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CHAPYER I
IRPROGICTION TO THE PHESIS
A Statement of the Problem

Polygamy, which may be defined as "the union for life
of 4 mar. with two or more women,"l has always been a problem
for Chrissians, since it apparently is in crntradiction to
the Biblical concept of marriage. Was God's original plan
for His people a marrisge union of one male and one female
&8s we hold today, or are we to follow thec examples of
polyzamy which we {ind in the 0ld Testament?

OQur Savior tells us, "For this cause shall a man leave
fathor and mother and shall cleave to his wife: and the
bwain shall be one flesh,"2 and the most natural conclusion
yould seem to be that marriage involves two people, a
man and his wife, and the twain, that is, the two of them,
shall be one flesh, Yet in the pages of the 0ld Testament,
we flnd such great wen as Abraham and Jacob and others
living with several wives, and there seocms 5o be litsle
rebuke for Lheir actione.

The fact that polygamy existed in the Old Testament

{9 not disputed; this doos not necessarily W?ﬁﬂ-_hPFQVQ?:

lfionry Charles Lea, Minor Historical Writings, edited
by Arthur C, Howiand (Phlladelphia: Universicy of Pennsyl-
vania Press, c.l1242), p. 352,

2Hact. 19:5.
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that 1t was in accordance with God's divine will. The

problem, therefore, which we shall examine will be polyg=
amy a3 it existed under the old covenunt., We shall try

bo determine its true concept as found on the pages of Holy
¥rlt, and in our st budy we shall antompt to reconcile the

e '+ o .- v e e e e m——y

hisLnric:i fmcu ul polygnmy ﬂiuh Goa's originul instibution.

If God’s plan for His crea*ion was a muluipllclcy of wives,
then our task will be easy; if She 0ld Testcament concept
was not so, thon we shall have to explain its existence

and eisher condemn or justify those who practiced it.
A Validation of Gthe Study

Although the problem of polygamy is not a serious one
in our country, sinee the mores of tho peonle as well as
governmental legislation stand opposed to 1t, yet as the
church embarvs on its missionary program and reaches into
many forceign countries, this practice is found again and
again, and some solubion must be found if we are Go continue
a program of evangelism with these people ’/As the Holy
Spirit vorks through the Gospol upon the hearts of these
people who pruciice polygamy, are we to insist upon a change
in their marriage customs, 6% can we allow these poople to
continue living with their several wives? ) To insist upon
a monogamous marrigze relationship means the disestablish-
ment of alrcs:y existing marriages. On the surface the

8implest solution would seem to bt a Goleration of the
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exlsting practice, since it finds a parallel in the customs
of the 0l Teasument. 2t our first and primary concern is
to.dabermine God!s will and let this be the basis for all
our actions. In view of these facts, this study 'of polygamy
is ;p&eoa a valid one, for by it we intend to discover,

if poasible, God’s original institution of and plan for

marriage.
The Limitation of the Scope of the Problem

In an examinstion of polygamy much time could be spent
in studying its historical background and in determining the
origin of this practice. This particular aspect shall not
be of greab concuern to us in this thesis. There are several
reasons for this.

Since historical data on this subject would have to
date back to tho period even before the flood, primary
source materlal is scarce arnd not generally avallable,

Most authors who have writieon on this subject offer only
& conjocture, and there is a vast difforence of opinion
amongz the various scholars.

The Blble does not Gell us the historical facts which
led to the bexinning of this practice. Since this is to
ba our primary source of informatlon, we too must remain
silent concerning the history of this practice.

It is not the history, tut rather the concept of
polygamy that forms the subjoct matter for this thesls;

therefore its background is of only a secondary interest
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for us end should not occupy a major portion of this
Presentation. Only the historical data which have a direct
bearing on the subject and which can bo authenticated will

therefore be used.
A Brief Overview of the Organization of the Thesis

The particular subject of this thesls is difficult
Yo organize, since the various factors which are involved
fall into different periods of history and are not closely
interlocked with each other. It seemed best to the author,
therefore, to divide polygamy into the various types which
were extant in 0ld Testament time. In the three following
chapters wo shall prescnt the various menifestutions of
this practice. In the two coneluding chapters a serious
examination of the problem will be made and the suthor's
conclusion in regurd to the 0ld Testament concept of |

polygamy will be presented.
The Method Used in the Preparation of the Thesis

The author began his study of the problem with an
examination of the passages in Seripture which refer directly
to the practice of nolyzamy. ¥When these had been gathered,
they were scparated according bo the specific type of
polyzamy which they represented. The advantages and

disadvantages of each case were noted, and an atiempt was

made to determline the motlve behind the examples of polyg=:

o ma

'amy in the 01d Testament. %hen this information had been
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gathered, source books ware consulted, esapecially those
of Jewish authors. The additional informstion offered
In these books alsoc was noted and sorted into 1ts proper
classification. The views of Lhese aubhors were compared
with each other and with the textual evidence they offered
for their conclusions. A revised outline of tho thesis was
then written; basic thoughts for each part were notad,
and the thesis was peady for its first drafc. This was

. revised ags'n bto produce the form and style in which the
thesis now uppears. Because the read’ng of a research paper
1s often cumbersome and without real continuity when long
quotations ar: interapersed in the pages of the text, the
8uthor has eliminated many of these guotations and, instead,
has paraplrased the Lhouzhts of the sources.: Credic,

however, is given Lo Ghosc suthors whose material is used,

and facts will not be presentod without proper verification

glven in the footnotes,
A Summary of the Toxt
The background and practice of polyzamy

The practice of polyglnw'can be traced back o the

o - —————— et s

time of Lamech, ifth in descent from Cain, It 1s a

prachica tclerated in the 0ld Testnmant,rana in view

of this fact, the following arzuments have been put

forth as evidence of divine favor upon the practice:

(a) The frequency of polygamy among some leading Biblical

personnli%ies; (b) "he Mosaic regulations seem Lo indicate

- S
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its acceptance and sanction ; (c) God bestowed great blesslngs
upon those who lived in polyzamy; (d) The multiple wifehood
of the Old l'sstament coxld be intorpreted as a multiple
monogamy Iinastead ol' polygemy.
Some of the underly!ng factors which led to polyzamy
were: (a) fust; (b) A surplus of womonj (c) & means to
Secure polltical alliances; {(d) 'he value of women for
labor; (s) 'any wives as a sign of wealth; (f) The

dosire for an heir,
The Leviratc marriage

Folypamy was also found in an ancient practice known
as the Levirate. There was a law in Deuberonomy which
establiched 1t and explained ib. Essontlally, Lhese are

the ‘ceonditions of Ghe Levirate. If brothers lived together

or near ono anobher and one or them Jiad childlass, the

e e i E————

wife of the deceased brothur was not So be married ouGtsido
_gf_ﬁbc famnily unit, Inscead her brouherf1p71qy wgs_to

come %o her and take her for his wife and bezes children

——

by her. The childron of such a marriace were to be accounted

as off'sprinz of the deceased brother,

There were several reasons Tor this prachice. “omen

ks B

were of'Gen cnnsi&ared a sign 6? wealsch, and as a momber of

a famlly unit, it becsme the oblization of other members

to use the value of the widow, especially for bearing chll-
dren, Pocause ii was a disgrace for a woman to bs childless,

—ee

the Levirate provided a means ;op he: to have children
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who would carry on her husband!s name, In additlon to

this, tLe uuvaaco gave the deceascd man an heir who

e e g St f
- f
!

would ;nna t his gusaeasinns somo day. the Levirate also

o o e e ————

e —— e e ctm e :

vas & moeans for proﬁactlup und caring for wldovis,

=y - e ma . cmmmL s e ‘

If a orother could not take tho widow as his wifle,
she couly reliove him of :this responsibility through a

Process linown as Lthe loosing ol the shoo.

i Th
Concubinage

4 wman might also have additional wives in his housec-
hold inown us conecubines. A concubine was different from
a wife in Lwo respects: she was nos taiken in o marriage
ceremony, and she was not counted .among tho hoirs of the
man's estate., There were many different kinds of concubines
in the 0ld Testament. fha true concubino was a free woman
who entered into an agreemens with a man for sexual rela-
tions in return lor support.

In addition to this type of concublne there were

several other *-pes, *he captive=w 1re, the slave=-wife
2 e s A

——————————

and'Phgﬂgewisgmglgvg:qggg:_ These were not true concubines
but bore the same two distinzulshing marks as a free-woman
concubine, For that reason they are considered concubines
in this thesis.

Concuocinage represents a very degenerate lorm of
relationship between a man and a womane I is a perversion
of God's institution oi marriage and a practice .hat cangnly

be frowned upon.



( Polyzamy crcates,.

Problems of 0Ol yzamy i

1t is natursl Lhas under polyzamy thero would also
be many problems, since Lhe ”arriage rela*ionsiip«waa at
times so involved. There are/ four important ! probl ‘ which

Polygzamy Pustara.piqa}rg among_women. Since in many
cases & man loved one woman more than another, it 1s natural
shet thore would be jealousy., This would be essecially true
if one womun brought forbth children while the other did not.
Hence Lhere was often conflict in tre household where there
were ssveral wives.

=
Polygamy brings about a neglect of the individual. Under

Polygamy the Woman is ol'sen _thought of only as man's Pro=

s o ¥ i g

perty or as suitable only for satisfying the desires of the

e ———— = ema,

male ann bringing forth children. Polygamy, therefore, degrades
the *n ividual, and the woman becomes only an ! 4nscrumunt or

bool for the malo instead of sn individual personality.
Folyzamy also upsets the numerical eguality of the i,
sexes, oince the number of men and women 1s relatively
equal, polyramy upsets bthis balance and often causes hard=
ship for ths left-over males.
Since many cf the men who lived in polygemy Yook Gheir
wives from foreign nations, there also was the danger of
ldolatry creeping ‘n and drawing the male away from Gode

This was especially true in the case ol Solomon, who 1n his

0ld age fell away from the true Gode.
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Polygamy versus nonogamy 4a Lthe ideal

Before we consider drawing & concluszion in regard to
Polygamy, we must (irst go back to the institution of
marriage Lec sce what God's ideal for His people was.

Vie find that God Instituted marriage and “hat He

L me e e ane

instituted it es monogamy. e algso note that monogamy was
QSELE ideal, since Ho so frequensly used it %o plcture the

jf%gbions?ip betweon Himselfl and His people.

Although polygamy was practiced by many well-known
personalities in the Old Testament, there are also many
who lived In monogamy, so that bthis argumen: does not carry
mich welight,

I wnat be suid that polvgamy was the result of a
degeneration of marriaze and originated among those people
who had forsaven 5he true God, God has indeed punished it
by inflicsing upon those who lived in it numerous problems
vhich made their marriage relationship unhappye. Polygzamy,
therefore, is not the ideal end should not be practiced.

For those who insist upon living in polygamy, which is
contrary to God's will, they must also suffTer the consequences
just as hhe‘persanulinias in vhe 01d Tesbtument often had to

suffer for this practice,.




