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CHAFTER I
INTRODUCTION

Shortly before our Lord Jesus Christ left this earth to
return to Heaven, He made a statement which constitutes
vhat micrht be enlled the "marching orders" of lis Chureh on
earth, e told Tils dlaciples gathered around Him, and le is
telling us today, "Go ye therefore, and teach all nations,
baptlzing them in the name of. the Father, and of the Son,
and of the Holy Ghost" (Matthew 28:19). Fver since that
historic moment, the practice of Christian beptism has held
2 near-central position in the body of doctrine and in the
life of the Christian Church,

Almost from the beginning of the Christian era, there
have beon disagreements among theologians of the church as
to the Scrirturally correct form, time, and objeects of bar-
tism. Questions have bsen askod and not always satlisfactorily
answered, ©One of the rroblems was concerned with the mode of
bartism, Should baptism be administered by immersion or by
affuaion? Should the modoe of baptism even be a matter of
major concern? Vhat happens when someone is baptized by a
heathen or a heretic? Is this baptism valid before God?
This, and other rroblems, troubled the church in the third
century.

One rrobhlem area in particuvlar hss been with the church

since the very early days of the New Testament era., This is
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the matter of infant baptism. From o very early date,
Christian theologians have had their serious and sincere
doubts sbout the advisability of practicing infant baptiam,
This way of thinking found its culmination in a 16th century
gect celled by their opponents, "ansbaptists." Following
on the heels of the reformatory efforts in Zurich and Vitten-
berg, the Ansbaptiat movement 1listed as one of 1ts basic
rrincinles of' reform the absolute rejection of the doctrine
and practlce of infant bartlsen,

The ideas born Iin the early centuries of the church, and
nourished so enthusiastienlly by the Aﬁabaptists of the FRe=
formation period, ore still being held today. This fact
mromnted the writer to study this problem. There are many
reople, and esnpecially the Baptists In the southern areas of
the United States, who are spiritual descendants of the Ana-
baprtiste, holding basically the same views., VWhen working
with reople of n Baptist background or inclinastion, the writer
has personslly, and by contact with-many ministers in the
field, dincovered that tho matter of infant baptism stands
as one of the major ohbstacles to doctrinal apgreement be-
tween Baptist and Lutheran Christiana, Sometimes Lutheran
voung voople marry rersons who are or were members of the
Bantist Church, In discussions with these Bartist people,
ministers find only a few areas of disegreement. But when
infant baptism 1s brought up, although these people try thelr

best, they cannot, in most cases, agree with us on this point.
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Why did the Annbaptists reject infant baptism? Why do

groups such as the Southern BEaptists reject infant baptism
today? This theslis shall attempt to find some of the under-
lying reasons for this re jection.

Rather than being an exhaustlive study of perhaps one
of the rensons for the Anabaptists®! rejection of infant
baptism, this thesis presents a somewhat broader look at
the backeround of the movement, and the social, political,
and thecloglenl attitudes of the Ansbeptists, followed by a
more thorough Investigetion of five of the particul=srly
fundamental objections the Anabaptists reaised ageinst in-
fant baptism. The writer shall attemrt to be as objective
as rossible in rresenting the material contalned in the body
of the thesis, His subjective evaluation and conclusions
are contained in the last chepter.

In many cases, the information gathered wae Trom the
inabartist point of view and may at times. therefore; be
somewhat binsed,

The second charter discusses the Anabaptists as an hils-
toriecel movemont, treating also some of ths men outstanding
in the mectivities of the Anabaptists. It was felt such in-
- formation wonld give the reader a better background for
viewing the rejections presented in the fourth chapter,

The third chapter touches briefly on some of the funda-~
mental social, volitical, and theoleglcal viows of the

Anabaptists. These viowpolunts are included becsuse thev are
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closely related to the movement's rejection of infant bape
tism,.

The Tourth chapter investigates five of the major rooe
sons for the Anabaptists! opposition to the doetrine and
practice of infant baptism. Brlefly, the Anabaptists re-
jocted infant baptism, because, in their opinion, (1) Ine-
Tant baptism is not commanded or practiced in the New Testa-
ments (2) Adult believer's baptism is the only type of
baptism enjoined in the New Testament; (3) Baptism is une
necessary for infants because infants are saved by Jesus
uwithout outward ceremonies and live in a state of grace cven
before they are baptized; (i) Baptism should not be zdminige-
tered to infants because it could not benefit them at all
since it is not a means of grace or an instrument of regen=
eration: and (5) Infant beptism was a necessary ceremony for

the maintensnce of the state-church which was contrary to

their viow of" the nature of the church,



CHAPTEL 11
SURVEY HISTORY OF THE AWABAPTIST MOVEMENT
The Predecessors of the Anabaptists

The Anabaptist movement did not emerge in the l1l6th cen-
tury as an isolated and entirely new way of thinking., It very
def'initely had'roots in many of the preceding centuries of
the Christian era., That the thoughts and deeds of thousands
of Christians living hundreds of years before the esarly 1500°'s
formed the groundwork of Anabaptist practice and preasching
cannot be denied. There were many "none-conformist™ sects
throughout the Middle Ages and even before, to a limited ex=
tent, who rejected the union of church and state, baptismal
regeneration, and infant baptism, Among them are numbered
the Montanists, Novatians, Paulicians, Arnoldists, Albigen=-
ses, Henricians, Petro-Brussians, Waldenses, Peterines, and
Studists. All called themselves "snti-pedobaptists."l pr,
Ludwig Keller, State Archivist at Muenster, groups all these
pre-Reformation evangelical sects into one class--the "0ld

Evangelical Party.“z

1uuraa Saarnivaara, Scriptural Baptism (New York: Vane
tage Press, 1953), PPs 651-

24, W Barnes, "Progress of Baptist Principles irom Cone
stantine to Luther and the Anabaptists," The Review and Ex-
positor, XXIII (January, 1926), 59.
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By snd large these sects were merely an intensification
In the fullness of timo of the tendencies and doctrines
springing up in different places and at different times
throughout the Christian era. In Bohemia, Moravia, Switveor-
land, =2nd Germany, the VWaldenses, the Wycliffites, and the
flussites among others were saying,

that the Kingdom of Christ was an assembly of true snd

real saints, and ought therefore to be inaccessible to

the wickeds and also cxempt from all those institutions

which human prudence supggests, to oppose the progress of

iniquity, or to correct and reform transgressions,
Even: today, Barntists like to trace thelr prineiples of soul-
competency and soul=democracy back to the time of Christ.
Thls demeccrstie principle they found on the ability and right
of' each and every person to know God without the necessity of
any means or agency of God's grace, whether it be church,
priest, or sacrament., Of course, these "true" principles
have always been more or less vigorously opposed by the arti=-
culate majority in Christendom, But the leaven was at work
and was not to be denied.

Frov time to time through the Middle Ages a voice here,

enother there, and another yonder, like one crying in

the wilderness, will raise the, cry of the competency nand

the freedom of the human soul,.”

It i1s pertinent to the purpose of this paper to treat

briefly several of the more significant of these sects which

3ﬂor-.|a'.ld Arbuthnott Knox, "The Anabaptists and the Fef-
ormation,” Enthuslasm--a Chapter in the History of ERelision
(New York: Dxford University Fross, 1950), pe T18.

hBarnos. ope cites, Pe Ll
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stand as the predecessors of the Anabaptist movement, All
external sacraments were cateporically denied and rejected by
the Pauliecians, active in the latter half of the 7th century,
As Ds 'They felt baptism was entirely out of order since, ace
cording to thoir way of thinking, the words of the Cospel
were the only baptlam necessary for the falithful. To take
the nlace of the traditlional baptismal ceremony, the Pauli-
cians substituted a rite called the Consolamentum, or barntism
oft the Spirit, which they administered by laying a copr of
the Gospels on the head of'tha candidate and preying for
nim.

The first roal evangelicel "heretics" of the lMiddle Agzes
were the Cathari, or Albigenses, who appeared on the scene in
scuthern France in the 1llth century. Active in northern Italy,
rence, Saxony, Spain, and the Netherlands, this group held
the New Testament to be authoritative over all man-made doc=
trines, traditions, and ceremonies of the church, and re-
jected bentismpl regnneration.6 The many instances of irmor-
ality extant In the Foman clergy of that day were largely re-
gsronsihle for this groupt!s active preaching ministry against
clerical sonsuality and the easily abusable doctrine of ordi-
nation, The rreat struggle which ensued hetwesen the Roman

Church and the Alblgenses ended in the latter's being

ESaarnivaara. op. cit., p. 88,

%1bid., rr. 89f.
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decisively uprooted by that feared arm of lHomen Cathollc lew
enforcement, the Inquisition.7- But the seed had been sown.
The idez had heen planted in men's soul and only time could
show that the spirlt of the Albipenses had definitely not
been extinguished, '

Following in the footsteps of the 1llth century Albigen-
ses were the Waldenses, dlsciples of Peter Waldo, a wealthy
eitizen of Lyons, France, who was born in 1140, In general,
this group neither vigorously oprosed infant baptism, nor
were they sdvocantes of the doctrina. They were anti-cleri-
cal, democratic, proponents of the lay movement, and they re=-
Jected everything not specifically teught in Scriptures.B
Here we see very definitely the beginnings of later Anabap-
tist tenets,

Pierre de Bruys, a Gospel preschor for twenty years in
Aouitane and Frovence, was the spiritual leader of the Fetro-
Brussians, another of the forerunners of Anabaptism, This
eroup taucht that infant baptism is usoloss, that prayver is
offective net only in the traditionsl places sueh as churches,
but even in lowly inns, that therc is no change in the ele=-
mants of the Lord's Supper, and that prayers for the dead are
futile since the departed souls hed alrendy mat their Crea=

tor. Tvident hore is the basic Baptist (and Anabaptist)

7Bnrnea, op. clt., pr. LEf.

HIbid., Lo 52.
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principle of personal soul-competency. Each person may come
to God without human modiation of any kind. Obviously, this
wvas a frontal attack againat conditions in the Roman Chureh,
Since man is in this direct and perscnal relationship to his
God, such "ernass materialism" as is involved in the doctrine .
of transubstantiation and in the "worship" of the croass is to
be wholly eliminated. Southern Baptist W. ¥W. Barnes says,
"In these follownrs of Flerre de Bruys we are glad to hail
onr spiritual kinsmen, heralds of the Gospel of Grace after

the midnight of the Dark Ages."’

Lest of the pre-Anabaptist rroups to be treated are the
Pyrhordas, Joannes Slechta Costelecius wrote a letter te
Fragmas, deted October 10, 1519, or about three years prior
to the nuthrenik of Muenzer and Storch., Of the Fyghards he
hes this to tell Erasmus:?

These men have no othar opinion of the pope, cardinals,
hishope, and other clergy, than as of manifest Anti-
Christa? « « ¢« « They oun no other authority than the
Zeriptures of the 0ld and New Testaments, They slight

all the doctors, both ancient and modern, and give no
regard to their doctrines. Their priests, when they
celebrate the offices of the mass or comrmunion, de it
without any priestly garments: nor do theyv usae any prayers
or collects on this occasion, but only the Lord?!s Prayer;
by which thev consecrpte bread that has been leavened.

Ther believe or own little or nothing of the sacrament
of the Alter. Such as come over to theiiosect rust
sveryone br haptized anew in mere water.

0

“Ibide Pa LT

1°w. Vall, The llistory of Infant Beptism (London: Crif-
fith, Ferran, Browne, & CO.s 1L s 1L, 1561,
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KEellor points out that Staupitz, Luther's teacher, was
the conneeting link between Lhe free spirits of the Middle
Ages end these unreatrained and independent thinkers of more
recent times. It was PFitachl who sugpgested that the ple-
tists o' the late Middle Ages end the Splritnal Franciscans
were the Torerunners of the Anabartists. It is plain to
see there were many  roups and many individusls who influ-
enced the ﬂnqbnptista.ll Wae will notice that almoat all the
more important Anabaptist views were held by some other
eroup previously., Yet some commentators feel thére 1s no
satliefactory way of tracing a direct relatlonship and line
of" Influence from the Middle Age sects to the Anabaptists,.
It has been suggested that first of all the Anabaptists
thomgelves were unaware of any connection between themselves
and any prlor sects. They considered themselves morely the
spiritusl children of a renewed study of the Bible. Fur-
thermore, all Anabaptist leaders were at one time members of
the Foman Church.l2 Therefore, it is felt that it is at
most & coincidence that the Anabaptists and earlier sroups

held basically the same views, It would indeed prove dif-

ficult to demonstrate any conscious and direct relationship,

11
Ceorge Huntston Willlams, editor, Spiritual and Ana-
bartist Writers, in The Library of Christian Classics (rhil=

adeiphin: The westminsteT Fross, 1957), XAV, .

12, " 3 ;
Anabaptism,”™ Encyclopaedia of leligion and Ethics, ed-
ited by James Hnstings (Now Eork: Cherlce Scribner's Sons,
1928), I, LOb6.




11
Howevor, it iz undoubtedly true that these carly sccts did
ley the groundwork for the Anabaptist movoment. They plowed
the virgin soll with their new and bold ideas snd, 2l-
though their offorts were largsely premature, these idess
becamo the common vroperty of sesarching religious thinkers,

of unhom the Anabaptists were a major group,
The Soecial, Folltleal, and Eeclesiastical Environment

it would be unfalir to discuss the Anabartist movement

‘ut touching on the sceial, political, end ecclesiagtie-
cal climates that obtalned in Furope at this time and the
inflvence these imrortant factors exerted on the Ansbaptists,
Coming out of the "Dark" Ages as it did, the Feformation Era
wes an unsettled and perilous period in human history., There
vee deon and widespreod dissatisfaction esreclally among the
pessant clnsses. Foudalism was sotill a thing to be resent-
fully remembered, and the "have-nots" felt & real yearning
to he Trae of their rolitical harnoss, Closely connected
with this political subjusstion was the autocratic ﬁoman
Church, i, Richard Wiebuhr states in his book on the sources
of donominationalism that the Anabartist movement was one
that erorpred up among the soclally eand economically ap=-

rressaed lower clnsses.13 Such men as Storeh, Muenzer, and

Huebmaler malnteined that it was unfeir for some to be so

a
“BHarsld S. Bendor, "Conrad Grebol, the Founder of Swiss
Anabaptism," Church History, VII (June, 1938), 161,




i2

rich and others so roor. Of these leaders, Wall cormenta,

Abundance of people flockeod to them, And the more, for

that there had been before discontents, and some insur-

rectiocns, of thoeose poorer Eprt of people, because of

thelr aforesald hardshipse~'
Although the Anabaptist movement was at face value 2 reli-
glious reection, its chief interest and value lay in the "pro=-
test whieh the Anabaptist groups made ageinat the politieel
order of the time, rather than in the religious princirles
which they adopted."~~

For our purposes a brief investlgation of apecific cone-
ditions in the contemporary Romen and Feformation Churches
will be of value. The free Anabaptist thinkers had the cour-
age Lo stand outside thelr church rmembership and view some=
what more objoctively how their church measured up to Hew
Testament stendards, Menno Simons would grant that ]

if to meet publiely, although in all manner of vanity,

pomp, pride, and splendor, to preach in worldly fashion,

te baptize infants, to break the bread with the impen-

itent, to pray in sham, and exterminate thieves and
rmurderers with the sword, constitute the Church of God,16

then also the Fopes and other officials of the church were
members of the Church of Christ on carth. Of course, Simons
would never have accepted these as marks of the church,

The Reformers were faced with a perploxing problem,

P ————————————— e

Uya11, op. eite, ppe 15Lf.

15Harold H, Schaff, "The Anabaptists, the Reformers, and
the Civil Government," Church History, I zMarch, 1932), 141,

16Menno Simons, The Compleie Writings of llenno Simons
(Scotitdale, Pa.,: Herald Fress, 1055), DPe 7l0s

m——]
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They sincerely desired success for thelr reform measures,.
And sc they turned to the state for help. Incidentally, the
rrinces at this time were more than happy to get out from
under the restraints of the Fapaey and gledly cooperated
with the Reformers by granting them protection of the law
and many other special favors. The rrice the REeformers had
to pay was thelir consent to a unlon of church and state,
which meant the organization of a church comprising, by
force of law, the entire population of a province or state.
The Anabaptists felt such action involved a very definite
compromise and modification of New Testament teachings.17

Schwenckfeld, an adherent of Luther's in the ecarly days
of the Reformation, beccame very disappointed when Luther
consented to such a marriage of church and state, As far as
ne could tell, 2 union of this type had not rroduced in the
Roman tradition and was not at the present time producing in
the Frotestant groups a higher level of spirituality and mo=-
rality. ."Dr. Luther has led us through the sea into the
wilderness and would now have us believe that we are already
in the promised lamd.“:"8

Since in some cases people Joined the church against
thelr will, the spiritual level of these members left much

to be desired. If to be a member of the church, even if

17John Horsch, Mennonites in Europe, in Hennonite Hist-
ory (Scottdale, Pa:= Mennonite Fublishing House, 1942), 1,
193F

181hid,, pe 138,
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such membership were entirely mechanical and meaningless,
were sufficient for a person's salvation, which the Romans
allegedly held, fine, But the Anabaptists could not see
thisg et all, Their opinion was that the state=church was
misleading the common people and estranging them from God
with its casygoing doctrines, false conceptions of Christ's
sacraments, and especlally with its new baptism which, they
Telt, was altogether foreign to the New Testament and "not
so bitter to the flesh ms the baptism of Christ."l9 The
highly articulate Simons had the following description of the
contemporary astate=church:
When I think to find an irreproachable church without
apot and without wrinkle, one which serves the Lord with
all its power and which conforms to Hig Word, then
verily I find such an ungodly, awful, corrupted, and
confused people, =o carnal, idolatrous, immoral, cruel,
wicked, unbelieving, ignorant, bloody, ummerciful,
drunken, pompous, luxurlous, proud, avaricious, greedy,
envious, adulterocus, felse, deceitful, perverted, re=
fractory, disobedient, rebellious, vain, and so devil=
ish that a Gode~fearing soul must stand dumbfounded and
be ashamed, and yet they pride themselves to be the trus
bride, the believing congregation or church of Christ.2
Ae we shall see below, such a concept of involuntary church
membership seemed to the Anabaptists to be éltogether out=
side the tradition of the New Testament, Tho New Testament,
they folt, demanded a heart religion rather than one composged

of mere outward ceremocnies, such as massos, matins, vespers,

19simons, ope. cite, P. 502,
201bid., Pe 299

:
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rilgrimages, holy water, and other strictly human inven=-
tions.gl

And s the Anabaptists were torn between two impossible
extremes. They could not remain in the Roman Church be-
cause 1t was a religion of form rather than their desired
"heart religion." WVeither could they espouse the Frotest-
ent cavse brcause the Reformers, in their opinion, had not
imrroved conditions in the church to a measurable de:rree.
When Luther and Melenchthon took such a firm stand against
the preasents in the latter's revolt, the Anabaptists inter-
rroted this as o clear indication of the former?!s lack of

sympathy for theilr cause.aa

The History of the Anabaptist lovement

We shall now turn to a brief survey history of the Ans=
bartist movement itself, Very basic to the movement was one
of the primary prineiples of the Reformation, The Reformers
tirelessly rointed out that it 1s each Christian's responsie
bility and God=given privilege to read the Blble and to ine
terpret it for himself., No church councils or officials
were to interfere, Many of the people began to read their

new Bibles.23 And they found many things being practiced

21Tbide, pe 884
223chaff, opeceites Pe 294
231bid., pp. 28f.

