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The advancing wmoralization of the idoa of God is chiefly brought to
us in the writing prophets of the eighth century, eopsclally Amos, Hosca,
and Iealah. Thoso three prophets are all concerned with the moral relation
betwesen Jahweh and Israsl, but each of them emphasizes a different aspsct
of that rclation, and thus a churacteristic idea of God.h
For Amoe, the central thought is the absolute justice of tho divine
sovercignty. Jahweh is rightsous, and hag the will and power to admini-
ster the povernment of the world by the standard of Hie character.? The
elns lis punishes are mainly those of eocial injustice: 5312, "For I know
your manifold tranegressione and your mighty sins: they afflict the
juet. « . . The only £it offering to a woral ruler ic morality; ae He
demands that judgment should run down as Hnters-6 In hie concoption of
Jahweh ag univereal juetice, Amos wont beyond tho thinking of any of his
predecesgsorgs. Ho saw sosetbing like the reign of moral law illustrated
in the coures of cvents.! In regard to Jahweh's mishpat, we know ihat
it was closely connected with His love, as Rowlsy says:
1% is clear that the justice and the love of God are not attributes
%0 be scet over against ono anothsr, between which there vas a ten-
elon. Hie diecipline of Iersel was not simply the expreesion of
God's justice, overcoming and setiing aside his love for the tize
being. It wap as much tho exprossion of his love as of hile Juatioe.a

This is seen in Amos 3:2, where he telle the psople that the reason iis

“H. Wnsoler Aobinson, Ine Relisious Idess of the Od Testazent
(London: Gerald Duclworth & Co. Ltd., 1952), pe 67.

Ibid., p. 67.
6Azos 5:12.

TOharles H. Fattorson, The Fhilosophy of the Old Tegtawent (New York:
The Ronald Press Company, 1953), pe 172.

Souley, op. gities p- 64
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punishes them go is becauee ilic loves them s0.

In kidcah it in ehown that 1t io neceesary to think of dolng gishpat

as meerinz "doing God's will ae it hae beon made clear in past experience.”

dccording to thie lins of developuent, then, mishpat io of God, being :is
declared will.®? 7Tils we eee clesrly in kicah 6:8: ‘He hath shewed thee,
v man, what ia good; and what doth the Lord require of thee, but to do

Juetly, and to love merecy, end to walk humbly with thy God?®

Igaizh, too, waes keenly aware that miphpat was one of ths major char-

scterieticns of Jaiwieh. lie aleo realized that this cmade iteelf felt in
every facet of the life of the people. We road that

Becauge he knaw Jahweh wee a righteous god whose principles of jus-

tice arc involved in the affeiro of all natione, Isuish was surs

that only one course of action could make a country safe and tihat
wae %0 bring the policies of government into harmony with the re-
quiremcnte of juetice and eocial righteousnsss.l0
Thie 1o demonetrated in lsaiah 31:l=3. Again we ere able %o sece the
great stepe that were taken by thepe prophets of the eighth century be-
yond the theological thinking of their predecessora.

Tho major new idea of theee prophets was thoir emphasie on nation-
alisxm, and to this they applied the pmighpat of Gode This was their rea-
son for preaching, end in doing 8o they unfolded God's moral purposs for
the wholo world. When Isracl did not reflect lils character in her in-

tornal life, but by the evile that were rampant revealed her gorry state,

then her way could mot proaper.n Jahweh ie a god of justice and for that

PNorman H. Snaith, The Dietinotive Ideas of the Cld Testament
(Philadelphia: The Westmineter Fress, 1946), pp. G5-6.

mFat.t.erson. ops cit., p. 209.
Liouley, op. gite, pe 63
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reaeon lie could not support a nation whose policies wereo contrary to ths
principles which belonged to kids mature.l2 This is clearly evident in
Amos 2:6-3. Iegalah gocs even farther, and 1lifte the idea of God's
mighpat to a mew majeoty by olosely commecting it to iile holinepo.1?

Ferhape the moet typical passage regarding God's pishpat as it was
Hie charactor and norm, and as that norm was to be reflected in the lives
of the poople, ie gtill iicah 6:8. There 1t tells us that the reguire-
ments of Jahwoh are not defined in terms of ritual or ceremonies, but in
tho posscenion on the part of human beinge of those moral qualities which
make for kindnees, justice, and tho epirit of husility.l* Jahwen truly
wae 2 God of juptice to the cighth-century prophets, and they never
coased tolling the people that ae God weas just, eo is required them to

be just.