CHAFTER IXI
THIY BACHGRGINY ANYD FRACPICE O POLYGANY
The LExlstence of Polyzamy

As one pages through the books of the 01ld Testament,
ong cannot help but be impressed by the prevalence among
Biblical characters of many wives. From thc case of Jacob
with his two wives, Rachel and Leah,l to Xing Solomon with
his hurem of seven rundred wives and three hundred ¢ mcu=-
blnes,2 we might well ccnelude that, "Thore seems to be no
lizmlt to She number of wives or concubines & man might have,"®

The praccice, howcvor, was not limited to the cases
which arc mentioned in Seriptures Its accaptancc among the
mejority of the people can beo sesn in a mathomatlcal study
based on the census reported in the Book of Numbers. It
is recoriied Lhere that the male members of the people above
the age of twenty numbered 603,550, Since the males under
this age ure not recorded, we will assume that the total

male populabion was approximately one million; we can assume

an equal number of females, which would make a total

lgen, 29:23,28,
2] Kings 1133,

35 . F. Melaughlin, "Harriage-<Blblical Lata," The
Jewish Encyclopedia, edited by Isidore Singer, et al.
(Wew York: Tunk an. wagnalls Company, c.19804), VIIiI,
335 & :
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Population of aporoximately two million. Only 22,273
flrst=born males are rocorded, and probably therc was an
equal numder of females. If Ghese figures are correct,
then there were forty-rive children for every first-born.
That aize of ‘amily is almost impossible except under

Gonditions of polygamy.4
—

o s

Polypumy, therofore, was definltely a part of the

—

Hebrew culture, There can be two interpreiations as to

— e T

igﬁ‘ari#in. Was this tradition native with the Hebraws,
Oor was it acquired during bheif hiséé;%:ug the result

of foreign influcnces?® If it was so from Ghe begin=

ning, then polymamy must have divine approval; i1f 1t was
acquired through the course of time, then we must determinoc
what the orizinal sbandard was.

The euthor feels that polygamy was the result of

influence from foreign nations and agrees with Epstein

S — e .

4Louls M, lipstein, iMarriagec Laws in the Bible and 1n
the Talmud (Cambridge: Harvard University Fress, C.1942),
Pe 5. THe following is a footnote offered by Epstein:

This proof is ofrered by Mosalsches Hecht, II, pp. 163f.,
based on Num. 2:32 and 5345, LGs woalncss lies in the fact
that even in polygamous marriages, forty-five children for
the average family is too many; also in the fact that the
first-born in respect Lo holiness (except in the maLter of
inheritance) is 5he “irst-born of the mother who 'unloosens
the womb! (3:12), and polycamy does not answer the difficulby.
The answer to our difficulty may lie in the fact that only
those f'irst-born after the Lxodus wers consecrated, for it
was in the Oxodus ecvent that ths consecration of Lhe first-
born was proclaimed.” Despite this difficulty, the author
of this theslis leels ihat the figuros do offer some evidence
of the wids-spread pracuice of polygamy, or at least the
common acceplance of' bigamy, even among .he average people.

S5Ibide, DPe 3o
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when he statoes, "All bhnt muJ be sald is Lhat polyzgamy

RS S b v e i ————— e b

Erﬂaually iﬂrilbratad dobrah life Irom foroi N sourcos,

TP —

e S

15 difficult to ob¢a1n, but if it can be demonstrated from
the Bible that polygamy was not the idoal, then we have a
valld affirmation of Lthe fact that its prosence among the
Jewish people was ths rosult of forcign influence. A further
discussion of this poins will be made in the final chapters
of this thesis, when we have shoroughly examined ¢he entire

0ld Testament record of polygamy.
The Arpuments Advanced in Favor of Polygamy

In all fazirness Lo Lhose who are in favor of polygamy
a3 the livine Ideal, we shall present here their arguments.
It is the purpose of Lhis thesis o refute these propo=
sitions, and an cexamination must be made of them before we
consider the situations which they discuss. As the reader
progresses in the study of this paper, theso velidations of

the practice should be kept in mind. ;
Froquency amonsz Biblical personalities

The firat paraon of whom polygsmy is men sioned in the -

e —— e e e p—

0ld Tesbamenb was ua.ecn, rlfth in dascenb from Ca*n, whose

-y
S i e v S~y

two wives, Adah and 5illah, are montioneds Although Lamech j

.

was a Gainlte and nobt a part of God's chosen people,

6Ibide, De 4.
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thera is no record in Scripture that this was irregular
or unusual,” Thore is in the text no "expression of
reprobation"® which would lead us to believe that this
vas frowned on, which we would certainly expect to find if

the praciice was not approved,

E!E&ﬁ?“%_PQ§;}q?qh_§pgqum is recorded a&s havling two

wives, surah und Hagar,® and 1% was under this arrangement

—

that he_became the father of natipgg and qeqaived GCod's

e

blGSS%gg. Abreham’s brother, Nahor, is also recorded as

11\'; ng in polsr:‘,-:;usl Yo 10

Loth Lssu and Jacob are recorded as having several
_jEZfﬁ. Esau seoms to have consented himself with three of
them, Judith, Lbashemath and Mahalath.ll The case of Jacob
is well known, how he was tricked into marrying Leah and
then worked an additional seven years for Ruchal.lz_

Among tho Judges recorded in Scoripture, we are told

vhat Gideon hai meny wives.ld

“Gen, 4:19-23,

8lenry Charles Lea, Minor Historical Writings, edited
by Arthur O, Howland (Philadelphia: University of Pennsylvania
Press, c.1942), p. 532,

%en. 16:5-4.

10gen, 22:20-24,

1lgon, 25:24; 28:9; 56:2-3.
12Gen. 20:20=283 30:4=9,

15Judgus 8:30.



14

Bven the kings mentioned in Scripture ars found with

—

fany wivos. David, we are told, had goveral wives, and

Y

we know delinitely lthat he had at_least ten concublnes

e -

in his palace,l4 Solomon had seven bundred wives and three

i A

hungrod coﬂcubiﬂea,lo
Even the middle cless shared in polygamy, lor

Elkanah, uhﬂ ;u.ncr oP Samuel anad a member of the

middle c'asq, is said Lo have had Gwo wives, Hannah and

o—nn . —

Pen}-nﬂ ah. 16

In u..lslon bo chosa 1ead1nz ibls personalitias

thcra are many additi ndl cases or ool gamy recordad.17

e et L T W —

But 1n nlL hese casea it 1s recorded Twithout emnarussment

—

to thuse greab figares who adorn ths sacred nages;"la in

RS et et et e gy

fact, "The freguency of bolvpumous marriage amons the

S 1 e i

leax ng personali ties of tho Biolc witbout ex olicit protest,

Sl T T e AT e e B 7  Won A e hbmaT i

oenobo the absence of @y Tradition uga1nst is. “19

L B e AL S99 | o T T

In view of all these facts, Ghen, thoso who hold a

favorable opinion of polygaemy corclude that since it was
acceptable n these cases, it must alaso have divine sancsion.

14y Sam, 25:43,44; II Sam. 3:26; 5:13; 15:16; 20:3.
151 Kings 11l:3,
16y sam, 1:2,

v L7Ge, 1T Chron. 11:21; 13:21; 24:5; I Kings 11:3.

1pavia Re tiace, Hebrew Marriage (London: The Hpworth
Press, 1953), p. 121.

19g0060in, op.clb., De 4.




15

Mosalc regulusion “ndicabtes accepsunce

in ihe Sible numerous regulations and laws cun be

f, . - = 5 3 -
fnun& which dacl direcily with polyzanye From the svidence

[ - . »
———— Lt T —————

offered is wopeurs chat "polyzamy was such a wall estabe
et e st 0.8 - B - - . - e
Ushod part of Lhe sselal syssum, Shab losalo law i3 not

P

e . s o B DU S PR

S I iy g W SRR S e Ve tase ST o e MRl WS mpene 4§ B e

over: eritical of 14."20 in faes, the law, in maling
e - iy -

Provision for she number of problems that might arise under

Polyramy, nowhwure lndicases a remilation in regard Lo nhe

Mmber pi' «

5=

ved, My making proviaion for .hesc problems,

liga 5 e N ~ .
18 provides lursher confirnation shat guch un arranganont

o —

was by no means gjgcﬁl_rj!‘-im'lﬂ]..“.gl.' The eumnclusion of' Lhose
Who ams faverable to this opinion can well be summed ur in
this quosation:
With unis law bofore his eyes, what Christian can
belleve thab the Almighoy siteched immoralitiy or sin
G0 the coniluion of polypémr, espocially whon one may
ool Zi: vain through the Mosaic ropulutions of marriage

in Lev: sieus eighteen for any 1i itasion on the number
of wives, =

Gou blesagd thozae who lived in polycemy

The blessinga which God geve to those who lived in

200hariecs 4, Rubonsteln, T"Folygamy," I'ho Universal
Jesish Lneyvelopsdia, editod by Isaac Landman, o 8le
oW Yoric: The Univerasl Jewish bncyclopedia, Ince,
0.1042), VIil1i, 584,

2lyace, ope cit., p. 121,

92’-‘5“9 DB Clbey De BIOGe
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Polygamy woul) ulso secem Lo indicate that God did not
objest to it. It may be true that the descondents of
Wen such as Caln und Esau do not offer proof for divine
Bcceptunce and mizht even be an argument against it, for
bhey hardly wulled wibth God, yet the fact cannot be denled
8lat God did riechly bless Esau's brother, Jacob, as well
8 obthers such as Abraham. In considering this factor,
She case of Jacob 1ls especially important. Jacob had two
¥lves, Rechel and Leah, sisters, and in addition to polygamy,
this arrangenent stood in opposition to a later recorded
lav forbidding o« marriege of two sisters to the same
husbind &% tho same time.®° In addition both his wives gavoe
him thelr handraidena, Bilhah and Zilpah as consorts .24

In the face of all cthis, it wmld seem that Jacob
Would nos recelve a greas blessing from God. Yot we know
how Jacob wreshtled all night at Penlel and finally received
8 blessing, The person whom Jacob wrestled with is an open
Guestlon, but it was either an angel or God Himself in the
form of a man. The aushor of this thesis holds that it
vas God Himself, because we are told that Jacob had "power
vith God," and becuuse he spoke of the !ncident as having
"seen God face to facc."2® Would such an incident have

occurred if Jacob, laser called Israel, had not found favor

23Lev, 18:18.
24l‘ron. 20:1-10,
25gen, 32:24-30,
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in God's signt? Again 1t would scem as if polyzamy was

tolerated as a marriago standard,
Polygamy as multiple monogamy

‘his final asrzument, in the opinion of the author,
1s rather dubious, but it will be offered for the consider=
ation of che reader. It has been proposed that even if
Polyremy is wrong, the cascs in Seripture fall more into
the category of mulbiple monogamy. In a situation such as
this, a man may have several wives, but since each marriapge
Was entered individually and an individual rélat!onship was
9sbablished with each wife, therefore it 1s not polygamy
but rather malciple monogamy.zs fhus a man entered the
relationship of having one wife several times, And, bocause
In many cases sach wife lived separately from the others,
it could 85411 f21l inbo the pattorn of monogamy, since
each relationship is separate from the othera. Such a
theory, however, secms Lo fall into the category of theo-
logical hair-splitting, since rezardless of when a man
married his wives, as long as he had more than one at Ghe
same time, 1t would be polyzamye. To the author's knowledge
there is no case recorded in Sceripture of a marriage to

more than one woman in the same ceremony. Lven in those

263ronislaw Malinowski, "Marriage,” Encyclopedia
Britannice, edibed by Walter Yust, et al. !U%Ican=
Incyclopedia Sritannica Inc., ¢.1951), X1V, 949,
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tases where sevoral wives arc mentioned at the same time, we

have no assurance that their marriages were sirultanocous.

