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CHAPTER I

INTRODUCTORY CHAPTER
Introduction: Objectives of the Study

It is an accepted maxim that theologia parabolica non

est argumentativa. It is, thus, not accepted procedure to

derive a doctrine from a parable. Yet the proposition of
this thesis is to show how the doctrine of justification is
related to this parable by demonstrating how God's act of
justifying men is described herein.

In the parable of the lerciless Servant, a parable of
the kingdom of heaven, we have set before us a vivid por-
trayal of God's act of declaring us innocent, pictured par-
ticularly in the servant's master loosing him and forgiving
him the tremendous debt of ten thousand talents, Here the
pronouncement of forgiveness is made living and real to us
by way of application of the parable to ourselves,

Yet there are those who feel that the parable does not

present salvation as sola gratia, but rather, because the

forgiveness once spoken had been rescinded, as something in
which man must necessarily co-operate for his salvation.
Thus the purpose of this theses is to show how the doctrine
of justification is realistically described in the parable
at hand and to demonstrate that even here Scripture teaches

no other way of'salvation than sola gratia.
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Thus the problem investigated has been: Does the par=-
able of the Merciless Servant teach salvation to be entirely
or in part the work or co=operation of man?' In the course
of the thesis the reader will note that the conclusion whieh
has been reached is that the parable does not teach salva-
tion as something effected by human co-operation, but rath-
er that it is in toto an act of divine grace. In the expeet-
ed (but not forthecoming) mercy of the merciless servant we
find not a means by which the king's forgiveness was to be
earned or merited. That had been given freely and uncon-
ditionzally. This mercy rather should heve been the result,
and was the expceted result, of the king's complete forgive-
ness, Faith alone saves; but "faith without works is dead"”
(James 2:20). This expected mercy, then, is not to be con-
sidered as a means of salvation, but solcly as the expescted
response to God's grace.

This thesis has undertaken to illustrate this by pre-
senting on the followins pages a detailed study of the par-
able in the licht of the doctrine of justification, The
remainder of chapter one and the material of chapter two
will sive the reader a definition of the terms used, namely,
the definition of a parable along with a discussion of the
occasion of the parable of the Mereciless Servant, a definie
tion of the Biblical term " justification,” a definition of

"the kingdom of heaven,"” and a concluding section on the
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relationship existing between the kingdom of heaven and the
Biblical concept of justification, Chapter three prescnts
a discussion of the first reckoning of the master with his
servant, the servant's tremendous debt of ten thousand tal-
ents, and how this portion of the parable is to be applied
in connection with the doctrine of justification and the
concept of the kingdom of heaven, Chapter four continues
and develops the first reckoning of the lord with his ser-
vant, dealing particularly with the pronouncemcnt of the
lord's judzment, the plea of the servant for mercy, the com=-
passion of the lord and his exoneration, and, again, the re=-
lationship this hes with justification and the kingdom of
heaven, How the doctrine of justification and the kingdom
of heaven apply to the merciless servant's conduct toward
his fellow-servant is the subject of chapter five., Chapter
six deals with the subject of the second reckoning in the
parable, in which the forziveness is rescinded and punish-
ment pronounced. Here we have striven to answer the cues-
tion: Can sins once forgiven be laid azain on the sinner?
and have endeavored to show how and why this is done on the
basis of the doctrine of justification and the proper con-
cept of the kingdom of heaven., Chapter seven gives a sum-
mary conclusion of the thesis.

'he major sources fram which the data for this thesis
were taken include Dr., C. F, Keil's "Commentar ueber das Ev-

angelium des Matthaeus," John Bright's "The Kingdom of God,"
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"The Gospel according to St. Matthew," vol., II, in the Pul=-

pit Commentary, and "Echt evangelische Auslegung der Sonn=

und Festtags=Evanzelien des Kirchenjahrs."
The Definition of a Parable

The parable is a particularly frequent type of fizura-
tive language emploved in the Seriptures, 1t is used in
Holy Vrit exclusively to present only spiritual truths,
never going beyond what is probable. The parable must al-
viays adhere to the realm of reality. Thus we have arrived
at the definition of a parable as a statement of a spiritual
truth, a law or principle of the kingdom of God, by means of
a description or narration of facts in the world of nature
or in human experience, which are presented in such a way
as to illumine facts in the spiritual world.

FFor a proper understanding of the IDiblical usage of the
term it is necessary to note the use of the Hebrew word 5&@
and the Greek words Tro&/ovs/Bo)‘;/’ and W”a&/aat/wl.,oc. The Hebrew
word 54&9 is frequently translated "parable” in the septua-
gint and in the Authorized Version. Ve find the word trans-
lated thus in such passages as Numbers 23:7, 23:18, 24:18,
"And he took up his parable"; Job 27:1, 29:1, "Moreover Job
continued his parable™; Psalm 78:2, "I will open my mouth in
a parsble"; Proverbs 26:7, "The legs of the same are not
equal: so is a parable in the mouth of fools"; Ezekiel 17:2,

"Son of man, put forth a riddle, and speak a parable unto the

B e S
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house of Israel"; Ezekiel 20:49, "Then said I, Ah Lord God!
they say of me, Doth he not spesk in parables"; Micsh 2:4,
"In that day shall one take up a parable against you";
Habakkuk 2:6, "Shall not all these take up a perable against
him." In each of the above the Hebrew word is '7@9, which
tern has included in it the idea of the New Testament Eyﬁémkﬁ,
as used in the Synopties, and ﬂﬁp%ﬂi%, as used in the Fcurth
Gospel.,

However, the word 5$Q has four basic meanings: (1) a
parable or similitude (Micah 2:43; Hebakkuk 2:6); (2) a sen~
timent, a seantentious saying, or a maxim (Ezckiel 18:2;

1 Samuel 10:12; PYroverbs 26:7; Job 27:1; Job 29:1): (3) a
proverb (Proverbs 1l:17; 6:8; 17:12; 19:13, et cctera); (4)
a by-word or subject of a taunting proverb (Isaish l4:4;
Numbers 21:27; 23:73; 23:183 24:13).l To these a fifth may
be added, namely, dark sayings or riddles (1 Xings 10:1;
Ps21lm 78:23 Proverbs 30:4; 30:15; Ezekiel 17:2; 20:49).

Doth Wufﬁém*i and ﬂﬁan/bék are occasionally translated
"parable,” Significantly R, Ce Trench points out that this
interchange of words arose "partly « « « from one word in
Hebrew," 17%hg , "signifying both parable snd proverb; which

circumstance must have had considerable influence upon writ-—

1. Davidson, The Analytical Hebrew and Chaldee Lexicon
(New York: Harper and Brothers, n.d.), p. 522,
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ers accustomed to think in that lan.guage."z The word )?L;JQ,
Trench points out further; is rendcred in the septuagint
with 70%07w4; in the title of the Proverbs of Solomon and
with ﬂﬁoﬁquﬁ in passages like 1 Samuel 10:12 and Ezekiel
18:2.3 Thus we note that the words are not intended to be
used interchangeably. The word W@P’y“ék basically refers to
proverbs, maxims, or adages, while ﬁ&/ﬁ@aki has reference
more particularly to the parable as such.

In a discussion of the parable it should be noted thaot
the parable needs only to correspond as a whole with the
central truth it is intended to convey. Its details merely
form the frame and need not themselves convey new truth,

The main thing in a parable is its point of comparison, Af-
ter this has teen found, the application of the parable it-
self will show the degrce in which the details make that
point clearer.

rroperly speaking, a parable has three parts. These
are (1) the occasion and the scope of the parable, (2) the
picture, presented in the form of a story, and (3) the re-
ligious or spiritual application. Of these three often-
times only number two is expressed, Rarely is number three
given, Wwhat is not specifically stated is usually suggested

by the context, but not in every case. Though they are to

2Richard C. Trench, Notes on the Parables of Our Lord
(New York: Tibbals Look Company, N.d.), Pe 12.

31bia,
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be definitely rclated and associated with the perable,
points one and three, listed above, are not usually consid-
ered a part of the parable proper. 1In the text and context
of the parable of the lierciless Servant part one is found in
verses twenty-one and twenty-two; part two, the parable pro-
per, in verses twenty=-three throusgh thirty-four; and part
thrce, in verse thirty-five,

A discussion of the method of interpreting parables is
also imperative in order to make our discussion on the sub-
ject of parables complete., For centuries the parables of
Christ had been treated allegorically in the traditional
teachings of the Church. They were viewed as a composite of
cryptograms and, in the light of such a view, were under=-
standably regarded as something which had to be deciphered,
bit by bit. Pertinently C. H. Dodd remarks:

The probability is that the parables could have been

taken for allegorical mystifications only in a non-

Jewish environment, Among Jewish teachers the par-

able was a common and well-understood method of il-

lustration, and the parables of Jesus are similar in

form to rabbinic parables. The question, therefore,

why He tauzht in parables, would not be likely to a-

rise . « « ¢« In the Hellenistic world, on the other

hand, the use of myths, allegorically interpreted,

as vehlcles of esoteric doctrine, was widespread, and

something of the kind would be looked for from Chrls-

tian teachers., It was this, as much as inythln which
set interpretation going on wrong linese.

The most important point to remember in interpreting

the parable is that the typical parable presents but one

Ay bles of the Kinzd W
s el 0T B 1 e BSRER AR
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single point of comparison, e do not, however, want to say
that certain other minor truths may not be gleaned, But a
word of caution is in place that these secondary details be
kept strictly subordinate, They dare mar neither the realism
of the story being presented nor its unity.

Basically, the parables of Jesus are parables of the
kingdom of God, This is a fixed principle on which the in-
terpretation of the parables of the kingdom of God must be
predicated. In this light the ministry of Jesus is to be
represented as "realized eschatology," that is, "as the im-
pact upon the world of the 'powers of %the world to come' in
a series of events, unprecedented and unrepeatable, now in
actual process."5 This bears mention here, though the sub-
jeets of "realized eschatology" and "future eschatology™
will be presented at greater length in connsction with the
discussion in chapter tvio of the kingdom of God.

It becomes necessary for the interpreter, furthermore,
to find, if possible, the actual conditions of thz Lord's
ministry under which the parable was spoken, This may be re=-
ferred to as the "setting in life,”™ the Sitz im Leben of any
given passage in the Cospels, The school of Gospel eritic-

ism known as Formgeschichte, or "Form-criticism,"” has right-

ly pointed out that the teachings of Jesus, as they have

come dovn to us, have been colored and thus affected by the

SIbid., p. 51.




|

9

change in condition as they pertained in the period between
the Lord's ascension into heaven and the completion of the
Gospel accounts,.

In applying the above materiel to the parable at hand
Joachim Jeremias states:

The parable of the VWicked Servant . « « illustrates

the preceding exhortation to unlimited forgiveness

(xviii, 21f,), which ean hardly have been its orig-
inal purpose, since in the parabée itself nothing is

sa

aid about repeated forgivenesse.
Though I do not agree with the above position, it is pre-
sonted to show that the actual Sitz im ILeben is doubtful,
However, this does not dull the edge nor remove the stark
reality of the lesson which the pearable is intended to con-
vey. By viewinz the parable as peanoramic in form and under-
standing the anticipated mercy that should have followed the
nercy of the master as the natural consequence of Cod's
grace in the life of the Christian, we can easily see how
the theme of repeated forgiveness cen be found in it. Thus
we will pcint to verses twenty-one and twenty-tvwo as the
occasion for the parable, if not for Christ Himself, at
least for the early Church,

The point of comparison in the parasble is not that the

kinzdom of heaven is like 2 certain kin:;. Joachim Jeremias

< /
points out that behind the Greck expression U/U-W-k”g)z, as

6J0achim Jeremias, The Parables of Jesus (New York:
Charles Seribner's Sons, 1956), De 75,
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used here, thore lies the Aramaic abbreviation|li.7 This
necessitotes, he says, the translation "It is the case with

« &« » 88 Wliths » 0"8

Thus the kingdom of heaven is not
like an earthly king, but rather the kingdom of heaven is
like the se¢ttling of accounts, referring to both of the reck-
onings as well as to what is intermediate. Ve then arrive
at this point of comparison, basic to the entire parable,
that like the merciless servant we too shall sufifer the loss
of Cod's forgiveness pronounced upon us, if we do not re-
spond to His grace by being willing to forgive others,

Thus the central truth of the parable is the neecssity
of possessing a forgiving and merciful spirit towards our

fellow-men, This is affirmed by the words of Christ in the

er

verse following the parable proper, verse thirty-iive.

