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CHAFIER I

THE STUDY OF THE PASSION ON THE BASIS OF THE WORD

o

PICTURES USED BY JESUS TO PREDICT HIS PASSION

Pefore Iiis finel week in Jerusalem, Jesus often predicted that in
the days ahead Ie would suffer end die. The purpose :of these sayings’
¥es  to insiruct and prepare His disciples for this event. Often these
Dndiétiona are clear end there is no question as to the meaning of Iiis
vords. In other instances Jesus made use of "figures" or "word
Pictures” in describing this coming event.

Since these word piciures were taken from the heritage of the
beople of Hie doy end therefore had a certain meaning before Jesus used
them, it eppears a fair inference that Jesus Himself had a definite
purpose in using precisely the terms that He did. Undoubtedly He-
intended to couvey a speciel meaning to His disciples through those
terms. The discovery of that meaning should help illuminate Jesus'
bession for us. This thesis, then, will attempt to answer two questions
First, what vas there in the meaning of those expressions that caused
Jesus to use them in predicting end describing His pession; second,
vhat do these expressions contribute to an understanding of this
passion for the men living in the twentieth century?

Eight figures which Jesus used are to be considered in this thesis.

These eight ave the following: “bridegroom,” "cup," "baptism,” "ransom,
It is to be noted that

"Btm’" llm].e' n “Bemnt, n m “Wﬂ'“
the first five seyings ere taken from the Synoptic Gospels. Since both
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"eup” and "baptism” are used by Jesus in the same pessage, and since
they are complemeniery to each other, thoy will be considered together.
The sayings in the Synoptic Gospels will be considered in the ordsr in
vhich they eppear in the Gospel of St. Mark. The last three sayings are
found only in the Fourth Gospel.

Since each expression could of itself provide the basis for a
Beparate siudy, this thesis will be limited in several ways. All the
figures have their background in the Old Testament. Yet not all those
bassages in the Old Testament which mention these words will be con-
8ldered. - Only those passages which have some implication for the
feeaing of' the Passion will be considered. This also holds true for
the Fabbinic Literature. The study of the 0ld Testament is based
Prineipally on the primary sources. For the Rabbinic Literature I have
been dependent on secondary sources.

As far as the New Testament is concerned, I have restricted myself
primarily to the Four Gospels- This hes been done not because the other
Vritinge of the Ilew Testament are unimportant, but because it was felt
that the thesis had to be limited. As Tar as the sayings are concerned,
both primery end secondary sources have been consulted.

This thesis is prepared under the assumption that in these sayings
¥e have authentic words of Jesus and that as far as the Synoptic sayings
@re concerned, Mark represents an accurate chronology. This essumption
is verified Ly certain scholars today.l The question of authenticity
1s basic to this study. The matter of chronology would not essentially

1¢f. Vincent Taylor in Life and Ministry of Jesus (FNew York:
fbingdon Press, c¢. 1955), pp. 150-1.
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affect the interpretation of the sayings since the very fact that Jesus
used these sayings at all would indicate the meaning which he wished to
convey ebout his imminent death.

Cn the basis of the study of these expressions five main elemenis
are found in the pession of Jesus. These elements are indicated by the
fact that Jesus uses Just these expressions in speaking of His mission
énd passion. In the first plece, Jesus presents His passion as a part
of His Measi'a.n:i.c mission and, therefore, God is seen in His passion.
Secondly, Jesus shows that His passion is an act of love and mercy
displeyed by God toward men. Thirdly, this passion of Jesus involves a
Judguent upon man and men's sin. F » this passion is a repre-
Sentative act for man on the part of Jesus. Fifthly, this passion is an

act of vietory for men.



CHAPTER II
THE BRIDEGROGH

The first time Jesue predicted His Passion, according to the Marcan
chronology, was early in the Galilean ministry. In answer to & guestion
about fasting Jesus said, "The days will come, when the bridegroom is
taken evay from them, end then they will fest on that day" (Mk. 2:20;
_of. Matt. 9:15; Lk. 5:35). The meening of this saying is found primarily
in the (014 Testament and the Rabbinic Literature.

A. 0ld Testament Background

In considering the 0ld Testament usege of the word "bridegroon”
perhepe the wmost striking thing is that this word is used of God Himself.
It 18: through this figure that Cod shows Himself to be a God of love and
mercy. We see this meaning in such pesseges as: Is. 62:5; Is. 61:10;
Ez. 16. The book of Hosea provides a& parallel showing through the life
of the prophet the relationship between God, the husband, and Israel,
the adulterous wife (Hos. 2:20).

In these passages end in others we have the picture of God be-
trothing Himself to Israel, the bride (cf. Ex. 3%:15; Deaut. 31:16).
Thie is also the mein theme of the prophet Hosea. This relationship
between Cod and his bride is one of the greatest pictures of grace and
mercy in the Old Testement. In Izekiel chapter 16 God is pictured as
going past Jerusalem who is sbandoned in the desert. He revives her
and takes her to iimself. Tn Hosea God is the busband who married
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Israel and still remains her husband in spite of the fact that Israsel is
unfeithful. The wmutual knowledge between Isresl and Cod is 1like that
wnion which exisis between husband and wife. This God is a God of love
for no matter what Israel does, God does not divorce her.l

Yet in this great figure of love there is also a warning. This cen
be seen especially in Hosea. Since God has been merciful, the Jjudgment
8gainst IsFael will be all the greater. However even in this case there
is 811l hope for her.

Perhape in the background of our passage 1s the fact that at the
time of judgment all merriege festivities would cease (Jer. 7:34; 16:9).
Sinee there could be no joy in judguent, the happiness and the laughter
of the bride end groom would also be silenced.

B. Rebbinie Literature

In Rabbinie Literature the figure of the bride and groom is also a
common on;e. There also, Isreel is pictured es the bride of God. Cod and
Isreel vere already merried and the wedding feast which took place after
the wedding was the Messienic Age. The period before the wedding was
the time of grace. The years before the marriage feast itself were also
said to be a time of grace. It was felt that since Israel was still
vaiting for the Messich, she was to prepare for Him.2

AC other times the wedding feast was thought to be the ressurection

lMan Richardson, editor, A Theological Word Book of the Bible
(Tew York: The Macmillen Co., 1952), _gap. 150.

4. L. Strack, and P. Billerbeck, Kammenter Zum Feuen Testement
2us Tolmud und Midrash (Muenchen: C. H. Beck'sche Verlagsbuchbandlung
Oskar Beck, 1922), I, pp. 500-17.
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from the dead when all Isresl would eat together with the Messish.3 n
this case the time when the Messiah appeared would be & period of grace
8%till remaining to Israel when she would have to repent.

In the saying of Jesus the expression "sons of the bridal chamber"
18 used. These were the invited guests end friends of the groom. They
Were chosen to leed the bride to the groom. They were especially chosen
by the groom on the basis of their trustworthiness and the gift they
vould give him.¥ The Rebbis felt that the institution of the "sons of
the bridal chamber" went all the way back to Genesis when God Himself
performed this function for Adem. It is seid that God led Eve to Adem
under a Sycamore tree.’

The imporiance of the various feasts connected with the wedding is
discussed by the Rebbis. There was a feast before the wedding, and all
those invited to thet feast were guaranteed a place at the wedding feast
itgelr.

These arc some of the thoughts comnected with the picture of the
bridegroom in the 0ld Testement end in the thinking current at the time

of Jesus.
C. Usaege in ths Gospels

The earliest reference to the figure of "the bridegroom" in the
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Gospels is found in the ministry of John the Baptist. John points to

the Christ as the bridegroom and calls himself the "friend of the
bridegroom” (Jn. 3:29). John spoke these words primarily for the
benefit of his own disciples when they were concerned thet this new
prophet Jesus was usurping John's position. When it is kept in mind
that the word "bridegroom" wes & common one in Judaism and that it had
meny owertones connected with the Messieh, this identification of Christ
€8 the bridegroom by John is significant. In those words John is as
much &g telling his disciples thé:b this is the Messiah and that the
Messianic Age hes come. &Even John, however, did not have a clear
conception of what was involved. When he sent messengers to Jesus to
Question Him, he was also reflecting the current ideas ebout the
lessiah. John thought thet the Messlanic Age would be & time of victo-
T¥, and yet John was languishing in prison. dJesus hed to show Jobn as
vell es his digciples that they did not really understand what was to
happen in thet Age.7

fnother significent passage is the parable of the Wise and Foolish
Virgins (Mett. 25:1ff.). Here Jesus definitely refers to the marriage
feast which was in the minds of His contemporaries. He identifies the
bridegroom with the Son of God. He is the one who will leed men into
the marriage feast. 4e is telling people thet He is the Messiah for
vhom they ere looking. He is the one who will lead them into the
Messianic feast.

The seying in which Jesus uses the figure of the bridegroom to

s of Jesus the Messish (Grand
» 1953

TAlfred Edersheim, Life and Time
’ pub: ish ,s I, p-

Rapids: Wm. B. Erdmans Publ

shing Co., 195
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Predict Hie passion will now be considered (Mk. 2:20; Matt. 9:15;
Lk. 5:35). 4here are some scholars who deny either the historicity of
this statement or else deny that Merk and the other Evengelisis have
Placed it in its proper place. The reason for this position is that
only after the Cassarea-Philippi incident did Jesus fully reveal the
fact that he must suffer.® However there are others who maintain that
this saying is both historical end also that the Evangelists have placed
it in its proper setting.? .For this study the latter position will be
taken. .

Jesus used the "bridegroon” figure in answer to a& question put to
Hin by the diseciples of John. In spite of the fact that John had
ldentified Jesus with the bridegroom, in the presence of these
diseiples, there still remained some doubt in their minds as to who
Jesus was. Their question was concerned with the reason for the fact
that Jesus did not require His followers to fast. It was at this point
that Jesus' atititude towurd the Iaw and the traditions of the Jews was
evident. Jesus enswers their question in a strange wvay, aand yet in that
answer one mey see His Messianic claims. For one of the characteristics
of the Messienic days was joyfulness.lO There would be no fasting in
that time. In saying that since He was present with them, it was no

8John Cecil Cadoux, The Historic Mission of Jesus, (Hew York:
Horper and Brothers, n.d.), p- 25k.

9A. M. Hunter, The Gos Gospel. According fo St. Nazk (Zondon:
SCM Press Ltd., 1948), p.

10zdersheim, op. cit., I, r..664.

