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CHAFPTER I
IBTRULUSTICR

‘erhape th: most striking period of theological development in the
Old Zeetoment was tho eighth century, marked by the work of Isalah, Amos,
lopea, end 'icoh. Here wers men who abhorred oconditions as thsy found
them awong the people chopen by God. There wae a nearly cozplete lack
of 21l the virtues and God-centeredneps which should have been expected
of the poople. Thue thesc prophsts had the task of pointing the pesople
back to a God-pleasing and God-thinking life. In doing eo, they made
use of two partioculsrly important terme: pishrat and z_em-l By uveing
Juetice and righteocusnces ae they did, the elighth-century prophets, under
God's guidence, mado a great advencement in theological t:h!.nking over the
zen who had gone hefore them. Thie advance was in complete agreemont
with the mothods Cod hee alvways ueed in continually ravealing more of
imeclf. 7The word ‘advance”’ continually presents itself, and as the
material ueed wsg studied, including the passagos in thelr conteoxts, it
was plways apparent that God wae ueing these men to incrsaso the meaning
and underetanding of mighpat end zedeq. This is progressive revelstion
in its boet end trucet senee. Because of the importance of thoss two
torne, we w11l ondeavor to ghow how both mishpat nnd zedey wera used by
the cighth-century prophets and chow the manver in which they advanced
their meaning.

That there was an advance in understanding of piehpat and zedeg

lk‘or the sake of convenienca this will be the transliteration usod.

Ctherviee thoy would be: mighpat and teedeg or gedeg.
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through the centurics prsceeding the eighth century is obvious to all
who read tie Jld Testamcnt. Both torme were present in the vocabularies
of the people, but with difierent signifigance to different ages. an
exauple of this is found in thie etatement of Fatteorson:
The lawgivers tried to embody in their especific requiremonts the
demande of rightoousncse, and the eages saw 3 closc connection he-
tweon right conduct and correct thinking in regard to the probleme
of everyday living. The prissts, ss a rule, definsd goodnees in
teruo of ohedlence to law with epecial refererce to ite ritualistic
requirenents. ihe prophets gonerally were opposcd to thie con-
coption of goodnese for, ms they saw 1t, the moet important thing
about goodnees wap the motive fros which particular scts were
derived.”
Thue vors the older genorations more concerned with the ritual life than
with the inper epiritusl life of the individu=l.
‘Ath the elighth-century prophets we find a great revolt agzinat this
attitude. The efioct is ecen in the association of “lioliness and Right-
=
ocoumnesc, but it is Aighteoupnses with a especial emphasie.” It has been
ehown that justice and rightoousnces are perhaps ths moet ixmportant con-
ceple to core from the cighth century. To thoee worde ars applied new
weaninge, new in that CGod apporently had not thus far so very cloeoly
associatod such terme with the life of the poople. That He was just and
righteoun hod boen held from the vsry beginning by the religious lesaders,
but it wee here s continuation of the age-old battle to make the peopls

ece that they applied thie to daily living. This change in application

Uharles He Fattereon, Ihe Fhilopophy of the cld Tegtament (New
Yorics The llonald Fross Uompany, 1953), pe 22.

5Norman tie Snaith, The Listinctive Ideapg of the Cld Tegtamont
(Philadelphia: Tho “estminster fress, 1946), pe 63«




can be secn in the fact that

At the time of the Lxodus, justice is conceived in terms of cguality

and it ie bolisved that the punishzent should be made equal to the

orime. Tiie conception of justice eoceme primitive in comparison
with later ideczle but we shiould not forget that it denotee consider-
able proarﬁee from that carly song of revenge which was sttributed
to lamech.

We have sttempted, in thie thesis, to find the sources and authori-
tice moot competent to lead ue nlong the way toward underetanding what
progression of rcvelation actually did take place in the writinge as we
have them from the eighth century. That there are other authorities
which porhaps ehould have besn consulted should not be donied; but we
foeel that the presentation aes it is here pufficlently proves that these
prophetis werc truly led by God Lo make a great advance ovar their pre-

deceepore.

hl’attereon. op. gitey p- 89




QUAFTER II
LTYNOLOGY

Etymology of Kighrat

e learn firet that ijsbpat finde its root in the verbUnu, a verb
used to designeto the action of judging, governing. This word ie gener=-
ally held to be Usbrew in derivation; with the rhosnecian root 157U being
the gamo, ae it aleo finde its oqual in nouns and pronouns. Among the
cognate languagen wo find in Funic the word sufet; in Biblical Aramaic
the word 1*®Pu- In Areyrian the word gapdtu (¢ equal to N ), and ite
eynonym d¥pu ( JVT), moaning "judge”; tho word Eiptu (9), uhich is pro-
bably tho word for “judgment”; and the word gapitu, meaning csptain A

“ith thie as a bapie wo now turn to other opinions on ites mesning
and uee among the hebrews. First of sli

The root has to do with the verdict given by a judge (cf. tho lLatin

judicun ), end it is used of cvery phase of a judge's work, discrim-

inating the truth, Zeoh. 7:9; deciding controversies, vindicating or
condemning, and even, in the niphal form, of entering into a contro-
verey to gee who ie in the right, Isaiah 43:26. 7The noun mishpat
mesng the judgment which is given by the ghopet (judge ), whence the
word can mean justice, ordinance, legal right, and so forth.
This oxplanation is & general one and speaks of almoat purecly civil
juridicial matters. The common man of the area would have heard the word

and applied it to the local court procesdure. To the Lebraw, howevsr,

11"rami.a Brown, 5. R. lriver, and Charles A. Briggs, A liobrew and

Engliph lexicon of the Old Teptament (Oxford: The Clarondon fress, se~
print 1955), p. 1047.

Norman H. Smaith, The Diptinotive Ideag of the Cld Tegtament
(Fhiladolphia: The Vestwineter Fress, 1946), pp. 93-4.
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the word had a definite religious connotation.

The Hebrew's mind held mishvaet or judguent to mcan the demandes of
God's law, and God's justice. It is & common characteristic of religions
and psoplee in the sarly stagee of their developrent that justice should
have a cloge contact with, and should be closely intertwined with, re-
1igion.” This procece of development as baged on religious feeling is
to lic soon in the ctudy of the Uld Testament's total theology. In this
aree we are presented with this thought:

Ei’hc Jewg) uere provented from following the normal line of devslop=-

mont becauge of thelr continued insistence on the personal activity

of Uod in tho common affalrs of this world. Thoy mover lost the

conncction lsatwen- God and the Law. This wae due to that theocen- ‘

tric cmphacie on tho part of the 8th century prophots on which we

are taking such pains to 1ns.’uf.-" |
In roading thie opinion, one can never forget that whether or not the Jew; ‘
Were prevented from following the normal development, their underetanding '
of zighpat was the direct result of God. ie it was who caused that theo- |
caniric omphepgis in those prophets.

As the Jews progresped in their underetanding of mpighpat, they
were led sleo to a grouwth in understanding Cod and Eis rovelation. This
can he goen in the fact that both miphpat and torah were regarded in Uld
Ieracl se boing the definite word of Jehovah. "ihe two worde are synony-
moue to the extent that both are the declared word of Cod. They are dif-
forent in that torah, at thie early etage, meant an origimal pronouncs-

zent, whilet mighpat meant a decieion according to procedent. But both

5Ihld-' Pe 94.
h;hlg-' De 94.
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equally are the word of God. ™ With this background we oro already able
to see that mighpat, to the iiebrew, was an extrezely important thing.
24mply by being the word of God it held an extremely high position in

avery facet of thelr living.
utyuwology of Ledeg

We find that zedeq ie aleo s word which is licbrew or Aramaic in
derivation. In the Arabic the general meaning wae to "spoak the truth,”
(end 2lsc meant “hard, even, gtraight, perfect”;. To the Sabean it could
have the meaning of “just,” and ususlly weant "excellont’; though thore
vae aleo the verb to favour, endow (one with gomething - In Fhoeneceian pTX
wap the adjective "juet, right.” Th; writinge found at Tel-el-Amarma pre-
eent the word ga_dul;:_ bearing the meaning "innocent.” Cld Arsmaic bringe
us PTXag a noun for "righteousness, loyalty." Labatacan literature has
the adjzctive pyxN meaning "authorized.® The Falmyrene tranelation of
XnpThis edecpds. <oho uses gadak s "o be true, olear'; while the ith-

fopic carriee the meaning of “just, righteous,” as does the New tebrow PTS

in the Piel and liiphil, and as aleo does the Aramaic \;/;'?.6
"

The older studliee of the Uld Testament and ite lapguage gave fewer

meaninge to the word in ite history. e see this dexonstrated when we

PR—

road in the mid-ninetcenth century: "The word mecans etreightnees, justice,
righteouereee, and nothing more (from tsadag, to be hard, firm, cxtended,

etraight, o.z., rumb-un-tgadg, s hard, firm, and stralght lance.). . ot

’Ibid. pp- 9h-5.
6!3rmm. Driver, Bripge, op. git., p- 5_41-
7!-'rnnz Delitzsch, 3iblical Uoxrentary on the Frophecice of Isaiah,
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In another of these older studiee we find Oehler clossly following the
Arabic meaning of being etraight. e applies it more specifically 4o the
nctivitice of Cod, bringing it into close connection with giehpat, thus:

The root mearing of P T X is (according to the Arabic) “to be

atraight"; end thuve, according to lta original mcaning, the expreo-

eion correeponde most nsarly with M\ +* The word P" 77X expreeses
what ip etreight and right, in the sense that God in iis govermaent
alvaye doecs what is sultable. . . Epecially, but not cxclueively,
tho ephgre in which MR T ¥ xanifcsts lteelf ie the judicial sctivity
of’ Caod.

