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fourth century innovation. ©3 

The new historical emphasis of aster can be traced to 

Ste Cyril of Jerusalem, bishop of that city from 350 A.D. to 

356 A.D. In 365 A.D. Etheria, superior of a convent in Gali- 

cia in Western Spain, made a pilgrimase to Jerusalem and re- 

counted in her diary the full historical Taster celebration. 

In 345 AwD., several years before Cyril became bishop of 

Jerusalem, he authored his Catecheses in which the section 

on Easter made no mention of any historical commemoretion. 

Thus it would appear that the whole historical Taster cele- 

bration developed in Jerusalem during Cyril's episcopate. It 

is Cyril's Easter observance that has become the basis for the 

Churchts observance of this culminating point of the church 

year. °% 

In Constantinople, Carthage,.or Rome, a development of 

this nature would not have been evolution but revolution. It 

was otherwise in Jerusalem. In and around the city of Jeru- 

salem were the sacred sites of ovr Lord's passion and resurrec- 

tion. At Jerusalem the Christian year, especially Holy Week, 

was intimately and topographically related to the sanctuaries 

of the holy places. Cabrol recounts that the Christian year 

before the fourth century hardly constituted a liturgical cy- 

ele. The original contribution of the Jerusalem Church in 

that century was not simply the creation of festivals, but 
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also the introduction of order and cohesion and the sense of 

advence in the movement from Epiphany to Pentecost. 9) 

The full growth of Sood Friday as we know it meant that 

the commemoration of the passion was.detached from the unitive 

Pascha, which eventually came to designate the resurrection 

alone. 

From a sermon by St. John Chrysostom in 38S A.D. it would 

appear that by this time Good Friday was accepted in Antioch, 

but that Saturday of Holy Week was still associated with the 

passion. 86 

In 400 A.D. St. Augustine said, "Consider now with atten- 

tion these three most sacred days, the days signalized by the 

Lord's crucifixion, rest in the grave, and resurrection.” 

The developed concept of Good Friday and Easter is clearly 

87 revealed by this quotation. 

H. The taster Vigil 

4s has been pointed out in the previous section, the 

Christian Zaster celebration was a transformation of the old 

Jewish Passover. As such, it was always celebrated during 

the night into the next morning. The waiting of the night 

culminating in the morning celebration came to be known as 

the Easter Vigil. 
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Anciently the vigil started during the middle evening 

hours of Holy Saturday. St. Jerome in commenting on the 

second chapter of St. Matthew, the sixth verse, stated that 

it was a tradition among the Jews that the Messiah would 

come at midnight as they had been released from bondage in 

Epyete Accordingly, St. Jerome continued, the apostolic 

tradition stated that no one should leave the Saster Viril 

before midnicht.o? 

Likewise, it was ancient tradition to begin the actual 

celebration of the Wucharist around dawn so that the service 

could end about day break as the sun rose.@9 

The Gaster Vigil is made up of four major steps: (1) 

the blessing of the new fire and the paschal candle; (2) the 

prophecies; (3) the blessing of the font and the administra-   
tion of Holy Baptism; and (4) the kaster Rucharist.9° 

There is reason to think that originally the blessing 

of fire took place quite frequently, perhaps every day be- 

fore Yespers; the fire was used to light the lamps and can- 

dles. It is assumed that this wes borrowed from the ancient 

service known as Lucernarium, 92 
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Some scholars hold that the blessing of fire finds its 

ericins in Celto-Germanic tradition. The custom of blessing 

fire sid not find its way to Rome till the Middle Ages. 92 

The blessingvof fire wus invested with special signifi- 

cance on the Feast of the Resurrection of our Lord. Inasmuch 

as the new fire is started by flint which sparkles when struck, 

symbolists saw in it lmages of the body of the Redeemer radiant 

with life as He came forth from the tomb of stone on Easter.93 

According to an account siven by Zachary, bishop of Rome 

in the seventh century, to St. Boniface, archbishop of Mainz, 

he fire was blessed on Holy Thursday. With this new fire ct
 

three lamps were lighted. ‘These were kept in a secret place 

until Saturday and were used to furnish light during the East- 

er Vigil. 24 
The new fire was used to enkindle the candles used in 

the service. The use of-a multitude of candles and lamps was 

a prominent feature of the Easter Vigil dating almost to apos- 

tolic times. Eusebius spoke of pillars of wax with which the 

night was transformed into day. 

In particular, the new fire was used to light the paschal 

candle, the candle that burns during the forty days till 
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Ascension. 9° The paschal candle was ignited at the entrance 

of the church and then, after being blessed, carried in pro- 

cession to the altar.?/ 

The next section of the vigil consisted in the reading 

of the prophecies. The choice was made from the books of the 

Old Testament of successive passages that formed the history 

of religion. The same events read in the prophecies were fre- 

quently frescoed in the catacombs. 2° Of course, these proph- 

ecies and the choice of readings had a very important purpose. 