H
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tiné to fast, He showed indirectly that He was indeed the Messish.ll

It is importent to note that Jesus used the word apartheel to
describe what will happen in the future. This indicates that Jesus did
know of His death alreedy in the early Galilean period. He knew that
a8 the Messianic Bridegroom He would have to suffer and die.l2 As yet
the time of His desth is uncertein since He uses hoten to describe that
time.13 fowever since He uses “teken eway" rather then "going away" to
describe His departure, He indicates that He knew His death would be &
violent one.l% 1% appears, thenm, that we linve' e (8t th beginning of
Hs ninistry = definite reference to His death.ld

In this "bridegroom” seying two contradictory elements seem to be
in evidence. The very fact that Jesus describes Himself es the bride-
groom Indicmtes that mercy is an important part of His activity. This
would be indicated by the associetlons the expression has in the 0Old
Testament and Rabbinic Literature. It ie a description of God in a
covenant relationship with His people.l6 However coupled with this
elezent of mercy is also the idea of judgment. This seems to be

1y. Teylor, Hemes of Jesus (London: Macaillen and Co., Ltd.,
1953)’ pl 8’,- p

J'amln'bar, 9-0_' EEI’ P'- lﬂ..

13fenry Barclsy Sweete, The Cospel According to St. Mark
(Grand Rapids: im. B. Erdmm':sTahusm.ng Co., 1952), p. 4.

401 fred Plummer, The Gospel According to St. Matthew
(6rand Repids: u. 3.'&-‘35&?%11:1:1“ Co., 1956), p. 1kO.

15y. Taylor, Jesus end Eis Sacrifice (London: Macmillan end Co.
Ltd" 1951), P 83-

16sweete, op. cit., p. U4k.
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Indicated by the Tact that the bridegroom would be taken away. Exclusion
fron the Messienic feast would mean bitter end utter punishment to the
diseiple who heerd those words. This 15 probably what would be indicated
%o them since Jesus implied that "dmys are coming” vhen the jJoyful and
Personel intercourse would be ended.lT

D. Heaning for the Passion

This saying of Jecus contributes severel things to an understanding
Of Jesus' passion. Jesus indicates that He is the Messiah. In Him the
Yessianic Age had come. Therefore Ho comnects His life end death with
God's covenant with fis people.

Very prominent in this saying are the two ideas of love and mercy.
"Bridegroon” would remind the Jew of God's merciful dealings with His
veywvard people. Dut also the idea of judgment is present. This is only
@lluded to in this saying end is not further explained. It is only from
8 person's position after the crucifixion hes taken place that this can
be understood. It shows God's Judguent upon sin. Yet as He shows this
Judgnent, by the very same act He shows Eis love and mercy. Thals seems
to be the mein idea contained in the figure of the bridegroom in this

saying.

1Tmid., p. 4.




e CHAPTER IIT
CUP AND BAFTISM

The second passags in which Jesus uses a word picture in
describing for Hic disciples HEis coming suffering end death, ic written
in Hark 10:38,39 (ef. Mett. 20:22; Lk. 12:49). The passage reads as
follows: :
"{afe you able to drink the cup that I drink, or to be baptized
wi th the baptism with vhich I am baptized?” And they seid to Him,
We ocre gble.” And Jesus seid to them, "The cup that I drink you
will drink; and with the baptism with vhich I am baptized, you will
be beptized. . o "
-Since Merk has coupled the figure of both the "cup” and the "baptism”
together in one pussage, one mey conclude that they complement each
other. Eoth expressions are used to describe Jesus' coming desth. Both

Tigures will be considered together.
A. 0lé Teptement Beckground

-In the 0ld Testement the word "cup" has many different usages.
Very often the word ie used to describe some form of suffering given
88 & punishment by God. It is then a mark of God's wreth (Ps. 76:8;
Jer. 49:12; Is. 51:17; Lem. 4:21; Bz. 23:31). In seventeen out of
twenty ceges in the 0ld Testament where the word is used figuratively,
it signifies suffering ordained by God and especially penal suffering

and judgment.l

Liertin Franzmonn, "A Ransom For Meny: Setisfactio Viceria,"
Concordis Theological ionthly, XXV (July, 195%), 506.
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There ere meny instences in which "cup” is used in a different
Bense. OFften the word gives the idea of e blesping that is being given
% & person. It 15 ealled & "eup of calvation” (Ps. 116:13). It
inplies the idec of consolotion (Jer. 16117). This figure is also used
in the tuenty-tiind Poaln (verse £ive). In this Pselm it is perhops the
Cup of medicine which the shepherd gives to the sheep in order to heal
thenm.2

fiot so prominent end yet very sigrificant for the understonding of
Vhe vords of Jeeus i the idea that the cup is & symbol of what the
future holds in store for the individual (Ps. 1615). The future is in
' %o hands of God. It ic o be noted that the "cup" in this instence,

88 well oz in the nrovious passages cited, is given by God. Whether the
Cup pignifies blessing, wrath, or simply the future, it is God who-is
e glver. Cod iz behind whatever happens to the individual.

The word "beptism” vwhich Jesus couples with "cup" in the pessage
from Merk does rot present such o varied picture in the 014 Testement.
The noun bapticme iamtfmmdinﬂaﬁeptuasmtnﬂtonofﬂnm
%mmuwmt&mmuum. It io used in the sense of
dipping with the ides of cleansing also indiceted (e.g., II Kings 5:1k).
ore praminent is the ides thet the sufferer is regarded as being
plunged or half drowned in his grief or loss (e.g., Ps. 18:163 k2:7;
112,35 12434).3 Weter 1s often the symbol of ¢ lemity which befalls

2ce. Semuel Terrien, The Psalms end Their Meening For Todsy
(Wew York: Bobbg-iexrill Co., Mo, ce I9328), 2» 233

Mwm m tost.
(m Rﬁ&iﬂa: Tine. Be ' %ﬁa » P-
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8 person.4 Therefore on the basis of the 0ld Testement, it appears

¥hat "baptiem" is related to "cup" through the meaning of suffering or

Bome other celemity which a person must endure.

B. Rebbinic Literature

In Rebbinic Literature the word "cup" can be indicative of either
8 good or evil future. This cup is in the hands of Yehweh who gives it
to all men. "It is sald that this cup is & "mixed drink" on the basis of
Psalm 75:9. Often this cup included both wrath and kindness, but in
most instences it consisted of wrath. It was said that since Yahweh is
the "God of Hosts,” ell people will have to drink this cup. Such a
Cup given by God must be drunk to the dregs. As men drink this cup of
Wrath, God iz supposed to laugh at them.>

The feast of the Passover should also be mentioned. In the passover
four different cups were taken. The Rebbis said that these four cups
were the four cups of punishment walch God provides for the Gentiles.®

It seems that very often & fatalistic idee was apparent in the
Writings of the Rebbis. There was not much a person could do sbout the
future. (od was the one who gave the cup to men. This cup was intended
for both Jew end Gentile.7 But it was also said that what & man drinks

4¥incent Taylor, Jesus and His Sacrifice (London: Macmillen and Co.,
L’ﬁd., 1951), D. 98-

SH. L. Strack and P. Billerbeck, Kommentar Zum Heuen Testament sus
Taluud und Midrash (Muenchen: C. H. Back'sche Verlagsbuchhandlung Oskar
hckl 192), I, PP %"‘"5-

6Ibia.
Tibia.
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in this life is only @ drop when compared to the life hereafter. It is
in the hereafter that his cup will be filled to the brim.S
The word "baptism" does not seem to have been used by the rabbis to
lndicate either the idee of wrath or the future as was the expression,

cﬂp."
C. Usage in the Gospels

The word "cup" is used in several different ways in the Gospels.
In several instences it is connected with an act of love that is
deserving of e reward (cf. Matt. 10:42). But of more interest in
deternining the neaning of this expression in this passage is the
8ccount of Jesus' suffering in the Gerden of Gethsemene. There the
Evangelists descrive the intense suffering Jesus endured. The suffering
is @ "cup" which the Father cen give or remove fram Jesus (Matt. 26;

Mk. 14). In the Fourth Gospel this idee is also carried out. Jesus
Speaks of His Father giving Him a cup to drink and there is no guestion
but that He will drink it (Jn. 18:11).

It would seem that the best understanding of "cup," in the sense
¥hat Jesus uses the word, is found in light of the 0ld Testement.
Prominent then in the mind of Jesus would be the conception that this
cup which He is to drink is connected with suffering. Since in the 0ld
Testement thie suffering is a punishment for sin, one might conclude
that here also some punishment is iavolved. Jesus thought of: His :
suffering as part of His vocation, end that this suffering would be

81b1d., pp. 836-8.
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brought to & clinex in His desth.d Yet this wrath of God which Jesus
felt was not directed to Him for His sin, but it was God's wrath
directed ogainst Him for the sin of the human race. Christ hed to drink
the cup of God's naked wrath sgainst the sin of all men.l0

Just es iIn the Old Testament the cup which men receive is always
given to them from God, so this cup vhich Jesus drinks must also be-
eoncected with the will and purpose of God. This expression would be a
poetic term for the destiny that awaits Jesus. This destiny is part of
8 plen of God.ll This "cup" embraces His whole 1life, but it is
especially concerned with Iis passion.l2

Of specicl importence is the expression "baptism" which Jesus uses.
The English word "baptism" is a translation of the Greek word baptisma
in contrast to bapbismos. The latter was simply a washing of some kind
usuelly of purification. The formmer is daﬁ::ed. as-a "rite" or a "figure
of martyrdom."13 Thic tem is used of John's baptism end also in the
Péssage under considerstion.

To find the meaning of Jesus when He speaks of His death es &
"baptism,” many scholers look to His baptism in the River Jordon by John.

The relationship between these two must be considered. At His baptism

ITeylor, op. gite, De ITs

10A. }. Huber, The Works and Words of Jesus (Philadelphia:
The Westuinster Press, ¢.1950), ppe 96-T-

UJeues Denney, Jesus and the Gospels (MNew York: A. C. Amstrong
and Co., 1909), p. 37-

125veete, op. eit., p. 236.

13Jemes Hastings, editor, A Dict of Christ and the Gospels
(New Yori: Ches. Scribmer, 19i7')',"—m1, e 186%5.
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by John, Jesus wes identified with the Suffering Servant of Isaish.
This was the beginuing of His vocetion as the Servent.ld After Jesus
received this baptisa from John and thereby identified Himself with the
Pedple, He proceeded to undergo end complete the general baptisa for all
flen. The meaning of the volce from heaven was thet now Jesus is
declered to be ths one who will suffer as the representative of the
beople. Therefore by going to the cross, Jesus effects the general
baptism for the people independent of the decision of Paith and the
understonding of those who will benefit from that ‘baptism. It is thsre-
fore concluded:

The bepiisu of Jesus points forward to the end, to the climesx of

His lite, the cross, in which alone all beptism will find its

fulfilluent. Tuere Jesus will echieve a general baptism. In His

own baptism in Jordon ls.received & camission to do this.l5
I¢ seews thet this view has mch to recommend it. It would explain why
Jesus used the figure of "baptisa” :l.n describing His coming death.

