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CHAPTER I
INTRODUCTION

Shortly befors He ascended into heaven, Jesus gave this
command: "Go therefore and make disciples of all nations,
baptizing them in the name of the Father and of the Son and
of the Holy Ghost."t The Book of Acts presents this command
in action. "So those who received his word were baptized,
and there were added that day about three thousand souls 22
But novhere in Soripture do we find the specific command,
"Baptize infants.” Nor do we find a statement which specifi-
cally sayas that infants were baptized. This has caused many
people ito wonder about infants. Are they also to be bap=-
tized? Ias infant baptism a valid, apostolic practice?

The purpose of this paper is to assist in finding the
answer to this question. VYe shall attempt to show the valid-
ity of infant baptism. But our evidence shall be restricted
to extra=Blblical, historical sources.

This is not to imply that Soriptures fall to answer our
question. liueller,> Cullman,? Althaus,® and others present

1 iia tthew 28:19.
2Acts 2:41.

""Hueller lists the following points as evidence from
Soripture for infant baptism: (1? Infents are a part of "all
nations," Hatt. 28:19. (2) Col. 2:12 shows that baptism has
taken the place of circumcision. And we know that circumcl=-

e e




2
cogent evidence from the New Testament alone which shows the

rightness of infant baptism.

Sion was performed on male children, eight days old. (3) The
Apos¥les baptized whole familiasf 1l Cor. 1:16, Acts 16:15,
Aote 18:35. The word "household" ordinarily suggests chil-
dren. (4) Holy baptism 1s called a "washing of regeneration
and renswing of the Holy Ghost," Tit. 3:5. Children need
this regeneratlion because they are flesh born of flesh,

John 5:6; because they must be born again of water and the
Splrit, JdJohn 3:5. (5) Christ desires little children to

have bléssing and salvation, lMark 10:13-16. (6) Little chil-
dren can believe, !liatte 18:6. (7) The silence of the New
Teatament regarding infent baptism indicates that it was con-
8idered s matiter of course. J. Te. Hueller, "Holy Baptism,"
The Abiding Word, edited by Theodore ILaetsch (St. Louils: Con-
cordis Publishing House, 194%), II, 398-400.

4culiman stresses the fact that Christ completed a gen-

eral baptism by His death and resurrection. This baptism
marked the completion of ell atoning work. This means that
all men, in principle, have received baptism when Christ was
baptlaed for theme. Why, then, must individuals stilll be bap-
tized? The sixth chapter of Romans answers this question.

It shows that baptlsm plants a person with the dead and risen
Christe It makes him a part of His completed baptism. It
takes him into the Body of Christ. This 1s God's operation.
And God's operation is independent of any condition in man.
ot even faith is a necessary pre=condition for divine aoc-
tion. But faith does play a vital role. It wust follow bap=-
tism as the agent which recelves God's graclous gift, Hence,
the Church can rightly baptize infant children of Christian
parents, It is true that they have no falth, but faith 1is
not a necessary pre-condition for baptism. But faith rmst
follow baptism. And it is right for the Church to assume
that children of Christian parents will eventually respond
in faith with proper training. But the Church cannot rightly
gaptize unbelieving aduita. For sgoh do n%t zespoﬁzt:: gaiﬁh.

scar Cullman, Baptism in the New Testament, trans Y

J. E. S. Reid (Chicago: Henry Regnery Company, 1950).

5A1thaus also lays great stress on Romans six. For this
chapter shows that baptism 1s more than a mere picture; more
than a dedicatory act. Baptism is God acting on men. Bap-
tism actually brings about union with Jesus Christ. Through
baptism we share in the death and resurrection of Christ.
And this applles to infants as well as adults. Paul Althaus
Was Ist Die Taufe? (Gottingen: Vandenhoeck & Ruprecht, 1950).
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But extra-Biblical sources have their plece in arriving
8t a better understanding of Scripture. For instance, with-
out extra=-Biblical sources it would be impossible to render
a complete translation of the original Greek Testament. In
2 Cor. 929, the atatement i1s made, "He scatters abroad, he
glves to the penfis." If we were restricted to the New Testa-
ment, we would never know exactly what was meant by “pends.”
For this 1is the only occurronce of this word in the New Tes=-
tament.® But extre-Biblical sources show that "pends" means
u?

"the poor. Without extra=Biblical sources, we could never

fully understand verious basic concepts. For instance, in
order to gain a full meaning of "love"™ in the New Testament,
we examine this concept in the 0ld Testament, in pre=Bibli-
cal Greek, in Rabbinic Literature, and in the sub-Apostolic
age.2
The Bible teaches baptism. In order to understand this
concept better, we are going to historical sources. Ve shall

examine what these sources indicate concerning 1ts proper

6
Alfred Plurmer, Commentary on the Second Epistle of
St. Paul to the Corinthians, in The Tnternational Critical

Commentary, edited by S. R. Driver, Alfred Plummer, and
‘ﬁa‘-ﬂ?‘ﬂ Briggs (Edinburgh: T. & T. Clark, 1915), xlix.
Tyilliam F. Arndt and F. Wilbur Gingrich, A Oreek-

1ish Lexlicon of the New Testament (Chicago: The Univer=-
ag% or oago Press, 1957), 5

8gottfried Ouell and Ethelbert Stauffer, "Iove," Bible
%gz Words, edited and translated from Gerhard Kittel‘s Theo=-
oglshes Worterbuch Zum Neuen Testament by J. R. Coates (llew
York: Harper and Brothers, .
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use, concerning its relation to the reciplient, and concerning
1ts dependence on age.9

This is our procedurse.

Ve shall begin by readily admitting that infant baptism
was not always practiced or approved in the early Church.
Evidence for infant baptism cannot be glven on the grounds
that all Christians baptized their children. For such
grounds do not exist., It will be shown that there were three
forms of antipedobaptism in the ancient Church (chapter two).

In the next chapter, we shall dlacuss Jewish baptism
and 1ts impllcations., TWvidence will be given which strongly
indicates that the Jews baptized infant proselytes before
the time of Christ, even as they do to this day. This Jewish
practice would secemingly have implications for Christian bap-
tism. For it was against this background that the disciples
recelved the command to baptize.

The primary purpose of chapter four is to show that

9Luther offered this historical evidence to show the
validity of infant baptism. "That the Baptism of infants
is pleasing to God is sufficlently proved from His own work,
namely, that God sanctifies many of them who have been thus
baptized, and has given them the Holy Ghost: and that there
are yot many even to-day in whom we percelve that they have
the Holy Ghoat both because of their doctrine and life; as
it is also given to us by the grace of God that we can ex-
plain the Scriptures and come to the knowledge of Christ,
which is impossible without the Holy Ghost. But if God did
not accept the baptism of infants, He would not give the
Holy Ghost nor any of His gifts to any of them; in short,
during this long time unto this day no man upon earth could
have been & Christian.” Martin Imther, "The ILarge Cate=-
chism," Book of Concord (St. Louls: Concordia Publishing
House » lmrg De. .
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infant baptism wes a common, goneral, accepted practice in
the Church before 250 A. D., even before 200 A. D. The evi-
dence will consist of gignificant quotations from the Fa-
thers, But the quotations listed will be shown to have a=
nother impliication. They indlcate that infant baptism orig-
Inated with the Apostlses.

Chapter five is the principle section of this work.
Here we will attempt to give de-rinite evidence that infant
baptism is in accordsnce with Apostolic teaching. It will
first be shown that if the Apostolic teaching on baptlism ex=
cluded infants, there would be indication of this teaching
in the extant writings. This indication would be due to the
controveray centering around infant baptism and its denial.
There would have been many who considered infant baptism an
invalid, heretical act and many who considered the same of
its denial. The significant heretical teachings of the an-
clont Church are listed in the many polemical works, the
hereseologies and the histories. After showing that there
would be indication of a denial of infant baptism if this
denial were Apostolic, it will be shown that there is no such
indication. It will be shown that there is no suggestion
that anyone in the ancient Church denled the validity of in-
- fant baptism.

Two items nust be mentioned before proceeding.

The first item is a problem which arises in an attempt
to produce passages from the early Church concerning infant
baptism. For the Fathers sometimes used words like "infants"
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or "little onea™ to designate those adults who were "infant"
in falth or those who were humble like little children. Two
examples of thls are furnished by Clement of Alexandria end
Origen; in his Instructor, Clement of Alexandria writes:

Tha &, then, Paedagogy las the training of children, 1is
clear from the word 1itself. It remains for uas to con=-
glder whom Scriptures points to; then to give the
racdagogue charge of them. We are the children. In
many ways Seripture . . . describes us, . . . giving
varlety to the simplicity of the faith by diverse
nal’.’lego @ L ] [ ]

The prophetic spirit also distinguishes us as
children. . . .«

the vord thus marvelously and mystically desoribing the
simpliclty of ohlldhood. For sometimes He calls us
children, sometimes chickens, sometimes infants, and
A% other times sons. « «

« o ¢ We who are little ones being such colts, are
reared up by our divine colt=tamer.

[ ] . L] [ ] . L L [ ] L e L} (] L ® { ] e [ e o L * (] ] [ ] 8 L] L] L]

¢« o« o or so is the truth, thaet perfection is with the
Iord, who is always teaching, and infancy and childish-
ness with us, who are always learning,l10

In his Commentary on liatthew, Origen writes:

"See that ye despise not one of these little ones.," It
seems to me that as amorg the bodles of men there are
differences in point of size,-=-so that some are little,
and others great, and others of middle height, . . . S0
also among the souls of men, there are some things which
give them the stamp of littleness, and others things the
stamp of greatness, so to speak, and ., . . other things
that stamp of mediocrlty.

1041 ement of Alexandria, ®"The Instructor,” Book I, ch. 5,
The Ante=Nicene Fathers, edited by Alexander Roberts amd
zz.gea Donaldeon (New Zork: Charles Soribner's Sons, 1899), II,
-2130
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« « « In the case of souls, it is our free=-will ., . .

that furnishes the reason why one 1is great, or little

or of middle height: « « « The little ones are . . .

such as stand in need of nursing-fathers and nursing-

mothers, . . « but, wnen we have become perfected, and
have passed through the stage of being subject to nur-
sing-fathers, . . « we are meet to be governed by the

Iord Himself.,1ll

Hence, a passage must clearly indicate that it 1s refer-
ring to actual infants, to children in their earliest stages
of 1ife, before it ocan be considered a genuine reference to
infant baptism.

The second item concerns the scope of this work. INany
passages whioch definlitely refer to infant baptism;z have come
to us from the periocd 250 A. D.=-500 A. D. Cyprian, Optatus,
Awbrose, Chrysostom, Jerome, Augustine, Prosper, Gennadius,
Casslanus, several Councils and others have occasion to apeak

on this aubject.ls The works of Augustine alone contain

110rigen, " Commentary on HMatthew,"™ Book 13, par. 26,
The Ante-iilcene Fathers, edited by Allan Menzies (New York:
narles Scrioner's sons, 1899), IX, 490.

12pnese passages indicete that they are referring to
actual infants by such descriptive phrases as "infants
brought in parents® arms"; baptism is a garment "neither too
big for infents, nor too 1little for men"; "a seal for such
persons as newly enter into life"; let an infant chlld be
baptized "from his cradle"; baptize infants who "are not in
oaﬁacity to be sensible either of the grace or the miss of
it"; etc. See Willlam ¥Wall, The History of Infant Baptism,
edited by Henry Cotton (Oxford: The Vversity Press, 1844),
I, 125=524, :

15For a listing of passages by these men and others
(most in the original language with English translation) see
Wall, op. cit., I. Also consult the indexes to each volume
of Nicene and Post-Nicene Fathers, First Series, edited by
PhiTIp Schaff (New York: Charles Soribner's Sons, 1886-1908)
and the indexes of the Second Series, edited by Philip Schaff
and Henry Viace (Orand Rapids: Wm. B. Ferdmans Publishing Come
pany, 1952-1956) .
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countleas references. For in his dispute with the Telaglans,
he wrote whole books which prove original sin from the prac-

tice of infant baptism. These passages clearly show that in-
fant beptism was a common, accepted practice during this pe=-

rilod. This fact is t;lrmt:mi:em:ed..1‘ll It also goes uncontested

thet infant baptism prevailled after S00 A. D.1® 1In this work
we shiall consider the general practice of infant baptism af=-

ter 250 A. D. a known fact. %e shall not undertake the task

of listing all the passages which bear this out.

%payia Schley Schaff, "The Baptism of ‘Infants,® The New
Schaff-Herzog Encyclopedia of Reliiious Knowledge, edited by
samuel lacauley Jackson (Grand Repids: r Book House,
1949), I, 45,

159811, op. oit., II, 230-231.




CHEPTER IT
ANTIPEDOBAPTISM IN THE EARLY CHURCH

It would be a simple matter to give strong historical
evidence for infant baptism if 1t could be shown that infant
baptism was practiced by everyone who claimed to be Chris-
tian, if 1t could be shown that there was not one word of op-
position. Urfortunetely, this cannot be done. Instead, his=-
tory shows that not all people had their infants baptized.

It even shows instances where infent baptism was opposed,

There are three forms of antipedobaptism which can be
found in the ancient Church. There were those who rejected
all water taptism, adult and infant; thers were those who re-
Jected all baptism administered by the "impure," or by the
schismatiocs; and there were those who favored the delay of
baptism. We shall produce evidence which shows that each of
these forms of antipedobaptism existed in the early Church.

First, there were those who rejected all water baptiam.
In about the middle of the second century, the Valentinian
sect arose., It was typlcally gnostic in character. The
teachings were a jumbled mixture of Greek and Alexandrian
philesophy, Egyptian theosophy, and confused Christian ideas.
They believed such things as thése: Depth and Silence are the
eternal male and female principle; the Creator of the world

was an abortion of the lowest aeon, who ignorantly made this
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world of metter; the work of Christ is to liberate the spir-

1

itual nature in men from the evil, material existence.™ They

hed various ideas concerning beptism. Some rejected water
baptism completely. This i3 known from the words of Irenaeus:

For some of them prepare a nmuptial couch, and psrform
a sort of mystlc rite. « . « Others, again lead them
to & place where water la, and baptize them, with the
utterance of these words, YInto the name of the un-
known Father of the universe--into truth, . . . ."

» o « Others still repeat certain Hebrew words, in or=-
der the more thoroughly to bewllder those vwho are be-=
ing initiated, « o o

e « «» Dbthers, however, reject all these practices, and
maintain that the mystery of the unspeakable and invis=-
ible power ought not to be performed by visible and cor=
ruptible creatures, nor should that of those (beings)
who are inconceivable, and incorporeal, and beyond the
reach of sense, be performed by auch as are the objects
of sense, and possessed of the body, . . . The redemp=-
tion must therefore be of a spiritual nature.?

Then, during the time of Tertullian, a woman by the name
of Quintilla was active. She was a woman preacher who, ag=
cording to Tertulllan, had seduced a great many. Her maln
tenet was opposition to all water baptism. Tertullian wrote
his treatise on baptism for the express purpose of refuting
this women. He makes this statement by way of introduction:

A wviper of the Cainite heresy, lately conversant in this

quarter, has carried away a great number with her most
venomous doctrine, making it her first aim to destroy

1

Albert Henry Hewman, A Manual of Church History (Re=-
vised edition; Phile.delphia: The Amorican saptis ica-
tion Socliety, 1933), I, 188-189,.

2I:-enaeua, "Against Heresies," Book I, ch. 21, The Ante=-
Hicene Fathers, edited by Alexander Roberts and James Donald-
son (llew York: The Christian Literature Company, 1898), I,
346. Hereafter The Ante=Nicene Fathers will be referred to
as TARI'.
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baptism. . + + But we, little fishes, . « « are born

in water, nor have we safety in any other way then by

permanently ablding in water; so that most monstrous

creature, who had no ripght to teach even sound doc-
trine, lmew full well how to kill the 1little fishes, by
talking them away from the water.®

A few other references could be produced. But these
should suffice to show that there were those who rejected all
water baptism. This, of courase, includes a rejection of in=-
fant water baptism,

Another form of antipedobaptism is found in the relations
between various communities. In the early Church we find some
very distinet bodles. And quite often it happened that one
of these communliles or individuels within the community would
reject all baptism performed by another body.

As eoxamples of this we can cite three communities: the
Catholic Church, the Hovatians, and the Donatists.

The Catholic Church was the MHother Church. It descended
from the Apostles and had never broken off from some other
vody.

The Novatien community came into being around the middle
of the third century. It resulted from conflicting princi-
pPles on Church discipline, During the Decian persecution
some Ghriatians lapsed from the Faith. When persecution sub=-
8ided, many of the lapsed wished to re=enter the Church. The
Catholic Church, as a general rule, felt that they should be

glven this opportunity. Of course, those who were allowed to

SPertullian, "on Baptism," ch. 1, TANF, III, 669.
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return must show true repentance. Novatian dlsagreed. He
edmitted that God might pardon the lapsed but strenuously
denied that the Churoh had any right to readmit them into
i1ts communion. So the Wovatians broke away from the Catho-
lic Church. They sought to builld up a congregation of the
"pure.® It was their belief that the visible Church should
bs a commmunion of salnts, and of saints onl'y.""

The Donatist party arose during the beginning of the
fourth century for much the same reason as the Novatian. It
resulted from conflicting views on the discipline called for
in the case of those who had surrendered the sacred books to
the persecutors. There were those who favored a mild ap=-
proach and those who demanded absolute strictness, The rup=-
ture occurred when Caecilean was chosen bishop and conse-
crated teo office by Felix of Aptunga. The strict party re-
garded Pelix as a "traditor," and declared the consecration
invalid. They set up & rival bishop, and this blahop was
succeeded by Donatus. Through a combination of many influ-
ences, this conflioct led to the formation of two warring
Churches, the Catholic and the Donatistic. The Donatists
believed that the sacraments administered by one deserving
excommunication were invalid. They held that since the Cath-
olic Church failled to excommnicate such, the Catholics had

4Rei.nlmm Seeberg, Text=Book of the History of Doc~-
trines, translated from the German by Charles k. Hay (Orand
RapIds: Baker Book House, 1954), I, 179.
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ceased to be the true Church. The Donatists alone were the
Body of Christ.®
Our present lnterest in these three communities concerns
their relations with one another. For these relations re-
flect e form of antipedobaptism. Both the Novatians and the
Donatists rejected all baptlsm administered by the Catholic
Church, including that of infants. And there were some in
the Catholio Church who rejected all bsaptism given by schis-
matics. There are abundant references which could be cited;
we shall limit ourselves to a few.
; soncerning the Catholic Church, we look at Cyprian and
fellow bishops of Horth Africa. They denied the validity
of all baptism administered by those outside the Gatholio
Church. In reply to a letter from Jubalanus, Cyprian writes:
You have written to me, dearest brother, wishing that
the impreasion of my mind should be signified to you,
as to what I think concerning the baptism of here-
tics; . . + +» This baptism we cannot consider as
valid or leglitimate, since 1t is manifestly unlawful
among thems o « » 6
In ancther letter he writea: "We decided that every
baptism was altogether to be rejected which is arranged for
without the Church.®?

