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CHAPTIR I
INTRODUCTORY REMARKS AND CONSIDERATIONS

Reason for Study

This topic has significance because of two important facts. The
first is that it deals with the Gospel of Jesus Christ, the greatest
power which can be exerted in the lives of men. The second is that
it deals with sanctification, a holy life. This is significant be-
Cause it involves the whole purpose of God's leaving the Christian
to dwell on ecarth. The second camnot be accomplished without the
firsts With the first properly applied, there is mo limit to the
Possibilities of the seconds

No one will deny that we have much to learn in this commection.
Some have failed to wield the word of God in the most effective way
80 that God's purposes could be most extensively accomplished. Many
Preachers have by improper preaching failed to get pecple to fulfill
God's purposes for them in life. There is no better reason than this
to turn to men who have been successful . in preaching, and who there=
fore have mch to teach us in applying the Word of God and the Gospel.
It is for this reason that we look to Charles Haddon Spurgeon, one

of the greatest preachers of all time. We want to learn the secret

of his success., We shall try to observe his use of the Gospel as

motivation for sanctificatione We shall txy to point up for our own
instruction and inspiration his good example and sound technique, and




2
We shall try to learn from his mistakes.

We shall in this study bring in the broader factors which are
Necessary to give a true and well rounded picture of Spurgeon's
techmique. Ve shall try to Imow the man Spurgeon more closely
through & short biographical sketchs Ve shall study specificially
his concept of the Gospel, his idea of the sanctified Christian, and

his application of the Gospel and of other factors as motivation for

the true sanctif jed life.
Assumptions

In approaching a subject of this kind it is necessary to begin
With certain assuuptions, facts which we believe to be truly Scriptural
doctrine. In approashing this topic we will hold as the true, Bibli-
cal, and Christian doctrine the fact that the Gospel of Jesus Christ,
the good news of His redemptive work on thec ross for all mankind, is
the only true motivation for sanctifications,

Sanctification in the wide sense, as the dogmaticians speak of
i%, consists of all that is done in us by the Holy Spirit——namely,
the separating from sin, the new birth, the giving of faith, the state
of being righteous before God, the adoption as children of God, the
transformation of man's life and works to that which pleases God, the
perserverance in the faith, and final renewal on Judgment Day. Pass—
ages in the epistles of St. Paul and St. Peter, for example seem to
indicate that justification and all that it implies is included in
sanctification, when in connection with sanctification they speak of
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"belief in the truth,” and "the sprinkling of the blood of Jesus
Chrigt,nl |

Sanctification is dlso used in a narrow sense in Scripture when
it deseribes or designates the holiness of life in a believer, which
follows upon justification. This is St. Paul's meaning when he says
in his epistle to the Romans: "HNow being made free from sin and be-
Come servants to God, ye have your fruit unto holinaas."2 Againg
"Being then made free from sin, ye became the servants of righteous—

nGSS-:"3 The Formla of Concord describes sanctification in the nay-

rower sense when it describes it as follows:

In the same mamner the order also between faith and good works
must abide and be maintained, and likewise between justifica=-
tion and renewal, or sanctification. For good works do mot
precede faith, neither does sanctifdication precede justification.
But first faith is kindled in us in conversion by the Holy

Ghost from the hearing of the Gospels. This lays hold of God's
grace in Christ, by which the person is justified. Then, when
the person is justified, he is also renewed and sanctified by
the Holy Ghost, from which renewal and sanctification the fruits
of good works must then followe

It is this sanctification in the narrower sense with which we shall
be primarily concerned in this papers
The motivation to do good works, the strength to do good works
is supplied solely by the Gospel of Christ, This was the only in=
Centive for good works put forth by St. Paul. He admonished Clristians

12 Thessalonians 2:13; I Peter 112, Sanctification in the wider
Sense.

ZRomana 6322, Sanctification in the narrower sensee.
3Romns 6:18«=19, Sanctification in the narrower sense.

h"'rhorough Declaration," ot Concordiat The 1ical Books
of the Ev. Lutheran Church (St. Louis: Concordia s se,

» De 929,
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"By the mercies of God” to present their bodies a living sacrifice
unto Godos Only "becanse he first loved us" will the love of God
and of people be created in the hearts of men.6 The Lutheran Cone
fessions speal in 1like marmer according te Seripture when they say:
The Law says indeed that it is God's will and command that we
should walk in a new life, but it does not give the power and
ability to begin and do itj but the Holy Ghost, who is given and
ggfe?z.}'eﬁ,‘ not through the Law, but ‘b?raugh the preaching of the
spel, Gale. 3:1ly, rencws the heart, ,
Ve will therefors progeed ;n the premise that it is only the Gospel
of Clrist which can give the will and the power to follow God's com=
mnd and to walk in the newness of life. We will consider as an
adequate statement of Gospel, any preaching ﬁﬂ.ch points man to
Christ's death and work of atonement as the means of his salvation.
Causing men to look to Christ and in His atoneament finding the reason
and power for sanctification, will be considered adequate Gospel-

motivation for sanctificatione
Biographical Sketch

Charles Haddon Spurgeon was barn at Kelvedon, Essex County,
fngland, on June 13, 1831;.8 His father and grandfather were both
Congregational preachers, his father sehing as a lay preacher, Both
his father and grandfather had received a business education in their

Sﬁoma.ns 12:13 2 Corinthians 8:9.

6I John ls11, 19,

T"Thorough Declaration," Triglot Concordia, pe 965.

Saussel W, Comwell, Life of Charles Haddon Spurgeon (Rdgewood
Publishing Company, 1892), pe 23«
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early years. Iis father was engaged in business at Kelvedon, His
father was poor, mt his grandfather was a man of ample means.

Spurgeon was very much "his grandfather's boy." From a very
early age, his parents sent him to live with his paternal grandparents
at Stambourne in Pssexe There he showed an interest in his grand-
fathert's books, He read extensively in the Bible and writings of
puritan ‘uhexalogians.g His grandfather, a very instructive preacher,
Occupied the same pastorate and lived in the same house for fifty-
four years, It was in this house of his grandparents that Spurgeon -
spent the most important years of his bayhood.lo

The early years of his education find Spurgeon only an average
students One of his teachers described him as "rather dull, slow, but
persistant, doing thoroughly whatever he had in mind," Spurgeon
showed no special promise in his early school days of the greatness
he later achieved, The education of his later youth was received at
Stambourne while he was 1iving with his grandparents, and from 1841
to 184l he attended school at Colchester, while living with his
1:»81‘ent_sx.:‘"l

Although Spurgeon had received an excellent moral and religious
training at the hands of his grandparents, he still had his youthful :
doubts and anxieties, and was not deeply moved by religion until Decem—-
ber 15, 1850, when he heard a sermon by a lay preacher in a Primitive

%F. R. Webber, A Bigtory of Preaching (Milwaukse: Worthwestern
Publishing House, 1952), Pe 97+

1%0mvell, ope cite, Pe 29
Yrbid., pe 59
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Nethodist chapel in Colchesterels Being convinced of the Baptist
Positlon on certain points of doctrine such as baptism, he jJoined the
Baptist Church at Tsleham, and was baptized by its pastor on Moy 3,
185,13

Spurgeon's father wanted him to attend college, but he wmas de=
termined not to do so, for he had read the writings of the rationale
ists and Biblical critics, and was convinced that the colleges were
being influenced by liberalism.m Put to pleace his father Spurgecon
decided to contact Dr. Yames Angus about entering Stepney College to
Prepare more fully for the ministry. It was seemingly by a twist of
fate that Spurgeon's college plans did not develops It wes tiwough
a servant's aerror in ushering him into the wrong rcom that he failed
to meet N, Angus at his home. VWhen the é.ppoinﬁ:ant did not matere
lalize, Spurcecn concluded it wes not the will of God that he should
attend college. In giving up college he did not, however, give up
his intention to secure sll the education which those obtain who go
to college, To this end he devoted himself diligently to study in
his spare hours, |

Spurgeon preached his first sermon in 1851 at the age of seven=
Yeens This experience took place in a cottage outside of Cambridge.
Hs sermon was an extemporansous attempt, since he did not kmow he
wuld be called upon to preach, He was so successful that he was en=

12rawin c, Dargan, A Histo (New York: Hodder and
Stoughton, George H. Doran Cos, ﬁ 53?

13m4d., pe 535,

114‘# hbf?l‘, _B. Ci‘b., p. 597.
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Couraged o preach in other cottages in the at'aa.]’s
The sams year, Spurgeon became pastor of a Baptist congregation at
Waterbesch, seversl miles from Cambridges He occupied thie pastorate
for about threo years.
Tn 1854 Spurgeon was called as pastor to the New Park Street Chapel,

after having served this congregation previously as supply pastor. It

atlendance bagan to rise. Soon the Chapel, which seated 1,200, could
0 longer accommodats the congregation. The chapel was enlarged to
seat 1,800, but from the beginning it was too smalle HNext the congre-
gation moved 4o Pxeter Fall, on the Strand near Trafalgar Square. Soon
even this larger building was outgrowm, and the congregation moved to
the Royal Masic Hall in Surrey Gardens,Ll!

