term 

of the cultured classea, the Church invited believers and pagans 

wlike to ascribe to Christ all the attributes of the many Loxzoi 

of antiquity, from Heraclitus to Philo. Neve associates the use 

of the term with an emphasis on the deity of Christ. 

vhenever Lt (Logos) was mentioned, tie interest of all was at 
ouce secured. ut that precisely this torm was chosen proves 
how entirely the thoughts of the Church were centered in the 
exalted Christ. If they had thought chiefly of the man Jesus, 
they might casily have characterized him as a second Socrates. 
Sut they thought of liim as God, in and with God, and hence 
selected a term such ap Logos in order to make the matter 
plain to the heathen.” 

however, it must be enphasized that ausolute deity was ascribed to 

Christ before the name Logos was given Him, not after, as Prestige 

in his exhaustive treatise comnents: 

This haspened (deity predicated of Chrict), and the fact must 
not tbe overlooked, before and not after the rise tc prominence 
of the Logos doctrine. Loos theories were un attempt to 

explain an already accepted belief in the deity of spire Son, 
not the cewuse of such a belief gaining acceptance. 

Just as the acceztance of monotheism was taiten for granted, se 

also the divinity of Christ was a fundamental article of faith. 

Even Narnack, who at times posits theories hardly consonant with 

orthodox belief, maintained that Clement, Ignatius, Barnabas and 
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Justin could not conceive sf a Christianity without faith in the 

. ee ai . 
divinity of Chrict.?° In the lettors of Ignatius, Christ is always 

"our God" and “my God." Governor Pliny (Ep. 96) reported that the 

Christians “are accustomed to sing a hymn to Christ as God." 

At the same time the humanity of Jesus was just as clearly 

recognized. Iynatius wrote to the Trallians that Christ was "con- 

Ceived by Mary" and was the "seed of Davids"? In the Homily of 

Clement we read, "The Lord who saved us, though lle was originally 

Spirit, became flesh and thus called us ght? Although the dual 

Nature was recognized, the Ante-Nicane Fathers generally over= 

looked the rstional difficulties connected with the problem, 

leaving it to their successors of the Nicene and Post-Nicene ages 

te distusse As pointed cut oy Lietzmann, and as emphasized in the 

treatment of the characteristics of this age: 

in the world of ideas of the early Church and its theologians, 
all these ways of thought were to be found uncoordinsted side 
by side: what modern logical analysis separates neatly stood 
Closely together in the life and thought of the early Chris--~ 
tians, end did so for the most part without any signs of 
Glagh; but in the course of time theologiuns becane aware of 
hidden, incongruities, and attempted to find a senuine agree=- 
mente 

in addition to the doctrine of Christ's dual nature, the 

Ante-Nicene Fathers concerned themselves with discussing His work. 
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The Logos was operative at creation and later in the prophets and 

wise wonet2 His pre-existence is clearly asserted by Ignatius 

when he stutes thnt before time and space began, Christ was God, 

exalted above the angels. He assisted at creation, who later 

appeared in the flesh to open the Kingdom of Heaven to the ran- 

somed . "9 Hevmas said that “fhe Son of God is older than tis 

Crestion, so that He was the counsellor of His creation to the 

Father,.""!4 Theophilus asserted much the same thing when he as- 

cribed to the Logos a role in creation, particularly of rational 

ines 

Creatures. ~ Although the Logos was assigned the work of creation, 

this in mo way detracted from the activity of the Father, as Hatch 

Comments, "lis (the father's) supremacy was as absolute as His 

unity: there was no rival, because in either view (modal or 

Substantive) the Lozos was Goa." 

Little is found of the Pauline doctrines in the Ante-Nicene 

Fathers. ALL soeak of Christ's work, yet there is little clari- 

fication us to wherein that work consisted, leaving the later 

Alexendrians to pose him merely as a divine teacher without fear 

of contradiction. In view of the flagrant licentiousness of the 

times the emphasis on Legslism and moralism outweighed that of 
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freedom in Christ. However, there is a beautiful testimony 

Spproachins Pauline tedching in the ninth chapter of Diognetus. 

Contrary to the thinking of some scholars, the Holy Spirit 

was Certainly not ignored in the theological discussions of early 

Christendom. A whole series of detailed confessions concerning 

the existence of the Holy. Spirit can be found in the Ante-Nicene 

Fathers, ang most give expression to His deity. Yet there appecred 

no definitive or explicit tradition concerning the position and 

work of the Spirit. 

in peactice, when a distinction comes to be made between 
that which belongs to deity and that which belongs to 
Creation, the line is drawn below the triad of divine 
entities, and not below a dyad. The expression of divinity 
is thrce-fold. The Holy Spirit may not be directly called 
God, Sut He stands unquestionapdy on that side of the border- 
line which velongs to godhead. 

Most of the Fathers recognized the Spirit's influence in the Old 

Testonent prophets, as reflected in Justin, “The holy prophetic 

Spirit taught us this through Nosées.0! Athenasgoras wrote that 

"She prophets uttered the message with which they were inspired 

in a state of supercession of their rationel consciousness, as 

Se ernst ee eee 

4? 
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the divine Spirit moved them, and the Spirit employed them as a 

flutist breathes into a flute."*? 

Sy the time of Origen a definite Trinity was recognized in 

the godhead. Although the baptismal formulas had used the Trin- 

iterien symbol since 100 AeDe, the theologians did not speculate 

on the relationships of the Persons within the Trinity. Clement 

of Rome wrote to the Corinthians, “lave we not one God and one 

Christ aud one Spirit of grace shed uson us?" Justin recognized 

baptism in the name of the Triune God,7— as did the Didachee before 8 

92 

  

Vi
 

hime Athenagoras was the first to submit a rational demonstra- 

tion of the Trinity, while Theophilus was the first to use the 

tern trigs.?? Tertullian contributed toward the definition of 

this doctrine by the Church in this treatise against Praxeas, in 

which work the term trinitas is first ueed in the extant works of 

Christendom. 

Prestige offers an interesting insight concerning the tardi- 

ness of speculation about the Holy Spirit and the Trinity in gen- 

eral when he writes: 

Down to the fourth century “the deity of the lioly Spirit came 
in for much less either of explicit assertion or of direct 
attack than that ef the Sone Largely this result wis due to 

t - 
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ts raising no special problem. If the godhead was not unitary 
it was ac simple to conceive of three Persons as of two; hence, 
the deity of Christ carried the weight of the Trinitarian con- 
troversies without any necessity for extending the range of 
dispute, and as a matter of history, the settlement of the 
problems connected with the Father and the Son was found to 
lead to,un immediate solution of the whole Trinitarian diffi- 

wit 
culty. 

Origen, looking back upon the second century, saw an age of 

discussion und conflict. It vas not until he endeavored to combine 

these theolegical currents into a systematic scheme that the Church 

Catholic was forced to assert itself in an authoritative way at 

Nicea., Hy using the speculative methods, the tenets of the creeds 

and the Rules of Faith, the Alexandrian school arrived at a system 

of theolosy implicit and explicit in the second century theologians. 

Origen himself summarized the current doctrine of God in tie preface 

to his great dogmatical treatise, as we shall obcervee In this way 

all the verinbles and constants of this century found a neeting 

place in Alexandria. 

Oe eee teeet eee ne eee 
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CRIGEN-=H15 LIFE AND WORKS 

Origen was born in Alexandria about the year 185 A.D. Althoush 

his narie seems to have been derived from that on an Egyptian deity, 

there is little reason to doubt that his parents were Christian at 

the time of his birth. He was surnamed Adamantius because of his 

Capacity for indefatigable toil. His father, Leonidas, was of 

Greeic descent, if not a Greek by ovirth, and appears to have been 

aman of breadth and culture. Letnidas was his son's instructor, 

and while he introduced him te the elements of general culture, he 

made it his special care to familiarize him with the Holy Scriptures, 

not allowing u duy to pass in which the boy-did not learn by heart 

and repeat cGonsiderable portions of it. Of these early studies 

Mackinnon writes, "His precocity in the knowledge of the Scriptures 

8S well as of other subjects gave a foretaste of his future eminence 

as a Christian scholar.""* Eusebius relates that Origen was already 

at this time not satisfied with the plain and obvious meaning of the 

text of Scripture, but sought to penetrate into its deeper signifi- 

Cation, Causing his father trouble by the questions which he put to 

hin p@Gerding the seuse of purticular passages.” 

eee eee eee 
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In the year 202 AeDe, whon Origen was about seventeen years 

old, the great persecution of the Christians under Septinius 

Severus broke out, and among tha victime was Leonidas, who was 

apprehended and put into prison. Origen's eagerness to share the 

fate of his father was frustrated only by his mother's device of 

hiding his clothes. Unable te viait his condemned father, Origen 

Wrote to him, “Take heed, my father, that you do not change your 

mind for our sake."* Origen wrote 

bidding hic father stand fast, though his life should be 
taken ousy end hia property confiscated. There is not in the 
annals of ancient persecution a more notable example of that 
moral and spiritual strength which knows aothing of flesh 
and bloon when the question is between confessing Christ and 
denyin; Him. 

Leonidas remained stesdiust and was executed. 

in the hour of need a rich and noble “ady of Alexandria, whe 

is nowhere named but who is said to have been a Christian, inter- 

ested herself in the bereaved and impoverished famliye She opened 

her home and treasury to the youthful Origen. The company in which 

he found himself was far from agreenble, however, since he shared 

the house-with a certain Paul of Antioch, whom Eusebius terms, "an 

advocate of the heresies then existing in Alexandriae"® Finding 

Conditions at this house intolerable, Origen ventured to support 

his mother and six younger brothers by becoming a teacher of rhet- 

oric and grammare As he had been carefully instructed by his father 
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in Greek literature, he was avle to carry on his instructions with 

a high degree of success. 

Clement of Alexandria wes forced to flee the city during the 

same persecution which had taken Leonidas, thus leaving vacant the 

presidency of the famed cutechetical achool. ‘The eminent learning 

and fume of the scholarly Origen, who was only eighteen sears of 

Se, Caused him to be recognized us Clement's successor. However, 

it appears as though Origen's official appointment to the position 

Was not made until after his success had been assured. At any rate, 

within a short time the bishop, Demetrius, officially placed Origen 

at the head of the school. 

Origen's succession to the presidency of the school was ac- 
cidental rather than otherwise. He saw that there were young 
Christians und inguirers who desired to loarn, and that there 
was none but himseli who was able and willing to assume the 
hazardous duty of iustructing them. Demetrius pecigned hin 
oniy after he had been successful as a teacher. 

Meanwhile the persecution continued. The Edict of Severus was di- 

rected againet conversions to Christianity, not against those who 

had been born of Christian parents ond sere Christians trom birth. 

This is an explanation of Origen's escape from sharing his father's 

death. "His youth and his comparative obscurity sheltered him from 

imnediate peril."? Origen's diligence and learning soon attracted 

many pupils, a number of whom attested to the zeal with which 

Origen inspired them by sealing their Christian confessions with 

a oe 
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martyrdom. Some of his scholars became notable in the later his- 

tory of the Church, among them Plutarch, who died the death of a 

martyr, and Heracles, who afterwards became the bishop of Alex- 

andria. Students were attracted to the school not only because of 

the outstanding abilities of its master, but also because of his 

unquestioned piety and asceticism. He refused remuneration for 

his labors but Supported himself by selling his books, most cof 

them manuscripts which he himself had copied. After a day of 

teaching in the school he sent the greater part of the night 

studying the Scriptures, which he knew almost entirely by heart. 

When finally he did lie down to sleep, it was not on a bed but on 

the bare ground. lie literally carried out the command of the 

Savior not to possess two coats nor wear shoes. 

Thet Origen carried his asceticism to the extent of literally 

interpreting Matthew 19:12 by committing self-mutilation is uni- 

versally recorded by church historians. However, the issue itself 

is at best controversial. Farrar claims: 

It has been questioned by Schnitzer and Baur. SGusebius is our 
sole original authority on this subject, and although he had 
access to documents which exist no logger, ne was by no means 

exempt from the possibility of error. 

Origen's commentary on Matthew 19:12 points against his personal 

Share in the error, and it is remarkable thut in the Alexandrian 

synods which more or less condemned Origen no reference was made 

to a circumstance which, in the current condition of Biblical 
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exegesis, would have furnished the vest justification for their 

severity .~° 

On the other hand, Fairweather claims: 

That he could have done this has been declared incredible 
(Schnitzer, Baur), although upon insufficient grounds. The 
fact is sell attested. Moreover, the practise in question 
was far from uncommon in the ancient world. 

At best the account is uncertain. 

Sone authorities cleim that the idea of severe self-denial 

and asceticism was in the fabric of the times. Hatch points out 

that Epictetus, Marcus Aurelius, and other Stoice clzimed three 

elements essential in attaining goodness: nature, learning, and 

discipline.» Fairweather, in discussing Origen's asceticism, 

weitess : 

At this period, the Graeco-Homan world, weary of an enervating 
self-indulgence, turned wistfully from the refinements of 
Epicuresnism to the stern renunciations of Stoicism, with the 
remarkable result that Jewish theosophy, the iater Platonisn, 
and Christianity were all looking in the direction of,self- 
Genial as the key to the deepest philosophy of life.” 

For a number of years Origen continued to labor with growing 

success. In consequence of the increasing numbers, and with the 

view of gaining more time for the investigation of divine truth, 

he entrusted to Heracles the task of instructing the younger and 
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Weaker, Since the school was attracting more and more learned 

SCholars, many of them pagans searching for the truth, Origen 

Sought to equip hineelf to meet the challenge of heathenisa by 

becoming its student. He went to the most famous philosopher of 

the time, Ammonius Saccas, the supposed founder of Neo=Platonism, 

and there met Vvorphyry, the greatest exponent of tie school. 

Porphyry later wrote of Origen: 

lle was a scholar of Ammonius and made great progress in his 
philosophy; he belonged, however, to the barbarous and corrupt 
sect of Christians, and so corrupted and falsified the excel- 
lent things which he had learned, mixing up outjpndish fables 
with the true doctrine of God and the universe. 

