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In another passage, he comments on the statement of Jesus,
"you are in truth my disciples® (Jn. 8:31-32):

i. 8., not connected with me in the Jewish, external,

manner of connexion between teacher and disciple but

in the internal mamnner. i. €. &s spiritual beings

sharing J's 1life and very existence. w4i#%..£is might

be treated as sguivalent to "in the spiritual world,”

"spiritually.” "ind you will know the truth-=i. e.

the spiritual rsgliby--and the spiritual reality will

make you free."<2

in connection with the idea of relating St. Joha's
thought to ralestinian thought and culture, we might refer
to the effort to relate also the idea of the Logos to
Yalostinian thought. In this connection, W. F. Howard
tells us:

whereag at one time it wap usual to trace the lead-

ing ideas of the Frologue to Greek philosophy, it

is now more commonly recognized that we do not Eied

%o go beyond Judaism for the idea:of the Logos.
Une author who has marshalled much of the svidence for a
Jewish origin of the idea of the Logos is Rendall Harris,
in The Origin of the Frolomue to St. John's Gospel, 1917.%3

S5till another factor which draws attention to the
fact that the Gospel as a whole, and so all of its concepts,
may be primarily Yalestinian in its origin is that stated
by Howard:

Hothing has ever really discounted the weighty evidence
of the Gospel itself that the writer understood the

231Ibid, pe 296.

2474 1bert Fruncis Howard, The Fourth Gospel in Rocent
Criticism and Interpretation, revised by C. K. Barrett
(London: The EpwoFEE‘ﬁrass, 1955), Pe 1lc

25Ivid., pe L1
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topography, the manners and customs, the religious
ideas and gxpectations of Falestine in our Lord's
own time.®
Bub probably more significant than any of these argu-
ments for the Falestinian origin of the Gospel and its
contents are those evidences which are being produced by
what Howard calls "careful linguistic injuiry.®
Here, too, the weight of the evidence seems ©o show
that, though the writer of this Gospel wrote with
simpie ease in a style of the Greek Koine that bears
many resemblances to modern vernacular Greek, thers
are yet many idioms which suggest that he thought in
fdramaic, and fell guite readily into those vernacular

idioms which are most closely parallel to the Aramaic
usage.'

C. Fe Burney, in The Aramaic Origin of the Fourth
Gospel, 1922, even proposed on the basis of his linguistic
studies that this Gospsl was written in Aramaic. Howard
feels that Burney probably went too far in this assertion,

but he agrees, "That the Fourth Lvangelist thought in Ar-

amaic a2 his mother tongue may be regarded as established."2&
& very important authority in this type of study is

idolph Schlatter, whose work has attempted "to show from

second-century rabbinic commentaries on the Old Testament

how the phraseology of the Fourth Gospel can be illustrated
as thoroughly Jewish."?9

26;9;@., p. 12.
271bid.
281bid., p. 41
29Tbid., p. 158.
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iie might well expect, then, that there should be a
number of scholars who dispute also the idea that a’(#%fjim
J \ /, m"(, x
or o Au fIves pefer to the "¢rue, or ideal, world” of
the rFlatonic philosophers.
One such scholar is Fr. Biichsel, according to Heckel,
who writes:
Den platonisierenden Auslegern ihren Stils hidlt
Bichsel mit Recht entgeogen, dass alefhinos nicht
urbildlich heisst., Die wahrhafitigen Anbeter sind
nicht "die urbildlichen Anbeter", so wenig wie der
wahrhaftige Zeuge der urbildliche Zeuge est. "Ebenso
unhaltbar ist die Vertauschung mit himmlisch.”
Fr. Buchsel, Der Begriff der Wahrheit, S. 39.30
Zrnst Percy is also quite explicit and telling in
stating his opposition to the idea that S5t. John was think-
ing of rlatonism when he spoke of “truth":
Das einzige, wes dem johanneischen und dem Gnostischen
wahrheitsbegriff gemeinsam ist, ist dies, dass es sich
in beiden Fdllen un eine Offenbarung handelt. Das
Entscheidende ist dabei ‘aber, was geoffenbart wird
und wie die Cffenbarung gegeben wird.31
According to this, then the difference between the use
di
of ohdﬁ-aigcﬂ in the Fourth Gospel and in the rest
of the New Testament has nothing to do with Greek philos-
ophy or with Falestinian mysticism. Instead, the differ-
ence lies in this, that St. John atresses the character