It vas 2t the Royal Music Hall that a severe disaster and panic
took place, During the sermen several persens with evil intent dis-
turbed the sorvice with cries of "Firel Firel" The capacity crowd at
once went into a panic, trampling meny to death and injuring many in a
fearful and exsited rush to the doorsola

This sad event indireetly influenced the decision to build the
letropolitan Tabernacle, The accident increased the demand for a safer
place to mect, a place that would accommodate the ever increasing mule

¥itudes, The building of the Metropolitan Tabernacle was begun in 1859

157bids, e 596.
i
___Ibi_d_., Pe 597,

17Ibido, Pe 599,

J'BComrell, Ope clt., p. 209
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and 1% was opened. for use in 186l. Its seating capacity was 6,000,
It had the appearance of a large Munieipal Auditox'imn? Two Sunday ser=
Vices were conducted with an average attendance of 10,000 people. This
Tabernacio was the scene of Spurgeon's preaching for the rest of his
life, -7

In January of 1856 Spurgeon married Susannah Thompson. She was a
member of the Wew Park Street Chapel, a Christian lady of high character,
Even though she hecame an invalid in later life, she nevertheless took
an active part as a helper and co-worker in Spurgeon's wm'k.zo She lent
8 great deal of inspiration to Spurgeon's successful life, Two sons
were born to Mr. and Mrs., Spurgeons Both followed their father into
the ministry,

Spurgeon owed a great deal to the capable help of his brother James,
Who became his compastor in Jammary, 1868, and worked with him to the
end of his 1ife2r

Spurgeon's ministry extended beyond the scope of his preachinge
in the year 1855 he established his own pastor's college, teaching
sludents firgt in his hnme; and later at the Tabernacle when it was
opened in 1861, Later new buildings were completed and the college was
given its own permanent 'home.22 He established the college mainly to

provide an opportunity for men from all walks of life, and levels of

-
.“91'-'-'(:3’53331‘, 22. E_.'!._Eo 9 Pe 5990
20

Dargan, ,EP_' E}j’_-. Pe 5360
Zrbid,

227{{".1)‘391‘, 9‘2. ‘c"i-t:.’ p. 599'
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society to study for the ministry,
In 1867 Spurgeon founded Stoclkwell 0'.!:'pl‘m1:llg'l3-2 Seeing the need,
he felt that such an institution should be established. In an 1846

3

issue of his magazine The Sword and The Trowel he mentioned the need for

an institution to care for neglected orphans. He received a respcnse
from a reader who provided $100,000 for the establishment of the ore
Phanaga, It was with such funds gathered by a general appeal, by pointe
ing wo tha need, that Spurgeon carried out mch of his work with 211 the
Institutions and enverprises with vhich he was comected.

In addition to these entermrises, Spurgeon established an 014
Ladies® Home in connection with the Tabernacle. This project too wes
financad by eontributed fu_nd.s.Zh

Sourgoon has to his eredit the establishment of a Bible Society
that in time enployed as many 23 ninety <::ol;:rorlusm:‘s.25

One of the most successful Spurgeon enterprises was the Book Fund,
The Bock Fund was a project of Mrs. Spurgeon. Its purpose was to fure
nish the noor pastors of every Christian demomination with certain basie
books nogessary for a pastor's library. These were to be books "full of
the glorious gospel of Jesus Christ," books which would be a source of
strength for their spiritual life and which would thus make it possible
for them to preach with greater 1:»‘:)\1«*&?.26 This, like many of the other
projects which the Spurgeons undertook was financed through free will

23114,
2,'I‘Comare'l.l, ope Citey Pe LLO.
25‘.-‘.‘ebbex‘, Ope cite, De 599.
26Comweil, Ope Cite, Do 275
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8ifts and donations, The Book Fund was a tremendous success, as is
evident from the many words of thanks from the clergymen who received
the benefit of these Looks.

Spurgeon died on Jamary 31, 1892, at Menbone in southern France,
4t the age of filtyesevens He had been afflicted with a sericus disease
for several years, He had become an imvalid several months before his
deathe liosh of the last year of his 1ife he was absent from his pulpit.
All England mowrned his death, and over 100,000 people atiended the
Vericus services at the Tabernacle on the occasion of his funeral,2?

Death, however, did nol end Spurgeon's influence, The volumes of
his writings that he left behind bear his influence down to the present
daye Porty=nine volwses of his sermons entitled The Hetropolitan Taber=

acle Pulpib were published hebween 1856 and 190h. Hundreds of other

Sermons vere published individually. A commentary on the Psalter en=
btitled The Treasury of David appeared in seven volumes between 1870 and
1875 4 set of twenby volumes called the Memoriel Library was published
after his death, The set included nineteen volumes of sermons and a

biograpiy,28
In reading Spui'geon's sermons it must bo remembered that he preached
fron notes, His sermons were reported and revised, not being written
out before they were preached.29 The printed sermon will thus nct ab
all vimes be an actual word for word recording of Spurgeon's actual

DPreaching,

27¥iebber, ODe Gite, pe 603,
281bid., PPe 603=0ke
29Da.rgan, OPe Cltey Pe 538,



CHAPTIR II
THE GOSPEL
Spurgeonts Concept of The Gospeal

Theologically Spurgeon is of the Calvinist persuzsion. He is
dlso a Bapliste This suggests several points of view which are at
Yimes found or alluded to in his preachings Opurgeon teaches irresiste
ible grace for the elect who are mot yet in the faith.l Hg is convinced

that certain elect individuals mush be regensrated, It is just that

e predestinated moment has not strucke, But when it does come, they
shall be converited because the Spirit of God cannot be withstood when
e comes in Ilis power, and they will of necessity become the willing
Servants of the Living Gods Other aspects of éa.‘!.vation may be brought
about graduaily, "bub regeneration is the instentaneous work of Godts
Sovereign, offectual, amd irresistible grace."2 In a serncr: entitled

"Christ Crucified® Spurgeon sums uwp his vhole Calvinistic view of the

Gospel as follows:

And T have ny owa private opinicn, that there is no such thing

as preaching Christ and him crucified, unless you preach what now=
a=days 15 called Calvinisme I have my omn ideas, and those I ale=
ways state boldly. It is a nickname to call it Calvinism, Calvin=
ism is the gospel, and nothing elses T do not believe we ecan
preach the gospel, if we do nmot preach justification by faith with-
oul works nor unless we preach the sovereignty of God in his dis=

lC. e Spurgeon, "Nothing but Leaves," Sermons Ce He

of London (Wew Yorks Funk a1d Wagnalls Company), VIll, 170.

v zspur»g;eon., "Tho low Hsari," Sermons by C. He Spurgeon of London,
» 93. _

Spurgeon
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pensation of gracey nor unless we exalt the electing, unchangeable,

eternal, inmutable, conquering love of Jehovahy nor, I think,
can we preach the gospel, unless we base it upon the peculiar

reden:;gtion which Christ made for his elect and chosen %le; nor

can 1 comprehend a gosp ch lets s s away they
are called, and suffers the children of God to be burned in the
fires of damnation, after having believeds Such a gospel I abhor.

The gospel of the Bible is mot such a gospel as that. Ve preach .

Christ and him crucified in a differemt fashion, and to all gaine

sayers we reply, "We have not so learned Christ."3

Spurgeon falls into the Calvinist pit 6f irresistible grace to-
gether with the error that true Christians can never fall away. BHe also
alludes to particular grace. The above statement: "redemption which
Christ made for his elect and chosen peaplé" seems to hint at particular
graces The following statement also sounds like limited grace:

When Christ was bound to the tree I see my own sin bound theres

vhen he died every believer virtually died in him, . . « and

viien he was in the tomb, he was, as it were, God's hostage for

all his church, for all that ever should believe in him,

Note the emphasis on the death of Christ for the believer, and the
designation as CGod's hostage for all His Clnrch, This implies particu-
lar grace.

On the basis of more explicit evidence, however, Spurgeon seems to
believe in universal grace, and appears to reject double predestination.
This is inconsistent with true Calvinism, ard is perhaps due to a fore
tunate _inconsistency. Spurgeon says: _

Whosoever believeth in him is not condemned. If, then, you believe

on Jesus Christ, you are not condemned, election or no election.

But let me tell you, if you believe in Christ you are one of his
elect, and it is because he dlected you that you come to believe

88-8 3S;:mrgeon, "Christ Orucified," Sermons by C. He Spurgeon of London, I,
O

L ) " :
Spurgeon, "The Believer's Chdl lenge," Sermons by C. H. Spurgeon
of London, VI, 160,
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in him; it is because hg chome you that you are led to desire him
and made to accept him,

The Mwhosoever™ 4n the first statement above implies universal grace.
The basing of salvation on faith in Christ regardless of elaction seems
to indicate a rejection of double predestination.

Synergism is not found as part of Spurgeon's concept of the Gospel.,
For him it is not the power of man which brings him to God, but it is
rather the work of God to bring men to graoe.6

In spite of the heresies which accompany Spurgeon's concept of the
Gospel, he is nevertheless quite clear and Soriptwral in his actual under-
standing of the Gospel message. For him salvation depends upon a knowl-
edge of Jesus Christ, the Son of Gods This is not merely the historical
man, Jesus who walked on eaPth teaching moral concepts. This is the
Jesus who came down from heaven, the Son of God incarnate, God in uman
form. For Spurgeon it is necessary to know the Christ born of the
virgin lery, the Christ who lived a life of sanctity and suffering, who
¥restled with the powers of hell in the garden, who was nailed to a
cross, who thus became obedient unto death on the cross, This must be
the Christ who suffered the full chastisement of man's sin, who bore the
iniquity of all men, who overcame it by His death and triumphed through

His resurrection.7

5
C. H., Spurgeon, "Hod Hol" Storm Si s (New York: Robert
Carter and Brothers), pe 15l. Teoms Slamls

6
Spurgeon, "The Comer's Conflict with Satan," Sermons By C. H.
Spurgeon of London, II, 300, R

Tspurgeon, " Caution far Sinsick Souls," Storm Signals, p. 173. -
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Spurgesn very systematically and concisely sums up his concept
of the Cospel in a germon titled "A Caution for Sinesick Souls™:

Now, if thou wouldst be saved, my friend, it is necessary that
thou belicve in him who was the Son of God and the Son of man,
and that thou believe in thy heart these things of hims—=First,
that he is & divinely ordained Saviour, able to save those that
come unto God tlwough hime Thou must believe, likewise, that he
is willing to save, and that he will save those that seek sal-
vation, believing and trusting in his power, When thou hast be=-
lieved this, thou hast gone a good part of the way toward that
8aving faith, which shall bring thee dnto a state of grace, It
is by acling upon this belief, by casting thyself simply on the
merits of his hlood, and of his perfect righteousness, as the
ground of thine acceptance before God, that thou shalt find
beaces No man can be saved if he does mot trust his soul in the
hends of Christe We must give up ourselves from our own keeping
into Christ's keeping, saying, "lord, take me, save me, make me
what thou wouldst have me to bey and then, when thy Father shall
require my soul at the last day, stand thoB my surety, and bring
me perfect and spotless into his presence,

Point by polmt Spurgeon's concept of the Gospel can be summed up as
foliowss

le Christ is the Son of God and the Son of man,

2+ Christ is the divinely ordained Savior.

