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THE ANGEL --- ----- OF THE LORD -- --- ----
in the 

OLD --- TEST AKE BT. ---------

From the very beginning of time God had manifes

ted Himself visibly to men. But it was not until Abram had 

entered Canaan that we read of God appearing to men ( Gen.12, 

7). Among the appearances of God we also oount those made 

by the "Angel o~ the Lord", the1?li7_: r(!{ ~-( Gen.16,7), also 

called the "Angel of God", the 1'-''~J'llf rl!ll• or /J '!7 '>«,f -7~/ ~ 
(Gen.21,17; 31,11). 

Who is this "Angel of Jehovah", the ,7 / ,7_~ :J~1 ~? 

This term is expressly used of men sent as messengers by 

God. The prophet Haggai is• oalled "The Lord• s Messenger", 

17/.ll_.' :J,tf-1 (Haggai 1,13) and likewise (Kal.2,7) the priest, 

the messenger of the Lord of hostsnjl(1r11{1~.' 1/~~~• Holy 

spirits or angels are also designated as messengers of God. 

Jacob saw the angels of God, /5 117":,K '.JKJ-', asoending and . ~:· .. -: : -
descending the ladder (Gen.28,12), and on leaving Laban he 

met the angels of God j;/'17· /I(, :J/(2 ~. at :Y:ahanaim ( Gen.32, l) • . :·: .. -.' .. -
Is the "Angel of the Lord" to be reckoned as one of that 

innumerable host whom Jacob saw? Is He a oommon angel, a 

created spirit, undistinguished from all others? Is He, 

perhaps, a more exalted spirit, exoelling the others in 
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digni~y and power, but still, like them, subordinate to 

their Creator, from whom He receives orders? Or is He the 

uncreated Angel, God Himself in one particu1ar phase of 

His self-manifestation, united in essence with Jehovah, yet 

olearly distinct from Him, in other words, the New festament 

Logos? 

~he moat generally accepted opinion is that the 

Angel of the Lord is a created angel, through whom God 

issues and executes His commands, and who speaks and acts 

in His name. "fhe fact that divine names, works, and 

attributes are ascribed to this creature is accounted for 

upon the theory that the personality of the angel recedes 

into the background to such an extent as to be almost 

entirely merged into the person of the sender, yes, to such 

an extent that the persons addressed, and even the holy 

writers, unmindfu1 of the fact that created angels speak, 

recognize only the sender, giving to the messenger names 

and powers properly belonging to God only" (Rev. Laetsch). 

This view was taken by some of the early Church 

Fathers, Augustine, Jerome, and Gregory the Great. Roman 
1-

Catholic expositors then adopted it, for it secured to them 

a Biblical foundation for their worship of angels. Sociniane, 

Unitarians, Rationalists use it as a prop, a support for 

their antitrinitarian doctrine. And in recent times this 

conception of the Angel of the Lord found in Steudel a 
... ""'"'' defender, and with certain modifications in Hofme:x,n (Weissagung 
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und Erfuellung-1) from whom it has been adopted by Kurtz and 

Delitzsch, who gave up their former view under Hofmann•s 

influence. But whereas Steudel, for instance, assumes that 
.. 

some angel from among the vast number was specially commiss-

ioned by God for each separate occasion, leaving it uncertain 

whether one and the same angel was always employed, Hofmann 

thinks him to be always one and the same angel. We will, 

however, in the following, confine ourselves mainJ.y to 

Kurtz and Delitzsoh, and attempt to present their view 

regarding the Angel of Jehovah. 

Delitzsch, in his Commentary on Genesis, Ed.6,p.283, 

says, the Angel of the Lord is an angel, in whom Jehovah 

is, and whom He employs as the organ of His self-attestation. 

That the angel, without himself being Jehovah, can call 

himse1f Jehovah, and allows others so to oall him, is 

permissible, beoause the ambassador perfectly represents 

the person of the sender. He applies the prinoiple: "Quod 

quis per al.ium feoit, ipse fecit". As evidenoe he adduces 

examples not onl.y from Grecian literature, but also points 

to Exodus 3,6. New Testament passages such as Acts 7,30. 

38.53; Gal.3,19; and Hebr.2,2; 13,2 are said to oorroborate 

this view. Kurtz, in his History of the Old Covenant, 

Vol. l,p.183, states that his own position is similar to 

that of Delitzsch, that, although he formerly regarded the 

Angel of the Lord as of the same nature with Jehovah, yet 

a reconsideration of the matter compelled him to relinquish 



his standpoint, and to adopt the view of Hofmann. x.urts•s 

greatest diffiou1ty lay in this that his former view seemed 

to imp1y two different modes of Scripture teaching and 

interpretation. Re asserts, namely, that the appearancasof 
JI t 

the °"(f"~"s 1'"(}"1 ,,.in the New festament are the same as 

those of the 1J./11; 1~1~ in the _Old festament. Re asks With 
:,' I 

De1i tzsoh, "Why shou1d the o1.q'-A r1.s 7(. 11e_,r.rl" who announcep 

the birth of John the Baptist be different in nature from 
~I I 

him who announoes that of Samson? Why shou1d the "'i"ti'r,~g.s Nie,rnr-

w'h.o smites Herod Agrippa, so that he dies, be different in 

nature from him who, in one night, destroyed the host of 
. ,, . 

Sennacherib? Why shou1d the r:Aj'tf'-'Aos 7r!v~c O u who encourages 

Paul. in his bonds, be different in nature from him who 

comforts Hagar when she is driven forth? (Hist. of the 

o.oovenant, 1 p.191) 

we Notwithstanding the strength of these arguments, 

neverthe1eaa ~old that the Angel of the Lord, of the same 

nature with Jehovah, yet personally distinct from Him, is 

the uncreated Angel, who in the fullness of time appeared in 

Christ. He is no other than the Logos of the !few Testament, 

who not on1y "was with God", but also "was God". The 

following passages will bear out this oonolusion • 

. I Genesis 16 1 7-14. 

Hagar had fled from Sarai, her mistress, toward 
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her native country, into the wilderness of Shur ( Exocl.15, 

22) • Here the 17-; ,, ' !J }il~~ found her and directed her to return 
T : -:--

to her mistress and submit to her. He then ascribes to 

Himself a di vine work; namely, the innumerable increase of 

Hagar's posterity. Of His own authority does He promise this: 

"! wi11 nmJ. ti ply thy seed, 11 even as God ( Elohim) Himself 1ater 

on assures Abraham, in answer to his prayer, that He wou14 

D111ltiply Ishmael exceedingly and make him a great nation. 

( Gen.l 7, 20) • It is to be noted in this o·onneotion that the 

Angel of the Lord makes use of no expression as "Thus saith 

the Lord", as is the oase when a oreat~re-messenger brings 

a message of God to man ( Judg.6 1 8; l Kgs.12,24). Thie 

phrase is used by Him only on two ocoasions (for whioh of. 

remarks Gen.22,6; Zeoh.3,7), otherwise He always and without 

exception speaks as if He were the Director of all things, 

He does not appeaJ. to any divine mission, but invariably 

speaks and aots as on1y God oan speak and aot. But He also 

makes a distinotion between Himself and Jehovah. Thus He 

here promises Hagar the birth of Isbmael, characterises him 

and says that Jehovah had heard her affliction ( v.11.12). 

When the .Angel of the Lord was departing from Hagar, she 

looked after Him and beheld that whioh forced the oonviotion 

upon her tbat she had seen God. She cal.ls Him, the Ange1 of 

Jehovah, that spake unto her: 0 Thou art a God of seeing", 

i.e. a God who allows Himself to ·be seen. The holy writer, 

l/Ioses, also oaJ.ls the Angel of the Lord God, for he relates: 
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"She oalled the name of the Lord that spake unto hern, thus 

direotly oalling Him God. Hagar gives expression . to her 

surprise at being still among the living, even though she 

had seen God, by saying: ''Have I al.so seen here after seeing" 

i,e. have I remained aJ.ive after having this vision of God? 

So fear ot death seizes upon her, beoauee of the nearness 

of God. Cf. al.so Gen.32,31; JUdg.6,22; 13,22; Is.6,6. fhie 

fear ie closely connected with conscience and sin. Ever 

since Adam heard the voice of God in the garden after the 

Fall, al.l of his descendants also join him in hie statement: 

"I was afraid" ( Gen.3,10). Conscience smites man and 

oonvicte him of his gu.ilt before the holy God and tells him, 

he is worthy of death. When Hagar, therefore, realized 

that she had seen God, she too 'was afraid'. Because of this 

appearance of the Angel of Jehovah to Hagar at the fountain,~ 

---------------

The question has been asked: "Why should the Angel 
of Jehovah first appear to the Egyptian bondwoman, Hagar?" 
We answer with another question: "Why should the risen Christ 
first appear to Mary Magdalene, and not to his mother or 
John?" In the preceding chapter, Genesis 16, God had made 
a covenant with Abram. The ADgel ·of the Lord makes hie ap
pearance only when it is to the benefit of the house and - ~ 
race of Abram~ And that he fiTet appeared to Hagar arose simply 
from the oiroumete.nce that her flight was the first event 
after the conclusion of the covenant which cal.led for an 
interference on the part of Jehovah; Hagar belonged to the 
household of Abram, and the seed of Abram, to which she was 
to give birth, was included in those general promises of 
blessings whioh had been made to the seed of Abram. (Xurtz, 
History of the Old Covenant, 1,188 sqq). 

I 
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the well reoeived the name Beerlabairoi, 
*2 

Well of life of vision, the well at whioh a person saw God 

and remained alive. 

S'UmiARY: 

"Here in the first appearance of the ?itaJ.eaoh 

Jehovah, we note that He speaks as God, ascribes to Himself 

a divine work, hears the prayer of Hagar, and is recognized 

by her as God, which exoi tea fear of death in her". 

---------------
*2 

Gesenius Hebrew Lexioon. 
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tt Genesis 18. - ......................... -
God had in the previous chapter..._ ohanged Abram's 

name to Abraham... and Sarai• s to Sarah. and had given him 

as the visible sign of the covenant-relation which He es

tablished with him (15,18) the rite of ciroumoision. Shortly 

after he was privileged to receive and entertain the Lord 

in his tent. Chapter 18,1 tells us that Jehovah, aocompanied .. 
by two oreated angels ( Gen.18 1 22; 19 ,1) appeared to Abraham 

at Mamre, in what form the next verse tells us; namely, as 

three wanderers. Abraham recognizes God and, prostrating 

himself, addresses Him in verse 3, saying: ''My Lord, if now 

I have found favor in Thy sight, T)'~'.>.'4pass not away, I 

pray thee I from thy servant. '! · 7 Ji;, my Lord I the all-

powerfu1 God, not , J • 7 }( my lords, which wou1d include 
- ~ * 

the angels 
I 

nor , J ·7 )( , a mere honorary title. In 
. -· . 

the next verse he addresses all three: "Let a little water 

be fetohed., and wash your feet /J;?) I .l 7. and rest :you.reel ves, . . .. : --
·7 J ')} fli17 7 under the tree" • The Angel of the Lord is also 

-: T • : 

distinguished from the other angels in the conversation that 

then followed. In verse 6 "they said, So do", and verse 9: 

"they said unto him, Where is Sarah, thy wife?" · In the 

"they" all three men are inoluded, one very likely speaking 

and the other t~o giving their assent • 

But in the next verse (10) where a divine promise 

---------------
* Ed. Koenig Woerterbuoh, 'J ·7 )(, meint der illherr. 

T -: 
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is made, Where the birth of Isaao ie annotmoed, whioh, hu

manely speaking, was impossible (v.11.12) 1 there we note a 

sudden change of persons, there the Angel of Jehovah 

Himself speaks: "And al said, I will oertainly return unto 

thee according to the time of life; and, lo, Sarah, thy 

wife shall have a son". Verse 13 removes the last vestige 

of doubt that the Angel of the Lord was present in one of 

these men, for there the author of Genesis tells us: "And 

Jehovah said unto Abraham, Wherefore did Sarah laugh?" But 

in view of what we are told" Ex.33, 20: "There shall no man 

see me and live". we oan only assume that Jehovah appeared 

to Abraham in His Angel, the Angel of the Lord. Sarah had 

been standing behind the Angel when He had promised the 

birth of Isaao. Thinking herself unobserved, she laughed 

within herself, doubting. To bring to her knowledge that He 

who made the promise was truly omnisoient and omnipotent, 

the Angel ~eproves her and conviots her of falsehood, when 

she denied having laughed. 

\Ve would point out the marked similarity between 

this appearance and the one recorded in Judg.6,11-24: in 

both the Angel of the Lord appears 1n human form, comes as 

a traveler, and allows food to be set before Him. 

Upon the departure of the three men, Abraham ac

companied them on their way to Sodom (v.16). Thereupon 

follows the announcement of the destruction of Sodom and 
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Gomorrah to Abraham, and hie great interoeasory prayer in 

their behalf. fhroughout, however, it ia the Lord (Jehovah) 

who spoke to Abraham (v.17.20.26). It ia Jehovah, With 

whom Abraham ·pleads the oause of the doomed oitiea (v.27.30. 

31.32) , and Him he al.so oa1la "the Judge of all the earth" 

(v.26). A olear dietinotion ie made (v.19) between Jehovah 

and the speaker, the Angel of the Lord, who also in verses 

10~17 sqq, and 26 sqq. predioatea of Himself what tru1y 

oan on1y be said of God: He gives a divine promise, He 

reveal.a what is decided in the counsel of God, and, due to 

the interoessory prayer of Abraham, is willing to show 

meroy, yea, to spare the cities in the plain for the sake 

of ten righteous people living therein. He With whom 

Abraham has to do, always and without exoeption, speaks 

as God Himself a.nd is expressly oa1led 

than eight times, and 

SDl\W'LAR Y: 

'J' 7 J< five times. 
r -: 

17 117) no fewer 
T _-

The Angel of Jehovah ie equal and ident1£ild 

* with Jehovah, yet distinct from Him; He speaks as God, 

He gives a divine promise; He aeoribes to Himself divine 

works; He is recognized as God by Abraham and called suoh 

by the writ er of the .. narrative. 

---------------* Regarding ohapter 18, even S.R.Driver in "fhe Book 
of Genesis" p.184, says that the Angel of the Lord who "is a 
self-manifestation of Jehovah, speaks and aots with His 
( God• a) authority". 
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When we oompare chapter 18 with chapter 19, we 

note that in the former three men are 2poken of, wherea~ in 

the latter two angels are mentioned, although they evidently 

are the same ones that are mentioned in 18,22, as the 

de£inite artiole { ) in 19,l shows, the two 

definite known messengers. Now the question arises, why we.a 

the Angel of Jehovah not direotly mentioned as being one 

of the three men in chapter 18. ?day we venture to suggest 

that it was on purpose that no direot mention was made of 

Him, so that there would be no confusion in the mind of the 

readers as to the differenoe in nature and essence between 

the and the created angels? 

Delitzsoh (Nauer Commentar ueber die Genesis, 

5.ed.p.283), in aooordanoe with his view regarding the Angel 

of the Lord, says, that all three men were "finite spirits 

made visible"----- Die Gesohiohte,o.18-19,28, wird zeigen, 

dasz der Herr ala in allen drei dort ersoheinenden Engeln 

seiend gedaoht 1st, dasz nioht der eine vor den andern Jahve 

selbst in siohtbarer Ersoheinung 1st, eondern a.lle drei, 

aber in untersohiedlioher Weise je naoh dem Willen des ihrer 

als seiner Organe sioh bedienenden Gottes, dasz also alle 

Drei versiohtbarte endliohe Geister sind"--

Luther claims that the three men were three angels; 

the third being honored as Jehovah, because he was the bearer 

of Jehovah's word, "Ioh folge erstlioh der gemeinen Art und 
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Weise der Sohrift, die da sagt, daez Gott rede, wenn Engel 

oder heilige Meneohen reden aus Gottee Befeh1 oder Offen

barung. Darnaoh veraohte ioh nioht, nooh will ioh, daez 

jemand veraohten soll das Zeugniss der Epietel ·zu den 

Hebraeern. Derselbe eagt, Kap.13,2, klar, ·daez etliohe 

Engel zur Herberge aufgenommen und ea nioht gewu.set" 1,1183. 

Kurtz (Hist. of the Old Covenant 1,192) also points 

to Hebr. 13,2 sqq. and olaims that if it had been understood 

that Jehovah had been one of these three, the writer to the 

Hebrews "would oertainly have speoially pointed out the 

fa.ct that hospitality had been eo~muoh owned, that on that 

occasion the Lord allowed Himself to be entertained". 

