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CHAPTER I
INTRODUCTION

The Jewlsh vpsople knew what 1% meant to be under God's
protection. They had been led out of Egypt, across tha Red
Sea and through forty years of wllderness travel, They had
conquered their enemieg, and, they had been directed into the
nromised land. All of these acts were part of God!s plan,
and they were dilrscted according to God's ruling power. He
wos the Cod of Israel, and He was concerned about His people.

The Jews thanked their God and rejoiced to be His
veorle. They grew and the land orospered and they became a
nighty nation. But, together with power and riches there
came a turning away from God. Israel began to place thelr
trust in earthly kinges and in heathen alliances. Thelr wor-
ship turned from God to Baal, and heathen altars began to
dot the countryside. Again and again their God sent Hig
vrovhets to warn the people and to direot them back, A few
heeded His call and returned to Him, but, many more continued
in their sinful ways.

St111, the Jewlsh people knew that God was their Cove-
nant God, and, therefore, He would never forsake them. They
believed that it dld not make any difference what they did
or how they lived because God would never deceive them.

They were secure in their belief that Jerusalem would never
be taken and that God would never permit the Temple to be
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destroyed. In splte of the warnings and the pleadings of
God's prophets and the gigns of the times, the people did not
heed the call of God, The destructlon of Jeorusalem was to
become a reality. The Temple would bs destroyed. The people
would be taken away into captivity, into a foreign land, sway
from thelr sanctuary, and away from their God. The writers
cf the 01ld Testament speak very clearly concerning the coming
disagteor when they asay:

The Lord shall bring thee, and thy king which thou shalt
set over thze, unto a nation which nelther thou nor thy
fathers have known; and there shalt thou serve gods,
wood and stondG. « « « And I will gecatter you among the
heathen, and will draw out a sword after you: and your
land ghall be desolate, and your citles wasti®@e. » « « FoOr
the Lord shall sgmite Israel, as a reed is shaken in the
water, and he shall root up Israsl out of this good

lond, which he gave to their fathers, and shall scatter
them beyond the river, because they have made their
groves, provoking the Lord to anger. . « « The citiles
of the south shall be ghut up, and none shall open them:
Judah shall bs carried away captive all of it, it shall
be wholly carried away captive. « « « And of thy sons
that ehall issue from thee, which thou shalt beget,

shall they take away; and they_shall be eunuchs in the
palace of the king of Babylon.l

But the words of the prophets, and, therefore, the word
of God Himself fell on deaf ears. The people were more con-
cerned about their rich and carefree life in and about
Jerusalem. Surely the ecity voﬁld. not fall. But .the clty did
fall. The long foretold captivity became a reality., Ve hear
the prophets speaking of the fulfillment of their prophecies

when they say:

lpeut. 28:36, Lev. 26:33, I Kings 14:15, Jer. 13:19,
Is. 39:7
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And I scattered them among the heathsn, and they were
dispersed through the countries: according to their
way and according to thelir doings I Jjudged them. . .
In the ninth year oi Hoshso the king of Assyrila took
Samaria, and carried Israel awey into Assyria and
placed thenm in Halah and in Habor by the river of
Gozan, and in the c¢itieg of the Medes., . +» « And the
king of Assyria did earry away Israel unto Assyria,
and put them in Halah and in Habor by the river of
Gozan, and in the citles of the Medes. . . « And hs
(Nebuchadnezzar) carried awvay 2ll Jerusalem, and all
the princes, and all the mighty men of valour, even ten
thousand captives, and all ths craftsmen and smiths:

none remained, save the poorest sort of the people of
the land.?

The foretold destruction and the captivity of the Jews
had become & reality. The clity was destroyed and the Temple
defiled, The people were being taken away as slaves into a
heathen counitry. If only they had heeded the words of the
Lord, If only they had heard the words of the prophets and
turned from their ways to the ways of God. But it was too
late. The Jewlsh nation was destroyed.

But the Jewlsh race was not destroyed. God, in His
might and wisdom, was with His people even during this great
disaster. The captivity and the exile which was to follow
would accomplish God's purposes. Through this destruction
and captivity there would come a greater and a stronger
Israel. There would come an Israel that would be p:-'epared
to prepresent God and to witness to the world that_; they were
Godls people. There would come an Israel that would give
birth to "I:he promised Messiah. Something was going to

2Ez§.- 36:19, II Kings 17316, II Kings 18:11, II Kings 24:14
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happen to thils Israel during the eoptivity. Israel was
going to change. The period of the exile w&uld give thenm
a nev attitude towards God., It would give them a different
concention of their dutles toward one another and toward
other natlons. Above all the exile would give them a new
and purifiesd religlon.

It 1s the purpose of thig paper to uncover ths impor-
tance and the influence of this exlile upon the religion of
the Jews, more especlally, to understand the changes which
the Babylonian Captivity brought upon ths religion of the
Jows. For it was during the exile in 3Babylonia that the
Jews changed ag a peocple, ag a nation, and, what is most
Amportant of all, as a religlous soclety. These changes
and developments, which oceurred dwring the exlile, have re=-
mained until the present day and are of the utmost importance
in our wideratanding of the Jewish people.

Since we are dealing primarily with the Babylonilan

Captivity and 1ts influence on the religion of the Jews,
we willl congider the Jewish religion before the Captivlty,
the changes during the Captivity, and the results of the
Captivity in post-exilic times. This will entail a basic
understanding of the Jewigh religion during the eighth and
geventh centuries and the main message of the prophets at
this time. Ve will then turn to the exile and witness the
changes which the Jewléh religion took at this time and what
effects these changes had on the Jews in captivity. Ve will
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then witness the results of these changes and attempt to
discover their importance for the Jews in post-exilic times

and also for the Jew of today.




CHAPTER II
JEVWISH RELIGION BEFORE THE EXILE

#The eighth eentury B. C. was a 'éurning voint o eritical
importance in the political higtory of Israsl. It was also
en age of great religlous %eachers.'’ Thig 1s an accurate
deseriptlon of the Jewlgh state during this century. The
Asgyrian pover was on a rampage, and, for those who had any
ingight at all, the threat of this power was increasing and
ultimate destruction was near., But the average Jew of the
city of Jerusalem thought of himself as God's special
vogsession, and, therefore, no matisr how near the Assyrian
army he wag not in any real danger. He was still a worshipper
of Yahweh, and, his country's armieg had, up until now, de-
Teated the enemy. Thero was no nsed for concern.

But, the average Jew of Jerusalem was %o discover that
there was need for great concern. Much of the worship of
his day had become occagiong for sin and revelry. The
people had teken over heathen cults, and, many vere worshipping
Bagl.? Those who still worshipped Yahweh were no longer
interested in their moral obligations towards Him and were

| ln. Le Oftley 1 of Israel (New York:
The Maomillan Go..'l%). D. é?.
2Rudolr Kittel, T ﬁall&t_on. fm zf%;! of Israel
(Ne" York: The mc’:ﬂ- an Go., [ 15 %5 » Do Je
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more concerned wlth the presoribed saerifices and ths cor-
rect ritwals.

But it was to this that the prophets of the day spoke.
They reallzed that the people were not only God's people
outwardly, but that they also owed their God an sthical
obligation.d It wag their righteous conduet that Yahweh
was concerned about. Therefore, 1t was Yahweh Himself who
had brought down the Jewish nation. The peovle, bscause of
thelir guilt, would be overcome.

Even ag the provhets spoke of the impending destruc—
tion and doom, they were, at the same time, speaking of another
aspaect of Yahweh in His relationghip with His peonle. This
wag the aspect of Yahweh's holiness, a holiness which consisted
in Eis righteousness and in His loving xindness.” The prophets
looked uvon Yahweh ag a righteous God, who punished according
to the sin commited, who blessed according to the deeds accom-
plished. But, He was also & God of love. It is this emphasis
of God's love which finds new streass during this periéd.
G. Y. Wade points this out when he says:

The pelior  thut Jebavan was The aubher Snd vindicater

of moral laws enjoining uprightness and humanity. But,

a noteworthy advance was made in this age by the reve-

lation of Jognvah ags a God not of righteousness only,
but of love.

. 31pia., ». 134

%ottiey, gp. git., P. 71

5a. W. Wade, 014 Tegtament History (London: Methusn and
Co., 1951), p. 401.
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Thig idea of love finds full expression in Isailch when he
speaks of Jehovah offering the fullest forglveneass to Hig
sinful people and then inviting Hla psople to return to Hin.6

It wvas algo during thls century that the prophets
streased the omnipotence of Yahweh, Up until this time the
peonle had lodked-upon ¥Yahveh as a Cod who was interested
only in Israel. He was not concermned with other nations. His
only concern was the defense and vrotection of Israel. But,
the prophets, especlally Amog, bring out the concent that
Yahweh wag not eonfined.to Igrael, Amos gives a wider meaning
%o thls when he apeaks of Yahweh as the God of all hosts.?
This would msan that ¥Yahwsh was also the God of the Assyrians
in that He used them to punish Israel. In fact He was the God
of all nations, of the entire universe, and, *ths whole earth
is full of His glory."e

Perhaps the mozt important thought which the prophets
emphasized during this period was the thought of monothelsm,
that Yahweh was the one and only true God, Before this
reriocd we have traces of this thought, but, i1t takes many
centuries before i1t is firnly establishad in Israell!s religion,
and, it is at thie time that renewed stress is given to the
Amportance of worshirping Yahweh and Him alone. R. L. Ottley
tells us that "The monothelsm of men 11k§ Amos and Isalah

61g. 1:18, 3136 .
7amos 3:13
815. 6:3
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hed its voots in their ethical conception of God."? For they
knew that Yahweh was God of all psople and more poweriul than
all other gods. They knew Yahweh to he a God of righteouaness
and holinssa. They saw His power and His protection and re-
alized that He must ba the one and only supreme ruler of the
univerge and, in truth; “the Lord of the whole earth.“ln

But, even though the nronhets preached the loving kind-
neas and mercy of God, and, at the same time, spoke of His
Justice which would soon come dovm upon the people, very
Tew of their hearsers heeded thelr message. That Yahweh was
actually the God of the universe, the one, true God, bcth
Juast and full of love was of 1little concern to the people.
Thelr immediate concern wag false idols and neathen cults. To
xnow that Yahweh was thelr God was enougih to protect the people
or, at least, 80 tney thougnt. iiorality was of no concern
%o thsm., I% was not untll the exlile that the people learned
that what they had called worshlp of ¥Yahweh was only a false
concent of what worship ought rsally to De. |

Even as viac prophets spoke againat the sacrificss and
1lin gervice of the peopls, the gensuality and the idol wor-
ship continued. ‘

In Judah itself, though its resources were few and 1ts

danger great, there was much worldliness and degeneracy,
a want of loyalty to God, especially in regard to the

901:1;19y. O, m.' De 75. ﬂ
1OMDN o, 635,
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worahip of the Queen of heaven, which had beecome almost

legal;: and even among the wvery provihets and prlqits a

degeneragy vhich warranted the greatest Tears.%-—

In Israel 1t weas much worse, We hear the prophets
Amog and Micah gpeaking apainst the sins of sgocial injustice.
Hosea warned the peonle that they have no knowledge of God,
and Isalah condemned the materialism of the day. All the
nrovhets agree that Assyrla wlll Pe the power which God will
use to destroy Israsl. PEut, while Amos and Hosea sgaw only
complete cantivity and wholesale deporiation of Isrsel,
Isaian sew & remnant surviving which would grow into & new
nation. He knew that the zlns of Israel mist be punished
and he saw the comlng invasion.

But there would be a remnant, who must start a new

life, in a better communiiy, and a more. psrfect

order. At the head would be a king, the perfect

raler. This continued into the full Messianic doctrine
cf the Jewlsh people,

: 1llHerman Schultz, %gg Religion i‘; % t
Preo-Ghrigtian Stase of Development, in Old 2 ﬁq&n,
translated from the Gorman by J. A. Paterson. Edinburgh:

Te & T, Gla!’k, 1892)[1. 301.

12w. 0. E. Oestaflf and Theodore H. Robinson, Hebrew

Rgl;g%oﬁ, Its Or and Develooment (New York: The Macmillan
00., G 0). Pe 209,
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The Seventh Century

The seventh century began wlith the withdrawal of
Sennacherib from Jerusalem in 701, Samaria had fallen, and
Judah was left to carry on the hope of God's peovle. Hezekiah
wag =%ill Eing of Judah, but, his kingdom had shrunk to 1ittle
more than Jerusalem itself.13 Isalah gives us a clear pic-
ture of the sltuation at this time:

Your country is desolate; your cities are burned with

fire; your land, strangers devour in your »nresence, and

it 1s desolate, as the overthrow of strangsrs. And the

Yot 3n & eavdsn of Saounbers, as a besiszel oityatit

) ’
Thus Isaish painted a terribls picture of destruction and
desolation. It is difficult to determine the influence which
Isalah had upon king Hezekiah, but, it is Amportant that we
ramember that the king did attempt reforms even though they
were not of any permanent effect.

