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his father. There he describes a journey which he once took. 

I was on a voyage from Alexandria to Greece over the 
Parthenien Sea. ... After making some way on the 
voyage, a terrible storm came upon us, and such an one 
as my shipmates said they had but seldom seen before. 
While we were all in fear of conmon death, spiritual 
death was what I was most afraid of; for I was in dane 
ger of departing in misery, veing unbaptized, and I 
qonges, for the spiritual water among the waters of 
eath. 

Hience, in the case of Gregory Nazianzen, we have a good 

instance of delayed baptism. Both of his parents were Chris- 

tians at the time of his pirth, and yet he was not baptized 

48 an infant. 

Our last references are undoubtedly the most ientenslval 

witnesses from the early Church concerning antipedobaptism. 

For here we shall see two important men actually encourag= 

ing parents to delay the baptism of their children. The men 

are Tertullian and Gregory Nazianzen. 

This is Tertullian's view as he expressed it in his 

treatise, On Baptism: 

But they whose office it is, know that baptism is not 
rashly to be administered. ... And so, according to 
the circumstances and disposition, and even age, of 
each individual, the delay of baptism is preferable; 
principally, however, in the case of little children. 
For why is it necessary--if (baptism itself) is not so 
necessary-==-that the sponsors likewise should be thrust 
into danger? Who both themselves, by reason of mortal- 
ity, may fail to fulfill their promises, and may be 
disappointed by the development of an evil disposition, 
in those for whom they stood? The Lord does indeed 
say, "Forbid them not to come:unto me." Let them 
"come," thon, while they are growing ups; let them 

  

19onegory Nazianzen, "Oration 18, On the Death of His 
Father," par. 51, Second Series, VEI, 264. 
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"come" while they are learning, while they are learn- 
ing whither to comes; let them become Christians when 
they have become able to know Christ. ‘Why does the 
innocent period of life hasten to the "remission of 
Sins?" . .. et them know how to "ask" for salvation, 
thet you may seem (at least) to have given "to him 
that asketh."290 

Gregory Nazienzen gives these instructions: 

Bo it s0, somo will say, in the case of those who ask 
for baptisms; what have you to say about those who are 
Still children, and conscious neither of the loss nor 
of the grace? Are we to baptize them too? Cortainly, 
if any danger presses. For it is better that they 
should be unconsciously sanctified than that they 
should depart unsealed and uninitiated. A proof of 
this is found in the circumcision on the eighth day, 
which was a sort of typical seal, and was conferred on 
chlidren before they had the use of reason. ... But 
in respect of others I give my advice to wait till the 
end of the third year, or a little more or less, when 
they may be able to listen and to answer something 
about the Sacrament; that, even though they do not per- 
fectly understand it, yet at any rate they may know 
the outlines; and then to sanctify them in soul a 
body with the great sacrament of our consecration. 1 

Both of these men encouraged parents to delay the bap-= 

tism of thoir infant children. As seen in an earlier refer- 

ences, Gregory opposed the excessive delays practiced by some. 

But he still thought it a good idea if they wait until the 

children could “answer something about the Sacrament." 

The opinions of these men undoubtedly carried some in-= 

fluence. Tertullian began his clerical career around 180 

A. D. as @ presbyter in the Carthagan Church. His able and 

voluminous Latin writings enjoyed great populerity. They 

  

20rertuilian, op. o1t., ch. 18, pp. 277-278. 

2loregory Nazianzen, "Oration 40, On Holy Baptism,” 
par. 28, Second Series, VII, 370. 
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greatly contributed in laying the foundations for Latin the- ) 

ology. in about the middle of hia career he joined the Mon- 

tanists. He was appalled by the scandal and laxity in the 

Roman Church under Bishop Zephyrinus. The rigor and enthusi- 

asn of the Montanists carried him away. He soon became one 

of their important leaders .°” According to Augustine, he 

ended life in a sect of his own making, the Tertullianists.~° 

The opinions of this great man undoubtedly had some in- 

fluence in the Catholic Church, certainly among the Montan= 

ists and Tertullienists. There were perhaps some who fol- 

lowed his advice and did not baptize their infants. 