Unvideon pointe to yet another meaning of the esme Arabic root when
he paye: “In Arsbic the root means "to be true," i.c., to corrcepond to
the idan and rcali.t.y-"g Thie once agaln departs from a puroly theological
definition, but ie onc which wmost certesinly may be applicd to God. ihile
ecveral men, ecppecially R8ldeke and Delitzach, hold the originel zeaning
of tho Arabic to have beon "to be eiraight, firm,? Skinnor holde to the
idea of hardnese. 'ie aleo find thie type of reasoning: "“In the laet
analyeie, it would meem bhetter to take the firet meaning, for it accounts

bettcr for the later developmente of the root in Cexitic langueges. It

translated by ilev. Jazee Martin (Grand dapide: wm. F. Lerdmane Fub. Co.,
1954), 11, 159. Uolitzech somewhat -amends the statement by continuing:
"but it hsa a double aspect, bocaust justice coneiste, according to
cirousetances, of either wrath or favor, and thercfore hae ecometimes the
idea of the etrict exccution of justice, mas in this instance Is. 41:2 ,
sometizce of a zenifaptation of justice in fidelity to promigees, a8 in
vsrse 10.°

BUuatue F. vehler, ihoology of ihe Uld iestament, translated by
George . Day (Grend Rapide: Zondervam Fublishing liouse, iisprint of edition

9. B. Davidson, The Theology of the Old Testamspt (ew York: Charles
Soribnar's Sons, 1910), pe 265. Le adds: "The lexicographers, with some

subtlcty, say that a man to speak gidiq wuet rot only say what conforums
to the reality, but at tho same time what conforms to the idea in his own
mind.*
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found a plsce in the voesbulary of ethics in thoso lnnguagoo-“lo

Davideon ie one of the suthore who feel that the real etymological
meéaning of the root PTXmay not be now ascsrtainable. lile reasoning is
thig:

Like wTD, holy, the word, no doubt, once exprsssed 2 physical action;

but in uesge it secms now %o occur only in a =oral penmse, or when used

in tho senee of our word "right." It has been suggested that the
fiobrew idea of "right" was what was conformable to a standard; but
there sesme to bo little in this. It woes not conformity to a etan=-

dard ths% made thinge right, hut conformity to a right standard. 1
The pamo author mazintains that beforu there could be any expressions of
judgment on conduct, the mind passing them must have had some s=ort of in-
gtruction as to right and wrong. KHie argument for thie is:

long veiore we find judgmente on conduct piseed, the person or wind

paselng them had already the ideas of right and wrong, and the fur-

ther idcas what thinge werse ripght and what thinge were wrong in the
particular gpheres to which hip judgnent applied. And long before
judgmente are paesed and predications of righteousnees or unright-
couencse made, whether in regard to God or wman, the psrsona making
them vere alrsady po far morally educated.lZ
1kles tiwory fite very neatly with the fact that God has revealed somewhat
of the knowledge of right and wrong to all men.

Ap the whole meaning of zedeg ie applled to Israel, we must confront
the fact that God was active in that people. S0 also do we find a close
connection hetwcen the ideas of Uod and thke moral order of the paople.
This statement ie made concerning that rslationship:

Urdinarily the ideas of God and the moral order of life coincide.

And to be righteous is to be found in practical harmony in one's
conduct with thie moral order. Ilence on ths widest scale Ierael ies

IO.'Snaj.t,h, op. citsy ps 91.

115, videon, op. oit., pps 129-30.
121p44., p. 130.
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the righteous nation in opposition to the heathen nations. And God's

deeds in behalf of Israel are righteous acts. « - « On a smaller

scale, those who live in harmony with the public laws and customs of

Israel are called "righteous,™ in opposition to those whose life is

not governed by such principles-- who are wicked (4 ulf™]).15
This brings up another method of determining the original meaning of zedeg,
that of checking the word's antithesis. Therefore the original meaning
is most easily found by contrasting zedeg-zedegah with that antithesis,
which is resha'-rishsh (wickedness).l#

An entirely different meaning also is presented. That is, sometimes
2edegah means "salvation"; and it can even be paralleled with "wealth" as
We gee in Proverbs 8:18, or "prosperity" as seen in Joel 2:25. In such
a vay the deliverance from Egypt was called a zedegaﬁ in I Samuel 12:7 f.
and in Micah 6:5.12

After these considerations, it would seem best to take the origi-
nal meaning of the word zedeg to have been "to be straight." It thus
very easily comes to be used as a figure for that which is, or ought to
be, firmly established, successful and enduring in human affairs. It
then stands for that norm in the affairs of the world to which men and
things should conform and by which they can be measured. An instance of
thie is the declaring of just balances and measures in Deut. 25:15; lev.
19236; Ez. 45:10; Job 31:6. So also the sacrifices of Deut. 33:19, Psalm

4:5(6) and 51319(21) are the correct and proper sacrifices, those that

lilb’.do » PP 275"74.
WUgrasth, ops eites pe 91
15Ih¥dl 9 Pe 90.
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conform to the rc;-,_ulati.ona-lé Finally, in discuseing etymology, we can
only agrec with Lofthoupe: "All that we can do, when we turan to the Vld
Teptament writings, is to collect the outstanding instsnces, atiempt to
clappify thom, and ask whet menning hest suits the differcnt classce. 17
But in so doing one can never lose oight of the fact that there ssems to
be 2 definite prozrecsion of thought on the pasrt of the vld Tecetament
writers. noch was led to ppeak to hie own eituation with a fuller rove-
lation of ths meaning of words which hed been with the poople mlready

fer ngen.

161v48., p- 02.

174, ¥. Lofthouse, "Ihe Righteousncse of Jalweh ," Ezpository Timee,
AV (Cotober, 1938-teplembor, 1939), 341-i45.




CHAFTER III
CUNCURUARNCE STULY

fiphpat

In the following chapter the total number of occurrcnces of mighpat
anéd godeg are derived from the monumental concordance of Solomon Kandel-
korn.! The divisiono made under scpasrate hoadings are dome by the author
ac 2 reeult of hls etudy of those passages. ke has divided the basic list
for cogh into thoge reforring to God, His commond, lils nature, etc., and
e aprlicd ther to men and his life. From these the passages are taken
which scem to heve a forensic meaning, whother of God or of wan.

Ihe word mishpat, in ite various forme, is found a totzal of fifty-
thrae tilvce in {he eiphth-century prophate. This total is heavily over=-
balanced by Isalzh, who usop the word thirty-eight times. e find it in
fiogea eix tiwcs, in Amos four times, and in i'icah five timees.

In Ipniah wo find theee pospages referring to God twenty-soven timeas:

l:27 26:8 54:5 50:8

3:1% 26:9 40:14 51:4

L:4 26:6 51:1 25:8

5:7 28:17 42:1 56:1

5:16 28:6 42:3 58:2

9:7 30:18 42:4 61:8

16:5 5315 591k

The gare book hae only eleven paseages with mighpat referring to uwan:
1:17 32:1 59:8 59:14

1l:21 32:7 5919 59:15
10:2 40:27 59:11

lsclomon fandelksrn, Yete Teptamentl Concordantiec lsbraicae atqus

Ohaldajcagcs 2 Wwle. (leipzig: Veit, 1896).
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From thie total of thirty=-eight, ten of the paseagcs in Ieaiah have

an apparently foreneic moaning:

1:17 16:5 3217 5318
5114 28:6 34:5
10:2 28:6 50:8

Cf the eix paseagee in Hosea only one secms to have its major em-
phaple placed on God: 2:10. The other five all refer to man:

2:1 6 12:6
4]

5:11 1

£\

Of thepe only two, which 1s a rather high percentage, have a forensis

connotation: S5:1, 10:4.

Kighrat occurs only four tiuzes in Amos. Of thoge two, 5:7 and

2:15; refer to men; and 5:24 and 6:12 refer to God. The only one with
a forensic connotation is 6:13.

Micah has four of its five passages referring to man: 3:1, 3:8,
539, and 6:8. The ons paseage roferring to God is 7:9. This eame one,

739y 18 tho only one with a forensic meaning.

Zedeq

By far the grcatest number of the zedeq passages occur in Isalah.
Of the total number of eighty found in the eighth-century prophets, Isaiah
usee the word peventy-one timepn. losca umee the word four times, Amos
five timee, and stresngely enough the word seems to be missing in Micah.
Here, in zedeq, wo find that therec are only nine occurrences Which soem
to have some gort of forensic meaning. All of theee are found in Isaiah,
and only ore of them is concerned with man. The adjoctive form, zaddig,
aprears with the translation "just, justice" ten tizes in Isaiah, orce

each in liogea and Amoe.
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In Isaolah zedeq ie found in reference to God forty times:

1:27 3%5:5 45:19 Sh:ll
5:16 41:10 45121 54:17
9:7 41:26 45:23 56:1
11:4 42:6 45:24 59:16
11:5 42:21 46:13 55:17
16:5 43:0 Lo:24 60:17
24:16 43:26 5115 60:21
32:1 45:8 51:6 61:10
32:16 45:8 51:8 61:11
52317 45:13 53:11 63:1
There ore thiriy-one occurrecncee of zedeg referring to man:
1:21 2617 48:1 59:4
1:26 26:7 51:1 59:9
3:10 26:9 5137 59:14
ot 26:10 56:1 62:1
9:23 20:21 57:1 62:2
5:25 33:15 57:12 64:5
10:22 41:2 58:2 64:5
26:2 46:12 58:8

The nins psamapee with a foremnsic idea are:

11:4 4%:0 45:13 45:23
11:5 - 43:26 45:19 58:1
41:26

Tho poeeocpee in iosea referring to God are 2:192 and 1C:12; while
those referring to mam are 10:12 and 14:5.

fimos haa only one paseape referring to God; with 2:6, 5:7,
5:12, end 6:12 referring to man. This would lend accent to the facot
that Amoce soeme to strees that the people must continue to live in zedeg,
muet follow the norme and will of God.

Among nll these paesages containing zighpat and zedeq twelve of them

demonatrate the close affinity of the worde in Ipalah.

1:21 5:16 3211 54:17
1:27 16:5 32:16 56:1
5:7 28:17 3535 58:2

The passape in iiogea showing this 1o 2:19, that in Micah ie T:9- Three

are found in Amop: 5:7, 5:24, and 6:12.
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Cno of the moet interocsting nepe=ots of this is the number of times
the two words appear to have a foreneic meaning. HRowley maintains that
the words are ofteon used foremsically in ilebrew. Iiec says: “Their use in
relation to God meons that he is utierly blameless, and that if there wero
2 court bofore which he could be arraigned, hie acts would stand the ut-
moet sorutiny."? One paye that these passages rcfoer to the reliability
of witneceen who ure trustworthy in the sense of their statoments being
veriiicd by events, or by the defendant getting the vardict.’

fiowover, anothor complotely dieogrees with the thoory that any of
the pacsages could have such a forensic meaning:

to make ihe forensic mepcct of pedekah central ie to emphasize the

impersonality of the judge. ke is there to pronounce sentsnce and

rothing moro. ie must feel no emotlion, and, as the judge, he hae

nothing further to do with the accused. But Jahweh ie never imper-

gonale. iie ip juet what the good judge, according to our forensic

etundards, ie got. ile 1e an 'el kanna; he reacts etrongly, both in

love and hate.
Furthor to emphasize this thought, he says that the tiebrew mind is not
really forensic at all.

ic are able alrcady to see how these prophsta of the eighth century
had progreescd beyond the thinking of the previous religious leadere in
rapard to the relationship between the people and God. Being right or

rightoous before lUod, following :im and iis character is vitally important.

2i. U. Rowley, 1he Faith of Isrsel (London: S0k Frees lLtd., 1956),
p- 5.
sz‘iorrr,un is dnalth, The Distinctive Ideag of the Jld Tsgtament

(Philadelphia: Fhe Westmineter Fress, 1946), pp. 113-14.

