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CHAFTER ONBE
INTRODUCTION

It is well known that the Christian religion offers
an answer to the age-old gquestion, "What is truth?" Fer-
haps it is not so well known that the answer which it gives
does not have to be verbalized in such a way that "truth’
seeme to be nothing more than an orgsnized assemblage of
highly abstract "concepts.” St. John managed to speak of
the ultimate Truth of which Christianity speaks in such a
manner that it 1s seen to be, as in faect it is, concrete,
historical, and even personal, when he identified Truth
with Jesus. Thus he also showed that this Truth is
absolute, =nd not relative. Jesus is the Truth for all
time, for all persons who know what Truth is.

The first goal of the writer in making this study has
been tc grow in an understanding of what it really means to
identify the Truth in its most final sense with Jesus. For
if He is recognized as the Truth, "truth" is seen to bs far
more than a philosophical premise or a satisfaction of intel-
lectual curicsity. 4And the communication of the Truth which
determines the Christian's life is seen to be quite different
from a simply verbal or rational process, and much more
than the results of man's own efforts to determine the naturs
of ultimate Heality. It is God's own Revelation of Himself

to men in the Man Christ Jesus. To accept Jesus as the Truch
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is to beliesve that God is the Truth, and that He has re-
vealed Himsslf ¢o man in Jesus as the Creator and Savior,
The work of the Spirit of Truth is also recognized as being
the task of creating a relationship between men and CGod, not
Just of "coavinecing" men that & proposition is "true.”

This means also that the Truth of which St. John has
written in this Cospel is quite differeont from the concepts
of M;rush" uvhich are described by the major philoscphic theo-
ries of truth. The correspondence, coherence, and pragmatic
theoriez of truth have at least this much in common, that
Ttruth" is defined by them in terms of what man can discover
or reason out for himself. They define "truth™ in terms of
man's senses, man's logic, or man's practical needs. But ac-
cording to St. John God must reveal Himself tc man in Christ
Jesus, or men caan never know the ultimate Truth; for God is
the Truth, and man can never know God except through the knowl-
edge of Himself which He gives thrcugh Jesus and the Spirit
éf Truth,

This Truth is never simply academic or irrelevant to
life; it is life for men. For it is only by coming to know
God in Jesus that men receive eternal life. To know God as
the Truth is to have salvation in its fullest sense. This
name, "the Truth," as St. John applies it to Jesus, is one
of several names which he uses to describe Jesus as the Savior,
So this paper is also a partial study of the soteriological
implications of this name as it is applied to Jesus.
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This study involves some consideration of every use
of 4 /)-:;»j—ﬂxin this Gospel because in almost every instarce
of its use, it is probably a name for Jesus or God.

The study begins with & review of the uses of 777)?\‘ in
the Cld Testament, and of n{/\gxﬂir'( in Greek usage and in
the non-Johannine writings of the New Testament. The opin-
ions of various scholars regarding the basic meaning cf
é rffai‘ﬂﬂalin the Gospel of John are then reviewed. The pas-
sages in the Gospel itself are grouped and studied in their
contextas to discover what suggesticns the use of the word
in the Gospel might give to help determine its meaning. One
chapter is devoted to a study of the use of a(J/ia/%;' and
it .

4t least four studies could be very significant for a
more intensive study of the meaning of ;é /\7% ¢X in this
Gospel than has been made here. One would be a study of
the preposition {) vy especially where it speaks of a relation-
ship of men to God or the Spirit or the Truth. dAnother would
be a study of /“_g,d'r' /m’, especially as a testimony to the
Truth., Still another would be a study of the use of )Wrof as
a name for Jdesus; for this paper has suggested that in some
cases where ;',\q:,,ﬂ;w and )a‘/]p;are used in the same context,
they are probzbly both names for Him. Finally, a more inten-
sive study of the use of :/)a,//é‘/{ in the epistles of St. John
would be significant.




CHAPTER TWO
THE MEANING OF "TRUTH" IN GREEK AND HEBREW USAGE
The 0ld Testament Concept of NW!\;

The Hebrew word for "truth®™ is [l IGN « To under-
stand the extent to which the concept oi: 1-'..ruth in the
Gospel of John may have been based on Hebrew thought, we
need to study the use of ﬂbx in the 01d Testament.

It is used in a sense very like that of the English
word "true" when it describes an event as having actually
happened (Dt. 22:20) or a report as being true (I Kings
10:6; II Chron. 9:5). So it is used to say that a vision
of Daniel actually happened and was unquestionably wvalid
(Dan. 10:1); and in Genesis 24:48 Abraham's servant af-
firms by it that God had led him on "the right way" to

find Rebekah for Isaac.l

But these passages do not clearly reflect the basic
meaning of this word. So Ernst Percy warns that it would
probably be a misunderstanding of the meaning of JTVJ)‘ to

assume that it always means true "in an objective sense™

1Gottfried WJuell, " ntr\'hﬂml " Theologisches Wlrter-

buch zum Neuen Tes ament herausgegebe.n von Gerhard Kittel
(Stuttgart: Verlag von W: Kohlhammer, 1933), I{_ 23,. Here=

. after Kittel's edition will be referred to as Theologisches
W8rterbuch.
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wherever it describes something besides a person.z The
basic meaning of JI WM is "Festsein"-=to be fixed, im-
movable, constant. It. quite generally signifies not only
"das faktische Bestehen und Durchhalten,” but also the
"Charakter dessen, was bestehen soll, das Geltende, das
Anerkannte und Anerkennung Fordernde."” Accordingly, when
it is used to speak of persons, it is translated as
"Zuverllssigkeit,” "Aufrichtigkeit,” "Ireue”--depsnda-
bility, faithfulness, or truthfulness, in a moral sense
(Ex. 18:21; Neh. 7:2; I Sam. 12:24).3 So C. H. Dodd says
that in Jeremiah 2:21 ]| _Wt\f is to be translated as "trust-
worthy « « « a plant wh:l.cix .clzan be trusted to produce fruit
after its kind."™

An Jj ;),\f ")5 is therefore a man of truthfulness |
(" iahrhuftlgku.g“), of dependable character. Thus y,éf.df

is very closely related to ;‘r} \v )6 » and is sometimss
translated in the Septuagint by "me'-ﬁ .2 It is also
translated by ‘llﬂllﬁﬂ' VV‘?and other similar words in some
passages."‘" Ezekiel 18:8 speaks of "true justice™ which

the righteocus man exercises "between man and man."

26

Ernst Fercy, Untersuchungen Ueber den Urspruns der
Johanneischen Thec;logie (Lund: Hakan Ohlssons Buchdruckerei,
939), p. 1

3Ibid., p. 108.

4, H. Dodd, The Interpretation of the Fourth Gospel
(Cambridge: Cambridge University Press, 1953, b. 139.

53uell, Theologisches W8rterbuch, p. 233.
6Ibid., p. 239.
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According to Hesea L:1l, "faithfulness" had disappeared
from the land with kindness and the knowledge of God.
Psalm 15:2 says that he will dwell on the Lord?s holy
mountain "who walks blamelessly, and does what is right,
end gpeaks truth from his heart.”

Bute 71V ,’6 is not a quality, as color or the Creek
concept of virbue.“7 It is rather a fulfillment of valid
expectations. S0 whenever the Uld Testement speaks of the
"truth of God” we are to understand "dasz er erfillg,
was man ven ihm als Gott, weil er Cott ist, erwartet,
dasz er sich als miichtig, gitig, gereacht arweist."®

The saints of the Old Testament were to take great
comfort and assurance from this faithfulness of God. Jo
in dxodus 35:6 CGod tells loses that lle is "merciful and 1
gracious, slow to anger, and abounding in steadfast love
and faithfulness.” Deuteronomy 7:9 describes Him as “the
faithful God who keeps covenant and steadfast love with
those who love Him to a thousand generations.”™ sdAccording
to Fsalm 14,6:6, "He keeps faith forever."

Also "the works of His hands" are "faithful and Jjust®

and "all His precepts are trustworthy" (¥s. 11l:7). So
His Word is true for man and a source of the recognition

of truth (IXI Sam., 7:28; Neh. 9:13; rs. 19:10; Fs. 119:16u;.

7Friedrich Gogarten, "Die Christliche wWahrheit,” in
Festschrigg Rudolvh Bultmann (Stuttgart: . Kohlhammer
e ag' 39" p. allv.

8Ibid., pe 85.
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Gottfried Juell tells us that 71PN often speaks of
the sphere of right, of what corresponds to divine and
humzn order, and so is to be regarded as a description
of the correct norm for behavior (“Normalzustand”). In
this sense it is near in sense "'°27_?,l§“? > Hg;r;, i o) 5‘31'{1,

and other similar words. "Sinngemasz darf npy¥ dann ganz

2llgersin mit Wahrheit oder als Normbegriff auch it Vahr-
haftigk it ubersetzt werden.'?

<uell has also suggested that in Daniel 8:12, “truth
was cast down to the g;mund,"ﬂ_Y_”}f stands for the absolute
truth of 'the Judaic religion.l0 'But Ernst Fercy concludes
that this view is incorrect. The Septuagint translates
n g}kas J;Nq.IOfU/V? in this passage. The designation
of tne Christian message @as the truth is therefore prob-
ably based on the Greek way .of. thinking .and .speaking, &and
not on any use of /] _W.& .ll

Guell also suggest:..a that when jl D)¥ is used to describe
the VWord of God in the mouth oi the L;r;lmets, it means
"wirkluch und unleugbar vorhanden und darum zugleich
wirkunrsmichtir."12 So he translates from Jeremiah 23:28,

"bei welchem mein Wort ist, redet mein lort als f pN "

and comments, "dh als Tatsache, die sich als solche durch

9'Que11, Theologisches Worterbuch, p. 235.

