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gegen foldye Hat ber Ehrijt gemiffe von Gott ihm aufeclegte Pfliciten der
fiebe. WAber fo bald irgendeine Pilicht gegen ben ausbriidlidhen MWillen
Gottes verijtift, Girt fic chen auf, PilidGt gu fein. Gottesdienit gelt bor
ﬂ?enftr;cnbicnft. Das wirb oft bergefien. Wie mandjer jdliekt fid aus
Riebe u feiner Frau einer faliden SRirdengemeinjdiaft anl Wie
ﬂltfndic: ftimmt um ber Partei willen filc ganz unfahige Nandidaten!
Wie mandjer befitrivortet aus faljdiem Patriotidmud einen offenbar
ungeredjten Strieg! Ober man verlangt bom Paftor, daf er um bes
m_‘_‘dﬁﬂtums ber Glemeinde willen lax tverde in der Nirdenzudit, im Bes
grdbnis bon lngldubigen, in bder Aufnahme von Glicbern. Da Heift e3
bebenfen, bafy Ehriftus unbedingten Gehorjam bon jeinen Nadfolgern
fl_!tbett. Dasd ift fdiver, dem Fleijd) unmoglid). Aber Chriftus jhentt
h!e §traft, wenn er fagt: , Folge mic nadl” und toeijt auf die Hohe Ehre
Bin: ,RBerliindige das Reidh Glottes!* Wie twillig follten ir ifm Ges
Borfam Tleiften! -

8. 61. Wicderum einer, der JEfu feine Nadifolge anbietet, aber
dubor nod) ettvas andered tun will. Dem gibt JIE{usd zu bedenfen:
B.62. O mun der Herzenstiindiger fal, daf diejer Mann in bejonbderer
@l_!fnbl: ftand, obexr ob cr nux im allgemeinen warnen wollte, biefe Walrs
Beit gilt allen Ghrijten. Man fann unmoglid pflilgen, wenn man nidt
f:_ets borausidaut auf dbas Jiel. Wer bejtandig hinter fid) jHaut, taugt
nidht gum Piliigen. Daber nidht tie Lot MWeib guriidjdauen, 1 Mof.
19, 26; nidt twie die Stinder Jsrael fid) nad) den Fleijditopfen digyptens
febnen, 2 Mof. 16, 8; nidyt wic Demas die Welt liebgewinnen, 2 Tim.
4,10, jondern alled andere ausd den Augen verlieren, auffehen allein auf
den aufgefahrencn JEfum, Hebr. 12, 2—17. Das erfordert cin fteted
Streugigen des Fleijdhes. — Aber der, dem ivir nadjfolgen, gibt und aud
bagu die Strajt. Jm Vertrauen auf ihn, in dem twir Gereditigleit und
©tirle Haben, tollen wir iHm nadjolgen. .8

Theological Observer. — Rirdjlidj-Beitgejdidjtlidjes.

I. Amerika.

The New Paganism and the Scriptural Attitude toward It.—
This is the tile of an important series of articles in the Christian Monitor
in which the well-known apologetic writer John Horsch, famous for his
invaluable book Modern Religious Liberalism, flays Modernism as it ap-
pears in its latest representatives. Every paragraph in the series is of
such importance that we should like to publish it in its entirety; but since
space forbids this, we shall at least present the paragraph on “Modernist
Definitions of God” in order that the readers may know just how pernicious
this thing called Modernism is. Mr. Horsch writes: “Not only Unitarian
theologinns have denied the existence of a personal God, but the same is
true of some of the prominent liberals in other Protestant churches,
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Prof. Jesse H. Holmes of Swarthmore College, a liberal Quaker, says:
‘God means to us just that unifying influence which makes men long for
a brotherly world.’ (Christian Century, March 1, 1028.) Again, the same
writer says: ‘The clement of our mysterious inner life which constantly
tends toward the good is what we mean by God.’ (Crozer Quarterly, April,
1931, p.209.) Walter Marshall Horton, Professor of Systematic Theology
in the Graduate School of Theology of Oberlin College, wrote in an article
on “The Importance of God’ (Christian Century, April 18, 1931; note in
the following quotation that God is spoken of in the plural and as having
no personal existence) : ‘It is power that men seck when they seek God. . . .
A deity is a power; and the deities that will survive in the struggle for
existence are those which have the greatest power to inspire and invigorate
their devotees and raise them to the highest level of triumphant and
abundant life.’

“In his book Theism and the Modern Mood the same writer (speaking
now of God in the singular) defines Him as ‘a vast cosmie drift, or trend,
toward harmony, fellowship and mutual aid.’ (P.117.) Shailer Mathews
in his book The Atonement and the Social Process defines God (speaking
of Him in the plural) as ‘those elements of the cosmic Activity with which
personal relations are possible” (P.37.) In his most recent book, The
Growth of the Idea of God, he speaks of God again in the plural as ‘the
personality producing (evolutionary) activities of the universe’ Again,
in the same book he defines God as ‘a conception or an idea,” namely, as
‘our conception of certain cosmic activitics.’

“A certain liberal writer conceives of God as ‘the infinite centers of
energy which are akin to oursclves,” and another, as ‘the forces resident
in the world which ecffeet the evolutionary process.’ Again, a liberal writer,
quoted by Sockman in Morals of To-morrow, p. 25, defines divinity as ‘the
sum total of the laws of nature’ Dr. Henry Nelson Wieman, Professor
of Christian Theology (Christian Doctrine) in the same institution as
Shailer Mathews, in his book The Issucs of Life, published by the Methodist
Book Concern, denies expressly the personality of God and defines Him as
an ‘order of existence and possibility.” In an article in the Crozer Quarterly
he consistently refers to God as ‘it.””

Commenting on this “new paganism,” John Horsch writes: “God is
spoken of as an influence, a cosmic drift, or trend, an idea, an order of
existence, or in the plural as cosmic activities, as nctivitics of the universe,
as deities which exist only in the human imagination and of which some
of the fittest will survive in the struggle for existence, as the sum total
of the laws of nature. The question forces itsclf to one’s attention, Can
a man pour out his soul in worship to such a god and expeet from it help
for his deepest nceds? Is not prayer to such a god ns unreasonable and
as unworthy of thinkihg people as it is to bow down to the sun or to idols
of wood and stone? And is it not a question of the utmost importance,
What will be the effect of such teaching on American Protestantism and
the American people in general?” As proved by these “definitions of God,”
AModernism is nothing else than crude pantheism.

