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CHAPTER I 

INTRODUCTION 

A substantial portion of the Acts of the Apostles consists of a 

number of speeches which are attributed to various authors and are said 

to have been given on different occasions. One of these discourses is 

1 
found in Acts 13:16-41. In these verses Luke claims to record an ad-

dress delivered by the apostle Paul in the Jewish synagogue at Pisidian 

Antioch. 

However, the information given in Acts about these speeches, in

cluding the address recorded in Acts 13, has frequently been challenged 

by modern scholarship. Following the lead of Martin Dibelius,
2 

many 

contemporary scholars argue that the discourses of Acts are not genuine 

speeches by the individuals to whom they are attributed but are actually 

the work of the author of Luke-Acts. 

1This is not the place to retrace all of the arguments for and 
against the Lukan authorship of Acts. Although there are those who deny 
that "the beloved physician" (Col. 4:14) composed Luke-Acts, this study 
will proceed on the assumption that the author of the Acts of the Apos
tles is Luke. Nevertheless, it should be noted that none of the argu~ 
ments of this paper are dependent upon the Lukan authorship of Acts, 
nor would they be altered in the least if the traditional identification 
of the author of Acts were denied. 

2
Dibelius set forth his views on this matter in a number of 

essays which have been collected and translated in Martin Dibelius, 
Studies in the Acts of the Apostles, ed. Heinrich Greeven, trans. Mary 
Ling and Paul Schubert (New York: Charles Schribner's Sons, 1956). 

1 
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A major argument of those who deny the authenticity of the 

discourses recorded in Acts is their claim that it was the practice 

of ancient historians to invent speeches and put them on the lips of 

characters in their works. Dibelius, for example, appeals to the ex

amples of Tacitus and Josephus. Each one of these ancient historiog

raphers at times fabricated the addresses which his subjects allegedly 

delivered in order to give his own interpretation of the events which 

3 he had recorded. However, the major item of evidence offered to 

prove this assertion is the careful description which the historian 

Thucydides gave of his historical method. In his Histoty of the Pel-

oponnesian War (1,22) Thucydides indicated that since he was unable to 

remember the exact wording of speeches which he wished to preserve, he 

recorded them as the occasion seemed to demand, although adhering as 

closely as possible to the overall meaning of what was actually said. 

This, it is alleged, proves that Thucydides, like all ancient histori

ographers, invented most of the discourses which he recorded. 4 

Since the Acts of the Apostles is assumed to belong to this 

milieu of historiography, the speeches in Acts are not treated as gen

uine utterances of a given speaker but as literary devices by which the 

author of Acts communicated his own ideas and beliefs.
5 

The conclusion 

3
Ibid, pp. 138-139. 

4nonald Guthrie, New Testament Introduction (Downers Grove 
Illinois: Inter-Varsity Press, 1970), p. 360; Dibelius, pp. 140-142. 

5
Dibelius, pp. 164-165, 174-175, 182. 
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to which this line of reasoning leads is that the discourses of Acts 

cannot be used as sources for the thought of the individuals to whom 

they are attributed.
6 

The other principal argument of those who view the discourses 

of Acts as inventions of the author is the similarities among the 

speeches. The connnon elements of the various addresses in Acts are 

cited as proof that one individual, namely, the author of Acts, has com-

7 posed all of them. Thus, it is also assumed on this basis that the 

discourses in Acts do not provide evidence for the views of the various 

speakers to whom they are attributed but instead reflect the opinions 

of the author of Luke-Acts. 8 

In addition to this evidence which allegedly disproves the 

authenticity of all the speeches in Acts, a number of other reasons 

have been offered as proof that the address recorded in Acts 13:16-41 

cannot present the genuine words of Paul. The speaker in the synagogue 

at Antioch is said to espouse a different theology from that which is 

6 GUnther Bornkamm. Paul, trans. D. M. G. Stalker (New York: 
Harper & Row: Publishers,-1971), p. xvii; Dibelius, p. 184. 

7
Eduard Schweizer, "Concerning the Speeches in Acts," in 

Studies in Luke-Acts, ed. Leander E. Keck and J. Louis Martyn (Nash
ville: Abingdon Press, 1966), p. 214; Henry J. Cadbury, "The Speeches 
in Acts," in The Beginnings of Christianity, 5 vols., ed. F. J. Foakes 
Jackson and Kirsopp Lake, vol. 5: Additional Notes to the Connnentary, 
ed. Kirsopp Lake and Henry J. Cadbury (London: MacMillan and Co., 
Limited, 1933), p. 407. 

8nibelius, p. 184; Schweizer, pp. 212-214. 
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found in the apostle's letters. Therefore, it is concluded that the 

9 discourse at Antioch cannot preserve the authentic teaching of Paul. 

The present study will examine the speech of Acts 13 in view of 

these denials of its genuineness. The vocabulary, methodology, and 

theological concepts of this address will be compared with the thirteen 

letters Of Paul. lO Th" i ill f" . . is compar son w center on ive maJor topics: 

The use of the Old Testament, the use of rabbinic ideas and procedures, 

the ministry of John the Baptizer, the death, burial~ and resurreotion 

of Jesus, and the teaching of justification. Finally, we will review 

the arguments against the authenticity of the speech at Antioch in 

light of the findings of this study in order to determine whether or 

not the apostle could or could not have delivered the discourse re

corded in Acts 13:16-41. 

9For example see Phillip Vielhauer, "On the 'Paulinism' of 
Acts," trans. Wm. C. Robinson, Jr. and Victor P. Fumish, in Studies 
in Luke-Acts, ed. Leander E. Keck and J. Louis Martyn (Nashville: 
Abingdon Press, 1966). 

lOThis is not the occasion for a complete discussion concerning 
the authenticity of the New Testament documents which claim to be the 
work of the apostle. Suffice it to say that this investigation will 
be undertaken on the assumption that all thirteen of the epistles 
ascribed to Paul in the New Testament were actually written by the 
apostle. However, it should be added that the findings of this study 
would be modified only slightly if the Pauline authorship of such dis
puted letters as Ephesians, Colossians, 2 Thessalonians, and the 
Pastorals would be denied. 



CHAPTER II 

ECHOES OF PAUL'S USE OF THE 
OLD TESTAMENT IN THE SPEECH 

The speech recorded in Acts 13 offers, in part, a typological 

interpretation of the Old Testament history which it recounts. The 

various incidents from Israel's past are related in such a way as to 

indicate that they are types of God's action in Jesus. 1 The exposition 

of the history of God's people from the patriarchs to the time of David 

culminates in the life and work of our Lord. The address presents 

Jesus as a new David and indicates that in him God has fulfilled the 

promises made to the fathers. In light of the quotation of Ps. 2:7 

(33) it seems that the description of our Lord's passion (27-29) has 

been patterned after Ps. 2:1-2 in order to show that the trial of Jesus 

2 
was the fulfillment of those verses of the Psalter. A citation from 

the prophet Habakkuk, originally a warning to the apostate people of 

Israel, is here applied to those who heard this proclamation of the 

1navid Michael Stanley, Christ's Resurrection in Pauline 
Soteriology, Analecta Biblica, no. 13 (Rome: Pontifical Biblical In
stitute, 1961), p. 50. 

2
rf this interpretation is correct, the nations and the kings 

of the Psalm refer to the Romans and Pilate, the peoples and rulers 
denote the Jews and the Sanhedrin, and the counsels represent the plots 
against the life of Jesus. J. W. Doeve, Jewish Hermeneutics in the 
Synoptic Gospels artd Acts, trans. G. E. van Baaren-Pape (Assen: 
Koninklijke Van Gorcum & Comp. N. V., 1954), p. 173. 

5 
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mighty acts of God in Jesus Christ to warn them against failing to be

lieve. 

It has been alleged that this conception of Old Testament his

tory is Lukan and not Pauline. Phi:J:iw Vielhauer has written that the 

speech at Pisidian Antioch presents Luke's understanding that history 

is a "continuous redemptive historical process." The new age, which 

commences when God begins to fulfill his promises, is seen as the con

tinuation of the old aeon. The new and old eras are related to one 

another as are fulfillment and promise. Vielhauer asserts that, in 

contrast·to this view of history, Paul's understanding is that in the 

cross of Christ God has brought the old age to an end and has replaced 

3 
it with the new age. 

However, Vielhauer's analysis does not do justice to the 

apostle's thought. The view of Old Testament history expoused in this 

address is thoroughly in harmony with the Pauline understanding of the 

history of Israel as may be seen from the numerous parallels between 

the speech and the letters of Paul. 

In 1 Corinthians (10:1-13), for example, the apostle sets forth 

a rather elaborate typological exegesis of the experiences of the 

people of Israel at the time of the Exodus and during the wanderings 

in the desert. These same incidents are also used typologically in the 

speech at Antioch. The Exodus and the forty years in the desert stand 

at the beginning of the Old Testament events which are presented as 

3
Philip.p Vielhauer, "On the 'Paulinism' of Acts," trans I! Wm. C. 

Robinson, Jr. and Victor P. Furnish in Studies in Luke...;.Acts, ed .. Leander 
E. Keck and J. Louis Martyn (Nashville: Abingdon Press, 1966), p. 47. 
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types of the li£e and work of Jesus. The description in Acts 

13:18 of the years in the desert finds a parallel in 1 Corinthians re-

) A,. / gardless of whether c. T po rr o..,.. op '70-f: v, "he bore with," (see 1 Cor. 
) ~ 

10: 5-11) or Ci po¢ o rp op '1 e- ('. V, he cared for" (see 1 Cor. 10: 3-4) is 

h d
. 4 t e correct rea ing. 

In this connection it may be noted that the use of the verb 
) / 

l 5 £AC J°" TD to denote God's gracious dispostion towards his people 

(17) is not foreign to the thought of Paul. While the apostle does not 

use the verb to refer specifically to God's election of Israel, he does 

) I , 
employ the cognate noun t:.J-< I\Oa"I for this purpose (Rom. 9:11; 11:5, 7,28). 

) / 

Both the verb and the noun, as well as the adjective c.K!\c.Kios, are 

found elsewhere in Paul's letters as an expression of God's gracious 

h 
. 5 c oice. 

In the very brief rehearsal of Old Testament salvation-history 

given in this address the reference to the reign of "Saul the son of 

Kish, a man of the tribe of Benjamin" (21) is most unexpected. This is 

4
The text is very problematic. The textual evidence is about 

equally divided between the two readings with lTporro¢~p~~ev perhaps 
being more strongly attested. Bruce M. Metzger, A Textual Commentary 
on the Greek New Testament (New York: United Bible Societies, 1971), 
pp. 405-406; Erwin Nestle and Kurt Aland, Novum·Testamentum Graece, 
25th ed. (Stuttgart: Wurttembergische Bibelanstalt, 1971), p. 338. The 
evidence of the Septuagint at Deut. 1:31 is also about equally divided 
with ETpo~o~op1~tv perhaps having slightly better attestation. Alfred 
Rahlfs, ed., Septuaginta, 2 vols., 9th ed. (Stuttgart: Wurttembergische 
Bibelanstalt, 1935), 1:286. 

5 I j I ) ✓ 

ll<r\e.3'W - 1 Cor. 1:27, 28: Eph. 1:4. £KA £/~TOS - Rom. 8:33; 
16:13; Col. 3:12; 2 Tim. 2:10; Titus 1:1. b<Aor{ - 1 Thess. 1:4. 
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6 
the only New Testament passage which mentions Saul. His rule was 

not orie of great renown and ended ignominiously when God removed him 

from being king (22). It is difficult to imagine why anyone would al

lude to the first king of Israel in a Christian missionary discourse. 

However, the inclusion of Saul is quite understandable if the speaker 

is the apostle Paul. Paul was also a member of the tribe of Benjamin, 

a fact which is known only from his letters (Rom. 11:1; Phil. 3:5). 
7 

The apostle also had the name Saul and may have even been named after 

the most illustrious member of his tribe. 8 It is noteworthy that while 

the Hebrew form r~oJA is used in Acts 13, Luke always employs the Greek 

form r«aAos in his narrative. 9 Taken together, these facts suggest 

that the voice which is speaking in the synagogue of Pisidian Antioch 

is not Luke's but Paul's. 

Another item in this address which recalls the apostle's corres

pondence is the use of a c.itation from the prophet Habakkuk. The sermon 

concludes with the quotation of Habakkuk 1;5. This calls to mind the 

fact that Paul refers to Habakkuk 2:4 in his letters to the Romans 

6 
Alfred Schmoller, ·Handkorikordanz zum griechischen Neuen Testa-

ment, 14th ed. (Stuttgart: W~rttembergische Bibelanstalt, 1968), 
pp. 450, 452. 

7 
Ibid., p. 83. 

8 
F. F. Bruce, Paul: Apostle of the Heart Set Free (Grand 

Rapids: Wm. B. Eerdmans Publishing Company, 1977), p. 41; Martin 
Dibelius and Werner Georg K"ummel, Paul, trans. Frank Clarke (Phila
delphia: The Westminster Press, 1953), p. 30. 

9 
Schmoller, pp. 450, 452. 
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(1:17) and Galatians (3:11) to support his teaching of justification 

by faith in Jesus Christ without the works of the law. Therefore a 

citation from Habakkuk would not be unexpected in a speech by the apostle. 

Furthermore, the Habakkuk quotations in Acts 13, Romans, and Galatians 

all occur in connection with a discussion of justification by faith 

apart from the law. It is certainly possible that the speaker in Acts 

13 would use a citation from the prophet Habakkuk as a warning against 

a disbelieving rejection of the offer of justification by faith, if the 

book of Habakkuk provided him with a major Scriptural proof for the 

h . f . .f. . b f · h lO teac 1ng o JUst1 1cat1on y ait. 

In Acts 13: 23 the speaker refers to Jesus as "Savior" (o-w T { p). 

11 
In his letters Paul also identifie~ our Lord as "Savior." Neverthe-

less, it has been alleged that this term is employed in a different 

sense in the speech at Antioch than it is in the Pauline correspondence. 

Vielhauer claims that Acts 13 uses O"c...J r,ff to refer to the earthly Jesus, 

12 
whereas the apostle employs this term of the exalted Lord. Simi-

larly, Josef Blank maintains that Paul uses "Savior" in a future, 

eschatological sense, unlike the speaker in Acts 13, who refers to 

Jesus as the "Savior of Israel."
13 

However, these objections fail to 

lOFrederic Henry Chase, The·credibility of the Book of the Acts 
of the Apostles (London: MacMillan and Co., Ltd., 1902), pp. 194-195. 

11
Eph. 5:23; Phil. 3:20; 2 Tim. 1:10; Titus 1:4; 2:13; 3:6. 

12vielhauer, p. 44. 