"'.:. F. Lofthouese, "The Rightoousneses of Jahueh," ixpository Iimes,
X7 (Cotober, 1938-heptember, 1939), p. 343.




QUAITER IV
THEOLUGICAL CONSIDERATION OF MISHPAT AND ZEDEZ

Kishpat
Nors and Charactser of God

Tho Uld Teetament io a veet and complicated book, through which one
can peo the hand of CGod at work =8 He comtinually revecals more and more
of Himeclf and lile kingdom to iHie people. iWith thie progrees in reve-
lation there cozes a fuller understanding of the relationship between God
and the people. The first glant step in this was taken through the person
of Xogpee and the leading of the Israeslites to Cansan. God kept on with
iiig rovelation, becoming more specific and detailed. ie find this ex-
preseed in this way:

Jahwe ist geradezu ein Gott des Rechtes und der Sittlichkeit, nicht

nur Juelle und iltter boldor, und so bleibt es seit Hoge dic Zigen~-

Eﬂmltohkeit Isfuola anderen Vdlkern gegendber, dasz Recht und 1

feligion bhei iim in viel engerer Verbindung stohen nls anderudrte.

%0 do we come to mighrat and zedeg as we find them in the eighth
cantury. Eere we firet diecuse mishpat, or justice, in relation to Cod.
The God of the Ieraeclites was the God in whom the Israelite blessing and
holinese wore rooted, and it was determined by the Ierselitish character
and its ueage of mighpat. Ths charscter and neturc of God in the minde

of the people wse reflected in their daily lives. iiec gsee this in Isaiah

laudolr xittel, Yie Religion deg Yolkse Iprael (lLeipzig: Verlag
welle & Yeyer, 1921), p- Th.
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28:26: "For his God doth imstruct him to discration (Hob. mighpat) and
doth tcach him.* Tho Iaraclite folt that guldance to mighpat came from God.
Uoncerning thig we reasd:

The nature of the pod may be eaid to be formed according to the pey-

chic gharacter of the people, but the lsraclites were not in doubt

that the reverse was the casé. They were Yahweh's children, brought
up by bim. Thelr peychic content took ite egecial colouring frox

the source whence it flowed, and all their gipkrat waec derived from

Yahweh. Thie applicd not only to the holy acts which Yahweh demanded,

but algo to the feelinge of the heart and all the work of daily 1life,

for all Ieracliic action was an expreesion of Igroclito ziphpat.

When the farmer cultivated hiec eoil, sowing the different kinds of

corn in the proper wey, thie too, was the miehpat which hie God had

tavght him.=
Thue all things donme by the Ipraelite were done undor the instruction of
Jabweh who continually pointed out the just, right and proper way, Isailah
28:26-

Becauge of thie, when the groat prophetes of the eoizghth century de-
Glaimed againet the social injustice of their age, their megsage was bora
of their perception of the charactor of God. It waes because they realized
that God wee n God of juetice and righteousnses that they demonded justice
and righteousncse from men. ilerc uss pomething deeper than an sbetract
thaology. It was a vital theology, a demand that men should reflect the
character that God was perceived to have. And that character was the
charaoter that bs revesled in his ascts.” So Isaiah eays (26:9) "for
when thy judgments are in the earth, the inhabitantes of the world will

learn righteousnces.”

2Johe. Pedersen, Igrael, Itp Life and Culture (London: Oxford Uni-
vereity Frees, 1940), III-IV, p. 501.

51:1. E. Rowley, The Faith of Igrael (London: SOK Frese Ltd., 1956),
p' 60.
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The advancing wmoralization of the idoa of God is chiefly brought to
us in the writing prophets of the eighth century, eopsclally Amos, Hosca,
and Iealah. Thoso three prophets are all concerned with the moral relation
betwesen Jahweh and Israsl, but each of them emphasizes a different aspsct
of that rclation, and thus a churacteristic idea of God.h
For Amoe, the central thought is the absolute justice of tho divine
sovercignty. Jahweh is rightsous, and hag the will and power to admini-
ster the povernment of the world by the standard of Hie character.? The
elns lis punishes are mainly those of eocial injustice: 5312, "For I know
your manifold tranegressione and your mighty sins: they afflict the
juet. « . . The only £it offering to a woral ruler ic morality; ae He
demands that judgment should run down as Hnters-6 In hie concoption of
Jahweh ag univereal juetice, Amos wont beyond tho thinking of any of his
predecesgsorgs. Ho saw sosetbing like the reign of moral law illustrated
in the coures of cvents.! In regard to Jahweh's mishpat, we know ihat
it was closely connected with His love, as Rowlsy says:
1% is clear that the justice and the love of God are not attributes
%0 be scet over against ono anothsr, between which there vas a ten-
elon. Hie diecipline of Iersel was not simply the expreesion of
God's justice, overcoming and setiing aside his love for the tize
being. It wap as much tho exprossion of his love as of hile Juatioe.a

This is seen in Amos 3:2, where he telle the psople that the reason iis

“H. Wnsoler Aobinson, Ine Relisious Idess of the Od Testazent
(London: Gerald Duclworth & Co. Ltd., 1952), pe 67.

Ibid., p. 67.
6Azos 5:12.

TOharles H. Fattorson, The Fhilosophy of the Old Tegtawent (New York:
The Ronald Press Company, 1953), pe 172.

Souley, op. gities p- 64
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punishes them go is becauee ilic loves them s0.

In kidcah it in ehown that 1t io neceesary to think of dolng gishpat

as meerinz "doing God's will ae it hae beon made clear in past experience.”

dccording to thie lins of developuent, then, mishpat io of God, being :is
declared will.®? 7Tils we eee clesrly in kicah 6:8: ‘He hath shewed thee,
v man, what ia good; and what doth the Lord require of thee, but to do

Juetly, and to love merecy, end to walk humbly with thy God?®

Igaizh, too, waes keenly aware that miphpat was one of ths major char-

scterieticns of Jaiwieh. lie aleo realized that this cmade iteelf felt in
every facet of the life of the people. We road that

Becauge he knaw Jahweh wee a righteous god whose principles of jus-

tice arc involved in the affeiro of all natione, Isuish was surs

that only one course of action could make a country safe and tihat
wae %0 bring the policies of government into harmony with the re-
quiremcnte of juetice and eocial righteousnsss.l0
Thie 1o demonetrated in lsaiah 31:l=3. Again we ere able %o sece the
great stepe that were taken by thepe prophets of the eighth century be-
yond the theological thinking of their predecessora.

Tho major new idea of theee prophets was thoir emphasie on nation-
alisxm, and to this they applied the pmighpat of Gode This was their rea-
son for preaching, end in doing 8o they unfolded God's moral purposs for
the wholo world. When Isracl did not reflect lils character in her in-

tornal life, but by the evile that were rampant revealed her gorry state,

then her way could mot proaper.n Jahweh ie a god of justice and for that

PNorman H. Snaith, The Dietinotive Ideas of the Cld Testament
(Philadelphia: The Westmineter Fress, 1946), pp. G5-6.

mFat.t.erson. ops cit., p. 209.
Liouley, op. gite, pe 63
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reaeon lie could not support a nation whose policies wereo contrary to ths
principles which belonged to kids mature.l2 This is clearly evident in
Amos 2:6-3. Iegalah gocs even farther, and 1lifte the idea of God's
mighpat to a mew majeoty by olosely commecting it to iile holinepo.1?

Ferhape the moet typical passage regarding God's pishpat as it was
Hie charactor and norm, and as that norm was to be reflected in the lives
of the poople, ie gtill iicah 6:8. There 1t tells us that the reguire-
ments of Jahwoh are not defined in terms of ritual or ceremonies, but in
tho posscenion on the part of human beinge of those moral qualities which
make for kindnees, justice, and tho epirit of husility.l* Jahwen truly
wae 2 God of juptice to the cighth-century prophets, and they never
coased tolling the people that ae God weas just, eo is required them to

be just.

God's {iehpat in the Lives of the reople

£ ol
Frve i

Whon wo oconeider miszhpat inm the livee of the peopls, we immediately
notics that the word roceivee a differsent connotation than being strictly
God's norm and character. ¥e are told that in fossa mighpat is under=~
stood as what is fittirg for an Israelite communlty-15 But we can

never forget that such was aleo the norm of God; something which lie gave

lzfnt.toraon, op. git., pe 170.
Baobineon, Ihe Holigious Idess of the 0ld Testozent, pp- 69-70.
Wrattorson, ope oike, pe 501.

15Pedorun. ope git., ppe 540-41

e e e e e
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the people by which they could guide their daily living. GCometimes it
alrost ecewsd ae though tho lawe were un-Ieraslitieh; but the prophet
eaid thoy were the very laws that should be observed (lioses 8:12).
Anothor consideration is that thie is truo.religion regorded on ite
practical pide, as the rule and authoritiy for life in all its relationse.
It ie in thie way that Ioaiah 42:1, "he ehall bring forth judgrent to
the Gontilaep,”? ie used«16 And thue Scbinson aleo soys: “Igaiah de~-
ecribce Lilm s & God of pmiphpuat, i.8e¢, not simply One who passes sentence
and pays the laet word, but (me whose laset word will conform to the atric-
toet rectitude."17 Therofore, Cod is just, Hip words and actions follow
that juetice closely in desling with man, end man wust gulde hie living
by thst justice.

I% ia through this definition and understanding of wigheet that we
core to man‘g pin. lero we lsarm that the idea of n.in in the Old Tenta=-
nent 1a that of the prophets=--dicobedience to the moral requircmente of
Gpdula In other worde; to sin is t0 cease following the pighpat of God,
%o go off on one's own tangent and live apart from lim and lils norams.
This wag the ein of Israel, and thie vwas the malady being fought by the
propheto: the people had forsaken the pisghpat of God. Ue goe this dex~
onstrated in imoe and liogsea, of vhich vwe are told:

Jalmeh's judgments are thoss of a God of a pronounced Ieraselite type.

Y6pronz Dolitasch, Biblical Copmentary on the Prophscies of Isaish,
tranplated by Rev. Jemes Martin, (Grand Rapidss Ym. B. Eerdmans Fublishing

, Oompany, 1954), II p. 175.

1730binson, The Relipioug Idese of the Uld Teptament, i). 86.
B81144., p. 161.
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The ruling God on Zion is the emmo as the old Cod of the peopls, the

guardian of Israclito gedhaka and mishpat. « « « The mishpat which as

Ieraolites thoy ought to love and practice they have thus changed

into a poison, and they have thrown justice to the ground, Hosea

2:6, 431, 5:7,11 if, 15, 6:12, 8:4 f£f. All this chows a con-

tompt for dJalueh's torah and hie lawe.

