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A GENERAL INTRODUCTION

In the flow of Matthew's story, the rhetorical question "Have you never
read?" (Matt. 21:16,42) comes as a challenge by the protagonist, Jesus, to his
opponents, the religious leaders of Israel. While their entire lives had been
devoted to the reading of Law and the Prophets, Jesus challenges more than just
their "reading” of the Scriptures. He challenges their interpretation of them
(Matt. 22:29). These words also challenge the modern reader's interpretation of
the Scriptures and of the one who fulfills them in his birth, ministry, suffering
and death. Jesus, around whom the narrative of Matthew's gospel revolves, is
the fulfillment of the Scriptures as well as their true interpreter.

Reading the gospels as narratives is nothing new.! What is new is the
question or questions that one brings to each 'new' reading of the text. That the
story of Matthew draws on the Scriptures (the Old Testament) in its telling of the
story of Jesus challenges the reader of every age to read again and watch more
closely how the Old Testament is used in telling the story. In particular,
scholarship has not addressed the question of how explicit Old Testament
formula citations fit into the story (or plot) of Matthew. This study will provide
an introduction to a much broader and complete study of all the explicitly
introduced passages from the Old Testament that occur in Matthew's story.

The primary purpose of this thesis is to begin to make a narrative critical
examination of the use of explicit Old Testament formula citations in Matthew as

they relate to the plot of the story. As an introductory study into the problem, a

1 powell posits William A. Breadslee, in 1969, as one of those who voiced the need for a
more literary approach to the Gospels. Mark Allan Powell, What is Narrative Criticism?,
(Minneapolis: Fortress Press, 1990), 2.
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number of skills will be developed in this study. One prerequisite will be to

explore and develop a better understanding of the narrative critical method. This
means gaining the skills necessary in using this method to analyze the question
above. Ancillary to this will be to gain an appreciation for the study of plot in
general, and plot in Matthew in particular.

The general outline of this introductory study of the Old Testament
citations in Matthew is in three parts. Part One is an introduction to this study
covering three main topics. The first topic is a brief survey of the major
contributions in the study of Old Testament citations in Matthew. The second
topic is an overview of narrative criticism and its importance for Matthean
studies. The third topic is a description of the plot in Matthew according to J.D.
Kingsbury .2

Part Two of the study is an introductory examination of the use of the Old
Testament in Matthew in relation to the plot of Matthew. In particular, the study
will examine the use of the Old Testament in Matt. 1:1-4:16 according to four -
basic questions addressed to each explicit Old Testament citation as it appears in
the story. The first question asks who is quoting the Old Testament passage and
who is the intended audience of the citation (e.g., implied reader or character(s)
in the story). The second question inquires after the general Old Testament
context connected with the citation. The third question investigates what is
happening in the plot of Matthew's story at this point in the story. The fourth
question investigates the general effect (or intended effect) on the reader by the

Old Testament citation at this point in the story.

2 Jack Dean Kingsbury, Matthew as Story, 2d ed., rev. and enl. (1st ed., Philadelphia:
Fortress Press, 1986; 2d ed., rev. and enl., Fortress Press, 1988) and ].D. Kingsbury, "The Plot of
Matthew's Story," Interpretation 46, no. 4 (October 1992) : 347-356.
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Part Three of the study will explore in very preliminary fashion the use of

the Old Testament in Matt. 4:17-16:20 and 16:21-28:20 using the results of Part

Two as a guide.



PART ONE
AN INTRODUCTION TO THE USE OF
THE OLD TESTAMENT INMATTHEW

As mentioned in the general introduction above, new questions create
new readings. While there are a number of fine studies of Old Testament
passages in Matthew as well as narrative critical examinations of Matthew's plot,
there are no studies which directly address the question of the importance or
significance of the Old Testament citations to the plot of Matthew's Gospel.

Even more intriguing are some of the questions that these passages from
the Old Testament raise, like: why are there so many at the beginning of the
Matthew's story and so few at the end? Or, why do Jesus and the narrator quote
Scripture so frequently, while the religious leaders, the "experts" in the
Scriptures, quote it so infrequently (basically only at the beginning of the story in
Matt. 2:5)?3 And why is there no use of the "fulfillment formula" after Matt. 27:9-
10, when the death and resurrection are THE FULFILLMENT of all of God's
plan? These few questions are just the beginning of what takes place when one
looks at the Old Testament passages in the story of Matthew and asks why they
appear where they do.

While all these questions may not be answered in this study, it is hoped
that this study will cause the reader to take a second look at the role that the Old
Testament passages play in Matthew's story, and at the same time challenge the

reader to respond to Jesus' question, "Have you never read?"

3 This question extends to the disciples, as well. Do they ever quote the Old Testament?

4
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PART ONE - SECTION ONE

THE USE OF OLD TESTAMENT IN MATTHEW

The study of the use of the Old Testament in Matthew is nothing new and
has come in many forms. This is probably due to the fact that in reading the
Gospel of Matthew it doesn't take long before the reader encounters the words
"spoken by the Lord through the prophet saying..." (Matt. 1:22). Robert G.
Bratcher lists sixty-six quotes from the Old Testament in Matthew.4 Some of
these are explicit quotes (e.g., Matt. 1:22-23), while some are allusions (e.g., Matt.
27:46). Gundry, Soares Prabhu, Rothfuchs, and Stendahl have written some of
the more well known studies of the use of the Old Testament in Matthew.5
Numerous commentaries and books also highlight the importance of the Old
Testament in Matthew, such as, Davies and Allison, Luz, and Brown.6 Though
these studies and introductions vary considerably, they all tend to focus on the

form of the quote in its relation to the MT, LXX or a proposed Aramaic version.”

4 Robert G. Bratcher, Helps for Translators: Old Testament Quotations in the New Testament.
(London: United Bible Societies, 1987), 1-11.

5 Robert H. Gundry, The Use of the Old Testament in St. Matthew's Gospel: with special
reference to messianic hope, (Leiden: E.J. Brill, 1967). George M. Soares Prabhu, The Formula
Quotations in the Infancy Narrative of Matthew, Analecta Biblica 63, (Rome: Biblical Institute Press,
1976). Wilhelm Rothfuchs, Die Erfiillungszitate des Matthius-Evangeliums, (Stuttgart; Kohlhammer,
1969). Krister Stendahl, The School of Matthew: and its use of the Old Testament, (Philadelphia:
Fortress Press, 1968; Ramsey, New Jersey: Singler Press, 1991). Note also the work by R.T. France,
Jesus and the Old Testament: His Application of the Old Testament Passages to Himself and His Mission,
(Illinois: Inter-Varsity Press, 1971), where he deals with the Synoptic Tradition and the historical
Jesus' use of the Old Testament.

6 W. C. Davies and Dale C. Allison, A Critical and Exegetical Commentary on the Gospel
according to Saint Matthew, vol. 1, (Edinburgh: T. & T. Clark, 1988), 29-58. Ulrich Luz, Das
Evangelium nach Matthius, (Ziirich: Neukirchen-Verlag, 1985) and Matthew 1-7: A Commentary,
trans. Wilhelm Linss (Minneapolis: Augsburg, 1989), 156-164. Raymond Brown, The Birth of the
Messiah: A Commentary on the Infancy Narratives in the Gospels of Matthew and Luke, ed. David Noel
Freedman, New Updated Edition, The Anchor Bible Reference Library (New York: Doubleday,
1993), 96-121.

7 Curtis Paul Giese, "A Study of the Old Testament Quote in Matthew 27:9,10," (5.T.M.
thesis, Concordia Seminary, 1991), 1-25.



6
In other words, these studies of the Old Testament quotes in Matthew have

focused on how the form of the quote differs from that of its suspected source.8

The interest of this study, however, is not so much in perceived allusions
to the Old Testament or in similar phraseology taken from either the MT or the
LXX in the production of the Gospel. Rather the focus of this study is on the use
of the Old Testament in the flow of Matthew itself. Or stated another way, the
focus is on how the use of the Old Testament impacts the reader. Within the flow
of Matthew, those parts where explicit citations of the Old Testament occur are of
particular interest.

How these quotes then are introduced by Matthew is of great importance.
Here the work of those mentioned above is still important. There are two main
types of usage of the Old Testament in Matthew, namely, those that use an
introductory formula and those that do not.

I. The use of the Old Testament with an introductory formula. For this
study the use of the Old Testament with an introductory formula will be
considered an "explicit" quote of the Old Testament. In other words, a passage
will be treated as an "explicit quote"” when the text of Matthew indicates that the
words that follow are from the Old Testament.?

Of this first type of Old Testament usage with introductory formulae
(explicit quote) there are two kinds. The first kind of explicit quote of the Old

Testament uses a "fulfillment formula." Typically called "formula quotations”,

8 Ultimately this kind of study seeks to discover or uncover the "Sitz im Leben" of the
author or community in which the Gospel arose. They speculate on how or why Matthew
changes the wording and form of the quote. Stendahl's work cited above is a good example of
this kind of study. See especially his introductory questions (Stendahl, School, 12).

9 For this paper the terms "quote,” "quotation,” "explicit quote," "explicit quotation,"
“citation,"” and "explicit citation" all refer to the use of the Old Testament with an introduction of
some sort.
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these quotations employ the use of TAnpow (to fulfill).!0 Luz lists ten "formula

quotations” which are introduced with the formula "in order that it might be
fulfilled what was spoken ... by the prophet saying."1! The passages that use this

extended formula (with some variations) are listed below in Figure 1.1.

Text in Matthew The event in Matthew

Matt. 1:22-23 Jesus' virgin birth.

Matt. 2:15 Jesus' escape to Egypt.

Matt. 2:17-18 The murder of the innocents.
Matt. 2:23 Jesus' move to Nazareth.

Matt. 4:14-16 Jesus' move to Capernaum (Galilee).
Matt. 8:17 Jesus' healing ministry.

Matt. 12:17-21 Jesus' humble manner.

Matt. 13:35 Jesus' teaching in parables.
Matt. 21:4-5 Jesus' entry into Jerusalem.
Matt. 27:9-10 The return of the betrayal price

Figure 1.1 Fulfillment Formula Quotes in Matthew.

Luz also recognizes that Matt. 2:5; 3:3; 13:14 and 24:15 are, in some ways,
special cases or "gradations to the ‘normal’ quotations."12 Herein lies the
problem of which passages to include in a study of the use of the Old Testament
in Matthew. Matt. 2:5 and 3:3 also use a repeated "formula,” but without

reference to TANPO®.13 Matt. 13:14 uses TANPO®, but with still another "formula.”

10 [n this study they will be referred to as quotations that use a "fulfillment" formula in
order to avoid giving the false impression that this is the only kind of explicit quotation in
Matthew with a "formula.” The phrase "Have you never read" is another "formula” used to
introduce explicit quotes from the Old Testament (Matt. 21:16,42).

11 jva mAnpweii 10 pneiv ... 10D npogritov Aéyoviog. (with variations) Luz, Matthew 1-
7, 156.

12 1bid.