In attempting to recover the original significance
of the parables, one thing above all becomes evi=-
dent: it is that all the parables of Jesus compel
his hearers to come (o a decision about his person
and mission. For they are all full of "the secret
of the Xingzdom of God" (k. iv, 11) that is to say,
the recognition of "an eschatolo:y that is ia pro=-
cess of realization.”™ The hour of fulfilment is
come, that is the urgent note that sounds thiough
them all. « « « God's acceptable year has come,
For he has been manifcsted whose veiled kingliness
shines through every word and through every parable
~-the Savior.®

7Ibid., pe. 78
81bid,

91bid., p. 159




CHAPTER II
INTRODUCTORY CHAPTER
The Definition of "the Kingdom of Heaven"l

The Greeck word /S,Ld'u\fa/ak, like I\-'D\?Ig, its equivalent in
Aramaic, is rendered in both the Authorized Version and Re=
vised Version as "kingdom." TFundamentslly, however, the word
PfoAiLﬂ means "reign;" 1t expresses sovereignty, kingship,
kingly rule, Thus the expression "kingdom of Cod" or its
alternate, "kingdom of heaven,”"” denotes the sovereizn lord-
ship of God, The concept of the kinzdom of God "involves

the whole notion of the rule of God over his people, and par-

ticularly the vindication of that rule and pcople in glory
at the end of history."z This was that kingdom, referred to
so often by the 0ld Testament prophets, for which the believ-
ing Jews of the 01ld Testement yearned and waited,

The concept of the kingdom of God has arisen and devel-
oped from the words of God To lloses on the heishts of Lount

Sinai., The words pertinent to our discussion here are re=

corded in Exodus 19:5-6:

l‘E;Iu.ch of the material in this subdivision is based on
John Bright, The Kingdom of God (New York, Nashville:
Abingdon-Cokesbury Press, 1953), passim,

21bid., p. 18,
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And Moses went up unto God, and the Lord called unto

him out of the mountain, saying, Thus shalt thou say

to the house of Jacob, and tell the children of Is=-

racl; Ye have scen what I did unto the Egyptians, and

how I bare you on eagles' wings, and brought you unto
myself, Iow therefore, if ye will obey my voice in-
deed, and kecep my covenant, then ye shall be a pecu-
liar treesure unto me above all pcople: for all the
earth is mine: And ye shall be unto me a kingdom of
priests, and an holy nation. These are the words

wvhich thou shalt speak unto the children of Isracl,
Verse six of the above quotation is especially pertinent:
"ye shall be unto me a kingdom of priests snd an holy na-
tion, Ilere God offered to take Israsl as the pzople over
whom in His grace He would rule, God's offer, presented to
the people by lloses as He had directed, was immedistely ac-
cepted by Israel when the pcople responded: "All that the
Lord hath spoken we will do" (Exodus 19:8). Here, then, Je=-
hovah, the covenant God, was establishing for [imself a "pe-
culiar people,”™ a pecople over whom He would rule in a very
particular way, namely through His grace.

During the course of history, however, the scope of
this kingdom which God had called into being from Sinai pro-
gressed and developed. Gradually the concept of the kingdom
of God was separated from lsrael as a state and in its scope
went beyond Israel, lsrael's history bears mute testimony
to the fact that she had violated the Lord's covenant re-
peatedly by holding the laws of God in contempt. BEut a reme
nant did remain faithful to the terms of the covenant by

holdinz the promises of God dear.
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In Christ's coming we see that remnant beinz called out
from lsreel as a nation and in this remnant lay the seed of
the New Testament kingdom of God. This calling forth of a
remnant became the longing hope of believing Isracl--its
yearning for the founding of the llessianic kingdom, the
Kingdom of God., 'Thus John Bright rizhtly says:

The two Testaments are organically linked to each

other. The relationship between them is ncither one

of upward development nor of contrast; it is one of

beginning and completion, of hope and fulfillment,

And the bond thot binds them together is the dynamic

concept of the rule of God.o

This 1s, as mentioned, a rule by grace, in which we are
the benefactors. Through Christ this kingdom exists, for it
is always closely connected with the covenant of grace.
God's dealings, His sovereignty by grace, were not carried
out because of an obligation resting upon God outside of
Himself, God's righteousness necessitated the payment for
sin; His grace and love laid the burden of guilt on the Mes-
siah., ''herefore od's dealings with men in the vld lesta-
ment, namely His calling of Israel as His kingdom and under
Iis regal sovereignty where they were to serve Him in humble
obadicnce, presupposed the fulfillment of God's promise of
Him who would one day crush the serpent's head (Genesis 3:

15).  The victory of the kingdom of God is thus one which is

SIbid., pp. 196f.
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accomplished through the vicarious atonement of Christ, the
Promised unoe of God., “Thus in Christ the concept of the
kingdom of God as the Scriptures know it reaches its climax.
Therefore John the Daptist was able to proclaim in his sac-
red office of the way=-preparer for Christ: "Repent ye: for
the kingzdom of heaven is at hand” (Matthew 3:2). So it was
also thet Christ proclaimed at His coming "the gospel of the
kingdom"™ (Matthew 4:23).

1t may seem almost unbelievable that this Jesus of Naz-
areth, meek and lovly end, in general, despised and rejected
(Isaiah 53:3), should bring vith Him and His humble minis-
try the dawning of this new era, Yet, though tiny were its
beginnings, it is just that! For what Christ began at His
first coming will surely progress and reach its ultimate
conclusion, its final vietory. Thus we would note that the
kingdom of God is a force already present in the world, a
power at work here and nowv,

But this kingdom also evidences a severe tension, for,
although it is indeed present and a vietorious reality, it
is nevertheless at the same time future and far from victor-
ious. The struggle betvieen that kxingdom and Satan with his
cohorts continues in a battle of fury which scems from day
to dey to increase rather than diminish. DBut there is no
doubt as to the outcome of that battle. When the dying

Christ proclaimed from the cross, "It is finished" (John 19:
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30), He was not only declaring that man had now been recon-
ciled to God but that the viectory of God's kingdom had been
vion, Thus the ultimate triumph of His kingdom has been ach-
ieved, nanely the foes' unconditional surrender, John Bright
speaks of the continuing "cosmie struggle” as being "now in
the nature of a reer-gueard action, a mopping up."4 Included
in this unconditional surrender of all of God's enemies is
the restoring under God's rule of 21l of creations In his
stirring Pentecost sermon Peter declares of Christ's ascen-
sion and subsequent second coming: "Whom the heaven must re=-
ceive until the times of restitution of all things, which
God hath spoken by the mouth of all his holy prophets since
the world began" (Acts 3:21). Also to be included is the
acknowledgment of Christ by all powers in heaven and on
earth. Of this Paul speaks when he says: "at the name of
Jesus every knee should bow, of things in heaven, and things
in earth, and things under the earth" (Philippians 2:10).
In a somewhat longer passage the Apostle writes:

Then cometh the end, when he shall have delivered up

the kingdom of God, even the Father; when he shall

have put down all rule and all authority and power.

For he must reizsn, till he hath put 211 enemies under

his feet, The last encmy that shall be destroyed is

death. For he hath put all things under his feet.

But when he seith all things are put under him, it is

manifest that he is excepted, which did put all things
under him. And when all things shall be subdued unto

41pid., pe 283,
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him, then shall the Son also himself be subjeect unto

him ?hat pug all things under him, that God may be

all in all,

Already the prophet Isaiah, as the spokesman of the Lord of
hosts, foresaw this as a part of the ultimate victory of the
kingdom, Jehovah, speaking throuzh him, ssid: "I have sworn
by myself, the word is gone out of my mouth in righteousness,
and shall not return, Thet unto me every knce shall bow, e=-
very tongue shall swear" (Isaish 45:23).

In the army of that kingdom, whose victory is not only
assured but already won by Christ, marches the Church, chos-
en and called out by Ged to be a people over whom He in His

'grace reigns, They are to reveal before the world the righ-
teousness of that kingdom. By her peculiarly Christian con-
duct she is to let her lisht so shine before men, that they
may see her good works snd glorify her Father, which is in
heaven (Matthew 5:16), that is, her life is to be a constant
testimony of this fact that God has set her apart, has sanc-
tified her, to be His own people and thus, by her testimony,
to bring others under God's gracious rule.

Thus the fact that the Biblical concept of the kingdom
of God is essentially God's rule in contrast to ours needs
stressing. God gives His kingdom; man has not built 1t%.

God Himself is active in its initiation and progress and

completion, It is basically His activity of crushing the

S1 Cor. 15:24-28,
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power of Sntan and his allies. Yet, man still has his role
to play in that kingdom by responding to the of'fer which
God makes man in regard to His kingdom, How men individual-
1y respond to that offer is shown by their attitude to
Jesus Himself, for in the person and office of Christ God's
reign in the sense of the kingdom of whieh we are speaking
was ushered in actively. Thus when the individual accepts
Jesus, he accepts the kingdom of God; when the individual
rejects Christ, he rejects that kinzdom and its blessings,

Basie to a discussion of what the kingdom of heaven,
or the kingdom of God, means in the parable of the lierciless
Servant, or, for that matter, in any of the parables of the
kingdom, are the words of the Lord spoken throuszh the pro=-
phet Jeremiah. In Jeremiah 31l:351=33 we reed the wvords:

Behold, the deys come, saith the Lord, that I will

mnake a new covenant with the house of Israel, and

vwith the house of Judah: Not according to the cove=

nant thet I made with their fathers in the day that

1 tcok them by the hand to bring them out of the land

of kgypt; which my covenant they breke, although I

was an husband unto them, saith the Lord: But this

shall be the covenant that I will make with the house

of Israel; after those days, saith the Lord, I will

put my law in their inward parts, and write it in

their hearts; and will be their God, and they shall

be my people,
The pesrahble of the llerciless Servant shows this covenant in
the process of coupletion, Thus the meaning of the kingdon
of heaven in this parable is that God, when He is at work
establishing His rule, takes account of men. He teaches them

to know by the proclamation of the Law that they are in dire
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need of His grace, VWhen man realizes himself to be morally
bankrupt God delivers to him the message and assurance of
reconciliation threocugh Christ. This unmerited favor of God
God expects to produce results in the life of the sinner.
But when this result is not fortheoming, then God refuses
to continue forgiving, in fact, He casts agair upon the un-
grateful sinner the entire burden of His guilt, That indi-
vidual has lost not only the possession of divine grace,
but also his status nss a member of the kingdom of God; he
is fallen from grace. This is the word of caution expressed
by the Lord in response to the query of Peter whether for-

sivences could be reckoned in mathematical terms,.
The Definition of the RBiblical Term "Justification"