13 
Josef Blank, Paulus und Jesus: Eine Theologische Grundlegung, 

Studien zum Alten urtd·Neuen Testament, no. 18, ed., Vinzenz Hamp, Josef 
Schmid, and Paul Neuenzeit (Munchen: Kosel-Verlag, 1968), p. 36. 
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take into account the argument of the speech at Pisidian Antioch. The 

/ 
earthly Jesus, who is identified as a o-w ''1f for Israel, is also the one 

who is exalted to an incorruptible state (35-37) and in whom justifica

tion, an eschatological concept, is offered (38-39). The salvation 

(~wT1p(~, a word which occurs frequently in the apostle's letters
14) 

won by this Savior (26) is the subject of the eschatological proclama-

tion of this address. There is no essential difference between Paul's 

I 
use of c,-c.c.,r11p and its meaning in Acts 13. 

In this speech the Old Testament is viewed as having been ful

filled in Jesus, more particularly, in his death (27-29) and resurrec

tion (32-35). This is precisely the Pauline understanding of the way 

in which. the Old Testament revelation was fulfilled. On the basis of 

Paul's letters, C.H. Dodd has identified the fulfillment of prophecy 

· 15 as the initial element o.f the Pauline kerygma. According to the 

apostle himself, the reading of the Old Testament is unveiled only in 

Jesus Ch.rist (2 Car. 3:14). Paul indicates that the prophetic scrip

tures spoke of the recurrected Lord (Rom. 1:1-4). The Law and the 

prophets foretold that God's gift of justification would be freely given 

apart from the law in light of the crucifixion of Christ Jesus (Rom. 

3;21-26; cf. Gal. 3:13-14). The apostle sees the fulfillment of the 

Biblical account of the story of Abraham in Jesus' death and resurrec

tion (Rom. 4:13-25, especially 17 and 24-25). This view of the Old 

14 Rom. 1:16; 10:1, 10; 11:11; 13:11; 2 Car. 1:6; 6:2; 7:10; 
Eph. 1:13; Phil. 1:19, 28; 2:12; 1 Thess. 5:8, 9; 2 Thess. 2:13; 
2 Tim. 2:10; 3:15. 

15c. H. Dodd, The Apostolic Preaching and Its Developments 
(New York: Harper & Brothers Publishers, n. d.), p. 17. 
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testament Scriptures is clearly reflected in the sermon recorded in 

16 
Acts 13. Paul claims that the reading of the Old Testament can be 

unveiled only in Jesus Christ (2 Cor. 3:14); the speaker at Antioch in

dicates that the Old Testament Scriptures which had just been read can 

be understood only in light of Jesus (23, 26, 36-37). The speech at 

Antioch echoes the apostle's understanding that the Old Testament has 

been fulfilled in the crucifixion and resurrection of our Lord. This 

connnon view of the Old Testament Scriptures suggests that the discourse 

at Antioch is the work of the author of the Pauline corpus. 

The concept of promise and fulfillment plays a dominant role 

in the address at Pisidian Antioch. Many parallels to what is said 

here about this matter are to be found in Paul's letters, as we shall 

show. 

The speaker in the synagogue at Antioch notes that God's promise 

was made to the Old Testament fathers (32). The apostle makes a similar 

statement in his epistle to the Romans (15:8). According to Acts 13 God 

fulfilled his promise by sending Jesus (23). Paul says the same thing 

in his letters. Christ confirms the promises made to the fathers 

(Rom. 15:8). All of the promises of God find their "yes" in Jesus 

(2 Cor. 1:20). The coming of Jesus fulfilled the promise of justifica

tion by faith (Gal. 3:21-24). God's promise of life is to be found in 

Christ Jesus (2 Tim. 1:1). 

It is implied in the speech at Pisidian Antioch that the promise 

of the Old Testament Scriptures was fulfilled when Jesus was put to 

16 Stanley, p. 56; see also Herman Ridderbos, Paul: An Outline 
of His Theology, trans. John Richard De Witt (Grand Rapids: Wm. B. 
Eerdmans Publishing Company, 1975), p. 51. 
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death on the cross (27-29). This recalls the apostle's teaching that 

the promise of God given in the Old Testament applies to all mankind in 

light of the crucifixion of Jesus Christ (Gal. 3:13-14). 

The speaker in Acts 13 states that God fulfilled the promise 

17 
given to the fathers by raising Jesus from the dead (32-33). This 

assertion is paralleled in Paul's letter to the Romans. The apostle 

indicates that the subject of the gospel which God promised ahead of 

time in the Old Testament is Jesus Christ, risen from the dead (Rom. 

1:2,4). In the same epistle Paul notes that the promise to Abraham 

was fulfilled through the righteousness of faith, for which Jesus was 

raised from the dead (Rom. 4:13,22-25). 

In the address recorded in Acts 13 the fulfillment of the di-

vine promise in Jesus is associated with the teaching of justification 

by faith apart from the law (39). The apostle conjoins these same two 

concepts in his epistles. Paul asserts that righteousness before God 

does not come by way of the law (Gal. 3:11,21) but is given through 

faith in Jesus Christ, who fulfilled God's promise (Gal. 3:22). Simi

larly, in Romans 4 the apostle states that it is not by the law but by 

way of the righteousness of faith that one receives the promise which 

was fulfilled in our Lord (13-25). 

17 . ) / ,I .... While the expression d.. V<X.O-T?~c:1.s '}C-ouv could refer to the 
Incarnation (as in Acts 3:22,26; 7:37), several factors indicate that 
here it must refer to the resurrection: 1) The resurrection is the 
subject in verses 30-34. 2) A fuller object than simply a name is 
given when &v(aTq~< refers to something other than the resurrection 
(Acts 3:22,26; 7:37; 13:22). 3) ~v(~T1~' refers to the resurrection in 
13:34. 4) &v(~rry~< can denote the resurrection even without the addi-

> •• 13 tion of £X v rnpiJv. Evald Loves tam, · Son artd SaviOtn": A Study of Acts , 
32-37, trans. Michael J. Petry, Coniectartea Neotesta.mentica, no. 18 
Lund: C. W. K. Gleerup, 1961), pp. 9-10. 
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Another point made in this speech about the promise of God is 

that it has been fulfilled for Gentiles as well as for Jews. At two 

different places in his sermon, the speaker notes that his audience 

is comprised of two different groups of people. Some of his hearers 

are "men of Israel" (16) and "brothers, sons of Abraham's race" (26), 

that is, Jews. The rest of the assembly consisted of God-fearers 
\ ,, 

(<pof3o0µe.vo<. Tov 6toV - 16,26), that is,Gentiles who took an inter-

est in Judaism but who did not become incorporated into the Jewish 

1 b i 
. . 18 peop e y c rcumc1s1on. To this mixed group of Jews and Gentiles 

the good news is proclaimed that the promise made to the Old Testament 

fathers has been fulfilled for all of them (32~33). 

That Gentiles as well as Jews have received the promises of 

God is a theme which occurs in a number of places in Paul's letters. 

According to the apostle the promise first made to Abraham has also 

come upon the Gentiles in Christ Jesus (Gal. 3:14). He defines the 

mystery of Christ as the fact that the Gentiles, who at one time were 

strangers to the covenants of the promise (Eph. 2:11-12), are now par

takers with the Israelites in the promise of God in Christ Jesus (Eph. 

3:6). Paul sees that the promise to Abraham comes by the righteousness 

of faith (Rom. 4:13), which is available to the uncircumcised (Rom. 

4:11) as well as to the circumcised (Rom. 4:12). This means that the 

promise is certain for all those who share the faith of Abraham and not 

only for the Jews (Rom. 4:16-17). The apostle indicates that Christ 

18
F. F. Bruce, ·Commentary on the Book of the Acts-~ The New In

ternational Commentary o~ the ·New ·Testament (Grand Rapids: Wm. B. 
Eerdmans Publishing Company, 1954), p. 271; George Foot Moore, Judaism 
in the First Centuries of the Christian Era, 3 vols. (Cambridge: 
Harvard University Press, 1927-1930), 1:325. 
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has fulfilled the promises made to the Old Testament fathers for both 

the Jews and the Gentitles (Rom. 15:8-9). 

The pr~acher in Acts 13 refers to those to whom God has ful

filled his promise, both Jews and Gentiles, as children of the Old 

19 Testament fathers (33). Paul makes a similar identification in his 

letter to the Galatians. According to the apostle there is no distinc

tion between Jew and Greek among those who have been baptized into 

Christ, for all who belong to Christ are the seed of Abraham and heirs 

of the promise (3:27-29). He also gives his readers, among whom were 

many Gentiles, the name "children of promise" (4:28). 

In the speech at Antioch the people of Israel are called "our 

fathers," even though there are Gentiles in the audience. Paul does 

the same thing in 1 Cor. 10:1, referring to the people of Israel as 

"our fathers" in spite of the fact that his addresses included non

Jews. In Rom. 4:16 the apostle denotes Abraham as the father of all 

believers. 

The equality of Jew and Gentile before God is one of the points 

made in this sermon, and it is also characteristic of the theology of 

20 
Paul. It is, therefore, to be expected that the unity of Jew and 

Gentile would be stressed in an address delivered by the apostle, as 

it is in the speech recorded in Acts 13. 

19The text is extremely difficult (Metzger, pp. 410-411). 
However, regardless of which reading is correct, the general meaning 
of the passage seems to be that all of the hearers, Gentiles as well 
as Jews, are to regard themselves as children of the patriarchs. 

20
rn addition to the references already cite~ add Rom. 1-4, 

Gal. 3-4, and Eph. 2:11-22. 
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The speaker in the synagogue at Antioch states that in accord 

with his promise God sent Jesus from the seed of David (23), and much 

of the remainder of the sermon elaborates this theme by presenting 

Jesus as a new David. Both David and Jesus were buried (29,36). God 

raised (}{ru p£ v ) Jesus from the dead (30,37), even as he had once 

raised up ( r O € ( pl v ) David as king over Israel (22) • Additional 

parallels between the son of Jesse and our Lord became evident when it 

is recognized that 2 Sam. 7 lies in the background of the speech of 

Acts 13. 21 In Nathan's oracle it is indicated that David's heir will 

be God's son (2 Sam. 7:14); in the address at Antioch Ps. 2:7, "you 

are my Son" (the background of which is probably 2 Sam. 7: 1l2), is 

said to refer to Jesus. The speaker in Acts thereby justifies his ap

plication of Is. 55:3, which denotes the everlasting dominion of the 

23 
Davidic king (see 2 Sam .. 7:13-16), and of Ps~ 16:10 to Jesus. 

Blank sees the development of the new David theme in the speech 

at Antioch as a sign of its un-Pauline character. His argument is that 

th . d t D id 1 1 . h theology of Pau1. 24 e promise ma e o av pays no roe int e 

However, Blank fails to consider two important concepts in the apostle's 

thought. 

First of all, Blank does not take into account the importance 

which Paul gives to the Davidic descent of Jesus. In the first chapter 

21
1ovestam, pp. 6-7; Dale Goldsmith, "Acts 13:33-37: A Pesher 

on·rr ·samuel 7," Journal of Biblical Literature 87 (September 1968): 
321-324. 

22 
Ltlvestam, p. 15. 2 Sam. 7:14 and Ps. 2:7 are also conjoined 

in Heb. 1-5. 

23Ib .d i ., pp. 72-74. 
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of his letter to the Romans the apostle indicates that the content of 

the gospel of God is Jesus Christ, born from the seed of David (3). 

In the second letter to Timothy Paul notes that according to his gospel 

Jesus is from the seed of David (2:8). These passages justify the con

clusion of C.H. Dodd that the birth of Jesus from the seed of David 

was one element of the Pauline kerygma.
25 

It would, therefore, be ex

pected that one who included the Davidic descent of Jesus as a compon

ent part of his gospel would make mention of it in a missionary homily 

before an audience which was familiar with the Old Testament. 

Moreover, the apostle does make reference to the promise to 

David in 2 Cor. 6:14-7:1. In this passage Paul cites 2 Sam. 7:14 in 

order to prove that the Church is the temple of God (16,18). 2 Samuel 7 

reports how Nathan told David that God himself would build a house for 

him. The word "house" ( n :1 .g.) has a two-fold meaning in this passage. 

On the one hand, it denotes David's posterity. On the other hand, 

"house" refers to the temple which Solomon, David's son and heir, would 

build (2 Sam. 7:llb-13). In addition to this promise to build David 

a house, the Lord had assured David that he himself would be a father 

to David's heir and that David's son would be his own son (2 Sam. 7:14). 

The apostle quotes 2 Sam. 7:14 in a slightly altered form ("I will be 

a father to you, and you will be my sons and daughters") in order to 

make the point that God's presence among men in grace is no longer to 

be found in the Jerusalem temple but within the Christian Church. 

25
Dodd, Preaching, p. 17 
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Since Paul identified Jesus as the true son of David (Rom. 1:3; 

2 Tim. 2:8) and the true Son of God,
26 

he could apply the promise of 

2 Samuel 7 to the Church, for in Biblical thought what is true of 

Jesus may also be predicated of his Church.
27 

This indicates that the 

apostle viewed Jesus as the fulfillment of the promise to David, which 

is precisely the point made in the discourse at Antioch. 

We have seen that there is a substantial amount of similarity 

between the treatment of the Old Testament in Acts 13:16-41 and the 

way in which Paul used his Bible in his letters. In general the speech 

reflects the apostle's typological method of interpreting the events 

of the Old Testament as foreshadowing the work of Christ. Further

more, the speech echoes a number of Pauline concepts with regard to 

the Old Testament revelation, particularly that of promise and fulfill-

ment. Taken together, these various items support the claim of Acts 

13:16 that this is, in fact, an authentic speech by Paul. 

26 
Rom. 1:3,9; 5:10; 8:3, 29, 32; 1 Cor. 1:9; 2 Cor. 1:19; 

Gal. 1:16; 2:20; 4:4,6; Eph. 4:13; Col. 1:13; 1 Thess. 1:10. 

27
Bertil Gartner, The Temple and the Community in Qumran and 

the New Testament. (Cambridge: Cambridge University Press, 1965), 
pp. 49-56~ 122t· 



CHAPTER III 

ECHOES OF PAUL'S RABBINIC TRAINING IN THE SPEECH 

Before examining the speech recorded in Acts 13 for indications 

that it is the work of one well schooled in rabbinic Judaism, it will 

be helpful to review the New Testament evidence which demonstrates that 

Paul was trained as a Pharisaic rabbi.· This evidence consists of one 

reference in the Acts of the Apostles and several passages from the 

Pauline correspondence. 

Acts 22:3 indicates that, although the apostle was born in 

Tarsus of Cilicia, he spent his youth in the city of Jerusalem. In 

due time he was instructed in the Torah according to the traditions of 

the Pharisees (Gal. 1:14; Phil. 3:5) by Gamaliel. 1 Several of Paul's 

letters reflect his rabbinic training, and it will be useful at this 

point to take a brief look at three passages in which he exhibits his 

familiarity with rabbinic theology. 

