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Theological Observer. — Rirdjlidj-Seitgefdjidtlides.

I. Amerika.

Wie die Mythe widft. ,Daraufhin iibergaben denn die Yoha-Herren
nadyftehende ,Exlldrung iiber die Lelire vom Antidjrift: Wi, die Nollos
quenten der Jowafynode, befennen und von gangem Pergen u allen Ausds
fagen ber ©ymbole iiber den antidriftijen CHaralter bed Papjttums.
ber . .. wir fnnen feinen Widerfprud) mit unferm Velenntnis bdarin
findben, wenn jemand nod) cine Steigerung de8 antidyriftijen Wejens,
tie e8 im Papfthum fid) barftellt, fiir mbglid) und eine Stongentricrung
bedfelben in ciner Deftimmten Perjonlidhleit in Dan. 11, 2 Theff. 2 und
andern Stellen getvcisjagt findet. Dafy unfere miffourifden Gegner um
foldjer CxfldGrung willen und den Worturf feelengefifeliden Jrrtums
madjen, uns nicdht fiic Luitheraner Halten und bie Stirdjengemeinjdhaft bers
fagen, miiffen tir erfdredlid) und in ber Iutherijhen Sirde unerhoct
nemnen. . . .5 Jur Crividerung auf die lepie Erildrung der Herren Stollos
quenten bon Joiva crfldren die Solloquenten von Miffouri jdlieglid fols
gended: ,Solange die Jowajynode nidyt beftimmt und rund mwidberruft, wad
fie in ibrem Veridht von 1858 dffentlidh und feiexlid) befannt Gat: .bdaf
bad Papfttum antidriftifd) ift ober daf man viele Papjte Antidyriften nennen
fonmme in eben dbem Sinne, in weldem 1 Jofh. 2, 18 bon bielen
Ontidyriften die Nede ift. Aber der 2 Thefl. 2 eriwihnte Menfd ber Siinde
ift cine beftimmte menfdhlide Perfonlidhleit, ebenbeshalb
aber aud) gutiinftig. ... Diefen Abfall im Antidriftentum milffen
aud) tvic al8 crft nod) gufiinftig erwarien, tweil ir unter dem
Menjdhen der Siinde nidht ein Papftium, fondern nur eine beftimmic ine
bividbuelle menjdlidie Perjonlichleit verftehen”: fo Tange Ionnen Mic ifr
nidit gugejtehen, dafy fie in diefemm Puntte befenninidtven fei. Died allein
ift jedod) IeineStvegs, tvie unfere Herren Opponenten nad) ihrer Shlufe
erflirung angeben, der Grund, twarum tvir mit ibr nidht ficdlid zujammens
fteben, Delennen, arbeiten und ampfen Ionnen, jondbern anbere in unjern
Borlagen nambaft gemadyte Differengen, die teild wedber durd) einen runden
MWiderruf nod) durd) ein rundes BVefenninid ausgeglidien worben find, feild
aus Mangel an Jeit nod) nidht Haben bdisfuticrt werben Iinnen. Jebod
geben wir nad) ber Dbereits gefdehenen Unniaberung bdie Hoffnung einer
tiinftigen, Gott gebe, baldigen, Firdhlichen Einiqung Hiermit IeineSivegd auf.*
Untergeidnet bon bden DBeidberfeitigen Stolloquenten.”  (Difentliches Stollos
quium, 18.—19. November 1867, Milivautee, Wis., S. 81f) ,Theologijde
Monatshefte (Heraudgegeben von P. S. St Vrobjt)” drudie im Degemberheft
be3 Jabre3 1868 aud Miinfels Jeitblatt ,D. Miinkeld Veurteiling ded
Stolloquinms gu Miltwaulee ufiv.” ab. Darin Heift 8 unter anberm: ,Die
Mifjourier bejtanden barauf, daf allein und audjdlichlid der Pabjt fiic
Den Widerdyrift gu Halten fei. Wir erfabhren nidt, wie die Mifjourier fid
biedmal ausgefprodjen faben. Ju ecigentlichen BVerhandlungen fam e5 bieds
mal nidt, tweil die beiderfeitige Stellung au bdiefer Lehre villig ar fvar.
»Ein fleined Stind in unfern Sdjulen’, Hatten die Mifjourier erflart, ,lann
ausd bem erften Gebot fdhon betveifen, daf der Papjt der Untidrift ift.
»Wem die Stenngeidjen [ded Untichrifts ausd der Sdrift] vor Uugen gemalt
verbent und exr tweigert {idh beharrlidh und allegeit ber fibergeugung in feis
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nem Geivifjen [daf ber Papft der Untidrift ift], aud) unter dem Borgeben,
€8 gehice nidht gum Grunde der Seligleit, ifn bnnten wir nidt fitc cinen
ften, gefdhiveige filc einen Sutfheraner, Halten. . . . UAn eine Einigung
Jotvaern war aljo nidjt gu benfen. . . . Die Jolaer glaubten dafher,

einfad) unb ernft ein Beugnis bagegen ablegen au milffen.” E3 folgt bann
bie nben mitgeteilte Cellirung der Jotvaer, und D. Miintel bemerlt dagu:
«Alerdings] Das ift der gerade Meg gur Selie.” Wad man mittlers
toeile ben Miffouriern in den Mund legte, fieht man aus eciner Ausjage,
bie P. Diebdric) in der »2utherijdjen DorfsStirdengeitung” vom Auguijt 1868
madjte: ,Die Miffourier Haben iteglid) gejagt: Wer den Papjt nidt ald
ben Untidjrift erfennt, den twollten fie file Teinen Sutferaner, ja filr einen
GChrijten balten, und Miinkel Hat ihnen baviiber dffentlid) jede Gemeins
fGaft vertveigert.” @8 Galf nicits, dafs der Einfender, der bies eridjtete,
in .ehre und Weljre” vom Jalhre 1869, S. 108, erlldrte: LI will mid
nidyt I!mlﬂg babei auffialten, daf P. D. den ,Mifjouriern’ in den Mund Tegt,
foas fie nie {o gefagt Gaben, jondern nur bemerlen, bajy bie Mifjourier
den €al: Wer ben Papit nicit als den Untidjriften eclennt, den Halten
P't fite !_emtn Ghrijften — cbenjo entjdjieden bertverfen, ald P.D. felbjt
ifn bertoirft.” €8 Balf nidts, daf D. Walther jdried: .Was wic bes
hnupgm. ijt biclmebr dicfes: Aud) der nidt fundamentale Jrrtum ift, wenn
et lider Glottes Mares Wort ftreitet, allerbingd nidit tvie eine Steherei au
ﬁﬁﬁﬂbthl._ fondern nur mit aller Geduld und Lehre in feiner Grunblofigs
h.'* au geigen, gu toiderlegen, gu beldmpfen und gu jirafen; twenn aber
bie Stirdje fdlc Mittel, cinen in diefer Vezichung Jrrenden gur Anerlens
nung ber gottlidlen Wahrheit zu bringen, exfdopft Gat, das Fejthalten ded
Jrrtums offenbar nidjt in Schtvicje des Berjtandes ober in Mangel an
Cinfidit ihren Grund Hat und aljo an einem aud) nidtfundamentalen Jrrs
tum offenbar tvixd, bafj der Yrrende dem Worte Gotted Detouft, Harinddig
und Balsjtarrig widerjpridyi, bafy er alfo mit jeinem Jrrtum dad organifde
Sllaubenﬂhmbmuent umitdft, dbann ijt aud) ein joldjer Jrrenber, tvie alle
m Er.i_biiinbm Berharrenbden, nidt gu iragen, fondern ifhm die britberlide
Gemein[daft allerdings au berfagen.” (Lehre und Wehre 1868, ©. 107.)
€8 Balf nidgis. Die Mythe atte gu jtarte Lebenslraft. Biele Jalre gingen
i fand, und die Mythe jtellt fich unsd in ihrer ausgetvadijenen Gejtalt
alfo bor: ,m firengjten Galten bdie Miffourier dafitr, daf der Papjt der
Untidyrift fei; ,tvem das nidht mit gum Grund der Seligleit gehiort, den
Balten mwir nidit fiir einen Ghrijten, gefdjiveige denn einen Sutheraner’.”
Df‘- . Slotty: ,Stellen bdie jogenannten Mifjourier die recdhte Iutherifhe
Stirdje dar?” (1927, ©.19.) So fteht gu lefen in Prilat D. TH. Traubs
Bud) ,Bon den lefpten Dingen”, &. 178, vom Jahre 1928, Prilat Traud
glaubt e8 und verjidjert feine Lefer, daf die Mifjourier lefren, bied Stiid
bilbe einen Funbdamentalartifel erjten Ranges. Er fat bas bon Dr. Slotty
ge§irt. Und Dr. Sloity — ober fein Gletwdhrdmann — meint, D. Miintel
fabe ifm Das gefagt. 9ber er Hat D. Miinteld Veridit griindlid mifbers
ftanben. Die Worte: , ... und er teigert fidh beharrlidh 1md allegeit ber
fibergeugung in feinem Getvifjen, aud) unter bem WVorgeben, es
gehdre nidht gum Grunde der Seligleit” ufiw. bebeuten
burdious nict: ,Wem das nidht mit gum Grund ber Seligs
teit gehdrt, ben Balten mwir nidit filc einen Ghrijten.” — Und nun
beadite man ben Ubjtand wijdjen Wirllichleit und Mythel Die wirlliGhen
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Miffourier Hatten gefagt: .MWir Wnnen ihr nidjt gugeftehen, baf fie in bies
fen Punlie befenntnisdtzeu fei. Died allein ift jebod Teis
nesStwegs der Grund, mwarum ir mit ihr nidt irdlid sufommens
fteGen, Defennen, arbeiten und impfen Ionnen, fondern anbere in unfern
Borlagen namfaft gemadte Differengen” ujlv. Die mythifGen Mif
fourier Batten gefagt: ,.MWem bdad nidit mit gum Grunde der Seligleit
gehort” ufio. E.