Cyprian also serves to show the posltion of the Nova-

Spid., p. 315.

scyprian, "Epistle 72, to Jubalanus," par. 1, TANF, V,
379.

70yprian, "Epistle 74, to Firmilian," par. 19, TANF, V,
595.
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tlana, He condemns them for rejecting baptism administered
in the Catholic Church and insisting on rebaptism. In the
Same lotiter to Jubalanus, he writes:
Nor does what you have described in your letter dilsturb
us, dearest brother, that the Hovatians re-=baptlize
thoze whom they entice from us, since 1% does not in

gny vise matter to us what the enemles of the Church
L= 1Y

usebius, in his Church Hiatory, also mentions this po=-
sition of the lNovatians. He reports:

Tor with good reason do we feel hatred toward Novatian,

who has sundered the Church and drawn some of the

brethren into impiety end blasphemy. « « « And besides
all this he rejects holy baptism, and overturns the
faith.?

Az to the Donatists, S5t. Augustine supplies information
in his work, On Baptism, Against the Donatists. He makes
this Introductory remark:

There are two propositions, moreover, which we affirm,-=-

that baptism exists in the Catholic Church, and that in

it alone can it_be rightly received,=-both of which the

Donatists deny.l0

Hence, these three commmities, in their relations with

-8 8¢yprian, "Epistle 72, to Jubalanue," par. 2, TANF, V,

9l'-.‘.v.z,sel::o:!.u, "church History," Book VII, ch. 8, Nicene
and Post-Nicene Fathers, Second Series, edited by Phillp
Schaff end Henry Wace (Orand Rapids: Wm. B. Eerdmans Pub-
lishing Company, 1952),.I, 296. Hereafter Hicene and Post-
Nicene Fathers, Second Series, will be referred Go a8
Second Series.

gAugustine, "on Baptism, Against the Donatists,™ Book
I, oh. 3, Nicene and Post-Nicene Fathers, First Series, ed-
ited by Philip Schaff (New York: Oharles Soribner's Sons,
1887), IV, 415. Hereafter Nicene and Post-Hicene Fathers,
First Series, will be referred to as First series.
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one another, give instances of a form of antipedobaptism.
Some Catholics rejected all baptilsm, including that of in-
fanta, performed outside of the Cathollc Church. The Hova=
tians and Donatists rejected all baptism, inocluding that of
infants, performed by the Catholics.

The poetponement of baptism is a third form of antipedo-
baptizm found in the ear'-ly Church. For there were some
Christians who, for some reason or other, postponed their
ovn baptiam to a later date. There were some who postponed
the baptism of their children. And there were some who
openly encouraged all parents to delay baptism in the case
of infants.

Wle shall look at quotations from Gregory Nazianzen and
Chrysos toms They reveal that some Christians were delaying
their beptism. For both men, as did other bishops and pres=-
bytera, sought to correct what they considered a very un-
healthy practic'e.

In his Oration On Holy Baptism, Gregory makes this plea:

If after baptism the persecutor and tempter of the

ﬁiﬁ?t.afsfil you, « » « you have the means to conquer

Lot us then be baptized that we may win the viocto-

PY» « ¢« « Let us be baptized today, that we suffer

-not violence tomorrow; and let us not put off the
blessing as 1f 1t were an injury, nor wait till we

get more wicked that more may be forglven us. « « .

Why walt for a fever to bring you thias blessing, and

refuse it from God? Why will you have 1t through

lapse of time, and not through reason? . . . %Yhy rust

you hear of your death from another, rather than
think of it as even now present? . . .
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+ o « FEvery time 1s suitablg for your ablution, since
any time may be your death.

Chrysostom explains the matter in this way:

And consider: a man has gotten grievous sins by commit-
ting murder or adultery, or some other crime: these were
remltted through baptism; . « . but for those commit-
Ged aftor Baptism he suffers a punishment as great as

he would if both the former sins were brought up again,
and many worse than these. For the guilt is no longer
simply equal, but doubled and tripled. . . .

Pei‘haps we have now deterred many from receiving bap-
tism. Not however with this intention have so so spo-
ken, but on purpose that having received it, they may
contlinue in temperance and much moderation. . . « Re=
lz;cive baptism then, because He is merciful and ready to
. ~ p.

But not only did Christians postpone their own baptiam.
They even put off the baptism of thelr children. It is ap=-
parent that CGregory directs the following remarks against
Just such a situation.

It is a shameful thing to be past indeed the flow of
your age, but not past your wickedness; but either to
be involved in it still, or at least to seem so by de-
laying your purification. Have you an infant child?
Do not let sin get any opportunity, but let him be
sanctified from his childhocd; from hils very tender=
est age let him be consecrated by the Spirit. Fearest
thou the Seal on account of the weakness of nature? O
what a small=souled mother, and of how little faith!
VWhy, Anna even before Samel was born promised him to
God, and after his birth consecrated him at once, and
brought him up in the priestly habit, not fearing any-
thing in human nature, but trusting in God. « « .

« » o« And in one word, there is no state of life a
no occupation to which Baptism i1s not profitable.t

ucregory Nazlanzen, "Oration 40, On Holy Bapt:!.sm,
pers. 10-13, Second Series, VII, 362=364.

120hrysostom. "Aots, Homily I," First Series, XI, 8-9..
13gregory ¥azianzen, op. oit., 365.
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Jerome also speaks against parents who 4o not bring
thelir children to baptisme.

IT then parents are responsible for their chlldren when
theze are of ripe age and independent; how much more
mist they be reaponsible for them, when, still unweaned
and weak, they camnnot, in the Lord's words, "discern be-
tween theilr right hand and their left:"--when, that 1s
to say, they cannot yet distinguish good from evil. . . .
But perhaps you imagine that, if they are not baptized,
the children of Christiana are lieble for their own
8ins; and that no guilt attaches to parents who with-
hold from baptism those who by reason of their tender
age can offer no objection to it. The truth 1s that,

as baptism ensures the salvation of the child, this in
turn brings advantage to the parents.

Nelther Jerome nor Gregory approved of these excessive
delays in bapitizing children. But by their condermation of
the practice, they reveal that such a practice existed.

Another way of showing that some Christian parents
failed Yo baptize their children in infancy is by clting ac-
'tual case historles, Of ocourse, this presents difficulties.
For it would be necessary to prove that an individual was
not baptized in infancy and elso that both parents were
Christians at the tlme of his birth. But this very thing
can be done in the case of Gregory Hazlanzen, who was born

15

around 329. For his own writings reveal that he was not

baptized as an infant and yet was born of Christian parents.

14.Terome, "Ipistle 107, To Laeta," par. 6, Second
Series, VI, 192.

18pn1edrich Armin Ioofs, "Gregory Nazianzen," The New
Schaff-Herzog Encyclopedia of Religious Knowledge, edited by
amuel liacauley Jackson (Crand ﬁapfas"z' ‘Baker Book House,
1950), V, 70. Hereafter Jackson's edition will be referred
to as Schaff=Herzog.
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That his father, Gregory the Elder, was a Chriatian at
the time of his birth is indicated by a poem, -Carmen De Vita
Sua, In this poem, Gregory Nazlanzen tells the story of his
life. At one place he speaks of his father's desire to have
him enter the priesthood. He gives the arguments which his
father used in trying to persuade him to take up a vocation
he dreaded. Among these arguments, we find the father say-
ing to the son: “You have not passed over as much of 1life,
as the tlme I have spent in sacrifice." 18 1nis statement re-
veals that Gregory's father was in the priesthood before his
Son was born.

Thet Gregory's mother, Nonna, was a Christian at the
time of his birth is indicated in several orations. Gregory
mentions how his mother "promised him to God before his
birth.”X" In another place he shows how Nonna was responsi-
ble for her husband's conversion.'® Hence, she mst have
been & Christian before CGregory the Elder entered the priest-
hood and hence, before the birth of Gregory.

And finelly, that Gregory was not baptized 1n infancy
can be seen from the oration which he gave at the death of

16Gregory Nezianzen, "Carmen de Vita Sua," lines 512~

513, translated by the present writer, Patrologiae: Patrum
Graecorum, edited by J. P. Migne (Parist n.p., 1062), XXAVIL,
1064,

17(‘:regory Nazlanzen, "Oration 18, On the Death of His
Father," par. 11, Second Series, VII, 258.

laaregory Hazianzen, “Oration 'B. On His Sister Gorgonia,"
par. 5, Second Series, VII, 239.
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his father. There he describes a journey which he once took.

I was on a voyage from Alexandria to CGreece over the
Parthenien Sea. . . . After making some way on the
voyage, a terrible storm came upon us, and such an one
as my shipmates sald they had but seldom seen before.
While we were all in fear of common death, spiritual
death was what I was most afraid of; for I was in dan-
ger of departing in misery, being unbaptized, and I
éonﬁgdlgor the splrituval water among the waters of
eath.

fience, 1n the case of Gregory NHazlanzen, we have a good
instance of delayed baptism., Both of his parents were Chris-
tians at the time of his bifth, and yet he was not baptized
as an infant.

Our last references are undoubtedly the most 1mprassivel
wWitnesses from the early Church concerning antipedobaptism.
For here we shall see two important men actually encourag-
ing parents to delay the baptism of their children. The men
are Tertullian and Gregory Nazianzen.

Thils is Tertullian's view as he expressed it in his

treatise, On Baptism:

But they whose office it 18, know that baptism is not
rashly to be administered. . « « And so, according to
the circumstances and disposition, and even age, of
each individual, the delay of baptism is preferable;
principally, however, in the case of little children.
For why is 1t necessary--=if (baptism itself) is not so
necessary=--that the sponsors likewise should be thrust
into danger? WWho both themselves, by reason of mortal-
ity, may faill to fulfill their promises, and may be
disappointed by the development of an evil disposition,
in those for whom they stood? The Lord does indeed
say, "Forbid them not to come unto me." Let them
"come," then, while they are growing up; let them

196regpry Nazianzen, "Oration 18, On the Death of His
Father," par. 31, Second Series, VII, 264.
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"ecome" while they are learning, while they are learn-
ing whither to come; let them become Christians when
they have become able to know Christ. Why does the
Innocent period of life hasten to the "remission of
8ins?" ., . . ILet them know how to "ask"” for salvation,
that you may seem (at least) to have given "to him
that asketn."22

Gregory Hazienzen givea these Instructions:

Be 1t so, some will say, in the ocase of those who ask
for baptlasm; what have you to say about those who are
8till children, and conscioua neither of the loss nor
of the grace? Are we to baptize them too? Certainly,
if any danger presses. For i1t 1s better that they
should be unconsciously sanctifled than that they
should depart unsealed and uninitiated. A proof of
thls is found In the circumcision on the eighth day,
which was a sort of typical seal, and was conferred on
chlldren before they had the use of reason. . . . But
in respcot of others I give my advice to walt till the
end of the third year, or a little more or less, when
they may be able to listen and to anawer something
about ‘the Sacrament; that, even though they do not per=
fectly understand 1%, yet at any rate they may know
the outlines; and then to sanctify them in soul and
body with the great sacrament of our consecration,.2l

Both of those men encouraged parents to delay the bap-
tlsm of their infant children. As seen in an earlier refer-
ence, Gregory opposed the excessive delays practiced by some.
But he still thought it a good idea if they wait until the
children could "answer aomething about the Sacrament."

The opinions of these men undoubtedly carried some in-
fluence. Tertullian began his clerical career around 180
A. D. as a presbyter in the Carthagan Church. His able and
voluminous ILatin writings enjoyed great popularity. They

0pertullian, op. olt., oh. 18, pp. 277-278.

21Gregpry Nazienzen, "Oration 40, On Holy Baptism,"
par. 28, Second Series, VII, 370.
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greatly contributed in laying the foundations for Latin the-
ology. IiIn about the middle of his career he joined the lion=-
tanlsts., He was appalled by the scandal and laxity in the
Roman Church under Bishop Zephyrinus. The rigor and enthusi-
asm of' the Montanlsts carried him away. He soon became one
of their importent leaders.>2 According to Augustine, he
ended l1life in a sect of hils own making, the Tertulllanistu.zs

The opinions of this great man undoubtedly had some in-
fluence in the Catholic Church, certainly emong the Hontan-
iste and Tertullianists. There were perhaps some who fol=-
lowed hils advice and did not baptize their infants.

Crepgory Nazianzen was a leading theologian of the East=-
ern Church. In 381 he became bishop of (:c.mstan‘l:i.m:n,_lcnle.2'l
His opinions as bishop and theologian were certainly an in-
fluential factor.

In this chapter we have attempted to show one thing;
it is incorrect to say that no antipedobaptism can be found
during the first four centuries of the Church. For there
were those who rejected all water baptism including that of
Infants. There were those who rejected all baptism performed
by some other community. And there were those who postponed
baptism of children and some who openly encouraged 1t.

22pavid Schley Schaff, "Tertullian, Quintus Septimus
Florens," Schaff-Herzog, XI, 305=307.

25August:lne, "Concerning Heresies to Quodvultdeum,"
Ogerum Sancti Augustini, Benedictine editlon (Baasani: n.p.,
] ] L

%4150fs, op. clt., 70-72.



CHAPTER IIX
JEWISH BAPTISH AND ITS IuPLICATIONS

In gathering historical evidence concerning infant bap-
tism, it would be well to corisider the Jewish religion at or
befors the time of Christ. Did the Jews practice baptism?
Did they vaptize infants? This would, of course, have a
bearing on the Apostles' understanding of baptism. For 1t
would be against such a background that they received the
command to baptize all nations.

There is substantial evidence which shows that long be=
fore the time of Christ, the Jews developed the practice of
baptizing proselytes to their faith. They considered all
mankind except themselves to be in an unclean state. Before
heathen people could enter into the covenant of Israel, bap=
tism was necessary. This denoted purification from unclean-
ness.

The chiof witness to proselyte baptism 1s the Tnlmud.l

1The Talmd 1s a collectlon of Jewish law, consisting
of two main parts, the lishna and its commentary, the Gemara.
The basis of Jewish law 1s the Pentateuch. But during the
post=exilic period new laws and new decisions were needed.
Slowly a rabbinical supplement to the Pentateuch, orally
transmitted, grew up. This material, called Mishna, was
sorted and reduned to writing about the beginning of the
third century after Christ by Rabbli Judah. The !ishna, in
turn, became the text of a still more extended commentary
in the Jewish acadamies of Palestine and Babylon. This ex-
position is called Gemara. There are two recensions of the
Talrmud, the Palestinian, completed around 370 A. D., and the
much more important Babylonian, completed a century later.
"Talmud," Lutheran g;oloeedia, edited by Erwin L. Lueker
(St. Louils: Concord ublishing House, 1954), p. 1033.




25
Our first reference comes from the Order on Women of the
Babylonlan Gemara. This reference indicates that ablution
is & preacribed procedure for proselytes. It also shows
that thiz ablution occcurs in water. One rabbi held that a
man could be a proper proselyte without ritual ablution.
Others maintained 1ts absolute necessity. But whether bap-
tism of proselytes was absolutely necessary or not, this ref-
erence shows it o be the accepted practice.

A man cannot become a proper proselyte unless he has
been circumcised and has also performed ritual ablution;
when, therefore, no ablution has been performed, he is
regarded as an idolater. « . .

Our Habbis taught: If a proselyte was circumoised but
had not performed the prescribed ritual ablution,

Re liliezer said, "Behold he is a proper proselyte; for
we Yind that our forefathers were circumcised and had
not performed ritual ablution." If he performed the
prescribed ablution but had not been circumcised,; R.
Joshua said, "Behold he is a proper proselyte; for so
we find thet the mothers had Rerfomed ritual ablution
but had not been circumoised. The Sages, however,
said, "Whether he had performed ritual ablution but had
not been circumcised or whether he had been clrcumoised
but had not performed the prescribed ritual ablution,
he is not a proper proselyte, unless he has been cir-
cuncised and has also performed the prescribed ritual
B-blution-" ] [ ] [

A men can never become a proselyte unless he has been
circumcised and has also performed the presoribed rit-
ual ablution. Is not this obvious? . . .

Our Rabbis taught: If at the present time a man desires
to become a proselyte, he is to be addressed as fol-
lowa: "What reason have you for desiring to become a
proselyte; do you know that Israel at the present time
are persecuted and oppressed, despised, and harassed
and overcome by afflictions?* If he replies, "I know
and yet am unworthy," he is accepted forthwith, and is
glven instruction in some of the minor and some of the
major commandments. . . . If he accepted, he is cir=-
cumcised forthwith. . . . As soon as he is healed ar-
rangements are nade for his immediate ablution, when
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two learned men nmst stand by his side and acquaint him

with some of the minor commendments and with some of

the major ones. "hen he comes up after his ablutlon he
is deemed to be an Israelite in all respectis.,

In tho case of a woman proselyte, women make her sit in

the water up to her neck, while two learned men stand

outside and give her instruction in some of the minor
commandmnents and some of the major ones. « « «

"As soon as he 18 healed arrangements are made for his

immediate ablution." Only after he is healed but not

beforel What 1s the reason?--Because the water might
lrritate the wound.”

Another reference can be found in the Order on Holy
Ihings of the Babylonian Telrud. The liishna makes this pro-
nouncement: "A proselyte is regarded as a person who still
requires a ceremony of atonement until the blood has been
sprinkled for him."® Then the Gemara give this commentary:

Ag your forefathers cntered into the Covenant only by

circumcisions, immersion and the sprinkling of the

blood, so shall they enter the covenant only by sircume
cision, immersion and the sprinkiing of blood.

But not only the Talmud exhibits the ancient practice
of the Jewa to baptize proselytes to their faith. Indica-
tions can also be produced from the writings of the Chris-
tian Church Fathers.

Cyprlan writes:

For the case of the Jews under the Apostles was one,

2
Isidore Epstein, editor, The Babylonian Talmud, Seder
Nashim I, Yebamoth I fzondon: 'The Sonoinoc Press, 1948) , XV,
S02-314 .

SIsidore Epstein, editor, The Babylonisn Talmud, Seder
Kodashim, Keri thoth (London: The Sonoino Press, 1948), VI,

41bid., p. 64.
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but the condition of the Gentiles is another.- The for-
mer, because they had already gained the most ancient
baptism of the law and iloses, were to be baptized also
in the name of Jesus Christ.s

ot. Basll makes these observationss

I think it logilcal to follow what has been said regard-
ing the kingdom of heaven with a brief instruction on
the difference between the baptism according to iioses
and the baptism conferred by John. Then, at length,

vwe may be accounted worthy, by the grace of God, to
comprahend the pre=-eminent dignity of the Baptism of
our Lord Jesus Christ in its incomparable magnitude of
£lory. . « « The vaptism which was handed down through
HHoses recognized, first, a differonce in sins; for the
groce of pardon was not accorded at transgressions;
also, it required various sacrifices, it laid down pre=
¢ise rules for purification, it segregated for a time
one whe was in a state of impurity and defilement, 1t
appointed the observance of days and seasons, and then
baptism was received as the seal of puréfioation. The
baptlsm of John was far superior. . . .

