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Plow,2lt the raising of the dead, and the fact that Jesus was the
promised prophet.25

In this same play still another approach is used to convay a body
of information to the audience, This occurs as Jesus is riding to
Jerusalem on the ass. Along the way He meets, first of all, the blind
man (lines 288f.) whose story is recorded in the twentieth chapter of
the Gospel according to St. Matthew, Then Jesus meets the lame man
(1ine 358), nossibly the one spoken of in the fifth chapter of the
Gospel according to St. John. Finally Jesus meets Zaccheus (line 392)
from chapter nineteen of the Oospel according to St. Luke.

As the concluding statement of this ssction on the sources of the
Plays and their uses, the judgment of Katherine Bates is appropriate:

The miracle cycle, then, has for its fundamental material the

Christian faith, crudely comprehended, given, with startling

realism, personal embodiment and physical environment,

sprinkled over with legends and anachronistic touches of rural

English lgfo » yet still in essential feature the Christian
history.,2

The Various Teachings
Creation and the fall

The plays dealing wlth the creation generally begin with a short
speech by God in which He declares His character. For example, the
Coventry Cycle has God declare these words to the andience:

2hTbid,, XXV, lines 137-138. Possibly this is a misunderstanding
of the Parable of the Sower.

25Ibid., lines 13L4-15L.
26Katherine Bates, op. cit., p. 175.
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I am oofons]god . in personys thre
Knyt in oo substawns.27

The actual asts of the creation follow the biblical account quite
olosely. In the Coventry Cycls God concludes the six days of creaticn
and on the seventh imposes the rest and the worship of the Sabbath:

And all who that cease of laboring here

The seventh day without fear

And worship me in good manner

They shall in heaven have endless peace.28

The poeition of the angels and particularly of Lucifer is outlined
at some lsnzth in nost of the cycles. ‘There were originally nine
(York) or ten (Towneley) orders of angels. In the latter.cycle it is
roted that one tenth of each angelic order fell with Lucifer.2? At
first ILucifer is accorded considerable respect by the other angels.
Tho cherubim, for example, declare that they have been created bright
by God, but that God has made Lucifer even brighter.30 Encouraged by
such praiss Lucifer dares to sit on Ood's throne in His absence, much
to the despair of the majority of the angels.3l And because of this
redbellion against God Iucifer is semt to hellj and at his departure the
earth becomes dark.32

God proposes to make man so that he might be a creature to bring

2TGoventry, I, lines 12-13.

28.?11.2': lines 135-138 (transliterated).
29toumeley, I, line 257.

301vid., 1ine 68.

31ibid., line 103.

32York, I, 1ine 148. This idea stems undoubtedly from the etymol-
ogy of maﬁ‘er, )3 ght-bringer.” )
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Pralse to God, to worship and to love God always. But in order to
Sounteract man's pride God declares that He will form man out of the
dust of the earth.33 Man's state of bliss was very short-lived. Adam
and Eve were placed into the Garden of Eden in early morning; by noon
they had fallen.3! The fall was the result of the evil machination of
Satan, Several of the cycles describe the motivation which prompted
Satan to tempt man to sin. In the York series Satan is presented as
being jealous over the fact that God intends to take on the nature of
man rather than that of an angel. Hence Satan approaches Eve in order
to upset God's purpose.32

iIn the Chester account it is because of envy that Satan seeks
man's fall; Cor man has been given mastery over the earthly paradise.
Satan says,

By Delzabub! Shall I nover blyn[stof.

From that plice “San Gy paraied

And trespace as did I,

In the Coventry Cycle, after he had led Eve into sin, Satan con-
fesses to Cod that it was envy which led him to do this, envy because
man should live above the sky where he once lived.3? This seems to
suggest that the Oarden of Eden is thought of in some instances as
being located in heaven, or at least in a different locale than on this

33Ibid., III, lines 19-66,
3btbia., VI, 1ines 89-90.
35Ibid., V, lines 1-22,
3%hester D, II, lines 173-176.
3TCoventry, II, lines 317ff.
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earth, Support is given to this possibility by the reference in the
York Cycle in which God announces to an angel that becanse of their
8ins Adam and Fve are to be banished to middle-earth.38

But as they are banished from Paradise the Seraphim with the
flaming sword offers hope to the sinners, They will not enter Paradise
again v

Til a child of a maid be born

4nd upon the rode rent and torn

To save all that you have 1331‘.