I‘ |
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in their churches which could not to their knowledge be sub=-
stantiated by clear word of Scripture. It so happened that
the concept of the church became a primary concern and with
it, the practice of infant baptism and its usage as 2 come .
rulsory initiatory ceremony for church membership.

At this time Ulrich Zwingll was the apiritual leader of
the Reformation in and around Zurich in Switzerland, Zwingli,
too, studlied the doctrine of infant baptism and asrced that
it could not be demonstrated by any clear word from the
Bible,2 Indeed, 1t was Zwingli himself who converted Bale
thasar Huebmaler and Hans Hottinger to the view that infant
baptism was not commanded in Scriptures.25 As far as Zwingli
was concerned, baptism was an act of confession. "Baptism is
a rits which lays definite obligation on those who accept it
and indicate they are determined to mend their lives and

n26 and therefore it would be far better not

follow Christ,
to baptize infants at all. Zwlngll agreed wilth Conrad Grebel
and Telix Manz that infant baptism is both'unnecessary and
indeed not baptism at all. They felt that people must be

baptized sccording to the ordinance of Christ imself, since

-~

Ir1-.-'111:1ama, Ope cit., pa U5,

2SH'arold S. Bender, Conrad Grebel: Founder of the Swiss
Brethren, Sometimes Called Anabaptists (Goshen, Indlana:
The Mennonite Historical Soclety, 1950),; rpe 126f.

2°Horsch, OPe cits, Pe Lbis
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the Lord said, "Whosoever believes and is baptlized will be
saved, "'

But then Zwingll started to back down from his previous
firm stand, FHEven though the Scriptures do not cormand or
demand Infant baptism, he felt the best interests of the
28

church required infants to be baptized, Taken to its logi=-
cal conclusion, the thinking being done by the Anabaptist
leadars would undoubtedly lead to a split in Frotestantism,
and Zwingli, being 2 reasonable man, wented to avoild this at

29 When Zwingll and others such as Oecolampaecdius

all coats,
saw how infont baptism worked out in practice, they were con-
vinced "wilthout too much trouble of the Scripturelness of

the practice and thereafter remeined its firm advocates."3°
Thus Zwingll betrayed his original stand to "please men ra-
ther then God," or so thought the Anabaptists.31 It was
characteristic of the Anabaptists to obey what they felt God
commanded regardless of the outecome., Grebel, for examplo,
did not believe in consldering circumstances before making

important decigions. When he saw what God commanded him in

His Vord, Grebel wanted absolute loyalty to this Word of God

2Twilliems, op. cit., Op. Li2f.

zﬂﬂorsch. ope cltes Pe lilke
29%enry C. Vedder, Balthasar Huebmaier--The

the m?ziua (New Yc’»r‘:. G. F, Futnam's sons, 19 N p".mlla.
30 :

Ibid.’ p. 10’-’».
3lyilliems, ope cite, Pe L5
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regardless of the Eonaequances, and he was willing to accept
these consequences in his personal life.32 Thus we see that
the Reformation principrle of personal interrretation of the
Bible together with a growing dissatisfaction ﬁith the lack
of courace on the rart of sume of the Relformers to rractice
what they preasched led to the Ansbaptist movement,

It should he mointed out thet many others were 2t this
time doubtful about the advisability of continuing infent
haptism. Oecolampzedius in Basel thought about stopring in-
fant bartism in his city in 152l but was dissuaded by Zwingli.
Gerhard Roussel in Wesux, France, heard that there were in
Bagel those who postroned baptism "ad annos discretionis.”
Eraswmus wrote Trom Basel in the summer of 152); that there
wore already then meny opponents of the prsactice. Infant
baptism was made optional in Strasbourg in the summer of
152h .33

The first recorded refusals to baptize infants occurred
in the spring of 1525 when infent baptism really came to the
fore as = theoretical and ﬁractical problen for the church
and civil authorities., Two fathers in the villare of Wyti=-
kon refused, under the direction of Pastor Wilhelm Reublin,
to have their children baptized. In the neighboring village
of Zollikon, three fathers withheld baptism from their children

32pender, Church History, VII (June, 1938), 169.

33pender, Conrad Crebel: Founder of the Swiss Erethren,
Sometimen?Called ARABRPLIEEE, Te I27s
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with the knowledge and support of their pastor, Johannes
Broetli. They sald that, according to the ﬁord of God,
children should not be baptized at infancy but should walt
until they were able to testify to their own faith, Reublin
was brought before the City Council and imprisoned and the
recalcitrant parents were fined one silver maric, 34 Zuingli
tried to win Reublin over by private dlscussions, but the
latter demanded proof for infent baptism from Holy Serip=-
tures, and Zwingll was not able to bring forth evidence,
Reublin could not be moved from his fundamentalist position
until force and the power of the state prevailed.35

When Zwingll took a firm stand on the authorlty of Holy
Writ and then began to waver in his dealing with the many
distesteful implications and necessary consequences of such
e stand, he allenated himself from & group of brilliant men
vhich went on to form the nucleus of Anabaptist leadership.
Especially significant were Conrad Grebel, later leader of
the Swiss Brethren, and the foremost representative of the
original Anebaptist dogmas in their pure form,36 FPelix Manz,
brilliant Hebrew scholar, and Balthasar Huebmaler, famous

pastor of Waldshut, who soon became one of the leading figures

34Ibide, Pe 124
35Bender, Church History, VII (June, 1938), 171.
367bid., pe 158.
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in the movement, especially in end around Zwingli's Zurich,37
In 152l this group of "dissenters" was in contact with the
radicals, Thomas Muenzer and Andreas Carlstadt, and, as a
result, took on decided anti=pedobaptist tendencies. How-
ever, publiec opinion in Zurich was very much agalinst Crebel
and his followers, and they were brought before the maglse
trate on January 18, 1525, for a formal discussion and de=
bate. The Council demanded that unbaptized children be bap=
tized, The dissenters, led by Grebel, Manz, and George Blau=
rock, said they would comply with the Counecil's wishes if
showm definitive proof from the Bible. The Council agreed
and said those who rejected infant baptism would be given
an oppertunity to discuss the whole matter with three local
pastors and four representatives of the Council, The first
varents remained convinced that infant baptism was wrong.
Ags it turned out, the meetings only led to a widening of the
chasm because the opponents mercileasly abused the clergymen
and because Grebel's men complained that they had not been
permitted to speak their minds on the subject.38

After the "debate" was ended, the Council decreed that
all children must be baptized, all parents refusing to have

37"pnabeptists,” Universal Cyclopsedia and Atlas, edi=-
ted by Cherles Kendall Adams (New forE: D. Appleton and Co.,

1905), I, 169.
3aBendar, Conrad Grebel: Founder of the Swiss Brethren,

Sometimes Called Anabaptists, Pp. 127-129.
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thelr children baptized should be banished, all meetings of
the Anabaptist group were forbidden, end all foreigners ade
vocating the radical views would be forced to leave the
country.3? This brought the problem to a head, and the time
was ripe for the most importent decision in the history of
the Anabaptist movement. Grebel had a two=week old daughter
who had not yet been "baptized and bathed in the Romish water
bath,"™0 Grebel, his conscience bound as Luther's had been,
declded not to compromise, and so he refused to have his
daughter baptized, The next move for the small group was to
meet in the home of Felix Manz in Zurich on January 21, 1525,
to dlscuss the momentous events of the previous days and to
make plans for future action, Until this time there had been
no program of adult or believer's baptism., In a moment of
what they confidently believed to be divine guidance, ths
aforementioned CGeorge Blaurock requested that the leader of
the group, Conrad Grebel, baptize him 1 Blaurock having
been baptized, he then proceeded to baptize the entire group
of Ansbeptists present.h2 Here for the first time people

39pnavaptists,” The New Schaff-Herzog Encyclopedia of
Xnowledge, edited by Samuel racaule §ac%son

Religious !
(Grand EapIHE:-MIgﬁlgans Baker Book House, 19,9), I, 161f,

hOBender, Church History, VII (June, 1938), 171f.
L1libide, Pe 172
L2Bender, Conred Grebel: Founder of the Swiss Brethren,

Sometimes Called KnaEagEIsEa. Pe 1370
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had been re-baptized because of a voluntary confession of
personal faith end dedication to God. Anabaptism was under
way.

The new movement spread like wildfire. The little group
that had gathered at the home of Manz had gone out with a
clear vision of their mission and dubty in 1life, They were
active misslionaries from the very beginning and achieved re=
markable success.hB Instrumental in this rapid expansion was
Huebmalier. Reublin of Wytikon went to Waldshut and preached
the Anabaptigt doetrine %o hls brother pastor, Huebmaler, une
¥il the latter was flrmly convinced of its Scriptural verity,
Reublin "re«~baptized" (actually the first baptism for the
Anabaptistas, who did not consider Infant baptism to be bape
tism in the strict sense of the term) Huebmaler and sixty
others, and on Easter Day of 1525, Huebmaler baptized over
three hundred of his townsmen with water from a milk pail,
On Monday and Tuesday after Easter, Huebmaier baptized
seventy to elghty more, and on Tuesday he gave them the
"bread from heaven" and washed their feet.ll

Such action on the part of Huebmaler and Reublin met
with sturdy opposition, and the controversy bstween the
Waldshut Anebaptiests and the Austrlan authoritles reached
a climax in the fall of 1525, Huebmaier could conceivably

l3Bender, Church History, VII (June, 1938), 172f.
’-I!Wedder. Oope citey Po 112,
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have requested aid from the Swiss government oxcept flor the
fact that he had once and for all alienated himself froem
Zwingll by his bitter attack on the Swiss Reformer's alleged
vaclllations, and Zwingli would no doubt never have come to
his assistance. At any rate, the Austrian forces demanded
that the people return to the old feith and that Huebmaier
and eight leading citizens be handed over to them. Although
the citizens at firat refused to obey this demand, a Roman
Catholic minority pleaded for the towm's return to Austrian
control, So Huebmaler and other prudent citizens fled Walde
shut, and the town was occupied by the Roman Catholic Aus=
trien forces on December 5, 1525, thus ending the Reforma-
tion in that placel.td

Huehmaier fled to Zurich, where he was arrested and
tried, After some pressure had been exerted on the ailing
pastor, he recanted. But later he recanted his recantation
and was promptly subjected to re-imprisonment and torture,
In such a stressed situation he "apologized" for his views
on infant baptism and was permitted to leave Zurich, settling
in Nikolsbuxz. Moravia, wnere he continued to preach the
Anabaptist views 16

In the face of vigorous persecutions, many Anabaptists
fled to Strasbourg, where mild censorship and a well=-organ=-

ized welfare program adequately sulted their needs, enabling

45Ivide, P. 122,
h61b1d.. Pe 1’-'0.
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them to carry out their missionary activities more efficient=-
1y.47 About at this time, Grobel's "pure" Ansbaptist doc-
trines began to be abused by men who definitely produced
more heat than light. Melchior Hofmann appeared on the_
scene in Strasbourg, coming there from kiel and Emden as a
confirmed Zwinglianist. However, he scon abscrbed Anabape
tist teachings and became an active propornent of Anabaptism;
especially in the Low Countries, where, from 1530 on, the
movement spread rapidly. He set up a sub=sect called the
"Hofmannists,” but this group was soon swallowed up by the
largor body of Anabaptism.ha Somehow he got the people to
believe in him as the inspired interpreter of prophecy and
ags an inspired leader generally. He sald he was oné.of the
"two witnesses" spoken of ;n Revelation 11:3, that Stras-
bourg was to become the New Jerusalem end the seat of unie
versal rule, and that non-reslstance should be replaced by
e more vigorous means of proselytism. Imprisoned in Stras=
bourg in 1533, Hofmann was forced to relinquish his leader=-
ship to less able and more radicel men such as Jan Mathys
and John Bochhold, As we shall see below, these men took

over the fairly solid foundation constructed by Hofmann and

U7Robert Kreider, "The Anabaptists and the Civil Authors
ities of Strasbourg, 1525=-1555," Church History, XXIV (Juns,
1985), 100.

4Bnpneva u
ptlsts gxg%gggggg of Biblical, Theologieal,.
and Ecelesiastical Liters ure, edited by John I NEOCE
and James Strong (New York: Harper and Brothers, Publishers,
1895) ? I. 211.
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erected o system of church government that Hofmann would
never have sanctioned.l!9 Other men who fostered the Anae
baptist movement at this time were David Joris and Pilgram
Merpeck, Joris, a glass-painter from the city of Delft,
showed remarkasble insight and imagination in his works,
Efforts to unify the varlous sallient trends of Anabaptist -
outreach were his primary concern. Rather an unsettled per=-
son, Joris travelled extensively but eventually settled in
Basel in 155} under an assumed name, Aftor his death in
1556, hls long-concealed "heresy" was exposed, and his body
was ordered burned,>0

Pilgram Marpeck, a mining engineer and refugee from
Tyrol replaced Reublin as leader of the Anabaptist congre-
gation in Strasbourg. Under his leadershlp the czuse grew
most rapidly, especially from 1528-1532, A more orthodox
Strasbourg pastor, Martin Butzer, called Marpeck his most
formideble opponent, a "stubborn heretic," end "unduly

strict."5l The Mennonite Encyclopedia states that Marpeck

and his Vermaehnung were, next to Huebmaier, the most impor-

tant contributory factor to the rejection of infant baptiam

L9"Angbeptists,” The New Schaff=Herzog Encyclopedia of
Relipious Knowledge, I, 163.

5°“Anabaptlsta." Cyclopedia of Bivlical, Theological,

and Ecclesiastical Literature, 1, 2il.

Slgreider, op. cit., pp. 106f.
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and the Anebaptist practice of the "sacrament” of baptism in
general,52

It is hoped that the preceding brief glances into the
lives of these Anabaptist leaders has given the reader a
somewhat keener insight into the movement and the type of
personalities involved. |

The Anabaptists spread mainly in Germany. Other coun-
tries experienced the movement, to be sure, but in many cases
this was not the sound Anabaptlsm that prospered in the Ger=
man states. Friedmann says that Anabaptism as a "leaven for
the propagation of the Kingdom of God on earth lz mainly re=
stricted to the German-speaking peoplaa.“53 Tha Dutch Hennon=
itez, however, were probably most successful in setting up a
church where non-conformity was practiced more rigidly than
anywhere else. It was in the Low Countries that the divisions
resulting from the Anabaptist concept of the church as a
group of saints were settled for the first time.54 The seeds
of Anabaptism having been sown in the Low Countries by Mel=-
chior Hofmann, Menno Simons left the Roman Cathollic clergy
in 1536 and became the leader of the Dutch Anabaptists and

the leading spokesman for Anabaptism considered as a move=

S2nInfant Baptism," The Mennonite Encyclopedia (Scotte
dale, Pa.: Mennonite Pﬁblisﬁing House, 5T) s 111, 36,

S53Robert Friedmann, "Conception of the Anabaptists,”
Churech History, XIX (December, 19,0), 36lL.

Shicornelius Krahn, "The Historiography of the Mennonites

in the Netherlands," Church History, XIII (September, 19L}), 205.
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ment.55 Eventuslly, nearly all the "brotherhood" came under
his influence.56

The Fanatical Anabaptlsts

Thus far we have concerned ourselves primarily with the
spread of "sober'" Anabaptists. If there had been only such
men as Conrad CGrebel and his more conservative companions,
perhaps Anabaptlsm would not have been such a short-lived
movement, There was, unfortunately, another side of Ana-
baptism, which must in all fairness be objectively viewed
end evaluated, This was the highly radical and, at times,
fanatical left-wing branch of the Anabaptist movement., Some
Anabaptists fell under the spell of fanatical preachers
"whose leerning was no match for their eloquence.” On the
basis of a false exegesls of the Bible, these men preached
that the Parousia vas coming momentarlly together with the
founding of Christ's millenlal Kingdom, They were rabid
literalists who found Scriptural backing for thelr teache
ings of non-resistance, avoidance of oaths, none-payment of _

taxeg, and community of gooda.57 Common to 2ll radical Ana=-

beptists were dlsappointment in the moral aspects of territorial

551bid., pe 18h.

S6vpnabaptists,” Universsl Cyclopaedias and Atlas, I,
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57V6dd6!‘. ObP. g’ﬁo. FPe 2L




28
Protestantism, as proposed by Luther and Zwingli, and the
outright disavowal of several of Protestantism's basic doc=
trines and institutions. They proposed a distinetive Chrisge
tology end a corresponding mysticalephysical view of the
Lord's Supper. Thelrs was a common resistance to the linke
ing together of church and state, a relationship which the
Reformers "espoused in practice and the Counter-Reformation
acquicaed for reasons of expediency."58
These left=wing Anabaptists set down their platform
thua:
Impiety prevalls everywhere., It is therefore necessary
thet a now family of holy persons should be founded,
enjoying without distinction of sex, the gift of pro-
phecy, and skill to interpret divine revelation., Hence
they need no learning: for the internal word is more:
than the outward expression, No Christian must be suf-
fored to ongage in a legal processy to hold a eivil
of'fice, to take an ocath, or to ho%d any private property;
but all things must be in common.>9
To them, the 0ld Testament was Jjust as important as the NHew
Testament for theology in general and especially for the
constitution of thé church, Thelr aim was to set up a
church modeled after the church of the Apostolic Age.50
Most 2ll of these radical men practiced adult baptism, not

as a sacrament, but as a sign of differentiation from the

58W5.111ams. Ope .gi_t_op Pe 21,
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outalide world which they considered to be an evil 1nf1uence.61

These left-wing activities very definitely gave the en=
tire movement a bad reputation. By their lawless fanaticism,
the leaders of the more radical groups completely separated
themselves from the cause of the Reformers, and with the
subject of infant baptism as thelr distinctive characteristic,
they introduced all types of principles subversive of all
religious and civil order. As the movement grew in size and
notoriety, police action led to bitter persecution which, in
many cases, tended to spread the seeds of their teachings in
all directions.62

Two general areas of radlcal thought and practice have
been essociated with the left-wing brand of Angbaptism, The
first, that movement led by Thomas Muenzer, is consildered
by some to be entirely outside the responsibility of pure
Anabaptism. The other movemont centered around the city of
Muenster and is definitely a part of the movement, although
it 1s obviously an abusé rather than a true example of what
the Anabaptists really thought and taught.