13 Matt. 2:5 uses "for thus it has been written through the prophet..." (o%twg Y&p
yéypamton Sut 10D TPoPtov), while Matt. 3:3 uses "For this is the one who was spoken of
through Isaiah the prophet saying" (0010 YGp €otiv 6 p10eig St Hoolov 100 mpogritov
Aéyovtog).
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Matt. 24:15 makes reference to the Old Testament and the prophet Daniel but

without quoting the Old Testament. Each of these "gradations” thus emphasize
the need to examine other kinds of "formula” or explicit citations.

The second kind of "formula" or explicit citation of the Old Testament uses
an introductory formula other than the "fulfillment" formula. These "other"
formula quotes can be divided further into three groups according to their
introduction and how they refer to the material being quoted. The first group of
"other" formula quotes refers to the Old Testament as "written" (yéypamton).14
Here the Old Testament appears in Matthew as another “text." The second group
of "other" formula quotes with an introduction refers to the Old Testament as
being "spoken or said" (girov).1> While distinct from the written text, these
"words" are just as authoritative. The third group of "other" formula quotes refer
to the Old Testament with a special introduction. Jesus uses this group of
introductions to introduce the Old Testament in his conflict with the religious
leaders. These tend to have a powerful polemical tone and include introductions
like, "Have you not read..." (00k &véyvote);16 and "Have you never read..."
(00démote avéyvmte).l7 Some stand as a rebuke strengthened by the use of the

Old Testament, like Jesus' command to "Go and learn what this means ..." and "If

14 This introduction is used nine times by Jesus (Matt. 4:4, 7, 10; 11:10; 21:13; 26:[24?]31),
once by Satan (Matt. 4:6), and once by the religious leaders (Matt. 2:5).

15 Jesus uses this frequently to speak of Scripture. In Matt. 5 he uses (with variations) the
phrase "You heard that it was said..." (Matt. 5:21, 27, 31, 33, 38, 43). In Matt. 15:4, he speaks of
what "God said.” In Matt. 24:15, he speaks of what was "spoken by the prophet Daniel." The
narrator also use this in Matt. 3:3 to refer to what was spoke concerning John the Baptist. The
religious leaders also seem to use it in Matt. 19:7; 22:24 to refer to what Moses said. Even the
disciples seem to refer to the Old Testament, or at least what the religious leaders taught about it,
in Matt. 17:10 with this kind of introduction.

16 Matt. 12:3,5; 19:4-5; 22:31-32.

17 Matt. 21:16,42.
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you had know what this means..."” (... Tt €57T1v...).18 One even stands as a

question meant for the religious leaders to answer saying "How then does David
by the Spirit call him Lord saying..." (Acvid év wvevpoty).19

What is common to all of these uses of the Old Testament, mentioned so
far, is that they contain some kind of introductory formula that makes them
"explicit" quotes in Matthew. Because these "quotes” are introduced in Matthew
as the authoritative and prophetic words of the Scriptures (either spoken or
written), they have a tremendous impact on the story (and the reader). For this
reason these are the type of quotes that will be studied in this paper.

II. The use of the Old Testament without an introductory formula.20
The second type of use of the Old Testament appears without any introductory
formula at all. The use of the Old Testament without any reference or
introduction is often referred to as an "allusion” to the Old Testament. The
wording is sometimes very close to that of the Old Testament text (either MT or
LXX). There are two different kinds of allusions; those with a "quote" and those
without a "quote."?!

This first kind of allusion with wording close to that of the Old Testament
is spoken by God (Maft. 3:17; 17:5), Jesus (Matt. 10:35-36; 18:16; 19:18-19; 22:37-40;
23:39; 24:29-30), and even the crowds (Matt. 21:9). This kind of allusion to the

Old Testament is also uniquely related to Jesus' words (such as in Matt. 5:5 -

18 This is used twice by Jesus to refer to the same Old Testament text in Matt. 9:13; 12:7.

19 Matt. 22:43. This is just one example where the prophet is mentioned by name and the
source of the prophetic message is linked to the Spirit. Isaiah and Jeremiah are other prophets
mentioned by name.

20 While this type of use of the Old Testament is not the focus of this study it is
mentioned here for completeness.

21 The word "quote" is in quotation marks because while for many these are seen as
quotes, in this study they will be treated strictly as allusions. Only that material which is
introduced in the gospel as a quote will be referred to as a quote.
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"blessed are the meek", Matt. 11:5a - "the blind receive sight" and Matt. 11:29 -

"rest for your souls") and Jesus' death (such as in Matt. 27:35 - “and they divided
his garments", Matt. 27:46 - "My God, My God" or Matt. 27:48 - "they gave him
vinegar").22 The second kind of allusion to the Old Testament is that which
makes reference to the Old Testament people or events but without any
"quotation." Examples of this kind of Old Testament allusion include references
to Israel's genealogical history (Matt. 1:1-17), the sign of Jonah (Matt. 12:39-41;
16:4), Solomon (Matt. 6:29; 12:42), the blood of Abel and Zechariah (Matt. 23:35),
the days of Noah (Matt. 24:37-39), Sodom and Gomorah (Matt. 10:15; 11:23-24),
and Nineveh (Matt. 12:41).

To summarize this brief introduction of the types of Old Testament usage
in Matthew three things should be noted. First, in this study only passages that
are introduced with a recognizable introduction or "formula” will be treated as
Old Testament "quotes.” While this is not the only type of use of the Old
Testament in Matthew, these passages with an introduction are uniquely meant
to be read as quotes. Second, it is not enough to look at only the "fulfillment"
quotations in Matthew to understand the importance and use of the Old
Testament in Matthew. There is so much more explicitly quoted material than
just these ten (or eleven) quotes in Matthew. Third, the overwhelming centrality
of Jesus' relationship to the Old Testament cannot be overlooked. He dominates
the use of the Old Testament both as the reference of the fulfillment formula

quotes, and as the one who quotes the Old Testament the most. Jesus'

22 The context of Matthew does not always suggest what might be a reference to the Old
Testament. The difficulty is in determining what is an allusion and what is not. For example in
Matt. 21:9, the crowds shout "Hosanna" in a context that expects a reference to Scripture (on the
way to the temple during a festival). In Matt. 27:46, the context does not "demand"” a reference to
the Old Testament but might suggest one. These allusions at the death of Christ are also often
seen as a kind of “fulfillment" reference to the Old Testament. See also Mark Allan Powell,
"Expected and Unexpected Readings of Matthew: What the Reader Knows," Asbury Theological
Journal 48, no. 2 (Fall, 1993) : 41-43.
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dominance of the Old Testament as fulfillment of the Old Testament will become

more apparent after studying the "fulfillment" formula quotations that contain a
purpose clause noting their unique relationship to Jesus. Jesus' dominance of the
Old Testament as one who quotes the Old Testament will become more apparent
after studying the overwhelming use of the Old Testament by Jesus, especially in
comparison to the religious leaders.

Thus there is a need to read the Gospel as a whole, and pay close attention
to who is using the Old Testament and how it is introduced. As noted above,
earlier studies of the Old Testament in Matthew have often focused on
identifying the source of the quote and the form of the quote.23 This is
particularly true of Gundry's study of the use of the Old Testament in Matthew.
His primary goal is to understand the use of "allusive" quotes in Matthew.2¢
What is different about this study that it is focused on the introduction of explicit
Old Testament quotes in Matthew noting when and how they appear in
Matthew. In other words, this study is interested in the use of the Old Testament

in the narrative of Matthew.

PART ONE - SECTION TWO
NARRATIVE CRITICISM AND THE STUDY OF MATTHEW
The study of explicit Old Testament quotations in the whole of Matthew
really describes a narrative critical study of Matthew. Mark Allan Powell

emphasizes this "wholeness" of narrative critical examinations as an important

23 Gundry, Use of the Old Testament, 1-5. In particular, he studies how the "quotes" in
Matthew vary from the form of the LXX and/or the MT.

24 Allusive and formal have different definitions than they do in this study. For Gundry
allusive quotes are those that flow from and into the context of the passage, and formal quotes are
those that stand apart from the context (Gundry, Use of the Old Testament, 9, footnote 1). He is
primarily interested in allusive quotes and how they show Matthew's hermeneutic.
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differences between traditional historical-critical studies and narrative critical

studies.

Narrative criticism differs from traditional historical-critical approaches in
significant ways. It views the text of Matthew's Gospel as a unified and
coherent document rather than as a compilation of loosely related pericopes.
It focuses on the finished form of the Gospel rather than on the compositional
processes through which the text came into being. And it deals with the
‘poetic function' of the text to create meaning and affect readers rather than
with its 'referential function' to serve as a resource for historical knowledge.25

What Powell describes as narrative criticism is precisely what this study is
suggesting - a study of the use of the Old Testament in its completed form, not
for the purpose of discovering their source, but their function in the whole
narrative or story of Matthew.26

As noted above, the study of the Gospels as narratives is not really new.
What is new is the question that the reader brings to the reading of the text.
What is unique about narrative criticism is its ability to focus on the finished text
and its holistic view of the text. Powell and Kinsbury offer two introductions
into narrative criticism that help to define some of its terminology and
methodology.?” Powell outlines the differences between traditional historical-

critical studies and narrative critical studies by highlighting four main areas in

25 Mark Allan Powell, “Toward a Narrative-Critical Understanding of Matthew,"
Interpretation 46, no. 4 (October 1992) : 341 (emphasis mine). Other important narrative critical
introductions can be found in Powell, Narrative Criticism, and in Jack Dean Kingsbury, Matthew
as Story, 1-42. It should be noted that later redaction critics did tend to read more holistically; cf.
Jack Dean Kingsbury, The Christology of Mark’s Gospel, (Philadelphia: Fortress Press, 1983) and
William G. Thompson, Matthew’s Advice to a Divided Community: Mt. 17,22 - 18,35, Analecta
Biblica 44 (Rome: Biblical Institute Press, 1970).

26 In speaking of the Gospel of Matthew as story or narrative does not mean by this
author that Matthew is a "fable" or "made up” or that the "characters" are not historical figures.
Rather this author simply seeks to employ a holistic view of the gospel using these literary terms.

27 See footnote 25 above. Terms like "Narrator,” "Plot," "Character," “"Implied reader,"
"Implied author” are all literary terms used to describe and study the finished text of Matthew.
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terms of literary terminology.28 His discussion of the narrator versus redactor

and the plot versus structure are of particular interest to this study. In the case of
narrator versus redactor, narrative criticism deals with the text as it appears in
the story and does not try to understand a certain "redactional” process behind
the text.2? The narrator is the one who tells the story.3? The idea of narrative
criticism is not so much to understand the redactor and his "community," but to
understand the narrator's point of view of the characters in the story. Thus in
this study, when the narrator says that "this fulfills what was spoken by Isaiah,"
then this means that in the story of Matthew "this is what was spoken by Isaiah."
In the case of plot versus structure, narrative criticism offers an understanding of
the structure of the Gospel "without reference to any particular source theory."31
Studying the plot means understanding the flow of the story as it unfolds from
beginning to end. For example, when the temptation of Jesus is dealt with in
Matt. 4, the order of the temptations is part of the Matthew's story. That Luke
has the order of the temptations differently is not of great concern. What will
become critical in this study is "when" the Old Testament passages appear in the

story.