Gregory Nazilanzen writes:

Tet us speak about the different kinds of baptism, that
we may come out thence purified. lNoses baptized but 1t
was in water, and before that in the cloud and in the
888. « +» « John also baptized; but this was not like
the baptism of the Jews, for 1t was not only in water,
but also "unto repentance.”

In these casual references the Church Fathers do not ex-

pressly state that this baptism was applied to proselytes.

5cypr1an. "Epistle 72, to Jubalanus,"” par. 17, The Ante-
Nicene Fathers, edited by Alexander Roberts and James Donald=-
ggg (New York: The Christian Literature Company, 1896), V,

78&511, " Concerning Baptism,™ Book I, ch. 2, The Fathers
of the Church, edited by Roy Joseph Deferrari (New Yorks

Fathers of The Church, Inc., 1950), IX, 354-355.

86regory Nazlanzen, "Oration 39, On The Holy Lights,"
Nicene and FPost-WNicene Fathers, Second Series, edited by

P Schaff and Henry vace (Grand Rapids: Wm. B. Eerdmans
Publishing Company, 19556), VII, 358.
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But there is certainly a strong possibility that it was to
Such a proselyte baptism to whilch they referred.

These references from the Talmud and Church Fathers
give clear indication that the Jews baptized proselytes to
thelr faith from ancient times. The Jewish Encyclopedia
furnishes this explanation:

According to rabbinical teaching, which dominated even

during the existence of the Temple, baptism, next to

circumcision and sacrifice, was an absolute necessary
condition to be fulfilled by a proselyte to Judaism. « « »

The baptism of the proselyte has for its purpose his

cleansling from the impurity of idolatry, and the res=

toration to the purity of a new=born man. This may be
learned from the Talmid (Sotah 12b) in regard to Phara-
oh's daughter, whose bathing in the Nile is explained
by Simon B. Yohal to have been for that purpose.: « « «»

The real significance of the rite of baptism can not

be derived from the Levitical lawj; but it appears to

have had its origin in Babylonian or ancient Semitic
practice.B

It is quite apparent that the Jews baptlized proselytes.
But another queation remains. If the proselytes had infant
children, were these children also baptized? For the answer
to that we look again at the Babylonian Talrud. In the Or-
der on Women, the Xishna states:

A vioman proselyte, a woman captive, and & woman slave,

who has been redeemed, converted, or freed (when they

were) less than three years and one day old-=thelr

kethubah is two hundred (Zug), and there is with regard
to them the claim of (non-) virginity.®

83. Kreauss, "Baptism,” The Jewish Encyclopedla, edited
by Isidore Singer (New York: Funk and vagnalls Company,
1902), II, 499-500.

gIaidore Epstein, editor, The Babylonian Talmud, Seder

Nashim IXII, Kethuboth I (Iondon: The Soncino Press, 1936),
XVII, 54=56. 2
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- The Gemara adds thils cormentary:
Re Huna said: A minor proselyte is immersed by the di-
reotion of the court. . » » Is 1t not that they im-
mersed them by the direction of the court? No, here we
treat of the ocase of a proselyte whose sons and daugh-
tera were converted with him, so that they are satis-
fied with what their father does. R. Joseph said: When
they have become of age, they can proteat (against
their conversion).lO
The footnote gloss of this section offers this explana=-
tion:

Prior %o and for the purpose of conversion the would-=be
proselyte has to undergo circumcision and immersion in
water, The irmmersion 1s to slignify his purification.

If the would-be proselyte is a minor and has no father

to act for him, the Courts can authorize his ritual im-

mersion,

The lilshna shows that minors less than three years and
a day can become redeemed and converted. The Gemara and
footnote Indicete that baptism was involved in this conver=
sion of minora. It appears that the infant children of pros-
elytes were baptized. Either the parents or the Court could
authorize their baptism.

Xven 1f no statement ocould be found definitely showing
that infants were baptized, this would be the natural conclu=-
sion. For if the Jews considered the heathen in need of bap-
tismal purification before entering the Covenant, they would
certainly give this baptism to heathen infants. The Jews be=
lieved that infants have a place in the Covenant. For in

obedience to the command of God they circumcised thelr elght-

10

il id.
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day-old sons.l® This served as a seal, showing that their
infant children were in God's Covenant, Infants could enter
the Covenant, but the heathen must first be purified by bap-
tism. It would seem quite probably that the infants of hea=-
then parents, which the Jews received into their Covenant,
were baptized.

Thus our investigation has given evidence that in very
ancient times the Jews developed the practice of baptizing
proselytes to their Paith, including infant children. It
might be mentioned that this practice continues to this day
in all Orthodox Jewish Churches.l®

The Jewish practice of infant baptiam certainly has im=
plications for Christian baptism.

shortly before Jesua ascended into heaven, He gave this
command to His disciples: "Go therefore and make disciples
of all nations, baptizing them in the name of the Father and
of the Son and of the Holy Ghost."1% With these few words
Chris% instituted His baptism. As far as we know, He gave
no further explanation.

But this brevity did not confuse the Apostles. They did
not wonder, "“hat does He mean--baptize all nations? Should

we actually baptize with water? What should we baptize-=-

lzGen. 17:212.

w&ooording to Rabbi Bernard Lipnick of B'nal Amoona
Congregation, St. Louls, iiissouri, 1968.

14,0 tt. 28:19.
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their clothes, their property?" There was no confusion be-
cause the dlsciples knew what Jesus wanted. Their background
filled them 1n with the needed detalls. It told them to use
water, on people, But this background also had something to
say about age. It sald that infants as well as adults are
proper subjects for baptilsm.

Of course, Christ's baptiam 1s different from the old
Jewlish rite. His baptism is for all nations, for all people,
for Jew and Gentile. His baptism is in the name of the Fa=-
ther, the Son, and the Holy Ghost. But these differences
Christ explicitly stated. He mentioned no difference con=

csrning the age of a proper subject.




CHAPTER IV
IWFANT BAPTISI BEFORFE 200 A. D.

The primary purpose of this chapter is to prove from
history that infant baptism was a common, general, accepted
practice of the Church before 250 A. D.--even before 200 A. D.
The evidence consists of significant statements made by the

Fethers.

1

Our first reference comes from Irenaeus in his work,

Apainst Heresles. It was written in Lyons, Gaul, around the
year 185 A. De This peragraph is from the Second Book di=-
rected agalinst the Valentinlan Gnostics: _

Being thirty years old when He came to be baptized, and
then possessing the full age of a Master, He came to
Jerusalem, 8o that He might be properly acknowledged by
all as a liaster. For He did not seem one thing while
He was another, as those affirm who describe Him as be=-
ing man only in appearance; but what He was, that He
also appeared to be. Being a ilaster, therefore, He
also possessed the age of a Haster, not despising or
evading any condition of humanlty, nor setting aside

IIrenaeus was born in Asia Minor around the year 115
A. Do He spent his youth at Smyrna where he received in-
struction from Polycarp and other disciples of the Apostiles,
He taught at Rome for a while and later served as a presbyter
at Lyons, Gaul. In 177, when the bishop of Lyons suffered
mr:yrdom. Irenaeus became his successor. Iii'.n::anin t.litis ca=-
paclty that he wrote his principle work, A eresies,
around 185. Ho died sometime after 190. %onnaus 1s known
as the great champlon of orthodoxy against the Gnostic here-
sies. Franz Ritter Von Zahn, “Irenaeus," The New Schaff-
Herzog Encyclopedia of Reli.E:lons I{nowlegg. edited by Samuel
i'.-.r_aoa"u"iey ackson and iaplds? r Book House, 1980), VI,
28=31. Hereafter Jackson's edition will be referred to as
Schaff-Herzog.
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in Himself that law whioch He had appointed for the hu-
man race, but sanctifying overy age, by that period
corresponding to 1t which belonged to Himself. TFor He
came to save all through means of Himself--all, I say,
who through Him are born again (renascuntur) to God--
infants, and children, and boys, and youths, and old
men. e therefore passed through every age, becoming
an Infant for infants, thus sanctifyling infants; a
chlild for children, thus sanctifying those who are of
this age, beinpg at the same time made to them an exam-
ple of plety, righteousness, and submission; a youth
for youths, becoming an example to youths, and thus
sanctifying them for the Iord. So likewise He was an
old men for old men, that He might be a perfect laster
for alli, not merely as respects the setting forth of
truth, but also as regerds age, sanctifying at the same
time the %ged also, and becoming an example to them
likewise.

Ags shown in the Introduction, the Church Fathers some=
times used words meening "infants,"™ or "little ones,"™ to
desipgnate adults who were "infant" in their faith or who
vere humble like little chlldren. For that reason, there
must be some indication In the passage that the author 1is
referring to actual infants=-to children who were in their
earliezt atapges of 1ife., There are such indications in this
passage from Irenaeus. The entire chapter in which this
passage occurs deals with chronological age and baptism. I=-
renaeus has set out to prove to the Valentinians that their
thirty eons are not typyfied by Christ's baptism in His
thirtieth year. This leads him into other discussions con=-
cerning Christ's age and baptism.

21renaeus, "Against Heresies," Book II, oh. 22, par. 4,
The Ante-Nicene Fathers, edited by Alexander Roberts and
James Donaldson (New York: The Christian Literature Company,
1896) , I, 3%91l. Hereafter this edition will be referred to
as TANF.
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Irenaeus shows how Christ's growth from infancy to man-
hood has benefited all people. By being an infant, he sanc-
tifies Infants; by being a youth, he sanctifies youths, etc.
Irenasus even claims thet old men are sanctified by Christ's
old sge. TFor he believed that Jesus was more than 50 years
0ld when He died.” Irenaeus is dealing with chronological
age. It 1s quite obvious, that when he talks about infants,
youths, old men, he is speaking about various age levels«=-
age levels which Jesus Himself passed through. That these
infants were chlldren in their earliest stages of 1life 1s
indicated by the progression from infants to boys to youtha.
But hoe does not say this of infants. The reason 1s probably
that infants do not yet have the mental facllities to exam-
Ine the life of Christ and see there an example of pilous
living. The roference to "infants™ in this passage is obvi-
ously to those who are in thelr earliest stages of life.

Another matter must be examined. Iremaeus does not use
the word "baptize" in direct reference to infants. He says
that Christ “"came to save all . . . who through Him are born
again rbenascuntu{} to God--infants, . . « " But 1t is ob-
vious that this is a reference to baptism. He merely uses
the word "born again" in place of the word "baptize." For
the paragraph in which this phrase ocoura=-the entire chap-
ter--1s dealing with baptism and age. But there are other

reasons.

S
PANF %fensgfa. "Against Heresies," Book II, ch. 22, par. 5,
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We might ask, "How did Irenaeus belleve it possible for
some infants %o be born again?” It would be hard to imagine
that he believed that infants heard the preaching of the
Gospel,; pondered 1%, believed 1it, and were reborn. But per=-
haps he considered this e baptismal rebirth, a new birth
through baptism. For Irenaeus definitely believed that bap-
tism 1s & rebilrth, a regeneration. In the Third Book he
writess:

And when we come to refute them, we shall show in 1ts

fitting place, that this class of men have been insti-

Zated by Satan to a denial of that baptism which is

regeneration to God, and thus to & remunciation of the

whole Christian faith.

It was 2 common practice in the early Church to use such
words az "regeneration," "rebirth," "redemption™ in the place
of "haptism."” Several examples will make this evident.

The first example is from Irenaeus himself. In the
Third Book he writes:

And agaln, giving to the disciples the power of regener=-

ation into God, He said to them, "Go and teach:&ll na=

tions; baptizing them in the name of the Father, and

of the Son, and of the Holy Ghost."®

Another exemple from Irenaeus is found in the PFirst
Boolkzs In the twenty=-first chapter he describes the views
which some heretics have on baptism. He makes thils introduc-

tory remark:

4Irenmeus. "Against Heresies," Book III, ch. 17, par. 1,
TANF, I, 443.

Srhid. , p. 444,
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Thus there are as many schemes of "redemption" as thers
are Gteachers of these mystical opinions. And when we
come to refute them, we shall show in its fitting place,
that this class of men have been instigated by Satan 1:8
& denial of that baptism which is regeneration to God.

The next quotation comes from.the First Apology of Jus-
tin Martry, written at Rome around 150 A. D.II7

I will also relate the manner in which we dedicate our-
gselves to God when we had been made new through

Christ. . « « As many as are persuaded and believe
that what we teach and say is true, and undertake to be
abla to live accordingly, are instructed to pray and to
entreat God with fasting. . . « Then they are brought
by ua where there is water, and are regenerated in the
Same manner in vhich we were ourselves regenerated.

Clement of Alexandria writes (around 195 A. D.Q)S

Straightway, on our regeneration, we attained that per-
fection after which we aspirede « « « The same also
takes place in our case;, whose exemplar Christ became.
Being baptized, we are i1lluminated; 1lluminated, we
become sons; « « « This work is variously called
grace, and illumination, and perfection, and washing:
washing, by which we cleanse away our sins.

Cyprian writes (around 255 A. D. at Carthagell):

For he who has been sanctified, his sins being put a=-

way in baptism, and has been spiritually re=formed in-
to & new man, has become filled for receiving the Holy
Spirit; . . . Horeover, it is silly to say, that al-

though the second birth is spiritual, by which we are

6Ix'enaeus, “Against Heresies," Book I, ch. 21, par. 1,
TANF, I, 345.

l’
FEdgar J. Goodspeed, A Hiatog of Early Christian Litera=-
ture (Chicago: The Un:lve;'sfty o 1cago Press, 1942), P. 141.

aJ’ustin Martry, "First Apology," ch. 61, TANF, I, 183.
®:dgar J. Goodspeed, op. oit., pp. 202-203.

loclemant of Alexandria, "The Instructor," Book I, ch. 6,
TANF, IXI, 215.

nEdgar J. Goodspeed, op. ocit., p. 268.
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born in Christ through the laver of regeneration,,gne
may be vorh spiritually among the heretics. . . .

These examples should be sufficlent. They show that the
early Fathers vwere accustomed to use words like "rebirth" in
the place of "baptism.® They did this because they believed
that baptism wes a rebirth. It would certainly be nothing
unusual for the phrase, "He came to save all . . . who
through Him are born again to God-=infants, . . . " to.-be a
reference to baptisn.

But there 1s not only the possibility that this phrase
refers to baptiam; there is also the probability. In summary
the reasons are the following: the phrase ococurs in a bap-
tismal context; Iremaeus could herdly conceive of infants
being re-born except through the rebirth of baptism; and the
Fathers were accustomed to use words like "re=birth" in the
place of baptism.

dence, in Irenaeus, we undoubtedly have our first ref=
erence to infant baptism.

This reference 1s significant in two ways: 1t indlcates
the practlice of the Church and the teaching of Irenaeus.

Irenceus is neither defending nor condemming the prac=-
tice of infant baptism. In the ocourse of wrﬂ;.!.ng. he hap-
pens to make a casual reference to it. But this ocasual ref-
erence indicates that the Church was bnpt.!.sing infants. A-

gainst Heresies was written around 185 A. D.m

12Gyprian, "Epistle 73, to Pompey," par. 5, TANF, V, 387.
lsFrané Ritter Von Zahn, loc. cit.
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This casual refercence also indicates the teaching of I-
renaeus on infant baptism. It 1s true that he nelther de-
fends nor condemms. BRBut by considering infant baptism a re-
birth of infants he gives his stamp of approval. He obvi-
ously conslders it a valid, epostolic practice. And the o=
Plnlon of Irenaecus as to what was practiced in the apostolic
tge mast certainly have some significance for us. For he
certainly was in a wonderful position to know the facts. He
was involved in the Christian Falth from his early youth.
He himself tells how as a boy he treasured the discourses of
Polycarp., He undoubtedly met and talked with meny people
who were quite active in the apostollic age. For when Ire=-
nasus was a young man twenty years old, only about thirty-
five yeors had elepsed since the apostle John had died. Spe-
cisl mention should be made concerning Polycarp. For Irenaeus
vas a student of Polycarp, and Polycarp was & student of
John.1%

141 ronaeus describes his relation with Polycarp in a
letter zsent to a certain Florinus. There he writes: "For,
while I was yet & boy, I saw thee in Lower Asia with Poly-
carp, . « » I can even describe the place where the blessed
Polycarp used %o sit and discourse==his golng out, too, and
hls coming in--his general mode of life and personal appear-
ance, together with the discourses which he delivered to the
people; also how he would speak of his familiar intercourse
with John, and with the rest of those who had seen the Lord;
ani how he would call their word to remembrance. Whatsoever
things he had heard from them respecting the Iord, both with
regard to His miracles and His teachings, Polycarp having
thus received information from the eye-witnesses of the Word
of life, would recount them all in harmony with the Sorip-
ture. These things, through God's mercy whioch was upon me,
I then listened to attentively, and treasured them up not
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by 4
These, then, are the implications of our quotation from
Irermeus. It shows that the Church was practicing infant
baptism vefore 185. It gives some direct indication that
infant baptism is an apostolic practice. For Iremeus obvi-
ously considers it so, and he was in an opportune position
to know the facts.

Jur second reference to infant baptism comes from Ter-
tullian.l® 1In his treatise, On Baptism, he writess:

But they whose office it is, know that baptism 1s not
rashly to be administered. . . + And so, according to
the circumstances and disposition, and even age, of
each individual, the delay of baptiam 1s preferable;
principally, however, in the case of little children.
Yor why is it necessary--if (baptism itself) is not so
necesgary-=-that the sponsors likewlse should be thruast
Into danger? Who both themselves, by reason of mortal-
ity, may fail to fulfil their promises, and may be dis-
eppointed by the development of an evil disposition,

in those for whom they stood? The Lord does indeed
say, "Forbid them not to come unto me." Lot thenm
"come," then, while they are growing up; let them -
"come" while they are learning, while they are learn-—
Ing whither to comej let them become Christians when

on paper, but in my heart; and I am continually, by God's
grace, revolving these things accurately in my mind."™ Ire-
naeus, YFragment II," TANF, I, 568,

18peptullian is "the first great writer of Iatin Chris-
tianity and one of the grandest and most original characters
of the anclent Church." He was born at Carthage around 150
or 160 A. D. He was educated in law and phllosophy. At
Rome he became a distinguished lawyer and teacher of rhet-
oric. There, it appears, he was converted and returned to
Carthage a Christian. He was soon appointed a presbyter in
the Carthaglan Church. About 207 he broke with the Catholie
Church and became the leader and brilliant exponent of lMon-
tanism. He could no longer endure the laxity of the Catho=-
1lic Church. ©Near his death he left the Montanists and or=-
ganized a little sect of his own, the Tertullianists. He
died at Carthage between 220 and 240. David Schley Schaff,
‘;gertullian, Cuintus Septimus Florens," Schaff-Herzog, XI,

5=307.