God's {iehpat in the Lives of the reople

£ ol
Frve i

Whon wo oconeider miszhpat inm the livee of the peopls, we immediately
notics that the word roceivee a differsent connotation than being strictly
God's norm and character. ¥e are told that in fossa mighpat is under=~
stood as what is fittirg for an Israelite communlty-15 But we can

never forget that such was aleo the norm of God; something which lie gave

lzfnt.toraon, op. git., pe 170.
Baobineon, Ihe Holigious Idess of the 0ld Testozent, pp- 69-70.
Wrattorson, ope oike, pe 501.

15Pedorun. ope git., ppe 540-41

e e e e e
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the people by which they could guide their daily living. GCometimes it
alrost ecewsd ae though tho lawe were un-Ieraslitieh; but the prophet
eaid thoy were the very laws that should be observed (lioses 8:12).
Anothor consideration is that thie is truo.religion regorded on ite
practical pide, as the rule and authoritiy for life in all its relationse.
It ie in thie way that Ioaiah 42:1, "he ehall bring forth judgrent to
the Gontilaep,”? ie used«16 And thue Scbinson aleo soys: “Igaiah de~-
ecribce Lilm s & God of pmiphpuat, i.8e¢, not simply One who passes sentence
and pays the laet word, but (me whose laset word will conform to the atric-
toet rectitude."17 Therofore, Cod is just, Hip words and actions follow
that juetice closely in desling with man, end man wust gulde hie living
by thst justice.

I% ia through this definition and understanding of wigheet that we
core to man‘g pin. lero we lsarm that the idea of n.in in the Old Tenta=-
nent 1a that of the prophets=--dicobedience to the moral requircmente of
Gpdula In other worde; to sin is t0 cease following the pighpat of God,
%o go off on one's own tangent and live apart from lim and lils norams.
This wag the ein of Israel, and thie vwas the malady being fought by the
propheto: the people had forsaken the pisghpat of God. Ue goe this dex~
onstrated in imoe and liogsea, of vhich vwe are told:

Jalmeh's judgments are thoss of a God of a pronounced Ieraselite type.

Y6pronz Dolitasch, Biblical Copmentary on the Prophscies of Isaish,
tranplated by Rev. Jemes Martin, (Grand Rapidss Ym. B. Eerdmans Fublishing

, Oompany, 1954), II p. 175.

1730binson, The Relipioug Idese of the Uld Teptament, i). 86.
B81144., p. 161.
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The ruling God on Zion is the emmo as the old Cod of the peopls, the

guardian of Israclito gedhaka and mishpat. « « « The mishpat which as

Ieraolites thoy ought to love and practice they have thus changed

into a poison, and they have thrown justice to the ground, Hosea

2:6, 431, 5:7,11 if, 15, 6:12, 8:4 f£f. All this chows a con-

tompt for dJalueh's torah and hie lawe.

Truly Jahweh coneidered it a sin for the psople to forsake His migh-
Pat. 7Ths words wera hargh for Ephraim in Hosea 5:11: ‘"Zphraim is oppres-
@ad and broken in judgment, because he willingly walked after the cozmand=
mont."” Ag Israel dealt faleely with ite neighbors, it foll away from
CGod's own gishpat, and in doing so their liven turned poisonous, as we
learn from Hosea 10:4: "Thay have spoken worde, owearing faleely in mak-
ing a covenant: thus judgment epringeth up as hemlook in the furrows of
tho fleld.” 1laetsch %tolls us that here gmishpat 1s usad in the sense of
right, law and order, which the people have turned to poieon-zo The
reopls addrecesed by Amos had the same failing, completsly mishandling
gplshpat and waking thoir life nothing but bitternces: (6:12) "Shall horsee
run ugon the rock? will one plow the eea with oxon? for ye have turned
judgnent into gall, and the fruit of rightecusness into hemlook.”

Thua we learn that the eighth-century prophsts told the pesople they
had pinnod greatly in forpaking CGod's mighpat. But that makss us check
the repults of puch a forgetting of mishpat. e gee first: "Jahwoh 1s
aware of the fact that whenever men go contrary to ths principles of

Justice they will bring about their own destruction. A nation cannot

lgPadersen. op. git., p. 545.