Lietumann writes of Origen's interest in Neo-Platonism: 

His studies under Ammonius sere actually of the greatest 
importance to him, because they made him systematically 

acquainted with the methods of the entire mode of feeling 
and thought which passed as modern learning at the beginning 
of the third century. 7 

  

During these years Origen also SouRne to acquaint himself with 

the Hebrew language, studying under a certain Rabbi Huillus. This 

is « remarkable circumetance, as the Fathers generally were not 

only content with the Septuagint, but appeur to have regarded it 

&S equally inspired and authoritetive with the origiuals 

Origen interrupted hie labors with occasional journeyse He 

Visited Rome during the bishopric of Zephyrinus about 215 A.D, 

  

hae quoted in Duff, op. Cite, pe 205. 

Vans Lietzmann, The Founding Of The Church Universal, in 
The. Beginnings: Of The Christian Church, translated from the German 
by Sertram Lee ool’ (New Yorks charles Scribner's Sons, 1933), 
II, 5388. 

Spurs, op. Git., pe 289. Eusebius expounds at length con- 
Cerning Origen's broress in these studies, especially in philos- 
ophy. See Seclesiasticnl History, VI, 18 and 19. 

 



39 

Where he made the acquaintance of iippolytus.?” The lame of the 

Great Alexandrian was not confined to his native land, however, and 

about 216 A.D. a request was made by the Roman governor of the 

province of Arabia to Demetrius and the prefect of Egypt that he 

might hold an interview with Origen. ‘We know very little about the 

Avabian trip, and Eusebius offers scant information when he merely 

States, "Having accomplished the objects of his journey, he azain 

returned to Alexandria."7° 

In 216 4.5. Caracalla visited Alexandria and begun inflicting 

tortures there, particularly upon scholars. Origen left Alexandria 

and journeyed to Palestine, where his acquaintance with Theoctistus, 

Bishop of Caesuren, and Alexander, Bishop of Jerusalem, ushered 

in ® new period of life for him. Although not even a presbyter, 

Origen was recognized as an eminent doctor ecclesiae, and the 

Palestinian tishops requested him to honor them by delivering dis- 

Courses in their churches. Demetrius was incensed at what he 

Considered a breach of the Church's law and tradition, allowing an 

unordained layman to preach in the Church, and he demanded Crigen's 

immediate recall. Origen complied, but the Palestinian bishops 

Claimed their action was not without precedent and that they had 

violated no laws. Mackinnon says of this incident: 

The Palestinian Church had evidently retained the old freedom 
of prophesying open to any member of the congregation, at 

least with the episcopal sanction. That of Alexandria, on the 
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other hand, hud adopted the practice, which had by this tine 
apparently become widespread, of restricting edification to 
the bishop or the presbyter. Origen evidently felt himself 
at liberty to disregard the Alexandrian practice in a region 
where it did not apply, and pygbably resented the rather over= 
bearing conduct of Demetrius. 

Origen returned to Alexandria to begin fifteen years of intense 

and prolific authorship. A certein Ambrosius who had been converted 

from Valentinianism attached himself te Origen's school, and the 

two became intimate ?frienda. Origen himself had been most reluctant 

to produce writings, yet at the insistence aud urging of Ambrosius, 

referred to by Grigen as "my teskmaster," hundreds of manuscripts 

flowsd from his pen. Ambrosius furnished him with: 

Mere than seven amanuenses, who relieved each other at stated 
tines, and with an equal number of transcribers, algns with 

young girls who had been practiced in calligraphy. 

Nackinnon says of these years: 

The literary activity must have been prodigous, and probably 
they were among the happiest which Origen ever enjoyed. 
ingeged in his faverite studies, surrounded by many friends, 
adding yearly to his own stores of learning, and enriching 
the literature of the Church with treatises of the highest 
Value . » « it is difficult to conceive a cong} tion of things 
more Congeniul to the mind of a true scholar. 

It wes curing these years that Origen produced most of the major 

exegetical, critical, and textual works we shall discuss later. 

Only one incident of any importance seems to have taken place 

during these years, his visit to Julia Mammaea, the uother of the 
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Cmperor, Alexander Severus. Origen responded to her invitation to 

visit her in Antioch, during which time he engaged in "exhibiting 

innumerable illustrations of the glory of the Lord, and of the 

excellence of divine instruction, and then hastened back to his 

accustomed studies. nae 

About the year 225 AeDe Origen was summoned to Achaia to con- 

duct some business of which nothing is known with certainty. He 

took his way over Palestine, and at Caesarea the bishop, Theoctistus, 

with the concurrence of Alexander of Jerusalem, ordained him a 

presbyter. No doubt the motives of his friends were of tke highest 

tind, b2t his ordination proved fer Origen the beginning of diffi- 

Culties which were to plasue him for many years. Perhaps Theo- 

Ctistus and Alexander svught to remove the former ground of charges 

against them, but in se doing brought more censure upon themselves 

from Demetrius. Fairweather offers another possible motivation 

for Origen's ordination: 

it is probable that he desired presbyterial status in view of 
the difficult task awaiting him in Greece, while on their 

(Palestiniaii bishops') part, they may have thought it well to 
oueante all risk of further rebukes from Demetrius by licens- 
ng him to preach. 

Srigen finished his task in Greece and returned to Alexandria, 

only to find a storm had gathered around him. This time Demetrius 

was not content simply to rebuke and denounce Origen, but convoked 

a synod in 251 4.0. composed of Egyptian bishops und Alexandrian 

presbyters, who declared Origen unworthy to hold the office of : 
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teacher and excommunicated him from the fellowship of the Church , 

Of Alexandria. Wot content with the pronouncements of the first 

Synod, a second assembly, vtonsisting of bishons entirely under the 

influence of Demetrius, deposed him from the office of presbyter. 

These resolutions were communicated to the churches around the 

terld and were concurred in by all excepting those in Palestine, 

Phoenicia, Arabia, and Greece. 

uch kas been written concerning the motivations prompting 

the depesition of Origen from office." Inssmuch as a large sog-= 

tent of the Church Catholic today still agrees with the denounce- 

uents Lirst enacted against Origen by his bishop, we shall briefly 

exemine some of the viewpoints of historians concerning the issue. 

Heretical doctrines aro sometimes made the cause of Origen'’s 

disniszal. Cyril C. Richardecn clains that the major cause for 

|! 
| 

{ Condermnution wus Origen's tendency toward unorthodox views. “Also 

his doctrines were called into question. This charge of heresy 

was due to an incrensing aversion from pagan philosophy during the 

third century." 

Fellowing the lead of Busebius,=° some Cleim episcopal jeal-— 

ousy the main cause for Origen's condemnation. Curdinal Newman 

2! 
“wor s good summary see Eugene De Pressense, The Karly Years 

of Christianity, translated from the French by Annie Harwood- 
Holmden ?%ew Yoriz: Nelson and Phillins, 1576), pp. 115 ff. 

  

“Ioyril C. Richardson, "The Condemnation of Origen," Church 
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Wrote that “Origen wes the victim of episcopal envy."=" Fair- 

Weather, writing in the same vein, maintains thet "Demetrius had 

Nursed his wrath tc keep it warm against his return, and Origen, 

fully gauging the situation, voluntarily left the city."2° 

On the other hand, Pressense claina that 

Demetrius had Long been the friend of Origen; he was proud of 
the lustre whick his teachings had shed upon the Church of 

Alexondria.s The feelings of base jealousy which Zusebius 
imputes to him are gratuitously supposed, and rest on no kis- 
torical basis. That which is certain is that Demetrius sought 
to reinforce the episcopyte and to restrict the liberties of 
the Christian community. 

Still others attempt to explain the condemnation by making 

reference to Origen's alleged self-mutilation, charging that the 

office of the priesthood was closed to a eunuch. towever, the 

apestclic canon «which forbade the priesthocd to a eunuch was as ° 

yet not in force, else the resistance of the churches of Syria 

Could have been quelled by 2 simple azpeal to an accepted rule, 

} 
and the elders at Alexandria would not have hesitated to degrade 

Orizen in the first synod. 

The incident which provoked the entire controversy secens to 

have been Origen's consecration by a bishop other than iis Owne 

However, the first syned convoked by Demetrius did not venture to 

  

27Joun Newnan, History Of The Arians (Bdinburgh: 1. and 7. 
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dispute the Consecration; hence, to that assembly it seemed legi- 

timate. Hort writes that 

Denetrius assembled a synod af bishops and of certain pres- 
byters. . » » Thay did not agree to reject his (Origen's) 
ordination as apparently Dematrius wished. Our too fragmnen- 
tary authoritige do not tell us quite clearly the ground of 
Condennation. 

Pressensé males the claim that the only motivation in con- 

demning Origen was that of meaintagning episcopal supremacy, as 

noted above. ile maintains that 

It is important for us to note that the hierarchical tendency 
had ne more declared enemy than Origen, the finest genius of 
Ghristian theology. His actpyity in this sphere has been 
hithertc too little noticed.’ Sy

 

A reasonable and acceptable summary of the entire controversy is 

Siven us by Fairweether. 

These Circumstances (the loss of the proceedings of the coun~ 
Gils) and the somewhat fluid condition of Church law and 
discipline thet then obtained, render it difficult to adju- 
dicate in thie quarrel. Both were right and both were wronge 
Origen should not have been ordained outside of Alexandria, 
and Demetrius should ggt have kept hin without recognition 
for such a long time .7 

Origen was left with no recourse but to take himself to his 

friends in Syria--Theoctistus and Alexander. ‘While living in 

Caesarea, he made numerous trips around the Holy Land, visiting 

various locations hallowed by the memory of his Lord. Ambrosius 

Joined him in Caesarea, and supported by his taskmaster, the exiled 

scholar devoted himself chiefly to his exegetical and critical works. 

  

39 Fo Je Hort, Six Lectures Gn Tho Ante-Nicene Fathers (London: 
Macmillan and Coo, 1695) De 121. 
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The Caesarean school enjoyed widespread fame, attracting scholars 

who were to become notable in the later history of the Church, such 

48 Gregory Thaumaturgus and Firmgilian. 

The Maxininian persecution (235 A.D.) cbliged Origen to toke 

refuge in Cappadocian Caesarea for three years, where he was for- 

tunate to discover various texts of the Greek Testament unknown 

up until that time. It was from here, too, thut he composed his 

Exhortation To Martyrdom, addressed to his friends Ambrosius and 

Protoctetus, whe had been imprisoned but escaped with their lives 

after the persecution ended. In 235 AeD. Origen returned again to 

the scene of his labors in Caeserca. 

  

During the next five years he travelled occasionally within 

and outside of Palestine. In Athens he disputed with one Bassus 

Concerning the canonicity of the Book of Susanna. On two occasions 

he answered invitations by Arabian officials to come and assist in 

straightening out heresies. The first visit was successful in 

bringing Beryllus, Sishos of Bostra, to the reeslization of hie 

errors and an acknowledgement of the truthe The second visit was 

prompted by heretical views regarding the resurrection of the decd, 

wherein Origen convinced his hearers that the soul did not die with 

the body put lived on into eternity. Farrar writes concerning these 

Visits: 

Far from being regarded as ». deposed priest and an excommauni- 
Gated heretic, they reverenced kim as tiie most powerful livin 
champion of the orthodox eee. = . 
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Richardson urites regarding Urigen's numerous pacific ventures: 

From the number of visits that Origen paid to Antioch, Arabia, 
and Achaix to refute heretics and defend the faith, we are 
left with the impression thot not only the keenness of his 
sCholarship but also the unimpeachable orthodoxy of his bgpiect 
Was Widely recognized in the Christian world of that day. 

fort gives us insights into Origen's successful methods in rec- 

Onciling men ts the truth and to one anothers; 

in each case, instend cf using declamation and anathemas, he 
sought auiet conferences with the men who had pronounded 
these doctrines; and in each cuse ,gucceeded in persuading . 
them that they had been in error. 

feakened and ovroken in health, Origen died in Tyre following 

the tortures he endured during the Decian persecution (c. 250 

A.D.). The date of his death is usually fixed at 254 A.D. at the 

age of sixty-nine yeers. Yor many years his resting place in the 

wall behind the high altar of the church in Tyre wac honored, and 

the memory of his greatness still lingers about a spot where even 

the fume of the great Dmperor Barbarossa has long been forgotten. 

for tuo centuries the Church loved and honored him passionately, 

only to condemn him as a heretic m century later.” 

In discussing Origen's works we shall treat successively his 

Biblical works, apolosetical and polemical works, asceticel 

writings and letters, and finally his great theological «ritings. 

Perhaps the greatest and best known of Origen's Biblical 

works is the Hexapla, or six-fold ible. It contained Old Testament 
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texte arranged in six columns, according to the following scheme: 

a) The Hebrew text in Eebrew characters 
b) The Hebrew text in Greek characters 
¢) The Greek version of Aquila 
ad) The Gree version of Symmachus 
6) The Greek version of the Septuagint 
ft) The Greek version of Theodotion 

This arrangement of the texts enabled one to compare the 

Various versions current to determine the exact meaning of the 

original, Fairweather speaks eloquently of this initial effort at 

textual criticism when he writes: 

Grigen sought on improvement of ‘the text of the Septuagint by pro- 

viding a recension nore reliable than the text of any single manu- 

script then existinge On the other hand, he sought to exhibit the 

Teal state of tie case as between the Septuagint and the Hebrew 

text, sco that Christians might no lonser be at a disadvantage in 

their disputations with the Jews. 