3¢ Christ is willing and able to save those who come to God
through Hime

L Christ will save those who trust in his power.

S« The ground of man's acceptance before God is his reliance upon
the merits of Christ's blood and His perfect righteousness,

The above quotation and the summary in five points express quite
a complete statement of Spurgeon's concept of tha‘Gospel. In this
instance it is stated in terms of man's believing, and upon the con=
dition of man's believing, wich could perhaps be construed to mean
that man has a part in his salvation because of his faith, or by coming

81bid., p. 170
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Yo God parhaps of his own accord, Tiis thought 1s foreign to
Purgeon's concept of the Gospel, and the above statements about man's
believing and coming to God mst be understood within the context of
the Holy Spirit's work which will be discussed in more detail later
in this paper, The above reference to faith in the power of God, of
Christ to save, may be an echo of the Calvinistiec emphasis on the power
and the sovereignty of God comec'bed to the salvation of man by elec-
tion and irresistible grace, Rank Calvinism emphasizes the idea that
man is saved not so much because of the death of Gm';st, but because

he is elected,
Preaching of Explicit Gospel

Spurgson is quite consistent in bringing statemsnts of the Gospel
into every sormon. At times it consists mainly in a reference to
the word "Gospel" taking for granted that the word will provoke the
conditioned thoughts of the hearer to think about the wider implica~
tons of the word, But in the majority of instances statements of
eplicit Gospal are mades This point is illustrated very well in a
sermon entitlod "Love Thy Neighbored At the begimning of the sermon
Spurgeon malkes quite a point of saying that the Gospel need not be
Preached in every scrmon. He mekes this point on the basis of Jesus!

m:. Ceo

Cur Saviour very often preached upon the moral precepts of the law.
Many of the scrmons of Christe—-and what sermons shall compare with

*Spurgeon, "Love Thy Neighbor," Sermons by C. H. Spurgeon of
London, IV, L28.
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’ tilem—h%ge not what is now currently called 'the Gospel! in them
ab all,

This reference to the Savior's preaching alludes no doubt to the Sere
mon on the Mount, and contends that mich of Jesus' preaching was cone
Cerned with the dutics of humen 1ife, the fruits of the Spirit, instruc-
tion for +he Christian's atlituds one toward another, With this kind
of introdnetion we wouwld not expect any Gospsl=preaching whatsoever in
this sermon, Yet in spite of this he does bring the Cospel-message ine
to this sarmons:
You are sinnars this morning—you must feel it: iy sermon, if
blessed of God, mist convince you all of guilte Well, then, as
sinners, let ma preach to you the gospel. ™Fhosoever believeth
in the Lord Jesus shall be saved,” Though he hath hitherto broken
this law God shall forgive himell
This factor ie mite consistent in almost 21l of Spurgeonts sermons,.
In the examples studied, there is to a greater or lesser degree almost

alvays a statement of Gospel.
Application of the Gospel to Hearers

Spurgeon's concept of the Gospel can perhaps be more fully ile
lustrated by viewing his direct spplication of the Gospel to his hear-
erss A quite consistent pattern in Spurgeon's sermons is to follow
the preaching of the Law with fitting statements of Gospele To illus—
trate from one particular sermon; Spurgeon recounts to his congregation
the story of his conversation with 2 waterman in his boat. While speake-
ing of religious matters he asks the waterman if he had a good hope of
heaven should he die, The waterman felt he did and when asked upon

10114,
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vhat he based this, he immodiately began to recount a mmber of good
deeds ho had done in his life, and expressed the hope that soon he
would give up the boat and take to going to church. Spurgeon replied
that this would never make him right with God.; and asked the man if he
had ever sinned, The man replied that he had, but was sorry for his
8ins and fclt they were over because they didn't trouble him mow, To
this Spurgeon answered with an illustration from everyday life, asking
if his grocer would fargive or overlook a debt merely because the debtor
didn't intend to become indebted to him any mores Then he drives home
the pointe-if the grocer will not do business in this way, certainly
God cannot be expected to strike out the debts gsimply because the sin=
ner does not intend to run into deeper debt.l? After applying the Law
in this manner Spurgeon speaks the word of Gospel as follows:

I told him how the Lord Jesus Christ had paid the debts of sin-

nerss how those that reposed in him, and rested in his blood and

righteousness should find peace and mercy, and the man was delighte
ed, and he said he wished he had heard that years ago.

There are many examples like this in Spurgeon's sermons. Another
example of Cospel applied after preaching of the Law is found in his
Sermon entitled "Comfort Proclaimed," where he tells the hearer that
be is guilty before God, that he will be pmﬁshed for his sins. Then
he comes and depicts the Gospel as the only means of escapc. Christ is
pictured to be man's substitutes There is only one alternative and one
vay of salvation: ™Bither thou must die, or Christ must die for thee,
Thy omly refuge is faith in desus Ohrish, Pheray Shou shale be asscred

123purgeon, "A Caution for Sin=Sick Souls," Sporm Signals, pp. 170-

72,
la]bido’ Pe 172.
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that Chrsst A10 raally and actuslly shed his blood for 'bhee.“m

In another sermon entitled "The Baliever's Challenge” he sums wp
his application of Gospel to 2 repentant simer in cne simple sentence:
"If you are now 1led to repent of sin, if you will now cas® yourself on
the blood and righteousness of Christ, your eternal salvation shall be
as sure as youwr present a."cistence."ls '

Again, in dealing with people afflicted with their sin, with
despairing souls without hope=even doubting God's merey=—Spurgeon
leads them to Christ and his cross that they may receive pardon and
salvation. He proaches the Law, disarming the simner of any selferighte
eousness or merit of works, and then he takes the despairing sinner to
receive forgivensss at the hand of Christ.

ot one, marl, not one, however high in station, however ex=

cellent in morality, however profound in learning, however lofty

in fams, heg ever been able to pass the threshold of heaven estm
copt throngh the atoning blood and meritorious righteousness of
the Lord Jesus Christ,l0

In further examining Spurgeon's application of Gospel we find
that i% i o Gospol applied very personally and intimately t‘° b
Spurgeon picturss hope for men in the work of atonement which Clrist
perforned, Clrist's death was "for mo," Tho same is true of His burial,
His resurrection, Becauae-ﬂa lives, men lives; in His deliverance man
is delivered, because He is free, man is freed,>! Every aspect of His

u‘Spurgeon, "Comfort Proclaimed,” Sermons by C. He &gg_egq of
London, V, 210,

]SSpurgeon, "The Believer's Chdllenge," Sermons by C. H. Spurgeon
of London, VI, 167.

WPspurgeon, "Sinnerts Only Alternative," Storm Signals, p. 108.

ITSpurgeon, "The Beliver's Challenge," Sermons by C. H. Spurgeon
_°_£ I:ondon, VI,, 1610
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sufforing, death and resurrection was for meny and the resultant life
and vietory which resulted is also for men, Spurgecn cannot make it
more personal, 1In His deazth and resurrection I die and rise. By His

redemption T am saved, This intimate aoplication of Gospel is depicted

very beautifully in Spurgeon's own wrdss
He died for me, I cannot be punished for my sin, He rose again,
L mst rise, and though I die yot shall I live again. He sits at
the right hand of God, and so must I, I must be erowned and reign
with him for ever, He intercedos, and he must be heard, He
beckons me, and I must be brought at lemgth to see his face, and
%o be with him where he is.l '

Pictures and Figures of the Atonement

To make the Gogpel more explicit and more easily understood, Spurgeon
depicts it at times in verious figures or pictures. In the sermon en-
ttled "The Beliover's Challenge” Spurgeon pictures 1':he atonement as
four pitiars of faith, The first pillar, or the first reason why the
Christian will not be condemmed is that Clrist died,?? To the death of
Christ is here ascribed the full penalty of the divine justice for all
the sins of all believers, Divine wrath was visited upon Christ and was
exhausted upon the cross. And because of this God no longer holds a
single sin against any Christian, Nor is there sny punishment awalting
any believer in Jesus. The believer's sin and due punishment were borne
by Christ on the cross, and for this reason mo Christian will ever be

condemned, This 1s the first pillar of faith,
The second pillar is depicted as the reswrrection. The second reason

18..1__‘2_1309 Pe 159,
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¥hy a hellever will not be condemned is the fach that Christ has
risen.”® Tt ig a poverful argument for man's salvation that Christ
dieds But 2 still more telling proof is the fact that He rose againe
Christ's death was the actual payment of the debt, but the reswrrection
iz the public acknovledgmont of God that He has accepted the payment,
that the dobt is paid,

The clevation with Christ to a place of favor at Godl's right hand
is the third pillar of faith.?l Christ is the representative of His
people, Ho is their common heads And because He has been elevated to
& place of dignity and favor, a place at the right hand of God, this
M™eans that His people, too, share in His glory, His elevation, His
enshrinament in glory. Christ's sitting ab the right hand of God in
glory is to be looked upon, then, as tho acceptance of the Christian's
Pepresontative, and therefore also as the acceptance of the soul of the
individual Christian,

The fourth pillar of faith is Clrist's MMSmn for us,2
Christ intercedes for us; He presents His wounds, Hls rent body and
flowlng blood before God the Father, and with them pleads for Ilis people.
This then 1 proof that the Christian cannot be condemmed, for the
Blood has not been shed in vaine It is rether on the mercy seat of God,
it pleads before His throns=—before His mé and in His ears—and we
camot deny that it will prevails.