God's manner of justifying sinners, as presented in the
pages of His Viord, is a method unheard of by men, Man's
system of justification is by means of the Law, God's way
is laid down briefly as that of justification., The Apostle
Paul says: "Therefore we conclude that a man is justified
by faith" (Romans 3:28), The apcstle does not deny the ob-
jective reconciliation of man, accomplished by Christ in
His work of rcdemption. Here he is dealing with the matter
of subjective reconciliation, with the matter of the sinner
accepting the historie fact of the atonement., In this sense
we say, in the spirit of Paul, that the moment the sinner

comes to faith in Christ or, to say the same thing in ano-
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ther way, when the sinner believes the Gospel, he stands be-
Ffore God justified. Tor God in the Gospel is offering to
mnen that forgiveness of sins which Christ earned for the
totality of lost mankind on Calvary's eross. The acceptance
of this offer of God's grace, the acceptance by faith, is
that which accomplishes the individual's justification be-
Tfore God,

Sola gratia expresses, as Sceripture clearly states, the

Tact that man's justification, then, is completely without
the works of the Law. "Therefore we conclude that a man is
justified by faith, withoutl the deeds of the law" (Homans 3:
28), says Paul. njain, he virites: "Therefcre it is of faith
that it mizght be by grace" (Romans 4:16) and "not of works"
(Lphesians 2:9)e. "Man is not justified by the works of the
law" (Galatians 2:16),

The passage quoted above, Romans 5:28, presents a clear
surnary of the doetrine of justification. 1If the words of
this passage are permitted to stand, namely that justifica-
tion is accomplished by "faith without the deeds of the law"
(TeeTsL . . leozs ;’,’pbur :/éwv ), and stand they must as God's
inerrant Vord, then vie may draw the following conclusions
from it: (1) Justification cannot be based on a gratia in-

fusa, but solely on a favor Dei propter Christum, (2) Jus=-

tification must thus be found outside of man, in the Gospel
of Reconciliastion, and not as something in man, (3) Justi-

fication is an actus forensis, a declaring rishteous of him
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who is unrighteous, rather thsn a making rishteous of the
unrizhteous. (4) Justification knows of no gradation; it is
either possessed wholly and completely or it is not pos-
sessed at all. (5) This kind of justification is possessed
by the troubled sinner as something sure and certain,®
Article four of the Augsburg Confession presents the
following simple, yet complete, definition of justification:
Also they teach that men cannot be justified bafore
God by their own strensth, merits, or works, but are
freely justified for Christ's sake, throuzh faith,
when they bLelieve that they are received into favor,
and that their sins are forgiven for Christ's sake,

who, by iHis death, has made satisfaction for our sins,
This faith God imputes for righteousness in His sight.

Rom. 3 and 4,7

Lutheran theolosy presents this doctrine of justifica-
tion as the central and chief teaching of Christianity. On
this all of Christian doctrine and the Christian Church as a
whole either stands or falls., Christ Himself has presented
this doctrine as the very heart and core of Iis teachings.
He expressly states that the purpose of His coming was "to
give his life a ransom for many" (Matthew 20:28) and that
the purpose of His death was the shedding of His blood,

"which is shed for many for the remission of sins" (Matthew

6Franz Pieper, Christian Dogmatics, translated from the
German by Dr. Theodore Lngelder (Ste. Louis: Concordia Pub=-
lishing House, 1951), II, 505.

7mpugsburg Confession,™ Triglot Concordia: The Symbol-
ical Books of the Ev. Lutheran Church !St. Louis: Concordia
Publishing House, 19215 Article IV, p.45.
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26:28), As the central truth of the Christian religzion, all
the doctrines of Seripture are placed into a definite rela-

tionship to the Biblical doctrine of justification. Dr.

Tranz Pieper in his Christian Dogmatics shows this interre-

lation of the teachings of Scripture to this doctrine.8

170 summarize, man is not justified by his works. A man
nmay, indeed, governed and led by the Holy Spirit, that is,
with the powver of God, the Holy Ghost, dwelling in him and
operating in him, continue in and maintain a rizht rela-
tionship with God, though even here there are many sinful
deviations from the path God vould have us trod, and there-
Tore also a daily need for Gad's gracious forsziveness of our

sins, But the establishment of that relationship, which co-

incides with the SHSiblical usage of the word "justification,”
is solely and alone an evidence of God's gracious good-will
for tchrist's sake., Justification is not primarily a making
riczhteous, but a declaring righteous, accomplished by Christ's
work on Calvary and accepted and made one's own by faith and
trust in this grace of God for Christ's sake, Thus justifi-
cation is not to be viewed as something in man, but as God's

attitude or disposition toward sinful mankind.

8Pieper, op. cit., pp. S513f.
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The Relationship Existing Between the Kingdom of Heaven
and the Biblical Concept of Justification

Sin is like a great wall, separating man from God (Isa-
iah 59:2). Being separated from God, man is naturally
separated from the rule of God. The holiness of God reveals
His hatred of sinj; the justice of God demands punishment for
sin. DBut "God was in Christ reconciling the world unto him-
self, not imputing their trespasses unto them" (2 Corin-
thians 5:19). Thus the wall of partition between God and
man vias destroyed and through Christ His holiness and jus-
tice were completely satisfied. With this universal recon-
ciliation the portals of the kingdom of heaven were thrown
open Tfor all to enter, When the individual throuzh the
operation of the Spirit in the means of grace accepts that
message of the VWord of Reconciliation, he becomes a member
of the kingdom of heaven, By faith he becomes & new crea-
ture in Christ (2 Corinthians 5:17); he has a new heart and
a new will; he lays his life and his all into the hands of
God. Vhere that faith is divinely created, there God rules
and dwells and reigns supreme.

It is true that even for the members of the kingdom of
God there are still many sins and deviations from the divine
will, so that they must daily confess their manifold sins
and transgressions, BEut God's grace forgives these sins and

the individual remains a member of the kingdom of heaven so

e e
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long as he does not, by leading a life of wilful sin against
God, grieve the Holy Spirit and thus drive him out of the
heart and life, Such an one thereby also loses any c¢laim to
a part in the kingdom of God.
Pointed and pertinent here are the words of Dr, Martin
Luther, when he wrote in the Smalcald Articles:

Whet I have hitherto and constantly taught concerning
this 1 know not how to change in the least, namely,
that by faith, as St. Peter says, we acquire a new
and clean heart, and God will and does account us
entirely righteous and holy for the sake of Christ,
our lediator, And although sin in the flesh has not
yet been altogether removed or become dead, yet He
will notv punish nor remember it.

And such faith, renewal, and forgiveness of sins is
followed by good works. And what there is still sin-
ful or imperfect also in them shall not be accounted
as sin or defect, even fand that, tool for Christ's
sake; but the entire man, both as to his person and
his works, is to be called and to be righteous and
holy from pure grace and mercy, shed upon us [un-
folded) and spread over us in Christ. Therefore we
cannot boazst of many merits and works, if they are
viewed apart from grace and mercy, but as it is writ-
ten, 1 Cor. 1, &l: He that glorieth, let him glory in
the Lord, namecly, that he has a gracious God. For
thus all is well, We say, besides, that if good works
do not follow, faith is false and not true.

9"The Smalcald Articles," Triglot Concordia: The Sym-
bolical Books of the Ev. Lutheran Chureh (St. Louis: Concor-
dia Publishing House, 1921), Article X111, p. 499.




CHAPTER III

THE RECKONING AND THE SERVANT'S TREMENDOUS DEBT

INDICATE MAN'S GREAT NEED FOR GOD'S FORGIVENESS

The Picture Presented by the Parable

The picture intended in the parable of the lierciless

Servant is that of a king in his dealings with one of his
servants (verse twenty-thre;). The point of comparison in
the parable is that the kinzdom of heaven is like the set-
tlement of accounts and, therefore, to be preferred is the
translation "It is the case with the kingdom of heaven as
with a man, a king, who desired to settle accounts with his
servants," et cetera. Since Christ compares the kingdom of
heaven to the manner in winich this certain king reckoned
with his servant, the parable properly speaks of Gud's deal-
inzs with men in general, This would be the reference of
verse twenty-three to the servants of the king (SOJ}\WY
aUTod). Ve find, however, that the picture is one of the
king's dealings with "one" (a?s) of his servants according
to verse twenty-four, Thus each one, individually and sep=-
arately, is to place himself into the position of this ser-
vant when the question arises on the lips or in the heart,
"Shall I forgive my brother again?"

The king, as he is presented in the parable, is not to

be viewed as a western monarch, whose powers and authority
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are linited by the people over whom he rules, but rather as
an Orientel despot, over against whom all, from the most in-
fluential to the most common, stand in a position of absol-
ute subordinstion. Under these circumstances the reckoning
of accounts, as mentioned in the opening verses of the par-

able, takes place,
The Reckoning and Its Application

mum%aag (from GUWxépinr ) has the meaning "to take up
(a matter) with (some one)." In the New Testament the ex-
pression o-wac.'/ou/ )\Jéof has the more technical meaning of
"to ad just accounts,™ "to compare (and thence, to settle)
acecounts," "to make a reckoning," "to reckon (in order to
receive payment)"; "tc audit.”

This reckoning is not to be identified with the final
reckoning of Judgment Day, as is indicated in passages like
Matthew 25:12: "After a long time the lord of those servants
cometh, and reckoneth with them" and 2 Corinthians 5:10:
"For we must all appear before the judgment seat of Christ;
that every one may receive the things done in his body, ac-
cording to that he hath done, whether they be good or bad."
But rather that which is done here in time, in the course of
man's period of grace, though it finally culminates in the
judgment (verse thirty-four). This reckoning is brought to

us in a variety of ways, but all of them may be summed up as




26
a8 preaching of the Law, It might be a terrified conseience,
adversity, or sickness, when we are made awgre of the fact
hat these things are in the world because of sin; it might
be a coming Tace to face with a possibly fatal catastrophe,
or even at those times when we are naturally ineclined to re-
trospection as at the passing of another year.
Here, then, in this taking account we sece the use of

the Law as a mirror, And this fits in perfecily under our

topic: "The Doctrine of Justification in the Parable of the

Mereiless Servant,” for we witness here the use of the Law
as an auxiliary to the Gospel, preparing the heart for the
message of forgiveness,

Further, we see God as the king in the parable, To
Him, already by richt of creation, but then nc less by vir-
tue of rcdemption and sanctification, ve have an oblization
of obedience and glorification. Vie note, also, that we are
nct our own lords, but Ilis servants, duty bound to serve
Hime This fact is brought to our attention with striking
emphasis when we are brought to account for our spiritual

debts before God.
The Servant's Tremendous Debt

The debt is presented as one of ten thousand talents
S/L?ﬂéﬂ/ TRX;“TW/). There is a division of opinion as to
just what the wvalue of a talent is. This becomes under=-

standable when we are made aware of the fact that many na-
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tions of that day ueed the talent, strictly speaking, a
weicht, as a urit of money in larger transactions. Thus we
find Hebrew talents, Attic talents, Syrien talents, et cet-
era, Then, too, there were the heavy talents and light tal=-
¢nts, which were about one-hzlf the weight of the heavy tal-
ent, and the silver talents and gold talents., DBut even in
the discussion of, for example, a heavy Hebrew talent, there
is considerable variation as to the estimate of its actual
value, In our ovn day we see, tco, the fluctuating value of
the dollar end, therefore, must realize the difficulty in
establishing a true comparison between the ten thoussnd tal-
ents of our text and an equal sum in American dollars at
1957 par, Figures range from ten million dollars to three
hundred million dollars plus.1 Suffice it to say that the
point is not the actual sum, for the Greek word /A—anu also
has the meaning of "countless,” but rather the fact that the
debt was trmendously great, even considering the lowest es-
timates and at present day inflated monetary values,

A parable never goes beyond the realm of possibility;
it must adhere to reality. Very briefly, then, we would
consider the guestion of the plausibility of this figure,
ten thiousand talents.

e may account for the vastness of the debt by sup-
posing the defaulter to have been one of the chief

lpaul E. Kretzmann, Popular Commentary of the Bible
(Ste Louis: Concordia Publishing House, 1921), New Testa-
ment, Vol., I, 102,
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officers of the king, a farmer or administrator of

the royal revenves, « « « One to whom some chief

poat of honour and dignity in the kingdom had been

comnitted,~-a satrap who should have remitted t;e

rovenues of his province to the royal treasury,
Though the word used here is §o%hos, which basically means
"slave," nonetheless, the term dooNos is anpnlied %o the
great officers of the state by, for example, Herodotus and
xenophon.s Therefore, we are not confronted here with a
discrepancy nor yet with a necessarily hyperbolic statement.