But, after Hezekiah's death, which 1s given as the year
695, the voice of Yahwsh and that of His prophets seemed %o
have almost been silenced. For Hezeklah was succeeded by
his son, Manasseh, who was considered to be the "incarnation
of wickedness,"l5 by the faithful. We are told that:

He did evil in the sight of the Lord, after the abomination

134, Wheeler Robinson, The History of Israel (London:
Thom=s Nelson & Sons, 1954), p. %i‘n

1""18 [ ] 1 37-8

15uenry Preserved Smith, 0ld Te fgtory (New
York: Ghaﬁes Scl‘lbner'a So;m, G.1903), pP. 25%.
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nation of ths heathen, whom the Lord cast out before

the children of Igrael. TFor he bullt up again the

high places which Hezekiah his father had destroyed;

and he reared up altars for Baal, and made a grove,

as d1d Ahad king of Israsel; and worshipped all the

host of heaven, and served them. . . . And he made

his son pass through the fire, and observed times, and

used enchantments, and dealt with familiar spirits

and wizards: he wrought much wickednega in the sight

of the Lord, to provoke him to anger.l
So great was the evll of Managsseh that God's wrath was
provoked, a wrath that could never be quenched:

Because they have forsaken me, and have burned incense

unto other gods, that they might provoke me to anger

with all the works of their hands; therefore my wrath
shall be kindled against this place, and shall not be
quenched, 1?7 '

Judah had reached a new low in their religious history
as God's people. Every evil thing which Hezekiah had
destroyed was now reintroduced by his son Manasseh. All of
Isaiah's vords of warning and his pleas to return to Yahweh
wvere turned aside. Manasseh was only concerned about Aasyria
and was willing to pay tribute in order to remain in the good
graces of his imposing enemy. Perhaps this is one of th.
reasons why Manasseh introduced the star-worship of Assyria.
Idolatry was so prevalent that Baal worship was maintained
even within the Temple itself., Yahweh was no longer tpo 951.7
God, but He "became one member, thbugh the most lupqrtag.t. of

& pantheon."18 Everything for vhlqh._gl;o;égmh-cgngm' '

4 tre

)

1611 Kings 21:2-6
17¢¢ Kings 22117 -
18Hobingon, go. giti-s Ps 118,

a - T i
agd of elsht yaars, . JUring
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provhets had struggled had been discredited. So great was
the dlstrust agalnst the prophets that a fierce persecution
broke ocut againat those who had remained loyal to the teachings
of Yahweh. For we are told that Manasseh "sghed innocent
blood very much, til he had filled Jerusalsm from ons end to
enother,."i? What was most disheartening to the prophets was
the fact that the mass of the vonulation apnroved of such
action, S0 also the ruling class, who had alwvays resisted the
influence of the pronhets, was in favor of the policies of
Manasgseh,

Thig wes a dark period in Jewish religlous history.
Throughout lManasseh's long reign, the voice of the prophets
had be2en egllenced, or, if heard, vioclently respressed.

Samaria had fallen, and Manasseh was paying tribute to Assyria,
Most, Af not all, of the reforms of Hezekiah and of the
eighth-century prophets, especlally Isalah, had been cast
away and forgotten. But, there came a change in ths political
history of the world at that time which brought about a change
also in Judah. The Assyrian rule, which had dominated for
mere than a century, was now rapidly declining. Babylonla was
coming upon the scene and would soon gain supremacy. What
was to effect Judah to a greater extent, at least at this
time, was the death of Manasseh and his son Amon and the
setting up of Josiah as King of Judah.

Josiah became king at the age of elght years. During

19%ttley, op. git., P. 93,
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the early years of hils reign he wes under the influence of
the reformatlen varty, which hed now made its precence
known and waeg eager %o bring Judah back to Yahweh.

We are Ucld nothing of %the reolgn of Josiah $11 his
oighteenth year, when thers cceurred an event of ths
first imporvance not only for his tim: but for all
succeeding ages, Thig was the finding of the Book of
Instruction,

%% was dlescovered by Hilkiah in the Temple, and it had an im-
nediave offect upon Josliah, We hear him speak through the
writer of II Wings:

Inquire of Yahweh for me Tor the psovls and for Judah,
concerning thls book, Tor great is the wrath of Yahwsh
which is kindled agains% us, because our fathers have

no%t hearkensd unto the words of this book, to do 1
according unto all that which 1s written concerning us.?

Joslan saw immediately that reform must be accomplished
and it must be accomplished wilthout delay. Hs set about the
task of reformation at once. Using the book as his basis, a
thorough peform vas Legun throughout the land. The Temple
was purified and the strange cults 'thrown out and destroyed.
G. W. Wade speaks of this when he says:

The reformation which Josiah ingtituted, indeed, was,

in its external aspect, only the accomplishments of a
gcheme relzted to and in part executed by Hezeklah, viz,
the abolition of the "high places" as shrines, and the
restriction of the national worship of Jehovah to the
central sanctuary at Jerusalem; but it was rendered
remarkable by the eircumstances attending it. It was
conducted in acecordance with the directions of the
Law-book discovered in the Temple, in which centrali-
zation of worship was represented as being expressly

20gmath, op. git., p. 260.
2111 Kings 22:13

i
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enjoined by Moses.22
Thus we gee that Joslah was concerned only with the altar at
Jerusalem and that 1t was only at thig altar that sacrifices
could be legitimately offered to ¥Yahweh. Therefore, the
Temple and 1ts services were purified, and, there was even a
collsction received from all the Israelites throughout the
land in order -to make the Temple as magnificent as poasible.23

But, Josiah didn't stop with the purification of the
Temple. Also the local sanctuaries must be abolished and
all culte and idol worship destroysd. In II Kings 23:4-16
we are given ths detalls of Joslah's efforts agalnst idolatry.
The cults of Baal and Astarte were taken to the flelds of
Kidron and burned. The immoral cults of the gedeshim and
asdeshath were also destroyea.zu The heathen priests were
removed from thelr sanctuaries, and, thelr places of burnt-
offering were defiled. The altars which Ahaz and Manasseh had
made were broken, and the high vlaces of the gods of Sidon and
Moab and Ammon were defiled. Even Solomon's sanctuaries,
erected to the various gods of hlis many subjects, were not

left untouched. Joasiah's concern was so great that he went far

22Wade, 0D« m.' PP ’4’13"'“‘1‘.‘.

23A11'red Ed.ershslm, E?QE T ﬁ
Io The Agsyrian Babylo n%gn
{_g;-__ql and Judah Gh:l.ca.go. 1em:l.ng H. Bevall 0., 1 7 ’ VII.

z“Thaae names denote "holy® men and women, engaged in
ritual prostitution at the sanctuaries.

E




16

beyond Jerusalem in order to free his country of the heathen
cults.

In order to make his reform complete, Josiah ordered
the observance of the Passover.25 It i1s true that such a
reiigious festival was held as far back as their bondage in
Egypt, but it Ais at this time that the Passover took on a new
significance and importance according to the emphagis given
to it by the Book of Instruction.

The Book of Inatruction, discovered by Hilkiah, and
the reforms of Josiah had far-reaching effects upon Judah
and its peovle. There are some who have belisved that this

26 Whether this

book was actually the book of Dsuteronomy.
is true or not is difficult% to say, but we do know that this
book reszembled the outlook of the elghth-century prophets.27
In this Book of Instruction prominence is glven to Yahweh's
supremacy and His exclusive claim upon the people of Israsl.
The importance of the people and their devotion to Yahweh is
2lso stressed. Yahweh is looked upon as the one God and
there is none beside Him, For the first time in the history
of Israel the use of one sactuary is legally decreed. The
people are directed to become aware of their God and to

know what 1t means to worship Him. There is to be a spiritual
worship and this may be saccomplished by sacrifice. These

255m1th, op. git., p. 263.

26093ter1y and Robinson, op. cit., p. 213.

2T,
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sacrifices will be not only of goods but more especially
sacrifices of self. W. O. E. Oesterly and Theodore H. Rcbinson
sum up the contents of the Book of Ingtruction this way:

It 1s generally held to be a compromise between %he

ideals of Hosea and Isalah and the priestly establish-

ment, an attenpt to obtain the moral aim of the

orovhets without abandon%gg the institution of gacrifice

and all that it implied.

So the Book of Instruction had an important place in the
religious history of Israel. For the first tims the people
were given, in a practical way, the ideals and the concepts
of the eighth-century prophets. For the first time there

was an aceceptance of what we might call Scripture. There had
been much written earlier than the seventh-century, but it
vag at thle time that these earlier writings and ths works

of the present day were accepted. ;

Up %o this point we have looked at the political
history of the seventh-century, and, we have seen how 1t greatly
. affected the religious higtory of the Jews. We now turn to
the prophets of this century to see their contributions to
the religion of the Jews.

The first of these vrophets was Zephaniah, and he 1s
believed to have prophegsied immediately after the time of
Manasseh. He lived during the period when the Assyrian
power was on the deeline and the Babylonian power was on
the way up. He witnessed ths many sins of Manasseh and

probably supported the reforms of Josiah. Like the eighth-

2.
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century prophetes he denounced Israel because of its many
sins. He %ook a dark view of the situation and offered
only one hove, namely, turning to Yashweh the God of Israel,
This hope was aluays open and would be a constant Joy for
those who stlll remained trus to ¥Yahweh. We hear Zephaniah
speaking of thls to hieg people:
Sing, 0 damnghter of Zlon; shout, 0, Israsl; be glad
and rejoice with all the heart, 0 daughter of Jerusalem.
e o« o« The Lord thy God in the midst of thee is mighty;
he will save, he will rejoice over thee with joy; he
wlll rest in his love, he will joy over thee with
singing.2%
Zephaniah alge glves us a plcture of the Day of Yahweh
which i1s to come. W. O. E. Oesterly and T. H. Robinson
believe that:
His plocture of the Day of Yahweh is thoroughly apoca-
lyptic, and in the third chapter we lave set beforse
us a great gathering of the nations ugbch ends in the
triumph and final supremacy of Judah.
During thie same verlod another prophet came forth
who was to be one of the greatest prophets in & long line
of great prophets. This was Jeremiah, whose ministry lasted
for forty years. He lived through the last years of the
kingdom of Judah, he saw Jerusalem fall and the people
taken away, eand later on he himgelf was forced to go with
a small group of Jews to Egypt. Hls ministry was difficult

and discouraging. But, his importance was great and benaficial.

29%zeph. 314,17
30ggaterly and Robinson, op. git., p. 218.
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H. I. Hester sumsg up the manifold message which Jeremiah had
to preach in this way:
He was celled to the unhappy task of condemning the
corrupt life and practice of his people, of warning
agalnst the consequencesg of.sin, of pleading with
his brethren to turn to their God and save themselves.
In later years he had %o kindle their hopes and under-
gird thelr falth when they faced the certailnty of exile.
St1l11l later he must encourage and keep together as far
as possible the remnant of those left in Jerusalem i
the confusion and desolation of a ravaged community.-l
Jeremiah was filled with a great love for his peopls,
but he had.an even greater love for his God. He wanted to
unite these twe loves into a band which no sin could break.
But, Jeremiah was doomed to disappeintment. For forty years he
preached of the coming destruction, warning, pleading and the
people would not ligten. He turned to his God in chapter
20:7 cf his book and we hear him say: %0 Lord, thou hast

deceived me, and I was deceived: thou art stronger than I,

~and hast prevalled: I am in derision daily, every one

mocketh me.,® But 1% was this very turning of Jeremiah to

his God that made him different from many ¢f the other
prophets. The religion of the Jews had been, for the most:
part, a religion of -the tribe or of the nation, Bu$, Jersmiah
emphasized. t_hnt "the individual had an infinite valuwe in .
God's sight, and he apprehended the relationship between

man and God in peraona;-.termp.ﬂg Thlis was a M""A?‘!!'%A

| 31y, 1. Heater, . » “‘!5 (Missouri:
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in the history of Jewish religion. The prophets before
Jeremiah showed more concern with the nation and its relation-
ship to Yehweh. Jeremlah stressed that the individual was
important and that God was interested in each and every
verson. 7Thils contribution of Jeremiah did not reach Full
development until the exile.

But Jeremiah had something else to contribute. He
seemed to have accepted the Book of Instruction as a basis
for the religion of the peovle. But as he continued his
ministry and realized that the people were not heeding the
God of their fethers nor his call to turn back to ¥Yahweh,
he began to undersastand that 1% would be futile to base a
religilon merely on a book. There had %o be gomething more.
It was true that there existed a covenant between God and
His people and that this was a voluntary agreement on both
sides. But what was needed was a_oovenant which would enter
into the heart and mind of man and which would make a
breach as impossible for man as for God.J’> Jeremiah belleved
guch a covenant would be realized and that the people would
learn to worship Yahweh in spirit and in truth, For Jeremiah
the very nature of religion is essentially spiritual. This
was his concern when he said to his people:

Behold, the days come, saith the Lord, that I will make
a new covenant with the house of Israel, and with the

. 33Oeaterly and Robinson, ov. git., ». 220.
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houge of Judah: Not according to the covenant that I
made with thelr fathers in the day that I took them by
the hand to bring them out of the land of Egypt; which
my covenant they brake, although I was an husband unto
them, salth the Lord: 3ut this shall be the covenant
that T wlll make with the house of Israel; After those
days, salith the Lord, I will nput my law in their inward
parts, and write 1t in thelr hearts; and will be their
God, and they shall be my people. And they chnll teach
no more every man his neighbour; and avery man his
brother, saying, Xnow the Lord: for they snall all
know me, from the least of them unto ths grsatest of
them, saith the Lord: for I will forgig& their iniquity,
and I will remember their sin no more.
#Thie new covenant had to walt 600 years to be fulfilled
when on that night Jesus said, "This 1s my blood of the
Covenant, which is shed for many.“35
There is =till another proohet which we rust consider
during this period. The nrovhets of the elghth-century had
nroclaimed Yahweh as a God that was righteous and omnipotent,
that punished sin and rewarded goodness. A century and a
half later, Habakikuk looked over the city and he was concerned.
Josiah had dled and Jeholakim was now king. The years of
reform were past, and falge prophets were once again leading
the veople away., All the purifying and cleansing of Josiah
was being destroyed, and the righteous were suffering. Why
does Yahweh permit this to happen to His people? Ve hear
Habakkuk say:

Thou art of purer eyes than to behold evil, and canst
not look on iniquity: whererfore lookest thou upon them

Mrer. 51:31-34
35Deetarly and Robiﬂson, op, git., p. 221.
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that deal treacherously, and holdest thy tongue when

gtk:gnw;g}égg devoureth the man that 1z more righteous
Habakluk was looking for an answer to this question, but, he
and Israel had to walt until the sxils and after bsfore the
complete answer wuwas given.

Thus we have seen a merked pregross in Jewish religion
through the seventh-century. Although the peopls rebelled
against the reforms of Hegzeklah and Joslah, the prophets
proclaimed their message of Yahweh as the one and only true
God. Joramiah proclalined Yaliweh ag the God of ths universa.37
It was Yahwenh who wag the only hope of all the ends of the
earth, the one God in whom all the nations c¢f the earth are
one., It wag to be Ezekisl, the prophet of the exlle, who
would expand tals contribution of Jeremiah intec an important
part of Jewish religlon.