Other Scriptural writings of Origen include his Scholia, or 

orief notes on the more difficult passages of the Bible, iis 

Homilies, and his Commentaries. CGnly a few passages of the Scholia 

have been preserved. In his Homilies Origen usually discusses a 

text from us many viewpoints as his imagination can muster. About 

two hundred have been predenvans most of them in Latin translations 

by Rufinus and st. Jerome. In the Commentaries Origen sought to 
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explain scientifically the books of Scriptures The value of his 

Comments has largely been depreciated because of his failure to 

note or discuss the literal sense of passages, ao criticism to ve 

discussed in the succeeding chapter. In commenting on Origen's 

exegetical and Biblical writings, one authority maintains that he 

knew the Greck grammar and Great Language as thoroughly as any 

Greek scholar of his timee His commentaries, however, are not with= 

out faults, inasmuch as they are marred by their excessive length 

end discursivenegs, lacking clarity and overloaded with irrele- 

VYan¢les and repetitions. © 

Urigen's principal apologetical work is his treatise against 

Celsus, written in eight books. Celsus was a learned pagan who had 

made a thorough investigation of Christianity, and his attack was 

at once one of the most insidious and serious attacks on the Church 

up to the end of the second centurye Origen, at the insistence of 

Ambrosius, undertook to write a defense of tie faith which had been 

attacked in Celeus' writing, Discourse on Truth. As a fierce an- 

tagonist and merciless critic of the Christian religion, Celsua 

has been called the "Yoltaire of the Second Century." 

Not only is he (Celsus) well informed; it is scarcely an 
exaggeration ts say that no more plausible disserigtion 
against the Christian faith has ever been penned. 

If Celsus' attack had been merciless, Oriyen's defense was 

equally competent and displayed to a high degree his knowledge of 

*einid., pe 121. 
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the literuture of the ancients as well as of Scripture. Hort 

Sutiarizes his views of the Contra Ceisum in these words; 

The books against Celsus contain at once the best and the 
most comprehensive defense of the Christian fpAth which has 
Come down to us from the days of the Fatherse 

Origen hus left us two ascetical writings, his Exhortation 

Zo Martyrdom and a treatise On Prayer. His fane also called forth 

an extensive correspondence. HEusebvius had gathered more than one 

hundred letters; however, only two complete epistles have reached 

US, a letter to Gregory Thaumaturgus and one to Julius Africanus. 

Origen’s one great theological writing is the De Principiis, 

or the writing concerning first Frinciples. It was written around 

5?” 250 AeD.e while he was still a resident of Alexandria. Grigen 

States his purpose in the introduction. Starting with the aspos- 

tolic end ecclesiastical preaching, which is the source of the 

Christian faith, he attempte to give a connected and systematic 

treatuent of the fundamental tenets of that faith by bringing 

together its many elements, clearing up certain difficulties, and 

completing ideas which were but implicit with the apestles. ‘The 

whole idea is that of a Summa Theologica. Tixeront naintains that 

4l 
“only a genius could have conceived cf it in Origen's tine.” 

However, errors crept into the text which proved injurious to the 
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reputation of the book and its author. Hatch says of this works: 

in the De Principiis of Origen we have the first complete 
system of dogmz; and I recomend the study of it, of ite 
onissions as well as of its assertions, of the strange fact 
that the features of it which are in strongest contrast to 
dater dogagtics are in fact its « « « most conservative 
elenents. ~ 

Although frequently the 2undamental truths of Christianity 

are overshadowed by the general philosophical speculations of the 

ge, nevertheless the work displays throughout a spirit of unwa- 

Vering loyalty tc Scripture and td the creed of the Church. Espe- 

Sisliy do we find Origen on solid Scriptural grounds when speculating 

about the godhead, albeit at times the speculations arrive at the 

truth through devicus weyse It was Origen's resolve tc outline the 

faith of the Church as revealed in Scripture, and then to build upon 

this basis further elaborations which he considered implicit in the 

apostles. The immediate goal was not, however, edification of the 

Saints, but rather a polemical and apologetical one. 

The object, however, which his taskmaster and himself had in 
view in publishing the results of his . . . theologicel studies 
was not in fine writing, but the checkmating of the Gnostics, 
who under coyer oz the gnosis set themselves against God's 

Holy Church. ‘7 

This is the man and these his writingse Of his eminence and 

importance in Christendom there is little question, although the 

Church has produced mien who claim his influence more negative than 

Positive. Farrar makes the claim: 

Tn the history of the early Church there is no name nobler 
or more remarkable than thet of Origen. « « « He has exercised 
an influence deeper in many respects than that even of 

RAAT RORY SORE ATES 
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Augustine. &y general admission he is the greatest, in almost 

every respect, of all fhe great Christian teachers of the 
first three centuries. 

Although one may compare Origen with Augustine in point of 

influence and lesrring, yet the life-long self-denial and purity 

of life of Origen contrasts markedly with the sin-stained youth of 

Augustine. One hepitates to eculogize ea personage to the exclusion 

of recosnizing his errorse The judgement of the centuries has 

Sonterned itself primarily with the negative aspects of Grigen's 

influence; however, while maintaining an impartial attitude we 

Shall endeavor to point out Origen's orighter more positive con- 

tributions to the Church while outlining his doctrine of God as 

reflected in his theological writing. 

ah 
Farrar, Ope Cite, Pe 5916 

 



ORIGEN AND THe HELLENISTIC METHOD 

Kany atteupte have been made, particularly in modérn times, 

to show that the Church by its doctrinal definitions changed the 

whole character of the Gospel. Thue it is eaid that an ethical 

Sermon hug becn changed into # metaphysical creed. The ablest and 

most portentaus exposition of this view is to be found in Harnack's 

History Of Dogmae In the introduction to the latter work, Philip 

Rieff maintains that by the fourth century the living Gospel had 

been mesked in Greek philosophy and that dogma in general is a 

bad habit of intellectualizing which the Christian picked up from | 

the Greek when he fled from the Jew. 

On the contrary, however, modern scholars maintuin that the 

essentials of the Christian keryygma anpear in the New Testament 

and thit later formulations were uerely a systematic presentation 

of that which the apostles did not venture to set in logical order. 

We@ believe this thesis to be true. The fact that the apologists 

utilized the philosophical methodology and forms of speech cannot 

be denied, but to insist that this utilization changed the very 

Content of the Gospel is untenable. Neve has written that the New 

Testament does not offer a formulated and systematized scheme of 

doctrines for the Church, but that it does supply the principles 

tenilip Rief, “Introduction,” to Adolph Harnack, Outlines Of 
The History Of Degaa, translated from the German by Edwin Knox j 
Mitchell (Soston: Seacon Press, 1957), pe 4. 
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and set the standards for the later definition of dogma. Preatize 

Maintains that the only point of affinity with Gresk philosophy 

Was one of using the rational method, and that method was by no 

Means the sole property of the Greeks. 

There is nothing particularly ilellenic, still less pagan, 
about the rational method, except that the Greeks had the 
providential privilege of its discovery and development. In 
itssif it is a part of the equipment with,which human nature 
has been endowed by God who made mankind. 

Scholars who tend toward the Harnack thesis are prone to recognize 

Origen ne being the very embodiment of hellenized Christianity. 

Theologians and students unacquainted with Origen's writings will 

invariably identify nim with allegory or philosophy at the very 

Sound of his nume. Yet the Church is surely indebted to him pri- 

Merily us being the first systematician, one who applied the 

rational method in order to set forth a Lucid, orderly, and sys= 3 

tematic exposition of the fuithe That the Church cherged him with 

hereny is quite immaterial. Neve recognizes Origer's esinence in 

this respect «hen he writes: 

Origen was a ploneer in the quest for theological method. 
Irenaeus’ refusaul to recognize philosophy prevented him from 
Hazing ony contribution to the solution of the Trinitarian 

problem. jut the contribution of Origen and kis successors 
was greste 

The most apparent element in Origen's thinking is that of 

Alexandrian erudition. Speculative theologians have often been 

ee ree ee ee ne 
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influenced by contemporary philosophy, and the Alexandrians of 

the third century were heirs both to the revival of Platonism 

and the growing Christianity. It was quite natural that the seat 

of Christian learning should spring up in the intellectual capital 

of the world. "Contiguity to a great seat of learning has always 

an influence on Church life."? Alexandria was no exception. The 

mutual effects cf Church and classical learning upon each other 

gave to the catechetical instruction a more systematic and scho= 

lastic form than elsewheree In spite of the metaphysical and 

Speculative coloring of the century, however, fundamental to our 

uncerstunding of Origen is the basic fact that he was primarily a 

Bibliccl theologian. "Origen lived in the Bible to an extent which 

perhaps no one else has rivalled except Luther."° The important 

difference between Origen and philosophy is bis adherence to the 

Bivle and the teachings of the Church. As a student of the Bible 

and es an exponent of Alexandrian learning, Origen carried in him- 

self the harmony of reason and faith. Whether this wedding was’ for 

good or ill, Lictzmann's words reflect that which is true. 

Origen accomplished for the first time an achievement which 
ail later creative dogmatic thinkers have made, to present 
a Christian view ofthe world in harmony with the educated 
Opinion of the eras 

Although he was conversant with both worlds, it is as a student 

of the Bible that Origen is remembered rather than as a classicist. 
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fiis many commentaries, exegetical works, homilies--all give evi- 

dence of his superiority in the knowledge and application of 

Scripture. 

The primary hermeneutical principle which guided Origen in 

his interpretation of Scripture was that of allegory. Part of the 

Senerai intellectual movement of the fifth century B. C. was the 

use of allegory. Surviving in its various forms through the years, 

the application of the allegorical method was an accepted method 

of literary criticism, and’ it was to this method of interpretation 

that Oricen fe11 heir in the Alexandrian tradition. 

The method survived as a literary kabit long after its original 
purpose failed. The mythology which it had been designed to 
Vindicnto passed from the sphere of religion to th:t of lit- 
erature; but in so passing it took with it the method to which 
it had given rise. The habit of trying to find an arriecre 
pensee beneath a man's actual words had become so inveterate 
that all great writers without distinction were treated as 
writers of riddles.” 

In the allegoricsl method the interpreter secke to discover 

a hidden mesning within a plain text. Such a method is at the 

mercy of the imagination of the exesete, since ie will invariably 

find a mesning hidden which has already been lurking in his own 

mind. The text, therefore, will not give rise to a meaning but 

Will only serve to justify the exegete's speculations. Uniess he 

already. has it in his own mind, he will not discover the meanings 

Cbviously such a method has in it as many dangers as man's imag- 

ination can produce. In the case of Origen, as with many other 

Se ee em ee ea 
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Speculative theologians, it furnished him with nothing new since 

it was after all only the reflections of hie oun thoughts. 

Tt has been suggested that irresnective of controversies 

with Jews or heretics, for which reason he often appealed to 

allegory, Origen would etill have beon driven to this principle 

by the conditions of the preaching of his time. The preacher's 

Custom was one dey to read and expound a page of Scripture, the 

next day to read and expound the page following. In the case of 

Various sections of the Bible not immediately suitable for didactic 

purposes one Gan understand the embarrassment he would sometimes 

experience, Only vy by-passing their literal meanings could he 

‘o
 

araw edifying lessons from texts but little edifying in themselves. 

Such a practice under certain circumstances might have been excus- 

able, yet in the area of iefining the teachings of the apostles 

the recourse to this questionable methed was regrettable. Not 

merely content with'its use, Origen sought to justizy the allegor- 

ical method psychologically as a trichotomist, claiming that just 

a3 a body is composed of flesh, mind, and spirit, so too is 

Scripture interpreted in a literul, moral, and spiritual sense. 

what, then, is the source of Origen'’s faith, since he aile- 

@erizes all texts according to his own choosing? More than any- 

thing else it is the living tradition of the Church. It is this 

oral Christianity, far niore than vocks, which inspired the youthful 

Origen, and so when he besins to write De Principiis, he claims 

eee aac a 
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that he ains at being nothing but the interpreter of apostolic 

tradition. The dogmatical work is prefaced with an outline of 

the doctrines of the Church. Grigen believed that the apostles 

eCxpressed themselves with clarity when expounding on the funda- 

mentnis of the fuith, but that they left other areas to be inves- 

tigated by lesrned Christians. 

On other subjects they merely stated the fact that things were 
sc, keeping silence as to the manner and origin of their exis- 
tence so that the more zealous of their successors might have 

$ 

ne 
Gubjec $50f exercise on which to display the fruit of their 
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Origin always begins with apostolic tradition. Theat alone is to be 

accepted os truth which differs in no respect from ecclesiasticel 

and apostolical tradition.>~ 

in the preface to De Principiis we have one of the clearest 

and most fundamental statements of the Rule of Faith in the early 

Church. Orisen first established the doctrines as they had been 

handed down from the Fatherg, end upon this concise summary he 

proceeded to the consideration of other guestions not clearly 

answered by Scripture and ecclesiastical tradition. As he himself 

wrote in his preface: 

Every one, therefore, must muke use of elements and founda- 
tions of this sort, according to the precept, “Snlighten your- 
selves with the light of knowledge," if he would desire to 
form a connected series and body of truths agreeably to the 
fessen of 211 these things, that by clear and necessary state—- 
ments he may ascertain the truth regarding each individual 

topic, and form, as we have said, one body of doctrine, by 

cre eee 
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means of illustrations and arguments--cither those which he 
has discovered in Holy Scripture, or which he has deduced by 
closely, gracing out the consequences and following a correct 
method. 

Although Origen is fascinating to follow, is imaginstive and 

Colorful in his interpretations, and is astonishing in his breadth 

of learning, when all is said, there remains the regret that his 

@agle eye should have been co enchanted by a fleeting shadow that 

his colossal obilities were devoted to tke building up of a false 

System of interpretation. Wevertheless, in his doctrine of God 

there remains for us not only a reflection of the theology of the 

third century but also an invitation for us as individuals to 

appraise our own personal reasons that the words “Father,” “Son,” 

and “Holy Spirit" have meaning. It is with a degree of anticips- 

tion that we epproach the study of Origen's teachings and specu- 

lations concerning the godhead. Some definitions the Church has 

retained in her doctrinal statements, others have been discarded 

#25 meaningless, and not a few have been stricken as being heretical. 