Is This Lutheran DoctrineP — The editor of the Lutheran, in the
issue of July 30, makes some remarks on the meaning of the Third Com-
mandment which must not remain unchallenged. The caption of the edi-
torial is “At Best Borrowed, at Worst Stolen,” the meaning being that
“Sunday is the Lord’s day; we cither give it to Him, or we steal it for
an unhallowed purpose.” In the course of his remarks the editor says,
among other things, “Remembering the Sabbath Day to keep it holy is
a part of the Law of God. It has no more been abrogated than has the
enactment “Thou shalt not kill’ or “Thou shalt not steal’ or ‘Thou shalt
not covet. Artificinl restrictions and substitutes for constructive regard
for it were condemned by Jesus. Legalism as to its observance, but not
its place in the Christian’s code of conduct, was denounced by Him. The
practises of the apostles and of the early Church afford ample evidence
that God's will for the nurture and admonition of believers in Christ
requires tlie setting apart of one day in each week for rest and for public
worship. The Church among the Gentiles was guided by the Holy Spirit
in discontinuing heathen holidays and celebrating the first day of the week
as the Lord’s Day. The purposes of the Mosaie third law were continued
as an essential part of the revelation of God to man concerning doing His
will on earth. What one might call the letter of them was modified in
the new dispensation, but not their spirit of profitablencss. . . . Chris-
tians of to-day are called upon to set Sunday apart from the remainder of
the week and use it for rest and for worship with their brethren. God has
a prior lien on the first day of the week. Concerning this there is no
more room for argument than concerning profaning His name, committing
adultery, or bearing false witness.”

Beside the statement quoted above, denying that the Sabbath law has
been abrogated and insisting that God’s will requires the setting apart of
one day in each week for rest and for public worship, place these statements
of St.Paul: “Ye observe days and months and times and years. Iam afraid
of you, lest I have bestowed upon you labor in vain,” Gal 4,10.11. And:
“Let no man judge you in meat or in drink or in respect of an holy day or
of the new moon or of the Sabbath days, which are a shadow of things to
come; but the body is of Christ,” Col. 2, 16.17. And: “One man esteemeth
one day above another; another esteemeth every day alike. Let every man
be fully persuaded in his own mind. He that regardeth the day, regardeth
it unto the Lord, and he that regardeth not the day, to the Lord he doth
not regard it,” Rom. 14,5.6. Beside these inspired utterances place these
words of Art. XXVIII of the Augsburg Confession: “Those who judge that
by the authority of the Church the observance of the Lord’s Day instead
of the Sabbath Day was ordained as a thing necessary, do greatly err.
Beripture has abrogated the Sabbath Day; for it teaches that, since the
Gospel has been revealed, all the ceremonies of Moses can be omitted. And
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yet, because it was necessary to appoint a certain day, that the people
might know when they ought to come together, it appears that the Church
designated the Lord’s Day for this purpose; and thus it seems to have
been chosen all the more for this additional reason, that men might have
n example of Christian liberty and might know that the keeping meither
of the Sabbath nor of any other day is necessary.” These statements are
%0 clear that all comments intended to bring out their meaning are an
Opus supcrerogationis. We are aware that there were prominent Lutheran
theologians in the past who championed the view that the Sabbath law in
& way is still binding for the children of God in the New Testament, the
Lord indlcl.tlng to us that one day out of seven is to be set apart as a day
of rest and worship. But it certainly is not difficult to see that this view
is contrary to the teaching of St. Paul and the declaration of our Con-
fessions. Let us not make the mistake of thinking that the contempt for
divine services, which is so prevalent to-day, can and should be counter-
acted by our insisting, in violation of Lutheran doctrine, that the old law
of the Sabbath is still binding upon us. A.

The “Lutheran Standard” on Pulpit-Fellowship. — The American
Lutheran Conference declares: “These synods agree that the rule ‘Lutheran
pulpits for Lutheran pastors only and Lutheran altars for Lutheran
communicants only’ is not only in full accord with, but necessarily implied
in, the teachings of the divine Word and the confessions of the Evangelical
Lutheran Church. This rule, implying the rejection of all unionism and
syneretism, must be observed as setting forth a principle elementary to
sound and conservative Lutheranism.” (Article 2, § 3, Minneapolis Agree-
ment.) What does this declaration mean? The American Lutheran Church
is a member of the Amcriean Lutheran Conference, and a member of the
American Lutheran Church has asked the Lutheran Standard for an inter-
pretation of this rule. Occurrences such as those mentioned in the Cox-
CORDIA THEOLOGICAL MAGAZINE of August, 1931, p. 579 {.,, participation by
American Lutheran Church pastors in an open-air service, community ser-
vices, and a Sabbath-school association meeting, attended by sectarian
pastors, may have prompted the question. It reads as published in the
Question Box of the Standard of September 12, 1031: “Is coofficiation on
any occasion whatsoever included in the prohibition of pulpit-fellowship
with any churches outside of the American Lutheran Conference?” The
Standard answers: “The American Lutheran Church is -an advisory and
not a legislative body. If you keep this in mind, it will help you to answer
this and like questions. Pulpit-fellowship with errorists is wrong because
it compromises the truth and encourages error. Now, just how far can
one of our pastors go in appearing on the same platform at a high-school
baccalaureate serviee, at a community memorial service in a hall, on the
cemetery, or even in a church hefore he is guilty of compromising his
Lutheran faith and cncouraging what we belicve to be error? Can we
expect all to be absolutely agreed on each individual case? Some will
doubtless be inclined to be too liberal and others too conservative. And
all that we can expect of the American Lutheran Church is that it will
exercise o brotherly supervision over its pastors and congregations also
in respect to this matter.” Under this interpretation of the rule the
prohibition of pulpit-fellowship with errorists no longer prohibits. E.
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Wrong View Held in the U.L.C. on the Relation between
Church and State. —Of late several pronouncements have appesred in
the Lutheran, the official organ of the U.L.C. on the relation between
Church and State which cannot pass unchallenged. The first one to which
we shall refer was incorporated in an editorial of the issue of August 20,
the caption being, *“‘Blue-laws’ and a Lutheran Attitude toward Them.”
The editor takes issue with the Lutheran Standard’s criticism of resolutions
passed by a U. L. C. Sunday-school meeting. In this editorial we find state-
ments like these: “We approve the conduct of the Sunday-school conven-
tion by which they conveyed to members of the State Legislature their
views concerning the proposed commercinlization of Sunday. These del-
cgutes were mostly teachers, voluntary instructors of the youth of the land.
They believe in the eflieacy of Lord’s Day observance for human happiness
and divine worship. Shall a baseball league, intent upon larger dividends
for its stockholders, have access to the legislative authorities and a group
of Sunday-school or church people be debarred from an expression of their
views? They were not the State in action; but they were an important
clement of the citizens of their State engaged in a great servico to the
State and most certainly entitled to make their wishes and convictions
known."