Yet this revived pantheism is aggressive. John Horsch, referring to
Professor Albert John Murphy of Columbia University, in his book Edu-
cation for World-mindedness, published by the Methodist Book Concern
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(note how frequently this book concern is quoted as an exponent of liberal-
Istic books!), says: “To-day we think of the missionary process as the
cooperative endeavor of idealists of all nations to produce, through the
motive of a soc¢ial religion, an ennobled and friendly human society of
varied and mutually contributing cultures.” No wonder, then, that (as &
eircular on mission-work distributed from the headquarters of the Student
Voluntary Movement states) “the International Missionary Council works
'to. reinterpret the Christian message.” The Christian message must be
reinterpreted in the categories of pagan pantheism. J. T. M.

; Authority in Religion.—In Ohristianity To-day (August) Wm.
Bittle Wells reviews the question of authority in religion and warns his
'“'d“."l agninst forsaking the objective divine authority of Seripture.
Quoting a modernistic preacher, he shows that Modernism acknowledges
no other authority in religion than human experience. The paragraph
quoted reads: “In religion, as in all fields of thought and endeavor, the
final authority is the cxperience of the individual in his search for
truth. . . , This point of view is not so startling, after all, because an
t'fternnl nuthority has just as much authority as we individually are
disposed to give to it. . .. That is to say, the final appeal is within and
not without.” Commenting on this, Mr. Wells declares that “logic is at
a low cbb,” since this principle does not even hold in philosophy, as
Alfred Weber, in perfect agreement with Hume and Kant, holds. This
philosopher writes: “Since experience always furnishes only a limited
number of cascs, it cannot yield necessity and universality. Hence a
judgment a posteriori, i. ¢., one based solely upon experience, cannot con-
stitute scientific knowledge. In order to be necessary or scientific a judg-
ment must rest on a rational basis; it must bo rooted in reason as well
a8 in observation; it must be a judgment a priori.”

The article closes with the solemn appeal: ‘It is written — this is
the great dictum of God, through Jesus Christ, that must thunder down
the ages, spreading dismay among the ranks of those who are compromising
with the world in its efforts, led by that same Satan who failed with Jesus,
_to diseredit the authority of the Holy Seriptures and to place puny man
in the awful place of God’s throne.” +  J.T.ML

Primitive Religion: Evidence that It Was Monotheistic. —
Under this heading Rev. G. P. Picrson, D. D., missionary to Japan for forty
Years, in Christianity To-day gathers some evidence to show that pagan
religion in the early era of the human race was monotheistic. It was so
in Egypt, in Mesopotamia, in Persin, Greece, and in Rome, as also in India,
as distinct traces in the ancient law codes and prayer-books prove. It was
80 in China, in Korea, and in Japan, pagan fields with which the missionary
is personally acquainted. )

Of China he writes: “The Emperor Yao (2337—2255 B.C. [1]) built
a temple to God. His successor ‘offered the customary sacrifices to God,’
which implies that such sacrifices had been offered for generations before.
A thousand five hundred years before the time of Confucius, who lived
about 500 B.C., the word Shangti (God) is used in the oldest classics.
He is the supreme God of heaven, the supreme Ruler, one and indivisible,
incapable of change. He has no equal and can have no second. He rules

absolutely and solely over all in heaven above and earth beneath. He is
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tolecrant and just. By His deerces, kings are made and rulers execute
judgment. This from The Book of History and The Odes. . . . But from
the age of Confucius, instcad of the personal Shangti, the term Tien,
heaven, comes into use with its pantheistic implication.”

Of Korea: “According to the oldest Korcan record in primeval ages
there was a divine being named Wanin, who was the creator (Chaiso).
There is no mention of spirit-worship at that time; such worship was
introduced at least a thousand years later. The purest religious notion
Korca possesses to-day is Hananim (Heaven Master, Lord of Heaven)
a being entirely unconnected with either of the imported cults, Confucian-
ism and Buddhism, and far removed from the worship of evil spirits that
have terrified and prostrated the people down through the centuries.”

Of Japan: “The first deity mentioned in the Kojiki, Japan's oldest
record, is Ame-no-mi-naka-mushi-no-kami, which means literally the god,
the Lord of the center of heaven. It is claimed by a Japanese scholar that
naka does not imply localization in the center of heaven, but that all things
depend on him; further, that he is both immanent and transcendent. He is
without beginning or end, increase or decrcase. No shrine has cver been
erected to him. From the days before the coming of Confucianism or
Buddhism there prevailed, however, animism and local divinities, and
legion would be too low a figure by which to designate the number of
later deities through the centuries of decadence.

Of the Ainu people of Japan: “The Ainu people of Japan are the
remnant of what was originally a great prehistorie race. They have no
literature, only tradition. Dr. Batchelor, who lhas rendered this people
unique and distinguished serviee in a half century of devoted missionary
work, says that they were originally monotheistic. Indeed, their word
for God, Pasui Kamni, the weighty God, who covers or overshadows, is
the name used still for God by the missionaries.”

In conclusion the author writes: “Nothing in the history of our race
is 5o heart-breaking as the spectacle of man with his weakened reason,
— weak at its best,— with only himself and his environment as fields of
search, after age-long, world-wide, despairing failures still groping amid
his erumbling temples and ancestral tombs for the secret of it all, dying
unsatisfied, bequeathing his doubts to his children. ‘Creative thinking,’
apart from Revelation, has not been and cannot be n success. Fallen man
as a religion-maker has been, and must be, a failure. True religion is
made in heaven.

“We conclude, then, that Asia is a demonstration of appalling magni-
tude of the folly and wickedness of rejecting an available revelation and
choosing ‘rcason.’” What we know of heaven and all we know of earth
witness to the disaster of such a course.

“The books of Asia prove what the Supreme Book of Asia [the
Bible — Ebn.] confirms, the necessary disaster involved in rejecting Revela-
tion and appealing, with weakened faculties, to nature, experience, imagi-
nation —all under the blight of sin.