Likewise the prophets of the preceding age had affirmed
that Yahweh was the moral Judge of all natlons. But we see .
that during this seventh-century the prophets began to point
out that Yahweh was the Judge not only of the nations but of
each individual. Therefore, Yahweh's Judgment was to come
upon both the innocent and the gullty aliks. Ve hear
Zephaniah speaking concerning tils:

Ssek ye the Lord, all ye meex of the earth, which have
wrought his Judgment; seek righteousness, seek meekness:

bgab. 1:13
37J‘ er, 2:2
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it may Be Yo eshall be hid in the day of the Lordlsg
anger.3

But 1% remained for Jeremiah to pour out in clear terms
the fact that the individual i1s able to stand in direct
relationship to his God, Jeremiah had experienced this and
knew whereof he gpoke. He had s%ood alone as he proclaimed
God's message., He saw God's judgments, and he felt his need
of Divine grace. He, nerhaps more than anyone else, realized
that the consequences of the sins of the reople must be
vlaced upon the individual sinner. For “evéryona shall dle
for hlg own iniquity: every man that eateth the sour grape,
his teeth shall be set on edge."39 These concepts of
individual responsibllity and the inmnportence of personal
repentance lalild the foundations for a new spiritual concept
of religion which was t0 be developed in exilic and post-
exllic times.

With thlg stress of the individual and his resvonsibility
toward Yahweh there came aléo the concert of the New Covenant
as it was developed by Jeremiah. This covenant would not
only include a visible redemption of Israel from its enemles,
but 1t would also mean Israel's spiritual regeneration.

This covenant would not be written on stone but in the hearts
of the people.

It was these concepts of the Jewish religion, which

38, 0ph. 2:3
39Jer. 91:30
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ware developed during the seventh-century, which becams the
foundation on which Ezekiel bullt up "a sense of personal
sinfulneas, and a desire for renewal through the gift of
Yahveh's Spirit,nO

As the seventh-century cames to a close, Jeremiah and
hig contemmoraries knew that the peonle would not heed the
megsage of Yahweh and that the punishment which had been
threatening for so long was now certain and immediate.
Even the cilty of Jerusalem, which, until this tim® h=d been
impregnable and had withstood ik~ attack of the Assyrilans,
was now expectsed to be overrun. Jerusalem and all of Is:;ael
would bs cantured, and the neople would be led into captivity.

As we look upon the religious history of Israel before
the captivity, we hear the prophets thundering their principles
of the moral nature and demands of Yahweh. We see sach
succeeding prophet placing a certain characteristic of the
Jewlsh religion into prominence, and slowly the religious
plcture of the Jewish nation becomes more and more complete,

But there was much that Israel had to learn. Although
the prophets spoke of Yahweh as the one and only true God,
there 1s very little of a real, unmistakable monothelsm
among the people. The individual has little concern for his
gin and the punishment of sin, and the people were not con-
cerned with the impending punishment that was due them because

uoOttlay, 2p. m.' P. 104,
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of thelr sin. They knew themgelves to be God's pecnle and
Yahweh to be thelr God, but that He was the GCod of the universe,
of all nations, was difficult for them to understand, What
was most traglc of all was the fact that what the prophets had
spoken about was not accepted by the people. Through preach-
ing and pleading the provhets tried to meke the psople turn
from thelr ways and return to ¥Yshwsh. But Isrzel refused to
aceapt the hope offerad to her and went on the way that led
to destruction. Therafore, the monarchy and Israelite inde-
pendence were no longer necessary. They had become a hin-
drance to God's plan, and the peorle needed something mch
greater to teach them God's ways. Thus, when the armies of
Babylon surrounded Jerusalem, broke down its walls, destroyed
its temple, they were unconseiously fulfilling the purpose
of the Cod of Israel. This was to be Hlis way of bringing
Hie people back to the essential principles of the kingdom
of God. The period of the exile was to purify and to teach.
John Punnett Peters considers the fall of Israel thls way:
'Phe breaking up and destruction of the Hebrew nation
had very much to do with developing the idea of an
individual, personal relation to God and an individual,
versonal religion, and finally a conception of indi-
vidual immortality, as over against the concertion: of
race 1mﬁrta11ty, & race rsligion, and a race relation
to God.
The prophets had spoken and destruction was near.

Josiah had brought about a great reform within Judah, but

41yonn Punnett Peters, The Relizion ﬁghgggg
(Cambridge: Harvard Univer;!.t:r Press, o.l&b s Pe 283.
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Jogiah had been killed at Meglddo and his army defeated by
Neecho.*2 What would now happen to Judah and to the reform
of the king? 8ad to say, everything that had been suppressed
during the reform now returned with renewed vigor. The
Jewish psople fell, once again, into the sin and heathsnism
which had characterized the period before Josiah's reign.
By the time of the destructlon of Jerusalem, through the
roigng of Jehoshnz, Jeholachim, Jehoiachin, and Zedekiah,
Judah had fallen into complete and utter Godlessness,

It hag been sald that the death of Josilah wag the
most traglc event in Hebrew history.hs This 1s not an
exaggeration, for with his death Judah fell into the pit of
jdolatry, and sin, and their only end was destruction and
captivity. The corruption of Judsh was complete, The
nobleg, the prissts and esrecially the kings, fronm
Jeholachim to Zedekiah, considered luxury and ease more
important than Yahweh and His word. There was no hope of
repentance for Judah. The words of the prophets had fallen
on deaf ears.

After the death of Josliah events moved very rapldly
toward the final destruction. Nineveh was taken in 607.
At Carchemish in 605 the final bettle between Egypt and
Babylonla was fought, and Babylonia became the supreme
ruler of Western Asia. Now all of Palestine and Jerusalem

hzottley, [+) 13 ﬂi‘l Pe 100,
43 : :
les Foster Kent, A nngog% the %! People
-(New !bg;?rcgzrles Scribner's Sons, 1898), D. .
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1tself lay at the mercy of Nebuchadnezzar. UAlready
during Jeholakim's reign a2 number of the inhabitants of
Judaea had been carriled captive to Babylon.“uu In 597
snother large number of people were deported to Babylon.
Then, on the occasion of Zedeklah's revolt, Judah was
invaded by the army of Nebuchadnezzar and Jerusgalem was
tesleged, The horror and destruction of this siege cannot
be adequately describad. The famine and pestilence which
vas suffered during the final giege, the murder and blood-
ghed, the condltion of sftarving men and women, of parents
being forced to eat thelr own children, 21l this was part
of God'e righteous anger. But the days of fear and suffering
which were to come were to have a purpose in God's plan
for Israel., Thils plan was to bring Hls people back purified
and renewed. Even ag the greater portion of the people
were being led away into captivity, leaving a burning and
devastated eity, & temvle defiled by heathen soldiers, the
words of the prophets must have raced across their minds and
they were taking the first step in God's plan cf purification
and rededication. But, it would take many years of captivity
befors this process of purification would be complete.

What the people had been deoeivgd into believing
Amposgsible had now become a horrible and tragic reallty.
They were now being taken to Babylon. A new nation, with

Yoptirey, op. git., p. 105.

|
|
|
——




28
new people and new customs would confront them. How could
they go on without their Jerusalem, their Temple, and their
God? DBut what at flrst apreared to be an act of great
punishment was to also become an Act of God's merey in whieh
the people would e purified and cleansed and renswed in
order tc become & new natlon., For the people to learn this
lesson would take a long time., But, 1t was a lesson that
had to be learned. For it was through the seventy years of
the exile, that ths Jewlsh natlion, by means of various
instrumenis, condltions, and cirsumgtances, returned to the
true worship of Yahweh. From thig point onward the religion
of' Igrael depsended upon the constancy of the exiled community

in Babylon.
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CHAPTER IIIX
EWISH RELIGION DURING THE EXILE

To the hlgtorlan of religion the exile is not merely

a great upheaval, a total revolution in the external

onioriy Ba Delng re O00RGI0N GF anLmmsnge Sanseiie

the thoughts of men about religion.l
Thls was the purpose of C(God in bringing the Exile upon the
Jewlah people. This was a time of humililation and sorrow
for the captives. But, it was algo to be a time of
significant changes in nearly every area of their lives.
llaw exnerliences in a strange land awalied them. Gone were
the days of splendor and luxury in Judah, But, more im-
nortant, "the connsction between the service of God and the
outwvard forms 1n which 1t had for centurlies found its em-
bodiment"2 had now been broken. But, this 1ittle group of
seeningly crushed and hopeless people had to go on living,.
They had to make the besst of a new and different life.. They
had to go on wilthout the sanctuary of Jerusalem, wlthout the
Temple of Yshweh, and without thelr important services.
This seemed to he too great a punishment to these neople
as they caught sight of the great city of Babylon for the
first time. But, what they did not understand now would

gsoon be revealed to them., The great Babylonlan empirs

iR, L. Ottley ngllgigg of Israel (New York:
The Macmillan co..'1§§%),'p.( .
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which now posse2szed puch zreat power weuld soon fall, The

Pareians would come and destroy Babylon even ag Babylon had
dagtroy=d Asayrla, Bubt, the Persians, themselveg, would flour-
igh for only a ghort time and they, too, wonld be destroyed.
Then the great worlad powers of Mzcsdoniza and Rome would come
upon the aseene, stay for but a moment, and then pags avay.
But, the 1little remnant of Jewlsh reopls, the people who were
now entering into captivity, would not be destroyed. For
tha captivity was r22lly a beginning for the Jews and for
thelir religious thought. Much of the old would be put
aside. A new develooment in their religious experisnce wag
soon %o begin.

We know that as early as £05 there had been a group
cf Jews that were teken away captive to Babylon. This was
repeated in 597 and then the final and greatest deportation
took ploce in the year 586 when Jerusalem was destroyed.
It ig difficult to determine the total nunber of Jews taken
to Babylen. Estimates have been given as low as 30,000 and
as high as 200,000. "Probebly the most frequest estimate of
50,000 is not far wrong.!” Ve do know that Nebuchadnezzar
picked the best of the Jews %o he taken to Babylon, thoss
whom he believed would benefit his couniry. This would mean
that the upper clagses, those who had been influential in
Jerusalem, those who had learned a trade and the many

3H. 1. Hester, Tha t Higtory (Missouri:
The William szalfi’rsssmzf, rp 9)&1““5, De 289,
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povernmant offlelals, wers led cway to ssrvs 4in Babylon.

In gpite of their defeat at the hands of the Babylonians,
those who remalned in Judesh onoe again rabelled against
thelir rulers. Ishmael, a menmber of the royal family,
nurdered Gzdeliah nnd goon civil war broke out.u Begauss
the lsaders fesared the angsr of MNebuchadnazsar, they {led
to Zgynt and took Jeremisah with th2om. I% 1z possible thet
211 that remeined in Judah wes the lowest class of people,
and they were content to mix with the neighboring nenples

who came in to possess ag much of the land as possible.

-

Therefore, we see the Phillstines, Ammonites, Moabltes anrd
the Edomites coming in and taking advanteage of the weak
conditicn of the Jews., Throughout this nerlod, and for mny

dscades to come Judah remalned a broken and defeated country

]

nd Jerusalem a ruined and degolate oclty, There was little

1Y

hore of a new nation, rising out of the ashes, to come forth
with & purified Yahweh-centersd religion, This new natlon
with 1te new religion was to be born with the exlles in
Babylon.

As for the Jews which fled %o Egynt, we know wery little
about them. Taey seemed to have besn received opanly, &nd
they were abls to set up their own communlties and also able
%0 pnractice their own religious customs. But, again we hear
Jeremiah speaking againat the falling away of the people.

He rebukes the people in Pathros and the women for their

4Hester, op. Qit., P. 257.
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worship of the "queen of heaven." We hear the people refusing
to give up their idolatry as they answer Jeremiah:

Then all the men which knew that their wives had burned
incense unto other gods, and all the women that gtood
by, a great multitude, even all the people that dwelt
in the land of Egypt, in Pathros, answered Jeremiah
saying, As for the word that thou hast spoken unto us
in the name of the Lord, we will not hearken unto thee.
But we will certainly do what soever thing goeth forth
out of our own mouth, to burn incense unto the queen of
heaven, and to pour out drink offerings unto her, as. we
have done, we and our fathers, our kings, and our
princes, 1g the cities of Judah, and in the streets of
Jerusalem:
Because of this the destruction of all the men of Judah in
the land of Egypt 1s prophesied by Jeremiah in verse twenty-
gseven of the forty-fourth chapter, as well as the downfall
of the king of Egypt in verse thirty of the forty-fourth
chapter. We do know, however, that the Jews continued to
live in Egypt even after those from Babylon returned to
Jerusalem. At the time of Alexander the Great's conquest
of Egypt in 333-32 B. C. there were many Jews living in
Egypt and especially in guch cities as Almndrh.s But,
no new nation was to come from the Jews in Egypt. There
would be no reawakening of thelr religlous life. There .
would come no purification of their faith. God's plan was
that the Jews in Babylon would take up this task, and through
their prophets become the true people of Yahweh., It 1s %o
the exiles in Babylon that we now turn,
: : Aol tana i &7 SRY ThA
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The Jews in Babylon came upon a completely different
life from the one they had experienced in Judsh. From an
existence, which centered around shepherd and sheep, farmer
and field, fisherman and sea, they came upon a eivilization
that was centered around trade and commeres. The Jews found
an advaneced culture, great wealth, and majestic splendor. At
the center stood the great clty of Babylon .on the banks of
the Euphrates river. H. I. Hester glves us a deseription of
the city:

Ancient writers deseribe it as a city surrounded by
four walls, each fifteen miles in length. Twenty-
four streets ran north and south and the same number
eagt and west. In this way each street terminated
at a gate in the wall (100 of these) and the city
was thus made up of more than six hundred squars
blocks. It 1s sald that in the center of each square
was a garden. The city contained many elaborate and
expensive buildings such as palaces and temples. To
relieve the homesgicknesg of higs wife for her natilve
hills Nebuchadnezgzar congtructed, at tremendous expense,
the famousg hanging gardens. In reality these were
immense terraces placed on top of each other until
they resached the height of the city walls. On these
were planted beautiful shrubg and flowers. Even if
this ancient description be a bit exaggerated, one
mey be sure that this great city was 093 of the most
beautiful and famous of ancient times.