In 1 Cor. 10:4 the apostle mentions a spiritual rock which fol

lowed the people of Israel during their sojourn in the Sinai penisula 

and from which they all drank a spiritual drink. There are two instances 

recorded in the Old Testament when Israel received water from a rock. 

The first of these is found in Ex. 17:1-7; the second is recorded in 

1
For a more complete discussion of the interpretation of Acts 

22:3 see W. C. van Unnik, Tarsus or Jerusalem; the City of Paul's Youth, 
trans. George Ogg (London: Epworth Press, 1962), pp. 17-45, 

18 
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Num. 20:2-13. Rabbinic legend explained the twofold occurrence of a 

miraculous supply of water from a rock by postulating that the rock had 

followed the Israelites from place to place in the desert (see the 

2 
Targum Onkelos on Num. 21). Paul, who would have learned this legend 

in the course of his rabbinic instruction, adapts it in 1 Corinthians 

in order to make the point that Jesus the Messiah was with the people 

of Israel at the time of the Exodus and during the wanderings in the 

desert. 

Another passage in which the apostle displays his rabbinic 

training is Col. 1:15-20. The picture of Christ which Paul presents 

here is modeled after the description of wisdom recorded in Prov. 8:22-

31. Since wisdom is associated with "the beginning" ( Jl l I.Ji N ).) in 

Prov. 8 (22-23), rabbinic exegesis identified wisdom with the first 

word of the Hebrew Bible ("in the beginning") and interpreted the open

ing of Gen. 1:1 (n 1 ~ ~ ).f) as meaning "by wisdom." The apostle evi

dently adopts this identification in Colossians 1. In presenting Christ 

as wisdom, Paul applies. three possible explanations of the preposition 

+ ("in," "through," "into") and four possible interpretations of the 

substantive 1l'~N). ("beginning," "sum-total," "head," "firstfruits") to 

our Lord as follows: 

2
E. Earle Ellis, Paul's Use of the Old Testament (Grand Rapids: 

Wm. B. Eerdmans Publishing Company, 1957), pp. 66-70. 
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The apostle's meaning is that in every possible sense of n ' 'P ~ :1 ~ 

Christ is its fulfillment. By this characteristically rabbinic type of 

argumentation Paul identifies Jesus as the wisdom of God.
3 

One additional example of the use which the apostle made of his 

rabbinic instruction is the occurrence of the names Jannes and Jambres in 

2 Tim, 3: 8. Th.e names of the magicians of Pharaoh are not given in the 

Old Testament, but Jewish tradition knew them as Jannes and Jambres. 

When writing to Timothy, Paul adopted these traditional names in order 

to refer to these ancient exemplars of human opposition to divine 

truth.
4 

Thus it may be seen to what extent the apostle to the Gentiles 

was indebted to his Jewish heritage and rabbinic training. As we turn 

to an examination of the discourse recorded in Acts 13:16-41, we will 

observe that the speaker at Pisidian Antioch displays his familiarity 

with the traditions and methodology of rabbinic Judaism. 

3w. D. Davies, Paul and Rabbinic Judaism: Some Rabbinic 
Elements in Pauline Theology, 2nd ed. (London: S. P. C. K., 1955), 
pp. 151-152. 

4Ellis, p. 55. 
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Jesus is never identified as "the Messiah" (6 X p < e- i-6s) in 

Acts 13. However, this does not mean that there is no Messianism in 

the speech, since the speaker indirectly designates our Lord as the 

Anointed One by applying certain Messianic expectations held among the 

Jews to him. 

In the previous chapter we noted how in this sermon Jesus is 

presented as a new David. By doing this, the preacher indicates that 

Jesus is the Messiah. The Davidic lineage of the Messiah was widely 

accepted among the Jews, particularly the Pharisees (Matt.22:41-42; 

Mark 12:35; Luke 20:39-41). In fact,the title "son of David" became a 

common designation for the Messiah.
5 

Therefore, when the speaker in 

Acts 13 stated that God brought Jesus from the seed of David (23), his 

audience would understand this as an identification of Jesus as the 

long-awaited Messiah.
6 

In this connection it may be noted that the 

addition of "the son of Jesse" (r6v ToiJ 1I r.0-0-01.() to the Old Testament 

citation recorded in verse 22 may stem from the Messianic interpretation 

of lsaiah 11. 
7 

Another indication in this address that Jesus is the Messiah is 

the application of Ps. 2:7, "You are my son, today I have begotton you" 

{J3), to him. Although the Jews did not frequently identify the Messiah 

5George Foot Moore, Judaism in the First Centuries of the Chris
·tian Era, 3 vols. (Cambridge: Harvard University Press, 1927-1930), 2:347. 

6
otto Glombitza, "Akta XIII. 15-41: 

Predigt vor Juden," New Testament Studies 
Analyse einer Lukanischen 

5 (1958-1959): 308-309. 

7 Traugott Holtz, Untersuchungen iiber die Alttestamentlichen 
Zitate bei Lukas, Texte und Untersuchungert zur Geschichte det Altchrist
lichen·titeratur, no.· 104 (Berlin: Akademie-Yerlag, 1968), p. 134. 
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8 
as the Son of God, there are several passages in rabbinic writings 

which do interpret the second Psalm messianically. 

A rabbinic application of Ps. 2:8 to the Messiah is preserved 

in the Midrash Rabbah on Gen. 44:8 (15:2): 

R. Jonathan said: Three persons were bidden "ask," 
viz.: Solomon, Ahaz, and the King Messiah. Solomon: 
Ask what.! shall give thee (1 Kings III, 5). Ahaz: 
Ask ~bee a~ (Isa. VII, 1~). The King Messiah: 
Ask of Me, etc. (Ps. II, 8). 

The same interpretation is to be found in the Midrash on Psalm 2 

( § 10): 

R. Jo~anan taught: To three men--Solomon, 
Ahaz, and the lord Messiah--the Holy One, blessed 
be He, said, "Ask of Me." •.• To the lord Messiah, 
as is written Ask of Me, and.! will give thee the 
nations for thine inheritance, and the ends of the 
earth for thy possession.10 

A tractate of the Babylonian Talmud (Sukkah 52a) states that God is 

speaking to the Davidic Messiah in Ps. 2:7-8: 

Our Rabbis taught, The Holy One, blessed be 
He, will say to the Messiah, the son of David 
(may he reveal himself speedily in our days!), 
"Ask of me anything, and I will give it to thee," 
as it is said, 

8Evald Lovestam, Son and Saviour: A Study of Acts 13 2 32-37, 
trans. Michael J. Petry, Coniectanea Neotestamentica, no. 18 Lund: 
C. W. K. Gleerup, 1961).,pp. 23, 90. 

9H. Freedman and Maurice Simon, gen. eds., Midrash Rabbah, 10 
vols., (London: The Soncino Press, 1939), vol. 1: Genesis I, trans. 
H. Freedman, pp. 365-366. 

lOWilliam G. Braude, ed. and trans., The Midrash on Psalms, 
2 vols., Yale Judaica Series, ed. Leon Nemoy, no. 13 (New Haven: Yale 
University Press, 1959), 1:42. 
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I will tell of the decree etc. this day have I 
begott·en thee, ask of me and I will give the 
nations for thy· inheritance.Tl 

Furthermore, the application of Ps. 2:7 to the resurrection of 

Jesus recalls the rabbinic use of this passage to denote the re-creation 

of the Messiah after his suffering. This understanding of Ps. 2:7 is 

preserved in the Midrash on Psalm 2 ( § 9) : 

R. Huna said: Suffering is divided into three por
tions: one, the Patriarchs and all the generations 
of men took; one, the generation. that lived in the 
time of [Hadrian's] persecution.took;and one, the gen
eration of the lord Messiah will take. When the time 
comes, the Holy One, blessed be He, will say: "I must 
create the Messiah--a new creation." As Scripture 
says, This day have!. begotten.thee-that is, on the 12 very day of redemption, God will create the Messiah. 

In Midrash Samuel (19 § 1) the connection is made between the sufferings 

of the Messiah and the forgiveness of sins, a connection which is also 

implied by the speaker in Acts 13 (27-28,38): 

R. Huna (ca. 350) has said in the name of R. Acha 
(ca. 320): The sufferings are divided into three 
portions: One for the generations (viz. for all) 
and for the fathers, one for the generation of the 
religious persecution (at the time of Hadrian), and 
one for the King Messiah, as it is written (Is. 53:5): 
but he was pierced on account of our sins, etc. 13 

11rsrael W. Slotki, trans. and ed., "Sukkah," in The Talmud, 
35 vols., ed. Isidore Epstein, vol. 12: Mo'ed VI (London: The Soncino 
Press, 1938), p. 247. 

12 Braude, 1:41. 

13cited by Herman L. Strack and Paul Billerbeck, Konnnentar zum 
Neuen Testament aus Talmud und Midrasch, 4 vols. (MUnchen: C.H. Beck'sche 
Verlagsbuchhandlung, 1965), 2 :287'. Strack and Billerbeck' s 
German translation reads as follows: R. Huna (um 350) hat im Namen des 
R. Acha (um 320) gesagt: In drei Teile sind die Leiden geteilt warden: 
einer fur die (d. h. fur alle) Gescheshter u. £Ur die Vater u. einer £Ur 
das Geschlecht der Religionsverfolgung (zur Zeit Hadrians) u einer £Ur 
den Konig, den Messias; das ist es, was geschrieben steht Jes 53,5: Aber 
er is durchbohrt von wegen unsrer SUnden usw. 
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The Midrash Yalqut Shim'oni (2:620) conflates these two readings and so 

combines these two ideas by referring Ps. 2:7 to the re-creation of the 

Messiah after his suffering for the sins of others: 

R. Huna (ca. 350) says in the name of R. Acha (ca. 
320): The sufferings are divided into three parts: 
One for David and the fathers, one for our own gen
eration, and one for King Messiah, as it is written, 
"He was wounded for our transgressions," etc. (Isa. 
53:5). And when the hour comes, the Holy One, 
blessed be He, says to them: I must create him a 
new creation, even as it is said, "Today I have be
gotten you" (Ps. 2:714 This is the hour when he is 
made a new creation. 

Several factors make it likely that those who heard this sermon 

were familiar with these rabbinic interpretations of the second Psalm. 

Even though these works were written later than the New Testament, they 

preserve much earlier rabbinic teachings which were transmitted orally 

for centuries. Since these Messianic applications of Psalm 2 are found 

in a number of different rabbinic sources, we may be certain that they 

were commonly accepted among the Pharisaic scribes. These rabbis took 

charge of the educational program throughout the Jewish synagogues and 

succeeded in substantially indoctrinating those who attended the syna

gogue with their interpretations of the Old Testament Scriptures~
15 

Therefore, it is possible that the speaker at Pisidian ,Antioch could 

have assumed that his audience would have grasped that by applying Ps. 

2:7 to Jesus he was claiming that Jesus was the promised Messiah. 

14 .,. 
4 Cited by Lovestam, p. 2; F. F. Bruce, Commentary on the Book 

of the Acts, The New lnternational Commerttary·on·the New Testament (Grand 
~pids: Wm. B. Eerdmans PubH,shing Company, 1954), pp'! 275-276 n. 52. 

15 Moore, 1:286-289. 
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A final indication of the Messiahship of Jesus occurs in verse 

25. The preacher reports the Baptizer's disclaimer of being "what you 

think I am." These words have evidently been included in order to dem

onstrate that John denied that he himself was the Messiah, and that he 

had instead pointed men to Jesus as the Messiah. 

The reason why the speech in Acts 13 identifies Jesus as the 

Messiah only in this indirect way becomes clear when one recalls the 

connotations which the title Messiah had during the New Testament era. 

If the speaker had referred to our Lord as iJ Y.. p ( o-T 65, his hearers 

may well have understood this designation in a sense which was very 

different from that which he intended.
16 

Instead, the preacher indi

rectly denotes Jesus as the Messiah in order that he might indicate 

what sort of Messiah this Jesus was, namely, a descendant of David who 

had been raised from the dead by God after he had suffered for the sins 

of others. 

It is difficult to imagine Luke fabricating a speech which con-

tained such an argument. He frequently employs 
/ 

X p, o-Tos in his narra-

tive.
17 

Of the other five missionary discourses recorded in Acts, 

,, 18 , Xp < ~ros occurs in the four longest ones. Xp c e-ro.s is found on the 

1 . f . k . A 19 F h 1 h lf f ipso various spea ers in ct. urt ermore, Pau imse requently 

16 
Everett F. Harrison, Acts: The Expanding Church (Chicago: 

Moody Press, 1975), p. 210. 

17 
Acts 5:42; 8:5,12; 9:22; 17:3; 18:5,28; 24:24; 28:31. 

18 
Acts 2:31,36; 3:18,20; 4:10; 10:36. 

19 
Peter - 2:31,36; 3:6,18,20; 4:10; 9:34; 10:36; 11:17, Paul -

16:18; 17:3; 26:23; the assembled believers at Jerusalem - 4:26; the 
letter from the Apostolic Council - 15:26. 
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X ,, • h. 1 20 uses p < o-To s in is etters. If Luke had attributed a speech of 

his own creation to the apostle, it is reasonable to assume that he 

/ would have employed the term X p ( c,.,o s , either in imitation of Paul or 

in accord with his own custom, instead of identifying Jesus as the 

Messiah only by implication. Moreover, it is most improbabl~ that Luke, 

who was not a Jew (Col. 4:10-11,14), would have possessed sufficient 

knowledge of the rabbis' Messianic interpretations of Psalm 2 so that he 

could have constructed this subtle designation of Jesus as the Messiah. 

To assume that one who referred to the vernacular of the Jews as "their 

language" (Acts 1:19), thereby disassociating himself from the Jewish 

people, would have been familiar with the Messianic speculations of the 

rabbis is quite illogical. However, there would be nothing surprising 

about the apostle Paul making use of Rabbinic exegesis. Since Paul em

ploys his rabbinic training in his letters, it is to be expected that he 

would do so when delivering a missionary sermon to a synagogue congrega

tion. In fact, as far as we know, the apostle is the only early Chris

tian who had been trained as a Pharisaic rabbi. Therefore, the use of 

Psalm 2 in the speech at Antioch, in order to identify Jesus as the 

Messiah, is a strong argument in support of the claim of Acts that Paul 

actually delivered this address. 