“The men of Asia will rise up in the Judgment against our generation;
for they seek and have not the knowledge of God, the quickening of the
Spirit, the divine Teacher, while we seem ready to surrender these and
start all over again the sad experiment of the unhappy religion-makers
of Asia.” J.T. M.
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A Secular Paper's Views on “Sloth in the Pulpit.” — According
to the Biblical Review the New York Sun not long ago preached a sermon
%o preachers on this subjeet, and here are some excerpts: —

“Some churches, it is asserted, pay less attention to the spiritual
qualities of a prospective pastor than to his worldly qualifications for
‘getting results and making a good appearance.

“Others complain, in the words of one layman, that ‘not a new thought
has been presented in that pulpit in twenty years.’

“There are ministers who cease to study as soon as they have accumu-
lated stocks of sermons they can use over and over again as they drift
about from place to place. Of these it is said that they find themselves
S?rely puzzled to understand why hearers have tired of their homilies, to
dl.lﬂWl‘l‘ themselves among those who are driven to ‘burden their friends
with complaints and excuses — often plausible, but not often honest —and
with requests for assistance in securing new charges.’

“There are weak churches and strong churches, weak preachers and
strong preachers, to-day, as there were in many previous ages.

“This, nevertheless, is a restless age and an impatient.

“There never was a time when laziness was in greater disesteem.

“Morcover, the pastor who to-day undertakes to lead a flock must be
prepared to mect severe tests of a kind often spared to his predecessors in
other centuries.

“The printing-press and radio have brought to him greater mental
competition, as they have given to his hearers better measuring wands with
which to ascertain for themselves how he ranks intellectually and cul-
turally. He needs cournge, an alert mind, sound judgment, sure moral
and spiritual insight, if he intends to go into the pulpit Sunday aiter
Sunday and invite the comparisons his congregation is bound to make.”

W.G.P.

Calvin and the Inerrancy of the Scriptures.— Readers of this
journal have repeatedly been made acquainted with the attempts of certain
modern scholars to prove that Luther did not believe the Bible to be in-
fallible, but was willing to grant that it contained errors. Whenever
passages of Luther that were quoted to substantiate this view were closely
examined, it was found that they did not support the charge which these
negative critics based on them. It is interesting to note that John Calvin’s
attitude toward the Scriptures has been similarly attacked. An article in
Bibliotheca Sacra, written by Dr. Charles E. Edwards, deals with the ques-
tion of Calvin’s position in this respect. Dr. Edwards quotes authorities
who made a deep study of Calvin’s writings and who state that he taught
the verbal inspiration of the Seriptures. The writer's authorities point out
that, whenever Calvin docs speak of errors in the Bible, he refers not to
the original writers, but to copyists. Matt. 27, 9 is one of the passages
referred to, concerning which Calvin says: “How the name Jeremiah ecrept
in, I confess that I do not know, mor do I anxiously trouble myself;
certainly, that the name Jereminh has been put by an error for Zechariah,
the thing itself shows, for nothing like this is read in Jeremiah.” This
statement of Calvin’s is explained thus by Dr. Moore, one of the scholars

quoted: “It is utterly unwarranted to make Calvin here acknowledge an
error in the original text of Seripture. He speaks of the name Jeremiah
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as having crept in (obrepserit); and this naturally suggests the idea of
a corruption of the original text of Seripture. He holds that the name
Jeremiah is put by error for Zechariah, but he does not say that the error
was committed by the evangelist. The curt expression ‘put by error’
rather leads us to think of an error of transcription. It is most unreason-
able to hold that Calvin here supposes the admitted error to attach to the
original text. The more we study this passage, which is the chief one
relied on and the one most frequently appealed to in support of the
allegation that Calvin did not hold the doctrine of the incrrancy of Serip-
ture, the more assured we are that it does not serve the purpose for which
it is adduced.” To all who read this article from tho pen of Dr. Edwards
it will be clear that, while Calvin taught very serious errors, the doctrine
of a fallible Bible was not among them, A

Two Seminaries United. —The press reporis that, beginning with
the academic year 1931-32, Andover Theological Seminary will reopen
and will be united with the Newton Theological Seminary. Andover is
a Congregationalist school and was founded in 1807 largely to counteract
the influence of Harvard, which had become very liberal; and Newton is
a Baptist school, founded in 1825. The two schools have joined their
titles, faculty, libraries, and administration and will be known as the
Andover-Newton Theological School. We are told that a court order re-
leased Andover from the “legal and doetrinal restrictions of the so-called
Andover ereed.” It is evident that all restrictions which pious donors
may impose in order to prevent that endowments which they give are
ever used to propagate doctrines which they abhor, are in vain if sue-
ceeding generations do not adhere to the faith of the fathers. The merger
of the two schools is strong evidence, if evidence were needed, of the ultra-
unionistic atmosphere which is now prevailing in America. A,