PART ONE - SECTION THREE
PLOT ANALYSIS AND THE STUDY OF MATTHEW

A narrative critical study of explicit Old Testament quotations in Matthew

calls for special attention to be paid to the placement of the quotes in the plot of

28 Powell, “Narrative-Critical," 342-345. 1) Redactor - Narrator; 2) Community - Implied
Reader; 3) Structure - Plot; and 4) People - Characters.

29 Ibid., 342.
30 Kingsbury, Matthew as Story, 31.

31 Powell, "Narrative-Critical," 344.
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Matthew. In general, the major studies of plot in Matthew by Carter, Combrink,

Edwards, Kingsbury, Matera and Powell have sought to see the Gospel as a
complete whole and yet with detail to the variations within the flow of the story
line.32 For this study, Kingsbury's structural analysis of Matthew in "Matthew:
Structure, Christology and Kingdom" and his narrative critical outline of the plot
in "Matthew as Story" will be used.33 While all do not agree with him entirely,
the widespread acceptance of his main outline based on Matt. 4:17 and 16:21 as
key turning points in the story is proof of its importance in narrative
examinations of Matthew.34

Briefly stated, Kingsbury's narrative outline "identifies" a beginning (Matt.
1:1-4:16), a middle (Matt. 4:17-16:20), and end (Matt. 16:21-28:20) of the story of
Matthew's Gospel.3> The beginning of Matthew's story, "the Presentation of
Jesus" (Matt. 1:1-4:16) introduces Jesus, the protagonist, and the religious

authorities of Israel, the antagonists.3¢ This section also sets the stage for the

32 Warren Carter, "Kemels and Narrative Blocks: The Structure of Matthew's Gospel,”
Catholic Biblical Quarterly 54 (1992) : 463-481. H.J. Bernard Combrink, "The Structure of the
Gospel of Matthew as Narrative,” Tyndale Bulletin 34 (1983) : 61-90. Richard A. Edwards,
Matthew's Story of Jesus, (Philadelphia: Fortress Press, 1985). ].D. Kingsbury, "Plot," 347-356.
Frank J. Matera, "The Plot of Matthew's Gospel," Catholic Biblical Quarterly 49 (1987) : 233-253.
Mark Allan Powell, "The Plot and Subplots of Matthew's Gospel," New Testament Studies 38
(1992) : 187-204. Powell, in his article, outlines the major views of some of these other studies. He
notes that Edwards’ analysis is based on "narrative flow," whereas Matera's [Carter's study would
also be comparable here] is based on "narrative logic" (Powell, "Subplots,” 187-192). Kingsbury
and Powell support a third position based on conflict analysis (Powell, "Subplots," 192-204).
Combrink's plot analysis is similar to Kingsbury and Powell in that the story unfolds in three
parts: 1) Setting, 2) Complication, and 3) Resolution. But Combrink is still very much interested
in symmetrical patterns (Combrink, 73-75).

33 Jack Dean Kingsbury, Matthew: Structure, Christology, Kingdom with a new preface,
(Minneapolis: Fortress Press, 1975; Minneapolis: Fortress Press, 1989), 1-37, and Kingsbury,
Matthew as Story. Note that both outlines are the same.

34 See Powell, "Subplots,” 198. Note that while each of the plot studies above take a
different perspective of how the narrative is outlined, only Edwards does not use Matt. 4:17 and
16:21 as key dividing points in the story.

35 Kingsbury, “Plot," 347.

36 Ibid., 347-349.
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conflict to begin. Kingsbury notes that "Matthew, through his very

characterizations of Jesus and the religious authorities, leads the reader to
anticipate that, sooner or later, Jesus and the authorities will become entangled in
a bitter conflict."37 Matt. 1:1-4:16, then, is primarily introductory in nature not
only of the characters, but also of the conflict.

In Kingsbury's outline, the middle section of Matthew (Matt. 4:17-16:20) is
divided into two main subsections: A) Jesus' ministry to Israel (Matt. 4:17-11:1)
and B) Israel's repudiation of Jesus (Matt. 11:2-16:20).38 In the first subsection,
Jesus offers salvation to Israel and in the second subsection, Israel rejects Jesus
and his ministry. Overall, the conflict in the story builds in this middle section,
but does not reach its climax.3?

In Kingsbury's outline, the end section, "The Journey of Jesus to Jerusalem
and His Suffering, Death, and Resurrection" (Matt. 16:21-28:20), presents the
resolution and culmination of Matthew's story. The conflict between the
protagonist and his opponents that was introduced in the beginning section
(Matt. 1:1-4:16) and expanded in the middle section (Matt. 4:17-16:20) is resolved

in the death and resurrection of Jesus. The whole story reaches its culmination at

37 Ibid., 349 (emphasis mine).
38 Kingsbury, Matthew as Story, 59.

39 Kingsbury, Ibid., 60, divides the first subsection (Matt. 4:17-11:1) further according to
the level of conflict that arises. He notes that this first subsection is not dominated by conflict,
but rather begins by anticipating the conflict (Matt. 4:17-8:34), then sees its materialization (Matt.
9) and finally ends with the suggestion that it may become irreconcilable (Matt. 10).

In the second subsection, Matt. 11:2-16:20, both Jesus and the salvation that he offers are
rejected (Ibid., 72). In Matt. 11, even John wonders if this is the one that was to come, and Jesus
speaks woe to those cities that rejected his message. The conflict builds, particularly in Matt. 12
where questions over the Mosaic law are raised. First they are leveled against Jesus' disciples
(Matt. 12:2), but later against Jesus himself (Matt. 12:10). The conflict is now for the first time
described as to the death (Matt. 12:14). Consequently Jesus temporarily withdraws (Matt. 12:15).
From this point on Kingsbury, Ibid., 76, notes two important features, an ever increasing number
of "skirmishes" (Matt. 12:22-37, 38-45; 14:1-12; 15:1-20; 16:1-4, 5-12) and an ever decreasing
number of followers (Matt. 12:46-50; 13:53-58).
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the cross.¥ The focus of this section is the story of Jesus' movement to Jerusalem

and the events of his suffering, death and resurrection.4!

Concerning the resolution of the conflict and the culmination of the story,
the cross is central to both. First, Jesus' death gives the apparent victory to the
Jewish leaders, but ironically it is Jesus' victory. Kingsbury notes the key scene to
be Matt. 27:41-43, where Jesus is on the cross and the authorities mock him.42
Though the story seems to fall to their favor, the narrator has already established
that this is the very will of God and Jesus even from the beginning of the story.
Jesus is the victor because this had been the will of God from the beginning.
While Jesus' cross is his destruction and defeat, it is also his victory and triumph.
This resolution is confirmed through the resurrection of Jesus from the dead.
God vindicates Jesus, and demonstrates his power to save. Thus at the end it is
Jesus who has been given all authority (Matt. 28:18).43

The question that this study of Old Testament quotations in Matthew

brings to the study of plot and plot analysis is centered on how the Old

40 Kingsbury, "Plot," 347.

41 Two main scenes of conflict with the religious leaders build to the final culmination on
the cross: Matt. 19:3-12 and 21:12-22:46. The first occurs still on the journey to Jerusalem while
the second occurs in Jerusalem. Kingsbury, Ibid., 353-354, notes five points or features of
intensification in the last conflict of this last section (Matt. 21:12-22:46) that sets it apart from the
rest of the story. First, the conflict occurs in the temple. As "the place of God's Power and the
seat of the authorities powers,” Kingsbury sees this as the ultimate arena for a fight between Jesus
and the Jewish authorities. Second, the focus is on Jesus' words and deeds, and the attack is
solely on Jesus in this last fight. Third, the conflict is now over authority. Here the Jewish leaders
question Jesus' authority to drive out the money changers from the temple (Matt. 21:23),
discharge his ministry (Matt. 21:23) and interpret Scripture (Matt. 22:17, 24, 36, 43-45). Fourth,
Kingsbury notes how all the various groups are gathered together and present an "united front"
against Jesus. In this way the "unceasing nature" of the conflict is emphasized. Fifth, Kingsbury
sees in the desire to "seize Jesus" in Matt. 21:45-46 an atmosphere of hostility not equaled in the
rest of the story until they actually do take hold of him. Kingsbury notes also how in his last
confrontation Jesus "reduces all the authorities to silence” (Ibid., 354).

42 1bid., 354-355.

43 [bid., 355.
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Testament passages "fit" into the overall flow of the story. Do they appear at

significant points in the story that might suggested their intended purpose? This

is the question that is of central importance to this study.

PART ONE - SECTION FOUR
THE COURSE OF THIS INVESTIGATION OF MATTHEW

As described above, this study will 1) examine the use of explicit quotes of
the Old Testament cited with a formula, 2) approach the text of Matthew as a
narrative, that is holistically, and 3) rely on J.D. Kingsbury's plot of beginning
(Matt. 1:1-4:16), middle (Matt. 4:17-16:20), and end (Matt. 16:21-28:20) as the basis
for examining the plot of Matthew.

Part Two will examine each explicit quote from the Old Testament in
Matt. 1:1-4:16 in the order in which each quote appears in the text of Matthew's
story. Each quote will appear in Greek followed by a fresh translation with notes
pertinent to the discussion.44 The study will ask four questions (A, B, C, and D)
of each explicit quote from the Old Testament in Matt. 1:1-4:16. The first question
will focus on the speaker and the addressee of the quote. This will give attention
to various features of the introduction of each quote especially as they relate to
the speaker and addressee. The second question will investigate the Old
Testament context of the quote. The focus of this is to discover what of the Old
Testament context is included with the quote in Matthew. The third question
will investigate the basic context in the story of Matthew surrounding the
quotation. This will be key for following the plot of the story and the

development of the conflict. The fourth question will explore how the use of this

44 The Greek text (Nestle-Aland?’) is from acCordance: Software for Biblical Studies,
version 1.1a (Altamonte Springs, FL: GRAMCORD Institute, OakTree Software Specialists, 1994).
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quote advances the plot of Matthew.4> This will mean seeing the quotes in the

overall flow and development of the conflict in the whole story and how they
add to or affect that flow. Summaries of the use of Scripture by prominent
characters will follow at the end of Part Two together with summary conclusions
for Matt. 1:1-4:16.

Part Three of the study will explore in preliminary fashion the use of the
Old Testament in the second and third sections of Matthew's story (Matt. 4:17-
16:20 and 16:21-28:20). Starting with the use of the Old Testament in Matt. 1:1-
4:16 as a guide, Part Three will offer preliminary observations on how Jesus, the
narrator, and other characters use the Old Testament in Matt. 4:17-16:20 and
16:21-28:20. Each section will begin with a summary of explicit quotes in
tabulated form. Similar to Part Two, Part Three will make summary comments
about the use of the Old Testament by particular characters. Tentative
conclusions will follow according to the implications of how the Old Testament

is used in Matt. 1:1-4:16.