Lnother picture of the atonement sets forth Christ in His death as

mmid._, pe 159,
alIbido » Pe 163.
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the hostage of God's people. He is man's rgpreagntativeo Vhen He
¥as bound to the tree, our sins were bound there, when He died every
believer died in Him, every believer was buried with Him. He was God's
hostage for the whole churchs As the fruit of the harvest of His suf-
fering and death man then finds his salvations>>

The atonement in am>ther figure depicts "Christ's death o . . as
1t were the digging out of the gold of grace out of the deep nin?s of
Jesug! s1.1i"f'sa:f'ings."2h The gold which Christ coined, so to speak, is
the redemption of His chﬂdren; and the resurrection was the minting of
that gold stamped with the Father's approval, and which is now the
eurrent coin and exchange of the realm of heaven. In other mrt?s, Christ
died on the cross in an expiating sacrifice for the sins of man, and the
resurrection demonstrates God's acknowledgement an'l acceptance of
Christ's death as satisfaction and payment for man, that he might be
.iustit‘ied.25 Such use of metaphors in Spurgeon's sermons is not
uncommon,

Spurgeon pictures the resurrection of Christ as follows, Christ's
death was the digging of the well of salvation, The labor was very dif=
ficult amd toilsome, but Christ dug on through the rocks of suffering,
and into the deepest caverns of misery. But the resurrection is the
Springing up of the water., In His death the well was dug to its very
bottom, and the resurrection was the springing up .of the water of sal-

vations For with His resurrection Christ brought forth life and sal-
vation, pardon and peace for every uou1.26 This is another metaphorical

21bid., pp. 160-61,
h1id,, pe 160.
25744,
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deseription of an aspect of the atonement.
Thus vwe see in Spurgeon, on the basis of his statements and pictures

of the atonement, a concept of the Gospel which is basically Seriptural
in spite of some of his doctrinal abberrations. This is a fortunate
inconsistency. As a result we find Spurgeon operating with a concept

of the Gospel which will bring new birth and new life to men, Tha Gospel
clement in his sermons when correctly applied puts into the hearer the
potential to bring about a life of sanctifications




CHAPTER III
THE CHRISTIAN
Spurgeon's Concept of The Christian

Ve move over now to the area of the Christian himself, to try to
determine what lkind of individual Spurgeon's concept of a Christian
should be, Ve shall try to picture what kind of person would fulfill
Spurgeon’s goal as he through his preaching attempts to bring his hear-
ers into conformity with a certain ideal, pattern or model.

Spurgeon looks for his ideal, pattern, and model to Christ Himself,
In his mind a Christian should be a striking likeness of Jespa Christ,
"the best life of Christ," he says, "is his living biography, written
out in the words and actions of his people.** In a sermon entitled
"Christ's People—Imitators of %" he alaborates a bit oh what ways
the Christian should be like Clrist. The first characteristic of
Christ which men should imitate is boldness. This means to have a fg:l.th,
a religion which flourishes not only in good company, in, as it were,

a hot~bed atmosphere, under only favorable conditions, but also under
trying conditions, The Ciristian is to be bold and to be like Christ
in living unto Him no matter what the consequences. Clrist was bold
in His teaching and livinge He did not cars for man's esteems He did

1
C. He Spurgeon, "Christ's People——Imitators of Him," Sermons
8. H. Spurgeon of London (New York: Funk and Wagnalls Co.); 1, 253%.\.
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Wt 1ive and preach a religion which mevely served the times or adapt
1% %o conform to the weys of the day, Even so the Clristian should
stand wp for his faith, never being ashamed of it or feeling disgraced
because of ite He is to bo bold for it, even as Christ mads bold to
mroclaim 1t,°

The Christian is furthermore, to imitate Christ in his love, He
is to have a loving disposition, "Let courage be the brass, let love
be the 201d," he says, Jesus lived a life of love, He showed love
toward children and commanded that they be brought to Him, He did not
live for Himsclf, bub for others, The only motive of His labors was to
aCcomplish the good of those who lived in the worlde Christ not only
acted in love, Ho is love as God is loves Therefore Christians ought
%0 be loving also. Love should emanate from the Christian to all man-
kind, ind this involves mot only feeling, but deeds, Dvery Christian
should uss his opportunities to do for others what he can. He should
operate in the realm of kind words and actionse The Christian should
live out Christ, relive His life in the kindness of his own life. And
this love and life is to be directed to all peoplee

If there is one virtue which most commends Christians, it is that

of kindnesss it is to love the people of God, to love the church,

to love the world, to love alle « o o Imitate Christ in your

loving spirits; speak kindly, act kindly, and do kindly, that

men may say of you, "He hag been with Jesua.'—?3

Another feature in the life of Christ which Clristians shoult_:l

imitate is His sincere mmility, This does mot imply inferiority, or

2Thid., p. 257
3n)ido’ PDe 259-60.
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3 eringing sort of fear. Christians are people Who have been made
free by the truth of Cods They are equal to all, inferior to none.
Yot they are to be humbles This is a type of humility which keeps them
from being too good for some, They must relate in good faith and in
equality to all people no matber what their station or position in life.
Demonstrated in the life of the Christian this hmility is to show ite
self in the forgetting of caste, degree, and rank within and without the
Chureh, The Christien must be Llike Christ who can stoop, but does not
think of it as stooping. He mst be mmble as Christ was lcnmble.h

The holiness of Christ is also to be imitated by His followers,
By holiness Spurgeon has in mind general holiness of life, a godly life.
It means to imitate Christ in doing good, to be self-=denying even as He
was, to be fervent in prayers, to submit Yo the Father's will, to be
patient, to learn to endure, to forgive your enemies, to return good
for evil; in all these things to do them even as Christ so well demon=
strated them and lived thems The Christian is to be God=like in all
ways, and by all means, so that all may know that he has been with
Jesus.5

Spurgecn paints another picture of the Clristian as a person who
loves his Christian brother, as a man who loves the Church. If the
Christion loves Christ it must necessarily follow -that he love the
Church which is the bride of Christe And if he loves the Chureh he

cannot help loving the children of the Church, the people of whom it is

b1vid., ppe 260-61.
5Ibid, ppe 26162,
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mide wp, If this true love exists for the brother, then must follow
also the evidence of that love, the fruit of service. "he does not
e é
Withhold his hoart, his hand, or his house from him + « "
Perhaps Spurgeon's idea of a Clristian can very well be sumned up
in hig P ollowing statemonts
Those who Llive godly and righteously in Clrist Jesus, belioving
in him, are God's children: and though the godly ain, yet they
do not love sin, nor remain without repenting of ite Holiness of
life is the proof of regeneration, neither can we accept any other,
"By their fruits ye shall know them" is a rule of universal applie-
cation.?
Stated briefly then, Spurgeon's idea of a Christian can be described
in the following points:
l. A Christian is one vho believes in Jesus Christ as his Savior.
2 A Christian is one vho confesses his faith and his Savior,
3¢ A Christian is one who lives a life of love toward others.

s A Christian is one wo in his life is a likeness of Christ.
Specific Vorks Desired in The Christian

In several of his sermons Spurgeon becomes very specific in
mentioning some of the works a Christian should be doing. He uses the
picture of the Last Judgment in one sermony ,. and includes all the works
of benevolence and love which the people on the right pa.'formd, as a
necessary part of the works and acts of a Clristian. They are to help
the destitute and afflicted, they are to feed the hungry to give heed
to the petition of the poors And the Christian is to do this as if he

SSpurgeon, "Love," Sermons by C. He Spurgeon of London, V, 330-3l.

b ;"ng-geon, "Initators of God," Sermons by C. He Spurgeon of London,
s 238,
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Vere doing it unio G}rr'ist; for 1t ip truly doing it as unto Ottt
These same thoughts are carried through in another sermon w§we
SPurgeen deseribes the works as the fulfillments of what we pray, as
the agreenent of our life with our prayers. He says:

4nd afler thou hast prayed that, rise up and act ite Say not "Oowr
Father,® and then look upon thy bretiren with a sneer or a frown.

I bescoch thoe, live like a brother, and act like a brothers Help
the needy; cheer the sicks comfort the fainthearteds go ab?ut doing
goods minister unte the suffering people of God, wherever thou
findest them, and let the world teke kmowledge of thee, that thou
art when on Uiy feet what thou art won thy Mnees=-that thou art

& brotherhood of Clrist; a brother born for adversity, like thy

WRster himselfle”

Stated in one sipile sentence, the Clristian Spurgeon has in m:i.nd is
“he Clolgtlan who follows the esthortation of Ste Paul, "So then, as we
have opportunity, Let us do good o all men, and especially to those

' sk . - . 10
Who are of the household of faithe!

BSpu.:'gc:o::;, #Love," Sarmons by Ce He Spurgeon of Londom, V, 331e

931.»1.;?5;00.-1, "Fatherhood of God," Sermons by Ce. He Spurgeon of
London, V, 105, _

localatians 6310,
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450 GOSPIL AS THR MOTIVATING POWYR FOR SANCTIFICATION

The Role of The Spirit

(=)

loly Spirit receives a

Tery often he fails to develop how the Spirit operates in

great deal of emphasig in the sermons

the 1ivos of men, but emphasizos a great deal what the Spirit doos. We
Can, howvever, with relative certainty say that in Spurgeon's thinking

Wie 5pirit uses as the medium of His activity the Word of God, the Gose
Pel and the saoraments. That the Spirit uses the Cospel to exert His

activity upon the lives of men is brought out in this statement from

one of his sermons:

it ic by the pospel of Jesus Christ that the %irit of God works
in the hearts of men, " come s and hearing by

wie word of God¥s {The Holy Spirit uses the hearing of the word
of God for the conviction, conversion, consolation, and sanctifi-
cation of men.,:

Fxplicit statements like the above statement are quite rare in the
sermons of Spurgeon. Scldom does he define the means of the Spirit's
8tivity so clearly. This passage togother with allusions found
throughout his sermons indicate quite definitely +hat Spurgeon does
not believe in an immediate operation of the Holy Spirit outside of

the Words An example of such an allusion might be found in the follow=

ing statement of Spurgeons

""C. I, Spurgeon, "The Indwelling and Outflowing of the Holy Spirit,®
Twelve Sermons on The Holy Spirit (New York: Fleming H. Revell Co.),

Pe 305,
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if the pastor can turnm to his church and say, "See; here, what
doctrines of grace can doJ See in the lives of our churche-mem=-
bers whal the Spirit of God can produce3” then he will have an
unanswerable argument wherewith to silence gainsayers.
Notice that he attributes the good to doctrines of grace in which the
Gospel is implied, And then he goes on to poimt out that the good is
produced by the Spirit of God, By implication we can conclude that
the Spirit is inetrumental in bringing about good through the doctrines
of grace.