of truth as truth. Truth is not only "the objective tzruth¥

3083 schof D. Heckel, Wahrheit im Johannesevangelium
und Bei Luther (Helsinki: Kommissionsverlag KEateeEInan
Kirjakauppa, 1944), p. 221.

31, A

Brnst Fercy, Untersuchungen Usber den Ursprunc der
Johanneischen Theoiog%e (Lund: ﬁaﬁhn ssons buchdruckerei,
39), P. .
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or the Christian message, "sondern in ihrem Charakter als
Wahrheit appelliert sie gerade an das Gewilssen des Menschen,
bzw. stésst sie die Menschen ab."32

R. I, 3trachan states that in this CGospel the class-
ical Greek conception of :h\"‘)/ %l{ ag ultimate reality
is fused with the Hebrew idea of J7 V’!\; , and he main-
tains that "in all the occurrences of' t.t.ne word in the
Johannine writings, however, the lsbrew idea is the
governing one."33 The study of the use of of{t\ﬁ%tﬁ in
the Cospel vhich is summarized in the next chaptex; of
this paper indicates that Strachan's view is probably very

correct.

32Ibid., p. 119.

33R. .H. Strachan, The Fourth Gospel, its Significance
and Environment (London: Student Christian lMovement rress,

1941, p. 1h2.




CHAFTER FOUR
THE BRINGER OF TRUTH

The phrase "full of grace and truth" in John 1:1%
1s probably meant to describe the glory (SO,';M.J of the
Logos becoms {lesh. Cramnatically, it is also possible
that the phrase modifies 0 )tod’bf or even /«.or'pfﬂ’ﬁé’f.
But it is probably best to regard 7 /\’#/ﬁf as an ac-
cusative adjective modifying {0 fea.v sy So that the
phrase '"full of grace and truth" describes the glory of
the Logos.l

This means that geEe is the ey word) in Chas) e
tence, and that we are told thres things about it: it
is the glory of the Logos become flesh; it is the glory
which the only Son has received from the Father; it is

full of grace and truth. Thus there is a close con-

nection between the glory which Jesus manifested to His
disciples (Jn. 2:11) and the glory of God, for lie received
llis glory from the Father.

It is significant that this glory is described as

being "full of grace and truth®; for this is very nearly
the same way the glory of God is described which lHe

manifested to the children of Israel by delivering them
from Zgypt and leading them in the wilderness. The Old

1A. T. lobertson, Word Fict gg New Testament
tress, 1032 JFV,

(Nashville: Broadman rress,
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Testament praises God as being pp¥) T 27 2], "full

sse ®
. oo

of mercy and faithfulness.” The Septuagint translates
the noun terms of this phrase with é’ll'c'ﬂ’ Nc& &Ag‘%tﬂf >
but :;,}.»uﬁ is very near in sense to K&/if y and is in
fact the 0ld Testament word which is the basis of ,\"a;d,s’
in the Hew Testament.

So Hoskyns writes that "grace and truth' define the
glory of God, which responds with an act of mercy to the
discbedience of the people of God and to their oppres-
sion by the Gentiles; but Christian "grace™ is substi-
tuted for "mercy," and "truth® has becoms far more than
"stca::ldi'astness.“z Barrett also tells us that Xo;fls (4 ﬂ:'*

- 0 _f:'
2A3 /1 recall 0}95\‘? TOW | God's loyalty and

faithfulness to His covenant and His covenant people.3

Thus we are led to expect that the first meaning of

’;.‘-'“’3'»&-""' Gt in this Gospel must convey the idea of God's
faithfulness. To say that the Logos or His glory is full
of :f)"-}‘:\-jfjel is to say that He is full of the same
faithfulness which was characteristic of God or His glory
in ¢the 0ld Testament. To say that “grace and truth came
through Jesus Christ"” (Jn. 1:17) is to say that these
characteristics of God which the Old Testament described

as "mercy and faithfulness™ were present in Jesus Christ

P
Edwyn Clement Hoskyns, The Fourth Gospel, edited
by Francignﬂoel Davey (Londc':n: Faber and Paber'l..:i.mif.ed,