Apert from the guestion of the reletionship to Christ's baptism by
John, this exprecsion es used by Jesus definitely means that suffering
Will be involved in His miseion. By using the term "baptism," Jesus
implies that He will be overvhelmed and oppressed. Such suffering is a
Part of His mission and destiny. This suffering is a decisive act which
hes significance in itself.l6 This would necessarily be implied by

Lhpeginald sorace Fuller, Hission and Achievement of Jesus
(London: Sei Press, 1954), pp. 59-6L. - B

150scer Cullmen, Baptism in the Hew Testement, trenslated by
e suctmTDET ﬁ
J. K. 8. Reid (London: SGIf Press, 1950), p» 19-

161, W. Manson, "Sayings of Jesus,” in The Mission snd Message of
Jesus (New York: E. P. Dutton and Co., Ind., 1939), D- .
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Jesus' words in view of the fact thot in the 0ld Testement "baptism" is
most often indicetive of a suffering which overwhelms a person.lT

There is anotler aspect of the meaning of these expressions of Jesus
in this passage. Jesus spesks in terms which give the impression thet
s suffering wust also be shored by His disciples in some way. This
pBssage does not seem to indicate exnctly how this is to be dome. It
1s, however, an element in His euffering and death. Vincent Taylor says:

Although Mis vocetion of Messianie suffering is unique, He none the

less interprete it as an activity which, in sone measure, men are

to reproduce.

To discuss this fully seems to be beyond the scope of this study. The
Peuline Epistles would also have to be consulted.

D. Implicetions for the Pession

What then do the two expressions "cup” and "baptiem" contribute to
one's understanding of the pession of Jesus end its meaning for today?
The 014 Testement seems to point the way.

First it must be said that the vocation of Jesus in which He must
Buffer end die is no accident. God sent this suffering to Jesus. It
is comected with Eis vocation as the Suffering Servant. Therefore in
all thet He does God's ectivity is also seen.

This suffering which comes to Jesus is due to God's wrath toward
8in. All of this wrath is poured out upon Jesus &s He drinks His cup
and undergoes His baptism. But in receiving this wrath upon Himself,

17Alan Richardson, editor, A M Word Book of the Bible
(Hew York: The Meemillan Co., 1952), p. 30.

lalhvlor, op. cit., p. 268.
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Be is ecting as the representative of men.

As part of His vocation this suffering and reception of God's
Wrath is inevitable. Yet it is taken by Jesus willingly for it is
only through thet means that His mission will be accomplished.

Although this suffering and death is the outpouring of CGod's
Vrath, the idea of salvation is also present. The "cup of wrath" waich
God has for the sinner has been drunk by Christ. lNow there is a "eup
of salvetion" for thet seme sinner. This is shown by the fact that
"eup" is also a figure for the blessings which God gives to His peaple
in the 0ld Testoment.




CHAPTER IV
THE RAIISOM SAYING

On that seme occasion when Jesus spoke of His passion as being both
& "oup" end a “baptism," He also told His disciples more about the
Zeaning of His coming death in the figure of the "ransom.” This sig-
pificant eaying ves used in connectlon with e lesson in mmility for
the disciples. Imese disciples were not to seek honor end glory, but
they were ©o patiern thelr life after the 1ife of their Lord. Jesus
sald, "For the Son of Men care not to be served but to serve, and to
lve iiie life as o reuson for meny." Tais pessege is extremely sig-
aificant becamce it is one of the few passages in which Jesus gives e
definite reason for His sufferings and death and its relationship to
men.

Formerly there were scholars who doubted the euthenticity of this
saying of Jesus.® The guestion of its suthenticity is beyond the scope
of this study. Iet it only be said that there are many scholers who
secept its authenticity with little or no reservation.2 This study
vill proceed under the assumption that it is en authentic statement

of Jesus describing His pession.

1Pue Rudolf Bultman as cited by Reginald Horace Fuller,
Mission and Achievement of Jesus (London: SGM Press, 195%), p. 5k.

2¢f. Vincent Teylor, % Ac to St. Mark- (London:
and CO-, Ltdl’ 1.955 s Do . 4



20

A. 0ld Testament Background

Formerly it was held by scholars that the meaning of lutron must
be found in the contemporary Greek literature of Jesus' day. Tious
AdOLf Deismann finds the meaning of this word in the practice of
manumission of slaves. The lutron was the price paid either by the
8lave or by someone else for the release of the slave.3

However, scholars today claim that the meaning for this word is
%o be found primerily in the Old Testament itself.* In the Septuagint
Version of the Old Testament lutron is given as the equivalcnt for
Beveral different Hebrew words. Sometimes these words mean the price
for which e thing is sold ( 31 W 1)). Another word indicates the
liberation achieved through peying ; certain price, or else the whole
process of redemption ( -r' T $ ;-' ?,.3 ). Very often the word is
used @a the paynent of an equivalent for what isirelessedy op theiprice
paid in compencation for the life that wes forfeited (I Sam. 14:24f£f.).
The emphesis is on the result rather than the price. Tais redemption
is often for some physicel suffering or political menace.’? The idea is
expressed (Ps. 49:7-10) that the sinner's soul is forfeited and neither
he nor anyone else is able to ransom 1t.6 The Hsbrew word kopher,

3Adolr Deigmann, Light From the Ancient East (New York:
Ceorge H. Doran Co., 1927), Dp. 310Lf.

%il1ian Manson, Jesus the Messieh (Ioudon: Hodder and Stoughton
Ltd., Sixth Impression, 1952), pp. 132-8.

SAlen Richardson, editor, A The eal Word Book of the Bible
(New York: The Macmillen Co., 1952), p. 186.

Gua.nson, op. eit., p. 133.
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¥hich lutron trenslates, is also used to indicate a gift offered to an
"avenger of blood"; it is the satisfaction offered for onme's life.T

It is especielly significant that Jesus in describing His death in
the tenth chapter of Merk seems to have in mind the fifty-third chapter
of Isaiah. In this chapter the Suffering Servant offers His soul as a
trespass offering for the guilt of the whole nation.8 Therefore it
seems thet in the 0ld Testament both the legal and the sacrificial,
substitutionary sense is found. Both of these ideas would be combined

in the wora lutron es used by Jesus.9
B. Rebbiniec Literature

In later Judeism the term "ransom money"” can be used to apply to
faith in the atonement that e righteous person mekes for somsone else.lO

In most cases the meaning of lutron remeins the same as in the 0ld
Testement.ll 4 significant passage is written in the Second Book of

Maccebees.

But I, as my brethern, offer up my body and life for the laws of
our fathers, beseceching God that He would speedily be merciful unto
our netion; and that thou by torments eand plagues mayest confess

thet He alone is God (T7:37).

\

1Jemes Demney, The Desth of Christ, Its Plece and Intarpretation
in the New Testament (Tew York: A. C. Armstrong and

alﬂa.naon, op. eit., p. 132.

9Jemes Hestings, editor, A Dicti of Christ and the Gospels
(Vew Yorik: Ches. Scribmer, 1917), II, p. BS.

10Gerhard Kittel, Theologisches Woerterbuch Zum Neuen Testement
(Stuttgart: Verlag Von W. Koblhammer, 1935), ILI, p. 3¥3.

Lieon Morris, Apostolic Preaching of the Cross (Iondon:
Tyndale Press, 195;), Dp. 11-26. F

g
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Therefore in this period redemptive value is given to the suffering

of the rigiteous martyr.12 s
C. Tho Meaning of the: "Ranson" Saying

When the words of Jesus in this passage are viewed in the 1light of
the Old Testement, several different concepts seem to be united in this
One stotexent of Jesus. It is apparent that Jesus is speaking these
vords With & sense of Ilis mission here on earth. "He has come" and this
coming has a ppecific purpose. This would indicate that Jesus is
Speaking these words out of a full sense of His mission as the Messiah,
the one who had been pramised from old. Therefore this saying could
2lso be comnected with the Kingdom waich the Messish came to establish.l3

By using the tem “ronsom," Jesus also implies something ebout the
state of man. "The many," which is & reference either to the nation or
the whole huien race, are in need of o ransom. The very expression
"ranson" must presuppose the wrath of God toward sinful man. Man is
8uilty of sin, and a guilt offering (eshem) needs to be rendered for hinm.
ALl of God's judgment is resting upon man for this sin.l% Jesus thought
of His death as the price or peyment that needed to be made so that man
could be freed from this wrath of God.l5 Since Jesus has paid this

J%nson, ﬂc E!.-E-’ Pe l33- L

13Martin Franzmeun, "A Rensom For Many: Satisfectio Vicarie,"
Concordia Theological Monthly XXv (June, 1954), 500-2.

lhmid-, P 506-
15A. M. Bunter, The Works and Words of Jesus (Philedelphia:

The Westminster Press, c.1950), DD« 97-0.
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Supreme price, this saying elso implies that He was successful. He won
2 victory for mankind by suffering and dying.l6

If thie passage is teken et its face value, then 1t must also be
conceded thet this passage points to e substitutionary idea in Jesus'
thought. Tnis is indicated by the fact that Jesus used the preposition
anti to show the relationship between His death and the "many.” This
substitution wes necessary becguse the "many” were not able to make the
bPayment for themselves. His death is to actually take the place of the
‘meny."1T his would be especially true if the asham idea is comnected
with lutron. Thus one scholar defines the meaning of this passage as:

The Hessianic Servent offers Himself as an asham in compensation

for the sias - the puople, interpoeing for then es their

substitute .10

Ioportent in this passage is the statement that Jesus comes "to
minister.” This would £ind its meaning again in the Old Testament.
Often God is pictured as ministering to His people. Tuls ministering
began in the Garden of Eden end is contimued throughout the Old
Testament in puch figures as the father, spouse, ete. Jesus then is
the culmination of this ministry.l? This ministry of Christ is ministry
To the full. In His ministry Jesus gives His life for men. Therefore

God's 8gepe is also ceen in this passage. God is behind the activities

16Vincent Taylor, Jesus end His Sacrifice (London: Macnillan
and Co., Ltd., 1951), pp- 260-1.

1TA. M. Munter, The Gospel According to St. Mark (London:
S8CM Press Ltd., 1911-5), De 1 52

Bpurter, op. eit., p. 57.
l9!‘ra.nme.nn, op. cit., pp. 504-7.
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Of Jesus. Jesus is not doing thic on His omn.20 In this passage then,
both God's love end His justice "touch each other.” For it shows that
although the wrath of God is upon men becsuse of man's sin, yet God is
6t111 the God of love vho offers & lutron for men.2l

There i a very definite relationship between these words of Jasus
and the Suffering Servant (Is. 53)+22 Fuller £inds in these words of
Jesus o portiel reproduction of this chapter in Isaich. He renders it
this vey:

(The Son of Mon) must suffer many things and be rejected end set

ot nemght, end delivered wp into the hands of men and they shall

kill mim. (For hs came) not to be ministered to but to ministe:

and o give His life a ransom for many.23
Willien Memson shows the relationship by pointing out that as Jesus came
to "minipter,” so also Isalsh specks ebout "the Servant." Jesus speaks
of "giving ilis 14fe" and the Isalenic Servent "surrenders his life umto

o

decth.” Jesus offered His 1ife es & "rensom for many” and in Iseish
the righteous Servent "justifies mony."2% In view of this chapter in
Isaioh, Jesun ivdicates thet He thought of His owm life as one of

201bid., p. 505.
alIbid-, Be 503.