45 Note that in this first section there is no real plot development in Kingsbury's analysis.
It is all introductory. But this section is key for understanding the anticipated plot of the rest of
the story as introduced in this beginning section. This will set the foundation for the exploratory
study of the rest of the Gospel in Part Three of this study.



PART TWO
OLD TESTAMENT QUOTES

IN MATT. 1:1-4:16
I. An introduction to the plot of Matt. 1:1-4:16. The beginning of
Matthew's story (Matt. 1:1-4:16) introduces Jesus, the protagonist, and the
religious authorities of Israel, the antagonists.! The plot as a whole centers on the
characterization of both Jesus and the religious authorities. These introductions
come primarily in the titles that the characters receive in this first section. For
example, Jesus is called Son of David, Son of Abraham, the Christ, and finally the
Son of God. Through these titles Jesus is aligned with God and presented as his
obedient and supreme agent. The fullest characterization of Jesus comes at the
climactic moment of Jesus' baptism by John in the Jordan (Matt. 3:13-17). God
himself enters the story and declares Jesus to be the Son of God.2 In this way, the
narrator declares the full evaluative point of view concerning Jesus the Messiah.
He is the Son of God 3
By contrast, the characterization of the religious leaders begins in Matt. 2
as they align themselves with King Herod (Matt. 2:1-6) and his plot to kill Jesus.
Herod is the first representative of those who oppose Jesus. The narrative

depicts Herod as "evil" in his lies to the Magi and his murderous actions in

1 Kingsbury, "Plot", 347.
2 Kingsbury, Matthew as Story, 43.

3 Ibid., 4344, 51-55. Kingsbury notes that this is not the first time that Jesus is seen as the
Son of God in the introduction, but that it is the climatic point in the introduction. A major point
for Kingsbury's argument is that the first section includes the baptismal pericope and does not
end with the infancy narratives. For the first time in the story the claim that Jesus is the Son of
God is made within the story itself.

19
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Bethlehem. The scribes and chief priests align themselves with Herod as they

cooperate with him. In Matt. 3:7, John the Baptist identifies the religious
authorities more specifically. In their encounter with John, he characterizes them
as evil when he calls them a "brood of vipers."4

Thus the first section of the Gospel sets the stage for the conflict to begin.
Kingsbury notes that "Matthew, through his very characterizations of Jesus and
the religious authorities, leads the reader to anticipate that, sooner or later, Jesus
and the authorities will become entangled in a bitter conflict."

II. Quotes from the Old Testament in the flow of Matthew's story. In
this first section (Matt. 1:1-4:16), eleven citations of the Old Testament have been
identified according to how they are introduced in the story of Matthew (Matt.
1:22-23; 2:5-6, 15, 17-18, 23; 3:3; 4:4, 6, 7, 10, 13-16).6 The use of the Old Testament
by the narrator in the beginning of this section is overwhelming. He, however, is
not the only voice to speak from the Old Testament. The scribes, chief priests,
Satan and Jesus all use the Old Testament with introductory formulae in Matt.

1:1-4:16.

Old Testament Quotation in Matt. 1:22-23

Matt. 1:22-23 10970 3¢ 6Aov Yéyovev ive *ANP®@O1 T0 PnOEV VX0
xvpiov Sl 10D TPoPRTOov AEYOoVTog 180V 1 TapPBEvog Ev YaoTpl EEEL
kol TéEeton ViV, Kol KaAécovsty 10 Ovopa avTod Eppavovii, 6
£6TIV Pefeppunvevopuevoy ped’ NUAV 6 6e0¢.

Translation: And all this happened in order that it might be fulfilled what was
spoken by the Lord through the prophet saying, "Behold the virgin will be

4 Kingsbury, "Plot", 348. Here he states: "For him [Matthew] there is no middle ground:
Whereas Jesus is 'righteous,’ the religious authorities are ‘evil."

5 Ibid., 349 (emphasis mine).

6 How these passages were arrived at will be dealt with as they appear in the discussion.
See also the argument in part one, section one above.
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- pregnant and she will bear a son and they will call his name Immanuel,” which is
interpreted ‘God is with us.’

Notes:

1. to07t0 8¢ OAov Yéyovev - Repeated in Matt. 26:56 this phrase - "and all
this happened" - emphasizes the close relationship between the events
in Matthew and the text of the Old Testament. Note the phrase is also
repeated but without "6Aov" in Matt. 21:4.7

2. The iva clause expresses purpose. These events occur for the purpose
of fulfilling the Old Testament as the plan of God. (cf. Matt. 1:22; 2:15;
4:14;12:17; 21:4)

3. See the notes above on TANpO® in part one, section one of Old
Testament quotes by the narrator. (cf. Matt. 1:22; 2:15, 23; 4:14; 8:17;
12:17; 13:35; 21:4)

4. The phrase 10 pnogv is almost exclusively used by the narrator in his
reference to Scripture. For this reason reference to the "spoken"”
prophecy can be one way of identifying the narrator's voice. (cf. Matt.
1:22;2:15,17,23; 4:14; 8:17; 12:17; 13:35; 21:4; 27:9)8

5. The phrase V70 Kvpiov d1& 10D TPoPrTov shows the narrator's view
of this prophecy. The personal agent is the Lord, while the
intermediate agent is the prophet.? The whole phrase "by the Lord
through the prophet" is used again only in Matt. 2:15.10 "Through the
prophet” occurs in a number of the narrator's quotes (Matt. 1:22; 2:15;
13:35; 21:4-5).

6. An important variant is noted in the Western texts (D), i Hoowov
0V poPnTov. References to Isaiah appear in Matt. 4:14; 8:17; 12:17
and in a variant of 13:35.

7 The variant reading of GAov in Matt. 21:4 is included in numerous texts (B, C3, W and
the Majority text). Carson notes the connection between each of these three texts: Matt. 1:22, 21:4
and 26:56 and their use in determining the speaker of the Old Testament text. D.A. Carson, The
Expositor’s Bible Commentary with the New International Version: Matthew Chapters 1 through 12, and
Chapters 13 through 28, ed. Frank E. Gaebelein, (Grand Rapids, Michigan: Zondervan, 1995), 76.

8 Two other passages in Matthew that refer to the Scriptures as "spoken" and use the
phrase "what was spoken"” are Matt. 22:31 and 24:15. The first is definitely used by Jesus, while
the second could be either Jesus or the narrator.

9 Carson, 77, refers to the Lord as the "mediate" and the prophet as the "intermediate"
agent. Note his reference to A.T. Robertson's A Grammar of the Greek New Testament in Light of
Historical Research, 2nd ed. (New York: Hodder & Stoughton, 1915), 636.

10 Davies and Allison, 212, note that in both these passages (Matt. 1:22 and 2:15) the
reference to "son" and the use of V70 kvpiov suggest that "Matthew wants 'son’ to be associated
with God."
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A. Speaker and audience. The first to quote from the Old Testamert in

Matthew is the narrator.1l The narrator, who tells the story and controls the flow
of the story, uses the Old Testament in this first narrative to introduce Jesus.
Several features indicate this to be the narrator's voice. First, the narrator
introduces the quote with the commentary-like phrase, "and all this happened"
(todto 8¢ BAov Yéyovev). Second, the narrator connects the events in the
narrative to the Old Testament with a characteristic use of a purpose clause in
reference to fulfillment, "in order to fulfill" ( iva. tAnpdw). Third, the narrator
uses an additional explanatory note, "which is translated" - (6 éotv
pebeppnvevouevov), connected with the name Immanuel, demonstrating that at
times additional information is needed for the implied reader to make sense of
the text. The explanation after the quotation about the name Immanuel points to
the knowledge or background of the expected reader/hearer.12 Thus the
intended audience is this implied reader of Matthew's story. When the narrator
speaks, he has in mind this person who hears and responds appropriately to the
story.13

B. The context of the quote in the Old Testament. The first Old

Testament quotation is from Isa. 7:14. Here the context is the interchange

11 Carson, 76-77, sees the quote as spoken by the angel and relies on the prefect tense -
Y€yovev - as his main argument. While one may argue that the speaker could be the angel and
the hearer Joseph because the story is imbedded in the dream of Joseph, the fulfillment formula
(used so extensively by the narrator especially in this opening section) and explanation of the
name "Immanuel” shows that this is in fact the narrator speaking to the implied reader. See also
Davies and Allison, 211. Here they state that the perfect is being used as an aorist (cf. Friedrich
Blass and A. Debrunner. A Greek Grammar of the New Testament and Other Early Christian Literature.
A Translation and Revision of the ninth-tenth German edition incorporating supplementary notes of A.
Debrunner by Robert W. Funk, (Chicago: University Press, 1961) = BDF § 343), and the quote should
be read like Matt. 21:4-5 as the comments of the narrator.

12 Joseph presumably would not have needed the "translation” of the name Immanuel.

13 For a further general discussion of the narrator and implied reader see Kingsbury,
Matthew as Story, 31-33, 38.
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between the King Ahaz and the prophet Isaiah. Ahaz faces the imminent threat

of King Rezin of Aram (Damascus, Isa. 7:8) and Pekah, the son of Remaliah
(Samaria, Isa. 7:9), who are attempting to take Jerusalem. While Ahaz checks his
water supply, Isaiah and his son are sent by God to tell Ahaz to trust in Yahweh
and not turn to Assyria for help. Yahweh commands Ahaz to ask for a "sign"
(Isa. 7:10-11). Ahaz, however, refuses (Isa. 7:12). In Isa. 7:13-14, the prophet
rebukes Ahaz and responds by saying , "Therefore the Lord himself will give you
(plural) a sign” (MR 027 R "398 10" 129). Whether Mn%¥1 is translated as
“the virgin" or "the young woman" in Isa. 7:14, the focus is on the birth of a son
and his name as Immanuel.14 This "sign" will be the work of Yahweh, and him
alone. This is not the sign that was instigated in the will of man, but in the mind
and will of God.

