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bimil.arly, he reports that the .Fourth Gospel uses 

"passages, sentence and words revealing a turminology 

all bttt ide11tical wU;h the Rabbinic, " but 

o •• t.he other hand the iraport of t.he Jn-ine utter­
encea 'thus expressed in the 11Rabbinic rr terminology 
puts us in touch uitb a sphere 0£ conceP5ions &nd 
idells who.lly removed from ltabbinic ones. O 

In the body of his work he dra\'l'S a parallel bat.ween this 

early Jewish mysticisn and the Fourth Gospel. In e££ect, 

he say s that the Gospel of John is closely related to 

Jewish mysticism, which o£ton sides \'11th Mandaeism as 

against Rabbinism. Indeed, Mandaeism itself may have had, 

and, according to Odoberg1 probably did have, a ralestiniaq 

or near-~alestinian origin.21 

There are few passages in Odeberg1s commentary which 

deal direct.ly with the idea or "truth" in the Fourth Gospel. 

llut those \thich do speak 0£ it Dhow, as one might well. 

expect from t.!hat has just been oaid, that it is closely 

related to mystical. thought. So he writes: 

The t10rship in spirit and truth is .round.ad upon the 
idea: God is spirit. '11th this the nature 0£ God 
has been identified with the nature 0£ the true, the 
spiritual essence 0£ man. Tbis is a cardinal. concep­
tion 0£ all mystic though1i1 perhaps nouhero expressed 
so simpl.y and clearly as in Jn. 4• The idea can be 
traced in some form or othor in Rabbinic Jewish mys-
~c~0:r:::sm!"9i.fandaean literature, in Hsrmetism1 

20Ibid. 

21Ibid. 
22Ibid., P• 172. 
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In another paosaga, ho comments on the statement of Jesus, 

"you a re in truth my disciples" (Jn. 8:)l.-32): 

.:i,. ~•, not connected with me in the Jewish, e.-ternal, 
manner of connexion between teacher and disciple but 
i n the intemal manner.!• e. as spiritual. beings 
sha ring J's life and very existence. 4~.A~~ might 
be treated as equivalent to "in the spiritual world," 
11s 1,>irit.ually. 11 ''And you will know the truth--1 .• e. 
the s piritual reality--and the spiritual reali~ will 
make you £ree.n23 

I n connection ~"ith the idea of relating St. John's 

thought to l•alestinian thought and culture I we might. re.fer 

t o tha eff'ort to relate also the idea 0£ the Logos to · 

~~l estinian though~~ In this connection, w. F. Howard 

tolls us : 

whereas a t one time il; was usual to trace the lead­
ing ideas or the Prologue to Ciree!c: philosophy, it 
is now more commonly recognized that we do not p9ed 
t o go beyond Judaism for the idoa :of the .Lobros.2 4 

One aut hor who has marshalled much of the evidence for a 

Jewi sh origin of the idea of the Logos is Rendall Harris, 

in IW! Origins:,~ Prologue li,2. :!li,■ John's Gospel, 1917.25 

Still another £actor which draws attention to the 

.fact tha t tha Gospel as a whole, and so all or its conce.1-•ts, 

may be primarily ~alostinian in ita origin is that stated 

by Howard: 

C 

Nothing has over really discounted the ueighty evidence 
of the Gospel' itself that ~ho ~;ritor understood the 

23Ibid1 l'• 296. 

24w1lbert Francis Howard, IJ!.!l Fourth Gofp11 !!!, Recent 
ticism and Int:gratation1 revised br C •• Barrott 
ndon: Th8Epwo · Press, J.955), P• l • 

25Ib1d., p. 41 
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topography, the manners and customs, the religious 
ideas and

2
expectations ot Palestine in our Lord's 

otrra time. c, 

But probably moro significant than any of iiheoe argu­

menia~ for the l)alestinian origin ot the Gospel and its 

contonts are those evidences which are being produced by 

\·1ha t Howa1 .. d ca lls "careful linguistic inquiry. 11 

Hare , too, t.he weigh'\. 0£ the evidence seems to shot·1 
tha-tl though the writer ot this Gospel wrote with 
s i mp e ease in a style ot the Greek Koi9e that bears 
rnany resemblances to modem vernacular reek, there 
are yet. many idioms which sugiest that he thought in 
Aramaic, and £ell quita raadiLy into those venwcular 
i dioms?which are most closely parallel to the Aramaic 
usage.·--7 

