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Hin as holy, he will be to both houses of Isreel & "stone of offence and
& rock of stumbling.” In the same book of Isaiah God spesks to the
People end seys thot He is laying in Zion for e foundation & stone, &
tested ctone, o yrecious cornerstone, of & sure foundation (Is. 28:16).
It 1s God wio is placing this stone, and this stome is to be believed in.

Of specicl significence is a pessege in the book of Daniel. In
thic possage Daniel relates the King's dresm in vhich e stome "cut out
Y no humen hend" destroyed the imege representing all the kingdoms of
- the world. Thic stone is identified as the Kingdom which God shall
esteblish end which will never be destroyed (Dan. 2:34£f.). This seems
%o be e messienic use of "stone” indicating the prediction of a caming
Kingdan to be established by God. _

In several pessages the vord "stone" is used to indicate the
leader of the people. So princes of Memphis are called the "cornerstones
of her tribec" (Is. 19:13). In the prophet Zacharish there is &
passage which is efither a reference to the Messish who shall came out
of the house of Judsh, or else it is a reference to & leader of the
people who will leed them in bettle (Zech. 10:k).

The passege from which the quotation in the Gospels is taken uses
"stone” to describe Isreel rather than Isreel's Messieh. The pessage
in lark is a direct quotation from Psalm 118:22 in the Septuagint. It
is said that this is probably en ectusl event that took plece during the

building of the Temple. Then & stone which the builders were supposed
to have rejected wes used for the cornerstone or the cap stone. How-

ever, for the poet who wrote the Psalm, the stone is a reference to the

nation of Israel which was considered as despised and lowly by its
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eighbors end yet that nation is destined for great things under the
blessing of God.l fhe builders, then, eve the rulers of foreign nations
Vho cannot see @ place for Isreel in their plans.

Very often in the Old Testament a stone was used as & memorieal to
MArk e significant event in the life of an individual or the life of the
nation. 8o Jacob slept on & stone and dreamed and later he set up the
Bane stone as e memorial of that dream (Gen. 28:11). A stone was used
%o commemorate & covensant made between Jacob and Leban (Gen. 3115).
AZein & stone was used as a marker at the River Jordon to show where the
Deople crossed that River to enter the Promised Land (Deut. 27:2).
Iwelve stones were set up to remind the people that they are one nation
énd not twelve tribes (Jos. 4:2). The Lew of God wes also written on a
stone o remind the people of the will of God (Jos. 24:2,6-7).

Ihe Old Testement, therefore, provides severel ways in which the
word "stone” was used. To summerize, it is used of God Himself or of
something that ie does egainst man or for man. It sometimes has
messienic overtones. "Stone" can also be used of the leaders of the
beople upon whon the fortune of the people depends. Israel also is
called a stone. Stones were markers to commemorate special happenings
in the lives of the people indicating & certein agreement between men,

Or e special mark of CGod's favor to them.
B. BERebbinic Literature

The testimony as to the meaning of "stone" in Rebbinic Literature

1H. p. A. Mejor, "Incidents in the Life of Jesus,” in The Mission
&nd Meesage of Jesus (Wew York: E. P. Dutton and Co., Inc., 1938), ». 14T.
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Temdlns constont. It hes = great many messianic associations.2 In fact
it 1e said that the Rabbis made all the 0ld Testament references to
"stone" meggianic.3 A parallel to the passage from Psalm 118, which is
Quoted by Jesus, is found in Rabbinic Litersture. A legend was told
that at the building of Solomon's Temple there was a stome which had
been discarded by the builders. Although & cornerstone hed been cut,
"hen the time came to install that specially cut stone, it could not be
found. The rejected stone was fitted into the bullding without needing
By edditional cutting.t Perheps this is why Jesus used this passage

in the parabile.
C. Usage in the Gospels

While the word lithos is a very cammon one in the Four Gospels,
1t does not seen o have any significence in a religious sense except
in the passage which is the concern for this chapter. Every other case
Becms to be used in the same sense that a person today would use the
tern. A stone is mentioned simply because it is close at hand.

In studying this perable of the vineyard that was rented cut to the
vicked husbandmen, the first thing that it seems to indicate is that
Jesus definitely thought of Himself as the Messieh. He is one sent

Vincent Teylor, Hemes of Jesus (London: Macmillan and Co., Ltd.,
1953); - 23.