Truly Jahweh coneidered it a sin for the psople to forsake His migh-
Pat. 7Ths words wera hargh for Ephraim in Hosea 5:11: ‘"Zphraim is oppres-
@ad and broken in judgment, because he willingly walked after the cozmand=
mont."” Ag Israel dealt faleely with ite neighbors, it foll away from
CGod's own gishpat, and in doing so their liven turned poisonous, as we
learn from Hosea 10:4: "Thay have spoken worde, owearing faleely in mak-
ing a covenant: thus judgment epringeth up as hemlook in the furrows of
tho fleld.” 1laetsch %tolls us that here gmishpat 1s usad in the sense of
right, law and order, which the people have turned to poieon-zo The
reopls addrecesed by Amos had the same failing, completsly mishandling
gplshpat and waking thoir life nothing but bitternces: (6:12) "Shall horsee
run ugon the rock? will one plow the eea with oxon? for ye have turned
judgnent into gall, and the fruit of rightecusness into hemlook.”

Thua we learn that the eighth-century prophsts told the pesople they
had pinnod greatly in forpaking CGod's mighpat. But that makss us check
the repults of puch a forgetting of mishpat. e gee first: "Jahwoh 1s
aware of the fact that whenever men go contrary to ths principles of

Justice they will bring about their own destruction. A nation cannot

lgPadersen. op. git., p. 545.

2rheo. laetech, The Minor Frophete (St. Loule: Goncordia Fublishing
Houge, 1956), p. 81.
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ignore the principles of rightecuenses and hops to purvive."2l 7The
fierce anger of God and the prophets is generated because the sin of the
people ip not a simple thing. Thus Kicah deolares the reproach of God to
Igracl for their rebellion after Lie has shown them what lis deeires, (Micah
6:8). Une nced not wonder that pishvay becomes poison when it is a true
rebzllion sgainet God. This 1s the roaseon why punishment is in etore for
the peoplo.

Thie ie the basis for Robinson's stateuwent: "Hot lees fundamental
to ths prophetic religion is the idea of suffering ss the just recompense
and reward of ein, its necepsary esccompanizment in the moral govermment of
the world by datwsh."? Hogea 6:5 telle us the feelinge of God in regard
to punlelineant for ein: “‘Therefore have I hewed them by the prophnets; I
have plein them Ly the worda of my mouth: and thy judguonts are as the
light that poeth forth." Ve can pee what the prophets thought of ths
gishpat of fod in relationship to themeelvee as they proclaim the sinful-
noes of the poople from Micah 3:8: “But truly I am full of power by the
apirit of the lord, and of judgment, and of might, to declars unto Jacob
hie traneproesione, and to Ierael his sin."

In all of this we are able to gee that therc was a definite advance
in underptending mighpat on the part of these propheote. Kot only vas
tho gishvat of God epread to include all nations; at the same time it was
narroved to more implicate the individual in his rebsllion against that
mishipat. This is quite evident, as we see: “A fuller recognition of

2lratterson, ope gites po 263.
230binson, The Relirious Idess of the Old Testazent, p- 161
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the claime of individuality was implied in ths moral appsals of the
eighth-century prophets, but it dose not becoze explicit until the pub-
lication of the Deuteronomic law, a contury later."2? The individual
nature of ein pained in recognition as oppoged to tho national consider-
ation proviocusly given to it. And this extended not just to the laymen
of the country; the leaders were implicated to an aluost grecater extent.
The leadere, ospecially, gave proof that they wanted nothing to do with
the norme of mighpat oo God had set them up. %e learn thie from ilcah 3:9:
“Hear this, I prasy you, ye hoads of the house of Jacob, and princes of
the house of Israel, that abhor judgment, and pervert all equity.”

Thue are we able to gee that there was no doubt among these pro-
phets that Cod wae juet, and that iis mighpat wae luportant as the rule
and gulde for the people. Kot eimply important, but cozpletely inescap-
eble. lon wero coxmandod 4o acknowledge the mighpat of God toward them,
and to uge that eome mighpat in their dealinge with the pesople around
thern. When the psople rofused to recognize this obligation, which came
¥ith bsing the people of the Cod of mishpat, the prophets bocaue active
in proslaiming the fact that God, in puniehing the psople, was aleo
acting eccording to iiis pishpat. In fact, it wae the punighnent eur-
rounding them and secmingly endless which caused the pesopls the greatest
concern. We learn that

The greatoet problem which aroee for it (the Hebrew roligion] was

not as to tho exietence but as to the righteousness of Cod. This

means that there is a etandard to which He 1s expscted to conform

(2edeg), just as there are standard welghts and measures {o which
4he tradesman ought to conform. But it does not mean that thsre

25M'1 p. 89.
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is an abeiract righteocusneee exioting "in the air;" the will of CGod

is fult to bs pupreme. Foith wreetles hard to maintain ite convic-

tion +that the divine will is fundezentally and intrinsically right-

eous, even if, in ite higher ranges, wethu incomprekensgibla by

our human standarde of riglhteousncss.

There can be no doubt that to the eighth-century prophcts there was
an extrexely close relationebip betwaen juetice and righteousnces. They
had %o face the gueetion overy time they spoke to einful psople. There=-

foro wo turn now 10 a concideration of zedeg.

Zedeq as God's Horm

flthough thsre are many inetances in which pighpat aprarently 1s used
to denote a morm net up by Cod, it would gesm that thio word was more
cloecly conrectsd to the courts. It is zedsg which now appears to be tho
nor:r upon which God's pishpst is based and which guides Him in the ugo of
it. 7The two words arc extremely clope in their meaning, and in their
use by the eighth-century prophets. e see this emphagized thus:
lighpat is zedeg in that men can learn what is God's norm through
comzmon experionce or by the repeated declaration of those through
whon Heo speaks and declaros iHis sovereign will. kighpat, however,
tonde alusys to be morec clogely comnmacted with the law-courts than

2adeg, though not to the extent which the Septul,stnt equivalent
dikajosa or the Vulgate judicium would suggeet.

To pive o definition of the word we might look to Isaiah 41326:

"Yho hath declared from the hoginning, that vwe may know? and beforetiume,
that wo way esay, be is righteoust! yea, there is none that eheweth, yea,

thers io none that declareth, ysa, there is none that heareth your words.”

2h4§l, Wheeler Robinson, I on apd Revelation in ths Uld Teeta- :
ment (Oxford =e'1'he Olnre;do;l %)9 pe 253

%mith. Ot m‘l Pe 96.
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Delitzech takes zadeg horc as signifying either "he 1p right,” i.e. in the
right; or in a nouter egense, "it 1s right” (true), i.e. the claim to di-
vine honours ie really founded upon divine perfornannes.26 Ws also look
to him for a further definition of zedeq as God's norm:
The rightecusnese of God is the stringency with which He acts, in
sccordanca with the will of hHle holinoss. This will of holinesz is,
g0 far ss the huzan race is concerned, and apart from the eounscls
of palvation, a will of wrath; but from the standpoint of these
counsels it is a will of love, vwhich is only changed into a will of
wrath towarde those who deapise the grace thus offered to them.27
This is speaking of zedeq as God's norm only. Davideson maintaine that the
word firet gote its meaning from whatever is right according to an under-
etood etandard, and only then deopans within the individual and ie ap=-
plied to Coﬁ.aa
2naith ie very definite in hie opinion that in thoee prophats zsdeg
really ig the norm of God:
godog~zedenah must be understood as that which God has oetablished,
or will eetablish in thie worlde « « « Zedeg is that which God Him-
gclf eetablished as the proper norm, and which; on that account, 1a
firm and straight, stoady and immovable. It is tho norm which God
eot up in the beginning, by which also He will judge the world,
(Pe. 98:9).29
He aleo shows that this norm of God had to be reflected in ths psople who

worshipred Him:

263011 t28ch, op. oltes IIs 172.
2T1hid., p. 178
28;, p. Davideon, The Theolocy of the Old Testament (New Yorks

Oharles Scribner’s 3Zons, 1910), p. 269. Ho asaye hers, "The standard may
be propriety, popular custom, what is due soolally, or what is required
in morale or religion. « « « Ae the standard deepené in ite idea, right-
sousnese will also acquire more inwardness and condonsation.®

298naith, ops eibss pe 96.
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All four prophote combine into a sdlid umanimity in repsatedly re-
iterating the foot that Jehovah by lila very Nature dexmands right
conduct from lile worshippers snd will be content with nothing slse.
The speocific and clearly expreesed connection betueen godegh (holi- |
nezs) and zedegah (righteocusncss) is found twice, both instances .
being in the Book of the Irophet Isaiah, 53116 and 6:1-5.30 |
i
“e can clesrly see thie effcct as we look at the way in which worghippers ‘
give honor and glory to God in Isaish 5:16: “But the Lord of hosts shall g
be exalted in judgment, and God that is holy shall be sanctified in
rightesusncas. ®
“herevar the prophote looked, they could see that Cod's will and 1
actione occincided with righteousnees, and to ther God's will was the norm
of rightsousncas on that account practically, without its being the source
of it abeolutcly, or to be identified with it. Uhen God's actlons, thore-
fore, were acetimated, they wers naturally judged by the pame standard as
wap applicd when the actlons of wen were judged. Baecause of this, it
vory ocficn appearcd that Cod's rightecousnees wap what is called retribu-
tive rlghtoousnaea-51 46 muat remenber, howevar, that the prophets epoke
of God's zedeq in those torme because that wes the mepeage God wanted the

poople to hear and understand. That zedeg was expressed in husan terme

vae necessitated by the fact that it was spoken to human bsings.

“hcugh thers are very many who maintaln that gedeg was used by the
eighth-contury prophets as roferring to a norm of God, or as an inherent
part of IHis character, we find that there are gome who do not hold this

opinion. Bollier telle us: "The concept of rightooupness as presented by

5°Ih1do, Pe a.
519&71!‘80“. op. git., p. 270.
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the eighth-century prophets does not describe man's relation to a norm of
conduct, but rather hie relation to God within the Covsnant.*52 Davidson
looke at Ismiah 54:12 £f.and 51l:4=5 and tolls us that zsdeg is an inde-
rondent entity, apart from God. He eays:

rightcouasnces ies not a Divine attribute. It is 2 Divine sffecct--

it 4o comething produced in the world by God, a condition of the

world produced by God, a condition of righteousncen, called Lile not

only becausc ile produces it, but also beocause when it ies produced
uen and the world will be in attributes that which ilis is. This
righteouzness of God appeare to the prophet to bes somsthing in it-

eelf, gozetbing indopsndent and eternal, Ipaiah 51:6.53
Looking 2t theee puesages to ese what glves Davidson reason for this
opinion; we sso that there ie a poseible support for it. But, as we read
thom, we must remsmbeor that they are from what is called Usutero-Isaieh,
in wvhich the thoological thinking ie held to be farther ﬁdvanced than
the men of the eighth century.