Thomas Muenzer, a Lutheran pastor from Zwickau in flaxe

ony, was greatly influenced by Nicholas Storch, & weaver

61Friedmann, Church History, XIX (December, 1940), 350.

62npnavaptists," Cyclopedia of Biblical, Theologlcal
and Ecclesiastical iitera?ﬁga, I, 210, *
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deeply tinged with chiliastic views, rejection of oaths,
oppostion to the magistracy, warfare, infant baptism, and

insistence on cormunity of goods. These men called theme

selves the inspired "Zwickau Prophets," and many people rale

lied around their bammer. They came to Wittenberg while
Luther was still at the Wartburg and tried to win over the
faculty there, Carlstadt and Cellarius were very nmich ime
pressed and joined their ranks, Melanchthon was on the
brink when Luther returned and vigorously attacked Muenzer
and his followers.63 From this time on, Luther was cne of
the most powerful and uncompromnising foes of Anabaptism.6u
Muenzer had to leave Zwickau in 152l, end he travelled
in Switzerlend, Bohemia, and Thuringlas, spreading his revo=
lutionary ideas and repudiating the civie and religious
suthority which had become so oppressive to the people over
the years, The movement rapildly gained momentum because of
the common opposition to tyranny. The end result was the
infamous Peasant's Revolt in southern Germany in 1525. Begun
as a revolt against feudal oppression, it soon developed
into a war against all constituted authority as well as =n

attempt to establish forcibly an ideal Christian commonwealth

63"Anabaptists,” The ',_ggg_ Schaff-Herzog Encyclopedia of
Baligions Enauledge, I, 162.

6h"Anabaptism,“ Encyclopaedia of Religion and Ethics,
I, 106,
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with communistic institutions.®5 The movement was decisively

defeated at the Battle of Frenkenhausen on May 15, 1525,66
The socond radical tendency of Anabaptiém which has re~
mained a permanent blotch on ita escutéheon was the incident

at Muenster, John Bochhold, a twenty=six year old tallor

from Leydon, and Jan Mathys, a Haarlem baker, came to Muenster

in Westphalia in 1553. Mathys changed the program initiated
by Melchior Hofmann, transferring the capitel of the "Kinge
dom"™ to Muenster and advocating force to maintain it there.O7
The people of Muenster had been won over to the principles
of the Reformation, and it was not difficult for the highly
persuasive Mathys and Bochhold to gain their confidence.

The city officials tried desperately to thwart the rebellion
but to no avail, Soon the radicals were in control of the
Council=liouse, and the town was taken by force., Feople

from neighboring villages soon swelled the ranks and deci=
sively tock over the government of the city. Mathys set
hinself up as the "Prophet,"™ called himself the "other wit-
ness"™ mentioned in Revaelation 11, and instructed the people

to pool their money and propexrty for the common good and to

65“Anabaptists." The Encyclopedia Americana (New York:
Americana Corporation, 1930), 1, .

66 anabaptists,” Encyclopasedia Britannica (Chicago: Ene
cyclopaedia Britannica, Inc., 1951), 1, »

67"Anabaptists,” The New Schaff=Herzog Enexelggedia.gg
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burn all books except the Bible. Mathys'! reign was short-
lived, however, for he, thinking he was another Gideon, took
thirty [sic] men against the Bishop of Muenster and was
promptly killed in battle.®8 At this juncture, Bochhold and
a man called Knipperdolling took over the leadership of the
insurrection.®?

These men proceeded to destroy the churches and set up
twelve judges after the manmner of the 01d Testament., In the
general chaos that soon followed, Bochhold (John of Leydon)
surmarily abolished thls form of government and set himself
up a8 King of the New Zion. From 153} on, Muenster was the
scene of extreme fanaticism, lust, polygamy, cruelty, and
neglect of civil order., For gxample, John of Leydon had
four wives, one of whom he beheaded in the marketplace in a
fit of frenzy./? He was dreaded by his people who realized
he was greedy and obviously concerned primarily about his
personal welfare, but were afraid to react because he fre=-
guently staged executions to keep them in line, While his
city was in the midst of famine and pestilence, John per=
suaded his people to resist the overwhelming power of the
besiegers. The city fell, however, on June 2, 1535, and

68npnabaptists,"” Encyclopaedia Britannica, I, 858,
69"pnabaptists,"” The Encyelopedis Americana, I, 599.
7°“Anabaptista," Encyclopaedia Britannica, I, 858,
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Rothmann and many, many others were killed,T: John of Ley=

don and two othsr radicals were tortured to death by red-hot
pincers, snd their dead bodies were enclosed in iron cages
and suspended from the steeplo of 3t. Lambert's Church in
luenster to serve as a vivid reminder to the people that the
state would not tolerate such outbursts.’2 After this lgno=-
minious failure, Ansbaptism never egain had the opportunity
to become a politicel force of any consequence, especiaily
because the ¢ivlil authorities now expmdsd even greater of=
forts in attempting to stamp out the Anabaptist movement
wherever 1t reared its head,

The writer has now shown two sides of the Anabaptlst
movement, It is his opinion that it would be very unjust
to generalize that all Anabaptists were radicals or that no
Anabaptists ever possessed these left-wing tendencles, It
is very important that a distinction be made at all times be=~
tween the evangelical Anabaptists with their more conservae
tive teachings born in the "bosom of Zwinglianism" in Zu-
rich in 1525, and the varlous mystical, spiritualistic, revo=-

lutionary, and even enti-nomian groups.’3 The former never

Tlranebaptists," Cyclopedia of Biblical, Theological,
and Ecclesiastical Literature, T, 210.

T2%snabaptists," The Encylopedia Americena, I, 599f.
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roally forsook the body of Christisnity's theological and

Christologlcal teachings as formulated in the traditicnal
ecreeds., They were never "fanatical millenarianists, individe
ualistic spiritual reformers, or ardent social revolutione
aries."’t The less fanatiecal Anabaptists such as Hofmann,
Jorls, and Grebel rejected the radicel views of Muenzer and
Muenster such ag polygamy, community of goods, and intol=
erance of opposing views, and preached the doctrine of eare
lier Anebaptist thought.75

The fanaticism of these radical Anabaptist men has been
explained by reference to man's obvious tendeney to rush to
oxtremes., The Papacy's iron grip which had cramped the
church for yesrs was suddenly relaxed, and the new=found
freedom went to the peoplefs heads and they went off on
opposite tangents.T6

Some Anabaptist wrlters have suggested that it is not
correct to link such men as ¥Mathys, John of Leydon, and
Muenzer with orthodox Anabaptism. !Mathys practiced infant
baptism and rejected many of the central teachings of Ana=-

baptlism, advocating, as he did, the utter destruction of his

Titenry A, DeWind, "Anabaptism," Church History, XXI
(Mareh, "1952), 20.

75n (] .
i2"Anabaptists,”" Cyclopedia of Biblical, Theological
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enenies and giving sanction to horrible ingtances of immordl -
ity.77 Muenzery, olthough he has been clagsified as an Anae-
baptlet, was never re~baptlzed and practiced infant baptism
as late as 1523.78 Luther called all opponents, and espec=
1ally men such as Muenzer, "Schwaermer, enthuslasts, dreamers,
prophets, and naked runnors.”’? Yet these men never really
belonged to the Anabaptist movement, Friedmenn wishes to
point out, for they either neglected the Bible entirely or
gave 1t a highly redicel interpretation, On the other hand,
the truec Anabeptiasts, stetes Friedmann, were always strong
Blbliclists and followed a more scber and spiritual inter=-
pretotion of God's word.so Anabaptists and their deacendants
have alweys vigorously objected to the term "anabaptist®™ bee
cause of the evil connotations the name brings to mind, Ale
roady at the time of Justinian (529 A. D.) the nams was used
to describe one of the two heresieos punishable by death ==
re=baptism and enti-Trinitarienism,Ol

T7F, Mo Powell, "From Luther and the Anabaptists to
Roger Williams," The Review and Expositor, XXIII (January,
1926), 67 S
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The Fersecutlona of the Anabaptists

The writor has alluded to the fact that the Anabsptist
movement underwont severe persecutions, Several reasons
hzve been brourht Torward to answer the "why" of these vio-
lent counter-messures. The state thought the Anabaptists
wore "dismembering' the church, the body of Christ, Thé
state felt the Anabapitists were undermining the authority
and rrestige of the magistracy. The state fearod the vig-
orous missionnry program and the dormant revolutionary ideas
that might suddenly Tlsre up at any moment. And the state
vas frankly ennoyed with the Anaebaptists because of the in-
solence snd boldneses displayed by the latter in their desle
inre with their political au',::eriors.e2

The Reformers were very sctive in thes perseccutions of
the Anabantists becouse they felt the letter went too far in
their stetements and activities, Looking at the matter from
the other side, however, the Anabaptists despaired of ever
revalring or reforming the old church and sought to build a
new church based on the foundationas of Seriptures, literally
interrreted, And so without the help or sanction of the
state or the existing church bodies, these men boldly set
out to reform the work of the Leformers, to continue where

the Reformation had left off, to complsete what had been

Halfre‘lder, ODe. cl ep PPe 11'Jfo |
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s0 nobly hcgun.ﬂ3 The Anabeptists felt the Reformers had
drawvn back from thelr lozically dorived original pcsition,
Powell states thet Zwingli,

like Iuther, became more concerned about hils system than

about the Vew Testement Christianity. « « ¢« The Reform=

ars, for fear of the consequences, drew back from their
original contentions, while the Anabaptists, unwilling
to bide their time or conslder their difficulties, went
oven beyond the Hew TBFtament in their zeal to return to
the primitive church,%4
The Anabaptists have been clessiflied by Vedder as more thor-
ough, consistent, loglcal, and less lukewarm than the other
Reformers, S0 it is only

natural that such a party, a veritable lshmael among the

Feformers, should come to be disliked, feared by =2ll,

and that itpahould be denounced with commensurate warmth

and energye”

Az time went by, these persecutions grew in number and
intensity, In a 18527 edict issued by the Centens of Bern,
Zurich, and St., Gall, it was decreed that deathn by drowning
ghould oo the punishment for all who were "teachers, baptize
ine rreachers, itinerants, leaders of conventicles, or those
who had onece recanted and then relapsed.“86 Foreign Ana-

baptists were banished, snd if they returned, they were

F3"hnabaptism," Encycloraedia of Rolipion end Ethies,
1’ li.06.

ﬂhl’owell, 2Eo cit-. Phe 66f.

FSVeddar, Obe citey PPe 1f.

56"Anabaptists," The Mew Schaff-Herzog Encycloredia of
Religious Knowledge, I, 162.
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drowned, All citizens were encouraged to inform on the Ane-
baptists, Forsecutions similar to this occurred in southern
Germany, Austrias, Tyrol, Netherlaends, and England.®7 Felix
HManz, early Anabaptist leader, was the {irst martyr for the
causae, being drowned on January 25, 1527.88 Fowell, possi=-
bly writing with somewhat of a bias, states that the Ana-
haptists were resented and perseccuted "with all the hatred
which religious bigotry and fervor can engage--there is no
hatred so unrelenting as cne that has a religious sanction,
Nothingz was too cruel or inhuman to inflict upon the Ana-
bartists."? The Anabaptists were

hunted and hounded, beheaded, burned at the stake,

starved, tortured with all the devilish enginery thet

2 Frotestant ingquisition could devise., G&lany of them

were drowmned in derision of the mode of baptism which

wes s2lways maintained by some of them,

As is the case with almost every religious persecution,

the Anabartists! relipgiocus thought, which religious authority

was trving so herd to stamp out under its heel, spread rapidly

into neighhoring areas. While some reopls kept silent and
others outwardly conformed in the face of persecution, many
of the Anabaptists fled to contriles suechh as Holland and

Germeny where they could more fresly spread Lhelr Gespel.

A71vid.
f€y1111ems, op. cit., pe LS.
“Opowell, ope cite, ve 68

901pid.
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Other Ansbaptists migrated to Bohemia, Moravia, Foland,
and northeast Italy (where the movement took on a decided

anti-Trinitarian bant).91
The Decline of the Ansbaptist Movement

Daspite 1ts remarkeble initial growth, in a matter of
ten years there remained only scattered remnants of the Ang=
baptist movement, made up largely of small clusters of fami-
lies in isnlated places. The ~Lnabaptist movement was a
case of "errested religious develoyment unparalleled in
Christian histcrv.“qz It sprang up in many rlaces and got
very strong, but ecclesiastical and civil authorities soon
beoan to suppress it most vigorously. Some reascns for the
repid decline were the lack of lerdership and organization,
the growth in so meny isolated places at one time, anrnd the
generalization made by many peoprle in sixteenth century
Europe thet all Anabsptists weroc akin to the Zwickau Frorhets
and the Muensterites, and therefore deserving of eradication.?3

Grebel and Manz did give some unity to the movement, but
et the sasme time many small groups cropped up which actuslly

had nothing of real importance in common, and yet all were

gl“Anabaptism," Encyclopaedia of HReligion and Ethies,
I, LoB. S

921h1d., e 1410,
931bnid,
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clessii"ied as Anabaptistse. Frobably one of the mejor cone-
tributing factors in the decline of the movement was its
"lunatie fringe." Because of the lack of central authority,
many revolutionary snd dangerous men were 2ble to infiltrate
the Anabeptist ranks and lead the common peorle to unwhole=-
some extremes, ¥With the persecutions in full swing, most of
the leaders weroc soon liquidated, snd the days of Ansbaptism
os an active and progressive movement were numbered, Mysti-
calerinded enthusiasts took over and completely changed the
Tlaver cof the orlginel teachings of the Anabaptist founders,
Aftor the defeats st Frankenhausen and MHuenster and after
Anchaptlism had been driven into the Catholic lands of south-
ern Eurore by the constant prressure of northern opposition,
the movement was quickly swallowed ur by the sll-embracing
machinery of the Roman Church.gh Angbaptism as a movement
wos desd, FHow long its srirlt will continue to thrive all

over the world of Christisnlity, God alone knows,

qhﬁnox, ope cite, Te 127,




CIHAPTER I1IIX

TEACHINGS OF THE ANABAPTISTS

This chapier shall deal with some of the fundamental
teschings of the Anabaptist movement, Folitical, socisl,
and theologlical issues will be briefly treated in ordor to
give the roader a somewhat better view of the basie premi-

gses upon which the Anabaptists consiructed their rejection

off the docirine and practiceo of infant baptism,.
The Anabartiat View of the State

Absclutely bpeaic to the whole Ansbaptist fraemeviork of
doctrine wag 1lts view of the world, Anabartism differsed
dvrastiecnlly from the other Feformors on this polnt, Iuther
and his school of fellowers felt it was Tutile to spend a
lot of time and incur a lot of headaches trying to change
the world, As fer ss the Anabaﬁtists wora concerned, the
Lutheran view considered the world s it surrounds us a
necessery evil and felt that it i1s our duiy in this regard
to brinc shout o comrromise between the world and our views,
retro-tins to our inner 1life with its exrericonce of the
crneg of God and the Torpglveness of sins, when we need
spiritusl refusliing. The Calvinists, on the cother hand,
stoutly meintained thet the church musi never comrromise
with the world, hut must rather exmend every effort tec re-

renerate the social order, by force If nacessary. Crebel
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loocked about him and decided that this world very definitely
needed regenceration by God, but he was highly pessimistile
about the success of such a revival, He, thereflore, wanted
to separate the true Christian from the world order and all
its evil institutiocns. He urged his followera to shun par-
ticipation in any of the activities of the state that wers
contrary to the spirit and teachings of Christ. The Chris-
tian must withdraw {rom the world and become part of a
strictly Christien soeial order. From thls safe haven, he
should then venture out into the wlld waters of the world
and attermrt to win members of the evil world order over to
the Christian socisl order, the "gsathered church," set up by
the Anabaptlats.l

To the Ansheptists, Lhe state belonged to the "realm of
darkness,” All rolitiecal dominion must be inauguratsd on a

Toundatlon of srace, and any ruler or government not in a

o)

tate of grace was sutomatically dethroned in their cyes.

The true enthuslast could feel at home only in a theocracy,

and any other form of government, "because its sanctions de-
rend on the natural order, ls not merely incdequate, but
evil,"2

When looking for some basic principles of the Anabaptists!?

lHarold S. Bender, "Conrad Grebel, the Founder of Swiss
Anabaptism,” Church History, VII (June, 1938), 176.

2Eona%d Arbuthnott Knox, "Theiﬁn:gapgists and t%alﬂe-
formetion," Inthusiasmee~a Chapter in the History of Relip=
iong (Haw'York: Oxford University rress, 195C), PPe IEE?%
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view of civll suthorities and the role of the Christian in
society, we Tfind they believed that the cleims of God are
elways primary over the claims of the state, that fthe
meristraey is divinely ordained by God for the punishment of
evil and the rrotectlon of good, end that the magistrzecy 1is
therefore essential for sll non-Christlans, that the church
and the Chr stian owe ohedience to the state as long a= the
laws of Cod =re not compromised, that a Christian should not
hold publilec office; not because prublic office was evil per
se, but becauvse of the dubious methods so commonly asscci=-
ated with office=-holding, that the idea of & state~church was
diametrically oprosed to the New Testament concept of the
church, that non-resistance was required of the Christian,
thatvto swear civil oaths was against the will of God, that
it was wronez for a Christlian to bring suit ageinst his nelgh-
bhor, thet the Christian must refuse to conform to civiec mores,
end thet it wes mandatory that every Christiesn, when moved
by the Spirit, should testify to the authorities concerning
the rsrect issues of faith and morality.3

The Ansbaptiste saw the Frotestant and Homan forces en=-
dorce warfore as an instrument of the state's policles, even
employing it in religious conflicts, and they felt that this,
too, was definitely contrary to the Bible. While Anabaptists

3Robert Kreider, "The Anabaptiats and the Civil Author-
ities of Strasbourg, 152;-15)5, Church History, XX1V (June,

105f). 113f0
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agreed to the use of the sword by the state authoritiss ac=

cording to the institution of God, they donied the Christian
the possibility and sanction of serving the state since the
sincere Anabaptist could not, with clear consclence, use the
sword., This Biblical paclifism was one of their primary
reasons for not holding public offlce. They were not an=
archists, objecting to the state per se. They just felt

I Grebel wrote a letter

the Christien could not particilpate.
of' rebuke to lMuenzer when the latter was arousing the pea-
sants to revolt, Ho stated,
True, bellieving Chrigtians are as shoep in ths midst
of Wwolves o« ¢ ¢ thoy « ¢« ¢« must reach the fatherland of
oternal rest, not by overcoming bodlly enemles with the
sword, but by overcoming spiritual foss. They use nei-
ther the wordly sword nor engage in war, since among
them killing has ceased_entirely, for we are no longer
under the old covenant.5
As was previously stated, this withdrawal fromn the world was
one of the vory basic tenets of the Anabeptists. Their plan
was to evangelize the world from their lsolated fortresses
of striet Christian living and to have nething to do with

soclety outside of these mission endeavors.
The Anabaptist View of the Church

The concept of the nature and purpose of the Church of

Christ on earth was actually the heart of the Anabaptist

LHarold S, Bender, "The Pacifism of the Sixteenth Cen=
tury Anebaptists,”" Church History, XXIV (June, 1955), 127.