Your wealth for to restore.
The Chester Cycle makes specific reference to the Protevangel as God
Bays to Satan:

And enmytie betwixt yow twoo

Hence forth I will make.

Betwixt they seade and hers also

I shall excyte sorrow and woej

To breake thy heade and be Esw foe
She shall have maystry aye.

The York series on the creation and the fall is noteworthy because of
ite almost complete lack of a reference to hope or promise following
the fall into sin., The group of plays on this topic simply ends with
Eve sorrowfully accepting the responsibility for the f£a11,41

Originel sin

There are several references wi'l'.‘hin the plasys that stress the idea
of original sin. In the Coventry play on the Purification Simeon hears

38%ork, V, line 66,

39Coventry, II, lines 37U-377 (transliterated).
LOGnester D, II, 1ines 303-308,

0Yorke, VI, 1ines 15625,

. S —



the angels say of Jesus:

The dyrknes of orygynal synne
He xal[shall]make 1lyght and clarefye.i2

In the Chester Cycle God announces to Noah after the f£loods
Warry Eerth will I no more

For mans synne that greves me sore;
For of youth man full yore

Has byn enclyned to syne.u3
In the play which relates the arrival of the Vise Men at the court of

Herod one of the doctors of Herod's court finds a prophecy of Daniel
vhich says that a holy one should come whose purpose it would be

Out of Satans band to delyuer all manki
Whom sinne original pitiously did bynde.

Regarding the question as to the reason why the blind man was thus
afflicted John asks Jesus:

Was sinne the cause originall,

Wherin we be conceived all,

That this blynd man was brﬁgght in thrall,
Or his forfathers offence?

Person of Christ

The two natures of Christ, His human and His divine, are both
set forth in the cycles. This is perhaps most clearly indicated by a

passage from the play in which the young Jesus meets with the doctors
in the Temple and explains to them the nature of His origin. Jesus

1“"31.'Soveny. XIX, lines L7-LB.
L3chester D, III, 1ines 317-320.
llIbid,, VIII, 1ines 287-288.
L51bid., XIIT, 1ines 48-51.
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tells them,

L am of dobyl byrth and cobyl lemige.!‘6
Occﬁs'ionall,y apocrypnal miracles are intraiuced to lend support to the
Supernatural quality of Jewus' nature. Thus when Mary and Joseph
8poroach the Temple for Mary's Purification Simeon notes with wonder
taat the femple bells begin ringing by themselves. 4T

but this divine nature of Jesus was not intended to be revealed
% Satan. In order that the fact that it was the Son of God who was to
be born of ifary might be concealed from Satan, God so arranged that a
humen being, Joseph, should take Mary as his vife. Thus Satan would
be misled,8

There is a particular preoccupation in these plays with both the
origindl conception amd the virgin birth., These happenings are closely
associated by tuo authors with the two natures of Christ Himself. Thus
it is considered to be beyond human understanding that God should unite
in Mary the three elements of Godhead, maidenhood, and man.’® In the
Purification play Simeon opens the play by msing to himself on the
coming Savior and the difficulty of believing the words of the prophet
who said that a virgin would conceive without the help of man. There-
fore Simeon determined that he would scrape awsy the wards "a virgin®”
from the page and replace them with the wards "a good woman.® Shortly

hﬁcovenm. XXI, line 157,
k7Towneley, XVII, line 11k.
UBYork, XTI, lines 25f.
491p14., 11nes 105-108.
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after ho discovers to his amagement that the words "a virgin® have re-
turned to the page in bright red letters.50

A veiled threat for those who question the virgin birth is in-
cluded in the Chester play on the Nativity in which one of the mid-
vives attending Mary doubts the story of the virgin birth. However,
8s she is following the stage direction, Tunc Salome tentabit tangers
Miriam in sex: secreto, she is convinced of her error as her hand is

paralyzed in mid-air.51
Salvation

The teachings regarding salvation can be classified roughly into
two groups: teachings regarding how salvation was achieved for mens and
teachings regarding the way in which salvation is obtained by the
individuai.