38, L. Strack and P. Billerbeck, Komentar Zum Neuen Testsment eus
Jalmud und Midresh (Muenchen: C. H. Beck'sche Verlagsbuchhandlung

Beck, 1922), I, pp. 869-70.

“A. . Runter, The Gospel According to St. Meri (London: SCM Press
Itd., 1948), p. 115. FEo (s
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from God. EHe 1is distinguished from all the servants who went before Him

for Be is the beloved Son. Therefore 1t can be seen from this pagoage
Wot Jesus did consider Himself to be the Messiah, the Son of Cod.? .

The pessege shows thot the work Jesus came to performm is the work
Of God. If it is accepted that Jesus has in mind the Old Testement
references, end especially Daniel, then this mission which Ee has come
% perform is inevitsble. RNothing thet men do will affect the outcome
of His work. Jesus is certain to conquer.6 Although men reject the
Christ, thet very rejection 1s part of the nature of His task. In spite
of their rejection, the builders are not rid of Him. For those who fall
on that stone will themselves be broken in pieces (Ik. 20:18).7 Jesus
is certain that His rejection is only temporary and that it will be
followed by triumph.8 mhis must heppen since this is "the Lord's doing
end 1t is mervelous in our eyes” (Mk. 12:11). Jesus then intimetely
connecte Eie person and His mission with God.

In the beckground of this pessage seems to be the idee thet the
vork of Jesus is to establieh a new spiritual temple. This would be
indicated by the use in both the Old Testement end in the Rabbinic
legend guoted sbove. This picture of & building would be indicated by
the phrese, "the heed of the corner.” Thst this new temple was implied

ICecil Joln Cadoux, The Historic Mission of Jesus (New York:
Herper and Brothers, n.d.), pe 59.

6Ma.jor, op. cit., p. 147,

TJemes Hastings, editor, A Dict of Christ and the Gospels
(Bew York: Ches. Seribmers, 1917), II, p. 619-

Svincent Taylor, Jesus and His Sacrifice (Iondon: Macmillen and
m'. Iltd', 1.951), pp- m.
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1n this saying would elso be indicated by the very common occurrence in
Other llew Testament writings. Such a figure is used by Iuke in Acts
(4:11), by Peter (I Pet. 2:4,7), and by Paul (I cor. 3:11).

Vincent Toylor well swmerized thic idea as follows:
As the "head of the corner" He (Jesus) gives stability to the new

Spirituzl temple of believers. As "the rock of offence” Ke
separated men sud Judges between them.9

Therefore one may conclude that Israel was the stone rejected by the
mations end yet uged by God, so Jesus is the llew Isreel and is es~ .
tablishing His Hew Israel. This must be brought about by death for the
Christ,10

D. HNeaniprg for the Passion

In using the figure of the "stone" to describe His passiom, it
Gppears thet Jesus indiceted gevaral things. His coming is not an
Bccident, but God Ilimself sent Him and in whatever Jesus does the hand
of God iz 21s0 to be seen. dJesus therefore identifies Himself as the
bromised Messish. His whole miaa.:lon is connected with the very fact
that He will be rejected by men. In this very rejection God's plan is
belng carried out, for by means of this rejection the Hew Isreel or
Temple of God is coming into existence. This seying indicates the
certainty of Jesus that His task will result in a great victory.
Even‘hmﬁ.ymenwiu recognize it as a marvelous thing.

Vincent Teylor, Hames of Jesus (lLondon: Macmillsn and Co., Ltd.,
1953), pp. 98-9.

108enry Barclay Sweete, The to St. Mark
(crand Rapide: Wn. B. Erdmens 3 Erdunens Pul Co., 1952), pp- 271-2.



CHAPTER VI
TE4FLE

This study will now turn from the figures used by Jesus in the
Symoptic Gospels to those recorded by John in the Fourth Gospel. The
earliest figure which Jesus used ‘in this Gospel in reference to His
death ic the caying, "Destroy this temple (nsos) and in three days I
Vil raise it up" (Ju. 2:19). Of imediste concern for an understanding
of this pessege is the comperison of the use of the words hieron and
B808. It is gemerally sedd that the former woird is used to describe the
vhole temple area, while the latter is used only for the sanctuary of
tie temple, that is the Holy of Holies or the place where the statue of
the god or goddess wus placed.l This distinetion is generelly maintained
in both the 01d Tostament and the Gospels.