51bid., pp. 121f,.
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body of teachings, Should the church be a universal orgenie
zatlon including the whole population of & state by reason
of birth end infant baptism? Or should the church be an ore
genizetion composed of adult bellievers only, people who were
ready to assume the full responsibilities and obligations of
Christian discipleship? This was the cholice that faced
Zuwingli and Grebel.® Here we see the issue of infant baptism
coming up as a baslec consideration for the Anabaptist view
of the church,

The Teformers had started the reasction against the exist=-
Ing church order, The Roman system was offensive to all,
Grebnl wanted to know if the new evangelical movement would
result in a state-church as before where the state dictated
the faith, life, and worship of the church, or whether the
Reformation would bring into existence a new typs of free,
voluntary church membership based:on personal falth and dedie
cation,’ At first the Reformers stood up for the restoration
of & vital, primitive Christianity, but, according to the
Anabaptists, they soon adopted the view that the union of
church and state was necessary for the success of the church,
This compromise decision necessitated drastic modifications
of the New Testament doctrine and example of the church, the

Anabaptists felt, and when the heformers refused to alter

6Harold S. Bender, Church History, VII (June, 1938), 171,
7Ib1do # DPe 168,
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their position, the Anabaptists felt compelled to secede.a

The church was not to be an institution for the recep=~
tion of grace via a sacramentel-sacerdotal system, neilther
was it to be the instrument of God for the proclaiming of
the Word of God so that man could experience the grace of
God in his immer self. The church was rather to be a brothers
hood of love in which the fullness of the Christian ideal was
expressed., It was unthinkable for the Anabeptists that any-
ocne could possibly be a true Christian without ereating a
new life based on divine principles.9

According to the Anabaptists,

The New Testament concept of the church is that of a

body of disciples of Christ, united by faith to Him as

Savior and Lord, regenerated by the Holy Spirit, shar=

ing a fellowship of mutual love and brotherhood with

gg; gggzggrinwtgge:g;gg.igdividually and corporately
Menno Simons listed several marks he considered necessary
for the presence of the true church, (1) Its doctrine is
the salutery and unadulterated doctrine of God's holy and
divine Words (2) It practices the "right and Scriptural use
of the Sacrements of Christ, namely, the baptism of those ?

who, by faith, are born of God, who sincerely repent, who |

8

John Horsch, Mennonites in Europe, in Hennonite Hise
(Scottdale, ia.. Mennonite Publishing House, 19,2),

1,

9Harold S. Bender, "The Anabaptist Vision," Church Hige-
tory, XIII (March, 194l), 22.

10nchurch,” The Mennonite Eneyeclopedia (Hillsbor
sag: Mennonite ’Brethren Fublish ng House, 1955), I, & ﬂ
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bury their sins in Christ's death, and arise with Him in
newnenss of life": (3) It advocates obedience to the Holy
Scrliptures, or the plous Christian life which is of Godj;
(L) It practices sincere and unfeigned love for the brother;
(5) It confesses the name, will, word, and ordinance of God
confidently in the face of all the "eruelty, tyranny, tu=-
mult, fire, sword, and violence of the world"; and (6) It
bears the pressing cross of Christ, which 1t does for the
sakke of Christ's testlmony and Word.1ll

Simons went on “o point out that the true church of
Jesus Christ here on earth is the assembly of the plous, is
the church established by Christ in the New Testament, is of
God, 1s begotten by sincere, pious preachers and Christians
who have been actuated by the Splrit of Christ, is begotten
by the Spirit and Word of Christ, 1s begotten for the pur-
pose of hearing the Lord, of fearing, loving, serving,
praising, honoring, and thanking God sincerely, is at all
times disposed and minded as Christ was, and brings forth
fruit.l12

Basic for the Anebeptists was the voluntery aspect of
church membership. They vigorously opposed any form of
church enrollment which permitted the initlate to Join withe-
out a burning desire to belong to the church. The church,

1lMenno Simons, The Complete Writings of lMenno Simons |
(Scottdale, Pa.: Herald Fress, 1956, PPe 739-7h1. ‘

121pid., pp. 734-738. ,
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they felt, is a voluntary followship of those Christians who
have considered a specific experience in their lives to be
their conversion and who cen commit themselves to disciple=
ship.l2 "There is to be complete freedom of conscience, no

use of force oy compulsion by state or ehurch.“lh

The chuweh is to be made up entirely and only of those

who have been born again. Only "those who are regenerated,
renowed, and converted; who hear, bellieve, and keep 8ll the
commandmants of God," are to belong to the true church.l5

Simong described the true Christian congregation thus:

They verily are not the true congregation of Christ who
merely boast of His name., But they are the true congre=-
gation of Christ who are truly converted, who are born
sgain from above of God, who are of & regenerative mind
by the opveration of the Holy Ghost through the hearing
of the divine Word, and have become the children of God,
have entered into obedience to Him, and live unblamably
in His holy commandments, and according to His boly w111
all their days, or from the moment of their call.ld

Simons, who wrote extensively on this subject of the nature
of the true Christian, stated that "people neced to die and
rise with Christ, to be spiritually circumclised, to receive

the baptism of the Holy Chost, to put on Christ."17 The

13vBaptism," The Mennonite Encyclopedia (Hillsboro, Kane

ses: Mennonite Erethren Publishing House, 1955), 25

Unghurch,™ ope eite, Do 59k
183imons, ope cit., Pe 234,
1é1h1d., pe 300.

171pid., p. 88,
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saints of the Lord are theose who have
washied their clothes iIn the blood of the Lamb; who are
horn of God and driven by the Spirit of Christ, wio aore
in Chriat and have trge dfoly Srirlt in them; whkio hear
and believe Hi: Word,
Fundamental to the Anabartist poslition was their con-

-~

cortion of the ehurch as a Sonderkirche, consisting of the

elect only and strictly serarate from the podless, outside

vevld.lq

They wera culck to polnt out that Luther himself
was an sdvocate of a "gathered church" in his early years,
Schwenckleld reported thsot Luther was thinking of entering
in a book the names of those who personally confessed theme
selvas to be anarnest in thelr Christian profeasion, Luther
felt discipline could be exorcised among this group in a
Bibliesl fasghion, and he thourht of preaching to this select
egsembly in the chapel of the former Augustinian monastery :
winlla e chaplein conducted servieces for those who had not l
made a confession of personal faith and dedication. TLuther
suproscdly regretiecd that there was no Christian church
which was really acparated from the seculer world and he is
reported to have sald,

it would be fully in accordance with Gosprel principles,

if "they who had obtained evangelical enlightenment, who

were in eornest in their Christian rrofession, and who

conf'essed the CGospel with the lives and tongues,™ would
have thelr nomes entered in a book and have meotings

1 1b1d., pe 102, ﬁ

19, i, Corew Hunt, "Thouas Muenzer," The Ghurch Quar-
terly Heview, CXXVL (July—September. 193é).
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separatoly from the nultitude .20
To sum up, the Anabaptists felt the church should consist
only of those peraons who sincerely wanted to become members
of their own free will, who had been reborn through the power
of the Holy Spirit, and who had experienced a renewal of
thelir lives in accordance with the example of Christ, This
would necessarily exclude all infants and children who could
not possibly make such decisions on their own, and it would
reaulre the sbolition of all church bodies whose membership

was synonymous with the population of the state.
The Anabaptist View of Holy Scripture

With reference to thelr view of the Holy Scriptures, the
Anebaptists could well be classified as the fundamental lite
eralists of the sixteenth century., It 1ls very important that
ve understand their view of the authority of the Bible and
to what extent the Bible was to serve as a basis and norm for
all their doctrine and practice.

The principle of the sole authority of the Bible was not
an exclusive Anebaptist possession, for this issue was at
the very foundation of the Reformers'! platform., But, while
the Reformers emphatically proclaimed the principle, Anabap=-
tists protested that the former were not consistent in apply=-

ing the prineiple to the problems of setting up a new type of

e

aoﬂorsch, Ope cite, Pe 27
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church life,

being led at times by theological and practical consid-
erations to depart from the strict teaching of Scripe
ture. The Anabaptists, being Blblicists and usually
unsophisticated readers of the Bible, not trained theo=-
logically, and having made a more complete break with
tradltion than the Reformers, were more radical and
consistent in their applicg{ion of the principle of
sole Scriptural authority.

As was stated above, this principle of personal knowledge
and interpretation of the Scriptures on the part of each and
every Chrigtian was actually the issue that initiated the
Anebeptlist movement in the area of Zurich early in the sixe
teenth century. And this principle remained baslc in the
thought of the Anabaptiats. Pllgram Marpeck, leader of the
movement in Strasbourg, said,

We should sincerely admonish every Christian to be on

the alert and personally study the Scriptures, and have

a care lest he permit himselfl to be easlily moved and led

eway Trom the Scriptures and apostolic doctrine by strange

teaching and understanding; but let everyone, in accords
ance with the Scriptures and apostolic teaching, strive
with great dlligence to do God's will, sceing tggt the

Word of truth could not fail us nor mislead us,

In view of the possibility that some might wonder how
the Anabaptists arrived at thelr rather radical views, Dr,
Rufus Jones is quoted in his Scriptural Reformers as saying,

Luther found himself forced to produce a fixed touche

stone of faith and a solid authority to take the place

left by the old church, and he swung naturally to the
dogma of the absolute authority of Holy Secriptures; and

2lpender, Church History, XIII (Mareh, 194%), 1h.
aanorsch. OPe. _citv_o. Poe 351.
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he laid, without wishing to do so, the foundation for

the view that the infalllble Scripture 1s CGod's final

853 cnly bAsLA of mitdorlty in Telistonses L
However, the Anabaptists differed from the Reformers in
that they considerod the Bible infallible when interpreted
by an inspired person, whereas the Reformers thoughf—of the
Seriptures as having inherent infallibility, needing only
clarification, These Anabaptists believed furthermore that
revelation wes progressive and definitely not static or once
and for all, Belfort Bcx points out in his Rise and Fall of
the Anabaptists that the Anebaptists were considered to be

consistent with the spirit of Biblical Christianity when they

were unwilling to admit to any break in the condlitions of
revelation between Biblical times and the present time. They
felt, Box states, that it was Just as possible for prophets
to exist in the sixteenth as in the first century. Box adds
that this principle led to "irregularities of conduct.®2l} The
Angbaptists were trying to break away from the carller tradie-
tions of the church that considered laymen incaprable of ine
telligent reading and intorpretation of the Bible,

Each Christian could and was encouraged to read and ine
terpret the message of Holy ¥Writ far himself, And this ine
terpretation was then final and to be considered the solitary

23Knox, Op. cit,, Po 13[!.0
2h1pid., pa 135,
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source of all Christian doctrine and practice. In this re-
gard, the Anabaptists were most emphatic. Simons said,
My dear brethren, I for myself confess that I would
rather die than to believe and teach to my brethren a
single word concerning the Father, Son, and Holy Ghost
at variance with the express testimony of God's word, as
it ia so clearly given through the mouth of the prophets,
cvangellsts, and epostles.
. Only show us CGod's word and our matter is settled., For
we seek nothing else (God who is ormiscient knows) than
1n our weakness to walk in obedience according to the
divine ordinances, word, will, for which we poor perse=
cuted people are shamofully Egviled. banished, robbed,
and slain in many countries.
Anything contrary to what Scriptures had to say, whether it
be in the goneral area of doctrines, beliefs, sacraments,
worshlp, or life, had to be measured by this infallible stan-
dard and "demolished by this Jjust and divine scepter, and
destroyed without any respect of persons,"26

Anabaptist leaders felt that the Roman Cathollic Church
very definitely, and alsc Protestantism at times, based its
doctrines and practices on foundations other than the Word
of God, and they felt very strongly about the lnadvisabllity
of such policies. Simons defended the asuthority of the Bible
agalnst the pronouncements of "emperors, kings, princes,
doctors, teachers, counsels of the fathers, and customs of

long standing."2! The Christian individual must never be

25Horsch, Ope Cltes PPe 353f.
263imons, ope cit., PPe 159f.
271bid., Pe. 129,
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bound by what men comnend, but must be "governed by the
plainly expressed commands of Christ and the pure doctrines
and practices of His holy qpostles.“ze In his typically
vivid style, Moenno Simons attacks all groups who base their
Christlanity on the words of men:

Just as the wife cannot bear legitimate children to her

husband without his proecreative seed, so the church

cannot bring forth chlldren to its husband, Christ,

except from His seed, that is;, His holy Word, If a

woman concelves by any other means she 1s an adulterer

and her child a bastard. So also 1f the Church of

Christ brings forth children from the doctrine of man

and not from God's VWord, she is not faithful unto Christ

and her children are not His seed,

Perhaps it should also be mentioned that the true Ana=
baptists considered the New Testament to be far superior to
the 0ld Testament. The 0ld Testament was to the New Testa-
ment as "promise if to fulfillment, shadow is to reality, a
foundation is to the building itself."30 It was the New
Covenant of the New Testament after which they modeled their
sixteenth century church, In their opinion, the 0ld Testa=
ment was over-worked by the state=church theologians in sup=
port of theilr doctrine of infant baptism, the union of church
and state, the persecution of dissenters, and the waging of

"Just" wars.3L

281b1d., p. 129,

291vid., pP. 16Lf.
3%Horsch, op. cit., D. 35k.
311nig.
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In summation, then, the Anabaptists said that if any-
one wanted to be a true, New Testament Christisn, he must
follow without reservation the Bible itself and let nothing
more and nothing less gulde his thinking.32

The Anabaptist View of Baptism

Because this paper has set out to discuss the Anabap-
tists and their rejection of infant baptism, it would prove
helpful to understand their view of baptism. Since the next
chapter will treat the various reasons for their rejections,
including their opposition to the Reformers! view of baptism
and infant baptism, this section shall be limited to the
Anabaptists! conception of baptism and an answer to the ques=-
tion that might fairly be asked the Anabaptists, "If you re=-
Jject all this about baptism, what doc you believe 1ls the nature
and primary purpose of baptism?”®

It should be pointed out, first of all, that infant bap=-
tism was not at the center of the controversy between the
Reformers and the Anabaptists. Zwingll is supposed to have
8ald that he and Grebel dissgreed only on minor unimportant
roints., The main issues were definitely the nature of the
true church and the proper relationship of the Christian to
the world and social order in which he 1ived.33 At times it

3251mons, op. cit., pp. 2901,
33pender, Church History, VII (June, 1938), 17.f,
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appeared as though ' the controversy was centering around in-
fant baptism, and Zwingli felt this was intentional. How=-
ever, the Anabaptists clalmed they 4id not plan it so, and
they hed no program of re-baptism until a later date,34

jﬁfﬁf of all, baptism was for the Ansbaptists a mark of
separation and commitment to a holy life, They felt that
voluntary church membershlp with bellever's baptiam as a
gign or symbol of whet the person has felt in his heart is
the only "logicel, admirable procedure of 1nit1atiun."35

Baptism also served as a medium of admission into the
church on earth, This was always preceded by regeneration,

L]

however. "Born again in fajith, man becomes a member of the
church by believer's baptism."36 The church thus controlled
entry into its ranks by requiring of all aspirants to church
membership ovlidence of repentance; the new birth, and a holy
1life before they were formally enrolled via beptism,37 If
this was the guard standing watch at the door of the chureh,

the ban controlled the exit from the Christien congregation,

2iHerold S, Bender, Conrad Grebel: Founder of the Swiss

Brethren, Sometimes Called Anabaptists (Goshen, Indiana: The
Vennonite Historical society, 13557, P. 132,

35"Baptism,“ The Mennonite Encyveclopedla, I, 225,

366eorge Auntston Williems, editor, Spiritual and Ana=-

baptist Writers, in The Library of Christlan Classics (Fhil=
adelphia: The westminster Press, 1957), XXV, 113,

37"Church," ope. cit., pe 595,
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using church discipline to maintain purity of doctrine and
111'e.38

By means of baptism, a covenant of a good conscience
toward God and a pledge to a complete commitment to obey
Chriast was effected in the Christian's heart, So baptism
was not particularly a symbol of some cxperiencs of the past.
Rather it was to be a looking forward to a life iIn the coming
years wholly dedicated to the service of the Lord, Baptism
was always a means and never an end for the Anabnptists.39
Melchior Hofmann 2lso spoke of baptism in connection with
the idea of o covenant or betrothal,

the true apostolic emicssaries of the Lord Jesus Christ

wlll gather the elect flock and call it through the Gos-

rel and leed the Bride of the Lord into ths spiritual

wilderness, betroth, and covenant her through baptism

tc the Lord. Thus also St. Paul (II Corinthians 11:2)

had betrothed the church of Corinth to the Lord as a

virgin to her husband snd hcund 1t under the covanant.uo

The Ansbaptists denied vchemently that baptism as an
outward act could convey the gZrace of God to the person
being baptized. This shall be treated more fully in the next
chapter. Baptism was not without benefit in the Anebaptist
fromewori, however, Dietrich Fhilips sald,

These two tokens (baptism and the Supprer) are left us

by the Lord that they might admonish us to a godly walk
(Colossians 2:6; Romens 16:18), to a mortification of

38"’1111&”5. Ope. ﬁ.' Pe 261,
398ender, Church History, XIII (March, 194lL), 15.
’-l-ole.'illiams. OPe. 2!-.!_0. Pe 188,
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the flesh, tc a burial of sin, to a resuvrrection into

the new life, to thanksgiving for the great beneflits

vhich have been given us by God, to a remembrance of

the bitter sufferings and death of Christ, and to a

reneuing and confirming of brotherly love, unity and

fellowship again, that they should distingulsh the cone-
gregation of God from all other sects, who do not make
right Scriptural ufi of the sacramental symbols of the

Lord Jesus Christ.*

Huebmaier said of water beptism,

Water baptism « « ¢ 18 an external and public testimony

of the inward baptism of the Spirlt, set forth by re=

celving water. By this not only are sins confesased, but
also faith in their pardon, by the death and resurrecﬁéon
of our Lord Jesus Christ, is declared before all men.