As has already been noted in passing, the discourse recorded in 

Acts 13 is a sermon delivered in the course of a regular sabbath worship 

service in a Jewish synagogue (14-15). In the synagogue order of wor

ship the reading of the law and the prophets was followed by an edifying 

20 
Alfred Schmoller, ·Hartdkortkordartz zum·griechischen Neuen Testa-

ment, 14th ed. (Stuttgart: Wurttembergische Bibelanstalt, 1968), 
pp • .524, 527, .. 
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sermon in which the readings from the Scriptures were expounded (15).
21 

There are a number of items in this address which indicate that in many 

ways it is a typical synagogue homily delivered by one who was well 

versed in the methods of synagogue preaching. 

Initially it may be noted that the sermons delivered in synagogue 

worship services were rather brief, whereas longer discourses were re-

22 
served for the synagogue schools. Thus, while the speech recorded in 

Acts 13 may be a condensation of a longer address, it is also possible 

that in keeping with the custom of the synagogue the homily delivered on 

this occasion was no longer than the brief discourse given in Acts 13. 

One type of synagogue sermon which is found frequently in the 

Midrashim is the proem (or petiQta) homily.
23 

Proem homilies followed 

a distinct pattern. The preacher chose a sermon text which could in 

some way be related to one of the lessons which had been read. 24 The 

speaker stated his interpretation of the text and then proceeded to sup

port his exegesis by quoting a series of Biblical texts, interspersed 

with some illustration and explanation, which directed the theme of the 

h · 1 d 1 d. 25 omi y towar s a cone u ing text. 

21
Emil Schurer, A History of the Jewish People in the Time of 

Jesus Christ, 5 vols. in 2 divisions, trans. Sophia Taylor and Peter 
Christie (Edinburgh: T. & T. Clark, 1890), 2:2:76, 82. 

22
rsrael Abrahams, Studies in Pharisaism and the Gospels, 2 vols. 

(Cambridge: Cambridge University Press, 1917, 1924), 1:4. 

1
, 

23
Encyclopae·dia Judaica, 1971 ed., s. v. "Preaching. In the 

Talmudic Period," by Joseph Heinemann. 

24
Ibid. 

25
J. W. Bowker, "Speeches in Acts: A Study in Proem and 

Yelammedenu Form," New Testament Studies 14 (1967-1968):100. 
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Certain features of the sermon delivered at Antioch indicate 

that it is an example of a proem homily. In light of the prominence 

given to presenting Jesus as the new David throughout the address, it 

seems likely that 1 Sam. 13:14 (22) was the t~xt. Immediately following 

the text the preacher asserts that its interpretation points to Jesus. 

After he had indicated who this Jesus is, the speaker proceeds to sub

stantiate his interpretation by citing a number of Biblical passages 

(Ps. 2:7; Is. 55:3; Ps. 16:10), which, he maintains, cannot be under

stood of King David (36) but must instead refer to Jesus (37). The ser

mon concludes with one final Biblical quotation. Thus, we can see that 

the outline of this address is the same as that of a standard proem 

h ·1 26 omi y. 

Furthermore, it is possible tentatively to identify the Penta

teuchal and Prophetic lessons which may underlie the sermon of Acts 13. 

We have already noted that 2 Samuel 7 lies in the background of this ad-

27 
dress. Since the proem text had to have some connection with one of 

the lessons:1 . it is certainly possible that 1 Sam. 13:14 would have been 

chosen as the text if a lection taken from 2 Samuel 7 had been the read

ing from the prophets. J. W. Bowker has also shown several possible 

28 
echoes of Deuteronomy 4 in this homily. The summary of the Exodus, 

wilderness wanderings, and Conquest (17-19) may be based upon Deut. 4:37-

38. The reference to the fathers and their descendants (32-33) may be 

patterned after Deut. 4:37. Witnesses are mentioned in the sermon at 

Pisidian Antioch (31) and in Deuteronomy 4 (26). The final Biblical 

26Ibid., p. 102 

27 
See pqge. 15. 

28 
Bowker, pp. 102-103 
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31 However, as Max Wilcox has demonstrated, it is more likely that this 

rendering has been influenced by the version of 1 Sam. 13:14 preserved 

in the Aramaic Targum, which differs considerably from the textual tra

dition of both the Masoretic text and the Septuagint. In place of the 

reading of the Masoretic text, i 1 f? ~ W) jf ("a man after his heart"), 

which the Septuagint renders ~vepdJTrcu l<etr~ T~v Kd-.p&i'~v (Y..UToO, the 

Targum has n 111 J ':J 1 ,. '.J.. Y l J. ~ • 
32 Since TI' 11 l 'J 1 could be either singu

lar or plural, this reading could be translated: "a man doing his will" 

TTOC..OUVT~ ,6 6£A,fAc:t. ~,.hov) or "a man doing his wills" 

1T0(.0U V Tel 
' 0 I ,- > fl\ 33 T« e: AIJ .M.cffo<. ow Tov1 • Because the participle in 

Palestinian Aramaic can also serve as an ordinary future tense, the 

U C (/ , ' e i / / reading of Acts 13: 22, o<. V o pcx • • • o s TT o UJ G-£. < r« E/\ ') ..U. o< To. _µ o u , 

would also be a proper translation of the Targum version of 1 Sam. 13: 

14. 34 Thus, it seems that the quotation recorded in Acts 13:22 is not 

a conflation of three different Old Testament citations but rather a 

combination of the Masoretic (or Septuagint) text and the Targum rendi

tion of 1 Sam. 13:14. This possibility is all the more likely when we 

consider that the sermon recorded in Acts 13 may originally have been de-

1 . d . A . 35 ivere in ramaic. Moreover, the use of the Targums in the synagogue 

service may have given the speaker occasion to make use of a Targum 

3¾rax Wilcox, The Semitisms of Acts (Oxford: The Clarendon 
Press, 1965), pp. 21-26. 

32
Ibid., PP• 21. 

33
Ibid., pp. 21-22 

34 
' -Ibid., p. 22. The reading µoo in place of ot iJ,ov is de-

manded by the context in Acts 13:22. 

35rbid., pp. 90-91, 120, 153-154. 
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reading. Therefore, it is very probable that the speaker at Pisidian 

d . . 36 
Antioch was familiar with the Targu.m tra 1t1on. 

It is doubtful whether Luke, a Gentile, would have had this sort 

of familiarity with renderings preserved in the Targu.ms. Thus, it is 

very unlikely that Luke could have been the source of the words recorded 

in Acts 13:22. However, a similar use of a Targum tradition which dif

fers from the reading of the Masoretic text and the Septuagint is found 

in Paul's letter to the Ephesians. 

In Ephesians 4: 8 the apostle quotes Psalm 68 :·18 ( 68: 19 in the 

Hebrew, 67:19 in the Greek). However, the form of the citation does not 

correspond to either the Masoretic text or the Septuagint ("you received 

gifts from men'') but to the reading of the Targum ("you gave gifts to 

37 
ll)en''). Rabbinic exegesis interpreted this psalm as a reference to 

~oses' receiving the Torah on Mt. Sinai in order to give it to mankind.
38 

This rabbinic interpretation explains why the targum rendering differs 

from the Hebrew and Greek. In Eph. 4:8 Paul employs the rendition of 

the Psalm given in the Targum to serve his purpose of presenting Jesus 

as a new Moses, who ascended into heaven in order to give the gifts of 

apostles~ prophets, and other offices (Eph. 4:8-12) to the Church. 

The use of an Old Testament quotation which follows the tradi

tion of the Targum indicates that the speaker of Acts 13 was acquainted 

with the interpretative renderings preserved in these Aramaic para

phrases of the Old Testament Scriptures. It is highly improbable that 

36
Ibid., pp. 23-24 

37
strack and Billerbeck, 3:596. 

38 
Ibid., Braude, 1:545. 
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this could have been Luke. However, it is to be expected that Paul's 

rabbinic training would have familiarized him with the Targum tradi

tions, particularly since he _employs a Targum rendering in one of his 

letters. Therefore, the form of the Old Testament citation recorded in 

Acts 13:22 supplies a weighty argument in favor of identifying the 

39 
speech at Antioch as an authentic address by the apostle. 

A final indication that the sermon delivered at Antioch is the 

work of a well-trained rabbi is the way in which the speaker relates 

the Old Testament quotations which he cites in verses 33 to 35. In these 

ve;rses the preacher employs several characteristically rabbinic methods 

of dealing with the Scriptures. 

lnitially it may be noted that the way in which the citation of 
/ 

Ps. 2; 7 is introduced, f E:. ~p« rrn,u. , "it is written" (33), is one of 

the traditional introductory formulas used in rabbinic and other Jewish 

lite;ratu;re.
4° Furthermore, it is an expression which is frequently used 

by Pa.ul to introduce quotations from the Old Testament.
41 

A stronger indication of the rabbinic character of this dis

course is the combination of two Old Testament citations. In verses 34 

and 35 Is. 55:3 and Ps. 16:10 are strung together in a chain quotation. 

This practice, known as the haraz ( 1777) method, originated in the 

preaching of the synagogues and may be found frequently in the Talmud. 42 

39 
Wilcox, pp. 25-26, 182. 

40
Ellis, pp. 48-49; the Hebrew equivalent is 1·1 :n ~-

41 
Rom. 1:17; 2:24; 3:4,10; 4:17; 8:36; 9:13,33; 10:15; 11:8,26; 

12:19; 14:11; 15:3,9,21; 1 Cor. 1:19,31; 2:9; 3:19; 4:6; 9:9; 10:7; 
14:21; 15:45; 2 Cor. 8:15; 9:9; Gal. 3:10,13; 4:22,27. 

42
Ellis, pp. 49-51. 
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Paul uses the hazaz method. His letter to the Romans contains several 

43 examples of this manner of quoting the Old Testament. Moreover, the 

speaker in Acts 13 connects these two citations by means of a single 

( ) '/ {" 44 , catchword Stichwort , oe-1c:J./c,-0-1ov. The apostle s letters also con-

tain chain quotations in which the individual citations are united by a 

S . h 45 tic wort. 

An even more distinctively rabbinic touch in this sermon is the 

manner in which the preacher interprets Is. 55:3 by way of Ps. 16:10. 

According to the second of the rabbinic hermeneutical rules (middoth) 

enunicated by Hillel, an obscure passage could be interpreted by analogy. 

This meant that the expositor would find an intelligible passage which 

had at least one word in connnon with the passage under consideration and 

would interpret the obscure passage in light of the clear one.
46 

In 

Acts 13 the speaker states that the incorruptibility of the resurrected 

Jesus is proven by Is. 55:3 (34). In order to substantiate his claim 

that ( "sure decrees," Hebrew: >]'?"fl.. ) is proof of this, the 

43 
9:12-13 (Gen. 25:23 + Mal. 1:2-3); 9:25-29 (Hos. 2:25 + Hos. 

2:1 + Is. 10:22-23 + Is. 1:9); 10:19-21 (Deut.· 32:-21 + Is. 65:1 + Is. 
65:2); 11:8-10 (Is. 29:10: Deut. 29:4 + Ps. 69:23-24); 15:9-12 (Ps. 18:50 
+ Deut. 32:43 + Ps. 117:1 + Is. 11:10); Ellis, p. 186. 

44J. W. Doeve, Jewish Hermeneutics in the Synoptic Gospels and 
Acts, trans. G. E. van B'-aaren-Pape (Assen: Koninklijke Van Gorcum & 
Comp. N. V., 1954), pp. 173-175. 

45 b4> ec:lll~eJs - Rom. 11:8-10 (Is. 29:10 + Deut. 29:4 + Ps. 69: 
23-24); iSv? - Rom. 15:9-12 (Ps. 18:50 + Deut. 32:43 + Ps. 117:1 + Is. 
11:10); 0-~; 0 , -1 Cor. 3:19-20 (Job 5:13 + Ps. 94:11); Ellis, p. 50, n. 2; 
Frederic Henry Chase, The Credibility of the Book of the ·Acts of the 
Apostles (London: MacMillan and Co., Ltd., 1902), pp. 181-182. 

46F. J. Foakes Jackson and Kirsopp Lake, gen. eds., The Beginn
ings of Christianity, 5 vols. (London: MacMillan and Company, Ltd., 
1933), vol. 4: English Translation and Commentary, by Kirsopp Lake and 
Henry J. Cadbury, p. 155; Frederick W. Danker, Multipurpose Tools for 
Bible Study, 3rd ed. (St. Louis: Concordia Publishing House, 1970), pp. 
216-217; Ellis, p. 41. 



34 

preacher appeals ( ~ ur Tc. ) to Ps. 16: 10, in which the singular T~v :fc-,ov 

47 ( ''holy one," Hebrew: ;J' ""f > ~-g_ ) occurs (35) • By using Ps. 16: 10 to de-

termine the meaning of Is. 55:3, even though the only apparent connec

tion between the two passages is a single common word, the speaker indi

cates his familiarity with the principle of gezerah shawa ( 111 w· i> 1 ,~ * ) , 
- TT ,- . · 

the second hermeneutical rule of Hillel. 

This uniquely rabbinic method of employing Ps. 16: 10 distinguishes 

the speech of Acts 13 from Peter's Pentecost discourse (Acts 2:14-36). 

Although both addresses make use of Ps. 16:10, only the speech at Anti

och does so in a manner characteristic of a schooled rabbi.
48 

This fact 

refutes the argument of critics, such as Vielhauer, who assert that 

Ps. 16:10 is used in the same way in both addresses, and who cite this 

49 as evidence for the connnon authorship of these two speeches. 

It is unconceivable that a Gentile such as Luke could have form

ulated this example of an unquestionably rabbinic method of exegesis. 

The use of the rabbinic principle of gezerah shawa in Acts 13:34-35 

makes it impossible to attribute the speech recorded in Acts 13 to the 

creative imagaination of the author of the Acts of the Apostles. However, 

not only might we expect Paul to employ such rabbinic principles of in

terpretation, but, in fact, we do find the apostle using this same her

meneutical rule·(gezetah shawa) in his letter to the Romans. 

47 
Doeve, p. 186; Lake and Cadbury, p. 155 

48 
Doeve, p. 175. 

49
Philipp Vielhauer, "On the 'Paulinism' of Acts," trans. Wm. C. 

Robinson, Jr. and Victor P. Furnish, in Studies ·irt Ltike~Acts, ed. 
Leander E. Keck and J. Louis Martyn (Nashville: Abingdon Press, 1966), 
p. 43. 



35 

In Romans 4 Paul intends to prove to his imaginary Jewish oppon

ent that faith alone,and not the works of the law, justifies one before 

God. In order to accomplish this the apostle appeals to the example of 

Abraham and sets out to demonstrate that Abraham believed, that by be

lieving he obtained the forgiveness of sins, and that this occurred be

fore he was circumcised, that is, without the works of the law. Gen. 