In Isalah 51:5 we read: "iy righteousnese is nesr; my salvation ie
gone forth, snd rine arms shall judge the people; ths islee shall wait
upon me¢, and on wine arm shall they truet." Lere ie truly cechatological
spoach, pointing to the Day all men have beon hopefully anticipasting. In
the next veree the language changee to demonstrate the cternal mature of
God's zedeg: "Lift up your eyee to the heavons, and look upon the earth
bancath: for the heevene shall vanieh zway like smoke, and the earth shall
wax ©ld 1like a parment, and they that dwell therein shall die in 1like man-

ner: but uy salvetion shall be forever, and my rightzousnces shall not be

52-]- s+ Bollier, “The Rightsousnses of God: & word study,” iIntar-
protation, VIII (1954), 406.: ..

3Bpavideon, op. cit., p- 143.
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abolished.” It would appear that zedeq ie referred to hsre as eomething
independent in maturs.
In spite of theose arguments againet zedeg being God's norm, those
in favor of the idea of the norm would seom to csrry the greater weigzht.
iltnees whot we read of this ae found in Amos:
Jahwoh le righteous, and hse both will and power to administer the
government of the world by the standard of His own character. Ths
moral revulgion of Amos from the immoral religion and the religious
imzorality of thc Northern Kingdom became his divine call to pro-
phascy. 8o tha ofignded rightoousness of Cod was central in the
thought of Amome”
Thle is roe’lucied in the statement of Amos to the people of his own nation
vho followea :nopme immoral religious practises, Amos 6:12: “Shall horses
run upzn the rock? will one plow the sea with oxen? for ye have turned
Judguent into gall, and the fruit of rightecusnees into hemlock." That
zodea ie God's norm may be inferred from }icah 6:8, where lilcah pesms to

combine the ideas of Amos end liosea.’”? It is the desire of God that iis

people live and move in pishpat and zedeg, as they pee these in Him.
Zodeq and the Feople

When God and lie gedeg are lims~ w» boefore the psople, we have the
eituation deecribed in Iselah 25:19: "Judgment aleso will I lay to the
line, snd righteousnspe to $ne plumzet: and the hail shall sweep avay ths
refuge of lies, and the watsrs aball ¢verflow the hiding place.” God is

going to make file zedeg the guide and rule to be followed by the people.

JM30vinson, Ihe Heligious Ideap of the Old Togtamert, p. 68.
Hpavidaon, op- gikes pe 261-
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48dag will be that with which He measuros and estizates the people; and
all His judgmenta of them are done in gedeq.’®

As we think of those who would rule out the poesiblility of zedegq
being the norm of God, we muet look to this etatement by Davidson: “Hig
being Cod of Israel doos not invalida‘te the general principle of lile
rightcous dealing with men. 9o far from invalidating it, it rather con-
firee it, {imoe 3:3). 157 fnere we rend that two cannot travel togother
unless thoy are azresed. And eo must men agres with God in zedeg. This
continually is the noram God uses as lis deals with the people; no-
thing He dose stepe outside that line drawn by Hime &g far as the other
netions wore oconserned, the zedeq of Cod was an automatic lack of ilmmunity
for Isrzsl ageinet the inroade made by those nations. In fact, zedsg in
the actions of Uod used those nations as means of pointing Israel back
to Hime Wo find tbie etatemont:

G0 far from Isresl boing ineured ageinst the nations because it was

in nawe Hie poople, the nations are represented as being used as

instrusents in chastening the people. And these chastisemente are
an Lllustration of God's righteousneas.

It ie in Isalah 5:16 and 10:22 that we are able to ses that such wag
the cape. In the firet we ese that °“ihs Lord of hoste shall be exalted
in judgment, and God that is holy shall b3 esanctifled in righteoueness.”
Back of all the destructive decrcee coming from God one can see lils evor-

precesnt zgdeg. Lven whon the chosen pecple will be so decimated that they

61b3d., pp. 134-35.
7100, git.

38100, o4t
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will be only a remnant zedeg will be overflowing: (10:22) "For though thy
people Isrcol be as the sand of tho msea; yot a romnant of them shall re-
turns the comsumption decrsed shall overflow with righteousness.® Not
even in the most hopalees times are the people to bo allowed to forgst
that thls ie God‘'e zadeg in action.

Yot zadeq did not find ito expression only in punishing the people.
It was also cxersised in thoir favor. Thie oven led the poople to com-
Flain that Ha bhad forgotten their righte:

Jahovah'e interposition therefore for His poople was clailmed as

right: it was righteous. Henoce in the second part of Isaiah Israel

complaing that her Cod hap forgotten her right: Isalah 40:27, 58:2,

99:9, l.e., thoy do not onjoy God's interposition, which would be on

fiie part righteousneses. lence, in general; God's interpositions to

cave Hip people ars called lis righteousnese.
Typical of gpuch a lament of the part of the people is Isaiah 59:9:
"Therefore is judgment far from us, neither doth justice overtaks us: we
wait for lipght, but behold obscurity; for brightnsss, but we walk in
darimess.” Cne is led to think that such an attitude wae still to be
found in the minde of the psople when Ohriet appeared on the scene. They
could not recognize the zedeg of God in the carpenter's son.

is pec, also in the second part of Iealah, that zedeg was a% times
referred to as a possession of the peopls. lie are told:

This rightoousnese is thus scretimes called tim psople's and some-

times God's, [Isaiah €0:21, 54:13, 61:10) . It is the people's

because they possess it, though it has been freely given to then.

o « o this rightecusness of God which He bestows upon the people 1s

not mero forensic justification. Besides the forgivensss of sins,

it includee inward righteousnces of heart, and the outward fencizs
which reflecte God's favour; and is the seal of it to ths peopls.

591h1du s Pe 156-
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Isalsh 61:10 clearly shows this: I will greatly rejoice in ths lord, my
soul ghall bo joyful in my God; for he hath clothed me with the garzents

of salvation, he hath covered me with ths robe of righteousness. . "
Zedeg as Salvation

The aspect of galvation iz intimately connscted with the people.
It appeare when we begin to notice that ons aspect of the peoplo's uae
of zedeq 1s in their relationa with the poor. le find it pointed out:

Because it is God's concern to establish zedeq in the land, iie nust
perforce pay particular attention to the cause of the poor and out-
capt, the widow and the orphan. « . « Already in t.hz eighth century
the word zedeg ie invading the salvation vocabulary.+l

Thie nearnces of salvation in respect to zedeg ie found expressed in
Inalah 56:1: "Thue saith tho Lord, Keep ye judgment, and do justice: for
uy salvation 4z near to come, and my righteousneces to be revealed.” 1In
fact, it would soem to be almost parallel with salvation.

Davidoon makee the point that it is inherent with the zedeg of God
to be oquatad with eanlvation:

Cnly by ths knowledge of Him can it [;c_dgq,] be attainsd. When at-
tained it ie salvation: Isalah 41:22. The antithesis which in dog-
matice we arec faemiliar with ie a righteous or just God and yst a
Savior. The Cld Testament pute it differently--a righteous God, and
thorafore a Savior. It is Hie own righteousness that causes Hixz to
bring in righteouences. All fiig redemptive operations are porformed
in the sphere of this righteousnsese. Ierael's first call, 42:6, His
raising up of Oyrus, 45:13, and all His operations have for their
goal the condition of men and the world, and all are performed with
a view to it. And when the groat movoment has reaahed ite final
goal, righteousnees on earth is tho issue: 65:17.+2

418na1th. Ope cite, po 87.
"2unv1dson. ope gite., p- 1l44.
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Thie opinion ie strengthencd by Snsith: "In Second~Isaiah the word means
"vindication® and even "palvation” to a far greater extent than "ethical
rightnese." The mcaning ie now chiefly soteriological, and only to a
elight extent ethical. The word forms part of Second-Ieaiah's ealvation
vocabulary. 13

In feot, Snaith maintains that only very infrequontly in Scoond-
Ipalsh doss zedeg come close to the cighth-century ethicsl meaning. Zvwen
in Iealeh 54:14 he says 1t probably refers definitely to the salvation
which God ie sbout to aeoompltsh-““ The only exceptions to the salvation
concepte are licted thue by hims 51:1 and 7, where zedeg is having God's
law in the heart; 44:17, where it ie victory and general prosperity;
55:11, wherc it is victory or triumph.’?

It is claimed that this ealvation must be as characteristic with God
as ilp zedeg, because it ie the result of that zedeqe This would almost
return to tho idea of God'e norm:

lic acte in gedeq whon lle acte as it becomes God in covenant with Is-

raal. #As the covenant wae a redemptive one, thie comos to much the

eemeé thing e to eay that He acts as the God of salvation. The in-
tereoting point, hovever, is whether the idea of the propket has not
gona go far as to risec to this as the true comception of God. The
purpoge of salvation is not a purpose which ie has formed, but is
the expreseion ilis very Being. It is His characteristic ae God,

(Isciah 45:13).

That this ie tho prophecy concerning Uyrus has no effect, in the various

455natth, gp. sites pe 109.
Airvid., p. 113.

451v4d., p. 115.
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diecussions= “hich center around the whole Cyrus difficulty, on the fact

that it ic the zedeg of God which is to aid the peopls.

In this concept of ealvation, it would appear that the chief taek
of God ie the reestabliching of judgment and righteocusnose on earth among
thoge who have lost them. Thus it wae to be a returning of all people
to the covenant relationship once enjoyed only by Israecls %The whole
earth is to bc ths object of the zedeq of Uod. It affected each in-
dividual in every part of his life. For that reacon we alzo must look

to tho relation botween God's zedeg and the sin of men.

Zedeg and Sin

o gpeak of ein bringe into the picturs the idea of woral atardards
and ethical codes ox the part of men. ZEven among thesc gedeg as used by
the prophete finds an important place, as wa discover:

Thore appeara in the mind of the propheta, when they speak even ef

God, the gensral feeling that there is a moral standard which is not

merely God'e will. TIrokably a difference betwscn this etandard and

God'e will rarely occurred to them--the two coincided. But there

appoare the feeling of the exletenco of such a ctandard.47 ;
Thore truly was cuch a standard, and we have secn that it wapg the zedeg
of God. The moral etanderd in the hearts of men is much too often said
to boe that of God for onc to easily pass over it.

Thie can be peen in the eighth-century prophets. For Amoo the pre-
valling conception is that of zedege dJahweh is the righteous ruler of

men, who vindicates on all, Israecl and the heathen alike, the law of mor-

47&&'0 pe 7.
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allty. that the prophot thorefore demands from the psople is zedeg, that
ie, just dealing with one anothor«?® In Amoa 5:24 we can see such an
emphapis: “But let judgment run down as waters, and righteousnoss as a
nighty etream.” The people are to follow the zedeg of God in all things.