C. F. Burney, in !b.!, Aramaic Oric:in gt~ Fourth 

Gospel , 1922, even proposed on the basis ot his linguistic 

studies that this Gospel was ·written in Aramaic. Howard 

teals that l3umey probably uent too tar in this assertion, 

but he agrees, "That the Fourth Evangelist thought in .Ar­

amaic: as his mother tongue may be regarded as established. n2g 

i, very important authority in this 'type . of siiudy is 

, dol}Jh Schlatter, whose work has a·ttempted 0 to show from 

second-century rabbinic commentaries on the Old Testament 

hou the phraseology of the Four:th Gospel can be illustrated 

as thoroughly Jewish."29 

26Ibid., p .• 12. 

27Ib1d. 

28!1wl •• P• I.]. 

29Ibid., P• 158. 
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iie might well ex1>ect, .then, that there should be a 
, I" .i 

number or scholars who dispute also the idea that QfA"t;.;"4'{11( 

or ~ ~'-')~ ti t>{ refer to the "t:rue, or ideal, 1.1orld" 0£ 

the f l atonic philosophers. 

One such scholar is Fr. Bilchsel, according to Heckel, 

,1ho t1ri t es : 

Den platonisierenden Auslegem 1hren Stils hilt 
Bilchsel mit Recht entgegen, dass ale1;h1nos nicht 
urbildlich heisst. Die wahrhartigen Anbeter ~ind 
nicht "die urbildlichen Anbeter1

', so wenig wie dei· 
trahrhaf'tige Zeuge der urb1ldliche Zeuge est. 11Ebenso 
unha 1~bar 1st die Vertauschung mit himmlisch.n 
Fr. Buchsel, 12!!.!: Begriff J!!!: Wahrheit, s. 39.30 

;rns·t Percy is also quite explicit and telling 1n 

stating his opposition to the idea that St. ·John \1a s think­

i ng or l·l atonism when he spoke or "truth": 

Das einzige, was dem johanneischen und dem Gnostischen 
\:ahrheitsbegrifi' gemeinsam 1st, 1st dies, dass es sich 
in beidan Filllen un sine 0£fenbarung handelt. Das 
Entschoidende 1st dabe1 ·aber, was geofi'enbart w1rd 
und m die Oi'fenbarung gegebeii'""'wird.31 

Accor ding to ~his, then the difference between the use 
> I / 0 

of o'-~-t> .,...,;,._ t./t in the Fourth Gospel and in the rest 

or the New Testament has nothing to do with Greek philos­

ophy or with ~alestinian mysticism. Instead, the d1££er­

ence lies in this, that St. John stresses the character 

of' truth as truth. Truth is not only "the objective truth" 

30B1schof D. Heckel, Wahrheif !m Johanneseva~iwn 
und Bei Luther (Helsinki: Xommise onsverlig Akatee en 
'R!rjakauppa, 1944), P• 221. 

Jl~rnst ~ercy Uftersuchunfie& Uebef den UrsorPrg ~ 
Johar.elschen Theoloi 8 (Lund:a n Oh &SODS Huch ruclcirel, 
19)9 IP• ll8. 
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or the Christia n massage, " sondorn in 1hrem Charakter als 

"lahrhe i t appelliert sie gerade an das Gewiasen des ,enschen, 

bzu. st6sst sie die r.tenschen ab. u,32 

R. H. Strachan states that in this Goa}Je.l the class-

i l !, , _/ 1 t 111 as l ca Gr eek conception ot ~~7 J ~ ~ u timate rea.lity 

is fused with the Hebrew idea of 'fl ~ t{ , and he main-. .. 
t a i ns that " in all the occurrences of the word in t he 

Johanni 11e wr i t.ings, however, the Hebrew id.ea is the 

governing one . n.3.3 The study of the use of J.>.~~ct( :!.n 

t he Gospel uhich is summarized in the next chapter of 

thi s pape~ indicates that Strachan's view is probably very 

corr ect . 

32!12!.g,., p . 119. 

33R • . H. Strachan, The Fourth Gospel, its ~igniQ.cance 
and &lv!ronment (LondonTitudent Christian tl&ovement ~ress, 
191:-1 ) , • 142 . 