Yet all of Origen's thoughts will invite some reuction or response 

from our own frames of thinlinize 

ee < hee: 
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CHAPTER V 

ORIGLN'S DOCTRINE OF GOD, THE FATHER 

Origen first lays the foundation for his subsequent specula- 

tions by prefacing his remarks with the accepted teachings and 

beliefs of the Church, teaching with which he is in wholehearted 

agrecmont. There is one God who created and arranged oll things 

8X nihilo. This God, in these last days, as He had announced 

beforehand by His prophets, sent Jesus Christ to call Israel and 

the Gentiles to Himself. ‘This just and good God, the Father of 

Jesus Christ, ‘iimself geve the law and the prophets together with 

the Gospels, since lie is God both of the Old and New Testauents.~ 

There was little speculation among the early Christians re- 

Sarding the unity of God. Yet it aac be acknowledged that there 

Was the greatest confusion of ideas among them regarding His 

providence, His nature and character, and His relation to the 

created world. This confvusicn Origen set about to correct. 

First, Origen places in the forefront the absolute immateri- 

ality of God. God is Light, and by light is meant an influence of 

ee ee 
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God or a meuns by which the ignorant may be enlightened. To those 

who claim thet the sun, too, is light and body at the same time 

Grigen replios that no one ever receives knowledge or understanding 

from the sun, and the analogy is false. 

Rew should there be the slightest ground for imagining that 
from that corporeal light anyone could derive the cauge of 
tnowledge and come to the understending of the truth? 

God is Fire, » t aguin this does not imply corporenlity. God con= 

SuGges Gintul thoughts, wicked actions, and sinful desires uhen they 

find their way into the minds of believers." fo emphasize God's 

imaateriality, Origen calls iim Spirit, and mokes the assertion, 

“It ic the custom of sacred Scripture, when it wishes to designate 

anything opposed to this gross and solid body, to call it Spirit.? 

Since the sainta also participate in God, He cannot be understood 

te be a body, which being divided into corporeal parts is partaken 

of by each one of the saints. To illustrate this later assumption, 

Origen offers the illustration from areas of human experience. 

There are many persons who take part in science or medicine, out 

those who de cannot be said to be “science” or “medicine. So also    
  

men partake of the sanctifying power of God's Spirit. Origen refers 

to St. John 4:24 where Christ called God u "Spirit," and makes the 

following observution: 

He called God a Spirit that He might distinguish Him from 

bodies; and He name in the Treth to distinguish Him from a 

shadow or an image. 
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Closely asscciated with God's incorporeality is His tran- 

SCendence. We must of necessity believe that He is by many de- 

Grees far better than what we perdeive Him to be.” in fact, 

Origen refers to God as the pure, invisible, incorporeal, intelli- 

gent Being per se. Celsus makes the charge that the Christians 

believe in an immanent God, but Otigen refutes the charge by 

Claiming to hold no such Stoical views. “I will not permit it to 

be said thet God sojourns in a materiel place."® Origen draws the 

analogy of light and the suns If we were to know of anyone not 

able to lock at a spork of light or the flame of a very small lamp 

end wished to acquaint this person with the splendor of the sun we 

should have much difficulty. The best that could be done is to 

Say that the sun is immeasurably greater and more brilliant than 

the sparke Se our understanding is shut in by the fetters of 

flesh ané blood, and because of its participation in material 
   

    

    

   

      

substances is dull and obtuse. Ofigen's transcendental ideas of 

God are summed up for us in the following words: 

Hie is "of nothing," the One in contrast to the Many, the 
absolute existence as contrasted with conditioned existences, 
and revealed by the dependence, the order,,and the yearning 
of the manifold as the Source of all good. 

Although Origen exerts much effort to show that God is beyond 
—— owe =a 

all human experience and outside this world, yet it is God who 

Be A 
(ors. Ss 

= Soricen, De Oratione, XXIII. 3, eeauenated fron the Greek by 
obertson in The Ante-Nicene Christian Library (The Christian 

Literature Pub. Cov, Lous), Villy e 
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remains the sustaining and preserving agent of the world. "More- 

Over, all) men are not without communion with God . . . and all men 

have a share in doa.29 fhe cosmos appears to be a gigantic animal 

of which deity is the soul. DeFay observes: 

Can these two (immanence and transcendence) be reconciled? 
tiowhere does our theologian ask this question. lie does not 
e¢6em to perceive that this doctrine involves a somewhat 
&pparent contradiction. 

Inasmuch os God is beyond human experience, He is incompre- 

honsible. Since part of the activity of the Logos is to reveal 

God to men, we shall discuss this aspect of the divinity in greater 

detail when speuling of the Logos. Just as our oyes cannot look 

Upon the light of the sun itself but can see rays coming through a 

Crack in a wall, so our minds cannot comprehend God Himself, but 

Cun observe from the works of nature the nature of His essence. 

God is Being abveolutely intelligent. ‘When Scripture speaks of man 

being made in the image of God, the point of lixeness in that of 

intelligence, and the intelligence or mind of man is that which is 

S0d-like. Since like knows like, every man can know God by virtue 

of the fact that every man haa a mind, and so a share in God. But, 

as Hatch mointains, in the strict sense of the word He is beyond 

human knowledge.?* Origen writes that 

  

aD np. Teas 6s 

a eave. Ope cite, Pe 55. 

12eawin Batch, The Influence Of Greek Ideas On Christianit 
(New York: Harper and Brothers Publishers, 1957), p. 250. 

 



  

* 

54 

<t is one thing to see and another to know: to see and to be 

attribute cf intellectucl, belngs2 7 ahie as z Ge 

Therefore, insofar as man has developed his mental abilities he 

is able to know God. Yet man is encumbered by being imprisoned 

ina material body. Since the Sen and Spirit are not hampered by 

Corporeality, they have a full share in the divinity, for which 

reason St. Matthew wrote, "No one knoweth the Son save the Father; 

nor anyone the Father save the Son" (11:27). God must be knowable 

to come extent, else we could not even know that He is incompre— 

hensible, und in what respects He is so. On the question how we 

attain to a knowledge of God, Origen holds against Celsus that 

the notion of God cannct be arrived at by analysis and synthesis, 

but only through e certain grace inborn in the soul, not without 

God, but with a certsin enthusiasm. It is a special gift cf in- 

tuition, It wae a fundamental axiom in the thought of Origen, as 

subsequently in that of Leibnitz, that God is not to be discovered 

by scientific demonstration, but is near to us in our hearts. 

And 50 Origen reteins the irreconcilable paradox of both divine 

immanence and transcendence united in the godhead, yet with 

transcendence predominating. Only a relative knowledge is derivable 

from creation. Clouds and darkness are around Him; His ways are 

past findins out. He dwelia far above the reaches of our feeble 

perception. 

The most important function of the transcendant, inconpre- 

hensible Father is that He is the Creator. He created the world 
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out of nothing. Origen dismisses the assertions of Lucretius and 

the philosophers who denied God's creativity when he says: 

And Z cannot understand how so many distinguished men have 
been cf opinion that this matter was uncreated, iee., not 
formed by God Himself, who is the Crestor of all thingse,, 

but that its nature and power were the result of chance. 

God, of course, is eternal. There was never a time when He 

was not. However, in order to aswert His godhood, and as a mani- 

festation of the very essence of His being, He had to create. But 

if God created the world in time, there nust have been a previous 

time when Ged could not be called "Creator," since He had created 

nothing. If, then, the title "Craator"™ was added to God, He was 

lacking in being a creator before the formation of the world. 

Since this idea, thet God could change from nonecreator to creator, 

Was untensble, involving an addition to the godhead, Origen 

ointained that all creation took place fron eternity.- Yet 

Ged Himsel? was not the actual creator, but the Logos. 

It remains we seek a being intermediate between all created 
things and God, a mediator whom the apostle styles the first 
born of every creature. 

God first created many spirits as part of His creative nature and 

impulse, all alike in substance. These spirits were endowed with x 

freeawill.?? Although Tertullian was the first of ancient authors 

to emphasize the place of man's will, Origen also used free-will 

to explain the diversities in the material world and the existence 
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of evil. All souls existed vefore their entry into the material 

World, and their position in the sorld is determined by their be- 

havior in the extra-mundane state. Therefore, the position of all 

living beings has been determined not by God but by the souls 

themselves. Origen assumed that various spirits defected from 

primeval goodness by degrees. This grand Fall of all created spirits 

is portrayed allegorically in the Genesis account of Adam and Eve. 

Those fell from that primeval unity and harmony in which they 
Were at first created by God, and who being driven from that 
state of goodness, and drawn in various directions by the 
harassing influence of different motives and desires, have 
Changed, accerding to their different tendencies, the single 
and undivided goodness of their nature into minda of various 
sorts. 

Origen stoutly naintains that the created spirits have no 

affinity whatever with the Platonist images or the gnostic eman- 

ations. 

     

We deny that we maintain the existence of certain imsges 
which the Greeks call ideas. For it is certainly alien to our 
writers to speak of an incorporeal world existing in they, 
imasination glone, or in the fleeting world of thoughts. 

The Fall, therefore, involved the defection of the spirits. 

Some fell very fur. These are the demons who inhabit tle air. Some 

fell only a short distance and now inhabit the material bodies of 

humans. Some spirits fell not at all or only an inconsiderable 

extent, und these are the heavenly bodies in tke universe. The 

Cause of the creation of the material world, therefore, was the 

defection of the spirits. Hence, the creation of the world 

OF She Seri aii se © 
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fulfilled two functions, exhibiting God's creative power and pro- 

Vidging u home for fallen spirits.-° 

At this point one may legitimately ack whether 1t is possible 

Yor many eternities (God, world, souls) to exist side by side. 

John Scotus irigena explaing the aberrancy and upholds Origen's 

doctrine by differentiating between a temporal and causal rela- 

tionship. 

Srigena, like Origen, asserted the eternity of the world, and 
held that hud God exieted before and sithout the world, crea- 
tien sould have been an accident in the divine life. Only in 
the that couse must exist anterior to effect, i.@., oy 
& logical interval, bub not an Snterval of measureable time, 
aig God exist before tie world. 

  

The creation recorded in Scripture was for the purpose of punisk- 

ment and purification of fallen spirits." Man was to be purified 

by living in the world until he merited a return to pre-mundane 

Ge0cness. Mon originally had a part of the Logos or Divine Fire, 

but by virtue of the Pall this spark cooled down into a soul.    

    

  

   
   
   

   

Althoush man is depraved because of the fall and his association 

with materiolity, yet every man has a spark of t_e divine in hin, 

Se 

“np. iz. 8, 5 SE 

*leairweathor, 0p. Cite, pe 256+ See also DP, II, 8, 3. 
Lietumann writes, "Wie (Origen) was aware that tke conception of 
time was not applicable to God or the divine, and that in addition 
to the horizontal division of phenomena in a temporal sequence, 
there was a vertical sequence which took account of a series of 
Causes and effects apart from the conception of time.” Hans 
Lietzmann, The Founding Of The Church Universal, in The Beginnings 
Of The Christian Church, translated from the German by Bertram 
Lee foolf (New York: Charles Scribner's Sons, 1935), II, 413. 
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Pe actually o part of the Logos. Therefore, the purpose for incor- 

porcity is primarily one of purification rather than punishment. 

In fact, this iden is paramount in Origen's proposition of the 

Many worlds, esch one for the verfection of the saints. 

There will be again, for the correction and improvement of 
those whe stand in nesd of it, cncther world, either re- 

sendling get which now existe, or better than it, or greatly 
inferior.~ 

Exactly where this present world Tit into this scheme Origen was 

unprepared to say. In conjunction with the idea of the world 

being for corrective purposes, Harnack observed, "Life is a dis- 

Cipline, « conflict under the permission and leading of God, which 

will end with the conquest and destruction of evi1."2" 

Se have already discovered the reason why God created the 

material world, that it might serve as a reformatory for fallen   
Spirits, Grigen suggests that the motivation for creating spirits 

or rational creatures in the first place was nothing less than 

the pure goodness of God. 

When He (God) in the beginning created those beings which He 
desired to create, iec., rational natures, He had no other 
reason for creating them than on account of Himseif, i.ce, 
His own goodness. 

Hens Lietzmann comments on this doctrine in Origen when he main- 

tains that the positive understanding that God was the final cause 

eet yes 

7p, 16 359 

at < luted Adolph ii ck Dogma, translute 
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of a1) creation wos transformed into ao striking view of tre abso- 

lute goodness of Go ty who created living things because He wished 

te manifest goodness to theme Moreover, Gince God's will was a 

part of His being and therefore eternal, it followed of necessity 

hat the created world was eternal.“° 

It uppears, then, that Origen's entire doctrine of Gcd as 

Creator, or Cosmology, is in actuality a theodicy, or a vindica- 

tion of God for permitting evil to exist. The crux of the entire 

systeu is tie doctrine of free-will, which shifts the cause of 

evil from the Cxeator to the creature, and places tie cause for 

Seening injustice in this werld to pre-mundane guilt. latch sain- 

teins that in Origen'’s th eolozy, Stoicism and Nec-Platenism are 

blended into a complete theodicy, and that a more logical super- 

structure has never been reared on the basis of piiilosophical 

theism.” fe Gonclude our remarks concerning God os Creator by 

reiterating the words of Hatch who comments, "Phe belief in the 

unity of God and in the identity of the Une God with the Creator 

of the world was never again seriously disturbed," following tke 

middle of the third century and the Origenistic definitions.*° 

Wiot only was God, the Father, transcendent, incomprehensible, 

and Creator, but He was ulso God of both Old and New Testanents. 

Origen maintains against Marcioniom that justice und goodness are 

LS eS 

26 etemann, Of Cites Pe 403. See also DP, iv. h, 3; I. a» 
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Rot only roconcilable in God but are both characteristics of one 

and the seme Father. In Narcionism, ditheism was presented as the 

only solution to the ceeming contradictions between vindictive 

anger in the Old Testament and forgiving love in the New. Origen 

writes: 

We refute those who think that the Father of our Lord Jesue 
Christ ic a different God from Him who gave the answers of 

E the Law to Moses, or commissioned the prophets,,who is the 
God of our fathers, Abrahan, Isaac, and Jacob. 