However, the objection raised that Hebr.13,2 

points to the fa.ot that the three visitors of Abraham a.t 1iiamre 

were "finite spirits ma.de visible" ( Delitzsoh), is well 

answered by Hengstenberg (Ohristology of the o.~estament, 

1,122): The author of the Epistle to the. Hebrews intends 

to connect the events which happened to Abra.ham .!m! Lot 
, 

equally -- Z"' Y •~ -- . and for this reason he did not go beyond 

what wa.s oommon to them both. 

llr ~Q;enesis 19 11-26. -
Altogeth~r different is the reception of the two 

angels (of. foregoing remarks) by Lot. He addresses them 

1 J · 7 l( not 
... -: I 

' J · l J! • Throughout the story we read: "The;r 
T -: 
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said" until we oome to verse 17: ~And it came to pass, when 

they had brought them forth abroad, that.!!,! said, Escape for 

thy life". Who is this "he"? I.t is the Lori Jehovah, who 

had left Abra.ham and who now came to carry out Hie intentions, 

to destroy the cities of the plain. As Abraham, so Lot 

also recognizes Him at once and, turning to the three, yet 

speaking, in reality to the One, whom he knows to be more 

than a oreated angel, in whom he sees God, he says: 110h t 

not so, my Lord ( 'J · 7Ncf.18,3): Behold now, thy servant 
T' -: 

hath found grace in thy eight 7 ~J' '?!!J. and thou hast magnified . . 
? ] ~ fJ ! thy mercy 1 7 ~ /J whioh thou hast showed f/ ' .'ff r ~ 

. . 
verse 21 -- "And he said unto him, See, I have aooepted - -
thee --- I will not overthrow"; v.22 11I cannot do" --. -
Verse 24 also points to the correctneee of this view, for 

there we read: "Jehovah rained upon Sodom and upon Gomorrah 

brimstone and fire from Jehovah out of heaven". fhere is 

here a distinot contrast between the, so to speak, heavenly 

and earth1y Jehovah, between the hidden God and Him who 

manifested Himself on earth,b&tween Jehovah and the Angel 

of Jehovah. 

Hengetenberg and Keil do not think that the Angel 

of Jehovah was active in the destruction of Sodom and 

Gomorrah. Hengetenberg says: "In Genesis 19,18 Lot addresses 

the two angels by the name "':r • 1 l'( which belongs to God alone, 
T -. 
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and from the words which follow," thy servant hath found 

graoe in thy sight eta." 1 it is evident that, whilst 

addressing the messengers, he has the sender in his mind. 

The angels, again, in the same manner reply in Jehovah's 

name, not in their own, "see, I have aooepted thee oonoerning 

this thing a1so" eta. He then puts aside as without the 

slightest foundation the supposition th.at Jehovah Himself 

appears in v.17. He holds this to be the "one unquestion

ab1e instance in the Old Testament of ordinary angels 

appearing in the name_ of the Lord" and says that "in this oase 

the Lord is al.so addressed in them" ( Christology of the o. 
Testament, lV,290). 

And Xeil (Commentary on the Pentateuch 1,234) 

a1though admitting that the speaker attributes to Himse1f 

the judgment upon the oities (v.21,22) which is described 

in v.24 a.a executed by Jehovah, and that Lot addressed Him 

by the name of God (v.18), yet he arrives at the oonolueion 

that nLot recognized in the two angels a manifestation of 

God, and so addressed them (v.18) as Adonai (my Lord), and 

that the angel who spoke addressed him as the messenger of 

Jehovah in the name of God without its following from this, 

that Jehovah was present in the two angels". But surely it 

is mu.oh simpler and more in conformity with the plain 

meaning of the words as we read them, to think of the ADgel 

of Jehovah Himself being present! We infer this not oDl.y 

from the change in persons (v.17), but also from Genesis 
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18,20.21, Where the Angel of Jehovah, speaking to Abraham, 

d~olares Hie intention of going to Sodom and Gomorrah and 

oonvinoing Himself as to the condition of these cities, anc1 

from Genesis 18,!3, Where He "went his way". Comparing 

this with Genesis 19 ,17, and especially v.24 where the 

ohange in persona takes place, where one is recogniz~d ae 

the Lord, who then on the petition of Lot spares Zoar, and 

where the destruction is described, we cannot but infer that 

the Angel of Jehovah Himself was present. And finally, 

the account of Moses strengthens us in this belief, for in 

Genes is 19 1 29 1 where we a.re told: 11 God remembered Abraham, 

and sent Lot out of the midst of the overthrow", he refers 

baok to the conversation which Abraham had with the Lord, 

Genesis 18,23: "Wilt thou also destroy the righteous with 

the wicked"? 

Vie also cannot agree with Hengstenberg ( Christ-. 

. ology o-f the o.Testament 1,120) when he says: "it wou1d 

have been inconsistent with divine propriety", if the Angel 

o:f the Lord had taken part in the mission to Sodom. He 

oannot deny that the Angel of Jehovah was actively engaged 

in protecting Israel at the crossing of the Red Sea (Exod~ 

14,19 sqq); that He announced the continuance of the 

heathen power in the mia•t of Iara.el which would be a thorn 

in their side, and would scourge them continually, because 

they had not obeyed His voice in driving out -the Canaanites; 
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(Judg.22 ff); and that He told Israel to curse Meroz 

( Judg.6,2.3). 

SUMMARY: 

:.Lot recognizes the Angel of the Lord and 

ca1la Him God ( 'J ·7 ~) i The Maleach Jehovah ascribes to 
T -. 

Himself divine attributes, -- mercy, postponement of the 

impending destruction until Lot is safe from harm, the 

overthrow of the city itself--• A distinction is made 

between the Angel of the Lord and Jehovah. 

TV' - Genesis 21 114-19 • 

Hagar is in the wilderness, this time together 

with Ishmael, her son. God had hidden Abraham to cast out 

the bond woman and her son. Lacking water, Ishmael is 

about to die for thirst. In this distress ·11 God /J "~7 • ~ 'X' 
heard the voice of the lad i and the angel of Godp' ~7· J!f :Jlf t-!J . . . 
called to Hagar out of heaven". So ~ heard the weeping 

and crying of the lad, but the Angel of God answered. And 

He calls from heaven! That created angels never do; they 

always deliver their messages by coming to man. If that 

were not enough to prove the divinity of the Angel, verses 

17 b.18 would be conclusive, for there the Angel is clearly 

identified with God. The Angel of God says: "God hath 

heard the voice of the lad where he is, Arise, lift up the 
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• 
lad e.nd hold him in thine hand; for I will make him a -
great nation", -- the very words used by Elohim in Gen.17 ,20 

with reference to Ishmael, and by Jehovah with regard to 

Ieaao, Gen.12,2; 18,18. 

SU11!r.ARY: 

"Here as in Hie first appearance to Hagar 

(Gen.16,7) the Angel of God speaks as God, ascribes to 

Himself a divine work, and hears the unspoken word of prayer, 

but answers 1 t by calling from heaven. 

v - Genesis 22 111-18. 

Abraham is in the aot of sacrificing .Isaac, his 

only son, in obedience to the divine command, (22,2), when 

in the eventful moment the slaying hand is stayed. fhe 

Angel of the Lordi7/11; ~~j~called unto him out of heaven 

and said: "Lay not thy hand upon the lad, neither do thou 

anything unto him". ~hen, asserting Hie equality w1 th God, 

He adduces the reason why He, the Angel, forbade the 

sacrifice; "for now I know that thou fearest God, seeing -
thou hast not withheld thy son, thine only eon from me", 

thus again in unmistakable terms _identifying Himself, yet 

at the same time, distinguishing Himself f~om God. And 

after Abraham had in substitution sacrificed the ram, the 

Angel of Jehovah for the second time called out of heaven 
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(Of. remarks in Gen.21,14-19) and said: "By myself have 

! sworn, saith the Lord, for beoauae thou hast done this, 

and hast not withheld thy son, thine only son: That in 

blessing I will bless thee and in mu.ltiplying I will 

multiply thy seed --- and in thy seed shall all the nations 

of the earth be blessed; beoause thou hast obeyed !!!l voioe". 

He swears by Himself (v.16), evidently beoause 

there is none higher, Whom He oan oall upon as a witness. 

This is the only insta.noe on reoord in the history of the 

patriarohs that God swore on oath. And in order to show 

the immutability of His oounsel, the Angel of Jehovah by 

oath confirms the promised blessings whioh Jehovah had given 

to Abraham, Gen.12,2.3; 13,16; 16,6; 18+18; namely that 

he would have a numerous posterity and be the anoestor of 

Christ. Besides this solemn ratification, the Angel makes 

the promise still more weighty by adding: "saith the Lord 

,17 ,7 ~ - b 'I{ J. And al.l this, beoause Abraham had not w1 thheld 
T • ••• : 

his onJ.y son from the Angel (22.12), but obeyed His voice 

( 22,18). 

SUMMARY: 

"Thus in the strongest terms possible, the 

Angel of Jehovah asserts :_ His equality with God, Hie 

personality, and Hie divinity, . in that He approves of 

Abraham• s obedienoe to Him by giving him a blessing and 

., 
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oon:firming it by a.n oath. 

That Abraham really knew the Angel of Jehovah 

to be the God who had established His promises to him by 

an oath, ·is evident from the passage following. 

,!l Genesis 24,7.40. 

Abraham sends hie servant,·very likely Eliezer 

of Damasous, to Mesopotamia, there to arrange for the marriage 

of his son Isaao ( v.7): "The Lord God of heaven, Whioh 

took me from my father• a house --- and that aware unto me, 

saying, Unto thy seed will I give this land; he shall send 

hie angel j.) f( }.J before thee, and thou shalt take a wife 
T : - . 

unto my eon from thenoe ( cf.v.40)"--- According to Hebrew 

grammar a oertain, definite angel is meant.* The oath of 

which Abraham makes mention, evidently refers back to the 

offering of Ise.ao, for that is the only oocaeion, of whioh 

we lmow that God confirmed one of Hie statements to Abra.ham 

with an o a.th. But there it was the Angel of the Lord who 

swore that He would bless Abraham. lfow of this God, who there 

had given him the highest aesuranoe possible that unto hie 

seed all this land would be given,-- of this God Abraham 

---------------
* xautzaoh - Gesenius Hebr. Grammar par.127a: 
Every pronominal suffix attached to a substantive is to 
be ooneidered as a genitive determinate by nature. 
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says that He would send His angel before Elieser. Viewed 

in the light of Genesis 22,11-18; this can be no other than 

the Angel of the Lord. 

801\niIAR Y: 

"Abra.ham places his servant under the protection 

and guidance of the Angel of Jehovah. 

if.[! Genesis 31 111-13. 

At the point of secretly departing from Laban, 

Jaoob tells his wives: "The Angel of God ( /J; !' ·J~,?7 7/IJ~~) 

spake unto me in a dream, saying -- ! am the God of Bethel 

where thou anointedst the pillar, and where thou vowedst a 

vow unto!!!!" (v.13) The angel of God, evidently referring 

to the event recorded in Genesis 28,11-22, distinotly 

identifies Himself with the God of Bethel. 

Here at Bethel it was, that Jehovah appeared to 

Jaoob in a dream. s.tanding at the top of a ladder, upon 

which angels were ascending and descending, and making 

Hims elf known to him by saying: "I am the Lord God of 

Abraham, thy father, and the God of Isaac", He renewed to 

him the covenant-promise and the blessing first given to 

Abraham, and assured him that under His protection he wou1d 

again return to Canaan. What impression this vision made 

upon Jacob, is seen by hie exclamation v.16: Surely the 
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Lord is in this plaoe; and I lmew it not!" Conscious that 

the Lord had appeared to him, "he was afraid, and said, .. 

How dreadfu1 is this plaoel" (28,17).Ae with Hagar (Gen.16, 

13) this fear and awe sei~es him, because the nearness of 

the holy God inakes an alarming impression upon him; he is 

unholy, a sinner, and the consciousness of sin grows into 

fear of death in him. For this reason Jacob "was afraid 

and said, How dreadful is this plaoel" Similar instances 

will be noted as we go along. 

The vow, however, which Jacob then made to God, 

(Gen.28,20) is here in our place (Gen.31,13) said to have 

been vowed unto the Angel of God ('where thou vowedst ·a vow 

unto!!!!'). ~his vow he fulfilled upon hie return when at 

Bethel he erected an altar unto the Lord (Gen.36,6 sqq). 

Thereupon God appeared to him again and confirmed hie name 

of Israel and renewed the promise of His blessing. This we 

are a1ao told Hosea 12,4.6.: Jacob "had power over the angel 

and prevailed: he wept and made supplication unto him; he 

found him in Bethel". On leaving Canaan Jacob made a vow 

to God ( Gen.28,20); upon his return he kept hie vow ( Gen.36, 

6.7), but aocording to our place (Gen~31,13) the vow was 

made to the Angel. Manifestly, therefore, the Angel of God 

is on an equality with God, He is coordinated with Jehovah. 

Yet, despite the fact that in the vision of 

Jaoob'a ladder (Gen,28,12-13), where Jehovah stands out in 

marked oontrast to the created angels, the Angel of the Lord 



• · 

-- I 

is not expressly mentio11:ed, yet in Gen.31,11-13, the Angel 

of God identifies Himself with that God who there appeared 

to Jacob. Can we not infer from this, that even there, where 

Jehovah simply is mentioned as 00DDJ1unioating some message 

to man; e.g. when He appeared for the seoond time at Bethel 

to Jaoob, the mediation through His angel is to be assumed? 

SUMN"J..ARY: 

nThe personality, yet also the identity of the 

Angel of God with Jehovah is brought out in marked contrast 

to created angels. He asserts his divinity, Re speaks and 

acts as God, gives a divine promise, divine honor is given 

Him, and fear of death is experienced in His presence. 

v1ll Genesis 32 124 sqq. 

On his return journey from IIesopotamia to Canaan, 

Jacob had reaohed the Jabboit._ and had transported his family 

and all of his possessions to the other side of the river. 

He remained behind alone. "And there wrestled a man with 

him unt 11 the breaking of the day" • Though the 1'Yan" wished 

to break off the contest, Jacob refused to let Rim go until 

He had info1,ned him of Hie identity. Not directly and 

distinctly does the "Man" make Himself Jmown, but by two 

unmistakable signs is He recognised as God; first, by giving 

Jacob -- the cunning, self-helpful supplanter -- a new name, 
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viz., Israel,- God's fighter, one Who wrestles with God; and 

secondly. by bestowing a blessing upon him. When Jaoob 

asked Him: "Tell me, I pray thee, thy name?"; His opponent 

asked him a oounter-queetion: "Wherefore is it that thou 

dost ask after my name?11 Thia question and counter-question 

coincides remarkably with Judg.13,17.18, where Manoah asks: 

"What is thy name?", and the Angel of the Lord counters with 

a similar question: "Why aekest thou thus after my name 

seeing it is wonderfui ?" And to what oonolueion did Jaoob 

oome after his encounter? He is firmly oonvinoed that it 

was God with whom he :wrestled, as we oe.n see from v.30 11A.nd 

Jaoob oalled the name of the plaoe Peniel: for (he says) I 

have seen God face to face, and my life is preserved". That 

he was not mistaken in this, Hosea, 12,3-6 tells us: "He 

( Jacob) took his brother by the heel in the womb, end by his 

strength he had power with God: yea, he had power over the 

angel :/ i_J f .!'- ~ 't and prevailed: he wept and made supplication 

unto him: he found him in Bethel,·ana there he spake with 

us : Even the Lord God of Ho ate; the Lord is his memorial 11
• 

Here we are expressly told that the man with whom Jaoob 

wrestled, was an angel, not, however, a created angel, but 

the angel of God, for "by his strength he had power with God 
11

• * 

---------------
* In both Gen.32,28 and Hosea 12,4 the expression 
"had power", 11 terally, "oontend, etri ve wi th11 

, refers to 
the battle of Jacob with the Man, for both times the verb 

,, 1 w is used, which ooours only ln these two plaoes. 
T 1" 
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Who it was, unto whom Jaoob made supplication, Hosea 12.6 

tel1s us: Even the Lord God of hosts; Jehovah is hie (the 

angel's) memorial., i.e. the name, by whioh He is brougiit into 

remembrance, by which He is mentioned (Of.Exod.3,16). So 

the memorial, by which God wants to be known unto all 

generations, is equa1ly ascribed to the Angel, whom Hosea 

identifies with the Lord of hosts, with Jehovah. Therefore 

the only conclusion we oan arrive at is that the Angel of 

the Lord and Jehovah are one in essence and being, only that 

the former is the visible manifestation of the latter, the 

invisible God, who says of Himself; 11 1 am the Lord; that 

is my name; and my glory will I not give to another, neither 

my praise to graven images" (Is.42 1 8). Truly, the name 

by which Ee would be known among men is 'Wonderful' 

Jud3 .13,l8; Is.9,6. 

Here again we ask the same question as when we 

discussed the vision of Jacob's ladder: Because the Angel 

is not directly mentioned, can we not infer from our place 

(Gen.32,24), compared with Hosea 12,3-5, that the Angel 

of the Lord is the medium by which God communicated with 

man? 

That peculiar £ear which seizes upon man, when he 

becomes conscious of the nearness of God's presence a1so 

grips Jacob, who expresses his surprise and gratitude that, 

though he had "seen God face to face", his life had yet been 

preserved (32,30). 
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SUIYIMARY: 

"~he Angel of the Lord, therefore, is proven 

to be the same in being and in kind with God, a divine 

work is ascribed to Him; divine honor is given Him; He is 

called God, and fear of death is exoited in His presence. 

]X Genesis 48 116.16. 