CHArT.KR FOUR 

THE BRII-JGER OF TRUTH 

Tho phrase "full of .grace and truth" in John 1:14, 
~ 

:ts vrobably meant to doscribe the glory ( S' o C Qt.) oi" the 

Logos becoma f l esh. Grammatically, it is also possible 
r / ~ 

that the phrase modi£ies (I AtJj'tJ1 or e~en,,."-fJVf)j.,,'i11"1Q5. 

But it is probably best to regard lT.1\1,;'1~ f as an ac­

cusative adjective modii"ying {: f °' V , so that the 

phrasa ".full of grace and truth II describes the glory of 
1 t he Logos .-

/ 
'!'hi s maan:3 that ,}, ~ct. is the key word in this sen-

t ence, a11d that we .are told three things about i't; it 

is t.he glory 0£ the Logos become £lash; it is tile glory 

\·1hich the only ::,on has received £rom the Father; it is 

full 0£ grace and ~ruth. Thus there is a close con­

nection between the glory which JesUG manii"estod to His 

disciples (Jn. 2:11) and the glory 0£ God, £or lie received 

His glory f rom the Father. 

It is significant that this glory is described as 

beint; ".full ot graca and truth"; tor this is vary nea rly 

the same uay the glory of God is described which He 

manifested to the children ot Israel by delivering them 

from Egypt and leading them in the wildemess. Tho Old 

1A. T. Iwbertson,. ~ord Pict;,res in~ I!!! Testament 
(Nashville: Broadman rresa, i9j2, V,---n;. 
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Testament 1>ra ises God as being TltJJIJ 1 '1) 71 :L, • "1"1111 ... .. . . .. :· ... . .. . 
or mercy and .faithfulness. ;, The Septuagint translates 

"'1 ' ~, " 0 the noun terms of this phrase with 'i1110f /tl•t .. ~;~t I( , 
~ , 

but A~Oj is very near in sense to A¥•S. , and is in 
~ £act; tbe Old Testament ,·10rd t1hich is the basis of XyiS" 

in the Hew Testament .. 

So Hoskyns writes that "grace and t.ruth" define t.he 

glory or God , which responds uith an act of mercy to the 

disobedience 0£ the people of God and to their oppres­

s ion by the Gentiles; but Christian "grace11 is substi­

tut ed £or 0 mercy, n and 11truth" has become .rar more than , \ 

''st.e~rlf'a stness. 112 Barrett also tells us that xy1~ /(ft.C. 

~.,\')~ 'i: t d recall 1J YJNf -r-o 11 , God's loyalty and -:·.-:: ~:·: 
fait hfulness to Hie covenant and His covenant people.3 

,Thus we are led to expect. that the first meaning o.r 

~,l'3~ 1 c,<. in this GosJ18l must convey the idea of God's 

i'c,ithfulness. To say tha11, the Log,os or His glory 1s full 

ot ~ J.., ~ f I c( is to say that He is .t"ull of tho same 

faithfulne ss which was characterist~c ot God or His glory 

in the Old Testament. To say that 11grace and truth came 

through Jesus Christ" (Jn. 1:17) is to say that these 

characteristics of God which the Old Testament described 

as "mercy and i'aithf'ulness" were present in Jesus Christ 

2Edwyn Olemcmt Hoskyns, The Fourth Gospel., edited 
by Francis Noel Davey (LondonT'Yaber and Faber Limited, 
1947), PP• 1so-s1. 

· 3c. K. Barrett, The Gospel according to !li.• isma 
(London: S. i. c. K.,~SS), P• 139. 
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ancl came into history in His Person. The action by t1hich 

God saves His people came 1D Him. 

But , as Hoskyns bas remarked, this "truth:r has bo­

come more than sim}Jly God ts 113teadfastness. n Our task 

here i s to di s cover in just what sense it is more. 

John l:16 seys •that "we have all received from His 
' i'ullness , /r!'t( 1. 

~ ., ' / 
'KfA/IIV' « 1111' K~tTfJf.n Here it seems 

~ 
tha t the one \·1ord (o<jf'III is intended to cover what. 