The second was written by Dr. John A. W. Haas and was printed on
the title-page of the Lutheran of September 3. Speaking of Lutherans who
mistake Lutheranism, Dr. Haas says: “The third group is exactly opposite.
It knows the history and the confessions of our Church, buf it applies
them mechanically. It does not understand where in our day the accent
is to be Iaid. This appears among some of our Western Lutherans on the
Sunday question. They are so afraid of having the Church exert any
influence upon the State, and they so fear the commingling of Church and
State that they will not even protest when the Lord’s Day is attacked by
modern commereialism. In the interest of the young the Church must
ask that the right of Sunday shall be protected. There should be no
encroachment upon the liberty and quietness of worship. The Church has
a right to be protected in its liberty of faith and worship. In our day
it must fight against the open and subtle attack of materialistic com-
mercialism. This fight is not contrary to the Lutheran spirit. Those who
are silent and allow the increasing secularization of Sunday are helping
those liberals and radicals who are putting forth every effort to destroy
all Christian institutions. To be non-committal in this contest is to be
against the Church. Law cannot make us holy, but we have a right to
support such laws as will preserve the opportunities for Christian worship
against all encroachments of this materialistic nge.”

Finally we refer to a letter printed on the “Open Letters” page of the
Lutheran for September 17. The writer, signing himself J.C.K., says:
“The Lutheran for August 20 is fine, especially or chiefly for your editorial
on ‘Blue-laws.’ The Joint Synod of Ohio and the Missouri Synod, the
most legalistic bodies of our Church, are continually declaiming against
the enforcement of beneficial principles through legislation by our nation
and condemning Christians for resisting the effort on the part of money-
grabbers to demoralize our nation. They, like the Roman Catholic legalists,
oppose the reading of the Bible in the public schools and deny all efforts
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Yo promote a higher morality in our nation. They declaim against dis-
senting Modernists as the instruments of Satan in the Church and then
do the work of the devil in resisting proper legislation by the State in
trying to keep one day in the weck from the money-grasping spirit which
has brought upon us our present disaster.”

Number three can be dismissed with a fow words. The writer evidently
does not understand the position he undertakes to eriticize. The Ohio and
the Missouri synods are mot “continually declaiming against the enforce-
ment of beneficial principles through legislation” and are not “condemning
Christians for resisting the effort on the part of moncy-grabbers to de-
moralize our nation.” On the contrary, their pastors very earnestly ad-
monish the Christians entrusted to their guidance to take their civic duties
seriously and tirelessly to work for the best interests of the State. From
the fact that Missouri and Ohio hold the principle that the Church, as a
corporate entity, has no business to cngage in politics, J. C. K. draws the
conclusion that these synods forbid their members and other Christians to
work for the enforcement of beneficinl principles through legislation. It is
clear that here there is n case of non sequitur. If we are unwilling as
& Church to enter the field of politics, that surely does not mean that we
refuse our Christians, who are citizens, the right of engaging in political
activities.

The editorial in the Lutheran (which, by the way, does not really
discuss the view to which the Lutheran Standard had objected, namely,
the position that Old Testament ceremonial laws are still binding for us)
touches a point which must be examined very carefully. A convention of
church-members convened as such has one big business which it should
give its attention to— the preaching of the Gospel. It has certain means
with which it can operate to attain its ends, the Word and the Sacraments.
Whenever it busies itself with political questions, it is doing something
which lies altogether beyond its legitimate sphere of activity. The mere
conviction that a certain measure would benefit our nation economically,
financially, or morally, certainly does not justify a church convention to
give its time to the discussion of this measure and to resolve on a propa-
ganda for its suecess. Think of the situation that would arise if a church-
body should make itself a sponsor of the single tax or the immediate
granting of independence to the Filipinos. There may be many Christian
people who consider the matters referred to beneficial for our country and
the world. Does that justify the Church in putting them into its platform
and on its banners? That the Church’s duty and function are to preach
the Word was recognized by a colonel who, according to the daily press,
told the Episcopal convention recently assembled in Denver that, if the
Church teaches the Ten Commandments, it will do more for the cause of
peace than if it insists on the throwing away of arms. The Church cer-
tainly has the right to ask for the protection of the State as it carries
oh its work. But if the Church asks the State to help it in doing its work,
it is making a declaration of bankruptey, stating that its own means are
not sufficient for attaining its objectives.

The remarks of Dr. Haas seem to be directed chiefly against a position
which we at any rate have never held, namely, that the Church is not to
ask for the protection of the State “in its liberty of faith and worship.”
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He furthermore seems to believe that a quiet Sunday is equivalent to &
religious Sunday, a position which is open to doubt. But we do not wish
to be understood as refusing Christians the right to vote for & very quiet
Sunday if the question should come before them at the polls. What we
have to hold to is that the Church has no right to attempt using the strong
arm of the State in bringing people to Christ. You cannot at the same
time have and destroy religious liberty. If we value religious freedom,
then let us stand for it whole-heartedly and not merely to the extent that
it suits our own purposes. A.

The Last Hours of Archbishop Soederblom.— Having declared in
our notice of the passing of Archbishop Socderblom that in his theology
he showed the influence of Modernism, we feel we ought not to withhold
from our readers the following account taken from the Lutheran Com-
panion: —

“Archbishop Soederblom’s last hours were beautifully described in a
memorial address in Uppsala Cathedral, July 15, by Pastor Anderberg.
“‘When the bells were ringing for the evening service last Sunday, we were
gathered at his sick-bed. It was cvident that he was suffering, but we
heard never a word of complaint. What we saw was a soul’s unconquerable
strength and a spirit’s absolute dominion over suffering and pain.

“‘He began to talk about the greatness of the privilege of being the
Lord’s servant and thanked God that it had been granted to him to be
o minister in the Church of Sweden. He reminded us of a passage which
he has often used as a greeting to his fellow-servants and which we may
now take as his last greeting: “Not as though we were lords over your
faith, but rather fellow-servants in your joy.”

“‘After that he prayed with carnest faith in the words of the old
hymn: “Teach me, Lord, to end my days, So that to Thee be all the praise.”
Then he bade us farewell, and as he pressed our hands, he dirceted to each
one of us words of heartfelt gratitude. We saw how an expression of
peace gradunlly stole over his face — eternity was near us. He asked us
to pray the Lord’s Prayer with him. Afterwards he spoke gracious words
about immortality and everlasting life. He certified for us anew the
wonderful character and reality of cternal life. When pain came over him,
he directed his gaze upon the suffering Christ, and we heard him pray the
hymn which we are using to-night: “My whole heart thanks Thee, Jesus,
For Thine almighty grace.”

“‘The conflict came to a elose. We heard a few words that came from
his lips. We thought we saw a transfiguration pass over the tired face,
and we thought we heard the words, “Now it is eternity.”

““When he had said that, he fell asleep.’”

Archbishop Socderblom may have belonged to that numerous class of
people whose heart is more Scriptural than their head. That he was in-
consistent if he, on the one hand, sought to establish fraternal relations
with people who denied important Bible truths and even sect at naught the
glorious Gospel-message of the atonement, looking upon Jesus merely as
an exemplar to be followed by us, and if he, on the other hand, clung to
Luther’s explanation of the Second Article in the Small Catechism, is very
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evident to us; but we hope that in spite of the intellectual tolerance
which he exhibited toward faith-destroying errors, his heart’s trust was
based on the substitutionary work of the Lamb of God, which taketh aWRy
the sins of the world. A,

“The Schmuckers.” — On account of the important role which the
Schmucker family played in the American Lutheran Church, our readers
Will be glad to read the item bearing the above caption which appeared in
the issue of the Lutheran for August 6, featuring the founding of the
Lutheran Obscrver one hundred years ngo.

“Samuel Simon Schmucker, whose name is mentioned in this issue,
was the most distinguished, but not the first nor the last of a line of
<clergymen of great influence in the nincteenth century.

“In 1781 John Christopher Schmucker immigrated from Germany to
America, settling finally on a farm near Woodstock. Of five of his sons
who grew to manhood three became Lutheran ministers. Their names
were John George, John Nicholas, and Peter. Samuel Simon was the son
of John George.

“Owing to the absence of seminaries at the time of this first group of
Schmuckers, theological education was acquired, as was preparation to
practise medicine, by reading with an older man. But the Preshyterians
already had Princeton. Thither S.S.Schmucker went for study after he
had been a student in York Academy and at the University of Penn-
#ylvania. He was graduated in 1820, licensed to preach by the Ministe-
rium of Pennsylvanin, and given a call by the Lutheran Church at New
Market, V.

“In 1825 he was clected the first professor of the new seminary pro-
Jeeted by the General Synod and opened the following year. His profes-
sional services extended over almost forty years. During this time about
500 young men were prepared for the ministry.