A. 0ld Testement Background

It seems that in the Septuegint the word hieron is used fairly
consistently to indicate the whole temple complex including the Holy of
Holies, the Holy Place, and the various buildings which make up the
temple area. Verious passages could be cited to show this usage (e.g.,
I Chron. 9:27; I Bs. 1:49; Ez. 28:18; Del. 22). The use of neos, how-
éver, is not guite so consistent. Waenever the sanctuary is meant, this
is the word that was used. Very often it is used to indicate either the

lJames Hestings, editor, A Dicki of Christ and the Cospels
(Bew York: chas. Scr:’Lbnera, .{957,, II, p. 708. T A
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dwelling place of Cod or at least a place that is closely connected with
God (e.g., Is. 66:6; Hab. 2:20; II Sem. 22:7). Since paos is used in
the pussege in John end elso because & grester varlety of meaning is
found in this word, this study will confine itself o naos .

This word is used to indicate the place where God dwells. This
dvelling place is often synonymous for "the heavens” (Ps. 11:k). In
Other passages it is probebly best to interpret it as referring to the
Holy of Wolies where the Shelinoh of God dwells (II Chrom. 26:16;

Ps. 27:4; IT cem. 22:7; Ps. 5:7; Heb. 2:20). It is the place to which
the believers' prayers go (Jomah 2:7). It is from that place that
Prayers ocre heard (II Sam. 22:7). This word is also used to indicate
the future temple which will be esteblished in the age to coue

(Ez. ore.).

There ie no question that in the Old Testament nacs often referred
% a special building es severel of the passages cited above would
indicete. However, it should also be said that the dwelling place of
CGod is not restricted to & special building in Jerusalem. For example,
6t the dedication of the Temple it is explicitly stated that this
building canmnot contain God (I Kings 8:27). The prophets and others
&re not limited to the conception of the Holy of Holies as being the
Place where God is to be found (cf. Ps. 1l:4; Mic. 1:3). On the other
hand, the Temple @id have special significance for the people &s the
enclosure of the presence of God.

B. Rabbiniec Literasture

In Rabbinie literature a new element is added which is significant
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for the meaning of Jesus words. The word for temple is often equal to
body (scma).2 Such usage has other parallels in their writings. For
exemple, the body of a men is called e city and the people in that city
ére the arvus and legs of the body.3

In sumerizing the use of neos in pre-New Testament writings, it
May be sald that it is often used of the dwelling place of God. This is
ot necessarily a building or the Holy of Holies, but it is wherever God
dwalls. The bresence of God is connected with the word.' The rebbis aﬁﬁed

the idea that naos may be equal to soma.*
C. Usege in the Gospels

Bdwyn Hoslyns in his book The Fourth Gospel hes whet is perhaps the
best explenation of this passage.’ He bases this explanation on the
teaning of the words "destroy,” "raise,” end "senctuary" in this saying.
B finds thet the word "destroy” can be used in relation to both a
building (ef. I Esdres 1:55) or life.6 The word "raise" is used of
verious things ineluding e building, city, house, or image (Deut. 16:22;

2g. 1. Strack and P. Billerbeck, Kommentar Zum Neuen Testament aus
Jaloud und Midrash (Muenchen: C. H. Beck’sche Verlagsbuchhandiung
m mekl 19221’ II, P- "1120

3mia.

e

41t should be noted that Zahn indicates that Josephus uses the
Yerms nacs, hieron, to hagis, and ho oikos tou thecu imterchangeably
elthough Josephus is aware of the d:l.ntinct:lomé stf' Gerha;d. ﬁ;t;l.
sches Woerterbuch Zum Neuen Testement ttgart: Ver 'on
%, 1935), IV, p. 859, note 19:

’Bdvys Hoskyns, The Fourth Gospel, edited by Francis Hoel Davey
(London: Feber and Feber Ltd., 19%7).