Hinduism Spreading in America.— According to one of our ex-
changes a book recently appeared entitled Hinduism Invades America,
by Dr. Wendell Thomas, in which one can sce that there is close resem-
blance between American Liberalism and the religion of the Hindu. The
reviewer says of this religion: “Its real name is Dharma; for Hinduism
is only a title bestowed by Westerners, and it means the universal pro-
gressive principle of every man —an idea suggestive of much that we hear
expressed by religious leaders to-day. Missionaries in India have long
known of the likeness between the reform movement there, which is called
Brahma Samaj, and American Unitarianism, as acknowledged by adherents
of each; but in this country the former is particularly represented by the
Vedanta centers. We are glad these are dwindling in numbers and in-
fluence. The Yogoda Society is a more Amecricanized type of Hinduism,
making certain concessions to our ways of thought, adopting every method
of aggressive propaganda, and secking affilintion with liberal churches.
Still more dangerous and a subject for warning is the little-recognized
kinship of older American writers and present religious movements with
Hinduism. Emerson, Thoreau, and other Transcendentalists studied and
popularized its teachings, as likewise did Walt Whitman and more re-
cently Ralph Waldo Trine. Mrs. Eddy quoted from its sacred Upanishad
scriptures in her earlier editions of Science and Health, which have now
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been suppressed by the church publishers. New Thought, Unity, Theos-
ophy, and Bahaism, ns well as Christian Science use some of its doctrines
and enjoy favorable consideration from Modernists.”” It is the old story —
when people become wiser than the Seriptures, they turn to strange super-
stitions. A,
“What Is Unionism?P” — Our article bearing this caption in the
August issue of the CoNCOrDIA THEOLOGICAL MoONTHLY has called forth
a reply from Rev. D. R. Honn, pastor of the American Lutheran church at
Fort Recovery, O. Reference had been made to his church in the following
statement: “At Fort Recovery, O., four local churches — Trinity Lutheran,
the Mcthodist Episcopal, the Church of Christ, and the Congregational
Christian — conduct a united series of community meetings as Sunday
evening services during the winter and spring months.” Rev. Honn writes:
“At no time did we conduct a united scries of services. There was abso-
lutely no pulpit or altar fellowship practised. . .. Here are the facts in
the case. Last fall the ehurches here decided they would not have services
in each church cach Sunday evening. (We do not have regular Sunday
evening services.) They decided there would be services in only one church.
And these services to be held in cach church in succession. They asked us
if we would take our turn, which brought services to our church about
once in five wecks. We decided to take our turn, but stipulated that these
services were in no wise to be considered union services, nor should there
be any interchange of pulpits or any fellowship in Holy Communion. This
was agreed upon and was carried out. These. services were not strictly
church services, but were more of an informal nature.” We have made
reply to Rev. Honn, to this cffect: “No elaim was made in our article that
there was actual participation of the Reformed preachers in the services
conducted at Fort Recovery. Your statement, however, bears out the de-
scription of those services as a ‘united series of meetings” The series
was arranged by various religious bodies in Fort Recovery.” While we
should not apply the term unionistic service to a church service conducted
under the arrangement described, the arrangement itself certainly is of
a unionistic character. A Lutheran congregation agrees with the Reformed
congregations to give the community a series of Sunday evening services
during the winter and spring months. Unless fraternal relations are
recognized, how can such an arrangement be entered into? One of the
chief purposes of our article was to point out the fallacies involved in the
standpoint of those who limit unionism to the actual joining of Lutheran
and non-Lutheran preachers in the same service. We believe that an
arrangement which by its mutual character overrides the existing differ-
ence in doctrine must be classified in the same category. As we wrote
our correspondent: “I believe that just such community arrangements as
cited in my article serve to break down the Lutheran consciousness of our
people. They are part of the community which was invited to worship
one Sunday in the Lutheran church and the next Sunday in the Methodist.”
In other words, not only actual participation in public worship with those
of another faith, but any arrangement which implies a fraternal recognition

of those differing from us in their publica doctrina is unionism and
should be avoided. * TH.G.
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IL Ausland,

fiber ben Ginflufp bed Holldndbifdien Scltenwefend [&reibt die .Theos
Togijhe Rundfdhau”: ,Durd) die verftirlte Auslandiwerbung der ruffijden
GotteSleugner Haben die gleidgerichteten Weftvebungen in Holland neuen
Anirieh crfahren. Der Atheidmus ald ,Glaubensbelenninis hat in Holland
feit den Tagen Multatulis Wurgel gejdlagen. Die gaflreiden Freidenlers
bereinigungen jind in verfdhicbenen BVerbinden gufammengefaft, bon demen
»De Dageraad® (Die Morgenrdte) der an Mitgliedern fidrljte ift. Der BVers
band veranjialtet regelmifjige MWexbeboririge, gibt eine Jeitidhrift Herausd
unbd trat bei den Tefsten Walhlen fiir die giveite Stammer fogar ald politijde
Wiihlergruppe auf. Der von ihr aufgeftclte Standidat bradie e3 freilid)
nidht gu der erforderlichen Ungahl von Stimmen. Die Titigleit des Dages
raadsBerbanded wird durd) dbas atheijtijfe Wodjenblatt ,De niewe Cultur
und durd) ,De Vrijdenter’ (Auflage 2,168) erganat.

»Uusiritte aus der Sirde find in Holland an der Tagesordbnung. Von
Jeit gu Jeit nehmen folde Austritte aufjehencrregende Formen an, nams
Tlid) wenn e8 cin beamtcter Geiftlider ift, dber feinem Amt und feinem
Glauben Lebelwoll jagt. Dad jiingjte Creignid diefer Art tvar der Stirdjens
austritt bed3 Pfarrers JF. Vriger in Goubda, der ingifden ecine riifrige
Predigertitigleit fiir ein Ehrijtentum felbjteigner Fiarbung angenommen Hat.
Died ift der Herlommlidhe Weg fiic bad Enijtehen der vielen abgefplitterten
®laubendgemeinjdaften, dic fikr das religitfe Leben untex ben Holldnbifden
Proteftanten Tenngeidnend find. Auf den EGingeidnungsliften fiic die lepte
Hollindijdhe BVoll$ziahlung waren twohl jivei Dubend Sticden und Religionds
gitfel vevmerft, deren Mitglicdjdajt ber YHollindijde Staatsbiirger ans
geben fonnte.

~Den Freimaurern berivandt durdy ihr Yefenninid gu iverltdtiger
Néchjtenliche find die Hollanbijden Woodbrookers, die ihr Jenirum in dbem
Ortdien BVardjem Haben. Hier verjammeln fie {idh aljahrlid) gu Tagungen
und Lebriurfen, an benen namentlid) audy jugendlidhe Sireife teilnehmen.
Filr 1981 ijt in BVardjem ecine erjte internationale Jujammentunft dber deuts
{dhen, englifchenn und Bollanbijdien Woodbroofers anberaumt.