Agein, to grasp properly the vastness of this sum we
would compare the figure of ten thousand talents, used here,

with other large sums referred to in the Seriptures, TFor
exnmple, we ~re told that twenty-nine talents of gold were
used in the construction of the tabernacle (Ixodus 38:24);
that the Oueen of Sheba presented Xing Solomen with one hun-
dred and twenty talents (1 Kings 10:10); that a tribute of
thirty talents of gold was reguired of King Hezekiah by the
king of Assyria (2 Kings 18:14); that David and the princes
of Israel prepared eizht thousand talents of zold Tor the
future Temple (1 Chronicles 29:4-7), Thus is brouzht into
focus the tremendously vast debt which this servant had a-

massed,

2Richard C, Trench, Notes on the Parables of Our Lord
(New York: Tibbals Book Company, Nedes)y Pe 123,

Syhe Pulpit Commentary (Grand Rapids, Michigan: "m. B.
Eerdmans Publishing Company, 1950), The Gospel According to
St. Matthew, Vol. II, 214.
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Man's Great Need of Forgiveness

llan as he stands before God by nature is indeed in need
of God's justifieation or declaration of forgiveness, The
servant, as he is brought in before the king, ceme to real-
ize the greatness of his debt, It is the terrors of con-
science and anguish of heart which causes him in this moment
of great fear, when his world scems to be tumbling down upon
him and destroying him, to ery out the promise:?ﬁf/ﬂx XTTo-
ﬁhffuﬁcu, "I will repay thee alll"™ That 1s, to be sure, a
promise that would have been impossible for him to keep and
no one would have realized that any more than this servant
himself, over whose head this tremendous debt was hanging.
He realized that one means only was open for his escape and,
therefore, he begs:/wdﬁpprwycwr e ;ums "be longsuffering
towards me"; "give me timel"™ Though it was, indeed, an im=
possible promise, after all if the king's heart was moved
by his plea, the decreed punishment would at least be post-
poned}

The same relationship exists between man and God. When
we are brought into reckoning before the King, we must come
face to face with the same stark realization. 70 hope for
cancellation of the debt,--that is too much even to hope for

the Law holdes out no such hope,--but if only, we say in such

an hour, the King will be lenient and, at least, postpone the
threatened ard impending Jjudgmentl!==that is all for which we
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might hope. But even then man must realize his utter in-
ability to keep a promise like that of the servant, "I will
pay all back to Thee, U Lordi" In fact, the harder we try
to keep such a promise the worse we become, We see, for
instance, the apostle Paul before his conversion, desirous
of achieving his own ri_hteousness before God, progressing
to a passive zeal in watching the garments of those who
stoned stephen (Acts 7:58), From that point we note the
progression to himself "breathing out threatenings and
slaughter against the disciples of the Lord" (Acts 9:1).
Dr. Martin Luther also illustrates this point. In his
quest for peace with God he entered the monastery and mae-
ticulously observed the rules of the Augustinian order.
Thus we realize that even here man must remain utterly
hopeless, for the Law is not a means of grace, but rather

proclaims the curse of God (Galatians 3:10).
The Application of This Reckoning to the Kingdom of God

As a result of sin man, as he is born into the world,
is separated from God and, as a result, is separated from
the kingdom of heaven, But God, in going about the busi-
ness of re-establishing tis reign within the hearts of men,
must break man's will, defiant to-the divine will by nature.
This God does through the preaching of the Law. Man's will
is broken by the proper understanding of what the consequen-

ces are when he follows the dictatcs of his own perverted
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will, “This is especially true when the thou:ht of an actual
reckoning with the almishty, the thought of judgment, is
brouht into the foreground. The procleémation of the Law
is not the means by which men are brouzht into the kingdom
of God, Yet it is the means by which the heart of man has
his own will crushed and thus is prepared to hear the mes-
sage of the Gospel and to receive in the stead of the sin-

ful, perverted will, the will of God. The terrores con-

scientiae, aroused in man by the realization of his ac-
countebility before God, thus paves the way for man's en-
trance into the kingdom of God., For when the will of God
replaces the rebellious will of man, then God rules in the
heart of that individual; where the will of God reigns su-
preme in a man's hesrt and life, there God has reestablished
His kingdom, Thus the Law, in its relation to the kingdom
of God, is that means by which God leads man to realize his
hopeless and lost condition, Thus, thoush it is not the
means by which men are btrousht into that kingdom, for that
is solely and alone the result of God's grace, yet it is
God's way of preparing man for his reception of the grace of

God in Christ Jesus,




CHAPTER IV

THE INITIAL ACTION OF THE LORD IN THE PARABLE
SPEAKS OF GOD'S ACT OF JUSTIFYING MAN

The Judgment and Its Application

In the lord's dealings with his servant who had amassed
this tremendous ten thousand talcnt debt we see that the
lord does not immediately excnerate his servant. The first
thousht of verse twenty-five answers the question, "Is he
able to repay this huze debt? Does he have the ready cash
to return whet he has embezzled from his master?" The re-
sponse is necgative (/4-\}] ZKDVT&S S;. quJTDG :t'ITDXOGVN-). In turn
the king asserts his right and issues orders to the effect
that the servant is to be sold and payment to be made (EKIX
SVUTEY ou’)rér o KV/PLOS WPM‘SGHL Ka(\l- -n\‘V KW#TK& mu\c. Ta\L T:IKVA
K:k\t TTJVT'* o 2{)(.‘4, mt\t <10 5o “96'#‘). From these words of the
text we see that not only the servant himself, but all that
beionged to him, even his wife and children, was to be sold
in order to make restitution., The monies realized from the
sale of the servant, his wife, children, and belongings
would not ke equal to the size of the debt, ten thousand
talents, but were merely to be accepted on account of the
debt. TFor the purpose of the parable, it emphasizes the
rizht and privilege of the lord.

In such passages as Exodus 22:3: "He should meke full
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restitution; if he have nothing, then he shall be sold for
his theft" and Leviticus 25:39-41, 46:

And if thy brother thet dwelleth by thee be waxen poor,

and be sold unto theej; thou shalt not compel him to

serve as a bondservant: But as an hired servant, and

as a sojourner, he shall be with thee, and shall serve

thee unto the year of jubile: And then shall he dspart

from thee, both he and his children with him, and shall
return unto his own family, and unto the possession of
his father shall he return, « « « And ye shall teke
them (heathen) as an inheritance for your children af-
ter you, to inherit them for a possession; they shall
be your bondment for ever: but over your brethren the
children of Israel ye shall not rule one over another
with rigour,
the directives for an insolvent debtor are implied, the sec=
ond passage containing the inference that his family could
also be sold. Clear examples of this process of law are
presented in passeges like 2 Kings 4:1: "The creditor is
com2 to take unto him my two sons to be bondmen,™ Compare
also Psalm 44:12: "Thou sellest thy people for nought, and
dost not increase thy wealth by their price,” Isaiah 50:1:
"WYhich of my cereditors is it to whom I have sold you?" and
others,

Yet at the time of Christ it scems that this custom had
probably vanished amonz the children of Isrsel, Further,
nothing is stated in the llosaic law regarding the imprison=-
nent of insolvent debtors and their families, Finally, the
use of "tormentors” (fhumwccrufs), verse thirty-four, s=cms
definitely to indicate a foreign atmosphere, since the Cld
Testament law was far more mevciful in dealing with such

cases, These various points again, as in chapter two where
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the absolute power and authority of the lord are pointed
out, causes us to view thesc circumstances as they would
.pertain in one of the Oriental, despotic kingdoms and not
among the Jews as a natione.

2o the Lord deals with His debtors. vur relationship
to God is that of SoG}\os; He is KJPLos, a ﬁwn.)‘{ws, a 2e6-
WJTUS. He does not immediately pronounce them free, Hather
He sells them, that is, He casts them aside, as it were, as
those who are alienated and estranged from Him, '"This is the
stern pronouncement or the Lavi, "The soul that sinneth it
shall die™ (Ezekiel 18:20). His purpose is not to drown men
in total despair--only despair of their own righteousness--,

but to lead them to a deep terrores tLonscientiae. Ie de-

sires to bring the sinner to an understanding of the full
size of His guilt, so it is His will throush the Holy Spir-
it operative in the ‘‘ord to lead the sinner to acknowledge
his actual reclationship to Zod by nature--that of a totally
bankrupt individual, morally and spiritually.

llow there is no longer a need for the servant to hide
his sin. "The master has found out his guilt! Nothing re-
mains to be done but to acknoviledge his sin., So (°€b) the
servant falls on his knees (nfcwv) before his master, ac-
knowledging thereby the tiruth of the condemning facts known
by his lord.

So the sinner stands before his God with his sins laid

bare. Denying them would be self-deception (Galatians 6:7)
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and of no avail, The Almighty, who searches the hearts and
reins of men, knows full well the rececord of the past. Ve
sce no word of defense spoken, ‘The sinner realizes in the
lizht of God's clear will that he is guilty of sin and
transsression against the Lord of heaven and earth. INo com-
plaint is registered that the sentence is too harsh. The
sinner knows that God is doing nothing beyond what His power
and rizht permit, The only course open is %o fall on our
knecs before God and acknowledge our sin, This acknowledg-
ment of sin is a divine work, necessary for the sinner to
realize his lost condition and to plead for God's mercy and

grace,
The Plea for Mercy and the Promise

"Give me timel" (/Am&po)qt;/uncw e E/u.oaf) is the ser-
vant's plea (verse twenty-six), Now, as mentioned already
in chapter three, the servant has come to the realization
that there is but one way to avert the imminent judgment,
namely, through the pity and compassion of his lord. There
is no rehearsal of the long years of service or of anything
else (as the Pharisce in the temple, Luke 18:11-12) by means
of which he might arouse the master's sympathy, except his
plea, "Give me timel" DNothing--absolutely nothing=--will be
able to defer his master's sentence but the clemency of the
master himself,

However, to this is added the promise (verse twenty-
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g2ix), "I will repay thee all"” (Wivﬁu ;WUSJQ“JGTL). The pro=-
mise, as mentioned previously, is impossible to keep, to be
surey thoush he still foolishly wents to work it off, But
the point is that we find here a man who is in desparate
straits and espeeially one who is aware of his precarious
predicament, It is the anguish of the moment that now
causes him to make such a rash promise, The stay of the
sentence-~that is his sole objeet now, Thus we find hin as
one whose awareness of his situation permits him %o hope a-
goainst hope for nothing more than the postponement of his
master's order. A quashing of the sentence?--that is too
much even to hope forl

By way of application this portion of the parable
specks, in a sense, of man's conversion. The steps pre-
sented by the perable are three-fold: (1) a humbling of
the sinner by the pronouncement of God's judgment for sin
upon the sinner; (2) a confession by the sinner of his suilt
under the Law of God, which necessarily incorporates an un-
derstanding of Cod's justice in His sentence; and (3) a
seeking of God's pity and compassion by the sinner, though
we would note that the servant in the parable doesn't
really ask for his lord's gracious forziveness, but for

time to work off the debte.
The Lord's Compassion and IExoneration

The word a‘:r)\ubxwguls in verse 27, "having been moved
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with compassion,”™ indicates that the plea of the zervant was
not in vain; it is heard Ly the master and he, in turn, is
movaed to show merey., This compassion is not dictated by the
gservant; he, rightly, deserves to fall under the lord's sen=
tence, Lt is absolutely undeserved, But it is this compas-
sion for his servant that csouses the master to exonerate his
unfaithful servant,.