O1pig., p. 236.
11

Yercy, op. cit., pp. 110-112,

12uel1, Theolopisches Worterbuch, p. 23k.
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Wirkuns ausweist, nicht als 'Traum.'"!3 Also Nehemiah
9:13 is interpreted in this manner, "Gesetze, welchs
Wahrheit zur Geltung bringen und selbst Wahrheit sind.%lk
This interpretation of these passages can of course be
challenged. The translation of Jeremiah 23:28 in the
Revised Standard Version, "let him who has my word spsak
ny word faithfully," seems to be simpler and more probable
than Quell’s interpretation. So also in Nehemiah 9:13
"¢rue laws" may mean only laws which are trustworthy and
good as God is,

The word J) YJ 5‘5 » then, may signify the truth of an
event or a report, the faithfulness or dependability of
God or man or a thing, a correct norm for human behavior.
Its basic meaning 1s faichfulness:or dependability, and it
is most significant and meaningful when it is used to
describe the faithfulness of God or His Word or work. It
probably is not used to speak of the Judaic religion as
the truth; and it would be hard to show that it means any

more than "faithful' also when it i- used to describe the

Word of God given by the prophets.

Gerhard Kittel gives examples to show that the Rab-
binic usage of the word i lﬂf did not differ from that
of the 0ld Testament Scripturés.ls

131piqd.
h1pid., p. 237.
15Gerhard Kittel, Theologisches W8rterbuch, pp. 237-38.
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The CGreek Concept of &Aqf,ﬂu«.

The noun :(,\g’nj"-l is derived from the verb Auv,/:szw
with the negating prefix o,( o By its derivation, then,
it refers first of all to that which is unhidden.l6

in Homer, :H‘»)’-Ji W is the opposite of a lie. A4lso
Attic Greek used it in this sense, as in the phrase n‘rm":/
Tdv wdyfsixv, But after Homer, it was also used to
describe reglity as the opposite of a mere appearance; so
it could be used in the adverbial comstruction 7% é""l‘-‘ﬁ"a
"in very truth.™ It could be used to describe a real war
as distinct from an exercise or parade, or a true event
as the realization of a dream or omen. It could even be
personified or used as the name of a symbol of truth, a
Jjewel worn by an Lgyptian high-priest. It was used also
to describe the truthfulness or sincerity of persons.:w

The verb, &Aq/{'u/«), means first of all to speak the
truth. But in the middle voice it may mean to be true,
and in the passive voice it means to come true, to be
fulfilled. This verb is also used to describe the act
by which reasoners come to truth. The passive 0’ __Aa;v:a{ :
a)ﬂ)/ s J £ T¢ means "the saying is in accord with .

' 16Kenneth S. Wuest, Studies in the Vocabula ; of Q&
Greek iiew Testament for the En %1%5 Reade rand iapids
Giegk ligu Tosuonent for the Thriish Teager K p.sa.!e‘f e

; ; 7

17Henry George Liddell and Robert Scott, “3!'\3%"! o

Greek-inglish Lexicon, revised by Henry Stuart Jones and
‘Hoderic kenzie (Oxford: The Clarendon fress, 1953).
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truth, 718

The adjective, :’4\1: Aﬁﬂ}fﬁ s rafers to that which 1s
brue, real, opposite to the false or only apparent. It
is used of persons to describe their truthfulness or
honesty, or of oracles to say that they are true or un-
erringe. Lt describes events as true or real, as coming
%0 fulfillment, realizing themsalves.19

The othor adjective, o’b\ 'au'pt v’a’s s is used to describe |
Persons as truthful cor trustworthy, and things as resl or J
genuine, Jo0 Aristotle used it to describe real objscts, ‘
as opposed to those which were only written about { Tx
ds ﬁﬁﬂ/ﬂ}/ﬁ"b’“ ). In astronomy, it descrives the risings
and sstitings which are real, as o;-;oséd to the cunes which
are only apparent (ﬁm Vﬂ/:urraf_ Jo It is used also to
show that a person has turned out to be a genuine man . ~9

Gresk philosorhy came to describe that which "really
1™ ag aA oj'm?s:«. » over against the "world phenomena.”
fiords like "eternal™ and "divine™ referred to the "true™
part of the dualisbic cosmos, to which man must come to
find @ wTV::t. The ;2.9’ 4(% described the etsrmal

' LA Jil
18Henry George Liddell and Robert Scott, ™ dAvGon, 0

Greek~English Lexico revised by Henry Stuart Jones and
Roderick Mckenzie (Oxford: The Clarendon Fress, 1953).

) v
5 Loenry GIe‘orge L:lddeli. agdbnoaerb Sgott, “JJA'QA n{d "
reek—bngl:l% exicon, revise enry Stuart Jones a
Roderick HMckenzie (Ux.{‘ord: The G{arendon Fress, 1953).

¥ s
20fienry George Liddell and Robert Scott, o dh}l 7o L
Greak-Eng%:lah Lexicon, revised bLHenry Stuart Jones and

Foderick Nckenzie (Oxford: The Clarendon Fress, 1953).
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/ ’
substance (Hv ot ) and power ( fulfd/alf ). Finally, it
became synonymous with all the attributes of the divine

side of the cosmic dualism.?l
L) [ V] - ’
+he lNon-~Johannine Use of 4,\—,,’%@ in the liew Testament

The llew Testament uses éz\'b%l’(’ a3 the Oid Testament
uses ,27!?4\.5 s to deseribe truthfulness, faithfulness, up-
x-i;_r_ht.ne;sa-.-.on the part of God or men (Rom. 3:7; 15:8;

II Cor. 7:14; I Cor. 5:8; Eph. 5:9). It is also used

in the Greek sense, as the opposite of vf.r} &5, both in

a general sense (Lph. 4:25; Rom. 9:1) and in the sense

of "the absolute truth” of tha Christiasn message (sph.

L32l; L:i3; Col. L:5; II Tim., 2:15; James 1:18).%2 [Fos-
sibly Romans 1:18 uses :(A'yfjﬂﬂ in the simple Greek senses,
since it is so near to Romans 1:25, which is the outstanding
example of this usage.23

The practical side of the Christian life, expressed
in virtues as "righteousness” or "holiness” is also de-
seribed as “the truth” in the New Testament (Hom. 1:18;

2:8; James 5:19; I Tim. 6:5; II Peter 2:2; Il Thess. 2:10;

0 2ljudolph Bultmann, Theologisches Worterbuch, pp. 240-

’ 2. /
22yalter Bauer, " “""5%“"," Criechisch-Seutsches

UBrterbuch zu den Schr:l%en dos Neuen lestaments und der
Ubrigen christlichen seratur erve, Vvo £ neu bear-
beitete auflage; beriin: Veriag Alfred Toppelmann, 1952).

23Bultmann, Theologisches #8rterbuch, P. 2i4.
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I Feter 1:22).°% According to Romans 2:8, "cruth" is to
be cbheyed, and is the opposite of 1‘&. ffﬁlﬂ. In zphesians
6:1L, it is used as a parz'-_llel with f:ﬂt:aa—fv'a:o e In
both of these passages the sense may be very nsar that of
"Lructh" in John 3:21, which speuks of "doing the truth.”
So Bultmann says they speak of "Rechtschaffenheit.!<5

Similarly, the Neow 'Testament uses oJlfl'bJ"fs’ and
&A"?rj-':}i to refer toc that which is real or factual or
dependable (Lk. 9:27; Magt. la:33).25 Bultmann gives
“reghtgchaffen” 25 the meaning of éAﬂhJ%? in fhilippisns
L:8; "sufrichtiz,” "ehrlich," for &A@Aﬂ?;’ in Mark 12:1%;
and “wirklich" for wd®.eZwos in Mark 14:70.27

Z2hirauer, log. cit.

Z5Bulomann, Theologisches udrterbuch, v. 243.

, 50 g o :

26,/alter Bauer, " dAn Sws »? Griechisch-Deucsches
(@drterbuch zu den Schriften des Neuen festaments und der

ibrigen urchristlichen Literatur erte¢, voillg nsu bear-
bricen ahrachioney Lijersuur tiorce, Wit

beitete 4 eriin: Verlag aAlfred Toppelmann, 1952).
27Bultms.mn, Theolozisches vorterbuch, pp. 248-49.




CHAFTER THREE

A REVIEY GF SEVERAL SUGGESTED INTRRFPRETATIOHS OF
4 A5 Tt : -
ol A% ¢ A IT IS USED IN THE FOURTH GOSKEL

suggestions That éJqﬂ;&ﬁKis Closely Helated
to Hellenistic Flatonic Thought

4 considerable number of commentators on the Gospel
according te St. John feels that éf\ﬁlaﬂflﬁ expresses the
Flatonic concept of truth, and so receives its meaning
Primarily from Greek philosophy. Uo E. F. Scott writes:

The "truch” of anything is the spiritual reality of

which it is the symbol. . « + It is assumed that

ever ageinst the world of visible things there is
a world of suprasensible realities, which has now

for the first time baen revealed in Christ.
Jo, in his copinion, "light" is generally identical with
ftruth” in this Gospel, and "truth® is the equivalent of
"abstract truth.,¥ hen Jesus sazid "I am the way, and
the truth, and the life,” lie meant to say that He is the
wWay to the knowledge of Truth, and therefore to Life;
go it ie highly important to "know" the Tiruth. However,
Scott says, Hebrew thinking still forces John to think
of God also as living and giving l1lifce of a spiritual kind

L0 ren. 2

i1g, F, Scott, The Fogﬁgh Gospel, its rurpose and
Theology (Edinburéh: e . CIErﬁ, 1920), DP. 253,

2Ibid., pp. 254-57.
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Jalter Bauer argues that John represents two "worlds,™
both of which ars referred to in John 3:12 with the words
C(fdte  ana {Moydd VN , In this chaptor of the

Cospel, the wind on the earth is a creaturely picture of
the Divine Spirit. Similarly, the Logos came from heaven
to earth, o#ad is a "true Light” on the earth (Jn. 1:9).
But he is distinguished from the "unreelen Abbilde™ in
that He is (having come from heaven)n‘h\"yﬂwll{ "also ffv‘s im ‘

eminenten, im urbildlichen 3inne, dazu alles, was sonst

-

ist, leuchtet und strahlt, nur ein Gleichnis bildet.”

o

-
2.