5 m%aemma.mmnmh op. cit., IV

231"":1’:" ﬂo Ei_'_t_o’ De 560

2l54119em Mevson, Christ's View of the Kingdom of God (New York:
Ceorge H. Doran Co., ;odv,, Pe 153. S G
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Vicarious service and suffering for the "many."25 Therefore the full
implication of this seying of Jesus can only be understood by
considering the Suffering Servant poem. Cecil John Cadoux says that
this identification of Himself with the Servant in Isaieh indicates
thet Jesus thought of His work as God's activity.26

The guzstion has been raised about the recipient of this ransom.
Since a ransom is indicated scueone must receive that ransom so that
man can be released. The early Church often thought that this ransom
was pald to Satan.2T Others today heve said that this ramsom is paid
to God since it is the righteous God who visits and punishes sin.23
However the point of camparison should not be pressed. Jesus is using
this expresclon about the "rensom” to serve as an example for the
disciples az to how they are to live and minister to one enother. Jesus
says nothing directly about God or Satan. It seems better for one to
restrict himself to the meening of the "rensom” for men rather than o
earry the word to ite Parthest conclusion and inguire to whom the
ransom weg paid.29

Since Jesus spoke these words to His disciples to illustrste for

& ifgn. D. A. Major, “mcm‘:m in the Life of Jeau:;; ci: m_tgj_h
B8ion and Message of Jesus (New York: E. P. Dutton ey ADC-,
1958,: P« 135. y

26Cecil John Cedoux, The Historic Mission of Jesus (New York:
Herper and Brothers, n.d.), pp. 37

2THestings, op. cit., II, p. 4.
28Franzmann, op. eit., p. 509.

2For a good discussion of this question cf. Gustaf Aulen,
Christus Victor (New York: The Mecmillan Co., 1956} pp. UT2%.
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them thelr proper ettltude toward service, the question of the relation-
ship of this ,ecsege to the life of the Church should also be considered.
8ince this passame is deeling with the effects of Jesus' work toward
hien, i1t hes been caid thet this "rensom" brings the Church into being.30
Without this “"rensom" the Church could not exist. This saying is also
% be the basis for the life of the Church.3l The life in this Church
is %o be cheracteriszed by ministry. This saying is also a call to
repentence.32 For it is a reminder of the fact that the Church often
hes not followed the example which Jesus gave her.

In sumnary, it wust be said that Jesus spoke this word out of a
Tull messianic consclousness. He is not acting by Himself but God's
ectivity is also to be seen. This activity of God was needed since men
had sinned ond the judguent of God rested upon Him. In view of men's
Guilt, Jecus come and &eve lis life es a guilt offering in substitution
for men. By this very ect the Church i5 brought into existence and
this seme act is to be the example that the Church must follow.
F. J. Taylor summarized this saying very well. He says thet it

Bignifies:

(1) T™e volunteriness of the ect es & deliberate sacrifice of self;
(2) the costlinsse of it using the word employed to describe the
price paid for the release of prisoners or the mamumission of
sleves; (3) something done for "the many" which they could not do
for themselves but must have donme if they were to have hope. . « »;
(%) the scope of redemption which is for "many."33

3Opranznann, op. eit., p. 513.
3wid., pp. 513-k.

3223_

33Richerdson, op. cit., p. 187.




CHAPTER V
THE STONE

Zhe third expreceion Jesus used in describing His Passion is that
of the "stone.” Unlike the other figures which Jesus employed, this
Gipression is counected with a pareble. The word is used in a quotation
fron Psalm 118 wuhich resds:

The very stone vhlch the builders rejected hes become the head of

the cornmer; thie was the Lord's doing and it is marvelous in our

eyec (Mork 12:10,11; Matt. 21:43,kk).

Tais saying ie bound up closely with the purpose for which Jesus came
into the world. MHe used this quotation to conclude & description in
parable fomu of the history of God's dealings with His people. dJesus
describes how God contimually sent His prophets to His people so that
they would return to Him. The parable itself indicates that Jesus was
Speaking of Himself in tals passage and points forward to the events
that vere to toke place et the end of His life. One may also £ind en
indication of the meaning of the passion in these words.

A. 014 Testement Background

The word "stone" is a very common one in the 0ld Testament. It wes
used in meny different ways. Jesus must have been very familar with
this expression since it was such a common term in both the Old Testament
and in the teeching of His day. ' '

The prophet Isaizh uses "stone” in one passege as & term for the
"lord of Hosts" (Is. 8:14). Since the pecple @0 not fear God and regard

-
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Hin as holy, he will be to both houses of Isreel & "stone of offence and
& rock of stumbling.” In the same book of Isaiah God spesks to the
People end seys thot He is laying in Zion for e foundation & stone, &
tested ctone, o yrecious cornerstone, of & sure foundation (Is. 28:16).
It 1s God wio is placing this stone, and this stome is to be believed in.

Of specicl significence is a pessege in the book of Daniel. In
thic possage Daniel relates the King's dresm in vhich e stome "cut out
Y no humen hend" destroyed the imege representing all the kingdoms of
- the world. Thic stone is identified as the Kingdom which God shall
esteblish end which will never be destroyed (Dan. 2:34£f.). This seems
%o be e messienic use of "stone” indicating the prediction of a caming
Kingdan to be established by God. _

In several pessages the vord "stone" is used to indicate the
leader of the people. So princes of Memphis are called the "cornerstones
of her tribec" (Is. 19:13). In the prophet Zacharish there is &
passage which is efither a reference to the Messish who shall came out
of the house of Judsh, or else it is a reference to & leader of the
people who will leed them in bettle (Zech. 10:k).

The passege from which the quotation in the Gospels is taken uses
"stone” to describe Isreel rather than Isreel's Messieh. The pessage
in lark is a direct quotation from Psalm 118:22 in the Septuagint. It
is said that this is probably en ectusl event that took plece during the

building of the Temple. Then & stone which the builders were supposed
to have rejected wes used for the cornerstone or the cap stone. How-

ever, for the poet who wrote the Psalm, the stone is a reference to the

nation of Israel which was considered as despised and lowly by its
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eighbors end yet that nation is destined for great things under the
blessing of God.l fhe builders, then, eve the rulers of foreign nations
Vho cannot see @ place for Isreel in their plans.

Very often in the Old Testament a stone was used as & memorieal to
MArk e significant event in the life of an individual or the life of the
nation. 8o Jacob slept on & stone and dreamed and later he set up the
Bane stone as e memorial of that dream (Gen. 28:11). A stone was used
%o commemorate & covensant made between Jacob and Leban (Gen. 3115).
AZein & stone was used as a marker at the River Jordon to show where the
Deople crossed that River to enter the Promised Land (Deut. 27:2).
Iwelve stones were set up to remind the people that they are one nation
énd not twelve tribes (Jos. 4:2). The Lew of God wes also written on a
stone o remind the people of the will of God (Jos. 24:2,6-7).

Ihe Old Testement, therefore, provides severel ways in which the
word "stone” was used. To summerize, it is used of God Himself or of
something that ie does egainst man or for man. It sometimes has
messienic overtones. "Stone" can also be used of the leaders of the
beople upon whon the fortune of the people depends. Israel also is
called a stone. Stones were markers to commemorate special happenings
in the lives of the people indicating & certein agreement between men,

Or e special mark of CGod's favor to them.
B. BERebbinic Literature

The testimony as to the meaning of "stone" in Rebbinic Literature

1H. p. A. Mejor, "Incidents in the Life of Jesus,” in The Mission
&nd Meesage of Jesus (Wew York: E. P. Dutton and Co., Inc., 1938), ». 14T.
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Temdlns constont. It hes = great many messianic associations.2 In fact
it 1e said that the Rabbis made all the 0ld Testament references to
"stone" meggianic.3 A parallel to the passage from Psalm 118, which is
Quoted by Jesus, is found in Rabbinic Litersture. A legend was told
that at the building of Solomon's Temple there was a stome which had
been discarded by the builders. Although & cornerstone hed been cut,
"hen the time came to install that specially cut stone, it could not be
found. The rejected stone was fitted into the bullding without needing
By edditional cutting.t Perheps this is why Jesus used this passage

in the parabile.
C. Usage in the Gospels

While the word lithos is a very cammon one in the Four Gospels,
1t does not seen o have any significence in a religious sense except
in the passage which is the concern for this chapter. Every other case
Becms to be used in the same sense that a person today would use the
tern. A stone is mentioned simply because it is close at hand.

In studying this perable of the vineyard that was rented cut to the
vicked husbandmen, the first thing that it seems to indicate is that
Jesus definitely thought of Himself as the Messieh. He is one sent

Vincent Teylor, Hemes of Jesus (London: Macmillan and Co., Ltd.,
1953); - 23.

38, L. Strack and P. Billerbeck, Komentar Zum Neuen Testsment eus
Jalmud und Midresh (Muenchen: C. H. Beck'sche Verlagsbuchhandlung

Beck, 1922), I, pp. 869-70.

“A. . Runter, The Gospel According to St. Meri (London: SCM Press
Itd., 1948), p. 115. FEo (s
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from God. EHe 1is distinguished from all the servants who went before Him

for Be is the beloved Son. Therefore 1t can be seen from this pagoage
Wot Jesus did consider Himself to be the Messiah, the Son of Cod.? .

The pessege shows thot the work Jesus came to performm is the work
Of God. If it is accepted that Jesus has in mind the Old Testement
references, end especially Daniel, then this mission which Ee has come
% perform is inevitsble. RNothing thet men do will affect the outcome
of His work. Jesus is certain to conquer.6 Although men reject the
Christ, thet very rejection 1s part of the nature of His task. In spite
of their rejection, the builders are not rid of Him. For those who fall
on that stone will themselves be broken in pieces (Ik. 20:18).7 Jesus
is certain that His rejection is only temporary and that it will be
followed by triumph.8 mhis must heppen since this is "the Lord's doing
end 1t is mervelous in our eyes” (Mk. 12:11). Jesus then intimetely
connecte Eie person and His mission with God.

In the beckground of this pessage seems to be the idee thet the
vork of Jesus is to establieh a new spiritual temple. This would be
indicated by the use in both the Old Testement end in the Rabbinic
legend guoted sbove. This picture of & building would be indicated by
the phrese, "the heed of the corner.” Thst this new temple was implied

ICecil Joln Cadoux, The Historic Mission of Jesus (New York:
Herper and Brothers, n.d.), pe 59.

6Ma.jor, op. cit., p. 147,

TJemes Hastings, editor, A Dict of Christ and the Gospels
(Bew York: Ches. Seribmers, 1917), II, p. 619-

Svincent Taylor, Jesus and His Sacrifice (Iondon: Macmillen and
m'. Iltd', 1.951), pp- m.
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1n this saying would elso be indicated by the very common occurrence in
Other llew Testament writings. Such a figure is used by Iuke in Acts
(4:11), by Peter (I Pet. 2:4,7), and by Paul (I cor. 3:11).