The Reasons for Polyzamy

Whether polygamy was an original part of Hebrew culture
Or a practlce taken over {rom neighboring countries, there
st have beon valid reasons for the continuatlon of this
practicc. In the concluding sections of this chapter, we
shall consider some of these probable reasons, In reality,
both the Levirace marriage and ¢ ncubinage were polygamous
practices and had reason for thelr existence as well as
Causcs for shelr continuation. Since both of these arc
modifications of polygamy, however, they shall be considersd

Scparately in the succeeding two chapters.

Tast

the most obvious cause for having more than one wife
woulld be o fulfill the sexual desire of the male, Since
there is a busic difference between the male and the female,
the male desiring greater and more f{requent satisfaction,
i1t would be natural for him to turn to an addislonal woman
wvhen the circumsiances scemed to warrant it. Such was
certainly the casc wlth David and Bathsheba. We are told
that Davii, while wallking upon the roof of his house,
observed Bathsheba, noticing that "the woman was beasuiliful

to look upon," After ing:iring about her, even finding thet

she was the wife of mobher man, Uriah, he s5ill took her
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and lay with her. Becsuse of him, she became pregnanb.27
It was only then thot UDavid's problems began, and
he gave the orders for the death of Uriah, Nathan, in his

Gondemnatlion of David, 1s not so severe in respect to

David's deosire as he is in respect Lo the fact that the ’
womin was married to another.28 ‘
This sume siiuation also exlsted among other kings.
Thus ws nave recordod in Esther that the king, in seeking
the new queen, Look each woman into his chambers for the
8vening, unid in Lhe morning she was reoleased snd sent away
until the king called again., In this case, 1: wauld appear
that sexuul sabisfaction became one of the criteria of the
new queen,.2"
King Ahasucrua' former gueen, Vashii, undoubtedly
earned her pcsition in the same way.so A further discussion
of this envire /ncident will be taken up in 2 later division

of this chapter.
A surplus of women

A second factor which would obviously tend to bring
about polygzamy was a possible surplus of women. Under
normal circumstances, the‘ratio botween male and female

would be aboubt the same. In time of war, however, Ghere

2711 Sam. 11l:2-5,
2811 Sam. 12:1-4.
29sther 2:2,13,14,
SO0ksiher 1:10-12.
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Could be a large loss of men, with the consequence that

more females would oxist than meles. In many cases Lho men
who wont to war and invaded other nations found for them=
80lves additional wives among these women .91

It mxst also be remembored that any single woman in
Jewish socicby was not held to be in high esteem. She
wWould Sry by any means possible to become married. Such

was the sad case of Tamar, who by trickery took Judah for

her husband by playing the hnrlob.sz

——

“Politieal alliasnces)

Polygzamy was also used as a means of securing stra-
tegic policical 2lliances wich neighboring rulers. The

case for our consideration here 1s Gideon.

His polygamy was undoubtedly of the political type
later practiced by Devid end Solomon. He consolidated
his power by forming a numerous harem, in order to
form 1links with the chief familics of the communities
whom he wished to coneiliate.

The result of this praciico can be seen in the ninth chapter

of Judges, vwherc the Shechemites rebelled.

e —

’ T
\Viomen az luborers

In a sociecy where hunting and fishing are the chierl

means of earning & living, polygamy is almost unlinownm.

Sl¢r. Judges 3:5-7; Genesis 6:2; I Kings 16:31.
S23en. 38:1-30.

S3Mace, op. cib., p. 127.
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2t the Hebrow culture was such thet they wore mostly
éngaged 1n shepherding and agriculture, “Whon a man's
wives can be employed in tending f{locks, cultivating fields
or exercising useful handierafts, then a polygamous oxis-
tence can vbe expected."® It was an inexpensive mocans for
obbaining labvor by Just adding wives to & man's present
family,
A -5.515_:1 of wealth and presbigﬁj

Folygamy, although practiced to some extent by many,
was primarily che special privilege of the powerful and
woalthy pcople. The reason for this, of course, was that
many men coull not aflford to have a multitude of wives.
In a2 previcus scetion of this chapter, we considered
the wealthy us using women to form political alliances.
How we shall consider polygzamy from the standpoint of
wealth and prestigo.

The type of marriage which is evident in Hebrew
vritings is che ba'al marriage, the regular word for
husband being ba'al, and that for a married woman

be'ulah, which means owvned or possessed. Thus marriage

p—

represented ascquilsition or ownershlp, and very often a

B e .

counted amon a man's possessions.v® o

vife was

“ ——

S450hn A, Ryan, "¥Marriage=--History Of," Phe Catholic

Encyclopedia, edited by Charles G. Herbermann, et al.
(New York: Robort Appleton Company, ©.1910), IX, 695.

ssEpabein’ ﬂ.eib., De Te
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Along with wealth also went soclal prestige. This
was especially prevalent during the period of the monarchy.
Solomon attained the acme of Biblical personalitics with
his harem of scven hundred wives and three hundred concu-

bines, I.. can be unac.rst:ood uhau in a palace there would

B e e e TE

be a need fm" a ;:r'eal. numbor of women both to serve l:he king

- S
e

and Lo maintain the buil“’ing. Ib 15 possible l:hat‘. many o.t'

L v

the women mentioned in connection with Solomon served just

those purposes and did not only function as a wife for the

@ 2 e m T sl e miaa s

king. Thus we are told i.lab David went Corth and left
ten cancu"--‘-ms ue]niin'i fo care J.or t.he lrn'n.tse.":"6

We are not Lo'l.a mch in the Bible ai:.:;;x? ;ondibions in
the palace of the mcnarchs., But the account in the Book
of Esther gives us some dotails. Although it was a Persian
court, yot the siisuation described could well be similar
to the courts of the Hebrew monarchs, since theilr palaces
mast have been patberned after those of other countries,
Vie must romember that the monarchy was not God's plan, but
rather the people's choice.®” In view of this fact, it must
have been the influence of the surrounding nations that
brought the people of Israel to this decision. Undoubtedly
the courts of Israel would also be patterned after foreign
courts,

An excellent study of the condition of the palace has

9611 Sam. 15:16.
57T sam. 8:1-8.
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been made by D. R. lace in his book previously mentioned

In this chapter, Hebrew lMarriage. At this point the author

of this thesis wishes to introduce the material presented
by liace, because it wlll shed light on the palace situation
in Israel, The followinz sections, thorefore, will be a
condonsasion and paraphrase of tho thoughts sxpresseda by
Mace in his b:mli:."'s"3

The polyzamy of the malers was a powerful factor
in delaying the ascondency of the monogamous ideal in
Israsl. Thesec harems (such as that of Solomon) were ses
up in an attempt to ape pagan monarchs, and the droves of
women which were gathered around the king are scarcely
worthy of the name of wives,and they hardly fall into the
category oi marrizge av all. A description of the palace
of a pagun monarch can be found in the Book of Esther.

King Xorzes is described as receiving each night a
fresh virgin which was provided for his pleasure. These
8irls were especially chosen for this purpose, probably
decause of their physical beavtye. Thus Esther was among
those recruited to be brought in to the king. The girls
were prepared by zn elaborate process of beautification
which lasted a full year, and on the night of their
presentation to the king, they had their choice of the
resources of the harem, After the night with tho king was

over, the girl was taken to a separate section of the harem

S8Mace, op. cit., p. 133-141.
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and was rever brought forth again unless the king asked
for her by name.

this was not, 'n a real sonse, marriage. It was
part of the immoral provision made for a pampored poten=
tate. It was si-ply that girls' bodles, perfumed and
Jevieled were served to the king like so many pieces of
candy. fven she choice of Esther as queen was not made
on admiraiion of her character, but bocause of outsgandlng

physicul beauty. 4lthough there were celebrations which

Suggested & wedling, yet the queen could nob approach her

msband, on pain of death, unless he summoned her. Her

— o —a i

position, cherefore, was abject, alihough she stood in

.

a ;élacsnnship Ghut no other woman enjpyeq,‘ In a case
such as this, shere was really a monogamy, with one princi-
pal wife. Yei the king enjoyed the freedom of sexual
Promiscuity,

Thus we sec in this account of Mace, the degeneration
that can set in with a palace situation such as this,.
¥hilo many wives wore 2 sign of prestige and woalth, 1t
led 5o many cvils. In the case of Solomon with his many
wives, 1t is possible that an arrangement existed similar
to that of Xerxes, excepi that oach woman that went in to

the king becumec his wife withou: benefit of ceremony.

iyt 7] -
The dssire for an heir
g

Many of the previous roasons suggested as a cause

for polygzamy either did not find approval with the people

-
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or wore impractical {or the majority of the Hebrew race.

The Previously enumerated factors cannot, therofore, be
listed asg vrimary rcasons for the practice of polygamy.
There can be no doubt that she principal reason for its
practice amongz the averzge people was the desire for an

heir. %o the Hebrew this was the supreme end which marriage ~_

Served, A family Janted an heir to inherib bhe oossessions A\

_of' the father an! %o carr; on the nume of the fnuily ibaelfh S~

Wives, therefore, werc regarded simply as a means for

begetting childrens T

In certain casses, the desire for offspring arosc
from the promises given of the Savior and the tribe from
which He would come.2?

The Jewish people also held the injunction of Scrip-

ture, "He fruitiul and mltiply,"40 in high esteom.

Barrenness seemed Lo conflict with this command, and

erefore a man had the choice of either divorce or

a ;econd marriage. It was a Jewish practice that sterility

for Len yesars allowed divorce. Polyramy, however, seamad

to be more humane, slnce, us we have seon before, a single

woman had no plaee in Jewish aoclety.41

—

A woman who could bear no chiléren was looked upon

99¢r, Gen. 17:19; 40:10; Ru. 24:17; Is. 9:7.

40gen, 1:22,

~  4lg, 0, James, Harriagze and Society (London: Iutchin-
son's University LiEFEF?T_§§ 2], ET"§3'I
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us curseu by God, or “‘he Lord hanh shuh up her womb."42

A woman's supreme des;re .'m liie was to bear a chilg,

ies;c she be thought of as having a divine judgment placed
upon her., In fach, her only claim to status in the house-
ﬂg{d 9}‘ her husband was haae.él_ on hop‘_peaping of children.4
The Hebrews, sher:fore, because of the importance they
placed on offspring, found themselves almost una.oidably

comnitted to Lhe practice of polygzamy.

As an example of thia cause for polypamy, we can

tum to the account given of Elkanah and h_ig__t_gg_ wives,
Hanna'h end Peninnah, We are told that Peninnah had borne
children for him, while Hannah was still barron. Yet
Elkanah loved Hannah and whlle malking sacrifice he zave
her a larger» portion. This was disagreeable to Peninnah,
vho then bogan 5o Gorment Hannah because of her barrennsss.
Hannah, in turn, wens to the temple, prayed to ‘herself,
perhaps as she had done many times belore, asikzing a child
from God, and D.“i‘i’el"iﬂ:_-; to return him to God's service.?4
Although we are not tLold this in the text, it is
likely that FRunnah was the first wife of Elkanah. The
author assumes this because sha is always mentioned Ilrst

and bscause we are Sold that Elkanah loved Hannah, a

statemoent that is not made concerning Peninnah,.