To avold any poasibility of superstition’s entrance into
the new church's practice, the Anabaptists were guick to ine
sert that those benefits derived from baptism are nover cone
ferred to us because of the water or the sign alone, but
always and only by the power of the divine Word received
through faith, They pointed to the examples of Moses at the
Fed Sea and the brazen serpent to show that symbols such as
baptism can in themselves never confer grace just as it was
not the words of Moses or the presence of the serpent but
rether the Word of God that effected the miracle for the
Children of Israel.u3

There scems to be a2 lack of agreement among students of

"!1_1_‘2_5;@,00 rpe 2437,

haHenry C. Vedder, Balthasar Huebmaler--The Leader of
the Anabaptists (New YorE: G, F. Putnam's Sons, 1505), PpPe
201f,

1:333mons, or. cit., rr. 123f,
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the movement as to the mode of baptism utiliged by the Ana=-
baptists. Some say that the Anabaptiszts held that baptiam
was velld only when immersion was practiced.hh Vedder notes
that Grebel met a man named Wolfgang Uoliman on the way to
Schaffhausen and so thoroughly instructed the latter that "he
would not simply be poured upon with water from a dish, but,
entirely naked, wae pressed down and covered in the Rhein,"45
Vedder interprets this as an indication that immersion was the
usual practice of the well=instructed Ana‘ba.ptist.u6 While
the Mennonites ere reported to have been strong on immersion
as the only permisgsable mode of baptiam, the Anabaptists
were "too busy" with their concern about infant baptism to
argue about the mode, Some Anabaptists practiced affusion,
and there supposedly never was a time when immersion was not
practiced somewhere in EurOpe.h7 John Christian Wenger, edi-
tor of the complete works of lMenno Simons, notes that all
the ovengelical Ansbaptists practiced affusion.t8 Apparently,
the first believer'!s baptism performed by Conrad Grebel and

1:.1] "Anaba f 1]
: ptism," Cyclopedia of Biblical, Theological,
and Ecclosiaatical.LiEeraEure, edited by John MIClintock
and Jemes Strong (New York: Harper and Brothers, Publishers,
1895), I, 210,

h5Vedder. ope cite, pP. 143,

161114,

77, M. Powell, "From Iuther and the Anabaptists to
Roger Willfems," The Review and ositor, XXIII (January,
1926), 69.

hes:lmons. op. cit., PPe 139n, 350n,
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Ceorge Blaurock was performed by means of affusion since 1t
took place in the home of Felix Manz. Huebmaier must have
poured in his baptism of three hundred with the water from
a milk pail.!? It rmst be assumed then, that the mode of
baptism was not the issue for the Anabaptists, and that

some of them immersed and others poured.
Anabaptism as an Extension of the Reformation

in all the teachinge of the Anabaptists disecussed in
this chapter, it is seen that in many ways this movement was
an extension of the Reformation of Luther, Calvin, and
Zwingll, although not always necessarily so as far as quality
goes, Ever since 1848 men such as Max Goebel, C. A, Cornele
ius, Johann Loserth, Karl Rembert, John Horsch, Ernest Correll,
and Fritz Blanke heve proposed the idea that the Anabaptists
were the "culmination of the Reformation, the fulfillment of
the original vision of Luther and Zwingli."50 Luther daid
not intend to make a complete break wlth the Roman Church,
hoping rather to reform certain abuses. The Anabaptists felt
that

if Luther had been willing to go to the logical conclu-

giong of his widely andnloudlg heralded prlnqiples of “

justification by Faith" and "the Blble the Word of God,

likely we would never have heard of Anabeptists as such,.
They, already in spiritual existence for centuries, by

llgVedder. OPe EL'E.' Pe nl-s.
50pender, Church History, XIII (March, 194L), 9.
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various names and organlzations, would have gone wit
him in a complete return to the New Testament ideal,>i

Bender feels that the Anabaptists retalned the original
vision possessed by Luther and the other Reformers, enlarged
i, gave it body and form, and set out to form a church cone=
posed entirely of believers. He feels they were not at all
concerned about numbers of statistics. They refused to come-
rromise and advocated & radical break with the contemporary
church so that the New Testament church could be restored,
They were not entered in any populerity contests, and they
certainly won none by popular acclamation.52 They merely
took off from where the Reformers stopped and made active
life principles of the fundamental dogmas of Protestantisme-
the importance of the subjective element, initiative and

individuality in judgment, and personal faith.53

51?01-.'311, Ope clt., PP. 655,
52Bender, Church History, XIII (Merch, 1944), 13.

53"Anabaptists," Encyclopaedia Britennica (Chicago:
Encyclopaedia Britannica, inCe, 1951), 1, .



CHAPTER IV
THY ANABAFTIST REJECTION OF INFANT BAFTISM

Having treated Anabaptism as an historical movement
and having touched on the prineiple teachings of the Anae
baptists, both socio-political and theclogical, we shall
now discuss the Anabeptlists with particular reference to
their rejection of the doctrine and practice of infant bap=-
tism, It has been pointed out and should be kept clearly
in mind that infant baptism was not the fundamental point
at issue between the Anabaptists on the one hand and the
Roman Catholié end the Reformed Churches on the other. The
concept of the church and the relationship of the Christian
to his environment were primary. However, the rejection of
infant baptism was a very basic by=product of the Anabaptist
concept of the church, and even today, when "Ansbaptist" is
mentioned, infant bhaptism is one of the first things of which
people think, As was stated in the introduction, the present
chapter shsll endeavor to consider soveral of the reasons
that led the Anabaptists to reject sincerely and categorically
this historic doctrine and church practice,

Early Rejections of Infant Baptism

Although apologists have claimed Apostolic usage for the
rractice of Infant baptism, Anabaptiasts and especially their

descendants in later years have never been convinced that
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infant baptism was practich from the very beginnings of the
Chrlstian Church, It is therefore necessary that we look
briefly at some of the early rejections and note that the
Ansbaptists were by no means the first group to oppose the
doctrine,

A contributor to the Schaflf=Herzog Encyclopedia flatly
denies that infant baptism was practiced in a general way
in the early church. Adult baptism was the rule and

infant baptism the excertion in the apostolic age, and

not until the fifth century, when the church was widely

eastablished in the Roman Empire, was infant baptism
general,

Compulsory infant baptism was unknown in the Ante=Nicene

Apoes it is a profenation of the Sacrament, and one of

Ebe evils of the union of church and stfte, against

which Baptists have a right to protest. :
Huebmaier concluded that infant baptism was not a general
practice in the early centuries of the Christian era be=
cause the walls of the catacombs in Rome were bare of any
deplction of a ceremony invelving infant baptism. These
walls, which chronicled so graphically the early days of
Christianity, conteined many pictorial sketches of baptisms,
but none at all were found dealing with infant baptism.2

Menno Simons argued against the early general practice

of infant baptism because he noted that the entire rubric

ltgaptism,"” The New Schaff-Herzog Encyclopedia of Relige
ious Knowledge, edited by Samuel Macaule *acEson {Gran
Rapids, Michigan: Baker Book House, 1949), I, 451,

2vInfant Baptism,” The Mennonite Eneyclopedia (Scott-
dale, Pa.: Mennonite Fubllshing House, I§§77. IIT, 37.
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relative to the time. and mode of baptism éhansed so often
“ throughout the early centuries. He pointed out that at the
beginning people wers baptized in common "unexorcised" water
upon thelr first profession of falth. Later, candidates were
examined seven times before they were permitted to be bap-
tized. Soon baptisms were bLeing held, not whenever children
were born, but rather on two prescribed days during the year=-
Fester and Whitsundey. In the year L,07, Innocent confirmed
Infent baptism by a decree. Simons contended that if infant
baptism had actually been practiced in the very early church,
such a decree would have been unnecessary. If infant bape
tism was in accordance with the direct command of Christ Hime
self, why then, he asked, did all these changes occur?3
Othors, by way of rather complicated argumentation, have

decided that infant baptism was not in the tradition of the
early church, They have pointed out that according to the
records, many of the church fathers did not baptize their
infants. Ambrose was thirtyefour, Jerome about twenty,
Augustine, thirty-three, and Gregory of Nazlanzus was thirty
at the date of theilr respective baptisms., Basil, blshop of
Caesarea, the patriarch Nectarius, Ephracus Syrus, and Chrys=-
ostom were all baptized later in life, Now if infant baptism
hed been established as the custom of the church, there would,

according to thesc apologists, have been vigorous protests

3Menno Simons, The Complete Writings of Menno Simons
(Scottdale, Pa.: Herald Fress, 1950), §§5.
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when such high officials in the church postponed baptism
until such a late date, For a doectrine (like infant baptism,
for instance) to arise in direct contradiction to the tradie-
tilon and in many places at once, without evoking sharp crite
leism on the part of leading theologiens and church couneils,
would be a psychological impossibility. There were no such
rrotests. Therefore, reasoned the Anabaptists, infant bape
tism cannot be consldered a tradition of the early church.h

Some of the church fathers were active opponents of in-
fant baptism and these men were freely quoted by the Anabape
tists. Tertullian, who lived from 160-240 A. D., opposed
infant baptism In his De Baptlismo, arguing that 1t was too
important a doctrine to he entrusted to 1little children to
whom not even earthly goods were given, and bacause sponsors
were inviting to themselves sxtreme responsibllities. Hes,
together with the Montanists, believed that baptism forgave
all past sins and that sins committed after baptism were al=
most unforgivable, He therefore advised that the baptism
of infants, and indeed all people, should be postproned as
long as possible until their period of "youthful appetite

and passion had paased.“s

Lvinfant Baptism," op. cit., P 37e

Stpaptism," Cyelopedia of Biblical, Theolo ical, and
Eccleliastical'Liierafura, edited Dy John MICL an

James Stro (New York: Harper and Brothers, Publishers,

1895), I, 618,
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It should be noted that Tertullian was fighting against a
custom that was being practiced at his time, which in e
sense argues agailnst the Anabaptist contention that infant
baptism wes nct a custom of the esrly church, :

Some of the Anabaptists did their best to disprove the
testimony of the Fathers. Huebmaler said the witness of
Pelagius and Cyprian proved nothing because the sayings of
the church Mathers woere to be considered false when they
disagreed with the Scripturss, Hucbmaler also pointed out
that Origen's testimony for infant baptlsm came from e free
Latin transletion by Rufinus who wanted to fiit Origen's
teachings to the later orthodox customs. "Origen did not
declare himsolf in favor of infant baptismj; furthermore, he
was frequently in error, £00,"® So we. see thet there had
been obhjections to the doctrine and practice of infant bap-
tism long beforc the days of the Anabaptists. It is not
within the scope of thls paper té decide once and for zll
time whether or not infant boptism was practiced in the
early church, That the Anabaptists were definitely not the
first to reject this practice is the point of these para=-
graphs,

Moving to the Middle Ages, we find other groups which

blazed a trail for the Anabaptists as far as a rejection of

infant beptism was concerned. The Potro=Brusslans, followers

6"Infant B&ptim." OPe cites; Pe 37
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of Plerre de Bruys, rejected infant baptlsm and insisted on
imnersion of all bvelievers. Thaey contended that the church
must be made up of regenerated people only, and rejected
all thought of baptismal regeneration.7 The efficacy of in-
fant beptlism was denied also by the Albigenses, the Lollerds,
and the Begharda. Their concept of a spiritusl church ine
cluded the }dea that the church

consists simply and solely of those who are actually

rredestined to eternal life, (and) the sacrament which

attests admission to the church cannot reascnably be
conferred on any but those wng are conscious, or at
lecast show signs of electlon.”
The Novations re-baptized all Roman Catholliecs who came their
wey. liowever, they did thls because these people came Ifrom
vhat the Novations considered a corrupt church, and not be=
cause they had been baptized as infants,?

Friedmann submlts that anti-pedobaptism is almost as
old ss the Christlan Church itself, and points to the Dona-
tlsts for support of his themis. He Iinterprets nistory to
mean taat adult bhartism was widesvread among the radicals of
the sixteenth century as a sign of differentiation, sometimes

for Biblical remssons, other times for reasons having to do

Turas Sazrnivanra, Scripturzl Eaptism (New York: Van=
tsge Press, 1953), p. £9.

ﬂRona}d Arbuthnott Knox, "The Anabagiista end fhﬁiﬂg-
formation," Enthusiasm-a Chapter in the IHistory of Ieligion
New York: Oxford Univers ty Fress, 1950), Pe. 122.

9saarnivaars, op. cit., re £8.
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with their formal principles.l? Thus we see that the Anabap-
tists fell helir to a long line of men and groups which pave
thouprht ¢o Infant bartism and then rejected it for some ras-
gon or another, The Anabartists were merely g culmination
ot the arrropriaste moment of the thougnis trevelling through
tha years from the days of the sarly church to that Janusry
dav in 1525, And yet the Heformation contained in its body
of thourht some 1deas which would without & doubt have mszde
the Anabaptistis' rejoction of the doctrine inevitable even
1f thers had been no predeceasors to guide thelr thoughts and
actione., WUWhen the Roman Catholic ldea of the ex opere orer-
ato in the sncraments was rejected, it was only a matter of
time unmtil thinking evengelicals found the practice of infant
baptism called into cuestion, Bender lnsists that whensver
infant bavitism wea retained after the Reoformation, some kind

of comrromnise with the truth was involved.ll

Infant Egptism in the Sixteenth Century

Tha Ansbhantists therefore considered botn the Church of
Rome and of the Feformation to be in error bascause both held
the docirine of infant baptism., This status quo in the con-

temporary churches was most offensive to the Anabaptists.

10rovert Friedmann, "Conception of the Anasbaptists,"
Church Hiistory, XIX (December, 19L40), 3h1lf.

1lHarold S. Hender, Conrad Grebel: Fo:nder of the Suiss
Brethron, Scmetimes Called Anabaptists (Goshen, Indisnas The
Mennonite Historical Society, 1955,, re 12E.




|

69
For one thing, baptism head come to assume a near megical
cuality in the minds of the common veople. Harnack wrote,
Yhethor infants or sdults were bapntized, baptism 1in
elther caze was held te be a mystery which Iinvolved de=-
cialve consequences of a netural and supernatural kind,
It was the mecneral conviction that baptism effectually
concelled sll past sins of the baptized person, apert
altogether from the depree of morel sensitliveness on his
own part; he rose from h%s immersion a perfactly free
and perfectly holy mane=c
The Foman Catholics held that baptism was esgaential to
salvation, eff'icacious for washing away original sin and all
sins committed up to the time of a person's baptism, and
thet it conveyed grece to the person automatlcally (ex opere
operato). They meinteined that baptism should be sdminigtered
to infents as soon as possible sinee they were, in their opine
ion, loat without bartism.lB With this stand on bertism
being taken by the Foman Catholics, the Frotestants had thelr
orportunity teo ellminate infant bartism altogether, thought
the Anabsrtists. [llowever, they lnsisted, the Heformers turned
their bhacks on the true baptism of Chrlat and followed the
leadorshil;y of the Faplstsg tnen to add insult to injury,
the Reformers defended with the sword this felse teaching
which they hed raceived, not {rom the Bible, but from the
last place the Anabaptists felt they should have boen de=

riving their principles of faith and 1life, the "fsther and

12¢, », Maclkintosh, "Thoughts on Infant Baptism," Ex-
positor, Series 8, XIII (Msrch, 1917), 196.

13“Baptism,“ The Mennonite Encyclopedia (Hillsboro, Kan-
gas: Mennonite Ereothren Publishing nouse, 1955), I, 224,
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head of Anti-Christ,"™ the Fope. il By denying the Roman
Catholic's ex opere operato, the Reformers brightened the
picture tremandously. However, they then went on to say that
Infents could believe, whilch was altogether outrageous to
the Ansbaptists. Luther at first held that the infants pos-
sessed a sleeping or dormsnt faith, later that the faith of
the perents and godparents bringing the infant to baptism
could have some effect on the infant, and finelly that in=-
frnts cowld helieve, such Taith being a miraculous, though
temporslly unsrecified, wift from the lioly Spirit.15

FBasides being offended by thease "superstitious" views
of Inflent bartism held by bhoth the Foman Catholics and the
Luthorans, the Anabaptisis took issue with the politieal
relationshins Involved with the practice of infant baptism,
The situation aftor the Heformers appesred on the scene was
little imrroved over pre-kHeformation days, as far as they
were concerned. They wore shocked when Luther considered
it inconceivable that a church could exist without being
fostered by & stats. They said that Luther 'knew that in-
fant bsptism wes unscriptursl but dared not go bsyond the

willinrness of the state to back him," and therefore contlinued

1“Georﬂe Huntston Williams, edlitor, Sriritual and Ana-

b > L f ] ] ‘ A —
bartist Wri%ﬁrs. in The Library of Christian Classsics (Pnhila-
delphin: The westminster rress, 1057), AAv, LiT.

1E"paptism,” The Mennonite Encyclopedia, I, 22L.
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to baptize 1nfants.16 This then was the situsticn that con-
fronted the Anabaptists with reference to the doetrine and

practice of infant baptism,

"Becausa Infant Baptism 1s not Commanded

in the Vew Testoment"

We shall now discuss several of the mora prominent rea=-
sons, either stnted or impliecit, in the Angbaptist rejection
of infant baptism, First of zll, the Anabaptists rejected
the docirine bhecauvse they felt it was nelther commanded in
the Bible ney practiced in the eerly Christisn Church by the
Apostles of our Lord, We must remember that the Anabaptists
stated that theyv would do nothing forbidden in the Bible,
would do all thinge commended in the Word of God, thus set-
ting up the Seriptures ss the nbsolute norm of their thought
and nction, Therefore, to rractice infent baptism, or any
other caramony, there must first be some cleeor word of the
Bible commanding Chriastians to observe such e ceremony. For
the Ansbartists, such clear word of Scripture wes entirely
lacking in the case of infant beptism,

The Anabaptists waxed dogmstic in denying Few Testament
usage for infant baptism. That there "ls no trace of infant

beptism to be .found in the Wew Testament may be considered

16p, 11, Fowell, "From Luther and the Anabartists to
Foger Williams," The Review and Expasitor, XXIII (January,
1926), 65.
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& fact In scientific exegesis."” De Feine wrote, "The prac-

tice of infant baptism in the Apostolic end Post-Arostoliec
period is not demcnstrable." Drews stated,

Thore is complete absence of evidence that children were

bartized in apostolic times, Whenever the attempt has

been made to offer Scriptural E;oof for infant baptism,
1t has been a waste of effort.