This is true also in dJdohm %4:23 and 15:1, In John 6:32,
the Dread from heaven is culled the 3;4765 ou'lmﬂl v ‘,f ~
(Cf. also dn. 4:37; 7:28; 8:16; 17:3; 19:35.)3

Srocke Foss Jdestcott says &A{ANL is that "in
which is summed up all that is eternal and absolute in
the chenglng phenomena of finite boing.™ So the Ptrue
Light" iz the "archetypal Light"™ in comparison to which
%all other lights are only partial rays or reflections,”
A "false light® is then "an imperfect, incomplete, transi-
tory l:i.g‘n'r..“5

s
The term :tz\’vﬁﬁf ¥?S describes that which is not oaly
truly but also completely what 1t professes to be.

3Walter Bauer, Evangelium des Johazn-megE bearbeitet
von H. dJ. Holtzmam’z, in ﬁan%-ﬁ mmentar zum Nouen Testame
(3 neubearbeitete duflage; tlibingen: Verlag von Je G. B.

hprooke Foss Westcott, The Gospel accordi St. Jdohn
(Grand Rapids, Mich.: im. ﬁ._ﬁrﬁhﬁﬁﬁ !é-%pany, ;
1954), II, 170.

Ibid., I, 13.
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Thus it is used in connexion with those material

objects under which Christ ropresents Himself... . .

the popular sense of the word "ideal"-=fulifililing

the completo concejtion--comes near to this usage.ﬁ

Similarly, J. H. Bernard insists that 1t is signifi-
cant that St. John uses e’{tl'éjf l/ﬂlf instead of ojdf)j’i; to
describe the "true Light.” The opposite of aﬂaf/: v’ﬂ/i is
not necessarily false, but ia "imperfect, shadowy, or un-
substantial”; so Christ is not the "true and only Lignt,”
but He is rather "the perfect Lighv” in compirison to which
all other lights seem dim. This distinction betiwecen s’(tl'wﬁﬂ"g
and :c.-\-@x)a'hfn‘ cannot be maintained in John 19:35, as 21l:24
shows; but the meaning of "genuine! or “ideal® is to be
Pressed for &)..,J,NQ in 4:23, 6332, 17:3, 8:16, and
15:1. This meaning occurs also in Luke 16:11, the only
place where o':f.o{ﬂujt W;"J is used in the synoptisi;s.7

He e o Meyer was obvicusly thinking of ¥iato's
teaching whon he reported that the fu;s‘ -J'A-:,,J}w:? was
“"the true, genuine, archetypral Light, which corresyonds

to the idea--the idea of the light realized."® He felt

; : ) p
that 4{‘,}-9‘)24;15 not ths same as a'Ja.Jﬂw'ﬁf s but it “de-

notes the opposite of that which is merely apparent or so

Oibid., p. 159.

73, H, Eemard,ii Critical and Ez:eiget;ical Gom;nantarg
on the Gospel accord nf to St. John, edited by A. H. lic-
Weile, in the _%t%_l_ Gritical Commentary (liew York:
Charles Seribner's Sons, 929), I,.-_il.

8 : o

He Ao i, Mayer Ca%gical and Exepstical Handbook to
the Gospel of John, in the Critlcal and Sxegetical %—
tary on the New legtament (2nd edition; Edinburgh: T. & 1.
lark’ 1m-3" 9 [ ;
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called, and therefore expresses the actual fact,” as in
i Johm 2:27 and Acts 12:9.9
C. iH. Dodd indicates that the influence of i'latonism
on SGe Jdoha's thinking may have been less direct than many
writers seem to assume that it was:

i do not suggest that the Evangelist had direct
acqguaintance with the Platonic doctrine of Ideas;
but there is aumple evidence that in thoughtful re-
ligious cireles at the time, and circles with which
Johannine thought has demonstrable affinities, that
doctrine had entered into the texture of thought.

in any religiocus philosophy the conception of a
Kovmss Ve TEs in some form or other was as-
sumed-=the conception of a world of invisible reali-
ties of which the visible world is a.copy.i0

U0 when St. John speaks of the "true® Light or Bread or

o

vine, "a Ylatonist would resadily understand him tc be
speaking of the etermal ‘ideas’ in coatrast to their
phenomenal representatives, il

One of the most unusual theories postulating a re-
lationship between Flatonic thought and Johannine thought
ias that set forth by Rudolph Bultmann. #ccording to his
theory, St. John's use of éﬁgﬁ”&:t is based on its usage
in Hellenistic Cnostic Dualism. But St. John's thought
differs from that of Gnostic Dualism in that ;Aa:?«:-aé and
?Pissli‘refer to "mythological form," not to cosmological

form. So they are to be understood "nicht als Substanzen,

9Ibid., p. 298.
10
C. H. Dodd, The Interpretation of the Fourth Gogpel
(Cambridge: Cambridge University ?ress?fl%ﬁB). PP 3§-b%.

1lypid., p. 10.
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sondern als echte ldglichkeiten menschlichen Daseins,"12
Following Bultmann's theory, Friedrich Cogarten explains
that the Johannine concept of Jﬂéﬁﬂhg is derived froﬁ
Hellenistic Dualdism, with the important difference that
tho Johannine Dualism was anthropological, not cosmo-
logical, The world of God is the wAvefsi« ; the world of
men who have fallen from God is the %0 995 13 3o
Bultmann adds that the conflict between the Divine Reality
and the power which is against God is summed up in John
8:%4, "He is & murderer from the beginning.” Here it is
stated indirectly that the ::)\v,.faj-mt gives life, while
everyching else spreads death.lh

4ll of the several pairs of concepts in the writcings
of 5%. John, then--light and darkness, truth and false-
hood, f{reedom and bondage, life and death--are said to
come from Unostic dualism, but to recelve thelr specific
Johannine mezning when they are related to God as Creator.
"The basic meaning of 'truth' in John is God's realisy,

which, since CGod is the Creator, is the only true reality.”

123udolph Bultmann, "ulgefs/«," Theologisches librter-
buch zum Nouen Testament, herausgegeben von Gerhard Aittel
(Sctuttpgart; Verlag von ﬁ. Kohlhammer, 1933), I, 234. . Here-
agter Kittel's edition will be referred to as fheolog;sggag
Jd8rtarbuch. :

13priedrich Gogarten, "Die Christliche Wahrheit,” in

F@sgschri§§ Rud%lgh Bulgmann (Stuttgart: «. Kohlhammer Ver-
agy, 1949), p. .
l4Bultmann, Theologisches Lidrterbuch, p. 246.

——————
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So it is knowledge of His reality, not of that-which-is-
in-general, which frees from sin. The frecdom which comes
from the knowledge of the truth is then mors than a froe-
dom from errors which are passed on by tradition anéd con-
vention. 7The Spirit leads to this truth; and Jesus is
the Truth.ls
vesus ravealed this tructh. When he spoke S;LEQJQI% y
this had the formal sense of speaking the truth, as the
only correct belief; but at the same time it meant that
he was bringing the Revelation ("Offenbarung®) of God in
words, as we see in John 5: 53, 8:L0, 45, 18:37.
Der Empfang der aeA= aﬁf ist also wader durch ration-
ale order mysterise Belehrung, noch durch psychische
Vorbereitung und Usbung bedingt, sondern vollzicht
gich im gehorsamen Glauben.
The Hevelation of Truth is not a complex of ‘'sentences”
or concepts, nor is the the result of cosmologicul or so-
teriological speculation. It cannot bs separated from
the FPerson of Jesus and the events which happened in ilis
history. Sc He says in John 1,:6, "I am the way, and the
truth, and the 1ife."16 5
In fact, it is impossible to know this truth, or God's
realicty, except through Jesus as the YUffenbarer”: S

def dem Offenbarer nicht glaubt, leugnet CGott, auch
wenn or etiwa theoretisch ﬁa "Dasein%nﬂohbes anerkennt.

15Rudol at,
ph Bultmann, Theolozy of the New Testame
translated by Xendrick 5n05 1 lﬁ ' York: Charles Scribner's
Sons, 1955), iI, 17-18.

165ultmann , Theologisches W8rtsrbuch, pp. 246-47.

:




19

Denn CGott ist nicht als theoretisch konstatiorbare

lesen, sondern nyp als Agyes fir die Welt und

den Menschen da.i7

- ] f} ¥ e

This meaning of Al fautis also expressed by kl@dqv?g.

- /) :

S0, since A% 4”3(¢ means Tedttliche iWirkluchkeit” and not
just "Wirklichkeit," the ¢Pfs w2 hvds is m"des sBrtliche

3 wl8
Lichg.” J

Thecries Advanced dsserting a Close Relationship Between

. WSS
St. John's Use of o4n-+ 9(¢ and Falestinian Thought

Not every commentator feels that St. John looks to
Hellenistic Flatonic philosophy for the origins of the
meaning of words like é‘,\'i’%c ¥ « Hugo Odeberg, for ex- ]
ample, is ready to relatge St. thq'émthought to Gnostic
rhilosophy, or Mandaeism, but he insists that this philos-
ophy itselif is not originally Hellenistic, but ralestinian,
in origin. He finds that early Jewish mysticism, while
it usés the language and general phraseology of Rabbinical
Judaism, ncevertheless shows "a strangely close correspond-
ence” o "a certain strata of the iMandaean literature.’
This correspondence '"was not resuricted to similarity of :

~ ideas but included identity of technical terms andi ex-

pressions.”19

17 . e,
~’Rudolph Butlmann, Das Lvangelium des Johannes, in
K;igigﬁg-exe etischer Kommenta Eéer dag Neue Tes%amég;
< ﬂug ge; Gottingen: Vandenhosc Ruprecht, 195z2),
Pe 118,

lBIbig., Pe 32+

L9iiupo Odeberg, Ihe Fourth Gogpel { Uppsala Och Stock-
holm; ﬂlmq%ist & Jicﬁselis Boktryckeri=ie.=B., 1929), p. 5.
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Similariy, he reports that the Fourth Gospel uses
"passages, scntence and words revealing a terminology
all but identical with the Rabbiniec, " but

on the other hand the import of the Jn-ine utter-

ances thus expressed in the "Rabbinric" terminology

puts us in touch with a sphere of concep&&ons and

ideas wholly removed from Kabbinic ones.
In the body of his work he draws a parallel bestween this
early Jewish mysticism and the Fourth Gospel. In effect,
he says that the Gospel of John is closely related to
Jewish mysticism, which often sides with Mandaeism as
against Rabbinism. JIndeed, Mandaeism itself may have had,
and, according to Odeberg, probably did have, a ralestinian
or near-Falestinian origin.<l

There are few passages in Odeberg's commentary which
deal directly with the idea of "truth" in the Fourth Gospel.
But those which do speak of it show, &s one might well
expect from what has just been said, that it is closely
related to mystical thought. 50 he writes:

The worship in spirit and truth is founded upon the

idea: God is spirit. wich this the nature of God

has been identified with the nature of the true, the

spiritual essence of man. This is a cardinal concep-

tion of all mystic thought, perhaps nowhere expressed

so0 simply and clearly as in Jn. 4. The idea can be

traced in some form or other in Rabbinic Jewish mys-

tical dicta, 15 Mandaean literature, in Harmetism,
in Gnosticism.<?