Jacob, on hie death-bed, reviews God's wonderful 

providence and gu.idanoe in his and hie forefather's life and 

implores for Ephraim and Manasseh, Joseph's sons, the 

blessing: "God, before Whom my fathers Abraham and Isaac 

did walk, the God which led me all my life long unto this 

day, ~he Angel which redeemed~ 1/1'!7 l'f~~f! me from all evil 1 

bless the lads". Jacob here plaoes the Angel on an equality 

with God. A permanent character, which oould not be said 

of a mere messenger of God, a created spirit, is here 

attributed to the Angel. At the same time the person of the 

Angel is distinguished from that .of God. It is to be noted. 

that the verb "bless" is in the singular number, which · 

clearly indicates that the Angel who redeemed Jacob, is 

connected with the God~ before whom Abraham and Isaac walked, 

and who fed, led and provided for Jacob, by oneness of 

nature. In other words "the triple mention of God is by 

the singala.r :J 2t ! resolved into the unity of the divine 
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nature" (Keil; Comm. on Pent.1 1384). Xeil also rightly 

points out that the 'triple reference to God -- contains a 

foreshadowing of the Trinity, though only God and the Angel 

are distinguished, not three persons of the divine nature'. 

Hengstenberg remarks that, if here a created angel 

were meant, we then could not avoid the inference, tbat God 

is, in all His manifestations, bound absolutely to the 

mediation of lower angels (Hengst. Christofogy of the Old 

Testament 1,126). 

SlnvIM.AR Y: 

"The identity and equality of the Angel with 

God, and yet His distinction from the person of God, is 

expressly stated, and inasmuch as Jacob invokes His bless

ing on Joseph's sons, divine honor is given Him. 

• ~ Exodus 3,1-14 • 

The children of Israel were groaning under the 

oppression of Egypt, when the Angel of the Lord appeared to 

Moses on hit. Horeb, keeping the flock of Jethro+ his father

in-law. Exod.3,2 gives us the general heading for the 

following manifestation: "The Angel of the Lord ,1;,1~ ~l(~.!J 
. T • -: --

appeared unto him in a flame of fire out of the midst of 

a bush" which, however, was not oonsumed. Moses draws 

near to investigate the miraou.lous vision of the bush that 



. 
; 

was burning and yet was not burned up - ''And when Jehovah 

saw that he turned aside to see, Elohim called unto him, 

out o:f the midst of the burning bush", addressing him in the 

same manner that the Angel of Jehovah aooosted Abraham 

Gen.22,11, whereupon Moses answered with the same words as 

his forefather: "Here am I", Preparing him by His oornmand: 

"Draw not nigh hither: put off thy shoes from off thy 

feet, for the plaoe whereon thou standest is holy ground", 

that he stood in the presence of God, the Angel of -Jehovah 
., 

then reveals Himself to lloeea: I am the God of thy father, 

the Godo~ Abraham, the God of Isaac, and the God of 

Jaoob 11
, thereby, through this very name, reminding him of 

the promises made to the patriarchs. It is obvious that 

the contention of Delitzsoh, (Nauer Comm. ueber die Genesis 

6.ed.284) who holds that the Angel of the Lord is the mere 

organ, out of whom the invisible God is here speaking, 

:falls down, for it is impossible for a mere created angel 

to speak of himself as being the God of Abraham, Isaao, 

and Jaoob. Knowing himself to be in the presence of God, 

the same :fear that we noticed in Hagar and Jacob, comes upon 

Moses, and "he hid his face, for he was afraid to look 

upon God". The striking similarity of the next few verses 

with Gen.16,13-16 aannot merely be incidental. There 

Jehovah had fo1·etold Abra.ham that his seed was to be a 

"stranger in a land not their's", that hie seed was to be 
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ens1aved and afflicted, but that after four generations 

they would "come out" again and return to Canaan. Here, 

however, the Angel of Jehovah~ Whom the writer of Exodus 

expressly C!U,ls Jehovah, says: "I have surely seen the 

affliction of B!l people --- .! know their sorrows. And I -
am oome down to deliver them out of the hand of the 

Egyptians, and to bring them up out of that land into a 

good land and a large, unto a land flowing with milk and 

honey --- theory of the children of Israel is oome unto 

ma: and.! have also seen the oppression wherewith the 

Egyptians oppress them". So the fu1fillment of the predict-
. 

ion made by Jehovah to Abraham, is here ascribed by the 

Angel to Himself. It was He who, having seen the servitude 

of Israel, who through the covenant with Abraham were His 

chosen people, would now release them and bring them again 

to the promised land. And for this purpose He selected 

Moses; He oommissioned him to be the leader of Israel, 

saying: "I will send thee unto Pharaoh, that thou mayest -
bring forth my people out of Egypt" ( of .Aots 'I ,30-34). 

When shrinking Moses, however, showed himself diffident in 

---------------
* mn Exodus 3,2 the Angel of Jehovah appeared 
to Moses at the burning bush, but it was Yahweh Himself whom 
Moses turned aside to the bush to see {v.4), and it was 
Yahweh who spoke to Moses { v.'I). -- Barton: 11fhe Rei. of 
Israel, p.1'14. 
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carrying out this charge, the Angel encouraged him, even as 

He heartened Gideon ( Judg.6,16) by assuring him: "Certainl.y 

I will be with thee", and then He revealed to Moses Hie 

majestic name, the great "I Am That I Am", which showed 

Him to be the unchangeable, eternally faithful covenant 

God. This name Jehovah, which is also given to the Angel 

of Jehovah (Hosea 12,5) was to be His "memorial unto all 

generations". 

SUlvThiAR Y: 

"The transition from the Angel of Jehovah 

( v.2) to Jehovah and Elohim { v.4) proves the identity of 

the two, as does also the fact that He pronounces Himself 

to be the God of the patriarchs, that He ascribes to Himself 

omniscience and omnipresence, that He promises to deliver 

the children of Israel and guide them to Canaan, that He 

assumes the prerogative of giving 11oses a divine commission, 

and that He attributes to Himself that highest revelation 

of God's name in the Old Testament, Jehovah, I Am That 

I Am. 
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X! Exodus 14 119.20. 

After their exodus out of Egypt, Israel was 

encamped on the shore of the Red Sea, at Pihahiroth (Exod. 

14,9). Recovering from the panic caused by the death of the 

firstborn, Pharaoh and his chariots set out to overtake 

Israel. Shut in on all sides by the sea, the mountains, and 

the Egyptian army, Israel despaired and complained against 

Moses. But Moses directed them to the Lord~ In what manner 

this rescue was effected v.19, tells us: "And the Angel 

of God, 1'.;J' ;:r P r.f:l ':/lf~~
1
whioh went before the camp of Isr9:el, 

removed and went behind them: and the pillar of the aloud 

went from before their faoe, and stood behind them. And 

it came between the camp of the Egyptians and the camp of 

Israel -- so that the one came not hear the other all the 

night." Thie is the same pillar* of aloud that directed the 

march of msrael (Exod.13,21). There it was Jehovah who 

''went · before them by day in a pillar of aloud, to lead them 

the way; and by night in a pillar of fire, to give them 
,, 

light; to go by day and night. So in other words, "Jehovah" 

and the "Angel of Jehovah" are interchangeable. ~he 

shifting of the oloud purposed the safeguarding of Israel 

---------------
* That in Exod.14,19 the same aloud is meant as in 
13,21, is evidenced by the definite article in the former: 

7 ~ ~ q 1 ·7 ~ ~ , whereas the latter remains indefinite: -,=,.J >!, 
7.J)J 
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from destru.otion. This preservation is asoribed to the 

Ange1 of Jehovah, who by plaoing Himself behind them was 

their defense against the Egyptians, wb.ioh aooording to 

Ps.34,7 is part of His offioe ("The angel of the Lord 

enoampeth round about them that fear Him, and delivereth 

them" ) • fhis puts us in mind of the deolara tion of the 

Ange1 of the Lord in Exod.3,8, When He tells Moses: "I am 

oome down to deliver them out of the hand of the Egyptians 

and to bring them up out of that land into a good 1aud and 

a large" namely Canaan. 

SUMMARY: 

"The Angel of the Lord is here identified 

with Jehovah and the divine work of leading and proteoting 

Ierae1 is aJ.1eged.of Him. 

X!!' Exodus 23 1 20. 

After Jehovah had promulgated His Ten Words from 

Mt. Sinai, (Exod.20,1-21), the leading features of the 

covenant constitution are desoribed (Exod.20,22-24,2), 

• 

among whioh also the ~elation which woul.d exist between 

Jehovah and His people, provided they ful.filled the required 

ob1igations, is pointed out. Right at the beginning of this 

1aet section the Angel of the Lord is mentioned: "Beho1d, 

I send an angel ( 71 'ff~) before thee, to keep thee in the 

-31-



• 

way and to bring thee into the place which I bave prepared. 

Beware of him and obey his voice, provoke him not; for he 

will not pardon your transgressions, for my name is in him, · 

But if thou shalt indeed obey his voice, and do all that I 

speak; then I will be an enemy unto thine enemies, e.nd an 

adversary unto thine adversaries, For mine Angel t. :,lY'?.!!J . .,. : -
shall go before thee, and bring thee in into the Amorites 

etc." ( 20-23} That Goel in v.20 ha.s reference to no ordinary, 

but rather to the extraordinary Angel, the l,Ieleach Jehovah, 

is shown by the fact that He enjoins fear, obedience, and 

the power 0£ forgiving sins to Him. The same warning 

concerning the holy God is sounded by Joshua (24,19). - The .... ,~· .. ,.,•1•' 
I .J ' I 

revrard for unr.uestioned obedience to Him, the Angel -Xofc tco,Xy~ 
would be that Israel would be successfu1 in all its under-

takings, having God on their side and fighting for them. 

And the reason why they shou1d be subject to the Angels 

authority is "Uy name is in Him11 
( 7 :J. ?fJ/. in his inner-

most) i.e. I myself with all my glory and majesty am in him, 

constituting his innermost essence. Now, Isaiah 42,8 tells 

us that the name of God can be communicated to no other: 

"I am the Lord; that is my name; and my glory will I not: 

give to i .Q.no ther, neither my praise to graven images. 11 

:?•Y:. ·t; ~ 
If that then is impossible, the only conclusi9n we can arrive 

at is that originally Jehovah's name was in the Angel, and 

this again wou1d agree perfectly with our view that the 

-32-



Angel of the Lord and Jehovah are identioeJ. in nature and 

essenae. But though one with God in being, yet we 1m1st not 

lose sight of the fact that God says: "I send an Angel 

before thee11
• S,o He is sent of God, a separate person. This 

clearly points to a dietinotion between Jehovah and the 

Angel of Jehovah. Suoh a differenoe is indioated in the 

very name As Keil says (Comm. on the Pent. 

l 190) : " 177~7 .' .7r1~-' denotes the person through whom God .,. . ... : -
works and appears". This Angel, w ho is equal to and yet 

distinct from Jehovah, Israel should not embitter, disobey, 

nor pro volte, for in that aase He, the Angel, would not 

forgive them their sins. By no means oan this be a created 

angel, for, "who oan forgive sins but God only" (lirk. 2, 7) • 

-- V.23 again reminds us of Jehovah's (the Angel of 

Jehovah's) promise to l.Ioses Ex.3,8. 

SUl~IlJARY: 

"~he Angel is identified and equal with 

Jehovah, yet also distinct from Him, because of His co

ordination with God, fear, obedienoe and reverenoe are 

due Him; He also remits sins, and finally,a divine ·work 

is imputed to Him. 

-33-



... 

Xill Exodus 32130-33 13. 

Barely had the covenant between Jehovah and Israel 

been established, and the Angel of the Lord, in the tecpnioeJ. 

sense of the word, promised them as their divine leader • 
when Israel flagrantly broke the covenant by worshipping the 

golden oaJ.f, contrary to the express command Ex.20,23. But 

Moses, the grand mediator of the Old Testament between God 

and His chosen people Israel, intercedes in their behalf and 

succeeds in turilng "the divine wrath, which threatened 

destruction, into s_paring grace and compassion11
• ( Xeil 

Comm. on the Pent. II,230). How he succeeded in doing this, 

a comparison between Ex.33,1-3 and Ex.32,30-35 will show, for 

we hold that the former section (33,1-3) is but a further 

expansion of that which is related in the latter (32,30-35); 

even as we look upon Gen.2,4-25 as expressing in greater 

detail that which is narrated in Gen.l,26-31. God told Yoses 

to depart from the mount and to lead Israel to Canaan. True 

to the promise which He had given to the patriarchs, He wou1d 

give Canaan into their possession and drive out the heathen 

inhabitants, but with this difference, whereas at first He 

had the intention of leadiDg them personally, in that He 

sent for their guidance His Angel, the Angel of the Lord 
) > , d 

"XtA.T e.[o X1 y, now, beoause of their idolatry, He woul withdraw 

His personal presence from among them and send merely a 
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created ange1 to be their 1eader, Ex.33,1-3; but Moses 

continues to interoede for the people Whom God had 

commissioned him to bring out of Egypt and to lead unto 

the land of promise. He entreated forgiveness for his 

brethren with an intensity and self-denial of love (32,31.32), 

unequalled by that of any man exoept St. Pau1 (Rom.9 ,3). 

God, however, wou1d not blot out a righteous man, a true 

child of His, from the book of life, but only him who had 

sinned against Him. Moved by the intercessory prayer, God 

yields to the entreaty of His faithful servant. He 

guarantees to Moses the continuenoe of the nation under His 

guidance, and under the protection of Hie Angel (in the 

technical. sense of the word), who wou1d continue to go before 

it; a.nd finally, He would defer the punishment of Israel• a 

sins of idolatry until the day of Hie visitation, until the 

measure of Israel's gu.ilt, at least of that generation, was• 

filled. Ex.32,30-36. If this view be adopted, we oan 

explain why in 33, 2 !:a angel ( 'f/ 1' ~ ~ w1 thout the article) 

and in 32,34 !!!l angel' ?tf f~ *, He who in a special sense is 

God's peculiar angel, one with Him in essence and nature, 

shou1d be mentioned. -- This episode brings to mind the 

warning God gave Israel, Ex.23,21. They were to beware of 

the Angel of the Lord, obey hie voice and not provoke him. 

They had done this, however, in a·most violent manner by 

worshipping the golden calf. And had it not been for the 

----------------
* Cf. footnote inn. 
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mediation and intercession of Hosea, they wou1d have lacked 

the presence of the Angel of the Lord in their midst. 

StThiMARY: 

"Flagrant transgressions can be the cause of 

withdrawal of the Angel of the Lord from the midst of Hie 

people; prayerfu1 petitions, holy importunity in behalf of 

others, the cause of God making concessions to Hie children. 

Of. ~he Intercessory Prayer of Abraham, Gen.18,23 ff. 

XlV - Exodus 33 114. 

Isr~el had repented of its sin of idolatry, and 

God had respect to it. In a cloudy pillar He appeared to 

I~Ioses, His confidant, and spoke with Him face to face, and 

mouth to mouth, and told him v.14: 111\-!y presence shall go 

with thee, and I will give thee rest". Literally: i :)~ , ' J ~ 
•• •• - T 

My face = my own person, shall go. Here Jehovah again 

promises to go with Israel and bring them into the land of 

promise, Canaan. There they would find rest. (Deut.3,20.) 

Thus the state of things, the relationship between Jehovah 

and IsTael had again become the same as in Ex.23,20~21. 

There it was the Angel in whom the name of Jehovah was, who 

would keep them in the way and bring them into the plaoe 

which Jehovah had prepared; here it is the face of Jehovah 

that would go before them, and give them rest. That the 
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Angel, in whom the name of Jehovah was, (Ex.23 1 21) is 

identical with the "face" of Jehovah, (Ex.33,14) is evident 

from Iea.63,9: 11In all their affliction he was afflicted, 

and the arysel of hie presence ] ' 1 .& :JI(~ ..!J ( of hie face) 
r T - : -

saved them". The connection, in which this verse stands 1 

forces us to the conclusion that it refers back to events 

that are recorded in the Pentateuch. "fhe expression, 

'Angel 0£ the face', arose from a combination of Ex.23,20 

and Ex.33,14. As in Ex.33,14 'the face of Jehovah' is 

tantamount to 'Jehovah in His own person', the Angel of the 

face can be none other than He in whom Jehovah appears 

personally, in contrast with inferior created angels. The 

Angelo~ the face is the Angel in whom is the name of the 

Lord". ( Hengstenberg, Ohristology of the Old Testament 

1, 128). 

SUlv'IMAR Y: 

"li'rom this we learn that the Angel of _the Lord, 

the ).[aleach Jehovah, is identical. with the "Faoe (presence) 

of Jehovah", the Angel o:f His Face (presence), and the Angel 

in whom is Jehovah's name, and to Him is entrusted the 

guidance of Israel from Egypt to Canaan. 
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xv - Numbers 20 116. 

Israel we.a about to begin the last part of its 

journey. Wishing to enter Canaan by way of the East, Moses 

sent messengers from Ka.deah to the King of Edom, soliciting 

an unimpeded passage through hie land. In this message 

mention is made of an angel: "When we cried unto the Lord, 

he heard our voice and sent an Angel ( y /)~t~) and hath 
T •• -

brought us forth out of Egypt". In the light of the passages 

which we have just reviewed, as Ex.3,2 ff; 14,19; 23,20; 

32, 34 and 33,14, who would not immediately think of the 

Ange1 of Jehovah? 

Numbers ·22 1 22-36. 