Some theologians have maintained that the burden of the
proof rests on the sids of the Anabaptists. For the former
nava studicd the Jewish customs and have declded that there
are many similaritlies botween the 0ld Testament ceremony of

circumeision and the practice of infant bhaptism in the New

Toatament. Thev say that since the Jows were accustomed to

‘admitting infants into theilr Nosale covenant, they would

nave had no secruples about admitting infants into the New

Testament covenant by means of the counterpart of circumecision,

infant beptism, Since the 01d Tostament did adwmit infants,
thoy uwould never have thought of refusing to admit infants

into the Vew Covenaent unless exyressly forbidden to do so by

tha Lord.1¢ Eduward Koehler nhas noted in the Concordia Theo-

logieal YMonthlv, that if Christ had wented to

i1imit his Baptiasm to adult persons only, excluding ine-
fants, then we should expect that in the faco of the
pravailing Jewisn custom of baptizing slso infants, he
should have forewarned his discirles, telling them very
rlainly that they should disciple or proselyte for Him

17nInfant Baptism," ope cite, Pe 36.

18R1chard Vhately, "On Infant Baptism,” Essays on Soms
of the Difficulties in the Writings of the Arostle Fsul (®n-
dover: uwarven I, Draper, 1065), Pe 325
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only adult persons., Wheraver a custom iIs continued,

nothing need be said; but if a radical change is made,

then thcgs who have grown up under the old custom must
be told,
The slements of rhetorie inform us that

the burden of proof lies with him who proroses an ale

teration, aimply on tha ground thet since a change 1is

not good in lt.s.-.-.ﬂli‘;5 he who demands 2 change should

show cauge {for it.”

To snswer such statements, the Anabaptists would deny
first of all the direet relatlonship between circumeision in
the 0ld Testeament and infent baptism in the lew Testamant.
Henno Simons contended that circumcision was not the meens
of entering God's covenant relastionship in the 0ld Testament,
It wag only n sign, We become children of CGod, he felt,
anly by means of cleetion of grace through Jesus Christ, =nd
never by outward signs. If the covenant had derended on

some sizn like clrcumclision, what was the state and fate of

a

female infants who were not circumcised? Wwhat about the
male Infants who died beflore thoy were circumcised? VWere
all thesge darmned baczuse they had not been outwardly intro=-
duced into the Hingdom? The Anabsptists did not think so0.21
S0 they spoke of an inner circumclslon, comparable to their
irner bartism. Vot dependent on any outward silgns or cere-

monies, it was entirely a matter of the grace of God., Simons

19 award Wilhelm August Koehler, "Infant Reptism," Con-
cordia Theolorical Monthly, X (July, 1939), L83.

20yhetely, ODe cites, Pe 325.
2lThide, Pe 133.
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said that our "netive Adam'a nature" must be cut off with
a spiritual knife and we must be circumcised with 2 circum-
cision made without hands.22 In this way the Anabaptists
overcame the diffliculties of this particular problem, at
lenst to their own satisfaction,

Other rightewing Ieformers and thelr schools have sug-
gested that the Tew Testament doss command infant bartism in
that irnfents wmust have bheen included in the several household
baptisma recorded in the Wew Testament, The Ansbaptists
would not rrent velidity to such an argvment., Zwingli had
attenpted to rrove New Testament usage for infant baptiam
by a syneecdoche, or proof, 1n'this case, for the pert from
the whole. He stated that whenever a group activity was
deseribed in the Wew Testament, all the asrects of that scti-
vitg eprlied equally to all the segments and all the indi-
vidusnls of the whole. He rointed to the story of the crossing
of the Fed Sea by "our fathers" and to the household of
Sterhenas in I Corinthiens 1:16. The Anabaptists, however,
refuscd to rrcognize any tampoering with the literalness of
the Word.23 Tenno Simons argued against deriving infant
beptism from the instances of hcusehold bartiam on the basis
of the following pointe: (1) He pointed ocut that the propo-

nents of sueh 2 view have toc admit that lt is purely

221hid., Pe 133.

23Guy Franklin Hershberger, editor, The Hecovarv of the
Anabaptist Vision (Scottdals, P;.z Horald Fress, 1957), Ps 204
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conjecturs and nct positive and final proof; (2) With & doc-
trine ac imrortant and vital to the life of the church as
baptism, would it be wise to build one's stand on such un=-
certain sround? (3) Of the four [aic] families mentioned,
three were made up entirely of bellevers. Since Lydia's
household is e=lled by her name, it is probable that she
wag either widowed or unmarrled and thorefore, the exist=-
ence of children in her household is unlikely; (L) The terms
"house" and "household" do not include children, for Faul
speaks of vain tslkers who subvert whole houses (Titus 1:11),
Simons thought children cbuviously could not be subverted by
frlse doctriness (5) The spreal to Origen and Auzustine is
falae becsusae they have not derived their surport from cleasr
evidence in the Blble.2l &vens concludes:

In evary lew Teatament ceese whore specific informstlion

is given ahout the haptized company, they are sald to be

Pestation of thuse HRt e obasiisdebd okt ACE

Remembering that the wstchword of the FHeformation weas
"sola Seriptura,” we are not surprised that the Anabaptists
closely secrutinized 211 the doctrines of the Roman Catholic
Church and neithsr are we surprised that they stopped to
dwell on the subject of infant baptisme These seekers

found thaet the New Testement could offer them no definite

2“51mons, OpRe. cite., re 136.

25p, w. Evans, "Can Infant Baptism bae Justified?"™ The
Evangeliesl Quarterly, XV (1Sh3), 294.
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word on any ceremony of infent baptism. They found that
the Wew Testament does not even mention infant baptism or
cite an inatonce of such bartism, and indeed that infant
beptism could not be made to rgree with the teachings of the
Apostles,26 It was this rroblem that introduced lienno Si-
mong 1lnto the ranks of the fAnabaptists. A Roman clergyman,
he was somewhat shocked when ha hesrd that a man had been
executed because he had boen re-baptized. So he checked his
Bible but could not find sny support for the doctrine. When
he consulted his pastoral advisor, Pingjsm, the latter ad-
mitted that infsnt haptism has no Seriptural basis but that
reagon showed it to be necessary and justifiable. MNeoxt Si-
mons searched the Fathers, and when he found there the state-
ment thet infsnts needed baptism hecause of original sin, he
returned o the Pible to check his findings. He decided that
Infant baptism constituted a clear-cut conflict with the New
Tostament teaching that Jesus' blood and not the water of
baptism clesnses us from our sins.2(

The Anzbartists actively challenged sll comers to prove
to them that infant vaptism was Seriptural., Grebel saild,

I should like to listen to anyons who, out of the Serip-

tures, can prove toc me clearly and in the truth that John,

Christ, or the Apostles gﬁptized children or taught that
they should be baptized.=t :

26n1npant Baptism," op. cite, re 3l.
2731mons, op. cite, rr. 6=8.

28rpapntiam," The Mennonite Encycloredla, I, 225,

.
SNl L5 t= b R 1

';
a
:
v
i,
g




77

In the "Open Arpeal of Brlthasar of Friedbhurg to all Chrige

tlan Believara," Huehmaler ecld,
Whosoever wills, let him show that we ought to hartize
young children,; and let him do this In German, with
plain, clean, aimple Seriptures, relating to Baptilam
without sdditisn.®

However, no one weas nble Lo dlsprove theilr vieu to the zat-

isfretlon of the Ansbaptists. Hofiwann concluded,
Accordingly, all hhman notlons are sternly forbidden by
the Lord, and pedobaptism is abszolutely not from God,
but rather is rracticed, ocut of wilfulness, by anti-
Chrintians snd the sotanic crowd, in opros%facn to Ccd
ond all His commandments, wlll, and desire.

Hofmann alao stoutly malntsined,

fowheroe is thoem® cven 2 letter in the 01d or the lew

-

Testaments In reference to children, And therae iz gb-
sclutely no order enacted by the srostles of Joesus
Chrict nor have they taught or written & single syl-
lable shout it. And also, it has not been discovered
that thev over baptized any child,_nor will any such
Instance be found in all eternityl
In conelnsion, then, the Anabaptists rejected infent baptism
on the rrounds that it 1s nowhere clearly commanded in the
Yow Testament nor is there any instance in Scripture of its
occurrence.s They rojected the arguments based on the "whele
Household idea," and, in their opinion, the relation hetween

c¢ircumeision and. infent haptism did not follow. The Mennonite

Ineycloredia summsrizes the matter in this way,

29Henry C. Vedder, Enlthaosar Huebmailor-the Leadeor of tho
Te

Anabaptists (Mow York: G, F, PUCnam's oSons, ’ 107,
3Dw1111nms, ope citey, Te 193.
311pid., p. 192.
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Modern scholsors have in pgeneral agreed that infant bap-
tism eannot be positlvely proved from the New Testament
either theolopleally or historicnlly, thus granting the
Anabertists? clair, and meny concedo that the logic of
the recuirements of personal repentance, faith, and
obadlienece na called Tor by Christ and the apostles, _re-
ouireg bortism to be only upon confession of foith,3
"Becauge the New Testorent

Commands Believer's Baptism

Secondly, the Anahartists rsjocted the doctrine and
rractica of infant baptlsm becausec they were convinced that
the New Testament commanded and gave oxamples of the baptism
of bellievevs rather thean of infants, Thoy bolieved that
thnrp wag only one type of bartism describod in the bible
gceounty, thint of adult believers, and that this represcented
death to sin, regurrection to n new life, the answor of a
good conuclience toward CGod, and the washing of repaneration,
They enteroriceally deniecd that the Tew Testoment sronks of
gnother bertism besides belicver'!s baptism which was to be
arplied to Infants, signifying nothlng more than thet they
had baen weshed,33 Wemno Sirons stated that believer's

bertiem was definitely commanded in the Hew Testament by the

Lord Himgelf (Mark 16:15; Matthew 28:19) and that the Arostles

toueht and administered bartism uron the confession of Taith

32"paygiam," The Mennonite Encyelcopedia, I, 22hf,.
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(Acts 2:383 M:37: 10:073 16:15; 18:83 19:5),30

liuehmoler medo o little Jjoke of the whole matter to
drive home his voint that the New Testament deals only with
beliover's bortism. He said Af a psrson believed in in-
Pant bartism, ne should bartize clso his Jsckasse. I1If the
pergon rerlied that he meant only human beings to be the
objects of his buptism, luebmaler would suppest bartizing
the Turks crvr ¢éws. L' tho person vrotested that he mesnt
only voople who telieve in Jdesus Christ as thelr Savior,
Huebmaler demanded to know why they then wanted to baptize
Infants.3” e then wont on to list soveral Yeou Teatament
rocords of bentism which all included the necesslity of the
recirvient's fajithe The Samaritens believed Fhllipr and were
baptizaed, Simon and the chamberlain of Gueen Candsce be-
lieved snd wero haviized afterwards, FPsul was bantized
after he was "eonverted.," The hnouseholds of Cornelius,
Lydie, and the Jjaller at Philipri were baptized after they
believed.?® o©n the Seripturalness of belicver's baptism,
Martin Butzer of Strasbourg would admit that believer's
beptism rather than infant baptism wouwld be f'ay more in
accord with the rractlice of the carly church and also with

those dirsetives set down Ly our Lord and recorded in the

3"':Ib1d. s Ve 513- d
35veader, op. cit., ve 116.
361’31!1. 9 Yoe 20_3'
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The Ansbaptists enzerly quoted Luther as saying that
baptism should be administered to no one except those who
reraosnally believe and no one should be baptized except on
his own fsith, Thev readily agreed with Luther here, but
rarted company vhen Luther went on to say that he believed
infents could hellieve nnd shouvld therefore be included in
baptismsl ceremonies, 38

It wss the orninion of the Anabeptists that baptism
snould ho administered cnly to those who first of zll had
bheon instructsd in the dectrines of Christianlty. Baptism
ehonld be administered to ell who have been instructed and
have piven evidence of repentance and @ change of life. .

o139 pgeause baptism always assumes the necessity of

confessine onets faith and the taking on of the cbligation

to live one's life in accordance with the commands of the
Lord, the Anabaptists believed bsptism should be reccived
only by rersons who hed been instructed and had acquired
faith ms = result of this instruction.tO

Defenders of infant boprtism would contond that vartlsm

shovld come before instruction. They would state that felith

37John lorseh, Hennonites in Furope, in Mennonite His=-
tory (Scottdele, Pn.T Mennonite Tubllshing House, 19L2), 1,
322,

381bid., . 321,

39 bide, Te 726
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together with rerentance 2nd a new life, accompanies bape-

tisms TWor the Anabaptisis, this order was all wrong. Accorde-

ing to Huebmaier, tha truec Sericvtural order of bertism is

Preachings, heoring, rfaith, baptism, and works.hl

Anabaptiate pgrecd wlth the Reformers that baptism wes
8 woghling of repenoration but disssrreed with some of the
Imrlicstions of suech 2 rosition. Fegenereiion uns, Tor the
fnabartists, an inner change which converted a man by the
rover of Tod from evil to good. Simons wrote,

For we are not regenerated becsuse we are haprtized, zs
may be perceived in the infants who have been bartized:
but we sre hartized bacouge we are regencrasted by faith
in Cod's Word, For rogeneration is not the result of
bartism, but bartlsm the result of regoneration.

flere we ses o begic difference in the way the Tutherans and
ingbartists viewed the nature and bonefits of baptism, Si=-
mons went on to say,

To be reronerated, to rut on Chrigt, and to receiva the
Holy Ghost is one and the same thing and, according to
their rowers, not different « « « o But that does not

at 211 concern infants, f'or regeneration as well as

faith tokes rlsce through the Word of CGod and is a

change of heart, or of the inward man, as was said ahove,
To put on Christ Is to be transplented into Christ and

bn like-mindod with !lim, To receive the foly Chost is

to be & rartaker of Hls gifts and powor, to be taught,
arsured, 2nd influenced by 'Him, as the Scriptures tesch,
These carmet conecern infonts, for they have no sars to
hear the lord of the Lord, and no understanding to com-
vrehend it. |, For through the Word and the hearing all
must follow.!3

blnorsen, Ore clte., pa. 166,
hz-‘.’li’ﬂﬂ’ﬂs’ Oe c1t.' FPPe 26!,:.?.
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Since bartism should ollow rather than preceds regcneration,
the First Artlcls of the Schleittheim Confession of 1527
stated that

Baptism shell be given to all those who have learned
repventonece and ogmendment of 1lifes, and who truly balieve
that their sins are token oway by Christ, and wish tec bhe
buried with lwm, and to all those whe with this signifi-
cance recuest 1t of ue and demand 1t for themsseslve:z,
This excludes all infsnt gaptism, the highest and chief
abomination of the pope.hJ

They also bolleved that baptism must be followed by a

new life, which they felt was obvi

ously impossible for in-
fants to achieve, "It will not evail us anything to bury
our ging in kartism if we do not arise with Christ Jesus
from the power of" sin unto a new 1ifo."™5 The new 1ife of
the rnew mon was cone of the ineviteble signs that a man had
been regenerated. IL he did not exhibit new 1life under
Christ, he was not rorenerated.s How could s 1little infant
show gueh sipgns? How could a little infent be sald to have
beon regenerated? This the Anabrptists could not understand
and therefore rejectod,

The Anabaptists had considerable to say about the possi-
bility of infants believing. In thles connection, they had
to battle Tuther who proposed thet infaont baptism should not
be shandoned on the grounds that infasnts could not beliove,

for he wng not raady to rule cut thelr ability somchow to

hh“nnptism,“ The Menncnite Ineyelovedia, I, 225.

hss:.'ﬁlﬂns, _9_":- citc' Fe 122.
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have the faith required for bartism, AL Pirst, Luther
bosed his nroof of infent baptism on the creed or on the
faith of those bringing the ehlld to baptism. Later, arocund
1522, he hegpan to clalm faith for the child.h6 Luther could
not say vherein this faith consisted but he did believe it
was thera, e gaid,

If we carmot rrove thet infants believe for themsolves

and hsve faith, then my honest judgment and advice is

:Zg:ig::z:gntznggggg:ttﬂ$ soonsr the bhetter, and naver-

tize an infant,

Luther also sald at one time that infents should be baptized
because of faith which was dormant in them. This, also, the
Inobeptists re jected vocifevously.ha John the Baptist lesped
in his wother's woemb, we are told, ILuther construed this to
be Coith on the part of the pre-natal John. The Anabaptists
answerad that Pnleam's ass sroke, too, but this cannot he
taken to msan that all infants have Taith even before they are
born, or that 2ll asses have the abllity to sreak intelligibly,
They thought these cases congtituted speeial miracles reorformed
by the Lord for some specifie rurpose.hg When attacked by
the Anzbaptists, Luther enswered that they did not understand
what baptism wes all about. The Sacrament of baptiam, he

pointed out to them, is never derendent on the strength of the

hérinpant Baptism,” ope cites Ppr. 3Uuf.
h7ﬂ0r8ch, or. clt., pe 321,
hBSimons, ope. cit., r. 126,

hglhid.' Ne 13!'.!.
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person, which {sith is often weak. This and all sacroments
are derondent on the command of Gode If God tells us to bap~-
tlze infants (uhich Luther folt Cod had done), then we should
do this and not reject it just beesuse we can not reasonably
understand 1t., Accomranied by CGod's VWord, baptism beeomes a
mepns of rrace, Luther mniﬂtained.5°

Soma have sald that, just as children in the 01d Testa-
ment benoefited from circumcision even when the child did not
and could not undersitand or enjoy the blessings rrorised in
the covenant, the child nevertheless gradually ohserving the
low of CGod nnd partaeking of its benefits becauge of its pave
ents who would oring up the eaild in the strict Jewish way,
80 rlso childran baptized in their infaney would grow into
a fuller enjovment of this benefit proviously conferred upon
thom.gl This was entirely foreipn to the Ansvartists! con-
capt of the neture of bartism, which was supposed to be a
sign or senl of an exrerience ewmpirically verifiabls,

khen antaconists rointed out that Jesus sald in Matthow
19:1), "sSuffer little children, and forbid them not, to come
to me, for of such is the Kingdom of heaven," the Anabartists
malntainad that the "of sueh" refers not to the fact that
these were little children, but rather to their humility and

meokness, The pessaze which says that whoever offends cne

EOtiorshberger, op. cite, re 211,

Slyhateoly, ORe Cite, Pe 327
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of theso little ones that bolleve in me shall be cast into
the sea, tha Anabortiets took to refer not to little child-
ren but to the person who hes faith like a 1little child,

