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essential a part of the individual as the soul, they usually
Speak in terms of the soul as the whole individual. A third
Possible explanation as to why such expressions are used might
simply be that this is a careless, inexact manner of referring
to the individual after death. This same problem will be ap-
Parent in the succeeding chapters and so will be discussed
more fully in the concluding section of the study.

An exémple of this type of terminology is one of the
bPrayers in the Lutheran Agenda. The prayer states:

At the removal of our loved ones who die in the Lord, en-

able us to understand that they are blessed from hence-

forth and go to Thee where there shall be neither sorrow
nor crying, neither any more pain and where Thou wilt

wipe away all tears from their eyes.

This certainly speaks as though the essential part of the indi-
vidual were in heaven.

The widely used General Prayer in the Order of Morning
Service of the Lutheran Hymnal uses this same type of expres-
sion, "And when our last hour shall come, support us by Thy
bPower and receive us into Thine everlasting kingdom.“7

Two prayers of blessing for the dying from the commonly

used Pastor's Companicn offer the same thought:

The good and merciful God, who caused poor Lazarus to be
borne into Abraham's bosom and the penitent thief into
Paradise, preserve thee from the devil by the bitter
suffering of Jesus Christ, His dear Son, our Lord and
Savior and guide thee by His dear angels into the

81bid., p. 88
7The Lutheran Hymnal, p. 13.
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heavenly home, that thou mayest liyc there with all the
elect in eternal joy and bliss, whither He may gelp us
all to go when our time here on earth is ended.

May the gracious and merciful God by the power of the
bitter suffering and death of Jesus Christ end by the

ministry of the holy angels guide thece into Abraham's
besom, into the eternal home, that thou mayest live

there with ali the elect in unspeakable. joy and bliss.
May our Lord Jesus Christ be with thee to protect thee,
in thee to refresh thee, before thee to lead thee into
h~aven, over thee to bless thee, here in time and here-

after in eternity.
These prayers certainly seem to say that what we consider to
be the individual is in heaven. If these prayers were read
by a person whe had never heard of the dichotomy and the resur-
rection of the body, he would probably think that it is being
taught that the individual is in heaven and that there is no
fesurrection of the body or need for one.

An example of a rather ambiguous mode of expression is
one of the prayers from the Lutheran Agenda to be used at the
death of a child:

Thou hast cut down the flower in tender bud; help them

also to sce Thy gracious hand in what they suffer and to

realize that what has faded from them herz still blooms
rtal in the heaven.l
such terminology sounds almost neo-Platonic.
One thing, however, is clear in all these passages: the

conscious existence of the individual is thought to continue

SThe pastor's Companion, authorized by the S i
- o 1 ynods consti=-
tuting the Wvangelical Yitheran Synodical Conference of North

America, (St. Louis: Concordia Publishing House, n.d.), p. 128,

9Ibid., p. 128
IQZQQ Lutheran Agenda, p. 85.
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in heaven. There are, nevertheless, some portions in the
liturgy which, at least, appear to support the position that
the individual rests in the grave until the Last Day. These
formulations seem to hold that the status intermedius is one
of unconsciocusness and that consciousness for the individual
does not begin until the Second Coming of Christ. This again
may be the result of an inexact and ambiguous mamner of speak-
ing about the individual after death. It may also be an ac-
Commodation tc the popular way of viewing the death of a per-
son. VWhat is commonly and sentimentally considered to be the
individual is 1aid into the grave. It may also be, of course,
that the individual per se is really thought to rest in the
grave until Judgment Day. IHowever, this view does not seem
tco likely as it violates rather clear passagcs of Scripture.
Two prayers of the Agenda which are notable examples of
this type of thought are the following:
O Everlasting God and Father, who art not a God of the
dead but of the living, and unto whom live all that dwell
in dust and rest in the chamber of death . . . prepare
for a blessed departure, and finally fall asleep and rest
in peace and joy until Thou wilt open our graves and by
the sound of the trumpet, call us forth again to life.ll
that with sure coanfidence we may hold fast the blessed
hope that we shall not die but only sleep and_at the
Last Day be raised up unto everlasting life. |

Especially in the first of these two prayers the thought seems

111pid., p. 96.
121bid., p. 97.
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t0 be that the individual is resting in the grave until the
Last Day when Cheist will come and raise him to life again.