“In the third generation of clergymen of the Schmucker family, we
have the son of 8. S., Beale Melanchthon. He was born at Gettysburg in
1827 and ordained in 1850. Having the circumstances of Lutheranism in
1850 rather than of 1825 on which to rest his attitude toward the Definite
Platform controversy, he disagreed with the position taken by his dis-
tinguished father. He was a member of the Ministerium of Pennsylvania
when the division resulting in the formation of the General Council occurred
and he remained a member of it. He was a trustee of the Philadelphia
Seminary and Muhlenberg College. His death occurred in 1888.” A.

A Brave Word against Unionism.— From the Zutheran we take
over the following item: “The Farmer's Wife, a monthly published in
St. Paul, offered, it seems, an opportunity to its readers to express them-
selves on church union. One issue was open to those who favored unionism
to give their rensons. The next issue was open to the contrary side.
A number of women availed themselves of the opportunity. On the negative
side the letters of three women were published. For the sake of brevity
we shall give only an extract of ome, which gives the sentiment of the
other two in possibly the strongest form.

“‘Lutheran Christians have every reason to be courageous. Because
their faith is grounded on God’s Word, which rules their hearts, they are
not tossed to and fro by the sleight of men and cunning craftiness. When
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they are criticized in these “unionistic” days by their Protestant
for their strict adherence to God’s Word and are asked to join in forming
one big united Church including all denominations, they show these friends
how impossible and wrong that would be for them, for they would have
to sacrifice clearly revealed truths of God’s saving Word and thus prove
faithless stewards of His sacred trust. They show these misguided friends
that the union among His disciples for which Christ prays His heavenly
Father in John 17,21 consists not in an outward, visible organization, but
in unity of Spirit.

“‘Lutherans challenge any one to point out one single article of faith
their Church holds that is not clearly taught in the Bible. The Bible, the
whole Bible, and nothing but the Bible is our rule and guide in matters of
faith, and our Lord Jesus Christ is our only hope of salvation.

“‘It scems to me, if we would all get back to Holy Scriptures and
take the Catechism Luther has so plainly explained and proved by Serip-
ture, there would be no cause for churches’ clashing’ Mrs. A. E. K.*

A,

The Lament of a Unionist. —The following, taken from the Chris-
tian Century, is typical, and that is the reason why we reprint it. Says
the writer, a clergyman of Buffalo, N.Y.: “Brocton, N.Y., is to have
another church. To me this is not good news, but bad news. For I know
Brocton. It is a lovely little town of a few hundred population, situated
in the heart of the prosperous vineyard country, midway between Buffalo
and Erie. Brocton has a thriving Methodist church, with an excellent,
more-than-adequate building; also a Baptist church, housing a congrega-
tion of earnest, devoted folk. These two congregations with their pastors
are abundantly able to care for the spiritunl nceds of the Protestant people
of the town and the surrounding country. But now a tiny handful of
disciples known as the Wesleyan Methodists, unable to worship with their
fellow-followers of Christ, have decided to arise and build. We all know
what they will build—a little chapel of wood, whose chief message to
the community will be: ‘Here we are; look on us, the true disciples!
We can live in the same town, buy, secll, and trade with our fellow-
Protestants, but we cannot worship with them.’ So it goes. And it is
tragic.” That there is what the writer regards as an idle expenditure of
money is considered tragic, but that people outrage their own consciences
by belonging to churches whose teachings they cannot endorse is not con-
sidered tragic. This blindness we consider the tragedy of the age. A.

Concerning the Salvation Army.— The Australian Lutheran, pub-
lished by our brethren in Australia, in its issue of May 20, 1031, contains
an article in which the question is answered, Why do we Lutherans refuse
to support the religious work of the Salvation Army? Our readers will
welcome brief mention of the arguments adduced. The writer of the
article draws attention to the following false doctrines of the Salvation
Army: 1. The Salvation Army despises the Lord's Supper and Holy
Baptism. 2. It is disobedient to the Scriptures because it permits women
to preach and teach in public. 3. It teaches the false doctrine of complete
sanctification. 4. It denies the grand truth that Christ finished His work
and paid the debts which the sinner owed to divine justice. The writer
concludes: “Since these and other false doctrines are taught by the Salva-
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tion Army, it is n sin against God’s Word to support the religious work
of that denomination.” Since the fourth false teaching probably will come
as & surprise to many, we append the proof which the writer submits.
He says: “In The Doctrines of the Salvation Army, P-29, we read:
1. “You will sometimes hear people talk about the finished work of Christ.
What is meant by it? That Christ, when He died on the cross, put Him-
self in the place of the sinner and bore the exact amount of punishment
which he deserved, thus actually paying the debt that the sinner owed to
divine justice, and that, if the sinner will only believe this, he is forever
free from the claims of the Law and can never be brought into condemna-
‘tion either here or hereafter” 2. ‘Is this so? We think not.”” A.

Union of Congregationalists and Christians. —On this topic the
‘Christian Century writes: “Dr. Charles Emerson Burton, general secretary
of the national council of the Congregational churches, and Dr. Warren
H. Denison, executive secretary of the general convention of the Christian
Church, announce that the consummation of the union of the Congrega-
tional and Christian denominations is scheduled to take place June 25,
at the opening session of the united convention of the churches which is
<dated for June 25 to July 3, at Plymouth Church, Seattle, Wash. The
proposed constitution for the gencral council of the union will be presented
for adoption the opening forcnoon; following the ratification of the con-
-stitution, officers will be elected. )

“The union was approved by both denominations at separate conven-
tions in 1020, and a provisional executive committee was authorized to
function in the name of the new general council until a constitution was
adopted. The union of the Forcign Mission boards and the merger of state
and distriet conferences have been largely accomplished. The united com-
municant membership of the two fellowships is 1,052,024, and the number
of churches is 6,670.”

We may add that on June 25 the union was consummated, according
to schedule, A

Dr. J. A. Faulkner Deceased. — The press reports that on Septem-
ber 6 Dr. John A. Faulkner died at the age of seventy-five. Having studied
at Drew and Andover, he, after an interval of twenty years, went to Europe
and studied at the universities of Leipzig and Bonn. Having been ordained
as pastor in the Methodist Church, he served for eleven years as a minister.
During the last thirty-four years he was Professor of Church History in
Drew Seminary. Among the books he wrote are lives of Cyprian and
Erasmus and a work entitled The Methodists. A,

Roman Catholic Polemics. — What measures Roman Catholic editors
resort to in their attempts to put Protestants in a dark light before the
public is evident from the following paragraphs which the Lutheran quotes
from the well-known Roman Catholic journal America: —

“The sole defender of the family in this supposedly Christian country
is the Catholic Church. Protestantism, the bond-slave of States in whose
legislation there is no trace of Christianity, grovels at the feet of its
master. Against schemes devised in the States and at Washington to build
up a brisk commercial trade in contraceptives by legislation, permitting
them to be imported, carried in the mails openly, advertised in the news-
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papers, and as openly displayed in shop windows, one group alone protests,
and it is made up of Catholics. So patent is this fact that it is cited by
enemies of the Church as another proof that Catholics are out of harmony
with the temper of the day and unfit for citizenship.

“The apostasy of Protestantism as a religious and moral force is
complete. Here and there, it is true, o voice is raised against this revival
of the degrading excesses of paganism; but while the Methodist Bishop
Candler of Georgia can denounce the report of the Federated Churches, his
protest calls forth no chorus of Methodist disapproval. To have = still
in one’s cellar is a frightful crime, as Bishop Hafey of Raleigh recently
said, but to have a contraceptive in one’s closet is a practise which the
Federal Council readily countenances.”

Commenting on this audacious misrepresentation of facts, the Lutheran
says: “We hesitate to nccuse a religious journal of that misdemeanor for
which the polite, but un-Rooseveltian term is mendacity, but the editor of
America certainly knows the ‘release’ of the Federal Council’s commission
on birth control was immediately protested by President Knubel; his
statement was in the same issue of the New York papers that carried the
commission’s report. The editor should also know that the Federal Council
is not in fact, and does not claim to be in fact, the voice of the Protestant
communions in this country. Its cditorialist scems also to have lost sight
of the fact that of 30,000,000 families in the United States less than
4,200,000 have any conncction with the Roman Church. It takes con-
siderable recklessness to declare that 25,000,000 American homes have
outlawed regard for their marriage vows and declared themselves in a state
of rcbellion against religion. The only excuse we can find for so out-
rageous an exaggeration is the sort of partisanship that depends on the
ignorance of the true facts on the part of its readers.” A.