What follows is twofold. Isa. 7:15-25 focuses first on the child (Isa. 7:15-
16), and then on the judgment that will come upon Judah (Isa. 7:17-25). Isaiah's
words concerning the child focus on his age. Before he is old enough to choose
the right and reject the wrong, Isaiah's prophecy will take place. He proclaims
that the two kings that Ahaz fears will be swept away and Judah itself will be in
danger from the Assyrians, with whom Ahaz intends to make an alliance. In
graphic detail, Yahweh announces to Ahaz that he will bring the Assyrians as a
"razor hired beyond the river . . . to shave your head." (Isa. 7:20) Thus
"Immanuel," what was meant to be a sign of God's deliverance, becomes a sure

sign of God's judgment.15

14 Matthew interprets the passage as a young woman who has had no union with a man,
namely Joseph (Matt. 1:18, 25).

15 The promise that "God is with us" becomes a threat to Ahaz as he has rejected God.
See Andrew H. Bartelt, The Book Around Immanuel: Style and Structure in Isaiah 2-12, Biblical and
Judaic Studies vol. 4, (Winona Lake, IN: Eisenbrauns, 1996), 115-116.
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In considering the context of Isa. 7, Inmanuel is the chief link between the

two stories (Isa. 7 and Matt. 1) and between Ahaz and Joseph, to whom the word
of the Lord has come. Yet similarities and differences arise when Ahaz'
encounter with the word of the Lord is compared with Joseph's encounter with
the word of the Lord. As for similarities, Ahaz and Joseph both face a difficult
future. While Ahaz is threatened with war, Joseph is faced with an embarrassing
divorce. Yet the Lord encourages both not to take the action that they had
considered. Yahweh tells Ahaz not to make alliances with foreign powers, and
the angel tells Joseph not to divorce Mary. The similarities, however, end here.
Differences exist not only in the message given but also in how the two react to
the message. The words of the prophet Isaiah announce the "sign" of the coming
judgment for Ahaz.16 The words of the angel, however, announce the "sign" of
the coming salvation for "his people” and for Joseph. Moreover, the final
outcome is also different. Ahaz does not obey the words of the Lord. Joseph
does obey them. Albright and Mann note that "the most striking feature about
the Emmanuel prophecy in Isaiah is the promise of the exercise of God's initiative
in the face of the faithlessness and vacillation of men."1”

A comment should also be made about the repeated phrase "house of
David" (777 N°3) in Isa. 7:2 and 7:13. In Isaiah, this could be a reference to all of
Israel or to the monarchy in particular. In Matthew, the mention of David comes
up not only in the introduction of Jesus (Matt. 1:1), but also in the angel's address
to Joseph as the "son of David" (Matt. 1:20). This Davidic connection is

important. Through the use of Isa. 7:14, the narrator shows that Jesus is a

16 1bid., 117.

17 W. F. Albright and C. S. Mann, Matthew: A New Translation with Introduction and
Commentary , Gen. Ed W.F. Albright and David Noel Freedman, Anchor Bible, vol. 26, (New
York: Double Day, 1971) LXII. They see a significant connection with Matthew in the mention of
a "sign" in Matt. 12:39 and 16:4.
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different type of "son of David." He is not a "son of David" according to the

fathers Ahaz (Isa. 7:1/Matt. 1:9) or Joseph (Matt. 1:16), both sons of David. He is,
instead, the "Son of David" according to the will and power of God, spoken of by
the prophet.

C. The context of the quote in Matthew. The context of this first
quotation from the Old Testament in Matthew is the origin of Jesus Christ (Matt.
1:18-25) and his introduction into the story. The narrator explains at the
beginning of this pericope that these events concern "how the origin of Jesus
came about."1® On the surface the context could simply be described as the
origin of Jesus. Yet there are several features within this pericope and its context
that suggest that more is happening than just the retelling of Jesus' genealogical
record.

Several important links exist between the first pericope of Matthew's story
(Matt. 1:1-17) and this second pericope (Matt. 1:18-25). First and most obvious is
the focus on Jesus, the Christ (or Messiah). This is his story. Both pericopes
begin and end with his name.!? Second, the repeated use of "yéveoig" pulls the
pericopes together with their focus on the origin of Jesus (Matt. 1:1 - yevéceamg
‘Incot Xpiotod, and Matt. 1:18 - Tod 8¢ Incotd Xpiotod 1 Yéveoig). In

particular, both sections stress a different aspect of the one event. Matt. 1:1-17

18 Matt. 1:18a Tod 8¢ Tnood Xpiotod 1 Yéveoig obtwg fv. "and the origin of Jesus
Christ was in this way." Whether yéveoig is translated birth, origin or beginning is an issue
outside the parameters of this study. In point of fact, Jesus' birth is not, strickly speaking, the
focus of the pericope. See R. T. France, The Gospel According to Matthew: An Introduction and
Commentary, gen. ed. C.L. Morris, The Tyndale New Testament Commentaries, (Grand Rapids:
Eerdmans, 1985), 75-77.

19 Matt. 1:1,16,17,18,25 all mention the name Jesus or Christ or both.
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relates his lineage.20 Matt. 1:18-25 shows how he is conceived and named 2!

Third, both pericopes highlight the Davidic nature of Jesus' identity. Jesus is
called the son of David in the opening of the first pericope (Matt. 1:1). Joseph is
called the son of David in the second pericope (Matt. 1:20). How Jesus becomes
the Son of David is often explained in terms of adoption.22

There also exists within this pericope some markers that demonstrate its
internal unity. Luz has identified the repeated use of the doublets tixt® - viov
and xaAém - 6vopa in Matt. 1:21, 22, and 23.23 In this case, the primary context
could be described more specifically as the origin and naming of Jesus. The
events within Matt. 1:18-25 also stress its internal unity. The focus and attention
of Matt. 1:18-25 is on Joseph rather than Mary.24 His thoughts (Matt. 1:19),
dreams (Matt. 1:20-21) and deeds (Matt. 1:24-25) dominate the pericope. For the
most part Mary is a passive participant in the events of the story. She is pledged
to be married (Matt. 1:18), found to be with child (Matt. 1:18), about to be
divorced (Matt. 1:19), and taken home to be Joseph's wife (Matt. 1:24). Yet in the
end, Mary does have an active role when "she gave birth to a son" (Matt. 1:25).

But it is deceptive to see either Joseph or Mary as the principal players or
actors in this brief narrative. The importance of the Holy Spirit (Matt. 1:18,20) as
the source of the child cannot be overlooked. It is the power of God, not the

union of Joseph and Mary, that brings about the child. Not even the

20 Or perhaps this could be seen as family history including specifically Israel's history.

21 France, Matthew, 75-76, states: "These verses do not relate to the birth [his emphasis] of
Jesus, but explain his origin (the virgin conception) and his name in relation to a specific Old
Testament prophecy.”

22 Kingsbury, Matthew as Story, 47. France, Matthew, 77-78. Brown, Messiah, 138-143.
Each of these authors stress Joseph's adoption of Jesus as the "how " of Jesus' Davidic Sonship.

23 L uz, Matthew 1-7, 115.

24 France, Matthew, 76.
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announcement of the angel has a hand in this action. The child is conceived and

evident to Joseph even before the angel appears. God is in control and is
bringing about these events. The use of the Old Testament citation reemphasizes
God's intervention and action just as he said through the prophet. Joseph's
actions are controlled by the command of the angel. Mary's birth of the child is
only the result of God's creative power. Just as Isaiah had said, Yahweh himself
will give the "sign." God is the principal player in the origin of Jesus.

God's act in the origin of Jesus is critical to Jesus being known as the Son
of David. While Joseph does "adopt" Jesus by taking Mary to be his wife and
giving her Child the name Jesus, all these events are dependent on God. God
intervenes into the story and brings about both the birth (conception) and
naming of Jesus. The child is conceived in Mary by the Holy Spirit (Matt. 1:18)

not Joseph. Joseph takes Mary to be his wife and name the Child because the

angel of the Lord commanded him to do so (Matt. 1:20-21,24). In this way both
Joseph and Mary are passive in the events of Jesus' origin. God is active. The
context of the Old Testament quote reemphasizes this point. To recognize the
importance of the Old Testament context of Isa. 7:14, the placement of the quote
is critical to the narrative.

As for the placement of Old Testament quote in the flow of the narrative,
Raymond Brown says that it is "intrusive in the flow of the narrative."?> He also
points out how this first formula citation is unique in placing the Old Testament
quote in the center of the narrative. Later, the narrator's quotes appear at the end
of their respective pericopes (Matt. 2:15, 17-18, 23; 4:14-15; 8:17; 12:17-21; 13:35;
27:9-10), with the lone exception of Matt. 21:4-5.26 The reason for Matthew's

25 Brown, Messiah, 144.

26 This is another reason to matrix these pericopes in interpreting the use of the Old
Tetsament in the flow of the story.
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placement of the quote in the center, according to Brown, is so that the passage

will end with a Davidic emphasis.’ He is not alone in viewing the fulfillment

formula quotations as later insertions and "intrusive" to the narrative. Davies

and Allison note that the omission of the quote would not affect the narrative.28
Yet if the narrative and quote are looked at as one unit several parallels

become evident. Figure 2.1 is helpful in demonstrating these parallels.

a 1:18a - Tob 8¢ Incod Xpiotod - Jesus Christ
b 1:18b - mpiv 7 cVVEABELV C0TOVG - before union
c 1:19 - €BovA1ion A&8p &mordoar adTrv - Joseph decides to divorce Mary
d 1:20 - W30b dyyerog kvpiov ka1 Gvap E@avn abT® - Joseph dreams
e 1:21 - té€eton 8¢ vidv, kol kaAéselg 10 Gvopa avtod Incodv -
birth to a son, call his name Jesus and explanation of the name
f 1:22 - todto 82 GAov yéyovev iva TANPWOT] 1O PNOEV V1o
xvpiov i T00 mpogritov Aéyovtog - "All this happened”
e 1:23 - téteton vidv, xai KXAEGOVOLY TO GVORX ADTOD

"EppoavoviA - birth to a son, call his name Immanuel and
explanation of the name

d' 1:24a - £yepBeig 8¢ 0 Toone and 10D VHvov - Joseph awakes
c 1:24 - mopéraPev thv yovoike od1od ~ Joseph takes Mary home with him
b’ 1:25a - ko, 00K éyivaokev adtiv €o¢ od £tekev vidv - and did not know her.
a' 1:25b - kol €kGAECEV 10 Gvopa a0Tod Incodv. - Jesus

Figure 2.1 - Parallels in Matt. 1:18-25

When the narrative and the Old Testament quotation are seen as one unit,
then the Old Testament quotation is more than just a "commentary” on the origin
narrative of Jesus. The Old Testament quotation is at the very center of the
pericope concerning Jesus' origin and naming. The words of the angel and the
words of the Old Testament form a complete cola. In both cases the names Jesus
and Immanuel are given with their literal translations. He will save. God is with

us. The narrator's "all” suddenly takes on new meaning as it stands at the heart

of the origin and naming of Jesus/Immanuel. "All" is "all" that God is doing.

27 Brown, Messiah, 144.

28 Davies and Allison, 191. This is in reference to all five of the "formula quotations."
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Again the focus is not on the actions of Joseph or Mary or even the angel. The

focus is on God and the fulfillment of his word in the person of Jesus. The words
of the angel and the words of the Old Testament stand side by side as they
“interpret” or "translate” what "all this" means. "He will save his people from
their sins." (Matt. 1:21); "God is with us." (Matt. 1:22) While the referent could be
Jesus or God or ambiguously both, the focus is on the name of the child. He will
be the work and action of God to save. He will be God with us.

While Kingsbury and others claim that the naming of Jesus by Joseph is
Jesus' adoption into the Davidic line (cf. footnote 22 above) , God's action in the
conception and naming of Jesus is primary. God, through the angel and the Old
Testament prophet actually name the child before Joseph does.?? Joseph is
merely obedient to the words of God through the angel to take the Child's
mother home with him and give the Child the name Jesus when he is born. In
this way, the context of God's actions to give a sign of his salvation in Isa. 7 come
to their fulfillment in God's actions to introduce the Child Jesus in Matthew.