19.7), @p. 150=51,
43

C. K. Barrett, The Gospel acco to St. John
(London: S. F. C. K:,'Esﬂ"L, D. lTrims :
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and came into history in His Ferson. The action by which
God saves His people czame in Him.

Buv, as lHoskyns has remarked, this "truth” has be-
come more than simply God's “"steadfastness.” Our task
hers is to discover in just what sense it is mors.

John 1:16 says that "we have all received from His
fullness, K Xﬁ;(flt avn Xa}‘-"t?‘ﬂﬁ.n Here it seems
that the one word Nof /¥ is intended to cover what
)((I;:;HS 4 &C\l &A?g’iw together signify in verses four-
teen and ssventeen. For verse seventeen begins an ex-
blanation of the statement made in verse sixteen and uses
both words. We have received from His fullness “for . . .
grace and -t,r.'ui;h came through Jesus Christ.” Bultmann
explains that )'[at:,‘/flf I\’x\t ér\%ﬁﬁ““ form a heandizdys;
_),";x/-".‘ 5 has the sense of "schenkende Cnade” or of "gmnlidiges
Ceschenkk"==the grace which gives, or the gift which is
motivated by grace. The a:t‘%’ §tel is included in the
Ac&?il % as the "gdttliches Geschenk'; so é—lﬂ)%lt is
the gift which men receive from Jesus as the "Offenbarer,”
the Revealer."’

This does not say that /\/09,015' and ;J":,//"‘* are
synonymous. It only says that, whatever &Aa%toé is, it
is 2 gift motivated by God's grace. Verse eighteen, which

continues the explanation of verse sixteoen, comes closest

%Rudolph Bultmann, Das Evangelium des Johannes, in
K ibisch—exg etischer Kommentar __Esﬁm dag RNeue Testament
&2 Aiﬁ’Igge; Gouvtingen: Vandenhoeck & Ruprecht, 1952),
PP. 49-50.
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%o telling us just what this gracious gift of truth is
baesides being the faithfulness of God which verse four-
teen sugreated. Hers we read that '"No one has ever seen
God; the only-begotten Son who is in the bosom of the
Father, he has made him known.” This 1s the verse which
must determine the final meaning of aiAjZJ%:x in John
1:14,17.

Hers the ccommentators go their several ways in try-
ing to define Just what the Logos did when He revealed
God to men. Barrett says that in John 1:17 and probably
alse in verse fourteen, 0.:/!"&"/6: (el

meane the Christian revelation brought by and

ravealed in Jesus « » « « This revelation arises

out of the faithfulness of God to his own character,
and o his promises, of which it is the fulfillment.”
iFercy says that inm John 1l:14, 17, ;‘"1/ ¥ peans
“die volle Gottesoffenbarung”--the complete revelation
of God. This he regards as being something more than the
Chyistian message.6

Heither of these statements really says what the
revelation is, except that it was brought in Jesus.

Bauer tries to define this revelation and the &Aﬁﬁdz“i by
limiting its meaning to the correct knowledge of Cod. So
he says cﬂ'bfifo{ Lol

bedeutet nicht subjektive liahrhaftizkeit, sondern
objektive ilahrheit, adaquate Cotteserkenntnis, eine

53&!’1‘8‘5‘5' Obe. c_:l_l_'._-, Pe 139.

Oirnst Fercy, U tersuchung Uober den Ursprung der

: y, Untersuchungen Ugber ae rung de
Johanneischen Thaalog @ (Lund: dakan Ohlssons Buchdruckerei,
i93§’. P- IIg'
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Weltanschauung, die gegenilber irrefiirendem Schein

daran festhalt, dass nur, was von Gott stammt, zu

ihm gehfrt, in ihm zurilcfckehrf., wesenhafte Existenz

hat, also auch die Menschen aus der untoren Welt in

die obere zuri’ckkehren miissen, und nicht dem Tode

zu verfallen.