S0 the heavenly Father is moved with compassion toward
the doomed sinner, Nothing in man prompts this love, for
by nature we azre sinners and the enemies of God (Romans 5:
8y 10)s Undecerved, vwie find God's compassion for sinful man
an evidence of God's true attitude toward mankind, For it
is this compassion, this love, which causcd God to send His
only-begotten Son as the Savir and Redeemer of men (John 3:
16-17; compare also xomans 5:8=11),

Verse tventy-seven also speaks of a tvio-fold favor be-
stowed by the lord: o m/;ows 760 5}://)\00 Ekél./ww chl)wver
VTSV, WAL 7O BAvstor «@iKer wird IFirst of all, the lord
favors his servant with a release from the sentence which he
had just shortly imposed (&kauczf xiﬂﬁq. he master has
rescinded the previous command, Already the lord has done
more than the servant had hopefully anticipated. The pro=-
nouncement is not merely postponed, but canceled. Secondly,
he forgzave him the debt (-r) Xa{vemr o’«rf;\ortr dﬁrt?). Here
again the underserved goodness of the king is seen., The

word SWvécor has the meaning of "loan." Though the servant
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had been guilty of a serious and shameful erime, the lord
compassionately regards that which apparently had been em=-
bezzlcd by his servant merely as a loan, something which
had for a time been borrowed. Thus we note ithe euphemy in
S}$1¢or', "what he borrowed.” All further obligation as
far as the debt of ten thousand talents is concerned wes
erased, This seccond gracious favor of the master is even
greater than the first, "The past has been completely and
fully forgiven,

5o the Lord deals with those who seek His compassion.
The main points of the parable again have their spiritual
application in the doctrine of justification and in the
kinzdom of God. MNothing in man dictates God's bestowal of
grace, (uite the contrary, man is absolutely undeserving of
our heavenly rather's mercy. tere too this forgziveness is
complete, not only is the sinner's eternsl punishment for
sin removed from those who plead for His mercy, but also the
guilt of sin itself., God wipes the record clean. But this
grace is, however, not an absolute grace, xather it is to
be understood, as ucripture teaches in such passages as
Romans 3:24, as "grace throuzh the redempt;on that is in
Christ Jesus,” and brought to us by the Holy Ghost. Thus we
find all three artieles of the Creed joined together here in
the justification of man: (1) the heavenly Father pronounces
His forziveness of sins upon the sinner; (2) the Son, by the

shedding of His blood, has provided the ransom for man's re=-
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demption; and (3) the Holy Spirit proclaims the forgiveness
of sins and mekes it our very owvin possession throuzh the
Word and Sacrcoment Se

With this vital experience of tasting thet the Lord is
good (Psalm 34:8), having received the declaration of God's
gracious forgiveness, being Jjustified freely through the
merits of Christ, man's heart becomes the temple of God.
Here God establishes His kingdom and thus men are prepared
for God's rule in their hearts by God Himself. When the a-
bove has occurred in the life of the individual he becomes
a living stone in the structure of God's spiritual temple
(1 Pcter 2:5); he has been made by God's grace a member of
the kingdom of heaven. Thus we see pictured the on-going
activity of Jod in re-establishing His rule over and among
nen, as it had prevailed when God first created man in

Kden.
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CHAPTER V

Tl ILL-THBATHERT OF TilE FULLOW-SERVANT

REVEALS Al UNDZCOMING RLSPONGE TO GOD'S GRACE
The Finding of the 'ellow-servant

The servant went out (Egikéiéf) from the presence of the
lord, completely freed from his debt. There are those who
press the point of this 25})é%JV, applying it to a going out
from God when we fail to remember how great our sins have
been and how great was God's forgiveneos.l However, this
scems to press the word too far and is certainly unnecessary
Tfor the proper understanding of the parable. Therefore, it
is better to regard the word as nothing nore than an indica-
tion that the proceedings of verse twenty-seven had come to
an end and the servant was once more permitted to return to
his regular activities.

in the first portion of verse twenty-ei ht we sre told
that having left his master's presence the servant found
(zé}zv) a fellow=-servant, Dr, P, E. EKretzmann is of the o=
pinicn that this finding wes not accidental, but the result
of a deliberate searching for the servant who owad him the

comparatively small debt of ore hundred pence, Thus is "the

1Echt evanzelisenhe Auslecsung der Sonn= und Mesttass=
Lvangelien des Kirchenjahrs (St. Louis, Mo.: Druckerei der

Syunode von Missouri, Ohio und znderen Stsaten, 1378), usnf=-
ter Band, 97,
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malice of the deed brought out"? and so the sin was agzra-
vated. However, the Pulpit Commentary, with which we here
concur, regards this finding as a chance meeting of the two
servants and then makes the observation: "Here . . . was

providentially offered an opportunity of showinz that his
lord's goodness was not thrown away, but had entered his

heart and controlled his conduct toward others."5

The Fellow=-servant's Debt

The debt owed, according to the second portion of verse
twenty-eizht, was one hundred pence, or denarii {;K$T;/
SVVJPL“ Je As with the talent the value of the denarius is

ebatable, partly because of the fact that its value fluctu-
atcd from time to time. The denarius was the equivalent of
one day's wazes. Estimates may be found as to the actual
value of the denarius raenging from around fourteen cents to
nineteen and one=-quarter cents, Thus the debt of this fel=-
lovw=servant probably amounted to somewhere between fourteen
dollars and nineteen dollars and twenty-five cents,

The comparison between this debt and the debt which had

been forziven to the merciless servant is interesting and

2Paul E. Kretzmann, Popular Commentary of the Bible

(St. Louis: Concordia Publishing House, 1921), New Testa=-
ment, Vol, I, 102,

3The Pulpit Commentary (Grand Rapids, Michigan: Wm. B.
Eerdmans Publishing Company, 1950), The Gospel According to
St. Matthew, Vol, II, 215.
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enlighteninz. Various authorities, among them Trench,% pre-
sents the ratio as one to one million two hundred and fifty
thousand., Others, amonz them the Funk and Vagnall's New
Standard Dible Dictionary.5 set the ratio 2t one hundred
denarii to sixty million denarii, or one to six hundred
thousand, The actual comparison, however, is not the point
at issue, but merely the realization that by comparison the
debt of this fellow-servant was a paltry sum and again
heightens the sin of mercilessness on the part of this
servant.

This comparison has its spiritual application in this,
that it emphasizes the disproportion between our own sins a=-
zainst God and the comparatively small and insignificant
sins of our neighbor ageinst us. One who is truly merciful
and forgziving toward his neigzhbor is one who fully recalizes
the actuality of this disproportion for himself and within

his own life.
The Demand and the Violence

The third portion of verse twenty-ei:ht presents the
unmerciful servant's demand, "Pay me that thou owesti”

> A ,
(&77'0/505 ‘,‘/ T¢ o?:t)\ElS). The Pulpit Commentary, usin- the

4Richard C. Trench, Notes on the Parables of Our Lord
(New York: Tibbals Book Company, n.d.), pP. 126,

SFunk and vagnalls New Standard Bible Dictionary, ed-
ited by M, W, Jacobus, i, C, Lane, and se. C. Zenos (Third
Revised Edition; New York: Funk and wagnalls Company, 1950),
p. 591.
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o a0
reading o 7¢ afuzAzu, says:

Many manuseripts andg later editors . . . soften the
demand by reading &t 7¢ o@ellers, si quid debes, "if
thou owest aught,"” as though the creditor were ashamed
of mentioning the paltry sum due; or else it is simply
a Tashion of speaking, not to be pressed as if any
doubt was intimated concerning the debt. It might
almost be rendered, "Pay, since thou owest something."

However, £ 7¢ dge(Ases is attested as the ancient text
by manuscripts N, B, C, D, and others., As is indicated in
the above quotation from the Pulpit Commentary, the inter=-
pretation need not be considered a softening of the demand.
In fact, that would be out of harmony with the context,
which shows the true character of this servant. Dr. C. F.
Kell makes a satisfying remark in this regard when he says:
"Auf dem pdes der lachdruck liegt: Bist du was schuldig
(und das ist der Fall), so musst du bezahlen."?

That the servant has no doubt in his mind as to the ac-
tuality of the debt nor that he is ashamed of mentioning the
small sum of one hundred pence is evident by the accompany-
ing violence, Having laid hands on him, or, after he had
seized him (Kp&Tikus), he took him by the throat (Eﬂﬂaff).
The main verb here is in the imperfect tense, possibly ex=
pressing continued action, though the conclusion of the ac=-
tion is to be inferred from the context, verse thirty. With

this interpretation of the imperfect the following point in

6pulpit Commentary, loc. cite

7Carl F., Keil, Commentaor Ueber das Evangelium des
Matthaeus (Leipzig: Doerffling und Kranke, 1877), p. 384.
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verse twenty-nine must be regarded as only a temporary ces-
sation of the servant's violence, if, to be sure, that mueh
is to he found in the text. The use of the imperfect here
is probably that of a conative imperfect, which would then
bear the translation, "Having laid hold of him, he tried
to choke him."

Thus tThe inhumanc character of the man is presented.
ut the point stressed in the over-all picture of the par-
able is not the degree of inhumanity of this servant, but
rather the fact of his mereciless character, which is espe-

cially evident in verse twenty-nine.
The Plea for Mercy and the Promise

As we view in verse twenty-nine of the parable the plea
for mercy and the promise of the fellow-servant, we find
both striking similarities and striking contrasts with the
situation as it pertains now and as it did earlier in the
parable when the servant stood before his lord, the king,
verses twenty-four to twenty-seven. Both had accumulated a
debt., Doth were callcd upon to pay their obligations. Both
were unable at the time at least to satisfy the debt, Both
fell down at the feet of their creditorse. Bofh pleaded for
an extension of time to mcet the payment of their debt,
Both presentcd to their creditors a promise to repay the en=-
tire debt. Both pleaded for an extension of time to meet

the payment of their debt. In this connection the verbal
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similerity particularly between verses twenty-six and twen-
ty nine should be noted., Certainly this similarity should
have reminded this servant-of his own recent plea to his
lord for compassion and his own impossible promise of repay=-
ment, Dut so there are also striking contrasts Letween the
two situations., First of all, there is the contrast in the
sizc oI the debts--one hundred pence and ten thousand tal-
ents., There is, furthermore, the contrast revealed in the
promises made; the former one (verse twenty-six), an impos-
sible one; the latter (verse twenty-nine), one that certainly
could have been kept if an extension of time had been zran-
ted, lMay we not also find a contrast in the way in which
the debts were contracted? The merciless servant's debt was

discovered as the king was straightening out the accounts of

his officials., The parable would secem to indicate an act of
enbezzlement, OUn the other hand, the indebtedness of the
fellow-servant scems to be one indicated as something known,
for the servant "went out and found one of his fellow-ser-
vants which owed him an hundred pence” (verse twenty-ei:zht).
So it would seem that this debt was a legitimate debt, con=-
tracted, plausibly, as a loan, Especially do we see the
contrast in the conduct of the two creditors. The one
(verse twenty-seven) does not only grapt the request of the
debtor, but does far more than is expected or hoped for, He
completely and freely releases the servant from his debt and

permits him to leave, entirely cleared. But how different
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was the conduct of the merciless servant with his fellove

servant:

The Servant's lMercilessness and the ZIxacted Punishment

In verse thirty of our parable we are told that to the
repeated pleas fﬂ%ﬂéKJXEL, imperfect), "Give me time" (}ugm~
100790;‘076‘01 i E/bL°[) "and I will repay thee" (Kd\t umfufw Got),
we have a repeated refusal (5 D¢ ovk ;QaAev, "and he would
not,"™ also an imperfect). The merey which had such a short
time before been shown to him had left no imprint on his
hard heart, The mercy of his lord had not moved him to mer=-
¢cy. e had not only been granted his request, but more--
he had been freed from the entire debt, Now he cannot find
it in his heart to give his fellow-servant the extension of
time he desires. On the contrary, it has become for him a
matter of receiving payment of the debt on the spot or ex-
ercising his legal rights.

