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CHAPTER I°
INTRODUCTION

Ihe proclamation of the Kingdom of God and the ekf
tension of the Hepnum Dei is the mission of the Church.

In order to understnnd better the occupation of the Church
in her task, the purpose of this thesis 18 to sketch the
beginning sné the formetion of the Kingdom of God &s re-
lated to the 0ld Testement.

The concept of the Kingdom of Cod involves the whole
message of the Blble, with the roots of the Kingdom idea
deeply imbedded in the teachinge of the 01d Teastement, and
not only in the teachings of Jesus.l But 1t must be noted
eXplieltly, the {ingdem of God must be viewed through the
ey2e of the Hew Testament faith from Abraham "who looked
for a city which hath foundutions, whose bullder and maker
is 50d4,"2 to "the holy city, new Jerusalem, coming down
from Cod cut of heaven. ">

The unity in Scripture is Christ and His redezption of
mankind, and these truths revolve about the ldea of a peo-

ple of Gg¢d, chosen by Him, to live under Him in His Kingdom,

ljonn Bright, The Kingdom of God (New York: Abingdon
Press, ¢.1953), ». 7.

“Heb. 11:10. Of. Gen. 12:1ff.

?Rev. 21:2.
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under His rule, and about the idea of the coming of God's
Kingdom. Thus, this theme is immanent throughout the whole
of the 0ld Testament and forms an unbreakable link with the
vhole of the New Teetament.

Christ, God's Son, came. The Kingdom is on His lips.
¥het 1s it 1lke? It 1s like a sower who went out to sow
hia seed; it 1s like s pearl of great price; it is likened
%o 2 mustard seed. And how does one get into 1t? One
sells 2ll that he has and gives to the poor; one becomes as
& 1ittle child, It is a matter of grave lmportance. In
Toct, it would be better to enter mufilated, malmed, or
erippled than not at all. Of such paramount seriousness
énd lmportance is the notlion of the Kingdom of God in the
mind of Jesus that one can scarcely grasp the meaning of
Eis teamching et all without some understending of it." For
all the repeated mention of the Kingdom, Christ never paused
%o define it, nor do we read in Scripture that one of His
hearers asks the question, "Lord, what do these words, the
Kingdom of God, mean?" "On the contrary, Jesus used the
term as if assured it would be understood, and indeed it

wze."5 No doubt this term lay within the vocabulary of al-

ncet every Jew. It was something they understood and

uBright, ov. eit., p. 17.
Sibid.
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looked for,®

“hat is the Kingdom of God? It is "the reign of -
divine love exercised. by God in His grace over human
hearts believing in His love, and constrained thereby to
yleld Him grateful affection and devoted service."’ "The
Kingdom of CGod as the supreme goal of Christian endeavor is- .
the sbsoluste relgn of God,--the selfless pursult of the will
of God as revealed for man's well-being and salvation. "8
“Juet es much ag the Fatherhood of God, the Xingdom or-God
is 2 personal relation between God and the individusl
human being, "9 Thus, the Kingdom of God 1s basleally thé
relationship between Him and the believer, wherein and
whereby he becomes the Father of the bellever, and the be-
liever becomes the child of God.

Yhere ie the origin of the Kingdom idea found?

The rule of heaven and the kingship of Jehoveh were

the substance of the 014 Testament; the object of the

calling and migsion of Israel; the meaning of all its

ordinances, whether civil or religious, the underlying

ldea of =11 its institutione. It explained alike the

history of the people, the dealings of God with them,
and the prospects opened up by the prophets. ¥Without

61b1a.
?l P> k- o
. B, Bruce, The Klngdom,g; God (New York: Scribner
and ¥elford, c.18é9), p. b

arehibala Aobertson, Regnum Del (London: iMethuen and
Company, ¢.1901), p. 69.

9James Orr, "The Kingdom of God, of Heaven," A Dig-
tionary of the Bible, editvted by James Hastings, et =2l.
New York: Charles Scribner's Sona, ¢.1900), II, 132.
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1t the 0ld Testament could not be understood; it gave

verpetulty to 1ts teachings and dignity to 1ts repre-

sentatives. Thie constituted alike the real contrast
between Israel and the nations of antiquity and

Isreel's real distinction. Thus the whole 0ld Testa-

ment was the preparatory presentation of the rule of

heaven and of the Kingdom of its lord.l10

The sole purpose of this theeils 1s to trace the origin
of the Xingdom of God from the beginning of time, creation,
%o the time of Christ. The development of the Kingdom of
God will be traced through four specific areas: the Pa-
triarchal, the Mopalc, the Royel, and the Prophetic.

Within each of these areae it should be kept in mind that
God 1s ueing veople to spread His Kingdom. The fourth
chapter will give a brief summary of the Jewish concept
Goncerning the Kingdowm. As for referencee to the Covenant
Idea, the Son of Man in Danlel, the Suffering Servant, and
the New Testament concept of the Kingdom of God, these lie
outside the scope of this paper.

The major zource of this thesis is the Holy Bible. 1In
addition to this, helpful material was obtained from the-
ologles of the 0ld Testament and major works concerning the
Kingdom of God concept.

Zhies graphic 1llustration will introduce the development

1041 fred Edersheim, The Life and Timss of Jesus, the
lessish, I, 235. Guoted by William F. Arndt in "The New
Testament Teaching on the Kingdom of God," Congordie
Theological Monthly, XXI (January, 1950), 9.
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of the Kingdom of God as it is presented in this theeis.
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CHAPTER II
THE ORIGIN OF THE KINGDOM OF GOD
Background of the Kingdom Concept

The development of the concept of the Kingdomr of God
in the 014 Festament 18 =n undenisble fact. Although the

tern or phrase "Kingdom of God" does not appear in the 0Old

Testament, the 1dea is present.

Lt is somewhat remarkable that the actual term "King-
dom of God" does not ocour in the 0ld Testament. This
may be almply 2 matter of accldent, or is more probably
due to the concrete style of 0ld Testament langusge and
thought. There is no attempt to formulate the idea of
God's Kingship in a set doctrine. The writers are con-
cerned with the actusl fact that the world is ordered
by dlvine power, which can be no other than the God
whom Isrsel worships as altogether wise and rightsous.
Although the abstract term i1s wanting, the idea is
everywhere present (Ex. 15:18, 2 Kings 19:15, Isa.
b3:15, Jer. b6:18, Ps, 103:19, Ps. 29:10).1

Since it is 2 fact that the notion of the Kingdom of
Gocd is laztent in the 0ld Testament, attention must be
turned from the Xingdom to the King who is Cod, the Lord of
all, and the founder of Israel, the forerunner of the King-
dom to be. From the inception of their life as a nation the
Isrselltes had considered themselves to be under the rule of
thelr God aes King. Yahweh wae their king and lord, and the

worship of Yahweh was completely different from the worship

lirnest F. Scott, The Kinpdom of God in the lew Testa-
ment (New York: The Macmillan Compeny, c.1931), D. 17.
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of Isrcel's neighboring Semitic tribes. Yahweh was more
than a tutelary deity who ruled as a viclous lord and task-
master constantly wailting to be appeased. He was the living
and true God; He wae the Jehovah,
& name whlch specially denotes Him as the selfidentical
and changeless one, the Being who 1s eternally what He
iz (©x, 3:14), who is and remasins one with Himself in
all He thinke, purposes, and does (Mal. 3:6), who
bogseszses together with immutabllity, the attrlibutes
of self determining freedom and unlimited rule (Deut.
L:39, Ps. 130:6), who, therefore, in the relation of
the covenant, would displey His might, demonstrate His
Supremacy =28 moral ruler, magnify Hls covenant--keep-
ing falihfulness, and reveal Himself as the living,
personal CGod, working freely in history in the pur-
sunnce of graclous purposes, and in spite of all human
opposition bring them to pass.?
He is the King, and there would be a time when He would
declsre fis lordshlp over all the nations. The earliest
reference to God ss King 1s in the Pentateuch. The Book
of Deuteronomy shows that if Israel should pick a king, she
should be sure that the King 1s one whom God hes chosen.
“Thou shalt in any wise set him king over thee, whom the
Lord thy God shall choose."3 The Book of Numbers indicates,
"The Lord his tlod is with him, and the shout of = king 1s
emong them.** Samuel shows specificelly that God is King

when the Children of Isrsel desire to be like the nations

23ames Orr, "The Kinsdom of God, of Heaven," A Dic-
tlonary of the Bible, edited by Jamea Hastings, et al.
(New York: Charles Scribner's Sons, 1900), II, ‘8us.

IDeut. 17:15.