201piq.
2l1pigd.
221b1d., p. 172.
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In another passage, he comments on the statement of Jesus,
"you are in truth my disciples® (Jn. 8:31-32):

i. 8., not connected with me in the Jewish, external,

manner of connexion between teacher and disciple but

in the internal mamnner. i. €. &s spiritual beings

sharing J's 1life and very existence. w4i#%..£is might

be treated as sguivalent to "in the spiritual world,”

"spiritually.” "ind you will know the truth-=i. e.

the spiritual rsgliby--and the spiritual reality will

make you free."<2

in connection with the idea of relating St. Joha's
thought to ralestinian thought and culture, we might refer
to the effort to relate also the idea of the Logos to
Yalostinian thought. In this connection, W. F. Howard
tells us:

whereag at one time it wap usual to trace the lead-

ing ideas of the Frologue to Greek philosophy, it

is now more commonly recognized that we do not Eied

%o go beyond Judaism for the idea:of the Logos.
Une author who has marshalled much of the svidence for a
Jewish origin of the idea of the Logos is Rendall Harris,
in The Origin of the Frolomue to St. John's Gospel, 1917.%3

S5till another factor which draws attention to the
fact that the Gospel as a whole, and so all of its concepts,
may be primarily Yalestinian in its origin is that stated
by Howard:

Hothing has ever really discounted the weighty evidence
of the Gospel itself that the writer understood the

231Ibid, pe 296.

2474 1bert Fruncis Howard, The Fourth Gospel in Rocent
Criticism and Interpretation, revised by C. K. Barrett
(London: The EpwoFEE‘ﬁrass, 1955), Pe 1lc

25Ivid., pe L1
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topography, the manners and customs, the religious
ideas and gxpectations of Falestine in our Lord's
own time.®
Bub probably more significant than any of these argu-
ments for the Falestinian origin of the Gospel and its
contents are those evidences which are being produced by
what Howard calls "careful linguistic injuiry.®
Here, too, the weight of the evidence seems ©o show
that, though the writer of this Gospel wrote with
simpie ease in a style of the Greek Koine that bears
many resemblances to modern vernacular Greek, thers
are yet many idioms which suggest that he thought in
fdramaic, and fell guite readily into those vernacular

idioms which are most closely parallel to the Aramaic
usage.'

C. Fe Burney, in The Aramaic Origin of the Fourth
Gospel, 1922, even proposed on the basis of his linguistic
studies that this Gospsl was written in Aramaic. Howard
feels that Burney probably went too far in this assertion,

but he agrees, "That the Fourth Lvangelist thought in Ar-

amaic a2 his mother tongue may be regarded as established."2&
& very important authority in this type of study is

idolph Schlatter, whose work has attempted "to show from

second-century rabbinic commentaries on the Old Testament

how the phraseology of the Fourth Gospel can be illustrated
as thoroughly Jewish."?9

26;9;@., p. 12.
271bid.
281bid., p. 41
29Tbid., p. 158.
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iie might well expect, then, that there should be a
number of scholars who dispute also the idea that a’(#%fjim
J \ /, m"(, x
or o Au fIves pefer to the "¢rue, or ideal, world” of
the rFlatonic philosophers.
One such scholar is Fr. Biichsel, according to Heckel,
who writes:
Den platonisierenden Auslegern ihren Stils hidlt
Bichsel mit Recht entgeogen, dass alefhinos nicht
urbildlich heisst., Die wahrhafitigen Anbeter sind
nicht "die urbildlichen Anbeter", so wenig wie der
wahrhaftige Zeuge der urbildliche Zeuge est. "Ebenso
unhaltbar ist die Vertauschung mit himmlisch.”
Fr. Buchsel, Der Begriff der Wahrheit, S. 39.30
Zrnst Percy is also quite explicit and telling in
stating his opposition to the idea that S5t. John was think-
ing of rlatonism when he spoke of “truth":
Das einzige, wes dem johanneischen und dem Gnostischen
wahrheitsbegriff gemeinsam ist, ist dies, dass es sich
in beiden Fdllen un eine Offenbarung handelt. Das
Entscheidende ist dabei ‘aber, was geoffenbart wird
und wie die Cffenbarung gegeben wird.31
According to this, then the difference between the use
di
of ohdﬁ-aigcﬂ in the Fourth Gospel and in the rest
of the New Testament has nothing to do with Greek philos-
ophy or with Falestinian mysticism. Instead, the differ-
ence lies in this, that St. John atresses the character

of truth as truth. Truth is not only "the objective tzruth¥

3083 schof D. Heckel, Wahrheit im Johannesevangelium
und Bei Luther (Helsinki: Kommissionsverlag KEateeEInan
Kirjakauppa, 1944), p. 221.

31, A

Brnst Fercy, Untersuchungen Usber den Ursprunc der
Johanneischen Theoiog%e (Lund: ﬁaﬁhn ssons buchdruckerei,
39), P. .
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or the Christian message, "sondern in ihrem Charakter als
Wahrheit appelliert sie gerade an das Gewilssen des Menschen,
bzw. stésst sie die Menschen ab."32

R. I, 3trachan states that in this CGospel the class-
ical Greek conception of :h\"‘)/ %l{ ag ultimate reality
is fused with the Hebrew idea of J7 V’!\; , and he main-
tains that "in all the occurrences of' t.t.ne word in the
Johannine writings, however, the lsbrew idea is the
governing one."33 The study of the use of of{t\ﬁ%tﬁ in
the Cospel vhich is summarized in the next chaptex; of
this paper indicates that Strachan's view is probably very

correct.

32Ibid., p. 119.

33R. .H. Strachan, The Fourth Gospel, its Significance
and Environment (London: Student Christian lMovement rress,

1941, p. 1h2.




CHAFTER FOUR
THE BRINGER OF TRUTH

The phrase "full of grace and truth" in John 1:1%
1s probably meant to describe the glory (SO,';M.J of the
Logos becoms {lesh. Cramnatically, it is also possible
that the phrase modifies 0 )tod’bf or even /«.or'pfﬂ’ﬁé’f.
But it is probably best to regard 7 /\’#/ﬁf as an ac-
cusative adjective modifying {0 fea.v sy So that the
phrase '"full of grace and truth" describes the glory of
the Logos.l

This means that geEe is the ey word) in Chas) e
tence, and that we are told thres things about it: it
is the glory of the Logos become flesh; it is the glory
which the only Son has received from the Father; it is

full of grace and truth. Thus there is a close con-

nection between the glory which Jesus manifested to His
disciples (Jn. 2:11) and the glory of God, for lie received
llis glory from the Father.

It is significant that this glory is described as

being "full of grace and truth®; for this is very nearly
the same way the glory of God is described which lHe

manifested to the children of Israel by delivering them
from Zgypt and leading them in the wilderness. The Old

1A. T. lobertson, Word Fict gg New Testament
tress, 1032 JFV,

(Nashville: Broadman rress,
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Testament praises God as being pp¥) T 27 2], "full

sse ®
. oo

of mercy and faithfulness.” The Septuagint translates
the noun terms of this phrase with é’ll'c'ﬂ’ Nc& &Ag‘%tﬂf >
but :;,}.»uﬁ is very near in sense to K&/if y and is in
fact the 0ld Testament word which is the basis of ,\"a;d,s’
in the Hew Testament.

So Hoskyns writes that "grace and truth' define the
glory of God, which responds with an act of mercy to the
discbedience of the people of God and to their oppres-
sion by the Gentiles; but Christian "grace™ is substi-
tuted for "mercy," and "truth® has becoms far more than
"stca::ldi'astness.“z Barrett also tells us that Xo;fls (4 ﬂ:'*

- 0 _f:'
2A3 /1 recall 0}95\‘? TOW | God's loyalty and

faithfulness to His covenant and His covenant people.3

Thus we are led to expect that the first meaning of

’;.‘-'“’3'»&-""' Gt in this Gospel must convey the idea of God's
faithfulness. To say that the Logos or His glory is full
of :f)"-}‘:\-jfjel is to say that He is full of the same
faithfulness which was characteristic of God or His glory
in ¢the 0ld Testament. To say that “grace and truth came
through Jesus Christ"” (Jn. 1:17) is to say that these
characteristics of God which the Old Testament described

as "mercy and faithfulness™ were present in Jesus Christ

P
Edwyn Clement Hoskyns, The Fourth Gospel, edited
by Francignﬂoel Davey (Londc':n: Faber and Paber'l..:i.mif.ed,

19.7), @p. 150=51,
43

C. K. Barrett, The Gospel acco to St. John
(London: S. F. C. K:,'Esﬂ"L, D. lTrims :
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and came into history in His Ferson. The action by which
God saves His people czame in Him.

Buv, as lHoskyns has remarked, this "truth” has be-
come more than simply God's “"steadfastness.” Our task
hers is to discover in just what sense it is mors.

John 1:16 says that "we have all received from His
fullness, K Xﬁ;(flt avn Xa}‘-"t?‘ﬂﬁ.n Here it seems
that the one word Nof /¥ is intended to cover what
)((I;:;HS 4 &C\l &A?g’iw together signify in verses four-
teen and ssventeen. For verse seventeen begins an ex-
blanation of the statement made in verse sixteen and uses
both words. We have received from His fullness “for . . .
grace and -t,r.'ui;h came through Jesus Christ.” Bultmann
explains that )'[at:,‘/flf I\’x\t ér\%ﬁﬁ““ form a heandizdys;
_),";x/-".‘ 5 has the sense of "schenkende Cnade” or of "gmnlidiges
Ceschenkk"==the grace which gives, or the gift which is
motivated by grace. The a:t‘%’ §tel is included in the
Ac&?il % as the "gdttliches Geschenk'; so é—lﬂ)%lt is
the gift which men receive from Jesus as the "Offenbarer,”
the Revealer."’