ACcording to Origen, the indiscriminate bestowal of benefits upon 

all, irrespective of conduct, is a perverted notion of goodness, 

whereas punishment inflicted aa a deterrent from evil inplies 

real goodness. ‘To those who hold that juetice and goodness are 

mutually exclusive, justice ceing the Old Testament God and goodness 

the New, he points out thet justice can easily be attributed to the 

New Testament and gocdness to the Old, since there are flashes of 

both throughout Seripture.* He concludes his argument by saying: 

By all which it is established that the God of the law and 
the Gospels is one and the same, a just and good God, and 
that He confers benefits justly, and punishes with kindness; 
since ueither goodness without justice, nor juatice without 
ge00dness, can display the real dignity of the divine nature 
2 ¢.% We may also ho. i the virtue of goodness and justice to 
Se one and the sames 

An interesting glimpse is given in this respect into his principles 

of interpretation. Origen lays.the blame for Marcion's error on a 

ee 
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literal interpretation of Seripture where allegory is demanded. 

"Now such are their opinions because they know not how to under= 

Stand ouything beyond the letter.">* 

further characteristic of Ged is His self-limitation.’- In 
the bovinnins Ne crested 2 limited number of souls and os limited 

aount of matter os tie knew would be needed for the nousing of the 

Souls. In respect of omnipotence God is limited. tere it not so 

He would be incomprehensinle even to Himself. te can do only that 

which Ne wills to doe He is thus limited not by the resistance of 

Created matter, but through His own nature, in virtue of His own 

Peeson and gacdness. It is also certain that God cannot do that 

which is noraliy evil, and logically certoin that He can do nothing 

Contrary to neaturee There are certain evils connected with the 

Carrying out of God's plans, evils which God Wiinself cannot limit. 

Origen drawe the followings analogy in Contra Celsum: 

ivils in the strict sense are not created by God; yet some, 
though but few in comparison with the great, well ordered 
whole cf the world, have of necessity adhered to the objects 
realized, ag the carpenter who executes the plan of a building, 
Goes not manage without chips and similar rubbish, or as 
architects cannot bo made responsible for the dirty heaps o 
oroken stones and filth one sees at the sites of buildings. 

Orizen has none of the modern reverence for the word infinite. To 

hin, as a Christian Platonist, it is nearly equivalent to evil, and 

me ee 
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tle very perfection of the divine attributes lies in their mutually 

limiting characters” 

In defending God's transcendence and changelessness, Origen 

®gain reverts to the allegorical method when interpreting those 

Parts of Scripture which aseribe hwaan traits to divinity. He 

writes: 

But when we read either in the 01d Testament or in the New 
of the anger of God, we do not take such expressions lit- 
thle eae a spiritual meaning, ,ghat we may 

1% of God as He deserves to be thought of. 

Although God surpasses all experience, yet He is immanent in the 

Sense that lle is potentially everywhere as a sort of almighty 

Superintending providence. Human attributes are ascribed to divin- 

ty only in the sense of aiding our comprehension of Him, and these 

“re extremely mislsading substitutes at best. 

Since the soul's sojourn in the world is considered one of 

purification and learning more than punishment, God is thought of 

a8 being the Divine Teacher and Physician. Actually, the Logos 

functions more as The Teacher, out the idea is certainly not absent 

from the function of the Fathers Origen writes: 

Those xho have sinned need to be treated with severer renedies, 
and because He upplies to them those measures which, with the 
Prospect of improvement, seenspevertheless, for the present, 
to produce a Feeling of pains 

The ides of purification is even applied to hell, since the purpose    
and function of damnation is remedial. 

eee ie 
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God, our Physician, deeiring to remove the defects of our 
Souls, which they had contracted from their different sins 
“ang crimes, should employ penal measurea of this sort, and 
Snould a ply even, in addition, the puni.shmegs of fire to those cho have lest their soundness of mind. 

4nd so it appears that just as Spictetus and the later Stoics had 

Conceived cf life as a moral discipline, and of its apparent evils 

a8 @ necessary means of testing character, so the Christian phi- 

losophers of Alexandria conceived of God as the Teacher and Trainer 

and Physician of men, of the pains of life as veing disciplinary, 
and of tic punishments of sin ag being aot vindictive but remedial. 

in suumary, the following points can be attributed to Origen's 

understanding of the nature of God, the Father. God is eternal, 
and because of liie very nature of goodness, created spirits and 
Satter from eternity. The spirits wore endowed with free-will, 
and because seme chose to sin to a greater or lesser degree, vecame 
eubodied in matter corresponding to the degree of their fall. God 

is transcendent and incomprehensible, yet in a providential sense 
He is alse immanert. He is inowable to the extent that our minds, 

which are made in God's image, can grusp His reality. God is in- 
bassible, and whatever human attributes are ascribed to His nature 

must be understood allegorically. The God of the New Testament is 

identical with that of the Old, inasmuch as justice and goodness 

are opposite sides of the same coin. Finally, the primary function 

of Gog toward man is om of Freserver, Teacher, Physician, and 

trainer of mon's-souls, looking forward to the great finel consum- 
mation when 211 souls will return to their primordial premundane 

peemiane oan Lie 
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State of divinity, purged of all evil and corporeality. In this 

Sense Origen con perhaps be charged with allowing Stoicism to 

infiltrate hie theology with the idea of a return to a “orld Soul. 

Regardless of such speculative aberrations, his views ought always 

be treated by the scholar and theclogian with the same spirit in 

which they were formuloted, that of seeking after the truth on the 

basis of Seri ptures. Ags Origen himself admits: 

These subjects, indeed, are treated by us with great solic- 
itude and caution, in the manner rather of an investigation 39 
and discussion, than in that of a fixed and certain decision. 

Perhaps Luter theologians, both heterodox and orthodox, vould 

have avcided much controversy and invective regarding Origen had 

they recolled his motive as one of satiefying curiosity rather than 

that of orcducing a fixed formula of faith. 

A ESE ees 
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CHAPTER VI 

ORIGSN'S DOCTRINE OF GOD, THE SON aa) 

The accepted tradition of the Church which Origen recognizes 

in his profuce embodied the views accepted by the Church in all 

9805. Jesus Christ, who came into the world, was begotten of the 

Father before ®ll creatures. It was lie who was instrumental in 

the creation of e211 things (st. John 1:3). In the last times He 

divested lidmself of glory and became incarnate, although God, and 

while mede o won remained the God who He was. We assumed a body 

dike our own, differing in this respect only, that it was born of 

& virgin and of the Holy Spirit. Jesus was truly born, did truly 

suffer, und did not endure death only in appearance but in actual 

fact. He rose from tke dead and conversed with ijis disciples, 

after which de was taken up into heaven. In accordance with his 

axion, “Snlichten yourselves with the light of knowledge," Origen 

bases further speculations on this xule of Faith. 

it was Origen'’s doctrine of the Son more than any other of his 

teachings that played so important a part in later doctrinal fornu- 

jations. Inasmuch us the first four ecumenical councils were con- 

Serned primarily with questions centering about the Son, apreals 

were made to Origen by both orthodox and heterodox parties to sub- 

Stantiate their views. In light of this it is well for students 

irae eee ‘ 

lord gen, De Principiis, Praef. 4+, translated from the Greek 
and Latin by Frederick Crombie, in the Ante-Nicene Fathers, edited 
by Alexander Roberts and James Donaldson (Grand Rapids; ferdsans 
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of history, of theology, and of the ancient Church to have a 

Passing understanding of the Alexandrian's thoughts concerning the 

matter, 

Already in the second century tie air vibrated with strife as 

to the sense in which Ged is One and at the same time Three, the 

Strife centerine particularly in Rome. The latter aspect of the 

problem formed the center of the Controversy. The main iseue in 

the debate was how te indicate that Jesus is God, yet at the same 

time a Person eutirely different from the Father. "This problen 

is specifically a problom of Christian theology. iow cun a triad 

be reconciled with a monarchy, co long as tke triad is real and 

2 
Permanent.“ 

The asin contribution of Grigen in the area of Christology is 

his definition of the Scriptural doctrine of the eternal generation 

of the Son. The Gon "was begotten before any beginning that can be 

@ither comprehended or expressed.” Again Origen gives expression mae 

to this view when he writes: 

Wherefore we have always held that God is the father of Kis 
oniy-cegotten Son, who was born indeed of Him, gnd derives 
from ilia what He is, but without any beginning. . 

Origen arrives at his idea of eternal generation not by adducing 

Scripture references but by the same reasoning process by which 

he demonstrates that the world is eternal. God cannot be called 

eS 
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Omnipotent unless there exist those over whom He may exercise ilis 

power. in like manner, God cannot be called Father uniess He have 

& Sen. Since God has been Father from eternity, the Son, too, must 

be cternal. Algo, the title of Omnipotent cannot be older than that 

of Father, for it is through the Son that the Father de aluighty.” 

Neve makes the statement that this was the first advance toward 

Stating tie Son's co-eternity with the father which is expressed in 

the ancient creed. This thought opened the way to that other and 

Cquslly impertant term of the creed, the homooustoses The eternal 

vegetting is not, however, of the Father's essence, but of the 

father's will. In the generation of the Son, the Father's essence 

Was not diminished or divided in any way, but the Son was begotten 

83 4 mivror of the Father's glory, as fis image, as His wisdom 

existing asco ana Crigen again points out thet the dif- 

ference between divine generation and human seneration is as great 

a5 that between deity and humanity; therefore, the Son's generation 

is eternal and everlasting, just as the radiance is continuously 

Generated fron light.” 

As to Origen's primacy in propounding this definition Harnack 

Neintains that there was none preceding him who made the idea 

eee et 
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®Xplicit., ‘here is uncertainty in Justin Martyr, it is not in 

Hippolytua, and it ia only implied in Irenaeuae” Origen certainly 

Was the first to place this teaching in a central position in his 

Christolory, 

Perhaps one of the loudest cities of theologians raised against 

Origen through the centuries, in addition to that raised against 

his use of allegory, has been the cry voiced against his idea of 

the subordination of the Sone Defay maintains that “it is absurd 

to bring as 2 grievance against hla the charge of subordinationism. 

In his time one could not help being ones"? Origen has been 

accused of using the term _Kides. in reference to the Son, that 

is, 2 created being. The only instance of the term is in a frag= 

ment of De Principiis (IV. 4, 1) preserved by Emperor Justinian 

and printed in the Berlin edition. Prestige maintains: 

fi this oxtract is genuine and literally accurate the state 
is indeed a serious matter. But even in the same context the 
erring Grigen stoutly denies the truth of the formula adopted 
by Arius, that there was a time when He wae note « « e Crigen 
held a speg¢ies of subordinationism, but he most certainly was 
no fjrian. 

The Son is subordinate in that Hl@ derives Eis existence from the 

Father,~2 He is the mirror of Gad's glory, hence, not that slory 

RR Ree: 

7 as quoted by fdwin Hatch, The Influence Of Greok Ideas On 
Herper and Brothers Publishers, 1957), Christianity (New York: De 20S Ee, 267. Prestige, ov. Cites Pe 153, on the other hand, maintains 

that iiippolytus described this doctrine early, speaking of the Son 86 a ray from the sun. ; 

10 ‘ Faye, Eugene de, Origen and His Yorks, translated from the 
Swedish by Fred Rothwoll New York: Columbin U. Presa, 1929), 
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in iteelf. He in + 13 Seite ile is the image of God to men, but not Being per se. 

Because He is substantia suvstantialiter subsistens, lie is as such 

2 7 
vk HY eer 4 ros » He is an Zt réd rey_, and the Father is Tpery 

” 
ACTCoy wate 

AcCordingly, lie is the first stage in the transition from the 
One to the Many. From the standpoint of God the “om 
2Hoeod ¢oy _, from our standpoint the manifest essential 
God. For ué, elone, therefore, does the essential likeness 
of the father and Son exist. lis unchangeableness is there=- 15 
-fore only relative, since it does not reside in the autousie. 

  

And so it appenre that as soon as the catagory of causality is 

applied te the relationship of the Father to tke Son, all other 

Cheracteristics also receive a limitation. The Son is that which 

is Caused; thus, the Father is greater than the Son, and all other 

attributes of deity to the Son are relative, whereas those of the 

Father are absolute. According to the De Principiis it may also 

be held that the kingdom of the Father is more extensive than that 

of the Son, which is confined to rational beings.2° The kingdom 

of the Son will come to an end,2” whereas that of the Father is 

eternal. 
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Uta goiph Harnack, Outlines Of The History Of Dogma, translated 
from the German by Sdwin Knox Mitchell Tioston is Beacon Press, 1957), 
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16 For further discussion concerning the work of the Son see 
the discussion on the Trinity in Che 7. 

Vehis is disputed by Charles Bigg, The Christian Platonists op 

Of Alexandria (Oxford: The Clarendon Press, 1 2. Be 154. 
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in spite of the decided pronouncements of Origen's subordi- 

nationism, most of which have been derived by later scholars in 

tracing out his ideas rather than made explicit by Origen himself, 

he maintains that the Son and the Pathersare equal. “This image 

(Son) contains the unity of nature and substance belonging to the 

Father and the Son."'28 Again he writes, "The omnipotence of Father 

and Son is one and the same, as God and Lord are one and the same 

with the Peter, 2? The Son is the same in substance with the 

Father, sharing in Uis essence and possessing all His attributes. 

“There is uo dissimilarity whatever between the Son and the Fa- 

ther.">° "lo one ought to be offended, sceing God is the Father 

and the Savior is also Goan 

It is not to be imagined that there is a kind of blasphemy, 
as it were, in the words, "There is none good save one only, 

God the Father," as if thereby it may be supposed to os5 
denied that either Christ or the Holy Spirit was good. 

It appears, then, that Origen's greatest difficulty lay in the 

fact that while representing the father as the foundation of god- 

head, at the same time he sought to conserve true deity for the Son. 