,, ' ) /{J 
XOyQ IS /(0!. l o( 1\jN"fC,t together signify in verses i"OUA"' -

teen and s eventeen. For verse seventeen begins an ex­

planation of ~he statemen~ made in verse sixteen and us eo 

both wo:rds . vle have received from His fullness "£or • • • 

grace and truth came through Jesus Christ." Bultmann 
I' \ ., \ ,,,rli 

e>::pl a ins that ){ ol.,/J l ~ I( II(. , otA ;4't (QC. fonn a hendiadys ; 
.I 

.>f tA/ ! $' haa the sense o:f "schenkende Gnade" or of 11gnldiges 

Geschenk"--the grace which gives, or the gift which is 

motivated by grace. The JA~~flK is included in the 

A /f', 'I as the "g<Sttliches Geschonk" ; so ~-l~ ~L"'- is 

t.he gift; which men receive from Jesus as the 1tQ££enbarer,:s 

the H.evealer. 4 
/ 

This does not say that .(~,, and 

synonymous. -~t only says that, whatever 

is a gif't motivated by God's grace. Verse eighteen, which 

continues tho explanation or verse aixtoen, comes closest 

'-Rudolph BultmaDD Dag Sva~um d•a Johannes, :ln 
Kf!tisch-exe~etischer lomme9:X 7r ~ !!!!a!. Te,amr.t 
( Aul'Lige;7i8tt1ngen: Van oec & upricht, J. S2, 
pp. 49.50. 



to t.clling us just what this gracious gift o.t truth is 

besides being ~he faithfulness of God uhich verse four­

teen sugc;ested. Here we read t.hat "No one has ever seen 

God; the only-begot.ten Son who is in the bosom of the 

Fat her, he ha s made him knoim. n This is the verse i;hich 

mus t determine the final meaning of ~\~1« in John 

1:14,17. 

Here t h0 commentators go their several waya in tl"'Y­

ing to def'ina just what thtl Logos did when He revealed 

God to men. Barrett says that in John 1:17 and ~robably 
-' / 0 

aloo in ve rse .fourteen, °'",I"' #ea l «: 

means the Chriatian revelation brought by and 
avealed in Jesus •••• This revelation arises 

out 0£ the taithf'ulness ot God to his own character, 
and ~o his 1Jromise3s, of which it is the fu.1£1llment • .5 

I / /j 
• er cy says that in John 1:14, 17, °',\"f#f' ot mel.lns 

1
~ volle Got.teso£f'enbarune;"--tha complete revelation 

or God . Thi a he regards as being something more than the 

Ch~ls~ian message.6 

Heither 0£ t.hese statements really says what. the 

r evelation is, except t.hat it wa s brought in Jesus. 

Bauer t r ies to def ine this revelation and the~~~~, < by 

limi ti11g its meaning to the correct kno,1ledge 0£ God. So 
.. /' 0 

he says al J ~,r,,('' Q(. 

bedeutet. nicht subJekt1ve t1ahrhattigke1t, sondern 
objektive ~/ahrheit, adequate Gottoserkenntn1s, eine 

SBarrett, m?• cit. , P• 139. 

6Ernst Percy, uniereun?a Ueberg Urlp~g .d§.r. 
Johanneischen Thoolog ,~: akan Ohlssons uclrucierei, 
1939), p. 119. 
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'eltanschauung, die gegenilber 1rref'llrendem Schein 
daran f'esthalt, dass nur,_was von Gott stammt, zu 
1hm geh6rt, in 1hm zurilcuehrt, \'leaenha£te Existenz 
hat-, also aucb die Menschen aus der untaren ,. elt in 
die obere zurUckkohren mllssen, und nicht dam Toda 
zu ver.fallen.7 

3ultmann is consistent in def'ining ~A ,~•Uc through­

out t hi s Gospel as the Roaiity of' God; but to understand 

just. wha t this means, one must understand the WlllY in t1hich 

he dr aws a r a ther unique parall.el between the thought and 

l a nguage or John and that of the Meoplationists. He com­

ments on John 4:23: 

die &'.,\-:;~fut 1st die in Jesus of'f'enbare •/irklichkeit 
Gottes, das "Wort*' Gottes, durch das die Glaubenden 
"geheiligt" , d,h. a.us der weltlichen Existenz entnom- g 
men und in die eschatalogische Existenz veraetzt sind. 