MNum. 23:21.
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@bout her and have an earthly king. The Lord tells Samuel,
"They have not rejected you, but they have rejected me, that
I should not be king over them."”? The prophets also regard

Yahweh as King. In Isaiah's inaugural vision it should be

noted: "Mine eyes have seen the King, the Lord of Hosts."s

Zephaniah the Prophet indicates: "The King of Israel, even
the Lord, is in the midst of thee."7 Therefore, one of the
dominant ideas in the 0ld Testament era was that God was

King and directed all events of history in the world for the

8 Millar Burrows observes:

benefit of His people.
The idea of God as King is the basis and essence of
the conception of the Kingdom of God. The Greek,
Aramaic, and Hebrew nouns ordinarily translated "king-
dom" all mean primarily "kingship" or "sovereignty,"
thoupgh they are used also in the derived senses of
"reign” and "realm." The 0ld Testament speaks of
God's kingdom in the sense of his sovereign rule of
the universe (1 Chron. 29:11ff.; Pss. 22:28; 47:2,7ff.3
93:1; 96:10; 97:1; 99:1; 103:19; 145:10-13; Isa. 52:7;
Dan, 4:3; 17:34; 5:213 (6:26)). In Judaism this idea
of the kingdom of God (or heaven) is very prominent.
The prayer book, referring to the crossing of the Red
Sea, says, "Then they saw thy kingdom" (i.e., royal
pover). The rabbinic literature speaks of making God
King (literally, causing him to reign) in the sense of
accepting him as Kirng. The same idea is expressed also
as taking upon one the kingdom of God or receiving his
kingdom. A similar expression is "taking the yoke of
the kingdom of heaven."™ The rabbis speak also of

31 Sam. 5:7.
6Isa. 6:5.
?Zeph. 3:15.

8

C. Piepenbring, Theology of the Old Testament, trans-
lated from the French by H, E. Witchell (New York: Thomas
Y. Crowell & Company, ¢.1895), p. 130.
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"teking the yoke of the comuandments” (Natt. 11:29),

The distinction being that taking the yoke of the com-

mandments mesns obeying for the gake of rewards,

whereas tsking the yoke of the kingdom of heaven means

devotion %o Cocd in love, apart from self-interest, i.e.,

full acceptance of God's sovereilgn rule.

Before the Kingdom of God in the 014 Testament is dis-
cussed, it is prover and neceasary to mention a few words
concerning the connotation of "kingdom." Kingdom suggests
& king, ruler, lord. It necessitates people, folk over
whom the king holds sway. It implies laws under which the
pecple live, with rewards for obedlence and punishment for
Violation. It exists for a purpose, a purpose which in the
case of the Kingdom of God is for the benefit of humanking,
although at Tirst 1t was confined to the Chosen. A land 1s

essentlal. This land for Israel was Ganaan.lo

The Kingdom Concept

Where does the.Klngdom of God concept begin? Hany
scholars maintain that its origin began with the Fxodus and
the giving of the covenant at ¥t. Sinal. John Bright al-
ludes to thia:

Before there could have been the hope for a prince of

David's line, there hed to be--David. Before the hope
of a messianic Kingdom there had to be--the Kingdom of

2Millar Burrows, An Outline of Biblical Theolo
(Philedelphia: The Hestminster Press, ¢.1946), p. G5.

10gerhard Kittel, Theologisches Wdrterbuch zum Neuen
lestament, Freter Band (Stuttgart: 4. Kohlhaumer, 1933),

pp. 563-576.
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Isrsel. In short, before Israel's hope of the EKing-
dom of God could essume such a form, she had first to
bulld a2 kingdom on this earth. . . . We must then
begin our story in the latter half of the thirteenth
century B, C., for it was then that Is{aal began her
life ag a people in the Fromised Land.ll

This 1ls undeniable fact, but the concept of the Xing-
dom of #lod begins with Geneseis 1:1, "In the beginning God
created the heaven end the earth."

The real bagis for the idea of the kingdom of God is

already laid in the orestion history. The doetrine of

Seripture in its oldest as in ite later parts, is here

entirely uniform. The one God--the God who afterwards

entered into covenant with the pnatriarchs, and as

Jehevah brought Israel out of Fgypt, and formed 1%

into a people for himpelf--1s the Almighty maker of
heaven and earth, the creator, Lord, and Auler of all

things, animate and inanimate.l2

Having created the world, established the laws of
nature, and provided for the support of all animate crea-
turee, Cod needed an agent, a representative to function as
He willed. ¥an was formed: "And God created men in His
own lmege, in the imsge of God created he him; male and
female created he them.%l3 "And the Lord God formed man
of the dust of the ground and breathed into his nostrils
the bresth of life; and men became a living aoul.“lu Then

God delegated to man authority, dominion, and rule.

1150hn Bright, The Kingdom of God (Mew York: Abingdon
Press, ¢.1953), ». 19.

120ry, op. eit., p. BU4,
13¢en., 1:27.
gen, 2:7.
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And CGod blessed them; and God said unto them, Be
fruitful, and multiply, and replenigh the earth, and
subdue it: and have dominion over the fish of the

sea, and over the birds of the heavens, and over
every living thing that moveth upon the earth.l5

Thie delegation of authority and rule to man is also re-
Tflected in the Paslter: :
“hat 1e man that thou art mindful of him? And the
son of man thut thou visited him? For thou hast made
him 2 1ittle lower than God and hast crowned him with
glory and honor. Thou madest him to have dominion
over the works of thy hands; thou hast put all things
under his feet; all sheep and oxen, yea, and all the
benats of the field. The fowl of the air, and the
fish of the sea, mng whatsoever pagseth through the
paths of the zees.l
The creation narrative in Genesis 1 with 1ts delega-
tion to man of “dominion over" the creatures lays the
foundation of the doctrine of the Kingdom of God.l? The
control of God extends to everything--to man, to the nations
of the world, and to all oreation.l® God 1s the possessor
of heaven and earth. Vhen to His word "be" came the will-
ing "and A1t wee,” in other words, when matter obeyed the
Dlvine Vord like = willing servant, the Kingdom of God

began.1l? Disobedience and disloyalty do not destroy the

15Gen. 1:28.
176rr, on. cit., o. 8ki,

18cr, Gen. 17:25; 45:5-9; Deut. 32:9; Ex.
Prov. 21:1; 2 Chron. 16:9; 2 Kings 19:28; Isa.

190rr, ov. eit., o. &bk,
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Pule of (tod in His Kingdom., He 1s sovereign, and His Lord-

ship is in aetion throughout the soriptures.zo
The Kingdom Not Realilzed

Ae atoted before, the universal Dominion or Kingdom
of God is recognized in the 0ld Testament. Everything is
under His control, responding to His commsnd. Han, the
Zenith of God's creation, created in the image and likeness
of God, was able to think, feel, rule, and will, and given
& task which would challenge him. Han alone was free. Ilian
alone could enter into a free relation with God. God, the
Lord of creatlion, the Ruler whose sway 1s observed in the
lavs of nature, the Giver of gifts, the One Lord and Ruler
of 211 things gave man & power of cholce, an ability to
eccept or reject the command of God. MKan ocould defy Cod.
Han did defy God.
After the creation of man, he was told by God what
he was to dc and what he was not to do:
And the Lord God commanded the man saying, Of every
iree of the gerden thou mayest freely eat; But of the
tree of the knowledge of good and evil, thou shalt not
eat of i1t%: for in the dsy that thou eatest thereof
thou shelt surely die.2l
God provided a2 helpmeet for men, but Satan in the form of a

serpent tempted her to eat of the forbldden tree of

20cr, Ps. 29.
2lgen, 2:16-17.
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knowledge of good and evil.

find when the woman saw the tree was good for.food,

and thet it was pleasant to the eyes, and a tree to

be desired, to make one wise, she took of the fruit

thereof, and did eat, and gave also unto her husband

with her; and he dld eat. And the eyes of them both
were opened, and they knew that they were naked; and
they sewed fig leaves together and made themselves
aprons. And they heard the volce of the Lord God in
the garden in the cool of the day: and Adam and his
wlfe nld themselves from the presence of the Lord amongst
the trees of the garden.22
Thelr consclences were functioning; sin had made cowards of
them. The sin of dlsobsdlence was heinous, and from their
disobedisnce there followed sin and death.

Ihe Kingdom of Cod was not realized; man had violated
the law of God, and this meant expulsion from His presence.
fven sc the rule of God in His Xingdom was shown in His
wrath.23 After man hed rebelled, disobeyed the Lord's com-
mand, locst the close friendship which he had with CGod, a
new program had to be initiated for the realization of the

Kingdom,
God's Promise of Grace in His Kingdom

It. might be well to note that the 01d Testament back-

ground for the Kingdom of (Cod i1s man in revolt, out of

: 23¢0f. Gen. 6:5-6; 8:21; 13:13; 19:20-21; Lev. 18:24-30;
Deut. 9:4-6; 1 Kings 8:46; Pss. 14; 51:5; Prov. 20:19;
Iga. 1; Hos. 4,




14
hermony with Cod and condemned.2* The record of sin 1s
deplorable., The Bible 1s realistic; nothing is hid; nothing
iz covered. Since men was in revolt, what was God to do to
re-establish His reign in His Kingdom? He did not choose
o uze force; had He done so, He would have lowered Himself
to the level of a despot, such as Sennacherib or Pherach.
The alternative that He chose was that of grace, the favor
whlch He cculd bestow vpon man in rebellion.