Not only was the Son true God, eternally generated, but also 

@ person distinct from the Father. Origen was a strong opponent 

of Monarchianism, which had its supporters in Rome. It was he who 
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first taught thet the Son, vesotten of the Father from all eternity, 

"88 also from all eternity an hypostasia.-7 This teaching differed 

from 221 previous conceptions of a hypostatic Logos; especially was 

this true with reference to the apologists who took the position 

that the hypostasizing of the Logos occurred in time for the pur- 
i. 1 

POSe of crestion and redenption.~* Vhen Origen does speak in terms 

of the Son being of another substance than the Father, he means to 

®Mphasize ilis distinct being, as the context shows. 

it appoers, then, that Origen's views concerning the second : 

Person of the Tri nity in lis relationship to the Father and the 

bedhend can be summarized in three statements. He is an eternally 

begotten Person, and there never was a time when He vas not. Yet, 

“6 being an hypestasis derived from the Father, Ke is subordinate 

in the causal sense. As regards His true neture, however, He is 

true God, of the substance of the Father, equal to the Father in 

every respect except that of origin. 

Origen also speculated concerning the relationship of the 

Loos to the created world. The Logos was the instrumental cause 

of the existence of the coamose As such, He acted as intermediary 

between God und man, deity and matter. Christ was Wisdom, and 

Origen cluims that 'isdom containeth within herself either the 

ee eeeneen cess 
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besinnings, forms, or species of all creation. "7° A more explicit 

Statemont occurs in the second book of De Principiis where Origen 

writes: 

Secing then that all things which have deen created are said 
to teve been made through Christ and in Christ .. » it will 
undonbtedly follow that those things which were created in 
the Word and ‘Yisdom are suid tgabe created also in that 
righteousness which is Christ. 

Again he writes that 'Yisdom was the beginning of the ways of 

eS eO 
aod," ~ 

Not oniy is Christ a mediator between God and man in the 

Sense of creation, but He acts in the same capacity in relation 

from man to God, as it is only through Him that knowledge of the 

father can be communicated to created beings. ere, too, we catch 

sight of Origen's conception of the work of the Logos. Wisdom, or 

Christ, is so called because He discloses to other beings the 

principles of the mysteries and secrets which are contained within 

the wisdom of God.” The Logos is wisdom, and in proportion as 

each man has cultivated his own rationality or mind, to that extent    
   

    

   

does he have the Logos dwelling in him. The Logos is calied the 

Jord because He is, so to speak, the interpreter of the secrets of 

the mind of God. In this way the function of the Logos, personi-- 

fied in Jesus Christ, is primarily that of divine instructor rather 
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than that of vicariously fulfilling the law for mankind.?” He is 
the image of God to men. Origen draws the analogy of a statue. 

Supposing, he says, that there existed a statue of such enormous 

proportions as to fi11 the whole world. It would be impossible 

for any man to see the entire statue at one time. However, if 

another smaller statue were formed resembling the larger in every 

detail, every man could grasp the image of the immense statue by ® 

leoking at the smaller one. In this way Jesus Christ is an in- 

structor wha shows us in His person what the Father is like.?> 

Tietzmunn nakes the observation that "only to the extent that we 

know the Son do we know God, and our knowledge is therefore elweys 

Mevely relative and can never be absolute."?* 

The doctrine of the Logos as a mediary, both from God to man 

and from mun to God, profoundly affected Origen's doctrine of re- 

demption, or the work of the Logos. ‘Ye have already seen that the 

primary work of Christ in the world is that of a tescher; hence, 

       

     

    

the highest salvation consists in being taught. "It is not as the 

crucified One, but merely as a divine teacher that He is of con- ~ 

secuence to the wiee.'!?7 It is true that to the simple Christian 
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“Origen holds out the doctrine of Atonement and grace..in Christ 

Jesus, but to tke true gnostic Christian this doctrine is inade- 

quate. Newman remarks: 

Origen believed in the vicarious sacrifice of Christ. Christ 
25 4 socrifice, not merely for all men, but for fallen angels. 
The merit of Christ must be avpropriated by each individual 
through £uithe By believing in Christ we 5ecome like Him in 
Character. Origen distinguisicu in graduationg,in the Chris- 
tian life: mere faith, knowledge, and wisdom. 

In the final analysis, education is the method of redemption as 

understood by Origen. It consists in divine training and guidance. 

Since salvation is primarily education, it can be taught. This may 

de one reason for the pre-eminence of the School of Alexandria 

father chan tie Church, and may also shed some light on the con—- 

troversy centering avout Crigen and Demetrius, inasmuch as Origen 

very likely considered the position of teacher superior to that 

even of bishon. 

Harnack summarizes the doctrine when he writess 

Blessed are the advanced ones who need no wore the physician, 
the shepherd, and the redeemer--but the teacher is Finally no 
longer gecessary to those who have become perfect; such rest i 

Pf ? 
in God. 

It is quite natural, therefore, to discover in Origen's view of 

the world the idea of life being a discipline and a remedial 

period where men sre to seek after the knowledge of Goi, and to 

the extent that they learn more about God, to that extent will they 

  

Hravert Henry Nexman, Ancient And Medieval Church History, 
in A Manual Of Church History (Philadelphia: The American Baptist 
Publications Society, 1951), I, 265. See also DeFay, op. Git., 
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&pprouch godliness. Virtue is that which can be taught. Origen's 

Sonception of the life after death toward which all men are striving 

isa atriking one in Christian literature. 

f think, therefore, that all the saints who depart from this 
life will remain in some place situated on the earth, which 
Holy Scripture calls Paradise, as in some place of instruction, 
ang so to spenit, classroom or schoolroom of souls, in which 
they are to be instructed rez: 7ding all the things which they 
had seen on eurth, and are te veceive also sone infgpmation 
respecting thinge that are to follow in the future. 

Such is the true scholar’s vision of Paradise. DeFay comments on 

Origen's sotericlegy in clear but all too tragic terms. “He offers 

us the paradoxical exemple of a man who is imbued with the purest 

Christian spirit and yet does not know who Jesus of Nazareti: was 

und what He reslly intended to do."'7? This confusion ied to an 

inordinate stress on faith in facts rather than in the person of 

Christ. 

Origen admits to both natures of Christ being united in the 

Incarnation. “The spectacle is to be contemplated with all fear 

and reverence thet the truth of voth natures may be clearly shown 

to exist in one and the same Being."?° He combats docetism when he 

Clearly asserts that those things that were done were not illusions 

or by imaginary appearancese>” However, he is quite unprepared to 

State with any degree of finality the purpose or the nature of the 

Incarnation. in fact, Origen claims that even the apostles lacked 
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the power of grasping its significance. In the end, he leaves it 

“5 an article of faith. 

The explanation of that mystery is beyond the grasp of the 
entire creation of celestial powers. “fe shall state the 
contents of our creed rathgs than the assertions which human 
Season is wont to advance. 

Origen continues to speculate, however, as to the purpose of the 

incarnations The soul is the intermediary between God and gan in 

every rational creuturee Christ's was a pure soul which had not 

participated in the pre=mundane Fall. It was this soul which 

united itself with Jesus! body in Mary's womb, and it was to this 

unicn that tle Seripture passage, "they shall ve one flesh'"t (Gen. 

324), hud reference. For this reason not only is the divine 

aoture scoken of in human terms, but the human nature is adorned 

with appellations of divine dignity: Origen was careful to leave 

to each cf the two natures of Christ its natural properties, yet 

felt obliged te insist upon a real union; Vwors « rather than a 

Communion, Kec yw vie « Taking this vise) that the Logos in- 

habited Jesus' body inasmuch as He had e pure soul, the Locos 

lost nothing of its oun nature through this union. Harnack main- 

tains that because both (body and soul) are sure and their substance 

in themselves without quality, Jesus' Sody was still actually to- 

tally different from ourast@ Yet in Origsen's doctrine there is 

explicit definiteness in asserting true divinity and humanity, 
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Combatting at the same time docetism and ebionitiem. He finally 

allowed the human nsture to be transformed into divinity, so that 

the end result was pure divinity. ‘? Although Origen seemed reluc- 

tant to make statements regarding the purpose of this union, Neve 

Maintains that implicit in his pronouncements is the idea that 

Christ became the God-Man for the cake of the imperfect and simple 

Christian. 4 The assumption apneers valid, inasmuch as Origen did 

propose the New Testament doctrine of the Atonement for the simple 

Christien, and in order to validate the Atonement, Christ of neces—- 

Sity had to oe both God and man. 

Orises concluded his statements regarding the Incarnation in 

the same snirit with which he approached the study of the nature 

of the Father. 

The above, meanwhile, are tlie thoughts which have occurred 
to us when treating of subjects of such difficulty as the 
incarnation and deity of Christ. If there be anyone, indeed, 
who can discover something better, and who can establish his 
assertions by clearer proofs from Holy Scripture, let his 
opinion be received in preference to mine. 

To summarize: the Logos as mediator buteren Gos and sian is 

the first instrumental cause of the existence of the cosmoa. A 

part of tie Loses dwells in the soul (rationality) of every human 

being. Christ's work in the world consisted in enlightening men's 

minds as to the true nature of God, therefore salvation is primarily 

education, but for the simple Christian the Gospel of fuith in the 

“pp, 11, 6, 5. 
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atoning work of Christ must suffice. At the Incarnation the 

berson of Jesus Christ was united with the pure Logos, so that 

there was both God and man in the same Being. Finally, Origen 

emphasizes the fact that these have merely been tentative formu- 

laticns ond should be considered as suche 

 



CHAPTER VIZ 

GRIGEN'S DOCTRINE OF GOD, ThE HOLY SPIRIT 

The Rule of Faith accepted oy the Church Catholic from which 

Origen proceeds in regard to the Spirit is this. The aposties re- 

lated that the ely Spirit was associated in honor and dignity with 

the Father and the Sone "But in His case it is not clearly dis- 

tinguished whether He be regarded as created or uncreated.''? These 

are points which have to be inquired into out of sacred Scripture 

according to the best of our ability, and which demand careful 

investigutione The Spirit inspired each one of the seints, whether 

prophets cr apostles. There was not one Spirit in the men of the 

old dispensation and another in those following the advent of Christ.” 

With this statement, not elaborate in content, Origen outlines the 

beliefs concerning Spirit in the third century A.D. - i 

While the Greek philosophers have acknowledged the existence 

of Ged as Father end Creator, and in some cases have even recog-= 

nized a Son in the Lozos or World-Soul, the knowledge of the Holy 

Spirit is derived exclusively from the testimony of Scripture. 

Of the existence of the Holy Spirit no one indeed could enter- 
tain any suspicion save those who were familiar with the law 
ani the prophets, or those who profess 2 belief in Christ. 

a NR 2 OS ATR ED 

tori sen, De Principiis, Praef. 4, translated fron the. Greek and 
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Alexander Rob Donaldson (Grand Rapids: Serdmans Pub- Teh ae Con ee eae sares peel sah. Hereafter De Principia will 
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Tn fact, it was the fioly Spirit Himself who inspired the writers 

of the Gospels and epistles.” The importance of the work of inspi- 

ration is emphasized when Origen asserts that although the Father 

Can be recomnized as having been the creator, the nature and the 

essence of both Father and Son remain unintelligible to those who 

do net read the Scripture. Therefore the work of the lioly Spirit 

is of primary importance in leading us to the knowledge of the 

nature of the Persons in the godhead. 

In a reference to baptism, Origen remarks that saving baptism 

Was not Complete except by authority of "the most excellent Trinity 

of them all, by naming the Father, Son, and Holy Spirit." He con- 

tinues to emphasize the majesty and eminence of the Spirit when he 

writes: 

“ho, then, is not amazed at the exceeding: majesty of the lioly 
Spirit when he hears that he who speaks a word against the 
Son of Han may hope for forgiveness, but he who is guidty of 
blasphemy against the Noly Spirit has not forgiveness. 

Although professing respect and admiration for the Spirit, 

Crigen nevertheless is uncertain as to His origin. “tp to the 

present time we have been able to find no statement in Holy Scrip- 

ture in which the Holy Spirit could be said to have been made or 

created.” Statements of this nature opened a controversy as to 

whether the Spirit was created, begotten, or proceeding. Origen 
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explicitly states thet the Holy Spirit proceeds from the Father, 

thus giving patristic sanction to the definition of liie procession, 

but on the other hand aiding the fast in his silence concerning 

the £illoque,? Fairweather maintains that in general Origen ar- 

Fives at the conclusion that the $pirit "is become” through the 

Son, therefore a creature in a peGuliar sense. lie is the first 

Sreation of the Father through the Son and therefore subordinate 

to the Son as the Sen is to the Fathers? 

lowever, if the Spirit is dependent upon the godhead for His - 

exlatence, it is a dependence basgd upon logical necessity and not 

ohne taking place in time. The Spirit, like the father and the Son, 

10 is eternal, He was instrumental in creation, and receives His 

knowledge directly from the Father, not through the Son. 

For if the Holy Spirit knows the Father through the Son's 
vevelation, He passes from a state of ignorance into one of 
knowledge; but it is alike impious and foolish, to confess the 
Holy Spirit:and yet ascribe to Him ignorance. 

It is also foolish, claims Origen, to ascribe to Him eternity and 

yet tc thints of Him as deriving Yis knowledge and deity in tine. 

For if this were the’ case, the Holy Spirit would never be reckoned 

with the unity of the Trinity, along with the unchangeable Father 

eereeeens eee a eninaode 
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and Son, unless He had always been the Holy spirit.?* It appears, 

therefore, that the Spirit is eternal in the same sense that the 

Son is eternal. ‘The Father could not eternally be Father without 

an @ternal Son. So also, the Father always had a Spirit existing 

hypostatically in creation, and since both creation and the Father 

  

are eternal, so also is the Spirit eternal. 

Inasmuch as the Spirit partakes and shares in the essence of 

the Trinity, He is algo true Gode Origen castigates those who 

“neintain unworthy ideas of His divinity, '2? Giving expression to 

the fact that the Spirit is divine, although he moenere calls Hin 

God. The idea, however, is certainly contained in the baptismal 

formula, in His eternity, in His inspiration of the prophets and 

the saints, and in fiis participation in the work of creation along 

With the Father and the Sone Harnack points out that the Holy   
Spirit is included in the godhead as a third unchangeable Being 

and reckoned as a third hypostasie.=* 

Since the Holy Spirit. is divine, we may assume His incor- 

porcality. Origen expressly states that the Spirit is without body. 