427 sam. 1:5.
43};[’)8501“, SPDe cit., pe 122,
441 sam, 1:4=20,
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Elknnah, aftor a period of 5ime, probably took Poninnah
Yo secure offappe; ne and an heir.
Hannah's supremc dosire was to beer a child and not

be a disgrace to her husband. It was in keeping with

this thought that she offered the child (we notice she
Prayed for a son) back to the Lord agein., This would
Seom o indicate that she wanted primarily to bear a
¢hlld and not so much to keep him. In her actions, Gthen,
W€ sec an example of this desirs on the part of a woman
o have a oh1ld o please her husband and maintain her
sbatus in socieby.

Theae eix causes for polygamy show us its background
8nd the ronsons for its practice. In the following chapters
We shall conslder its verious modifications and their impact

upon Jewigh asc!

o
GUY e



CHAPIER I1I

THE LEVIRATE MARRIAGE
The Relationship of the Levirate Marraige to Polygamy

We observed in our previous chapter, that there were
many reasons why polygzamy existed among the Hebrew people.
Yet, in most of these cases, a second marriage was not
mandatory, and a man could content himself with one wife
if he chose to do so0. Very early in Hebrew history a
type of marriage was developed which became obligatory
upon certain groups of people and which at tines made
bigamy, ir nos polyzamy in some instances, impossible to
avoid. This practice was known as the Levirate marriage,
usually referrcd Lo as the Levirate.

The Levirate is a Latin derivative from 'levir?, which

— " e e

meéans husband's brotnar.%r It was an anclent pracbicetvhich

arose with the patriarchy when family groups usually dwelt

together zs one social unit or familye It can be defined as

——

follows: I two hrouhers 11ved togehher in a patriarchal

unit, and one of ,hem died eh*ldlans, the wife of tha decoased

brother was not to be married outside of the famlly unit;

m————

Instead, her brother-in-law was to come to her and take her

s

lthe Interpreter's Bible, edlited by G. A, Buttrick,
ot 5% (Vew York: abingdon Cokesbury Press, ¢.1953),
79,
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for his wife and beget children by 1391'.2 Because there was
mg-:i;g:-ialati on as‘ well i;.s socu-;.;l pressure behind this
practice, a man often found hinself obliged to Gake
his deceased brother's wife for his own. If he were
alroady married, he would then have two wives and be living

in polygamy. Thus this practico often brought about a sort

of enforccd pPolygamy.

The Essentiel Conditions of the Levirate

There are three references to this practice to be
found in the 0ld Testament. Two of these are specific
examples of the prachice, the third is a reference in the
Eook of Deuteronomy which gives legislation in regard to
this practice. From these three, we wish to determine
the essential conditions of the Levirate. The reference
in Deuteronomy twenty-five shall be our main source of
information, since both Biblical accounts of this practice
are modifications of the original Levirate code.

The Levirate only applies when the brothers dwell
together. This is undoubsedly a reference to the conditions
of the patriarchy, when the faemily lived together or near
each other, Such was the condition during the nomadic
period of Israelite history. The family lived as one unit,

tended their flocks Logethsr, moved from place Go place

26. Fe Kell, and F, Delitzsch, Bilblical Commentary
on the 0ld Testament, translated from the German Oy
James Harcin (Zdinburgh: T, & T. Clark, n.d.), III, 422.
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together and formed thoir own clan.® An example of the
family unit can be found in tho case of Jacob's sons.
iring the time of Tamine, he sent ten of them to Egypt
to buy grain from Joseph, whom Jacob thought to be dead.%
Wie may well presume that these sons were married, for we
are told of their families at the time they moved to E?ynt.s
It ahould be noted that if brothers lived apart from each
other, they were not onund by Lhe Levirate. Under later

agricultural condl tions, such was bhe case, and bhc Levirate

AW

fbll into disuse, ]n this case bho surviving widow would

— — e M S

usually return to her own ramily, or a brother of the

R R i B .

decoasaq mizht of his ~own freo u111 tave her to livo wiGh

s T S —

his Pam’l 20

fﬁo sscond requirement was Ghat "the wife of the dead
shall not marry without unto a stranger."? The reasons for
this shall be diseussed later; in brief, two reasons may
be given for this: (a) It world mean the disestablishment
of the clan or family unit: (b) It would involve a problem
in regard to the property rights of the deceased brether,

The brotheor who was to perforn the duty of levir was

SLouis M. Epstein, Marriage Laws in the Bible and in
theaTalmud (Cambridge: : ' Hapvard University Press, C.1942),
p‘ 3-

4Gen. 42:3,

S¢f, Gen. 46:8=-27.
sEanein, op. cit., p. 84.
Tpeut. 25:5.
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“50 take her to him to wife and perform the duby of an
husband's broshoer unto her."® We note here that the
marriage act was roquired and that the brother was to
perform the duty of marriage: namoly, the bringing forth
of children.

The finul cmdision of the Lovirate dealt . with theo
offspring of this marriage. Thoy were to be accounted as
children of the deceased brother and bear his namo instead
of that brother who gerformed the Levirate.,? Thus the name
of the deceased brother would be carried by this child Instoad

of his branch of the family tree becoming extinect.
Reasons for the Levirate

Several of the reasons which were mentioned in the
preceding chapter for the growth of polygzamy apply also
to the Levirate. Weo shall consider agein four of these

reasons whilch apply to the Levirate situation.
The woman us family property

We recall that polygamy was often considered a sign
of wealih and women were accounted among & man's posessions.
This was especially true in the patriarchal family, where a
woman became a member of the whole clan through her marriage

%o one of its members. The purpose of marriage was not to
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fulfill an individual romentic desire, but to create a

new fumily in the clun.l® A woman through murriage, uhorefore,

— —— T ———" i n o g

fﬁs ouned o% only by 1er husband but also by his family.
1her;fore, wvhen her husband died, sh;.;ﬁ;‘;-;idow;'bdt
Not frec Lo leave the family of which she had become a
member , 11

As Tfamlly property, she had value and usefulness, and
@3 such, she could not be allowed to lie fallow. She was
capable of wifchood and childbearing, and despite the death
of her husbani, she should still be put to use as a member
of the family and a part of its possessions. Therefore,
another member of this family unit was to take her and
énable her to fulfill her functions as wife and mother.
In most cases it was a brother, although if this was not
pPossible, another member of the clan might fulfill this
obligation. In the case of Judah and Tamar, it involved
the father-in-law,l2 and Boaz, only a relative of Ruth,
took her to be his wife; thus they fulfilled the obligation
of the Levirate.l® e note that in both these cases
it was in contradiction to the Mosaic legislation, which
specifically designated the brother. It wmust be remembered

that the Levirate was in use long before the legislation

10The Interpreter's Bible, p. 479,

11Epstein, _021 cibo, Pe 78«
12¢r, Gen. 33.
15Ru'.:h S22,
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In Deuteronomy came inso baing,
The desire for an hoir

We obscrved in the preccding chaptor that polygzamy

found its most important justifricution in the desire of a

man for an heir. In line with that thought, meny men Sook

@ second wifs for themselves in the hope of bearing offspring
by her, This veeson aiso influenced the Levirate and is one
of the primary reasons for its existence. What was Lo be
done in a case wherse a man dies childlesa? Thera would be
No opportunliy {er his name Lo be carried on, and he would

80 down in Hebrew records as chlldless, Bach Tamily wanted

S —y g R -
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its nume to bo carried on, and the first and primary purpose

-
. o g

which marviage served_was.the begekbt ing of crildren, accord=-

Ing to Hebrew thinking.

I the man wons to die beforce he had offspring, some
Solution would have to be found vhereby ehildren could be
Secured for him who would carry on the family name. As we
observed belore, the patriarchal family was a closely knib
unis, and therefore they regarded it as a solemn obligatlon
to provide wecans for bearing chiliren for theo deceased man.
The brethren of the deceased man wWero c‘.-.hosen for Ghis task,
and their obligation was to perform Lhe duty of She
deceased brosher Loward the widow, We note that 1t is
Spoken of in the 014 Tesbament az & duty, and from Ghis

%6 can judge its imporsance. The widow was Lo be Gaken

b anobher, shut by this man she might bear a child for her
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b
dead hushand, The i‘:ir b=born child by such a rolationship

——

"shouls s'uccce:d in tha name of the b_rolipa- which is dead,

WiaTaow
e ——————————

that his n name be nob pub oub of Israel. "14' By thls means

A, e ) W A B T W nm-—:nm-.;

the br'ou"m's name would be carried on, Only the first-
born child wes to ve accounsed to the dead brother, however;
the remaininz children by such a marriage were to be named
émong the enildren of the man performing the dubty of the
Levirate,

The imvorSunce of carrying on a men's name can be
Séea even in Ghe pronmises piven to Abrahem end his sced,
Becauso Lho Sleseing of God upon His chosen people was carried
bhrouzh she generations, 8 child was important; it was the
only meu:s of continuing his 1 ne and the blessing that
God might zive 4o it. BSuch wes the promiso ziven to David,
when God spol. Lo him through the prophet Nathan, saying,
"hen thy days be rulfilled end thou shalt sleep with thy
fatherz, I will set up thy sced aftor thee, and I wili
establish his kingiom,"19

The Levirate could also solve another problem.
If @ man were 5o marry snd Tind his wifc unable to bear
8 child for him, ho mizhS take e second wife, If the man
himself proved to be storile, then the only opportunity for
his name %o continue was through the Levirate aiter his death.

The possibility of this, however, must have been limited

l4paus, 25:6.
1511 Sam. 7:126
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and practical only in iLhose cases where a man died young
and left a wife still capable of child=bearing. This
thought, however, is in line with tho Levirate, for 1t,
too, has as its purposs the bearing of children, which would
only be .ossible in those cases where the widow was still
fruitiuvi,

In cases where a woman was beyond the age of child-
bearing, 1t was the ususl practice for her to return to
her vwn ‘amily. Such was the case with Naomi.l6

In this connection, the case of Judah and Tamar might
also be considered. Judah's eldest son, Er had died and left
his widow, famar, without a child.- Onan, the sscond son of
Judah is to fulrill the duby of Leviraie towards her, but
he fails in this, that even though there was intercourse,
he prevented Tamar from conceiving. Onan Imew that the
first-born child would not be his, and desiring a better
place in she family for himself, he kept Tamar from bearing
& child, Iils punishmoent was death., Since Judah refused to
glve his one remaining son to Tamar, she played the harlot
by dieguilsing herself and became pregnant dy Judah himself,
Thereby sho bore a child for her deceased husband.l?

WWe can see from these examples that in Hebrow thinking
4 widow was performing her duty by securing an heir

for her deccased husband. Evon if the method was not in

16Ruth 1:12.
17Gen. 38:1-27.
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@ccordance with the Levirate law, she felt tho obligation
o provide an heir for her dead husband.l®

Ths the Levirate offered not only a partial soluftion

i %0 the problem of a descendant, but also furthered the cause
of polyzamy 11 the brother who was to act as levir had

f already been married.

// ‘
—Iho_problem or inheritance
The laws of Hebrew inherlitance, as wo wauld expecs,
decreed that the son was the first heir to uhe father's
Property. Wext in succession are daughtars, bro*hors of

the deceased, and afcer that his father and his brothers.l?