Thls note 1s firat struck in the Gospel promise of
Genesis 3:14: “And I will put enmity between thee end the
woman, ond between thy seed and her seed! 1t shall bruilse
thy head, end thou shalt bruise his heel." Grace is implied.
God must take the initiativej this He did even from the be-

ginning,

The promlse %o Tve in Genesis 3:15 has happily besen
called the "protevangel," the first Gospel, although
not gpcken directly to Eve, buit in her hearing: "He
(the seed of the woman) shall bruiee him on the heel."
The cunning of the serpent had prevailed. £in, gor-
rew, and death had entered into human life. But the
tempter wag not left to gloat with impunity over the
ruln he had caused, nor did God leave his chlldren to
eternal defeat and despair. In the dark hour of ap-
parent defeatf, God's word of comfort in the promise of
ultimate victory came to cheer. This was the Tirst
Yessianic prophsey for the future. The manner of its
giving, in an hour of hopelessness, and lts way of
T1t%ing into the special need of that occasion, are
the same as in the olearest and most detalled promises
of the later centuries. 7The human family had fallen
into #2in and sorrow. . . . But out of the family sao

RhTpia,
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strlcken would come deliverance; for its son, in sone
future day, would defeat the foe.Z25

The Kingdom of God is latent in the 0Old Testament,
discernible in the creative acts of God. God created man,

but man fell into sin. The Kingdom was not lost; it was

agaeln vremised in the Protevangel.

23udward Mack, The Christ of the 014 Testament (Rich-
Egnﬁ: Presbyterien Committee of Publication, 1926), pp.
$1-42,




CHAPTFR III
THE DEVELOFMENT OF THE KINGDOM OF GOD

Israel was CGod's choesen people.l Ita constitution
was theocratic. (tod was its Ruler and Xing, and the people
were tle, subject to His orders, and obligated to what He
wanted done. As Lord and Leader, it waes His task to drive
out the enemy and establish the people in the land which
He had promised.?
Out of heaven he made thee to hear his voice, that he
might inetruct thee: and upon earth he shewed thee
his great fire; and thou heardest his words out of the
midst of the fire. And because he loved thy fathers,
thersfore he chose their seed after them, and brought
thee out in his sight with his mighty power out of
“gyon%; To drive out nations from before thee greater
and mightier than thou art, to bring thee in, to give
thee their land for an inheritance, as it is this day.3
Their destiny was universal, for the intention of God from
the first was to enrich the rsces through them. ¥
Having found that the Kingdom begen in the creative
ects of God and that man denied the right of God to reign
by his gin, attention is now turned to the development of

the Kingdom in the 0ld Teetement. According to Dr. James Orr

loe. ©x. 19:3-16; Isa. 43:21.
20f, Deut. L:32-48,
Deut. L:36-38.

Yor. cen. 12:3; 18:18; 28:14; 22:18; 26:4.
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there are four steps in this development: the Patriarchal,

the Mosale, the Royel, and the Prophatio.5
The Patriarchal Period

After the Fall sin mede further inroads on the life of
Man. SHecszuse of the penetration of sin the world was
destroyed by water. Noah and his family were spared in the
destruction wrought by the deluge.® God chose Shem and
attached the promise to him.7

Noah, with his family, is placed by God in a covenant
relatlon, ©:8ff. But the Biblical idez of covenant by
no means implies equal rights, and in consequence of
This slmllar reciprocal conditions, and in the two
contracting parties. Berith denoted property settle-
ment, adjustment, solemn conditioning, arranging, but
especlally a conditloning by which God puts Himsel?f

in a speciel relation to men, more closely speclalizes
the relation existing aslready between Him and 21l men.
On this understanding of the word and idea 1t 1la obvious
that the initiative proceeds entirely from God, and we
see why the obligations of men are not alvays expressly
get forth as covenant condltions. God mekes such an
arrangement in soverelgn grace, and only in the second
Dlace is the new relation to God to take shape in human
life. Thue in 6:18, 9:11ff,, nothing is said of con-
diltions %o be observed by Nozh. Rather 1t is sald of
conditions of grace, in which God binds Himself by
bromise. . . . The substance of the divine covenant
with Nogh . . . consists in the promise that God will

3Jemes Ore, "The Kingdom of God, of Heaven," A Dic-
Lionary of the Bible, edited by James Haatings, et al.
(New York: Charles Soribner's Scns, 1900), I, &bE-8L9,
6cf. Gen. 6:9; 7:1; 8:1ff.; 9:1fL.

Tgen. G :26=27,
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not again bring a Judgment of universal destguction on
mankind after the manner of the great Flood.

The next step in the development of the Kingdom of God
had to do with the Patriarch Abram. At his time the families
of mankina were belng formed into tribss, states, and king-
doms, snd belng spread over the face of the earth. Cod
éeparated one famlly from the rest. He chose Abram.

The Lord seid unto Abram, Get thee out of thy country,
and from thy kindred, and from thy father's house,
unte a land that I will shew thee: and I will make of
thee 2 greet nation, and I will bless thee, and make
thy name great; and thou shalt be a blessing: And I
will blese them that bless thee; and curse’ him that
"curgeth thee: and in_ thee shall all the familles of
the e¢arth be blessed.?

The points to be observed in this promise are the land
and the oeonle. The whole patriarchal hiatorﬁ looks for-
werd to the holy people in the land promised to them by God.

' Thg intimate relation of Abram to God became the heritage
of a particular people. What was the significance of that
» Pelatlonghip? First, the reciplent of the revelation and
e2ll wae o man of falth,l0 highly honored by being made the
avenue of bleassing to the people. Genesls 20:7 refers to
him as =2 prophet. The importance of this brief statement

lies in the fact that he was God's chosen instrument. The

8,
C. Von Orelll, The 0ld Testement Prophecy of the
Consummation of the'Kinggom of God (Edinburgh: T. snd T.
Clark, 1285), vp. 91-92.

gﬂen. 12:1=3,
10Gr, Heb. 11:8ff.
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favors of God were determined by the attitude of the people
to Abraham. Whoever scorned Abraham would arouse the dis-

Plessure of God, but whosver blessed him, would be blessed

by CGod.

Hot merely will Abraham's good fortune be proverbial
throughout the world, but all nations of the sarth
will see that in Abraham the highest good is to be
found; and thus he will be the priestly mediator of
salvation between God and the world, since Abraham's
will bring to those farthest off the knowledge of the
true Cod, and in praying for such blessings theI will
use the nane of Abreaham who prevailed with God.il

Abrahem died; the promise wes made to Isaacl2 and to
Jacob.13 Ighmael and Esau were excluded. Jacob became the
object of Godle affection, and although he had pioved u-
worihy on many occasions, he beceme & new man:

And he said unto him, What is thy name? And he seld
Jacob. And he said, Thy name shall be called no mors
Jaccb, but Israel: for as a orince has thou pover with
God and with men, and hast prevailed. And Jacob asked
hin, and seid, Tell me, I pray thee, thy name. And he
said, Wherefore igs it that thou dost ask after nmy

name? And he blessed him there. And Jacob called the
neme of the pleace Fenlel: for I have seen God face to

face, and my life is preserved.l
At this point the bleseing of Jacob is important.l5

One of the pronouncements bears directly on the Xingdom, in

ore111, op. glt., p. 108.
12cr. Gen. 26:3-6.

13ce. cen. 28:137f.

Yaen. 23:27-30.

5¢r. Gen. M.
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that a prophecy is mede pertaining to the tribe of Judah,
Judah held the nreference over Joseph, even though Joseph
18 most notable among hie brothers. Reuben, Simeon, and
Levi had loat their birthright by tranegressions: Reuben
dishonored his father's couch,l6 3imeon and Levi brought
their revenge on the Schechemites.l? The blessing centers
on Judah:
Judeh, thou art he whom thy brethren shall prailse:
Thy hand shell be in the neck of thine enemies: thy
Tather's children shall bow down before thee. Judah
is »n lion's whelp: from the prey, my son, thou art
gone up! he stooped down, he couched as a lion, and
as =n old lion; who shall rouse him up? The sceptre
shall nct depart from Judeh, nor a law giver from
petween hls feet, until Shiloh come: _and unto him
shall the gathering of the people be.l
God used these Fatriarchs in His Kingdom to keep His Lord-
6hip alive. Thus God used people in the extension of His

Kingdom.
The Moseic Era

The Kingdom first spoveared in sctuality arfter the
Exodus, when the family of Jacob had grown into a people
end geined ite freedom through the intervention of God. The
Israelites saw in this deliverance the greatness of thelr

God, the true God, the living God, superlor to the false

lseen. 35:22.
17Gen. 34:13Ff.
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geds of the veoole about them. His trustworthiness verified
what they had heard concerning the promises made to Abraham,
Yo Isene, rnd to Jacob. God was their King; this note was
celebrated in the Song of ¥oses.l9 "But the formal be-
glnning of the Kingdom of God in Israel was made by the
transzctions at Sinai."20 The giving of the Law marked the
beginning of the Theocratic Kingdom.

“ogses was the man unto whom God communicated His words
and upon whom He placed the resvonsibilities of a leader
and nediator. [oses was the prophet without rival in his
intercourse with God. It i1s szid more of him than of all
other prophets as a whole: "God talked with him," or "God
spake To him." He is called the greatest among the prophets
with whom God communed.Z2l

Ureili points out the part that FMHoses played in the
establishment and growth of the Kingdom.