Smbia., p. 195. cf. Buripides, Iph. Tmur. 629 [stc &3] .
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I Esdras 5:43). The word “"sanctuary” is used of a sacred edifice
containing the image of a god, the Holy of Holies, and also of the human
body as the sanctuary of the soul or the Holy Spirit (I Cor. 6:19;
II Cor. 6:1). ‘herefore he maintains that these words can be trenslated
In eny one of three ways. @e.gives the following es three possible
'l_'-ranelations:

1. Dectroy this temple, and in three days I will rebuild it.

2. Hi11 thie body, and in three days I will raise it from the

3. Destroy thio temple, and in three days I will raise this body
from the deed, i.e., to take its place.l

The enswer of John himself is that this saying of Jesus is a sign
polnting forward to the resurrection from the dead (2:21).

To delermine the correct translation of this passage, other
teatimony in the Gospels must be taken into account. '.I.'Hara is only one
2e0885s In the four Gospels in which naos might indicate anything but
the Holy of Holizs. This is the passage which describes Judas throving
the thirty pieces of silver into the naos (Mﬁ‘i"t- 27:5). While this
could indicate the Holy of Holies, such a meaning appears unlikely. On
the other hand, it should be said that whenever the parts of the temple
other than the sanctuary are indicated, or when the whole temple camplex
is meant, hieron rather than paos is used. Therefore it must be
concluded that the Pirst translation mentioned above is not correct
Since Jesus does not refer to the destruction.of the Temple in Jerusalen
vhich Herod had built.

TIbid., pp. 194-5.
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In considering the second trensletion waich is proposed by Hoskyns,
1t showld be noted that John specifically indicates thet Jesus is
8pesking of the resurrection of Hic body from the dead (Jn. 2:21). Tais
Was also the interpretation given by lis disciples after the resurrection
hed taken place.0 put the words suggest that more is implied than
Gerely @ reference to His death and resurrection. Jesus undoubtedly did
refer to lils body, but He significantly calls it neos. From the Old
Testarent this word has the meaning of the place where the presence of
God is dwelling. Ry celling His own body nsos, Jesus is claiming for
Iimself at least a very close relationship with God if not indeed the
ultimete cleim of divinity. The fact that He eays, "I will raise it
from the deed,” would indicate that He did claim to be God Himself.
Such an interpretotion is consistent with the Fourth Gospel. As

Hoskyms ceys:
The body of Jesus, His flesh, was the tebernecle of the Word, the
ebiding place of the Spirit (1:33; 8:38; 9:30), the shrine of the
presence of God. "The Father is in me, and I in the Fatber"
(10:38); offered as a sacrifice for the purificstion of the world.?
Jesus then is indicating that in times past the presence of God was to
be found in the Temple before them but now this is changed. He claims
that God is now to be found in Him. This will be proved by the fact

that He reises His body from the deed. That this interpretstion is

8scholars ere not agreed on the interpretation of this pessage.
C. J. Wright meinteins that the resurrection was simply an interpre-
tetion read into these words by the disciples. Cf. "Jesus the
Revelation of Cod," in The Mission and Message of Jesus (Few York:

E. P. Dutton and Co., Inc., 1938), p. 730. There are others who say
that the resurrection is definitely implied in this seying of Jesus.

E-G- minsﬁ, ﬂu _c_jii, II’ PI m-
SHoskyna, op. git., p. 196.
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Correct seems to be shown by the fact that the curtain before the nacs
Wes tora in two on Good Friday. This showed that in Jesus' death a new
pattern of worshipping God is to be used (Matt. 27:513 Marik 15:38;
Lk. 23:45).

A veriation in this interpretation is proposed by some scholars.
They meintein thet Jesus was speaking of the presence of God which He
would raise up in the hearts of men. They would say -that Jesus is
thinking of the Chmrch which will later be established. The purpose for
Carist's coming was to show men the true vorship of God and to establish
Such worship in their lives.l® Vincent Teylor interprets this passege
in a similer way. He says that in this saylng Jesus wvas referring to
the foct that His desth was the seed of the Church.ll Tt should be
grented that Jesus did think of His death as being comnected with the
esteblishment of the Clmrch (cf. Matt, 16). His death is the seed of
the Church in the sense that it wvas only through His death and resur-
rection that the Cimrch could be established. But to say that this is
the full explanction of Jesus words, means to emphasize the effect of
i death %o the near exclusion of the ceuse. The text and context do

not warrent such a procedure.