‘herefore, if a man dled withous issue, hls estate would

no longer remain in hls name, bub would go to another member
of the family or clen. '‘The Levirate, by providing an

of fapring whore possible, alao solved this problem. 1IC

1s interesting Lo note shat the brother acting as levir
obtained 1ittle oub of this arrangement. The first child

Was not his, and the land of the deceased brother went to

tho child that was born of the Levirate., It was purely an
obligation uron She part of the living brothers. The
important thing was Lo keop the land within the family,

80 that it remained with the Hebrew pcople.

18Dav1d Re Mace, Hebrew Marriage (London: The Epworth
Press, 1953), p,. 102:

F lgﬂum. 27:8=11.
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The Hebrew people regarded Canasn as a gift from
God, and aach family was responsible for a certain portion
Of that land, According %o the Levirate, then, it was the
sacred duty of the brother to safeguard the land of the
deceased, that it remain with the family.20

The Levirate expressed itself under several modifi-
cations. One of those arose in connection with the land
problem. It was possible t:h;at for one reason:or another
the land might fall into the hands of others. In such a
case it was the duty of the next of kin to redeem the land
and bring it back into the family. This was lmown as
go'ullah, and the one who rodeemed the land was known as
the poel, or redecmer.2l

¥Most of our informution in regard to this practice
comes from she Mook o.i“ Ruth. Elimelech, Naomi's husband,
has died, and there are no direct heirs. Naomi is left
in charge of the estube, and since there are no prospects
for remurriage unier the Levirate for her two daughters— l
In-law, she sends shem baclk to their homes. Ruth chooses |
b0 atay with Na-mi and remains on the Elimelech estate.
Rut®: finds Boaz, who is willing to marry her, and after
obtaining permission from the one who was nearer of kin,

the transaction is completed. Boaz takes the land, marries

Ruth end assumes the responsibility for Naomi too. Thus

QOMace, OP. ciGe, pe 106,
2lrbid.
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he acts asg goel, or redeemer of the land and keeps 1t in

the same family.
The protectisn o’ widowhood

This practice was also & modificatlon of the original
Levirate. It also ralls under the modification of the
Levirate imown as me'allah, The widow went with the
Property, and thus if & man wished to redeem the land, he
was also obliged to take the widow along with 1t, It was
Possible for the widow to return to her own family,22
hence this reason for the Levirate must be considercd as

only incidental,2%
The Loosing of the Shoe

Although the Levirate was a duty to be werformed,
and in most cases obligatory, there was a way for a man
%o refuse his brosther's wifc if he found it undesirable to
@ccept her into his household. Such might be the casec if
he were unable %o support her or if it might cause ¢nflict
in his own family. This was done by a process known as the
loosing of the shoe.

¥hen a man rcfused to assume the position of levir,
the wife of the deceased brother was to go to the elders

of the city and tell them that her brother-in-law had

22r0v. 22:13; Ruth 1:8.

25Epsbain, Op. cit., p. 86T,
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refused to perform the duty of a brother. The elders of
the clty then called the brother and examined him in this
matter, If such was his Intent, then the wldow was Go
Como and take his shoe off and spit in his face and
S8y to him, "So shall it be done to that man who will not
build up his brovher!s house." From that time on, his name
in Israel was to be nown as "the house of him that hath his
shoe loosed,"24

The taking off of the shoe was an ancient transaction
in Isracl and arose from the fact that whenever a person
ook possession of property, he did so by walking on it and
claiming his right of possession by standing on it. In
this way, the Lakking off of the shoe becamec a sign that a
man renounced his position and the property involved.

With the Levirate, this meant the widow.25

It was a disgrace to the man, since he refused to take
his position, and it was mode even worse by the fact that
his sister-in-law spat in his face, a sign of contempb.

Vo have an example of this in the Book of Ruthj;
however the spitting in the face apparently has been
eliminated,?6 Since this account is & modification of the
original Levirate, it might well be that this practice was

eliminated because of the fact that ge'ullah, or redemption,

24peut. 25:7-10.
25¢e11 and Delitzsch, op. cit., P. 433.
26Ruth 4:7-9.
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Y88 not required by law and was simply a service performed

by the brocher or rolative of the deceased.
Probleous of the Levirate

The Levirate was an old institution and, in the course
of time, underwent many modiflications. ihen this is considered
along with the faet that there are so few references to
the practice, muny problems arise for us today when we
consider the Levirate.

According to the Lovirate, the widow was o marry her
brother-in-law. Yet we are told that, "If a man shall take
his brother's wife, it is an unclean thing; he hath uncoverad
his brother's nakedness."27 This is apparently in conflict
with the Levirate situation, and the Levirate must have been
@ divinely ordained oxception Go this law.

According to the Levirate, the first-born was to be
8ccounitod the child of the deceased brother. But in the
goriealogy found in Macthew, the children of both Tamar and
Rath are reckoned according to their Levirate father.28

In the Book of Numbers, provision is made for the
division of a man's property after his death, and no mention
is made of the Levirate.2?

In the account of Ruth, Naomi is pictured as having

27Lev. 18:16.
28pamar and Judah: Matt, 1:53 Ruth and Boaz: Watt. 1l:5.

2% um, 27:8-11.
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Possession of the land belonging to her deceased husband,
he Levirate maves no allowances for women possessing
pProperty.

We are ulso .old that aftor the death of a widow's
hquund, she may return to her fathor's house.®0 Perhaps
a vidow hadi the option of stay'ng with her husbend's
brethren or returning to her rfather's houso, esgeclally in
tases where Lhe woman was beyond the age of child-bearing
and unable to bring forth offspring for her deceased husband,
even by the Levirate.

Fhese problems have 1ittle bearing on our subject
and therefore will be left unanswered in this thesis.,

Qur tasik is Lo show that the Levirate, under certain
eircumssances could bring about a situation of enforced
Polyzamy. This the author has attempted %o show by pre-
sonting the Levirat: situation in that relationship and

oy elaborating on it for the benefit of the reader.

It was an ancient practice that underwent many changes

and modificabions in the course of Simeo, and a study of

it in full detail would be too involved as well as too far

afield for presentation in this thesis.

S0rev, 22:13.




CHAPTER IV
CONCOBILKAGE
The History of Concubinage

In our discussion so far, we have considered wives
btaken by a man through process of legitimate marriage. In
review, these fall into btwo types: (a) The wife of a man's
choles, either tho hoad wife who was usually taken first
and held higher than others by the male, or seccndary wives
taken for procreation of children and heirs; (b) The wife
obtained by merriage in fulfillment of the Levirate.

In addition to theso two Lypes taken in legitimate
marriage, s man might have additional women in his house-
hold inown &s c-ncubines. The c:ncubine can be distin-
guished from these two previous Lypes by two basic differ-
ences: (a) They occupled a position of inferiority in the
household and usvally shared in nelther the possessions nor
Inheritance of the male to whom they were attached; (b)
They were not talken through a marriage ceremony. A woman
entering into an agreement with a man for sexual companion=
ship was called a concubine; women .aken as captives during
wars, female slaves or wonon taken 1n satisfaction of

debts mizht also be called concubines.l This would be true

INote: The Hebrew has two words used in reference to

the cmcubine relationship ilegesh, usually translated
as "concubine," and amah, :;ennIng ™aid-servant .
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if any of them were choser by the male us sultable sezuzl
Companions,

The exact position of a woman in the household is ab
imes eonfusel, but in order of thelr importance, the women
Wlth whom a male established relations®ips might be class-~
ified as follows: (a) The queen-wife, usually read of the
household and favorito o’ the mastor;2 (b) The lawful wife,
sharing the same privileges as the queen-wife and legally
of the sumc status tut lacking the esteem of the quecns
vife;3 (¢) The cmeubine; a free woman who willingly
éntered insec o sexusl relacionship with a mele on a per-
fanent Gasis; (d) The captive-wife concubine, usually chosen
by the male after a battle and brought back to his housc=-
hold; (e) The slave-wii¢, also known ag a concubine, who was

elsher talken in slavery or else the deughter of a slave.?

Pllegesh secems to imply a free woman who chose o become

4 concutlne (Jdgs, 19:1), while amah refers to a woman bouczht
or owvned either by the husbund or wife (Bx. 2l:7-8; Con. 30:3).
Strictly spcaking & distinction shoul:d be made betweon bhe
ilegesh ani Lhe amah. 8ince their relasionshin to the

male 13 simllar, Towever, we shall consider the amah as
well s the pilegesh as conoubines in our discussion in

this chapter, We shall use the teram concubine as describing
all the modiricutions of the legitimate marriage where a
definite and permanent sexusil rslatbionship can be established
between the male and bthe female.

26¢. Hennah, I Sam. L:5.
SCf. Peninnah, I Sam. 1:5=8.
4Tho ordor of chis classification has been essenticlly

taken rom Louis M. Epstein, Marrisge Laws in the Bible and
in the Talmud (caméridﬁaz H&rverd UnIversIhy Press, Cel0a2),

p. O e
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'he Levirate wife is separate from these and not 11sted
8mong Lhem, since her position was different from these
Women who were actually choscn by the male,

In addition to the previously mentioned types of
female compenions, a man occasionally had a Hebrew woman
in his household who had been taken in payment for a debt,.
Her exact positlion in relationshlp to the obther women 1s
not known; a further discussion of this case can be found
in a later scetion of this chapter,

The oxact origin on concubinage as we have outlined it
and as it existed in Biblical times is difficult Lo descermine.
The 3ible contains few laws rezulating concubinage, and the
concubine 1s usually mentioned in narrative portions of the’
0ld Testament. The first reference to concubinage that is
found is recorded in the account of Abraham who came to
Canean wiith a concubine as well as a wife.® It is 1likely
that he found this institubtion estadblished in the Baby=-

lonian country and that he took its practice from those

people,.S

It doas, however, form an important part of the polygz-
amous marriage conditlions which existed in 0ld Testamont
times, and we shall therefore turn our attention to the
various manifestations of concubinage as Lypes of' the

polyzamous relationship.

SGen. 22:24.

GEpstein, op. cit., p. 35.




. 45
The Froee=VWoman Concubine

The distingulshing feature of 'his type ol concubine
is that she is a rree woman and not bounld by ties of slavery
or bondagez to the male. There seems to bo little evidence
to show why this situation existed. Logic would scem to
indicate the inadequacy of such a situation, Ii' a woman
wers free, it would seem most natural that her desire would
%¢ for a husband and a legltimate marriage. If the woman
Wers such thuat she slayed the hurlot, agaln it would seem
bhat in such & case she would not desire a perménent relat-
lonship wich one man, obub would prefer her Treesdom, If
the woman nceded a position in a family for the sake of her
Support cr obher bodily needs or to avoid roproach in the
Comminiby, She mosh rcasonable enswer would seem to lie
in service Lo a family as e bondwoman or as a slave,
with services given in return Tor sapport.

Althoug- there is little meterial to show us the
éxact position of this tvne of concubine, in view of the
rémarks in Lhe previous paragrapvh, the author feels that
this sarticular relationship was little more than legalized
prostitution., It would seem that such & situation could
only ccme about under the following circumstances or
ciréumsbances rcasonably similar, A man vwouldi f'ind a woman
vho appearcd ascractive to him anﬁ.whose feelings were
similar to his, Marrlage would be possible under such

circumstances, but marriage migbh present problems for
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the wale, since it mizht cause conflict with his previous
vife or wives and also complicate the matier of ‘nheritance.
The woman involved might possibly be from a lower socilal
status, in which case a narriage between the two would be
cbjecticnable to the male's relatives. It must be remembered
that polyzamy was usually a practice of the rich, and
Goncubinage is also found only among those who can afford
the additional expense of extra womons If such were the
circumstances, then concubinage might have been the answer,
In concub nage tho male would oscape the resnhonsinbilities
of an addizi nal legitimate wife and conflict at home;
the difference in social positcion woild be acceptable to
other members of the family or clan; and the problem of
Inheritance would be solved, for, since in most instances
the concubine was not counted among the heirs, there would
be no problem to begin with.