The conditlon end means of this instituting of the

theocracy was the deliverance of Israel from Egypt.

This deliverance was accomplished through Moses the

vrophet., "By a prophet Jehovah brought lIsrael out of

Egypt, and by a prophet was it preserved" (Hos. 12:13).

Foges possesgses no title to which he could appeal be-

fore the hesds of the sojourning and enslaved in

Egypt, but his divine call, the special revelation of

the Holy God imparted to him on the Sinaltic peninsula.
By this divine word, attended with signs, he then set

195, 15:18.

203, =, Candish, The Kingdom of (od in the 0ld Testa-
ment (Xdinburgh: T. and T. Clark, 1884), p. Sl.

21gr. wum. 12:6ff.; Deut. 34:10ff.
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his people free. And when it was free, he led it by
that word end erranged itse constitution.22

Yshweh was the King of Isrnel. He was so recognized
2t Sinal where the theocratic constitution was formslly
established. Israel was conscious of this relationship,23
without the Kingship of God she could not explain her good
fortune. At Sinei Cod proposed to take Israel as His own.24
That the import of that transaction may be fully apprehended,
one vessege is clted:

And “osee went up unto Cod, and the Lord celled unto

him out of the mountain, seying, Thus shalt thou say

%o the house of Jacob, znd tell the children of

lerael; Ye have seen what I did unto the Egyntians

and how I bare you up on eagle's wings, and brought

You unto myself. HNow therefore, if ye will obey my

volce indeed, and keep my covenant, then ye shall be

a peculiar tressure unto me above all people: for all

the earth is mine: And ye shall be unto me a kingdom

of priests, and an holy nation. These are the words
which thou shalt speak unto the children of Israel.25

Four points stand out in thies mccount. First, God re-
minded the people what He had done for them. He ralsed up
their leader; He guided them through the wildernesa. Vhen
the time ceme for them to cross the rivers, He effected the
unusual; the water parted and the people walked over on dry

ground,

220relli, op. eit., p. 126.
23¢r. Ex. 19:6; Judges 5.
2hor, Fx. 19:2-6; 2u:4-8.
25Ex. 19:3-6.




23

“econdly, the condition of the continuation of His re-
lation with the people was the obedience to His Laws, the
covenant at Sinei,26

Thirdly, the people would become the Lord's, chosen
by Him for His own glory, the carryiﬂg on of the promise,
and. the manifestation of His Kingdom.

Fourthly, they were to be a kingdom of priests, con-
secrated and holy.

The people accepted the proposals: "All that the Lord
hath spoken we will do."27 In thls connection Cendish makes
the following significant comments:

Sy the solemn conclusion of the covenant at Sinail

(Ex., 24), Israel became the people of God, and he be-
came thelir Xing. It 1a from this relation, for which
Jogephus (C. Aplon. 2:17) introduced the name theoc-
racy, that the whole conceoniion of the kingdom of God
has arisen, and accordingly it is of great importance
to understand wherein the theccracy in Israel consilsted.

It did not consist simply in the netion having no human
king; for though Gideon {Judg.-8=22,233 and 1 Sam.
8:6,7) regarded the proposel to appoint a King; yet
altervards, when kingly government was established in
Israel, it wae not held that the theccracy had ceased.
In psalms and prophetic books written long after the
nation had become a monarchy, God is still spoken of
as the King of Israel, and the Book of Deuteronomy,

« « » makes provision for a human kingship in Israel.
The constlitution was indeed modified when thet was set
up, and 1% mey be called . . . 2 basileo-theocracy,
instead of a pure theoeracy; but the Xingdom of Cod,
in the sense in which it was real and valuable in
Isreel, continued in spite of that change.

26gr, Ex. 20:1ff.
27%x, 19:8.
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According to the 01d Testament representations, the
theocracy in Ierael really consisted in this, that
Isroel wes in covenant with God; they were his peculiar
people, and he was their God and King. More particu-
larly the privileges that they thus enjoyed are
indicated in Deut. 4:7,8, to be these, that they had
God near them, snd had a rightecus law given them by
him. The same idec appears in Deut. 33:3,4; Fss.
187:19,20, and 148:14. This certainly implied =
brovidential government excerclsed over the people,
such a8 ls signalized in the Book of Judges, where 1t
12 especlally brought out, that God chastised Israel
for unfeithfulness to him by giving them up %o their
enemles, and sgain had mercy on them, when they were
humble end penitent. This 1s what 1s brought out in
Amoa 3:1-8, when the prophet proteste against the idea
thet Cod's relation to Israel was merely a natural
one, such thaet he must be on thelr side no matter how
they acted. It 1s a moral relation, reauiring sgree-
ment, and implying chastisement for iniguity. . . .
What distinguiched Israsel was, not the idea that To
was thelr king and they his people, for that was conm-
mon %o almest all ancient natiocns; not the fact that
The power of theilr leaders and king was limited by the
authority of laws reverenced as of divine authority,
for thet was also usual in early socletlies; but the
fact that in Israel these laws did come in a special
senze from God, and were interpreted and develope% by
men who wers in spiritual communication with God. &

Because Yahweh their God was holy, the veople, directed
by divine command, were determined to be holy snd to realize
righteousness by diligent observsnce of 2ll the Laws of
G0d.22 Apa ns such they were set apart from their heathen
neighvors. 30

By Divine Revelation ideas were planted in the minds

of the people of Israel, so lofty, and rich, and desp,
that in the existing religious condition they could

28canaish, op. eit., op. 53-55.
29cf. Deut. h:lff.
30¢r. Wum. 23:9.
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never see thelr perfect reallzation; ideas which with
every stev in the development of fhe religious life and
knowledge, only more fully disclosed their own depth
and fullneass, and which must therefore have led them
to the future for their fulfillment,3l

Yahweh, the God of Isreel, was the God of the whole
earth,?2 and as the Lord of all creation, animate snd in-
enirate things, He was entitled to the reverence, respect,
obedience, love, loyalty of every Isreselite. "On the ground
of the knowledge of Jehoveh must the Israelite claim the

vhole earth for the Kingdom of God. "33
The Time of the Kings

Sefore taking up the monarchy, the period of the Judges
and 1ts relation to the development of the XKingdom of God
must be briefly considered. The veriod of the Judges may
be summsrized quite simply: the Children of Israel would
walk after other gods and incur the anger of Yahweh, where-
upon He would deliver them into the hands of their enemies.
Isreel would then repent and cry out to God, and He would
ralse up & strong man to deliver them from the hands of
their enemies. The pattern would then repeat itself,

The one outstanding charsascteristic of each Judge was

the fact that he was endowed mightily with the Spirit of

3101'1‘) 00, Ej.'_‘.;.'l b. 8"'6'
I25r. Ex. 19:5.
3301-1-, op. cit., p. 846,
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God. By virtue of thiz endowment, he was ensbled to rally
enough of the tribes about him to defeat the enemies of
Ierael. The cose of Gideon 18 an example:

But the Spirit of the Lord came upon Gideon, and he
blew a trumpet; z=nd Ablezer was gathered after him.
And he pent messengers throughout all Manasseh; who
alsc was gathered after him: and he sent messengers
unto Asher, and unto Zebulug, and unto Naphtall; and
they came up to meet them.3

In effect esch jJudge was a "charismatic hero," specially

endowed by God and calling upon Israel to renew their
loyalty to Glod. "Their remarkable history and their
reiiglous zeal were undoubtedly the principal cohesive
Torces in their organization."35

In other words, Isreel was at this time a theocracy.
The nzation hed no human king. The case of (Gideon, who re-
fused to be made king by reminding the people that their
only King was Yshweh, may be cited.3® In other words, the
men who were railsed up by God never considered themselves
a8 kings, but only inatruments in the hands of God. The
rerl eignificance of the judges lies in the fact that they
were men sveclally set apart by God. They and they alone
were the recognized leaderas of the tribes of Israel. As

1% will be noticed later, even the early kings, such as

3“Judges 6:34-35.

354, F. Albright, Archeeology and the Religion of
Israel (Baltimore: Johns Hopkins Press, 1942), v. 99.

36cr, Judges Biz2-23.
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Ssul and Dovid, were similarly set epart and endowed by God.
The dlaparity between the divine ideal and the exist-
ing reality of the kingdom, which evinced i1teelf in the
rebellion of the people, can be clearly seen. 37 The tribal
Jealousies, the lawleseness abroad, and the alternating rise
of Taith and doubt, led to the demand for a king.