58

they have become able to know Christ. "hy does the

innocent period of 1life hasten to the "remission of

sins?®", . . Let them know how to "ask" for salvation,

E;rltgi Zgﬁems.r“i%em (at least) to have given "to him

In thils passage Tertullian is obviously referring to
actual infents, not to adults who were infant in faith. He
8peciflically says that "age" is a factor to consider in bap-
tism. He refers to these infants as "the innocent period of
life." He indicates that they have not yet grown up; they
are not able to "know" and "ask."

Tertullian disapproves of infant bnptiam.lv He can not
understand why infants are "hastened" to baptism. He points
out to the sponsors that they might be disappointed in the
god=child; he might grow up and develop an evil disposition.
But by this disapproval Tertullian reveals an important fact.
He shows us that infants were being baptized; they were "has-
tened" to the font. He shows that the cuatom of "sponsors"
was established, For this was the situation that caused and
hence preceded his remarks of disapproval.

Around the year 200 A. D., Tertullian was a presbyter

of the Church at Carthage. It was then that he wrote the

18pertullian, "on Baptism," TANF, III, 677=-678.

177t should be noted that Tertullian does not object to
infant baptism on the grounds that it is an invalid act, that
it is actually no baptism at all. But for certain reasons,
he believes it "preferable" to delay baptiam in the case of
children. Though he did not approve of infant baptism, he
obviously considered it a valid baptism. He refers to it as
"the remission of sins." We nowhere find him warning people
who were baptized in infancy that they must be baptized again
as an adult if they wish to have a valid baptism.
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treatise, On Bapt:lsm.m Honce, he shows that before the year
200 A. D., infant baptism, even the use of sponsors, was a
common practice.

The next references to infant baptism are from the works

of Origen. 19

The first quotation is from a Sermon on Lukes

Having occasion given in this place, I wlll mention a
thing that causes freguent inquiries among the breth-
ren. Infants are baptized for the forgiveness of sins.
Of what sins? Or when have thoy sinned? Or how can
any reason of the laver in their case hold good, but
according to that sense that we mentioned even now:
none is free from pollution, though his 1ife be but of
the lengih of one day upon the earth? And it is for
that rcason bhecause by the sacrament of baptism the
poliution of our birth is taken away, that infants are
baptized,.2

The second quotation is from a Sermon on Leviticus:

And if you like to hear what other saints also have
felt in regard to physical birth, listen to David when

19’;‘:‘:19;&? J. Goodapeed, op. gcit., p. 216,

190:-1.5;011 was one of the greatest Christian scholars and
one of the most prolific writers of antiquity. He was born
of Christian parents in Alexandria around the year 182. Dur-
ing his youth, he studied under Clement of Alexandria. At
the age of elighteen he was placed at the head of the Cate-
cheticzl School in Alexandria, successor of Clement. For a
dozen years, he carried on that work., During that time he
traveled to Rome, Arabia, Palestine, and Greece. Around 230,
he was ordained a presbyter by the bishop of Caesarea. The
bishop of Alexandria objected to this and forced Origen to
leave Alexandria, The remainder of his 1life was spent at
Caesarea, Palestine, where he conducted a theologlcal school.
He died around 251 as & result of imprisonment during the
Declan persecution. FErwin Preuschen, "Origen," Schaff-Hersog,
VIII, 268=273.

20
Origen, ILuke, Homily 14. Guotation found in William
%all, The History of ﬁfﬁé Baptism, edited by Henry Cotton
(Oxford: The University ﬁos'ﬁzm. I, 104=105.
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he says, I was concelved, 80 it runs, in iniquity and
in oin my mother hath borne me, proving that every

soul which 1s born in the flesh is tainted with the
staln of iniquity and sin. This is the reason for that
saying which we have already quoted above, No man is
clean from ain, not even if his life be one day long.
To theae, as a further point, may be added an enquiry
into the roason for which, while the church's baptism
iz glven for the romission of sin, it is the custom of
the church that baptism be administered even to infants.
Certalnly, if there were nothing in infants that re-
quired yemission and called for lenient p{eatment. the
graece of baptism would seem 'Im:::eoessa.l.'x’.‘g

The thilrd passage is taken from his Commentary on Ro=
mans s

And also in the law it i1s decreed, that a sacrifice be
offered for a chlld which is born; a pair of turtle
doves, or two young pigeons: one of vwhich is for sin,
and the other for e burnt offering. For what sin 1s
this one pigeon offered? Can & new=born child have
committed any ain? It has even then sin, for which the
sacrifice is commanded to be offered; from vhich he is
denied to be clear, even he who 18 but one day old.
Therefors, concerning this, David is believed to have
said that which we mentioned above, "In sin did

mothor conceive me:" for in the story that follows there
is no sin of the mother mentioned. And because of this
the Church has received a tradition from the apostles, .-
%o also give baptism to infants. For they to whom the
viys Cories of divine mysterles were committed, kmew that
the natural pollution of sin was in all, which must be
washed away by water and the Spirlt. Because of th!.szz
polliutlon, the body itself 1s oalled the body of sin.

It is obvious that in all of these passages Origen 1is
referring to actual infants. He is setting forth the fact

2lopigen, Leviticus, Homily 8, oh. 4. Quotation found
in Selections From the Commentaries and Homilies of Origen,
edited by R. B. Tollinton (London: Soclety For Promoting
Christian Knowledge, 1929), P. 21l.

220rigen, " Commentary on the Epistle to the Romans,"
Book V, par. 9, translated by present writer, Patrologiae:
-Patrum Graecorum, edited by J. P. Migne (Paris: n.p., )»
mor——-—
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that no one is free from the pollution of sin, not even new=
born infants who are but one day old. He explains that this
is the reason why infants are baptized, even they are sinful
and need the grace and forgiveness of baptism.

In these pasaages Origen is not disputing whether in-
fants are to be baptized or not. He is not fighting for
1ts validity as though there were someone who denied it. He
merely uses this common, accepted practice to prove a pointe-

that even infants are 51nfu1.25

These passages certainly show that infent baptism was a
general practice at the time of their composition. It was
80 common and so accepted that Origen uses 1t to prove a
point. The passages were composed sometime during Origent's
carser, between 200 A. D. and 251 A. D.°% Hence, we are
shown that before Origen's death in 251, infants were com-

nonly baptized, But we are shown more than this.

25Jez-ome confirms the fact that the 1deas expressed in

these passages are genuine to Origen. In a treatise against
the Pelagians, he writes: "That holy men and eloquent bishop
Augustine not long ago wrote to Marcellinus . . . two trea=-
tises on infant baptism, in opposition to your heresy which
maintains that infants are baptized not for remission of
8lns, but for admission to the kingdom of heaven, « « « »
But if you think the remission of another's sins implies in-
Juastice and that he has no need of it who could not sin,
eross over to Origen, your special favorite, who says that
anclient offences committed long before in the heavens are
%gli:; in baptism. Jerome, "Dnlog:enl;gam;‘ :ll:e Pel;g!.a: !

ok IIT, par. 18, Hicene and Post«Nilgoene axrs 800,
Series, edited by PhIIip Sohaff and He 'mnnd Rapidss
VWim. B. Eerdmans Publishing Company, 1933 » VI, 482=483,
Hereafter this edition will be referred to as Second Series.

24Erw1n Preuschen, loc, cit.
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Origen states that "the Church had from the Apostles a
tradition %o give baptism even to infants." He here reports
that infant baptism originated with the apostles; that since
their dey, infant baptism was practiced by the Church. With
this report Origen serves as a historian.

The question is, "How much confidence can we place in
this historical report?®™ It is true that Origen held many
strange ideeas, such as the pre-existence of souls, eto.zs
We certainly would place little confidence in his religilous
opinicns. But with all of his error, there can be little
doubt of his honesty and sincerity. He considered the as-
cetic life the highest form and practiced 1t. It is said
that he possessed but one coat and no shoes; he rarely ate
flesh, never drank wine, end slept on the bare floor. Influ-
enced by a literal interpretation of liatt. 19:12, he emasou-
lated himself.%® There would be no grounds to conasider this
report a deliberate lie. Origen undoubtedly considered it a
fact,

But even though Origen considered this report to be true,
was he in a position to know the facts?

Origen certainly had a good knowledge of the Churoch as

25
Reinhold Seeberg, Text=Book of the History of Doc=-
trines, translated by CharTes E. Hay (ﬁ&fﬁp‘dﬂ: Baker
Book House, 1954), I, 146-161.

26)1vert Henry Newman, A Manual of Church History (Re=-
vised edition; Philadelphia: The Amerlcan Baptis oa-
tion Soo:l.ety. 1955)] I, 280=-28).
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1t existed around the year 200 A, D, He saw it with his own
oyes, studied in 1%, worked in it. By 200 A. D. he was
elghteen years old and headed the Catechetical school at Al-
e::satm'lx-:i.t;m.?“r'7 Hls own personal contact with the Church around
200 would make him a reliable historian for this period.

Origen did not have this first-hand contect with the
Church during its first century after the Apostles. But he
undoubtedly knew much about it.

fle was born into a family that had been Christian for
meny yesra, Iusebius (.‘28":)-:‘5:59)28 points this out in defend-
ing Origen agsinst the charges of & certain Poryphyry. He
writes: "For the doctrine of Christ was passed on to Origen
from his forefathers (progonos) .29  pueinus (0.345=-c.410) =
interpreted Prdgonos to be "ab avis atque atavisu' {(from his

grandfather and great-grendfather) ."32 Origen's forefathers

27Eusebius, "Church History," Book VI, ch. 3, Second
Serles, I, 251.

285 rwin Preuscher, "Eusebius of Caesarea," Schaff-Herzog,

IV, 208-211.

29usebius, Kirchengeschichte, Book VI, ch. 19, trans-
lated by present m&muohhohen Schriftsteller
Der Ersten Drel Jahrhunderte, edited by Lduard Schwar
(Teipzig: J. C. Hinrlchs'sche Buchhandlung, 1908), IX, 560.

sol-lerman Gustav Eduard Krﬁger. "Rufinus, Tyrannius,"
Schaff=-Herzog, %, 110-111.

®lgusebius, Eirchengeschicte, Book VI, ch. 19, in Die
Griechischen SGhrﬁ‘Es’EeEEer Dexr ﬁ-sten Dreil Jahrhunderte
e Yy Eduard Schwartz (Leipzig: J. O. Hinrlchs'sche
Buchhandlung, 1908), IX, 561.

32

er's Iatin Dictionary (Revised edition; New York:
can Book Company, » Pp. 1B7ff,

Charlion T. Lewis and Charles Short, edltorshnar-
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vere perhaps converted during the time of the Apostlea. He
had no further to go than the tradition of his own family
to learn much avout the practices of the Church during the
previous century.

During his early years his father, Leonides, gave him
2 thorough education. He trained him "in the Greek sciences
and drilled him in sacred studies, requiring him to learn
and recite every day.“53 While stlll & boy, he was also a
bupil of Clement in the Catechetlcal school. He had a very
broad background, living in Alexandria, Caesarea (Palestine),
Ceesaren (Cappadocia), and traveling over most of the Chris-
tian world.°* He was certainly one of the most learned men
of the Church. This is obvious from his own writings and
from comments made by Fusebius, Rufinus, Jerome, etc.

It would be impossible to determine exactly how much
Origen knew of the Church during the second century. It
would be impossible to determine how much proof he had for
his historical opinion that infant baptism had been a usage
of the Church since the time of the Apostles. But it can
hardly be questioned that this learned man, of a family
Christian for many generations, only one hundred years re-

moved from the Apostles, had some faots to back up this

S3gusebius, "Church History," Book VI, ch. 2, Second
Series, I, 250.

MIb:I.d.. PP. 249-292,
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historical judement.

The next quotation is from Gyprhn.ss It 1s taken from
& letter written in reply to a certain Fidus., Fidus had
Several problems for which he wanted help. One of these was
vhether or not an infant might be baptized before it was
elght days old. He sent a letter to Cyprian, asking for an
answer. Cyprian presented the matter to a Council of sixty-
81x bishops., They decided upon the questlon, and Cyprian
Sent this deoision to Fidus. This 1s his reply:

Cyprian, and others his colleagues who were present in
councll, in number sixty-six, to Fidus thelr brother,
greeting., We have read your letter, dearest brother,
In which you intimated concerning Victor, formerly a
presbyter, that our colleague Therapius, rashly at a
too early season, and with over-eager haste, granted
peace to him before he had fully repented, « . .

But in respect of the case of the infants, which you
say ought not to be baptized within the second or third
day after their birth, and that the law of ancient cir-
cumcision should be regarded, so that you think that
one who is just born should not be baptized and sanc-
tified within the elghth day, we all thought very dif=-
ferently in our council. For in this course which you
thought was to be taken, no one agreed; but we all
rather judge that the mercy and grace of God is not to
be refused to any one born of man. For as the Lord
says in Hls Gospel, "The Son of man is not come to des=-
troy men's lives, but to save them," as far as we can,
we must strive that, if posaible, no soul be loat. For

[ 3

%5mn1s great Latin Church Father was born in North Af-
rica around the year 200 A. D. He belonged to a provincial
ragan family and became a teacher of rhetoric. Around 246
he was converted to Christianity. He entered into the work
of the Church and soon became & presbyter. In little more
than two years after his conversion he was chosen bishop of
Carthage., A good part of his bishopric was spent in contro=
versy concerning the lapsed and heretic baptism. He died in
258, beheaded undler the Emperor Valerian. Karl Ludwig Leim=-
bach, "Cyprian," Schaff-Hersog, III, S530-332.
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what ls wenting to him who has once been formed in the
womb by the hand of God? To us, indeed, and to our
eyes, according to the worldly course of days, they who
are born appear to recelve an inorease. But whatever
things are made by God, are completed by the majesty
and work of God their Haker.

dorecover, belief in divine Scripture declares to us,
thet among all, whether infants or those who are older,
there 1z the same equality of the divine gift. Elisha,
beseeching God, so laid himself upon the infant son of
the widow, who was lying dead, that his head was ap~-
Plied tc his head, and his face to his face, and the
limbs of Elisha were spread over and joined to each of
the l1limbs of the child, and his feet to his feet. If
this thing be considered with reapect to the inequality
of our birth end our body, an infant could not be made
equal with a person grown up and mature, nor could its
little limbs fit and be equal to the larger limbs of a
man, But in that is expressed the divine and spiritual
equality, that all men are like and equal, since they
have once been made by God; and our age may have a dif=-
ference in the increase of our bodles, according to the
viorld, but not according to God; unless that very grace
also which is given to the baptized is given either
lees or more, according to the age of the receivers,
whereas the Holy Spirit is not given with measure, but
by the love and mercy of the Father alike to all. For
God, as He does not accept the person, so does not ac=-
cept the age; since He shows Himself a Father to all
with well-welghed equality for the attainment of hea=-
venly greace.

For, with respect to what you say, that the aspect of
an infant in the first days after its birth is not pure,
80 that any one of us would still shudder at kissing 1t,
we do not think that this ought to be alleged as any
impediment to heavenly grace. For it is written, "To
the pure all things are pure." Nor ought any of us to
shudder at that which God hath condescended to make,

For although the infant 1s atill fresh from its birth,
yet i% is not such that any one should shudder at kiss-
ing it in giving grace and in making peacej since in

the kiss of an infant every one of us ought, for his
very religion's sake, to consider the still recent hands
of God themselves, which in some sort we are kissing,

in the man lately formed and freshly born, when we are
embracing that which God has made. For in respect of
the observance of the eighth day in the Jewish circum-
oision of the flesh, a sacrament was given beforehand
in shadow and in usagej but when Christ came, it was
fulfilled in truth., For because the eighth day, that
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is, the first day after the Sabbath, was to be that on
which the ILord should rise again, and should quicken
3, ard give us cirocumcision of the spirit; the eighth
day, that is, the first day after the Sabbath, and the
Lord's day, went before in the figure; which figure
ceased when by and by the truth came, and spiritual
circumcision was glven to us.

For which reason we think that no one 1s to be hindered
from obtaining grace by that law which was already or=-
dained, and that spiritual circumcision ought not to be
hindered by carnal circumcision, but that absolutely
eévery man is %o he admitted to the grace of Christ,
since Peter also in the Acts of the Apostles speaks, and
says, "The Lord hath said to me that I should call no
man commion or unclean.! But if anything could hinder
men from obtaining grace, their more helnous sins might
rather hinder those who are mature and grown up and old-
er. Butl again, if even to the greatest sinners, end to
those who had sinned much againat God, when they subse-
quently belleved, remission of sins is granted-=-and no=-
body is hindered from baptism and from grace--how much
rather ought we to shrink from hindering an infant, who,
being lutely born, has not sinned, except in that, being
born after the flesh according to Adam, he has contracted
the contagion of the ancient death at its earliest birth,
who approaches the more easily on this very account to
the reception of the forglveness of sins=-that to him
are remitted, not his own sins, but the sins of another.

And therefore, dearest brother, this was our opinion in
council, that by us no one ought to be hindered from bap-
tism and from the grace of God, who is merciful and kind
and loving to all., ¥hich, since 1t is to be observed
and maintalned in respect of all, we think is to be even
more observed in respect of infants and newly-born per=-
son, who on this very account deserve more from our help
and from the divine mercy, that immediately, on the very
beginning of their birth, lamenting and weepling, they do
nothing else but entreat. We bld you, dearest brother,
ever heartily farewell.S

There can be no doubt that this letter deals with actual
infants., For the entire problem centers around a baby under

eight days old.
This council did not institute infant baptism. They wore

A Cyprian, "Epistle 58, To Fidus," TANF, V, 353-554.
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not attempting to introduce a new practice. Infant baptism
was taken for granted. The problem was simply this, "should
an infant be baptized before the sighth day?™ Fildus was of
the opinicn that the ancient law of olrcumcision should be
observad. He felt that an infant should not be baptized un-
€11l the =ighth day. He shuddered at the thought of baptiz-
Ing and kissing an infant in the first days after its birth.
But the entire council disagreed. Cyprian replied, "We all
rather judged that the mercy and grace of God is not to be
refused to any one bora of mar." All sixty-six bishops were
unanimous in their opinion that infants, sven under eight
days old, were proper subjscts for baptism. For, according
to these bishops, grace is not given according to age, but
ageording to the "love and meroy of the Father alike to all,"

This letter was written somewhers between Cyprian's
conversion and his death (246 A. D, to 258 A. D.), perhaps
around the year 252 A. D. It clearly shows what a general,
common, acrepted practice infant baptism was at that time.
Cyprian, sixty-six bishops, and Fidus take 1% for granted.
There was not a single person who held that baptism should

not be given to infants. Far from that, all but Fidus con-
37

8idered even a day=-old baby a proper subjeoct.