Roman Catholic Theological Seminaries in the United States.
Writing in the Commomeeal, Rev. M. J. Ahern, a Jesuit, submits this in-
formation on the theological seminaries of his Church in the United States:
“There are in the United States 145 seminaries for the education of the
secular and regular clergy, with a total, in 1030, of 17,610 students. As far
as I can gather, approximately 8,000 of these are in the major seminaries.
For entrance into o major seminary the completion of the sophomore class
in either a college or in a preparatory seminary is required, and the major
seminary course lasts six years. So that for ordination an amount of
study lasting four years beyond the time when the young seminarian would
have graduated from college is exacted. Four years beyond the bachelor's
degree is the time ordinarily consumed in gaining the doctor’s degree in
a graduate school. I admit that the seminary course in theology is mot
research in the sense of Professor Defarrari’s paper. But it is a course
of intensive study in a difficult field, and the output of Catholic devo-
tional, theological, and philosophieal literature would seem to indicate that
our priests, who are graduates of these seminaries, have caught a goodly
share of the enthusiasm of the true scholar. Besides, the caliber of those
who enter our seminaries is not below the average of the caliber of those
who enter upon research in our universities. I am wondering how many
graduate students would flock to our secular universities if a proportionate
number of non-Catholic college graduates entered the ministry? I have
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been moved to make this observation on seminaries by the fact that, in at
least one case which came under my observation, the work done in Catholic
seminaries after graduation from a Catholic college was accepted by the
Associntion of American Universities as graduate work.” A.

“Barthian Theology not Calvinistic.” — Karl Barth, with his
Crisis Theology, is becoming more and more persona ingrata. The Liberal-
ists did not want him to lay his egg in their nest; for from the start
their chief representative, A. von Harnack, repudiated his doctrines. Since
then conservative Lutherans in Germany have taken a decided stand against
Barthianism and have proved that it is not Lutheran in any point, but
the very opposite of Luthceranism. In Christianity To-day Dr. Cornelius
Van Til, professor of Dogmatics at Westminster Seminary, pleads with his
fellow-Calvinists not to acknowledge Barthianism as Calvinistie. In a very
lengthy and able review on the recent book of Dr. A. 8. Zerbe, professor
emeritus at Central Theological Seminary, The Karl Barth Theology or the
New Transcendentalism, one of the most readable expositions of Barthian-
ism that have appeared in America, he writes: “Barth knows no absolute
God. His theology is a ‘sport’ and will soon revert to type. Professor
McGiffert of Chicago predicted last summer that Barthianism would not
last because it was really a recrudescence of Calvinism. If we might
venture a prediction, it would be that Barthianism may last a long time
because it is really Modernism, but that neither Barthinnism nor Modern-
ism will last in the end because they are not Calvinism, that is, consistent
Christianity. . . . We believe that the author’s book will be conducive to
the highly desirable end that every branch of the Reformed churches will
resolutely disown Barthianism as an offshoot of Reformed theology.”

J.T. M.

The Neglect of the Old Testament.— The Pastor's Monthly has
published a series of articles on this subject by Prof. H. C. Leupold. From
the article appearing in the August issue we elip the following: “He there-
fore that would busy himsclf with the Old Testament must first of all
believe it to be God’s blessed and precious Word and expect to find divine
treasures in it and must sccondly, to secure this valuable treasure, be
ready to venture out into a field that is hotly contested. He must expect
to be listed in the category of benighted souls and must rest content to be
classed ns o man of retarded intellectual development and be made to feel
the lofty sneers of the so-called scholars of our day. Not a very alluring
prospect, to be sure, Many shrink back, for such a step requires both moral
courage and firm and well-grounded convictions. . . . It was said above
that one of the reasons that contributed to the neglect of the Old Testament
was the neglect of the thorough study of the language in which the Old
Testament was written. In explaining only that which bears upon our
present purpose, we shall not treat of the nccessity of such study exhaus-
tively. There is much more to be said than we shall say. Let us point out
three pertinent facts. It should be evident to all who approach the problem
fairly that exhaustive investigation of difficult and essentinl passages of
this portion of Holy Writ is utterly impossible without a knowledge of the
original language. It will not do to argue: There are adequate literal
translations and explanations that can bring the issues involved clearly
before our mind. So claims the theorist. They who sce clearly on this
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point realize that in spite of all explanations and exact translations the
man who lacks the knowledge of the original langunge often misses the
very essence of the point involved and, at best, repeats what others say
without being able to form an independent judgment. Secondly, it is
perfectly clear that a good part of the reaction against the study of the
original languages is the outgrowth of the spirit of our age in the field
of higher education. A goodly number of educators have scrapped the
theory of the essential value of the classic languages for a well-balanced
classic education. Quite apart from the pros and cons of that question
and quite apart from whatever conclusions universities may ultimately
arrive at, their conclusions have settled nothing about the knowledge of
the original languages of the Bible for a theologinn. For, first of all,
theirs is not the theological approach to the question, and, besides, what-
ever is or is not essential to a well-balanced education is not normative
for what is essential for a theological student, no more than proof for the
fact that an astronomer can do without such knowledge. Lastly, when
will men begin to observe that they who argue particularly against the
study of Hebrew are never the men who thoroughly know Hebrew and
have used it? The man who does not thoroughly know a thing is the last
man who is to be called competent to pronounce final judgment upon its
merits. . . . These two factors mutually condition one another: Lack of
knowledge of the language discournges excgetical study, while lack of
interest in cxegetieal studies discourages the study of Hebrew.” That is
a heart-to-heart talk. Let us all take it to heart! E.
Can an Atheist be Believed? — This question recently had to be
answered by a court in Alabama. A colored man, Mr. Knight, when dying,
accused his wife of having murdered him. The lower court held that this
accusation was devoid of eredibility beeause the person who had made it
had been an atheist. The Court of Appeals, however, ruled differently,
stating that the a-priori rejection of the word of an atheist is unjustified.
The issues involved are indeed grave. The view has often been expressed
that a government is within its rights if it refuses to grant citizenship to
atheists, that is, to people who do not believe in the existence of God, for
whom therefore an oath has no meaning. Such a position would not be
due to religious intolerance, but merely to the wish of the state to protect
itself. On the other hand, it must not be overlooked that abuses would
be likely to creep in if the government, and the courts in particular, en-
deavored to rule out the testimony of atheists as unreliable, not to men-
tion the sad fact that many oaths which are sworn by professed believers
in the existence of a Supreme Being are false and that hence the giving
of testimony under oath is not a guarantee that the truth is told. We are
living in an imperfect world, where the application of a remedy, while
healing a certain class of discases, often produces another class of them
just as virulent. A.
Bernadliffigung bed Hebriifdhien. Wem dad Evangelium lieb ift, dbem
{ind aud) bie Spradjen lieb, in benen Gott das Evangelistm vor den Beie
ligen Gdjreibern Gat aufeidhnen lafjen. 1Mmgefelhrt abexr find den Heutigen
Libexaliften die urfpriinglichen Bibelfpradjen unmidtis. Wenigjtend bem
Hebraifdien mift man twenig Wert mefhr bei. Jm , Chriftlidhen Apologeten”
Iefen toir iiber bied Stapitel: ,Die Hebriifdje Spradje und Literatur wurde
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al8 @egenftand bes Studiums {don vor einigen Jakren aus bem Stubiens
plan bCI_Draw Theological Seminary fallen gelaffen, bad Geift, bas Hebriifche

Iourbe nidjt mefr al8 ein obligatorifdied Fad) bon ben Stubenten geforbert.

¥ud) melrere anbere theologifdje Schulen Haben biefed Fach gang aufgegeben.

3n einigen ameritanifden Grofftidten, mie ©t. Louis, Pittsburgy und

anbern, ijt unlingjt bad Studium ded Pebraifien auf gleide Stufe mit

Ratein und Griedhifdy in bden Gtubienplan ifrer Hodjjdulen aufgenommen

fvorden, Das ift gefdiehen auf basd unablaffige Dringen bded jiidifdjen Eles

ments in biefen Stéidten.” Wie uns Deridjtet wich, Jat e8 mit bem Stus

dium be8 Hebriifdhen in den St. Louifer Hodyfchulen tvenig auf {idh gehabt.

Bem_ nidit viel an bder Wibel gelegen ift, ber ftubiert Geutzutage tvenig
ebritifc. 3. T M.