One of the prayers for Baster in the Lutheran Liturgy is
also an expression of this idea of the status intermedius:

Let not the thought of death £fiil our hearts with terror,

but give us the blessed assurance that, like unto Christ,

our Head, we shall not remain in oux graves, but will rise
again at the end of days....0 Thou God of peace...draw
our souls and bodies at the last perfectly to Thee, that
ggd?a% live with Thee and praise Thee, world without
This passage seews to infer that the soul and body is in the
grave and will not be with Christ until the Last Day.

There is yet one more arca of thougiht about the state of
the individual after death which is found in the liturgy. This
comprises those sections which speak about the activity of the
soul after death.

The thought of the liturgy on this matter is quite con-
servative. It strongly favors speaking of the departed soul
as resting in Cod. In fact, only one example could be found
expressing the idea of very real activity. There are a few
other passages which suggest the possibility of some activity
but these are not capable of a definite interpretation. In
the following chapters it will be noted that much more stress
is laid upon the real activity of the soul in heaven.

The only passage which could be found in the liturgy

which supports the thought of great activity of the departed

13The Lutheran Litur s DPe 352,
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Soul is a portion of the Te Deum from the liturgy for Matins.
Herein it is stated, "The noble army of martyrs praise Thee,
The glorious company of apostles praise Thee, The goodly fel-
lowship of the prophets praise Thee."14 This passage surely
suggests that the souls of the blessed dead are participating
in the very real activity of praising God.

Other passages of the liturgy speak of the soul 1living in
eternal joy and blisslS but, as stated before, this doesn't
Necessarily mean that they are carrying on an active existence.

Stating the opposite viewpoint about the activity of the
soul are several prayers in the Agenda. These foruulations
suggest that the soul is enjoying a rather passive existence.
Among the prayers for the burial service are three which ex-
Press this general thought: _

Almighty Cod, with whom do live the spirits of those who

depart hence in the Lord and with whom the souls of the

faithful, after they are delivered from the burden of the
flesh, are in joy and happiness, we give Thee hearty
thanks for Thy loving kindness to all those Thy servants

who having finishe? their cougse in faith, do now rest
from their laborsg.to

The second of these prayers petitions that God would 'keep us
in everlasting fellowship with the Church Triumphant and let

us rest together in Thy presence from our labors."l? The third

14The Lutheran Hymnal, p. 35.
15The pastor's Companion, p. 128.

16223 Lutheran Agenda, p. 82.
171bid., p. 84.
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Prayer is slightly ambiguous and it is difficult to determine
whether it means the individual is resting in Christ in the
Bfave or whether the soul is carrying on a passive existence
in heaven. The former seems more likely:

O Lord Jesus Christ, who wilt come again to judge the

quick and the dead and call forth all who sleep in the

Er¥aves, either to the resurrection of life or to the

resurrection of condemnation, we beseech Thee to be

gracious unto us and to raise us from the death of sin

unto the life of righteousness, that, when we shall de=-

bart this iife, we may rest in Thee and, having been

found acceptable in Thy sight, may on the Last Day be

raised up to life everlasting and inherit the Kingdom

pPrepared for us from the foundation of the world.

llere, then, is the expression of the liturgical formula-
tions of the Lutheran Church--Missouri Synod conceraning the
state of the believer between death and the Last Day. It will
be noted that while it is still rather comservative and cau-
tious, it tends to be more definitive than the dogmatic formu=
lations outlined in the previous chapter. The same areas of
anbiguity and lack of clarity which became apparent in this
Chapter will also appear in the following chapters. Therefore
& general summary and evaluation will not be attempted until
the finai chapter.

Lest it be thought from the preceding discussion that
most of the liturgical formulations of the Missouri Synod are
unclear or ambiguous, let the author hasten to add that there

are many prayers and other portions of the liturgy which are

183bid., p. 97.
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of excellent caliber from every aspect. An example of such a
formulation is the following prayer from the Lutheran Agenda:

Deliver us all, O God, from the bondage of our sins, that
we may be {ree from the fear cof death and be ready at Thy
call to depart hence and be at peace. Whether we live,
liay we live unto the Lord, or whether we die, may we die
unto the Lord. And so unite us with Jesus Christ, and
work in us by the sanctifying influences of the Holy
Ghost, that, whether living or dying we may be the
Lord's,.19

191bid., p. 84.