The "that belleve in me™ does not mean infants; it means

. . '9
Mhosoever shall humble hLimself" like one of these babeg. 2

1t was an obvicus and demcnatrable fact for the Ana-
baptista that Infants could not believe and ought not there-
fore be baptized. Since infants connot hear, they cannot
believe. Since they cannost bslieve, they cannct be born
again. Simons declarod:

Heaseon lonches us that they canmol understand the Vord
of Cod, That they do not helievo and are not regenor-
atad is evident from thelr asetion. Whother they are
bartized or not, the nature in which they are born is
rrone to eovil from their youth, They know no diffore
aneco hetuween Christ and Satani between good and evil., .
The regcenera txng Vord must first be heord and
belleved with = sincere heart before regeneration and
the prutting on of Christ, and the impuvlsion of the Hely
Ghost ean follow,?3

L] L]
e B
11

True Teith brings with it true knowledge of the differe
ence hetueen rood and evil, the fear of God, the love of
God and nelchbor, ohedlence to God, and desire to live ac-
cording te the righteousness displayed in the life of Jesus,
Simons esked, "What fruits and ricghteousnesa whilch are the
oevidence off fnith do our 1little children uring forth?"Sl

Dislike for ehildren was not the point et all, The

523imons, ope cite, me 710,
E3Ihid.’ e 13,-'?'
th1vid., re 240.
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Anabaptists would gladly have baptized infants if they ecould
honestly have determined that infante have what 1s repre-
gsented by bertism, namely, death to sin, a new life, a new
birth, the rutting on of Christ, and the rossessinn of the
moving, quickening Spirit of God by which wo are baptized
into the hody of Christ. "But this will nor can ever be
found in irraticnal children."® The Anabaptlists read the
Bible o say that baptisr was instituted by Christ for those
who of' thseir own fres will made s confession of personal
felth in Christ and dedicated their lives to llis service.
As mugch as thev may have wanted to, they could not bring

themselves to apply this to infants.
"Beeause Infant Bartism is Unnecessary”

Thirdlv, the Anabaptists repudiated the doctrine of in-
font berntlam bhecause they sineceroly felt it uas vnnecessary,
They could find nothing in the iBible which made it necessary

to bslieve that infants needed baptism, and that they would

be denmed if they dieé bafore they had been baptized., Origina

s3in, however, was a real Lssue to be faced by the Anebaptista,

Simons, for one, stressed the deprravity and wickedness of the
human race, Tor 23 he looked back over man'!s history, he saw
a lonp trail of apostasy and sin. He observed that man not

only wants to walk in sin, but also forcibly resists every

E:slbid.' Te 239-
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effort on God's part to induce nim to live a godly 11fe.56
He continued,
Just as Adam and Eve were bitten and poisoned by the
Satanic serpent and because of sinful nature, and sube
Jeet to 2termel death 1f God had not again accepted
them in pgrace through Christ Jesus,; so wo, thelr de-
scandants, are ulmo born of a sinful nature, roisoned
by the serrent, inclined to evil, and by nature children
of hell, of the nevil, and averlasting death. And ws
carnot he delivered therefrom (we apsalk of those who
have come to years of Jiseretion and to anctual sin) un-
lass we nccernt Chrlst Jesus the only and ntnrn?l means
off grace by true and unfeigned 'alth; « «
These men would conclude that man is by nature sinful and
uncleen, and inclined toward evil by inheritance.
duzt =z all men have been born of the unclean seed of
Adam, so through Jesus Christ, the second Adam, we are "gra-
ciously helped to our feet and justified." However, we are
aluays justified through the blood of Jesus and never through
the water oi' baprtlism, and to say that we are zaved through
barptism would make Jesus' death for us of no avail, or so
g
thought the Ansbaptists.”
¥hile the ‘fnsbaptists were reasonably unanimous in their
stand on oriprinal sin, feeling thet ell men, including infants,
were born in sin and inclined towesrd evil, they would n
concur with the Feformers in zaying that baptism cleansges wen,
or infants, from this original (or sctusl) sin, Simons con-

tended theat heptism very definitely does not cleonse us from

5’ Ib j., r. ?'-’Oo
5T1bide, ve 50k,
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original sin or wipe away the inherited sinful nature which
ig in our fleah so that it 1s completely and forever de-
stroyed in us. Tor we can easily sse, he said, that this
sinful nature is obviously present in our lives long after
baptism, He was of the opinion that in baptism we desire

to die unto our inherited sinful nature and we would like to
destroy 1t, so that it will no longer be our master, But
to think that baptlism automatically and somewhat mysteriously
wires away all original sin forever, was entirely alien to
his way of tnink.nr.sg

Thoupsh the Anabaptlists asserted that all infants were

born in gin and that baptlism should not be administered to
them becavse it had no power to destroy orlgiﬂal sin, they
were not worried about the fate of thelr infants. They

irmly belicved that infents did not need baptism and that,
desrite their sinful origin and nature, they were saved
without any ceremoniss, even if they died before they could
have been bartized in some later yeer of discretion., Simons
alfirmed thiat if children died before the years of dlsecretion,
before they could possibly understand and heve faith, "then
they died under the promise cof God, and that by nc other
means than the generous premise of grace given through Christ

Josus."®0 He went on to say that, for Jesus' sake, sin is

SQIbido, e 2!'.!5.
60Ihid., 1e 241,
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not Imputed to innocent, 1little children. Life is promised
infants, not through any external ceremonies, but through
the blood of the Lord Jesus, The Lord is quoted Ly Simons
as having sald, "Suffer the little children to come unto me
end forbid them not, for of such is the Kingdom of heavan,”
(Mork 10:1l)e Simone interrreted this to mean that infants

vere in a stnte of proce, ond he could find here no command

of the Lord ahout baptizing infanta.61

Direk Fhilips wrote,

Hence we concluds with the Apostles and with the entire
loly Scrirtures that inherited sin has been atoned for
and taken ecway by Christ to this extent; the infants
may not he judged and condemned for the sin of Adam,
hnt the neoture of the children i1s inclined toward evil
dors not condemn themy it is through the grace of Ged
not eccecounted as sin to them, but as long as they are
childlike and uwithout the knowledge of good and evil,
ghnj zvﬁpvlnaning and accertoble o God through Jesus
N1 80 :

¥enno Simona snd Crebel were very explicit in their teati-
monies that Infants do not need baptism since they are in
a state of srage utterly independent of any cercmonies or
rites, Simons wrote,

And althougch infants have neither faith nor baptliasm,
think not that they sre therefore darned. Oh, nol They
are savedy Por they have the Lord’s premise of the King=-
dom of Codg not throuch any elements, ceremonies, and
external rites, but solely by grace through Jesus Christ.
And therefors we do truly believe that they ere in a
state of prace, pleasing to God, pure, holy, heirs.of
GCod ond of ecternal life, Yes, on account of thls pro-
mise a2l)l sincere Chrictian bellevers may assuredly

6lipid., v. 131,
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rejoice opd comfort themselves in the salvation of their

ehildren,23
Grebesl corroborated Simons?! statement in & letter to Mucne
eter,

We hold (nccordine to the following pnssages: Genesis

8:21s Deuteronomy 1:393 30:63 31:13; I Corinthians 1k :20;
liisdom of Solomon 12:9; I Feter 2:2; Romans 1, 2, 7, 10;
Matthew 10:l=6; 19:13=-15; Mark 9:33-L7; 10:13-16; Luke 18:

15-173 ond so on) that all children who have not yet
come to the discoermment of the knowledge of good and
evil, and have not yet eaten of the tiree of knowledge,
that theoy nre surely saved by the suffering of Christ,
the new Adsm, who has restored their vitiated life, be-
cause they would have haen subjeet to death and conden=
nation, only if Christ had not suffered; but they are

not vyot rroun up to the infirmitiyvy of our broken nature -
unless Indeed,lt can be proved that Christ dld not sufier

for children,

The third rejoctlon the Anaharptists registered ageinst th
docirine of inTont baptism, therecfore, was thelr idea that
it was vnnecossary. They felt, to sum up, that children do
not need such a sacrament hecsuse Jesus died alsc for little
children and risced them, toc, in & state of grace., Even
thourh ehildren should die before they wore bartized, the
Anebaptists f2lt thev were s=2ved by the grece of God, the

absence of outward cerecmonies notwithstending.
"Because Infant DBaptism is not & Means of Grace"

The fourth roint of contention between the EReformers

and the Anaboptists on the subject of infant baptism was

6331’!!"!3”5. D eit.. Te 370-
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the matter of the efficecy of baptisme The Roman Catholics
and the Lutheruans held thet baptism was a sacrament in thst
i1t conveyed the prnece of God to the recipient and forgave his
sins, The Anabartists {and scme of the Calvinistic schools
of the hkeformation) maintained that bsptism was not a sacra-
ment in this sense and that it did not constitute a means of
divine grree, Since it was not & sacrament, it was therefore
rointless to bartize infants out of fear that they might be
dammed without the ceremony, the Anabaptists contended, Had
they been convineced that haptiam did forgive sins and confer
the rrace of God to the recirlonit, no doubt their view of
baptizling infants would have been radically different.

We shell now discuss thelr oprosition to the traditional
view of hartism &s 2 means of grace. To begin with, we must
note that the inabaptists arpear to have distinguished very
sharply betwsaen inner and externsl baptism. While Lutherans

would belleve that baptism conslisis of both internal and oute

ward elements, the Anabaptists rejected the Lutheran and Roman

Catholic baptisms becsuse they felt these rites were made up
antirely of outward forms and ceremonies, not incorporating
an inner chanre at all, Simons polnted out that the new
birth s0 nacessery in our understanding of the true nature of
Christisn 1ife does not consist of water or words, Rather,
it is the heavenly, living, and quickening vower of Cod

In our hesris which flows forth from CGod, and which by
the preeching of the divine VWord, if we nccert it by

- -
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faith, quickens, renews, pierces, and converts our

hearts, so that we ere changed end converted from une

belief to faith, from unrighteousness to righteocusness,

from evil to good, from carnality to spirituality, from

MY e ey oo e e
Yot the water but the vows of baptism properly and rightly
constituted the sacramental éuallty of baptism as fer as
iluebmaler was concerned, He was very careful to disclaim
all sacramental efflcacy for baptism as en outward active
1ty.56

In directing his disciples to the difference between
inner and cuter baptism, Simons noted that St. Peter taught
that 1%t is inner baptism that saves man, by which man is
truly washed clean of hig sins. Outer baptiam follows later
as an evidence or seel of the obedience the new man hasg,
which ia feith, Simons felt that if we would speal of out=
vard baptlam soving, without the inner renewal, them the
whole Bibhlie which speals of the new man would bo spoken to
no purpose, OCutward baptism does no gocd, he felt, if the
person is not Tirst of oll inwardly renewed, regenecrated,
end baptized with the Tire of God's Holy Spirit.®7 once a
person has expericnced this inner baptism, outward baptism
is not a metter of choice or convenience. MNenno Simons said,

"wo are constrained" to bind ourselves by the outward sign

6559mons, ope cite, Pe 265,
6ycador, ope olte., pp. 202f.
6781mons. Oobe clt., pp. 12if,
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of the covenant of water which is enjoined on all believers
by Chrigt Himeelf.00 Thus the Anabaptists felt that inner
baptism was vitel and that outward baptism, which they con=
cluded was all the other Reformers and Romen Catholiecs had,
vag definlitely not the important thing in baptism, but rather
an inevitable bye-product of the true and Scriptural inner
baptiam,

In a sonse, the Anebeptists would have agreed that bap=
tism saves and that it forgives sins. But whon making such a
statement, they would have been referring to their inner
baptism and never %o the outward ceremony. Huchmaler de=
clared that, according to the Scriptures, baptlism was in some
way comnected with the remlission of sins, He agreced that
water baptism, as he called it, was given for the remission
of sing and that 1t brought the person into comunion with
the true God, the heavenly hosts, and the whole Christian
Church, outside of which, he added, there can be no salva=
tion. Not that Huebmeler would have ascribed the remission
of sins to the water iteself, This capacity he always ro=
served for the power cof the "keys which Christ by His VWord
had given His spouse and unspotted bride.'tha Chrigtian
church."69 in CGrebel's letter to Muenstér, we read:!

The Scriptures describe baptism for us thus, that it

68114., p. 125.

69Vedder. OPe 9_&&.. Pe 205,
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s8ignifies that by faith and the blood of Chrlast, sins
have been washed away for him who is baptized, changes
his mind, and believes before and aftors that it asige
nifies thet o man is dead and ought to be deoad to ain
and welk in newness of 1life and gpirit, and that he
shall certoinly be saved 1f, according to this meaning,
by inner baptism he lives by faiths so that the water
doos not confirm or increase faith, as the scholars ot
Wittenberg say, and does not give very great comfort
nor is it the £inal refuge on the deathbed. Also Bap=
tism does not save, as Augustine, Tertullian, Theophy=
loct, and Cyprian have taught, dishonoring faith and
the suffering of Charist in the case of the old and
adult, and dishonoring the suffaring of Christ in the
case of the unbaptized Infante !

Thus the Anabaptiste would call water baptism, or the
external ceremony, of no offect as far as salvation was
concerned, Rather 1t was a sign, seal, or symbol of what
God has wroucht in man's heart through imner baptism,.
Zuingll, Calvin, and the Anebaptists concurred in their be-
llef that the outward baptlism had no power to convey grace,
but was mersly a "symbol of acceptance into the church and
pledge o Christian nurture."lL However, the right- and
left-wing extenclons of the Reformation definitely disagreed
as to what the act of outer baptlsm symbolized. Zwingliansg

contended that baptism was a symbol of membership in the re-

ligious body and a llew Teostament parallel to the 0ld Testament

coremony of civecumcision, and that therofore infants should
be baptized. his was the renkest heresy as far as the Ana=-

baptists were concerned, for they considered baptism to be

7042113 ams, op. cit., pp. 80f.
7T17Baptism,™ The Mennonite Encyclopedia, I, 22h.
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a symbol of on cxperience of regeneratlion of the individual
through faith and of his promise to obey Christ., They maine
tained that "obviously infants could not he baptized because
they were incapable both of feith ond of voluntery commite
ment to any program of ethics."(2

Dietrich Fhilips also touched on the symbolism of bep-
tism,

In the first plece (he ordained) baptism to remind

[stress]ning] us that He Himeelf baptizes within and in

grace accepts sinners, forgives them all their sins,

cleanasos them with His blood, bestows upon them all His
rightecusness end thoe fulfilling of the Law, and sance
tifies them with His Spivite!

The thought that an outward ceremony lilke wabtor baptism
could in iisoll confor grace from God upon a person (which
the Anabaptiates Pelt was the position of the Roman Catholics
and Lutheren groups) wes especinlly abhorrent to the Anae-
baptiets because they considered such an opinion to be a
robbery of Christ's true person and purpose on this earth,
They expressod the view that such a toaching diseredited
the guffering and death of Christ, and nullified God's en=-
tire plan of salvatlon. Very specific was the Anabaptists!
denui.ciation of baptlsm's ability teo forglve sins. Menno
Simons cald,

Not, my beloved, that we believe in the remission of

sing through baptism, by no means, Bocause even as by
baptism we cennot obtain falth end repontance, so we can

72Hershberg@r, Ope cite, PP. 203f,
T3wi112eme, ope gite, pPe 2120,
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not recelve (by baptism) the forgiveness of sins, nor
heace, nor liberty of consclence « « » o In ghort, if
we had forgiveness of sins and security of conscilence
threough outward signs and elements, then the reality

would be al%yinated and made to rotreat together with
His mowrita,

And again, the remission of sins is preached in baptism,
1ot on account of the water or the ceremonies performed
(for Chrilst, I repeat, is the only means of grace) but
because men receive the promises of the Lgrd by faith
and obediently follow His Word and will.f

When Michnel Sattler was tried et Rottonberg in 1527, he

made the following astetement en the efficacy of baptism:
Thirdly, as to baptism, we say infant baptism is of no
avail %o salvation, For it is written (Romans 1:17)
that we 1lve by faith alone, Agein (Merk 16:16)3 He
that believeth and is baptized shall be saved, Petor
seys tho same (I Peter 3:21)s Which doth also now save
you in baptism (which is signified by that Ark of Hoah),
net the putting awey of the ilth of the flesh but rathor
the covenant of a good conscience w%gh God by the rese-
urrection of His son, Jesus Chriat,

Therefore, Anabeptists would ccnclude that baptism is "not

genorally necessary te selvation," for selvation is by falth

alone, entirvely independent of all "priestly ministrations

and ecclesiastical »ules."!! Baptism is always subsequent

to falth ond faith remains a consequence of conversion, wWhat

ig essential to selvation is pre=baptlsmal conversion or

Tisinons, ope cite, De 125,
75_!‘2_’;2.. Pre 1301,
T6williems, op. cite, De UiOe

TTHenry C. Coke, III, lihy Baptize Babies? The Case for
Infant Baptism Examined (éreanﬁf&&. Conn,: The Scabury rress,
» PDe .
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regeneration, and never baptlsm in itself, or so felt the
Anabaptists.T8 . |

Menno Simonag and the othor Anabaptists decided that Luthe
erang and Roman Catholics replaced tho death of Christ with
baptlsm es the means of salvation, especially for infants,
Apparontly, theoy felt that Lutherans excluded the blood of
Christ from the redemption of infanta, depending entirely
on infent baptlsm. Thorefore, they most voclferously attacked
thig stend of the Lutherans and the Roman Cathollies, stating
that the grace of God was never confined to outward deeds,.
Simons said,

For to tle the election, grace, favor, and Kingdom of

God to n few words, works, signs, and elements is guite

contrary to the merits, death, blood, and the Word of

ggﬁyfgsdg yea, copen seduction, cbomination, and idol=-
God does not act vie means or agencles, they felt. His
Holy Spirlt very definltely works immediately. Here we aro
gotting into & very basic and vitel difference between the
Lutherans and the Calviniste-Zwingliane-Anabeptist group. If
the Anabaptists had believed in the saving efficacy of.bap-
tism, alsc for infants, no doubt there would have been no
rejection of the doctrine, But they solidly opposed such a
stand, [Muenzer scolded the Reformers for their belief that

God speakz to man only through their "stolen Scriptures.”