Since the fellow-servant did not have the funds avail-
able to pay the one hundred pence debt, the servant "went
out and cast him into prison, till he should pay the debt"”
(verse thirty). Whether we are to find in these words an in=-
dication that the creditor himself brought his fellow-ser=-
vant to the prison or merely that he did not rest until the
doors of the prison closed behind him is actually immaterial

as far as the parable itself is concerned. At any rate, the

action of the servant was indeed harsh and merciless,

S
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The Application

Though the action of the servant was inhumane, legally
he was within his rights, To assume anything else would be
to turn the point of the parable. We have here a parable of
the kinsdom of heaven and to regard the action of the ser-
vant as illezal would be to present one whom the law itself
would have condemned, Thus Trench remarks:

The lessons which it teaches are different; lessons
which they need to learn who are not under the law,
but under grace; and this chiefly--that it is not
always risht, but often the most opposite to right,
te press our rishts, that in the kingdom of grace

the summum jus may be the summa injuria. +This man
would fain be forgiven, while yet he did not for-
give, But this may not be, A man must make his
choice, 1t is free to him to dwell in the kingdom
of grace; finding love, he must exercise love, 1If,
on the contrary, he pushes his rights, as far as they
will go, if the law of strictest severest justice is
the law of his dealings with his fellow-men, he nmust
look Tor the same as the law of God's dealings with
him, and in the measure wherein he has meted, that it
shall be mesasured to him again,

As the servant had experienced the goodness of his lord
(verse twenty-seven) in loosing him completely from the as-
tounding ten thousand talent debt, so he should have been mo-
ved to emulate his master. This is the unquestionalbe verdict
of the Seriptures when we consider the spiritual application
of cur parable. Lspecially noteworthy are passages like Ephe-
sians 4:23-24: "And be renewed in the spirit of your mind;

And that ye put on the new man, which after God is created

BTrench, Ope cite, P. 127,
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in righteousness and true holiness," Colossians 3:13: "For=-
bearing one another, and forgiving one another, if any man
have a quarrel against any: even as Christ forgave you, so
also do ye,"” Luke 6:36: "Be ye therefore merciful, as your
FPather also is merciful,”" John 15:12: "This is my command=-
ment, That ye love one another, as I have loved you," and
others (compare also passages like Leviticus 19:2 and Matt-
hew 5:48).,

This response is to be found within the kingdom of God.
God by His grace establishes His rule within the heart of
man through that justification which is extant in and
through Christ. "The ethics of Jesus are the ethies of the
kingdom"® and He taught "Blessed are the merciful: for they
shall obtain mercy" (Matthew 5:7). So the individual who
has been made a member of the kingdom of God and over whom
God rules in His grace and mercy willingly subjects himself,
his will, his heart, his all to the omniscient, benevolent
will of God, "For this is the will of God, even your sanc-
tification™ (I Thessalonians 4:3) and a basic principle of
the sanctified life is practicing mercy and grace in the
life of the individual member of that kingdom., That is the
basic principle of the kingdom as God Himself has shown us
in His work of creating His people. Thus the exercise of

grace becomes a sine qua non of the sanctified life and of

9John Bright, The Kinzdom of God (New York, Nashville:
Abingdon-Cokesbury Press, 1953), p. 223,
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a member of the kingdom of God., John Bright observes:
The Church, then, is called to be a pecople over whom
God rules, who exhibit the righteousness of his king-

dom before the world. In other words pecople set a-
part to God,.,+?

It will be noted that this particular portion of our
parable does not speak of justification as such, but pre-
sents a subject very closely related, namely the fruits of
justification, James tells us that faith without works is
dead (James 2:17, 20, 26), that where there are no fruits of
faith, there saving faith is lacking and whatever kind of
faith we mizht have, if any, is not divinely wrouzht, but

spurious, hypocritical, and self-deceptive.,

101bid., pp. 261f.




CHAPTER VI

THE FORGIVENESS RESCINDED
BESPEAKS GOD'S ATTITUDE TOWARD AN UNFORGIVIIG SPIRIT

The Fellow-servants

Verse thirty-one opens with the words: ZS’GTIS a?? ot
GJ;S;WAOL xUT0ol . Who are these fellow-servants (vaSBuXot)?
These are individuals in the same station of life as the im-
prisoned servant, who in verse twenty-eisht is referred to
as fve TWr GurdeAwv wiTel, These are both termed fellow-
servants in reference to their subordinate position to the
king. In applying this portion of the parable there are
those who say that the angels are intended.l Such point to
Revelation 19:10, vhere an angel calls himself a fellow=ser=-
vant, a TvrSov) os e« Again, in verse ten of lMatthew eighteen
we are told "in heaven their angels do always behold the
face of my Father which is in heaven."” On the basis of this
they declare that there can be no doubt of the faect that the
angels bring before God vhat they see on earth. However, we
need not press the point of the parable to that extent.
There is no indication that we are to understand the angels

as the "fellow-servants™ heree.

licht evanselische Auslezunz der Sonn= und Festtagss
Evangelien des Kirchen jahrs (St, Louis, Mo.: Druckerei der
Synode von Missouri, Ohio und anderen Staaten, 1876), Fuenf=-
ter Band, 100.
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Who, then, are they? The natural understanding of the
text is that they are other men, troubled and "very sorry"
when they see the inhumanity of man toward man and raise
their complaint before God.

Verse thirty-one continues: 7e atré»tnu 2Awn{9qaur
v?ggmx, they "were very grieved (or, distressed) with re-
spect to the things vhich had happened."” Here is presented
the attitude of the fellow-servants, Here are mortal men
who Know that the seeds of evil still exist within their own
hearts, As fellov=servants under the king and in a parable
of the kingdom of heaven we do the text no injustice to find
them to be individuals who themselves had experienced grace
and nercy. But realizing also the obligations which the
personal experience of grace imposes, they are filled with
sorrow wvhen they sce these obligations forgotten by others.
They fully realize, too, that the seeds of evil within their
heartse, if unchecked, would blossom forth in similar sin,
Therefore they are grieved at the servant's lack of merecy,
but not, as verse thirty-four ssys of the lord, wroth.

The coneluding words of verse thirty-one are: wal E\-
$o'/ns Sczau/f)yd‘xr Ti?) Kv{m’tg zcowrﬁv Tlc{vr-c Tc\L \dzn/,utﬁz "and,
having come, they told the lord himself fully all that had
happened,"™ This should not be regarded as an act of ma-
lice or vengeance on the part of these fellow-servants, but
as an act of justice as they take the part of their oppress-

ed fellow-servant, Thus it is that they lay the matter
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in its entirety before the king. "The just cannot hold
their peace at the sight of oppression and wrong, and God
confirms their judgmunt."z

Strietly speaking, we have here an anthropomorphism,
God needs no informers as does an earthly king, who must
first be informed of what goes on in his kingdom before he
is able to act properly in any particulsr matter, God's
eyes are over all the earth; He knows all things., His omnie
seience makes Him immediately aware of what is transpiring
here on ecrthe.

S0 the servant is brought into the presence of his lord

for the second time, verse thirty-tvo,
The Rebuke of the Lord

The lord addresses his servant in this second appear-
ance before him as Zhakz nbvﬂfg, "0 evil servanti" Here the
lord speaks to his servant in a manner wihich was not even
used in the face of the servant's tean thousand talent defi=-
cit. No such word of reproach as mvs,Po's had been spoken,
It is his lack of mercy that prompts the use of the adjec-
tive "evil."™ In the eyes of the master his merciless ser=-
vant has committed a ecrime as despicable as theft--or may we

even zo so far as to say worse! The servant's ingratitude

2The Pulpit Commentary (Grand Rapids, Michigen: Wm. B.
Eerdmans Publishing Company, 1950), The Gospel According to
St. Matthew, Vol., II, 216.
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and cruelty had indeed brought forth the word'ﬂvvnptf from
the lips of his lorde.

Continuing the address of the lord to his servant in
verse thirty-two, the lord presents to the servant the rea-
son for his anger. The master reminds his servant: TR TAV
T)\;r 3?80\\;!’ Eksfvnv o’tfﬁm'.@; Eriu\ W‘xfasxut/)\zQ'fs /(L(. a1l
that debt I forgave you since you entreated me." Merely be-
cause of' the request for an extension of time, the king had
been moved, not only to grant that request of his servant,
but to zo beyond it and simply cencel the entire obligation,
tremendously lerge thoush it was (verse twenty-seven).5

Verse thirty-three continues the words of the lord to
his unforziving servent: ovw £&l Kal ©f £henqTal 7o odv-
Sovhdv cov, ws niéﬁ ey ﬁA{%mq, "was it not necessary that
you also be merciful to your fellow=servant, even as I was
merciful to vou?" Two things are to be noted from the ori-
ginal Greek: first of all, gSEt is in the imperfect tense,
signifying the continual necessity of showing mercy laid up=-
on those who have experienced mercy; secondly, though the
Authorized Version uses two different words, "compassion”
and "pity," there is in the Greek no change in the word
(EAS?GAL. & ﬁAéqﬁMﬂ. The guilt of this man is not that
he needed mercy himself and thus failed to show it to oth-

ers, but rather in the fact that he had received mercy and

38\1 ra, Ppe. 26ff,
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still he himself remains ﬁnmerciful. Trench calls this "a
most important differencel”® With these words of his lord
spoken, nothing more need be said; his sin has been bared,
the king's words to his servant are concluded, the servant
himself rcmains silent with no excuse to offer. Realizing
his suilt, the servant knows that further pleas for leniency

would be useless,
The Pronouncement of Punishment

The zectual pronouncewment of punishment is precceded in
verse thirty-four by an expression of the lord's attitude
tovward nis servant's conduct: m\u Zfd-¢¢$¢c/s s "and being in-
dignant (or, enraged)."™ Let us note that of men it is said
that he becomes grieved, or distressed, in the face of such
action; the lord tecomes indignant, The Pulpit Commentary
points out that "this . « « is the prerogative orf God."5

The first step of the pronounced punishment is only ime-
plied, This would be a rescinding of the forgiveness be=
stowed previously (verse twenty-seven), At that time the
lord was dealing with his servant as a creditor to a debtor.
Wow the circumstances have changed and the master deals with
his servant as a judge 1o a ceriminal, That the rescinding

of the forgiveness is definitely implied is evident from

“Richard C, Trench, Notes on the Parables of Lur Lord
(New York: Tibbals Book Cowpany , n.d.). De 188s.