For the female there would also be advantages. She
Woull have the opportunity to obtain for herself a position
in life where material goods might be greater and living
cocndltions easier. Since concublinage was a relationship
as perranent as marriage itselfl, the woman would have gained
for her entire life. FEven if the male were to die, she
could either return to her home or stay on the estate as
part of' the man's possessions. FKven a slave wife was

entitled Lo this, as we shall see later,

Therefore, an agreement was established, where the
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tWo parties agreed to semual companionship and satis-
faction and continued support for the female for- the rest
of her 1life. I: involved the privileges of marrlage without
all of its responsibilities. Since some agreement must
have been established, however, the concubjne was a sort
of wife, but or a lower or inferior level. The entire
arrangoment 1s hardly a step above actual prostitution,
éxcept Lhas the male supported the wmgman involved and
k¥ept her us 2 nart of his estate,

The fact that cuncubinage was a type of inferior
marriage and the woman involved actually a wife but
of lower degree, can be seen from some of the legislation
recorded c¢councerning concubinage.

The offspring of concubines were counted as children
in the family, but inforior to offspring of the male by a
legitimate wife.7

If therec were no legitimate children, then tche
children of the concubine became the helrs. This can be
seen In bLhe lament of Abraham over Lhe childlessness of
Sarah and the possibility of another one born in his house
becoming heir.8

It was also customary to give the offspring of concu-
bines a small part of the estate in the form of a gift.

'hus Aoraham sent away the children of his crncubines

71 Chron, 2:46,48,
8Gen. 25:6,

o F e e A R s
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with a gift,? and Jephthah, the son of Gilead was cast
out by his brothers so that he would not claim a part
of the estate,lO

Lven when a concubine was not taken over by the
fon of the male involved, at hls death, yet she was ept
énd carod for. Such was the case with Ishboshet, who cared
for the concubines of Saul.tl

Since she was considered a -art of an inferior
marriuse, adultery with her brought about penalties
similur to those for a legltimate wife. W%hen & concubine
was violated by another man, she was to be set aside. Such
was the case with She concubines of David,12 and when
Reuben lay with B3ilhah, Jacob!s ooncubine.13 it was spoken
of as defiling his father's bed.14 Levitical law also i
required an invesstigation when a man lay with a female slave.ld |
If she had not been freed, only a szall sacrifice must be
given for the offense. If she had been freed, then "she

1s a concubine and contact with her constitutes adultery“.ls

9Gen. 25:6.
10Judg. 11:2.
1171 sam. 3:7.

1211 sam. 20:3.

15Gen. 35:22.

l4gen, 49:4.

15Lev. 19:20.

18Epstein, ope. o6}, p, 51,
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‘he penalty ror 1lying with a betrothed or married
Woman was death.l7 Yet both Reubon and Absalom lay with
their father's ccncubines without a death penalty.l8

‘he cases of Reub:n and Absalom roflect the older

law, when the concublne after her husband's death

wont cver Lo the harom ofhis sun, who succeeded to
the headship of the family. In cases of rebellion,
the son showed his conquest by taklng over the concu-
bines of his father, Reuben and Absalom were both
pretenders oo headship of the family in their fathers!
lifetiwes., It was rebellion. Victory would have
glven them the right to the concubines in the same
manier 43 would natural succession.

"hus we see that these were the exceptions, and the
Gvénis took place in a period of Jewish history when such
8 practice was not frowned upon.

In summavy, the concubine cun be c:nsidered as a
“ife of lesser degree, ta¥on by agreement instead of by

marrisge contract,
I'he Captive-tife Concubine

In actuality, the free-woman concubine 1s the concu-
bine in the irue sense of the word, and the Hebrew language
has & special berm for her.20 Several other hypes of
relutionships exlisted among the Hebrews, however, which

bore the same identifying marks as the concubine, namely

17Lev. 20:10; Deub. 22:22-24,
183eubon: Gen, 35:22; Absalom: II Sam. 16:22.
19 pstein, op. cit., p. 51.

20supra, p. 42, footnote "1",




o

50
the lack of & merriage contract and exclusion from all
rights of inheritance. These were the captive-wife and
the slave wife. Since they it into the general pattern
of concubinage, they shall be considered here. Essentially
the difference between Lhese two modifications and a full
éoncubine llies only 1in this, that the captiveo-wife and the
slave-wife were not free women, but bondwomon or maldserv-
8018, and they had 1little to say when they wore chosen by
the master %o serve him as concubines, - Their relationshuip
to the male is also more distun: than the‘full free-woman
toncubine, and it is not equated with marriage, even in an
inferior degree, since they were not free but under bond.
The Bible speaks of the captive-wife only once, in
the following verses:
W“hen thou goest forth to battle against thine enemy,
and the Lord thy God hath delivered them into thine
hands end thou hast taken thom captive, and seest
among the captives a beautiful woman and hast a desire
untc her, that thou wouldst have her to thy wife;
then thou shalt bring her home to thine house, and
she shall put the raiment of her captivity from off her,
and shall rewain in thine house and bewail her father
and her mother a full month: and after that thou shalt
#0 in unto her snd be her husband and she shall be
thy wife, 4nd it shall be, if thou have no delight
in her, then thou shalt let her gzo whither she will,
but thou shalt not sell her at all for money, thou
shalt not make merchandise of her, because thou hast
humbled her.21l
It is difficult to determine from this single passage
the exact status of the captive wife in comparison to the

free concubine and the slave-wife concubine. The text

2lpeut. 21:10-14.
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S8peaks of putting off "the raiment of her captivity," which
would in effoct make her a free woman and of the same
status as the free-woman concubine.

On the other hand, the text spoaks of letting her go
if hor husband is not delighted with her, and he 1is not to
make merchandise of her, This would seem to lmply Ghat in
certain cascs it was possible Lo sell a woman as merchandise;
namely, if the woman wore a slave., Since the text distinctly
refers to this, it would also be logical to conclude Ghat
the captive-wife's status bore a similarity to that of a
slave-wife. A slave, however, could not be sold to a foreign
nation if she had been defiled or humbled by a male;22
but there seems to be no regulation in regard to selling
her to one of your own race or people.

‘hus we sec the conflict. If she were of the same
status as a frec-women concubine, there would be no need
to speals of malring merchandise of her, If she were a slave,
then what is meant by putting off the "raiment of her
captivity"? From all indicabions, therefore, her posltion
seems to lie between a free-woman concubine and slave-wife
concubine, and her status bore similarities to both.

It is possible that "She was conceived by law e&s only
imprisoned and not enslaved."2® There is also evidence that

in Assyrian law, the captive was superior to the slave-wife

?2kx. 21:8.
23kpstein, op. eit., p. 54.
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Or maidservant,?4 go 1t would thereforo seem logical to
eonjecturc that the position of the slave-wife concubine
was lower than the eaptive-wifo concubine, and the free-
Woman econcubine raned higher than the captive-wife,
with the capbive-wife occupying a position between these
two, bearingz similarities to both, but not 1dentical to
elther, Tittle more than this can be said about Lhis

utusual case recorded in Deuteronomy.
The Slave=-iilfe Concubine

’he slave-wife was perhaps the most common type of
cmcubine that cun be found, since there are many references
to her in the Bible and since she would probably be the
easicst to obtain. To cobtain the status of a slave=-wife,

@ woman viould naturally have to first be a slave and, in
conslderation of chis fact, we find that two types of
slave-wives are to be found in the 01d Testament, The

one 1s the slave LSaken or bought by i.he male tb serve him;
the other 1s the slave ovned by the female and given Lo the

male; an example of this can be found in the case of Abraham

and Sarah., Sarah wis childless and gave her maidservant
to serve Abraham in bearing a chi_.].d.25 Both types of
slave-wives occupy a legal position that is identlcal,

excopt in the case of inheritances This particular instance

241bid., pe 56
25Gen., 16:1-5.
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will be considered later. The Hebrew language, however,
does have Lwo separate terms which loosely show the dis-
binction between these two Lypes of slave-women .26

We shall comsider each Ltype separately.
The slave owned by the male

¢ would seem logical that if a male found one among
hils slaves who appeared desirable to him, he could take
her for himself snd make her a slave-wife, Yet there are
no such cases recorded in the 0ld restament. The only
reference Lo any event similar to this is the case of Sheshan,27
Sheshan hed only daughters, and he gave one of these to
Jarha, his sorvant. This event, however, is of little
impertance for us, since it is not a male takinz a female
slave, but a female given to a male slave. There is one
possible reason for the lack of such cases in the 0ld
Testarent; namely, that a male apparently had the

right of inbercourse with any of the female slaves that were

26Kote: The Hebrew has two terms to describe the female
slave, shifchah and ameh, Shifchah wias usually employed
to denote the slave that belonged to the wife and no: given
to the male, or a female slave that had no agreement with
the mele head for sexual relations (Gen. 29:29). <his
seccad descriptlion 1s difficult to maintain, however, since
apparently the male had the right of inGercourse with any
of the female slaves. Amah, as we observed in note "1" of
this chapter, refers to & women either bought by the husband
to serve as slave-wife or one given by the wife to serve
the purpose of begetting children (Gen. 350:3). This cannot
be stretched too far, however; there are as many exceptions
to the rule as there are examples of it.

271 Chron. 2:34-35,
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8 part of the hous ehold«.28 T[here was, therefore, no need
to elevate one of them to a position of slave-wife. It
woild seem, thoraefore, that a slave-wife concubine received
her position by being bought by the male for that specific
purpose. She is referred to as being sold or bought,29
and there 1s no mentio: of a marriage for her. In
fact, she was regarded as a possession and not a wife,
This can be seen from the penalty lald down iIn regard to
lying with an already attached slave-girl. It was not
death, but rather a minor sacrificial offering.so The
slave-wife 15 often referred to as a wife, however, although
this is hardly a correct technical usage of the torm.

'here is also no divorce for a slave-girl. She is
olther redeemed by someone or set free.ok

In che case of children, such offspring claimed
little right of inheritance, If there were no legitimate
children and no children by a concubine belonging to a man's
wife, there might be a chance for inheritance, but otherwise
they were not considered a part of family succession.
That they would obtain some inheritance if there were no
other offspring can be seen In the case of Abraham,

He was afraid that Kliezer would inherit his possessions

ﬁsﬁpstein, ops cit., pe. 57,
29sx, 21:7-8.

S0Lev, 19:20.