And it came %o pass, when Samuel was old, that he

nade hles sons Jjudges over Ierael. . . . And his sons
walked not in his ways, but turned aside after lucre,
and took bribes, and perverted Jjudgment. Then all the
eldera of Isrsel gathered themselves together, and came
%o Samuel unto Ramah, And sald unto him, Behold, thou
art cold, and thy sons walk not in thy ways: now make
us & king to Judge us like all the nations. But the
thing displeased Samuel when they sald, Give us a king
to judge us. And Samuel prayed unto the lLord. And
the Lord sald untc Szmuel, Hearken unto the volice of
the neople in 211 that they say unto thee: for they
have not rejected thee, but they have rejected me,
that 1 should not reign over them. According to all
the works vhich they have done since the day that I
brought them up out of Egypt even unto this day,
wherewlth they have foreaken me, and served other gods,
g0 do they also unto thee. HNow, therefore, hearken
unto thelr volce: howbelt yet protest solennly unto
them, and ghew them the manner of the king that shall
r2ign over them. And Samuel told all the words of

the Lord unto the people that asked of him a king.

e » o HNevertheless the people refused to obey the
volce of Semuel; end they sesid, Nay; but we wlll have
& king over us, sand gc out before us, and fight our

battles.38
Ae Candish so rightly says:

The demand for a king was thus a sign of the fallure
of Israel to rise above the position of a kingdom of
priests, having Jehovah alone as 1ts King, and being
directly governed by Lim, It was simply, =8 the nar-
rative indicates (1 Sam. 8:8), the continuance of the

37cr, Ex. 32; Num. 11.
381 Sam., 8:1, 3-10, 19-20.
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same spiritual incapacity that they had shown all

along. . . . It was Jjust the danger of fallure that

made them seek a king. They were now conscious of
thelr weakness; and though the kingly government came
short of the ideal, 1t was a real and great blessing
to Israel.39

The clamor of the veople and their intention to have
a king at all costs led the prophet Samuel to acquiesce in
their demands. The above paseage points out that Samuel
consulted the Lord, and the Lord instructed him to submit
to the demand of the people. He did so with hesitation.
How did they proceed? %ho was 1t that determined the cholce
of the Xing?

Now the Lord had told Samuel in his ear a day before

Seul came, saying, Tomorrow about this time I will

eend thee a man out of the land of Benjamin, and thou

shal®% anoint him to be captain over my people Israel,
that he may save my people out of the hand of the

Fhilistinee; for I have looked ugnn my people, be-

cause their ory is come unto me.%

It is significant that according to thlia passage God
hes not caet off His people, even though they have rejected
Him ae King. Instead He proposes to use Saul in order to
save His people. DNow chosen for the task, Saul was inducted
into the high office of king under God.

Accordling to the Law of Moses, Yahweh was to choose
the King of Israel, who was to be His representative. The

choice of Saul by God is implied in the anointing by Samuel,

39Uandish, op. ecit., p. 59.
2031 Sem. 9:15-17.
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the representative of God, and the confirmation of this
cholice by holy lot. 41

The first thing vhich Ssumuel makes clear is that God
threough him has given thenm a king, and not they themselves.
Then Samuel recounts their history. It was God who brought
them cut of the land of Egypt and delivered the Promisged
Land into their hande. It was God who raised up the Judges
to deliver them from the hands of their enemies. Up to
this time, Scmuel reminds them pointedly, they had been
satlsfled to trust in God as their King when enemies arose
8geinst them. But when Ammon came ageinst them, they cried
for an earthly king to reign over them. Now God has given
them a king,

The king's authority was not akin to that of a modern
lonarch. He was responsible to God.  On the spiritual side
hle power was limited by that of the Prophet, the spokesman
of God; asnd on the side of the people, the subjects of the
kingdom, he had to deal with the Elders, the representatives
of the people. Even so, the king was the leader, and as
leader he was above the Prophets and the Elders, but ever
the gservant and the agent of Yeshweh, laboring for the wel-
fare of his obrethren.

And 1t shall be, vhen he sitteth upon the throne of
hls kingdom, that he shall write him a copy of this
law in a book out of that which is before the priests

Yloe. 1 Sam. 10:1-20.
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the Levites: And it shell be with him, and he shall
read therein all the days of his life: that he may
learn to fear the Lord his (God, to keep all the words
of This law and these statutes, to do them: That his
heart be not 1ifted ebove his brethren, and that he
turn not aside from the comrandment, to the right hand
or Tto Gthe left: to the end that he may prolong his
daye 1n hig kingdom, hs, and his children, in the midst
of Israel.
The dutles of the king were many. He wns ever under
God, =nd to Cod he had to glve an eccount for his progrsms
and cetivities. Among his responsibilities the following
are set forth in Seoripture: (1) He defends against ene-
mies, 43 (2) He Tunctione as the supreme court, ever will-
ing and glad to hear the complaints of his people.““
(3) He appoints and dismisses priests.*5 (4) He is to
supervige the _uriestht.»od.""6 (5) He 1s to keep a watchful
eye on the religious 1life 2nd conduct of the people, striv=-
ing constantly to eradicate evil. %hen sin is prevalent,
1t iz his obligation to provide = bullock for the sin of

the people.?7

J
*Zheut. 17:18-20.

b3cr. 1 Sam, 8:30.

bhoe, 2 sam. 15:2; 1 Kings 3:1ff.

“5cr. 1 Chron. 16:37,39; 2 Sam. 8:7; 1 Kings 2:27,35.
#6ce. 1 chron. 15:16,23-24; 16:4-6.

b7ce. mzk. 1b:22.
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His income was secured from his aubjects,“a foreign-
ers,%? nooty in war,50 taxes,5! foroed labor,52 Israelites,S53
firet growth of pasture lands,5* subdued nations,55 and ex-
tensive roysl domain holdings.56

The information above may seem to be a bit extraneous
%o the development of the Kingdom of God, but i1t is cited
to show that the king, chosen by God, was responsible to
God in 211 arees of life, both spiritual and domestic.

After the death of Saul, David came to the throne.57
His reign wes considered ideal, and although he failed per-
sonalily, he never forgot the honor attached to his position
and the necessity of thinking and working for the people of

Israel.5¢ King David hed not 1ived up to his sincers

b8ce, 1 sam. 10:27; 16:20.

32:23?9cr. 2 Bam. 8:12; 1 Kings 5:1ff.; 10:25; 2 Chron.
59¢e, 2 Sam. 8:11; 12:30; 1 Chron. 26:27.
51ce. 1 Kinge 9:11; 1 Sam. 17:25.
52ge, 1 Kings 9:20; 2 Chron. 2:18.
53¢e. 1 Kings §:13; 11:28; 12:k.

54cr. Amos 7:l.

55¢f. 2 Kinge 3:ib.

56¢f, 1 Chron. 28:25-31.

57ce, 1 Sam. 16:1-10; 2 Sam. 5:1-9.
58¢e. Ps. 18.




32
Purvoses, and because of his own recognition that he had
Talled, he looked forward to the hour when a member of his
house woula accomplish whet he longed to accomplisgh,
Pealms sixty-two and one hundred one are similar in tone.
David foresaw the king of the future, whose ideal leadesr-
ship would usher in the ideal kingdom.59 Hany passages
refer to the King-to-be, and the Ruler of that kingdom, the
Kingdom of God.

The Roynl Poelms give a clear description of Israel's
concept of Kingship. Nany of these Psalms have been inter-
bretied by the Church as Messlanlc. Others have held %o the
fact that these Fealms only declare the function of the
earthly kings of Israel. These two viewpoints do not
contradict each other but show us the contemporary situation
of the author of the Psalms and the ultimate interpretation
of the lesslah by the Church.

Pgalm 2:7 states that the king was the son of Yshweh.
The problem arises wvhether the king is really the son of
Yahweh or merely adopted by Him. [any acholars hold to the
adoption theory. The king, adopted by Yahwsh as His son,
recelves an abundance of gifts. The main gift was that

Yahweh sent His spirit upon the king as a source of power

59%cr. 2 Sam. 23:1-5; Ps. 2; 20; 65; 77; 89; 110; 132.
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and strength. 50

Psalm twenty-one tells that the king receives long
1life, victory over the enemles, and glory and honor among
the nations--all gifts of Yahweh.

Helmer Ringgren points out that in Psalm one hundred
ten the king was a priest after the order of Melchizedek,
and this implies that the king was the legitimate heir. of
the Jeruselemite priest-kings up to the time of the exile. 61

Alinggren presents a summary of the picture of the king
in the Royal Peslms. He points out that the king was
ancinted by Yahweh and proclailmed as His son. The commend
given to the king by Yahweh was that he rule in righteous-
ness mnd in juetice for his people. He was to defeat the
enemles of the people and establish His kingdom over the
dorain of the world.52 It must be granted that some of the
qualities of the coming Messiah find their root in the
Ieraelite concept of their earthly king.

Candish has concluded that "David was the king of
Israel who most nearly realized the theocratic ideal of a

king ruling in the name of Jehovah, and securing the

60g, Fowinckel, He That Cometh, translated by G. ¥.
Anderson (Mew York: Abingdon Press, 1951), ». 79.

51Helmer Ringgren, The liesgish in the 01d Testament
(London: 5CM Press Ltd., 195 s P. 12,

621p14., ». 20.
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tbeervance of his righteous law among the people.“63 To
this Robertson adde:

The reign, the achievements, and the personality of

David formed the nucleus of an 1deal which struck deep

and lasting root in popular feeling. Amid their later

viclssitudés, the Hebrews forgot the many fallures of
zggggéirzféﬁn in comparison with its unquestlonable
In other words, David was a symbol of the past which grew
into the embodiment of hope for the future. The prophets,
therefore, came to look back upon the reign of David as the
symbol of all the 'hopes conceived for tpe nation in the
future,

“oreover, the monarchy tended to centralize the
netionnl conscience.®5 Instead of a loose confederation of
tribes, Israel was now a nation responsible before Cod.
“Thie sllowed the contrast between the 1deal and the actual
to come to 2 head, and thue the way was prepared for the
grovth of = more definite hope of an age to come, "66

The significance of the rise of the monarchy in respect
to the Kingdom of God may be summarized under three mejor

ldesas,

63Canaieh, op. git., p. 61. .