15:6 substantiates Paul's claim that Abraham believed (Rom. 4:3). The 

apostle then employs ·gezerah ·shawa to show that by believing Abraham 

, .l ,, 
received the forgiveness of sins. Paul proves that !.no'( toe? (Hebrew: 

ff~ 7!~11) in Gen. 15: 6 denotes the forgiveness of sins on the basis of 

,, / 

A O O l 8-'7 Toi. { I-< up ( 0 .s 

&;-<.oc.p,{«.v), where the same word Uor(0''7TClC'l -Hebrew:1W7!~) occurs 

(Rom. 4:7-8). The apostle then makes a second use of gezerah shawa, re-

tum~ng to Gen. 15:6, to demonstrate that Abraham received forgiveness 

before he was circumcised. Because Abraham was forgiven by believing 

before he was c;lrcumci.sed, he secured forgiveness while still a "Gen

tile," w;f,thout the law, and hence without the works of the law. In this 

way Paul proyes that both Jews and Gentiles receive righteousness before 

50 
GQd only by fa;f,th-apart from the works of the law. 

The use 9f the principle of gezerah shawa in the speech at Anti-

och ;lnd;lcates that the speaker was well-versed in the ways of rabbinic 

h.e;i;~eneut;f,cs.. Th.e fact that Paul employs this same rabbinic rule of in

terpretation in his letter to the Romans strongly supports the identifi

cat;lon o:t; the preacher :in Acts 13 as being the apostle himself. 

50 Danker, pp. 216-217. 



36 

We have noted a number of items throughout the sermon delivered 

at the synagogue in Pisidian Antioch which indicates that it was the 

work of an individual who had received a thorough rabbinic education. 

The speak.er makes use of certain Messianic expectations held by the 

rabbis. The entire address follows the general pattern of a synagogue 

homily. An Old Testament quotation is cited in a form which has been 

affected by the Targum. Another Old Testament citation is introduced 

w~th a standard rabbin~c introductory formula. Two more Old Testament 

verses are joined together in a characteristically rabbinic fashion to 

form a chain quotation. The preacher employs a rabbinic hermeneutical 

principle. In light of all these factors it would be absurd to suggest 

that a Gentile author such as Luke could have composed this discourse. 

However, since Paul was, as far as we know, the only early Christian, 

who had been trained as a rabbi, and since many of the rabbinic elements 

of the addfess at Ant~och are paralleled in the apostle's letters, it 

would be logical to assume that the voice speaking in Acts 13:16-41 is 

that of the apostle Paul. The familiarity with rabbinic Judaism dis

played in the discourse recorded in Acts 13 is a potent argument in 

~upport of the cla,im of the author of Acts that this is a genuine 

speech by l'aul, 



CHAPTER IV 

THE INCLUSION OF THE MINISTRY OF JOHN 

THE BAPTIZER IN THE SPEECH 

Up to this point we have noted a substantial number of parallels 

between the speech given at Pisidian Antioch and the letters of Paul. 

However, there is one item mentioned in this address which does not ap

pear in the apostle's correspondence; namely, the ministry of John the 

Baptizer (24-25)~ In this regard the sermon of Acts 13 has more in com

mon with the other missionary discourses of Acts than it does with 

1 
Paul's letters. 

It cannot be denied that at first glance there is very little 

2 
in the apostle's writings about the life of Jesus, to which the min-

istry of the Baptizer serves as an introduction. Many contemporary 

scholars, particularly in Germany, would attribute this lack of any 

extensive treatment of the life of Jesus by Paul to the apostle's own 

disregard for our Lord's earthly sojourn. Under the influence of scho

lars such as Rudolf Bultmann the opinion that Paul had no interest in 

1 C.H. Dodd, The Apostolic Preaching and Its Developments (New 
York: Harper & Brothers Publishers, n. d.), p. 29 

2
Ibid., p. 27; Hans Joachim Schoeps, Paul: The Theology of the 

Apostle in the Light ·of .Jewish Religious History,· trans. Harold Knight 
(Philadelphia; The Westminster Press, 1961), pp. 55-56. 

37 
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the historical Jesus, much less in his ministry, has received wide 

3 acceptance. 

To those who have accepted this view of the apostle's attitude 

towards the life of Jesus, the fact that the speaker at Antioch mentions 

the work of John the Baptizer is certain proof that this address did not 

come from Paul. However, a closer inspection of both the speech re

corded in Acts 13 and the apostle's letters demonstrates that such a 

conclusion is not supported by the facts. 

First of all, even if the writings of Paul did not contain the 

slightest bit of information about the life and ministry of our Lord, 

this would not prove that the apostle had no knowledge of or interest in 

the earthly career of Jesus. Since the letters of Paul were addressed 

to Christian congregations who had already been instructed in the prin

cipal facts concerning the earthly life of our Lord, the apostle had no 

need to dwell at great length upon the ministry of Jesus in his epistles. 

However, the situation would be entirely different in the case of a 

missionary address before an audience which had never heard of Jesus 

Chri~t. Under these ci~cumstances it would be necessary to supply some 

o~ the details about the ministry of Jesus, such as the work of John the 

4 Baptizer, in addition to a minimal outline of the apostolic kerygma. 

Therefore, it is to be expected that a speech like the one recorded in 

3 
F, ~~ Bruce, Paul: Apostle of ·the Heart Set Free (Grand Rapids: 

Wm. B. Eerdmans Publishtng Company, 1977), pp. 98-99. 

4
F. F. Bruce, The Speeches in the Acts of the Apostles (London: 

The Tyndale Press, 1943), p. 26; Dodd, ·Preaching, pp. 9, 28; Martin 
Dibelius and Werner Georg KUnunel, Paul, trans. Frank Clarke (Philadel
phia: The Westminster Press, 1953), pp. 88-89. 
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Acts 13 would include some facts about the life of our Lord, such as 

the preparatory ministry of John the Baptizer. 

In describing the role of the Baptizer the speaker in the syna

gogue at Antioch relates how John directed the attention of his hearers 

away from himself toward Jesus, the one who would come after him (25). 

Since the report of the Baptizer had spread as far as Ephesus during the 

New Testament era (Acts 18:24-25; 19:1-4), the preacher may well have 

known, or at least surmised, that some of his hearers had heard about 

John. In this situation it would have been important for him to have 

indicated that the Baptizer himself had refused to accept any Messianic 

claims and had instead pointed his followers to Jesus (25). Thus, even 

if the s~eaker had composed thirteen letters in which he had not even 

mentioned the preach~ng of John or any other incident in the ministry of 

our Lord, it is entirely possible that he would have had occasion to do 

so in a missionary discourse such as the one delivered in the synagogue 

at Pi&id~an .Antioch~ 

Furthermore, Paul's letters reveal that he was not nearly so ig

norant of nor disinterested in the ministry of Jesus as some contemporary 

scholars would have us believe. Although the apostle may have never 

seen or heard our Lord during his ministry,
5 

this does not mean that he 

hqd no knowledge of Jesus' earthly career. According to Paul's own 

testimony, three years after his calling, he visited with Simon Peter 

for fifteen days (Gal. 1:18), and, as c. H. Dodd has said, "we may pre-

6 
sume they did not spend all the time talking about the weather." In 

5 
Bruce, Paul, p. 98 

6 
Dodd, Preaching, p. 16. 
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1 Corinthians the apostle indicates that his knowledge concerning the 

Lord's Supper (11:23-25) and the details of Christ's resurrection (15: 

3-7) had been taught to him by others. 7 We may assume, therefore, that 

Paul received other facts about the life of Jesus from his fellow 

8 
apostles. 

This assumption is substantiated by a number of allusions to 

our Lord's earthly life throughout the apostle's letters. In addition 

to the institution of the Lord's Supper and the Resurrection Paul knew 

that Jesus was born a Jew (Gal 4:4; Rom. 9:5) of Davidic descent (Rom. 

1:3; 2 Tim. 2:8) and that he had several brothers (1 Cor. 9:5), one of 

whom was named James (Gal. 1:19). The apostle mentions that our Lord 

was betrayed (1 Car. 11:23), that he appeared before Pontius Pilate 

(1 Tim. 6;13), that the Jews were responsible for his death (1 Thess. 

2:14-15), and that he was actually put to death by crucifixion (for ex-

9 
a.DJ.ple, Gal. 3:1) at the order of the civil government (1 Cor. 2:8). 

Moreover, raul presents a definite picture of the personality of Jesus. 

He notes that our Lord's life was characterized by obedience (Phil. 

2:8), meekness and gentleness (2 Cor. 10:1), humility (Phil. 2:7-8), 

7 Schoeps, pp. 59-60; C.H. Dodd, History and the Gospel, 2nd ed. 
(London: Hodder and Stoughton, 1964), p. 45. 

81t should be noted that the apostle's disclaimer of dependence 
on any human authority in his letter to the Galatians (1:1, 11-12) does 
not mean that he did not receive information about the life of Jesus 
from other Christians. In Galatians Paul claims to have received two 
things by divine revelation, the gospel of Jesus Christ and his own 
apostleship to· the Gentiles (1:16), This does not preclude ·the possibil
ity that he could have been taught details about the life of Jesus, and, 
in fact, the apostle's first letter to the Corinthians (11:23; 15:3) 
demonstrates that he was so taught. 

9 
Dodd, History, pp. 45-46; Schoeps, pp. 55-56. 
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10 
and the willingness to please others instead of himself (Rom. 15:2-3). 

These traits are held up for imitation by Christians (1 Cor. 11:1; 

1 Thess. 1:6) in such a way that excludes the idea that the apostle is 

thinking of an ideal Messianic figure instead of the historical Jesus, 

for he offers Christ as an object of imitation in the same sense as he 

offers himself.
11 

In addition to a knowledge of various facts about the life of 

Jesus, Paul's letters also indicate his acquaintance with the teaching 

of our Lord. Besides referring to Christ's institution of the Lord's 

Supper (l Cor. 11:23-25; cf. Matt. 26:26-29; Mark 14:22-25; Luke 22:17-

20) the apostle explicitly mentions the instruction of Jesus on divorce 

(1 Cor. 7:10-11; cf. Mark 10:2-9) and on the livelihood of those who 

proclaim the gospel (1 Cor. 9:14; 1 Tim. 5:18; cf. Luke 10:7). Other 

portions of Paul's writings reflect a knowledge of the teaching of our 

Lord on other matters such as faith to move mountains (1 Cor. 13:2; cf 

Matt. 17:20; Mark 11:23), love for one's enemies (Rom. 12:14; cf. Matt. 

5:44; Luke 6:27), paying taxes (Rom. 13:7; cf. Matt. 22:21; Mark 12:17; 

Luke 20:25), love as the epitome of the connnandments (Rom. 13:8-10; cf. 

Matt~ 22:39; Mark 12:31), and innocence in clever action (Rom. 16:19; cf. 

Matt. 10:16).12 

Since the apostle's correspondence demonstrates that he was 

acquainted with the life of Jesus, there is no ground for assuming that 

lODodd, History, p. 46 

11
Ibid., p. 46 n. 7; W. D. Davies, Paul and Rabbinic Judaism: 

Some Rabbinic Elements in'Paulirte Theology, 2nd ed. (London: s. P. c. 
K., 1955), p. 88. 

12 
Bruce, Paul, pp. 100-109, Dodd, History, p. 46 
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Paul could not or would not have spoken the words recorded in Acts 13: 

24-25. Although it was unnecessary for him to treat the preparatory 

ministry of John the Baptizer in his letters, the apostle would have cer

tainly supplied some of the details about the life of our Lord in a 

missionary discourse like the speech at Antioch. 

C.H. ~odd has suggested an additional reason for regarding the 

reference to the Baptizer in Acts 13 as coming from Paul. In his first 

letter to the Corinthians the apostle refers to Apollos, who had once 

been a "follower" of John (Acts 18:24-25), as a fellow-servant of Christ 

(3:5-9), although others set him up as Paul's rival (1:12; 3:4). Ac

cording to Professor Dodd, this indicates that the apostle must have 

had the opportunity to relate the ministry of the Baptizer to the 

13 
Christian gospel. 

Finally, the dissimilarity of the account of the work of John 

given in the speech at Antioch and that recorded in Luke's Gospel should 

be noted. If Luke had put the words of verses 24 and 25 into the mouth 

of Paul, we would expect to find a substantial amount of agreement be

tween them and the report of the ministry of the Baptizer given in the 

third Gospel. 14 However, despite Blank's assertion to the contrary, we 

do not find a ~ignificant amount of correspondence between these two 

accounts. 

The initial verb in Acts 13:24 rrpoKfJftfJC(VTDSis slightly dis

similar to the verb used in the Synoptics, KrJfU&-&-WY (Matt. 3:1; 

13nodd, Preaching, p. 30 

14Joseph Blank, Paulus ·und Jesus:· ·Eirte·Theologische Grundle
~, Studiert zum·Altert tirtd Neuen Testament, no. 18, ed., Vinzenz Hamp, 
Joseph Schmid, and Paul Neuenzeit (Munchen: K6sel- Verlag, 1968), p. 
37. 
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Mark 1:4; Luke 3:3). 
✓ 

The phrase fTfd Tffo&wrrou is found in Luke, al-

though not in connection with John's preaching at the beginning of Jesus' 

ministry (7:27), but it is also employed in Matthew (11:10) and Mark 

(1:2). The expression Tij~ dc,-6 ~au ~chau is peculiar to Acts 13. 

The description of the Baptizer's proclamation as a 6 ~ rr T < &-..)--{ ~ 

µ.eT«vo{«s is recorded in Luke's Gospel (3:3) but also in Mark (1:4) 

and in Paul's address in Acts 19 (4). The indirect object rr~vr~ Tlf 

Ao.t? 'lcrp(l('l,\ occurs only in the speech at Antioch (Tft, .-\ore? is used in 

4) d d 1 ' ' / ' ., ' Acts 19: , as oes the depen ent cause ws f;£ c.Tli\')pou Iw<:il.vv1s Tov 

op cfµ o v • John's disclaimer of being the Messiah corresponds more 

closely to the account in the Gospel of John (1:20) than to Luke (3:15-

16) .. 
)/ 

While the verb c.pxcr(j,.( is found in Luke's account (3:16), it is 

also used in Mark (1:7) and, in a different form, in Matthew (3:11), 

John (1:27), and Acts 19 (4). 
)/ 

The verb E: p X €. T« <. is modi£ ied by the 

h , " p :rase JA €.T I E.faC in Acts 13 but not in Luke. According to Acts 13 and 

John's Gospel (1: 27) the Baptizer says he is not "worthy" (~ 1' < o s ) to 

unloose the sandals of Jesus; Luke (3:16) has John say he is not "suf-

( ✓ 

{i.c;i,ent" (lKotvos) t0 do so. All four of the evangelists employ the 

t I 
sallle word ,for sandal which is used in Acts 13 ( u rr o o '1 J.tol. ) , but none of 

them have the same form of the word, nor do any of them add the modifer 

Twv rro$tJv •. Whereas in Luke's account (3:16) the Baptizer says he is 

• t / ( ('" / 
not suff1cient to loose the strap (lµOI.. vror.) of Jesus' sandals (urro,,,7µ,~rwv 

- plural), in Acts 13 he says he is not worthy to unloose his sandal 

r , (' 
(urro o'}J-<C< .... singular)" The infinitive AO &ou occurs in Luke (3:16) 

but also in Mark (.1:7) and, in a variant form, in John (1:27). 