“ 2 150

3ultmann is consistent in defining ot 3<f4({ through-
out this Cospel as the Reality of God; but to understand
Just what this means, one must understand the way in which
he draws a rather unigue parallel between the thought and
language of John and that of the illeoplationists. He com-
ments oun John 4:23: :

die ae el ;:':‘4‘9‘5“'- ist die in Jesus offenbare Wirklichkeit

Gottes, das "Wort" Cottes, durch das die Glaubenden

"geheiligt”, dehe @us der weltlichen Existenz entnom-

men und in die eschatalogische Existenz versetzt sind.
Vihatever else one might have to say in favor of Bultmann's
interpretation of John's Gospel cr against it, it must
be granted that he preserves one emphasis that is very

: : A

pronounced in this Goapsl,. that the gift of ﬂ/’ -.,J sieX
is the gift of salvation and life. This is important for
any real understanding of the use of this word in the
Frologue.

Hoskyns directs our attention to the miracles and
teaching of Jesus, and especially to His crucifixion,

to find the meén:l.ng of "grace and truth,"” saying that

7Walter Bauer, Evangelium des Johannesi bear}geitat
von H. J. Holtzmann, in Eana-%omment.ar zum Neuen Testimen
(3 neubearbeitete A\'aflag; Tibingen: Verlag von J. C. B.

Mohr, 1908), IV, 46.
3Bultmann, op. cit., b. 140.

8
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these words sum up the whole content of the subsequent
narrative.® This may seem t0 be an evasion of the gues-
tion as ¢to what truth means here, but actually it is prob-
ably the best way to answer this question. For it is pre-
cisely through the teachings and the miracles and the
crucifixion of Jesus that He made the Father known--and
makes Him known. So John has written this record of the
words and works and death of Jesus just so that all who
read it might come to know the Truth which came through
Him; and it would be useless to try to define oé ).4:.«'/% (4
as it is used in this CGospel apart from the work and the
Ferson of Jesus,.

The Revelation of God which is the Truth is not a
complex of propositions or concepts; nor is it the result
of cosmological or soteriological speculation. It cannot
be separated from Jesus and His history.lo Nor can it be
separated from the gift of salvation in Him. In John
1,:6-9, Jesus calls Himself "the Way, the Truth, and the
Life" and explains:

No one comes to the Father except through le. If you

had known me, you would have known My Father also;

henceforth you know Him and have seen Him. . « « He

who has scen me has seen the Father. « « «+ Do you
not believe that I am in the Father and the Father

in me?

JHoskyns, op. git., PP. 150-51.

) 7 ”
loliudolph Bultmann, " *Aﬁ/ % ‘-"‘," in Theologiscges

W8rterbuch zum Neuen Testament, herausgegeben von Gerhard
Kittel (Stuttgart: Verlag von W. Kohlhammer, 1933), p. 247.
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He is the Ons through Whom alons men can come to know
God; and to know God and Jesus, Vhom God has sent, is to
have eternal life (Jn. 17:3).

But this does not just say that Jesus brought the
Truth about God to men. It says that He is the Truth.
Ag Heckel states it, "Jesus ist nicht bloss Organ der
Offenbarung, '0ffenbarungstriger,' sondern er ist selbst
der Inhalt der Offenbarung."'! Ho is the Word of God,
God's own Revelation of Himself. He is the "book"™ which
men must read and know to know the Truth.