Along with this splendor and wealth there was also great
culture and much learning. Astronomy and astrology were
practiced and studied. Libraries were in abundance. The
making of pottery and textile manufacturing were important

ooﬂcarns.
Into all of this the Exiles were placed. They saw the

splendor and the wealth. They remenbered their 1ittle

} 7Ipid., pp. 289-290.
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Palestine, and, no doubt, many were tempted to forget their
homeland and to accept Babylon with all its opportunities.
Many of the people did turn to the ways of ths Babyloniang
becauge of the unique posgition they held while in the Exile.
They were not treated as slaves. It seemz they wers, for'
the most part, unmolested and they were able to set up thelr
own communlties. They werse able to become a part of the
commerce and trade round about them. It is no doubt tint
not before too many years had passed many of them had becoms
wealthy. John Punnett Peters tells us that: "The Jews of
the Captivity were not poor men, as is evidenced by the
fact that they early began %o play an important role in
the commercial life of Babylonia."8 Wie may safely say that
many of them became wealthy merchants while in Babylonia
and that they lost all interest in some day returning to
Palestine. This 1s brought out very clearly by the fact
that, when the Jews were given permission to return home by
Cyrus, many of them remained in Babylonia. It is no doubt
that it was here in Babylonia that the Jews developed their
special talent for business and business vractices.

The Jewlsh exiles were placed in scattered communities
throughout the rich plain beside the river Chebar.’ Here

8
John Punnett Peters Religion of E?ﬁ
(Cambridge: Harvard Unlvo;sity Press, 0.19 s De g?

9Ezek. 1:1-3.
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they enjoyed great freedom and were able %o do as they
pleasged as long as they remained loyal to the Babylonia
government. H. Wheeler Robingon believes that:
Their position seems %o have been that of recognized .
foraigners, affillated to the plsbian class of citizens
and naturally without the privileges of the Babylonlzn
aristocracy, gut destlnetly higher in status than ths
glave-class,.L!
This thought is also brought by Jeremiah when he writes to

the exlles and tells them to:
Bulld ye houses, and dwell in them; and plant gardens,
and eat the frult of them; Take ye wilves, and veget
gong and daughters; and take wives for your song, and
give your daughters to hugbands, that they may bear
gons and daughterz: that ye may be increased there, and
not diminished. And seek the peace of the city whither
I have caused you to be carried away cavtives, and pray
unto the Lord Igr it: for in the peace thareof sghall
ye have psace.
This letter of Jeremiah would seem to imply that the exiles
had complete freedom within their settlements. It would also
imply that they had much freedom as far as their religious
exercisegs were concerned. We are told by Ezekiel that
eartain of the elders of Israel came unto me, and sat before
me."'2 Evidently each community had ite own elders and they
ware able to exercise thelr religious authority and also
able to meet together to discuss the welfare of the Jewlsh

people. It must be remembered, however, that thelr leading

10y, wheeler Robinson
Thomas Nelson & Sons, 19545
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citizene vere expected %o conform to the religlous practices
of the natlon as vas the case with Daniel and his companions.
But this seems to be the oxeeption and it must also be
remembared that Ezeklel vwas allowed to work among nls people
and to keep thelr hope alive concerning the futurs of their
nation.,

With all thig freedom which they enjoyed, and with all
the opportunitiss which they possesssd, 1t would seenm that
the paople would soon forget about Jerusalem and their past
1life of poverty, and would take up the new 1life in Babylonia
with zezt and interest. It would almost sesm that this
wvag not really a punishment but a woenderful blessing. Perhaps
some of the exiles felt thils way, but the majority of the
people cculd not and 4id not experience this happineas. is we
study the Jews in Babylonia we see homesickness, resentment
and bitterness especlally toward their captors. We see thils
vividly expressed in Fsalm 137.

By the rivers of Babylon, there we sat down, yea, ve

wept, when we remembered Zion. We hanged our harps

upon the willows in the midst thereof. TFor there

they that carried us away capntive rsquired of us a song:

and they that wasted us required of us mirth, saying,

Sing us one of the songs of Zion. How shall we sing

the Lord's song in a strange-land? If I forget thes,

0 Jerusalenm, let my right hand forget her cunning. IT

I do not remerber thee, let my tongue cleave to the

roof of my mouth; Af I prefer not Jerusalem above my

chief joy. Remember, O Lord, the children of Edom in
the day of Jerusalem; who sald, Rase 1t, rase it, even
to the foundation therecf. 0 daughter cf Babylon, who
art to bs destroyed; happy shall he be that rewardeth

thee as thou hast served us. Happy shall he be, that
taketh and dasheth thy little ones agailnst the stones.
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Thug even though the Jews were to all outside intents
experiencing a life much better than the life they had
experienced in Palestine, they were actually living in
disgrace. They had logt their freedom, thelr country had
been destroyed. They were strangers in a strange land.
It is no wonder that at first the exiles hoped and believed
that the perlod of the Exile would be very short. H. Wheeler
Robinson agrees with this when he sgays:

At first, there must have been the expectation of a

speedy delliverance by the hand of Yahweh, but ss the

106 daye are prolonsd and every visionifetvatidi e

"our bones are dried up and our hope is lost."13
This was the thinking of the first exiles who were taken
to Babylon in 605 and also those taken in 597. They took
comfort in the fact that Jerusalem still stood intact and
that the Temple had not been destroyed. They believed the
city would never be taken nor the Temple defiled. Yahweh
had protected them against Asgyria, and He would also overcome
ths Babylonians, and they would be able to return to Palestine
and this return would coms soon.

But "with the destruction of the Temple thelir rdligion
and their nationality were at once annihilated and a new
sltuation was created.’l¥ The people began to realize that

what the prophets had spoken years before was actually coming

13501)1!150!!. OD. m.. Pe. 137.
%etars. OD. m” P 286.
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true, and vhat was even more important they began to under-
etand that thls measage of the prophets was actually the
messgage of Yahweh Himeself. Some saw that the Exile was
actually God's way of showing the religious and moral
responsibility of the people. We hear them saying: "If
our transgressions and our gins be uvon us, and we nine
away in them, how shall we then 1ive?"1l5 Others were not
ready to make th2lr repentance or to see their gullt and
were ready to say: "The fathers have eaten sour grapes, and
the childrents teeth are set on ede;e."l6 3t111 there vas
now a growing eagerness to hear what the prophsts lmd to
say: "Come, I opray you, and hear what is the word that
cometh forth from the Lord.'17 But again there wers those
who bltterly answered: "The way of the Lord is not eqnal.“la

Even though there were some who rsfuged to listen to
the words of the prophets, as there always are, throughout
the years of the Exile the neople were drawn closer to the
fact that the prophets and the message they brought was
true. More especially the people learned that it was Yahweh
their God which was speaking through these prophets. Thu s
when Jeremiah wrote to them concerning their 1ife in Babylon
and later as Ezeklel told them of thelr responsibilities

158zek, 33:10
16pzex. 1812

17820k, 33:30
18Ezek. 18:25
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and duties they began to teake heed and to listen., As the
veople thought of thelr laat years in Palestine, their
lives of ldolaetry and wickedness, they also mad to think of
Jeremiah the prophet, the one man who had pleaded that they
might revent. The man they had laughed at and ridiculed was
now writing to them, once agaln giving his ald and guidance.
And the veople began tc see thslr ein, and that the punishment
they were suffering was punishment for thelr sin. They.
would soon realize that their nest religious life was not
the life which Yahweh desired. They begen to see that it
was repentance that Yahweh was searching for and they remem—
bered the words of Jeremiah:

Return, thou backslidiag Israel, salth the Lord; and I

will not cause mine anger to fail upon you: for I am

merciful, saith the Lord, and I wlll not keap anger

forever. Only acknowledge thine iniquity, that thou

hast transgressed against the Lord thy God, and hast

scattered thy ways to the stranger under every green

treo,_and ye have not obeyed my volce, salth ths

Lord, 19
With thoughts such as thase the veople heeded the words of
Jeremiah, and they resolved never again to forsake Yahweh.
They were beginning to understand that they must rally
around God's prophets and their message in order to know
God's holy will.

With this message of Jeremiah ringing in thelir ears
the people turned to their 1life in Babylon. Jeremiah

would not be there to speak to them nor to give them God's

195er. 3:12-13
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neseage. In & short time he would be taken to Egypt and
there he would gilve God's meszage to the Jews who had
fled from Palsstine. Buft whnt was to hanpen to the exiles
in Babylon? God was to send another prophet. A prophet,
wio was also & priesi, would now come forth and direct the
peopla, A prophet who was already in Babylon and who led
probably besn taken captive in the year 597. It wag Yahweh's
purpose that Ezekiel bzeonme Ghe successor of Jeremiah, It
would e Ezeklel who would lay the foundations of righteous-
ness and holiness for the new kingdom of Yaiweh. It would
b2 through Ezekisl that the Jewlsh neonle would learn that
they were under Yahwoh's guidance and protectlon, and that

20

their Yahweh was the suvprems God of all nations. Thue

Bzeklal was Lo become the main instrument of ¥ahwah in bring-
ing bagk the Jewish preople into a close relaticnahip with
their Cod.

R, L. Ottley glves us a conclse plcture of Ezekisl's

sarly life when he says:

Ezekiel was in all orobabllity a Temple-priest of
Zadokite descent, and had doubtless been poverfully
influenced by the example and teaching of Jeremlah,

In large measure he shared the ideas of. his predecessor,
and continued hls work., He was apparently carrisd
captive to Babylon with king Jehoiachin in 597, and
five years later (592) he entered on his public

career as a prophet at a vlace called Tel-Ablb, w!nrazl
he had settled down in the midst of a colcny of Jews.

Ezekiel carried with him the message of the seventh

20gzek. 20
21ytt1ey, op. git., P. 108.
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century oprochetes as he "announced the certainty of the
Judgment on Jerusalem.?22 He was assured that Jerusalem
would be destioyed. Through a vision he told of ths
slaughter and bloodshed that would come, He pointed out
that 1t vwas because of the Juetice of Yahweh that Jerusalem
would fall., He impressed upon the people that this judgment
wvas well deserved because of their sing. Ezekiel, however,
was a nan o whom the justice of Yahweh was manifest in
His dealing with individualg. Ve rememnper that Jeremiah
had begun %o change the ldea of iIgrael as a nation being
#uilty, and that he tried to rointi out that each individual
vas responsible to ¥shweh. This concept 1s now taken up
by Ezeklel and emphasized with renewed strength.

There was a tendency among the exiles to trace thelr
present misfortune to the transgressions of their fathers,
Butl, Ezeklel qualifies tl® »rinciple that men sre involved
in the consequences of ancestral sin by insisting equally
tupon the fact of versonal responatpillty, and upon the
efficacy of sincere repentance. This 1s pointed out by
Ezekiel vhen hs says:

The soul that sinneth it shall die. The son shall

not bear the iniquity of the father, neither shall

the father bear the iniquity of the sont the righteous

of the righteous ghall be upon him, and the wlckednessa
of ths wicked shall be upon him,2

223, M. weidenechilling, Thi P.gsgzi E‘ Israel (Missouri:
Conoordia Publishing House, o.fggi » P .
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This =ntire chapter, chapter 18, deals wlth the subject of

L0

n faot, rmich of Ezseklel's book

1=}

individual responsibllitvy.
deals with this subjeot and it may be said that this concepnt
of ths Iindlvidual soul end 1%z respongibllity is one of
Lzekielle moast significant contryibutions to the Jewich
religlon. '

Pravioun to the Bxils, the mellief in the sollidarity
of tihe aatlon, Lrought wita it the Delliefl that the individual
charad in the proaperiiy or Joom of the nticn as a whole,
ThareTorg, 17 the ancesteors dlA what was right, or what was
wrong, svery nender of the nation partook of the resulting
nrosnerity nr misfortune, Bul ncw. the natlon had osased
Yo axiat. The paonle ware in a forelgn countnry., They
could no longer worahip togsther. Now the Jew of the exile
wag faced wilth the necesslity of »raying and wvorshinpping
Yalhweh in his owm home and wﬂ.'l;h Als own family. It was
only natural thst the individual would ta%e on more im-
portencas. Rzeklel taught that each personi

is respongibles for his own actsj ro:; thas evil that he

suffers, Af he has sinned, he hag nobody but himself

to blame, while, on ths other hand, he can not rely

on the good deeds of his ancestor_.to st%gd him in

gtead AT he himgelf is lacking iIn these.

Bzekiel felt the concent of individual responsibility

very sztrongly. He was celled to be a minister to individuals

2l 0. ©. Oesterly and Theodore H. Robinson, Hgbray
Religion, Itg Origin Development (XNew York: The Macmillan
Company, 1930), P. 252.



43
and it was his responsibility that he warn the wicked and
turn the doers of inlquity back to righteocusness. If he
failed to do this their blood would be required of him.25
This concept is continued in the fourteenth chapter of his
book in which he stresssed that the crimes of one man do
not bring juigment upon another, nor does the righteousness
of one man secure immunity for the sins of another. Ezekiel
then proceeded to point out the importance of true repent-
ance, and that 1t was through reventance that the Jew will
not dle but surely 11've.26 Charles Foster Kent sums up
Ezekiel's concept of individual resronsibility in these
words:
In the clearest terms he enunclates the great principle
that each man i1s responsible, in the sight of God,
simply for his own acts whether good or bad, and that
present, not past, attitudes and deeds determine the
Assues of life. Ezeklel's ultimate message, therefore,
in the hour of the nation's overthrow, was a call to
individual repentznce and the agsurance that Jehovah
wag not only just in his treatment of each individual,
but also eager to forgive every soul that truly turned
to him for pardon and protection,27
Therefore, it dldn't take long before the people realized
that a new foundatlion was being built, and a new religion
was being formed. With Yahweh directing, and a devoted man
such as Ezekiel leading the way, the people were well on thelr

way to being purified and revitalized.