      

    
  

Since tiany saints participate in the Holy Spirit, He cannot is 
therefore be understood to Nave a body. « » « He is manifestly 
@ sanctifying poxer in which all are said to,have a share who 
have deserved to be sanctified by His grace. 
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Perhaps the greatest area of disputation regarding Drigants 

doctrine of the Spirit lies in his conception of the work and ac= 

tivity of the third Person. The Spirit's activity is confined to 

the saints, or those who have begun to live a life that is pleasing 

to God, 

The operation of the Holy Spirit does not take place at all 
in those things which are without life, or in those which, 
although living, are dumb; nay, is not found even in those 
who are endued indeed with reason, but are engaged iz evil 
Courses, and not at all converted to a better life. 

The Spirit's presences is reatricted to those who are already 

turning to « better life and walking alongs the way which leads to 

Jesus Christ, that is, those who are engaged in the performance 

of good actions. Origen's doctrine of sanctification is colored 

by his stress on man's free-will. It is possible for each individ- 

ual to begin to live the holy life of hia own free-will, but after 

the choice for the good has been made, the Holy Spirit assists the 

Christian to a more perfect holiness. Because man is a rational 

Creature, he can choose virtue or vice, and because of this is 

Capable of receiving either praise or blame, holiness or condem- 

nation. After 2 man has made the choice to live a holy lite, the 

Spirit vegins to live in his heart and help him on to greater 

Sanctification. As soon as a certain point in holiness has been 

reached, man is able "to receive Jesus Christ in the form of the 

righteousness of Goa."*? 

Those who have earned advancement to this grade by the sanc- 
tification of the Holy Spirit will also obtain the gift of 
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avedre according to the power and working of the Spirit of 
30 

This road of sanctification continues to lead onward and upward 

until at last the believer achieves a holiness comparable in sore 

respects to God Himself, which achievement is given only to a 

very small faithful few. In Origen's own words: 

Each one, by participation in Christ (a gift of the Spirit), 
makes progress and advances to higher degrees of perfection; 
and seeing it is by partaking of the Holy Spirit that anyone 
is made purer and holier, he obtains, when he is made worthy, 
the grace of wisdom and knowledge, in order that, after all 
stains of ignorance and pollution are cleansed and taken away, 
he may make so great an advancement in holiness and purity 
that the nature which he received from God may become such 
that the being whigh exists may be as worthy as He who called 
it into existence. 

This is the final consummation, the gathering together of all 

fallen spirits once again to be and reside in God. It was this 

teaching, the apocatastasis or universality of salvation, which 

Gsaused no end of difficulty when the accusation was made that 

Origen advocated the ultimate salvation of the devils. In summary,   Origen maintained that the Holy Spirit was true God, incorporeal 

and eternal, proceeding from the Father, and limiting liis activity 

to the souls of the saints. In order to establish more clearly 

Origen's teachings concerning the Trinity and the relationship of 

Person to Person within the godhead, we continue with a discussion 

Concerning Orizen's views on the godhead. 

Origen conceived of the godhead as being fundamentally a 

unitye He denied that there was actually any division in the 
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t ' rinity, "for to ascribe division to an incorporeal being is not 
Only the height of impiety but a mark of the greatest folly." 

Salvation is available only to those who affirm belief in the 
?. Ona ? 
Trinity, ae Origen writes, "Salvation has to do with Father, and 

Son, and Holy Spirit, and he who is regenerated does not odtain 

Salvation unless with the co-operation of the entire Trinity."* 

Moreover, nothing in the Trinity can be called greater or less, 

Since all partale of the fountain of divinity.-* In concluding 

his remarks Concerning the work of the Spirit in relation to the 

Other two Persons of the godhead, Origen writes, "From which it 

Gost clearly follows that there is no difference in the Trinity ."-7 

The functions of the Persons of the Trinity are described as con- 

stit.ticg a unified plan of salvation. By the renewrl of the 

Ceaseless working of tke Father, Son, and Holy Spirit in us we 

shall be able to behold the holy and blessed life. Fairweather 

Summarizes Urigen's views concerning the unity in Trinity. 

Father, Son, and Spirit form a Trinity in which there is no 
difference, and in which accordingly nething can be called 
greater or less. The three Persons are of the same nature 
and essence, equal in dignity and honor. Their consubstan—- 
tiality is such that the Spirit of the Father is thg, same as 
the Spirit of the Son, the same as the Holy Spirit. 
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Origen sees in the Trisagion of Isaiah 6:5 a reference to this 

fquality, since the cherubim are not content with orying "Holy" 

Once or twice, but three tines, corresponding to the triple holi- 

ness of God ns revealed in the three Persons.°? 

in spite of these explicit statements as to the equality of 

the three Fersons, Origen's Trinity is nevertheless a sraduated 

one, graded according to function and origin of the Persons. The 

usual comparison made by scholars regarding Origen's Trinity is 

that of three concentric circles of which the Father is the largest 

and the Spirit the snallest.° As to the variations of function 

ané spheres of influence Origen comments: 

tem of the opinion that the working of the Father and the 
Son takes place as well in saints as in sinners, in rational 
beinge and in dumb animals; nay, even in those things which 
are without life, and in all things which universally exist; 
Sut that the operation of the lioly Spirit does not take 
place at all in those things which are without life, or in 
these things which, although liying, are dumb . . » or in 
those engaged in evil courses. 

Goa, the Father, as creator, is responsible for the existence of 

all things; hence His sphere of influence reaches out to all parts i 

of existence. God, the Son, is He who resides in the rational 

nature of humanity; hence Eis sphere of activity is limited to 

mankind. As Redecmer He has redeemed only mankind and not all 

Creation. As Sanctifier, the Holy Spirit resides only in the 

8 
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hearts of the Saints, and thus is still more circumscribed than 

the son. Lest any accuse Origen of giving creference to the Spirit 

OVer the Father or Son, since the work of the Spirit is highly 

S§CClalised and a prine requisite toward the redemption of all 

Men, Origen makes the remark: 

Let no one, indeed, suppose that we, from having said that 
the oly Spirit is conferred upon the saints alone, but that 
the benefits or operations of the Father and of the Son 
extend to geod and bad, to just and unjust, by so doing give 
preference to the Yoly Spirit over She Father and the Son, or 
assert that His dignity is greater. 

Origen, therefore, dces not assume that a difference in function 

necessitates 2 difference in honor and glory. It appears that 

“odern scholership has often proceeded on the unwarranted assump- 

tion thet a difference in spheres of action necessitates « gradc- 

tion or limitation in tie Trinity. This, says the Alexandrian, is 

an illogical cancluaion.e And so it appears that Origen can be 

termed u subordinationist in the sense of the functions of the 

Persons only on the grounds of personal prejudice, depending upon 

each individusl scholar's opinion as to what constitutes equality. 

ACcording to the statements of De Principiis mentioned above, 

Origen himself would have been one of the stoutest defenders of 

orthodoxy in the Trinitarian controversies which followed in the 

Centuries after his deaths Undoubtedly the Alexandrian sould have 

suvscribed to the illustration of the three concentric circles, as 
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indicated by the excerpt above, but he would have questioned the 

S8sumption that such an image destroys the equality in the Trinity. 

Hore serious is the charge of subordinationism as to the 

Tigins of the Son and Spirit, but here as vefore one must make 

Careful investigation. If Origen can be charged with subordina- 

tionism in this respect, s0 too must orthodox Christendom. Origen 

held to the belief that the Son was begotten from all eternity, God 

of God, Very God of Very God, equal in all reapecte to the Father. 

The fioly Spirit was not born out proceeded fron the Father.~? It 

is to Origen that Christianity owes the definition of the eternal 

generation of the Son, and it was to him that later theologians 

appealed when spezking of the profession of the Spirit. Admittedi;, 

had Grigen been moze explicit in some areas and less ambiguous in 

fundamentals, much of the later controversy could have been avoided. 

The fact that both groups, orthodox and heretical, appealed to hin 

is evidence of the fact that a case might be wade for either side. 

It is regrettable, however, that in much of the scholarship since 

his time his errors in one field have been allowed to color opinions — 

on all of his formulations. 

In carrying out Origon's teachings on the Trinity to their 

ultimate conclusions, however, one finds a certain lack of preci- 

Sion. Since only the rational creation is abiding, all else being 

doomed to vanish away, and since all rational beings are destined 

to holiness, tie action of the three Persons of the Trinity in 

ee eee 

*oupras, pe 79, footncte 3. 
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411 Spirit and Son w relation to the creatures does not vary. The Spi rate 

j Father is a , be active in all vetional creatures just as the Fa 

: : a foro d and there Since all humunity will eventually be sanctifie 

Saved. 

nree Persons, Crigen's opinions concerning the thre These are Orig a 

snc nd natures. their unity and diversity, functions a 
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CHAPTER VIIL 

SIGNIFICANCE GF ORIGEN'S FORMULATIONS 

“Like the influence of Socrates in Greek philosophy, so the 

influence of Origen in Church History is the watershed of multitudes 

of different streams of thought." By the beginning of the fourth 

Century the controversy between Christianity and paganism was wan- 

ing. The Church had desinea the limits of authority by the canon 

and the regulae fidei, the limits of specualtion by the traditions 

aecented by the Church Catholic, and the limits of self-agsrandize- 

sent by the evolution of the monarchical episcopacy. The apologists 

Were no longer needed since the line between Christians and pagans 

had been sharply drawn, and with the coming of Constantine no great 

literary defenses were felt necessary. Perhaps the peace and 

SeCurity which the Church enjoyed contributed as much to the be- 

ginning of the doctrinel controversies an aah the infoads of 

philosophy. At any rate, Origenism stands at the head of this 

Century, and the story of this and succeeding generations is, to 

a large extent, the history of the reaction to Origen and his ide:.a. 

Controversies did not so much end with Origen as begin witk 
him. From that time they were mostly infernal to Christianity, 
but their elements were Greek in origin. 

The significance of Origen was polar inasmuch as he spoke for the 

LL . 
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intellectual Christian of the preceding era and was the cause of 

much discussion Following his age. Since we havo already dis-— 

CuSsed the thougkts of the Ante-licene Fathers elsewhere, we shall 

devate our investigntion to the reaction which followed Origen. 

This reaction can be seen both in the number of heresies ascribed 

to him and in the indebtedness of orthodox Christianity to his 

teachings. : 

“Yand maintains that a hereon is characterized in three ways. 

It is a novel idea, it is limited in geographical extent, and its 

Proponents ure usual stubborn and fanatical.” If Origen propounded 

heresy, especially regarding his doctrine of God, it was decidedly 

none of these trree. ‘ie was not novel but was reflectins the 

gezeral intellectual attitude of his age. tie was hardly limited 

to 4iexandria since his thoughts were in accord “with the rule of 

the Church Universal. To suppose that Origen himself was. recalci- 

trant is ridiculous. The fact, however, that later heretics 

appealed to his authority was a sign for their orthodox opponents 

to Cast suspicion on the Alexandrian. The repudiation of Origen 

began after Rufinus' translation of De Principiis had been unmasked 

by Jerome as being a falsified account of actual gross heresy by 

Origen. From this time on Origen has been looked upon as being 

heretical. Methodius and Epiphanius were two of the earliest ; 

Opponents of Origenism, each for avowedly suspicious reasons. 
m= Stse 

Origen, it is true, contained in his wesc nee the speeds of much that 

i 
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is alien to the faith, yet seldom did he become explicit in denying 
that which wag accepted as cardinal by the Church Universal, as 
Preg tige writes: 

Hot every heresiarch was himself a heretic. If we read more intol a ecata teaching than he is prepared to acknowledge in 
it, we cease to be impartial. Inconsistent, he may be, but 
inconsistency is too common to be crininal,. 

Tf he did namit elements alien to the genius of Christianity, he 

must at least be aquitted of having either accepted anything "di- 

rectly antaconistie to Christianity or having sacrificed any of 

its fundamental doctrines." However, inasmuch ae the Arians 

first appealed to him, the opponents of Arianism gradually came to 

Tegard Origen as the source of all heresy. His name was dragged 

into all the subsequent controversies of the period-~relagian, 

Nestorian, iutychian, and Sabellian. This circumstance tended to 

increase the Suspicion clouding his memory. 

The discussion concerning Origen's significance as reflected 

both in heresy and orthodoxy will center about four principal 

issues: Biblical interpretation, Arianism and Nicea, the ultimate 

Salvetion of Satan, and the later history of Origenism. 

Newman risintains that the effects of Origen's wild specula- 

tions as a result of the allegorical method resulted in two reace 

tions: many were led astray by his example, and others,: frightened 

SES a 
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by his boldness, denied the right of freedom of thought. © In the 

area of hermeneutics Origen made few contributions that were posi- 

tive and of lasting value. His allegory resulted in a reaction in 

Antioch led by Theodore of Mopsuestia, who re-emphasizeid the lit- 

eral interpretation of the Bible. "In this particular, Origen's 

influence was bad, and only badett? Yet in textual criticism the 

Hexapla remained without peer for generations, and in stressing 

the verbal inspiration of Scripture Origen remained influential 

cven to the days of the Reforzers. "The inspiration extends to 

ail Biblical books, and to every word in them, so that errors are 

impossible. "® 

in every part of Scripture Origen traces the breath of the 
Same Spirit, and views both Testaments as ccntaining between 
them one complete covenant record. He strongly asserted, in 
opposition to the gnostics, the unity of the sacred writings. 
iis unswerving attitude on this point did more than any other 
influence to confirm the Church in the belic? of the indig- 
soluble connection between the Old and the New Testament. 