It is probably not going too far to say that John
haz made this identification of Jesus and the Truth al-
ready in the FPrologue. He is remarkably consistent in
His use of words, and he chooses his words carefully,

2o in verse sseventecen of the Frologue, we learn that the
Lew was given (C'S":wa‘% ) through Moses, but the grace amd
the truth came inte being (‘:}‘/V‘iﬁ) through Jesus Christ.
The word which is used here is the same word whick is
used t¢ say in the opening verses of the Gospel that all
things came into being through the Logos, and that
nothing which was created came into being without Him.
Without Jesus there is no grace and truﬁh; there mignt
have been a Law without Moses. Hoskyns writes:

1lp, Heckel, Wahrheit im Johannegevanzeliun und bei
Luther (Helsinki: ssionsverlag teeminen Kirjae-
kauppa, 1944), p. 28.
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The Law was a gift separable from the agent by wiaom
it was given., Grace and truth, however, came not
only by but ig Jesus Christ, who is the truth
embodied.l2

ind John must have been thinking of the gift of sale
vation for men when he wrote of grace and truth in the
Prologue. For this is the New Testament counterpart of
the "msrcy and faithfulness" of God in the 0ld Testument;
it 1s God manifesting His éternal glory, His saving acticn
toward men in the Ferson of the Logos. It is the rsvela=-
tion of the Father, and those who know Him in Jesus have
eternal 1life. There is even the contrast between the Law
and the gift of grace and truth. Schlatter makes much of
this contrast:

Dem Gebot, das dem Menschen zeigt, wie er Gott
gehorche und das ihm gugeteilte Werk vollbringe,
tritt die gebende und vergebende Giite gegenilber und
diese heilt die Not, die dadurch entsteht, dasz das
Gesets den Fenschen zwar zum frommen Handeln bewegt,
absr seinen natlirlichen Zustand nicht dndert. Dahsr
entsteht durch das Gesetz nicht die Wahrheit, sondern
das zwlespldltige Wesen, bei dem der iMensch seine
inwendige Gottlosigkeit und Eigensucht durch sein
gottesdienstliches Verhalten verdeckt. Dadurch aber,
dasz durch Jesus die Gnade die das Leben des lenschen
bestimmende Macht wird, endet die Notwendigkeit des
relizifsen Scheins und die Wahrheit kommt zustande.
Damit hat Joh. Te aSvvaToV red wveleov , Rom. 8,3,
cbensc definiert, wie es Faulus tat.l3

12 Loskyns, op. cit., P 152.

L3pn, 4 Schlatver, Der Evanselist Johannes, wie e

° ° z r
suricht, denkt, und glaubt (Stuttgart: Calwer Vereinsbuch-
handlung, I?BEj, P. 33.




&
b ]

33
Luther also finds this meaning (which becomes most
clear in John 3:21) already in the Frologuc. Hackel has
this selection from one of Luther's sermons:
aber durch Christus ist etwas mehr geschehen. Der
kommt und filllt den ledigen Beutel und die leere
Hand und bringt, was das Gesetz lehrt und von uns
erfordert, Er bringt Gnade und Wahrheit. Durch
Christus ist uns gebracht, dass ich nun erfillle das
Gesetz und halte das erste, zweite und dritte Gebot,
und erlange also ein Vertrauen und Glauben an Goti,
dass er mein Vater ist, und fange an, seinen Namen
zu preisen mit fr8nlichem Herzen und heilige seinen
Hamen. (W. A, 46, G61)14
\ iap
Thus the gift of olA»46(X which is motivated by
grace is also the gift of grace in its deepést theological
sense. For it is the gift of God's own Sonj it is ths
gift of eternal life in Him, which the Law cannot bring.
S0 Heckel writes:
Auch wenn spdter das Wort CGnade nicht genannt wird,
8¢ ist doch die Sache immer gegepuiirtig. Denn aur
in der Gnade haben wir Wahrheit.l5
So we learn from I John 1:9 that "if we confess our sins,
- b Y V4
He is faithful and just (to-Tes Nai S¢N&0S ) go for-
glve cur sins and cleanse us from all unrighteousneés."
This is the "grace and truth" which was the glory of the
Logos, which existed in Him, which is the Revelation of
God, which is Jesus Himself,
7/
Thus we may say that o’u\%tofﬂl has two sides to
it. ‘Yhen it is used to describe the glory of God or of

the Logos, it is an "attribute" of God, His faithfulness.

ikHeckel, op. git., p. 155.
15Ibid., Pe b