\iha t ever e!se one might have to say in fa.vor of' Bultmann's 

interpretation or John's ~Go~pel er against it, it must 

be granted that ho preser.ves on, emphasis that is vory 

pronounced in this GospaJ.,_ that the aiR of' lJ-,/:J'-r-,ot. 
is the gift or salvation and life. This is important £or 

any real und-erstanding of the use or this word in the 

t-rologue. 

Hoskyns directs our attention to the miracles and 

~eaching of' Jesus, and especially to His crucifixion, 

to .find the meaning or "grace and tru~h," saying that 

7uaJ.tor Bauer., Evanfteli~ des Johannes, bearbeitet 
von H. J. Holtzmann, lnand:7rentar .EUil Neuog· Tes;ament 
() neubearbeitete Autlagi';!Ub ngen: Verlag von J. c. B. 
iiohr) 1906), IV, 46. 

S»ultmann, 9.1!• s!l•, P• 140. 
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these words sum up the whole content of tho subsequent 

narrative .9 This may seem to bo an evasion of the ques­

tion as t o o;.•1hat truth means here, but actually it is ,L,1rob­

abl y ~he best \1'1y to ans\·1er this ciuastion. For it 1s pre­

cisely through the teachings and the miracles and the 

cruc1£i xion of Jesus that He made the Fat;ber lmoim--and 

makes Him known. So John bas tiritten this record a£ the 

wor d.a a nd 1:rorks and death of Jesus jus't ao that all who 

read i t mi ght come to know the Truth which came through 

Him; a nd it wou1d be useless to try to define 4 ).~,..~ '~ 
as i t is us ed in this Gospel. ar,art from the work and the 

· arson of Jesus. 

The Revalation of" God which is the Truth 1s not a 

compl e:c of propositions or concepts; nor is it the result 

of cosmological or soteriological speculation. It cannot 

be separated trom Jesus and His history.10 Hor can it be 

separ a ted from the gift of salvation in Him. In John 

14:6-9, J esus calls Himself" 0 the Way, the Truth, and the 

Life" and explains: 

No one comes to the Father except throu,gh Ma. U you 
had kno'tm me I you would have known My Father also; 
henceforth you know Him and have seen Him •••• He 
who has soen me has seen the Father. • • • Do you 
not believe that I am in the Father and 'the Father 
in me? 

9Hosk:,ns, 2£• cit., PP• lSO-Sl. 
10nudolph Bultmann, " ~A~~( (. t(, 11 in Theologis~es ff rterbuch .!.1!!!! Neu!!f Tetament. herausgegeben von GG ant 

k t.toi (Stuttgart:, er g von \'I. Itohlhammer, 1933), P• 247■ 



31 

Heist.he One through Whom alone men can come to know 

God; and to know God and Jesus, \·lhom God has sent,, is to 

have eternal lite (Jn. 17:3). 

Buii this does not just say that Jesus brought 1;he 

Truth about God to men. It says that He 1s the Truth. 

As Heckel states it, "Jesus 1st nicht bloss Organ der 

Offenbarung, 10ftenbarungstrlger,' sondern er 1st selbst 

dar Inbal t der 0££enbarung.nll He is the i'lord ot God, 

God • s own Revelation of Himself'. He is the "book" which 

man must read and know to know the Truth. 

I t i s probably not going too £ar to say that John 

has made thi s identification of Jesus and the 'lruth al­

r eady i n t he Prologue. He is remarkably consistent in 

H:ts use 0£ words, and he chooses his 11ords care.fully. 

So in ver se seventeen 0£ the l'rologue, we learn that the 

Law !!.!§ giyen ( {. ~ ,:;,,,P~ ) t,hrough Moses• but the grace and 

the truth came into boing ( ~,lv.; 1o) through Jesus Ohr.lat. 