First, regarding the bringing of salvation to men, it is taught in
these plays that above all else this was an action originating with
God. In the Prophets' play of Towneley, in which the prophecies of the
coming Messiah are retold, Daniel saye,

Therfor wyll god apon vs m[havo mroa,

And his son downe send

Into erth, {lesh to take,

That iz a1l for oure agh,
Oure trespas to emend.”2

The act of salvation which Jesus was to perform included the overcoming
of the zin of Adam. On the cross Jesus cries out to His heavenly Father,

50Chester D, XI, lines 1-59.
511bid., VI, lines 5L5-560.
52youneley VII, lines 22228,
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Here to death I oblige me
From that sin[i.e. Adam's]to save mankind.53

What wvas actually involved in overcoming the sin of Adam is explained
by the ixpositor of the Chester Cycle, who acts as a type of cormen-
tator on the happenings in the drama. He declares, on the basis of St.
Oregory, that in the Temptation Jesus overcames Satan by resisting the
sane three sins to which Adam fell victim, namely, gluttony, vain-
glory, and covetousness.5l

Christ's work of salvation also takes on the aspect of a sacrifice.
The infant born of Mary, according to a doctor at the court of Herod,
vas later to save mankind by

_Offerj.ng hym selfe in sacrifice for mankindes offence, 55
Which from heuen was exiled through his greate negligence.

There is considerable stress placed on the fact that Jesus' action
was that done by the innocent for those who were guilty. Jesus says
that He suifered and died not for His guilt, but for mankind's need.56
At the tomb of Jesus Mary laments that Jesus, the innocent, had suffer-
ed and died for her WIongs.

With-cuten gilte the trewe was tane,

For trespas did he neuere none,

The woundes he suffered many one
Was for my misse.

It was my dede he was for-uhﬂgo
And no-thyng his.>T

53York, XXXV, lines 53-5i (paraphrased).
SUghester D, XII, 1ines 162-208.

55Ibid., VIII, lines 294295,

56york, XLVIIT, 1ine 28,

5Ibid., XKAVITI, lines 276-281 (transliterated).
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Jesus, upon rising from the grave, calls upon man to view his wounds
which were endured for them.

Thus was I spylt for thi gylt
And not, for nyne S8 :

In describing the manner in which people are to receive the
benefits of the salvation which Jesus has achieved for them, the

oycles use many different approaches. Certainly, an important featurs
i3 a contemplation of the suffering and death of Jesas. Before His
Ascension Jesus told His disciples to tell all people that would
accept baptism and would truly believe

Mi dethe and rysyng

And also myn vpstevynyng,
And also myn agane-comwgg,
Thay shalbe saue suerly.

While hanging on the cross Jesus calls upon men to look on hims

That men who has mind to repent,
Look here, and good heed to me take.
On the rood am I tortured and rent,
Thou sinful of soul, for thy sake.
For thy misdeeds amends do I make,
For thy sake this torment I know;
This woe for thy trespass I take;
What man greater loving could gw
than I?

In the Towneley play on the Resurrection there is included the element
of mercy on God's part wnich prompts Him to extend to the sinner the
promige of forgiveness. In this play Jesus points to His wounds as
evidence of His love for men, and thus He incites men to love Him and

58Towneley, XXVI, 1ines 266-267.
59Ibid., XXIX, 1ines 122-125.
60York, XXXVI, lines 116-126 (translated).
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ask for the mercy that cleanses them from sin,

If thou thy lyfe in syn haue led,
Morcy to ask be not adred;

The leste drope I for the [thed]bled
lyght clens the[thee]soyn [BoonT]
All the syn the warld with in

If thou had done,.bl

Numercus examples of statements showing that salvation is based
on falth can b2 cited from these dramas. Lasarus, upon being raised
from the dead, axclaims that all who truly trust in Jesus shall never
dde, 62 Jesus, as He is entering Jerusalem, says.to the blind man,

Loke vpoe nowas with chere zwely,
Thy faith shall thee sane.03

In mich the same fashion Jesus says to the woman who anointed Him,

Therfore, woman, witherly,

For thou hast loved so tenderly,
All thy sinnes now forgeue I;
Belefe hath saved thee.