"'vi-‘ew manusoripts of the ancient Church can be shown to
be more authentic than this letter of Cyprian. For it is of-
ten referred to by Jerome and Augustine in thelr controversy
with Pelagius over original sin. For its use by Auguatine
see "letter 166, To Jerome, A Treatise on the Origen of the
Human Soul," ch. 8, par. 233 "On Forgiveness of Sins and Bap-
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Jur last passage is a quotation from Augustino.ss It

1s true that this great Churchman lived nowhere near 200 A. D.
or 250 A. D. IHis aotivity centered around the year 400. But
the following statement is worthy of our attention as we con-
slder infant baptlsm before the years 200 A. D. to 250 A, De==
1t comes from the treatise, On Baptism, Against The Donatists:

« « « But since we nmust look at it in 1tself, without
entering upon the question of the salvation of the re-
eiplent, which i1t is intended to work, it shows clearly
enough that both in the bad, and in those who renounce
the world in word end not in deed, it is itself com-
Plete, though they cannot receive salvation unless they
amend their lives., But as in the thief, to whom the
material administration of the sacrament was necessar-
ily wenting, the salvation was complete, because it was
Spiritvally present through his plety, so, when the

tism," Bool III, ch. 103 "On the Proceedings of Pelagius,™
3h. 25; "On Marriage and conoupisoenoe"' Book II, ch. 513
Agalnat Two Letters of the Pelagians,” Book IV, ch. 23, Ni=-
gene amnxl Post=Nicene Fathers, First Serles, edited by Phillp
SchafT (liew Yorik: The christian Literature Company, 1888), I.
For its use by Jerome see "Dialogue Againat the Pelagians,"
Book ITI, par. 18, Second Series, VI, 482,

=

“Brugustine is considered the most important Father of
early Church. He was one of the most fertile writers and
fortunately his works have come down relatively complete in
number. He was born at Tagaste 1n 3554 and died at Hippo
Reglus in 430, both in present day Algeria., His father was
hostile to the Church until shortly before his death, while
the consecration of his mother is often an objeot of his
pralse, The first thirty-two years of his life were sordid.
While studying at Carthage he was drawn into the moral rot-
tenness of the day. He then came under Manichaean influence
and held to their doctrine for nine years. In 385 he went °
to lillan, Italy, as a teacher of rhetoric, and this proved
to be the turning point in his life. For it was there that
he came under the influence of Ambrose. He was converted in
the following year. He returned to Africa and was ordained
& presbyter. Around 395 he was chosen Bishop of Hippo. Un=
til his death he served as a great defender of the orthodox
faith., Friedrich Armin ILoofs, "Augustine, Saint, Of Hippo,"
Schaff-Herzog, I, 365=372,
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szcrament itself 1s present, salvation 1s complete, if
what the thief possessed be unavoidably wanting. And
this 18 the firm tradition of the universal Church, in
respect %o the baptism of Infants, who ‘certainly are

28 yet unable "with tho heart to belleve unto righteous-
ness, and with the mouth to make confesslon unto salva=-
tion," as the thlef could do; nay, who even, by orying
and moaning when the mystery 1s performed upon them,
raise their volces in opposition to the mysterious
words, aond yet no Christlan will say that they are bap-
tized Yo no purpose.

Aand 1f any one seck for divine authority in this matter,
though what is held by the whole Church, and that not
&3 Instituted by Counclls, but as a matter of invaria-

ble custom, 1s rightly held to have been handed down by—=—

apostolic authority, still we can form a true conjec-
ture of the value of the sacrament of baptism in the
case of infants, from the parallel of ocircumcision,
which was recelved by God's earlier people, + + s« o«

By all these consideratlions it is proved that the sacra=-
ment of baptism is one thing, the conversion of the
heart another; but that man's salvation is made complete
through the two together. Nor are we to suppose that,
if one of these be wanting, it necessarily follows that
the other is wanting alsoj because the sacrament may
exlst in the infant without the conversion of the heart;
end this was found to be possible without the sacrament
in the case of the thief, God in either case filling up
what was involuntarily wanting. And baptism may exist
when the conversion of the heart is wanting; . . .
Therefore we are right in censuring, anathematizing,
abhoring, and abominating the perversity of heart shown
by heretics; yet it does not follow ghat they have not
the sacrament of the gospel, « « » 99

_. fugustine obviously refers to actual infants in this paa-
sage. That is shown by the context and such phrasea as, "un-
able with the heart to believe unto righteousness" and "ory-
ing and moaning."

These remarks are directed againat the Donatista. This

39Augus tine, "“0On Baptism, Against the Donatists," Book
IV, chs. 23-25, Nicene and Post-Nicene Fathers, First Series,
edited by Philip Schaif (New Yorks charles coribner's Sons,
1887), IV, 461.
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was a "purlty" seot that had broken off from the Cathollcs
during the fourth century. They belleved that baptism was
Invalid 1f it were administered by a heretical or depraved
priest. They believed that anyone who oame to them from a
heretical body had to be re-baptized.w Augustine pointa
out that baptism 1s Carist's and not the minister's, that
every baptism performed in the name of the Triune God is
valid, despite the character of the administrator. Augustine
backs this up by showing that baptism is valid even though
the recipisnt had a wicked, unconverted heart. He proves
this from the example of Simon Magus. And he offers more
proof from the fact that infants are baptized. All admit
that infant baptism is valid. This is the firm tradition of
the Church handed down from the Apostlea. But infants are
not converted before their baptism. This shows that baptism
is valid despite the condition of the recipient. And this
indicates that baptism is valid despite the condition of the
off'lciant.

Augustine 1s not discussing the validity or non-valid-
ity of infant baptism. He merely uses this universal ac-
cepted practice to prove a point, that the disposition of
nelther the administrator nor the recipient has any bearing
on a valid sacrament.

But in the process of refuting the Donatiats, Augustine
gives this historical report. Infant baptism was not insti-

40Re1nho1d Seeberg, op. eit., I, 315-316.
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tuted by some Council but was handed down from the Apostles
and has always bsen in the Church.

Augustine was born around 354 A. D. He did not actually
See the Church baptize infants during its first centuries.
But his historilcal report certeinly has some value. Augus-
tine 1s less than three hundred years removed from the Apos=-
tles. He undoubtedly had access to written and spoken tra-
ditiones which have long ago disappeared. His writings show
him to be & very learned man. His numerous quotations indi-
cate that he was very well read. It should be kept in mind
that Aupustine was a historian. According to Schaff, the
Polemic=theological works of Augustine are the "most copiocus
sources of the history of doctrine." Around 430, Augustine

wrote De Haeresibus Quodvultdeum, giving a survey of eighty-

eight heresies, from the Simonians in the days of Paul to
the Pelagians Al ge undoubtedly had some facts at his dis-
posal which made him confident that infant baptism had al-
ways been in the Church.

The quotations presented in this chapter allow us to
meke several observations.

Infant baptism was a common practice in the Church a-
round the year 250 A. D, It was such an accepted practice be-
fore the death of Origen (251) that he can use 1t to prove the
dootrine of original sin. It was so sommon that Cyprian and

4lpni1ip Schaff, History of the Christian Church (3rd
revision; New York: Charles Scribner's Sons, 1889), 1II, 101l.

&
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8ixty-six bishops in Council (o. 252) unanimously agree that
an infant under eight days is a proper subject for baptism,
It can also be seen that infant baptism was used all
over the Christian world around 200 A. D. Irenaeus is our
Witness for the Horthwest. Around 185 at Lyons, Gaul, he
wrote his treatise Against Heresles. He reveals that the

Church is baptizing infants. Tertullian is our witness for
the Southwest (Carthage). Around 200 he wrote his treatise
On Baptism. He conderms the practice, but shows that in-
fants are "hastened" to the font. He even shows that the
cuztom of sponsors is already established. Origen is our
Wltnesa for the Last (Egypt, Palestine, Asia IMinor). It is
his bLellef that the Church has always baptized infants. His
personal, living contact with the Church around 200 A. D.
makes him a reliable historian for this period.

These quotatlions also present evidence that infant bap-
tlsm was always in the Church, that it originated with the
Apostles,

They definlitely show that.inrant baptism was a common
practice around 250 A. D., even around 200 A. D. Hence, we
know that it was a common belief in the Church around 200
that infant baptism was a valid, apostolic practice. For
Christians would hardly baptize infants 1f they considered
1t an invalid practice., This general, common belief gives
indlocation of apostoliolty. Of course, it cannot be denied
that many individusls taught false dootrine before 200 A. D.
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423

There were false teachers in the days of the Apostles.
only one or twe or a dozen individuals taught infant baptism
while others oppcsed, that would give little proof of its
validity. But not just one or two or a dozen individuals
taught infant baptism. It was a common belief among the
Christians. However, 1t must a2lso be admitted that even a
general belief among Christians can be wrong. Protestants
belleve that the general belief in purgatory during the me-
dieval ages was wrong. FEut the factor which makes the gen-
eral belief in infant baptism en indication of apostolicity
1s that 1t was a belief in 200 A. D. These Christiens were
certainly in e favorable position to know genuine apoastolic
teaching. They viere only one hundred years removed from the
apoestolic age. There were undouvbtedly many traditions still
in existence that had been passed down from the Apostles
without any serious alterations. For a tradition could come
to 200 A. D. with only one or two intermediariea. A man 1liv-
ing in 200 could heve bheen born around 125. It would have
been very possible for him to have associlated with men from
the apostolic age. There would be only one intermediary be-
tween him and the apostolic age. There is another factor
which makes the general belief in infent baptiam around 200
significant. Imagine for a moment thet infant baptism was
invalid, that a person baptized as an infant had no baptism,

2
. 1l Tim. 1:35-%7.




55
that Infant vaptism was making it impossible for people to
receive a true Christ-commanded baptism, It seems unlikely
that such a pernicious doctrine could not only enter the
Church, but become generally accepted during the first hun-
dred years after the Apostles. Hence, the fact that infant
bapiism was a general belief around 200 A. D. gives indica-
tion of its apostolic origin.

Another indication is the approval of Irenaseus. As a
young mzn, Irenaeus had contact with Polycarp and probably
many others who were eye witnesses of the apostolic age.

There 1s a third indication. Both Origen and Augustine
expressly affirm that the custom, the tradition, of infant
baptlsm originated with the Apostles. Both men were in fa-
vorable positions to know the customs of the Church since
apostolic times, Origen was a learned man, of a family
Christian for many generations, only one hundred years re-
moved from the Apostles. Augustine was so familiar with the
past of the ¢Church that he wrote a history of eighty-elight
heresies, beginning with the Simonlans in the days of Paul.

We arrive at these conclusions: infant baptism was a
common practice in the Church around 250 A. D.; it was com-

mon around 200 A. D. And there is indication that it origi-
nated with the Apostles.




CHAPTER V
THE VALIDITY OF INPANT BAPTISM

The purpose of this chepter is to give evidence from
history that infant baptism is a velid, apostolic practice.
Several significant factors will be presented which make it
extremely difficult to imagine that the Apostles opposed the
baptiam of infants. In this presentation, it will be neces-
sary to draw upon the cbservation of previous chapters; that
Infant vaptism was a common, accepted, universal practice in
the early Church, even before 200 A. D.

Our procedure shall be similar to a method known in ge-
ometry as the "indirect proof." A certain hypothesis is set
up. One or more conclusions are drawn from this hypothesis.
If it can be shown that any of these conclusions are faulty,
then the hypothesis is wrong. In this presentation our hy-
rothesis will be that the Apostles taught "confession bape
tism alone.®™ It will then be shown that, if this hyp;bthesia
be correct, we would have indication of this teaching in the
early Church. And finally, it will be shown that there 1is
absolutely no such indication.

Our hypothesis is that the Apostles taught "confession
baptism alone,"” they taught that baptism is for confessing
Christians only. The only valid baptism is one that is given
to a person who possesses faith in Christ. The rite applied
to any other person 1s no baptism. It is an empty ritual
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with no power, no effect, no meaning. This inoludes infants.
Infants are unable to confess faith in Christ. The rite
glven to them is no baptism at all. An individual who re-
ceives this rite in infancy must be baptized in later life
when he confesses faith. Otherwise he has no baptism. He
disobeys Christ's command that all confessing Christians
should be baptized.

If' this hypothesis be correct, we would have indication
in the extant writings that this dootrine was held in the
early Church. This conclusion requires evidence, For the
claim is not merely made that this dootrine was held by many
in the early Church. This fact is self-evident. For if the
Apostles taught "oconfession baptism alone," this doctrine
would certainly be found in the Church which they founded,
especially in its early years., lMNany might fall into error,
but many would certalnly know and teach the true doctrine.
But we are claiming more than this. We are claiming that if
“confession baptism alone" is Apostolic, we would have indi-
cations in the writings which have come ‘down to us from thse
early Church that this doctrine was held in the Churach.

In the writings which we have received from the early
Church, the various doctrines are discussed and re-discussed.
The Apologists present the Christian teachings in their
fight with the heathen world. Irenaeus gives a full exposi-
tion in his refutation of heresies. And in the hundreds of
other polemical writings, exhortations, and treatises we
find the various tenets held by the early Church. Baptism
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especially receives considerable treatment. FPractically
every Father has something to say on this subject. It cer=-
tainly seems likely, that if "confession baptism alone"™ were
& doctrine held in the early Church, there would be some
mention of it in the writings. If this were not the case,
1f there were no indication of this doctrine, then we would
have evidence against its apostolicity.

But thils evidence would not be too conclusive, It 1s
gtrictly based on "ergumentation from silence." For though
very unlikely, it could just happen that the Fathers falled
to discuss this aspeot of baptism. Certainly not every as=
pect of every dootrine is treated. For instance, concern=-
ing the doctrine of God, it could very well be that not
every attribute is discussed, as omniscience, eternity, etc.
Thet wculd not mean that all the Pathers denied these attri-
butes. They just did not have opportunity, oause or occasion
to write on them all. And there is also the possibility that
the Patheras did discuss "confession baptism alone,"™ but that
these writings are no longer extant.

But there is one fact which we have not yet considered;
the fact which was presented in previous chapters; the fact
that infant baptism was a common, general belief and practice
in the early Church, even around 200 A, D.> This puts en en-
tirely new perspective in our discussion., For 1f the apostles
taught "confession baptism alone,"” this doctrine would be

]'See chapters I and IV.
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thrown into the polemic field.

The early Church engaged 1n extensive polemics. lien
fought ageinst and wrote against what they considered false
dootrine and prastice. This activity extended throughout
the first centuries of the Church. The New Testament is our
witness for the first century. The Apostles themselves at-
tacked the false doctrines that were springing up.2 A few
polemie writings have survived from the second century. B3But
we lknow that many rore were written. For instance, we linow
that Justin Hartyr wrote a treatise Against All Heresies ;5
Hegeseppius wrote filve books against the varicus gnostio
errors.® suseblus quotes from many other polemic works of
the second century which are no longer extant.® The host of
polemlcal works which have come to us from the third and
fourth centuries indicate that this period saw a continua-
tion of polemic activity.

Doctrines or practices considered erroneous were at-

2:E'lzml attacked the Judaizers (Gal.), Jude, the Liber=-
tinistic-gnostics, John, the docetists and antinomians, etc.

YJustin Martyr, "First Apology," ch. 26, The Ante-Nicene
Fathers, edited by Alexander Roberts and James Donaldson
(Wew York: The Christian Literature Company, 1898), I, 172.
Hereafter this edition will be referred to as TANF.

4
Eusebius, "Churoh History," Book IV, ch. 22, Nicene and
Post-Nicene Fathers, Second Series, edited by Philip Schaff
and Henry wace (CGrand Rapids: ¥im, B. Ferdmana Publishing
Compeny, 1952), I, 198-200. Hereafter this edition will be
referred to as Second Series.

5_1-"0:' a listing of these works, see Johannes Quasten,
iatrolog (Wes tminster, laryland: The Newman Press, 1951),
. -
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tacked 1n order to expose their errors and destroy their
influence; in order to convince the erring and prevent oth-
ers from following their example.6 In Agailnst Heresiles,
Irenaeus states this purpose:

Inasmach as certain men have set the truth aside, and

bring in lying words and vain geneologies, . . . and

by means of their oraftily oconstructed plausibilities
draw away the mindas of the inexperienced and take them
captive, I have felt constrained, my dear friend, to
compose the following treatise in order to expose and
counteract their machinations.?

Of course, not every heresy of every individual was de=-
tected and condemned. But if a teaching considered heretical
were known and exerted influence, if it attracted a follow=-
ing, then the attacks would come. This influence wonld not
have to be too large. Not all the heresies condemmed in the
anclent Church had a sizable following.

The types and kinds of errors condemned are many and
various, great and small. They range from the gnoatics
whose fantastlic schemes were far removed from New Testament
teaching to the lNovatlans, who were pletistical Christlans.

Certainly the dooctrine of "confession baptism alone"
would be involved in this polemic activity. It would be in-
volved if this were an apostolic teaching held in the early
Church, FFor there were those who completely parted from

this dootrine, those who baptized infants.

etbido, o I 284.

71renaeus, "Against Heresies," Book I, Preface, TANF,
I, 315.
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The adherents of "confession baptism alone"” would cer=-
tainly oppose infant baptism. They would oppose it because
it was = false doctrine--a doctrine which held that confea-
sion of faith was not necessary for baptism. They would op-
pose it DLecause it destroyed true baptism. Baptism given to
Infants is actuslly no baptism. It is a worthless, invalid
20t. They would inalst that those who received .the baptis=-
mal rite in infanoy must receive that rite again when they
are able to confess their falth., Otherwlse, they have no
baptiam. They completely disobey Christ's command.

The adherents of "confession baptism alone™ would cer=-
tainly make known their opposition to infant baptism. For
there were many vho were baptizing infants. %e have already
seen that by the year 200, infant baptism was a common prac-
tice used all over the Christian world. As a heretical doc-
trine, it could not have originated with the Apostles. But
during the years before 200, this heresy rust have been born.
During those years it was able to spread and finally reach
the world-wide status it had in 200. Somewhere along the
line, this heresy would be noticed by those who held the true
dootrine. And then the attacks would begin. This would make
more people aware of the situation. The opposition would in-
crease. And as this heresy continued to spread, as it threat-
ened to engulf all Christendom, there would be more alarm,
more opposition. Those who knew the truth would fight to de-
fend it. They would present the Apostolic teaching of "oon=-
fession baptism alone." They would present infant baptism
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88 a pernicious heresy, as an invalid act. They would warn
those who received the rite in infancy to receive the rite
again.

That these attacks would have occurred is more than :
conjecture. It would be difficult to imagine otherwise--
difficult to imagine, that is, if the Apostles taught “con-
fesslon baptism alone." It would be difficult to imagine
that there were not some who knew the truth, who saw the er=
ror In inTant baptism, who became alarmed at its growth,
who presented their opposition.