25Ezek. 3:17-21
26pgek. 18:21-28

& ter Kent, The Kinag Emges.g.atnml
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Wle have dlscovered that, aftsr the idolatry and
heathen worshin had besn stopred beceuse of the destruction
of Jerusalem, the focal point of Jewish religion once again
was centered around Yahweh. There was no need for idolatry.
It was utter foolishness. Yahweh was the all wise and all
powerful CGod, both for the Jewish nation and also for the
individual Jew. The Jews were beginning to understand their
relationshi» to Yahweh, and God's plan for Hls people was
being fulfilled. But now that the work of purification md
begun it could not cease. The Jow of the exile must learn
his duties and obligationz toward Yahweh. In order to do
this the Jewlsh remnant must return to the Law of Yahweh.

During the pre-exilic days the Law was almost entirely
disregarded. It 1ls true that with the finding of the Book
of Instruction in the Temple there was a great reform based
on the Law, but after the death of Joslah the psovle returned
to their idolatry and sin. This was the situation at the
time of Jeremiah, and we hsar him renouncing the Jews because
of their lack of love and devotion both towards Yahweh and
towards their fellowmen. It was this lovelessness which had
led the veople into idolatry. Jeremiah speaks againgt this
idolatry when he says: |

And I will utter my judgments against them touching

all theilr wickedness, who have forsaken me, and have

burned incense unto other Eods, and worshipred the
works of their own hands.2

283er. 1:6
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Jsremiah contlnues his denunciaetion of idolatry in this
way:

The chlldren gather wood, and the fatherg kindle the

Tire, and the womsn knead thais douih, to maka cakes

Lo the quecn or heaven, and o pour ocut drink offer—

ings ug;o othar gods, that they may provoke me to

anger.

Thig lovelsssness and idolatry also led to the for-
saking of ths worship of the Sanbath day:

Neither carry forth a burden out of your houses on the

sebbath day, nslther do ys any work, but hallow ye the

sabbath day, as I commanded your fathsrs. But they

cheyed not, nelther inslined their ear, but made

their neok sﬁ&ff, that thsy might not hear, nor receive

instruction.

This also msant a rejection of tha word of the Lord.
?or we hear Jaremiah say: "Bshold, the word of the Lord is
unto them a reproach; they have no delight in 1t!“31

The forsaking of ¥Yahiwch anl Hls lLaw was complete. The
neople even refused to heed Yahweh's warnings. They were
s0 deep in fthelr sing that they thnought that they had done
no wrong, and ths people answered: "Bscause I am lnnocent,
surely his anger shall turn from ms.'3<Z It was indeed time
for a period of purificatioin. .

This period of purification came during the Exile. We

have already mentioned that the exliles were not looked upon

29Jer. 7:18
303ey, 17:22-23
ANyer. 6:10
325er. 2:35
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as slaves in Babylon. They had been brought fio Babylon as
a defeated enemy, but, while there they would help bulld the
clty and work in the shipyards and mines. Therefore, the
Jews were given a free nand. dJeremian told them to build
housss and to raise famllles. [<Hzekial wrote of elders
meeting in his house. The importance of theose elders can
nect be over stressed. The vary faect that there were elders
snhows us flrat of all that the dlsappearance of the monarchy
had brought the exiles back into an organization waich
made the elders the leaders of the community. Secondly, we
may conclude that the exlles were vermitted to live together
as familles and as a tribe since thelr representative elders
were able to gather for meetings.

Vhat i1z even more important for our conslderation is
the fact that the exiles could also meet together for their
religious exereclises. The =xiles had a priest in Ezeklel,
but, they had no place to come together for worship, Every-
thing was entirely different from what they had experienced
in Palestine. Perhaps the most important dilfference was
the fact that there was no Temple. This was of great
significance because without a Temple it was believed there
could be no possibility of gaecrifice nor of worship. This
would be one of the most significant differences which they
would have to overcome. Their relationship to Yahweh would
have to change. V. O. E. Oesterly and Theodore H. Robinson
speak of this relationship before the Exile when they say:
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For the relationshin» hitherto conceived to exist
betwaen them and their God had been exhibited in
such nunmbarless ways; no animal was killed for food
but that part of At was dedicated to Yahweh ag Hils
due; no bread wag saten of which in soms form the
first-frults had not been offered to Him; no feast

was lnaugurated witheut bringing to Him the feagts
due.

Now the exlles were cast into altogether 4different circum-
stances. What kind of substitute religion could they
have here in exile? Ezeklel glves us the answer when he
pays:

Tharefore say, Thus salth the Lord God: Although I

have cast them far off among the heathen, and although

¥ have scattered them among the countries, yet will

1 be to them as a 11tt%ﬁ sanctuary in the countries

where they shall come.
Thersfore we see that:

the immortant externals of the worshlp of Yahweh, as

it had been in the past, were now wanting and therefore

the form of worship was insignificant as oomparsg with
what they d been accustomed to in the Temple.

There wag only one substitute which could be used
during the Exile. Thisg substitute religion, which was
really not a subgtitute tut a going back to God's plan for
them, was the Law of Yahweh. This was the natural religion
for them to follow at this time. They had now seen their
transgressions and were receiving theilr punishment inthe

Exile. They now knew Yahweh was their God, the God of

330esterly and Robinson, on. git., P. 243.
34gzex. 11:16
350esterly and Robinson, op. git., p. 243.
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Justice and also the God of mercy. Above all they knew
that Fe was thelr God, and they were anxious to obey Him.
So, the Law was studled and read in thelr public meetings.
As the years passad, this vaturn to tae lLaw of Yahweh came
as close as possible to veing the religion which Yahweh
had commanded long bhefors.

Alfrsd Edersheim nnd these words to say concerning
hie discusaion of the Law in Messianic times:

Even the destructlon of the Temole, and with 1t ths

necgesaary cessatlon of sacrifices 1f, indeed, which

iz a moot question, all sacrifices 4id at onse and
absolutely cease - only caused a gap; Just as exile
from the land could anly fres from guch laws as
attached %o the soll of Israel. The reading of the
sacrificlal sectlions in the Law - at any rate, 1in
sonjunction with prayers, but espsclally study of
the Law, t“3§ in ths meantlime the place of tie
sacrifices.

The importance of Ezekiel in ths return to the study
of the Law cannot be over stressed. It was thronugh this
prophet-priest that the Jewish peopls were led to under-
atand God's Law as it applied to their every day life.
Ezekiel was concerned about his psovle, and he was constantly
warning and directing them with regard to their religilous
1ife in order that their return to Jerusalem, and tThe new
Temple, which had been promised to them, might become a

reality.

spngan GRS ML B T S,
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An important part of this Law of Yahweh which received
renewed emphasis was the observance of the Sabbath., The
Sabbath, though now without 1ts presoribed sacrifices,
became the chief and regular day of worship. Henry
Thatcher Fowler tells us that: "From the exile onward this
day bscame, among the orthodox Jews, a more and more promi-
nent and cherished institution.'3? We also take notice
of the gtress lald upon the observance of the Sabbath and
the denunclation agalnst 1ts non-observance in Ezekiel:
Moreover also I gave them my sabbaths, to he a sign
between me and them, that they might know that I am
the Lord that sanctify them. . . . I am the Lord your
God; walk in my statutes, and keep my Judgments, and

do them; And hallow my eabbaths; and they shall be a

sign between me ang you, that ye may know that I am
the Lord your God. 8

Thus the Sabbath became a day for congregational
worship. Each week they would meet to read the Law and
to gather for instruction in Yahweh's Book of Instruction.>?
It is perhaps not too difficult to show, through the light
of later evidence, what liturgical parts cams into the
observance of the Sabbath at this time. W. 0. E. Oeaterly
and Theodore H. Robinson believe that both vriest and

37Henry Thatoher Fowler, The Origin and Growth of tie

brew (Ghioago. The University of Chicago Press,
¢.1916), p.
3Bgrex. 20112-24
39,

Many scholars feel that it was at this time that the
go-called "Deutero" or "Second" Isalah was written.
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prophet were leaders in the worship. They belisve that
the reading consleted of parts of the prophetical books
and such booke as Deuteronomy, and that this reading of the
Law made the spoken word an impoitant part of the service.
Together with the resading of the Law there were also sacred
songs sung during the service, and also public prayer came
into prominence at thls time., All of these went into tie
making of the earliest forms of Sabbath liturgy.uo Whether
or not this liturgy, or any one of its pvarts, can be sub-
stantially proven to have been in exiastence at thias
time 1g Aifficult to determine. But, it 1s agreed that the
rencswved interest of the Sabbath worshivp began at the time
of the Exile. Ve believe that it may also be sald that
during this time, or at least in the years immedlately
following, these liturgical elements also came into the
Sabbath service. Many of these sam2 liturgical =lements
have come down to the present day and they are still
practiced in the Sabbath Day worship. It was this worship
of the Sabbath Day, and the services conducted on this day,
which helped to set avart the Jew from his captors and also
from the heathen world around him, ¥

It is interesting to note that the idea of belng
separated from their captora, even from all the rest of the
people of the hsathen world, became a very strong concern
of the people in the Exile. Once the Jewish people had seen

"°Oester1y and Robinson, 9p. git., P. 244,
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their personal rasponsibility, once thay had reallzed that
only in the Law of Yahweh could they find His will for their
life, they began to elaborats upon this Law. They began
to consider tiaemselves &8s a paonle chosen by Yahweh and
that through ritual and outward acts they could demonstrate
4“0 the world that they wsre the people of the Yahweh-God.

We have seen how this concept of separation wag
enlerged upon by the obsarvance of the Sabbath. This stress
upon the Law of Yahweh contlinued until ritual once again
bacame an essentlal part of the Jew's life. One of the
most important rites which was renewed at this time uasv
the rite of circumcigion. This rite would not only separate
the Jews from those who did not practice circumcision, but it
would also emphasize the importance of the clean or the
unclean., Ezekiel was very concerned with thé whole system
of the clean and unclean. This not only applied to animals
and to the Temple, but also tp the entire religlous life of
the veople and %o the veople themselves. Ezekiel was quick
40 point out Yahweh's abhorance of the uncircumcised foreigners
vho had been employed in His service. He wanted this rite
to continue, especlally now when the people were living
among the uncircumcised people of Babylon, Ezekiel exvressed
his contempt for the uncircumcised when he said: “Thou shalt
die the deaths of the uncirocumocised by the hand of strangers:
for I have spoken 1t, salth the Lord God.'lu Ezekiel!s language

o Bzek. 28:10
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became even stronger whan he eaid: "The strong among the
mighty shall speak to him out of the midst of hell with them
that help him: they are gone down, they l1ie uncircumcised,
glain by the sword.“hz

Ve must not leave the impression that the rite of
circumecision was begun during the Exile. This was one of
the firgv rites which the Jewlsih neople practiced. But it
wag during the Exile that the rite is brought to the fore
once agaln and emphaslzed especially for the purpose of
gsetting the Jews apart Ifrom the heathen people around them.
The rite of circumcision became go inportant that the Jew
who neglected this rite soon found himself being regarded
with scorn and contempt by his fellow Jews.

Thus we ses that two ancient practices take on new
meaning during the Exile., The ancient practice of ths
Sabbath observance now assumed a new importance. Along vith
this new importance there came also a new eharacter to
this observance. It was one of self-denlal and distinotive-
ness. 5o algso the ancient rite of circumecision took on a
new meaning. Living among people who were uncircumecised,
the Jew looksd upon ciroumcision as a rite which set him
apart from his enemies and from the heathen about him,

We have alluded to the fact that Ezekiel was deeply
interested in his pveople and their relationship to Yahweh.

-
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He combined what had come from the seventh-century prophets,
especially Jeremlah, with new elements which were to be
developed during the Exile. The concent of individual
responsibility was one of these. e nave seen the observance
of the Sabbath and the rite of circumcision take on new
meanling and lmportance. Thls was all a part of Yahweh's
vlan ifor the veovle. They were learning, and at the same
time they were bLelng purifled. &lready the Jews had changed
from an idolatrous pecple to one who had geen their sin and
were sager to know Yahweh's will. Thig will was being made
known tc them through the Law.

One of the most important pal':te of the Law wag the
reletionship between the people and their God. Ezeklel
understood this relationship, and 1t waeg hls duty to make
the peonle aware of ilds relationship. Ezekiel understood
that as long s the peopie gave honour to Yahweh their
fortunes would be blessed. He realized that if the Jewlsh
people were to regain their lost glory it would only come
because Yahweh was dwelling in the midst of them and sancti-
fying theilr community by His presence. But Ezeklel also
understood that Yahweh could not be aporoached in Jjust any
manner. There must be certaln rites and reatrictions which
miet be followed. The SBabbath and ciroumecision were two
guch rites. Using the Law of Yahweh as the foundation,
Ezekiel, together with the people, began to reintroduce the
ancient rites and customs of the Yahweh religion.

Lo s
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H. itheelar Nobingon ballevas that ons of the reagona
for %his new embhagls upon ritual is thia:
The new congclousnnzs of sin, and ths new n=28ad of
atonement, seen in the book of Ezeklel were surely
no% coafinad o him; they are reflecied in that
subsequent development of ritual (in which Ezekiel
nine2lf was a piane&s) wich warrants hls title, "tha
father of Judaism."
Thereiore we gee Kzekiel concerned about the ancient laws
of purlfication, forbidden food and eclean and unclean
animals. When Ezeklel speaks of a strict observance of the
Sabbath, he also speaks of a rigid abstinence from the
use of blood and from unclean food. He was able to say of

his owm life:

Then saild I, Oh Lord God! bshold, my soul hath not
bean poallutaed: for from my youth upn even i1l now
have I not eaten of that which dieth of itself, or
is %orn in nil2cea; nelthar came there Aabominabla
flesh into my mouth,X4

But when he speaks of the sins of the oriests he clearly

shows his concern for thg despised Law of Yahweh:
Her vorieets have violated my law, and have profaned
inine holy things: they have rut no differance betwesn
the holy and the vprofane, neither have they shewed
differsnce between the unclean and tha clean, and have
hid thelr eygs from my sabbaths, and I am profaned
among them.