2rheo. laetech, The Minor Frophete (St. Loule: Goncordia Fublishing
Houge, 1956), p. 81.
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ignore the principles of rightecuenses and hops to purvive."2l 7The
fierce anger of God and the prophets is generated because the sin of the
people ip not a simple thing. Thus Kicah deolares the reproach of God to
Igracl for their rebellion after Lie has shown them what lis deeires, (Micah
6:8). Une nced not wonder that pishvay becomes poison when it is a true
rebzllion sgainet God. This 1s the roaseon why punishment is in etore for
the peoplo.

Thie ie the basis for Robinson's stateuwent: "Hot lees fundamental
to ths prophetic religion is the idea of suffering ss the just recompense
and reward of ein, its necepsary esccompanizment in the moral govermment of
the world by datwsh."? Hogea 6:5 telle us the feelinge of God in regard
to punlelineant for ein: “‘Therefore have I hewed them by the prophnets; I
have plein them Ly the worda of my mouth: and thy judguonts are as the
light that poeth forth." Ve can pee what the prophets thought of ths
gishpat of fod in relationship to themeelvee as they proclaim the sinful-
noes of the poople from Micah 3:8: “But truly I am full of power by the
apirit of the lord, and of judgment, and of might, to declars unto Jacob
hie traneproesione, and to Ierael his sin."

In all of this we are able to gee that therc was a definite advance
in underptending mighpat on the part of these propheote. Kot only vas
tho gishvat of God epread to include all nations; at the same time it was
narroved to more implicate the individual in his rebsllion against that
mishipat. This is quite evident, as we see: “A fuller recognition of

2lratterson, ope gites po 263.
230binson, The Relirious Idess of the Old Testazent, p- 161
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the claime of individuality was implied in ths moral appsals of the
eighth-century prophets, but it dose not becoze explicit until the pub-
lication of the Deuteronomic law, a contury later."2? The individual
nature of ein pained in recognition as oppoged to tho national consider-
ation proviocusly given to it. And this extended not just to the laymen
of the country; the leaders were implicated to an aluost grecater extent.
The leadere, ospecially, gave proof that they wanted nothing to do with
the norme of mighpat oo God had set them up. %e learn thie from ilcah 3:9:
“Hear this, I prasy you, ye hoads of the house of Jacob, and princes of
the house of Israel, that abhor judgment, and pervert all equity.”

Thue are we able to gee that there was no doubt among these pro-
phets that Cod wae juet, and that iis mighpat wae luportant as the rule
and gulde for the people. Kot eimply important, but cozpletely inescap-
eble. lon wero coxmandod 4o acknowledge the mighpat of God toward them,
and to uge that eome mighpat in their dealinge with the pesople around
thern. When the psople rofused to recognize this obligation, which came
¥ith bsing the people of the Cod of mishpat, the prophets bocaue active
in proslaiming the fact that God, in puniehing the psople, was aleo
acting eccording to iiis pishpat. In fact, it wae the punighnent eur-
rounding them and secmingly endless which caused the pesopls the greatest
concern. We learn that

The greatoet problem which aroee for it (the Hebrew roligion] was

not as to tho exietence but as to the righteousness of Cod. This

means that there is a etandard to which He 1s expscted to conform

(2edeg), just as there are standard welghts and measures {o which
4he tradesman ought to conform. But it does not mean that thsre

25M'1 p. 89.
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is an abeiract righteocusneee exioting "in the air;" the will of CGod

is fult to bs pupreme. Foith wreetles hard to maintain ite convic-

tion +that the divine will is fundezentally and intrinsically right-

eous, even if, in ite higher ranges, wethu incomprekensgibla by

our human standarde of riglhteousncss.

There can be no doubt that to the eighth-century prophcts there was
an extrexely close relationebip betwaen juetice and righteousnces. They
had %o face the gueetion overy time they spoke to einful psople. There=-

foro wo turn now 10 a concideration of zedeg.

Zedeq as God's Horm

flthough thsre are many inetances in which pighpat aprarently 1s used
to denote a morm net up by Cod, it would gesm that thio word was more
cloecly conrectsd to the courts. It is zedsg which now appears to be tho
nor:r upon which God's pishpst is based and which guides Him in the ugo of
it. 7The two words arc extremely clope in their meaning, and in their
use by the eighth-century prophets. e see this emphagized thus:
lighpat is zedeg in that men can learn what is God's norm through
comzmon experionce or by the repeated declaration of those through
whon Heo speaks and declaros iHis sovereign will. kighpat, however,
tonde alusys to be morec clogely comnmacted with the law-courts than

2adeg, though not to the extent which the Septul,stnt equivalent
dikajosa or the Vulgate judicium would suggeet.