But these polemics would be a two=-way affair. For those
who accepted infant baptism would attack those who denied
its validity. They would oppose them for teaching what they
conaidered false docbr!.ne.. They would oppose them for caus-
ing discension and strife. They would oppose them for de=
priving this seal of CGod from a dying infant. For the opin-
lon waz held that an infant dying unbaptized was not saved.
Augustine says:

Hovi, inasmach as infants are only able to become His

sheep by baptism, 1t must needs come to pass that they

perish if they are not baptized, because they will not
have that eternal life whioch He gives to His sheep.B

They would also oppose them for their anabaptist teach-

ing; for teaching that those who receive the baptismal rite

enuguatine » "On Forgiveness of Sins, And Baptism,"
Book I, ch. 40, Nicene and Post=Nicene Fathers, Firat Serles,
edited by Philip Sohaff (New York: Charles sSoribner's Sons,
1887), V, 3l. Hereafter this edition will be referred to as
First Seriles.
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in infancy must receive it again when they confess their
failth. The Catholics considered the Donatists to be anabap-
tlsts. TIor they baptized anew all who came to them and had
been baptized by the "lmpure" Catholics.? We hear Augustine
Pleading with them:

Cease, then, to bring forward ageinst us the huthority

of Cyprian in favor or repeating baptism, but ocling

with us to the example of Cyprian for the preservation
of urlityclo

He tells the Donatlats:

men, by a sort of hidden inspiration from heaven,

shrink from any one who for the second time receives

baptism whig% he had already received in any quarter
whatsoeover. ]

Henca, 1t is obvious, that if “"confession baptism a-
lone™ were held in the early Church, there would have been
controveray. liany would have opposed infant baptism as an
invalld, heretical act. MNany would have condemmed its demial
as a vicious heresy. This polemical activity would have been
especislly strong in the years before 200 A. D. It would
have been then that the heresy originated, grew, and was as-
suming worldewide proportions. And if "confession baptism
alone" retained a following throughout the succeeding years,
the controversy would continue. For we know that during the

third and fourth centurtes, infant baptism was a .common,

9augustine, "The Correction of the Donatists,” ch. 4,
par., 17, First Serles, IV, 639.

10 ugustine, "on Baptism, Agalpat the Donatists,” Book
II, oh, 12, First Series, IV, 430.

11
Ibid., Book V, ch, 6, P. 465,




64

Sgeneral practice.

The claim was made thet, if the Apostles %taught "“con-
fession baptism alone,” we would have indication of this
doctrine in the extant writings from the early Church. The
fact that this doctrine would have been involved in contro=-
versy givea conalderable evidence for this claim. For that
would make "confesslon baptism alone" an object of concern
for the writers of polemical works, hereseologles, and his-
tories. Ve would expect to find indications of this doc-
trine in these three types of extant works.

e {irst consider the polemical works which have come
to us from the second, third, and fourth centuries. We look
at those works which refer to various heresies and consider
their bearing on "confession baptism alone,™

The second century has given us much literature whioch
1a elther edifying (the Apostolic Fathers) or apologetic in
nature.*? But it has also glven us works which mention va-
rious heretical teachings. The Apostolic Fathers mention
docetism.w Judaiz:lng,m and others. The Apologists mention
heresies that concern the person of Joaua,ls the resurrection

12
Albert Henry Newman, A Manual of Church History (Re-
vised edltion; Philadelphia: Tha AosrTcan Begtiat Bablica—

tion Soclety, 1933), I, 211=-246.

3 3413Polyoarp, "Epistle to the Philippians,” ch. 7, TANF,
» °

; 6314Ignat1us. "Epistle to the Magnesians," ch. 10, TANF,
! ] o

16
Justin iartyr, "First Apology," oh. 58, TANF, I, 182.
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16 and other matters. Clement of Alexandria

of the dead,
shows how the wvarious heresies received their names and
glves examples from prominent hereaie.m
speclal note should be taken concerning Irenaeus'!s
viork, Againsi Heresies, which comes to us from the second
century. The full title of this work is, The Detection and

Refutation of False Knowledge.la The primary purpose of

this treatise is to expose and refute the various errors of
the Gnoatlcs, especially the Valentiniana. This Irenaeus
clearly states:
Thou has indeed enjoined upon me, my very dear friend,
that I should bring to light the Valentinian doctrines,
concealed as thelr votaries imagine: that I should ex-
hiblt their diversity, and compose a treatise in refu=
tation of them. I therefore have undertaken--showing
that they spring from Simon, the father of all here-
tics==t0 exhibit both their doctrines and sugcessions,
and to set forth arguments against them all.l9
But Irenaeus belleved that an exposure of the Gnostics
would amount to more than an exposure of one peculiar sect.
He considered this an exposure of all heresies. He belleved
that all heresies could be found in the various gnostic
sects and opinions. As Irenaeus states 1it:

The man, however, who would undertake their conversion,

16 rustin Martyr, "On the Reaurreotion.“ TANF, I, 149.

1vclement of Alexandria, "The Stromata," Book VII, ch.
17, TANF, XII, 555.

lsIrenaeus, "Againat Heresies," Book IV, Preface, TANF,
I, 462,
19

Ibld., Book III, Preface, p. 414.
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muat possess an accurate knowledge of their syatem or

schemes of dootrine. . . . This was The reason that

my predecessors . . . were unable, notwithstanding,

to refute the Valentinians satisfactorily, because

they were ignorant of these men's system; which I have

with all ocare delivered to them in the first book, in

which I have shown that their dootﬁa.ne is a recapitu-

lation of ell the heretics. ¢« . o

Henco, Irenaeus ocan speak, not only of detecting and
refuting the gnostic errors, but of detecting and refuting
all heretics. .

Since, therefore, it is a complex and multiform task

to detect and convict all the heretics, and since our

dealgn 1s to reply to them all according to their spe-

cial characters, we have judged it necessary, first 21

of all, to give an account of thelr source and root.

As we pead this treatise of Irenaeus, it is not diffi-
cult to realize why he considered this exposure of the gnos=-
tics to be an exposure of all heresies, For in this work
we sce numerous errors that touch on practically every doc=
trine of the Christian faith; on the Trinity, oreation, an-
gels, the person and work of Christ, sanotiflcation, etc.
Even various heretical views on baptism are tnsaussad.zz

The extant writings after the second century abound in
Polemical works. The Fathers were quick to address them-
Sselves against those who were promulgating false dootrine.
Vie seec Tertullian writing treatises on baptism, on the soul,

on the flesh of Christ, on the resurrection of the flesh--

20.;9_!2-. Book IV, Preface, pe. 462,

lebid., Book I. ch. 23. Pe 34% .

zzIb:ld., Book I, och. 21, PPe S545=347 .
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all in connection with particular heresies. He wrote a-
gainst the errors of Praxeas, Hermogenes, liarclon, Valen-
tine, and others.23 A host of other men and their 'ritﬁgl
could be 1listed. It will suffice to point out that rnumer=-
ous teachings of all kinds and types are condemned as heret-
ical. Tho extant works of the various writers abound in
polemics,

Many and various teachings are condemmed as heretical
in the extant writings from each of the three centuries af-
ter the Apostolic age. liany of these condemned teachings
are of little lmportance with an extremely small following.

This polemiocal literature gives evidence for the claim
that if "confeasion baptism alone" were an Apostolic teach-
ing held in the early Church, we would have indication of
this doctrine in the extant writings. For if "confession
baptiam alone" were held in the early Church, there would
have been a bitter controversy. Hany would have considered
infant baptism to be a pernicious heresy, while many would
have thought the same of its denial. It is certainly rea-
sonable to conclude that these two teachings would be men=
tioned in the extant polemical writings. Some. of the writ-
ings might condemn infant baptism as a heretical, invalid
act. Others might condemn "confession baptism alone"™ as a
pernicious heresy. But regardless of whioch writings con-
demned which teaching, one or the other or both would be

23".l‘hese works of Tertullian can be found in TANF, III.
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mentioned as heretical. If there were only one extant writ-
ing which condemned elther those who practiced infant bap-
tism or those who denied it, then we would lkmow that "con-
fession baptism alone”™ was held in the early Church.

There are two other important groups of extant writings
from the early Church which should receive special consider-
ation. They are the hereseologies and the histories. For
these writings give even further proof for our claim--the
claim that we would have indication in the extant writings
that "confession baptism alone"™ was held in the early Church
if it were actually an apostolic teaching.

Zach of the hereseologies has one specific purpose.
That purpose is to expose and refute the various heresies
which have confronted the Church from its beginning.

Reference has already been made to Irenasus's Against
Heresies as a polemiocal work of the second century. This
can be considered the earliest extant hereseology. For I=-
renteus shows that by exposing the gnostios, he exposes all
the heretics from the time of Simon Magnus to the present.

Other extant hereseological works are:

The Refutation of All Mﬂ by Hippolytus. This
vwork was written by a disciple of Irenaeus between the years

223-255.2° It 1s a long treatise divided into ten books.

28 ?;gippolytua. "fhe Refutation of All Heresies," TANF,
f ] o L]

25Ph111p Schaff, History of the Christian Church (Fifth
edition; New York: Charles Soribner's Sona, 1889), II, 764=-

765, .
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Of the first four books, two are missing. The other two
glve a general description of heathen philosophy and magic
which are the sources of many heresies. Books five through
ten contain the real subject matter--an exposure of here-
sies. IHippolytus claims that this work is a refutation of
all ?1er'esieso26 He covers a period from the Apostles to
hils own time. .Thirty-two heresies are listed.

The liedicine _g_h_g:gﬁ.av This treatise was written by
Epiphanius between the years 374 and 377. Schaff considers
this the chief heresenlogical work of the ancient Church.
"Epiphanius brought together, with the diligence of an un-
weariest compller, but without loglcal or chronological ar-
rangemant, everything he could learn from written or oral
Sources concerning heretlics from the beginning of the world
down to his time," He desoribes and refutes eighty heresies.
0f these, sixty are Christian heresies, while twenty precede

the time of Christ.2®
Book On Herasiea,ag written by Philastus around 380,

This treatise snumerates 156 heresies, 28 before Christ and

ael'li.ppc:l;ﬂma, op. cit., Book V, Preface, 47.

2r’Epi.]phan:l.\m. "The liedicine Chest,"™ Patrologiae: Patrum
Graecorum, edited by J. P. HMigne (Pariss n.p., IEESI, X1,
T73-1199.

2830hafe, op. oit., ITI, 920,

29 "
Philastrius Diversarum Hereseon Liber," r
: by FoTier1ous

801-1 torum Ecclesiasticorum Latinorum, edited by
llarx (Vienna: F. Tempsky, 1948), XXXVIII, 1=-137.
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128 after.so

Concerning Heresies to Qu odvultdeum.®! Augustine wrote

this review of heresies betwoen 428 and 430, It appears in
the form of a letter written to a certain Cuodvultdeum., Au-
gustine gives a survey of eighty-eight heresies, from the
Simonians to the Pelaglans .32

Predestination. The author of this anclent work is un-
known. It contains the same listing of heresies as that
found Ln Aupustine's work with two additions--the Nestorians
and the PJ:-e,ties1:11::111*1.&1::3.:5:5

Haereticarum Fabularum coggendiumu by Theodoret (d.
473). This treatise consiats of five books covering here-
sles from the time of Simon HMagnus to Eutyches. In all,
about sixty heresies are 1isted.%®

The pseudo=Tertullian treatise on'hez'el:l.ea.aa This
treatise is generally appended to the works of Tertullian,

%050nare, op. oit., III, 931.

slnuguatine » "Conocerning Heresies to Guodvultdeum,™
Ogez-um Sancti Augustini, Benediotine edition (Bassani: n.p.,
» X, - 2.

®2Schars, op. oit., III, 1011,

3311’:!.&.. p. 932.

e ?Thi:odoret. "Rneretioarumai::u‘llnguma_cogpoﬁim.?? .
atrolo e: Patrum Graecorum ed by J. P. gne (Paris:
Top., 1083], TRXITC, BI5-55E.

38510omr1e1a Jackson, '"Prolegomena," Second Series, III,
20.

36npgainst A1l Heresies,® TANF, ILI, 640-654.
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But the authorship is unoertain.m The entire work is no
longer extant. Of the fragment which remains, about twenty-
81x hereslies are listed.

In additlon to these hereseologles, apecial considera-
tion should be given to the ancient Church histories. First
in importance stands the Church Histor 8 of Eusebius, writ-
ten around 324.59 It covers a period from the birth of
Christ to.the victory of Constantine over Licinus in 324,
The significance of this work can be seen from the fact that
it is the only history of the first three centuries which
comes €o us from the ancleont Church. Sochaff gives this e-
valuations:

He is neither a critical nor an elegant writer of his-

tory, but only a diligent and learned collector. . . .

His Hcclesiastical History « - « owes its incalculable

value . « . almost entirely to his copious and mostly

literal oxtracts from foreign, and in some ocases now
extinet, sources.

Af'ter Tusebius came other historians. They continued
the history of the Church at the point where Euseblus left
off and extended 1t to the sixth century. Socrates'u covered

the period from 306 to 439; Sozomen from 325 to 423;%2 and

mJﬂOkaon. op. clt., III, 14.

salauaeblus, "Church History," Second Series, I, 81-387.

SQtha.ff, Ob. cit., III, 876.

401,34., 876-877.

41lgocrates, "Church History," Second Series, IT, 1-178.

423a)aminius Sozomen, "Church History," Second Series,
II, 239-427.
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Theodoret’® from 325 to 429. All three of these histories
Cover approximately the same area, but they groatly supple=
ment one another.*? our interest in these historical works
lies in their coverage of the various heresies and contro=-
versles which confronted the Church during the first four
centuries,

The proposition was made that, Af "confession baptisnm
alone" were an Apostolic teaching held in the early Church,
we wiould have- indication of this doctrine in the extant
writings. The hereseologies and histories would seem to fur-
nish conclusive evidence for this proposition. For if "con-
fesaion baptism alone" were acotually held in the early
Churoh, 1.1:. would certainly be indicated in these two groups
of writings.

If "confession baptism alone" were an Apostolic teach-
ing held in the early Church, there would have been two con-
flicting teachings. There would have been many who consid-
ered infant baptism to be an extremely dangerous heresy, a
threat to the very existence of true baptism. There would
have been many who oonsidered "confession baptism alone™ to
be 2 pernicious, divisive heresy. The authors of the her-
esologles had for their purpose the exposure and refutation
of heretical teachings which confronted the Church from

dury 43pneodoret, "Church History," Second Series, ILI, 33-

“4sohare, op. oit., III, 031.
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earliest times. Some even state it as their purpose to ex-
pose all hereaies, If a partioular author were among those
who considered infant baptism to be a destructive heresy, he
certainly would not fail to expose and refute it. He cer-
tainly would not fail to mention & heresy which was %threat-
ening to blot out true baptism; a heresy which had caused
80 mach controversy and strife. And the same can be said
of an author if he were among those who considered "con-
fession baptism alone"” as heresy. He certainly would not
fail to mention a heresy which deprived dying infants this
seal of God; a heresy which sacriligiously demanded re-bap-
tism; a heresy which had caused so mmoch contention. Cer-
tainly among the many heresies listed in the hereseologles,
one or both of these teachings on baptism would be found.

The histories also mention many heresies whioh con=
fronted the Church during the first four centuries. Hence,
vhat was said of the hereseqlogies can also be saild of the
histories. In their reporting of heresies, certainly the
teaching on baptism would be inoluded which was conaidered
the heresy. The historians were also interested in the con-
troversies which ococurred in the Church. For these phyad-
a significant role in the history and growth of the Church.
If infant baptism were a heresy that spread to world-wide
portions by 200, this certainly would have caused a tremen=
dous controversy. We would expect at least Fusebius to give

some account of this major happening.
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Perhaps it should be mentioned how the authors of the
hereseolopgles and historles obtained their information on
heresies and controversics. They often obtained this infor-
mation from first-hand experience. For many of the heresies
listed were active when a particular author wrote. But they
often made use of oral and written reports from earlier
times. Irenaecus specifically mentions that he used The Say-
ings of Papias of Hieropolis, The Sayings of the Elders of
Asia linor, and Justin's Treaties Against an-cion."‘s Ag=

cording to Schaff, Ephiphanius made large use of works by
Justin, Irenaseus, Hippolytus, and oi:!-ners.46 There was a
great supply of polemical works to which they could refer.
For many of these now extinct works are quoted by Euseﬁl.u
and others.'ﬁ
In this way the euthors ocould obtain information on the
two conflicting baptismal teachings, and 1list one of them
among the heresies. They could perhaps come into personal
contact with the two teachings. Or they could learn of them
through the oral and written reports. For if these two
teachings actually had engaged in & vicious struggle, there
would be many reports condemning one or the other teaching

as a vicious heresy.

4SGuasten, op. oit., I, 200.

“G5cnace, op. oit., III, 951,

47 asten, op. sit., I, 876-284.
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L% the outset of this chapter it was claimed; if "con-
fesslon baptism alone" were an apostolic teaching, we would
have indication of this teaching in the extant writings.
This, in summary, has been our proof. First, we would ex-
pect this teaching to be presented as a matter of course.
Yie would expeot it to be presented among the numerous doc=-
trinal discusslons, among the numerous discussions on bap=-
tlsm. GSecond, it certainly seems likely that there would
be Iindicetions of this teaching in the polemical wri.t!:nga.
For there would have been a tremendous controversy between
those who baptized infants and those who upheld the apostolic
teaching. Many would have comsidered infant baptism to be
a8 viclous heresy, and many would have thought the same of
its denial. Hany heresies ars condemned in the extant writ-
Ings from each of the three centuries after the Apostles.
llany of these heresies were relatively unimportant with re-
spect te the following they had and the trouble they caused.
Among ell the heresiles mentioned, it certainly seems likely
that one or both of these teachings on baptism would be in-
cluded., Our third and most positive proof comes from the
hereseologies and histories. For these writings made it a
point to mention the heresies and controversies which had
confronted the Church from earliest times.

Concerning the polemical works, 1t should be noted that
1t makes no difference which position a particular author
takes. For by condemning infant baptism as an invalid,
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heretical act, the author indicates that he held to "gon-
fesalon baptism alone." And by condemming "confession bap-
tism alone,” the author indicates that others held this view.
In elther case we would have indication that "confession bap-
tism alone™ was held in the early Church.

The evidence shows our claim to be well=founded., If
"confession baptism alone” were an apostolio doctrine held
in the ancient Church, there would be indications of this
teaching in the extant writings.

But there is no such indication in the extant writings.
There is no indication that anyone held "confession baptism
alone.” There is no indication that anyone denied the va-
lidity of infant baptism purely on the grounds that it was
infant baptism; on the grounds that only those who confess
faith can receive a valid baptism.

It 1a true that there were those who rejected all wa-
ter baptism, including infant bapti.sm."‘a But they did not
rejoct infant baptism on the grounds that it was infant bap-
tism. They rejected infant baptism because they rejected
all water baptism. They held that baptism wust be "of:a
spirituel neture,® and not performed by corrupted creatures }

with earthly water.%®

It is true that Tertullian made the statement, "The

488\12!. ch. 2, pp. 9=11.