This does not say that /\/09,015' and ;J":,//"‘* are
synonymous. It only says that, whatever &Aa%toé is, it
is 2 gift motivated by God's grace. Verse eighteen, which

continues the explanation of verse sixteoen, comes closest

%Rudolph Bultmann, Das Evangelium des Johannes, in
K ibisch—exg etischer Kommentar __Esﬁm dag RNeue Testament
&2 Aiﬁ’Igge; Gouvtingen: Vandenhoeck & Ruprecht, 1952),
PP. 49-50.
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%o telling us just what this gracious gift of truth is
baesides being the faithfulness of God which verse four-
teen sugreated. Hers we read that '"No one has ever seen
God; the only-begotten Son who is in the bosom of the
Father, he has made him known.” This 1s the verse which
must determine the final meaning of aiAjZJ%:x in John
1:14,17.

Hers the ccommentators go their several ways in try-
ing to define Just what the Logos did when He revealed
God to men. Barrett says that in John 1:17 and probably
alse in verse fourteen, 0.:/!"&"/6: (el

meane the Christian revelation brought by and

ravealed in Jesus « » « « This revelation arises

out of the faithfulness of God to his own character,
and o his promises, of which it is the fulfillment.”
iFercy says that inm John 1l:14, 17, ;‘"1/ ¥ peans
“die volle Gottesoffenbarung”--the complete revelation
of God. This he regards as being something more than the
Chyistian message.6

Heither of these statements really says what the
revelation is, except that it was brought in Jesus.

Bauer tries to define this revelation and the &Aﬁﬁdz“i by
limiting its meaning to the correct knowledge of Cod. So
he says cﬂ'bfifo{ Lol

bedeutet nicht subjektive liahrhaftizkeit, sondern
objektive ilahrheit, adaquate Cotteserkenntnis, eine

53&!’1‘8‘5‘5' Obe. c_:l_l_'._-, Pe 139.

Oirnst Fercy, U tersuchung Uober den Ursprung der

: y, Untersuchungen Ugber ae rung de
Johanneischen Thaalog @ (Lund: dakan Ohlssons Buchdruckerei,
i93§’. P- IIg'
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Weltanschauung, die gegenilber irrefiirendem Schein

daran festhalt, dass nur, was von Gott stammt, zu

ihm gehfrt, in ihm zurilcfckehrf., wesenhafte Existenz

hat, also auch die Menschen aus der untoren Welt in

die obere zuri’ckkehren miissen, und nicht dem Tode

zu verfallen.

“ 2 150

3ultmann is consistent in defining ot 3<f4({ through-
out this Cospel as the Reality of God; but to understand
Just what this means, one must understand the way in which
he draws a rather unigue parallel between the thought and
language of John and that of the illeoplationists. He com-
ments oun John 4:23: :

die ae el ;:':‘4‘9‘5“'- ist die in Jesus offenbare Wirklichkeit

Gottes, das "Wort" Cottes, durch das die Glaubenden

"geheiligt”, dehe @us der weltlichen Existenz entnom-

men und in die eschatalogische Existenz versetzt sind.
Vihatever else one might have to say in favor of Bultmann's
interpretation of John's Gospel cr against it, it must
be granted that he preserves one emphasis that is very

: : A

pronounced in this Goapsl,. that the gift of ﬂ/’ -.,J sieX
is the gift of salvation and life. This is important for
any real understanding of the use of this word in the
Frologue.

Hoskyns directs our attention to the miracles and
teaching of Jesus, and especially to His crucifixion,

to find the meén:l.ng of "grace and truth,"” saying that

7Walter Bauer, Evangelium des Johannesi bear}geitat
von H. J. Holtzmann, in Eana-%omment.ar zum Neuen Testimen
(3 neubearbeitete A\'aflag; Tibingen: Verlag von J. C. B.

Mohr, 1908), IV, 46.
3Bultmann, op. cit., b. 140.

8
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these words sum up the whole content of the subsequent
narrative.® This may seem t0 be an evasion of the gues-
tion as ¢to what truth means here, but actually it is prob-
ably the best way to answer this question. For it is pre-
cisely through the teachings and the miracles and the
crucifixion of Jesus that He made the Father known--and
makes Him known. So John has written this record of the
words and works and death of Jesus just so that all who
read it might come to know the Truth which came through
Him; and it would be useless to try to define oé ).4:.«'/% (4
as it is used in this CGospel apart from the work and the
Ferson of Jesus,.

The Revelation of God which is the Truth is not a
complex of propositions or concepts; nor is it the result
of cosmological or soteriological speculation. It cannot
be separated from Jesus and His history.lo Nor can it be
separated from the gift of salvation in Him. In John
1,:6-9, Jesus calls Himself "the Way, the Truth, and the
Life" and explains:

No one comes to the Father except through le. If you

had known me, you would have known My Father also;

henceforth you know Him and have seen Him. . « « He

who has scen me has seen the Father. « « «+ Do you
not believe that I am in the Father and the Father

in me?

JHoskyns, op. git., PP. 150-51.

) 7 ”
loliudolph Bultmann, " *Aﬁ/ % ‘-"‘," in Theologiscges

W8rterbuch zum Neuen Testament, herausgegeben von Gerhard
Kittel (Stuttgart: Verlag von W. Kohlhammer, 1933), p. 247.
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He is the Ons through Whom alons men can come to know
God; and to know God and Jesus, Vhom God has sent, is to
have eternal life (Jn. 17:3).

But this does not just say that Jesus brought the
Truth about God to men. It says that He is the Truth.
Ag Heckel states it, "Jesus ist nicht bloss Organ der
Offenbarung, '0ffenbarungstriger,' sondern er ist selbst
der Inhalt der Offenbarung."'! Ho is the Word of God,
God's own Revelation of Himself. He is the "book"™ which
men must read and know to know the Truth.

It is probably not going too far to say that John
haz made this identification of Jesus and the Truth al-
ready in the FPrologue. He is remarkably consistent in
His use of words, and he chooses his words carefully,

2o in verse sseventecen of the Frologue, we learn that the
Lew was given (C'S":wa‘% ) through Moses, but the grace amd
the truth came inte being (‘:}‘/V‘iﬁ) through Jesus Christ.
The word which is used here is the same word whick is
used t¢ say in the opening verses of the Gospel that all
things came into being through the Logos, and that
nothing which was created came into being without Him.
Without Jesus there is no grace and truﬁh; there mignt
have been a Law without Moses. Hoskyns writes:

1lp, Heckel, Wahrheit im Johannegevanzeliun und bei
Luther (Helsinki: ssionsverlag teeminen Kirjae-
kauppa, 1944), p. 28.
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The Law was a gift separable from the agent by wiaom
it was given., Grace and truth, however, came not
only by but ig Jesus Christ, who is the truth
embodied.l2

ind John must have been thinking of the gift of sale
vation for men when he wrote of grace and truth in the
Prologue. For this is the New Testament counterpart of
the "msrcy and faithfulness" of God in the 0ld Testument;
it 1s God manifesting His éternal glory, His saving acticn
toward men in the Ferson of the Logos. It is the rsvela=-
tion of the Father, and those who know Him in Jesus have
eternal 1life. There is even the contrast between the Law
and the gift of grace and truth. Schlatter makes much of
this contrast:

Dem Gebot, das dem Menschen zeigt, wie er Gott
gehorche und das ihm gugeteilte Werk vollbringe,
tritt die gebende und vergebende Giite gegenilber und
diese heilt die Not, die dadurch entsteht, dasz das
Gesets den Fenschen zwar zum frommen Handeln bewegt,
absr seinen natlirlichen Zustand nicht dndert. Dahsr
entsteht durch das Gesetz nicht die Wahrheit, sondern
das zwlespldltige Wesen, bei dem der iMensch seine
inwendige Gottlosigkeit und Eigensucht durch sein
gottesdienstliches Verhalten verdeckt. Dadurch aber,
dasz durch Jesus die Gnade die das Leben des lenschen
bestimmende Macht wird, endet die Notwendigkeit des
relizifsen Scheins und die Wahrheit kommt zustande.
Damit hat Joh. Te aSvvaToV red wveleov , Rom. 8,3,
cbensc definiert, wie es Faulus tat.l3

12 Loskyns, op. cit., P 152.

L3pn, 4 Schlatver, Der Evanselist Johannes, wie e

° ° z r
suricht, denkt, und glaubt (Stuttgart: Calwer Vereinsbuch-
handlung, I?BEj, P. 33.
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Luther also finds this meaning (which becomes most
clear in John 3:21) already in the Frologuc. Hackel has
this selection from one of Luther's sermons:
aber durch Christus ist etwas mehr geschehen. Der
kommt und filllt den ledigen Beutel und die leere
Hand und bringt, was das Gesetz lehrt und von uns
erfordert, Er bringt Gnade und Wahrheit. Durch
Christus ist uns gebracht, dass ich nun erfillle das
Gesetz und halte das erste, zweite und dritte Gebot,
und erlange also ein Vertrauen und Glauben an Goti,
dass er mein Vater ist, und fange an, seinen Namen
zu preisen mit fr8nlichem Herzen und heilige seinen
Hamen. (W. A, 46, G61)14
\ iap
Thus the gift of olA»46(X which is motivated by
grace is also the gift of grace in its deepést theological
sense. For it is the gift of God's own Sonj it is ths
gift of eternal life in Him, which the Law cannot bring.
S0 Heckel writes:
Auch wenn spdter das Wort CGnade nicht genannt wird,
8¢ ist doch die Sache immer gegepuiirtig. Denn aur
in der Gnade haben wir Wahrheit.l5
So we learn from I John 1:9 that "if we confess our sins,
- b Y V4
He is faithful and just (to-Tes Nai S¢N&0S ) go for-
glve cur sins and cleanse us from all unrighteousneés."
This is the "grace and truth" which was the glory of the
Logos, which existed in Him, which is the Revelation of
God, which is Jesus Himself,
7/
Thus we may say that o’u\%tofﬂl has two sides to
it. ‘Yhen it is used to describe the glory of God or of

the Logos, it is an "attribute" of God, His faithfulness.

ikHeckel, op. git., p. 155.
15Ibid., Pe b
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When it is used to describe the revelition of God to men
that they might know Him a2nd have eternal lifs, it is
the Gift which God has given because He is faithful and
gracious. '

In both cases, it is Jesus. He is Cod's faithful-
ness, and le is God's Gift of life. So He can call Him-
self "the Way, the Truth, and the Life."