There is nothing distinctively Lukan in Acts 13:24-25, but there 

are several items in these verses which vary from the account in the 
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third Gospel. In some ways this section has more in common with Mark 

and John than it does with Luke. 15 This makes it quite unlikely that 

the author of Luke-Acts wrote these words himself and simply attributed 

them to Paul. 

We have seen that, although there are no parallels to Acts 13: 

24-25 in his letters, there is no reason why the apostle should not have 

referred to the ministry of John the Baptizer in a missionary discourse 

like the one recorded in Acts 13:16-41. Furthermore, a comparison of 

Acts 13:24-25 with Luke 3 makes it improbable that Luke himself com

posed these words~ Therefore, the reference to John the Baptizer in 

the speech at Antioch does not prove that it could not have been de

livered by :Paul. 

15Max Wilcox, The Semitisms of Acts (Oxford: The Clarendon 
Press, 1965), p. 162. 



CHAPTER V 

ECHOES OF PAUL'S TEACHING ON THE DEATH, BURIAL, 

AND RESURRECTION OF JESUS IN THE SPEECH 

In verses 26-33 of Acts 13 the speaker at Antioch dwells upon 

the Passion of our Lord. The preacher mentions that Jesus died in ful

fillment of the Scriptures, that he was buried, that he was raised from 

the dead in fulfillment of the Scriptures, and that by his resurrection 

he was designated as the Son of God. These items correspond to the out

line of the Pauline kerygma as this has been extracted from the letters 

1 of Paul by C.H. Dodd. This similarity between the discourse at 

Pisidian Antioch and the apostle's writings supports the claim of the 

author of the Acts of the Apostles that this address was given by Paul. 

Despite this correspondence Vielhauer sees a number of non

Pauline elements in this section of the speech. According to Vielhauer, 

Acts 13, unlike the apostle's letters, presents the death of our Lord as 

an error of justice and a sin of the Jews, who, although they regularly 

heard the reading of the Old Testament, did not recognize Jesus as the 

Messiah. Missing from this discourse are such characteristically Pauline 

1 c. H. Dodd, The Apostolic Preaching artd.Its·nevelopmertts (New 
York: Harper & Brothers Publishers, n.d.), p. 17. 

45 
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emphases as the saving significance of our Lord's death, the concept of 

being "in Christ," and "the presence of the whole of salvation."2 

However, Vielhauer's allegations are not substantiated by the 

facts. Instead, we find a considerable amount of similarity between 

the speech at Antioch and the letters of Paul with respect to the cruci

fixion of Jesus. 

Our Lord's innocence of anything deserving of death is main

tained by the speaker at Antioch (28). While this point is also made 

in Luke's Gospel (23:4,14,15,22), the wording of the Gospel differs 

from that of the discourse in Acts 13. 3 More importantly, the innocence 

of Jesus is also taught by Paul in 2 Cor. 5:21, where, as in Acts 13 

(38), it is connected with man's justification. 

Vielhauer's claim that Acts 13 does not describe the presence 

of salvation as the result of Christ's death is simply untrue. The 

cruci£i,x.ion of Jesus is a part of the word of salvation (26) which the 

speaker procla;lms, The preacher indicates that it is through the 

crucified and risen Christ that forgiveness of sins (38) and justifica

tion (39) are offered. That these statements are thoroughly in harmony 

with ?aul's theology may be seen from his letter to the Romans and his 

first epistle to the Corinthians. In Rom. 4:24-25 the apostle states 

2 Philipp Vielhauer, "On the,'Paulinism~ of Acts," 
trans~ Wm. C. Robinson, Jr, and Victor P. Furnish, in Studies in Luke
Acts, ed, Leander E. Keck and J. Louis Martyn (Nashville: Abingdon Press, 
1966), p. 45. 

3 ,, ' ., ,, ' , Acts 13:28 - J..,l.f) OE)A<o;CV O(c. Tc«v e()(v«rou cupovTE.S • Luke 23:4 -
J C • f ( )/ J e \ 1" ' JI oooev cup S-l'(w ~c.T<ov ••• ; Luke 23:14 - ou e.v £cJpov ••• ""<.TLO\I; 

> ~\ U .l'I.~ , ) C\ 1/ , Luke 23:15 - OU ot:V ~1,ov oq.v..-nv ••• ; Luke 23:22 - 0UO£V dd.TIOV e~v~TOU 

ctpov. Acts 13:28 has as much in common with John 18:38 (ou&i_µ.(C'.v 
' ., J , ) ., tup, O-Kw t v c:XUTtz-' o<.(T(o(V) as it does with any of the verses in Luke. 
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that Jesus died and was raised to give us justification and the forgive

ness of our trespasses. 1 Car. 15:17 indicates that Paul believed 

that, without his resurrection from the dead, Christ's death would have 

been of no avail in securing the forgiveness of sins and salvation. 

Thus, we see that the forgiveness of sins and justification are attri

buted to the death and resurrection of Jesus in the speech of Acts 13 

and in the apostle's letters. 

It is not surprising that the Pauline expression "in Christ" is 

not used in the address at Pisidian Antioch. The apostle employs the 

.i;ormula ''in Christ" to describe the life of those who are already Chris

t~ans. It would hardly be appropriate to use this phrase in a mission

ary discourse like Acts 13:16-41. 

According to the speaker at Antioch, because the Jews of Jeru

salem and thei~ leaders were ignorant of our Lord and of the Old Testa

ment Scriptures which they heard read every sabbath, they persuaded 

~ilqte to have Jesus put to death by crucifixion (27-29). These de

tails about the death of our Lord are also found in the letters of Paul. 

The ap9stle teaches that the unbelieving Jews have a veil lying over 

their minds which prevents them from understanding the Old Testament 

when it is read and seeing the glory of the Lord Jesus Christ (2 Cor. 

3;14-18)~ In his first epistle to the Thessalonians (2:15) Paul indi

cates th.at it was the Jews who killed Jesus. The apostle demonstrates 

his knowledge of the role of Pontius Pilate in the death of our Lord in 

hi$ first letter to Timothy (6: 13) 4l When Paul speaks of "the rulers of 

this age" in 1 Corinthians 2 (8), his reference is, at least in part, 
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4 to Pilate and the Jewish leaders. The speaker at Pisidian Antioch uses 

the word f SA oo ("tree") for the cross on which Jesus was crucified; the 

apostle does the same thing in his letter to the Galatians (3:13). 

Thus, we see that the degree of correspondence between the 

speech recorded in Acts 13 and the letters of Paul goes beyond the sim

ple inclusion of the death of Christ in their presentations of the gos

pel. The description of the crucifixion of Jesus which is given in the 

address at Antioch recalls many of the details which the apostle records 

about the Lord's death. 

The speaker in the synagogue at Antioch reports that after the 

Jews had succeeded in persuading Pilate to have Jesus put to death, they 

took him down from the cross and laid him in a tomb (29). This explicit 

reference to the burial of Christ is significant both because none of 

th th · · d" d d · A t make menti·on of i·t5 and e o er missionary iscourses recor e in cs 

also because Paul incorporates it into his description of the gospel 

which he proclaimed (1 Cor. 15:1,4) as well as into his presentation of 

baptism (Rom. 6:4; Col. 2:12). This inclusion of the burial of our Lord 

in the presentation of the kerygma is another item of agreement between 

the apostle and the preacher at Antioch and another point of dissimilar

ity between the address recorded in Acts 13 and the rest of the speeches 

in Acts. 

Furthermore, the unusual way in which the speaker at Pisidian 

Antioch describes the burial of Jesus should be noted. Acts 13:29 

4 
Hans Joachim Schoeps, Paul: The Theology·of the Apostle in the 

Light of Jewish Religious·History, trans. Harold Knight (Philadelphia: 
The Westminster Press, 1961), pp. 55-56. 

5 
Dodd, Preaching, pp. 21-23. 
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seems to say that the Jews and their leaders were responsible for having 

Christ buried. There are at least two possible explanations for this 

apparent divergence from the accounts which the four evangelists give 

of our Lord's burial. It may be that the subject of the sentence re

corded in Acts 13:27-29 changes at verse 29 from "those who dwell in 

Jerusalem and their rulers" to an impersonal "they." On the other hand, 

it is equally probable that the speaker is referring to the fact that 

the Jewish leaders received permission from Pilate to secure the tomb 

of Jesus with a seal and a guard (Matt. 27:62-66). Regardless of which 

of these explanations is accepted, the emphasis of the account of the 

burial of Jesus recorded in Acts 13 differs from that of the report of 

this event in Luke's Gospel. Luke highlights the roles of Joseph of 

Arimathea and the women who had followed Jesus (Luke 23:50-56); the 

speaker at Antioch does not mention either of these but, if the second 

interpretation of this passage given above is correct, stresses the part 

played by the Jewish leaders. 

In view of the uncertainty as to the correct understanding of 

these verses, one cannot draw any definite conclusions from these facts. 

Nevertheless, the difference in emphases between the description of the 

burial of our Lord recorded in Luke 23 and the account given in Acts 13 

suggests that the two reports are not the work of the same individual. 6 

The preacher at Antioch applies Ps. 2:7, "You are my Son, today 

I have begotten you." to the resurrection of Jesus and thereby indicates 

6 
Frederic Henry Chase, The Credibility of the·Book·of the Acts 

of the Apostles (London: MacMillan and Co., Ltd., 1902)~ p. 185. 
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that our Lord's resurrection attested to his status as the Son of God 

(33). This is another unique feature of the speech delivered at Antioch, 

as none of the other discourses of Acts identifies Jesus as the Son of 

7 
God. 

Vielhauer sees this presentation of Christ's resurrection as 

being diametrically opposed to Paul's theology. He maintains that the 

speaker of Acts 13 understands Jesus' divine sonship "adoptionistic

ally," whereas the apostle viewed it "metaphysically" and did not base 

8 
it on Ps. 2:7. 

However, nothing could be further from the truth. In his letter 

to the Romans (1:4) Paul indicates that it was by way of the resurrec

tion from the dead that Jesus Christ was designated as the Son of God. 

This ia precisely what is taught by the preacher at Antioch. The under

standing of our Lord's divine sonship exhibited in Acts 13 is no more 

adoptionistic than is the view presented in Romans 1. Moreover, the 

absence of a reference to Ps. 2:7 in Rom. 1:4 is of no consequence, as 

the apostle is writing a brief, epistolary salutation and not a fully 

developed synagogue sermon. 

By associating Ps. 2:7 with the resurrection of Jesus, the 

speaker at Pisidian Antioch employs the idea of birth as a figure of the 

resurrection. This concept is also found in the letters of Paul. In 

Col. 1:18 the apostle identifies our Lord as the "first-born from 

7 
Dodd, Preaching, p. 25; David Michael Stanley, Christ's Resur-

rect!on in Pauline Soter~ology, Analecta Biblica, no. 13 (Rome: Pon
tifical Biblical Institute, 1961), p. 32. 

8
vielhauer, p. 44. 
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the dead," and in Rom. 8:29 he refers to the risen Christ as the "first

born among many brothers. "9 

While Ps. 2:7 is applied to the resurrection of Jesus in Acts 

13:33, it is used in connection with our Lord's baptism in the Gospel 

of Luke (3:22). This fact tends to discredit the claim that the author 

of Luke-Acts is the real author of the address recorded in Acts 13. 

Thus, we see that Acts 13:33 echoes the presentation of the 

resurrection of Christ which is given in the Pauline epistles. This 

constitutes another argument in favor of the identification of the 

speaker at Antioch as Paul. 

In addition to these theological parallels between the speech at 

Pisidian Antioch and the letters of the apostle we also find agreement 

between Acts 13 and the Pauline corpus in the terminology used to de

scribe our Lord's resurrection from the dead. The speaker at Antioch 

states that God raised Jesus from the dead (31, 33, 34, 37) rather than 

that Jesus rose from the dead. With the lone exception of 1 rhess. 

4:14 this is the way in which Paul always speaks of the resurrection of 

10 
Jesus in his letters. The preacher in the synagogue of Antioch also 

states that the risen Lord "was seen" ( 201' e? ) by certain witnesses (31). 

9J. w~ Doeve, Jewish.Hermeneutics in the·synoptic·Gospels and 
Acts, trans .. G. E. van Baaren-Pape (Assen;Koninklijke Van Gorcum & 
Comp. N. v., 1954), p. 173. 

10 Stanley, p. 261; Rom. 4:24,25; 6:4; 7:4; 8:11; 10:9; 1 Cor. 
6:14; 15:4,12,15,20; 2 Cor. 1:19; 4:14; 5:15; Gal. 1:1; Eph .. 1:20; Col. 
2:12; 1 Thess. 1:10; 2 Tim. 2:8. 
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The majority of other passages in the New Testament in which this manner 

of speaking about the resurrection appearances of Christ is used are 

found in the apostle's writings.
11 

The speaker at Pisidian Antioch identifies those who travelled 

with Jesus from Galilee to Jerusalem as witnesses of the resurrection to 

the people of Israel (31). This is said to be a sure sign that Acts 13: 

16-41 cannot be an authentic speech of Paul's. It is claimed that the 

apostle would have referred instead to his own vision of the risen Lord 

and to his own calling to be a witness of the resurrection. 12 

However, it-·is possible to explain this lack of any reference to 

Paul's vision of the resurrected Jesus and to his call to be a witness 

of the risen Christ. It would have been necessary for the apostle to 

have related the story of his calling if he had wanted to refer to his 

own testimony to the resurrection of the Lord. Such an autobiographical 

report would have constituted a sizeable addition to the sermon, as may 

be seen from the length of the account of his calling which Paul gives 

in his letter to the Galatians (1:13-17; cf. Acts 26:9-18). Instead of 

directing the ~ttention of his audience to his own personal history, it 

i$ entirely possible that the apostle wanted to keep his hearers focused 

11 
Alfred Schmoller, ·Hartdkortkordartz zum griechischen Neuen Testa-

ment, 14th ed. (Stuttgart: W"urttembergische Bibelanstalt, 1968), p. 367; 
Paul writes that the resurrected Christ "was seen" ( tlS+ e,.,) by some wit
ness(es) in 1 Cor. 15: 5,6,7,8. 