6bs renibala Robertson, Regnuum Dei (New York: Macmillan
Company, 1901), ». 16. .

651b1d., v. 17.
661p14.
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In the first place, the rise of the monarchy shows
that Israel recognized herself as a kingdom of God and so
demanded en earthly king. But the demand for the earthly
king was at once a sign of spiritual weakness, and yet a
atep forward in the growth of the Kingdom of CGod. The
anclent pattern of a Leader and a Preserver was continued
and reached its culmination in David the king. Thus, when
the provhets prophesied concerning the coming of the King-
dom of Cod, they looked back to one, David, who had ful-
filled the idea of an 1deal king. Hence, the pattern for

the Messish no a king was set. -

In the second place, after Israel hed demanded & king,
Yahweh as the King is represented as delegating the authorlity
to Iersel's earthly king. Yahweh through Samuel chose Saul
and David: "And Semuel said to all the people, See ye him
vhom the Lord hath chosen, that there 1s none like him
among all the people?"57 Saul is made king "before the
Lord. "68 saul and David themselves recognize that their
authority comes from God and that they are responsible to
Him. After Saul's sin concerning Amalek, he confesses to
Samuel: YI have sinned; for I have transgressed the com-

mandment of the Lord, and thy words: because I feared the

6"’1 Sam. 10:24.
681 sam. 11:15.
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People, and obsyed their voice."69 There are several in-
stances where David refused tc; harm Saul because he was
"the Lord's anointed,"

This feeling that Yahweh was the real King over Israel
vas never nllowed to depart from the Israelite's minds. )
Although Israel hsd an earthly king, the prophets knew that
:this king nust derive hie authority from the Lord, and that
the king in turn must be governed by the Lord, ths King of
Righteousnesas,

In the third place, with the rise of the monarchy
thers alego ross the feeling that the true blessing for the
natlon centered in the idea of kingship. This conclusion
has already been anticlipated in the preceding two voints.
Israel desired a king and a strong man as other nations.7?0
1% remained for later generations to look back upon the
flonarchy as a time of true blessing, upon the David monarchy
particularly. 3Since Israel could not measure up to a theoc-
racy, it was apparent that vhile there was no king in
Israel, every men would do that which was right in his own
eyes. The monarchy was much preferred.

Thus God chose people to develop and extend His King-
dom, The monarchy was set up by God's will to establish
the true blessing of Israel which ultimately came in Christ

691 Sam. 15:24,
70¢r, 1 Sam. 10:27ff.
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the King.

For unto us a child is born, unto us a son is given:
and the government shall be upon his shoulder: and
Hia naie shall be called ¥Wonderful, Counsellor, The
¥lghty CGod, The everlasting Father, the Prince of
Peace. Of the increase of his government and peace
there shell be no end, upon the throne of David, and
upon his kingdom, to order 1t, and to establish 1i%

with justice from henceforth even for ever. The zeal
of the Lord of hosts wlll perform this,71

The Age of the Prophets

After the death of Dav:.d, the Kingdom of Israel was
divided into the Northern Kingdom and the Southern Kingdom.
Hany of the kings did not walk with God. The patience of
God reached the breaking point, and He permitted the king-
dons to be invaded and the peovle to be taken into cap-
tivity. The neople of the Northern Kingdom were conquered
by the Assyrimns, and taken into captivity im 722 B. C.,
while the psople of the Southern Kingdom were crushed by
the Babylonians in 586 B. ¢, In this predicament, the
People were broken-heartedi in such a state they were re-
ceptive to the message of the prophets, those men of God
who sought to revive their zeal and to give them hope for
the Xingdom which was to be established.

This marks the last step in the development of the
Kingdom of God in the 0ld Testament. Keeping in mind the
great i1deas of the spokesmen or‘God and the glorious
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antlclpations of the Psalms, the people were dlsappolnted
that they did not make any greater progress toward the
realization of these hopes. They saw the conditions under
which the Kingdom was to be set up. But looking forward
to the hour when the predictions of Isaish would become
realities, they continued to fail. But as always the oase,
their externity became God's opportunity. Defeated, without
any recourse from any direction, and ready to surrender,
they were prepared to listen and to heed the advice and
nessages of the prophets.

The people of Israel were apprised of the following:
the Lord God is the God of the whole earth;72 His providence
1s not confined to that of the Chosen, but rests over His
enemies, including even the bitterest of enemles for His
own ends;73 His Kingdom is not for the Israelite only, but
it has within 1t a place for the Gentile;7* end Israel is
Hls servant, whose mission it is to enlighten the people,
to bless them, and to serve humanity.75 To appreciate the
task which the Chosen of God are to perform, it will not be
amiss to quote two of the passages that are involved:

72cr, Ps. 29:10.
73cf. Isa. 37:33-38.
7hcr, Iga. 63:3.

75cf. Amos 4:13; 5:8; Mic. 4:1-5; Isa. L40:1=-14;
52:3-10; 60:1-22,
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But in the last days 1t shall come to pass, that the
mountain of the house of the Lord shall be established
in the top of the mountains, and it shall be exalted
above ths hills; and people shall flow unto it. And
many natlons shall come, and say, Coms, and let us go
up %o the mountain of the Lord, and to the house of
Jacob; and he will teach us of his ways, and we will
walk in his paths: for the law shall go forth of Zion,
end the word of the Lord from Jerusalem. And he shsall
Judge among meny people, and rebuke strong nations afar
off; and they shall beat their swords into plowshares,
and their spears into pruning hooks: nation shall not
1ift up a sword against nation, neither shall they
learn war any more. But they shall sit every man under
nhls vine and under his fig tree; and none shall make
them afrsid: for the mouth of the Lord of hosts hath
epoken 1t. For all people will walk everyone in the
name of his god, and we will walk in the name of the
Lord our God for ever and ever.?’

For lo, he that formeth the mountains, and createth
the wind, snd declareth unto man what is his thought,
That maketh the morning darkness, and treadeth upon

the high places of the earth, the Lord, the God of
hosts is his name,7?

A greater kingdom was coming, a kingdom which would
have in i1t all the races of men. Reverting to the prophecy
of Nathan,”® among other ideas concerning the XKingdom of
God, the ides of universality eand durability is shown. It
is when Jeremiah 31:31-34; Ezeklel 17:22-24; 36:25-27; and
Joel 2:28-32 are thought through that a glimpse of the far-
reaching scope of the Kingdom-to-be is noticed.

During the time of Amos the people looked for a Day .of

the Lord in which the Lord would intervene in behalf of His

P6i1c. Lil-5.
7?amos 4:13.
78cfr, 2 Sam. 7:11-16.
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people and relieve them of thelr difficulties. But Amos
declares that this Day of the Lord will be one of Judgment
and not oveace.

Woe unto you that desire the day of the Lord! To

wvhat end it is for you? The day of the Lord 1s dark-

ness and not light. As Af a man did flee from a lion,

and o bear met him; or went into the house, z2nd leaned

his hand on the wall, and a serpent bit him. Shall

not the day of the Lord be darkness, and not light.

Even very dark and noc brightness in 1t279 .

Isaiah could not conceive of Israel being completely
destroyed because Israel must form the nucleus of the King-
dom. In the doctrine of the saved remnant, which is found
in the writings of Isalah and Jeremiah and the other pro-
phets, there is the principle of the hope of a restored and
purlified Israel. The 1dez of redemption through purging
forms one of the baslc ideas of the propvhet's conception of
the future Kingdom of God. In Isaish 10:5-12, 15-23, this
idea 1la set forth quite clearly. Assyrie is l1dentifled as
the instrument of purging in God's hend an instrument that
will 1%self be destroyed. But there 1s a definlte promise
of a remnant which will survive Judgment, no longer leaning
foollishly upon man but on God. The central ldea is in
Isaizh 10:22, in the 1dea of a destructlion that God has
determined but which is itself "overflowing with righteous-

neas, !
= ®

79Anos 5:18-20.




b1

Within this framework of the prophetic step in the
development of the Kingdom of God, the remnsnt is closely
allied. The remnant denotes the falthful, the loyal, the
devoted, %the pecple who remained true, no matter where
they were or what the cost. Without the temple in which
%o worehip, the remnant in captivity knew the value of
Bpirituality.

It is also important to note that among the early proph-
ets the redemption is not concerned with the individual as
such, but with the group, the people. It is the people who
¥ill be redeemed by purging the sinners, "and bringing back
%he remnant of the nation to obedience and right worshilp. 80
Thus, from Isaish the conclusion would become apparent that
Yhis purged nation i1s the nucleus of the future Kingdom of
God,

In the prophet Jeremizh, the conception of the New
Covenant within the Kingdom of CGod 1s given prominence.