. _Die Wiffenfdhaft und ifre Sahlen. Dem ,Apologeten” entnehmen tvic
bie folgenben Paragraphen mit der Bemerfung, daf der Hier ausgeteilte
©pott reidylich verbient ift:

»Benn die Herren Naturiviffenjdafiler nur die Nunft berjtdnden, die
Rullen, weldje fie an von ihnen aufgejtellte Jahlen, 3. V. iiber dbad Alter
ber Erbe und ifrer BVetwohner, Bingen, in lonfreie Gloldiverte au verfams
beln, hr:mn ire der Mot der Jeit mit einem Sdlage abgefolfen. . . .
linten in Alabama fanden jie Fupfpuren von Ricfentieren, denen fie ein
‘.‘m:t.bnn 250,000,000 Jahren ujdrichben. Jn Mexilo entdedien jie ein
berjteinertes Sixofodil, das vor 60,000,000 Jahren aufgehirt Haben joll
au frefien, ebenfalls Dinojaurusdtnoden, denen fie 80,000,000 Jahre zus
diditen. 1Ind in Florida fanden fie dad Slelett cined Mannes, der fidh vor
20,000 Jafren in jenem Siidland niebergelafjen Haben foll. Aljo beridhtet
und bas ,Amerifanijie Mufeum der Naturgefdichte’. MWer tweify, jened
Sifn!nbi[ ift am €nde gu Stein getworben vor Erjtaumen ob bder Jablen,
mit denen ein Ratuchiftorifer, dem s vielleicht Degegnet foar, um jid) wacf.
©b ber obencrivifhnte BVefiber jencs menjdjlidien Steletted (7). twohl ber
iltefte mfiedler Floridas war? Bielleidht erhilt er mit bem Fortidritt
der Forfdungen einen Mivalen, der ifn mit ein paar tveiteren Nullen
bmie: dem Alter jeines Sleletted oder cines Sinodjens desfelben den Rang
eblauft. Man muf; den Tag nidjt vor dem Abend loben.

~Dod) — Spafy apart. Der Editor ift der lejite Mann, der die Wiffens
ft_baft beradjtet oder berjpotten miodjte. Sein Nefpelt vor ihrer Arbeit ift
biel gu grof,. Uber Gie und dba fommt ifm bod) ein Ladjeln ob ber Bus
mutungen, bie fie an den Glauben der Menjdjen ftellt, fie, die felber bom
G}Inuben bod) fo gar nidhtd twiffen twill und oft genug und befonders den
biblijen Gilauben verjpottet. Jahlen Innen fehr unbequem tverben —
in Beitredinungen ivic in Stohlens, Doltors und Hojpitalredhnungen. Man
fqﬂte fein vorjidtig mit ibuen wmgehen. Dad ift bielleidt etivas, twad
bie Ardjiologen der Menfdhheitd= und Erbgefdhichte nod) lernen milfien, und
dtoar fomwobl im Jnterefle der Walhrheit iiberhaupt ald aud im JInterefie
bed UAnfehens ihrer Wiffenfdhaft im befonbderen.” o

Information on the Russian Orthodox Church.—In a review of
& book written by Russian church dignitaries in exile the Commonweal
presents some valuable information on this Church. The following facts
are gleaned from the review. After the revolution in 1917 the patriarchate,
which had been abolished by Peter the Great, was restored in Boviet Russia,
and Patriarch Tyhon was acknowledged by the entire Russian Orthodox
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Church as the legitimate head. Later on this patriarch was compelled
to issue a declaration, stating that he was not an cnemy of the Soviet
government. He was recognized as the head of the Russian Church by
emigrant Russian bishops, by the ccumenical patriarchate of Constantinople,
and by the sister orthodox churches. In 1025 he died. After his death
disscnsions arose in the Russian Church. At the present time “there are
outside Russia two main groups of orthodox Russians,” one following the
Metropolitan Anthony, head of the Russian Synod at Carlovtsi, Jugoslavia,
the other adhering to Metropolitan Eulogius, who resides in Paris and is
the head of Russian orthodoxy in Western Europe. In Russia the patriarch,
Peter Krutitsky, is imprisoned; the vicegerent, Metropolitan Sergius, seems
to have submitted to the Bolsheviks. Eulogius, in Paris, has been deposed
by Sergius because he prayed for the persccuted Christians in Russia.
As a result he has refused to acknowledge Sergius any longer as a superior.
The same position is taken by the Metropolitan Anthony in Jugoslavia.
The Patriarch of Constantinople, Photius IT, has acknowledged the deposed
Eulogius ns being in good standing. A third group of exiles is still under
the jurisdiction of Sergius in Soviet Russin. Anthony and Eulogius are
united in fighting Sergius; but they are likewise fighting each other.
Thus the Russian Orthodox Church presents a pitiful spectacle to the
outsider. May God have mercy on it! A,

II. Ausland.

Die gittlidje GEingebung der Heiligen Sdjrift feftgehalten. JIn der
»Algemeinen Eb.=Luif. Sfirdengeitung” bom 4. September 1081 finbet fid
folgenbe interefjante Motiz, die da zeigt, dafy der moberne lnglaube nod
nidt alled verfdhlungen Yat:

»Die Synobde der Niederlandijd)-Reformierien Kirdje im Freijtaat Siids
afrifa (Dutch Reformed Church) Hilt fid) ftreng an bdie Jnipiration ber
Bibel. Sie Hat cine Erflirung angenommen, bie jeder Prebiger Dei feiner
Orbination untergeidmen muf: ,Jch erflire und befenne aufridtig und mit
gutem Glevifien: 1. daf die Vibel Glottes Wort ijt; 2. dafy die Vibel in
allen ihren Teilen von Gott eingegeben und daher in allen ihren Teilen
unfeblbar ijt; 8. bap bie Wunber der Bibel durc) menjdlide Vernunijt
nidt zu crfldren und mit Findlidjem Glauben anzunehmen find; 4. daf
bie Erzdahlung ber Genefis bon der Sdhopfung und bom Siinbenfall unfebls
bar und injpiriert ijt; 5. daf die im Alten Teftament gebotene Gejdidyiss
barjtellung gegeniiber ber Cniwidlungstheoric der Vibelfritit fejtauhalien
ift; 6. bafy Chriftus nidht nur im ethijden Sinne Heilig und fiindlos it
fondern ebenfo in feinem Denfen ohne [rrium und Taujdung; 7. daf die
fehre JEfu iiber Mofed al3 Verfafjer des Pentateud)s, iiber Jonas und
ben Walfifd), iiber David ald !Bctfnﬁ'er bes 110. Pjalms unbd iiber die gange
Sdrift unfehlbar und dafy JIEjus immer die Wabrheit ijt.~ U

Dad Withlen der Freidenfer in Dentfdland. Cinem Wedyfelblatt ents
nehmen toir bic folgenden Angaben, die auf ein deutlidied Beidjen der lefien
Beit Hintveifen:

»Durd) bie Yeftimmungen bder Notberorbnung bded8 Reididprifidenten,
bie {id) auf bie antireligitfe Rropaganda begichen und die unfagbar rofen
und verlefienbden Formen bicfer Propaganda — Feinesivegd aber fie felbjt —
unterbinden follen, ijt ber Deutfde Freidenferverband twie aud bem Hausden
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geraten.  n einem flammenben Mufruf an feine Mitglieder Tuft ec gum
Ubioehelampf gegen ben fulturpolitifdien Belagerungsauftand’ auf, bucdy
ben bie Freibenferorganifationen ifrer verfaffungdmafgigen Medjte beraubt
ilthen, Er qelobt, die antilicdlie Propaganda toeder aufgeben mod)
einfdjednten gu twollen. ,Fiic uns ift bie Stirdje der Tobfeind, deffen Bes
Kampfung alle unfere Sirdfte jegt und in der Bulunft gervidmet fein toecs
- Bugleid) tird ein dringender Hilferuf an die Sogialbemolratijde
Partei geridtet.
»Bir ecbliden in biejem YAufruf eine neue Wejtitigung dafiir, daf
Ile.: Dentfdhe Freidenlerverband in feinen Jielen — BVernidjtung des ,Tobs
feindes* Stirdje — mit den fonununiftijhen Gottlofen burdhaud einig geht,
aud) lenn er von deven ,&uferit plumper und ungefdjidter gitation® in
I‘_bf“ Beit mehrfady abgeritdt ijt. Jm dibrigen ift audj er in bder TWahl
Tﬂnef Stampfmittel nidht dngftli). Die neuejte Nummer bed ,Freidenfers’
enthilt einen Schmahartitel gegen die Vetheler Anjtalten und die angeblic