Ba1aam was on his way to Balak, when the Angel of 

Jehovah Yl/'(1 .: 11/ft~) stood in the way for an adversary against 

him, but though seen by the ass upon which he was riding, yet 

for the present his eyes were held that he did not see Him, 

v.22-30. Verse 31 tells us that God then opened the eyes of 

the prophet, so that he saw the Angel of the Lord with a 

dravm sword standing in his way, and he fell upon his face 

before this fearfu1 sight. The Angel of th~ Lord says: "!l?hy 

way is perverse before!!!"• He speaks ae with authority, as 

only God wou1d speak. The verb here used in Hebrew ll> '7 ~ 
- l" 

occurs but twice, and means "to precipitate,to plunge, so. to 

-38-



destruction. Of.Job 16,11. The way which Balaam was going, 

the feelings and intentions with which he had entered upon hie 

present mission, were leading him.to destruction, from whioh 

the Angel of the Lord was trying to preserve him by standing 

in his way. He then allows him to continue on hie journey, 

but adds the warning: "Only the word that !. shall speak 

unto thee, that thou shalt speak". In verse 20 God ( 1'j' ,.7 • ~ ~) . . . 
said unto him: Go with them; but yet the word which I -
shall say unto thee, that ehal t thou do"; and in verse 38, 

when Balaam meets Balak, he said: Lo, I am oome unto thee: 

have I now any power at all to say anything? The word that 
I 

God putteth in my mouth, that shalJL speak". So Balaam is 

fully conscious that in the Angel of the Lord he had met God. 

Mot only is the noun :/ ?f ~ ~ determined by the following 

determinate genitive, and at that, a proper noun,* but the 

constant recurrence of the term 17717 .' ':7/(~_j also adds to the 
T • - : -

significance of this expression. Ten times in our passage 

is the Angel called the Angel of the Lord. Had it been but 
.:~ 

an ordinary angel, woul.d the determining proper noun necessarily 

have had to follow in each oase? If, furthermore, we consider 

that Balak oalled Ba.llLam to curse Israel, that Israel, however, 

enjoyed the protecting oare of the Angel of the Lord who 

----------------
* An independent genitive may be determinate by its 
character as a proper name. Kautzsoh Gesenius Hebr. Grammar 
Par. 127,a. 
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aooording to Ex.23 1 20 would kaep them and guard them from 

all danger on their journey through the wilderness and would 

bring them to Canaan, of whom even Jacob had said that He 

had redeemed him from all evil (Gen.48,16), we do not find 

it strange in the least, that we here see the Angel of the 

Lord in His official capacity frustrating the evil design 

of Balaam ( and Balak), by warning him to do and say only 

that which God permitted him to do and say. 

SlThIM.ARY: 

We see the Angel of the Lord safeguarding Hie 

oharge, the children of Israel from the wicked design of 

Balak, who would use Balaam as his instrument to invoke a 

curse upon them; we see him with the ~rawn sword, ready, 

if need be,mto execute judgment upon all, who wou1d ~ 

those under His care. 

xvii Joshua 6 1 13-6 1 5. 

Suooessfully had Moses under the divine guidance 

of the Angel of the Lord led Israel to the boundary of the Holy 

Land. Here the leadership of Israel was taken up by Joshua, 

Moses' successor. While encamped before Jericho, sudden1y 

a ''Man" "with hie sword drawn in his hand" met Joshua v.13. 

Challenged by Joshua: "Art thou for us, or for our adver

saries?", the strange Warrior replied: ~Nay, but as captain 
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of the host of the Lord and,! now come." (Lit.: No, but I am 

the Captain (or Prince) of the host of Jehovah, now I am 

oome). Hearing this Joshua fell on his face and inquired His 

oommands. This does not necessarily imply that he at onoe 

recognized in Him the Angel of the Lord, as is evident from 

the way in which he addresses him; namely, 1 :1 · 7 .!'{ ,not •; · 7 ~. 

But as soon as He, who had designated Himself as the Captain 

of the Lord's host, commands Him: "Loose thy shoe from off 

thy foot, for the place whereon thou standest is .lJ;>ly") then 

he must have recognized in Him the .Angel of the Lord, for 

His oomme-nd would remind him of the appearance of the Angel 

of the Lord to Moses on Mt. Horeb, Ex.3,5, where He had · 

revealed Himself as the God of Abraham, Isaac, and Jacob. 

And this fact is established beyohd doubt by chapter 6,2, 

where the Captain of the Lord's host is directly called 

Jehovah: "And Jehovah said". Then assuring Joshua of 

complete victory (6,2), He describes the manner in which 

Jericho was to be taken, 6,3-6. 

The 1] i,7' - ~ !:J. y, the host of Jehovah is not • Israel 
"r .• T : 

standing at the beginning of his warfare and the Prince of 

this host some inferior angel.' (HofmSJm) ~rue, the host 

of Israel coming out of Egypt is called "the hosts of 

Jehovah" in Ex.12,41, but, as Keil remarks: "the Israelites 

are never called the host or army of Jehovah (in the singu.lar). 

The 'host of Jehovah' is synonymous with 'the host of 
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II . 

heaven' (1 Xgs.22,19) and signifies the angels, as in Ps.148,2 

and 103,21." (Keil Com. on Joshua p.62J fogether with other 

passages; e.g. Gen.32,1.2., this appearance of the Angel of 

the Lord to Joshua as the Captain (or Prince) of the host of 

Jehovah formed, so to speak, the background for the name of 

God, Lord God of Hosts, the Lord God of Sabaoth. ( 1 ,1·~1( ,1i,7~ 
•• ·:: 7 • 

f77l'{1f~7) • Thie designation of God we first meet in l Sam.1,3, 

where Elkanah is said to have gone to Shiloh in order to 

"worship and to sacrifice unto the Lord of Hosts". Viewing 

our passage (Josh. 6, 13-6,6) in the light of a comparison 

between Gen.32,24-32 (Cf.Remarks in Vlll) and posea 12,4.6, 

in Whiah latter plaae 11 the Angel" is identified with "Jehovah 

God o:f Hosts", we believe that there is some justification 

foi· our supposition. If that were the case~ the term, "Lord 

of Hoets•,would beautifu1ly illustrate, in what sense the 

later Jews looked upon the appearance under consideration, 

and it wou1d be but· a further proof for our view that the 

Angel of the Lord is one with God in essence and nature. 

If, further, we consider that God had pledged 

Israel His Angel not only for their journey 12, the Land of 

Promise, but also had assured them that He would bring them 

"into the place" which He had prepared for them, and that, on 

condition of their obeying this Angel, He wou1d be an enemy 

to their enemies and an adversary to their adversaries (Ex. 

23,20-22), it does not surprise us that we meet this Angel 
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appea~ing to Joshua just as they had crossed the boundary of 

their coveted goal. He thereby substantially confirms the 

appointment and the mission of Joshua as the continuation of 

the leadership o:f 'Moses ind inspires Israel and its leader 

to continue to trust in the future care and providence of its 

covenant God, Jehovah, ·Who has the power and the ability to 

make true His promises. 

SID\fill.I.AR Y: 

The Captain of the host of Jehovah is co-ordinate 

with Jehovah, speaks as God and does a divine work, in that 

He gives Jericho into the hands of Israel. 

X:V1ll Judges 21 1-5. 

The conquest of 1tse Canaan had been accomplished. 

After the death o:f Joshua, however, Israel became lax and did 

not utterly drive out the Canaanites as they were commanded 

Num. 33,66. They only made them tributary and allowed them 

to continue their heathen worship (Judg. 1,28), yea, they even 

entered into an alliance with them con~rary to Ex.34,12 f. 

For this they are ta.ken to task by the Angel of Jehovah~ 

l> {11 ~ :J t:.(~~
1
Judg.2, 2, when all Israel in its heads or 

representatiwea was assembled at a place later on oalled 

Bochim, Judg.2,4.5. fhere the Maleach Jehovah addresses them, 

v.l: nI made you go up out of Egypt, and have brought you -
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unto the land whioh l aware unto your fathers; and ! said, 

! will never break .!!!l covenant with you. --- 'f'e have not 

obeyed mz voioe: why have ye done this? Wherefore I also -
said, l will not drive thee out from before you; but they 

sha11 be as thorns in your sides, and their gods shall be a 

snare unto you". Vie note here that in v.l the Ange1 speak:S 

of Himself in that oapaaity, with which we are already familiar 

from former passages; namely, as ga.ide and leader of Israel. 

Of.Ex.3,8; 23,20.23; 33,14. ·He identifies Himself with Je

hovah. He says: "! will never break .!!!l covenant with you". 

But the covenant had been oonoluded between Jehovah and 

Israel,Of.Ex.19,6 ff. Consequently He that spoke these words, 

the Angel of the Lord, is equal to Jehovah. We must not let 

ourselves be confused by similar accounts; e.g., Judg.6,8 • 
. 

When a prophet ( /('l.J W'N') delivers a similar message to . r . 

Israel. The prophets always distingu.ish between themselves and 

Jehovah, by introducing their words with the declaration 

"thus aai th the Lord". Judg.6,8. And because Israel had 

broken their part of the covenant, because they had not 

obeyed His voice, therefore He would carry out His threat and 

let the remaining heathen inhabitants be priokB in their eyes 

and thorns in their sides (Num.~3,66), and let their idol

atrous and filthy worship be a snare unto them ( Ex. 23 ,33) • 

This power to thus afflict Israel was inherent in the Ange1 

of the Lord. "I will not drive out" ( v.3.) 

That Israel recognized in the Angel of the Lord 
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the self-mani:festation of God, that they were oonvinoed that 

God had drawn near to them in this Angel,vereee 4 and 6 tell 

us. On aooount of the reproof Israel broke out in loud 

weeping. This was the external sign of their repentanoe, and 

to obtain forgi venees for their sine "they saorifioed there 

unto the Lord". In the book of Judges Israel sacrifioed unto 

the Lord only where the ark of the oovenant was looated, at 

Shiloh (Josh.18,l; Jer.7,12), the only exoeption being the 

ofeerings made to God in those plaoes Where extraordinary 

appearances of the Angel of the Lord were granted them as in 

Judges 6,20.26.28; 13, 16 ff, also 2 Sam.24,25. Yee, in all 

places where God had reoorded Hie name ( Ex. 20, 24) , where He 

appeared to His people, there saorifices might be offered to 

Him. And the fact that Israel sacrificed here at Bochim to 

the Lord is proof positive that no ordinary angel, but rather 

the Angel of the Lord, who is essentially one with Jehovah, 

appeared to them. Hengstenberg, (Christology of the Old 

Testament lV, 292 in footnote) says: "~he sacrifice here 

offered to the Lord away from the sanctuary contains in itself 

proof, that by the Angel of the Lord we cannot possibly under

stand a prophet, -- a supposition which the parallel passage 

in Chapter Vl and Xlll ought to have been sufficient to 

preclude. The appearance of the Lord alone contained in 

itself a practical summons, to arise and offer sacrifice". 
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SUMMARY: 

~he Angel of the Lord ascribes to Himself the 

deliverance of Israel out of Egypt, the setting up of a 

covenant with them, their gu.ida.nce through the wilderness, 

their chastisement on account of disobedience to His command, 

~-~~ which is otherwise expressly stated of Jehovah, -

and divine sacrifice is offered at the place where He appeared. 

precation: 

x!X Judges 5 1 23. 

In the song of Deborah we find the following im

"Curse ye li:Ieroz, said the Angel of the Lord, 

,17,7' :JM~..!Jcurse ye bitterly_the inhabitants thereof". The 
r : - : _, 

curse upon the inhabitants of Meroz is described as a command 

of the Angel of the Lord. Cursing, however, is a divine 

prerogative. 

xx Judges 6 111-24,*. 

Because Israel had done evil, Jehovah had delivered 

them into the hands of the.Midianites. ~hey repented of their 

sins, however, and the Lord raised up in Gideon a deliverer 

for them. In the form of a traveler (v.11 1 21) the Angel of 

----------------
* The Angel of Yahweh appeared to Gideon (Jud.6,11) but 
it is later made clear (v.21-23) that it was Yahweh himself. 
Barton, "The Religion of Israel 11

, - p.174. 
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the Lord 17 .. /17 -~ :Jt,~ appeared to Gideon, and "said unto him, 

Jehovah is with thee, thou mighty man of valor". As yet Gideon 

does not recognize Hie Visitor, sitting under the oak. He 

merely addresses him as 'J'7/( 
I -:... • 

!!!hat he had no ordinary 

person before him, v.14, told Gideon. He was called to "save 

Israel from the hand of the lvlidianitee" and that simply because 

!!_!! ( the Angel of Jehovah) sent him. Appropriately therefore 

the holy writer attributes this saying to Jehovah: "Jehovah 

looked upon him and said 11
• And tha. t Gideon recognized in the 

Traveler the Captain of the host of Jehovah, the Lord God, 

we see from the '? · 7 « v .15. However, it seemed unlikely 

to Gideon that he, who was the least in hie father's house, 

shou1d be instrumental in effecting the release of Israel 

from the Midianitish bondage. But as the Angel of the Lord 

had removed the similar objection of Moses: 11Who am I that I 

shou1d bring forth the children of Israel out of Egypt11 

( Ex.3 ,ll), by assuring him of His personal help: "Certainly I 

will be with thee11 (Ex.3,12); as Jehovah had promised Joshua 

hie co-operation: 11As I was with Moses, so I will be with 

thee" Josh,,a l 5 • so also Gideon here receives the pledge of 
I '"" t t 

the Angel• s aotive support: "Surely
1 
! will be with thee". 

Because the Angel, therefore, would with His aid be 

with him Gideon would "smite the Midianitee as one man"• To 
t 

remove him beyond the possibility of a doubt, to oonvinoe him 

of the faot that he had received a divine call to be the 
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savior, the deliverer of Israel, the Angel of the Lord per-
.. 

forms a miracle before his eyes. At His bidding, Gideon s»reade 

the offering which he had brought to Him upon a rook e.nd pours 

the broth upon it. Then with the end of the staff the Angel 

touches the food, whereupon fire leaps out of the rook a.no 

consumes the ea.orifice; and the Angel euddenly vanishes from 

eight. This miraculous occurrence ripens the conviction within 

him that it was Jehovah who was talking to him. Gideon is now 

afraid that he will die, because he hae 11seen an Angel of the 

Lord face to face 11
( v.22,23). Again v,e note the fear of 

death resulting from close contact with the Angel of the 

Lord. Being assured, however,that he would not die, Gideon 

erects a memorial in witness of the revelation made to him by 

God. 

For points of resemblance with the appearance of the 

three men to Abraham -at Mamre, Of. remarks Gen.la. 

smrMARY: 

The Angel of Jehovah is identifiei with Jehovah 

by the sacred writer; He speaks and acts as God; He is 

recognized as such by Gideon,wherefore fear of death comes 

upon him; He makes a distinction between Jehovah and Himself 

(v.12); He accepts the sacrifice brought to Him and performs 

a miracle. 
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Judges 13 1 2-23.-

While the Israelites were given into the hen~s of 

the Philistines on aocount of their sins, the Angel of Jeho'VBh 

( 17 ,· 17 ~ .7 /'(~ .!J) appeared to the wife of Manoah, *and announces 
7 • - •• -

to her who was barren, "Thou shalt oonceive and bear a son", 

and "the child shall be a liazari te unto God". This inform-

at ion the woman imparted to her husband. She is not sure, 

however, as to the nature of Him, who brought her this 

announcement, but she suspects "that he was a superiol! being" 

(Keil Com.on Judges p.406.) 11The man of God oeme unto me, and 

his countenance was like the countenanoe of the angel of God 

l:>'(1 't{.f,9 :Ji!_t!3.,very terrible; but I asked him not whence he 

was , neither told he me his name". In answer to Ivtanoah' s 

prayer a second appearance is vouchsafed and the same in

structions are repeated as at the first visit. That the 

17 i 17.' ,? )'(:, ~ and the/:,• 17· J tft7 iJ I(~~ are one and the same 
T • - : - • • .,T - • 

person is clearly brought out in this story. When He first 

appears, He is called 117',1 ~ ::1 HI~ ( v .3) ; but on Hie seoond 
T . - • 

appearance ,~, 11· ttt i7 :J/f j~ ( v.9) and 17117 .• ,':J ~ ~ ~ C v.13) 
• .. ,r - .. r . . 

is used. In other words these terms are used interchangeably 

for the same Angel. -- Because he did not as yet reoognize the 

----------------
* "The angel of Jahweh that appeared to the wife of Man-
oah (13,2ff) ••• was none other than Jehweh". Barton, 
"The Religion of Israel" p.174. 
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Ii vine visitor, lianoah, like Gideon ( Judg.6,18), now proposes 

to entertain His guest by preps.ring a kid for Him. The Angel, 

however, would not eat of his food 1 and suggests that he offer 

it as e. burnt-offering unto the Lord. Before Manoah aots 

on this suggestion, he wishes to know who He is: 11What is 

thy name, that when thy sayings oome to pass we may do thee 

honor?" The answer given him forcibly reminds one of the 

answer that Jacob's adversary gave him when asked a similar 

question (Of.Gen.32,29): "Why askest thou thus after my 

name, seeing it is secret (wonderful)?" Manoah now brought 

his burnt-offering and his meat offering, end offered it to 

Jehovah. And when the Angel "did wondrously" , when fire 

leaped from the altar and the Angel ascended in the flame 

that consumed the burnt-offering, then Manoe.h and his wife, 

gazing upon the spectacle in reverent awe, fell worshipping 

to the ground. They now recognized their heavenly messenger, 

The Angel of the Lord; they know him to be God and the fear 

of death falls upon them: "We shall surely die, because we 

have seen God". His wife, however, reassured him, by pointing 

out the graoiousness of God in accepting the offering made 

to Him. The wondrous deed, the miracle, would not befit a 

oreature angel. In every analogous case in the Old Testament, 

it is God Himself who performs the miracle. 11 f ... v.. ,.. ..... 
The Angel says the character of his name is wonderful 

it is "absolutely and supremely wonderful". (Keil Com.on 
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Judges p.407). This can only be said of God1 s name, and thus 

He, more speoifioally, the Uessiah, is called Isa.9,6: 

"His name shall be oalled Wonderful". 