491renneua, "Against Heresies," Book I, oh. 21, TANF,
I, 346.
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delay of baptism is preferable . . . in the case of little
children."®® put there 1s no indication that he considered
Such & baptism invalid. He merely considers it "preferable”
to walt, His opposition ia undoubtedly grounded on his view
concerning the relation of beptism and mortal sin. He be=-
lieved that only baptism conld wash away mortal sin. But
baptism cennot be repeated., Hence, after baptism, 1t i3 im-
possible to have mortal sins forglven.sl For that reason
he advises not only infants, but also the unmarried and the
widowed to postpone this sacrament. They should postpone
un{il they are no longer in danger of forfeiting forever

the grace of forgiveness by committing a mortal sin.52

L% i1s true that Gregory Hazlanzen advised parents to
delay baptizing their infants "till the end of the third
year, or a little more or 1353.“55 But previous to this
advice he warns the parents to baptize their infants if any
danger presses. "For it is better that they should be un-
consclously sanctified than that they should depart uncre-
ated and uninitiated." 7

It is true that there wez;e those who deliberately post=
poned the baptism of thelr ohildren.%% But there is no in=-

5051: ra, ch. 2, p. 19,
81

Schﬂff, Ope _0_1-'!5_.. II' 261.

52pertullian, "on Baptism," ch. 18, TANF, ITI, 678.

55511 ra, ch. 2, p. 20.

548“ a. Oh. 2' pp' 16-19.
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dication that this postponement was due to a denial of in-
fant baptism. But there 1s definite indication that post-
ponement was due to fear. There were certain ideas present
in the early Church concerning baptism and the life after
baptism. The Shepherd of Hermas and Clement of Alexandria
allowed the possibility of only one repentance after bap=-
tism, %9 Tertullian believed that a person could not remain
in the Church if he committed a mortal sin after baptiam.se
Chrysocstom presents this views
ind consider: a man has gotten grievous sins by com=
mitting murder or adultery, or asome other ocrime: these
were remitted through baptism. For there is no sin,
no impiety, which does not yleld and give place to
this gift; for the Grace is Divine. A man has again
committed adultery and murder; the former adultery 1s
indeed done away, the murder forgiven, and not brought
up again to his charge, "for the gifts and calling of
Cod are without repentance” (Rom. 11:29)3 but for
those committed after Baptism he suffers a punishment
as great as he would if both the former sins were
brought up again, and many worse than these. For the
guilt is no mnggr simply equal, but doubled and
tripled. . « «
Bacause of these views, many people delayed their bap-
tism. They delayed out of fear. They feared the prospect
of having only one repentance after baptism, or the possi-

bility of committing mortal sin, or the doubling and tripling

5Skenneth Scott Latourette, A History of Christianity
(New York: Harper and nrothara..lgsﬂ, Pe 2106,

D%
einhold Seeberg, Text-Book of the His tory of Doc-
trines, translated from the Germsn by Gharles Ee .hay {Orand
Rapids: Baker Book House, 1954), I, 175.

87
9-9.

John Chrysostom, "Acts, Homily I," First Series, XI,
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of punishment after baptism. Chrysostom even says after
threatening the tripling of punishment, "Perhaps we have now
deterred many from receiving baptism."5® Gregory Nazianzen
asks concerning baptism, "But are you afrald lest you should
destroy the Gift, and do you therefore put off your cleans-
ing, because you cannot have it a secpnd time?"?? out of
fear for themselves, many delayed their own baptism. Out
of fear for their children, many delayed their baptism. As
Cregory writes:

Have you an infant child? Do not let sin get any op-

portunity, but let him be sanctified from his child-

hood; from his very tenderest age let him be conse-
crated by the Spirit. Fearest thou the Seal on ac-

count of the weakness of nature?60
Saptlism was also postponed out of pure hedonism. There

were those who put off baptism in order to enjoy the world
£irst.51 Such people would also probably hold off the bap-
tism of their children. They could hardly ask the Church to
baptize their chlldren while they themselves refused 1it.

I'ear and the desire for pleasure are two reasons indi-
cated in the writings for the postponement of baptism. But
there is no indication anywhere that parents postponed the
baptism of their children because they considered it invalid.

58]:.00. clit.

59Gregory Nazianzen, "Oration 40, On Holy Baptism,"
Second Series, VII, 364.

eoIb:l.d.. oh. 1”' Pe 365.

61
Ibid-. ch. 20, p. 566.




80

It 1s also true that the Fathers speak of certain re-
Quiremente for baptlism. They say that a candidate must first
repent and belleve, he must confess his falth and answer
Questions., According to Seeberg, "the requirements for 1its
receptlion were faith, as a recognition of the doctrine of
the Trinity, and a penitent frame of mind.“sz But the faot
that tho Fathers made these requirements doea not necessar-
1ly mean that they taught "confession baptism alone”: that
they denied the validity of infant baptism. For these re=-
Quirements could very well have been addressed to those who
had the mental ability to fulfill them: It could have been
then as is now the case among pedobaptists. Certain condi-
ticons for baptism are still demanded, but these conditions
are demended of those who have the ability to fulfill them.
The Book of Common Prayer states:

VWhen any such Persons as are of riper years are to be

baptized, timely notice shall be given to the linlster;

that so due care may be taken for their examination,

vwhether they be sufficlently instructed in the Prinoci-

ples of the Christian Religion; and that they may be

exhorted to prepare themselves, with Prayers a% Fast-

ing, for the receiving of this holy Sacrament.
A Short Explanstion of Dr. Martin Luther!s Small Catechism
says:

Those who can receive instruotion are to be baptized
after they have been 1n%gruotod in the principles of
the Christian religlon.,

steebrs. op. °1tl. I] 209.
55pne Book of Common Prayer, Standard Book of 1928 (New
York: Oxford University Press, 1952), p. 273.

64, Short Explanation of Dr. Martin Iuther's Small Cate-
chism (St. Louils: Concordia Publishing House, 1943), p. 172.
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But there is more positive proof that the requirements
for baptism by the Fathers does not automatically mean a de=-
nial of infant baptism. For a Father can be seen to pre-

sent certain conditions for baptism while also teaching in-

fant baptism. Ambroze writes:

Now, even the catechumen believes in the cross of the
Lord Jesus, wherewlth he too is signed; but unlesas he
be baptized in the name of the Father, and of the Son,
and of the Holy Spirit, he cannot receive remission

of sins nor gain the gift of spiritual grace.85

you were baptized in the Wame of the Trinity, you con=-
fessed the Father. Call to mind what you did: you con=
fessed the Son, you confessed the Holy Spirit. . . . 66

A 1ittle further on, Ambrose says:

You went down, then into the water, remember what you
replied to the questions, that you belleved in the Fa-
ther, that you believed in the Son, that you believed

in the Holy Spirit.67
Thus Ambrose states that a baptized person believes,

confezses faith, and replies to questions. But Ambrose also
teaches infant baptism. In his Commentary on St. Iuke, he

writes:

But perhaps this may seem to be fulfilled in our time
and in the apostles' time. For that returning of the
river waters backward toward the spring head, which
was caused by Elias when the river was divided (as the
Scripture says, "Jordon was driven back™), signified
the sacrament of the laver of salvation, which was

65, mbrose, "On the Mysteries," ch. 4, par. 20, Second
Series, X, 319.

561514., oh. 4, par. 21, p. 319.

%71p14., oh. 5, par. 28, p. 321.




82

afterward to be instituted; by which those infants
that are baptized are reformed back agaln frog wicked-
ness to the primitive state of thelir nature.b

St. Chrysostom makes this requirement for baptism:

In order, therefore, that we return not to our former
vomit, let us henceforward discipline ourselves. For
that we must repent beforehand, and desist from our
former evil, and so come forward for grace, hear what
John says, and what the leaders of the Apostles says
to those who are about to be baptized, For the one
says, "Bring forth fruit worthy of repentance, and be-
&in not to say within yourselves, we have Abraham to
our IMathers:" and the other says again to those who
question him, "Repent ye and be baptized agery one of
you 1n the name of the Lord Jesus Christ.

Chrysos tom states that a person must repent before bap-
tism. But he also teaches that an infant may be baptized.

There was pain and trouble in practlce of that, and no
other advantage aceruing from the circumcision, than
this only; that by this sign they were known and dis=-
tinguished from other nations. But our ciroumcision,

I mean the grace of baptism, gives ocure without pain,
and proocures to us a thousand benefits, and fills us
with the grace of the Spirit: and 1t has no determi-
nate time, as that had; but one that is in the very
beginning of his age, or one that is in the middle of
it, or one that is in his old age, may receive this
circumcision made without hands. In which there 1is

no trouble to be undergone, but to throw off the load 70
of sins, and receive pardon for all foregoing offences.

Hence, the mere faot that certain Fathers speak of

tton IR, o P

ation found 8 e ory O an sm

;dited by Henry Cotton (Oxro;'d's-'Fhe University Preas, hﬂ 5
s 221,

6g.l'ohrx Chrysostom, "Instruoctions To Catechumens,"™ First
Instruction, par. 3, First Series, IX, 167.

"O.Tohn Chrysostom, Uenesis, Homily XL. Guotation found
in William Wall, op. oit., I, 227-228.
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conditions for baptism, 1s not an indication that they de-
nied infant baptism.

There is no indication that anyone denied the valldity
of infant baptism. There 1s no indication even among the
Separated bodiles.,

The Novatians snd Donatists rebaptized all those who
came to them from the Catholic Church. But they did not
deny the validity of Catholio baptism because it was given
to Infants. They rejected it on the grounds that an impure
Church such as the Catholic, cannot administer a proper bap-
tism.’l There are many writings extant which contain a ven=-
tilation of all the disputes between the Catholics and these
two sects. Howhere do we find an indication that either the
Novatlans or the Donatlsts denied infant baptism on the
ground that 1t was baptism given to infants, In fact, in
the case of the Donatists, it can be definitely shown that
they dld baptize infants. The Council of Carthage, 419 A. D.,

contalins this canon:

Concerning the Donatists it seemed good that we should
hold counsel with our brethren and fellow priests
Siricius and Simplican oconcerning those infants alone
who are baptized by the Donatista: lest what they did
not do of their own will, when they should be converted
to the Church of God with a salutary determination, the
error of their parents might prevent their promotion

to the ministry of the holy altar.72

ﬂ'Saebarg, op. oit., I, 179, 316.

we
Council of Carthage, A. D. 419, "Canon 57," Second
Series, XIV, 463.
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The Pelaglans denied original sin., They belleved that
each soul is created pure and has perfect freedom to do
good or evil, Accordingly, new-born childreén are sinlees,
and baptism cannot in their case have any sin-remitting ef-
fect.'® Ir there were those in the early Church who denled
infant baptism, we would certainly expect the Pelagians to
be among them. But even the Pelaglans baptized infants.
St. Aupustine pgives this desoription of the Pelagians' teach-
ing on baptism:

This is their comment on the passage: "Because He does

not say, 'Except a man be born again of water and the

Spirlt, he shall not have salvation or eternal 1life,"

out He merely said, 'he shall not enter into the king-

dom of God,! therefore infants are to be baptized, in

order that they may be with Christ in the kingdom of

God, where they will not be unless they are baptized.

Should infants die, however, even without baptism,

they will have salvation and eternal life, seeing that

they are bound with no fetter of sin.’4

In the extant writings from the early Church, there 1is
not one indication that the validity of infant baptism was
denied on the grounds that it was infant baptism.

One of the first men to make this observation was Pela-
glus around the year 415.75 And there were undoubtedly many
more manuscripts extant in his day than there are now, Lit-

tle i1s known of Pelagius other than his part in the Pelagilan

"®seeberg, op. cit., I, 551-338.

'uAugust:lno, "On Forgiveness of Sins, and Baptism,"
Book I, ch. 58, First Series, V, 37=38.

"®seeberg, op. cit., I, 353-357.
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controversy. But there are indications that he was a very
learned man. The Catholic Encyclopedia says of him: "pela-
glus was highly educated, spoke and wrote Latin as well as
Greek wlth greet fluency and was well versed in theology."va
Thls observation by Pelagius is found in Augustine's on

Orliginal Sin.

But I would have you carefully observe the way in which
Pelaglus endeavoured by deception to overreach even the
Judgment of the bishop of the Apostolic See on this
very question of the baptism of infants. He sent a
letter to Rome to Pope Innocent of blessed memory; and
when 1t found him not in the flesh, it was handed to
the holy Pope Zozimus, and by him directed to us. In
this letter he complains of being "defamed by certain
persons for refusing the saorament of baptism to in-
fants, and promising the kingdom of heaven irrespec-
tive of Christ's redemption.” « . &

And then observe how he makes his answer, . . « . For
af'ter saying that "he had never heard even an impious
heretic say this" (namely, what he set forth on the
objection) "about infants,” he goes on to ask: "Who
indeed 1s so unacquainted with Gospel lessons, as not
only to attempt to make such an affirmation, but even
tc be able to lightly say it or even let it enter his
thought? And then who is so impious as to wish to ex-
clude infants from the kingdom of heaven, by forbidding
them to be baptized and to be born agaln in Christ?™?7

Thus Pelagius says that "he never heard even an impious her-

etic say this about infants." He never even heard of an im-

Plous sect who refused the sacrament of baptism to infants.
The same observation is made by Dr. William ¥Wall. In

76 roseph Pohle, "Pelagius and Pelagilanism,” The Catho-

lic Encyclopedia, edited by Charles G. Herbermann and others
(New York: ‘ﬁo"ﬁart Appleton Company, 1911), 604.

""Augustinc, "On the Grace of Christ, and on Original
Sin," Book II, chs, 19=-20, First Series, V, 243-244.




86
the year 1705, Wall published hls two-volume work, History
ef Infani Baptism. It was widely accepted at its appear-

ance. &Since then it has passed through several editions .
. and translations.'® This work contains a vast collection
of quotations taken from the Fathers concerning infant bap-
tism. OConcerning these quotations, Wall statess
Seeing . « « that a great many have desired to see the
history of this practice fully and falirly ropresented:
I have thought it worth my pains to draw up and publish
such & collection as is expressed in the title.
And 1f any one ask, what there 1s done in this more
than in others that have been already: I ansver,; . . »
that thils is more complete than any I have seen: be=-
cause among those I have seen, 2ach one omitted some
testimonles which the other had: and it 1s easy for
ona that collects out of all of them, to have more
than any one: beside that, no inconsiderable ggmber of
these have been gathered from my own reading.
“all records these quotations in the original Greek or
Latin, along with English translation and critical notes.
He presents himself as one who is widely read in the Fathers.
He made it & point to acquaint himself with patristical
statemente on infant baptism. He devoted many years of his
life writing and debating on this one subject. After all
of his research and study, he makes this observation:

As these evidencea are for the firat four hundred years,
in which thers appears . . . no one man saying it was
unlewful to baptize infants.80

I”Bﬂez:lry Cotton, "Preface,"” Wall's History of Infant

Baptism, Oop- cit., I, vi=x.

7%a11, op. oit., I, xxxi-xxxii.

801v14., II, 501.




87
This observation is given by Philip Schaff (1819-1893) .
Pew men could be better acquainted with patristical writing
than Schaff., He wrote an eight-volume history of the Church.
Almost 2,000 pages are devoted to the era between 100 and
400 A. D. Heo edited the Nicene and Post-Nigcene Fathers, the

Schaff-Herzog Encyclopedia, and other major works that deal

with the Fathers. He states:

Among the Fathers, Tertullian himself not excepted--

for he combats only its expediency--there is not a

single voice against the lawfulness and the apostolic

origin of infant baptism.B1l

TLearned men have made this observation: there is no in-
dicetion of anyone in the ancient Church, heretic or other-
wise, who considered infant baptism to be an invalid, non-
apostolic praciice., There 1s no indication, that is, among
those who practiced water baptism. The present author found
nothing to disprove this observation. And anyone can demon=-
strate this fact for himself by careful reading through the
patristic writings.

& hypotheses was set up at the beginning of this chap-
ter. It was assumed that the Apostles taught ®confession
baptism alone," that infant baptism was invalid--an empty
ritual with no power, no effect, no meaning. It was then
shown that if this hypotheses were correct, there would be
indications of this teaching in the extant writings from the

early Church. But there are no such indications in any of

-~

8180“::. OD. c’.t-. II, 269.




the writings, not even in the polemical works, the herese-

ologies, and the histories. Hence, we conclude that the

hypothesis is wrong. We conclude that the Apostles did not

teach "oconfession baptism alone." They did not teach infant

baptism to be a worthless, invalid practices




CHAPTER VI
CONCLUSION

Our purpose has been to examine the validity of infant
baptism through historical sources. The following points
constitute the result of this invesatigation.

le The Orthodox Jews of today baptlize all infant pros-
elytes to their faith. And there is evidence which shows
that thils practice originated long before the time of Jesus.
The Talwmud 1s our witness. It teaches that all proselytes
must be purified through baptism. It teaches that minors
less than three years and a day can become redeemed and con=-
verted through baptism. 1t was against this background that
the disciples received the command to disciple and baptize
all nations. Of course, Jesus made His baptism different
from the old Jewish rite. His beptism was for all nations,
for all people, for Jew and Gentile. His baptism was to be
in the name of the Father, the Son, and the Holy Ghost. But
Jesus specifically stated these differences. He mentioned
no difference concerning the age of a proper subject.

2. Infants were baptized around the year 200 A. D.
This was not a practice peculiar to a few individuals., It
was a common, accepted thing, practiced throughout the Chris-
tian world. This gives indication of apostoliocity. The
Christians of 200 A. D. were only one hundred yeara removed




90

from the Apostle John. They had access to numerous oral
and written traditions direct from the Aposatolic age., They
had access to traditions which had only passed through one
or two intermediaries. And there is another factor to con-
slder. If infant baptism were a pernicious hereay.' i1t seems
very unlikely that it could enter the Church and assume
vorld-wide proportions within such a short span of time.

S« Irenaeus obviously refe:.'s to infant baptism with
approval. For he considers 1t a rebirth to God. This fur-
nishes direct evidence that infant baptism was taught by the
Apostles. For Irenaeus had contact with Polycarp and proba-
bly many others who were eye-witnesses of the Apostolic age.

4, Both Origen and Augustine affirm that the custom
of infant baptism originated with the Apostles, The histor-
ical reports of these two men certainly contain a high degree
of reliability. Origen was a learned man, of & family Chris-
tian for many generations, less than one hundred years re- -
moved from the Apostolic age. Augustine was so familiar
wilth the past of the Church that he wrote a history of
elghty-eight heresies, which confronted the Church from ear-
liest times. It should not be forgotten that both men had
agcess to numsrous orsl and written reports whioh are no
longer extant. |

5. If the Apostles taught infant baptism to be an empty,
invalid act, there would be indications of this teaching in

the extant writings., Three reasons can be given for this
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claim. First, we would expeot this teaching to be presented
a3 a matter of course among the mumerous dootrinal discus-
8ions, eapecially among the numerous discussions on baptism,
Second, 1t certainly seems likely that there.would be indi-
cation of thlis teaching in the polemical writings. For there
would have been a tremendous controversy between those who
baptized infants and those who denied its validity. Nany
would have considered infant baptism to be a vicious heresy,
and many would have thought the same of its denial. Many
herssies are condemmed in the extant writings from each of
the three centuries after the Apostles. Among all these
heresies, 1t certainly seems likely that one or both_or
these teachings on baptism would be mentioned. Our third
and most poslitive proof comes from the hereseologies and
histories. For these writings made it a point to mention
the heresies and controversies which had confronted the
Church from earliest times. If the Apostles taught infant
baptism to be an invalid act, there would certainly be indi-
cations of this teaching in the extant writings. But there
are no such indications. Among all the Fathers, there 1is
not a single voice which speaks against the validity and
Apostolic origin of infant baptism. We are forced to oon-
clude that the Apostles did not teach infant baptism to be
an empty, invalid aoct.