_ﬂ _nch:iebcnc smoberne Stlaverei’, defjen Scdlufjaly lautet: ,UAber eins
triglid) ijt bas Glejehiift . . ., und eintriglidy wicd e8 bleiben, folange nidt
bie geiftige Gpidemic, die man Ghriftentum nennt, ablduft, tworan gliids
lidgertveife nidjt mehr zu gweifeln ijt. Jn einer Grzaflung im ,Stinders
Tand' ber gleidjen Seitichrift fagt ein freidenterifdes Stind gu einem anbern:
SBit find audy in die drijtlide ScHule gegangen; bdenn tvo Wit bisher wofns
ten, war feine welilidge. 2Was Hat uns da der L[efrer alled borgelogen!
lind bas Tolljte — felbijt in den Schulbiichern ftanden diefe Rigen drinl®
In ber Mitte diefer Stinderjeite prangt in Ginrafmung der Sprud: Je
f!ﬂ_mmet ber Menfdh, dejto mehr glaubt ex; je mehr er glaubt, defto weniger
lnglﬁ er; je toeniger cr toeif, dejto diimmer ift er; fe dilmmer er ift, um jo
Ieiditer toird er regiert von Stirdhe und Stapital.' :

; Jubifdxm bed Syriffen Whaifenhoufes. Wie der , Qutherijhe Herold”
mitteilt, Hat bad Syrijhe Waifenhaus in Jerufalem fein ficbzigidhriges
dubildum feiern ounen. Wir Tefen: ,Dr. Schneller fereibt darilber im
Yoten aus Bion’ (April 1931): ,Sicben Jahraehnte find verfloffen, feit im
Qalm: 1860 auf demt Libanon jene furdjtbaren Mefseleien unter ben bors
tigen Chriften dburd) die Drujen angeridjtet fourben. iiber 20,000 Wittven
und Waifen ircten in Guferfter Not iiber die Verge und burd) die fdjonen
Sgler bed Qibanons. Ludivig Scdineller, ber Grofbater ded jepigen Diretors,
reijte, al§ er bdiefe erjdhiitternden Nadjriditen vernommen Hatte, bon Jerus
jalem nady Jaffa, Gejticg bort ein gebredilicdhes Voot und fubr bei ftiiemis
fdem Wetter gur See nady Beirut, um nad) Nrdften gu felfen. Nad adt
bi8 biergehn Tagen Iehrie er mit der erften Sdjar von Waijen aud Shrien
“fo) Jerufalem guritd.  Mit iGnen, die fih im crjten Jahre auf dreifig
Bdglinge erhiohien, erifinete er in feinem eigenen PHaus am Namenstage
Mactin Luthers, am 11. November 1860, ein Waifenfauslein, in dem e3
gunadjit eng genug Herging. Da jene crjten Waijen aus Syrien jtammdien,
beljiclt a8 Haus audy jpater, als die meijten Jdglinge aud dem fiidlidjeren
Palifting famen, den Namen Syrijdhed Waifenhaus. Wie tounberbar Hat
jeitdem Gjotte8 Hand iiber diefem Haufe getvaltet! Grofe Stiirme und
fWetter, die ihn ben fidjeren Untergang zu bereiten fdjienen, find bariiber
Bingegangen; einmal eine Gleldnot, tweldje ifm dad Lebenslicht auszublajen
brofte, einmal eine Feuersbrunjt, tvelde alled, was in filnfzig Jahren aufs
gebaut tvar, in Naud) und Flammen aufgehen lieh; einmal ein Weltlrieg,
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0Mueller: TheolggijicalObserver.-‘Kti'ktﬂ'i% aﬂfa'u't'g?é?é ichtliches
infolgedefien un8 bas Syrifde Waifenjausd gang genommen unb itber drei
Jabre lang in frembe Hinde gelegt wurde. Aber ausd allen Noten Hat und
ber HErr errettet und wie auf Adlers Fliigeln bis jeht ind adte Jafrachnt
unfer8 Dajeind Hindurdigefiihet.'” SR

Kampf um bie ,39 Actifel”. Jn England Iampfen bie bortigen Sfirden
um bie fogenannten ,39 Artifel“ der anglilanijden Staatdlirde. Worum
e8 fid) handelt, bejdyreibt das ,Evangelijdie Deutidland”, mwie folgt: .Bei
ber Revifion ded8 Prayer-Book tvar belanntlid) ber Streit um bdie anglilas
nifdge Yelenninisjdjrift, die ,30 Artifel’, geflifjentlid) aud bdem Spiel ges
Iaffen. Dic ,39 Artifel* find givar nidit cin eigentlid) fejter Veftandteil bed
Prayer-Book, find aber dod) in ber Regel im Anfang mit abgedrudt. Man
Datte bie ,30 Artifel’ nid)t mit in den Streit um dasd Prayer-Book Bineins
gegogen, wm die Gemiiter nidit nod) mehr gu crbipen. Jept aber Hat in
ber englifdien Tagespreffe fowic in dben lirdjlidjen Blidttern cine Iebafte
Ausfpradje cingefest. Die Gegenfdfse der verfdjicdenen Firdjliden Ride
tungen, die im Prayer-Book-Streit aufeinanderprallten, treten jebt tvieder
Bervor.

»Die ,39 Artifel’ teifen befanntlid) jtarfe Iutherijcge und reformierte
Cinfliiffe auf (Luthers Lehre bon der Nedjifertigung aus @lauben allein).
Ber[diedene fatholije Niten twerden jdarf Fritifiert. So erllirt 8 fidj,
bafy die fatBolificrende Midhtung innerhald der englifdjen Staatslivdje bdie
Yebeutung der ,89 Artifel* vertleinern miodite. E8 beftefen Beftrebungen,
bie dbarauf hinauslaufen, die ,39 Artilel’ gang aufer Straft gu feben ober
foenigjtend bdafiic gu jorgen, dajy die Gleiftlichen fid) nidht mehr u ihnen
feierlid) Defennen miijfen. Undere Gruppen (iibrigens nidht nur in England,
fonbern aud) in anglifanijdien Streifen anberer Linbder) jeben fid dems
gegeniiber fiic bie ,80 9rtifel’ cin, ba bicfe cine getviffe Gelvdhr bafiic
biten, dbafy ber reformatorijdie Eharaticr ber englijdhen Staatdtivde erbalien
blicbe. Wei ben Uniondverhandlungen mit den Orthodogen und den Alts
fatholifen fpiclen bic ,39 Artifel’ begreiflidheriveife cine nidjt unividhtige
Rolle.” 3T M

@ie nationaliftifhe Bewegung in Jubien und bdbie driftlide Miffion.
Die Sdjtvicrigleiten, dic fidh aud der nationaliftijden Beivegung in JInbien
ergeben, tverden in den ,Alg. Mijfl.-Nade.” vom Mai dicjed Jabred ges
biihrend beriidjidtigt. Wir lefen da: ,Die nationalijtijie Velvegung in
Jnbdien bringt aud) fiic bie Mifjiondarbeit Shicrigleiten mit fih. Ein
amerifanifder Mifjionar, feithahn, hatte feiner Shympathie fiir die nationas
liftijde Velwegung offen Ausbrud gegeben; daraufhin wurde er bon der
Behorde in Madura aufgefordert, Jndien zu verlafjen, und von der Wiffion
gefordert, daf fie mit ibm nidhtd mehr zu tun Haben jollte. Nidit genug
bamit, forderte ber betrefjende Veamte, dafy die Mifjion ecinftimmig Crs
fldrungen abgeben jollie, tvad ben Mifjionaren ald cin Vrud) ber Neutralitit
exfdjien, tvie fie ein Mifjionar iiben follic. Aber nod) dariiber Hinaus fors
berte bann ber WVeamte, dbaf bie Mifjion ihre indifdjen Prediger und Lehrer
aivingen follte, {id) gegen die nationaliftijdie Agitation zu exfldren und {id
fitr bie Politil der englifdien Regierung eingufehen, und teilte der Mifjion
mit, baf anbernfalld die Sdulzujdiiffe, die die Regicrung bidher gezablt
Datte, wegfallen tviichen. — Auf der anbern Seite treten die Nationaliften
gegen bie MiffionSarbeit auf. So Hat fid) Gandhi, ber trofy all feiner
anerfennenden Worte fiir Chriftum ftetd8 vollfommen ein Hindu geblicben
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ift umd bas qud) immer wicber ausfpridt, gegen alle Belehrungsverfude
etfliiet, und Natarajan [drich im Indian Bocial Reformer: Die Auffafjung
bon exrcidjaft in einer Monardjie ift nidt mux eine villig Gufere; etvas
batin mufy audy einen geiftigen SufammenGang awifdhen dem Herrider und
I'einc_m lintertanen geigen. €8 ift gegen bdie feit unbdenflichen Beiten in
Indien Gerridende Nberlieferung, irgendeine MReligion fiir geringer ald
anbere gu erfldren. Wir nnen den Sidnig ded indijden Dominiums nidt
auffordern, i micht gum chriftlichen Glouben au befenmen. Aber ir
benfen, dafy Jnbien fordern jollte und milfte, daf in dem Strdnungseid bon
feiten De8 QHerridjers cin feierlidies Merfpredien enthalten fei, Der MBes
{dhither dex alten religitien Glauben ded Lanbed jein zu wollen. Der gegens
todrtige Grundjab religidfer Neutralitidt milfite durd) dben Grundial altiver
und aneclennender Vejdjiifung abgeldft werben. Die widtigjte Folge diefes
Wedjfels iviicde fein, dafy organificrted religities Profelytenmadjen, das
barauf abgielt, lntertanen feiner Majeftiit von ihrem alten Glauben ivegs
gugiehen, berhindert tviirde, da der Stinig ald Vejdiiher aller Religionen nidht
eine die andbere Defdmpfen [affen darf.“ 3. T. M.