781pid,
T98imons, ope cit., DPe 51k
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He believed that the Holy Spirit alcne was the "school-
master of falth" and that a man might be led to faith and a
true belief in Christ as his Savior even if he had never
read or heard the Bible., According to his way of thinking,
the Holy Spirit reveals Himself to man "in fear until the
heart hecomes softened and can receive the full gift of
God."80 Simons added,

There will in eternity be found no other remedy for

our sins, < « « neither works, merits nor ordinances
(even though they are observed according to the Holy

Seripturesj, « ¢ ¢ but alone the immediate blood of
the Lamb,

The Scriptures know of only one remedy, which is Christ
with His mevrits, death, snd blood, Hence, he who seeks
the remission of his sins through baptism, rejects the
blood of theo Lord and mekes water his idol. Therefore
lo¢ overycne have a care, lest he aseribe the honor
end glory due to ﬁhrist, to the outward ceremonies end
visible clements.t i
To summarize this objection, we might say that the Anabap-
tists attached major importsnce to the distinction between
what they called outer and inner beptlsm. Feeling that the
Lutherans and Romen Catholics relied solely on cuter baptism
for salvation, the Anabaptlsts roundly condemned this idea
and propoged instead thet inner baptism saves and that outer
ceremonies and rites have absolutely no value whatsoever,
as far as salvation was concerned, Sinece baptism could not

roasibly benefit an infant, why profane the Blblical institution

80, w. Carew Hunt, "Thomes Muentzer," The Church Quare
terly Review, CXXVII (Jenuary-larch, 1939’.'235-
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of the soerament by administering it to someone uho could
not conceilvably cxperience the inner baptism so essentisl

to their concept of the true Serintural doctrine of baptism?

"Becausa Infant Baptism Contributes

to a False View of the Church®

Finally, the Anabaptist movement was opposed to the
exlsting doctrine and practice of infant baptism bacause,
in its opinion, such a tenet contributed to a grossly false
concortion of the church of' the Wow Testament, sfter which
our churchiaes mugt be modeled., They folt that in many cases
polities] conslderations constituted the reszl motivetion for
Infant bartism since there existed in so many areas a state
church, whose membership was mede up of the entire populao-
tion of the state., Standing in direct opposition to this
idem, the Annbaptists felt that voluntary church membership
based on true convergion and invelving a sincere commitment
te holy living ond discipleship was the chsolutely essential
heert of the New Testament pleture of the chufch. They saild,
How could infents give a commitment based on a knowladge
of what true Christianity mcans? They might conceivably
passively experience the rrace of God (though tho Ana=-
baptists would cuestion thig), but they could not re-
epond in pledging their lives to Christ. Such infant
baptlism would not only be mesningless, but would in
Tfact become a2 serious obstacle to a true understending
of the natre of Chrigtlanity and membership in the

church, Only adg%t bartism could signify an intelligent
life conmitment,

P Phorehberger, op. cite, ppe B7f.
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Indeed, Bender feels that this inslatence on the part of
the Anabeptists on a new church made up entirely of truly
conmitted and practicing believors in opposition to the pre-

vailing concept of the Volkskirche constitutes their major

contribution to the development of the Christian church.ﬂ3
Wherever the Aunebaptists looked, they saw what they
thought wers obvious indications that the state=church idea
was nct at all offective in ralsing levels of morality. If
anyvthing, thev felt the oprosite was the case. The abusas
they saw on every side were considered by them to be the
culmination of long years of the siate's patronage of the
church, After Constantine and his sons established Chrige
tianity as the official religion of the state, the situation
soon degenoarated to such an sxtent that the populace was in
many cases compelled to make a vrofession of faith and join
the church, All preliminary conditions for church membere
ship were abandoned except beaptism, which was made mandatory.
The Ansbaptists observed that, since the early church viewed
baptism as being regenerative in nature, the entire church
membership was considered to be a regenerated and spiritually
reneved grouw regardless of individual faith or the lack

n \
thareof.“h

®34aro1a 3, Bender, Conrsd Crebel: Founder of the Swiss
Brethren, Somatimes Called AnabartistS, Te 211,
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The Anabhertists took on the role of the 0ld Testament
rrophets in observing =and censuring the conterporery church
for the deprnved conditions thot had ecome to pass. They
aceusad the Lutheorans ond Homan Catholies of maintaining
the practice of infant baptism in order to sstablish and
develor & netionsl church, They felt that the cozmon poorle
belicvod, »erardless of the theological intentions of their
lesders, theit infant baptism constituted some magical or
near-narierl mesne of sslvetion, the "means of incorvoration
into the penersl Christian society, and the solemn recosni-
tion of the boginning of 11fc2ﬂ5 in the canton of Bern,
church nsnd egtate were as one in wmany of thoir resrective
fonctiona,., DBirths covld not be recorded unless the infant
was first bartizod by some members of the Feformed clerpgy.
Civil rights went only te those clitizens who could give evi-
dence of their baptism into the state-church.s6

lenno Simons ohaerved that meny of the members of the
state=church were living in crocg immorality end yet were
considerad mombers of the church, an idea immediately re=-

rulsive to his concertion of the nature of being a Christian,

85

Banplbert L. Uratz, Pernese Anzbaptists and their Amer-
fcan Doscendents, In Stud¥es In Anabaptist and Mennonite
ﬂIstorx {Goskren, Indiana: Mennonite Historical §oe{efy.
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He seld that infant baptism had become an

accursed abomination and idol. For all those who re-
ceive it-=cven though thelr whole life is so:completely
ragan, undiseclplined, reckless, and nothing but dis-
glpation, drinking, Tornication, cursings, swearing,
eteo~=aro colled Christians nevertheless, and are ace
counted under the Lord!s grace, merlits, death and blood,
es though the natural wagﬁr in baptism could beget them
and keep them in Christ.

Perhaps exapperating somewhat, Simons went on to say,

I they eare thoe body of Chriast as they boast, and if
Christ is the head of His churech, then Chriast is the
head of the unbelieving, the avericlous, perjurers,

:amul ors, drunkards, adulterprs, fornicators, perverts,
thieves, murderers, liars, fdolaters, discbedient,
blood- h;rhiy, traltors, tyrants, proud, and of all
gecamps, ns ”10Lu' and kneves., For where is there one

in the whole conprefetion of' those who are baptized

in infancy thet welks unblamably in sll the commande

ments of our belovcd Lord desus Christ, 2 nd who either
invardly or openly is not guilty befgﬁe CGod of sowme or

meny of the before mentioned crimes?

!

Sueh practices were extremely distasteful to the Ana- !
baptists who were oven more incensed by the manner in which f
the basic princivles of church membership were violated by
the rraciice of infant beptism. As we have seen belfore,
curech momberahin must alwayvs be a voluntary decision on
the pert of the person who had experienced a true convers
sion and had sincerely dedicated his life to the Lord.89

Onposed to the situation in Zurich where church and population

8731mons, op. elt., p. 128,
881hia., p. 3Wl.

B9Mnrold 5. Bonder, "The Ancheptist Vislon," Church Hig-
tory, XIIXI (Msrch, 19hk), 18,
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became identieal for all practical purposes, the Ana-
baptists proposed the Wew Testement idea of the church--
that the church is s fellowship, not of the many, but of the
few, if noed be, who truly belisve and who live their lives
in sccordonce with the exemple of Christ Himself. For the
Anabaptlsta, this vroposed church of theirs had as one of

90 Venno Simons

ite priwary morks, adult. believeor!s baptism.
attacked the unfeorti nate combination of infant baptism and the
stete-chureh relationship by saying that the true church is
"no assembly of unbelievers, carmal or brazen sinners, sven

If thay falsely arpropriate the name of Jesus Christ and

think of" themseolves as the church.“gl' They felt they must

be able to distinguish between true Christians, or members

of their pathered church, and the outside world. "The test

of a true chureh," the Brethren pointed out, "is that it is

o

istinet from the world and subjeect to Christ. As long as
it is identilfied with the world, we cannot recognize it as
a true churche"72

‘hus we have seen that the Anahaptists rejected infant
baptism alsco hecause of the moral and political abuses which
were, in their opinion, the inevitable consecuences of an=

rolling members in the church by infant baptism rather than

?OHorshbergar, ope cite, pe 60.

glsimons. Ole m., Te 23’-{0

Horsech, op. cit., ppre. 997,
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by a voluﬁtary decision. Thoy felt the Boman Ca2tholics snd
the Lutherens practiced infant ptism because they were
both stete churches, their mombershir sncompassing the whole
ropulation by forvce of law, and infent bartism was the nec=-
esssry initiatory ceremony. This was dlametrically onposed
to their idea of the church and they therefore protested
crainst what thev felt was the most likely and vulnerable
roint in this false conception, namely, infent baptism. Do
eaway with infant baptism, the Anabsptiasts felt, and the
church will exrerience a restorestion, for its members will
Join its rankes at a later iate when their initistion can
be a mniter of their own desire and intention. For them,
the whole mntter of infant baptism was, as one of their
spokeamen pui it, an ecclesisstical issue. If one considered
the church o be a group of helisvers who had Jjoined on Fhe
bagis of a free snd voluntary declsion, then that person
mmd that church could not consent to the practice of infant
hansism, If one favored a church which &3 nearly as nessible
inciuded the entire population, then he of mnecesslty had tc
congider infant baptism as the act that brought people into
Christendom and a means of "relieving all the descendants

of chureh mombers of the neceasity of making the decision,.”93

D 1nrant Baptism." ope cite, pe 38.




CIHAPTER V

Coneclusions

In summary, the Anabaptist movement was the product of
2 renevied study of the Bible and of dissatisfaction with the
achlevemaenta of the Reformation. Vhen Zwingli and other rae
formers failed to change the government of the church from
the state~church tvre to the pathered-church concept, the
Angbaptists decidad they must sever thelr connections with
the oriminal reforming movements and, on their oun, restore
the church to its prover New Testament framework, Scon mony
radical elements entered the Anabaptist fold and brought
about the dissolution of the Anabartlsts as a movement be=
causa of their lawless and fanatical practices.

The Anabaptists bellieved the church should be apart
from the world and that 1ts membershlp should be made up
antirely of sincerae believers. According to thelr view of
Scrintures, the Bible was the only source and norm of faith
and life, YNvery rractice of the church, they felt, must be
based on some clear word of Holy Urlt., These two attitudes

were basic in the Ansbartists! rejection of infant bteptism,.

It would be unwise to lsolate any one of the Anabaptists?

reasons for oprposing infent baptism and set this up as the
cause of thelr rejection. lithout a doubt, it was all these
workin; torether that Drought them to the decision that in=-

fent bartism was wrong and therefore should not he rracticed
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by sincere Christians, Of 21l the possible reasons, five
stend out as very basic--the five treated in this thesls.
They rejected infant baptism becauss, in their opinion, it
was not commanded or praecticed in the New Testament; be=
liever's baptlsm was enjoined on all Christians by Christ's
clear command; infants were saved without beptism; they did
not believe that baptism was a méans of' divine grsce or an
Instrument of spiritual regeneration: and infant baptism was
conducive to the many abuses extant in the state-church of
their day.

When evalunting the Anabaptist movement and its rsject-
ilon of infant beptism, the writer discovered varied opinions,
Hany of the Ancbaptiste-minded commentators on the subject

have mede statements of evaluation. Rufus M, Jones writes

in his Studies in lMystical Religions,

Judged by the reception it met at the hands of those in
power, both in the church snd in the state, ecually in
Roman Cstholic and FProtestant countries, the Anabaptist
movement was onc of the most tragle in the history of
Christianity; but judged by the principles which were
put into play by the men who bore thls reproachful nick-
name, it must be pronounced one of the most momentous
and signiflicant undertakings in man'c eventful religious
struggle after the truth, It gathered up the gains of
eerlier movements, it is the srirltuval soil out of whiech
all non-conformist sects have sprung, and it is the
first nlepin emmouncement in modern history of a pro-
gramme [sic] for a new type of Christian society which
the modern world, esrecially in America and FEnglend,

has been slowly realizinge-~an absolutely free and ine
dependent religious sociecty, and a church in which

every man counts as a Tan, end has his shere in shaping
both church and stato.

lﬂarold 8. Bender, "The Anacbaptist Vislon," Church flis-
tory, XIII (M=rech, 19hL), 3.
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Although the Anabaptists as a movement faded out of the pice-
ture longz =2go, there are many features of our American life
today which are more or less a direct result of the Anabap-
tists! influence. Bender considers the great principles
of freedom of conscilence, separation of church and state,
and voluntarism in religion, all so basic to American Prote
estantism and so essentinl to American democracy, to be de=-
rived from the Anabaptists.Z

Having studied the Anabaptists and thelr thought patterns
to a limited derree, the writer has come to the conclusion
that the Ancbaptists were, by and large,a sincere and sere
ious group of religious seekers., Porhaps they were not ale-
veys s well-Iinformed or as schclarly in thelr ressarch as
they mirsht heve been. Fhat they lacked in study, they more
than mede up for in spirit, We should never judge the ina=
baptist movement in its totallty by what the radical Ang-
baptists taught and the extremes to which they went. Granted,
there were within the Anshbaptist Tframework ideas which could
eagily be ahused and which were abused by irresponsible dis-
ciples. Fundamental Anabaptlsm, however, was made up by and
large of sober, honest, and reasonably conservative attitudes,
Thinking Frotestant Christians cannot afford to pass over
lightly the manner in which the Ansbaptists were rersecuted,

We would surely sgree they were wrong on many counts, But

2Ibid., Ee lie
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cen this ever be considered a valid reason for orrposing

such a movemsnt with force and, at times, torture?

Tho writer would agree with the Anabaptists on sesveral
of their main premises. He would wveadily concur that the
foundation, and the only foundation, of every Christian's
faith and 1ife must be and remain the Word of God. Ie would
also agree that we must puard against eny kind of magieal or
suporstitlious concertlon of the outward activities of bap=
tism, We must slwavs say, with Luther, that,

It is not the uater indeed that does them (brings man

benaf'ita through baptism), but the word of God which is

in and with the water, and faith which trusts such word
of Cod in the waoter. For without the word of God the
water is simple water and no baptism. But with the word

of Cod it is a Baptism, that 1s, a grecious water ol 3

1life and s washing of regeneration in the Ilioly Ghost,
The writer would grant that the practice of infant bantism
can easily be nbuged, When people feel that baptism is
thelr "permit and passport™ into the Kingdom of God and
that nothing more is veouirsd, infant baptism can con-
celvably lead to laxity of life., However, this 1s an abuse
and not inherent in the doctrine itself, The wrlter feels
the Ansbertists definitely had a point when they observed
that prorle were, in many cases, more zealous for Kingdom

work when they were baptized and "converted" as adults than

wvhen thev were born into the church,

3Martin Luther, "Small Catechism,” Trizlot Concordia:
The Symbolical Book; of the Ev, Lutheran Church (St, Louis:
Concordia rPublishing lousc, 1921)s Pe 551e
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The writer would also apree that in mesny cases 8 tie-up
between the church and the state can essily lead to corrup-
tion of either on ho£h of these institutions. Church memhere
shlp should never be made synonynous with citizenship in the
state, Infent beptiesm must never ha reduced to 2 club of
possible disenfranchisement which the state holds over the
heads of its people.

The writer would po along with the Anabaptists in say=-
ing thot one should not dogmatically state that infent bap=
tism was commanded and/or practiced in the N¥ew Testament. It
is the writer's opinion that the doectrine of infant baptism
is built on infevencea. UVeither, however, should Lhs ino=
baptists and their followers dogmatically state that it was
not commanded end/or practiced. Looking at all the Seripe
turel references, the writer would go on record as one who
believeos it is very definitely the Lord'!s will that the
Christisn Church baprtize its infants. The writer does not
claim to understand how it can be efflective In infants. He
does belicve that it is both effective and necessary for the
gsalvetion of infants,

The writer would have to disagree with the Anabasptists
on sevaral points. It is his opinion that the Blble states
that God cen and does work through means, and that the Word
of God pnd the two sacraments of Baptism and Communion are
convevors of God's grace to men. Thorefore, the sacrament

of baptlism does have henefit, also for infants. HMoreover,
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the writer would not agree that infants are not in nced of
this grece of God conferred in baptism. Thevy ere born in
8in and need for;iveness just ns everyone olse does., Ue
know thet God is a God of merey snd love, but He is elso s
Just, holy, =2nd righteous God, and we should never procrase
tinate when it comes to sueh an importsnt matter as the souls
of our rrecious infants., The writer would agree that the
Christian must never be of the world or identified clogely
with ite citirens., However, Christisns are in the world for
8 purpose, to "show forth the yraises of Him who hath called
you out of darkneass into ilis marvelous light," as St. Peter
writes,

Lutheran Christians ean profit from a study such as is
described in this thesis, PFirst of all, we are reminded 7
that the church must never leg in 1ts obligation to teach
those who have heon brought inte 1ts midst through infant
baptism, The Tord added o very pointed command to teach in
Hlz Greet Cormission, We must never consider a porson'!s
beptiem our last obligetion towerd his edification and
gpiritual pilgrimaze. It is the responsibility of the in-
fant?s parents and godparents, rirst of all, to see to it
that the child iz brought up in the nurture and admonition
of the Lord, lHowever, it 1s also the responsibillity of the
Christian congreration into which the infant is born to
feed and nourish the child in the ways of the Lord, If a1l

congregetions would tele seriously this obligation, then
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T made up ale

Lutherans, too, could have a feathered church,
most entiralv of those who have been brought to the Lord in
baptisr and who eore voluntarily and harpily walking with
the Lord and aserving liim,

Ve must never allow infant baptism to bacomc a mszical
or superstitious rite. Our people must be tausht what God
haa snld about bantism and they must naver ¢ me to think of
it ns all that is necossery for onals sslvation. They must
never develop "haptism complexzes,.™

we must douhle our cofforts to study what the Bible does
and does not say about infant bantism. We must read the
Church Fathers to determine what the esarly church did with
this practics. We must alweys seek ways and moans of cone
versing with our brethren in church bodies who reject in-
fant beptiem, ccing to the basic points at issue and trying
our best, under Cod, to convince them that the Lord does
vant ilis infante to be broucht to Him in baptism. A he-
gimmine for every serious Lutheran Christian is to become
acanainted with the rensons for the Anabartists! rejections
and a working knowledge of the background from which these
rojections arose. Only as we achieve and exhibit Christien
underastanding and love and sttain firat hand knowledge can
we converse with and convince our brother of what we are

Tirmly convinced is the will of the Lord.
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