Bzekiel then proclaimd that the neople must be taught the

difference between the clean and the unclean and that the

uBRObmson' OD. m.' D. 139,
““Ezek. 4314
b5gpzekx, 22:26
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prilests have & Taecial obligation to perform:
knd they shall teacn my weoplie the difterence between the
holy and the profane, and cause them to Alscern between
the unclean and the olean. « . » The vrieats ahelil not
eat of any thing thet is ﬂeag,or Ateself, or torn,
whether it be fowl or beasgt. °
All of these rituals =2nd rites, which came into the
life of the Jew during this time, were not only of importance
dnuring the Exile and the years Immedizately following the
Exile, but alec for the many centurises to come. During the
Exile sacrifices were impossible in a foreign land, at
least sasorifices which could be offered in the Temple,
Therefore, the Law of Yahweh regained its importance and
Ezekiel, together with the elders end priests, began to
build a new reliigion which wvas tc become the main source
of Judaism as we know 1t today. . FPerhaps John Punnett reters
glves us the best reason for the many rites and rituais
of" thie period when he eays:
it was necesssary to prepare for that day of the return
to Palestine by gathering together all the laws and
usages of the Temple, or which lm d been handed down
in connection with the Temple, and an Ainterpretation
of the torah, so that when the time of Jehovah's
great deliverance came the people should be ready,
especially the prilests, to resume in a proper way the
geerificlal and ritggl l1ife Anterrurted by the destruc-
tion of the Temple.
These rituals and observances, which were now being

stressed once egain, had also another effed t upon the Jews

b6o ok, L3123,31
wPeters. ov. ol%., P. 341
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of the Exile. Thls, as we have mentioned before, was the

feeling of aloofness and superiority which they felt towards
others. As the psople became more conscious of Yahweh's
concern for them and their responsibility to Him, they also
became conscious of being different from others and this

was wlth good reason. They were in dirset contact with
Yahweh through thelr priest Ezekiel, and they themselves were
able to stand before ¥Yahweh and plead their ceause. They knew
of the ethical righteousness of Yahwah and His demands upon
them, and thls marked them as beling on 2 much higher plane
than any other neople.

Thus we have seen that the ritual system expanded
during the vneriod of the Exlle. New festivals were added,
aspecially on anniversaries connected with past events in
Jewish history. At thase festivals the natural things to
remember would be the mercles of Yahweh., BSuch things as
the exodus from Egypt, the revelation at Sinai, the entry
into the promised land and its final possession, were part
of their religious rites. In this way they would remember
Yahweh's vast merecies and gain nsw hope for ths future.

One of the most important rituals was the ritual celebrated
on the anniversary of the fall of Jerusalem. There are
many scholars who believe that the festival of ths great
Day of Atonement was begun during this time. John Punnett

Peters is one euch scholar. He states:

Thig ritual system culminated in a fast which we
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meet for the firsgt time in this period, the great

of Atonement, observed on the tenth day of the seventh
month, five days before the feast of Tabernacles,
whioch summed up and interpreted the whole conception
of saorifices designed by divine appointment to gain
for man access to God. The fundamental idea of the
day was that the community as a whole, from the high
vrriest downward was defiled by sin and therefore
rendered unholy, and that it needed some special and
verlodlcal nurgation in order to reggore 1t to its
true position as the people of CGod.

Whether or not thls Day of Atonement reached such great
proportions during the Exile is difficult to nrove. But its
emphagis may be traced to this period, and the idea of ths
veople being defiled by sin and in need of purification in
order to be restored to the correct rosition with Yahweh, is
an important development of the Exile.

There are many who bslieve that it was during this
veriod of the Exile that the lLevitical Code was developed.
This code has also been called the Holiness Code or Priestly
Code, It 1s sald that much of the older writings were
gathered, studled and rewritten at this time, This ls a
subject which takes us beyond the conslderations of this
raper and will therefore not be treated. But, 1n’eonsidsration
of the imtersst of the Law of Yahweh at this time, and
considering the evidence whicech is given concerning this
period of Jewish history and this includes Jewish religious
history, we believe that, although much of ths Law was
collected at this time and gathered to be used during this

ue:hlﬂpl P. 350.
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period and in the periods to come, the so-called Holiness
Code did not originate in the Exile. The Code and the Law
was known at thls time, but it had come to them from the ir
earllest history in the form of the Pentetuch, written by
Moses almost 600 years before.

The 1ife of the Jew in Babylon became more centered
in worshlp and Sabbath day gatherings and the reading of
the Law, The people were csntering their whole life
around Yahweh, and Yahweh was once again the leader of their
nation. As the vpeoprle continued to meet on the Sabbath to
heer of Yahweh and His Law, a new institution slowly began
to be formed. "It was these gatherings which ultimately
came to consgtitute the s;rnagogue.“l"9 We cannot say exactly
when and where the synagogue began:

But we can safely say that its foundations were laid

in the needs of exile, and that the study of the

Scriptures, which wag to become the distinctive feature

2% 'To Eainsaintthe nesieicur oiENE AT ST N
It is important to remember that it was the conditions
forced upon the Jewish people, durlng the Exile, that gave
rise to the Synagogue. They knew that the Temple was
destroyed and that tasre was no longer any place to give
gsacrifices to Yahweh as had been their custom, Therefors,

in order to pressrve as much of their Yahweh worshlp as

ugPetarﬂ, 2D ma. p. 382,
5°Rob1nson,_ op. git., ». 138,
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possible during the Exile, they had to inaugurate a new
center where they might gather for worship, for study and
for ingtruction. Thes Synagogue was the answer to their
needs.

In the Synagogue the reovle gathsred to study and to
be instructed in the Law. It really was a school for
adults in vhich they would meet evsrywhere, on the sgame day,
and at the same time, to study the same Law. It can easily
be seen that the Synagogue did much to unite the Jews of
the Exlle, and even more to unite the Jewish people in the
years to come.

But the Synagogue had also &another purpoge. Once
again John Punnett Peters vnoints this out when he says:

But the synagogue, with its study of the Law, with 1ts

vrayers and hymns, in which all joined as individuals,

was in i¢s nature personal and individualistic. . . .

By its interpretation of the Law and the prophetical

writings 1¢ apgiied %o the individual the lessons of

the community.
John Punnett Peters continues:

The synagogues were partly the product of the scribal

movement, and in their turn they further fostered and

developed that movement. The first scribes were priests,
like Ezekilel. . « . As the 1life of the Jew became
narrowed down to religion, this came to be a function

of layman as well as priests, and so the synagogue

offered an opporﬁggity for the layman to express him-
self in religilon.

Thus we see that the Synagogue was a democoratic institution,

51Pa'bex-s, op. cit., p. 387.
521pg., p. 383.
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and both priest and layman took part in the reading and
study of the Law, For it was the study of the lLaw which
was the maln function of the Synagogue.

It 1s algo during this period tmt we are brought into
contact with the scribes of the Jews. Herman Schultz
beligves, "it is only during the Exile that prophecy begins
to fade away into the learning of the scribesa."33 However,
we Dbelleve that 1t was not so much the fact that the scribes
weére replacing the vrophets et this time, but rather that
the geribes began to work more and more with the prophets.

It is nevertheleses true that 1t was at this time that the
gcribes became nrore important to the Jewish religious picture.
Ve ave meintained tiat the first scribes were priests, such
ag Ezekiel, whoge main concern was the preservation of the
Law of Yahweh., But there were leymen interested in preserving
the records also, andi it dld not take 1ong' before the soribal
body came te include lsymen also.

The interest in the Law of Yahweh completely changed the
religious life of the Jews during their years in captivity.
The concern for the Lav resulted in a higher code of morality
between fellow Jews, but it also mmde the Jew think of him-
self as being above any outsider who dld rot know Yahweh.

53Herman Schultz, The 2 of %nm in %&.ﬂ.

Pre-Christian Stage of in O1d Togyanent
Tranglated fron the Germen by J. A. Paterson. (Edinburgh:
T. & T, Clark, 1892), I, 300.
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John Punnett Peters summarizes thils development very
correctly when he says:

Unfortunately this relation of brotharly kindness was
t0 a Jew's relationship to hig fellow Jews. Preclsely
because God stood in this relation to the Jews He was,
according to the legalistlie view, removed from a
similar relation to the world at large. BSo the hatred
of the outslder, and of the sinner within Israel, goes
hand in hand with lortg teachings of love toward one's
neighhor in the faith,o%

John Punnett Peters continues:

The law did undoubtedly, however, teach ths ordinary
Jew a high code of duty toward his fellow countrymen,
and =2stablished in him a fine and exalted sense of
hisg own relationshir to God as his Father. But
legalisnm also tended toward and developed certain
rrejudice within Israel itself, making a distinction
between men on grounds not simply of righteousness
and nmoral worth, but of ;egal kmowledge and techniecal
fulfillment of the Law,.? ;

This stress of the Law nmot only changed the Jew and his
outlook toward his'fellowman. but 1t also changed his concept
of Yahweh Himself. While God was still conceived of as
terrible and His wrath beyond measurs:
yet He is now recognized to a much fuller extent than .
heretofore ag a God of Law: not a capricious monster
whoge wrath might burst out at any moment, but a Cod
whose relations to Hls people Israel wexre goverggd
by a law which He had given them as a eovenant.
As the Law received greater emphasgis, so there came a
greater concern for Yahweh Himgelf and for His relationship to

His people. Ve will remember that the earlier provhets

5u?etors, op. oit., p. 385

551p3d., pp. 385-386.
561p1d., p. 390.
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proclaimed that Yahweh's holiness, in order to be vindicated,
demanded the temporary rejection of His people. Ve now
hear Rzeklel proclaiming that the holiness of Yahweh also
means that the restoration of Israel is inevitable., For
Yahweh will show Himself the God of power and might. He will
show Himself holy through the redemption of His people. Now
His name was belng profaned among the heathen., They Jjudged
Him to be unable to rrotect His people. We hsar Ezekiel
atate:

And when they entered unto the heathen, whither they

vent, they vprofaned my holy name, when they sald to

glger:énﬁ 'gﬁzsgfuﬁst‘ﬁng?gyle of the Lord, and are gone
But this would not be the case. 8ince Yahweh's name was
ingeparably bound up with the destiny « Israel, He would
redeem Igrael and all the world would see the righteous-
ness of Yahweh's rule. Once again we see Yahweh's soverelgnty
aend His omnipotent power being displayed in the eleotlon
of Israel and in the control of history.

But Ezekiel went on to add to this the personal
relationship which Yahweh had with His paople. All souls
belong to Him, and He will r;qu.tra of them according to
their deeds. This was the message of Ezekiel when he said:
#Behold, all souls are mine; as the soul of the father, so
alao the soul of the son is minej the soul that sinneth 1%

57ggek. 36120
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shall die."58 Thls was why 1% was so important for the
people to see thelr asins, go that they might see Yahweh's
plan for them and repent of their evil, There would be a
regeneration of which all the heathen would be witnesses
and they would know that the Gocd of Isreel was the pbwerful
~one, the God of the universe. Therefore, Yahweh's plan
would ultimately prevaill. This plan and purpose of Yahweh
1s brought out very emphaticelly in chapter thirty-six of

Ezekiel. Permit us to quote a few of the verses:

And I will sanctify my great name which was profaned
among the heathen, whieh ye have profaned in the midst
of them; and the heathen ghall know that I am tie

Lord, saith the Lord God, when I shall be sanctifiled
in you before their eyes. For I will take you from
among the heathen, and gather you out of all countries,
and will bring you into your own land. . . « A new
heart algo will I give you, and a new spirit will I
put within you: and .I will take away the gtony heart
out of your flesh, and I willl give you an hsart of
flesh. And I will put my spirit within you, and cause
you to walk in my statutes, and ye shall keep my
Judgments, and do them. And ye shall dwell in the land
that I gave to your fathers; and ye shall be my people,
and I will be your God., « » « Then shall ye remember
your own evil ways, and your doings that were not good
and shall loathe yourselves in your own sight for your
iniquities and for your abominations. « . » Then the
heathen that are left around about you shall know

that I the Lord bulld the ruined vlaces, and plant that
that was degglate: I the Lord lmve spoken 1t, and I

There are & number of important roints which must be
tekxen into consideration at this time. First of all we

581!::51:. 18:4
9%zek. 36123-36
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notice the signiflicanca which the prophet has given to the
Divine honour of ¥ahueh, He is a God who will keen His
Viord, He wlll reveal Himself to all mankind. His worka
will b2 Justified and Yarasl will be saved. Zzokiel gpeaks
concarning this when he saya:
Then will I magnify myszelf, and sanctlfy nmysalf; and
I will pe known in the eyes of many mations, and they
shall know that I am the Lord. . . . And the heathen
shall know that the house of Israel went into captivity
for their Iniquity: bscause they trespassed against me 6
We will ramesber that in the age before the Exile,
even though the axistonce of other gods was ganarally
acceptad, ta2 asupsrlorliy of Israel's God ovar the gods
of the surrounding peoples was aifirmed. By the time of
the seventh-century orophets and especially Jeremlah, the
religious falth of Israel, at least that of the prophets,
had become monothelstlic to a much greater extent than ever
before. But in the Exile we see the bellef in Yahweh, the
one and only true God, bsing expounded and enforced with
explicitness and directness. Ezeklel proclaimed that Yahweh
had not remained in Palestine, but that He had come to
Babylon, and that He was with Hig people. Even more important
wags the fact that Yahweh was the God of all natlons, and
that the day would come when every knee would bow before
Him and call Him Lord. The heathen would learn who Yahweh

1s, partly by actual experience of His Jjudgments falling

60gzek. 38:23,39:23
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on themselvees, and partly by observation of His gracious
dealings with Israel, Ezekiel proclaims this when he says:
So will I make my holy name known in %the midat of ny
.people Israel: and I will not let them vollute my
holy name any mors; and the heathen shall know tim¢ I
am the Lord, the Holy One in Israel.®
Thls stress on Yahweh, as the only true God, set very
well into Ezeklel's concept of the Temple in Jerusalem,
and its baing the only dwelling »lace of Yahweh. For it
will be here, at the new Tenpls at Jerusalem, that this

Godof the universe will dwell. John Punnett Peters pulls

thls concept of monothelsm and the new Temple togetler
when he states: )

Theologleally et thlis period we have reached absolute
monotheism. dJahaweh gtlll remaing Jahaweh, that is to
gay Hls rersonal relation to lasrael is prominent;

but He i1s no longer conceived of as the one greater
god emong many lesser ones. « » « As there is only
one place for the worship of J’nhnuah‘ g0 there 1is

no opportunity for different Jahaweh's with aifferent
attributes, the result of different theologies. But
while this peresonal relation of Israel to the one
gsupreme Cod 1g manifested in the continuance of the
name Jahaweh, in the presence of God's dwelling-
place, the Temple, in the midst of His people in
Jerusalem, and in His expression in His lLaw in the
hearte and lives of His people, yet He is concelved
of as transcendent, not immanent. . . . With this
conception of the %ransoandauce of God comes a higher
eonception of His glory and His personal relation to 62
Israel is for the purposs of showing forth His glory.