Vincent Toylor well swmerized thic idea as follows:
As the "head of the corner" He (Jesus) gives stability to the new

Spirituzl temple of believers. As "the rock of offence” Ke
separated men sud Judges between them.9

Therefore one may conclude that Israel was the stone rejected by the
mations end yet uged by God, so Jesus is the llew Isreel and is es~ .
tablishing His Hew Israel. This must be brought about by death for the
Christ,10

D. HNeaniprg for the Passion

In using the figure of the "stone" to describe His passiom, it
Gppears thet Jesus indiceted gevaral things. His coming is not an
Bccident, but God Ilimself sent Him and in whatever Jesus does the hand
of God iz 21s0 to be seen. dJesus therefore identifies Himself as the
bromised Messish. His whole miaa.:lon is connected with the very fact
that He will be rejected by men. In this very rejection God's plan is
belng carried out, for by means of this rejection the Hew Isreel or
Temple of God is coming into existence. This seying indicates the
certainty of Jesus that His task will result in a great victory.
Even‘hmﬁ.ymenwiu recognize it as a marvelous thing.

Vincent Teylor, Hames of Jesus (lLondon: Macmillsn and Co., Ltd.,
1953), pp. 98-9.

108enry Barclay Sweete, The to St. Mark
(crand Rapide: Wn. B. Erdmens 3 Erdunens Pul Co., 1952), pp- 271-2.



CHAPTER VI
TE4FLE

This study will now turn from the figures used by Jesus in the
Symoptic Gospels to those recorded by John in the Fourth Gospel. The
earliest figure which Jesus used ‘in this Gospel in reference to His
death ic the caying, "Destroy this temple (nsos) and in three days I
Vil raise it up" (Ju. 2:19). Of imediste concern for an understanding
of this pessege is the comperison of the use of the words hieron and
B808. It is gemerally sedd that the former woird is used to describe the
vhole temple area, while the latter is used only for the sanctuary of
tie temple, that is the Holy of Holies or the place where the statue of
the god or goddess wus placed.l This distinetion is generelly maintained
in both the 01d Tostament and the Gospels.

A. 0ld Testement Background

It seems that in the Septuegint the word hieron is used fairly
consistently to indicate the whole temple complex including the Holy of
Holies, the Holy Place, and the various buildings which make up the
temple area. Verious passages could be cited to show this usage (e.g.,
I Chron. 9:27; I Bs. 1:49; Ez. 28:18; Del. 22). The use of neos, how-
éver, is not guite so consistent. Waenever the sanctuary is meant, this
is the word that was used. Very often it is used to indicate either the

lJames Hestings, editor, A Dicki of Christ and the Cospels
(Bew York: chas. Scr:’Lbnera, .{957,, II, p. 708. T A
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dwelling place of Cod or at least a place that is closely connected with
God (e.g., Is. 66:6; Hab. 2:20; II Sem. 22:7). Since paos is used in
the pussege in John end elso because & grester varlety of meaning is
found in this word, this study will confine itself o naos .

This word is used to indicate the place where God dwells. This
dvelling place is often synonymous for "the heavens” (Ps. 11:k). In
Other passages it is probebly best to interpret it as referring to the
Holy of Wolies where the Shelinoh of God dwells (II Chrom. 26:16;

Ps. 27:4; IT cem. 22:7; Ps. 5:7; Heb. 2:20). It is the place to which
the believers' prayers go (Jomah 2:7). It is from that place that
Prayers ocre heard (II Sam. 22:7). This word is also used to indicate
the future temple which will be esteblished in the age to coue

(Ez. ore.).

There ie no question that in the Old Testament nacs often referred
% a special building es severel of the passages cited above would
indicete. However, it should also be said that the dwelling place of
CGod is not restricted to & special building in Jerusalem. For example,
6t the dedication of the Temple it is explicitly stated that this
building canmnot contain God (I Kings 8:27). The prophets and others
&re not limited to the conception of the Holy of Holies as being the
Place where God is to be found (cf. Ps. 1l:4; Mic. 1:3). On the other
hand, the Temple @id have special significance for the people &s the
enclosure of the presence of God.

B. Rabbiniec Literasture

In Rabbinie literature a new element is added which is significant
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for the meaning of Jesus words. The word for temple is often equal to
body (scma).2 Such usage has other parallels in their writings. For
exemple, the body of a men is called e city and the people in that city
ére the arvus and legs of the body.3

In sumerizing the use of neos in pre-New Testament writings, it
May be sald that it is often used of the dwelling place of God. This is
ot necessarily a building or the Holy of Holies, but it is wherever God
dwalls. The bresence of God is connected with the word.' The rebbis aﬁﬁed

the idea that naos may be equal to soma.*
C. Usege in the Gospels

Bdwyn Hoslyns in his book The Fourth Gospel hes whet is perhaps the
best explenation of this passage.’ He bases this explanation on the
teaning of the words "destroy,” "raise,” end "senctuary" in this saying.
B finds thet the word "destroy” can be used in relation to both a
building (ef. I Esdres 1:55) or life.6 The word "raise" is used of
verious things ineluding e building, city, house, or image (Deut. 16:22;

2g. 1. Strack and P. Billerbeck, Kommentar Zum Neuen Testament aus
Jaloud und Midrash (Muenchen: C. H. Beck’sche Verlagsbuchhandiung
m mekl 19221’ II, P- "1120

3mia.

e

41t should be noted that Zahn indicates that Josephus uses the
Yerms nacs, hieron, to hagis, and ho oikos tou thecu imterchangeably
elthough Josephus is aware of the d:l.ntinct:lomé stf' Gerha;d. ﬁ;t;l.
sches Woerterbuch Zum Neuen Testement ttgart: Ver 'on
%, 1935), IV, p. 859, note 19:

’Bdvys Hoskyns, The Fourth Gospel, edited by Francis Hoel Davey
(London: Feber and Feber Ltd., 19%7).

Smbia., p. 195. cf. Buripides, Iph. Tmur. 629 [stc &3] .




36

I Esdras 5:43). The word “"sanctuary” is used of a sacred edifice
containing the image of a god, the Holy of Holies, and also of the human
body as the sanctuary of the soul or the Holy Spirit (I Cor. 6:19;
II Cor. 6:1). ‘herefore he maintains that these words can be trenslated
In eny one of three ways. @e.gives the following es three possible
'l_'-ranelations:

1. Dectroy this temple, and in three days I will rebuild it.

2. Hi11 thie body, and in three days I will raise it from the

3. Destroy thio temple, and in three days I will raise this body
from the deed, i.e., to take its place.l

The enswer of John himself is that this saying of Jesus is a sign
polnting forward to the resurrection from the dead (2:21).

To delermine the correct translation of this passage, other
teatimony in the Gospels must be taken into account. '.I.'Hara is only one
2e0885s In the four Gospels in which naos might indicate anything but
the Holy of Holizs. This is the passage which describes Judas throving
the thirty pieces of silver into the naos (Mﬁ‘i"t- 27:5). While this
could indicate the Holy of Holies, such a meaning appears unlikely. On
the other hand, it should be said that whenever the parts of the temple
other than the sanctuary are indicated, or when the whole temple camplex
is meant, hieron rather than paos is used. Therefore it must be
concluded that the Pirst translation mentioned above is not correct
Since Jesus does not refer to the destruction.of the Temple in Jerusalen
vhich Herod had built.

TIbid., pp. 194-5.




37

In considering the second trensletion waich is proposed by Hoskyns,
1t showld be noted that John specifically indicates thet Jesus is
8pesking of the resurrection of Hic body from the dead (Jn. 2:21). Tais
Was also the interpretation given by lis disciples after the resurrection
hed taken place.0 put the words suggest that more is implied than
Gerely @ reference to His death and resurrection. Jesus undoubtedly did
refer to lils body, but He significantly calls it neos. From the Old
Testarent this word has the meaning of the place where the presence of
God is dwelling. Ry celling His own body nsos, Jesus is claiming for
Iimself at least a very close relationship with God if not indeed the
ultimete cleim of divinity. The fact that He eays, "I will raise it
from the deed,” would indicate that He did claim to be God Himself.
Such an interpretotion is consistent with the Fourth Gospel. As

Hoskyms ceys:
The body of Jesus, His flesh, was the tebernecle of the Word, the
ebiding place of the Spirit (1:33; 8:38; 9:30), the shrine of the
presence of God. "The Father is in me, and I in the Fatber"
(10:38); offered as a sacrifice for the purificstion of the world.?
Jesus then is indicating that in times past the presence of God was to
be found in the Temple before them but now this is changed. He claims
that God is now to be found in Him. This will be proved by the fact

that He reises His body from the deed. That this interpretstion is

8scholars ere not agreed on the interpretation of this pessage.
C. J. Wright meinteins that the resurrection was simply an interpre-
tetion read into these words by the disciples. Cf. "Jesus the
Revelation of Cod," in The Mission and Message of Jesus (Few York:

E. P. Dutton and Co., Inc., 1938), p. 730. There are others who say
that the resurrection is definitely implied in this seying of Jesus.

E-G- minsﬁ, ﬂu _c_jii, II’ PI m-
SHoskyna, op. git., p. 196.
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Correct seems to be shown by the fact that the curtain before the nacs
Wes tora in two on Good Friday. This showed that in Jesus' death a new
pattern of worshipping God is to be used (Matt. 27:513 Marik 15:38;
Lk. 23:45).

A veriation in this interpretation is proposed by some scholars.
They meintein thet Jesus was speaking of the presence of God which He
would raise up in the hearts of men. They would say -that Jesus is
thinking of the Chmrch which will later be established. The purpose for
Carist's coming was to show men the true vorship of God and to establish
Such worship in their lives.l® Vincent Teylor interprets this passege
in a similer way. He says that in this saylng Jesus wvas referring to
the foct that His desth was the seed of the Church.ll Tt should be
grented that Jesus did think of His death as being comnected with the
esteblishment of the Clmrch (cf. Matt, 16). His death is the seed of
the Church in the sense that it wvas only through His death and resur-
rection that the Cimrch could be established. But to say that this is
the full explanction of Jesus words, means to emphasize the effect of
i death %o the near exclusion of the ceuse. The text and context do

not warrent such a procedure.

D. Meaning for the Passion

To summarize the meaning of this saying of Jesus for the passion
it secems thet several points are made. Tne word "temple" vhich Jesus

1°lil‘ig'nt, 22- _c_:!._‘li., P 7&- -

Uyincent Taylor, Jesus and His Sscrifics (London: Macmillan
and Co., Ltd., 1951), p. 235.
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uses indicetes primarily the place where God's presence dwells. In the
8ct of cleansing the Temple, Jesus wes showing that the worship of the
Jews was no longer valid. They had perverted it. He was now there to
take the place of that Temple with its system of worship. Worship was
%o be centered in iim. He predicted that although they would destroy
His body, where the presence of God was to be found, yet it would not be
destroyed. H: would reise Himself from the dead. This would be the
8ct that proved to sll that God was to be found in a new sanctuary.
Fe vas 0 be found in Jesus. This is shown by the fact thet the
Unigueness of the Holy of Holies was destroyed as Jesus died. From
that point on men ere to seek God not behind e veil in a Temple, but in
the hody of Jesus, where the presence of God is now dwelling emong men.