»itberaus gablreich jind in Holland die THeofophen, fotvohl Steinerjder
vie Bejantjder Nidhtung, vertreten. NRubdolf Steiner, der u Lebzeiten bers
{dhicdentlich in Holland iveilte, Hat Hier in Dr. Jijmand van Emmidhoven
cinen cbenjo DBeredten twie belichien Madjfolger. Die fiir ben BVau ded
Goethenaums in Dornad) (und bann fiir bdejfen Wicberaufbau) erforders
liden Gelder find in bejonders reidhem Mafie aus Holland zujammens
geflofjen.  Aucdy Unnic Bejant, die faft jedben Sommer nady Holland fommt,
Tann {ich nicht iiber mangelnde Gaftfreundidaft der Hollinbder bellagen.
Ao und ihrem Sdhiigling Nrijdnamurti wurde durd) BVaron Pallandi dad
Landgut Cerde bei Onmunen gur Verfiigung gejtellt, tvo bidher dbad Sommers
Iager be8 Gterncnordend abgehalten tourde. WVelannilid) Haben fid) bie
Theojophijdie Genofjenidaft (Sif Point Loma, California, Grimberin
CGatherine Tingley) und die JInternationale THeojophijdhe Vereinigung (Sib
Adyar, Englijdh=Inbien, Griinderin Annie Bejant) au einer ArbeitSgemeins
{dhaft gujammengejdlofjen, ein Verfohnungsjdritt, dber namentlidh in Holland
beifiillig aufgenommen furde. Dad3 Generaljelretariat der theofophifdien
Bereinigungen in Holland wird Heute durd) Dr. F. J. ban der Leeutv walrs
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genonunen, ber.in.Sybney, Auftralien, ber Freien Natfolijden Nirde nafes
ftn!!b. auf feinem jepigen Pojten aber namentlidy fiir eine reinlidhe SHeidbung
awijden Theofophen und OHultismus eifert. -Van--ber Leeutv Hat bviele
ﬂii_ltﬁc: gefchrichen unbd tritt ald Spredjer aud) auf ben Tagungen der Wkeids
Beitdjdule in: Darmitadt auf. . - .

_ »Der Ofultisimus [dlieflid ift in Holland cin anberer Gammelgebanle
fitr viele organifiertetund nidjtorganificrte ‘religisfe. Aufenfeiter. Die Ve-
[ddftigung’ mit {piritifti{dGen. Problemen ‘iff detinafen berbreitet; daf bie
Tatholifdje Stitdje Dagegen einen ridjtigen §elbgig begonnen Hat, der ins
beffen tenig ausridjtete. Gonan Doble; bet turg bor feinem Tobe mefrere
Bodjen in Holland iveilte,” Hat Hier den Grund:fiic beri organifatorijden
Sujammenjdluf aller Unbénger gelegt, Mie’ dicjer in England bereits feit
langem bollzogen tourbe. Die englijdien’ Spiritiften bilden belanntlidy mit
ifren 60O ,Stirdjen’ und ifren vielen Taufenden von Anfingern bereits eine
nnerpolitijdje Madytgruppe. Sie Haben den erften Weltlongrel ber Spiris
tijten fiir biefes Jahr nad) bem Pacg cinberufen, wa3 abermald zeigt, baf
Dolland fiiv:jede Art religisien: Anfenfeitertums ein frudjtbarer Boben ift.*

3T M.

{ Die unioniftifhe Stellung der Briibergemeinde. [n einer Mitteilung
m ,Coangelijdien Dentjfland” lefen ir: ,Jn Herrnhut tagt feit dem
28. Mai gum erjtenmale tvieder feit 1014 die Generaljynode dber Briiders
unitdt. ¥n-der Tagung, die indgefamt eiiva drei Wodjen bauert, nehmen
ald vollberechtigte Mitglicder getwdhlte Abgeordnete aus Deutfdland, der
Tidjedyoflotvalei, Grofbritannien, Amerila, Weftindien, Suriname, Nilas
ragua und Eiidbafrifa joivie eine Unzahl von Jnhabern leitender Stellen
auf Grund ihrer Amisbefugnis teil. BVor allem galten die Beratungen der
RNeuwordnung der Verfafjung. Ferner verhanbdelte man iiber enbdgiiltige Bus
toeifung der verfdjicdenen Mifjionsfelder an bie eingelnen Unitdtdprovingen.
Damit iritt an die Stelle der bisherigen Ientralifierung bed8 Mifjionss
lvefend ber Writbergemeine eine Degentralifation, bei der aber die Einfeit
bed gejamten Mifjionsdiwerts gelvahet bleibt. BVefonders von amerifanijder
Ceite toar aufjerdem die Frage gur Vefpredhung geftellt, o und in Mmelder
Weife in den cingelnen LWindern bdie Unndherung an glaubensverivanbdie
Sticdgengemeinjdaften gefordert twerben Iomme. WBelanntlid ift in Deutfds
Iand eine Verbindbung mit den Landestivdien dburd) den Anfdhluf der Briibers
unitit an bden. Deutjden Evangelijden Sirdjenbund {dHon feit langerem
Bergejtellt.” J. T M.

Die englifdien Freifirdjen forbern -die CEntftaatlidung bder anglifa-
nifdjen Stirdie. . Der grofjte Teil der englijdfen Bevilferung belennt fidh
nod) Heute Fur-WMitglicdjhaft.in-ber anglifanijden Staatslixdje, bie nad)
dem englijdien Gefels vorziigliche. Privilegien genicfit. Damit {ind die Freis
licdien ungufricben. Wir lefen bariiber im ,Chriftliden Apologeten”, ivie
folgt: .oAuf der [ahresverjammiung bed Vunded bder evangelijdhen Freis
Yirdjen in England, bie Hirzlid) jtatifand, tourde eine Nejolution angenommen,
in ber bie Bertreter der gu diefem Bund gehirenden Freifivden gum Ausdrud
bringen, daf die Beit gefommen fei, wo bie anglifanijde Stirde auf ifre
Gteling al8 Staatslicde foivie auf bdie ftaatliden linterftiifungen bers
giditen follte. Nad) Auffafjung der Freifirden tviicde cin jolder Schritt die
geijtlidje Stxafttvictung ded driftligen Glaubend bebeutend bermefren, bem
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Pringip der religidfen Freiheit und Gleidbereditigung, wofilc die Freifivden
cintreten, forberlid) fein und ecinige ber gegentvirtigen Hindernifie, bie der
Pflege der driftlidhen Gemeinfdjaft unter den Shirdjen int MWeg ftefen, bes
feitigen. 3T M.