Thus Ezekiel prepared the ‘way for the mqu.hﬂn doetrine
of Judaism which was to gain grsater emphasls through the
years and wnich, after the return to the present day, |

61gyex. ’393_7' T
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was to become one of the most Amporitant characterilatics of

Judalsm,.

We have sald that Fzeklel emphasized the gracc of
Yehweh in that He will restore His people and give to them
strength and hore through the Spirit. This wag the only
way the people of Israel could be restored, namely, that
it would be the actlon of Yahweh Himsel? who would bring
this about. Tihis concent Yahweh proeclaims through His

vrovhet:

And I will give them one heart, and I will put a new
spirit within you; and I will take the stony hsart
out of their flesh, and I will give them an heart of
Tlesh: That they may walk in my statutes, and keep
mine ordinances, and do them: and tney shall be my
veople, and I will be thelr God.*~
Thus it would be Yahweh who would enable His pesople to
walk in His statutes and live worthy of their vocation as
peonle of God. This concept of the Spirit end the promise
of the Bnririt's work in the heart of ¥shweh's people is a
new emphasis in vrophecy. It was true that Jeremiah and others
alluded to this, and even went so far as to say that it was
the action of the Lord which placed the lLaw into the hearts
of the people, but Jeremiah does not expressly indicate
the agency by which this Law is placed infto mnn.a" But
Ezeklel added to Jeremiah's words by stating that this

power of Yahweh was in reality the Spirit of God.

63gsek. 11:19-20
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It i1s important to note that while Jeremiah spoke |
of a religion independent of Temple and ark.ss Ezekiel
looked forward to the day when a visible sanctuary would
E once again become the center of the mation's religious life.
d Thls is brought out by Ezekiel in an elaborate and detailed
j discussion in chapters forty to forty-eight of his book. For
' Ezeklel the very existence of religion is bound up with a
! careful and systematic organization of worship. Thig is to be
é a worship in which every menber of the holy community is
j bound to take his appointed part. It was this mode of
| conceiving religion which has earnsd for Ezekiel the titls -
| "Father of Judaism." For it was Ezekiel's thoughts concern-
i ing the Temple and the holy ocity which becames the apirit of
s Judaism. .
Together with the new Jerusalem and the rew Temple
which wvas to come, Ezekiel beliesved that there would also
be a great moral ochange among the people. This change would
be brought about by the Spirit of God. R. L. Ottley gives
us a degeription of Ezekiel's picture of the future Israsl
when he states:
| et fe e e e e e
regeneration of heart and life. - is & Xing .
| e holinses n shdae. who aPRRoash ime (Thia

holineus indeed finds its outwerd expression in a

stem of lustration and of atoning sacrifice. Jahveh's
‘gml and dwelling-place are pntuto’d from ;:Tﬁﬁuu
hugasn % { wiothn e 42 BENIGSER. - m
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by the removal of all possible causes of Levitiecal
defilement; even the tombs of the kings are to be
exocluded from the sacred precinct. But Ezeklel's
Somviotion ob:Ahs evil-of eingiand iinis Eeentemise
ggrtg:o!el;g::::tii %; g:sfggal falth and repentance
It is important to note that throughout the period of the
Exile there is a strong feeling of hope for the future,
This was the basis of Ezekiel's preaching, and it showed
forth in his concern for the new Temple and ths ritusl
of the ocoming sanctuary, and in his concern that the psople
might be prepared for a greater day. One of the
reagsons that Ezekiel pointed out ths errors of the past
wvas in order to avnld their repetition in the future,
For it was the future that the people must now be concernsd
about.
The seventy years of the Exile were soon to be completed.
The Jews had accomplished the purpose for which Yahweh
had sent them into exile. Above all elss they had seen
their sin, and they had repented of their ways. They had
renewed their covenant relavionship with Yahweh, and they
were about to begin a new life in Palestine. The Exile
had influenced them in ‘Jut sbout every phase of their life.
They had been brought from a land of sheep and shephsrds;
of rn:;ms and vineyards into a land of ocommerce and trade.
They had to adjust to their new environment, and they had to
learn to become traders and workers in business. '‘They
e ——————

“Ottley, gp. 8it., p. 118.
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had to learn to live in a heathen country among heathen
people. They had become a people without a country and
they wers forced to learn to live as exlles, as reople in the
service of others. But mest important of all was the effect
which the Captlivity hud vpon theilr religion.

They had left Jerusalen a fellsn city and thelr country
a dsgolate place. At Tirst they couldn't believe that
Yahwah would mermlt the city to fall and the Templs to be
degstroyed. When thle became a rzality they falt that Yahweh
hzd turned from them, and that He had remained in Jerusalem.
Tha punishment was too severe. 3ut. the God of Israel, the
God of Abrahsm and Isaac and Jauo_b had Hls purposes for the
Exile. Thia purpose would be fulfilled through the prophets
Jsra;n.ta_.h and Ezekiel. The people would be purged of thsir
gins. Thay would be purified =2nd placed into a new relation-
ship vith their God. Tarough ths prophets _they are rebuked
for thelr sins, and they learn that 1% wvas Tor thelr sing
the the Exlle was brought about. But they are dirscted
baek t0 a God who is not only a righteous God who will
punish evil, bat who 1s also a merciful and leving God,
whose grace and mercy 1is poursd ou‘;‘. upon the falthful. So
they are instructed and they return to the forgotten Law
of Yahweh and rediscover His message for them. They l‘:eg:hf
to ocultivate a feeling of humility and personal raeventaice
towards Yahweh and their confidence is restored in His
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great meroy. Through Ezekiel they learn that Yahweh's
aotions are just and true and that their faith must now -
grow and lncrease even under the pressure of adversity.

Becaus? thelr natlon 1s destroyed and their sactuary defiled,
the veople learn what 1t means to bave individual faith and
individual responsibility, Because the glory of Jerusalem
has teen dastrcysd the exlles turn to Yahweh, and they find
comfort in the practice of personal religion., It is now
Yehweh and His kingdom which becomeg the ruling factor in
their heart and in their livas. . |

The Exile wag & pericd of rurification and growth. It
wae during this period that the Jewigh people learned of
their God and of His relationshivp to them. . But it was
algso a period in which the Jewish people learnsd of their.
reletionship to God. The changes and developrents nhlol:},‘
vere brought about during the Exile are mny. Ferhaps a
few of the more important developments may be summriszed
at this point.

'rm Jews had sinned against their God. Idol m-hlp
and haathpn cults were pert of their every day 1ife befors
the Exile. This wae the sin that was chiefly responsible
for their downfall and ceptivity. It was during the Exile
that the Jews forsodk all idolatry to serve Yahweh,. He
beeame, in a much greater way, the one and .only W&Mbﬂ
the God of all nations.. Duﬁ,.m mm of M o AP -
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Yahweh became thelr covenant God once again. :

Along with thils sgtricter monetheism there came the
renewed interest in the Law of Yahweh. The Law 1g studled
and the people are instructed as to the ways of Yahweh.
it is the lLav whloh bscomes & major part of their worship
and which becomes an important part of their 3abbath day
gservices. It ies the concern for the Law, and tie need for
instruetion in the Law, which probably brought about the
renewved opnservance of the Sabbath day worship at this tims.

Together with the study of the Law and the observance
of the Sabbath day there came into existence the Synagogue.
Becauge the Temple had Deen destroyed, and there was a nsed
for worshlp services, the people mt togathqr in little
groups, and these became the centers of later worship winilch,
Ain turn, became the Bynagogues of the next centuries. 1%
is true that the beginnings of the Synagogus cannot be
determined, nor can 1t be proved timt the Synagogue was
actually in existence during the Babylonian Captivity.
But the roots of the Synagogue can be traced back to this
period. For it wae at this time that the people gathered
together to worship and to be instructed in the Law. These
gmall groups continued to grow and the Bynagogue became
a distinguishing mark of Judalsm in the centuries to come.

As interest in the Law became stronger so also interest
in all of the ancient writings became evident at thia time.
The people had realized their sin and they were anxious to
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know of Yahweh's message for them., Tharefore, it wes

during thls period that a great deal of ths collscting

of thelr literature took place. There was also a greater
concern for the word of the prophets, and it nay safely be
stated that the scribeg, who vlayed a major role in

New Teagtament tires, came lnto prominence at thls time.

Through this renewed interest in the Law there
Followed & more personal and spiritual occnoegpt of their
entirs religious practice. They could noct chserve the
elabeorate osremoniss which had besn connested with thelr
vorship in the Temple, but their worship now took on a
more splritual character. Although ritusl Iad besen important
end would be important again, Yahweh was also interested in
the irner worship of the p20ple. Their worship was to ba
more than acts and c2remonies. It muat also be a vart
of them, a personal part. They must not worsnip Iah?rah
with tneir lips but also with thelr nearts.

This concept of a greater sviritual and personal
religion helped to unify the Jews of the Exlle. They were
Yahweh's peopla, and they had a purpose to accomplish. They
were to witness to all the world tlat Yahweh was the trus
God, and the only God. 3till they considerad therselves
gseparate from those who did not know Yahwsk, and it is perhaps
because of thls that circumcisicn became prominent during

the exilic pericd.
Tied into this concept of unity amcng their fellowmen

s
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and geparation from the heathen world about them was their

understanding of their destiny as a nation. They had

realized that Yahweh was the true God, the God of the

universe, and that the day would come when every knee '.
would bow and call Him Lord. This was the mission of the

Jewlsh nation., This was ths reason why the remnant had

been saved, purified and reestablished. They would now

be a witness to all the world that Yahweh was the true God,

that Israel was His people, and most important of all that

Yahweh would send a SBervant who would coms to be a saﬂor.

; not of Israel alone, but of all nations.
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CHAPTER IV
JEWISH RELIGION AFTER THE EXILE

We have mentioned that throughout the Exile there was
a growing hove for the future. Already Jeremiah, before the
Exile, spoke of the return of the Jews:
But the Lord liveth, that brought up the children of
Israel from the land of the north, and from all the
lands wither he had driven them: and I will bring
them agaln into their land that I gave unto their
fathergs. « ¢« « And I willl gather the remnant of my
flock out of all countries whither I have driven them,
and will bring them againlto their folds: and they shall
be frultful and increase.
Ezeklel continued this promlse of the raturm of the Jews
and added his thoughts concerning their duties when they
reach Palestine:
For in mine holy mountain, in the mountain of the
helght of Israel, saith the Lord God, there shall all
the house of Israel, all of them in the land, serve ms:
there will I accept them, and there will I require your

of ferings, and the rérst frults of your oblation, with
all your holy thing.

The provrhets had troclaimed tiat the Jews would return,
but this returning would not take place until Yahwah's
purposes had been fulfilled. Yahweh's purposes were
fulfilled for in the year 539 Babylon fell to one of the
greatest leadsrs the world has ever seen, Cyrus the Great,
of Persia. Cyrus was not in sympathy with the Assyrian and

ljer. 16:15, 23:3
2Ezek. 20340
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Babylonlan policy of deportation. Tharefore, he decreed
that all those neople who had besen taken captive should
return to thelr home land., Ve are told that a2 number cf
these grouns were got free from the Exile. But, the im-
portant point %o remerber is the faect that Yahweh had kept
Hiz promigs. The Jewlsh people were at last free to go
home and Yahweh had vroven once and for 2ll that Hs had
not forsaken Israel. In the book of Ezra we read of Cyrus'
decree concerning the Jewish exiles:
Thus saith Cyrus king of Persia, The Lord God of
heaven hath glven me all the kingdoms of the sarthi
and he hath churged me to build him an houss at
Jerugalem, which 1s in Judah. VWho 1s there anong
you of all his peopnle? hipg God be with him, and let
him go up to Jerusalem, which is in Judah, and build
the house of the Lord God of Isr=zel (he is the God)
which is in Jerusalem. And whogoever remaineth in
any place where he sojourneth, let the man of his
rlace help him with silver, and with golid, and with
goods, and with beasts, beside the frez will offering
for the house of God that is in Jerusalen,-
Thus the beginning of a n2w period in the history of
the Jewish nation had bsgun. The first rsturn from the.

b who was asslested by Jeshua.5

Exile was led by Zerubbabel,
Under theilr direction the Temple was completed, after mny
years of opposition by the leaders of the nations surround-
ing Jerusalem. It wae during this period that Haggal and

Zechariah did their work of exhorting and comforting the

3Ezra 1:2-4

hEm 2:2

SEzra 3:2




76
people. But, more important it was Yahweh who was providing
the aseistance for His people that they might be restored

ag & nation.

During thlis early post-exille periocd we ses the concepts
wvhich were developed in the Exile becoming more important,
After the Temple was completed there followsd the purifieation
of the priests and Levites, the resoration of saorificial
offerings, and the keeping of ths Pagsover., There must
have been great rejoliecing and much joy with the people as
they saw, afteor more than seventy years, that they were
now able to worship in their homeland and live as they bad
longed to live these many years. _ '

,8ixty years aftsr the dedication of the Temple, a

‘ goribe, who had remained in Badbylon, cams %to Palestine %o

proclaim his mesasage of calling the people back to the
wvorship of the true and only God and to the ob;:emnu of
the Law. The exaot purpose of Esra's coming to Jerusalem
1s given to us in hig book. *For Ezra had prepared his
heart to seek the law of the Lord, and to do it, and $o
tedoh in Israel statutes and judgments.*®’ Alresdy at
this time the Law, which had bBeen rediscovered during the
Exile, was again being forgotten. We are told that they '

had not npantad ttmnolvu from ﬂm.r heathen vl.n&.?
chat the soncepbs’ e s roaged '.t,,.: 1:}@

" v ——
Cw. 'wigA to be suphagized In the sayi
6gzra 7110 ' sy -
"Esra 9i1l1-2 ' S

-~ ‘rlr,‘:.:’"-?; -&eMt . i
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But Ezra, keeping the strictness of the Law in mind, told

the veople thet there is no compromise where the Law was
concerned. Adherence to the Law was absolutely necessary.
Surely i1t could not have been sasy for the men to leave
thelr wives and the wives their husbands. The long trip
from Babylon to Palestline, the hardships and the sufferings,
the rebuilding and reestablishing of their homeland made
this demand of Ezra even more ssvere, But we are told that
the people obsyed and they made a new covenant in which they
pledged thelr absolute obedience to the Law of Yahweh, It
can be s3aid that this etrong emphasis on the Law and the
neonle's accentance of 1t ig »nartly and perhaps wholly due
to their experience in Babylon. They had learnsd of Yahweh's
raquirementa for them, They had turned from their evil
ways and revented. They had turned to Yahweh's Law and
knew that it must be followed.