The Holy Spirit, according to Spurgeon, exerts influence also
through the sacraments of Baptism and the Lord's Supper. It is evident
from his discussion of this subject that he does not believe in the
real precence of Christ in the Lord's Supper.® He speaks of the value
of the sacraments only as the Spirit is associated and connected with
them. The same is also true of the Word of God. However, due to the
function of the Spirit the Word and the sacraments do have power, The
grace of God does go with both sacraments for the confirming of the faith
of those who receive themj they are even effective for the comversion
of those who mercly look upon the ceremony. This evident power in the
sacraments indicates to Spuwrgeon the followings

There must be éomathmg, then, beyond the outwrrd ceremcnys there

mast, in fact, be the Spirit of God, wiinessing through the water,

W.Ltnesolng through the wine, vditnossing through the bread, or

otherwise none of these things could be means of grace o our

souls, Theay could not edifys they could not help us to commune

with Christy they could not tend Yo the conviction of simners, or
to the establishment of saints. There must, then, from these facts, .

2 H. S n "
« He Spurgeon, "Imitators of God," Sermo H H. Spurgeon of
London (Wew Vork: “‘1111: and Wagnalls Company), » 237-

Jspurgeon, "ecessity of the Spiritls Work,? Sermons by C. He
Spurgeon of London, VI, 191~92.
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. be a higher, unseen, imrsterious influsnce==the influence of &
divine Spirit of God.H

Spurgeon holds the same view of the Word of God as he does of the

sacraments, In his thinking the Word is of no avail until the Spirit

/ brings to man the things of Christ and shows them to him. Christ's
‘ book means nothing to men until they have received the Spirit of grace.

{ The record of Christ's death, His shed blood, His atonement is nothing

/ but a tale to those who hear it unless the Spirit uses this record and
leads men tc the cross, opens their eyes, and enables them to see Clrist

It is only through the power and wark of the Spirit

that men will see power and redemption in his b].t'.u:rd.5

It is then for Spurgeon the activity of the Holy Spirit which

Crucified for them.

brings men to Clrist, which converts them. It is the Holy Spirit which

maleg man feel the nsed for a Savior. It is also the Holy Spirit

which leads men to saw:, "IThy wounds, O Jesus, shall be my hiding-

places thy blood shall be ny washings thy righteousness shall be my
clothing; thou, and thou alone, shalt be my all in all, "’
Spurgeon puts it another way when he says that the Holy Spirit

perfects us in holiness, He is thinking of two kinds of perfection.

The one is the perfection of justification, and the other is the per=

fection of sanctification. The poarfection of Justification is the

bringing of the man to faith.ory, as was said in effect above, to bring

thid.

5Tbide, pe 193.
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& men % Chrlst ag Saviar.! This is sanotdfication i the vide
fenses To can conslude them, that in the mind of Spurgeon the Foly
Spirit 1o the cause of man's conversion, and that the Spirit accompe
lishes i purposes through the instrument of the Word of God, the
Gospel and Nis witneso through the sacraments,

The second Inind of porfection is the perfection of sanctification,
Thio ls sunotificstion in the narrow sonse. This is the sanctification
with which we are primurily concerned in this papare It is the sanctie
flestion which i stdll merred by the imperfeotions of the flosh, the
VIl lusts and imaginations, but which will be finally and completely
P03l ed An the horeafter, This is dlso accomplished by the Holy
fpirite? Tho fact that the Spirit trings about this sanctification
in the narrow sonse is & great emphasis in the sewwons of Spurgeon.
it is Ly tho power of the Ibly Spirit that Clristians ore enabled to

-

walk in the footeteps of Jasua.g Spurgeon £inds the Clristian weals
and moverless fo do tho acts of the Christian 1ifs, to consecrate him=
8ell o Chriet, o pray, to mindster to the necessities of tho poor,
to confort the desponding, unloss he is aided by the Spirit of God, 10
Ard againg, it is only by the aid of liis divine Spirit that "we can

Topurgeon, "The Power of the loly Ghost,® Zozmons by C. L.
Spurgeon of london, I, 127,

[5]

“Spurgeon, "The Power of the Ibly Chost," Twelve Sermons on The
Holy Spirit, pe 23 ,

Tspwrgeon, 9Christls People==initotors of Mm® Semmons by Co He
Spurgeon of London, I, 267,
Fapurgeon, iecessity of the Spiritts Work," Sermons by Ce M

Spureeon of London, VI, 199
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Copy our God in His justice, righteousness, holiness, purity,
truth, aml faithfulness.”u We can agssume from the above discussion
regarding the means used by the Spirit for His work, that all this is
accomplished by Him through the medium of the Gospel and sacraments.
Perhaps Spurgeon's idea of the activity of the Spirit can be more
Clearly defined by the following picture of the Spirit's work found in
one of his sermonst
There hang the blessings on the nail=eon the nail, Christ Jesus;
but we are short of staturej; we camnot reach them; the Spirit of
God takes them down and gives them to us, and there they are; they
are ourse It is like the manna in the skles, far out of mortal
reach; but the Spirit of God opens the windows of heaven, brings -
down the bread, and puts it to our lips, and enables us to eat.
Christ’s blood and righteousness are like wine stored in the wine-
vat: bub we cannot get thereats The Holy Spirit dips our vessel
into this precious wine, and then we drinks but without the Spirit
we mst die and perish just as much, though the Father elect and
the Son redeem, as though the Father never had elected, and
though the Son never bought us with his blood, The Spirit is ab-

solutely necessary. Without him neither the works of the Father,
nor the Son, are of any avail to us.l?

Correlation between Faith and Sanctification

Faith is for Spurgeon more than just knowledge of facts, or assent
to the historicity of the record of Scripture. A man whose faith is
defined within these categories does in Spurgeon's mind not yet possess
the true faith, In the thinking of Spurgeon true faith is affiance or
assent to the truth, not merely a believing, but a receiving of the
truth by man as his own, and resting upon it for his salvation, Spurgeon's

nSpurgeon, ®Imjtators of God," Sermons by C. §- Spurgeon of
London, XIV, 236.

12spurgeon, "Necessity of the Spirit's Work," Sermons by C. He
Spurgeon of London, VI, 19k
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Concept of faith is perhaps best and most concisely defined in the

following statement from one of his sermons: "Now, true faith in ite
Very essence rests in thise-a leaning upon Christs It will not save

me to know that Clwrist is a Saviours but it will save me to izrust bim
to by my Savioure" > This working of faith in the hearts of Christians
is also a work of the Holy Spirit according to Spurgeon's description
of the Spirit's activity in the area of sanctification in the wider
Sense, Just as the Spirit prepares a man for conversion and finally
brings him to a knowledge and acceptance of Jesus Christ as his

Savior, even so this faith by which a men receives the righteousness

of Clrist is also a work of the Holy Spirit.

The sermons of Spurgeon define a very close comnection between
faith and sanctificatione GOood works are the fruit of faith, Faith
always precedes good works, If a man says he has faith and yet does
not do good works, he is speaking a 1ie,M# Not only do faith and
works of necessity exist toget.her; they also grow together. "if we
greatly grow in faith it will be the source of other growths; for as
faith increases, love, patieqoo, and every other virtue, will ﬂ.ouriah."15

It is the measure of faith, then, that determines the level and measure
of sanctification. We are now ready to see how the Gospel of Christ,
which is the object of the faith which brings forth works is applied
by Spurgeon in order to bring about growth in sanctification.

135purgaon, "Faith," Sermons by C. He Spnrgeon of London, III, 260,
]J"Ibid.’ Pe %80

lSSpurgeon, "The Necessity of Growing Faith," Sermons by C. H.
Spurgeon of London, XVI, 277,
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The Gospel Applied as Means and Power for Sanctifieation

The Gospel as the power and motivation for the new life of sancti-
fication is one of the foundation stones of Spurgeon's preaching. The
fact that man must know Jesus Christ as Redeemer before he can follow
His example and obey Him, is basic to Spurgeon's thinkhg.m He is of
the opinion that the Gospel produces the best morality and good works
in the mrchl7 Sanctification is for him the very purpose of redemp=-
tion and receives its impetus from the fact of redemption. "Why did
Jesus Christ die?" Spurgeon asks. "'He gave Himself for us that He
might redeem us from all iniquity, and purify unto Himself a peculiar
people, zealous of good works.! Vhy have we been called but that we
should be cslled to be saints?™0 God's purpose for Christians in
life is that they should be sanctified, that they should bring forth
fruits that the Father might be glorified in them, Spurgeon makes this
point in one of his sermons, and then goes on to point out that this
was the very purpose of Jevus) apony; suffering, death and reswrrestions
that people might be made holy like Himself,l?
| Spurgeon describes this working of the Gospel in sanctification

in its proper sequence and order as he describes God's way of working

168purgaon, “"Christ's People—Imitators of Him," Sermons by C. Hg
Spurgeon of London, I, 270.

Mspurgeon, "Teaching Children," Sermons by C. He Spurgeon of
London, V, 356.