CHAFTER VII
THE SERPERT

In the third chepter of John the story of Jesus and Hicodemus is
recorded. This learned Jew came to Jesus in the dead of night to
inquire wio Jecuc reclly wes. In explaining Himself and His mission,
1t 1s significent ror this study, thet Jesus ends His conversation with
llicodemms by compering Himself end what will happen to Him with the
Berpent vhich ioses lifted up in the wilderness. Jesus said, "As Moses
lifted up the serpent in the wvilderness, so must the Son of Man be
1ifted uy, that whvever believes in Rim may have eternal life”

(9. 3:1%). This possege has ite roots deep in 0ld Testement history
end cests light upon the meening of Jesus' death.

A. 0ld Testament Baclkground

To understand the meaning of Jesus' words in this saying, it is
importent to coneider the pert serpents play in the Old Testement.
They are & very common figure not only in the 0ld Testement, but also

&mong all primitive peoples.
Jesus' words are an obvious reference to the incident that happened

during the time of Israel's sojourn in the wilderness after the Exodus
fram Egypt (fws. 21:%-9). In view of the events in the history of man
&8 portrayed in the Old Testament, this incident in Humbers is a
mnisture account of that history of men and his relationship with His
God.,
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In the story of the Exodus, God hed been merciful to Isrsel over
and over again, yet Israel returns that mercy with revolution against
God. Due to Israsl's rebellion God punishes His people by using
Berpents. This catastrophe couses Israel to repent end seek God's mercy.
God gives that mercy through the very iustrument of His judgment. Moses
erects a bronze serpent upon & pole so that the people may look upon it
and live. The look that 1s required is one of faith.l

The earliest reference to the serpent in the 0ld Testament is in
the story of Adam and Eve in the Garden of Eden. The first woman is
tempted by a serpent (Gem. 3:1-k). In the account in Genesis no
definite reference is made to the powar or person tehind the serpent.
#6 & result of this deed, God curses the serpent and yet indicates that
men ghall yet triumph over this creature through the "woman's seed"
(Cen. 3:13-15). The Christien Ctmrch in the past has interpreted this
serpent in Genesis as a reference to Satan, and the "woman's seed" as a
reference to the coming Messish. In recent times this imterpretation
has been questioned.2 It is beyond the scope of this study to discuss
the question whether this is a messianic prophecy or not. But the
account does demonsirete that in the earliest history of man in the Old
Testament the serpent and men ere closely related and this relationship

ljohn MeClintock and Jemes Strong, g&(l_o&ug of Bibliesl,
Hew

. Theological, and Ecclesiestical Literature York: Harper and

Brothers, 19%), IX, p. 505.

2Famonn 0'Doherty maintains that the meaning of this passage must
be left open until further evidence regarding its translation and
interpretation is forthecoming. Cf. "The Organic Development of
Messienic Revelation," The Catholic Biblical Querterly XIX (Januery,

1957), 17.
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1s one of antegonism.

Throughout the Old Testement the serpent is alweys a creature of
contempt. He is the lowest of all creatures (of. Prov. 23:32; Ps. 140:3;
Ps. 58:1). Disrespect for enemies is often shown by comparing them to
serpents (e.s., Jer. 46:22). : -

In eddition to this low regard for serpents, there is the theme of
feer and judgnent wiich runs through the references to serpents. Again
&nd again they are uced es special instruments of God's wrath. Tha,
incident in the wilderness, referred to above, Wes one such case. Such
& use of serpents is found in almost every period of Jewish history.
They are used not only egainst Isreel but also egainst all nations.

Often it is the serpents who will be executors of God's wrath upon the
veople (e.g., Is. 14:29; Jer. 8:17; Ece. 10:8; Amos 5:19; Mic. T:lT;
We. 16:5).

It is very imporient to note that one of the marks of the messianic
g2, or the period of peace, that is coming in the future will be the
hermony thet ic restored between men and beests.3 It is noteworthy that
there will elso be harmony between men and serpents. No longer will the
Serpent "hurt or destroy in 2ll my holy mountein" (Is. 65:25). In brief,
there vwas hope that the entegonism would be removed in the coning ages.

B. Rabbinic Literature

The picture of servents in the Rebbinic Literature follows the

3Wilhelm August Schulze discusses this point in commenting on
Merk 1:13b. Cf. "Der Heilige und die wilden Tiere,” Zeitschrift fuer

Die Neutestementliche Wissenschaft, XLVI (1955), 280-3.
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bettern indicated already in the Old Testement. Regarding the bronze
Serpent erected by Moses, it is said that not only snake bites will be
healed, but also eny bite frow an animal would be healed if only the
Person looks ai the bronze serpent-!" The reeson this miraculous healing
took place was que to the fact thet in the very act of looking one was
Bubmitting his heert to the Father in heaven end thus he was saved
through that look.5 It is further urged that all men should meke their
ovn brazen serpent so that they might look and 1live.6

The serpents are still regarded as creatures of contempt. Even if
@ serpent were to eav all the sweets in the world, he would not become
Sweet. Israel is said to be in the game condition. Even if Isreel eats
all the milk end honey in the world, it is of no value unless Israel
obeys Yehweh.T

Of interest is it to note that the marvel of Jerusalem was that no
one had ever been bitien by & serpent in that city. This is true in
spite of the fact that serpents ere very common throughout the land of
Pelestine O

According to the Rabbis apparently only one men was able to be
reconciled with serpents, and that man was Moses. He is supposed to

“4. L. Strack end P. Blllerbeck, Komentar Zm Neuen Testement
aus Talmud und Midrash (Muenchen: C. H. Beck'sche Verlagsbu

Oskar &c'k:ﬁzajs II, p. 425-

Toid.

8James Hastings, editor, A Dicti of Christ end the Gospels
(New York: chas. Scribmer, 1917), II, p. .
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have asked for mercy upon them end therefors ke wes recomciled o teem.?
Rebbinic Literature, then, sesms to bear out tze idsss of %aw OiZ
Testament, but with come interesting varieticns.

C. Usage in the Gospels

Several meanings are given to the words of Jecas spcises %o
Ricodemus 25 He caupared Himself and Eis work €0 tis Treses getpens Iz
Rubers. The question is whether the words "1ifved w3 refer %o 2=
death of Chrict on the cross or to His exsitsticn fz Zesw==. =&,
Since Jesus usec the sume expression iz exother part of tEs Gomgel i
direct reference to His death, it would seex that t&is zlizo r=f=rsz
primerily to His death on the cross (8:23),2° It is izgortacs =ims s=is
"lifting up” is a necessity. John uses the word dsi to i=dicsze whis.
Therefore it must be concluded that e Divine purpese is o be fomxmd i
the activity of Jesus es He endures His suffering and death. t

The story of the Bragen Serpent in HNumbers shows both the judgment
of God and His love for men. In spite of Isreel’s sin, God still
Provides the means of deliverance. This deliverance is accocmplisked
through the very instrument which God had used to punish His pecple.

Oue mey conclude with Hoskyns that just es the serpent, an instrument of
Judgment, shows the love of God by being lifted up, so also the cross

Istreck end Billerbeck, op. cit., II, p. 425.

10c. J. wright, "Jesus, the Revelation of God," in The Mission
and Mes of Jesus (New York: E. P. Dutton and co., Inc., 1938),

D. 73k,

lvincent Teylor, The Atonement in New Testement Tesching
(London: Epworth p:es;,"i@ol D. 136.
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upon which Jesus was 1lifted up is an ingtrument of judgment which also
shows the love of God.l2 Therefore what is happening to Jesus is
happening because of God's love. The following verses would indicate
that this is & true interpretation (3:16).

In coupling His crucifi:d.on with the story in Numbers, Jesus
indieates the purpose for His coming into the world. It is said that
the point of comperison between the two is the "look of faith."l3 Just
s that serpent in the wilderness brought healing and life to people who
looked upon thst serpent, so Jesus by being lifted up on the cross
brings healing and 1ife to ell nations.l%

In the Symoptic Gospels there are two paspages which while not
contributing directly to the meaning of the saying in John, yet are
interesting in that they indicate a campletion of the thinking shown
in the Cld Mestament. Ferhaps they will elso show why-Jesus made a
close conncction between His work and the serpent in the wilderness.
In Luke Jesus tells His disciples that they now have power to "tread
upon serpents" and that they will not be murt (10:19). The second
bassage is from a disputed text and yet it is of interest. The author
relates how tha disciples will be able to pick up serpents and yet
remain unhermed (Mark 16:18). Both of these passages show that the
Wwords spoken in the 0ld Testament describing the coming time of peace
Vhen the hostility between serpents end men shall be destroyed, are

12Edwyn Hoskyns, The Fourth 1, edited by Francis licel Devey
(London: Faber end Feber Ltd., 19%7), p. 207.

13ieclintock and Strong, op. cit., IX, p. 5685.
hyright, op. eit., pe 735.
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fulfilled for the diselples of Jesus. This would seem to indicste that
Jesus conceived of His work as & camplate victory over all enesmles
eontronting man. Ry linking the cross to the 1ifting up of the serpent,
He shows that this victory is accomplished through His death.

D. The Meaning for the Passion

*he Cyclopedis of Biblical, Theological, and Ecclesisstical
Literature hos o good swmary of the relationship between the story of
the brezen serpent and the death of Jesus.13 Roth the serpent end
Chrlot are 1ifted up, the one on a pole, the other on a cross. As that
brose serpent wos without the sting of death, so Christ is without sin.
Both 2 brasc serpent and a crucified Christ vere apparently improbeble
“2aus for any kind of cure, yet both accamplished a cure. Both that
Serpeat and Christ were lifted up high so ell men could behold them. In
this 1ifting up Jesus is passive. He does not 1ift up Himself but He is
"lifted up.” Therefore God's purpose is seen in this saying. It is God
vho gave both the brass serpént and Jesus (Jn. 3:16). The healing which
the brass sercent performed was done vhen a person looked at the serpent
with the physical eye. Christ clso heals, but His cure is for spiritual
wounds. Thie healing occurs when & person looks to this Christ with the
"eyes of faitn."10 1t might be added thet in this saylng there is also
@ note of victory. It is through the cross that victory is gained over

all of men's enemies.

15MeClLintock and Strong, op. eit., IX, p. 585.
161pi4.