The resemblanoe, which parts of this story bear to 

some of the others, is to be noted. Both Sarah and llanoah's 

wife were barren, and to both the Angel of the Lord comes with 

the announcement that they would bear a eon. Jacob, when 

wrestling with his adversary at the ford of the Jabbok, and 

Manos.h inquire after the name of the Angel of Jehovah, but 

though both receive no direct answer, yet the nature of Him 

with whom they have to do is unmistakeably revealed to them. 

Gideon and Manoah prepare a 'mincha', a meat offering, to 

Jehovah and in each oase through the instrumentality of the 

Angel, it is consumed by fire, and both are seized with the 

fear of death. 

SUlvIMlffi Y: 

The Angel of the Lord is recognized as God 

in that He performs a miracle, in that He is divinely honored, 

and in that fear of death is experienced in His presence; 

yet He asserts a separate personality for Himself from Jehovah. 

XX11 Hosea 12, 3-6. 

Cf. Gen.31, 11-13; 32, 24-32 (No.7.B.) 
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Isaiah 63 1 9. 

Cf. Exodus 33, 14. {No.9.) 

xxiv Zeohariah 1 1 8-13. 

In a vision Zeohariah sees one in the shape, or 

appearance, of a "1ian", seated among the myrtle trees upon a 

red horse. He was the leader of the host upon the red, 

speckled and white horses behind him. ~he prophet then asks 

the "Angelus Interpres11 whose sole function it was to open 

the spiritual eyes and ears of the prophet and cause him to 

understand ihe meaning of the visions: "O, my Lord { 

what a.re these?" i.e. what do they signify? But before ha oan 

answer the question of the prophet, the 'Man' who stood 

among the myrtle trees states the object of the horsemen's 

mission: "These are they whom the Lord hath sent to walk 

to and fro through the earth." Hereupon the riders report 

the result of their mission. Though they were sent by the 

Lord, they yet report to the Angel of Jehovah. iJ 7·;1 .' :Jlfl.:J 
T • -:-' 

who stood among the myrtle -trees (very likely the same, 

because of the conmen attribute, as the man who "stood 

among the myrtle trees" v.8.10). They render an account of 

their worldwide reconnoitering expedition to Him.* Does that 

-----------------
* "In the very first vision, "the angel of Jehovah" appears 
surrounded by a company of inferior angels. He is represented 
there, as absolutely exalted far above them el.l. They bring 
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not indicate His equality with Jeho"V8h't Must we not assume 

that He who receives their statement is the same as He who 

authorized them "to walk to and from through the earth? 

They found all the earth quiet ~nd at rest, the shaking of 

al1 the world upon which the filling of God's temple with 

His glory (Hag.2,6.7) would follow, had not as yet taken 

place. For the present Judaea was still for the most part 

lying waste, Jerusalem was without walls, and the building 

of the temple had but just been resumed, although under 

trying circumstances, whereas the heathen nations round about 

were prosperous and at ease, This being the state of affairs 

the Angel of the Lord addresses a prayer to Jehovah for 

pity and mercy upon Juda-Jerusalem: 110 Lord of host, how 

long wilt thou not have mercy upon Jerusalem and the cities 

of Judah, against which thou hast had indignation these 

threescore and ten years?" * His intercession was effectual. 

The Lord directs good and comforting words to the prophet, 

the contents of which are recorded in verses 14-17. The 

question, which the Angel of the Lord had put to Jehovah, was 

----------------
their reports to him, as to their king and Lord, end give 
him an account of their proceedings." 

-- Hengstenberg 110hristology of the Old 
festament" lV, 296. 

* "Chapter 1, 12 clearly shows that the p~ophet had 
regarded him as not on1y personally distinct from, but also 
as subordinate to Jehovah -- in fact, es a created being" 

-- Kurtz "History of the Old Covenant" 
1, 193. 

-53-

- ·- --



not asked so 1D11ch for His own sake, but rather that conso1ation 

and hope might be communicated through the interpreting ange1 

to Zechariah, and through him, then, to the Jewish nation at 

1arge. --

In this vision the Angel of the Lord appears in the 

twofold role as leader of the Lord's host and as the protector 

and intercessor of the covenant people at the throne of graoe, 

which dignity is mu.ch too exa.J. ted for an ordinary angel. In 

the first capacity we met Him in Josh.5,13 ff., when he 

appeared to Joshua as the "Captain of the Lord's host"; and 

in the second we saw how He, true to God's promise (Ex.23,20) 

protected Israel through the 40 yrs. of wandering in the. 

wilderness, as is evidenced especiel.ly in His deaJ.ings with 

Balaam (Num.22). But the objection may be raised: If the 

Angel of the Lord is identical with the rider on the red 

horse, red being the color that denotes war and bloodshed 

(Of. aleo Rev.6,4), does that not conflict with His office as 

intercessor? We answer, No, for the same functions -- the 

administration of justice upon the ungodly, Acts.17,31; 

Rom.2,16; and the intercession for the believers, John 17; 

1 John 2,l.2 -- are combined in Christ. 

Stmii!rtAR Y: 

The Angel of Jehovah is the leader of the angelio 

host, the protector and the intercessor of the covenant 

people to Jehovah, and therefore distinct from Jehovah. 
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nv Zechariah 3. -
In the judicial scene, presented to us in the fourth 

vision of Zechariah, we see Joshua, the high priest, and at 

his right accusing Satan, standing before the Angel of the 

Lord 17 i17: -71Y~ .!J as Judge. In verwe two judgment is pronoun~~d 
T • - : -

in favor of Joshua by the Angel who is here correctly called 

Jehovah, thereby proving the identity of the two. But in 

delivering the verdict against Satan, the Angel of the Lord 

says: "Jehovah rebuke thee, O, Satan; even Jehovah that 

hath chosen Jerusalem rebuke thee", clearly stating the 

personal distinction between the two. Having freed Joshua, 

who stood accused by Sat~n in his representative character 

for Israel, the Angel of the Lord now also gives outward 

evidence of His divine pardon by replacing the filthy garments 

of Joshua, the Scriptural figu.rative representation of defile

ment with sin and guilt (Of. Isa.64,6), with clean raiment. 

He commands the angels who serve Him: "Take away the filthy 

garments :from Him" and, explaining this order to Joshua, He 

says: "Behold I have caused thine iniquity to pass from 

thee, and I will clothe thee with change of raiment", i.e. 

festal garments of salvation and robes of righteousness, 

(Isa.61,10). Here the prophet, who up till this time had 

been an interested spectator, interposes with the petition 

that al.so a fair mitre be set upon his head. The Angel of 

the Lord standing by ea.notions this. Then turning to Joshua 
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and addressing in him Hie covenant people, He, acting in Hie 

capacity as the revealer of God's gracioue purposes toward 

man, not only confirms Joshua in hie office as high priest, 

but also . indicates that in the near future, when the 

restrictions of the Old featament have been swept away, he 

wou1d have free access to God. Thie would be brought about, 

when the new kingdom of God wou1d be established in and by 

Zemach, the Branch (Jer.23 1 6; 33,15), the Messiah, on that 

one day (Golgatha) when the iniquity of the earth would be 

removed. The phrase "thus saith the Lord of hosts" detracts 

ae little from the divinity of the Angel of the Lord as does 

the "saith the Lord" in Gen.22,16. There as here it merely 

gives added emphasis to the contents that then follow. 

In this vision we see the Angel of Jehovah as 

Judge, and Satan is obliged to yield unconditionally to His 

decision (Cf. John 5,22). In the employment of this judioia1 

function He had already appeared to Abraham, and by him been 

called "Judge of all the earth11 ,Gen.l8,25. He forgives sins: 

"I have caused thine inio.uity to pass from thee" a power whioh - .. 

belongs to God only, but which He (aocording to Exodus 23,21) 

is empowered to do: "Provoke him not, for he will not pardon 

your transgressions; for my name is in him". (Cf.Mt.9,2-6). 

We see Him extending unmerited grace to Israel in its 

representative, Joshua, 8lld only, because He had chosen and 

elected Jerusalem. He had plucked Israel from the fire of 

the Babylonian Captivity ere it cou1d be consumed, even as 
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He had rescued Lot out of Sodom from the fire of deetruotion 

( Gen~ l 9 , 17 ) • 

SUMt~i.AF ... Y: 

Here we have ·proof positive that the Angel of 

Jehovah ie one in unity and eseenoe with Jehovah, and yet 

distinct from Him. He exeroises judioial authority; He 

forgives sins; He issues oommands to the oreated angels who 

serve Him, and aots and speaks as God. 

YJcVl Zeoharia.h 12,a. 

"In that day shall the Lord defend the inhabitants 
" . ' 

,D J ... "' t f b t t ~-"P. 0.1. eruscw.em; and he het is ee le among hem a that day shal 

be as David; and the house of David shall be as God, as the 

angel of the Lord t 17j11: 7~/~f) before them." 

Zechariah, prophesying a.a to the future of Judah, 

foretells its victorious restoration. At the time when 
r..~l& 

Jehovah would bring this about, He would endow His people with 
.lk the necessary strength to overcome all their adversaries. The 

feeble, the weak, and they that stumble among them, wou1d 

become heroes like David; and the house of David; i.e., the 
'1'41 

strong and vigorous ones would become like God, /:,' 1_7 • ~~. yes. 

even like the Angel of Jehovah. The phrase "as the Angel of 

Jehovah before them" stands in appoei tion to and explains 

"as God". Clearly therefore Elohim and the Angel of Jehovah 
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are coordinated, for what is said of one, applies al.so to 

the other. And that Zechariah is thinking of the Ma.leach 

Jehovah, in the technical sense of the word, is shown by the 

preposition b!? •~~~, "before them", which connects the . . 
~nge1 of the Lord with the wandering of Israel through the 

wilderness, of. Ex.23,20; 32,34. 

SmIAIARY: 

The equality, yet also the distinction of the 

Ange1 of Jehovah is here expressed end Hie divine work, that 

of guiding Israel through the desert, is hinted at. 

xtv11 Malachi 3 1 l. 

:Malachi had reproved and reprimanded the sins of 

the people. But in .a spirit of discontent and murmu.ring the 

great majority of them insolently ask: "Where is the God 

of judgment." . ( 2, 17) , who will call us to account for our 

iniquities? To this impuient question the Lord Himself 

answers, proclaiming the grand liaranatha of the Old Testament: 

"Behold, I will send my messenger, and he shall prepare the 

way before me: and the Lord, whom ye seek, shall euddenl.y 

come to his temple, even the messenger of the covenant, whom 

ye delight in: behold, he shall come, sait~ the Lord of 

hosts. 11 Before the Lolld Himself, the Lord of hosts, t~e 'I' 

in our passage, would come, He would send Hie her1U-d, Hie 
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forerunner, who would prepare the way before Him. V/hen this 

messenger shall have removed the obstacles, the Lord Himself, 

even the lies eenger of the Covenant, would suddenly come to His 

temple, in order that judgment might be exeouted upon the 

scoffers (2,17; 3,2), and consolation end oomfort might be 

derived in His appearing by the believing remnant in Israel. 

These latter are eagerly looking forward to His ooming, the 

certainty of which is certified by Jehovah of hosts, who can 

and surely will keep Hie promises. 

That the Angel of the Covenant ( J7' 1 f!. i] :/ ~t~) is . . 
identified with the Lord ( 717,y,1, the article marking it as 

T 1T 

Jehovah), the God-king of Israel, is evident from the 

parallel ism of the clause I: "~he Lord, whom ye seek, shall 

suddenly come to his temple" and "even the messenger of the 

covenant, whom ye delight in." So, in other words, the Angel 

of the Covenant is coordinated with the Lord. We lmow, 

however, from the other passages which we have examined, tMt 

the a ngel of Jehovah is not subordinate to, but rather 

equal. with,Jehovah. It therefore neoessarily follows that 

th~ Angel of the Covenant is no other than the Angel of 

Jehovah; for if both are identified with God, they are 

equal. to each other.* We find it, however, very appropriate 

* Kurtz admits that "Malaohi 3,1 v1here Messiah is 
expressly called fl• "J.J/iJ '!J/ft.O, gives most oount~na1.1ce to the 
interpretation of Hengstenberg. But (he adds) it is no more 
than a gratuitous assertion that the "angel of the covenant" 
and the "angel of the Lord" are the same. If '.Malachi had, by 
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that the Ange1 of Jehovah, "the mediator between the invisible 

God and man in all of God's communications and dealings with 

men (Lange, Zechariah p.19), should in our place be called 

the Angel of the Covenant. Looking back with Malachi over 

the history of the Old Covenant, we find that it was He, who 

renewed the same covenant promise with Jacob at Bethel, 

(Gen.28,13.14) that had been given to Abraham and Isaac; 

that it was He, who in His love and pity redeemed Israel out 

of the Egyptian bondage and who bore and carried them safely 

through the desert to Canaan (Is.63,9; of.also Ex.3,6 ff; 

23,20 ff; 32,34), and even appeared in a vision to Zechariah 

( 1, 8 ff; 3, l ff. ) And looking to the future, this term 

is also aptly chosen. For when the prophecy Mal.3,1 ·was 

fu1filled, when the Angel of the Covenant came to Hie temple, 

then all that came to pass which had been predicted of Him 

by Isaiah and Jeremia: in and through Him God had concluded 

a new covenant with His people (Is.42,6; and Jer.31,31-34), 

which, in its nature, was a better covenant, because it was 

established upon better promises (Heb.8,6 ff.) In this Angel 

of the Covenant Israel delighted, Him they sought. He, 

however, whom- they longed and looked for, who was the object 

----------------
the term "Maleach of the covenant" meant th~ :Ltaleach Jehovah, 
he would have designated him by that title. History of 
the 01d Covenant 1, 193. 
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of their ardent hopes and desires, was none other than the 

promised Messiah. For Him Eve longed, when at the birth of 

Cain she exc1aimed: "I ~ve the man, the Lord" (Gen.4,1); to 

Him dying Jacob 1ooked, when he said: "I have waited for thy 

saJ. ve. tion, O Lord 11 
( Gen.49, 18) ; for His coming David prayed: 

"O that the sa1 vation of Israel were come out Zionl when the 

Lord bringeth baclt the captivity of his people, Jacob shall 

rejoice, and Israel shall be glad" (Ps.14,7); in expectation 

of Him Isaiah exclaimed: 110 that thou wouldest rend the 

heavens, that thou wouldest come down" (Is.64,1). 

And that we are not mistaken in identifying the 

Engel of the Covenant, the Angel of the Lord, and the Messiah 

is clearly shown by the New Testament. The messenger who 

prepared the way before the Lord was John the Baptist, as is 
10 · 'J 

expressly stated Mark 1,2 and testified to by Christ, :Matt.11,10; 

Luke 7,27. a nd while he was still procl~iming the baptism 

of repentance for the remission of sins, he beheld Jesus and 

pointing to Him, said: "Behold, the Lamb of God which taketh 

away the sin of the world. · This is he of whom I said, After 

me cometh a man vmich is preferred before me; for he was 

be:fore me. 11 John l, 29 .30. And when shortly after He ca.me 

to the temple and purged it, He proved Himself to be Lord in 

the temp1e. John 2,13 ff. 

Thus from this passage, Mal.3,1 a bright light 

falls upon all the texts which we have reviewed. It olinohes 

and makes conclusive our view regarding the person of the 
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Angel o:f the Lord; namely, that the Angel of the Lord in the 

Old Testament actually is the Logos of the New Testament, that 

the Maleach Jehovah was the self-manifestation of the invisible 

God, that He was the medium by which God made known Hie will 

to man, that He in the fullness of time became manifest in the 

flesh and now stands before us as our Lord and Savior Jesus 

Christ. 

su1n:.ARY: 

The distinction of two persona in the 

God-head is clearly revealed: He who sends and He who is to 

come; t h e Lord of hosts and the Angel of the Covenant. 
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PASSAGES CF hIIN0R IMPORTANCE. 

There are some in our circles, who hold that the 

appearances of the Angel of the Lord ceased with the period of 

the Judges and were not resumed again until the Jews returned 

from the Babylonian Captivity under Ezra; that in the inter

vening years, from the establishment of the kingdom till the 

time of the prophet Zechariah, God a.lways made use of the 

ministration of a created angel. In this time He made lmown 

His will by means of regularly appointed servants, highpriest, 

priest, prophet, and king, and only in exceptional cases sent 

His angel, who, however, in every ~stance was a finite, a 

created spirit. ~he disappearance of the Angel of Jehovah 

is accounted for by the fact that the covenant had been 

established, Israel settled in the land of promise, and the 

rites and ceremonies of the temple-worship regu].ated. With 

those who hold this view we will not enter into controversy. 