Occasionally there is a mingling of mercy and contrition as the
basiz on which forgiveness is extended. Thus in the case of the woman

taken in adultery Jesus says to her,

Though that your sins be never so great,
For them be sad and ask mercy,

Some of my Father's grace you may get

With the least tear weeping out of your eye.
My Father me sent the man to buy,

All the ransom ryself must pay;s

For love of you myself will die.

6lowneley, XAVI, lines 298-303.
62York, XXIV, lines 192f.
63Ibid., XXV, lines 39=350 (transliterated).

Slipy., Matthews, editor, The Chester (London: Kegan Paul,
Trench, Truebner & éo., vla)ﬁhy poym 8 121-12. Hereafter
designated as Chester M.
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If you ask mercy I say nover W.65

There is little evidence to suggest that the idea of earning the
favor of God by means of God-pleasing actions was widely taught in
these plays. The possible references are of such an ambiguous or
uncertain nature that they hardly could be cited as conclusive evidsnce.
One such reference is found in the Shepherds! Play of the Chester Cycle
in wnich one of the shepherds offers a gift to the Christ Child by
Baying:

: Loel I bring thee a ballj

I pray thes; save me from hell,

S0 that I may with thee dwell

And fare well for aye.

Obviously this is rather weak evidence to support a theory that salva-
tion by works is taught here. Nevertheless, it is cited as an example
of a rather curious combination of offering and request.

A more exzplicit citation of doing things to cover sins can be
taken from the Coventry Cyole in which John the Baptist says to the
audiences

Baptym I cowncell yow for to take

And do penazunce for your synnys sake

And for your offens amendys ye make
Your synnys for to hyde.

One final reference in this respect is found in the Chester Gycle

¥here the shepherds, after viewing the Christ Child, vow to devote
their lives to God and His service. One of the shepherds declares he

will abandon all for the ascetic life.

65Coventry, XXIV, lines 9-16 (translated).
66Chester D, VII, 1ines 571~57ks
67cwm1.:_:z, XXII, lines 23-26.
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" And T am hermyt

To praise God to paye

To walk by stye and by street,

In wyldernes to walke for ayej

And I shall no man meete,

But for my lyving I will him pray,

Bare-foted on ny feotej

And thus will I live Ever and m-“
The 1ast 1ine of this statement is ambiguous. The words "and thms®
could bs oqnivalent to "because of this exprassion of self-denial I
shall live forever'; or it may simply mean that it is in this humble

fashlon that the shepherd intends to live out his life,
Sacramnents

It is significant to note that in both the York and the Tovmeley
Cycles the institution of the Lord's Supper is omitted from the play
that deals with the meeting of the disciples and Jesus for the Passover
in the Upper Room. The Townelay Cycle deals with this subject in its
Play on the Resurrection in which Jesus promises to feed those who
¢ease from sin and ask mercy with the bread which is His own body.
This tread bacomes His body by the saying of five words.

That ilk veray brede of lyfe

Bocommyz my fleshe in wordys fyfe;

VWho so it resazues in syn or stryfe

Beze dede for euer;

And vhoso it takys in rightwys lyfe
Dy shall he neuer.59

The power of the words of institution is also indicated in the
Coventry play on the Lord's Supper in which Jesus says,

68chester D, VII, lines 635-642.

69Tvmeley, XXVI, lines 328-333, Editor of text notes this section
ubeingcmssadout;j.m red ink in the M5. He suggests this was done
after the Reformation.
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. Brethren, be[by?] the virtue of these words
that rehercyd be

This that sheweth as bread to your apparens

Is made the very flesh and blood of me

To the which they that whole be saved must give

credens,70
The above expression alaso seems to allow for the late medieval teache
ing of transubstantiation inasmuch as theres is a distinotion made
betwean the appearance and the actual essence of the bread.