They were to be the last lesson to the catechumens before 

baptism. 

Included in the reading of the prophecies were many rites 

performed for the benefit of the catechumens. First the sign   of the cross was made on the brow, then the laying on of the 

hands, and the exorcism of the devil, The ears and nostrils   
of the neophytes were touched with saliva and were commanded 

to be opened. The chest and the back were then anointed after 

which each renounced Satan. ?? 

This series of ceremonies, cuite naturally, led to the 

next section of the vigil,--the blessing of the font and 

lioly Baptism. The procession to the baptistry or font was 
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led by the newly kindled paschal candle. The paschal candle, 

  

so leading, was said to be symbolic of the pillar of fire 

that led the Jews in the wilderness. Hach catechumen was 

conducted by a godparent. As the neophyte stepped into the 

waters, he was immersed three times and clothed in white 

garment s_t00 

waster became a positive reminder to the whole Church 

that those who are Christ's must live and feel as the chile 

devon of tod.t°l ‘the church viewed the festival of redemption 

as the best time to confer the sacrament of redemption. 

The celebration of the Eucharist followed the baptism of 

the catechumens. The litany was sung as the procession once 

again re-entered the church from the beptistry. The service 

itself began with the singing of the Gloria in Exeelsis.1°* 

it is interesting to note that the present day propers rciven 

in The Lutheran Liturgy for Holy Saturday evening do not in-= 

clude an introit. The service starts with the Gloria in 

Excelsis.2° It is quite possible that the present day Lu- 

theran usage of Easter sunrise services takes its precedent 

in the Zaster vigil. However, more than likely, the sunrise 

services gain validation from the reference in St. John, 
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chapter twenty: verse one. 

For the Roman Communion a revised form of the faster 

Vigil was restored by the decree of the eirhth of February, 

1951 by Pius xrz.204 

I. Kogation Days and the Ascension of our Lord 

The three days following the fifth Sunday after Easter 

and immediately before Ascension were days of penitential 

prayer. This observance is rather a surprise, since it is 

not the custom of the Church to interpolate penitential ob- 

servance into a joyful season. from earliest Christian days 

the paschal. season was always considered a kind of truce in 

the exercise of canonical penance.105 

The institution of the Rogation Days has been traced to 

St. Mamertus, bishop of Viennen in Dauphine, Caul, around the 

year 470 A.D. These days were designed to stay the pestilence 

and famine that were afflicting the Christians and the Church. 

Rorationtide consisted of a three day fast with litany proces- 

sions through the fields imploring God's grace, 106 The litany 

processions took place each morning and usually lasted six or 

more hours,107 

The litany processions became extremely popular among 
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the people of Gaul. In 511 4.D. the Council of Orleans pre- 

scribed the annual observance of the Rosation Days, 108 The 

practice spread slowly from Caul to England and to Rome. In 

the ninth century Leo III adopted the Rogation Days into the 

Roman calendar.2°9 tn England the custom included stops un- 

der certain trees to read the Gospel. To this present day in 

England trees bear the title "Gospel oak." ‘The processions 

were stopped during the Reformation in the countries that fol- 

lowed the reform of the Church: In England glizabeth I halted 

the processions.110 

Originally no intentional relationship existed between 

the Rogation Days and the Ascension. Nevertheless, one soon 

developed. Christ was viewed as being ready to make His re- 

turn journey to heaven. Before He left, the neople hastened 

to give ilim their problems and petitions that He might take   
them and place them at the feet of the heavenly Father, 111 

During the latter part of the fourth century the Feast 

of the Ascension of our Lord began to appear. Pentecost had, 

up to this time, commemorated both the Ascension of our Lord 

and the descent of the Holy Spirit. The new historical em- 

phasis on Easter had the same effect on Pentecost. Ascension 

    1l0Swaiter Frere, The Kalendar, in Studies in the Earl 
Roman Liturgy (London: Oxford University Press, Cel 030), z, 99. 
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Day rapidly developed leaving Pentecost with the theme of 

the descent of the Holy Spirit,112 St. Aurustine spoke of 
. the Feast of the Ascension as an established fcast.2136 

Je Lutheran Celebration of faster 

After the break with the Roman pope, Luther maintained 

that the church year and the feasts of the year should be 

retained, Only those that were specifically against the 

Gospel were dropped. ‘thus, the great Feast of Easter re- 

mained in its proper place as it had through the Christian 

centuries with a normal three day celebration.t14 towever, 

the practice of the Lutheran Church soon dropped the Easter 

Visil as it was celebrated in the Roman Church.215 

It is interesting to note that the Church in Germany 

at the time of the Reformation once again felt the unitive 

character of the passion and resurrection that had been so 

characteristic of.the primitive Church. The expression of 

that feeling is seen in the northern German celebration of 

Waster in the Reformation century. In the noon service on 

Easter the harmony of the passion and Resurrection was read. 
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