CHAPTER IV
SERMONIC STATEMENTS CONCERNING THE STATUS INTERMEDIUS

This chapter presents a study of the sermons of some
thirty-five pasztors of the Lutheran Church--Missouri Synod.
Since these sermons have been published by the Synod's offi-
cial nress, Concordia Publishing House, it can be assumed
that they are thought to reflect the church-body's position

on the status intermedius, In fact, it could probably be

said that thesc sermons are considered among the best funeral
breaching current in the Synod,

In these sermons the same trends can be noted that began
to be apparent in some of the liturgical formulations. There
is an increasing tendency to depart from the conservative dog-
matic formulations. Much more information is given about the
actual activity of the soul after death, The terminology
tends to become more exaggerated. Often the sermon is very
ambiguous and even seems to present views which differ among
themselves. The reader will note that it is becoming increas=-
ingly more difficult to categorize the various evidence. The
writer has often had to place an example in the category where
it seemed to him to fit best although it could have been placed
in another classification almost as well. For the convenience
of the reader, the same basic presentation of material will be

followed in this chapter as was begun in chapter three. This
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will enable the reader to make comparisons mere quickly and
with greater facility should he so desire,

Several of the sermons which were studied present what
we might term the classic definition of what happens to the
Deliever at death-~the body rests in the grave and the soul
goes to heaven., Of the many illustrations of this position
which night be quoted the following three passages ars among
the most clear and representative:

Your dear child has been removed from every temptation,
from sin, aad all ills; its soul has winged its flight
to the heavenly mansions. And on the Last Day its dead
body, iying before us, will rise in glory and be re-
united with the soul.1

He will remind you that the departed is not dead, but
slcepeth, That the dead which die in the Lord are
blessed, because they rest from their labors, because
they are removed from all anxieties and sorrows to
which we are still exposed. He will assure you that
the soul of your departed husband and father is even
now in the presence of the Savior, where there is ful=-
ness oi joy; that his body will soon rest in the grave,
awaiting the great day of resurrection; that then the
scul and body will be united again, and according to
soul and body he will enter into the joy of the Lord.2

His soul has gone to the realms of eternal life and

light, where Christ dwells, There he is being com-
forted. His broken body will be placed as seed into

the ground, to be raised from the dust on the Last Day,
the day of the manifestation of the sons of God, then

to be 1like to the glorious body of our Savior. IHis im=- 3
moxtal self will dwell with God in joy and glory forever.

1The Concordia Pulpit (St. Louis: Concordia Publishing
Bouse, TO30), X, $0- = =

2William H. Eifert, editor, The Life that Never Ends
(St. Louis: Concordia ﬁublishiﬁg’ﬂﬁhse, C:1949) pPD. 55-56.

3The Concordia Pulpit, XXIX, 468.
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In general it could be szid that these passages are of a con-
servative naturc. They follow the dogmatic formulations quite
Closely. What they are trying to convey about the status

intermedius is clear and unambiguous,

The next group of selections, however, raises some diffi-
culties. These passages seem to view the soul of the departed
as the whole person. They no longer keep clear the soul==body
relationship. The body is generally ignored. While this may
be attributed to the practice of speaking of the part as the
whole, in this situation it is not very justifiable as it
Causes much unnecessary confusion and ambiguity. Since this
idea of the soul as the whole person is closely ccnnected
with the thought of great activity in heaven, much of this
type of expression will also be found in this section. How-
ever, a systcmatic prescntation of material on the activity
of the soul will be treated in another part of this chapter.

Several examples of this type of expression are the fol-
lowing passages:

This is your comfort, beloved family. Your loved one

walked with God here on earth. He is now, as we con-

fidently believe, enjoying the unending companionship

of his heavenly Father.4

Now he has gone to the very place to which his Master
went when His life's work was finished.

She has now been delivered from all evil and is at home
with the Lord in Paradise, where there is neither sorrow

4Bifert, op. cit.; p. 23...
SThe Concordia Pulpit, IX, 415.
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ner crying ner pain but fulness of joy and pleasure
forevermore.

Now she is in the bliss of heaven. All is fulfilled in
her which her gracious God had pledged. You who mourn

her passing this day, surely you are ;hankful that she

has gained the bliss of 1life etermal.

Waile the next selcctions use the term "scul," they certainly
seem to use it in the sense of the whole individuals

It is only a2 case of removal. The camping ground has
been changed for the purpose of providing a richer
pasturage for the flock. Through the removal of the
shepherd's tent the flock has been led from the meagre
fields to the green pastures and the still waters of a
better country. Then death is not a departure but an
arrival, not a sleep but an awakening. Then 1life it-
self is not a mournful funeral procession, but a tri-
umnhant march to victory. . . « It is the life which
is night, and death is sunrise. . . . Those on the
other side nust hail the completing of the pilgrimage
by another saint with ineffablg rapture. The Father
runs to meet it and kisses it.