18spurgeon, "Nothing But Leaves," Sermons by C. H. Spurgeon of
Ilomon, VIII’ 179.
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with man on the basis of the story of the first Pentecost. He begins
by looking at the Word which the people reccived. This Word of God
vas first of all the Laws Peter exhorted them to repentence and they
did repent. They were pricked in their hearts. They had a Godly
Sorrow, Thay were then baptized, Having repented and believed they
mde confession of their faith, After their conversion thers came as
& result of the Spirit's work a great steadfastness as they contimed
in the apostles' doctrine. They also abounded in the worship of God,
in breaking of bread, in prayer and fellowshipe Following this there
Came a striking generosity, as the Christians gave all they had to a
Common fund, And following this there came also continual gladness
which showed itself in praising Gods This then, is the sequence:
First a leading to repentence by the Law, Then the application of the
Gospel of Christ's redemption. Next, contiming in the Word and wor-
ship, and use of the Gospel and sacraments. And the result is the
evidence of faith, the doing of good 'norlm.zq
- The above account of the story of the first Pentecost is in effect
a8 Spurgeon presented it in his sermon, It will be noticed that the
actual message of the Gospel was not spelled out in this account. This
points up one very important observation in the Gompel-preaching and
application of Spurgeon, This is the fact that in preaching Gospal
Spurgeon sometimes does, and sometimes does not spell out the actual
message and meaning of the Gospel in its application for sanctification,

He actually does at times apply the Gospel in very concrete and

zospurgeon, "Pentecostal Wind and Fire," Twelve Sermons on The
Holy Spirit, ppoe 530=32,
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Deaningful terus ag he seeks to motivate his hearers to sanctification
and good works. Spurgeon tells his hearers in one particular sermon
Wy Christian men hold themselves bound to keep all God's precepts,
lie gives as tho reason Christians do this, not that the Law is bind-
ing upon them as though they were obliged by the Law to do them, He
gives as ile real roason Christians do this the fact that the Gospel
Constraing them to do ite Then he goes on to elaborate on the Gospel
by telling his hearers that by thoir very faith, knowing that they have
been redeemed by the blood of Christ, having been purchased by Him, they
are more Lound to kesp Hiscommandments than they would be if they were
under the losalc dispcnsations And so it is not by force or compulsion,
or through fear of punishnent or legal bondage that they do these things;
it is through pure love and.,;ratitude to God that they apply them-
selves Lo His sorvice and seek to be children who are obedient and please
ing o Gode?l

Christian love is one of the more important themes in Spurgeon's
pPreaching. He jis very emphatic in pointing out that the Christian
loves God and others because Christ first loved him. ™Where did your
love spring from," he asks, "but from the foot of the cross."2> In this
same sermon he elaborates on that love from which our love springs.
He sees in Christ's passion the birthplace of divine loves He goes on
in this sermon to recount briefly the narrative of Christ's passion
and points to its various scenes as manifestations of éivine love. And

2lspurgeon, "Ohrist's People=-Imitators of Him," Sermons by Ce He
Spurgeon of London, I, 254=55.
%%3purgeon, "love," Sermons by C. He Spurgeon of London, V, 327.
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then he directs his hearers to realize that it was whens

ye saw "love divine, all loves excelling" outdoing its own selfy
it was when you saw love in bondage to itself, dying by its own
selfs 1t was when you saw love in bondage to itself, dying by its
own stroke, laying down its life, though it had power to retain
it and to take it up again; it was there your love was born; and
if you wish your love, when it is s:i.gg, to be recovered, take it
to some of those sweet placess + «

Hare Spurpeon mokes the love of Christ the sole source and inspiration
for the love which the Christisn is to show to God and others, and he
pointe Yo the menifestation of love at the cross as the source to which
to flee when the 1licht of love grove dime The above exammle illustrates

& technique which Spurgeon uses with frequency. It is the method of

Presenting the Gospel and applying it by rehearsing the narrative of
Christ's passion, going from one event to the other, all the while point=

ing out thoir eignificance for the hearer, thus taking the vory raw,

=

hstoric Gospelemessage itsolf and making it applicable to a given
situation,

Man's love is the result of God's love expressed in the death of
Christ. At times Spurgeon seems to equate the Gospel with God's love
for man, This point is illustrated in the following statement taken from

his sermon entitled "Love,"

Bubt without disputing any longer, do we not all adwit that our love
to God is the sweet offspring of God's love to us? AhJ beloved,
cold admiration every man may havej but the warmth of love can

be kindled by the fires of God's Spirite Let each Christian speak
for himself--wo shall all hold this great and cardinal truth that 2l
the reason of our love to God is, the sweet influence of his grace.

231bid,
2I‘I.b:!.do’ Pe 323.
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He seems to equate these two following statementss "our love to God
s the sweet offspring of God's love to us," and "the reason of our
love to God is the sweet influence of his grace.," Taking grace to be
the grace in Christ Jesus, we can say that here Spurgeon does speak of
the CGospel in terms of God's love for us.

This love of God, viewed in the context of grace is used by
Spurgeon to build up the love of men, "Now, God," he says, "is both

life, and 1ight, and way, and to crown all, God is love. From this
overflowing fountain of the infinite love of God, all our love to God
mst spr:‘mg."25 Spurgeon puts it this way too: "We can be tender—
hearted, kind, forbearing, merciful, forgiving; in a word, we may walk
in love as Christ also ha.t.h loved ua."%.' Man's love then, is a result

of God's loving man.
As Spurgeon applies this love as the motivation for sanctificatdon,

the consciousness of Cospel becomes rather remote. In the following
statement he applies man's love, which is the result of God's love for
him, as the motivating power for sanctifications MIf we love Cod,

love will constrain us to imitate himy but we shall not do so from any
other force, Ve readily grow somewhat like that which we love."27 Here
then we find man's love to God in the general context of the message of
the Gospel as the foree which will lead men to imitate God, to do His

will,==a curious distortion of 1 John L4:10,

25Tvid., pp. 321-22.

26Spurgeon, "Imitators of God," Sermons by C. H., Spurgeon of
Ilomon’ XIV’ 2%.

2TTbid,, pe 233
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In a sermon on the opening verses of Isaiah 55 Spurgeon defines :
the Gospel as the power which destroys the power of sin in Christims,
and delivers them from the power of Satan. He then goes on to attribute
to the Gospel the power and means by which Christians become a people
Zealous for good works, In this instance he defines the Gospel very
simply by saying, "for Jesus died that he might destroy the power of
gin in his people, and make them so free that they should not serve
sin, but become a people zealous for good worka."28 Here is an ex=
ample of his use of the simple technique of applying the Gospel by
the simple statement: ™Josus died." This is vory brief but yet it con-
taing the ossence of the Gospel message, and therefore brings the
power of God to bear in the applied situation,

Another example of the application of the Gospel by means of a
simple staotement is the following excerpt from one of Spurgeon's ser-
mons

He has given himself for us, and through his precious blood we

are forgiven our iniquities; let us, therefare, blend giving and

forgiving into one OGod=like life, imitating our God, This is owr .

Father's commandment, let it be our delight.2? _

Here again the simple statement "He has given himself for us" together
with a reference to "his precious blood" defines the Gospel in simple,
brief, but adequate temal His death, His shed blood and their signifi-
cance is the essence of the Gospel message. In this instance the

Gospel is applied as a remedy for the hearer's sins, and givés the in=
centive and reason for "imitating our OGod," This, then is another

288purgeon, "Ho} Hol" Storm Signals, pe 1l5.

295purgeon, "Imitators of God,” Sermons by C. He Spurgeon of
LOndon, X.IV, 228, .
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technique used by Spurgeon, namely, that of stating the Gospel very
briefly in a fow words always including the essemtial points,

In a sermon entitled "A Soul=Stirring Meditation" we find a very
explicit example of the CGospel applied directly to bring about a de~
Tinite goal in sanctificatione=namely that of a spirit of thankfulness.
After a section of Lawepreaching Spurgeon anmounces his goal of exe
citing his hearers to thankfulness for what God has done for them, His
statement of Cospel reads as follows:

Then think what his blood has done for you. Take only one thing

out of a thousand, I¥ has put away your many, many sins, You

were without Christ, and your sins stood like yonder mountain,
whose black and rugged cliff threatens the very skies, There fell

@ drop of Jesus' blood upon it and it all vanished in a moment,

The sins of all your days had gone in an instant by the applica~
tion of the precious blood}30

To this statement of Gospal he adds several other blessings of God's
Providence and then concludes with the statement that the possession of
Christ is the true source of rejoicing and gladness, The technique of
Gospel application employed here is a more extended reference to the
sufferings of Christ and His work for mankind, It is more than a simple
statement of Gospel, yet it is not a complete account or even a true
reference to any specific event in the passion story.

Another example of this technique would be the following quotaﬁ?m

Iy dear hearers (and especially you, the members of this church),
if you have obta mercy, I beseech you in the bowels of Christ,
by the compassionate heart of your dying Redeemer, by that hope
which you have that he will shortly come, be ye instant in season
and out of seasonj preach the truth and teach it, knowing that your

labor shall not be in vain in the Lord,31

”Spurgeon, "A Soul Stirring Meditation," Storm Signals, pp. 280-82,
318purgaon, "Sinner's Only Altermative," Storm Signals, pe 122,
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Another technique employed by Spurgeon in applylng the CGospel is
stating or refering to it in terms of divine grace, or in spoaking of
a reliance upon Christ, a going to Christ for hélp in a given situation,
He reminds the hearer that grace can make him fruitful. This reference
is found in his sermon "Hothing but Leaves.” In this context he does
mention 2 going to the wounds of Christ, But this is socondary. The
emphagis is upon going to Chrigt, taking Him to be ours, and then seceke
ing divine pgrace that we may work for God the rest of our lives. The
significant characteristics of this technique consists in the specific
references to Christ and to divine grace without specific and concrete
references to the suffering and death of Christ, or the significance of
divine grace,

This technique is applied in the following situation described by
Spurgeon, He exhorts his hearers to givee They should imitate Cod
who ig the constant, gener@ Giver, who gave His own Son for men, and
for His sal«b has forgiven tham; has blotted out their transgressions,
casting their sing away from His sight forever, Because Ood has done
this the hearer ought also to freely forgive those who have wronged
him, so that he might without hypoerisy pray that God might forgive
him as he forgives othars.32 In this situation the fruits of Christ's
death are mentionzd=-the forgiveness of sin, but there is no concrete
reference to Christ's suffering and death, the very act of redemption.