Slhe Pulpit Commentary, loc. cit.
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what follows in verse thirty-four,
Verse thirty-four speaks of the tormentors, 7ocs ﬂdvéf-

LETLLS o some, for examnple, Harper's Analvtical Greek Lexi-~-

ggg,a tone-down this word in the New Testament, referring it
merely to the prison-keeper or jailer. 1Iio doubt the reason-
ing is that neither Jewish nor Roman law a2t that time recoge
nized the office of a tormentor nor permitted such treatment
of those in prison. Yet, when the whole situction is ana=-
lyzed, we find that if cuch an interpretation of 7Tols Auduv-
(6 Tals is correct, then the punishment pronounccd here is,
in reality, less severe than tna? threatened when the ser-
vant was first brought in as a debtor. Then not only he
himself, but all that he had, right down +to his wife and
children, vwas to be soléd into slavery. <Therefore, we concur
with the interpretation of such, as P, &, Kretzmann,7 the
Pulpit Commontary,8 "rrench,9 and &eil,lo who interpret the
word literally to signify those whose office it was to put

prisoners throush the torture, Again, may vie note the fact,

6rhne Analytical Greek Lexicon (New York: darper and
Brothers, Publishers; London: Samuel Bagster and Sons, Lin-
itgd nod.)' p. 67.

7Paul E. Kretzmann, Popular Commentary of the Lible
(St. Louis: Concordia Publishing House, 1921), New lesta-
m\.nt, Vol. .L. De 102,

8The Pulpit Commentary, loc. cit.

9Trench, loc. cite

10car1 F, Keil, Commentar Ueber das Evangelium des
Matthaeus (Leipzig: Doerffling und Franke, 18775 Pp. 384f.
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as presented previously,ll that the circumstances of the
parable dictate the interpretation that we are here con-
fronted with a situation taken not from among the Jews or
the Romans but from the life and activities of an Eastern
plenipotentiary monarch.

The actual punishment of the servant is pronounced in
verse thirty-four in the words: o KVI{""“’ =V 700 m/ot’Swmv
AUTOV.  Thet /g¢CuVLrT¢25, "his lord gave him over to the tor-
mentors.™ The servant is delivered to the tormentors, of
course, for them to exercise their office on the servant in
the king's name and on his behalf,

Continuing in verse thirty-=four the text tells us:ghm
oty Qn-oé'é} = TS o’fﬂ)\o;usmv ~<UT :3, *until he should repay all
that was due him,"” This section deals, in the first place,
with the duration of the punishment, Strange as it may
secm, this verse is used to support an eternal judgment of
wickedness by some and a limited judgment on wickedness by
others, To the second group the "until,” :ws, is inter-
proted to refer to an ultimste cessation of punishment,
namely, when the debt has finally been paid., But, as we are
to interpret Seripture in the light of Seripture, we find
that our text actualily holds to the former group and thus in
reality teaches an eternal judgment on sin., It should be

stressed, first of all, that "until," tws , does not neces-

llSuEra, PPe 24f, and 33f.
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serily imply that the condition can be fulfilled or will be
fulfilled, Secondly, when we view the circumstances of the
parable we are led to no other view than thet here we have a
situation in which éws is used in an unattainable condition,
The promise of the servant to repay the entire debt if only
an extension of time would be granted (verse twenty-six), we
noted, was an impossible one.12 Now, imprisoned and in the
hands of the tormentors, he would have nd> means and no op-
portunity whatever of gathering together such a large sum as
ten thousand talents, Thus we find here the evidence of an
eternal. punishment upon the sins of unregenerate man,

From the above portion of the text we learn, secondly,
that the former obligation of ten thousand talents is again
laid on the unmerciful servant, Iodern editors have omit=-
tod «vTd, and thus regard the phrase to be more general than
the debt of ten thousand talents, Their interpretation,
then, is that the debt referred to here is a new one that
has been incurred, one of iagratitude and inhumanity, Yet
the uﬂrgis well attested and thus the clear indication of

the text is that it refers to the debt of ten thousand tal-

entse

The wuestion That Arises

The above understanding of the text, however, does pose

leuEra, Pe 29

s —
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a question, The guestion that arises is: Can sins once for-
given be laid again on the sinner? Here Ircunch has some es-
pecially find renmarkse. lle points to the faet that the for-
givenecs of sius 1s always associated vwith a living commun—
ion with Christ, that abiding in Christ and possessing the
forgivenese of sins go hend in hand, If we have one, we
have the other; if we lose one, we lose the other, But can
sins once forgiven be loid 2gein cn the sinner? Trench re-
sponds with the statement that the sinner,

sinning snew, falls back into the darkness out of

which he had been delivered, and, no doubt, all that

he has done of evil in former times adds to the thick-

ness of that darkness, causecs the wrath of God to a-

bide more terribly on that state in which he now is,

and therefore upon him, 3

Furthermore, Scripiure teaches, for example, in Matthew
11:16=-24, degrees of eternal punishment, based upon the
gravity of the sins coumitted, the severest punishment rest-
in: upon those to whom the Gospel had been preached in rich
measure, but had been rejected, and particul-rly upon those
whe had fallen from grace. (Cozpare also such passages as
Matthew 12:45; Luke 11:26; Matthew 23:14; Mark 2:4C; 1 Tim-
othy 5:8;, 2 Peter 2:20).

Finally, Seripture speaks of unbelief as the basic
cause of condemnation. Jesus taught, "he that beliecveth not

the son shall not see life; but the wrath of God abideth on

him" (John 3:36), and, agein, "he that believeth not shall

13Trench, op. cit., p. 131.
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be damned" (Mark 16:16). Against those who minimize sin and
its consequences it must be maintained that all sins are
worthy of damnation and against those who minimize the work
of Christ it must be maintained that, in fact, unbelief a-
lone damns, Where there is unbelief, however, all other
sins once again take on their condemnatory character., For
along side of passages like John 3:36 and Mark 16:16 (quo-
ted above), there are those that name other sins as cause of
damnation besides unbelief, for example, "neither fornicat-
ors, nor idolators, nor adulterers, nor effeminate, nor ab-
users of themselves with mankind, nor thieves, nor covetous,
nor revilers, nor extortioners, shall inherit the kinzdom of
God"™ (1 Corinthians 6:9-10), "no whoremonger, nor unclean
person, nor covetous man, who is an idolater, hath any in-
heritance in the kingdom of Christ and of God" (Ephesians 5:
5), "without are dogs, and sorcerers, and whoremongers, and
mnurderers, and idolaters, and whosoever loveth and maketh a
lie" (Revelation 22:15), and
Now the works of the flesh are manifest, which are
these; adultery, fornication, uncleanness, lascivi-
ousness, idolatry, witcheraft, hatred, variance,
emulations, wrath, strife, seditions, heresies, en=-
vyings, murders, drunkenness, revellings, and such
like: of the vhich I tell you before, as I have also
told you in time past, that they which do such things
shall not inherit the kingdom of God (Galatians 5:
Thus when God's grace is despised (and so it is when

men fail to permit God's grace to operate in and through

them), man rejects also his right to the experience of that
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grace, The inevitable result is greater damnation,
The Dooctrine of Justification

It is true that this portion of the parable is more
closely linked with the doctrine of sanctification and good
works than with the doctrine of juatirication. Yet there is
a nexus indivulsus, an inseverable connection, bstween the
two. Good works are an effect, a consequence, of justifica-
tion, Therefore a brief discussion of this effect of justi-
fication, dogmatically called justitia inhaerens, as it is
applicable here, is not out of place,

It 1s incorrect to say that sanctification and good
works are necessary to salvation, Seripture clearly teaches
that man is saved by grace for Christ's sake through faith
without the deeds of the Law.:"'4 Yet good works are an exer-
cise of faith prompted by the Holy Spirit and are a mark of
the believing ce¢hild of God. With full support of the Serip-
tures, then, we can say that good works are necessary--nec-
essary because God wills it! Paul writes, "this is the will
of God, even your sanctification" (1 Thessalonians 4:3) and
John declares, "this is his commandment, That we should be=-
lieve on the name of his Son Jesus Christ, and love one an-
other, as he gave us commandment” (1 John 3:23),

On the other hand, Scripture also teaches that evil

l4supra, pp. 18ff.
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works destroy faith because thereby the Holy Spirit is
grieved and finally withdraws from the hesrt., This had
been the case with the unforgiving servant in the parable,
His failure to flee sin, to avoid the evil and do the good,
ultimatcly drove the Holy Spirit from his heart and with Him
faith. The inevitable result was the loss of his personal

Justification before God.
The Kingdom of God

As God goes about His work of establishing His rule, a
people is created on the basis of forgiveness, To refuse to
for:ive is to refuse to accept the basis on which God has
created this pcople., Therefore, those who would be partak-
ers of the kinzdom of heaven must consider their actions re-
garding mercy towards others, as also the other Christian
virtues. The privilege of receiving God's zrace lays upon
us the oblijzation of bestowing that grace on others in our
deily living. As we see God's grace evident in the estab-
lishment of His kingdom, so it should be seen in our lives
as members of that kingdom,

Where that is not found in the life of the individual,
there we find the King's anger kindled, for that man has not
permitted God to establish His throne within his heart;
there God hes not been permitted to reign supreme., and be-
ing wroth, the King recalls the pardon, the unmerciful debt-

or is put to the torture, the everlasting torment which God
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has in His justice reserved for those who would scek God's
mercy for themselves and yet refuse mercy to another,

Thus the application of Christ in verse thirty-five is
clear and pointed: "So also my heavenly Father will do to
you, if ye, sach one, forgive not his brother from your
hearts.” The Authorized Version appends the words "their
trespasses” to this verse. The words are found in several
original manusecripts, However, they are omitted in the
great majority of manuscripts, in the Vulgate, end by most
of the modern editors, including Nestle,l5 and are actually
unnecessary to make the sense of Christ's statement complete
and therefore we have followed the above (Hestle) in the
translation presented. The Pulpit Commentary says of this appen-
dage: "They have been, perhaps, added to obviate a certain

abruptness in the conclusion of the parable."l6

15%bernard Nestle, editor, DNovum Testamentum Graece.
Novis curis elaboravit D. Erwin Nestle, adiuvante D, Kurt
Aland (Editio vicesima secunda; New York: American Bible
Society, 1956), p. 49.

16phe Pulpit Commentary, ope. cit., p. 217.




CHAPTER VII
SUMMARY CONCLUSION

The Kingdom of God in Its Relation to This Parable
Ve have in this thesis been concerned with a parable of
the kingdom of heaven, or of God. Christ is, therefore,
presenting, in response to the query of Peter (verse twenty-
one), a principle that applies within that kingdom of God.
That principle is that a lack of a forgiving spirit thwarts
God's gracious determination to rule within the heart and,
therefore, excludes such a one from the kingdom of God, for
such an individual has not acccpted the terms of the cove-
nant. In St, Poul's Epistle to the Romans the Apostle says:
For circumcision verily profiteth, if thou keep the
law: but if thou be a breaker of the law, thy ecircum-
¢cision is made uncircuncision, Therefore if the un-
circumcision keep the righteousness of the law, shall
- not his uncircumcision be counted for circumecision?
And shall not uncircumeision which is by nature, if it
fulfil the law, judge thee, who by the letter and ecir-
cumcision dost transsress the law? For he is not a Jew,
which is one outwardly; neither is that eircumeision,
which is outward in the flesh: But he is a Jew, which
is one inwardly; and circumecision is that of the heart,
in the spirit, and not in the letter; whose praise is
not of men, but of God (Romans 2:25=29).

Thus the kingzdom of God is composed of those who are circum=-
cised in ears and in heart, constantly attuned to receive
God's will and to do it willingly and out of love, from the
heart. The members of the kingdom are a people of clean

heart, for the righteousness that God desires to find in
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His children is not a state of merely being occupied with
religion, but an obedience to God that is motivated inwardly
and thus the individual continues in "all the words of this
law to do them" (Deuteronomy 27:26),.