We cannot, however, agree with them. We ask, 

was not the covenant in existence under the Judges during the 

400 years that Israel dwelt in Palestine? Was not the cu.ltus 

at the tabernacle ordered '? Notwithstanding, ,ve know of three 

appearances of the Angel of the Lord during this period. Yet 

aside from this, are we bound to restrict the manifestations 

of the uncreated Angel to the earlier period, to the time 

before the kingdom? Was He not active also in the age of 
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D~vid, Elijah, and Hefekiah? Are we to assume the total 

absence of His superVision throughout the history of the 

kingdom of Israe1 and Judah? We think not. If we examine 

the passages treating of the Angel of the Lora in the books 

of Samuel, Kings, Chroniolee, Psalms and Isaiah, and take 

them, with one exoeption, in their chronological order, we see 

no reason,why the Angel of the Lord, let us rather say, the 

Angel of t .he Covenant, oannot be thought of as persoDBlly 

superintending and exeroieing divine oversight also during 

this period. Oertain1y it is not contrary to the analogy of 

Soripture to do so. And besides, if it is shown that it is 

not necessary to assume the ministration of a created angel, 

the position of those who hold that the Angel of the ~ord is 

in all oases a oreated angel is made more untenable. 

Not for the sake of proving our position that the 

Angel of Jehovah is the Logos _of the New festament, the second 

person in the Trinity, are the following passages adduced, but 

merely for the sake of oompleteneee, whereby the conitigu.ity 
.> , , - ,,...;f 

of the appearances of the Angel of the Lord ~ll-i" t l 0 47t- throughout 

the Old Covenant will all the more be emphasized. 

1" Pe. 34,7. -
Being persecuted by Saul, Davia sought refuge in 

Philistia, in faot, in Gath, the oity of Goliath, whom ha had 
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slain in single combat. (l Sam.21,10). there hv was reaognised 

-and brought into the presence of king Achish (Ps.56.) ll'or the 

1>urpoee of saving hie life, he "changed his behavior", he 

feigned madness. (l Sam.21,13). ~his device was successfu1 

and he was all.owed to depart. In Psalm 34 David expresses his 

thanksgiving to God for his deliverance, and here in v.7 he 

makes men ti on of the Angel. of the Lord : "The angel of the Lord 

encampeth round about them that fear ~. and delivereth them." 

If we look at the context in which this verse stands, -- v.6. 

Jehovah heard the poor man that cried unto him and saved him 

out of al.l his trouble; and v.8; the exhortation to taste and 

see that Jehovah is good to all that tra.et in Him, -- yes, if 

we look at the entire tenor of the Psalm, we are almost 

forced to take the view that the uncreated Angel is here meant. 

In our verse the Angel of Jehov~ 11j11;-:J~!~ pitches lfis camp 

round about in favor of those, i.e. to defend those that 

fear him. ( 7 ' l'f7 t ~ ) • Iiow the pronoun "~" evidently 
~ .. . 

refers back to the Angel, not to Jehovah, because the pronoun 

or suffix in such instances invariably refers to the whole 

concept and not only to the genitive, unless urgent reasons 

make the latter imperative. This, however, cannot be proved 

to be the case here. \Ve hold, therefore, that David speaks 

of the fear that is to be directed towards the Angel of the 

Lord. That the uasoretes el.so looked upon the Ualeach Jehovah 

as one concept is shown by the maqqeph. And would it be 
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Scriptm::el. to inouloate euoh fear as is expressed here to a 

created spirit? Ps.33 1 8 tells us: "Let all the earth fear 

Jehovah, let all the inhabitants of the world stand in awe of 

him." !l?herefore I if it oen be said that the Angel of Jehovah 

encamps round about those that fear Him in this manner and 

therefore "deli vars them" 1 surely He cannot be an inferior 

angel, but mu.et be the same Angel who safeguarded Israel at 

the crossing of the Red Sea (Ex.14,19.20), and concerning whom 

God said: "l?rovoke him not; for my name is in him", ~.23 1 21; 

He is the same one who revealed Himself to Joshua as "the 
• captain of the host of Jehovab.11 

, ( Joeh.5,14); and to Jacob at 

Bethel, standing at the top of the ladder, upon which the 

angels ascended and deeoended,Gen.28,13; 31 111. 

OO!fCLUSIOU: 

David .is here speaking of the Angel of the 

Lord 7c!IA-f. iloXf..-, who is equa:1:, and identified with Jehovah. 

fi - Pe. 36 16.6. 

Sorely distressed by malicious and ungodly enemies, 

David prayed· the Lord for deliverance and calls upon God to 

take vengeance upon them. "Let them be as chaff before the 

wind, and let the angel of the I,ord chase them. Let their way 

be dark and slippery: and let the angel of the Lord persecute 

them." Ps.34,7 and our paesage,Ps.36 1 6.6, are the only two 
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places in the Psalms in which mention is made of the Angel 

of the Lord. Both psalms were composed by David. In the 

first of these passages we noted that 11 the sweet psalmist of 

Israel, 11 David, ( 2 Sam.23 ,1) spoke of the Angel of the Lord, 

in the technical. sense of the word, as establishing Hie camp 

round about them that fear Him, in order to safeguard and 

protect them. Would it not be rather peculiar,mif David, in 

the only other place where he makes mention of the 17717' :Jl'f~j 
r : --: -

would have in mind a different being, one who is inferior to 

Him•? As he there spealrs of the Angel of the Lord as defending 

thoee who fear Him, so he here looks upon Him as actively 

engaged in putting to flight those who would harm them that 

trust in Him. The Angel of the Lord should chase and persecute 

them, drive them on and pursue them, as He had done to the 

Egyptians when Israel crossed through the Red Sea~(Ex.14,19-25.). 

He troubled the host of the pursuing Egyptians, He took off 

their chariot wheels and made them to go heavily ( "let their 

way be slippery"), so that the Egyptians said: The Lord 

fighteth for Israel (Ex.14,24.25); he drove them as chaff before 

the wind, and made their way dark and slippery, so much so 

that they could not escape the enfolding waters as they rushed 

upon them. Furthermore, He was an enemy of Israel's enemies, 

and an adversary to Israel's adversaries (Ex.23,22), ye·s, He 

was a curse to them that cursed Israel (Gen.12,3 compared with 

Gen.22,17.18). 
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Finally, it is a fundamental. principle of Scripture 

interpretation that we must explain the darker passages in the 

light of the clear and unmistakable ones. In all the places 

where the Angel of the Lord is said to have appeare~ prior to 

the time of David, it has been shown that He is divine, is 

identical with Jehovah. This fact also was known to David. 

Why, then, should we assume that here in our passage David is 

thinking of another person, of an inferior being, of a created 

spirit 't And that the Angel of the Lord can and does assume a 

punitive role is 1-:-.ao~vn to us from His dealings with the 

Egyptians and from His participation in the destruction of 

Sodom and Gomorrah. It, therefore, surely is not contrary to 

Scripture, when (in verse l) David implores the aid of 

Jehovah, the Covenant-God, for a.id against the enemies of the 

covenant people, to think of the :} N ~3 , the Sent-one of 
T; -

God, as the executor of Jehovah's will. 

Since we aJ.so kr1ow from Malachi 3,1 that the Angel 

of the Lord, or the Angel of the Covenant, is the Messiah, the 
- -;J_;;,, l 

vie\7 we he.ve taken in the passage before us fits very appropriately 

into David's conception of the Messiah as the avenger of 

Hl.·s ~eople'~·- i P 2 9 1.:1 ~ enem es : s • , : "Thou sha.l.t break them with a 

rod of iron; thou shalt dash them in pieces like a potter's 
,, 

vesseI; Ps.45 ,3.4.5: "Gird thy sword upon thy thigh; O most 

mighty -:::ith thy glory and thy majesty. And in thy majesty 

ride prosperously, because of truth and meekness and righteous-
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ness; and thy right hand shall teach thee terrible things. 

Thine arrows are sharp in the heart of the king's enemies; 

whereby the people fa11 under thee •11 Of .also Ps.110, 2.5 .6; 

2,12. 

00:NOLUSIOH: 

We therefore believe that there is nothing 

in our passage that oould hinder us from assuming that the 

is meant. 

111 -- l Sam.29 1 9; 2 Sam.14 117.20; 19 1 27. 

2 Sam.14,l?: "!I'hen thine handmaid said, The word of 

my lord the king shall now be comfortable (for rest): for 

as an (the) angel of God, so is my lord the king to discern 

good and bad:" ( /:;r!7·~'l// .":JtJ'f~j). 

2 Sam.14, 20: "Aiy lord is wise according to !h,! 

wisdom of an (the) angel of God, to lmow all things that are 

in the earth. 11 
( /.) ~ !7 · j ,r:l :Jt~ ~ 17 ~ ~'lr) 

hlephibosheth, speaking to David regarding his 

servant, Ziba, says 2 Sa.m.19,27: "He hath slandered thy 

servant unto my l.ord the ·1cing; but my lord the king is as 

an (the) angel of God: do therefore what is good in thine 

eyes." ( i;, ~1 ·J(.Y,f v~r~r> 
The conviotion of the divinity of the Angel of 
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Jehovah was so general. in Israel at the time of David that the 

exprea a ion II as the angel of God" had become proverbial for 

perfection. 

The idea of comparing man with God in point of 

wisdom is by no means foreign to the mind of the Hebrew. 

2 Sam.16,23: . "The counsel of Ahithophel, which he counselled 

in those days, was as if a man had enquired at the oracle of 

God: so was all the counsel of Ahithophel." Even the Philis

tine Aahiah adapted this provergial saying to hie own poly

theistic ideas of God, when he says to David l Sam.29,9: 

"I know that thou art good to my sight as an angel of God," 

,~ c iJ ·, lY :/ 1Y 2..!J 2J , better, an angel of some undefined gods, ... ... . - . . . . . 
15 f ~7-· ~ N' being taken here, not as a proper name, but as e. ... . . 

generic term. 

In the other three instances, where this proverb 

is used, the well-lmown definite Angel of Jehovah is meant, 

because, first of all, an Israelite uses the expression, and 

secondly, because the defini-te articleb' I!' it(,f is used and 

must, there:fore, be translated "the Angel of God." To this 

Angel is ascribed the discerning of good and bad (2 Sam.14,17), 

the kn.owing of all things (2 Sem.14,20), the ability to deteot 

slander (2 Sam.19,27), all of which in their perfection are 

only attributable to God, and not to be found in any created 

angel. 
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CONCLUSIOlf: 

We believe that here also the conception of 

the Angel of the Lord as a divine being is entirely in accord 

with our view, especiaJ.ly, if we take into consideration that 

it was David who mentions the Angel of the Lord in the only 

two psalms (Ps.34,7; 35,5.6), in which this designation is used. 

ll -- 2 Sam.24 115-25; l Ohron.21 114-30. 

David had in self-exaltation ordered a census to 

be taken of all Israel. In punishment God sent a pestilence 

upon Ierael, causing the death of 70,000 people ( 2 Sam.24-,15). 

A more minute description of the judgment itself and the arrest 

of the plague then follows in 2 Sam.24,16-25; l Ohron.21,15-30. 

The narrative tells us that it was an angel who inflicted 

this pestilence upon the land. But when in His devastating 

course He reached Jerusalem, "the Lord repented him of the 

evil and said to the angel that destroyed the people, It . is 

enough: stay now thine hand. 11 2 Sam.24 ,16. ~his occurred, 

when the Angel of Jehovah was by the threshingplace of Araunell. 

Repenting o:f his sin, David is commanded by the prophet Gad 

to erect an altar unto the Lord on the threshingfloor of Ornan, 

who together with his four sons had seen the Angel with the 

drawn sword over His plafe, and in fear hid himself. When . 

David arrives, he buys the threshingfloor and the oxen, builds 
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the altar and offers burnt-offeriJ?.gs and peace-offerings 

upon it to the Lord. God answers his prayer by sending fire 

from heaven which consumed the burnt-offering (l Chron.21,26), 
11And the plague was stayed from Israel 11 2 Sam.24, 25. 

The question before us ie, who is this destroying 

Angel? In the narratives this Angel is not at first desig

nated as the Angel of Jehovah, but merely 11the angel" 7~f~!! 
( 2 Sam.24,16a) and "an angel" :}i (?.!J (l Chron.21,15a), and 

1" : -

only later on called 11 the Angel of Jehovah" ( 2 Sam.24,16b; ~ 

-1 Chron.21,15b). Thia might be talren to mean that in this 

instance it was an undetermined angel who in:flicted the 

plague. And when he · leter is called "the Angel of Jehovah", 

this latter definite designation refers back to the former 

indef' ini te, undetermined angel al.ready mentioned. But may 

we not ex plain this passage in accordance with Ex.23 1 20, 
I 

where the refer ence to the Angel of Jehovah ~~"t• t,•t ;,.. · is 

indisput able, although His identity with Jehovah is at first 

left undecided and only revealed beyond a possibility of 

doubt in the follov,ing verse? (Of. remarks at that place). 

Can tha t not be the case here also? ~rue, analogy is no 

proof, but when further coincidences between this narrative 

and other appearances of the Angel of Jehovah are pointed 

out, we believe that the baJ.a.nce in the acale will lean more 
, J , 

toward the view that the Angel of the Lord ~o.T tJd1/ -, ,,.. is 

n1eant than some inferior angel. We have in several. instances· 

seen the Angel of the Lord in a punitive role; e.g., smiting 
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the Egyptians, Ex.14,19-28; destroying Sodom and. Gomorrah, 

Gen.19,24; oursing Meroz, Judg.5,23; then age.in He appeared 

with a drawn sword tc . , Balaam,Num.22,31; · .. to Joshua, J; '-'i 

twioe before fire had consumed the offering made to Him, 

Judg.6,21 ff. by Gidion; Judg.13,20 by Manoah and his wife; 

fear was exhibited by Araunah and his four sons beoe.use of 

the nearness of the Angel of the Lord, even as in the oaee 

o:f Hagar, Jacob, Moses, Gideon, lianoah; and finally, an 

al tar was built to the Lord, which eventually under Solomon 

was the site for the first temple, even as the Israelites, 

Judg .2,5; and Gideon, Judg.6,24 also had built an altar 

where the/77,7! 71f(~~had appeared (of.remarks Judg.2,1-5, XVJ.l). 
T' • -:-

OCUULUSICM: 

When we note all these striking similarities 

and the analogy to Ex.23,20 ff.1 surely we are justified in 

assuming in our narrative the presence of the Angel of the 

! -- 2 Kings l, 3.15. 

Ahaziah, king of Israel, had fallen through the 

grating in his upper room at Samaria. On aooount of this 

mishap
1 

he sent a delegation to Baalzebub, the idol of Ekron, 

to inquire of the oracle whether he would reoover from his 
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sickness. "But the angel of the Lord said to Elijah the 

Tishbite, Arise, go up to meet the messengers of the king of 

Se.maria, and say ~to them, Is it not because there is not a 

God in Israel that ye go to inquire of Baalzebub the god of 

Ekron." Our text· does not say.!!! angel, but ~ Angel of 

Jehovah ( ,,i,,~ :JNl~), the proper name is used. Unannounced, 
T • - I .. 

suddenly,the Angel of the Lord is mentioned in our text, 

even as in Gen.16,7; 22,11; Ex.3,2 eta. The Angel does not 

say that God sent Him. He does, however, issue His command 

to Elijah just as He did to Hagar, Abraham, Moses, Joshua 

and Gideon. Verse 6 confirms our view, for there the 

messengers, upon returning to Ahaziah after having seen 

Elijah, expressly state in the exact '!lords of the Angel: 

"Thu1:3 sa.i th Jehovah, is it not because there is not a God in 

Israel thatthou sendest to inquire of Ba.a.lzebub the god of 

Ekron? So they, and therefore, also Elijah, understood 

this word to come from Jehovah. The same holds true of 

verses 15 and 16 in our chapter. Even G.A.Barton in hie 

book "The Religion of Israel11
, p.178 pointing to our passage 

says 11There is nothing to show that the 'angel' was not 

Yahweh acting for the accomplishment of his purposes." 

COI~CLUSIOI\f: 

lio valid reason oan be adduced that would 

discredit our view of here thinking of the Angel of the Lord 

as the mediator of the revelations made by the invisible God 

to the covenant nation. 
-74-
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v:r - 2 Kings 19 136; 2 0hron.32 821; Ie~37 136. 

Sennacherib had invaded Judah and threatened 

Jerusalem, but God announced through Isaiah the prcphet., that 

the Assyrian king would not enter into the city. He 

delivered JerusaJ.em by sending Hie angel, who emote 185,000 

Assyrians. 2 Kings 19,35 and Is.37,36 tell us that it was 

"the angel o:f the Lord", who went out and smote in the oamp 

of the Assyrians 185,000; 2 Chron.32,21, however, says that 

"the Lord sent an angel, whioh out off all the mighty men 

of valor, and the leaders and captains in the oamp of the 

king of Assyria. 11 This wording, however, does not militate 

against 2 Kings 19 ,35 and Is.37 ,36, for the book of 

Chronicles is generally admitted to have been written by 

Ezra, whereas the book of Kings was written prior to this 

time, very likely during the Babylonian captivity, and 

Isaiah wrote his book more than 100 years earlier. The 

writer of 0hronioles could, therefore, take for granted that 

his readers were familiar with the story from Isaiah and 

Xinge! and would readily supply the faot that the Angel in 

Chronicles is the Angel of the Lord. Here again we see the 

Angel of the Lord as an adversary and enemy to Israel's 

adversaries and enemies (Ex.23,22), the same who had destroyed 

Sodom and Gomorrah with fire and the Egyptian host in the · 

Red Sea, (of.also the rider on the red horse, Zeoh.1,8). 