D. Meaning for the Passion

To summarize the meaning of this saying of Jesus for the passion
it secems thet several points are made. Tne word "temple" vhich Jesus

1°lil‘ig'nt, 22- _c_:!._‘li., P 7&- -

Uyincent Taylor, Jesus and His Sscrifics (London: Macmillan
and Co., Ltd., 1951), p. 235.
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uses indicetes primarily the place where God's presence dwells. In the
8ct of cleansing the Temple, Jesus wes showing that the worship of the
Jews was no longer valid. They had perverted it. He was now there to
take the place of that Temple with its system of worship. Worship was
%o be centered in iim. He predicted that although they would destroy
His body, where the presence of God was to be found, yet it would not be
destroyed. H: would reise Himself from the dead. This would be the
8ct that proved to sll that God was to be found in a new sanctuary.
Fe vas 0 be found in Jesus. This is shown by the fact thet the
Unigueness of the Holy of Holies was destroyed as Jesus died. From
that point on men ere to seek God not behind e veil in a Temple, but in
the hody of Jesus, where the presence of God is now dwelling emong men.




CHAFTER VII
THE SERPERT

In the third chepter of John the story of Jesus and Hicodemus is
recorded. This learned Jew came to Jesus in the dead of night to
inquire wio Jecuc reclly wes. In explaining Himself and His mission,
1t 1s significent ror this study, thet Jesus ends His conversation with
llicodemms by compering Himself end what will happen to Him with the
Berpent vhich ioses lifted up in the wilderness. Jesus said, "As Moses
lifted up the serpent in the wvilderness, so must the Son of Man be
1ifted uy, that whvever believes in Rim may have eternal life”

(9. 3:1%). This possege has ite roots deep in 0ld Testement history
end cests light upon the meening of Jesus' death.

A. 0ld Testament Baclkground

To understand the meaning of Jesus' words in this saying, it is
importent to coneider the pert serpents play in the Old Testement.
They are & very common figure not only in the 0ld Testement, but also

&mong all primitive peoples.
Jesus' words are an obvious reference to the incident that happened

during the time of Israel's sojourn in the wilderness after the Exodus
fram Egypt (fws. 21:%-9). In view of the events in the history of man
&8 portrayed in the Old Testament, this incident in Humbers is a
mnisture account of that history of men and his relationship with His
God.,
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In the story of the Exodus, God hed been merciful to Isrsel over
and over again, yet Israel returns that mercy with revolution against
God. Due to Israsl's rebellion God punishes His people by using
Berpents. This catastrophe couses Israel to repent end seek God's mercy.
God gives that mercy through the very iustrument of His judgment. Moses
erects a bronze serpent upon & pole so that the people may look upon it
and live. The look that 1s required is one of faith.l

The earliest reference to the serpent in the 0ld Testament is in
the story of Adam and Eve in the Garden of Eden. The first woman is
tempted by a serpent (Gem. 3:1-k). In the account in Genesis no
definite reference is made to the powar or person tehind the serpent.
#6 & result of this deed, God curses the serpent and yet indicates that
men ghall yet triumph over this creature through the "woman's seed"
(Cen. 3:13-15). The Christien Ctmrch in the past has interpreted this
serpent in Genesis as a reference to Satan, and the "woman's seed" as a
reference to the coming Messish. In recent times this imterpretation
has been questioned.2 It is beyond the scope of this study to discuss
the question whether this is a messianic prophecy or not. But the
account does demonsirete that in the earliest history of man in the Old
Testament the serpent and men ere closely related and this relationship

ljohn MeClintock and Jemes Strong, g&(l_o&ug of Bibliesl,
Hew

. Theological, and Ecclesiestical Literature York: Harper and

Brothers, 19%), IX, p. 505.

2Famonn 0'Doherty maintains that the meaning of this passage must
be left open until further evidence regarding its translation and
interpretation is forthecoming. Cf. "The Organic Development of
Messienic Revelation," The Catholic Biblical Querterly XIX (Januery,

1957), 17.