12Joseph Blank, Paulus. tind.:Jestis:· · Eine Theologische Grundlegung, 
Studien zum Alten und Neuen Testament, no. 18. ed., Vinzenz Hamp, Josef 
Schmid, and Paul Neuenzeit (Munchen: 1(6sel-Verlag, 1968), p. 39; Otto 
Glombitza, "Akta XIII. 15-41: Analyse: einer Lukanischen Predigt vor 
Juden," New Testament Studies 5 (1958-1959): p. 312. 
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on Christ's resurrection. 13 Hence the omission of some reference to 

Paul's witness of the risen Lord does not prove the un-Pauline origin of 

the speech recorded in Acts 13. 

Furthermore, the speaker at Antioch identifies those who trav

elled with Jesus as witnesses of his resurrection "to the people" 

( 
\ \ l ✓ 

lTpos rov ActOV -31). The preacher of Acts 13 reserves the title 

"people" for the nation of Israel (17, 24). Thus, he is not saying that 

only those who followed Jesus during his earthly ministry are witnesses 

of the resurrection but that the travelling companions of the Lord are 

witnesses of the resurrection for·the Jews. Paul viewed himself as an ------
apostle and witness to the Gentiles; he considered those who had been 

with Jesus dur:i,ng his earthly ministry to have been entrusted with the 

gospel of the risen Lord for the Jewish people (Gal. 2:7-8). Therefore, 

it is not i,mposs~ble that the apostle would have referred to those who 

were witnes~es of the risen Christ to the Jews in an address delivered 

14 in a Jewish synagogue. 

Finally, it should be noted how the speaker at Antioch stresses 

that the death and resurrection of Jesus Christ occurred according to 

the Scr:l,ptu:res,. The preacher notes that the Jews and their leaders ful

filled "the voices of the prophets" and "all things written" in the Old 

Testa~ent Scriptures about Jesus by persuading Pilate to have the Lord 

13
chase, p. 186; Everett F. Harrison, Acts: The Expanding Church 

<chicago: Moody Press, 1975), p. 212. 

14The possibility of this being the case is made more probable 
if the incident recorded in Gal. 2:1-10 is to be identified with the 
Famine Visit (Acts 11:27-30), which preceeded the events recorded in 
Acts 13 .. 
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put to death (27-29). This recalls Paul's statement in 1 Cor. 15:3 

that according to his gospel "Christ died for our sins in accordance 

with the Scriptures." Moreover, the speaker at Pisidian Antioch indi

cates that by raising Jesus from the dead God fulfilled the promise 

made to the Old Testament fathers and then quotes three Old Testament 

citations (Ps. 2:7; Is. 55:3; Ps. 16:10) which speak of the Lord's res

urrection (32-35). This corresponds to what is said in 1 Cor. 15:4, 

where the apostle identifies Christ's resurrection in accordance with 

the Scriptures as a component part of the gospel which he preached. 

Furthermore, in the address of his letter to the Romans (1:1-4) Paul 

mai,nta;i,ns thqt the gospel which was promised in the prophetic Scriptures 

deals wi.th the resurrection of Jesus Christ from the dead. Thus, we 

see that the kerygma of the speech recorded in Acts 13 is the same as 

the kerygma which the apostle proclaimed, namely, Christ's death and 

resurrection according to the Scriptures. 

Despite this agreement in the matter of the kerygma Josef Blank 

cla;i.Igs that Acts 13:33-35 cannot be Pauline, since, according to Blank, 

the apostle never cites specific passages from the Old Testament of 

which_ the death and resurrection of Jesus Christ is the fulfillment. 15 

Hqweve~, Blank's objection is completely refuted by 1 Cor. 15:54-58. In 

this passage Paul quotes Is~ 25:8 and Hos. 13:14 and indicates that these 

have been fulfilled in the resurrection of our Lord. 

We have seen that the speech recorded in Acts 13 not only repro

ducea the general outline of Paul's preaching concerning the death, 

15 Blank, p, 40 
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burial, and resurrection of Jesus but also contains a substantial number 

of Pauline concepts and a sufficient amount of Pauline terminology with 

respect to these matters. Both the apostle and the preacher of Antioch 

present the crucifixion, burial, and resurrection of Jesus Christ as 

soteriological events. Both indicate the innocence of Jesus and refer 

to the roles played by Pontius Pilate and the Jews. In the speech of 

Acts 13 the resurrection of our Lord is identified as the event by which 

his divine sonship was affirmed. Paul also designates the resurrection 

of Jesus as the attestation of his status as the Son of God. The 

speaker at Pisidian Antioch agrees with the apostle in stressing that 

Ch~ist's dea.th and resurrection occured according to the Scriptures. 

This correspondence between the address recorded in Acts 13:16-41 and 

the Pauline epistles gives additional support to the view that this is 

~n authentic speech of Paul's. 



CHAPTER VI 

ECHOES OF THE PAULINE TEACHING 
OF JUSTIFICATION IN THE SPEECH 

The conclusion of the speech recorded in Acts 13:16-41 begins 

witli verse 38, as is indicated by the repetition of the introductory ad

dress "112n and b,rothers '' (~ v ~ f H & b £;\ f o{). 1 
This concluding section 

recalls several Pauline ideas, the most significant of which is the 

apostle's characte,ristic teaching and vocabulary of justification by 

faith apart from the law. 

Initially, it -may be noted that the speaker at Antioch tells his 

hearers that the forgiveness of sin "is proclaimad'' ( J< c<. •« y O £AA£ T(:}.. t ) 

to them through Jesus Christ (38). Outside of the Acts of the Apostles 

this verb is used to denote the preaching of the gospel only seven times, 

and all seven of these occurrences are fotmd in the letters of Paul.
2 

The preacher of Acts 13 states that both the forgiveness of sins 

and justification are offered in Jesus (38-39). Vielhauer claims that 

this assertion is at variance with Pauline theology. Vielhauer maintains 

that by equating justification with the forgiveness of sins, the author 

of Acts betrays his negative conception of justification, a conception 

1 
Otto Glonbitza, "Aleta X.III. 15-41: Analyse einer Lukanischen 

Predigt vor Juden," New Testa112nt Studies 5 (1958-1959) :315 .. 

2 
Alfred S chmoller, Handkonkordanz zum griechischen Neuen Testa

ment, 14th ed. (Stuttgart: Wurttenbergische Bibelanstalt, 1968), p.269; 
Roin~ 1:8; 1 Cor. 2:1; 9:14; 11:26; Phil. 1:17,18; Col. 1:28. 

56 
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totally foreign to the thought of the apostle. Moreover, according 

to Vielhauer, the very use of the phrase "forgiveness of sins" is an 

indication of the un-Pauline character of the speech at Antioch, since 

this expression does not occur in Paul's major letters but only in Ephe

sians and Colossians, the Pauline authorship of which he evidently 

d 
• 3 enies. 

However, Vielhauer's objections are not supported by the facts. 

lf one assumes that Ephesians and Colossians are authentic letters of 

the apostle, the references in these epistles to God's forgiveness of 

man's sins4 demonstrate that the forgiveness of sins is not an idea which 

is alien to the theology of Paul. Furthermore, it is incorrect to say 

that there is no mention of the forgiveness of sins in the Hauptbriefe. 

In Rom. 4:7-8 the apostle explicitly speaks of the forgiveness of sins, 

and in several other passages in Romans and 1 Corinthians5 he indicates 

that in Christ God has taken away man's sin. Finally, the association 

of justification and forgiveness in the discourse of Acts 13 is not with

out parallel in Paul letters. In Rom. 6:7 the apostle states that one 

who has died with Christ in baptism has been justified from sin. The 

reference to the forgiveness of sins in Rom. 4:7-8 is an integral part 

of Paul's argument to prove that justification is the result of faith 

alone. Thus, we see that the occurrence of the phrase ''forgiveness of 

3Phil;Lpp Vielhauer, "On the• 'Paulinism•'· -of Acts," -trans. Wm. C. 
Robinson, Jr. and Victor P. Furnish, in Studies in Luke~Acts, ed. 
Leander·E. Keck and J. Louis Martyn (Nashville; Abingdon Press, 1966), 
p. 41. 

4 
Eph. 1:7; 4:32; Col. 1:14; 2;13; 3:13. 

5 
Rom. 6:6,7,18,22; 8:2,3; 11:27; 1 Cor. 15:3,17. 
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sins·" in Acts 13 ;38 does not prove that the speech at Antioch can not 

have been delivered by the apostle Paul. 

The speaker in the synagogue at Antioch states that in Jesus 

Christ everyone who believes is justified from all the things from which 

he could not be justified by the law of Moses (38-39). This recalls the 

distinctively Pauline way of presenting God's saving action toward men, 
6 

namely, justification by faith alone without the works of the law. 7 

However, it is alleged that these verses do not really contain 

the genuinely Pauline teaching of justification but are an attempt by the 

author of Acts to make the speech at Antioch. appear to be the work of the 

apostle~ lt is claimed that what is taught in Acts 13 is that an indi

vidual is partially justified by the law of Noses and that faith justi

fies him from those things· from which the law does not justify. Whereas 

Paul championed th.e -view that faith alone justifies and that the law 

plays no role in justification whatsoever, the author of Acts is said to 

have expo.unded the teachtng of justification by faith. in addition to the 

8 
law. 

Tt is g-rammat:i:cally possible to understand Acts 13 :38-39 to 

1nean either that one is justified by faith and the law or that one is 

6 .. rnk ( Gtm.ther Bo amm, Paul, trans. D. M. G. Stalker New York: 
Harper & Row, Publishers, 1971), p. 115. 

7 
Rom. 1:17; 3:20-26,28; 4:5; 9:30-10:10; 11:6; Gal. 2:16; 

3:11,21,24-25; Eph. 2:8; Phil. 3:9; Titus 3:4-7. 

8 Vielhauer, p. 42. 
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9 justified by faith without the law. However, a number of factors make 

the latter interpretation the only acceptable alternative. 

First of all, there is no emphasis at all in the speech at Anti

och on the keeping of the law. The giving of the law on 'Mt. Sinai is 

not even 1nentioned in the recitation of Old Testament history in the 

introduction of the sermon. Instead, the entire speech points to what 

God has done in Jes us Christ. 

Secondly, the waming and exhortation with which. the sermon con

cludes (41) says nothing about keeping the injunctions of the law. 

Rather, the hearers are warned against failing to believe what they have 

just heard. If the author had intended to teach justification by faith 

and the law, we -migh.t well expect him to have given an exhortation to 

keep the law as well as to believe. 

Anothe-r argwnent in favor of tmderstanding Acts 13:38-39 as an 

exposition of justification by faith alone is the association of justi

fication with the forgiveness of sins. Because the concept of forgive

ness leaves no room for the individual to make a contribution to his 

salvation, it would seem that the idea of justification presented in 

Acts 13 also excludes any co-operation on the part of man. 

Finally, the very idea that Luke would have wanted to teach 

justification by faith and the law must be rejected. It is absurd to 

think that an author who included in his two volume work accounts such 

as the Two Debtors (Luke 7:41-42), Jesus' words to the sinful woman 

9 F. F. Bruce, The Speeches in the Acts of the Apostles (London: 
The Tyndale Press, 1943), p. 12. 
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(Luke 7:50), the Prodigal Son (Luke 15:11-32), the Pharisee and the 

Publican (Luke 18:10-14), the story of Cornelius (Acts 10:1-11:18), and 

Peter's speech at the Apostolic Council (Acts 15:7-11) would have 

assigned even the smallest role in justification to the keeping of the 

law. 

Thus, we see that Acts 13:38-39 is not an unsuccessful attempt 

by the author of Acts to make the speech at Antioch sound Pauline. On 

the contrary·, these verses teach the characteristically Pauline view of 

justification by faith in Jesus Christ apart from the law" 

G1.n1ther Bornkamm has pointed out that in the .first chapter of 

his letter to tn.e Romans Paul points to the "prim tive gospel," accord

ing to whicfl. Jesus was a physical descendant of David and was designated 

Son of God by his resurrection from the dead (1:3-4), and connects it 

with his distinctive theology of justification by faith (1:16-17). 10 

These two concepts are also conjoined in the speech at Antioch (22-23, 

30-33, 38-39). 

Although Acts 13:38-39 does not spell out the Pauline teaching 

of justification by faith without the works of the law in all its full

ness (which would, in fact, be impossible to do in so few words), the 

passage is in complete accord with what the apostle has to say concern

ing justification in his letters. 11 The occurrence of this character

istically Pauline concept in the speech at Antioch is a strong argument 

10 Bornkamro, pp. 116-117, 248-249. 

11:F. F. Bruce, Patil: Apostle of the Heart Set Free (Grand 
Rapids: Wm. B. Ee'I'dmans Publishing Company, 1977), p. 165. 
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in favor of the identification of the spe_aker of Acts 13 wi·th _the 

apostle Paul .. 



CHAPTER VII 

CONCLUSIONS 

It remains for us to apply the findings of this study to the 

question of the authenticity of the speeches in the Acts of the Apostles. 

We will first of all re-examine the standard arguments against the genu

ineness of these discourses and determine whether or not they are sup

ported by the facts. Secondly, we will review what our comparative 

study of Paul's letters and the speech of Acts 13 has uncovered to see 

whether this supports or undermines the claim that the discourse at 

Antioch. is an authentic address by the apostle. 

Those who deny that the speeches in Acts are accura~e accounts 

of what was actually said on a specific occasion often appeal to Thucy

dides to p~oye that it was col1Jillon practice among ancient historians to 

invent speech.es and attribute them to some individual in their works·. 

However~ it seeros that Thucydides' p~actice was actually the opposite 

of what he is frequently alleged to have done.. Thucydi,des. emphasized 

that he hj::m.self had heard so.me of the discourses which he recorded and 

that he had lllB.de use of other sources for those which he had not heard. 

These facts indicate that Th.ucydides did not fabricate the speech.es in 

his works but rather recorded genuine addresses as accurately as 

pos.sible" 
1 

1 Donald Guthrie, New Testament ·rntroduction (Downe-rs Grove, 
Illinois; Inter-Varsity Press, 1970), p. 360. 
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Thucydides was not the only ancient historian who approached 

his task in this way. Polybius, a historian of the second century B.C., 

severely criticized those who invented speeches. He himself advocated 

that the historian should record only that which was actually said on a 

. . 2 given occasion. 

In contract to men such as Thucydides and Polybius, there were 

many ancient historians (for example, Josephus, Tacitus) who did fabri

cate speeches and attribute them to individuals who never gave any such 

addresses. The works of these men were not factual reports but rather 

dramatic and rhetorical exercises. 3 

Thus, it must be asked whether Luke was a careful and accurate 

·historian in the mold of Polybius and Thucydides or a creative story

teller who made his characters give speeches which they never would have 

delivered in real life. Two factors suggest that the author of Luke

Acts was a historian who faithfully recorded the facts. 