Dehold, the daye come, saith the Lord, that I will

make 2 new covenant with the house of Israel, and wilth

the house of Judsh: Not according to the covenant that

I made with theilr fathers in the day that I took them

by the hand to bring them out of the land of Egypt;

which my covenant they bresak, zlthough I was an husband
unto them, salth the Lord: But this shall be the
covenant that I willl meke with the house of Israel;

After those deys, saith the Lord, I will put my law in

thelr inward parts, and write it in their hearts; and

wlll be their God, and they shall be my people. iAnd
they shall teach no more every man his people. And

801, Robertson Smith, The Proghgtg of Israel (New York:
D. Appleton and Compeny, isaa), p. 247.
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The rain significance of This pesssge lies 40 She Taot
of God's rule in the hesrts of Hig people. inCeed, iu tos
passage in Jeremizh Just preceding the formletion of this

Hew Covenant, Jeremiah states quite cleerly the principle

of individual reeponsibility: "But every one ghell die for
his owvn iniquity: every man that eateth the sour grape, his
teeth shall be set on edge."82 Thus, with the emphasis on
individu=l resgnonsibility, the Kingdom of God becores less
concernsd with the nation and more concerned with the in-
dividusl., Individuality in approach to God is a new em-
phasis of the New Covenant. MNot the nation, but the in-
dividual now enters intc covenant relationship with God.
As a regult, there was a definite trend toward concentration
upon individual religion and upon the individual's reapon-
81bility toward God. Jeremiah, Habakkuk, and Fzeklel
directed attention to the individual's responsibllity be-
- fore Cod,

The dissclution of the Jewish nation tended to en-
courage a much wider outlook among the more thoughtful
leraelites. The Kingdom to which they looked forward is

8lyer. 21:91-30,
82jer. 31:730.
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eesentinlly Jewish in i%te origin, but one which would
benefit all mankind.83 The remarkeble fact ‘is that the
Jewish nsation, dissolved as a nation, could look beyond the
darkness of exlle into the light of the Xingdom of God.

In summery, the Kingdom of God has been traced through
the development of the patriarchal, the Mosalc, the royal,
end the prophetlc perilods. From & national concept of the
Kingdom of CGod under the rule of the monsrchs of Isrsel,
the Xingdom of God concept became individualized by the

later prophets. God used people to extend His Kingdom.

83robertson, op. cit., ». 26.




CHAPTER IV

THE KINGDON OF GOD DURING THE LATE OLD TESTAMENT
' AND, INTERTESTAMFNTAL PERIOD

the faith of Israel héd taught her to expect great
thinga for the future. Yohweh was to fulfill His purpose
through history and establish His rule over His people in
glory. The Day of the Lord wes coming, and on that day
the Lord would mske His Kingdom & reality. Israel knew
that she was the Chosen People, and so she faced the future
with confidence and looked for that Dsy of the Lord.l

The prophets conceived of the Day of the Lord as be-
ing close at hand. They thought that the day was to usher
in the Meselenlc Age as the prelude to the ultimate rule
of the Kingdom of God.? For many of the people, the Day

of the Lord waes to be a day of deliverance for Isresel, but

5 dey of destruction for the other nations. It was to be a

day on which the Lord would come with fire and sword to
destroy the chaos and darknese and usher in this new era.
Thils 1s why the nation hoped for the Dey of the Lord. Amos,

however, shattered this false hope. He told the people not

1Jjohn Bright, The Kingdom of God (New York: Abingdon
Press, 1953), pp. 59-61.

?H. %. Robinson, The Religious Ideas of the 0ld Testa-

ment (London: Gersld Duckworth & Co., Ltd., 1913), p. 192.
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to hope for that day, beczuse Israel was an enemy of the
Lord because of her sin and apostasy. The Lord would come
on that day in order to punish His disobedient people.>3
Thus, in the Isreelite's mind, two thoughts concerning the
Day of the Lord arose, One, that it would be a dey of
Judgment for the foes of Israel with blessings centering
on the Nation, and the other, the thought of judgment upon
Ierael, = theme which continued to the time of Christ.”
ihe DUay of the Lord came. The rall of Jerusalem and
the captivity of its people proved a boon and real bless-
ing; they were turned from the externalities to the inter-
nalitles, to the spiritusl. Religlon as previously stated
beeame personal.
The deatruction of the nation in 586 (588) B. C. did
not eruch nationalism. After the exile the national
hope remained strong, with periodic resurgence in
great strength. The individualism of Jeremiah and
izeklel, however, with 1ts distinction between the
righteous and the wicked within the chosen people, be-
came a fixed element in 01ld Testament religion after

the exile. The wisdom literature was slways and
characteristically individualistic.5

Apocalyptic literature, on the whole, maintained that

the world was the scene for the enactment of a cosmlc drama

3Bright, op. cit., pp. L6ff.

Bi11110 Beecher, The Prophets and the Promise (New
gggkéoghomas ¥. Cromwell Company Publishers, 1905), »o.

51i411er Burrows, An Outline of Biblical Theology
(Fhiladelphia: The Westminster Press, 1946), p. 147.
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Yhat involved all the nations but pinpointed one nation,
Israel. The Apocalypses tried to offer the final answer to
the question of history's outcome. The deadly cycle of sin,
Judgment, calamity, redemption, and more sin was to be
broken by Yahweh who was bringing His Kingdom and supplant-
ing the kingdomz of this world.6 The Apocalypses declared
that the oresent struggle between the Lord and evil wes
Teaching its highest pitch. The Kingdom wae soon to come.
Thers wasg o longing for Yshweh to step into this world to
chastise His enemies and to set up His Kingdom. Thus, the
very core of the Apocalyotic hope of the Kingdom of God
goes right back to the Day of the Lord. The old popular
theology orept back. The warnings of Amos were brushed
&8lide, and the people yeerned for the Lord's judgment on
Hle foes and the establishment of His Kingdom over His peo-
Pis. Ihs Apocalyptic literature fostered this hope.7

The nessage of the Book of Daniel was that Israel

sheuld hold fest to the Law and to the Lord. The Kingdom

of God towered over puny man. The Lord was now plsnning to

intervene and to destroy the evil powers of this earth and

%o set up His Kingdom among the faithful.® The book dealt

60tto J. Baab, The Theolo of the 014 Testanent (New
York: Abingdon Press, 1931), pp. 179-

?Bright, op. cit., pp. 164fr.

Srp1a., p. 183.
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Wlth the last things, the effective terminus toward which
history moved.® Daniel emphasized the power of the Lord's
Kingdom in the passage of the stone that broke the world
kingdoms.1® God was e powsrful King, and the Kingdom was
to be established by divine intervention. The world
Btruggle was one of spiritual purport, but the Lord would
Conquer the evil and establish His Kingdnm.ll

Y1th the writing of the Book of Daniel, a new factor
le to be noted in Israel's Messianic hope. This book intro-
duces us to the Son of Man and the Anclent of Days,l2 whose
Kingdom is everlasting and impossible of deatruction.

%ith this concept anchored in their hearts and minds,
the pesople returned from the exile under Zerubbabel. They
were under the influence of the prophets, among whom were
Hoggel, Zecharlah, and ¥alachi. Through these prophets
little was added to the Kingdom ideas except the coming of
the Messenger of the Covenant.l3

Some new factors in the Kingdom concept are to be
noted in the apocryphal literature of the intertestamental
period. First Enoch, written during the Maccabaean Age,

°Ibid., p. 163.

10ce. Dan. 2:1s,

prignt, op. olt., p. 169.
12¢¢. Dan. 7:9-12,
13cr, ma1. 3:1rf.
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According to Rowley, speaks of the coming of the Kingdom in

terms of a severe Judgment upon the wicked and the resur-

Tection of the righteous dead after the judgment. The

Writer looks for the establishment of a Golden Age with

its center at Jerusalem. There the tree of 1life will be

brought in order that the rignteous might feed upon 1t.

There 1s nc Messiah and no coming of the Kingdom here on

earth, but only in the hersafter.ll
The coming of God to execute Jjudgment is described

thus:

And behold! He cometh with ten thousands of his

Holy Ones
To execute judgment upon all
And tc destroy the ungodly.l

The righteous are described in the hereafter:

And there I saw another vision, the awelling places

of the holy, é
And the resting places of the righteous.l

An "Tleet-One" is spoken of, but in a rather impersonal way:

And in that place mine eyes saw the Elect-One of

righteousness and faith,
And I saw his dwelling place under the wings of the

Lord of Spirits,
And righteousness shall prevall in his days,
And the righteous and elect shall be without number

before him forever and ever.

L Rowley, The Relevance of Avocalyvtic (London:
Lutterworth Preas, 1944), pp. 52-54.

151 7noch 1:9.
161 Enoch 39:4.

171 Enoch 39:6ff.
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First Enoch describes the lot of the apostates, and the new
heaven and the new earth. Both the heaven and the earth
Will be transformed and made & blessing.