Staat und Neligion in Spanien. Die republilanifde Regierung in
©Spanien toird endlid) audy den cvangelijdien Stirdjen ctivas mehr Freifeit
verjdaffen. - Dem ,Lutherifden Herold” entnehmen ivir dad Folgenbe:
»Dic proviforifdje Negierung der Republit Gat eine BVerordbnung iiber bie
Stultusfreifeit erlafien, bic folgenbed Bejtimmi: ,1. Niemand, aud) nidt
ber im Staatddienjt Stehenbde, ift verpflidhict, fein Neligionsbelenninisd ans
gugeben. Staatd8beamte und Militdrs bdiirfen Feinerlei Nadjforjdungen ilber
ba8 Glaubendbefenninis ihrer lntergebenen anftellen. 2. Niemand, aud
nidit der im StaatSdienjt Stehende, ift gur Teilnahme an religidjen Beres
monicn, Fejten ufiv. gegloungen. 3. Alle Velenniniffe diirfen ifentlidh unbd
privat ihren Stult ausiiben, folveit fie nid)t gegen bie Gefepe der Gffents
lidjen Ordnung verftofen. Damit ift dber dufjere Rahmen ded BVerfaliniffed
bon Gtaatdgeiwalt und NReligion gegeben, allerdingd nidt mehr ald ein
Rahmen. — Die Spannung wijden der fatholifden Sirde und dem Staat
bejteht tociter, obloohl die YAusfdreitungen fid) nidt wiederfolt Haben.
Parindidig cchalien fid) die Geriidte, daf; cine Abreije ded Nuntius, bad
Beift, cin AObrud) ber BVegichungen awifdien BVatitan und NRegierung, bes
borjteht.” 3. <. .

Doctores discriminis legis et evangelii. 1lnter bicfer fiberjdrift
gibt ,Sdrift und Vefenninid” cin gujammenfafjendes Urteil iiber unfere
beidben entfdlafenen Lehrer D. §. BVente und D. §. Picper. Wir Iefen ba
u.a.: ,Jcdenfall3 waren bic beidben Heimgegangenen . . . und lendytende
Borbilder, dbad tirllid) Widtige idtig u nchmen. Sie waren burd)
Gotte8 Gnade ofne ihr WVerdienjt doctores discriminis legis et evangelii.
©ie Baben bviel gejdhricben. 9Aber immer twar bdie unermiidlide, uners
fdrodene ¥niwendbung bon Gejes und Evangelium in redjter lUnterfdeis
bung da8 GJrofje. In pluribus unum! Non multa, sed multum.*

Jn begug auf D. Pieper urteilt der Sdjreiber: ,Wir crinnern und
Teiner Worlefung bon ihm, in ber wir nidt dad Gefilhl Hatten: Gott
Gat mit und gerebet. Das ivar dad Girofe. Wir gingen mit der Cmps
finbung au8 bem Dorjaal: Gott Hat und Giinber feinen CErnjt merlen
laffen; @ott aber Hat mit jeiner Gnabde, mit der Sonne der Geredjtigleit,
Chrifto, mit der Redjifertigung nidht aus den Werfen, fondern aud Gnas
ben, um Chrifti millen, burd) ben Glauben, uns itberjdoenglich getriftet.
Wir midten fogar den Yusbrud doctor angelicus agen in bem Sinm,
baf un8 bei feiner Weife, Dogmatif gu Iehren, itrofs der meijterhafien
begrifflidien Stlarheit, ja gerade bermige berjelben, etivad bon der Nabe
be8 Himmel8 aufging, der {id) mandimal aud) auf dem ntlik ded nildys
tern IutBerifden Manned zu fpiegeln fdien. Und fo ift aud) D. Piepers
groBe gebrudte Dogmatif eine ,driftlidhe’, in ber dad Herg bed Chrijtens
tums getvaltig {dldagt, namlid) die redjte lnterideidbung bon Gefep und
Coangelium.” Diefe ,redte lnterfdjeidbung” bei D. Pieper Hatte ifren
®rund in der getwaltigen Sdriftdebife, bie ibm immer bor Augen fdivebte:
ET vig Aalei, dc idyia Ozot, 1 Petr. 4, 11.
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A8 ber lUntergeidhnete fein Amt al3 Dogmatifer anirat, fagte iHm
ber Heimgegangene: ,Wenn Sie bei Yhrem gangen Unterridjt biefen Sprud
i @ebiadjinis behalten, fo lehren Sie Dogmatit recdht.” Dad fagte er gang
aus feiner cigenen Crfahrung Heraus. J. T M.

On the Barthian School of Theology.—In the October issue of
the Theological Forum, published by the Norwegian Lutheran Church of
America, we find an interesting article by John E. Groenli on Karl Barth
and the ideas which he and his school promulgate and defend. The sum-
mary in which the outstanding points of the “Barthian” theology are
briefly stated will interest our readers.

1. Man is nothing, God is all. An emphasis on the transcendence of
God and the sinfulness of man, who is absolutely helpless, unable to save
himself. Calvin’s Soli Deo Gloria is often used by Barth. This is of course
a reaction against the apotheosizing of man which has so characterized the
latter part of the ninceteenth and the beginning of the twentieth century.

“2. A strong emphasis on Scripture as the Word of God, a healthy
reaction agninst negative criticism. The Word is revelation. Man is a
viator, a wanderer in a far country; the Word of God comes to him as
a call from the homeland.

3. Jesus is the God-man. ‘In the name Jesus Christ two worlds meet
and touch . . . the point of intersection of the two planes is Jesus of
Nazareth . . . the Jesus of history, born of David according to the flesh.
The chimera of Arianism hovers in the back of our Gothic minds, and it
has found outlets in Socinianism, Unitarianism, Modernism, ete., and the
Barthian emphasis on the deity of Christ must be hailed with joy. How-
ever, from a Lutheran standpoint the Barthian Christology falls short in
important points, as it is genuinely Calvinistic and fails to grasp the
signifieance of the Lutheran teaching about the communicatio idiomatum,
especially the genus maiestaticum, but opposes the doctrine.

“4. Renewed emphasis on faith. It is a thing to be thankful for that
the reformers’ emphasis on faith again is heard in Europe. With faith
restored to its central position in a theological system, we may be inclined
to agree with Count Keyserling when he says that Barth has saved Prot-
estantism in Germany. There are, however, certain peculiarities in the
Barthian conception of faith, which will be referred to later.

5. Closely connceted with the emphasis on faith is the Barthian view
of psychology. In the words of Dr. Keller, ‘the dialectic theology has
liberated theology from history and psychology; as a reaction it has
placed the emphasis upon the Word of God which is given us by faith.’
In his Erlcbnis, Erkenntnis und Glaube, Brunner is very outspoken against
psychology, or rather, psychologzy of religion, and he claims to be in agree-
ment with Luther on this score.

“g. The eschatological view. This is peculiar and will be referred to
later. A prophetie view is gencrally eschatological, and the Barthian view
in this respect probably represents a reaction against the overemphasis
on history which some schools of thought have bheen guilty of.”