Slgx. 21:7; Lev. 19:20.
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md property, sinece he hsd no other offsoring.>2
The slave cwned by the female

The status of the slave owned by the female and given
Yo the male 1s similar to the type previously mentioned.
Usually, hoviever, her purpose was to fulfill the function
of child-bearing for the wife and thus produce offspring.
Sarah, who gave Hagar to Abraham to bear chlldren for her, is
an examplo of this,®5 Children born out of such a relation-
ship usually held a higher position than those born of a
slave-wife of Lhe male's own choosing, since the slave
#lven by the female to her hushand was her property and
was serving her in procreation of children. # child born
under such conditions was in a relationship similar to Ghe
Levirate., 1In the Levirate, the offspring had a natural
mobher and a father who functioned in its conception
but who was not counted the child's real father., The dead
brother of the father, first husband of the woman, held
that honor, and his name was given to the child.%% 1In the
case of' the slave owned by the female and given to the male
as slave-wife, the ofispring had a natural father, and a
mother who functioned in its conception but who was noS

counted the child's real mother. The wife of the male

32fen, 15:2-3,
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vas "his fictitious mothor,"35 This can also be seen in the
words of Sarah when she gave Hagar to Abraham, "I pray thee,
80 in unto my maid; it may be that I may obtain chl..ldren
by her ,"58 Rachel, wife of Jacob was also barren, and gave
her mald Bilhah Lo Jacob, tolling him, "Behold my maild
Bilhah; go in unkto hor; and she shall boar upon my imees,
Shat I may also have c+ildren by her,"57 :
fhere is also another differenca_ betvisen the slave=-
Wife tairen by the male end the one glven him by tho fomale.
The aiavo-wife, accordling to Jewish law, was entltled to
maintenance and marital companionship from the man, and
these were not o0 be diminished, oven il the male were I‘;o
take another wife.?® Yot, Hagar was cast out of the house=
hold. Ihere is the possibility that in those cases where
the slave-wife and tho offspring endangered the status of
the legitimate wife or would cause conflict in regard to
inheritance, she would be cast out., The slave owned by the
female was in greater danger of this, since as we have
proeviously observed, her offspring were nearer in line of
inheritance than those of the slave owned by the male.
fherefore her position was the less stable of tho two,

and there was a greater possibility of her belng cast out

S8Epstain, op. oite, P« 60,
36Gen. 16:2.
S7Gen. 30:3.
S8rx. 21:10.
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than for the slavenor tho male.
'he Jewish-=8lave Concubine

The sensiment of the Jewlsh people was against taking
4 member of their own race as a slave of any kind. This
¥as especially true at the time when the patriarchal unit
Or elan wus in existesnce. Each woman was a part of a clan,
8nd all members assumed responsibility for each other.
There was, therefore, no opportunity for a Hebrew woman
to besome a slave, In addition Lo this, theore is a law
recorded in Leviticus ageinst baking a Jewish woman as
a maid or slave,59

As bhe pasriarchal unit broke down and as more people
80Gtled in cisles, it developed that each individual
assumed his or her own responsibility, and there was no
more ¢lan o protect theme. Even in thils period of time
there is 1ittle roference to women sorving as slaves.
The possibilicy of a .family selling one of their
daughtiers into slavery for the purchase price diad
exist, howsver, bubt it must be assumed that such
insiances would be rare. [he Old Testament recognizes

Women Lhus disposed of only as slave-wives, and not common

slaves.?? Since the woman involved was Jowish, 1t would seem

more likely thai she would be used Go raisc money through

39ev, 25:44-16.,
405x, 21:7.
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logitimate marriage with 1ts full dowry. There are only
8 few cases of Jewish women serving as common slaves, and
these must have besen exceshlonal,

Except for the Jewish woman who was sold for 2 slave-
wife, there was 1ittle poasibility for her Lo fall into the
category of' concubine, In those cases where she did become
8 3lsve-wile, no dcubs She pasiern of her life was the same
as for any other woman ia that position.

Thers are also two laws in the 3ible vhich speak out
4gains% nondage of Jewish people. In Deuteronomy a restric-
tlon is placed on the longth of time a Jewish person could
be held in bondage.%2 I'hat poriod of time was six years,

A loter law 18 also rocorded, in which the Jubllee year is
established, ['his was celebroted every fifty years and
also granted freedom to Jewish slaves,%4® It should also
be noted that Jewish slaves wore to be regarded as "“hired

servants® and not as bondmen or bondmaids.%%
The Importance of Concubinage

In respect to polygamy, concubinage forms an importiant
part of this practice. It was a process whereby a man might

have many: women around him, although there was no actual

4lheut, 15:12, 17; ef. Lev. 25:44-46,
21414,

43Lev. 25:40.

441114,
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legitimaie marriagze relationship between the male and
trese women. It was a degenorate form of marrlage and
one thaht possessed many evils., Above all, 1t was certainly
not in seccord with God's patsermn for marriage, and thore is

nothing that can be sald to justify 1ts practice.




CHAFTER V
THIZ FROBLuYS OF POLYGANY

Yhen we consider the complex situation that existed
in the 013 Testament, whero £ man could have many wives
end wives of various Lypes, it would alsc seem natural chat
under such circumstences there would be probloms, It is
these which we shall consider in bthis chapter, Lssentially
there wore four of them, and we shall consider them in the

order of theip imgortancs.

'Rivalry Amongz WUmen"u‘\

e 8 e, —
—
——— -

Perhaps Gthe greatest pﬁoplem.brought about by polygamy
Was the rivalry that often existed among the varisus wives
of & man, #s we observed in our pravious chapter, Lthe
Women did not always occupy an egual position in the house=-
holi.l vhile their status might be equal in name, in the
actual reclationship, often differences arose from the fact
that a men might love one wife more than another, Or thors
¢ould be rivalry over children, espocially if one of the
wives were childless, or il the children of one of them
found greater favor than the children of others. In f'act,
in many cases recorded in Scripture, there was a favorite
wife who with her children occupied a positcion in the

household of the harem $hat was superior to that of the

1Su*ra, De 43.
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obther wives.2 1In other words, rivalry or jealousy might
exlst betweon the lessor-loved and the.greator-loved wife
in a houschold.

In addition to the several cases of this which we shall
oonsider as examples, Deuteronomlc legislation would seem
bo bring out the seriousness of this prqﬁlem, for there is
8 law recorded dealing with this specific matter,

If a men have two wives, one beloved and another hated,

and they have borme him children, both the beloved and

the hated, and if the first-bor: son be hers that was
hated, then shall i1t be when he maketh his sons bto
inherit that which he hath, that he shall not make the
son of' the beloved first-born before tho son of the
hated, which is indeed the first=born.®
Thus we can soe that such a situation did actually exist
under the practice of polygamy and that 1ts consequence
at times could esven express itselfl in the relationship
Lowards the children of the greater loved or less loved
wife,

One example of this situation can be found in the case
of Jacob, although the particular circumstances surrounding
this incident are slightly unusual. Although Jacob had two
wives, he had not taken them of his own accord, for he had

been tricked into accepting Leah by local custom, which

demanded marriage of the older before the younger.4

2Erwin L. Lueker, editor, "Polygamy," Lutheran
czclosadia (st. Louis: COncorala Publiahing House, ¢.1954),

p' Y
SpDeut, 21:15-17.
4Gen. 29:26.
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After serving seven more years, Jacob also took
Rachel for his wife, and he loved her more than Leah.d

One mechod of obtaining favor in the oyes of the male
¥8s to bear children by him. It was ab this point that the
Lord intervened and "opened tho womb of Leah,"8 Thus she
Goncelved and brought forth four children for Jacob,
These were not all the children of Leah, but after the
fourth one, we find the first reference to envy on the part
of Rachel, This was so great that she told Jacob, "Give me
children, or elsc I die."7 The problem can be seen again
in a lator statement of Rachel, after her concubine had
brought forsh swo children. The second child was named
Naphtall because, "With great wrestlings have I wrestled
with ay sister, end I have provailed."8

In the case of Rachel and Leah, the jealousy was also
found among the children as well. In time the Lord also
opened the womb of' Rachel, and her first-born was Joseph,
who was loved deeply by Jacobe?

The jealousy end rivalry that existed batween these tvo
was perhaps intensified by the fact that thoy were sistcrs.

lhat sueh could be the casc can be seen from an additional

SGon. 29:30,

8Gen. 29:31.

“Gon, 30:1,

8gen. 30:8,

%Gen. 30:23; 37:34=35,




63

law regarding marriage: "Holtheor shalt thou take a wife
%0 her sister, to vex her."10 In fact, the strife between
these two sisters became so groat that Leah told Rachel,
"Is 15 a agall thing that thou haat taken away my husband?"1ll

In the conflict between a man's various wives, it seems
88 if the bringing forth of children did much to elevate a
Woman in the eyes of her msband. This was probably due to
the fact that with the birth of an heir, the family name
Gould be carried on, and the inheritance could be given to
hime In the case of Rachel and Leah, children seemed to be
of utmost importence in securing the favor of Jacob. 1In
the case of Hannah and Peninnah, the one who bore the children
Vas not the one most loved by Elkanah, their husband.
Peninnah had brought forth several children, and the Lord
had closed the womb of Hannah. Yet, Ellkaunah loved Hannah
mors than Peninnah,12

Nevarthcless the result was the same, and the rivalry
did exlst between these two wives., We are told of Hannah
that, "Her adversary (Peninnah) also provoked her sore,
for to make her fret, because the Lord had sut up her
womb,"13 Peninnah is even spoken of here as hor "adversary,"

vhich would indicate the intensity of the ri valry that

1016v, 18:18,
1lgen, 30:15.
121 sam, 1:5.
131 sam. 1:86.
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existed betwoon the twoe. So great was the bltterness of
lannah, that she ";rayed unto she Lord and wept sore."l4
She regarded her chlildlesaness as an affliction and asked
God to givo her a S0n.

This rivalry did not only exist among wivos, but even
8mong a wife and concudbine. This we find in the example of
3arah ang Hagar, her concubine. Sarah, being childless,
had given Hagar 5o Abraham Shat he might bear a child by
ker. 4nd after Hagar had conceived, "Her mistress was
desplsed in her eyes."l5 Sarah hersclf realized ber m?!stake
and later complalned to Abraham, "I have ziven my maid into
¢hy bosm, and when she saw that she had conceived, I was
despised in her cyes,"16 |

Thus we scc the greatest problem that polygamy present=
ed, for with many wives also came the jealousy between them,
The ssate of the women involved in a polygamous rclation=
ship was indecd not a pleasant one, and even in those cases
where the ramily was relisious, such as Abraham, Elkanah

and Jacob, there was no way to resolve thiz conflict.

Neglect of the Individual )

.

Polygamy also tended to degrade womanhood, inasmuch

a8 gshe often was no: thought of as an individual personality,

141 sam, 1:10.
15Gen, 16:4.
16Gen. 16:5,
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but racher as a man's property. The original conccpt of

< e

the womnn as a helpmeet for the ran ;s eﬂtiraly losb when

g e i,

Séveral women live together and share the samc mnn. Under

[N

such c circuﬁs.nacos, thero can bes little of that feellng of
unity that should eoxist between husband and wifc. When
women are tuken, merely to sabtisfy the desirc of the male,
or (simply) to produce children, how can there be any regard
for a women as an irndividual personallty? It was only after
Polygamy had ceased Lo become the accepted practice of the
Poople bha# the dignity of womsn was recognized. Under
polyzamy, ihe woman became merely an instrument or

00l in the hands of the male, symbolizing wealth or labor,

or fulfilling the self'-centered sexual desire of the male,
The Upset of Numerical Eguallty

According to Cod's croation, there exists a reolative
equaliiy of' numbers between the two sexes. If polygamy were

pracileed throughout a communiby, there would naturally have

50 be an upset in the ratio between men and women., This

Sgoms To indicate that polygamy could not be ?racticed
without conflicting with tho original equality of creation.
This upset which polyjamy could cause is brought about
by two ways. Additional women could be taken into a com=
mnity from other areas, and such was undoubtedly the case
vhen women from foreign nations were taken by the Hebrews.
Such an arrangement may enable one communliy to live in a

polygamous relationship, tut the area from which the women

e e e e < skl
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vere taken would have to suffer Lhe upset of 1ts numerical
équality., The argument that in war many men died and thus
Women wore available secms to have 1little evidence behind
1te In such a caso, losses would probably be heavy on both
8ldes, end a surplus of women would exist in the conquering
country as well as in that which was gonquered, and 1t would
not be necessary Lo invade othor nations for additional
women, If women from other countries were taken, the
females who were in surplus at home would either have to
remain unmarried, which would be an evil in itself in a
society where an unmarried voman had little status, or
else a mem wo-14 have. to bake wives from his own people in
addition 5o those taken in battle, which would not only be
a financial burden, but also increase conflict by tho addi-
tion of these wives, especially if they were taken from both
lebrew and foreizn sources.