D. The advancement of the plot. In the plot of Matthew's story, this is
the introduction. The narrator introduces the protagonist, Jesus, to the implied
reader and explains his origins. Within this introduction, the narrator uses the
Old Testament in order to introduce Jesus and show that "all this happened"
according to God's plan. In this way, the narrator emphasizes God and his
actions rather than Joseph and his actions. While the events and actions may
seem to focus on Joseph (his initial decision to divorce Mary, then his dream, and
finally his obedience to the words of the angel) and Mary (her birth of a son), the

real actor is God. He is the one "at work" here. His word is being fulfilled. God

29 Note even how the quote stresses the origin of the prophecy not in the prophet but in
the Lord with the words "spoken by the Lord through the prophet.” Note also that the plural

KdAecovotv in Matt. 1:23 shows that it is not primarily Joseph's naming but that of others.
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sends his angel in order to change Joseph's mind so that he will provide a home

and name for the Child that is not his but God's.30

In the plot of Matthew this pericope also introduces Jesus as the "Son of
David."3! The narrator, however, does not use the title "Son of David" in
reference to Jesus in this pericope. Thus this introduction focuses on the manner
in which Jesus is David's son. On one level, Jesus is a son of David because
Joseph, who is called a son of David (Matt. 1:20), adopts him. On a more primary
level though, Jesus is the son of David, because of God's actions and intervention.
Only because of God's will and word does Joseph take Mary home with him and
name the Child. Stated another way, Jesus is not a son of David in the same way
that Joseph (Matt. 1:20) or Ahaz are sons of David. In fact, the narrator makes it
quiet clear that Jesus is unlike any of the descendants of David (Matt. 1:16).32
Jesus, rather, is the son of David on account of the will and promise of God.

The use of the Old Testament in the middle of the pericope reinforces its
central and controlling force on "all this." These words of God are appropriate to
show how God is controlling and directing these events. Mary's pregnancy is no
accident and Joseph's adoption of Jesus is not righteous pity. Rather both are the
result and happen for the purpose of fulfilling what God had said. Jesus is God's

intervening act, the sign that God would give.

30 While the narrator does not use the title "Son of God" in this pericope, the conception
of the Child by the Holy Spirit implies that this is God's Son rather than Joseph's or any other
man's. That the Child is given the names Jesus - He saves - and Immanuel - God is with us - also
implies a unique relationship to God.

31 The title "Son of David" is key and remains in use throughout Matthew (Matt. 1:1,20;
9:27;12:23; 15:22; 20:30-31; 21:9 and 15). Used primarily of Jesus (note it is used of Joseph in Matt.
1:20), this title is spoken on the lips of blind men, crowds, a Cananite woman, more blind men,
more crowds and even children. This title is critical to Jesus' identiy as the Messiah. Note
especially the end of Matt. 22. Jesus asks his opponents whose son is the Christ. While they are
right in saying that the Christ is David's son, Jesus shows them through the Scriptures that the
Christ is also David's Lord.

32 Davies and Allison, 184-185, note how God is doing something new.
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Old Testament Quotation in Matt. 2:5-6

Matt. 2:5-6 oi 8¢ eimav ad1d év Bneléeu tiig Tovdaiag oBtmg yop
YéypamTon 8wc 700 upoqmtoo Kot 60 Bnekeeu, v Todda, 0vdapde
ekaxwtn el év 10ig nyeu,oow Tovda: éx cod yap eEeledoeTon
NYOVREVOG, GGTIG TOLUAVEL TOV Aadv pov TOv ToponA.

Translation: And they said to him, “In Bethlehem of Judea, for so it has been
written through the prophet, 'And you Bethlehem, in the land of Judah, you are
certainly not the least among the rulers of Judah. For from you will come a leader
who will tend my people Israel.””

Notes:

1. The use of perfect passive of Ypdpo - yéypomtan - "it is written" is a
common way for the characters in the story to refer to the Old
Testament.33 The narrator, however, uses only the aorist passive
attributive participle of Aéy®w - 10 pn6&v - "which was spoken" to refer
to the Old Testament.34

2. The use of Aadg - "people” occurs 14 times in Matthew and most of the
time refers to the people of Israel (e.g., Matt. 1:21 or 2:4), but also
people in general (e.g., Matt. 4:16).35

A. Speaker and audience. In this second quote from the Old Testament,
the speaker or speakers are the chief priests (ot &pyx1epeic), and the scribes (ot
ypoppoteic) (Matt. 2:4). King Herod relies upon these experts in the written
word to tell him where the Christ is to be born (Matt. 2:4). The perfect passive
use of ypap® - yéypamtou - "it has been written" emphasizes the knowledge of
written prophecy. Eight out of nine times it occurs with this emphasis in

Matthew.3¢ Another indicator that this is the scribes and not the narrator quoting

33 The use of ypdo in Matthew is primarily in reference to the Old Testament by
various characters in the story. The Jewish authorities use it in Matt. 2:5. Satan uses it in Matt.
4:6. Jesus uses it in 4:4,7,10; 11:10; 21:13; 26:24,31. The narrator uses it only once but not in
reference to the Old Testament (Matt. 27:37). He even uses a different form (a perfect passive
participle rather than the typical third perfect passive indicative).

34 See the note above on Matt. 1:22-23.
35 Matt. 1:21; 2:4,6; 4:16,23; 13:15; 15:8; 21:23; 26:3,5,47; 27:1,25,64.

36 Matt. 2:5; 4:6,7,10; 11:10; 21:13; 26:24,31. vs. Matt. 27:37
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the Old Testament is the slight variation with the narrator's fulfillment quotation.

Here there is no use of *Anpéw or a iva clause.3” The intended audience is King
Herod, while the implied reader listens in. Both the response to Herod's question
concerning the birth place of the child (Matt. 2:4) and the use of the singular
dative pronoun o9t®, point to Herod as the intended hearer.

B. The context of the quote in the Old Testament. In general, the context
of Mic. 5:2, which the religious leaders quote, is the vision that Micah saw
concerning Samaria and Jerusalem during the reigns of Jotham, Ahaz and
Hezekiah (Mic. 1:1). A number of features in this vision stand out. First, the
prophet announces the Lord's coming in judgment and wrath (Mic. 1:3) because
of "Jacob's transgression" and "Judah's high place" (Mic. 1:5). Second, the prophet
announces woe to those who plot evil (Mic. 2:1) and who give a false message
(Mic. 2:11). Third, the prophet gives a message of hope in the midst of woe that
the Lord will be the Shepherd and King to the people (Mic. 2:12-13). Fourth, the
prophet rebukes the leaders, priests and false prophets (Mic. 3:1-12, especially
verse 11) for their crimes against his people. Because of them Jerusalem will be
plowed under and the temple overgrown (Mic. 3:12) Fifth, the prophet tells of
the coming of the nations to the "mountain of the Lord" (Mic. 4:2) anticipating the
gathering of the Gentiles in faith. They will stream to the mountain to be taught
by God (Mic. 4:2). Eternal peace will follow (Mic. 4:3-7). Sixth, in Mic. 4:9 the
thirst of the people for a king is foreseen, and a ruler is promised whose origins
are of old and who comes out of Bethlehem to shepherd them (Mic. 5:2-4).

But the immediate context of the citation does not look too good for Israel.
It concerns the Babylonian captivity (Mic. 4:10) and the siege that is laid against
the city (Mic. 5:1 [4:14 in the MT and LXX]). Israel's judge will be struck on the

37 France, Matthew, 83.
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cheek and Israel will be abandoned(Mic. 5:3 [5:2 in the MT and LXX]). Yet the

prophet announces hope in the midst of disgrace. A ruler will come from the
least of the tribes and shepherd his flock in the strength of Yahwebh, his greatness
stretching to the ends of the earth (Mic. 5:2,4 [5:1,3 in the MT and LXX]).

The connection with Matt. 2 and the birth of Jesus is more than just the
name of the town Bethlehem. The prophetic message speaks in harsh terms
concerning the rulers and leaders that have abused God's people. Their abuses
will bring their downfall. Yet God announces his solution to the problem. He
will send his Shepherd - King. The Messiah will bring justice, and his greatness
will spread to the ends of the earth. The nations will come to the Mountain of the
Lord to be taught by God.

C. The context of the quote in Matthew. The context of this quotation is
the coming of the Magi from the East and the first glimpse into the response of
the religious leaders to Jesus' birth (Matt. 2:1-12). The genitive absolute "after he
was born" (Yevvn0évtog) allows Jesus to remain present, even though, the subject
has shifted to the Magi, King Herod, all Jerusalem, the chief priests and scribes.
Their individual reactions to the news that a king has been born, specifically the
King of the Jews, is the focus of the narration. Notably, the conflict between
Jesus and the religious leaders, so prominent later in Matthew's story, is
introduced in this pericope.

The characters of this pericope respond with two distinct reactions.38 One
is of joy and the other of trouble.3 On the one hand, the Magi seek the infant

king so they can worship him (Matt. 2:2). They are filled with great joy when

38 Carson, 88, notes the contrast between the false shepherds of Israel that offer no
leadership and Jesus who is the true shepherd of Israel, and between the kind of king Herod is
and the kind of king Jesus is born to be.

39 The only other time the verb 1ap&co® is used in Matthew is when the disciples see
Jesus walking on the water and they are "troubled" and call out in "fear" (Matt. 14:26).
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they are directed to the place that he lay (Matt. 2:10b £éxGpnioav yopov peydinv

0@3dpa). They worship him (rpocexdvnoov adtd) and give him gifts
(mpoonveykav odTd ddpa) (Matt. 2:11). Herod, on the other hand, is troubled
(étapdydn) and all Jerusalem with him (Matt. 2:3). He too seeks the new born
king (Matt. 2:4,7-8). Yet the narrator presents him as having something other
than worship in mind (Matt. 2:7,12). Though his words say one thing (Matt. 2:8),
his actions show him to be a murderer and a liar (Matt. 2:13,16).

This is the first public reaction to Jesus in the story. While the Gentiles
come to worship him, the religious leaders are caught unprepared and unaware.
While the Gentiles receive him, the religious leaders, who are aligned with Herod
through their cooperation, reject him. The fact that the religious leaders are the
ones uninformed about the birth of the Messiah is remarkable considering they
knew where he was to be born (Matt. 2:6). They are the leaders of Israel, but do
not know what has already taken place. Even more remarkable, the religious
leaders, namely the scribes and the chief priests, know the prophecy of Micah but
seem to be unaware of the context of that prophecy.40 They quote the Old
Testament as authorities on the subject, but lack the insight to recognize that the
Old Testament speaks also against the abuses of Israel's leaders. In this way they
are presented with knowledge of the Scriptures but not understanding.41

D. The advancement of the plot. In the plot of Matthew's story, this is
the introduction. Here several new characters are introduced, namely the Magi

and the religious authorities. In particular, the pericope focuses on the actions

40 While they do get the context of his shepherding the people from Mic. 5:4 (5:3 in LXX
and MT), they don't seem to see themselves as part of the overall picture. They do not go out to
see this new born Shepherd-King.