It is worthy of note that our writer emphasizes that Barth, while
speaking of Luther with admiration, is nevertheless a true Calvinist.
Furthermore, what Barth says about the Seriptures sounds very good, but
it must be remembered, as Mr. Groenli points out, that this school does
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not believe in verbal inspiration, but rathes in “pneumatic” interpretation
of the Bible. Critical methods are freely applicd.to the text. tWith respect
to fanith the Barthian system .does-not teach the confident twust. which is
one of the chief things in Luther’s writings, says Groenl.:i “Barth some-
times seems to identify faith with obedience.” The views of this school
on eschatology, according to Groenli, often appear -contradictory. There
does not seem to be a new order of things to which ‘these people direct the
hopes of Christians when they speak of the filfilment of‘God’s purposes
with respect to men. They seem in their eschatology to refer to what is
going on now and not to have in mind “new heavens and a new earth
wherein dwelleth righteousness.” Mr. Groenli finds the chief value of the
Barthian theology, not in the system which it submits, but “in the inspira-
tion it gives to the preaching of the Word.” A,

Die dentidic Theologenfpradie. Wir Deutfdameritaner find, wie ed
{dgeint, nidht die - einzigen, die bnti'tbcr Silage fiihren, daf fo biele beutfdys
Iinbifde [Geologen Mein- gemeinverjtinbdlidies Deutfh reben Ionnen ober
fwollen. Aud) edite Deutidie bellagen diefe Manier. Jn einem auf ber
Rixdlidien Sonferenz gu Leipzig gehaltenen, in der ,Allg. Eo.-Quth. Sirdjens
geitung” (7. Mugujt 1931) verdijentlidten Vortrag Heift--e3: ,Und wenn
foir Heute mit banfbarer Freude vor unjerm HCErrn dben-Durdibrud) refors
matorijdier GlaubenSerfenninid erleben bdiirfen, dann hiinfdjen vic folder
jungen, fitc die Stirdie Hoffnungsvollen Theologic nur aud) bdic .Gabe der
Cinfalt ded8 Denfend und der CSpradie. Der Glaube bertrdgt -fvohl eine
gehobene Spradje, aber feine gelvunbene und ertiinftelte; denn twer bes
fonders flug und gebildet und in abjonderlidhen Formwen reben. toill, falt
Teidit qud bder Lauterfeit- Ehrifti Herand., 1nd e ift cine merliviicdige
Fatfadje, bap aud) unfere Pfarrer alsbald anfangen, tvie in-Jungen zu
reden, fobald cine Defondere theologifdhe Fornmlicxung: und: Fadjprade
modern fird und Anjfehen exrvegt. Die Spradie dev-Sdrift exjdeint unsd
ftets al3 die bejte Lebrmeifterin aud) fvider ecine fompligierte ThHeologie.
Wir moditen Hincinhordjen in dad3 Wort und dad Wort {elbjt zu Worte
Iommen Iaffen.” Cinfalt dbed3 Dentensd und der Spradel
Mancher ift ja bon Natur mit einer unflaren, mbeholfenen Ausdrudsiveife
belajtet. Aber gar oft riifrt aud) die untlare, gejdjraubte, verlaujuliecte,
ritfelbafte Dtede bafer, baf man nidht cinfaltis der Sdrift nadibenten
und nadjreden Wil und die ecigenen Gedbanfen dod) ald8 Sdyriftgedanten
barbieten nwdjh: €3 mwire gu imjden, daf die gegenmirtige Luihers
renaifjance eine wictlicge Nitcdfehr su Luther anbahen: midte, &'.ntﬁets
Glaubenseinfalt und einfiltiger NRede.

»Biturgifder Kunftaufion, Lidtivigerinnen” ufiv. Darin juden mamﬁc
bas Heil ber Sixcdhe. Der obengenannte Vortrag fpridit fid) bariiber fols
gendermafen aus: ,Jn ridiiger Crfenninid fefsen die einen im Heiligtum,
im gotteSbienjtlidien Wejen und Leben, an. Statt aber die tweithin Hurd)
ifre eigene ©duld mifliebig gelworbeng Predigt, dies Sternjtiid nrdjrifts
Tidlen umd reformatorifdjen Gotteddienjted, aus dem Glauben gu -refors
mieren, raten biele dagu, fie auf alle. Fille erheblid) zu Hirgen, Furiids
gudrdangen, ja teiliveife gang berfdivinden zu lafjen -zugunjten bon - allerlei
unartigen @ottesbienjtgeftaltungen, die gum Teil bon:dem Evangelium fehr
efendfremben Striften regiert werben. MWir geraten-Heute in- eimen=toafren
Jrrgarten einer Herridaft der Form und de3 Shmbols. :JYdj-benfe an bie
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Jodtirdilidhe Metvegung, an bie bebentlidhe fiberfdidbung ded Fultifden, des

Ilhll:uimen S!unitnufbnuea und an alled dad, a3 ald religios wectvoll,
wirtungsftax?, angichend, ja jtimmungsuoll ober gar myftifdy bewegend ezs
adtet fird. Man empfichit den jdtveigenden Gotteddienft Gier, die Bers
mehrung bon Glefangss und Epretﬁd}nrm ba. Man verjudit e3 mit einem
Iiltifen Mithandeln ber Gemeinde im Gotteddienft [2], man lajt Lidts
trdgerinnen auftreten [gibt 8 foldje BHiergulanbe?], beborzugt bejondere
Getoinber, madit reidlich gemagte BVerfude mit dem Sirdenfdmud und
ber Pavamentif, ja fdeut gar tGeatralijje Darjtellungen um den Altar
Ber nidjt.” C.