Stricken on her way to sit at the feet of Jesus, her
soul winged its way into eternity, where she can now
see Him face to face and be with Him forevermore.?

In the same vein are the following four selections:

As his sonl winged its way heavenward, he was no deubt
grected at the shining portals of Paradise by His Lord
and Master, whom he served so faithfully on earth. Un=-
questionably Jesus grceted him with the words: "Well
done, good and faithful servant," and thereupon placed
on his brow the crown of eternal righteousness. « . «
Our Savior turns His loving eyes to you, the bereaved
and sorrowing family and assuring you that your father
and husband will wait for you at the portals of Paradise
when somegay you leave this world and enter your heaven-

1y home.l

SThe concordia Pulpit, XIV, 76.
TThe Concordia Pulpit, XXVII, 461.

8The Concordia Pulbit, IX, 428-429.
9The Concoxrdia Pulpit, XXVII, 455. |
10pifert, op. cit., p. 77. &
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Is_there any doubt in your minds, my dear mourning
friends, as to the eternal safety of your beloved

mother and relative? Not if God's Word is true; not

if the Lord Jesus is correct in saying: "I am the Way,
the Truth, and the Life; no man cometh unto the Father
but by Me." Not if the word stands: "Blessed are the
dead which die in the Lord from henceforth.” she is

now with that loving Savior, blessed forevermore, en-
Joying in all eternity the Riiss of the saints in light.
And she is waiting for you.

Early on Saturday morning the soul of Ellen left a
weakened body and passed to heaven's joy and the bosom
of God. . . « A great time has now beguan for hex. Her
sorely afflicted body and her life of trial she has al-
ready fergotten. (uestions that puzzle us are cl=arly
answered for her as she abides under the infinite intel-
ligence of IHeaven. Our service to the Lord is sc im-
perfect here. She can wait on Him after the manner of
an angel,l2

I close with the statement that death is God's way of
colonizing heaven. The halls of God would be silent
and the mansions empty if it were not for the ministra-
tions of death, . . , Pirst one member of the family
embarks upon that distant voyage. The parting here be-
low is hard, but it will not be forever, There is a
happy home and a sweet reunion awaiting the others on
that far-off shore that is washed by the sea of im-
mensity.l

While the following passage affirms the belief in the resur-
rection of the bedy, it certainly speaks as though the soul

were the really important thing:

We believe in the resurrection of the body and the life
everlasting, N.N. is not dead; he lives. What our eyes
behold here is nothing but the temporary clay tabernacle
which housed his immortal soul; and that soul. . .now
rejoices in the gladness unending that surrounds the
throne of God. . . «» His soul was as little hurt by the
process cf dying as is the bird the bars of whose cage
you pry apart to give it liberty.l4

11The Concordia Pulpit, XXIII, 481.
12pifert, op. cit., p. 23.

131bid., p. 142.

14The Concordia Pulpit, IX, 433.

& |



26

Certainly these passages ascribe everything to the soul which
Could be true of both body and soul. Reading these selections
one wonders what more can happen to the individual at the Last
Day. He has already been crowned with the eternal crown of
righteousness. His activity seems to be as complete as it
éver coculd be, It is apparent from these seclections how the
use of exaggerated terminology can make the teaching on the

(ST

status intermedius very confusing and ambiguous.

The next group of quotations seem to say almost the op-~
pesite of the group which was just presented. In these selec-
tions the emphasis is placed on the body as truly representing
the individual. The thought is that the believer remains in
the grave until the Last Day and only then will enter heaven.
The type of expression may be partly attributed to the senti-
mental attachment with which the body is regarded. Popularly
the body does represent the individual. Passages which seem
to support this theory are the following:

She who slumbers before us, by God's grace, was an aged
mother and grandmother. . . . As we lay her to rest to-
day, we lcok forward to the morn when God's trumpet will
sound and we together with her will be privilegeg to
enter the home of eternal bliss and glory above. S

The love of God which through Baptism drew our brother
into the Kingdom of Grace has now drawn him into the
Kingdom of Glory. God has removed him from a sorely
troubled world. . . . He has fallen asleep on things
earthly at what seems to be a late hour in the history
of the world. He will sleep peacefully through all the
dark years ahead. His last resting place will be the
cenetery., The word "cemetery'" comes from the Greek and

15pifert, op. cit., p. 28.