CHAPIER VIII
SHEPHERD

A significant, but oftea misundsratood figure which Jesus uses is
thet of tie Good Suejherd. This name for Jesus is often comnected with
® @reet denl of centiuentelisn which is foreign to the original meaning
of the word “shepherd.” The expression is very common in both the Few
&0l the Old Testazenic. In the Fourth Gospel Jesus uses it in
®muectlon with fils coning death. Jesus says, "I am the good shepherd;
T know wy own ena my oun know me, es the Father knows me and I know the
Pether; and I loy down my 1ife for the sheep” (Jn. 10:14,15). This
bessage is teken from o longer section in which Jesus describes Himself

& Iie tesk in temss of the shepherd figure.
A. 01d Testament Beckground

When Jesus syoke chout Himself in terms of the shepherd, the
diseiples st heve been reminded of meny sections in the Old Testement
in vhich this figure is used. It is very significant that often the
vord “shepherd” was used of God Himself and described His relationship
vith His people (Pe. 48:14; Ps. 80:1; Ps. 23). In these passages not
Only God's tenderness and love is stressed, but also His Lordship over
the sheep.

&nother indication of the meaning of this word is shown by the fect
that "shepherd” was often used of leaders or princes of the pecple.

Qyrus is called o sheiherd (Is. hk:23). David is also identified as a
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Shepherd in connection with his office as king (Ez. 37:24). There are
Other passages which make this same type of identification (e.g.,
Jor. 50:0; Zech. 10:3; Hum. 27:17; Jer. 3:15). These passéaas show
that "ehepherd” wes e figure of power and authority.

Although this figurve emphasizes euthority, such euthority is often
tempered with mercy. So Anop mentions the shepherd who rescues the
Bhoep from the mouth of a lion (Amos 3:12). The “"mercy of the Iord" is
closely connected with the fact thet the Loxd is & shepherd (Sir. 18:13).
The twenty-third Pealm is also e picture of & merciful shepherd who
leads his Tlock and provides them with all that they need. Therefore in
this expression is found a strong element of the love of God.

In contrest to this idea of mercy, there is also the idea of
Judgnent which is Found not only with the noun but also in the verdb. So
death iz said to shepherd the sheep into Sheol (Ps. 49:14). A person
is olso designoted es e shepherd, but a shepherd of jJudgaent in the
prophet Zecharien (Zech. 11:6,7). Therefore this word was not only
connected with blessing and mercy but it also hed attached to it the
idea of judgrent or sorrov.

It iz very important to note that this word, whether in the form of
the verb or noun, had what might be called messianic overtones. It
Seems 1o have been e common designation for e bringsr of salvation in
the East. In the 0ld Testement it is used of the coming Messiah
(Mic. 5:4; Bs. 3h4:2327.; Ez. 37:29).1 Teylor describes the shepherd
es "one who leads end rules his people in mercy and love, and who saves

lvincent Taylor, Jesus and His Seorifice (London: Macmillan and
CD-, Ltdc, .1951), PO lm"?o




them at the coct of his life."@
B. Rabbinic Literature

With regpect to the use of this term by the Rabbis, it seems that
1t ves a very fomiliar one to them. It is sald that the Rabbis called
thelr spiritual leaders "feeders.” Tais tem is used in the Tergum in
reference to the shepherds in Esekiel (Ez. 3%) and Zecharish (Zech. 11).
This tem: comprised boih the idea of leading and feeding.3

The implications in Jesus' words when He speaks of the Shepherd
“laying down his life for the sheep" is clarified by rebbinic law.
According to the Rabbis » the shepherd was not required t? expose his own
life for the safety of the sheep, nor was he held responsible if a wild
animal did kill o sheep.” However, the idea of giving up one's life for
something is & comuon one. So Joseph is said to give up his life for
hic brothers in his guffering. IF a person would refuse to give up his
life for emother, the rest of his days would be speat in constent fear
of death. If ever o person did give up his life for another, that
person nust aleo be doing it for the sake of Isreel and in such & case
these words had to be said, "As I give my life for you so I give my life
for your brothers also.” Such a giving of one's life was also for the

2Vincent Teylor, Hames of Jesus (London: Macmillan end Co., Ltd.,
1953), po. $9-90. -

3p1fred Baershein, The Life and Times of Jesus the Messieh
(0rend Repids: Wn. B. Erdmens Publishing Co., 1953), p. 188:

mia., p. 191.
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Elory of God.5

C. Usage in the Gospels

Many oﬁ‘ the ideas expressed in the plcture of the shepherd before
the writing of the Gospels are also carried over into the Hew Testament.
In the passage under consideretion, Jesus identifies Himself with the
Fathe;-. It is in eccordance with His Father's will that He does the
Yesk set bufore Him. This passage shows Jesus' complete dedication to
the will of the Father. It is just this dedicstion which le2ds him to
the cross.® gnerefore He shows that this death in which He "lays down
iils life for the sheep” is the aim of His life. For in this death the
divine jurpose of His life is revealed.! Some indication of this must
heve been manifest to the disciples by the very fact that God Himself
is called the shepherd in the Old Testement. By calling Himself the
"Cood Shepherd" end identifying His work so closely with the Father,
Jesus must have intended that such a connection be drewn. _

In the Gospels the verb poimeinein is used in the sense of govern
or rule (Mett. 2:6). Also in this tenth chapter of John the authority
or power of the shepherd is shown. The shepherd is the one who calls to
the sheep end they heer His voice (10:3,16). In view of the fact that

H. L. Strack end P. Billerbeck, Xoumenter Zum Heuen Testement aus
Telrmd und Midresh (Muenchen: C. H. Beck'sche Verlagsbu e

Oskaxr ﬂ, 1922’, II, P 537.

6. g. Wright, "Jesus, the Revelation of God," in The Mission and
Messege of Jesus (E. P. Dutton end Co., Inc., 1938), p. 823.

TJemes Denney, Jeous snd the Gospels (lew Yorik: A. C. Amstrong
and Co., 1909), p. 258-
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in the 0ld Testement this word is used of rulers and governors, it seems
eorrect to conclude thab Jecus is calling ettention to His enthority es
the Lord of the disciples. It has been said that the Church is brought
into existence tirough obedience to 1ts shepherd.8 This thought wvas
leter developed more Tuily in the Hew Testsment Epistles; where the
Lordship of Christ is stressed.

While the idea of Jesus as a shepherd who acts in Judgment is not
found ia this pessage, it 1s found in other places in the Gospels (e.g-,
Hatt. 25:32). In this passage in John the figure is primarily one of
lercy and love.

Jesus is called the "good shepherd" (10:14). He is "good” for the
reagon that He is willing to lay down His life for the sheep.? This is
This act of love was

fore than was oxdinerily reguired by e shephard.
H0% & caupulsory thing but it was completely & voluntery act on the part
of Jesus {cf. 10:18). He aid it because He is good. Therefore by‘th.‘l.a
action the love of Jesus is evident and through Him the love of God is
also seen.

This passage clsc gives the purpose for Jesus' coming into the
world. le dies "for the sheep" (i.e., huper). Therefore the repre-
sentative aspect of Jesus' work is seen.l0 There is a close connection

between this pessage and thet in vhich John the Baptist identifies

B‘m Y, B A
wyn Hoslyns, The Fourth Gospel, edited by Francis Noel Davey
(London: Faver end Faber Ltd:, Bgﬂﬁ’- 31. i y

91bid., p. 376.

10yincent Taylor, Tae Atonement in New Testeament Teaching
(London: Epworth Prea;,-mof, D 136,
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Jesus as the "Lemb of God" (Jn. 1:29). Tms the sserificial aspect of
His death 1s alluded to in these words.ll In the semse that both the
Tepresentative and the substitutionary espects of Jesus work are evident
in this pessage, 1t is parallel to the "rensom" saying in the Synoptic
Gospele.l2 .

By identifying Himself as the shepherd Jesus is also meking
Messianic claims for Himself. He has received His "charge" from the
Fether (10:18). It is o part of His vocation that He lay down His
life.d3 1 view of the fact that the term "shepherd" does have messianic
connotetions in the Olrl Testament, in calling Himself the Shepherd Jesus

clains to be the promised Messish sent from God.

D. HMeaning for the Passion

In this passage in which Jesus describes Himself as the Cood
Shepherd who leys down His 1ife for the sheep, several things are
indicated ebout the death of Jesus. This death is the very purpose of
his life. Ie came to die on the cross. His death was not an accident
but rather it vas a pert of God's activity. It could even be said that
in this pessage there is a veiled claim to Deity itself. dJesus also
Indicates that this d,v:l.ng is for others. Ee is the substitute for the
sheep. Ey dying He proves that He is indeed the “good. shepherd.” His

death indicates the love and mercy of God which are bound up closely

Y Jemes Hastings, editor, A Dic of Curist and the Gospels
(New York: Chas. Scribner, 19177; II, p. a

12reylor, Jesus end His Sacrifice, p. 235.
13&“8#, m. E-En, Pl 259'
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With the shepherd figure in the 01d Testament. Yet even in death Jesus
BtiI1 remcins the Shepherd of the sheep. He is still the ruler and

Guide of the cheep. Mo remeins Lord even in death.




CHAPIER IX

TOWARD AN INTERPRETATION OF THE PASSION
FROM THE FIGURES USED BY JESUS

In deseribing His passion by means of the expressions discussed
Gbove, Jesus undoubtedly intended to comvey to His heerers the purpose
824 meaning of [is lmminent death. The people who heard Him use these
Words undoubtedly reed into them certein meanings due to their previous
88socintions with them. For people todey it is difficult, if not
lmpossible, to Tind the exmct meening Jesus imtended to convey, for it
i8 not possible to place oneself into & different era in the history of
the world. It is possible, however, to drew from these expressions
certein interpretetions and implicstions for the meaning of the passion.

Five principal idess cppear to suggest themselves. They are as followa:

1. Jesus considered His pession es part of His Messianic voeation.
‘herefore in Eilg passion the activity of God is evident.

2. dJesus' pospion was an ect of love and mercy performed for the
ceke of men.

3. dJesus' passion mekes plain to men God's wrath toward sin.

b. Jepus' pession is a substitutionary and representative act.
desus is teking the place of men as He suffers end dies.

5. Jesus' passion means e victory for Jesus and also for those
vhon ife represents.

Each idea will be discussed seperately in order to summarize the

preceding chapters.
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A. The Pession ic e Port of Jesus' Messianic Vocation
and Shows the Activity of God

Ceeil John Cadoux hes said that there are two possible interpre-
tetions of Jesus' death. Tae first 1s thet Jesus became only gradually
8vare of His coming death as He bacﬁne con;lc:lma of the hostility of His
Ghemles. Mo went to that death complying with the will of God. The
Becond interpretation is thet Jesus hed a clear conception that He was
@ing to die right et the stert of His ministry. The initistive wes
not with His enemies but He was responsible, at least in part, for
bringing 1t ebout. Taie He did becsuse He knew Himself to be the
Mieesiah ond es the lMessiah lie would have to suffer. This He learned
fron the Messionic expectation in the Old Testement.l With some
veriations this study indicates that the second slternstive is the
correct one.