The verb 17 J j al 80 used in 2 Sam. 24, 17, ind ioa tee the. t here 
' T T, 
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as there the smiting of the Angel consisted in a plague, 

a pestilence. That very well -accords with our conception, 

for if in the chastening of the people in David's time the 

Angel of the Lord was the executor of God's will, much more 

would it befit him to preserve the dovenant people from 

destruction by their enemies, especial.ly since they had 

implored the aid of Jehovah, and asked Him to show Himself 

to be the only true God {Is.37,20). 

CONCLUSIOU: 

~he Angel of the Lord acts in Hie official 

capaoi t ,r as the preserver of His covenant people; two 

persons are distinguished: He who sends, Jehovah, 2 Ohren. 

32,21, and He who is sent, the Angel of Jehovah, 2 Kings 

19,35; I~.37,36. 

Vll - -- l Kinga 19 1 5.7. 

After that eventful day on Mt. Carmel, Elijah 

he.d to flee the wrath of furious Jezebel. Alone and un

attended he went into the wilderness of Paran.. Despondent 

and disappointed, perhaps, that no visible reform had 

followed in Israel upon the grand manifestation of Jehovah 

on I•:it. Carmel, and despairing of accomplishing his life• s 

object, namely, to turn the.hearts of the children of Israel 

in true repentance to their Covenant-God, to Jehovah, he 
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requested for himself that he might die; "he wanted to be 

released from worlt and suffering, he was no better than his 

fa.there; like them he had vainly toiled; like them he had 

fc.il ed, why should hie painful mission be prolonged ?11 

(Edersheim, Bible History Vol,Vl, 26). God, however, looked 

upon the matter in a. different light i He would make further 

uee of the ministry of His servant. To hearten him and 

strengthen him for hie fu.ture labor, He granted him a 

wonderful sight; He passed by in review before him on Mt. 

Horeb, the mount of God. Not in the great and str~ng wind, 

not in the earthquake, not in the fire, but in the still 

small voice, was Jehovah. ;·In the soft gentle rustling did 

Jehovah reveal Himself to Elijah "as the merciful, gracious, 

long-suffering Lord" ( Keil, O_om. on Kings, 19), who had 

reserved for Himself a remnant in Israel that had not bowed 

their lmees to Baal. ~hue Jehovah symbolically set before 

Elijah Hie true nature and taught him not to look for 

visible results as the fruit of hie ministry. 

But we have anticipated. Before this wonderfu1 

manifestation of Jehovah we.a granted Elijah and while he 

was depressed and lying under the juniper tree in the 

wilderness, "an angel touched him and said unto him Arise and 

eat. And he looked, and, behold, there was a cake be.ken 

on the coals and a _cruse of water at hie head. And he did 

eat and drink and laid him down again. And the angel of the 
I . 
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Lord came again a second time, and touched him, and said, 

Arise and eat; because the journey ~s too great for thee. 

And he arose, and did eat and drink, and went in the strength 

of that meat forty days and forty nights unto Horeb the 

mount of God." 1 Kings 19 ,5-8. Here the 

first introduced {v.5)° ae '?J!f f~/an angel, and then later on 
. 

{ v.7) called 17/17; ."iJJ!/J, which might be taken to mean that 

in this instance it was an undetermined angel, and that the 

definite "Angel of the Lord" later on added as referring to 

the angel aJ.ready mentioned {v.5). Kautzsch-Gesenius Hebrew 

Grammar Par.126d; Keil, Comm. on the Pentateuch 1, 187. 

But des pite this fact we think the other view tenable.* We 

point to the analogous case Ex.23,20 ff. {cf.remarks in 

2 Sam.24,15 ff; lV). Furthermore, why should we in the 

one passage, the last one under consideration, in which the 

Angel oI the Lord is specified by name, why should we take 

this expression in a different sense as referring to an 

inferior, a created being, since the first twenty-seven 

passages in our discussion show beyond doubt that the un

created Angel is meant, and the other six, which we have 

---------------
* G.A.Barton says the same rega.rding_l Kings 19,5.7 that 
he said of 2 Kings l 3 ~15: "There is nothing to show that 
the 'angel' was not Yahweh acting for the accomplispment 
of his purposes." The Religion of Israel p.178. 
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grouped una er the heading "Passages of llinor Importance" 
' 

present no difficulty which would hinder us from regarding 
... , , I 

the Angel mentioned as the Angel of the Lord '/t""'E e.e,A'? r 

And finally, in view of the wondrous manifestation granted 

to Elijah shortly after, a manifestation accorded to no 

one in the Old Testament except to Moses, Ex.34,6, wou1d it 

presume too much, would it belittle the high office and 

mission of the Angel of the Lord, if we regard the Angel 

in our narrative as being !h!! Angel of the Lord, the un

created Angel? 

OONULUSIOM: 

9 • 

We believe that our view, that the uncreated 

Angel was here aotive, presents no insurmountable difficulties 

in our narrative. 
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The Angel of the Lord in the Old Testament is not 

an ordinary, a created Angel, but rather the uncreated Angel, 

the coequal with Jehovah, who is connected with Jehovah by 

unity of nature, but personally distinct from Him. 

That He is one in essence and nature with Jehovah 

follows from the ~act that: 

A -- He identifies Himself with Jehovah and Elohim; 

B -- He attributes to Himself divine attributes end 

performe divine works and miracles; 

O -- He was recognized as God by those to whom He 

appeared: 

a - in that they addressed Him as God, )J'7K r -: 

b - in that they declared they had seen God and 

feared that they would die; 

c - in that they paid Him divine honor by 

worshipping Him and by offering saorifioes which He accepted; 

D -- He is identified with Jehovah by the sacred 

writers, who interchange Hie name with that of Jehovah. 

That His, nevertheless, ie a separate personality 

from that of Jehovah, is evident not only from His own, but 

also from Jehovah's words (cf.Ex.23,20 ff; Judg.6,12; 

Zech.1,12). 

If the Angel of the Lord, then, in every respect 

is equal. to Jehovah, is of the same nature as Jehovah, yet 
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has a personal existence of Hie own, He can be no other than 

the promie ed Angel of the 0ovenant of Itialachi, the Logos of 

the New Testament, the second person in the Trinity. If 

the Angel of Jehovah was the special mediator of 

revelation in the Old Testament between God and man, muoh 

more was this the case of our Apostle (Hebr.3,1) in the 

Mew Testament. What according to the wisdom of God was 

still veiled in the Old Testament, is in the New Testament 

unveiled in perf eot clearness by Him, in whom "dwelleth all 

the fulJ.ness of the Godhead bodily. 11 Because He "was in the 

be g i nning with God" and "was God 11 
, therefore, He "hath 

declared" the Father, whq He "was me.de flesh and dwelt 

among us." 
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Before bringing our proof from the Ne~ Testament 

for the correctness of our view, we will in the following 

give a brief review of the aotivity of the Angel of the 

Lord in the Old Testament. Besides being a.n additional 

argument for His divinity, this will show how prominent 

a part He played in the history of the oovenant people, 

end how appropriate is the name whioh He bears; namely, the 

Angel of the Covenant. An able writer has truly said: 

"The more carefully we follow His steps, the more fuJ.ly shall 

we be convinced that He was not an ordinary Angel, but 

thet Jehovah was pleased to reveal Himself in this manner 

under the Old Testament. -- We oannot oonceive any subject 

more profitable, or likely to be fraught with greater 

blessing , than reverently to follow the footsteps of the 

Angel of Jehovah through the Old Testament." (Edersheim, 

Bible History, l, 71). 

THE IHTThIATE RELATIOH OF ~HE AMG:mL OF 

THE LORD !i.'0 ~HE COVEl\iJi:iIT NATION. 

Throughout the history of Israel, begin..~ing with 

the time that God chose Abram and his descendants to be His 

pecu1iar, His chosen people, the divine guidanoe and 

providence of the Angel of the Lord is noticeable. With 

Abram an entirely new period may be said to have begun. He 

was to be the ancestor of a new race, in whom the divine 
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promises were to be preserved. He was to be the ancestor of 

the Ivieesiah (Gen.12,3). God, therefore, called him out of 

Ur and promised Canaan to him as his inheritance, and me.de 

a covenant vrith him, saying: "Unto thy seed have I given 

thie land," Gen.16 ,18. S,inoe then ten years had elapsed, 

and still there was no heir apparent. Despairing of giving 

birth to the heir of the promise and not waiting for the 

direction of God, Sarai anticipated the Lord and sought a 

son by an alliance between her husband and her Egyptian 

maid, Hagar. As a consequence of this impatient, wilfull 

arrangement, Sarai was despised by her handmaid,whioh 

resulted in harsh treatment and the flight of Hagar. But 

here the Lord in mercy interposed. The Angel of Jehovah 

found her in the wilderness and bade her return to her 

mistress. ".~ s the fruit of her womb was the seed of Abram, 

she was to return to his house and there bear him a son, who, 

though not the seed promised by God, would be honored for 

Abram' s sake with the blessing of an innumerable posterity. 11 

(Keil, Commentary on the Pentateuch, Vol.l,p.220). It was 

the Angel of the Lord, the Angel of the Covenant, who 

brought her this message. 

Thirteen more years passed, apparettly without 

any revelation of God to Abram, -- a trying period to Abram's 

faith. Finally, when ninety-nine years old, a further 

revelation was granted to hi:·:1 1 in which pie and Sarai• s name 

was changed to Abraham and Sarah, and to him who was "as good 
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a.a dead 11 

' 
(Heb.11,12), the promise was given that through 

his wife Sarah he would receive the promised seed (Gen.17, 

15 ff). Sarah does not seem to have received in faith the 

acc01mt which Abraham had given ~o her of his last revelation·. 

That this non-belief on her part might be reproved and 

removed , t hat she through faith might reoeive strength to 

conceive seed (Heb.11 1 11), was the object ,of the next visit 

of t h e Ang el of the Lord (Gen.18,1-6). By way of oontrast, 

to show what terrible judgments followed in the wake of 

unbelief and a godless life, and to serve as a warning 

exampl e to the posterity of Abraham, that they might learn 

to f ear a nd s t e..nd in awe of Him, the destruotion of the 

cities in t he plain, lying at the southeast corner of the 

Land o·-:.- :Promi se , was communicated to Abraham by His heavenly 

vi s itor , t he Angel. 

Shortly after, Isaac was born, and being ~~de the 

t e~r g et of r i dicule and mockery by Ishmael, Sarah demanded the 

e··pul s ion of Ha.gai- and Ishmael, in order to preclude all 

pos s i bility of t he son of the bondwoman being made heir of 

the pro mi s e together with the son of the freewoman, with 

I s aac. God sanctioning ~dapproving this demand, Abra.ham sent 

them away. Thus cast out, Hagar and her son wandered in the 

wilderness, and lacking water Ishmael -was about to succumb to 

thirst. But again God shovved Himself mero iful; He hearkened 

to the distressing cry of Abra.ham's son (Gen.21,17) and by 

the direction of the Angel of God, He opened Hagar's eyes 
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and she saw a well of water. To strengthen her for the 

future, the same assuranoe oonoerning Ishmael whioh God had 

previously made.to Abraham, was now also given to Hagar. 

(cf. Gen. 21,18 with 17,20; 21,13). T~ough Ishmael was not 

to be coheir of the promise with Iseeo, yet beos.use he also 

v1as .;.1Jr~).!';&..m ' s seed, and because of Abra.ham, God,. i.e. the 
1'\c:t¼>"l 

.Angel of J"ehovah , blessed him anci made him to be a great nation. 
- -tc~~•~.J J 

I n I saao Abraham could now oenter all his affeotione, 

i n h i m he wo-v_l d f ind the joy of his old age, in him he eaw 

t he ful f illment of all of God's graoious promises to him • 

.i:..t God ' s b i dc1i ng he had given up country, kindred, a11d home, 

anu al eo h i s patern~l af f ection towards Ishmael. However, one 

gr eat trial, "i;he greatest, VvcLS still in store for him. In 

or der to s trengthen and purify his fe.ith e.s gold in fire, God 

con1e1and ed him to give up Isaac after the flesh, so as to 

reo ei ve him age.in spiritually. (Heb.11,19). At the point 

of' offer:L~1g him for a burnt-offering unto the Lorcl., when 

alrea dy the saorificial knife had been lifted, Abra.he.m's hand 

was arres ted by the A11gel of the Lord, the Angel of the 

Covenant. His faith had been fully proved and perfeoted. He 

stood the test. By this trial of faith not only he, but all 

his descendan ts also were benefited, for, ae a re~ard for 

this p1."oof of his obedience of faith, the A.:ngel of the 

Covenant confirmed with a solemn oath His former promise tlle.t 

Abrahasn's posterity would be a numerous one, and that in his 
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seed, Christ, all the nations of the earth would be blessed 

( Gen. 22, 16-18) • ~his oath of the Angel stands out alone in 

the history of the patrie.rchs. It was a. souroe of great 

comfort and is afterwards constantly referred to. It was, 

so to speak, the spring from whioh all the later blessin~s 0 

flowed, even tha t which was promised by oath to David, (Ps.89, 

35 ; 13 2 , 11 ) • 

1rot onl y a id the Angel of the Lord intervene in 

behalf of Isaa c on Ht. I~ioriah, but also, since it was a matter 

t hat concer ned the very essence of the covenant, under His 

direct divine ffUidance, Eliezer, Abraham's servant, procured a 

wife for him, (nen.24,7.40), not from the Canaanites, but 

from among a br a.ham• s ki11d1"ed in Ha.ran. 

The same watchful care of the Covenant Angel is 

noticeable in the history of Jacob. Fleeing from the wr.ath 

of his brother Esau, because he had obtained the blessing of 

the fir s t-born, the Angel appeared to him in a dream at Bethel 

and renewe d to him in the fullest manner the promise and the 

blessing f irs t given to Abra.ham, and assured him that what

ever might be before him, He would be with him and not leave 

him (Gen.28,13-15). During his entire life Jacob felt himself 

under this gracious superintendence of the Angel; to Him he 

owed his success with Laban, (Gen.31,11-13); from Him he 

received the courage to face hie brother Esau, for having in 

prayer and supplication prevailed against the Angel and 

obtained the asked for blessing, (Gen.32,24-29), and trusting 
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in Him who had promised no~ to leave him (Gen.28,15J, _he now 

also by humility and modesty overcame Esau. And S11ch is 

Jacob's confidence in the oversight of the Covenant Angel Who 

redeemed him from all evil, that he on his deathbed also 

oommitted the sons of Joseph to His care and invokes Hie 

blessings upon them. ( Gen.48 ,16). 

In the next four hundred years t~e children of 

Jaoob grew to be the people of Israel in Egypt. Thie was the 

time of whioh Jehovah had foretold Abram in a vision that his 

seed would "be a stranger in a land that is not their's, and 

sha11 serve them; and they shall afflict them four hundred 

years • 11 
( Gen.15 ,13). True to His promise, however, that 

in the fourth generation they would return to the land of 

their inheritance (Gen.15,16), God had prepared in Moses their 

deliverer out of the land of bondage, Egypt. The ~ngel of 

the Lord appeared to him in the burning bush and commissioned 

him to bring forth Abraham's seed out of Egypt, (Ex.3,1-10), 

and gave him the same promise that He had given to Jacob 

( Gen. 28, 15) : "I will be with thee, 11 
( Ex.3, 12). On the basis 

of this divine authority and comforting assurance, with the 

aid of God, the Angel of the Covenant, Moses fulfilled his 

difficult charge. He freed Israel, and safely 1e,d the 

people through the Red Sea. In the meantime the Angel 

actively intervened in behalf of His people. In the pillar 

of aloud He cast light upon Israel's path, while, with the 
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darlmess of the aloud, He kept Egypt apart from them. 

(Ex.14,19.20). fhen the weary maroh through the wilderness 

began, during whioh the divine guidance of the Angel was 

ever noticeable. He not only lead them day and night by 

the pillar of aloud and fire, but also. kept them in the way 

(Ex.23,20), preserved them from famine and drought, furnished 

them with manna and water, (l Oor.10,3.4), and frustrated 

the evil intentions of Balaam e.nd Balak (lium.22,22-35). \fhen, 

however, they refused to obey Hie voioe, He withdrew Hie 

presence from among them (Ex.33,3); when they took advantage 

of His forbee.ranoe, He overthrew them in the wilderness 

(1 Cor.10,5) and sent fiery serpents in their midst (l Cor. 

10,9); when they grieved and provoked Him, they had to bear 

the oonaequenoee of their folly: He would not pardon their 

transgressions (Ex.23,21); when they obeyed Hie voioe and 

followed His directions, it was well with them: He was an 

enemy to their enemies (Ex.23,22). In this manner, under 

Hie personal,gu.idanoe and direction, did th~Angel of the 

Covenant bring Israel in "unto the Amoritee, and the Hittites, 

and Perizzites, -a.nd the Canaanites, the Hivites, and the 

Jebusi tea." (Ex.23_,23). 