Regardless of the salutary effects of Origen's authority support- 

ins these cardinal tenets of the Church, his inordinate penchant 

Zor allesory did much to offset these good effects. Since his 

time this questionable hermeneutical principle has received his 

patristic sanction, and it has not been without ill result. 
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The greatest Origenistic controversy centered around his 

doctrines Concerning Christ, and it is especially with this con- 

troversy that we are concerned. Arius was the firet to bring the 

@iscussion to an issue, which resulted in the first universal 

Church Council. Pamphilus felt constrained to defend Origen's 

orthodoxy in a five volume work, fpology #or Origen, to which 

Gusebiue added a sixth. In the writing of Pamphilus, Origen's 

dectrine of Christ is shown to be neither emanationistic nor 

Gdecetic, and it is made plain that the cuaonente of Origen based 

their charges on idle rumor. "Considering it heretical to read 

Crigen's works at all, they were not only for the most part quite 

ignorant of the writings they denounced, but they even cherged 

hin with errors which he had been at pains to refute.'?° At Nicea, 

Arius and his party gathered up as much subordinationism as they 

Could possibly eauesee from Origen, pressing to its logical con- 

Clusion every thread of thought which might represent the Son as 

inferior to the Father. A central point of discussion was the 

fact that Origen had referred to the Son as being yrs pos. Oscs s 

and that the Arians meant this to be proof that the Son was a 

Creaturee Athanasius, on the other hand, gaintained that the tern 

wes valid but still retained the idez cf divinity inasmuch as the 

Father was the source and origin of being. Therefore the very use 

of the term proved the Son's deity. fhe historian Socrates 
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Woetes Athenasius as appealing to Origen in support of the doctrine 

0 > 4 £ the Tri inity, and he stigmatizes all of Origen's detractors as 
typ. 2 te 
Vain and umbitious obscurantists, hero-leveliing fellows.""2 

Finally, it was the three great Cappadocians who finally gave tke 

death blow to Arianism. Yet it was two of the Cxppadocians who 

Composed the Philocalia of Origen's writings, and all three, tc- 

eether with st. iilery, St. Ambrose, and St. Athenasius, defended 

his orthodoxy.*9 As long as the Christological controversy lasted, 

up to the Council of Chalcedon or even Toledo, Origen was presented 

8S Credentials for both parties. For this reason Prestige main- 

tains he was the father of Arian heresy and Nicene ortiudoxy 

alike. Lt 

Although it was because of obscure and cloudy language that 

Origen could thus be quoted by both sides, it is to his lasting 

Credit in this same area of Christology that it was he who was the 

first of the Fathers to teach with distinctness the Catholic doc-— 

trine of the eternal generation of the Son. It is absurd to judge 

hin by the standards of later creeds in an ex post facto manner, 

especially in view of the fact that the theology of the nature of 

the Trinity had not yet been defined by the Church. That the 

speculations of Origen served as a gadfly to spur the Church to 

rn et ee emer 

12 aolph Harnack, Outlines Of The History Of Dogma, translated 
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Some sort of action can hardly be denied, and it is to his credit 

that he served as a catalyst. Clement and Origen had completely 

established the co-eternity and cengubstantiality of the three 

Persons, but it was reserved for the Fathers of the fourth century 

te bring the labors of the Alexandériana to conclusion. In this 

Way the work of Origen, especially in Christology, was indeed 

Significant for the Church of later ages. With the definition of 

the nature of Christ the discussions of the nature of the Holy 

Spirit were alse concluded, as has already been discussed. ?? 

Origen's idea of the universrlity of salvation was signifi- 

Cant as it appeared repeatedly in subsequent anathemas and denun- 

Ciations, appearing as recently as the mid-twentieth century in 

theclogical circles.!° Here is another instance of bringing to 

its logical conclusion a doctrine which, when seen in its ultimate 

form, Origen denied. The question centered about the salvation of 

if all rational creaturea will ultimately return to God, 

Origen was accused of this heresy 

Satane 

then devils, too, will be saved. 

already in his own lifetime. He did not deny that the devil is 

Capable of doing good.” However, Jerome, quoting from a letter 

Origen wrote toe friends in Alexandria, indicates what Origen's 
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by Alexander Roberts and James Donaldson (Grand Rapids: =erdmans 
Publishing Company, 1951), IV, 223-384. 
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actual thoughts on the subject were. 

Some of those who delight in bringing complaints against 
their noighbors ascribe to us and our teaching the crime of 
Dlasphemy which we have never spoken. « »« « Sor they say 
thet I assert that the Father of wickedness and perdition, 
of. those who shall be cast out of the Kingdom of God, that 
is, the devil, will be saved: a thing which no man could 
say oven though heahad taken leave of his senses and was 
obviously insane. 

Theoretically, however, not only was the devil capable of salva- 

tion but ef necessity had to be saved, since all rational creatures 

would attain te perfect godliness. This heresy only serves to 

indicate the truth already expressed before, thet the system of 

Origen contained much which, if carried to its conclusion, would 

prove antieScriptural. ‘This serves also as an exemple of how 

Grigen conld so easily be adduced as proof for diametrically 

opposite teachings in later years. In this, too, lies his signifi- 

Gancee Because of the flexibie ani tentative nature of his specu- 

lations, he has been used ever since by any and all who require , 

nm authority on a eubjecte 

Finally, we apgprosch the subject of the Origenistic contro- 

vergsies in general. ‘The furious strife that raged round his nane 

from the time of his death until the middle of the sixth century 

was due more to personal antipathies than to any great living 

force in his theology. No great book was produced on either side. 

Neither side was may ME pains to preserve his works. The first 

outbreak of hostilities took place between Jerome and Rufinus, 
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the latter Chamipioning the Alexandrian's cause. Epiphanius strove 

Sgeinst Pamphilus and Eusebius, all in the name of Origen. It was 

due to his defense of Origen, er so it is said, that Chrysostam 

experienced much srief in his lifetime ani that the Cappeadocians 

were threatened with the charge of heterodoxye 

The prestige of the Augustinian theology which had occupied 
the field, as well as the barbarism and ignorance fcestered by 
repeated invasions on almost every side, tended to bring 
about the general neslect of Grigen's writings qyen after they 
were accessible to readers in the Latin tongue. 

45 time passed, the controversy grow louder and more bitter. 

““Church fellowships were broken up, and private friendships were 

disselved, UlLtinately the orthodox party triumphed, but their 

victory did them little honor. Often the disputants knew of 

Origen only by rumor or merely condemned him in name. Finally, at 

the Council of Constantinople in 553 A-D., most historians agree 

that Grigen was condemned, although no formal condemnation is 

listed in the concilear proceedings. The closest to condemnation 

is the fact that Origen's name was enrolled in a list of heretics 

drawn up by the Council.~? 

It would be a mintake to suppose that theological differences 
were really the main ground of Origen's condemnation. The 
most daring challenges of the great Alexandrian were not flung 

  

19 pai rweather, Ope Gites De 2576 

20-60 also Philip Schaff, Ante-Nicene Christianity, in A 
History Of The Christian Church (Grand Rapids: Eerdmans Publishing 
Company, 1950), 1, 791. “At a local council in Constantinople in 
545 A.D. solemnly condemned as heretical. (Not at the fifth 
Ecumenical Council as has often been asserted. See Hefele, 
Conciliengeschichte, II, 7)0 ff. ani 859 ff.) Othera, however, 
defend tie other position. 

 



  

99 

at any official credo, and his teachings were in harmony with 
the tungamental articles of the general belief as defined by 
Irenaeus. There exists 39 positive proof that Origen was con- 
demned for his doctrine. 

The Umpecor Justinian summoned the Fifth Ecumenical Council to 

meet at Constantinople in 555 AeDe Interesting is the fact that 

both Origen, exponent of allegorical interpretation and the Alex- 

endrinn tradition, and Theodore of Mopsuestia, champion of the 

literal interpretation of Scripture and leader of the Antiochian 

school, were included in the anathemus. Origen was not singled 

cut for special attention, but the effect was the same as if he 

had been. Following the Fifth Reumenical Council, the long and 

bitter series of controversies came to a Close. Farrar descrip- 

tively pertrays thia council and casts serious doubts on its 

integrity when he writes: 

It was born That assembly was a discreditable one at best. 
Intrigue and died amid jealousies and counter-jealousiscs. 

stocd by its cradle and intrigue followed its hearse. It 
led to an outburst of cruel and wanton persecution. It was | 

lightly regarded by Gregory the Greate It displayed nothing 
60 much as the arbitrary will of a meddling and heretical 
emperor and the fickle intellect of an ignorant and simoniacal 
pope. it is uncertain as to whether it did condemn Origen, 
whose neme it is almost certaiy was only inserted in its 
anathemas by Later forgericese 

  

The auestion of Origen's salvation exercised the minds of 

Certain scholastics during the Middle Ages. Stephen Binet, a 

Jesuit, wrote a little book, De Salute Origenis (Paris, 1623), in 
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Which the leading writers on the subject debate the question of 

4 certain BSarnius proposes a descent to the 

At last the final revi-e 

Qrivents Salvation. 

infernal regions to ascertain the truthe 
Sion of the heresy trial is wisely left with the secret counsel of 

a3 
22 ~ According to Gratton, Luther questioned whether Origen was 

not "doomed to endless torment" for-his impiety. Pico della 

andcola was prectically condemned for declaring that it was more 

recsonadvle to believe that Origen was saved. “Since the seven- 

teenth century he has received the eternal condemnation of the 

papacy."“" Yairweather comments on Luther's opinion: 

The great Reformer's unfavorable eatimate of Origen was 

possibly due, however, more to the impatience with which a 
practical mind is apt to view the idealist and his long-spun 
theories than to anything else. It is worth recalling that 
in his Table Talks he quotes with approval what Origen,;says 
about the power of devils being brokon by the saints. 

In addition to the decided reaction against Origenism and the 

positive contributions made by the Alexandrian, his significance 

also in the fact that his influence continued to manifest 

His thoughts and 

lies 

itself in the Church throughout the Middie Ages. 

words were appropriated and handed on by the Latin Fathers, es<- 

peclally Hilary of Poitiers, Jerome, and St. Ambrose. In this way, 
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as well as by direct translations of some of his works, Orisen'’s 

ideas continued to penetrate the thought life of the Church. 

It supplied a by no means insignificant element in the very 
Miscellaneous body of traditional interpretation which pre=- 
Veiled till the fresh and open study of the meaning of 
Scripture was restored, chiefly by the Revivers of learning 
just before fhe Reformation, and by some of the Reformers 
thenselvese 

The clearest exponent of Origenisa in the Middle Ages is John 

Scotus Erigena (de 1305) in his iéea of the co-eternity of God 
R 

and matters? 

From the previous discussion it appears that those elements 

in Origen's system which were decidedly heretical found little 

Vogue in the Controversies. It was with the orthodox or semi- 

orthodox tenets of his dogmatics that many took issue, particu- 

larly in his doctrines of the Son and Spirit. ‘Where Origen was 

found to be in harmony with Scripture, his views were cited as 

being worthy of adoption. ‘Where there was serious question as 

to his adherence to revealed truth, there was controversy. In 

both instances Origen’s significynce for the Church Universal 

{ 
was greate 
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CONCLUSION 

In light of the research of historians and opinions of the 

doctors of the Church, Origen cun be viewed as exerting a dual 

influence. Wis significance can be seen on the one hend as escha- 

tologiczl in the sense that he is the final and ultimate expres=- 

Sion of the intellectual atmosphere of tke preceding ages of the 

hoistian erae On the other hand, he is the beginning of a period 0
 

of intense intellectual activity which divided the Church for 

&cnerations to conmee 

in reviewing the Fathers' views of the doctrine of God in the 

second century, we have become aware that their ideas were not as 

explicit as in later Christendom. Orizgen, standing at the end of 

& period, made explicit the doctrine of the Trinity as found in 

the Scriptures and as reflected in the writings of his predeces-= 

sors. le asserted that God, the Fatrer, was creator and preserver 

ef all matter; thet God, the Son, was redeemer (albeit a gnostic 

Fedeemer) of all mankind; that the Spirit was operative in all 

All three Persons are equal in honor and dignity, power 

Yet 

seintse 

and glory, since all belong to tiie essence of the godhbead. 

all three are separate existences, each One with His own sphere 

of activity unigue to liim. All are eternal, equal in all things, 

yet the Son and Spirit are in a sense subordinate to the Father 

since they owe their existence to iiim. 
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In the life of Origen we have observed that the Church of the 

third century A.D. mirrored later ecclesiastical history in its 

involved controversies, ferments which were due in no small port 

ta the cencern for a Scriptural definition cf the faith. In this 

we have noted that the Church Catholic, guided by the Scriptures, 

accented the OUrigenistic formulations wkere orthodox, but rejected 

ane denounced as heresy all that appealed simply to reason or the 

imagination for its authority. 

The influence of Origen on later generations of Christendom 

stems primarily from his hermeneutical principles and the results 

of his method. ‘The question has yet to be solved with unanimity 

in Christendom, at least with clarity and precision, exactly where 

the aeat of authority liess Although Seripture is taken as the 

source and norm of faith, many Christians are divided concerning 

the methods of its interpretation. Those holding to the Alexandrian 

views seldom appeal to Origen because of the stigma attached to his 

name, yet they are nevertheless indebted to him for a clear expres- 

Sion of the allegorical methods Those who hold to the literal 

principles as expressed in Antioch by Theodore of Mopsuestia often 

fail to take into account other matters such as symbolism and 

typology. 

Not only can Origen's influence still be felt in the area of 

hermeneutics and theology, but his eminence as a personage standing 

at the head of a period can be seen in the centuries of conflict 

following his death. This conflict eventually resulted in the 

filiogue controversy and the great schism between Sast and West. 
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Oris ictiy whatever might be the faults attributed to hin, cannot be 

Charged with authoring this schisa; however, in the early years of 

the Struggle his name was certainly prominent in discussions. 

Hence, the influence of Origen as a polar figure in the his- 

tory of the Church has been both positive aad negative. ‘Te have 

seen both tnfluencés in his doctrine of God and have observed thet 

these influences were due in part tu preceding theology, to the 

allegorical method, and to the intellectual atmospnere of the 

tines. 

t is incumbent upon the Church historians of today to judge bo
 | 

the merits of Origen in a spirit of understanding charity. lie has 

vecn the victim both of unmeasured censure and indiscriminate 

praise, neither action being based on the historical facts of the 

Case. fis atbempts at a systematic presentation and explanation 

of the Rule of Faith, his works on criticism ani interpretation, 

his grent apology and many commentaries, his purity of life, and 4 

zeslous labors marized an epochs
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