41 Note also when the religious leaders quote the Old Testament. The narrator has
already informed the implied reader of the birth place of the Christ Child as Bethlehem in Matt.
2:1 and the Magi are already on their way. Thus while the religious leaders quote the Old
Testament, they are only allowed to do so in an affirming way.
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and reactions of the Magi, Herod, the chief priests and scribes. With the

introduction of these characters comes the first public reaction to Jesus. The
implied reader gets an idea of how things are going to follow. Where some
receive Jesus and rejoice at his birth, others are troubled. While the scribes
appear somewhat neutral, Herod has definite plans. He is secretive. The
religious leaders are his pawns. All are troubled. The Gentile Magi, on the other
hand, show devotion, joy, and worship. In this way, the reader is introduced to a
dichotomy in how Jesus is received. In the Magi, the Gentiles accept Jesus.
Aligned with Herod, the religious leaders reject him.

This is also the first time that the Old Testament is quoted in the story by
one of the characters in the story. They set the example in that they speak of
what is written (yéypamtan), rather than what is spoken (cf. footnote 33 above).
The chief priests and scribes cite the Old Testament in their calculation of the
birth place of the Messiah. This demonstrates their knowledge of the Scriptures
and their ability to accurately read the Old Testament. They do get the question
right. "Bethlehem" is the birth place. But their knowledge and insight end there.
They do not rejoice at the birth of the Christ but are instead troubled. They do
not even go to look to see where or who he might be. They are like the leaders in
Mic. 3 who say: "Surely the LORD is with us! No harm shall come upon us." (Mic.
3:11, NRSV). Like those in Micah's day, they are caught off guard. The birth of
the Messiah has come. The moment that they should have been looking for has
already past. Jesus was already born before this pericope even began, and yet
they cringe at the news of it.

In contrast, the Gentiles find the Christ and worship him. As far as
Matthew's story goes, they don't even have the Old Testament to guide them.

They have only the star to lead them to Jerusalem and even to where the child is
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laid (Matt. 2:9). They bow and worship him. They present gifts to him. They are

even obedient to the warning in the dream, rather than Herod's words.

If this section is an introduction of major characters (or character types) in
Matthew's story, then the use of the Old Testament by the religious leaders is
important. The reader is encouraged to distance himself from both the religious
leaders as well as their reading of the Old Testament. They are aware of its
contents, but not its meaning. Their reaction to the news of the birth of the
Messiah reflects that they do not seek to worship him but rather to do away with

him.

Old Testament Quotation in Matt. 2:15

Matt. 2:15 kol fv éxel g tfig Terevtiic Hp@dov iva mAnpwoij 10
PNOEV VO xVpiov S 10D TPoPTITOv Aéyoviog &€ AiydmTov
EKQAEC T TOV VIOV HOV.

Translation: And he was there until the death of Herod in order that it might be
fulfilled what was spoken by the Lord through the prophet saying: "From Egypt |
have called my son.”

Notes:

1. The fulfillment formula begins with a iva clause to emphasize the
purpose of these events. (cf. note on Matt. 1:18-25.)

2. This introduction demonstrates a connection to Matt. 1:22 with the use
of U1d xvpiov - "by the Lord." Only these two introductions
specifically say that the prophecy originated in God.

3. The Sinaitic Syriac (syS) contains the variant reading Tov 6TOp®TOg
Hoowov ". .. (through) the mouth of Isaiah (the prophet) . .. ."

4. The citation follows the MT text with "my son" rather than the LXX's
"his children."42

5. Davies and Allison point out how this quotation is unique in that it
points "forward to an event yet to be narrated."43

42 Carson, 91. Leon Morris, The Gospel According to Matthew, (Grand Rapids: Eerdmans,
1992), 43.

43 Davies and Allison, 262. See also the citation of Matt. 1:22-23 and 21:4-5. In both of
these pericopes the quotation comes before the events are actually narrated.



37
A. Speaker and audience. The narrator, in his normal third person voice,

reports the events of the escape to Egypt and their Old Testament
foreshadowing. The use of the fulfillment formula is an indication of the
narrator's voice. The implied reader is the intended audience of the Old
Testament quote as the narrator comments on the significance of Jesus' sojourn in
Egypt. The Old Testament quote comes as additional information for the implied
reader to make the connection between the events in Matthew's story and the
events in the Old Testament. In this way, he interprets the life of Jesus in relation
to the Old Testament.

B. The context of the quote in the Old Testament. The quotation is from
Hos. 11:1. The context of this Old Testament quote is God's love for Israel (Hos.
11:1a) and Israel's continual apostasy (Hos. 11:2). While Israel's apostasy (Hos.
4:1) calls for their imminent judgment (Hos. 4:9), God sends his prophet to call
them to return (Hos. 14:1). The emphasis of the whole book is on God's unfailing
love.44

In Hos. 11:1, Israel's primary relationship to God is expressed in reference
to the Exodus event "from Egypt." In Hosea, "Egypt" is interpreted in three major
ways. First, Egypt is described as one of Israel's temptations and apostasies
(Hos. 7:11). Though Israel turns to Egypt for protection, they will be ridiculed
there (Hos. 7:16). Second, Egypt is described as Israel's punishment (i.e. they will
return to Egypt: Hos. 7:16; 8:13; 9:3,6; 11:5). On account of Israel's apostasy, God
will send them back to Egypt. Third, Egypt is the place from which God brought

44 Hos. 1-3 are a mixture of prophecy and narrative (or narrative prophecy) where Hosea
is told to take an adulterous woman to be his wife (Hos. 1:2-3). The relationship between the
prophet, the woman, and the children she bears become "signs" that demonstrate Israel's
unfaithfulness to Yahweh in their worship of other gods (Hos. 1:2,4,6,9). The purpose of all this is
to show God's love and faithfulness, and his desire to restore his people (Hos. 3:1-5). Hos. 4-13 is
the prophecy concerning Israel's sin and the judgment to come upon her. Hos. 14 emphasizes
God's love and Israel's final restoration.
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Israel out of in the past (Hos. 11:1; 12:9 [10 in MT and LXX], 13 [14 in MT and

LXX]; 13:4) and from there he will bring them out again in the future (Hos.
11:11).45 Hosea uses the foundational event of the Exodus, where God adopts
and saves Israel, to remind the people of Israel who they are as God's son. The
basic father-son relationship is established by the Exodus event. Israel is the
Lord God's because he brought them out of Egypt.

The immediate context of Hos. 11:1a, "When Israel was a child I loved
him," demonstrates that this adoption/salvation is based on God's love. This
theme of love is repeated in Hos. 11:4,8 and leads to God's promised restoration
of his apostate people (Hos. 11:10-11). The focus of "out of Egypt" then is on
God's love for his covenant people, who are his covenant people through his act
of salvation.4 The context also laments the people's apostasy (Hos. 11:2-3).
Though God loves them and has made them his own through the Exodus, they
worshipped other gods. They did not realize that it was God who was healing
them, freeing them, and feeding them.

C. The context of the quote in Matthew. The context of this citation is
Jesus' escape and stay in Egypt (Matt. 2:13-15). This is the first narrative-quote
combination in a series of three pericopes. In each one, the Old Testament quotes

focus on Jesus' escape and return from Egypt (Matt. 2:13-23).47 The narrator uses

45 Where the MT has 0357 , the LXX uses éx yfig "Accupiov or £€ Alydrtov.

46 Note especially Hos. 13:4 "Yet I have been the LORD your God ever since the land of
Egypt; you know no God but me, and besides me there is no savior" (NRSV). Note their use of
“since." The MT has 073%) 7781 (cf. Carson, 92, on the context of God's love). Gundry interprets

the €€ of Matt. 2:15 temporal ly by saying that "because the quotation is construed with the
sojourn in Egypt and the account of the departure from Egypt is not taken up till verse 20, we
may render ‘Since Egypt' (i.e., from the time he dwelt there)" (Gundry, Use of the Old Testament,
93).

47 “This section [Matt. 2:13-23] consists of three brief narratives, each leading up to a
‘formula-quotation'. . . . Each narrative is concisely worded so as to explain the relevance of the
quotation, and the focus throughout is on the fulfillment of Scripture, particularly in the
geographical locations of Jesus' childhood" (France, Matthew, 85).
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the Old Testament to "tell" the story of Jesus and "link" the narratives together as

they relate to Jesus.48

The narrator links this pericope, through a number of important
connections, to the previous narratives of Matt. 1:18-25 and 2:1-12, and to the
later narratives of Matt. 2:16-18 and 2:19-23. The focus on Joseph (Matt. 1:19-20 &
2:13 & 2:19), his dreams and obedience (Matt. 1:20,24 & 2:13-14 & 2:19-22), and
the use of kaAém (Matt. 1:21, 23, 25 & 2:15 & 2:23) all serve to connect this
pericope with the origin of Jesus (Matt. 1:18-25) and his escape and return from
Egypt (2:19-23). The attention to the Magi (Matt. 2:12 & 2:13 & 2:16), and Herod
(Matt. 2:7-8 & 2:13-14 & 2:16,19,22) connects this pericope with the visit of the
Magi (Matt. 2:1-12) and his escape and return from Egypt (2:19-23). The
sequence of a dream with a warning and then a leaving (Matt. 2:12 & 2:13 &
2:19,22) and the repetition of "return” - Gvoyopém (Matt. 2:12 & 2:13,14 & 2:22)
link these pericopes together. "Egypt" also provides an important link. "Egypt”
appears in the angel's warning (Matt. 2:13), in the narration of the events (Matt.
2:14), in the Old Testament quote (Matt. 2:15), and reappears in the call to return
(Matt. 2:19). Finally and most important is the connection made through the
reference to "the Child" (10 moudiov) (Matt. 2:8-9,11 & 2:13-14 & 2:20-21). This is

his story. Though he is not the chief actor, he remains the center of the story.4?

48 R T. France, "The Formula-Quotations of Matt. 2 and the Problem of Communication,”
New Testament Studies, 27 (1980/81), 233-251. In this article France asks why Matthew has chosen
these Old Testament texts to tell or "organize” the narratives of Matt. 2. He, like others, reference
them to the geographical locations of Jesus' early movements. Primarily for him, the quotes and
narratives form a defense or apologetic to Jesus' Galilean background (France, "Formula-
Quotations," 249).

49 ¢f. Dorothy Jean Weaver, "Power and the Powerlessness: Matthew's use of Irony in the
Portrayal of Political Leaders,” Society of Biblical Literature: Seminar Papers Annual Meeting 1992, ed.
Eugene H. Lovering Jr., no. 31, (Atlanta: Scholars Press, 1992), 454-466. Here Weaver, 458, notes
the use of the passive in reference to the child and all the events that "happen to him" to
emphasize his "helplessness.”
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In this pericope, the "Child" is the focus of the warning of the angel (Matt. 2:13)

and the narration of the flight to Egypt (Matt. 2:14).