Ags for ilomea, the accent is elightly different. Iis secms to abandon
tho region of law and right, and entors the region of affection. Jahweh
ie not to him the rightecus King, but the loving father of Ierael. ks
complaine not of the want of righteousness awong ths peopls to ons an-
other, but of tho want of :nem;r."*9 Yot one must admit that to be merci-
ful ls aleo an expression of zedegq, espocially whon it is placed in a
closs rzlationehip with God.

When one resde the eighth-century prophets, he noticee a striking
amount of thought given to the poor when the word zedeqg is used. Snaith
says: “Thars is a deep-seatsd and fundamental bias at the root of their
othical teaching. Thie element 1s a special consideration for the poor
and down-trodden. . . . They made particular chargesc against ths wealthy
on betalf of ths poor."?® This ien't to insist that the depressed classes
ought to roceive different treatmoent than the rest of the community; not
that thoy receive better things. iirong actions condemned in the rich are
not condonsd in the poor.51 Robinson says the Ten Uommandments identify

morality with roligion, in the spirit of the eighth-century prophests; but

481p14., p. 260.
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the morality is negative, the sins are crimes, and there is a want of
that inwardnese of obedience which ie the life-breath of that deepest
rightaoucneas.52

Zodeg, to the eighth-century prophets, was very nearly a code of
ethice for the people of Israol. It has been said that “these religious
prophete of the eighth century were ethical prophets bacause their know=-
ledge of God demanded 1t-'55 Iseian shows this by saying that the sin of
the people waee in reality a rebellion against God. In Isaiah 1:2 it
would geom to be the breaking of some kind of code, and when God speaks
it neans man hae rebelled sgainst His zedegah. When Amos says: (2:6)
“Thue ealth the Lord; For three transgreseions of Ierael, and for four,

I will not turn sway the punishment thereof; because they sold the right-
eous for eilver, and the poor for a pair of ghoes," he says the people
have rofusecd to observe the zedoq he has been called to proclsim. The
sin wae a rebellion against thoese living in gedegah.

Hogen seems to have felt the same way aes Amos in reepect to God and
ein. In liceh, too, the people are condemned for rebelling against that
which wae the will of God.?" The prophete had only one reason for working,
and that was to proclaim that will of God. Ve can eee¢ that zedeg is in
all probability the highest expression of God's will in the minde of the
prophats, and it was to that zedeg they continually pointed the people.

In apite of thie preaching, "Israel, though am coxnpared with other

?23obinson, The Relirious Ideas of the Old Testavent, p- 155.
2a3naith, op. gites p» 76+
S4114d., p. 78
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nations it may be in the right, is not justified before Jahweh. Through
the nation, ag tho prophots know 1%, He cannot accomplish His purpose;
that will be accomplishad through the "righteous remnant.9? Isaiah
1:26 pointe ue to this application of zedegs "And I will reetora thy
Judges as at tho firet, and thy counsollors ae at the beginring: after-
ward thou phalt be called; The clty of rightoousnees, the faithful city."
Through t¢he righteous remnant, and because of thoir faith, there is the
prosise that Iarael ghall be wholly righteous, (Isaiah 60:21): "Thy peo-
Ple 2lso shall be all righteous: they shall inherit the land forever, the
brench of wy planting, ths work of my hands, that I may be glorified."

Thue wo ars able to sece that gedeq in the eighth-century prophkete
coverps the whole arca of theology, from God in lls higheet purity, to man
in hic mosnont sin. The psople as a nation, the people ae individuals,
are shown in the light of zedeg and what it must mean to them. In the
end we can clogse this chaptor im no better language than that used by
Poderzom as he eaye: “Zlon survives and forme the foundation of a new
building, that which is built with mighpat and zedegah and which is the
refuge of him "who belisves-"?° So Kittel informe us that the prophets
had 2 new outlook from what hed gome before:

Um go bedeutsamer ist ee, dapz bel don Propheten das Vorhdltnie von

Recht und Religion in ganz eigenartiger Welee goragelt wird. Vas

Mose angeregt hatte, wird hier zur Vollendung gebracht.27

Hore wa close the considoration of zedeg in its theological aspects

PRobinson, The Relirious Ideas of the Old Testarment, p. 197-
%Rderﬁonp ope. m-| P 55‘}-
Txittel, op. cites pe 78
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as prasented by the eighth-century prophets. In it we must come to the
conclusion that God led them to a great advance in understanding and
articulating what was Hie will. Therefore we must agree with thias:
Righteousncee thon emergse as lese concerned with the formal or
legal than with the personal. It is not the act which must be
puniehed that ie the conmcern of Jahweh's zodagah; it is the parson

uho muet by all poseible means be put right. Thile ul%& be clearer
when we turn to the conception of thes covenant. « «

28). F. lofthouss, "The Righteousnese of Jahweh," Expository Times,

XV (Cctober, 1938-September, 1539), 3hi4.




QHAFTER V
BISHPAT, 4EDaQ, ALD ThHE COVENART
Gin

Freviously we spoke of ein as =& rebellion ngeinat Cod through a dis-
regard of His pishpat and zedeq. These both are expreseions of the will
of Cod toward the psople. It wae the chosen people of Ioracl who were
affected by thie, and hors the Covenant enters. He are told that

9in ag robsllion agoinet (od can be underetood only within the Jov-

enant, for apart from the Covenant sin would be only the tranegres-

elon of a norm of bhehavior. Cod, when entering into the_Covenant
uwith Isrncl, gave tho law the condition of the Covenant.
Thup when an Aesyrian would live without mighpat or zedeq, it would be
oizply o lifec outeide his particular moral conceptione of thoee two
terme. When an Israclite lived in that wey, it wae a gerious thing, for
it wae 2 brosch in the Covenant made between God and Israel.

The eighth-~century prophets were filled with the horror of such a
breaking of tho Covonant, and mony of their words were warnings of im-
pending punielmont. But 1t wvae not a puniehment which never permitted
the puniehed to return to pome gort of good grace with the runishsr.

It is more characteriptic of the thought of the Uld Testoment to

regord punisiment of sin as disciplinary than ss panal, though both

figure in ite pagee. Whon it is morely psnal, it ie tho indication
that diecipline 6an have no effect of ths dieciplined, since moral

decay hag gone too far. Howhere is sin thought of as atoned for by
punishuent, so that by ths mere fact of punielment follouwship 1e

1J. A. Bollier, "The dtghtcouaneaa of God:s a word etudy," Interpro-

tetion, VIIX (1954), 407.
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reptored. It is when punishzent has wrought its work of chastening
the spirit that fcllowship ie restored.?

ihls is what thc prophote were trying to get the poople to understend as
thoy pointed out ihe lack of miehpet and zedeg. Une writer saye it wae
evidont in their epsech that thoy belloved that the Uld Testament idea of
Cod patisfiee ths docpest demands of religion by bringing God and man
face to face in 2 moral rolation.”

The rigltcocusnces of the whole community, that iz ite standing be-
fore God, was, according to the prophets, to be mespured by the degree to
Which internal zedeg, the rightful due of each meuker of it, was recog-
nized and diecharged. Ve gee this when we read Iesiah 16:5: "And in
aercy shall the throne he cetablishod: and he ghall sit upom it in truth
in the tabermacle of David, judging, and sesking judgment, and hasting
righteouences.” Not taking into conelderation the various opinions of
the leceianic maturc of thie paseage, we gee that: “The king is to
reslize the carly Iernelite miehpat and gedogah; he is to restore the

ordor of gocicty which the monarchy iteelf had diesolved, and put doun

its epoilers who followed in his own footstepu-“h
Vishpat and the Uovsnant

The Covenant wae no new idea to the prophete of the eighth century.

24. H. Rowloy, The Faith of Israel (London: 5Ci Frees Ltd., 1956),
pe 90.

JH. Wheelor Robineon, The Religious Ideap of ihe 91d Tegtazent
(London: Cerald Duckworth & Uo. Ltd., 1952), pe T

"Joha. Federeen, lersel, Its Life and Oulture (london: Uxford Uni-
voraity Frees, 1940), III-IV, 91.’
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Their preaching wae to people who had long since forgotten the implications
of that Covenant. Thoy remembered that Koees was responcible for the idea
of a covenant relationship between Jahweh and the peoople of Israele. What
they had forgotten were the cthical standards which werc comnected with
the Covenant. dmong those wae the elemental scnse of mighpat on the part
of individuals in dealing with members of thelr own group.5 For the
people “the lawn contained in the Book of the Uovenant were deeigned
largely for ike purpose of malking clear the domands of justice with refer-
énos to particular problems which would ariee within their own borders. "6

dilebpat ccems to be one of the most important parte of the Covenant
reletionebip, becaupe it vas God using and following iile gpishpat who set
it up. But in the liven of the people miphpat played an almopt greater
part, for on it was basaod any poace which should exiet betusen the eeve-
ral classes. “There ie no part of ths Old Testament which does not re-
c¢ognize that justice belonge epsentially to the good life. It is not
prescribed merely for rulere and judges, but for all classes and in all
relations of life.'! Ap harsgh ag was tho language used by ths prophets

toward those who had foreaken pighpat and broken ths Uovenant, they were

not unfeeling toward the puople. They were vitally concernsd with the
epiritual wolfare of their fellow Ieraelites. iAp Hdowley says: "The jus~-
tice to which the prophote summoned wmen was no hard and unfesling in-

flaxibility, but a juectice which wag tempered with compauesion, and

Z3harlee He Mattereson, The Fbilosophy of tho Uld Togtawent (RHew
York: The Ronald Fress Company, 1953), p. 70s
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which reflocted the divins compaseion for Ierael."d

e ars soblas to soe, in Igalah 56:1, how both Jahweh and Ierasl have
an objective standord in the covenant rolation into which they have en=- .
tered. There God tellé the people: "Thue salth the lord, Kesp ye judg~
ment, and do justice: for my ealvation is near to come, and my righteous-
nees 10 bs rovealed.” Thus ve see that the message of ths prophet was
ona of comfort ae woll as of doom. #All the people have to do ig return
to a life of mighpat, and Cod will return with Hie part of the Uovenant.
Thus Federsen points out tho relationship between God and tho people:

Tho covanant findes oxpreesion in the maturc and cuestoms of the

people. Oy observing thie mighpat Israsl maintaine the covenant,

but 2 departure from true custom, %o which in the firet place would

?f}??s fntereouraa with other gode, is a bruaoh”of the covennat-

Jahweh walntaine the covenant by acting ae the God of Israel.

lfhus it wae not until Amos had obecrved tho sconomic and soclal in-
Jueticop of hle time that the real signifipance of the ideap of the
mishpat of Cod beceme clear to bim.lQ This increapod understanding of
ziphpat led him to point out that the psople had a very epecial comnsction
with God in the Covenant. Ae he saye, 3:32: "You only have I known of all

the familice of the sarth: therefore I will punish you for all your in-

iquitice.® Tho speciul relation that exists bstween the nation and God
11

cearriec with it a higher moral demand, and severer penaltiea.