In the Book of Jubilees no catastrophic events are
locked for, insteed the Kingdom 1s expected to come
gradualiy. There is no expectation of 2 resurrection in
the Messianic Kingdom on earth.l18

The testaments of the Twelve Patriarchs contaln a
deries orf vassages which look for the Hessiah from the tribe

Of Levi. The influence of Persian dualism is seen in Bellar,

& Tlgure of evil standing over against the will of God and

the ruie o’ the Messiah. In this work the doctrine of the

resurrection isg developned. Beliar 1s destroyed and the

8alnts rest in the Garden of Eden.1?
In the Sibylline Oracles, a devastating war heralds

the coming of the Kingdom. A purely human pilcture of the

Messioh iz given; and the earthly Kingdom i1s conceived in

Jewish national terms.Z20
The Psalms of Solomon also depict 2 Jewish national

kingdom, purely earthly, and with its center at Jerusalem.

The Gentiles are to be reduced to servitude. "All that is

looked for is a conming of the Hessiah to Jjudgment, to

laﬂct-rley, op. cit., p. 59.

191b1a., pp. 63-6b.
20Ipia., p. 67.
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destroy the wicked, and to establish his Kingdom with the

Tighteous. "2l 1t 15 universal only as 1t conceives of the

8ubduing of a1l peoples by force snd not by grace. In

chapter eleven, verse nine, of this book, it should be

noted that "the mercy of the Lord is upon Israel forever

and ever, "
In the Zadokite Fragments, a peridd of great wicked-

hNeéss iz vredicted. The Messiah arises and a remnant 1is

found during that period of evil,22

The most interesting of the ideas presented in the
surviving fragments are the idea of the Forerunner of
the Messiah, who shall precede his advent by forty
years and the idea of the faithleas members of the
FKesglanic community that awaits the advent of the

Messich.23
I% might be well to include other post-canonical

literature. For example, The lWiisdom of Ben Sirach "looked
for o time of blessedness, in which the priesthood, and the
kingship should both exist in Israel, and be together the
Means of' wellbeing and happiness.“bh The Book of Baruch
belleved that the restoration of Iesrael wes conditioned by

“the faithful observence of the Law,"25 The author of

2ly, 8. Oandish, The Kingdom of God in the 0ld Testa-
ment (Eainburgh: T. and T. Clark, 1885), D. 103.

223°W1ey. 22- Oit- (] p. ?u.
231v1d. | |
zuca.ndish, ov. eclt., p. 91.

25Ipm1d.
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First linccabees regarded the Messlanic Kingdom as a "restora-
Ticn of the Kingdom of Israel, and made 1little or no account
of the hopes connected with the Messiah, whom he only spezks
of =8 a prophet, "26

The works Jjust clted are sufficlent to show the gensral
Trend of thought that developed out of the 0ld Testament
concent of the Kingdom of God. There are several features
common %o most of the apocryphal literature: the great
Wwickednees of the last world kingdom, the unexpected coming
of the Messiah to execute Jjudgment upon the world, the
Y¥easish as protector of the righteous who ere identified
Wwith the people of Israel, the Heesiah acting solely as the
renresentative of God, and Israel exalted to preeminence
over the netions.

H. H. Rowley's general conclusion concerning these
worke of the first and second centurles before Christ is

well worth noting:

#11 are concerned with the end of the age and the dawn
of a new age, and with tThe destiny of the righteous
aend the evil, but 2ll manifest a certalin fluidity in
thelr thought. They build freely in the basls of 1ideas
culled from the 0ld Testament or from one another, but
in the bullding each has a character of 1its own. 2%

Yan is in rebellion, filled with sin, despair, and hopeless-

ness, but the Kingdom of God will bring peace and Joy when

261p1d., p. 93.
27Eowley, op. cit., p. 74.
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the ¥essish, God's representative, appears. Thus the
fbocryphal concept builds freely on the basis of the 0ld
Testament Kingdom concept in one form or another.

Ihe 3Jyvrian persecution under Antiochus Epiphanes in
165 B. ¢. and the war with Antiochus Sidetes in 130 B. C.
brought trials which fostered thies hope of the Kingdom of
God. The Meseizh would come to establish a theocratic
8%ate in which the Jews would be rulers.28 This meant the

emergence of the pvarties, the Sadducees, the Pharisees, the

Seribes, the Uesenes, and the Zeslots.

AT the time when John the Baptist appeared, there was
a general expectation of the coming of the reign of
God; but very different ideas of the way in which it
was To come. At the head of the nation was the
briestly aristocracy, which had lost much of 1its power
eince the rise of the Herodian family, and the sub-
Jection of Judea to the direct government of Rome, but
was 8%tlll a strong and wealthy body, with the greatest
influence in the sanhedrin. Thelr aim was to maintain
a8 carefully as vossible what remains of independence
Israel st1ll had. Thelr Sadducean views left them no
faith in any supernatural divine interposition or
miraculous appearance of the Kingdom of God; that must
be lcoked for, they thought, through ordinary political
meane; and as politicel wisdom gave no encouragenent
to & populer uprising, they were shut up to a cautious
temporizing policy, and depreclated any violent excite-
ment. Then there were the Scribes, who almed at the
rigid observance of the letter of the law, with the
tradltions that they had railsed up as a fence around
1%, and who looked for a sudden miraculous inter-
pogltion of God for Israel, 1f 1t would perfectly keep
the law. This party had the favor and support of the
great body of the people. Some, however, were not
satisfled with walting in peace and inaction for a
mirsculous deliverance; but zealous for the law, and

_ 28, Berkhof, The Kingdom of God {Grand Rapids:
Eerduans Publishing Company, 1951), po. 96ff.
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brovoked to-action by public violations and insults
offered to 1t, took up arms, and attempted to imitate
the deeds of Mattathlas and his sons, who had deliv-
ered Iereel from the yoke of Antiochus Epiphanes.Z29
This concept of the Kingdom of God is what Christ
Tound among the people. The Jews, on the whole, had re-
Jected the gpiritusl and vital import of the Kingdom.
Jesus Christ, the Son of Cod end the Son of Man, the lMessiah,
hod to tell and teach again what the Kingdom of God con-
sleted of according to God, the King Almighty. God used
becnle to declare His Kingdom. God, through His Son Jesus

Christ, declares the Kingdom.

29Candish, ov. elt., pp. 116-117.
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CHAPTER V

CONCLUSION

God is the creator and the disposer of nations. He was

Trom the beginning the King, and being a King implies a

Kingdom,

This concept is latent in the 014 Testament. Jesus

Christ and John the Baptist accepted this as fect. They

8tarted their public ministry with the declaration that
"The Kingdom of CGod is at hand."l Could such a statement
have been mede without the hearers having knowledge of auch

& Kingdom or at lesat having been taught such a Kingdom was

exlstent?

.
4

The Kingdom began at Creation. . God created man, but

men falled God, God who had created him with a free will,

granting to him the power of cholce. Man sinned. God

withdrew from him.
Although the creation implied the Kingdom of God, it

waes no guarantee of the Kingdom. NMan was in revolt, and

being in revolt God took cognizance of that rebellion and
projected a plan looking to the restoration of man to His

grace by His grace, and the real establishment of the King-

dom,

1cr. Matt. L4:17; 3:1-3.
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God's purpose centered in Israel, and Israel was identi-

Tied with the Kingdom. It was within the history of Israel
that the development of the Kingdom took place.

There are four steps in the development of the Kingdom
of CGod. The first step i1as the period of the Fatriarchs.
Abreham was the person whom (tod singled ouf, pointing to
the Kingdom and its fulness. Isaac followed. The covenant
was renewed. Jacob appeared and pronounced his blessing on
Judah.

The second atep 1s the era of loses, who established
the Kingdom by the giving of the Laws, religlous and civil.
The reality and the implications of the Kingdom in the trans-
actione of loses and connected with Moses can be seen in
Exodus 15:3-6 and 24:4-8.

The third step is the time of the kings. The people
were 111l at ease, disgruntled, and seeking securlty. 1In-
fluenced by the people about them they wanted a king, think-
ing that a king would lead them and make for loyalty end
strength. After Saul died, David ascended the throne. He
was the almost 1deal king. He knew that the Kingdom he
dreamed of would eventually be established. The eatablish-
ment of the Kingdom was to follow the labor of the King to

cone. 2

20f. Isa. 9:6-7.

o ETIEY



56

The fourth step 1s the age of the Prophets. They
were the spokesmen of God, commissioned by Him to minister
o the neople of Israel. During the time of the prophets
The Xingdom of Israel was divided due to the sins of the
psople. Yet, they prophecied concerning the universal
Kingdom of God to come.

The_ﬁemnant is allied fo the concept of the Kingdom of
God., This concept of the Kingdom constituted a step toward
individualizing religion and stressed the point of the
individuality within the Kingdom of (God rather than a
navional politiesl Kingdom on earth.

Thue, the Kingdom of God is latent in the 01d Teste-
ment. I%s roots are founded in the Creation, and developed
by God through people.

This theeis has not surveyed the entire aspect of the
Kingdom of God. Other areas that remain to be studied in-
clude the concept of the Kingdom of God in Daniel, what the
vost-exilic prophets taught concerning the Kingdom of God,
the inter-testamental period end its influence on the King-
dom of God concept, and the bearing that the new covenant

had on the Kingdom of God.

——— ---l-—'!T
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