Later another great leader came from Babylon. Nehemiah
came unon the scene to help in the bullding of the walls
of the great city. He Jjoined with Ezra in completing the
graat reformation of both the soclial and religlous conditions
of Palestine. He, even as Ezra before him, stressed absolute
obedience to the Law and spoke out against the desecration
of the Sabbath,

Thus we see that the concepts rediscovered during the

Exile continuad to be emvhasized in the early years after
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the return. The Law is stressed by the prophets Ezra and
Nehemiah. The importance of worship was noted. #!One of
the firet tasks of the returned exiles was the restoration
of the worship of Jehovah in Jerusalem."® Daily sacrifices
once agalin wers offered. Those who neglacted the Sabbath
are rebuked. There could be no compromise when it came to
the obeyiag of the Law of Yahweh. Even those who had married
heathen wives are lad to underatand that they must be
separate Tfrom the heathen and they must put them aside
bescause it 1les the Law of Yahweh.

There were also other examples of exilic influence
during this period. Ve will remember the stress vlaced
on worshin by Egzekiel. Besides the Sabbath worship and
the beginnings of the Synagogue, we find Ezskiel emphasizing
the new Temple and the sacrificial worship which would be
carried on in Jerusalem. Ve see this emphasis also in Ezra
and Nehemlah as they concern themselves with the rebullding
of the city and of the Temple. Haggai is troubled when
the people lose interest in thaITemple. But, frorw the time
of the completion of the Templse in 516 to its final destruc-
tion in 70A. D., the Temple congtituted an imrortant element
of the Jewish religion. In the New Testament reriod the
Temple was still considered the great sanctuary of Jehovah.
The interest and the time which Jesus Himself spent in or

8. M, Weidenschilling, The Historv of Igrael (Missouri:
Conecordia Publishing House, c. 951;,‘p. 150.
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near the Temple are ample evidence to show that the Temple
sti1l held a2 prosition of high esteem in the Jewish nation.
Tcday the orthodox Jews gtill consider the final destruction
of the Temple to be the great catastroprhe in the history of

the Jewish nation.

In spite of the importance of the Temple in later Jewish

history, it was nsver rsstored tc the influential position
it held before the Exiie. The Synagogue, which had its
roots in the Exile, accomplished the task of uniting the
Jews who were together in one dispersion; the Temple kept
all the disversions tcgether 4o maintaln‘the position of
the Jewlsh people as a nation. It 1s interesting to note
that on entering a Synagogue today we would find many of the
featureg of the Temple of ancient Jerusalem. But the
Synagogue was to becom2 the important reeting place for
worship, prayer eand Instruction for every Jew throughout
the world. W. 0. E. Oessterly and Theodore H. Robinson belleve
that if it nad not bsen for the Synagogue ths Jewish religion
would have died.9 1Vhether this can be stated so definitely
is open to debate, bul, the Synagogue has played and will
continue to play an important role in the religlous history
of the Jews, :

The Synagogue has also served the purvose of keeping

9w. 0. E., Oesterly and Theodore H. Roblnson,

pelloson. %ﬂm%9ﬁ,w (New York: The

p—
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the eyes of the Jewish nation fixed on its future in the
world. &Salo Wittmeyer points this out when he says:

By orienting all nrayarful assembliss in the direction

of Jerusalem, it also focused world Jewry's attention

in & singls goal. The Jewlsh peovie could soon enter—

taln the hope. . . . that ultimately the Jerusalen

fhouse shall be called o housz of vrayer for all peoples.

(Is. 56.7)810
Thus the develepments of the Exile regarding worship and
1ife, Tqﬁple and Synagogue, became a part of the future
religious history of the Jews, Add te this the stress of
monotheiem and universality of Yalweh's power, togather
with the strengthened unity of the Jews and their separation
fron all the heathen, and we have a clear »icture of the
immortant influences of the Babylonian Captivity on the
religion of the Jews,

Perheps no gingle feature of the Jewisgh 1ife has done
20 much to keep the Jews united, though not as an outwardly
visible nation, yet surely as a nation united in opurpose,
than the hove for the Megslah. From the earliest times
this Deliverer had bsen looked upon as one who should right
the physical evil done to the Jewish nation, individually
and collectively. He would deliver His peofue from temporal
evil, and would protect them with His power and love.

Whenever any soclal evil was committed agalnst the

true worshippars of Yahweh it was Yahweh's rights that were

10Salo Wittmeyer Baron. zng_igggﬂh

Higtory ?gn]* &g? (Phx{ldalph!.a
The Javi%ﬁﬂbugflontfgn Sooioty of America, 1942), P. 7
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balng infringed; when a Jew was dsprived of his propsrty,

1% was Yahwen who was robbed of his ownership; when the

worshlopar of Yahwel was hindersd in the performancs of

his religious rites, 1t waa Yahweh who was wronged. In this
way tbe me.t2rlal interests of Jewlah 11fe ware inseparably
intervoven with the intereste of the kingdom of ¥ahweh.
Tharefore, throughout Jewish history, but more eapecially
during the Exile and pvost-exilic perlods, w2 hsar the
rrovhets speaking of ths hope for ths future and a yearning
for the reign of Jjustice and freedom. The only leader of
such a reign must necesegarily be a kineg, for to the Jewish
mind the king wasg 2ll in all. He would be a king who
would relign in righteousness and he would relieve the
suffering of the oppressed and helpless. This Deliverer
would be one that would bs concerned about His people:

He shall Judge the poer of the psoprle,

He shall save tha chlldren of the needy,

And shall break in pleces the oppressor . . .

For he ghall deliver the needy when he crieth;

The pcor algo, snd him that h=th no hslper.

He shall spare the roor and needy,

And shell save the souls of the needy.

He shall redeem their goul from decelt and violggce%

And precious shall their bleood be 1in hls sight.

Thus the Meselenie hore was the hove for one who
gshould right all social and civil wrong and bring Israel
to 4t3 own agaln. dJanes Frederick MeCurdy agrees with this
when he says:

Under him Judah and Israel should dwell gafely, =ach one
under hig own vine and his own fig-tree, none making

llPsalm v2:2, 12-14
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them afrald, (I Xings, &4, 25, Mic. 4,4) enjoying the
labor o{zhis hands amid nsace, order, good will and
plenty.
Many of the characteristic elements of the King's
ralgn are mentionsd in the writings of the prophets. We
hear Daniel, a product of the Exile, speaking of a "son

of man, one of human form, who shall receilve royal.pvpowers

and authority from the Ancilent of days.“13 The King was
algoc to be of Davidic origin. Jeremiah proclaimed this
when he said:

Bshold, the days ocome, saith the Lord, that I will
raisze unto David a righteous Braneh, and a King
shall reign and orosper, and shall execute Judgment
and jutilce in the earth.l”

Again Jeremiah spoke of the King as being the Lord of

righteousness and that He would save Judah and Jerusalem:
In those days, and at that time, will I cause the
Branch of righteousness to grow up unto David; and
he shall execute judgment and righteousness in the
land. In those days shall Judah be saved, and
Jerusalen shall dwell safely: and thlis is the name

where_yith she ghall be called, The Lord our righteous-
nsas.lg

When Ezeklel came upon the scene a new designation
was glven to this Deliverer. Ezekiel spoke of a time
when all the exiles would be gathered together under one

jpiamee Fraceniok Beouiy. Riaverts ZRLLIERRE
Book VII, Chapter VI, p. 221.

pentel 7:13-14

Wser., 23:5

155er. 33:15-16
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Shepherd:

Therefore wlll I save my flock, and they shall no

more be & prey: and I will Jjudge between cattle and

cattle. And I will set up one shepherd over them,

and he shall feed them, even my servant David; he

shall feed them, and he shall be their shepherd.

T inoesanong thends THkha Lo raMiaTe daraksar TR M.

It must be remembered that a number of passages which
gneak of the Deliverer seem to have a particular person in
mind. Haggal closed his book with Yahweh's words which
rake Zerubbabel a "signet," one who should be set up as
ruler over the nation after the heathen nations are over-
thrown. Zechariah sproke of the Branch and applied the
name to Joshua.l? Whether the Jewish people were able to
interpret these Messlanle passages at this time as referring
to someone in varticular, living at that time, or to someone
who would come later is difficult to conclude. But we may
draw the conclusion that everything which was saild of thls
Messlah seemed to point to an earthly, temporal King, who
would be sent by Yahweh and who would reign as Yahweh willed.
Nevertheless the stress of the honea of the future in the
Exile and the concern over the one who should come to rule
is definitely found during thisg period. It continued to
develop in post-exilic times and the hope of the Jewish

people was that some day a king would come who would bring

16Ezek. 34322=24 -

17zechariah 6:10-12
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back the glory of Israel.

The influences of the Exile were many and varied
during the post-exilic veriod. Many believe that Judaism
1tself, at least as we know it today, was born out of the
Exile. Many of‘tha concants and developments which came
from the Exlle are still important factors in the Jewish
religion of modern times. For, in a sense, the Jew of today
iz also in exile. Until a short time ago he had no land to
call his own, no country he could claim as Israel. To make
up for this the Jew had to develop hls own 1life, his own
religion, in gstrange countries and among neople he
believed to be heathen. Therefore, the Synagogus continued
to be of great importance to him. The Reading and instructing
in the Law of Yahweh came to have an even greater part in
niw worship life. The Sabbath took on nsw importance and
helped to distingulsh him from the peopls about him. _

Although the Jews of the twentleth-century are divided
they still have that certain Jewish tralt which separates
them from all others. They often live in large citles
where business 1s great, and they usually live together. They
may easlily be recognized by thelr Sabbath worship and thelr
Synagogues. Many of them still practice circumecision, but
thig 1a no longer a special trait of the Jew 2lone. They
gt111 possess their teacher, or rabbi, who instructs them
in the Law and in the ritual. The Sabbath service still

remains a democratic service, at least to the extent that

e
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the laymen are permitted to read from the Law.

The Jew of today possesses a great concern for his home-
land and once again many have moved to Palestine to claim
what they believe to be tieir own. It is to ralestine
that many Jews would like to go. For it is here that the
Jews would see the la nd that Yahweh had given to them and
it is here wnere nationalism is the strongest. They beliesve
that Yahwen has revealed Himself to them through te rrophets,
they are still waiting for the great King to come. Their
conception of the King who would come to raise up Israel
and destroy its enemies was not filled by Christ, and they
still long for the day when tiheir promised One will come.
Therefore, it is with great difficulty that any Jew is won
for Christianity because Christ has become a stumbling-

block to them.




CHAPTER V

SUMMARY f

It is, of course, very dlfficult to draw dsfinite
conclusions from a study such as thig. Ve cannot be
sure when or how certaln developments in Jewish religion
arose during the Exile, nor can w2 state to what sxtant
these developments influenced the Jewish rsligion. However,
wve may definitely conclude that the Sabylonian Captivity
had a lasting and an important effect on Jewish religion.

The real importance of such a study as this is to
mke us able to bettsr understand the Jewish neople.

It enables us to understand the Jews of the New Testament
veriod, and the Jews of today. '

We have been able to determine that the Jews wers
greatly changed by the Exlle and that these changes are
part of Jewish life today. The Jew learned to live with
out siders, that is outsiders of his community and of his
religion. He learned to make a living in commerce and
trade and branch out into the world of business. He
learned to live without a country, and to worship Yahweh
wherever he went, even without a Temple. He dlscovered
that Yahweh was just and righteous, that He punished the
wicked but showed mercy to the faithful. He learned thmt
as an individual he could stand befors Yahweh and make his
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request knowvn to Him.

But h2 also learned that Yahweh had a plan for him,
This vrlan was rsvealsd through the rediscovery of the Law.
During the Exile he learned about Yahweh and his relation-
ghip to Him. He realized that there was no other God except
Yahweh, and that honour and glory must bz given only to Him,
Above all, he lsarned that the Exile was Yahuweh's punishment
of hie sin, and that only through repentance and trust
could there ever be a return. But the return would come
and the veovnle would be cleanesed and nurified by the vower
of Yahweh and through Hls Snirit.

g0 the purpose of the Exile wasg to purify the Jewlsh
nation and to bring them back a new Israel. A part of
beconing & new Israel was the beginning of & new and purified
religion. Without Temples and sacrifices the Jew turned
to the Law and there, together with the renewal of the
Sabbath worshir and the rite of circumcision, he began to
cone close to Yahweh once again. Through the Law the
Jew dlscovered that Yahweh had not forsaken him, but, was
wlth him even in the Ekile, for He was a God of the unlverse.
He digcovered that not only ritual and rites were lmportant,
but that Yahweh was concerned also with the heart and the
spirituzl part of worship. He began to understand that
Yahweh had a mission for His people, and that the glory and
honour of Yahweh are intimately united with the future of

His veople.
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Most Important of a2ll was the fact that from the
Jewlsh nation would come a prophet who would be greater
than all others in Israsl. This vprophet would be sent by
Yahweh Himgelf and would come as a babz to redeem Igrzel,
and the whole world,

It is to this witness of the Chrlat, which the Jews
have not acceptad, that the Church is dediecat=d. By our
understanding of the Jew and Hls experiences in the Exlle,
we will be better able to understand the Jewish character
and »eligious background, and, therafore, deal with him more

effectively. MNay God bless this witness.
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