Gregory Nazianzen was a leading theologian of the Haste 

ern Church. In 381 he became bishop of Constantinople. 

His opinions as bishop and theologian were certainly an in- 

fluential factor. 

In this chapter we have attempted to show one thing; 

it is incorrect to say that no antipedobaptism can be found 

during the first four centuries of the Church. For there 

were those who rejected all water baptism including that of 

infants. There were those who rejected all baptism performed 

by some other community. And there were those who postponed 

baptism of children and some who openly encouraged it. 

  

22pavid Schley Schaff, “Tertullian, Quintus Septimus 
Plorens," Schaff=Herzog, XI, 305-307. 

2Saugustine, "Concerning Heresies to Quodvultdeum,” 
Sperm Sancti Augustini, Benedictine edition (Bassani: n.pe»s 
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24ro0fs, op. cite, 70-72. 

 



  

CHAPTER IIT 

JEWISH BAPTISH AND ITS THPLICATIONS 

In gathering historical evidence concerning infant bap- 

tism, it would be well to corisider the Jewish religion at or 

before the time of Christ. Did the Jews practice baptism? 

Did they baptize infants? This would, of course, have a 

bearing on the Apostles' understanding of baptism. For it 

would be against such a background that they received the 

command to baptize all nations. 

There is substantial evidence which shows that long be= 

fore the time of Christ, the Jews developed the practice of 

baptizing proselytes to their faith. They considered all 

mankind except themselves to be in an unclean state. Before 

heathen people could enter into the covenant of Israel, bap= 

tism was necessary. This denoted purification from unclean- 

ness. 

The chiof witness to proselyte baptism is the Talmud. + 

  

line Talmd is a collection of Jewish lew, consisting 
of two main parts, the Mishna and its commentary, the Gemara. 
The basis of Jewish lew is the Pentateuch. But during the 
posteexilic period new laws and new decisions were needed. 
Slowly a rabbinical supplement to the Pentateuch, orally 
transmitted, grew up. ‘This materiel, called Mishna, was 
sorted and redused to writing about the beginning of the 
third century after Christ by Rabbi Judah. The Mishna, in 
turn, became the text of a still more extended commentary 
in the Jewish acadamies of Palestine and Babylon. This ex- 
position is called Gemarea. There are two recensions of the 
Talmid, the Palestinian, completed around 370 A. D., and the 
much more important Babylonian, completed a century later. 
"Talmud," Lutheran Cyclopedia, edited by Erwin L. Lueker 
(St. Louis: Concor: SER Le Paes Shing House, 1954), p. 1033. 
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Our first reference comes from the Order on Women of the 

Babylonian Gemara. ‘This reference indicates that ablution 

is a prescribed procedure for proselytes. I¢ also shows 

that thie ablution occurs in water. One rabbi held that a 

man could be a proper proselyte without ritual ablution. 

Others maintained its absolute necessity. But whether bap-   tism of proselytes was absolutely necessary or not, this ref-   erence shows it to be the accepted practice. 

4 man cannot become a proper proselyte unless he has 
been circumcised and has also performed ritual ablution; 
when, therefore, no ablution has been performed, he is - | 
regarded as an idolater. « « « 

Our Rabbis taught: If a proselyte was circumcised but 
had not performed the prescribed ritual ablution, 
Re Eliezer said, “Behold he is a proper proselyte; for 
we find that our forefathers were circumcised and had 
not performed ritual ablution." If he performed the 
prescribed ablution but had not been circumcised, R. 
Joshue said, "Behold he is a proper proselyte; for so 
we Pind thet the mothers had performed ritual ablution 
but had not been circumcised.” The Sages, however, 
said, “\ihether he had performed ritual ablution but had 
not been circumcised or whether he had been circumcised 
but had not performed the prescribed ritual ablution, 
he is not a proper proselyte, unless he has been cir= 
cumcised and has also performed the prescribed ritual 
ablution.". . e 

A men can never become a proselyte unless he has been 
circumcised and has also performed the presoribed rit- 
ual ablution. Is not this obvious? .. . 