In all of the figures discussed in the preceding chapters there is
Some indlcation thet Jesus either thought of Himself as the Messish or
at least recognized thet Mis deeth was part of a plan of God.

The "bridegroon” seying is en indication that Jesus did think of
Iimself ec the Messiah. In using this expression Jesus must have been
thinking of the current Jewish idees that regarded the Messianic Age as
the merriege feast. In describing Eis stay on earth in terms of the
marriage feast, Jesus vas saying that in Him the Messianic Age had come.

The messianic claim is not prominent in the “cup" and “beptism"

1Cecil Johm Cadoux, The Historical Mission of Jesus (New York:
Harper and Brothers, n.d.), p. 249.




56
S8ying. However, Jesus does give the impression that His death is not
80 sccident, but rather it is part of the plan of God which had been
olng on eince the world began. Therefore this saying does connact
Jesus' wori with God.

In the “ransom" seying the messionic element is present by virtue
Of the fact that Jesus calls Himself the "Son of Men.” This title is
8cld to be e Hesslanic name by many scholars.2 More prominent, howaver,
is the ides of God's activity in Jesus' work. He has come with a
definite purpose in mind. He is to glve His life as @ "ransom." Thus
€gain Cod is connected with the work of Jesus.

Both the activity of God end Jesus' messianic mission are bound up
In the saying regarding the "stone.” It is God who mekes and fashions
the stone. It iz also God who sees to it that the stone will conquer.
Thic ic evident when the Old Testement and Rebbinic Literature is
considered.

The "temple” saying is a cleim to Deity itself. Since He is the
Yeaple, the place where God dwells, it could be concluded that He is God.
Jesus is the plece where God is to be found.

The "serpent" saying indicates the activity of God. He was
responsible for the heeling through the first brass serpent, and He is
also responsible for the healing through the second “serpent." It is
God who orders the means through which the cure is to be achieved. Once
egain God end the activity of Jesus are intimately connected.

By identifying Iimself es the “Good Shepherd," Jesus is claiming

2E.g., Martin Franzmann, "A Ransom for Many: Satisfactio Vicarie,"
Concordia Theological Monthly XXV (June, 1954), p. 50.
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% be the Messieh. Also promiment in this saying is His claim to
Lordsiip. e hos cuthority over men end lays clain to men's obedience.
In 211 of these sayings then, the messianic element is present, at
least indirectly. It is God who is working in the 1ife of Jesus
Ineluding His suffering and death. As Vineent Taylor says:
Jesus interpreted His suffering, death, and resurrection positively,

as ective elements in His Messianic vocation. He did not speak of
His task as a revelation . . . but rather es a task laid upon Him

vileh it wac Iis mission to accomplish for men.3
B. Jesus' Passion Was an Act of Hercy
Performed For the Sake of Men

The love of God is not explicitly stated in the words of Jesus about
Ms eonlng sutfering and deeth, but in several of these figures the love
tad mercy of Cod must have been implied. Of course thé whole passion
Occurred bDecause of Cod's love for men yet this is not elways indicated
directly by Jesus' words.

One of the most outstanding plctures of God's love was expressed
in terms of the marrisge relationship. This must have been indicated
in the "bridegroom” soying. The very fact that the bridegroom is with
then voulq indicate this love that God hed for His people. Such en
laplication must heve occurred to the disciples es they heard the words

of Jesus.
The "serpent" saying would also indicate God's love because of its

connection with the OLd Testement incident in the wilderness. INo other
L)

3Vincent Taylor, Jesus and His Sacrifice (London: Macaillan snd
Co., Ltd., 1951), p. 257



58

Wotive could heve prampted God to provide e means of escape for His
Tebellious people except Eis love. In using this same figure for
Lingelf Jegus must nove been referring to this idea. This seems to
have been Join's interprotation since in camenting upon these words of
Jesus, he comnects them with the love of God (3:26).

the "shepherd” scying is another picture of the love of God. Jesus
1s the "good" shepherd becauce He is willing to die for the sheep. It
is His concern for the sheep which prampts this action. From the 01d

Testement this would be implied in Jesus' words.
Althouzh there is not a direct reference to it, God's love seems
0 be implied in the "ranson” seying. The purpose of Jesus' work is to
Bloister. his ministering is cerried out through His death. If one
vere o look for a wotive for His ministry it could be nothing but love.
Vineent Teylor, however, contragts the words of Jesus in the
Symoptice with the statements in the Fourth Cospel. He finds that one
of the distinguishing marks betveen the two is that this love is not
Present in the Synoptics while it is in John.* While there is samething
%o be sald in favor of this position, it seems that this love must at
least be implied in ceveral of the Synoptic seyings. Such a general
Gtatement does not seem to fit the facts, especislly in the 'bridegroon”
Saying end elso the "rensom” seying.

C. The Pession Showe the Wrath of Cod

Often it is a problem to reconcile God's love with His wrath. Yet

bmia., ». 237.

_!
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these two aspects Seem to be evident in a great deal of God's dealings

Vith men. Thege passlon predictions elso seem to combine these two
8specte.

The wrath of God seems to be implied in the "bridegroon” saying.
Wille it is predominantly en indication of the love of God, an element
Of judgment aleo seems to be present. This was perhaps more evident to
the disciples than to people today. The very fact that Jesus says the
bridegroon would be "taken away" would have implied & judgment of some
kind to the person in thet day. To contemplate the Messiah being teken
@vey fron Isrcel would have heen the severest kind of Judguent.

The figures of the "cup" and "baptism" were both used to picture
God's wrath in the Old Testement. In using these two figures Jesus
implied thet iz death would be a manifestation of the wreth of God.
liowever, He does not indieate explicitly why this wrath wes to be given.

In the "renson" saying egain the wreth of God is not specifically

mentioned. Yet the very fact thet o rensam is needed in order to
achieve the relesse of many presupposes a ceptivity. Such captivity was
inkerent in the nature of men. It was due to nothing else but the wrath
of God upon man.

In the "serpent" saying the judgment of God must heve been very
prominent. Serpents were one of the principal exrcutors of the judgment
of God in the Old Testament. The incident in the wilderness which
Jesus mentions was also a time of judgient. Therefore it seems Bl
8leo in this saying Jesus is alluding to the wrath of God which is

manifest in His death.
There ic still the question to consider of the relationship of

—
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Judgnent to tng cross of Jesus. Cecil John Cadoux maintains that the
Purpoge of the crogs vas to csuse men to repent of their sins. He says
that eince the Gestn of Jesus is & manifestation in human terms of the
Teaction of Divine love to human sin, this death effects our salvation
by £iret effecting our repentence.3 Vincent Teylor indicates the proper
relationship by saying that in the Gospel of John the cross is both a
Judgnent of the world and the defest of the Prince of Evil.S

These seyings of Jesus indicate that men 1s under God's wrath. Hs

' 18 this wey beceuse of sin. The eross is the place where God exscuted

the Judgment upon ein. Thus in Jesus' pession one is able to see the
extent of God's wreth upon sinful men. This seems to be consistent with
the neaning of the expressions ncup’ " "baptd.sm," and nEantn as used

in the Q14 Tegtanent.

D. The Pegcion as a Substitutionary and Representative
Act of Jesus

The idee that Jesus thinks of Himself as representing man is often
said to be contrary to the Gospel record.! However this idea is a part
of Jesus' thought especially in two of the sayings under consideration.,
In the "rensom” saying Jesus definitely states that His suffering
1s "for meny.” This saying has its background in the 0ld Testament legal !
and secrificial system. It éefinitely refers to the substitutionary

scadﬂllx, ﬂ. &11:_., PD. 262, 2660 - -

SVincent Waylor, The Atonement in Nev Testement Presching
(London: Epworth P:e;s,__lbﬁ’, pe 7.

TCa'doux, op. eit., p. 97.

_—
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88pect of Jesus' worik.

Parallel to the "rensom" esying is that of Jesus in the "shepherd"”
®8ying in John. Hore again Jesus says that He is giving His 1life "for
the sheep.” He is teking the place of the sheep. Here the repre-
Sentative aspect is definitely stated.

Vincent Taylor in speaking of these two statements maintains they

Bhow that Jesus did think of His messianic suffering &s representative
end vicerious. Tials suffering is borne for men and it 1s effective for
then .8

E. Yhe Possion Meens e Victory for Jesus and for

el &

fhose Whom He Represents

It wves the comon expectation of the Jews that the Messianic Age
vould be a time of victory. All the great evils of the world were to
be cholished and the power of Satan would be brought to an end.9 This
victory concept is indicated in these sayings of Jesus.

In the "ronsom" saying Jesus implies that man is in bondage and

needs Lo be relecsed. Jesus thought of His death as being the means to
bring ebout this relcase. Jesus' death means a victory in the sense

that through His death man is freed from & captivity.
In the figure of the "stone" the idea of victory is more explicit.

Jesus recognizes that He will be rejected and killed. But in spite of
this rejection He will still overcome those who oppose Him. This

Sreylor, Jesus and fis Sacrifice, p. 261.
9%’ ﬂ- _c_?.:_b_.' De 6.8-

_
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vietory will be a marvelous thing. The nature of Jesus' victory is not
stated in thig possags.

In the “temple" saying again the victory idea is evident. Although
the temple of is body is destroyed, yet He will raise it again. This
8gain indicates the Tatility of those who oppose Him. He will triumph
over His enemies .

The "serpent” passege glves a more direct reference to the nature
of this victory. This cen only be derived from the way "serpent” is
used in the Old Testament. Serpents are representatives of the evils
and enemies which face man. Through the cross Jesus accwp]'.iehes the
Vietory over all these enemies. This is also referred to in other
passeges iIn the Gospels which spesk of the disciples now conguering
Serpents. This victory is theirs because Jesus died on the cross.

The ebove conclusions are probably not all the implications in
these words of Jesus. Perhaps others find still more or less in those
Worde. It seems to thic writer that they are there and that in this
Wey the passion becames cleaver to men living hundreds of years efier
the words were spoken. The words of Vincent Taylor in his book, The

Life and linistry of Jesus, might serve as a suitable idea in this

connection. He seys:

We ecquiese tooiightlyto the assumption that He (Jesus) went to
the cross with no clear idea of vhat He meant to eccomplish. . « «

We are too sophisticated to ettempt to reed back into e thought
of Jesuc the "classical theory” of the Atonement, tho“ ranson
theory" of the early Church, the "satisfaction of Anseln,
the "moral influence" teaching of Abelard, the "foremsic theory
of the Reformers, although on reflection, it might occur to us
that a1l these doctrines are not without inner connection with the
ideas rooted in the Gospel tradition. . . . We must cease to
cherish the delusion that Jesus faced His cross without the
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shedow of on ides why He must die end what ends His death would
Serve. . . . e is sure that Ilis mission reaches its climax in
death and resurrection.lO

10vincent Teylor, Life end Ministry of Jesus (Hew York: Abingdon
Press, ¢.1955), p. 16k.
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