If in a commnity a small and wealthy group of men
were o take a large number of additional wives, there
would naturally be a surplus of single males, If 1t were
impossible for them to obtain wives, it could well be said
that a polygamous community could also lead to enforced
celibacy.

Porheps the worst feature of the system in 1bts extreme

form is that some of the men, for whom no women are

available, arc obliged to become eunuchs in order %o
acs as bthe guardians of the droves of women who_have

become the exclusive property of their follows.

17pavid R. iace, Hebrew Marriage (London: The Epworth
Pross, 1953), ps 554
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The Influx of Idolatry

Since many of the women who worc involved in a
Polyzamous relationship were takon from foreign nations,
there was danger among the Hebrews that they would bring
with them their worship of false gods, Ve have two out=
standing cases of this in the 01d Testament.

The firs5 deals with Rachel and Leah. Although
Jacob had take Ghe daughters of Laban, they were from a
foreign country, and whon Jacob left, Rachoel took with her
the images amnd ralse gods of Laban,l8 Fortunately in this
tase Jacob remained loyal to the Lord and purged his house
of its idols.19 ¥eob, in any situation where a man takes
his wives from a foreign nation, thero‘is the danger of
false gods being brought with them.

This point is well emphasized by Solomon. He estab-
lished a harem which consisted of about one thousand members.
lany of these women were foreigners, people from whom
God had told Israel not to take wives. God had even warned
the people, saying, "Ye shall not go in to them, nelther
shall they come in unto you, for surely they will turn
avay your heart afber thelr gods."20 Yet Solomon did

not heed the warning of the Lord and still sought after

186‘31'1- S81:19.
19en, 35:2.
201 Kings 1l:2,
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these women, and in his old age, his wives turned away
his heart from the Lord to follow after other gods. He
oven built places of worship for them and offered sacrie
fices to them.21

The result of Solomon's sin was that the Lord's wrath
¥as turned against him, and the Lord decreed that the king-
dom should be divided.22

All tuis points to the danger of polygamy. For in
taking many wives, there can be nothing else but rivalry
among them. Their status as individuals is endangered,
and the numerical equality of the two sexes 1s disturbed.
And, if they are Saken from foreign nations, they can even
turn 2 man's heart away {rom the true God. All these shall
b2 considored again in our concluding chapter, when we
examine polygamy in contrast to monogamy to find what

God's divine plan and ideal dis.

211 Kings 11:7-8.
227 Kings 11l:11.




CHAPTER VI
POLYGAMY VERSUS MONOGAMY AS PHE IDEAL
The Institution of Marriage was lionogamous

Throughout this thesis, we have considered some of
the causes which lod to polygamy as well as the many forms
In which it could be found in 0ld Testament times. In
secking to determine which of the two cholces, monogamy
Or polygamy, is the ideal, it 1s necessary not only to
look at the situation as 1t existed in the 0ld Testament

Y also to examine the institution of marriage. When we
as Christiuns speak of the ideul, we can only mean one
thing, God's ideal, for what He has dotermined in His
divine wisdom 5o be good or ideal can remain nothing else
than that for us,

It would be possible, on the basis of the examples
of polygamy which we find, to say uhat even if 1t did not
hold the position of ideal, at least it rmst have been
tolerased by God, for there is no criticism of it. This
was one of the arguments suggested by those who advocate
its practice, and since our purpose in this chapter is to
examine the arguments of those who maintain its right, which
were presented in chapter one of this thesis, we shall begin
with this proposition, that polygsmy was tolerated by God,
simply because there is no coriticisa of it.

If we wish to be objective in our study, we shall have
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Yo considor the beginning and ims titution of marriage as
well as isg practice in 0ld Testament times. The dirty
vater of the YMississippl river might lead us to conclude
that 1s is acceptable for drinking, if we had never seen
other bodies of waber, or the source of this river itself,
e would agree that such a conclusion would not be correct,
since all of us imow that the color of She Mississippi is
not the truec color of water, but rather water which has bsen
Polluted by nud and refuse that has seoped intc it along
1ts path. I we werc to examine it at its source, we would
find none of these imourities, and the water would be clear,

This illustration serves well to bring out the necessity
of examining the bezinning and institution of marriasge in
order %o dehberminc its true concept. The oxcesses of
Solomon and others in thelr matrimonial affairs is hardly
a falr justification of polygamy, since these cases repre=-
Sent marriage as 1t existed after a lapse of time, time
in which there was opportunity for much pollution to dis-
color the original concept of marriage. We must go back
to its original soarce and institution to determine its
real concept.

God Himself instituted marriage in the very bezinning
vhen He said, "It is not good that the man should be alone:
I will wmake him an helpmeet for him."l And Go:d created

the woman from thn man to serve him in t%‘s manner. .

lgen, 2:18.
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God also ordained that, "‘herefore shall a man leave his
Tather and his mother and shall cleave unto his wife, and
bhey shall be one flesh."2 e notlce two things in this
account of the institution of marriage.

It was God who chose to make an help-meet for the manj;
or in other words » 1t was God Who instituted marriage and
farmed the first woman from the man, Adam.

We also notice that only one woman was created, There
¥ere not several help-meets, nor did God think it necessary
that a man have many women to fulfill this function. And
the man s‘hm 1d eleave unto this woman, even leaving his
father and mot her behind, and they shall be one flesh,

Thercfore, God instituted marriage as a monogamous
union of one male with one female, desuite all examples Z
of polyzamy which can be found in the 0ld Testament. /
Honogamy was the original institutlion even from the very :
beginning, end no mention at all is made of more than oné\
wife, \

I is also interesting to note that monogamy received
silent approval again at the time of the flood. For it was
Foah and his wife and his sons and their wives that God
close 40 save, and all these people Were monogamous.

' Thereby God indicated His approval of this type of marriage
again, end if people would have followed the examples of

Adam and NWoah, polygamy never would have existed. It 1s

aﬁen. 2:24.
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the "muddy water" of the stream and not the crystal clear

water that flowasd from 1ts sourco,
God'as Ideal 1s HWonogamy

Not only did God instltute marriage as the union of
one man and one woman, but monogamy ia His ideal. The entire
Song of Solomon pictures a monogamous marriage, The entire
book of Proverbs also deplcts a monogamous marriage situation,
@specially in the last chapter, If these instances are
not sufficient, one needs only to turn to the New Testament,
Where Christ realfirmed monogamy as the divine 1deal,§ L
There 13 only cne instance where a relationship with
God is described as anything bubt monogamous, and that is in
Ezokiel, where two wives, Aholah and Aholibah are mentioned.4
Bt this must be co.sldered the exceptlion, since in this
Instance the prophes wanted bo extond his indictment over
Samaria as well as Jerusaleom, and the only way to do this

Was Ttz give Swo wives to God in a marriage rclationship.
Frequency of Monogamy Among Biblical Personalities

Those who advocate polygamy like to point to many
instances of it among well imown figures in the Bible.
It is true that men such as Abraham, Jacob, David and

Solomon did live in polygemy, but therc wers also wany othera,

SMatt, 19:3-9.

4izek, 25,
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fqually as well imown, who lived in monogamy. We have
mentloned Adam and liosh end his sons. Lot, Aoraham's
nephew, was a monogamist, also Isaac and'Joseph. Job
likewise apparcntly had only one wife. Also the prophets,
Isalah and iiosea, are pictured as having only ocne
wife, Tittle needs 50 be said in rogard to thesa great
figures, Thore is no indication that their marriages were
Complicated by the many problems that confronted those who

lived in polyzamy.
Polygamy, the Result of Degeneration

In this thosls we have attempted to trace polyzamy
from its very veginning in the 0ld Testameni. As we examine
1ts problems as well as its conflict wish the divine ideal,
Ve can reach some basic conclusions.

Polypemy was not a part of God's plan, It came about
when men left She true God and His ideals. Such was the
case with Lamech, a member of the Cainite division of the
human race, of whom polygamy is first recorded.

Polygamy sprang from several mobtives, none of which
Wwere a part of God's intention. When women are taken to
fulfill the selfish, lustful desires of a male, when Ghey
become simply signas of wealth or luxury, o oven when they
are taken with the desire for an heilr, this is hardly the
divine ideal. 1In the first two instances, ii is dezrading
to the Individual, as we have seen. In the last instanco,

it is an attempt to beget children by additional. wives
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instead of relying on God, Who alone "ppeneth the womb,"
1t was God Who gave Abraham a child by Sarah, vho seemed
0 be barren; it was God Who answered the prayers of Hannah
and gave her a child, It indicates nothing else but a
weakness of falbh, and even the best known Biblical charachors
were guilty of this,.

Coneubinage is the expression of polygamy at its worsst,
Bnd it hardly ranks above prostibution. There can be no
8xcuse for this praciice, and no justification can be given
for it,

It might well be ssked, "Why didn't God punish those
who 1lived in polygamy?" At times God does not punish dirsetly,
but lots our actions be a punishment in themselves, God'a
punishment for polygamy can be found in the troibles and
heartaches encountered by those who practiced 1t. In almost
overy case of poly amy that we have consldered, there had
been trouble and strife, and a disturbed home is punishment
snough j'or those who wish to depart from God's idaal.

This can be a lesson for all of use God's ways maf’noﬁ
always seem best bto us, but they are best for us. If we

do not wish to follow them, then we must also bo willing to
suffer the consequences, just as those who lived in polyzamy
had %o suffer,

If there are still some who are persuaded that polygamy

is acceptable, just because i was practiced by some of the

great men in the 0ld Testarment, they are welcome to that
If they follow the

conclusion and also its consequences.
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example of Abraham, they ere welcome to the quarreling of
a Sarah and a Hagar, I thoy foliow the example of Elkanah,
thoy are welcome to the bitter tears of a Hannah, If Ghey
follow the example of David, they are wolcome to the rsbellion
of a son, Absalom, and o the bitter cry of angulsh, "Would
God that I had Gied for thee, Absalom, my son," If they
follow the example of Solomon, they are welcome %o the many
youthful wives, who may turn their hearts from God %o
soeking after 1dols.

The wise Chrlstian will follow God's ideal, leave father
and mothor and cleave Go his wife, and the twain shall be
one flesh, For time will always show which of the two is
God's plan and ldeal, and time will show that God's ideal

should bs our ideal also, for it is not only our Lord's

fdeal, but also llis institution, whersby we all must 1live.
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