While Anos streassed the pighpat or severe juatice of God, Hosea

®1vid., po 129.

9rederasn, ops oit-s po 612.
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proclaimed the migbnat vwhich cane from a loving God. It waes the God who
would freely forpive and take bmok into tho Covenant rclationship His
reople. e pointed to all of tho many thinge which God Liad dono for them
and connsctod this with the mighpat which ought to have beecn found active
in their daily livee. ifedersen telle us: *The duty of ths poople is to
presarve tho covenant with him by obeerving Israclitieh gishpat, other=-
vice receiving everything from him."12

Cod wae continually active with mishpat in dealing with tho pesople.
e gee in Socond-Igalah that thore wae a great lack of clogensse to the
Jovenant on the part of the people, and thoir eituation wag a dark one
indeced. In Igaiah 59:9 and 11 that ploture is painted: "Therefore is
Judpmont {or {rom ue, neithor doth juetice overtake ue: we wait for 1light,
but behold obseurity; for brizhtness, but we walk in darknoes.® And:
‘W@ rozr all 1like hoars, and mourn gore like doves: wo look for judgwent,
but there is nons; for salvation, but it is far from us.” And here we arec
led to pay with Dolitzech: "Dy mighpat we underctend a golution of ex-
leting inogualitiecs or incongruitise through the judiclal interposition
of God."13

6 fitting eummation of the condition of the Covenant on the eslde
of the paople, ag scen by tho prophets, is given us by Federeen after he
digcupsos tho parable of tho vineyard, (Issiah 5:1=7): “Thin moans that

Ipraol han becons sgtrenged from her God, that she has abandoned his

lahdcrﬂen. On. m-. De 542.

Vrrana Delitzech, Biblical Commentary on the Frophecieg of Igaiah,
tranglated by Rev. James Martin, (Crand Rapide: Vm. B. Eerdmans Fublish-

ing OQompany, 1954), 1I, 399.
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Zedega and pishpat. The Isrselites were sons of Jahweh, fostered by Him,
and then they forgot Him and deserted Him, a thing not even done by do-
mestic animels (Isaiah 1:2-4).%3%

Zodeg and the Covenant,

e lock immodiately to Delitzsch for a definition of zedegq as 1%
seems to fit here: "By zedegah [we n:ean] the manifestation of justice,
which bestows upon Isracl grace as its right in accordance with ths plan
of palvation after the long continuance of punishment, and pours out
merited punishment upon the instruments employed in punishing Ierael,
E!salah £9:9 and 1]3."15 There 1le a further refinement of the definition
to bo found in Davideon:

this covenant had for its fundamental principle that for sins of

infirwity, eins not done wilfully against the covenant iteelf,

thera wae forgivenses. It is this which thoy call tho richteous-

noge of God. Rightsousnesp and grace really did not differ within

the covenznt relation. . « « God's covenmant meoant that Ho would be
grocious to won's infirmities; and lio was righteous when He veri-
fied in men's exporiences tho idecas and principles of tho covenant
which was founded on His grace.
This is what God was telling the people through the prophets, and we are
able to sec that there was a very definite advamos in their thinking over
that of the preceeding centurien. It was a mew study on their part of
that Covenant which had very nearly been forgotten by the people.
That forzetting of the Covenant and its implications was the great

mietale of the pesople and came to a head in tha eighth century. The

lal’ederaen, op. mn. pes 550.
15Delitzech, op. oite, II, 339.
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Covonant wae otill there, but therc was an absence of an inner, personal
covenant. The poople had lost touch with zedeg, both that of God toward
them and that of thom toward CGod, in the vaonnnt- Kobinson adds a note
on the foreneic quality of zedeg when his pays:

the ons ultimate teot of forgivomesp was that of “righteocusnsae,”

l1.a. the proeperity which ghowed divine approval. The idca of right-

owuvanaae ie not to bc confused with that of "morality,” or that of

"holinocee.” lNorality le properly actual "rightecucnsss of conduct,”

Jjudged by the cuctome of the gociety. [olinass ig properly ths un-

approachablenses of God. But the primary conccption in tho idea of

righteouencse is not sctual rightnees, nor Godlikenisps it is for-

énslc, a product of the primitive court of jJusntice.

liowaver, therc are powme passages whioh meem to0 show that Jahweh's
actions, which ars in gzedeg, were anterior to iils relation tc Ierasl, and
thot Lie forming this covenant relation illustrated ilie zedeg. [Ior in-
stanca, iic saye to Israel (Isciah 42:6): "I have called thee in right-
couengse"; the cntsring into covenant with Israel wee in 5;1;3.13 But,
vhen Cod walkee a covenant with Ieracl, its eimplost form will be a state-
mont of God's requiremente frou Ierael, and one of those requirements is
zodeq on thelr part.?

Truly, much was rcquired by God in the Covenant, zuch zedeg on the
part of the people. Iesaiah 5611, apesking of tho clogse relation between

zedeg and silvation, leads Delitzsch to say:

17iobinson, The Relisious Idess of the Old Teptament, p. 168.
28 avideon, op- gite, pe 271.

1920binoon, Iue Selizious Ideap of the Uld Zestenent, pp. 187-8.
lie paye thers: ‘That the covenant implies conditions on both sides is ex-
plicitly brought out in the form it assumes in Deuteronoay 26:17,18.
liere the idea of 2 compact botween Jabweh and Israel invelving nutual
righte and obligetions 1s fully developed.”
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Zedegah (righteousnces) is on both sidee such personal sctivity as
ie in eccordance with the covsnant relation, or what ie the same
thing, with ths purpogse and plan of salvation. The nearer the full
realization on the part of Jahwoh of what lie has promiecd, the more
faithful ought Isracl to be in overything to which it is bound by
ite relation to Jahweh.20
“e poe that by the very nature of the torm, the covenmant ie beiwecn God
and the psople. 7The foct that it required religious prophete to preach
the breaking of the Covenant by the psople ghows that the poopls them-
celven regarded =211 thinge from the religicus point of vicw. Oivil gov-
ernmont and the oonduct of men to one another alike bslonged to the
religious sphere, with the more dirsct acte of divins ssrvica.21 And
thip was the nature of tho Uovenant end the resson for the importence of
2Zedeg on Loth sides.

The preat prophote of the eighth century considered Jahweh =28 Is~
recl'es Fether, actively concerncd to maintaln tha covonantal relation,
even whon it had been broken by Israel's ein. What iie gecks, above all
elpe, ip the restoration of that rolation by Ierael's penitonce and
renewed righteourneps.>= And this forgivenves of sins, 1like so very
many of the other Uld Testement ideas, can be understood only from the
etandpoint of the covenantal relation botweon Jahueh and Israsl; for it

wag the mesns by which the zedeq of Jshweh was extended to Ierael.23

It ie becouse of thies that we ocan agree with Davidson:

0po11tzech, op. git., II, 361.

alaevi.don. ap. eit., pp. 259-60.

2230bineon, The Relirious Idese of the Old Teptament, p- 16k.
2JLog. sit.
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The word that descrihes tho propor condition of the people on their
oide of the covensnt relstion is rightecus. '"Holy,” gadosh, is a
term thet expresces boing in the covenant, belonging to God, 1.e.,
being His psoplo. But ;Lgh;u&ug oxpresses the condition morally
of those who ara liis poople.
Therofors weo look once again to Amoe 332, in which we pee that the spe-
¢lal relation that oxiots betwesn the mation and Himsolf carries with it
a higher wmoral demand, 2nd ceverer penmalties.? And that moral demand
ie oxpreessed in the one word zedsg.
ihen Amos epeake of zadeg and the Covenmant, it la alwaye comnected
with judzment. Thus, "Whon the judgee acsept bribes frox the rich and do
not set right the oppresalon of the poor by the rich, righteocusnces has
vanlghod, for tha judges are not obeying the law of the Coverant. 526
Howsver, thore is a slightly different emphasis on zadeg end the covenant
in Hogea:
In Fogoa, rightecusness is associated with loving~kindnose and mercy
ae well ae with judgment. « « « Hosea's use of righteousness shows
that the concept in no way conflicted with mercy on the ons hand or
judgmont on the other, for in sccordanca with his Covenant prowmise,
God's rightoousncsa ie manifeested in hie prescrving his pecople and
in condemning thoir enezies.2
The uee of zedeg in the other of the three who wrote lecss than Ieaiah is

rathsr slender:

Micah uses rightecousness only twice and both instances rofer to God's

righteousness rather than man's rightsousness. « « « The repsntant Is-

raclite as 2 member of God's Joverant poople is confident that God

a‘l‘iﬁavldsou, Ope glte, pe 264.

2J%cbinson, The Religious Idess of the Old Testasent, pe 68.
263, A. Bollier, op. oite, po 405.

27Ibid., pp. 405-6-
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will monifeet his rightecusnsea 1g reastoring him in accordance with
tho promize made in the Covenant.<

It woe in the Oovemant that the poople folt particularly close tb
the Cod of their fathsre. That the Covenant was not only a privilege,
tut aleo an obligotion, seemes to have boen lost to the Ieraclites. e
h2ve sean that the oblipation of the Covanant wap hoth mighpat and zedeg
on the part of the reople. Though the poople who heard the worde of God
through the mouths of the elghth-c;ntury prophets broks thsir part of
the Uovernant, it never was coupletely ecvored. The pishpat and gedsg
were ptlll thore, being exercisod by God in deoaling with Israel. The
prosmise that thoy would alwaye be there ie found in ilosea 2:19: "And I
will betroth thoe unto me for ever; yea, I will betroth thes unto me in
rirhteousness, and in judgment, and in lovingkindness, and in mercies."
%0 we now pay:

Jecauge of the unsworving love of God, the Jovenant can never be

finally and cocpletely broken. It takes two to malke & covenant,

and it also takee two to break it. Israel may have rejected God,
but God hae not rejected Isracl. le will allure her back oncs more
to the wilderneee, back to the scene of their firot love. Thare ke

will make love to her again, as He did in the forser time. This ile
will do with righteouences and justice.<d

28rpid., p. 406.

24orman H. Snaith, The Distinotive Idess of fhe Uld Testament
(Philadelphia: The Westminster fress, 1946), p. 142.




CEAFIER VI ‘
I
LATER USAGES OF 28083 !
I
I

Zedegeh ap Victory |

ihen we coxe to the amubject of later usages for our words, we dis-
cover that there ie hardly any change im the understanding of the term
piehpat. There appoare to he nothing in the way of signifigant develop-
ment of the word as it appears in later Bibliocal literature. The situ-
ation concerning zedeg, however, is nearly the dircct opposite. There
have bocn poxe rather decided changec in the word which originally xeant
the ripghtcousncse both of Cod and of man.