Deutfde WMindberheit in Litauen ofine Nedit. Der . Fricbensbote” teilt
aud einer Melbung in ,,Epd.” dasd Folgende mit: ,Nad) den jiingften Nadjs
tiditen verfdjicit fich bie Vebriidung bder dentfdhscvangelifden Gemeinden
in Qitauen. Geijtlidhe, dic dad3 BVertrauen aller Gemeindeglieder befiben,
werden itber Nadyt aud ihren fimtern entfernt und durdy litauifde Heber
erjeiit. Sepst fidh), Ivie e erjt jiingjt in Wirballen gefdjehen ift, bie Ges
meinde gegen bdicjes Werfahren cinmiitig ur Wehr, dann verfdreibt man
fih die Hilfe der Polizei. Ehenjo ivie der Prijident ded Stonfijtoriums
gegen die beutjdgejinnten Stirdiengemeinden geht die litauijdie NRegierung
gegen die Ddeutfdhen cvangelijdien Minderheitdjdulen vor. Bor einigen
Jafren bejtanden nody ficbenunddreifig derartige Schulen; BHeute find 8
nur nod) fimf. Der junge litauijde Staat 3aHlt aufer etiva giwei Millionen
Siatholifen Tund 70,000 Guangelijdye, dbarunter 60,000 Luiheraner, die etioa
ur Halfte aud Dentfdien, zu je cinem Wiertel aud Litauern und Letten
bejtefen umd in der evangelijd-Iutherifdjen firdje Litauens gujammengefaft
find. Die im Jahre 1921 von den Gemeinden bejdlofjene Kirdjenverfafjung,
bie i auf der villigen Gleigberechtigung der drei Nationalititen aufs
baute, ift bon ber litauijen Negicrung bi8 Heute nod) nidt anerfannt.
CStatt dejfen Hat bie Megierung gegen alled Redht cinen litauifden Natios
nalijften, Dr. Gaigalat, an die Spite ded Stonjiftoriuma berufen. CEr fieht
fein Biel darin, den bdeutjdhen Charabter ber Gemeinden, bie bad bon den
WBatern iibernommene Erbe der dentiden Neformation in bie Jufunft Hins
iiberretten wollen, gu vernidjten. Wil er auf biejem Wege meitergehen?
Den Sdjaben friige nidht gulelt der junge litauijde Staat felbjt.”

8%,

Glegen dic Miffionsdfdulen. Der ,Chriftl. Apologete” {dreibt: ,Das
neue Sdulgefels in Portugiefijd=Oftafrifa fann al8 ein {Hiverer Schlag
gegen die Miffion angefehen fwerden. Danad) dbarf fein Eingeborner HNes
ligion lefren, ber nid)t ein Beugnid iiber ben Vefud) einer Grundidjule
bortoeifen farm. Aujerbem jollen die Cingebornenfpraden {driftlid nidt
bertvenbet twerben biirfen. Jn Mogambique ift jebe Wertvendung bon Lites
ratur in ben ©Spradjen der Cingebornen berboten. Da bie MBibel dbort in
Ronga, Tfwa und Tonga iiberjest und gedbrudt ift, fwerben alle diefe {ibexrs
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icmli'l%l:l r];,rp gt'lcn l (295 4 t}l< IE;CtQBChé:E ebtsh ba' biele Gine
geborne bie portugiefifdje @ptadje nidjt be:itcﬁcn !an audj bie Fors
berung der BVilbung der Eingebornen von den Miffionaren begriift twerden
mup, fo ift dodh) 3. V. bie Veftimnung, daf nur aus Stein aufgefithrie
@ebiude zu Shulzweden bertvendet iverden bdiirfen, dagw angetan, bdak
eine grofe Babl von Sdulen im Lande gefdloffen mwerden muf. Dad
Lerbot der gejdhrichbenen obder gedrndien Eingebornenjpradjen erjdeint den
bort arbeitenden cbangelijdien Mifjionsgefelljdiaften ald ein Brud) dber BVers
trdge, nad) bemen villige Neligionsfreifeit getwdhet worden mwar.” Sn
bicjer Mafregel folgen die Portugicfen dem Veifpicl Franfreidid und BVels
giens, dic mit dhnlidGen Gefeen bie evangelijdie Miffion in ihren Gebicten
eriditvert Haben. ES wird bied dem genannten Qindern nidt gum Segen
gereidjen. ST

Die ardjiiologifdien Ausgrabungen in Palifting jind nidt uniidtig.
iiber bie meueften Funbe jdreibt der ,Vafeler Chriftlide BVollsbote”, ivie
folgt: ,Dic UnsSgrabungen lepiter Jeit Haben bdie CEraidhlung bom Fall
Jeridjos, wic er Joj. 6, 20—24 beridjtet ift, in auffalender Weife bejtatigt.
Durd) den Crdhiigel, auf weldem die Stadt lag, tourde ein breiter Graben
geaogen, 1ind dabei wurben einige bon den alien Stabdbtmauern fladliegend
gefunben, die nad) aufen gefallen fvaren ofjne ivgenbdein Jeidjen von Brud)
oder Berfall. Topferivaren, twelde unter der Mauer gefunben wurden, ges
Horen dem Jeitalier von ungefiihr 1400 v, Ehr. an, was genau mit der
Beitredinung der Vibel ftimmt. Die dufere Mauer Hat eine Breite bon 6,
die innere cine foldhe bon 12 Fuf. Betveife vom Brand der Stadt (Joj.
6, 24) tourden ebenfalls fejtgejicllt.

»ant Der leten Jeit hourde aud) die Fejie Jion audgegraben. Auf dem
DBerg Ophel, o jdon feit fed)zig Jahren gegraben ivird, ijt bie Feljenfejtung
bed Stonigs Dabvid (?) blofgelegt worden. Was jefst entbedt tworden ift, ift
eine Mauer der Fejtung, dic David ungefahe im Iahre 1000 b. Chr. exs
obert Hat. Dieje usgrabung jeist die Gelehrien in die Lage, die Eingels
Beiten von Nehemiad Bejdhreibung zu fontrollicren. Jivifden ziwei Bajteien
ijit ein uralter Turm entbectt fvorben; nad) der Maurerarbeit muf ex ents
foeder aud Dabids oder Salomos Jeiten fammen. Die Vibel erziahlt, daf
Stinig Salono Steuer ausdgeiworfen Habe, ,3u bauen cin Haud bem Namen ded
OCrrn und ein Haus jeined Sidnigreicdhes’; ferner mufte gejteuert tverben,
um Millo und bie Stabtmauer von Jernjalem aufzubauen. Er joll aud
bic Wrejde ausdgefiillt Haben, dic David bei der BVelagerung in die alie
Jebujitermaucr gejchlagen Hatte. Die Ausgrabungen brachien nun nidt nue
biefe Brefde gutage, jonbern audy die jitarfe Fiillung aus Salomod Jeiten,
ba die Steine ausd der alten Jebujitermauer twiebexr eingefiigt ivorben fvaren.
Serner twurben Spuren der Arbeit Sionig Hisliad gefunden, der bie Davids
ftabt auf bie Shredenstunde, dbajy dexr Ajjyrerfinig Sanferib (701 b. Chr.)
gegen Jerujalem aufbredjen twolle, in grofer Haft Hatie ausbejjern Tajjen.”

I

Nufiland3 Gegenwehr gegen die Bibel. Wir lefen bariiber im ,Ehrijts
lidjen Apologeten”, mvie folgt: ,Depejdhen aus Curopa berichten, daf die
Goivjetregierung, die guerjt bad Druden ber Vibel in Rufland berboten,
mun aqud) bie Jmportation der Wibel firengjtens unterfagt Hat. Die Ves
amtien ber Bollamier find angeiviefen, alle BVibeln, bie {ie in den Grengs
ftationen finden, u fonfiszieren ald8 Sonterbanbde.” S 2.
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