First of all, the speeches in Acts do not include the deliberate 

debate and rhetorical elaboration characteristic of the addresses found 

in the works of most ancient historians.
4 

This absence of stylistic 

flourishes in the speeches recorded in Acts is an indication that they 

are the accounts of what was actually said on a given occasion rather 

than polished examples of the author's rhetorical skill. 

2Ibid, p. 361 n. 1 

3Martin Dibelius, Studies in the Acts of the Apostles, ed. Hein
rich Greevan, trans. Mary Ling and Paul Schubert (New York: Charles 
Schribner's Sons, 1956), p. 139; Guthrie, p. 360. 

4 Dibelius, pp. 181-183. 
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Secondly, it has been noted that Luke was quite faithful to 

Matthew and Mark where he employed them as sources for the composition 

of his Gospel. Since the author of Luke-Acts treated his sources for 

his first volume with great care, it is logical to assume that he would 

have done so in his second volume. 5 

Therefore, we may tentatively conclude that Luke was a historian 

like Thucydides who did careful research. (Luke 1:1~4) and adhered faith

fully to the facts. This tentative conclusion is supported by the find

ings of our study of the speech at Antioch. This address not only 

exhibits significant differences from the other missionary discourses 

in Acts, but it also displays striking similarities to the letters of 

Paul. 

In addition to an appeal to the method of many ancient historians, 

a second major argwnent against the authenticity of the speeches in the 

Acts of the Apostles is their similarity. This similarity is said to 

prove that the discourses of Acts are all the work of one author. How

ever, our study of the address recorded in Acts 13 has revealed a number 

of t.mique characteristics of this speech, including some (for example, 

the use of rabbinic ideas and methods) which cannot be regarded as the 

work of Luke. 6 
As C.H. Dodd has demonstrated, the similarities be-

tween the missionary addresses of Acts are not the result of connnon 

authorship but of the connnon faith of the New Testament Church. What 

is recorded in Acts 13:16-41 is not one more Lukan composition in the 

5 F. F. Bruce, The Speeches in the Acts of the Apostles (London: 
The Tyndale Press, 1943), p. 8; Guthrie, p. 361. 

6c. H. Dodd, The Apostolic Preaching and Its Developments 
(New York: Harper & Brothers Publishers, n. d.), pp. 7-35. 
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same mold as all the rest, but an original, unique, and certainly non

Lukan production, 

Furthermore, in terms of vocabulary, theological concepts, and 

methodology the speech at Antioch displays a substantial amount of 

agreement with the writings of the speaker to whom it is attributed, 

the apostle :Paul. The parallels between the address of Acts 13 and the 

letters of Paul are listed in the appendix. A number of these parallels 

are highly significant. The discourse at Antioch follows the Pauline 

practice of tmders·tanding the events of the Old Testament as typologi

cal prophecies which were fulfilled in Jesus Chris·t, particularly in 

his death and resurrection. The sermon of Acts 13 echoes the apostle's 

view that the prOlllises made to the Old Testament fathers were fulfilled 

in the crucified and ·risen Jesus for the Gentiles as w·ell as for the 

Jews. The speaker at Antioch. was obviously an indi-vi,dual who had 

received a thorough rabbinic education, and he makes use of his rabbinic 

instruction in several places in his speech. That :Paul was trained as 

a Pharisaic rabb~ is well known from his letters, which display several 

examples of his familiarity with· rabbinic thought. Moreove·r, some of 

the rabbinic techniques used by the apostle are also found in the dis

course of Acts 13. These include the use of a Targum rendering and the 

interpretat;i,on of an Old Testament citation by the henneneutical prin

ciple of gezerah shawa. The description of the death, burial, and 

resurrection of Jesus given in the speech at Pisidian Antioch has many 

similarities to what Paul has to say on these matters in his corre

spondence. The s.ermon of Acts 13 presents the distinctively Pauline 
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teaching of justification by faith in Jesus Christ w·:i,thout the works 

of the law. 

Not only is it significant that there are many parallels between 

the discourse at Antioch and the letters of Paul, but it is also note

worthy that a number of these parallels are to be found in the apostle's 

letter to the Galatians. This is especially true with regard to two 

major concepts, namely~ the fulfillment of promise and justification. 

This rather substantial agreement between the brief address of Acts 13 

and a relatively short docwnent such as Galatians is surely no accident. 

Th.is si1Jlilarity may well be the result not only of common authorship 

but also of coJllillon addressees. Those who heard the speech at the syna

gogue in Pisidian Antioch helped comprise the first Christian congre

gation in that city, and it is entirely possible that the church. at 

Antioch.was one of the "churches of Galatia" to whom Paul sent the let

ter which we know as ealatians. 7 It is reasonable to asstm1e that the 

manner in which. the apostle defended his gospel in his letter to the 

churches of Galatia would bear considerable resemblance to the way in 

which. he had fi-rst presented the gospel to the Galatians (see Gal, 1;6-7; 

3:1-2). The relatively extensive parallels between the sennon at Anti

och and the letter to the churches of Galatia support the idea that 

those who heard the fo-rmer were among the addressees of the latter. 

Furthermore, the agreement between the speech of Acts 13 and the letter 

to the Galatians substantiates the identification of the author of 

Galatians with the speaker at Antioch. 

7Guthrie, pp. 452-457. 
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It is to be expected that there would be differences between a 

missionary discourse, such as_ the one recorded in Acts 13, and the let

ters of Paul. The speech at Antioch was addressed to non-Christians, 

and, as a result, it presents the most elementary· details of the gospel. 

On the other hand, the apostle's writings are addressed to Christian 

churches, whose knowledge of the gospel is presupposed, and, for this 

reas-on, they present the Christian faith in greater detail, 8 It would 

have been necessary for Paul to have told an ·uniniti~ted assembly like 

the synagogue worshippers gathered at Antioch certain things which he 

could easily have omitted in his letters (for example, the ministry of 

John the Baptizer). At the same t:ilne, he could not have informed such 

a group about certain other matters which are contained in his epistles; 

as for example, what it means to be "in Christ". 9 We have seen that 

the differences between the apostle's correspondence and the address of 

Acts 13 do not prove that Paul could not have given this speech. What 

d:lfferences there are stem largely from the fact that the recipients of 

the apostle's letters were already Christians, while those who heard the 

sermon at Antioch were not. 10 

8 Dodd, Preaching, p. 9; Bruce, Speeches, p. 26. 

9Martin Dibelius and Werner Georg Kummel, Paul, trans. Frank 
Clarke (Philadelphia: The Westminster Press, 1953), pp. 88-89. 

10rn this connection it may be noted that the only Pauline 
address to Christians recorded in Acts, the apostle's apology before 
the Ephesian elders at Miletus (Acts 20:18-35), has more in common with 
the letters of Paul than do any of the other discourses attributed to 
him (F. F. Bruce, Paul: Apostle of the Heart Set Free, Grand Rapids: 
Wm. B. Eerdmans Publishing Company, 1977, p. 342). 
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We would hardly expect the speech in Acts 13 to preserve a 

verbat:bn transcript of what was said in the synagogue at Antioch, as 

though the author had had a tape recording of the speech available to 

him in the manner of a modern historian. It is possible that Luke sum

marized the speaker's actual words and in doing so may even have intro

duced some elements of his own style. Nevertheless, the fact that this 

f h il d b b · fll h 1 1· h type o om y was expecte to e rie suggests tat on ya s ig t 

amount of summarizing would have been necessary. Moreover, our study 

of Acts 13:16~41 has revealed that very little in these verses is due 

to the editorial activity of the author of Luke-Acts .• 

In our analysis of the missionary discourse delivered at 

Pisidian Antioch we have seen that there is nothing in this address 

which. could not have been spoken by Paul. On the 0th.er hand, there is 

a substantial amount of mate·rial in this speech which finds a parallel 

in the ap9s tle' S· letters. Furthermore, there are certain items in this 

discours-e which could not have originated with Luke. In fact, as far 

we know, the only early Christian who could have delivered certain por

tions of this address is Paul. In every way Acts 13:16-41 is far more 

Pauline than it is Lukan. The facts indicate that the -most likely 

identification for the individual who delivered the discourse at Antioch 

is the one to whom the auth.or of Acts attrib.utes this speech, the 

apostle ;Faul. 

11see page 27. 
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PARALLELS BETWEEN ACTS 13:16-41 

AND THE LETTERS OF PAUL 

Acts 13 Paul's letters 
Typological exegesis of 17-:-'18 1 Cor. 10: 1-13 

, ___ Jtx.Qfl rn:: ~n ii w ~n de ri no-

Election ·17 Rom. 8:33; 9:11; 11 :5, 7, 28; 
16:13; 1 Cor. 1:27, 28; Eph. 
1:4; Col. 3:12; 1 Thess. 1:4; 
2 Tim. 2:10: Tit-nc: 1:1 

"Saul, the son of Kish, 
a man of the tribe of 21--22 Rom. 11:1; Phil. 3:5 
Beniamin" 

Habakkuk and justification 38-4i. Rom. 1:17; Gal. 3:11 
bv faith 
Jes us as ~ w r ,{ p 23 Eph. 5 :23; Phil. 3:20; 2 Tim. 

1 : 10 : Tit 11~ 1 : 4 : 2 :13: 3:6 
The use of &WTl)p(« 26 Rom. 1:16; 10 :1, 10; 11:11; 

13:11; 2 Cor. 1:6; 6:2; 7:10; 
Eph. 1: 13; Phil. 1:19, 28; 2:12· 
1 Thess. 5:8, 9; 2 Thess. 2:13; 
2 Tim. 2:10; 3:15. 

O.T. fulfilled in Jesus, esp. 
in his death and resurrectior 27-35 Rom. 1: 1-4; 3:21-26; 4:13-25; 

2 Cor. 3: 14; Gal. 3:13-14. 
Promise made to fathers 32 Rom. 15 :8 
Promise fulfilled in Jesus 23 Rom. 15 :8; 2 Cor. 1:20; 

Gal. 3:21-24: 2 Tim. 1:1. 
Promise fulfilled in Jesus' 27 Gal. 3: 13-14 
crucifixion 
Promise fulfilled in Jesus' 32-33 Rom. 1: 2-4; 4:13, 22-25 
rec:nrre,-.t-i nn 

Promise by faith and not the 39 Rom. 4:13-25; Gal. 3:17-22 
1 ~T..T 

Jews and Gentiles receive the 16,26, Rom. 4: 11-13, 16-17; 15: 8-9 
n'rnmi co 32-33 Gal. 3:14: Enh. 3:6 
Jews and Gentiles are 33 Gal. 3:27-29; 4:28 
children of the fathers 
"Our fathers" addressed to 17 1 Cor. 10: 11; Rom. 4:16 
Jews and Gentiles 

Jesus of the seed of David 23, see Rom. 1:3; 2 Tim. 2:8 
p. 15 
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Acts 13 Paul's letters 

Rabbinic training (Acts 22: 3) ; 1 Cor. 10 :4; 
Col. 1: 15-20: 2 Tim. 3:8 

Davidic Messiah 22-23 
Use of Psalm 2 for the 
resurrection of the Messiah 33 

Proem homily form 16-41 
Use of a Targum reading 22 Eph. 4:8 
The use of rl.of-='-ITt«l 33 Rom. 1:17; 2:24; 3:4, 10; 4:17; 
to introduce an O.T. 8:36; 9:13, 33; 10: 15; 11:8,26; 
citation 12: 19; 14:11; 15:3, 9, 21; 

1 Cor. 1:19, 31; 2:9; 3:19; 
4:6; 9:9; 10: 7; 14:21; 15: 45; 
2 Cor. 8:15; 9:9; Gal. 3:10,;13; 
4:22, 27 

Chain quotation (haraz) 34-35 Rom. 9: 12-13, 25-29; 10: 19-21; 
11:8-10; 15:9-12. 

Chain quotation connected 34-35 Rom. 11:8-10; 15 :9-12; 
by a Stichwort 1 Cor. 3:19-20. 
Use of 12:ezerah shawa 34-35 Rom. 4:3-12 
Innocence of Jesus connected 28,38 2 Cor. 5:21 with justification 

Forgiveness of sins results 38 
from Jesus' death and resur- Rom. 4:24-25; 1 Cor. 15:17 
rection 
Justification results 
from Jesus' death and 39 Rom. 4:24-25 
resurrection 
Jews i()11orant of O.T. 27 2 r.or. 1~1'1-1~ 

Jews killed Jesus 27-29 1 Th2ss. 2: 15: 1 Cor. 2:8 
Pilate's role in Jesus' 28 

1 Tim. 6: 13; 1 Cor. 2:8 death 
:f iJA.OLI used for the cross 29 Gal. 3:13 
Burial of Jesus 29 1 Cor.15:4; (Rom. 6:4; 

r.o 1 . 2: 12) 
Jesus designated Son of God 33 Rom. 1:4 
bv his resurrection 
Birth as a figure of the 33 Rom. 8:29; Col. 1:18 
resurrection 
Jesus was raised 31,33, Rom. 4:24, 25; 6:4; 7:4; 8:11; 

34,37 10 :9; 1 Cor. 6:14; 15:4, 12, 1~ 
20;2 Cor. 1: 19; 4:14; 5:15; 
Gal. 1:1; Eph. 1:20; Col. 2:12; 
1 Thess. 1:10; 2 Tim. 2:8. 

Risen Jesus was >I ) seen (wcf>e,, 31 1 Cor. 15 :5, 6, 7, 8. 

Jesus crucified according 27-29 1 Cor. 15:3 
to the Scrintures 
Jesus raised according 32-35 1 Cor. 15:4 
t-n t-hP ~r-r; ,· ,. ~-- I -
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Acts 13 Paul's letters 
The use of 1-{0( T ~ t X {Ai\ w 38 Rom. 1:8; 1 Cor. 2: 1; 9:14; 

11: 26 ; Phil. 1:17, 18; Col. 1:2f 

Forgiveness of sins 38 Rom. 4: 7-8; 6:6, 7, 18, 22; 
8:2, 3; 11: 2 7; 1 Cor. 15 :3" 17; 
Eph. · 1 : 7 ; . 4 : 3 2 ; : Co 1. 1: 14 ; · 2 : 13 ; 
3:13 

Forgiveness and justificatio1 38-39 Rom. 4: 7-8; 6:7 

Justification by faith 38-39 Rom. 1:17; 3:20-26, 28·; . 4: 5; 
without the law 9 : 30-10 : 10 ; 11:6; Gal. 2: 16; 

3:11, 21, 24-25; Eph. 2:8; 
Phil. 3 :9: Titus 3:4-7 ·-

"Primitive gospel" and 22-23, 30- Rom. 1: 3-4, 16-17 
justification 33, 38-39 
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