This ohznge peomes to bogin already in that section of Isaiah called
fecond~Isniah. In fact, it is partly because of changes liike this that
scholore have hoen led to think that this section really ie of a later
dats. It i frox this section of Ipaiah that Snaith gots the opinion that
zedeg ie used ae “victory." He eays here ie an sthical thing, in
that it is not alwaye of God, except that the triuzph is rcgarded as be- |
ing ultimstely Cod's will.l Snaith then uses Igaish 41:2, 41:10, and
42:6 ae having the idea of the eighth-sentury prophots of favor towsrd
the holplepe; 45:24 where tho source of etrongth ie Jahweh; and 49:2
where gedeg refere to the victor. DBut theso pasmages bear only the in-
ference of victory, not the definite meaning as hold by Snalth. The firet

three do follow tho typical eighth-century prophotic style. There is yet

INormen e Snaith, The Dietinctive Ideag of the Cld Togtazent
(Philadelphia: The ! oe;mtn-tor Freep, 1946), pp. 11l4=15.
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a more obviously later development in the meaning of zadeg.

4edegsh ag Uharity

The outstanding changing in meaning is that of the changs in zedegah
from "rightcousncess” as @ norm for God's actions and the lifs of man to
‘eharity.® Hosenthal, who iuu lone most of ths work along this line,
eaye: “lgaiah ueed the root zdg ss a fundamental moral term to a greater
extont t;han othere (Fealus and Froverbs). It wae no longer an abstract
quality, but something ae material ae well-being (peace), halp, strength,
or bl&aa.‘.ng-"2 Tho oxamples hie usee are all from Sccond-Ipaiah. Theaeo
are: Ipgalah 46:13, 48:18, 54:17, 59:16, 60:17, and 61:10. Very typical
of ithis idea of zedsg as an entity in iteslf could well be that found in
Isalah 48:18: "C thou that hadet hearkened to my commandmente! than had
thy posce been se a river, and thy rightoousncss as the waves of the eea.”

reviouely we had seen that gzedegah had meant rightecusnces in the
vway of proper bhehavior on the part of the people. iihen one turns to the
later book of Laniel, he finde a differsnt moaning. Ae Rosenthal says of
thie: "Thus zedeqah in Danicl [l_i-a-k] must mean something mors tangible
than “proper behavior." ‘"Giving oharity” indoed secms well indicated as
its meaning thore. EHEere, we thus have the first Jewish testimony for the
use of the word in the meaning of "alus, charity. >

But when did this new meaning begin in the minds of thc people? It

%Franz Rosonthal, "Sedeks, Charity," Hebrew Union College Annual,
XKIII (1950-1951), 430.

S1vid., ppe 427-28.
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could poseibly have been during the terrible times of the Maccabeans as
the poople wero faced hy all kinde of trouble and had to fend for one
another. Howevsr, Ropsnthal 4e of the opinion that the idea of “"charity”
began at a much earlier date.

Rather than during the Maccabean etruggles, it might have been in

the coureoc of the resettlomont of leraesl in the fifth century which

required pgreat financlal contributions for tho succees of the whole

and for ths support of thosec of small means, that the Aramaic word

came into uee for the stipulated sums which woere levied upon tho

people firet for the common welfsreo, and then for that of indigent

individuale.®

YWe are able to see that in later literaturs, particularly tho com-
menterics written by the Jews, the torz zedoqah meant such charity. In
the Targum and Talmud, the Hebrew gedegah and the Ararwaic gidgah most
frequently woen "almegiving® and "benovolence.”® When one realizes that
such aciions ersc befitting an individual living in true zedeg, it iso very
eaey t0 understsnd how the novw meaning could arrive. ind as one notices
this faet, it would almost eaom that a type of work-rightoousness had
entered the thinking of the people.

liowever, it soeme that in post-Biblical Judsism the charity which a
Jew is required by law to give to ths poor is called zedegah in liebrew.S
Thus what Cod would have come from the heart of a man living in the sha=-
dow of iis zedeg had htecoms gomething fixed in the law of the peorple. So
one could soy that zedsg had degenorated from the religlous connotation

neld by the eighth-century prophsts. One vonders just how a word meaning

4&1&': p- 450.
55“‘11"11’ Oons 9_&.. Pe 90.
S3osenthal, og- gite, pe 411
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primarily "justice, rightcousncss” came to elgnify euch charity demanded
by law. Sevsral theorice have been advanced, snd they amount to a type
of philosophical progression, perhape s faulty one. liowever, lat us
look at an example of such thinking:
The opinion of the fow who have ptudied this say that juotice (rigut-
eousnces ) ig an sction of religious morit, that charity aleo is an
asctlon of religious merit, and that, consequontly, justice (raght-
eousnoss ) could be used and wap used as a synonym of charity.
later, in tho New Testoment, the obvious translation ueged for zidgah
is E)\t\]pnc—\’wﬁ and ies firmly eetablishod in tho meaning of "alme."
But thie wae not ncceesarily the dominant meaning of the firet trans-
lator.® Thore 1o the possibility that zidgah, having the religious con-
notation of being right and righteous, later was used to cover actions
vwhich could £it into the category of religioue rightoousncss. A pomsible
eolution is offored by fosenthal:
The root zdg in the Semitic languages, developed connotatione which
can approximately be rendered by right-priviledpge-grant-gift. Ara-
malc zidoah in thie meaning was used by the Jews, and, in a time of
eocial and relipious fermentation, combined with the usual Hebrew
meaning of zedsqah to yield a term which exprassed the idea of giv-
inz a stipulated gift as the appropriate course of action.?
at any rote, it is incontestable that the term gedeg cauze to mean soze
sort of cherity or alusgiving. It may well be that this could ba called
the normal progress over the prophets of the sighth century, as their use

of tho terw was a decided advance over that of their predecessors.

T1vid., p. 412.
Orhid., pe 428.
21bid., p. 413,
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CHAFIZER VII
SUSKARY

“hen one coneidors the prophetic work of the eighth-century, ths
outetanding thing ie the fact that thore was so much in the way of ad-
vancoment in theological thinking over the previous centuriss. Thip ie
rarticularly evident in the clarification and formulation of the two in-

portant worde mishpat and zedeg. Thue the pummarizat¢lon of thlis whole

topic could be contained in one word: advancement, under the guidance of
God. We muet alwaye consider thin ap God'e prozrcssive revelation.

This 13 evident as ono studiee the etymology of the words., for Lhere
appear the various waye in which different people usad them. Ths pro-
rhete of the eighth century greatly added ﬁaanlng to mishpat and gedeg
by virtue of the theological implications they gave the worde. Whoreas
previously theee wordos apparently had only a lightly thoological infer-
ence, now they acquire a decply God-centered eignifigance. They are at-
tributes and qualities of God timsclf, gulding liw as le acts in the
world of men. Iliowevsr, this means that the worde were in the minds of
mwen with scculer connotations. Now the prophete appearod to point out
that, on tho part of xman, mighpat and zedeg arc to demonstrate thelr de-
rendenca on tod and willingness to live as Uod's zlohpat and zedeg demand.

lisre it is impopeible to forgot the idea of the Covenant. Long be-
fore the eighth century, God had appeared to the peopls and made an im-
portant agreement with them, an agreement saying that Lis would astand by
them if thoy would follow Lim. Both mpighpat and geds; were of priwmary

importance in thie relation between God and Ierael. After centuries of
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being buried, the prophote have appeared to point thez to & desper under-
etanding of what justice and righteousness must mean in thelr lives.
Only when the people make thage into living paris of their daily living
befors God and man will the Covenant relstionmship be as firm and frult-
ful ag it ourht to ha.

It is iupoesible to deny that this meriked 2 tremendcus advancs over
ihs prophete and roligious lcaders of the previoue centuries. 4nd just
ae the oiphth contury brought progrsese in the underetsnding of religious
concepts, po also did lator centuries continus that forvard movement at
the contrel of God. The culmination of guok movement came in the change
in the meaning of gzedeg from the genoral righteouencss of Cod and man to
the nore specific glving of elwe and charity. Ko one has ever denled that
Ged chose %o reveal Iiimeelf graduslly to man, and thie study hae given an
example of such inoreased revelation. DBehind it all wae God, leading lils

people to a greator underetanding of iie will.




BIBLIUGAAPIHY

Bible, Holy. Authorized Version.

Bollier, J. A. "The Rightoousneee of God: a Word Study,” Interprotation,
VIII (1954 ), hoh £f.

Brown, Francie, S. R« Orivor and Charles A. Brigge. A Hebrew and Epglish
Lexicon of the Uld Teptamsnt. Cxford: The Ularendon Frees, Reprint
1555

Davideon, 4. B. The Theology of the Old Teetsgent. New York: Oharles
Soribner's Sone, 1910.

Jelltzech, Franz. Biblical Comwsntary on the Frophecies of Ipaiah.
2 vola. Tronslated from the Cerman by The Rev. Jameg Martin.
Grond Rapide: Wm. B. Berdmane Fublishing Company, 1954.

fittel, fudolf. Dio Relirion dep Volkes lsrael. leipzigs Verlag
welle & loyer, 1921.

lofthotee, . F. “The Righteousncsa of Jahweh,® Expopitory Tizes, XV
(Cetober, 1938-Geptomber, 1939), 341-45.

Yandelkern, Solomon. Vetoris Teptamentl Concordentise Hebraicae atque
Chaldaicoe. 2 vols. Leipzig: Veit, 1896.

Fattereon, Uharles H. The Fhilogophy of the Uld Tegptazemt. New York:
The ‘lonald Frees Company, 1953.

Federoen, Johs. Jprael, Itp Iife and Culture. III-IV. London: Oxford
Univoreity Fress, 1940.

Forteoug, KNorman W. "The Basie of the Ethical Teaching of the Frophets,"
Studicg in Old Testament Frophecy. #dited by H. H. Rowley.

Hobinson, ii. iheeler. Ingpiration snd Revelation in the Old Testament.
vxford: The Clarondon frees, 1946.

=====, Ths Relirioup Ideas of tho Old Tegtament. London: Gerald Duck-
worth & Co. ltd., 1952.

Rogenthal, Franz. edeka, Charity," Hebrew Union College Annual,
XZIIXI (1950-1951), 411 ff.

Rowloy, f. li. Ihe Faith of Igrasl. Londons SOM Fross Ltd., 1956.

Snaith, Norman Hl. The Diptinctive Ideap of the Old Tegtamont. Fhila-
delphia: The Weetminster Frees, 1946.




	Mishpat and Zedeq in the Eighth-Century Prophets
	Recommended Citation

	tmp.1627566697.pdf.C5fDR