Another interesting passage regarding the Lord's Supper is found
in the Chester play on the Presentation in which Jesus speaks of Him-
8elf as the very bread of 1life, The significant statement is this
that Jesus is portrayed as saying words to the effect that the trans-
formation of the bread of the Sacrament into His body is dependent
upon the faith of the receiver. dJesus says,

And that bread that I you geue,

Your wicked lyfe to amend,

Becomes my flesh through your beleife
And doth release your sinfull Band.ll

At the baptism of Jesus John mentions baptism as a worthy sacrament

and then says,

Ther ar s=ax othere and no mo,
The which thi self to erthe has sent.’2

Regarding the Sacrament of Baptism itself it is taught that it has as
its purpose to wash and to cleanse man from sin.?3 It is a new rite

TOCoventry, XXVII, lines 702-705 (transliterated).

TlChester M, XVIII, 1ines 17L=1T77,

"27ouneley, XIX, lines 197-198. According to the editor the MS.
has "vj ce of "sexj;" but the "v" has been erased. This whole

section dealing with the seven Sacraments has been struck through,
evidently after the Reformation, and in the margin is added "ecorectyd

and not playd.”
T3fork, XXI, 1ine 78.
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which at the coming of Jesus replaced the Old Testament circumcision.?h
At His own baptism Jesus btrings along oil and "cream® for John to use
in the Sacrament.7> Previously in the same play an angel restrains
John from going to Jesus and tells him to walt for Jesus to come to
him for baptism, John sees in these words of the angel a principle
which he passes on for the benefit, and instruction, of the audience.

By this[statement of the angel] I may well understand

dhat children shuld be broght to %rk,

For to be baptized in every land.
But the angel goes on to tell John that Jesus is to be baptized in the
river and not in any church,’7

In the YXork play on Jesus! baptism Jesus gives the reasons for
His own bapiism. It 13 to serve as an example. But more than this, it
is to be the act whereby the Sacrament of Baptism receives its power
and virtue. Jesus says to Johm,

My wille is tais, that fro this day

The virtue of my baptym dwelle

In baptyme-watir euere and aye

Mankynde to taste,

Thrugh my grace thereto to gaka alvay
the haly gaste.l

Hell and limbo

The plays teach that death shall come to all men, even to the

Thchester D, IV, lines 199-200.
SZowneley, XIX, line 115.

761bid., lines 85-87 (transliterated).
77121_9_., lﬁoa 891,

T8York, XXI, 1ines 100-105.
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mightiest. In some cases the dead will be forgotten by the friends
and their families so that no masses will be sung for them.”? Accord-
ing to Selsabub the O1d Testament saints, after death, are shut up in
& special place called "lymbus," from which they shall not escape .80
Hell and 1imbo are not always carefully differentiated. In the Trans-
figuration play of the York Cyole Moses is summoned from hell. He
reports that this has been his abode for years. He rejoices in Christ
who will lead out Adam's kin from this dungeon. He says,

Iwo thousand years after Adam

Then gave Cod unto me his law,

And since then in hell has been our home,

Alas! Adam's kin; this shall you know,

Unto Christ comes, this is he

¥ho shall draw us from the dungeon.

Ke thell bring them to bliss

That ncw in sorrow are bound,Bl

Just before He descended into hell Christ sent a light to that
region az o token of His coming. The saints in hell saw this light
and particularly Isaiah and Simeon recall the words of their own
Prophecies which spoke of a light that would shine toward those in
darkness. And now, they exclaim, they are witnessing the fulfillment
of their prophecies.32 David, as the spokesman for the rest, cries
out to Christ,

Come Lordl Come to hell anone,

And take out thy folk, everychon,
For those years are fully gons

T97ouneley, XXXI, lines 155f.

80¥ork, XxAVIT, lines 110-198.

Blibigd., XXTTT, lines 123-130 (translated).
aaTmmelgI, 31XV, lines 21ff,