CHArTER FIVE
THE WORD OF TRUTH
Truth as a Verbal Communication to Men

Only two passages in this Goaspel definitely spsak
of a message which has been verbally communicated to men
as "the Truth."” These passages are John 8:31-47 and
John 16:7.

In Jobhn 8:31-47, we are told that those who believed
in Jesus would come to know the Truth if'uhey continued
in His liord, and His tord is clearly the teaching which
He has glven them concerning Himself. He says also thag
lie had %old them the truth wvhich He had heard from God
{(Jn. 8:40); and this truth is identified with "the words:
of CGod" {Jn. 8:46-47).

In John 16:7, Jesus tells His dlsciples, "I tecll
you the truth: it is to your advantage that I go away
e« « « o« It is probable that even here He is not simply
emphasizing thut what He was saying was true, and not
false. what He was saying was more than Jjust "true®;
it was the Truth because He was here in the act of mak-
ing God known to the disciples as He spoke of the coming
of the Holy Spirit to them. The usual Johannine form of
emphasizing the veracity of a statemsnt is c:;«.\» v :t/a;,r
/\é’ J’N which occurs some twenty-five times in this Gospel.
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The lord of Truth Identified with Jesus

In fact it is hard to show, even on the basis of
the passage in John 8:31-47, that the word :lzh/ tifver
means simply "ghe Gospel®™ in John as it does in other
writings of the New Testament; although it is often in-
terpreted in this way, especially in Johm 17:17. For
John, Jesus is the Word of God; and He is the Truth.
flo disciple ever speaks the Truth in this Gospel; the
disciples are witnesses to the Truth. Their testimony .
{ 4 K_ﬂ,g"[":,_;.:!tf&) may be described as being "true" (c;:l-yxff-}{;'),
E-)ui; not as being '6, é,{q’:jﬁ:x . So John does not con-
sider his record of the Gospel as being "the Truth,”
but &s being his testimony to the Truth (Jn. 5:33; 21:24).
This is true also in the Epistles of John. Lven I John
2:21 speaks of "knowing” the Truth, not of "writing® it.
In the verses just preceding John 5:33, Jesus has
spoken of His own testimony to Himself and of the fact
that there is another who testifies of Him. Then He
tells the Jews that they sent to John and he bore witness
%o the Truth, and continues with a very emphatic "but I
[ {J“: §a I do not receive the testimony from a man,” and
claims God as His Witness. dJohn's witness is not first
of all, then, to the truthfulness of the message of Jesus,
but to the rFerson of Jesus. dJesus' words are true because

He is the Truth.
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Although the passage in John 8:31-i47 indicztes most
clearly that the Truth is something which Jesus had heard
from God and spoken to men, it still identifies the Truth
with the Son of God. So Jesus says in John 8:33 that
the Truth would make the believers free; and in John
8:36 He says "Xf the Son shall make you free « « » "7 He
is speaking here of the freedom from sin which comes to
men through Himself, not through any kind of “truth”
which is distinct from Him (I Jn. 1:7; 2:1—2)./ Those
who believe in Him and remain in His Word ( Aoy« ) come
to Imow Him and to receive the freedom from sin by faith
in Him. dJohn 15:7 is parallel to this: "If you abide
in me, and my wordsf'l"n:, ;%:Aﬁrk /f-ﬂ']abide in you, ask
whatever you will « . « «" The verses preceding this one
are also significant:

I am the Vine, you are the branches. He who abides

in me, and I in him, he it is that bears much f{ruit,

for apart from me you can do nothing. If a man does
not abide in me, and I in him, he is cast forth as

a2 branch and withers . . « (dn. 15:5-6).

To remain in the Vord of Jesus is to remain in Him,
and to come to know Him as the Truth.

This would suggest that in John 17:17-12, and also
in I John 1:8-10, the Vord of Cod (-Aé;ﬁ& ) and the Truth
are Jesus. Thus Jesus is praying in John 17 that the
Father will keep all who believe in Him from the evil
in the world by keeping them in Him; and He says that ile
is keeping Himself apart from &ll evil that in Him they

might be kept apart (John 17:19). Verses eleven and twelve
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may be parallel to this, as Jesus prays to the Father there
that He may "Keep them in thy name which thou hast given

8 3 SO,
ma, that they may be onoc.” In I John 1:8-10, the o3 stk

s o ~

and ths Ae €5 ovTOV aps to be in those who confess
their sins; this can hardly mean anything less than Jesus

Himself,
The Helation of the Believers to the Word of Truth

Even Josus' words to Filate (Jn. 18:37) give some
indication that the &Ad4#/F( must be something more
than just a verbal message. If John's testimony is not
Just to a verbal message, but %0 Jesus, Jesus! witness is
not just to the truth that He is a Kinge It is finally
to Himgelfj; but, more than this, it is to God. The state=
ment to Filate that "everyone who is of the Truth hears my
volce” is parallel to the statement to the Jews that "He
who is of God hears the words of God"™ (Jn. 8:47). Those
who hear the words which Jdesus received from God and spokes
to men ars vitally joined to God in Jesus.

So the Jews were told that they would not listen o
the words of God bscause Ghey were of the devil, and not
of Gode”™ The devil is a liar, and those who are of the
devil are llars because they will have nothing to do with
the words of Cod or with the Truth of God. Thus the devil
is completely separated from God=--not just from a message.

God 1s the Truth, and those who reject Jesus are rejecting
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Him. "Who is the liar but he who denies that Jesus is the
Christ®™ (I Jn. 2:22)7 The people are "of the devil®” and
not “of God" and they show this by rejecting the words of
Jesus, and thus by rajecting God at the same time: "Be-
caugse I tell you the truth, you do not believe me”™ (Jn.
8:45).

This is death for them. So the devil is called a _
"killer of men from the beginning" because he has been lead-
ing men away from God from the beginning. This death comes
finally because they remained separate from Jesus:

If a man does not abide in me, he is cast forth as

a branch and withers; and the branches are gathered,

thrown into the fire and burmed. If you abide in

me, and my words abide in you, ask whatever you will,

and it shall be done for you tJn. 15:5=7).

Those who heard the words of Jesus, believed in Him,
and remained in His Word came to know the Truth; so Jesus
prays:

I have given them the words which thou gavest 1me,

thot L S Sron sheas ong sney have borisved AHEE

thou didst sent me (Jn. 17:8),

The words of Jesus are of tremendous importance, then.
For it is through them that men come to know Him, and it is
through this knowledge and faith in Him that they are to bs
freed from sin and death. But the freedom from sin, the
state of being set apart from the world, the condition of
being "of God" and not "of the devil"--these come only to
those whe hear and believe the words of Jesus and are thus

brought into a vital relationship with Him. The disciples
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are set apart from the world in Him; without Him they can
do nothing; lis is the Truth in which they stand. Thoss
who know Him as the Christ are "of God" and "of the Truth.”
To be "of the Truth™ is tc be in the relationship with God
in Christ which is eternal life.




CHAPTER SIX
THE DOER OF THE TRUTH

One of the Johannine uses of a;tl"id““ most difficult
to interpret is that which we find in John 3:21. This pas-
sage speaks of those who M"do the truth" ( Tpc u: v T';; ¥
":"f'!'-""'-’ri'-'-‘ﬁf; (% )e In other passages where 7.731%'? ¥ appears,
the object of the verb is the result of the action which
it deseribes (Jn. 5:27,29; 8:39; 10:37; I Jn. 2:29; 3:7).

But the idea of "doing truth,” even in this sense, is some-
what puzzling to at least most readers of this Gospel.

The 0ld Testament use of J7 10 ‘\S ;r_l)._h.y s to "do right-
eousness' or "act righteously,” probably explains the origin
of the phrase and gives a hint as to its meaning. But the
question still remains: Just what would this “righteous-
ness" be if éAﬁiﬁuﬂhare means what it appears to mean in the
rest of this Gospel: So the commentators try to define
Toriov 3""1;:/ .»;;‘ )iq,%cmfin terms of the meaning which
they assign to a’«"ka':vﬁs'uc in general in John's Gospel.

Schlatter translates the phrase as "die kahrheit machen,"”
and interprets this as meaning "so handeln, dasz Wahrheit

entsteht im Gegensatz zur Verstellung und zum Schein . . . Jal

1p. A. Schlatter, Der Evangelist Johannes, wie er sg-;'icht,
denkt, und glaubt (Stuttgart: éIwer Vereinsbuchhandlung,

1530}, p. 10I.
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Bauer makes the phrase speak of

die Harmonie des Handelns in seinem ganzen Umfange

Gomnaoh: Bioh prakeisch yerhalkon su Sob dabeoies

und zwvar nicht bloses in diesem der Jjemem Falle,

das olttliAnet Feriatcens wingsa it e ak e

Similarly, Fercy would make it refer to a "Norm oder
Gemenstand des Handelns,™ and says, "'Die ilahrheit tun'!
kann somit nichts anderes bedeuten als in seinem Handeln
ganz mit der Wahrheit im Einverstindnis zu stehen."3

Bultmann feels that the a‘lAfJ/jE ¢t is God's Real_ity,
80 that to "do the truth” would not mean "act righteéusly“
but to engage in "ein echtes Handeln . . . das Bestand hat,
und in diesem Sinn als 'f v Ji@ gesehenes bezeichnet wird."™

Hoskyns probably offers the best interpretation. He
says that John makes a "theological distinction® here between
works which are regarded as being complete in themselves,
leaving no room for the righteousness of God, and those which
are just the opposite-~although they may be visibly identical.
So he comments:

Those who regard their behavior as complete dare not

come to the light lest their actions be discovereg
(A.V. mg. The Greek verb means first expose or lay

2Walter Bauer, Evagﬁelgum des Johannes, bearbeitet
von H., J, Holtzmann, in Zum ;____gNaueJT_eggge_nQ
(3 neubearbeitete Auflago; Tdbingen: Verlag von J. G. B.
Mohr, 1908), IV, 92.