Another category of Spurgeon's Gospel application is his mere use
of the word "Gogpel." In one particular sermen he sets up the specific
goal of endeavoring to show how the preaching of the Gospel of God can

328pm-geon, *Imitators of God," Sermons by C. §. Méi
London, XIV, 227. ‘
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lead mon to the noblest heights of virtue, even to ultimate perfection
even though they are now completely destitute of any good in their
lives, I3 Hars it is merely the word "Cospel." WNo doubt it is intended
% call to mind in the hearer the various implications of the word,
which they have been conditioned and taught to know before,.

The simple use of the word "Gospel" to imply the whole message of
redemption is quite common in thé sermons of Spurgeon. Another example
is the following excerpt from & sermon entitled "Christ Crucified,”

In thie instance there is an additional reference to the meaning of the

Gospel in the reference to the cross of Christe

The zospel, to ths Christian, is 2 thing of power, What is it
that makes the young men devote himself, as a missionmary, to
ths cause of CGod, to leave father and mother, and go into dise
tant lands? It is a thing of power that does itj it is the
gospcls What is it that constrains yonder minister, in the
midst of the cholera, to climb up that creaking staircase, and
stand by the bed of some dying creature who has that dire dis-
ease? It must be a thing of power which leads him to venture
hisail‘j.fe; it is love of the cross of Christ which bids him do
itq

Again, Spurgeon speaks of faith in Gospel verities which make

people love one another, but he does not define the Gospel-verities,

at least in terms of the suffering and death of our Lord. He looks to

each doctrine of truth as an argument for love, but does not define the
doctrine of truth as an argument for love. The content of Cospel=veri-
ties is implied in the general terms found in this statement:

If you believe in God as having chosen his people, you will love
his electj if you believe in Christ as baving made atonement for
his people, you will love his redesmed, and seek their peace. If

333P111'geon, “Love," Sermons by C. He Spti:'geon of Londoa, V, 3.9

3"Spurgeon, "Christ Cruecified,” Sermons by C. H. Spurgeon of
London, I, 105, . i -
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you believe in the doctrine of regeneration, and know that we
mst be born again, you will love the regenerate. Whatever doc-
trine it is that is true, it ministereth toward the love of the
hearte o . , If you are not filled with brother love, it must be
becanse you are not firmly believing that truth which worketh to-
ward love.3

The very last statement above is very trus, but from the context of that
statement the truth which worketh toward love is not at all clearly de=-
fined, The closest reference to it would be the statement: "if you
believe in Christ as having made atonement for His people, « + " Yot
this statement does not apply that atonement directly to the hearer in
order to motivate him to love his brother; it is an unapplied reference

% Gospel tending more to the realm of religious belief.
The above mentioned characteristic in Spurgeon's sermons, of preach-

ing about the Gospel and its relation to sanctification, is quite com-

mon, The following quotation will illustrate this points

Ho sooner doecs that secret get into the soul of man that it wants
Lo burn its wey oute + o o My dear sirs, if God has commmicated

to any man the secret of salvation by grace he cannot help tellw-
ing it; and if tho Lord has touched 2 man's tongue with 2 1live
coal, he will burn as well as the coal. If the new life has been
given %o hinm, it must find its way out, and be the means of convey=-

ing that 1ife to othors.36 .
In the above quotation wo sce that he adequataly describes what takes
Place in the Christian and what the result should be., But he does not
actually apply the Gospel to the hearer so that the end result should

be attained, He seems to be preaching about the Gospel rather than ‘

Preaching the Gogpel. Fortunately, in this particular sermon the above

quotation 75 followed by a more concrete Gospelw=motivation in vhich

35 Spurgeon, "The Necassity of Growing Faith," Sermons by C. He
Spurgeon of London; XVI, 290,

g ourgeon, "Sinnerts Only Alternative," Storm Signals, ppe 119-20.




L

Spurgeon exhorts his hearers by the bowels of Christ, and by the com=
Passionate heart of the dring Redeemer, that they be instant in labore

ing for the Lora,37

The various techniques which Spurgeon uses in applying the Gospel

%o motivate sanctifjcation may then be surmed up as followss:

1.

2e

The recounting of the passion story with direct application
for encouragement to sanctifieations

Giving impetus to good works by simple application in a word
or tmo of the death of Christ for men.

Eguating the Gospel with love, and works of love
to CGod and men to flow from His having first loved us,

Simply using the word "Gospel" in encouraging good works, take
ing for granted that the hearer will presuppose the wider con-
notation of the word,

Describing how the Cospel in relation to sanctification operates
in the Christian, but not directly applying itj preaching about
the Gospel, but not preaching the Gospel itself,

37 1hid., pe 122



CHAPTPR V
OTHE MOTIVATION FOR SANCTIFICATION
The Law

In his preaching Spurgeon does not always employ the message of
e Cospel in urging his heavers to perform good works., We could per=
haps include lig prosching of the Law as a factor bringing about sance
tification, We do mot usually find Spurgeon using the Law as a timweat
upon the Christians, as a coercive force which tries o compel the
Chrigtian to do good works for fear of punishment. This may be hinted
at OCCasloually, but the main use to which he puts the lLaw is a threat
won Lhose doing evile In other words it is a kind of coercion to
sancliflication in reversee The Law is used as a threat to those who
% evil, who sin. And the aim of such preaching is to get the hearer
to abandon the ways of sin, of course implying that fruits the oppo=-
site of sin ought to be the resulte The following quotation may clarify
this point:

Next notice that the saint has not only this barrier against sin,

but many others. Ie has the whole of God's Word given him by way

of warning; its pages he is accustomed to read; he reads there,

that i he break the statutes and keep not the commandments of the
Lord, his Father will visit his transgrossions wdith a 1d, and his

indquity with stripese
We soe here that there is a threat of punisiment uwpon two different acts

113. lla Spurgecn, "God's Barrior Against Man's Sin," Sermons by C.
H. Spurgeon of London (New York: Funk and Wagnalls Co.), V, 187,
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of mens He will be punished if he breaks the statutes of God=in other
words, if he sins, But the threat alsc extends to his failure to keep
the commandments of the Lord, and keeping the commandments of the Lord
Certainly implies sanctification. Perhaps in this instance we then can ]
say that Spurgeon does use the Law to try to bring men to sanctification.
Most generally, however, the Law is used to condemn acts of sin, thus
making it an indirect power to induce fruits of sanctification——namely
the refraining from sin, and the subsequent doing of good,

Moral Precepts

The precepts of God, the moral exhortations and instructions of
the Bible are used by Spurgeon to give incentive to good works. Spurgeon
considers God's command as a very important reason and motivation for
doing good, For example, in discussing reasons for loving our neighbor
he says, "The best reason in all the world is that with vhich we will
begin, Ve are bound to love our neighbors becauss God commands it."

Spurgeon feels there is mo argument so potent for the Christian as God's
will. This should be the believer's law, Here Spurgeon makes God's
will the supreme motive for doing goods No motivation of tha Gospel

for good works is brought into the picture here at all.

In another sermon Spurgeon describes meditation as something profite
able, something that will be instructive, -t.i-angthening, comforting and
inspiring to the Christian; and something which will cause the Christian
to go and imitate the character of God., After the spiritual life of a
Christian has budded and blossomed through devout meditation, it should

o :Spurgeon, "Love Thy Neighbor," Sermons by C. H. Spurgeon of London,
2 37. ]
G
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then bring forth fruit in holy acts. Spurgeon does mot explicitly say
what should be meditated upon to bring about these results, but medita~
tion upon the moral teachings of Jesus is implied in the following
statements "Sitting at the feet of Jesus must be succeeded by follow-
ing in the footsteps of Jesuse" Here again mo Gospel is mentioned as
motivation for the holy acts desired.

Wie have cited several examples above where Spurgeon used motivation
of moral precepts rather than the Gospel in order to produce good works
in his hearcrs, These observations can, however, be a bit misleading.
For it is also evident that Spurgeon in preaching this kind of motivas
tion was also conscious of the Gospel motivations In the immediate
context of the quotation from the sermon "Love Thy Neighbor," referred
to above, it will be noted that there is mo re.fc;renco to the Gospel as
the persuasive power which should effect good works in the hearer. Bub

Several pages later in this sermon Spurgeon does give the true motivae
tion for good works, the Gospel, expressed in terms of what God in his
love did for men. Here is Spurgeon's statements

He loved you when there was nothing good in you. He loved youa

though you insulted him, though you despised him and rebelled

against him, He has loved you right on and never ceased to love
you, He has loved you in your backslidings and loved you out of

them. He has loved you in your sins, in your wickedness and folly.
His loving heart was still eternally the same, and he shed his
heart's blood to prove his love for yous He has given you what you
want on earth, and provided for you an habitation in heaven. Now
Christian, your religion claims from you, that you should love ‘:ls
your master loved, How can you imitate him; unless you love too

yrv, JoZugeon, *Imitators of God," Sermons by G H Spurgeon of London,
? - ' ‘ .
"‘Spurgeon, "Love Thy Neighbor," Sermons by C. H. Spurgeon of
London, IV, LL3.
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From the viewpoint of explicit Gospel this statement is mot too good,
8ince the shedding of Christ's blood is applied as proof of God's lowe
for men, rather than pointing to it as the act of redemption for men,
The passage docs, however, come very close to explicit Gospel, which
indicates that Spurgeon is still very conscious of the true CGospel mo-
tivations FEven though he does at times give other motivation than the
correct one, he perhaps presupposes Gospel motivation when he presents
the others,

Spurgeon sees in the Christian duty of obsdien':e to Ood another
motivation for good works. If man calls God father, he is not to rebel
against His wishes, He is to reverently obey the Ea.ther's wishes. And
this is not to be done out of dread or fear of God, but because the
man loves God.5 Here again Spurgeon does bring in the love-motive which
from the context of his other preaching implies the story of how God
first loved us. Here he gives as the motive, Christian duty; but in
back of it stands the motive of love to Gods

Gratitude

Gratitude finds a place in the preaching of Spurgeon as motivation
for the sanctified lifes In a sermon on the healing of Peter's mother-
in=law, he gives gratitude as the motivation for her serving those who
were with her.® He has this to say in mother sermon where he speaks

of gratitude:

58p1n'geon, "Fatherhood of God," Sermons by C. H. Spurgeon of
London, V, 100

6Spurgeon, "First Healing and Then Soﬂ:loe," Sermong by C. He
Spurgeon of London, XVI, 2k. ,
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First, then, remember there is a restraint of gratitude which,

to the lowly, regenerated heart, mist necessarily form a very
strong motive to obedience. I can conceive of nothing that ought

80 much to prompt me to obedience as the thought that I owe so
much to God,7

Here Spurgeon says that man is impelled to do good works by his owm
Spirit of thanksgiving and gratefulness for vhat God has done,

Although the above quotation gives no reference to the Gospel
whatsoever, we are nevertheless led to believe that the Gospel is in
the background of Spurgeon's concept of gratitude. This is indicated
for example, in another sermon where the subject of gratitude is bwrought
ine In this sermon gratitude is called the strength whf_Lch impels peocpie
to activity. But Spurgeon says in the sentence immediately followings

How can a man be still when Christ has spoken for him znd delivered
Him,

Can you ever be silent for Christ now that the Lord Christ has re=-

deemed you from the curse of the law and the penalty of sin? I

tell you, if you can be quiet and do nothing for Ggriat, I am a=-

fraid you have never tasted of his love and graces
This brings in the Gospel--motivation of Christ's death very explicitly,
and it is significant that it is brought in in connection with grati-
tude. This would seem to imply that this is gratitude vhich is borne
of the reception of the Gospel message, and is motivated by it, and thus
in turn brings good works into the lives of Christians.

Thig point is illustrated in another sermon where the statement is
made that gratitude demands obediences The immediate context of this

statement finds Spurgeon speaking in terms of Gospel. In the preceding

) \
TSpurgeon, "God's Barrior Against Man's Sin," Sermons by C. He
Spurgeon of London, V, 185,

aSpurgeon, "Pirst Healing and Then Service," Sermons by C. He.
§Purg90n _0£ London, XVI, 280
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Context he speaks quite explicitly of Clrist's wounds, scars and blood

wging the Christian to endeawor to be like Him, He then applies

Peter's answer to Jesus' question, '™hou knowest that I love thee," and
Jesus' exhortation, Msince thou lovest me, keep ny commandments," to his
hearers, Since his itearers love Jesus, they are to keep his commandments,
Then he follows with the statement, "Be 1like Christ, gince gratitude
demands obedience; » » o7 Here gratitude definitely is linked with

the Christian's love for Christ which in the first place was born in

him by the message of Christ's love and sacrifice for him,

Looking back over this chapter we see that in using the motivation
of moral precepts or gratitude, Spurgeon has in mind a basic connection
with the message of the Gospel. This is indicated by the fact that
there is usually an element of Gospei in almost every one of Spurgeon's
Sermons. In some places the Gospel is linked with these other motivae
tions, in other places it is not. The presence of the Gospel in the
Sermon, although not directly comnected with the exhortation to sancti=-
fication or to these mt:‘l:va'bions does give them somewhat of a Gospel
orientation which will perhaps make these motivations more effective
than if there were no Gospel reference whatsoever. :

9Sp'urgeon, "Christ's People~=Imitators of Him," Sermons by C. H.
Spurgeon of London, I, 268<69. .




CHAPTER VI
CONCLUSION

Critique

Critics of Spurgeon's sermons are generally favorable in their
comments, for Spurgeon was a very popular and successful preacher. His

fuccess is reflected in the phenomenal growth of his congregat ion during
ts long pastorate in London, Statistics show that his congregation grew

from 3,569 members in 1861 to 5,152 members in 1877, This shows an aver-
38 Yearly gain of over 300 members,

By way of criticism it is generally conceded that Spurgeon's ser-
TONs were at times homiletically faulty, and at times exegetically in-
dccurate, Although he was widely read, his lack of academic training
showed itse]_f.z Due to his heavy schedule it was at times necessary to
make hasty preparation which wuld at times be reflected in his sermms.
It is said that in his later years Spurgeon depended more upon his gen-
eral reading than upon a detailed study of his text. Spurgeon is quoted
48 saying to his students, "ome must have a shelf within his head, and
upon that shielf must be stored in an orderly manner the things vhich
one learns daily by study.” During his later years Spurgeon was able
% ‘rely quite heavily upon this store of knowledge which resulted from
his extensive reading, and was able to prepare sermons on very short

Iz, ¢ Dar,
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notice, This was perhaps also a resulf of his homiletical techmique.
Rather than digging deeply into the text he would pick a text and then
group cther passages and facts around the text. This would enzble him
to draw heavily on his past reading.3

The power of Spurgeon's preaching, critics will say, lay more in
his natural errlmmnants.h He vas gifted v th a voice which he could use
with mich epression, power, smoothmess and sympathy. This factor is
nmentioned perhaps more thsn any other in regard to his preaching, BHe
was also endc)wed with a very keen, alert, and clever intellect coupled
vith a vivid imagination and shrewd observation. The fact that he was
wighty in prayer and very firm in his consecration to Christ dare not
be minimized as a factor in his success.s |

The present writer's own observation in reading seems to bear this
cut, ¥Even on the printed page, the 'mcabu:lm'y.uaed at times seeams to
express the earnestness of Spurgeon's feeling far his subject matter
and for hie hearers, The witnsss to his own faith in his preaching,
directly or indirectly is an important factor in his success, At times
Spurgeon witnesses directly to his faith in the f.{rst pm‘aon.6 At other

times intense feeling and conviction are expressed in this preaching,
7

2 true witnsss to the message of the Gospel in his own hearte

3%+ R. TWobber, A History of Preaching (Milwaukee: Northwestern
Publishing House, 1952 s Ps OUZe T
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We shall turn now to a more concise critique of the material dis-
Cussed in the preceding chapters. It cannot be denied that Spurgeon's
Preaching is Gospel and Christecentered, He is rather faithful in
his preaching of Law and Gospel, applying them in proper sequence. This
is very important for sanctification,. It is application of Law and
Gospel which brings about sanctification in the wider sense. .Tha preache
ing of Law followed by the sweet message of the Gospel of forgivness
is that which gives a man the new birth,

That kind of person this neweborn man is to be, how he is to con-
duet himself, is however, not brought out as much in Spurgeon's sermons
as it ought to be. Sanctification in the nmarrow sense is very often
Pasced over. Perhaps this is due to the fact that Spurgeon emphasizes
more the regeneration of man than the new life. It cannot be said that
Spurgeon neglects the subject of sanctification in the narrow sense al-
together., In fact some sermons may devote themselves almost exclusively
%o this subject. However, it seems to the present writer that in preach-
ing to Christians as Spurgeon was doing, he should have preachad more
extensively on the Christian 1ife, This impression is perha.ps also
gained from the fact that Spurgeon often is not too specific in preach-
ing about good works, being content merely to mention the sanctified
life by a simple reference or exhortation to do good.

In his actual preaching about sanctification, Spurgeon does quite
extensively use Gospel-motivation. But as we noted before he does not
always spell out this message of the Gospel, or apply it directly to
the specific goal of good works, It is this writer's contention that
he takes too much for granted in merely using the word "Gospel,® thinke
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ing the people will fill in the actual message in their own minds,
This is then perhaps the greatest and most serious deficiency in his
Gospel preaching=—namely, the inclination to fall short in preaching
Gospel explicitly to the goal of good works.

Another fault which needs to be pointed up is Spurgeon's use of
motivation other than the Gospel for sanctification. Basing motivation
for good works upon motives other than the Gospel is not producing true
good works at all. The seriousness of this is fortunately tempered by
the fact that his use of gratitude and moral instruction as motivation
is quite often found in a Gospel=context and therefore may still in
many instances be regarded as motivation issuing from the message of
the Gospel.

It must also be said that there is a misplacement of emphasis in
Spurgeon's preaching on the role of the Holy Spirit in sanctification.
Most generally the Spirit is depicted as the cause or instrument by
which sanctification and good works are brought forth in the Christian,
The Spirit brings the power and creates the will to do good works, This
is of course true, But Spurgeon fails in too many instances to relate
the instrument of the Spirit, the message of the Gospel, to the Spirit's
wrk. Tet we lnow that he believes the Gospel to be the wehicle of the
Spirit. In reality the Spirit need not be mentioned at all in relation
to good works, If the Gospel is applied as the motivation for good
works, the Spirit will use the message to effect sanctification even if
He is not mentioned at all in fhat particular connection. This is not
to say that the Spirit should never be mentioned as the power in sancti-
fication. But on the other hand He should not be set forth as a power
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to the exclusion of the preaching of that message without which He

can work no good thing in the hearts of men.
Conclusion

This study has given the writer, and we hope the reader, an ine
sight into the technique and work of a great preacher., This study has
established in the mind of the writer perhaps the one most important
factor which made Spurgeon great, This factor is the centrality of the
Gospel-message not only in the sermons of Spurgeon, but in his heart.
There is, we have seen, an We of true preaching of the Gospel in
Spurgeon's sermonse .Bnt it is also evident in reading that there is
the power of this message in the preacher's heart, This is expressed
in the earnestness of Spurgeon's preaching. It is also expressed, I
believe, in his devotion and faithfulness and industry born of love for
Christ, He had intellectual talents, but it was the Gospel in the heart
which caused those talents to be applied to the work of God. Spurgeon
was a great preacher because he preached a great message, and becauss
“hat mess.ge permeated hig own life and work,

We have noted areas of weakness in Spurgeon's theology and in his
preaching. HNo man has ever been uithoﬁt weakness and failures, Here
we can best apply ourselves, not to malicious criticism, but to con=
structive observation, with the intent ‘to learn by the mistakes others
have made. This study has brought out points to imitate and mistakes
t avoide If t.he writer or reader, in gpplying the good examples and
the mistakes to himself, finds that ho ie helped in preaching the Gospel
of our Lord Jesus Christ to man in every phase of his life mre earnestly
and devotedly then this study will have been well worth while.
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