Our Rabbis taught: If at the present time a man desires 
to become a proselyte, he is to be addressed as fol- 
lows: "What reason have you for desiring to become a 
proselyte; do you know that Israel at the present time 
are persecuted and oppressed, despised, and harassed 
and overcome by afflictions?" If he replies, “I know 
and yet am unworthy,” he is accepted forthwith, and is 
given instruction in some of the minor and some of the 
major commandments. ... If he accepted, he is cir- 
cumcised forthwith. .. . As soon as he is healed ar= 
rangements are made for his immediate ablution, when a!  
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two learned men must stand by his side and acquaint him 
with some of the minor commandments and with some of 
the major ones. ‘hen he comes up after his ablution he 
is deemed to be an Israelite in all respects. 

In the case of a woman proselyte, women make her sit in 
the water up to her neck, while two learned men stand 
outside and give her instruction in some of the minor 
commandnents and some of the major oneS. « « e 

"As soon as he is healed arrangements are made for his 
immediate ablution." Only after he is healed but not 
beforet What is the reason?--Because the water might 
irritate the wound.” 

Another reference can be found in the Order on Holy 

things of the Babylonian Talmud. The Mishna makes this pro- 

nouncement: "A proselyte is regarded as a person who sti11 

requires a ceremony of atonement until the blood has been 

sprinkled for him."° Then the Gemara give this comnentarys: 

As your forefathers entered into the Covenant only by 
circumcisions, immersion and the sprinkling of the 
blood, so shail they enter the covenant only by circune- 
cision, immersion and the sprinkling of blood. 

But not only the Talmud exhibits the ancient practice 

of the Jews to baptize proselytes to their faith. Indica- 

tions can also be produced from the writings of the Chris- 

tian Church Fathers. 

Cyprian writess 

For the case of the Jews under the Apostles was one, 

  

2 
Isidore Epstein, editor, The Babylonian Talmd, Seder 

Nashim I, Yebamoth I (London: The Soncino press, 1948), XV, 
502-314. 

=rsidore Epstein, editor, The Babylonian Talmud, Seder 
Kodashim, Keri thoth (London: The Sonoino Press, 1948), VI,   

*Ipid., pe 64. 
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but the condition of the Gentiles is another.- The for- 
mer, because they had already gained the most ancient 
baptism of the law and foses, were to be baptized also 
in the name of Jesus christe? 

St. Basil makes these opservationss 

I think it logical to follow what has been said regard-= 
ing the kingdom of heaven with. a brief instruction on 
the difference between the baptism according to fioses 
and the baptism conferred by John. Then, at length, 
we may be accounted worthy, by the grace of God, to 
comprehend the pre-eminent dignity of the Baptism of 
our Lord Jesus Christ in its Incomparable magnitude of 
glory. .- .. The vaptism which was handed down through 
Noses recognized, first, a differonce in sins; for the 
grace of pardon was not accorded at transgressions; 
also, it required various sacrifices, it laid down pre= 
cise rules for purification, it segregated for a time 
one who was in a state of impurity and defilement, it 
appointed the observance of days and seasons, and then 
baptism was received as the seal of purification. The 
baptism of John was far superiore « « « 

Gregory Nazianzen writes: 

Let us speak about the different kinds of baptism, that 
we m&y come out thence purified. Hoses baptized but it 
was in water, and before that in the cloud and in the 
sea. . » « John also baptized; but this was not like 
the baptism of the Jews, for it was not only in water, 
but also “unto repentance." 

In these casual references the Church Fathers do not ex= 

pressly state that this baptism was applied to proselytes. 

  

Scyprian, "Epistle 72, to Jubaianus," par. 17, The Ante- 
Nicene Fathers, edited by Alexander Roberts and James Donald- 
oon (New York: The Christian Literature Company, 1896), V, 

73as41, "Concerning Baptism," Book I, ch. 2, The Fathers 
of the Church, edited by Roy Joseph Defoerrari (New York: 

Fathers of The Church, Ince, 1950 » IX, 554-555. 

Scregory Naziangen, “Oration 39, On The Holy Lights," 
Nicene and PosteNicene Fathers, Second Series, edited by 

p Schaff and Henry Wace (Grand Rapids: Wm. B. Eerdmans 
Publishing Company, 1955), VII, 358. 

  
 