3Ernst Percy, Untersuchen Ueber den Ugsgg%gg dexr
Johanneischen Thac’:log:l.o (Lund: ﬁakan Ohlssons Buchdruckerei,
39 ] po [
"’Rudolph Bultmann, Das Evangelium des Jo%gggeg in
Kritisch-exegetisher K'mmentar Egei das Neue sgam&%
2 huflage; Gottingen: vandenhoeck & Ruprecht, 1952), p. llk.
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barg then, as in Matt xviii.l5, re and convict);

those on the othor hand, whose actions have been

wrought in God, that is to say, in such a manner as

to requirs the action of CGod for their completion,

approhend the meaning of the mission of Jesus,-

But even this does not make it clear that Jesus is
here calling for faith in Himself, or faith that in Him we
have eternal life. The Light which has come into the world,
%o which they come who do the truth, is the Son of God whom
Cod sent into the world "that whoever belisves in him should
not perish but have sternal life." So Jesus says in verse
eighteen: "He who believes in him is not condemned; he who
does not believe is condemned already, because he has not
believed in the name of the only Son of God." After He has
said this, He speaks of doing the ﬂruth and coming to the
Light to show the works which are done in God.

But faith in Jesus as the Savior always involves a con-~
fession of sin and of trust in Him for forgiveness. I John
3:32, the best commentary of all on John 3:21, makes this
abundantly clear. Here we find that if one says he has no
sin, he is walking in darkness. But if he confesses his
sin, he is walking in the light; and this is equated with
"doing the truth.” The Revised Standard translation "live
according to the truth™ is good hera if this is taken to
msan to live according to the truth that in Jesus we have

forgiveness. TFor His Blood cleanses us from all sin if we

SEdwyn C1
gsyn Clement Hoskyns, The Fourth Gogpel, edited by
Francis Noel Davey (London:'Fabar and Faber 1ﬁited, 1947),

P. 219-20,

R R —
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"walk in the light" and "confess our sin.” It. is not sin

itself thait condems man; if this were so, no man could be

saved. That which condemns is gthe lie, the rejection of the

Truth, the refusal to believe in the Son of God and to ac-
cept the forgiveness which God offers in Him. "God sant

the Son inte the world, not to condemn the world, but that
the world might be saved through him. He who believss in

him is not condemned; he who does not believe is condemned

already, because he has not believed in the name of the only

Son of God" (Jn. 3:17-18).

Jesus is not teaching that man is saved by keeping a
Law in John 3:32, when He talks about doing the truth. He
is simply speaking of the fact that those whose works ars
done "in God" come to Him--and it is the man who lives by
faith in Him who "does the truth" because he is vitally
related to God in Jesus.

This does not mean that all the Christian does because
He knows the Truth is to confess his sins, as though this
had no effect on his life. In fact, John feels that this
faith in Jesus will help his Christian readexrs to overcome
sin: "My little children, I am writing this to you so that
you may not sin. But if any one does sin, we have én Ad-
vocate with the Father . , .7 (I Jn. 2:1-2),

It seems that also Luther was well aware of the fact
that the first work which tha Christian does "in Ged" is

to confess his sins and come to Christ in faith. Heckel

RSl C3 B et io

-
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gives this excerpt from one of Luther's sermons on John
3:21:

Die, welche rechtschaffen leben und sich keiner Tag

schuldig wissen, die bekennen ihr Tun und lassen's

Jedermann sehen. Gott selbst, ja die lieben Engel

Gottes und die ganze Welt dilrfen seine Richter sein

s o o o Denn er scheut das Licht nicht, er spricht:

ich hab? geslindigt. Dies Bekenntnis schadet ihm nichts

sondern ist ein Werk der Wahrheit. (W.A. 47, 130)
Heckel expresses this same idea:

Das Rechtschaffene tun, heisst auch frei und offen

seine Siinde bekennen ohne Rilcksicht darauf, was die

Leute sagen, hervortreten und sich an das iicht wagen.7

In a word, then, to "do the truth"™ is to live by faith
in Christ, or by faith in the good news that in Him we have
forgiveness, with all that this involves for the Christian,
The meaning of the Truth is never detached from Jesus and
the faithfulness of God in this Gospel. The confession of
8in, faith, and the new life of the Christian are done "in
God," in a vital relationship with Him in Jesus. So the
Christian comes to Christ, who is his Light, even though
he must confess his sin-~but in doing so, he shows that he

is acting "in God,” and God is acting in Him,

Sp, Heckel, Wahrheit im Johannesevangelium und Be
Luther (Helsinki: Rommissionsverlag Akateeminen Kirjakauppa,
IE.ZI-JI-)Q Po 1—59'600

Tivid., p. 42.




CHAPTER SEVEN
THE SFIRIT OF TRUTH
Prayer "in Spirit and Truth”

There are essentially two ways of approaching the inter-
pretation of the phrase "in spirit and truth" ({‘v 7 “"3“;;““‘”"'
Kt -;t A 5':4} *¢® ) in John 4323-24. One way of interpreting
this passage says that the "spirit" is that of man, and
"sruth” describes the fact that the prayer is not only from
the "spirit"” of man, but is also genuine or sincere. So
Zahn says thatg v ;'Jl'-b%l{- does not mean "in objective
truth,” but "in subjective truth,” in "Wahrhaftigkeit, ™
TAufrichtigkeit,” "Treuc."l This would make 41\%%'5':{5(
mean the same as /704 in the 0ld Testament. So Schlatter
refers to Fsalm 145:18, which says that "The Lord is near
to all who call upon Him « . . in truth [ JTNR& 1 j o
He alsoc calls attention to I John 3:18 and II-Jo.hn 3.2

Bauer's interpretation is similar to this, since he
says that true prayer is described here in terms of its

"formal” and its "material" side. The formal, or spiritual,

1Theodor Zahn, Das Egaggel;g? des Johaﬁges , in

entar zum Neuen Testameﬁg, Ausgelegt von Theodor Za

1&9833: zig: A, Deichert'sche Verlagsbuchhandlung Nachf.,
s Po 243,

2
D, A, Schlatter, Der Evangelist Johannes, wie er
pricht, denkt, und é‘%ﬁ [Stuttgart: Calwer Vereinsbuch-

un 9 Do .
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side, iz tc show itself in "Verlauf von rein geistigen
Aktione,." ,The material side shows itself in the fact that
the one whe is praying has "truth” or "addquate Gottes-
erkenntnis. "3

Another approach to the interpretation of this phrase
seems tc be more in harmony with the meanings which ars as-
a;gned to "Spirit¥ and "Truth"” in the rest of this Gospel.
Elsevhere in this Gospel "Spirit® means the Spirit of God,
except in John 11:33 and John 13:21, which speak of Jesus?
being "moved"” or "troubled" in His spirit. "Truth! is
usually Jesus ox God Himself; and the phrase “in truch™
brobably never means simply "truly® in this Gospel. In
John 4:2), Jesus says "God is Truth"; this is probably meant
Co explain what it means to pray "in Spirit"--that is, in
a vital relationship with God. The phrase "in Truth" would
then be parallel to this and mean the same thing. Prayer
"in Spirit and truth” would then be prayer "in God,” an
example of the kind.of deeds which are to be done "in Cod"
according to John 3:21. This relationship to God is the
same that is probably referred to by John 17:17-19, which
speaks of being set apart from the world "in Truth” or in
Christ or God. In each of these cases, then, the preposition
$v would express the kind of relationship which exists

between the true believers and Jesus or Gode.

3Walter Bauer, Evangeli Jog%ﬁges, bearbeitet von
He J. Holtzmann, in ggnﬁ-ﬁommgdggf zum egen Tas%amggg
ﬁ neubearbeitete Auflage; Iubd ngen: veriag von Jd. U.-B.
ohr, 1908), IV, 105.

oy
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I John 3:12 urges all believers: “Let us not love
in word ox speech but in deed and in truth.” Here, too,
"in Truth” may mean "in God." e are urged to love by vir-
tue of the fact that we believe in Him, that we are "in Him,"
that He is "in us."™ Also II John 3 probably uses the phrase
"in Truth” in this sense: "Grace, mercy, and peace will be
with us, fiom God the Father and from Jesus Christ the Father!s
don, in truth and lova.” God's love comes to us in Christ,
80 that it is quite possible that "in Truth" here means "in

Christ” or sven "in God." |
The "Spirit of Truth"

John 14:16-17 records Jesus! promise to the disciples:
"I will pray the Father, and he will give you another Coun-
selor, to be with you forever, even the Spirit of Truth.”
John 15:26 repeats the promise that the Spirit of Truth would
come from the Father to the disciples, and adds that "he will
bear witness to me." John 16:13-15 promises: "ihen the
Spirit of tiuth comes, he will guide you into all truthe. . . .
He will glorify me, for he will take what is mine and declare
it to you.®

There is no doubt as to just what this Spirit was to
do for the disciples. He was to teach them and cause them
to remember Yall things” which Jesus had told them (14:206).
He was to be a Witnoss to Jesus (15:26). He was to lead .
them "into all truth,” and to glorify Jesus by taking what ;
had been given to Him by the Father and giving it to ths

disciples (16:13-15).

e e e e e i i |
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Bacause this is His work, the Hame "the Spirit of

Truth" is often taken to mean that He is the Spirit of the
truth about God, or about Jesus. So "all truth™ into which
He was to lead the disciples would be a full knoﬁledge of
the Gospel of Jesus, or His Word.

But there is more here than this. "Truth" is often
used in the Gospel as a Name for God or for Jesus. The
"Spirit of Truth®” is the Spirit of God who was to continue
to bring tc the disciples the same words which Jesus had
been bringing to them, and so lead them to "all Truth,”
to God Himself.

Prayer "in Spirit® is prayer "in Truth"; it is a deed
which is done ™in God." The Spirit is also the Truth, for
He, toc, is Cod, sent by the Father to lead men to Him. The
Father, the Son, the Spirit are God, and they are all the
Truth. God is "all Truth."