To pive o definition of the word we might look to Isaiah 41326:

"Yho hath declared from the hoginning, that vwe may know? and beforetiume,
that wo way esay, be is righteoust! yea, there is none that eheweth, yea,

thers io none that declareth, ysa, there is none that heareth your words.”

2h4§l, Wheeler Robinson, I on apd Revelation in ths Uld Teeta- :
ment (Oxford =e'1'he Olnre;do;l %)9 pe 253

%mith. Ot m‘l Pe 96.
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Delitzech takes zadeg horc as signifying either "he 1p right,” i.e. in the
right; or in a nouter egense, "it 1s right” (true), i.e. the claim to di-
vine honours ie really founded upon divine perfornannes.26 Ws also look
to him for a further definition of zedeq as God's norm:
The rightecusnese of God is the stringency with which He acts, in
sccordanca with the will of hHle holinoss. This will of holinesz is,
g0 far ss the huzan race is concerned, and apart from the eounscls
of palvation, a will of wrath; but from the standpoint of these
counsels it is a will of love, vwhich is only changed into a will of
wrath towarde those who deapise the grace thus offered to them.27
This is speaking of zedeq as God's norm only. Davideson maintaine that the
word firet gote its meaning from whatever is right according to an under-
etood etandard, and only then deopans within the individual and ie ap=-
plied to Coﬁ.aa
2naith ie very definite in hie opinion that in thoee prophats zsdeg
really ig the norm of God:
godog~zedenah must be understood as that which God has oetablished,
or will eetablish in thie worlde « « « Zedeg is that which God Him-
gclf eetablished as the proper norm, and which; on that account, 1a
firm and straight, stoady and immovable. It is tho norm which God
eot up in the beginning, by which also He will judge the world,
(Pe. 98:9).29
He aleo shows that this norm of God had to be reflected in ths psople who

worshipred Him:

263011 t28ch, op. oltes IIs 172.
2T1hid., p. 178
28;, p. Davideon, The Theolocy of the Old Testament (New Yorks

Oharles Scribner’s 3Zons, 1910), p. 269. Ho asaye hers, "The standard may
be propriety, popular custom, what is due soolally, or what is required
in morale or religion. « « « Ae the standard deepené in ite idea, right-
sousnese will also acquire more inwardness and condonsation.®

298naith, ops eibss pe 96.
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All four prophote combine into a sdlid umanimity in repsatedly re-
iterating the foot that Jehovah by lila very Nature dexmands right
conduct from lile worshippers snd will be content with nothing slse.
The speocific and clearly expreesed connection betueen godegh (holi- |
nezs) and zedegah (righteocusncss) is found twice, both instances .
being in the Book of the Irophet Isaiah, 53116 and 6:1-5.30 |
i
“e can clesrly see thie effcct as we look at the way in which worghippers ‘
give honor and glory to God in Isaish 5:16: “But the Lord of hosts shall g
be exalted in judgment, and God that is holy shall be sanctified in
rightesusncas. ®
“herevar the prophote looked, they could see that Cod's will and 1
actione occincided with righteousnees, and to ther God's will was the norm
of rightsousncas on that account practically, without its being the source
of it abeolutcly, or to be identified with it. Uhen God's actlons, thore-
fore, were acetimated, they wers naturally judged by the pame standard as
wap applicd when the actlons of wen were judged. Baecause of this, it
vory ocficn appearcd that Cod's rightecousnees wap what is called retribu-
tive rlghtoousnaea-51 46 muat remenber, howevar, that the prophets epoke
of God's zedeq in those torme because that wes the mepeage God wanted the

poople to hear and understand. That zedeg was expressed in husan terme

vae necessitated by the fact that it was spoken to human bsings.

“hcugh thers are very many who maintaln that gedeg was used by the
eighth-contury prophets as roferring to a norm of God, or as an inherent
part of IHis character, we find that there are gome who do not hold this

opinion. Bollier telle us: "The concept of rightooupness as presented by

5°Ih1do, Pe a.
519&71!‘80“. op. git., p. 270.
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the eighth-century prophets does not describe man's relation to a norm of
conduct, but rather hie relation to God within the Covsnant.*52 Davidson
looke at Ismiah 54:12 £f.and 51l:4=5 and tolls us that zsdeg is an inde-
rondent entity, apart from God. He eays:

rightcouasnces ies not a Divine attribute. It is 2 Divine sffecct--

it 4o comething produced in the world by God, a condition of the

world produced by God, a condition of righteousncen, called Lile not

only becausc ile produces it, but also beocause when it ies produced
uen and the world will be in attributes that which ilis is. This
righteouzness of God appeare to the prophet to bes somsthing in it-

eelf, gozetbing indopsndent and eternal, Ipaiah 51:6.53
Looking 2t theee puesages to ese what glves Davidson reason for this
opinion; we sso that there ie a poseible support for it. But, as we read
thom, we must remsmbeor that they are from what is called Usutero-Isaieh,
in wvhich the thoological thinking ie held to be farther ﬁdvanced than
the men of the eighth century.