Barely had Israel crossed the Jordan, when the 

Angel of the Lord again put in Hie appearance, this time as 

Captain of the host of Jehovah, (Josa.6,14), thereby 

pledging to Joshua and Israel Hie asaietanoe against the 
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Canaanites. And as an earnest also of His future guidance 

and of the eucaesefu1 outcome of the conquest of the land, 

he delivered Jericho into their hands, the well-fortified 

walls falling before them at the mere blast of the 

trumpets. (Josh.6,2). 

Even during the time of the Judges the Angel's 

:faithful solicitude did not wane. Despite the fact that 

Israel had become unfaithful and indifferent toward the 

comn1and o:f God, to drive out and exterminate the heathen 

nations from among them, they still were His chosen people, 

the covenant nation. True, the Angel of Jehoveh came to 

Boohim and announced to Israel the continuance of the 

heathen power near them in judgment upon their unfaithful

ness and disobedience (Judg.2,3), but when they repented 

of their evil wa~,s and again sought the Lord their God, 

He delivered them from the hands of their enemies. Thus 

we see Him aiding Israel in putting to flight Sisera, the 

captain of the Canaa.nitish host (Judg.5,23); raising up 

Gideon to be a savior, who was to free the land from the 

oppression of the l~iidiani tes ( Judg.6 ,14); and calling into 

existence Samson, who began to deliver Israel from the hand 

o:f the Philistines ( Judg,13,5), which, in its final stage, 

was first effected by Samuel (i Sa.m.7,13). 

~hat the oversight of the Oove11e.11t Angel in the 

destiny of Israel was aolmowledged al.so during the time of 
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the kingdom, is seen by such passages as Pe.34,7; 35,5.6, 

where David recognized in the Angel Him, to whom he owed the 

integrity of his dom~nion, for it was the Angel who was both 

the defense and the offense against hie enemies. And when 

in carnal pride and ambition, in a spirit of self-exaltation, 

David had ordered the numbering of Israel (l Chron.21,2), 

seelcing in the multitude of hie armed men the basis of the 

strength and glory of his kingdom, it was this same Angel 

of the Covenant who punished him for his arrogance (l Ohron. 

21,15-17) and taught him in. true humility to look for 

deliverance to the God-king of Israel, to the Covenant-God 

Jehoval1, who hitherto had directed the destiny of Hie people. 

The rebellion of the Ten Tribes from the house 

of David eventually brought about their apostasy from the 

Lord. ~he seed of idol-worship, planted during the reign of 

Solomon, grew after the division of the kingdom to full 

strength under the fostering care of Ahab, ·who established 

the service of ~aal e.nd Astarte as the state religion in his 

kingdom, although this, in reality, was but the logical 

sequence of the introduction of calf-worship by Jeroboam, 

the founder of the Northern Kingdom. Notwithstanding, a 

remnant was still to be found in Israel who bowed their knees, 

not to Baal, but to the Lord Jehovah. To enable the prophet 

Elijah to receive this comforting intelligence from Jehovah 

on Mt. Horeb, the Angel of the Lord strengthened and revived 
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him~ when lying under the juniper tree in the wilderness 

(l Kings 19,5-8). And later, when Ahab's successor, Ahaziah, 

sent an embassy to the idol at Ekron, the -Angel of Jehovah 

showed that He still was the God of Israel, who ,vas jealous 

of His divine honor and who through Elijah demanded to know 

of the king, whether it was from the want of a God in Israel 

that he turned to Baalzebub, (11 Kings 1,3). 

Yet once more the Angel of Jehovah mightily inter

posed in behalf of Rie people. The Northern Kingdom had 

been destroyed and the Tan Tribes deported by Shalmaneser, 

king of Assyria , 722 B.O. The same fate lay in store for 

the Sou t he r n Kingdom, Judah, for Sennacherib, the Assyrian 

king , but a few yea.rs later invaded the lend and toolt all 

the £orti£ied cities except Jerusalem. Its preservation 

was due t o t he personal activity of the Angel of the Lord, 

who smot e in the camp of the Assyria..YJ.s 186,000 men (ll Kings 

19,35). Thus He secured the existence of Jerusalem for 

·another 125 years , until the time when the measure of their 

iniquity was fu.11 end they were carried off into the 

Babylonian Captivity, 588 B.O. 

Not only did the Angel of the Lord manifest Himself 

before, but also after the Captivity. Towards the close of 

the Jewish history we see Him pleading for disheartened 

Israel (Zech.l,12), and, though deserving censure and blame, 

showing unmerited grace to His people in Joshua the high-
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priest (Zeoh.3). And when this Angel of the Covenant, in 

whom Israel's hopes and longings were concentrated, in whom 

they, as Jaoob (Gen.48,16), looked for redemption from all 

evil, when He would come to His temple (ruaJ..3,1), they, the 

house 0£ David, ~ould be as the Angel of the Lora, able to 

overcome all a c1versa.ries ( Zeoh.12, 8) •. 

a ngel of" 

Having thus in brief reviewed the activity of the 

t 'h e Lor d in the Old Testament from .Abraham till 

and having seen how He showed Himself to be the 

ii.ngel of t he Covenant in safe511e.rding, guiding , and directing 

the des t j_n i es of t he covenant people, must we not conclude 

tha t He i c more tha..vi a mere created angel? Are we not 

brour.·h t to t,1.e conclusion that He, who thus interposed in 
0 

beh'·l -r--·C:::. - CI Hi s cLos en people in all its various stages, must 

be t he unc r e~ted .A.ngel, united in essence with Jehovah, 

yet di s t inct from Him in personality? 



PROOF FRClr TEE HEW TiSTAHEiTT. 

~i l though Christ, the Son of God, the Logos, is 

nowhere in the New Testament expressly identified with the 

Angel of the Lord, still, there a1"e suffioient indioations in 

the New ~esta.ment to prove that our contention regarding 

the Ang el 0£ the Lord is correct. 

l. Th e fulfillment of the propheoy I lial .3, l, 

allows u s to hold no othe1· view then that the Angel of the 

Covenant, i.e. the Angel of the Lord, is the Logos, the 

seoond pers on in the ~rinity. iUc.l,2; l it.ll,10; Lk.7 ,27 

tell us tha t that messenger, who should precede the Lord as 

prophesied. by 'h'.i:alachi, ,vae John the Baptist. John the 

Baptist, however, was the forerunner, the messenger of 

Jesus of :Nazareth, l\It.3,3-12; 1ilr.l,l-7; Lk.3,4.15.16; John 

Therei ore also that Lord ( Ji 7 J/17 ) , that Iuessenger 
T 1T 

of the Govenc.nt ( J7 1 7 ~ i!. 1 t(~.g), whom John preoecied, is . . - . 
una oa.n be no other than the Logos, our Savior Jesus Ohriet. 

So in the Hew Tes t ament Christ, the incarnate Son of God, 

talces the pla ce of the Ma.lea.oh Jehovah of the Old Testament, 

and thus the connection between the two Testaments, as well 

as their perfect harmony::;: is brought into olearest light. 

2. "And did all drink the same spiri tueJ. drink: 

for they drank of that spiritual Rock that followed them 

( went with them): and that Rock was Christ." l Oor.10,4. 



The same divine works, that of guiding Israel 

through the wilderness and furnishing them with water, is 

predicated both of the Angel of Jehovah and of Christ. We 

know that it was "the Angel of God which led the oamp of 

Israel 11 
( Ex.14 ,19). But Paul says that Christ "went with 

them11
, accompanied them, l Cor.10,4( ~,:;o). vv-J. 1:-'w • follow, 

join as an attendant, accompany). Hence, by identifying 

the two, Paul. must have looked upon the Angel of God as 

the Logoe, the second person of the Trinity. Furthermore, 

from saorec1 history we lmow of three instances in which 

Israel wes furnished with water, Ex.15 1 24.25; 17,6i Num.20 1 8. 

Thie, l: au.l affirms, was done by Christ. Since the preser

vation o:e Israel during their ,vilderness march is, however, 

express l y asoribed in the Old Testament to the Angel of 

the Lord, Ex.23,20; Ie.63,8.9, this Angel can be no other 

than He, wh o became "manifest in the flesh, 11 l Tim.3,16. 

3. "lieither let us tempt Christ, as some of them 

also tempted, and were destroyed of serpents." l Cor.10,9. 

In the foregoing passage (l Cor.10,4) we were told 

that Christ was the leader of Israel in their 40 years of 

wandering. When they therefore murmured against Jehovah 

(Nwn.21,5-7), they Jllllrmured against the leadership of the 

Angel of J ehoveh, whom Paul proves to be the same as Christ 

by saying, they tempted Christ. 

4. "For when God made promise to Abraham, because 

he could swear by no greater, he aware by himself, saying, 
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Surely blessing I will bless thee, and multiplying I will 

mu1tiply thee. 11 Heb.6,13.14_.· 

The saored writer here evidently refers to the 

tra.nsao ti on on liount Uoriah a.ft er the offering of Isaac and 

says that God oonfirmed His promise by an oath. In the 

original. account ( Gen.22,16.17), however, ·it is the Angel 

of the Lord who by an oath makes sure the promise. Clearly, 

therefore, the two are identified. 

5. In his speeoh before the Sanhedrin, Stephen 

makes a direct reference to the appearance of the Angel of 

the Lora. in the burning bush to »loses, Ex.3. He says: 

"And when forty yee .. rs were expired, there appeared to him 

in the 1r1ilderness of Jiount Sina a.n angel of the Lord 
)/ , )' '°"'rr~(\r/$ ](V~( w-' or as some irss. have it, only o<.q£"/\os ) 

in a. flame of fire in a. bush. When Moses sa.'\"-1 it, he 

wondered at the sight: and as he drew near to behold it, 

the Yoice of the Lord came unto him, saying, ! am the God 

of thy fathers, the God of Abraham, end the God of Isa.a.a, 

and the God of Jacob. Then Moses trembled, and durst not 

behold. Then saith the Lord to him, Put off thy shoes from 

thy feet: for the place where thou ste.ndest is holy ground. 

1 have seen, I have seen the affliction of my people which is 

in Egypt, and.! have heard their groaning, and am come down 

to deliver them. And no,v come, ! will send thee into Egypt. 11 

Acts 7,30-34. Delitzsch (Nauer Comm. ueber die Gen., 5th ed. 
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p.284) and Kurtz (History of the Old Covenant 1 119q urge 

this paseage as a proof for their view, that the Angel of 

the Lord is a created angel. Kurtz maintains that the 
,, , 

usus 1oquendi of the expression r1-;rc,1gs 1t11e,tW1lemanda that 

we here think of a. created angel. We readily admit that in 
) , , 

most cases Y..rhere the r;l.r,·c, {\OS 7(. V(!_;l.O fl ia mentioned in the 

New Testament a created angel is meant; e.g., Mt.l,20; 

Lk.2,9; Acts 12,7. But unless we are to adopt as the nle 

for interpreting Scripture the inverted principle, that clear 

and definite statements are to be explained by those that 

are indefinite and obscure, we cannot here think of a 

finj. te s11iri t appearing to Moses. Beyond dispute Stephen 

ie referring to the event recorded in Ex.3,1-10. There, in 

the originaJ. account, evidently the uncreated Angel appears 

to Moses, a nd a tephen corroberates this view in clear, 

distinct terms . He says, the voice of the Lord came to Moeee, 

( v.31); the Lord said to him, ( v.33). Thus, even though 

the generoJ., indefinite term is used, it is impossible here 

to regard the ~tr&~t?.r 7~ua,.t'trr as a created angel. And the 

expression, God sent him "by the hand of the engel which 

appeared to him in the bush", disproves the divinity of the 

Angel as little as Eph.3,9: "God created all things by 

Jesus Christ," disproves the divinity of Christ. 

6. Furthermore, Acts 7,38 predicates something 

of the a.ngel of the Lord to which the Old Testament does not 
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directly refer. It tells us that Moses enjoyed the personal 

acquaintance, and intimaoy of the Angel of the Lord that 

had spoken to him at Mt. Sinai, (of.Xretzmann, Popular 

Conmentary of the Bible, l.o.) The i'J!osaio aooount· tells us 

that Moses went up unto God, Ex.19 ,3. The statement of· 

Stephen can in no way be aooounted for unless the Angel of 

Jehovah and Jehovah are one in easenoe and unity, and it 

serves to strengthen our position that the Angel is God 

Himself. To this Deli tzsoh opposes: "The angel, of whom 

he ( Stephen ) says in verse 38 that he spoke to Yoses in 

Sinai, oam1o t have been regarded by him as a divine being, 

for i n verse 53 he says, 'who have reoeived the law by the 
:, I I :, 1, I 

dispo s i tio11 of angels 1 ( t~"f.Jtr£ YII/INIIY r;u ''""'11\r'"s "'(ft,"/.r,,y); 

and with this Paul agrees in Gal.3,19 and Heb.2,2. 11 * 
What is s tated here in these four places is, so to speak, 

aummarj_zed in Deut.33,2. There we are furnished with a 

description of" the majesty and glo1·y of God as He e.ppeared 

to Isra el when He gave them the LaV'I from Moun~ Sinai and 

was accompanied by myriads of angels. He gave the Law, 

however, by the disposition of oreated angels Ge.l.3,19; 

Heb.2,2; 1,.cts 7,53. They were Hie servants in proolaiming 

the Law. Their voice sounded forth in the sound of the 

trumpet, their power was seen in the quaking of the mountain 

---------------
JI I 

*"vers 38 sao-t da.sz er ("'ff£"AoS 7'r1e,r,V'II") mit :Mose auf Sinai 
geredet ha t :10 Diesen "lcann er siph,nicht ,1s g9ettliohe~ \¥es en 
gedaoht l b d v 53 sagt: ,Na. (3at. "",....ov- £tJ ;, -' r.,.r,/J 31..rfL ~(J\"' 1a en, a er • . " 1T 
womit auch Paulus Gal.3.19 u.Heb.2,2 uebereinstimmt. l1teuer 
Comm. ueber die Gen.5th ed.p.284. 
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and in the flames of fire. (Kretzmann, xop.Couun. of the 

Bible, l.c. Gal.3,19}. But in v.38 an ordinary angel cannot 

be meant, as it would be a flat oontradiotion of What is 

stated Aots 17 ,53. In the one oase we have~ angel (only 

one ca.11 be regarded as speaking r,/,,. ~°'~"~ v -r- 0 s r1" -r; ) ; 
:, I ~ I 

in the other we have a plurality of angels ( us t/"~t:1.?Mi,,._s °'(;rJ•,i. 

The situa tion, however, is entirely changed, if we assume, as 

we mus t, t hat t he Angel of the Lord, the unoreated Angel, 

i s alluded to in v.38, and that He is attended by a retinue 

o:f in:f er j.or angels. Vie lmow that He is the Captain of the 

hos t of t he Lord (Josh.5,14), and that He is aaoompanied 

by a hos t of crea ted angels (Zeoh.l,10.11; 3,4). It therefore 

is :i.11 kee·pi ng wit h Holy S.oripture and with ~is office a.a 

1:;he di vi ne Revealer of God in the Cld Testament to assert 

t he.t here i n v.38 t he .A11gel of the Lord oooupies the ea.me 

pl a ce as Jehovah in Ex.19. 

~e would add the following merely by way of 

sugges tion: D'oes not this passage warrant us to think that 

i n ever y case, in whioh appearances of Jehovah are referred 

to in the Ol d Tes tament, that these appearanoes are to be 

understood es having occurred through the medium of the 

Angel of the Lo rd? 

7. Finally , is it mere ohance that the writer to 
\ :, I 

the Hebrews, ( 3, l} designates Christ as TtlY r1.trq •-r:• 'llo" 

as the Apostle? All the more does this word strike us When 
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we consider that at the time when this epistle was written, 

the word 'apostle' had already aoquired the foroe of a _proper 

noun, ancl was cherished as a distinct honor by those who 

were entitled to use it. That not being the case in our 

passage, it must have the same meaning here as in John 13,16, 
e-.J I'\ 

where o ,,r. g--o o, ro 11fJS 

e, , :, , 

and Or~ AN'/' (JJ(.J °' "'"l"' are contrasted, 

where he that is sent is contrasted to him that sent him. 

It was God , who "sent forth His S.on" ( Gal.4,4), henoe Christ 

was tlle Apos tle, the Sent One of His Father, e.e is also 

testified in numerous passages, Mt.10,40; 15,24; 21,37; 

Lk.4 , 4 3 ; Jno,3,17.34; 5;36.37.38; 6,29.57; 7,29; 8,42; 

10,36; 11,42; 17,3.8.18.21.23.25; 20,21; l Joh.4,9.10.14, 
., , 

in all of ·i1hich t he verb ""'1TfJ ''" ~>."' is used. Is it, then, 

mere accident , when the idea is brought out so prominently 

in these numerous passages, that Christ is the Hassenger of 

the Father·:, Is there not an allusion to the personal 

identity of Christ and the Old Testament Angel or 1iessenger 

of t he Lord, the 

Thus the well~established truth: novum teetamentum 

in vetere latet, vetus testamentum in novo patet, is valid 

here also. 
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