S0 everywhere the Truth is much more than the words
about CGod; it is the Word of God; it is the Spirit of God;
it is Ged Himself, acting to lead men from death into life
in Hinmself. Salvation came in Jesus, tho is the Truth; and
the Spirit Who is the Truth leads men to Him and to the
Father through Him.




CHAFTER EIGHT
THE TRUE GOD
The Use of

The Gospel according to St. John uses both :hl-a.a{";s;:
and «Ag.sfi ¥65 to describe God as being "true.” John
3:33 and John 8:26 describe Him as being &))\4)4}‘{{; in
John 7:28 end 17:3 He is described as o/d3<Hves . The
uses of these adjectives in other passages help to explain
what they might mean when they are applied to God.

The original meaning of d)vaja $ is "truthful." So
Wuest says that 4 Paos w Anfas §4TIV in Jobn
33133 means "He is the truth-speaking and truth-loving God,”
and "Cod is the alethes in that He canﬁot lie.nt

There is gocd reason for believing that this is the
meaning of 7 .);-5/(2%.; in these verses. The thought in John
3:33 is that the one who receives the testimony of Jesus as
being true is acknowledging that God is truthful, for Jesus
spoke the words of God, since God sent Him. And the simplest
interpretation of John 8:26 is that Jesus is claiming to be

speaking the truth, since He is speaking to the world what

1
Kenneth S. Wuest, Studies in the Vocabula of the
Greek New : 'EEadef (Eranﬁ ﬁpi?g,
LY )

m,m.*%ﬂﬁm%a%%o 5)s Pe 87
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He has heard from God, i/ho is truthful. So Bultmann cémmants
on John 3:33 that "Im Zshg kann o},\'aaﬂa?, hier nur wie 8:26
'wahrhaftig' bedeuten; opp. Y¥$ fN‘as 8,4k eks5." There are
also several verses which use EL\*»,J‘&’S to say that the
testimony of someone is true, evidently in this sense of being
the opposite of a lie (Jn. 5=31-é2; 8:13-17; 21:24; 3 Jn. 123

Titus 1:13).

) Vi
The Use of A \Au A 1py06

The usual Creek meaning of _:Myxﬂl vés 1s "real” or
"genuine.”™ Hoskyns feels that this is the meaning of this
adjective in John 1:9, of which he says "the Word of God is
the true--~real as opposed to counterfeit--light that enlight-
ens all men."3

Commentators who believe that John was influenced by
Ylatonic thought like to refer to the passages which use
:"“"‘;«—:iﬁz tfcf:i' » especially to the ones which speak of the
"true Light," true Bread,” or "true Vine." So Dodd argues:
In view of this we may say that when the evangelist
speaks of &or 65 RAy-fives he means that spiritual

or eternal reality which is symbolized by bread, and
when he speaks of é&,w; Aos inat) ve” he means the

2Rudolph Bultmann, Das Evangelium des Johannes, in
Kritisch-exegetischer g%ntar er das Neue lestame
12 iiﬁli‘siage; G8ttingen; Vandenhoeck & Ruprecht, I§§E),
Po e

3Edwyn Clement Hoskyns, Ihe F spel, -edited by
Frax::zgs Noel Davey (Londoynn:' aber a#& ga%%’-ﬂited, 1947),
P. ( ] y
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reality which is symbolized by the, vine, Similarly

*

he uses the term s &AS) e s

But if the Septuagint can speak of an c';aﬂ%)of o AB A%

in Jeremiah 2:21 and mean, because &J?}Jl v here trans-
lates the word A4 g\f s 'a plant which can be trusted to pro=-
duce fruit aftsr ii.s kind."5 then &’;“ 7% des ;"o,\q,,,f; /@f
in John 15:1 may very well mean the same thing. So Schlatter
refers to this passage in the Septuagint and comments:

2 3 4 ‘v "{:-'.s"-: der Weinstock dann, wenn er wirklich

Prucht trigt. Darum ist nicht Israel der wirkliche

Weinstock; denn es trigt nicht Frucht fir Gott. Der

geczani::e ist derselbe wie im Bild wvom V.'e:l.nbgrg, dessen

Frucht CGott vorenthalten wird, Mat. 21,33.

In this sense, the "true Light" would be that which can
be trusted to give light to men such as no mere man can give;
the "srue Bread" is that Bread which comes down from heavén,
and so can be trusted to give life to those who receive it;
and the "true worshippers®™ are those who can be depended upon
to pray "in Spirit and in Truth.” Thus the phrase "which
enlightens every man® in John 1:9 may be intended to explain
the "grue Light" by emphasizing that it was a{/laj iv Gi"/S ’

or ‘‘dependable.”

ke, H. Dodd, The Interpretation of the Fourth Gospel
(Cambridge: Cambridge University Press, 1953J, Pe 130.

2Ibid, . '

613. Ae Schlatter, Der Evangelist Johanne wie er
It 1aubt tgtuttgart: alver Vereinsbuch-

ich denlk: %
Rendtucy, 1930), 04 £ppune

'
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In John 8:16, Jesus says that His judgment M;w ris )
is "grue® (- 1.4’)«./?4 V'J; )¢ Bultmann calls attention to
Isaiah 59:4 and Daniel 3:27 in the Septuagint, and says that
"'Wahr! ist im diesem Falle so viel wie 'Gerecht', und so
entspricht das ;i’*%/ji"&, 8,16 dem f{}ﬁ/ﬂl.;l 7524."7 Other
Passages which use a:',h,/;va; in this sense may be found
in Revelation 16:7; 19:2,9; 21: 5, 22: 6.

I doh 4337 ¢ ¢ Aafas s:rru/ didntives ) and
John 19:35 (uwﬂcm; awT‘GU ngw' ?: ,m/wr/m, P ,,,,,-:,
Probably means the same as «A-:,Js; when it describes the
Adp.f-‘a /-f; %+ of someone as "true," although this is probably
not the meaning of 0{ .Aa/(fal 3})1,}‘ mif in Revelation 19:9;
2l:5; 22:6,

This adjective is used in two important passages to
describe God as being "true" (dn. 17:3 and I Jn. 5:20). In
both of these passages, it is possible that the word may mean
simply "real” or "genuine"=--"the only God who is really God."
This would place Him in contrast to the unreal idols, against
whom John warns the Christians to guard themselves (I Jn. 5:21).

Undoubtedly, John is insisting here that God is the only
One Who really exists as God, but there is probably more here
than this. He probably intends to point especially to the
fact that God is faithful, that He can be depended upon to
act as God and save His people, while the :l.dois cannot. This
would reflect the meaning of /] )Q{f more than that of the Gresk

7Bultmann, op. cit., Ps 212.

R T ag——
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s ! g e -

A% o o The reading jj ¥ ;5:‘7 T"Uﬂ" 1o
Exodus 34:6 is translated by the Septuagint with o dv ;‘_‘45 o5

2 3 ” #

&

/(%: HAD 4% vos Similarly, in Isaiah 65:16, the
Septuagint transiates 7}9‘_\{ T Zs_‘{ with 7‘0‘;- Fs0v Tov
«':i.\‘s; .q-/fi e t' .3 The Revelation to John shows this meaning
of ‘;}/\*«} #t o-“c‘:";" in several verses, vhere 1t is used with
%’g'uﬁ;' s F17 705, O fc?t‘w 25 to describe God or His ways
(Rev. 3:7.14; 6:103 15:3; 16:7; 19:2.1l; 21:5; 22:6).

John L:li-1¢ indicates that the revelation of God in Jesus

is a revelation of His grace and faithfulness, His saving
action in Jesus, and not simply of His real existence. #ad
even Bultmann, who often uses the word "Wirklichkeit" to
express the meaning of ;U"a’:«}etet emphasizes that this is a
Reality which i1s tc gave men by bringing them the Revelation
of God in Jesus--so that his concept of "Divine Reality" often
seems to be very nearly correct in spite of his attempt to

keep Flatonic thought in this Gospel,.

SSchlai‘.ter, ODe E_i_t_-. Do 3190
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CONCLUSION

It seems that in only two instances can é/’%/ﬂps‘ (s
be anything less than a name for Jesus or God in this
Gospel {Jn. 8:40; 16:7). Once Jesus calls Himself "the
Truth.® Other passages indicate that to be "of the Truth"
is tﬁe same as to be "of God." The phrase "in Trﬁbh“
probably means the same as "in God." Jesus came to bear
witness to Himself and to God. 4And the name "the Spirit of
Truth” probably designates the Spirit as the Spirit of God
and as Truth Himself,

As a name for Jesus, c:/\%% {st is significant because
it designates Him as Savior. "The Truth" is God's faith-
fulness, His living up to His Name as God, for His people.
It is His gracious Gift of His Son, that men might come to
know Him in His Son, and that they might have eternal-life in
Him., So the context in which Jesus calls Himself "the Way,
the Truth, and the Life" indicates that all three of these
names are intended to show that He is the Savior. So it is
"the Truth"” or the Son which makes men free from sin. To be
"of the Truth"™ is to be "of God" and be saved in Him. The
disciples are "sanctified in the Truth," kept apart from the
evil world in Christ and in God.

But men come to know the Truth when they hear the words

of Jesus and continue in His Word. So Jesus also speaks
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of "telling the Truth,” for His words are a revelation of
God, even as He is Himself a Revelation of God as His Word
o men.

The noun ﬁff)r;)';/ps:u reflects the Greek concept of
"sruth" in this respect, that it speaks of an absolute or
ultimate Truth. God is all Truth, and there is no higher
Truth than God. But at the same time, afd'g"ﬂ‘iw in John's
Gospei is 2 name for Jesus as Savior, so that it speaks also
of Cod's faithfulness in Jesus. He is called "faithful®
because He is always showing grace to His people. So
A2l a reflects the meaning of .77}3/{ in this respect.

The adjectives, gM—a,Jaf‘ and ci)—:,..fn Vo‘;‘ » Probably
reflect the Hebrew ldea of faithfulness more than the classic
Greck idea of reality. But the idea of "reality" is also
Present in passages which describe God as A Bt o5 o
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