The flight to Egypt signals the result of the first real conflict in Matthew's
story. The angel reveals Herod's true intentions concerning the child. For the
implied reader, Herod now appears as a liar. His words are one thing while his
intended actions another. He does not wish to worship the child (Matt. 2:8) but
to kill him (Matt. 2:13). The nocturnal flight (Matt. 2:14) emphasizes the danger
involved. Once again, the righteous actions of Joseph appear to be the focus of
the narrative. The Old Testament quote, however, brings the whole pericope
back to focus on Jesus. Matt. 2:15 begins with the singular pronoun, "And he was
there," to emphasize the importance of the life events of Jesus.50

According to France, the quote in Matt. 2:15 is meant to draw connections
between Jesus and Moses.5! France emphasizes this pericope as the beginning of
Moses typology in Matthew. He notes the parallels between Moses' birth
narrative and Jesus' birth narrative, e.g., the wicked king (pharaoh) who kills
baby boys and a flight to leave the country for safety. Three major problems
arise with such a comparison. First Jesus is an infant when he flees for his life,
while Moses is a grown man. The second is that this Old Testament quote comes
in the context of the descent to Egypt, rather than the return or escape from

Egypt.5>2 Third and most obvious, the context of the Old Testament quote does

50 The grammatical subject of the verb could very well be Joseph, but this would also
make Joseph the referent of the Old Testament quote.

51 France, Matthew, 85-86.

52 Davies and Allison, 262. See also Brown, Messiah, 214-216. Brown has instead sought
to draw connections between Jesus and Jacob or Israel. Note Brown's assessment: "But there is
one important part of the Matthean story that must have another explanation, namely, that the
child is saved by flight to Egypt [his italics]. Jesus relives not only the Exodus of Israel from
Egypt but also (and first) the departure of Israel from Canaan into Egypt" (Ibid., 216). He then
notes the parallels between Joseph bringing Jacob/Israel and Joseph bringing Jesus to Egypt.
Note also Brown's comparison of the Old Testament Joseph and the New Testament Joseph (Ibid.,
111-112). According to this argument, Jesus went to Egypt as Jacob and returned as Israel.
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not identify Jesus as Moses, but as Israel.533. The whole emphasis of Hosea and

especially Hos. 11 is God's people Israel. He identifies them as his son, whom he
brought out of Egypt. In fact, this is the first direct connection between Jesus and
Israel.54

With the use of this Old Testament quote the narrator also makes the first
reference to Jesus as the Son of God.5> The reported speech by the narrator in the
Old Testament quote reveals for the first time what God himself says about Jesus.
With the words of Hos. 11:1, God "calls" (koAéw) Jesus "my son."56 Strictly
speaking, however, kaAéw refers to God's "summoning” his son, Jesus. At God's
directive, Jesus goes to Egypt and at God's directive, he will come back.

Yet, the use of koAéw to indicate identity dominates Matt. 1:1-4:16,
particularly in Matt. 1-2.57 While Matt. 2:7 does speak of Herod "summoning"
the Magi, Matt. 1:21,22,25; 2:23 all speak of what Jesus will be called or named by
others. Recognizably Jesus' full designation by God as "my son" does not occur
in the story until Matt. 3:17, but this does not mean that only at this point does
Jesus become the son of God. Rather Matt. 3:17 is the announcement of Jesus'
special relationship with God in the story to the other characters.>® Here the

narrator speaks to the implied reader what was implied in Matt. 1:18-25.59

53 Davies and Allison, 263, note that "in its original context the verse unambiguously
refers to Israel: ‘When Israel was a child I loved him, and out of Egypt I have called my son.™

54 Carson, 93.
55 Davies and Allison, 263.

56 In Matthew, kaAéw is used both to identify someone or something as in Matt.
1:21,22,25; 2:23,5:9,19; 21:13; 22:43,45; 23:7-10; 27:8 and to summon or invite as in Matt. 2:7; 4:21;
9:13; 20:8; 22:3-4, 8-9; 25:14. Since there is not one predominant use, the context of the passage is
key to determining the use of koeAéw. This would also include the context of Hos. 11:1 since the
words of Matt. 2:15 are from there.

57 Matt. 1:21,22,25; 2:23 "to call/name" as compared with Matt. 2:7 "to call/summon."

58 "Matthew's procedure prior to the baptism is to allude to the truth of Jesus' divine
sonship with circumlocutions (1:16, 18,20), with metaphors [2:8-9,11,13-14,20-21; 3:11], or with a
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The placement of the Old Testament quote in the infancy narrative also

reflects its "identifying"” quality. At this point in the narrative, Jesus is not being
"summoned" back from Egypt. This doesn't happen until Matt. 2:19-23. Rather,
Jesus is going down to Egypt (Matt. 2:13-14). From the implied reader's
perspective, Jesus is the son of God even before his return from Egypt.6¢ Thus
the narrator highlights the designation, "my son," rather than the action itself.
For this reason, the quote comes before the event of Jesus' return from Egypt to
emphasize that even before his descent into Egypt, Jesus is already considered by
God to be his son.61

Likewise, the context of Hos. 11:1 does not stress the action of Israel's
“exodus,” but the identity of Israel and his relationship to Yahweh as identified
by Yahweh.62 When Israel is a child, Yahweh declares his love for him (Hos.
11:1a).63 When Yahweh calls Israel out of Egypt, Israel is not a child but "my son"

(Hos. 11:1b).84 Israel does not reject the exodus, but does reject this unique

term ('son’) that is susceptible to dual meanings [1:20,23,25], and in ‘asides' he gives the reader

(1:23; 2:15), even to permit it to be stated explicitly in the words of prophecy [emphasis mine]"
(Kingsbury, Matthew as Story, 54-55).

59 Donald A. Hagner, Word Biblical Commentary: Matthew 1-13, ed. Ralph P. Martin vol.

33a (Dallas: Word Books, 1993). Hagner, 36, notes that the formula v76 xvpiov "occurs only
here [Matt. 2:15] and in 1:22, where in both cases the quotation speaks of the Son of God."

60 In this way, Jesus' identity as the son of God is not dependent on the return from
Egypt. Or stated another way, Jesus does not become the son of God at his "exodus" from Eygpt.
Rather it is because of his identity as the Son of God that he will come back from Egypt. Just as
God preserved Israel, God's son, in Egypt so he will preserve Jesus, the Son of God.

61 For another interpretation of the placement of the quote see Davies and Allison, 262-
263.

62 Gundry notes that "the reference to Israel's infancy ocassioned the idea of naming
Israel God's son in the Targum, the OT Peshitta and Theodotion [his emphasis]" (Gundry,Use of
the Old Testament, 93).

63 Ibid.. Note the use of singular pronouns in both the MT and the LXX in Hos. 11:1a.

64 Note also that the quote of Matt. 2:15 departs from the LXX at this very point. Where
the LXX uses £ Aiyvntov petexdAeca té tékve adtod, Mattew uses €€ Aiyvntov éxdAeca
TOv viév pov. Not only is Matt. 2:15 closer to the MT in rendering "3:3‘? as "my son" rather than
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relationship established in the exodus as he sacrifices to the Baals (Hos. 11:2).

Yahweh continues the relationship by showing his loving care for Israel (Hos.
11:3-4). In this way, the Old Testament context speaks of the dynamic of God's
love relationship to Israel and not the "exodus" as only an "event" in the history
of Israel.

D. The advancement of the plot. The plot continues to introduce and
“anticipate.” The narrator introduces Jesus through the Old Testament quote as
the son of God, and through the context of the Old Testament quote as Israel.
The conflict with the religious leaders is anticipated through Herod's intention to
kill the Child. The narrative continues to revolve around the infant Jesus. The
narrator, by quoting the Old Testament, subsumes the righteous actions of
Joseph and the evil intentions of Herod under the fulfillment of the Old
Testament, through the passive action of Jesus - "he stayed there " (Matt. 2:15).
Jesus is the true Israel, unlike the apostate Israel of Hosea.

The introduction of the conflict in Matt. 2:1-12 is expanded further to
demonstrate that this introductory conflict is even to the death. While Herod's
"plot" is just beginning, God has already provided for the escape of his son,
namely in the warning to the Magi (Matt. 2:12) and to Joseph (Matt. 2:13). Before
Herod even finds out (Matt. 2:16), Jesus is gone (Matt. 2:14). Herod's weapons
are his power and authority. Jesus' defense is the will of God, his Father.

Through Joseph's obedience to God's warning, God saves Jesus.

his children,” but also makes a switch in translating "N as "kaAéw” rather than
"uetaxoréopon” which is more stricly "to call to oneself” or "summon” (cf. William F. Arndt and
F. Wilbur Gingrich. A Greek-English Lexicon of the New Testament and Other Early Christian
Literature: A translation and adaptation of the fourth revised and augmented edition of Walter Bauer's
Griechisch-Deutsches Worterbuch zu den Schriften des Neuen Testaments und der iibrigen urchristlichen
Literatur. 2nd edition, revised and augmented by F. Wilbur Gingrich and Frederick W. Danker,
from Walter Bauer's Fifth Edition, 1958 (Chicago: University Press, 1979), 511 and Johannes P.
Louw and Eugene A. Nida, Greek-English Lexicon of the New Testament Based on Semantic Domains,
2d ed. (New York: United Bible Societies, 1989) vol.1, § 33.311).
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So why does the narrator mention the Exodus now, when Jesus is going to

Egypt?65 With the mention of Jesus' sojourn "until the death of Herod" (Matt.
2:15), the narrator anticipates the resolution of this deadly conflict and the return
of Jesus. The proleptic announcement of Herod's death coupled with the Old
Testament quote in Matt. 2:15 creates anticipation for the implied reader that God
will rescue Jesus, his son. In this way the Old Testament quote also establishes
the relationship between Jesus and God. God is both Father and Savior to Jesus,
just as he was both Father and Savior to Israel as announced by Hosea. Yet Jesus

is not like the apostate Israel of Hosea. Rather, he is the true Israel.66

Old Testament Quotation in Matt. 2:17-18

Matt. 2:17-18 t07e énAnpdn T0 PnOEV d10 Tepepiov 10D TPoPHTOV
Aéyoviog @avi €v Papd Nko0o6n, xAavdpdg kai 08vprodg woAde:
PaxnA xAoiovoa T TEKva VTG, Kol 00K 10eAev TapakAndfval,
0T 0¥k eloiv.

Translation: Then it was fulfilled what was spoken through Jeremiah the prophet
saying, “A voice is heard in Ramah, crying and loud mourning. Rachel crying
for her children and she did not want to be comforted because they are no more.”

Notes:

1. The fulfillment formula is changed significantly here in that it begins
with tdte and lacks the iva clause. Matt. 27:9 is the only other
fulfillment quote that begins this way. See Part 1 Section 1 above and
the discussion below.

2. There is a variant in the Western text (D) - vro xvpiov - by the Lord'
in the introduction followed by the identification of Jeremiah the
prophet. Jeremiah is used as a source only one other time in Matt. 27:9.

65 France, "Formula-Quotations,” 244, sees here the connection to the