Gine tobfranfe Stirdie. Folgended fei nod) aud bem genannten Bors
trag mitgeteilt: ,E3 rilhrt nun mwofl unjtreitig an bdie tiefjte und drgers
lidhite Mot unferer Sirdje, daf tweithin unter unfern Qaien dad Vertrauen
gu ber Vertiindbigung des Worted Gotted und Cvangeliums eridiittert, ja
gejdiounden ift. Wie fiberhaupt in unferm [dlidten Wol? ein {djivered
RMijtrauen gegen die atademifd) Gebildeten Hodigerwadifen mwar, fo im bes
fonderen gegen den atademijdh gebildeten geiftliden Stand. . . . Unfere
Stivdie fann nur gedeifen durdj cine Theologie ded Glaubens. UAber tvie
oft war und ift fie nur cine Theologic der Stritif, der jhonungslofen, ufers
Tofen Wibelfritif, einer blof ritijdfen Veiradjiung ded Lebend und Werled
JCju und aller Heilstaten Gottes, bon denen die Gemeinde lebtl Die
Bat bi8 weit in die Sireife unferer fdliditen Ghrijten Hinein dasd Heralidge
Bertrauen gur Bibel aufgelsft und die Juverjidht gu ihrem gottlichen Offens
barung3djaratier [2] entiourgelt. Wer fann benn nod) mit Freuden die
Cdicift Iefen, wenn alled ald rein jeitgefdidhtliy bedingt erideint, alled
menfdhlich umd allzu menjdjlid, voller Gegenfipe und Jiiefpaltigleiten, ja
Tomu: burdifelst bon Verfaljdhung desd twahren Cvangeliums? Dadurd) mufte
ja die Stivdje des Wortes todfrant lverden, matt und Frafilos, cciﬁuﬂeﬂr
bon immer neuen Ficberjidauern {diverjter Bioeifeldndte.”

Die reformicrte Abendmahislehre in ber lutherifden Kirde ‘.bmlfd)-
Ianbd. Dicfer Gegenjtand mwurde in der Aprilnummer des Coxcorora
TueorLocicAL MoxrtuLy, S. 304 f., befprodien. Da Geift ed8: “There may
be exceptions, but the Rev. 0. Wetklo is not ‘right in saying that the Cal-
vinistic teaching relative to the Sacraments prevails.’” Da3 hatte er in
der Living Church behauptet. Die ,Alg. Eb.-Luth. Nirdjengeitung” urteilt
aljo: ,C3 Tam [gu Marburg] zur Spaltung, gur bleibenden Lehrirrung
im Abendmafl; und diefe Lehrirrung drang und dringt vor bis in bdie
innerjten Sireije ber Sirdje der Neformation. Obder tvie biele glauben Heute
nod) an basd Abendmabl, fwie Luiher geglaubt Hat? Wie biele Pfarrer
lehren in jeinem Ginn? 2Wasd glauben unfere Sonfirmanden, wenn fie
gum critenmal um Tijd bed HCrrn treten? Daf nod) redjter Glaube
da ijt bei Pjarrern und Gemeinden, bleibe unbefivitten. Stellt man aber
allgemein die Frage nad) dem ,Sinn ded AbendmaBIs*, o exlhebt {id) ein wahrs
Baft babylonijded Spradjengetvirr, bon der mijfenfdafilidien THheologie an
bi8 gu ecinem Teil der Gemeinidaften; bden einen ift e mysterium tre-
mendum: ,Der HErr ijt nabe’, den anbern gemiiibolled Jujommenfein ber
Stinber Glottes’ gur Erinnerung an JCfu Leiden.” (10. April 1931.) E.

Religious Persecution in Russia. — The Central Bureau for Relief
of the Evangelical Churches of Europe, Dr. Adolf Keller, executive secre-
tary, supplies this side-light on conditions in Russia: “Several hundred
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thousand people of various creeds and races have been torn from their
homes and sent into exile as the result of the Soviet ‘five-year plan for the
liquidation of Christianity.’ The unfortunate victims are herded into
rough barracks, unsanitary and overcrowded, compelled to labor in swampy
forest or in mines, without suflicient clcthing in a climate where there is
winter for nearly ten months in the year and with barely enough food to
keep body and soul together. The scanty share of flour is ‘stretched’ with
ground bark. Pitiful letters reflcet the unutterable distress in such sen-
tences as this: ‘They say typhus has broken out in one of the barracks.
Thank God! At last the end comes.”” (Bibliothcea Sacra.) A.

About the Syrian Church in India.— A writer in the Christian
Century says that “His Holiness, Mar Elias, the patriarch of the Jacobite
Syrian Church of Antioch, was in Indin with the object of settling the
differences that arose in the Jacobite Syrian Church of South India between
the Indian metropolitan of the Church and the patriarch himself. The
efforts made by the Anglican metropolitan of India and Bishop Charles
Gore to bring about reconciliation between the contending parties did not
prove successful. This was in February. Since then there have been a
great many conversations and conferences between the representatives of
both sections. The contention of the leaders of the Jacobite Church in
India is that its autonomy under an Indian catholicos be recognized by
the patriarch, the Church in India having only spiritual fellowship with
the Church in Asia Minor. Recently the negotiations for the settlement
of the differences liave taken a turn for the better, and it is confidently
hoped by many that, before the patriarch leaves India, he will announce
a scttlement which will bring peace to this scetion of the old Syrian Church.
The Roman Catholic Church, taking advantage of the dissensions in the
Jacobite Church, has been earrying on its work of propagandna vigorously,
and two bishops and some clergy of the Jacobite Church have already
joined Rome. That further inroads of the Roman Syrian Church may be
prevented, which began in the sixteenth century with the help of Portuguese
power and which have been kept up with the help of Western resources,
it is hoped that Patriarch Elias will grant to the Indian wing of this
Syrian Church the autonomy on which its heart is set.” The Syrian
Christinns in India, as far as they have not joined Rome, are found chiefly
in two groups. One is Nestorian in character (the so-called Thomas
Christians) ; the other is monophysitic. It is the latter which is called
the Jacobite Church and is referred to in the above communication. A,
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Sommentar gum Alten ZTeftament, Hevausgegeben von Prof. D. Genft
Sellin. Vandb IX: Jejaia I. 1iberfelt und ecilict von D. Otto
Prodid, Profefor der Theologic in Grlangen. A. Deidjertidhe Bers
Taggbudyhandlung D. Werner Scholl, Leipzig. 1980. XI und 476 Seiten
614X9%. Preis: Geheftet, M. 22; gebunben, M. 25.

G8 ift ein bebeutendes TWerl, defjen erjte Hilfte hier vorliegt, bielleidht ber
bebeutenbite Teil, der bis jeht bon bem grofen Sellinjden Kommentar erfdhienen
ift, an bem bie belannteften altteftamentlidien fonferbativen Theologen ber Gegens
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