The ,·1ord ,·rbich is used here is the same word which i s 

used t o say 1n the opening verses of the Uospel tba t all 

things cams into being through the Logos, and that . 
nothing whi,ch was created came into being Hithou't Him. 

ithout Jesus there is no grace and tru1;h; there mignt; 

have been a Law idthout Moses. Hoskyns writes: 

11n. Heckel, na:teit a Jobannezvan~lium lY!5I bei 
Luther (Helsinki: Ko ss onsveriag teo nen ~a-
kauppa, 1944), P• 2S. 
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The Law was a gltt separable from the agent by 1rihom 
it t,as given. Grace and truth, however, came not 
only l2Jt but in Jesus Chriat, who 1s the truth 
embod1ed.12 

~ nd John must. have been thinking 0£ the g::Ltt of sal­

vation £or men when he wrote of grace and truth 1n the 

Prologue. For this is the New Testament; counterpart ot 

the "msrcy and faithfulness" of God in the Old Testament; 

it :1. a God manifesting His eternal glory, His saving action 

toward men in the Person ot th Logos. It is the ravela­

tion of the Father, and those who know Him in Jesus have 

eternal lite. There is even the contrast between the Law 

and the g i ft 0£ grace and truth. Schlatter makes much 0£ 

this contrast: 

Dem. Gebot, das dem Manschen zeis,;, wie er Gott 
gehorcba und das ihm zugete1lte Werk vollbringe , 
tritt die gebende und vergebende Olte gegenGber und 
diese heilt die Not, die dadurc4 entsteht, dasz daa 
Gasetz den Mensch en zwar zum f'rommen Hcmdeln bewogt,, 
a bor seinen natflrlichen Zustand ni-cht lndert. Daha~ 
entsteht; dureh claa Oosets nicht die Wahrheit, sondern 
das zwieapllt;ige ri'esen, bei dem der i-iensch seina 
inwondiga Gottlosigkeit und Eigensucht durch sein 
gottesdienstliches Verhalten verdeckt. Dadurcb abor, 
dasz durch Jesm die Onada die das Leben des ~1enschen 
besti mmende !i!acht wird, endet die Not,wendigkeit des 
religi8sen Scheins,und die Wabzheit kommt zustande. 
Damit hat Joh •. Ti "'"""'ac,TOII r~i.l V O'A:•V , Rom. 8,3, 
abenso definiert, wie es i'aulus t;at.13 

------
12Hoskyns, OE• cit., P• 1s2. 
13ll. A. Schlatter, ffer Evan,eelist Johannes, wfe er 

sy rich~, denkt, gg ~ (Stuttgart: Caiwer Vere ns6uch­
handlung, 1936,, p. ~ 
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3.3 

Luther also .finds this meaning (which becomes most 

clear in John 3 :21) already in tho 1:.rologuo. · HecJcel lias 

this selection from one of Luther's sermons: 

aber durch Christus is~ otwas mehr geschehen. Dar 
komm~ und filllt den ledigen Beutel und die leere 
Hand und br1ngt 1 was das Gesetz lehrt und von uns 
er.fordert. Er br1ngt Onade und Wahrheit. Durch 
Christus 1st una gebracht, dass ich nun er.f'fllle das 
Gesetz und halte das erste, zweite und dritte Gebot, 
und erlange also ein Vertrauen und Glauben an Gott, 
dass er main Vater 1st, und range an, seinen Mamen 
zu preisen mit tr8hl1chem Herzen und heilige seinen 
Namen. (W. A. 46, 661)14 

, , n 
Thus the gift of olA"'le>.t'..l'(toC. which is motivated by 

grace is also the gift 0£ grace~ its deepest theological 

sense. For it is the gii"t ot God's Oim Son; it is 1ihs 

gif't of eternal life 1n Him, which the Law cannot bring. 

So Hec!t:el writes: · 

Auch wann splltar das Wort Gnade nicht genannt ,d.rd, 
so ist doch die Sache irmner gegeomlrtig. Demi nur 
in der Gnade haben wir \tahrheit.J.S 

So 11e learn ·.rrom I John l: 9 that "if we confess our sins 1 

~ ' , 
He is faithful and just ( 1Tt o--ro, Ii•• f, f{ec10S } to :for-

give our sins and cleanse us from all unrighteousness." 

This 1s the "grace and truth" which was the glory of the 

Logos~ • .. which existed in · Him, which 1s the Revelation o£ 

God, which is Jesus Himsel.f'. 

Thus we ma.Y s~y that ~?\{..Prue has t,m sides to 

it. ~lhen it is used to describe the glory o:r God or of 

the Logos, it is an "att.ribute" of God, His faithfulness. 

14Heckel, a.I!• cit.,~• lSS. 

lSibid., I'• 34 • 