In Isalah 51:5 we read: "iy righteousnese is nesr; my salvation ie
gone forth, snd rine arms shall judge the people; ths islee shall wait
upon me¢, and on wine arm shall they truet." Lere ie truly cechatological
spoach, pointing to the Day all men have beon hopefully anticipasting. In
the next veree the language changee to demonstrate the cternal mature of
God's zedeg: "Lift up your eyee to the heavons, and look upon the earth
bancath: for the heevene shall vanieh zway like smoke, and the earth shall
wax ©ld 1like a parment, and they that dwell therein shall die in 1like man-

ner: but uy salvetion shall be forever, and my rightzousnces shall not be

52-]- s+ Bollier, “The Rightsousnses of God: & word study,” iIntar-
protation, VIII (1954), 406.: ..

3Bpavideon, op. cit., p- 143.
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abolished.” It would appear that zedeq ie referred to hsre as eomething
independent in maturs.
In spite of theose arguments againet zedeg being God's norm, those
in favor of the idea of the norm would seom to csrry the greater weigzht.
iltnees whot we read of this ae found in Amos:
Jahwoh le righteous, and hse both will and power to administer the
government of the world by the standard of His own character. Ths
moral revulgion of Amos from the immoral religion and the religious
imzorality of thc Northern Kingdom became his divine call to pro-
phascy. 8o tha ofignded rightoousness of Cod was central in the
thought of Amome”
Thle is roe’lucied in the statement of Amos to the people of his own nation
vho followea :nopme immoral religious practises, Amos 6:12: “Shall horses
run upzn the rock? will one plow the sea with oxen? for ye have turned
Judguent into gall, and the fruit of rightecusnees into hemlock." That
zodea ie God's norm may be inferred from }icah 6:8, where lilcah pesms to

combine the ideas of Amos end liosea.’”? It is the desire of God that iis

people live and move in pishpat and zedeg, as they pee these in Him.
Zodeq and the Feople

When God and lie gedeg are lims~ w» boefore the psople, we have the
eituation deecribed in Iselah 25:19: "Judgment aleso will I lay to the
line, snd righteousnspe to $ne plumzet: and the hail shall sweep avay ths
refuge of lies, and the watsrs aball ¢verflow the hiding place.” God is

going to make file zedeg the guide and rule to be followed by the people.

JM30vinson, Ihe Heligious Ideap of the Old Togtamert, p. 68.
Hpavidaon, op- gikes pe 261-




=9
48dag will be that with which He measuros and estizates the people; and
all His judgmenta of them are done in gedeq.’®

As we think of those who would rule out the poesiblility of zedegq
being the norm of God, we muet look to this etatement by Davidson: “Hig
being Cod of Israel doos not invalida‘te the general principle of lile
rightcous dealing with men. 9o far from invalidating it, it rather con-
firee it, {imoe 3:3). 157 fnere we rend that two cannot travel togother
unless thoy are azresed. And eo must men agres with God in zedeg. This
continually is the noram God uses as lis deals with the people; no-
thing He dose stepe outside that line drawn by Hime &g far as the other
netions wore oconserned, the zedeq of Cod was an automatic lack of ilmmunity
for Isrzsl ageinet the inroade made by those nations. In fact, zedsg in
the actions of Uod used those nations as means of pointing Israel back
to Hime Wo find tbie etatemont:

G0 far from Isresl boing ineured ageinst the nations because it was

in nawe Hie poople, the nations are represented as being used as

instrusents in chastening the people. And these chastisemente are
an Lllustration of God's righteousneas.

It ie in Isalah 5:16 and 10:22 that we are able to ses that such wag
the cape. In the firet we ese that °“ihs Lord of hoste shall be exalted
in judgment, and God that is holy shall b3 esanctifled in righteoueness.”
Back of all the destructive decrcee coming from God one can see lils evor-

precesnt zgdeg. Lven whon the chosen pecple will be so decimated that they

61b3d., pp. 134-35.
7100, git.

38100, o4t