These five points constitute the result of our examina-
tion of historical sources. They assist us in obtaining a
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better understanding of the Biblical concept of baptism.
They indicate that the age of the recipient is an insignif-
lcant matter. They glve cogent evidence that infant baptism

1s a valid, apostolic practice.




BIBLIOGRAPHY

"Against All Heresies," The Ante-Nicene Fathers. III. Ed-
ited by Alexander Roberts and James Donaldson. New
légzk- The Christian Literature Company, 1896, Pp. 649=-

DL o %

Althaus, Paul. Was ist die Tanre? Gottingen: Vandenhoeck
and Ruprecht, 1950.

Arndt, William F., and F. Wilbur Gingrich. A Greek-Engzlish
Lexicon of the New Testament and Other ﬁam‘r:- y stian
Literature. chicago: The University Press, .

Augustine., "Against Two Letters of the Pelagians," Nicene
and Poste-Nicene Fathers, First Serles. V. Edited Ey
Philip Schaff. New York: Charles Scribner!s Sons,
1887. Pp. 377=-434.

====-, "Concerning Heresies to Quodvultdeum," Sancl:!.

furelii Augustini Hipponensis Episco 1 92
kdited 'by Orﬁi 8 S, geneEIo‘Ei E con s. Hnu-
ri, 1997. Pp. 1-52.

===w=, “ILetter 166, To Jerome: A Treatise on the Origin of
the Human Soul," Nicene and Post=Nicene Fathers, First
Series. I. Edited vy Philip Schaif. New Vorks
Charles Scribner's Sons, 1886. Pp. 523=532. -

=====, "On Baptism, Against the Donatists,” Nicene and
Poat-l{lcene Fathers, First Series. IV. FEdited
Philip Sohaff. New York: Charles Soribner's Sons,
1887. Pp. 411-514.

=e===, "gn Marriage and Concupiscence,"™ HNicene and Post-

Nicene Fathers, Firat Series. V. EdIted by Philip
Schaff. New Yorks Chrales Soribner's Sons, 1887.

Pp. 265=-508.

w=eea, "0n the Grace of Christ, And on Original Sin,"

Nicene and Post-Nicene Fathers, First Series. V
E hTl] { PR | iork: Charles Soril;nor'a

ed Dy ip So
Sona, 1887. Pp. 217-255.

ee=e=, "On The ilerits and Remission of Sins, And on the
Baptism of Infants,” Nicene and Post-Nicene Fathers,
First Serles. V. Edited by Phillp Sohaff. New York:
Charles Scoribner's Sons, 1887. Pp. 15-78.




04

=====, "On the Procecdings of Pelagius,"” Nicene and Post-

liicene Fathers, First Series, V, Edlted Dy Phillp
Schaft. New York: Charles Soribner's Sons, 1887.

Pp. 185=212, :

w==ww, "The Correction of.The Donatists," Nicene and Post-

icene Pathers, First Series. 1IV. ed by Phillip
SohafT. WNew York: Charles Scribnert's Sons, 1887.

Pp. 635=651,

Basil. "Concerning Baptism," The Fathers of the Church,
IX. Edited by Roy Joseph Deferrari. New York: Fathers
of The Church, Inc., 1950, Pp. 339=430.

Bible, Holy. Revised Standerd Version.

The Book of Comnon Prayer. Standard Book edition of 1928.
ilew York: oxford %nl'ver!. ty Press, 1952,

Chrysostom, John. "Aots, Homily I," Nicene and Post=Nicene
Fathers, First Series. XI. Edited by Philip So =
New York: The Christian Literature Company, 1889. Pp.

1.- 10 (]
=—w==, "Tngstructions to Catechumens,” Nicene and Post-
iiicene Fathers, First Series. IX. ed Dy Philip

SchefT. HNew York: Charles Soribner's Sons, 1908.
Pp. 159-171.

Clement of Alexandria. "The Instructor,™ The Anta-ﬂieone
Fathers, II. FEdited by Alexander Roberts and James
Donaldson., New York: Charles Soribner's Sons, 1899.

Pp. 209=296.

==-==, "The Stromata,” The Ante-Nicene Fathers. II. Ed=-

ited by Alexander Roberts and James son. New
York: Charles Scribner's Sons, 1899. Pp. 299-567.

"The Code of Canons of the African Church, A. D. 419,"
Nicene and Post-llicene Fathers, Second Serles., XIV.
FdIted by Phillp Schaff and Henry Yace. OCrand Rapids:

Wm. B. Eerdmans Publishing Company, 1956. Pp. 44l1-

510.
Cullman, Oscar, Baptism In The New Testament. Translated
from the German by J. K. 3. Reid. Chlcago: Henry

Regnery Company, 1950.

Cyprian, Thascius. "Epistle 58, To Fidus," The Ante-Nicene
Fathers. V. Edited by Alexander Roberts and James
Donaldson. New York: The Christian Literature Company,

1896, Pp. 3563-354.




956
====w, "Epistle 74, To Firmilian," The Ante=Nicene Fathers.
Ve Idlted by Alexander Roberts and James aldson.
New York: The Christian Literature Company, 1896. Pp.

990=397,

~==wa, "Epistle 72, Tn Jubalanus," The Ante=Nicene Fathers,
V. BEdited by Alexander Roberts and James Donaldson.
:‘.;gw Yorks: The Christian Literature Company, 1896. Pp.
S76=-3586.

===-=, "Epistle 73, To Pompey," The Ante-Nicene Fathers.
V. FEdited by Alexander Roberts and James Donaldson.
lx!g‘-'l York: The Christian Literature Company, 1896. Pp.
o86=390.

Epiphanius. %"The Medicine Chest," Patrologiase: Patrum
%raeoorum. XLI. Edited by J. P. Higne, 1865. Pp.

Epstein, Isidore, editor. Kerithoth. Vol. VI of The Baby-
lonian Talmud. London: The Sonoino Press, 1948.

==-==. Kethuboth I. Vol. XVII of The Babylonian Talmud.
ILondon: The Soncino Press, 1936.

=====. Yebamoth I. Vol. XV of The Babylonian Talmud. Lon-
dont The Sonoino Press, 19386.

Fusebius., "Church History," Nicene and Post-Nicene Fathers
Second Serles, I. Edited by Phllip Sohaff and Henry
Yiace. Orand Rapids: VWm. B. Eerdmans Publishing Com-
pany, 1962, Pp. 81=387.

===w=, Kirchengeachichte. Vol. IX, Part II of Die Griech-
ischen u"EFE‘EIIcEen Schriftsteller Der Ersten Dre
Jahrhunderte. =Rdited Dy Eduard Sohwartz. Leipsigs

Jde G. Hinriochs!sche Buchhandlung, 1908.

Goodspeed, Bdgar J. A History of Early Christian Literature.
Ghic;goz The University of Ohlcago Press, 1047.

Gregory Nazianzen., "Carmen de Vita Sua,™ Patrologiae:s Pa=-
trum Graecorum. XXXVII. Edited by J. F. Migne, 1862.

Fp. 1030-1168.

~=ew=, "Oration 8, On His Sister Gorgonia," Nicene and
Pos t-1icene Fa'thera, Second Seriles. 1?1'1:. Edited by
a enry Wace, Grand Rapids: Wm. B.

P So
Eerdmans Publishing Company, 1956. Pp. 258-245.




e S ——

— —

96

wme=w, "Opration 40, On Holy Baptism," Nicene and Post=
Nicene Fathers, Second Series. VII. 1ted By Philip
Schaff and Henry Vace. Orand Rapids: Wm. B. Eerdmans-
Publishing Company, 1955, Pp. 560=378.

wewne, "Opation 18, On the Death of His PFather," Nicene
and Post-illlcene Fathers, Second Series. VII. ocd
Dy PhTIIp Schaff and Henry Wace. Grand Rapids: Wm. B.

Terdmans Publishing Company, 1955. Pp. 254-269.

=====. "QOration 39, On the Holy Lights," Nicene and Post-
Nicene Fathers, Second Series. VII. Edited by Philip
Sohaff and Henry Wece., Grand Rapids: Wm. B, Eerdmans

Publishing Company, 1955. Pp. 352=-359.

Hippolytus. "The Refutation of All Heresies," The Ante-
Nicene Fathers. V. Edited by Alexander Roberts and
James Donaldson. New York: The Christian Literature
sompany, 1896, Pp. 9-155.

Ignatius. "Hpistle to the lMagnesians,” The Ante-Nicene
Fathers. I. Edited by Alexander Roberts and James
Donaldson. New York: The Christian Iiterature Company,
1395, Ppo 59«65,

Irenasus. "Against Heresles,” The Ante-Nicene Fathers. I.
Edited by Alexander Roberts and James Donaldson. New
‘s_’g':;-kz Tne Christian Literature Company, 1896, Pp. 315-

=====, "Tetter To Florimus,"” Fragment, The Ante-Nioene
Fathers. I. Edited by Alexander Roberts and James
Donaldson. New York: The Christian Literature Company,

.1896. P, 568, .

Jackson, Blomfield. "Prolegomena,” Nicene and Post-Nicene

Fathers, Second Series. III. EdIted by P P S6
and Henry VWece. Orand Rapids: %m. B. Eerdmans Publish-

ing Company, 1953. Pp. 1=23.

Jerome. "Dizlogue Against the Pelagians,™ Nicene and Post-

Nicene Fathers, Second Series. VI. EdIted by Phillp
Schaif and Henry Wace. Orand Rapids: Wm. B. Eerdmans

Publishing Company, 1954. Pp. 448-483.

——emme, "Letter 107, To Laeta," Nlcene and Post=Nicene Fa=-

thers, Second Series. VI. Edited by P
and Henry Wace. Orand Rapids: Wm. B. Eerdméns Publish-

ing Company, 1954. Pp. 189-195.




o7

Justin, lartyr. "“First Apology," The Ante-licene Fathers.
I. Fdited by Alexander Roberts and Jemes Donaldson.
?\Lrg'g Wiggk: The Christlan Literature Company, 1888. Pp.

=~~==s "On The Resurrection," The Ante=Nlcene Fathers. 1I.
Edited by Alexander Roberts and James Yonaldson. MNaw
‘322’31-1:: The Christlan Llierature Company, 1396. FPp. 294~

'9.

Yrauss, 8. "Baptism,” The Jewlsh Encyclopedia. II. T=dited
by Isidore Singer. HNew Yorks agnalls Company,
1902. Pp. 499=500.

Kruger, Hermen Gustav Eduard. "Rufinus, Tyrannius," The
New Sohaff-Herzog Encyclopedia of Religious Knowledge.
X« Edited by Samuel Haocauley Jaokson. Grand Rapldss
3aker Book House, 1950, Pp. 110-111.

Iatourette, Kennsth Scott. A History of Christianity. New
Yorlks Harper and Brothers, °

Loimbach, Karl Ludwig. "Cyprian," The Hew Schaff-Herzo
Encyclopedia of Religious Knowledge.
Grand R

' (-]
vamuel lacauley Jackson. apids: Baker Book
Honse, 1950. Pp. 330=-332.

Lowis, Charlion T., and Charles Short, editors. HarEer'a
I£%in Dictionary. Revised Edition. New York: Ameri-
can Book Company, 1877.

Ioofs, Friedrich Armin. "Augustine, Saint, Of Hippo," The
New Schaff-Herzog Encyclopedia of Religious Knowlaa_';e .
L. Fdited by Samuel Macauley Jackson. Gra D s
Beker Book House, 1949, Pp. 565=372.

=====, "OGregory Nazlanzen," The New Schaff-Herzog Enoyclo=-
pedia of Knowledge. Vs ed by Samue

Rellglous
iacauley Jackson. ara :8plds: Baker Book House,
1950. Pp. 70-72.

Luther, Martin. "The Large Catechism," Book of Concords:

The Symbols of the Ev. Lutheran Church. Ste. Loulss
mﬁ%&ﬁ&nﬁou'.91552. Fpo 165-215.

Mueller, J. T. "Holy Baptiem," The Ablding Word. II. Ed-
1ted by Theodore Laetsch. 5t. Loulss Concordia Pub-

lishing House, 1947. Pp. 394-422.

Newman, Albert Henry. A lianual of Church History. 2nd re-
vised edition. I. mrﬁ‘emr—mas e‘lﬁ"llzr can Baptist
Publication Socliety, 1933.




98
Origen. " Commentary on Matthow," The Ante-Hiocene Fathers.
Tl. kdited by Allan ilenzios. New YOrk: es Soirlb-

ner's Sons, 18%9. DIp. 413-512.

=====. "Commentary on The Epistle To The Romans," Patro=-
l_g_;r ac: Patrum Graegorum. AIV. nIdited oy J. ¥. Higne,

Philastrius. "Diversarum Hereseon Liber," Cor Scriptorum
Ecclesiasticorum Latinorum. XXXVIII. ﬁafgad ‘By
Iridericus darx. vViennas . Tempsky, 1948. Ppe. 1-137.

Plummer, Alfred. A Critical And Exegetical Commenta on
the Second Bplstle of St. Paul to the Corinthians. In
The International Critical Commentary. Raited Dy S. R.
Driver, Alired rlummor, and Charies *. Briggs. Fdin-
burgh: T. & T. Slark, 1915.

Pohle, Joseph. "Pelagius and Pelagianism," The Catholic
noyclopodia. XI. Edited by Charles (. Herbermann
and othaers, New York: Robert Appleton Company, 1911.

Pp. 604-608.
Polycarp. "Epistle To The Philippians,®™ The Ante=Nicene

Fathers. I. Edited by Alexander Roberts and James
lcneldson. New York: The Christian ILiterature Company,

1896, Pp. 33=36.

Preuschen, FErwin. "Eusebius of Caesarea," The Hew Schaff-
Herzogz Encyclopedis of Religious Knowledge. iV. Ed=
Tted by Samuer liacauley Jackson. Orand ﬂapidsz Baker
Book House, 1950. Fp. 208=211.

~====+ "Oprigen," The liew Schaff-Herzog Encyclopedia of Re-
ligious Enowledge. VIII. Lalted .By s cauley
ackson.

T& apids: Baker Book House, 1950. Ppe.

268-275.

Quasten, Johamnnes. Patrology. I. Westminster, iaryland:s
The Newman Press, 1051,

Guell, Gottfried, and Ethelbert Stauffer. "ILove," Bilble
Translated from Gerhard Kittel's Theolo=-

Key lords
g_a chos 'ls'oi‘rterbuch Zum Neuen Testament by J. R. Coates.

ew York: Herper and Brothers, A

Ante-
tera-

Roberts, Alexander, and James Donaldson, edltors. The
New York: The Christian LI

Iiicene Fathers. III.
ture Company, 1896.




99
Schaff, David Schley. "Tertullian, Guintus Septimus Plo-

rens,” The New 3chaff-Herzog EFncyclopedia of Religious
Knowied-rg . XL, Fdited by Sammel flacauley Jackson.

Grand napids: Boker Book House, 1950. Pp. 305-307.

===-=. "The Baptism of Infants,” The New Schaff-Herzog En-
cyclopedia of Religlous Knowledge. L. Frdited Dy
samuel iscauley Jackaon. orand 'Hapids: Baker Book

House, 1949. Pp. 450-451,

Schaff, Philip. History of the Christian Church. 3rd re-
vised edition. 1’% and 1Ll1l. Hew York: charles Sorib-

ner's Sopns, 1889,

Schaff, Philip, editor. Nicene and Post-Nicene Fathers,
Pirst Series. 14 vols., New York: Charles Soribner's
Sons, 1886-191%.

Schaff, Philip, and Henry Waoce, edltors, Nlcene and Post-
liicene Fathera, Second Series. 14 vols, Grand Hapldss
\me B. lierdmeans Publishing Company, 1952-1956.

Seeberg, Reinhold. Text-Book of the History of Doctrines.
I. Translated from the German by ﬁries E. Hay.
Grand Rapidss: Bsker Book House, 1954,

A Short w of Dr, liartin Luther!s Small Catechism.
5%, Louis: Concordia Publishing House, 1945.

Socrates. "(Church History," Nicene and Post-Nicene Fathers,

Second Series. II. Edited by PhT1Ip Schaff and Henry
iace. OGrand Rapids: VWm. B. Eerdmans Publishing Company,

1952. Pp. 1-178.

Sozomen, Salaminius. "Church History,"™ Nicene and Post-
Nicens Fathers, Second Series. II. Edited by Philip
Schaff and Henry Wace. Orand Rapids: Wm. B. Eerdmans

Publishing Company, 1952. Pp. 239-427.

"Talmud,” Lutheran gzologedm. Edited by Erwin L. Lueker.
St. Louis: Concor lishing House, 1954. Pp. 1035-

1054,
Tertullian, Guintus Septimus Florens. %"On Baptism," The

Ante-Nicene Fathers. III. Edited by Alexander Roberts
and James Donaldson. New York: The Christian Litera-

ture Compaeny, 1896. Pp. 669-679.

Theodoret. "Haereticarum Fabularum Compendium,” Patro-
logiae: Patrum Graecorum. IXXXIII. Edited 5:' J. Pe
EIL"gne, 1864, Pp. 950=-006.




100

=e===. "Church History," Nicene and Post-licene Pathers,

Secord Series. III. Rdited by p S¢ a :
Henry Vlace. Grand Raplds: Wm. B. Eerdmans Publishing

Company, 19535. Pp. 35-159.

Tollinton, K. B., editor., Selections From the Commentaries

and Homilies of Origen. London: Socle r omo ting
Christian Knowledge, 1929.

Wall, Williem. The History of Infant Baptism. Vols. I and
LI of Infant Baptism by Williem ‘HaIE. together with
lir. Gale's Leflections, and Dr, Wall's D genoe. Edited

a e
by Henry Gotton. Oxfords The University Press, 1844.

Zahn, i'ranz Ritter von. "Irenacus,” The New Schaff-Herzo
Encyclopedia of Religlous Knowledge. VI. Edited by
Grand RJE"

Saruel liecauley Jackson. apids: Baker Book
Housa, 1950. Pp. 28=31.




	Historical Evidence for Infant Baptism
	Recommended Citation

	tmp.1627566749.pdf.JWwEC