This kingdom is here novwe, Jesus said: "But if I cast
out devils by the Spirit of God, then the kingdom of God
is come unto you" (Matthew 12:28). Joxnn the Baptist, the
herald of Christ, preached: "Repent ye; for the kingdom of
heaven is at hand" (Matthew 3:2), With the coming of
Christ the kingdom of God also came., The power and might
of that kingdom has already been released and thus is in-
deed a real things. Yet it is, at one and the same time,
something that belongs into the future in its consummation.
Though the functions and reality of that kingdom have al-
" rendy come and have been established, it is still in the
process of completion, when this process of completion has
come to an end, then will dawn the eternal day and the king-

dom of God will stand complete, triumphant, and glorious.
Summary Conelusion of the Parable Proper

In the parable of the Merciless Servant we are to see
the world's need of forgiveness., The call to reckoning, re-
ferred to in verses twenty-three through twenty-five of
Matthew eighteen, is God's way of dealing with all men in
general, "This is God's way of bringing His kingdom to men.

It is a necessary antecedent for the proclamation of the

]
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Gospel-message of forgiveness, The Law, with its use here
as a mirror to show us our need for divine grace, is thus
functioning as an auxiliary of the Gospel., This reckoning
is not the reckoning of the final judgment, but a reckoning
which God makes with individuals, one by one, a2s it were,
during the course of life. It is an act of God's mercy and
grace, rather than wrath and judgment, for by this means He
is desirous of bringing men into His kingdom and under His
rule. TFor God desires the sinner to learn and to under-
stand rizhtly his position as it is before God, namely con-
dermation under the Law, “Thus the divine plan is to le=d
men away from self-deception and self-righteousness to a
firm reliance and trust, or, simply stated, faith, in God's
benevolence and mercy, This faet is again emphasized in the
parable when the subjecet of the size of the debt is pre-
scnted--a debt of ten thousand talents. The implication is
that the debt is s0 enormous that it is in reality count-
less., Only when man realizes the enormity of his sins, the
mountzin of his guilt, does he sense a real need for God's
grace and the forgiveness of his sins; ouly then does he de=-
sire to experience the kingdom of God as a havean of refuge.

Thus man's realization of his need for forgiveness nmust
lead one step beyond, namely to an understanding and appre-
ciation of the magnitude of God's gzrace., aAs the lord in the
parable withdrew the pronouncement of punishment and also

the obligzation of the debt, so the heavenly Xing drowns our
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sins, as it were, in the depths of the sea. In this manner
the sinner becomes a recipient of God's grace, a grace that
far exceeds man's fondest dreams, a grace that satisfies
man's every spiritual need. As a recipient of God's grace,
that individual has in one and the same act also become a
member of the kingdom of heaven.

Where this grace of God has been bestowed on the sin=-
ner who has come to know his zuilt and has sought divine
conpassion there must be response., LEven among men there is
the normal expectation that love shown should beget love in
return, This is true especially among the children of God.
This response is to show itself, first of all, in love to
God and, from thence, because God Himself has declared it to
be His will, in love to one's neighbor, It follows, then,
that forgiveness received from God will show itself in for-
giveness shown to others, The practice of that grace which
we have experienced at the hands of God in our every-day
living is incorporated in the covenant of the kingdom.

'he warning of Christ, then, becomes of vital impor-
tance to every Christian, We should by way of personal ex=-
perience and application heed the fact that "So likevise
shall my heavenly rather do also unto you, if ye from your
hearts forzive not every one his brother™ (Matthew 18:35).
This fact of the immensity of God's forgiving love toward
us is the fact that must constantly be before the ﬁind's

eye of the Christian, How much easier it is to show a for-
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giving spirit toward our brother or sister when we first re-
mind ourselves of this fact! But beyond that, as the par-
able eclearly indicates, we must realize that in proportion
to our sins against God (ecompare the ten thousand talents)
our neighbor's shortcomings over against us are truly triv-
ial and corparatively insignificant (compare the one hundred
pence ).

This activity of the consecrated, sanctified life is to
comprise the entire life of the individual, from the time of
his spiritual rebirth until his death, following which the
image of God will be fully restored in the bliss of eternal
glory. 1t is to be his spiritual meat and his spiritual
drink to do the will of God from the heart; it is to permi-
ate his every activity, even down to the most menial task
and the most seemingly secular and unspiritual sciivities
of our every-day life. Love to God and one's fellowmen is
vital to this activity of the sanctified life. Our parable
under discussion refers but to a particular avenue in which
this consecration shows itself, namely in showing a forzgiv-
ing spirit toward our fellow-beings.

But what is the case with those who do not show this
kind of life even though they have experienced God's com-
passion and forgiveness? The answer, too, is presented in
this parable of the Merciless Servant., Truly, his ill-
treatment of his fellow-servant reveals that unbecoming re-

sponsé to God's grace., The lesson to be derived is very
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clear, ‘1he result of this unforgiving spirit was the re-
scinding of the divine forgiveness and subseguent judgment
and condemnation., KEvil works had destroyed faith, God's zrace
had been despised, and thus he had rejected his personal
rizht to the experience of that grace, Such a one has not
permitted God to rule within his heart with His grace. The
inevitable result is the loss of his right to membership in
the kingdom of Cod and finally will end in a greater damna-

tiono
The Doetrine of Justification in the Li-ht of the Parable

In the course of this thesis we have not endeavored to
establish the principles of the Seriptural doctrine of justi=-
fication on the basis of the parable of the Merciless Ser=-
vant, Rather, the purpose has been to show how this par-
able illustrates the doctrine of justification by bringing
to bear on the parable the clear teachings of Seripture in
regard to this doetrine, A doctrine cannot be derived from
the figurative portions of Seripture, but, once established
from clear passages of God's Word, the parable, and for that
natter other portions of Seripture in which figurative lan-
guage is cmployed, may be used to describe how the perticu-
lar doctrine is thereby illustrated, In this parable we
have endeavored to demonstrate how God's act of justifying
men is set forth along with the truth of how this aect is

to funetion in the life of the individual.
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The parable does not speak of works as a means of sal-

vation, Clear and forceful are the passages of Scripture

which treat of salvation as being sola gratia. The opening

four chapters of the Kpistle to the Romans are classic in
their presentation of this truth. The Apostle summarizes
the teaching of these first chapters of his letter vwhen he
says: '"Therefore by the deeds of the law there shall no
Tflesh be justified in his sight: for by the law is the
knovledze of sin" (Romans 3:20). Not only in regsrd to
this parable, but througshout the Seriptures, the testimony

is sure and definite, namely that good works do not achieve

/]

salvation,

Juite the contrary, the parable of the Merciless Servant
by way of implication holds before our eyes the grace of God
in Christ Jesus in all of its beauty and grandeur., God
wants to rule in the hearts of men., <Therefore, He confronts
sin and the sinner; He shows His heart of compassion and in
His grace forgives our iniquity and transgression and sinj;
He gives us new hearts and a new will in order that, in
willing obedience, we follow Him as our great King and our
hizhest good. That is His justification at work. Thus we
witness the King canceling his servant's tremendous debt of
ten thousand talents, not only in regard to its rightful
punishment, but as well in respect to its guilt, But this
saving grace of God is not an absolute grace. God does not

merely wink at sin, Sin must be punished and is punished by
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God. Therefore, the pronouncement of Torgivensss is not an
exercise of God's supreme povier, but man "is justified free-
ly by his grace, through the redemption which is in Christ
Jesus" (Rlomans 3:24), for "Christ is the end of the law for
righteousness to everyone that believeth™ (Romans 10:4), and
"hath redeemed us from the curse of the law, being made a
curse for us" (Galatians 3:13), He it is who has borne both
the punishment and the guilt for the sins of man-=for all
men of every age.

Yet the parable does speak of workse <This is shown in
the parable especially in a negative way by the lack of mer-
cy and its consequences upon him who so recently had exper-
ienced such great and unexpected and even unhoped for mercy
at the hands of his lord--unhoped for because it was beyond
that which he felt he could even desire from his master,
Yes, the parable does speak of works as a consecuence of

God's act of justification, Here we are able to make the
statement that good works are necessary. Dr. Franz Pieper

says:

The statement, "Sanctification and good works are nec-
essary," is correct and ouzht not be criticized. The
very fact that it is the Holy Seripture's mode of
speaking, elevates it above all criticism. « « « OUn
the question, in vhat sense, then, one should speak
of a necessity of sanctification and good works, Scrip=-
ture answers, that sanctification and good works are
necessary because God would have them, calls for them
(Necessitate voluntatis et praccepti sive mandati di-
vini)e o « o This necessity, however, is not coer-
cion, compulsion (necessitas coactionis), but to be

4 conceived as a willingness or second nature of the

’ Christians, since they according to their new man glad-

- e
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1y and with pleasure do the will of God,l

Thus there is an undeniable relationship existing be-
tween the doctrines of justification and sanctification,
Again we refer to remarks of Dr. Pleper:

Vhat Seripture, and the church continuing in the Scerip-
tures, teaches of the relationship of justification or
faith to sanctification or good works, can be summa-
rized into these two chief points: 1, There is an in-
severable connection (nexus indivulsus between justi-
fication and sanctification, Where justification is
present, there is in every case also sanctification.

2+ But in this nexus indivulsus the cart must not be
put beflfore the horse, that is, sanctification and good
works must not be put before justification, but be left
in their proper place as consequence and effect of jus-
tification,

50 also the Formula of Concord, in stressing that the order
petwecn faith and good works must be maintained, cautions:

This should not be understood as though justification
and renewal were sundered from one another in such a
manner that a genuine faith sometimes could exist and
continue for a time together with a wicked intention,
but hereby only the order Cof causes and eiffects, of
antecedents and consequentsl] is indicated, how one
precedes or succeeds the other, For what Luther has
correctly said remains true nevertheless: Faith and
good works well agree and fit together [are insepar-
ably connectedl; but it is faith alone, without works,
which lays hold gg the blessing; and yet it is never
and at no time alone,.o

lrranz Pieper, Christian Dogmatics, translated by Prof,
Walter Albrecht (S prinnfield, Illinois: Concordia limeo-
graphing Compeny, Concordia Semimery, n.d.), Vol, III, 18f,

21bidey P e

SnFormula of Coneord, Thorough Declaration," Triglot

Concordia: The Symbolical Books of the Ev. Lutheran Church
(St. Louis: Concordia Publishing House, 1921), Article I1I,

Pp. 929ff,
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Thus the parable of the lMereiless Servant presents to
us in panoramic form under the picture of the servant the
eternally disastrous story of all who grieve the Holy Spirit
by their lives and thus drive Him and faith out. It is
properly called panoramic in form'because it begins with the
incidents leading up to the spiritual rebirth by faith and,
for those such as the lerciless Servant, ends with the pro=-
nouncemcnt of God's anger and wrath and ultimately with
the Last Judgment and its condemnation. The solemn warning
presented by Christ is forceful and one which no one is able
to lay aside indifferently without bringing upon himself
God's displeasure and, if unchecked, eternal damnation,

Christ taught His disciples to pray: "Forgive us our
debts, as we forgive our debtors" (Matthew 6:12)., ™As we
forgive our debtors" cannot be regarded as the reason which
should move God to forgive our sins, It is His unfathomable
mercy and loving-~kindness that alone serves as the basis for
His forgiveness, Rather this fifth petition of the Lord's

Prayer teaches us that the grace of God, experienced person-
ally in the forgiveness of sins, is to serve also as the
motive for us to show mercy toward our fellow men, Thus it
is an admonition to all who pray, "And forgive us our tres-
passes, as we forgive those who trespass against us,” that
they constantly practice this forgiveness toward others.

Only when this merecy is practiced in the life of the indi-
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vidual is he able to come again and again to ask God to for-
give his own, greater sins with a good conscience and with
the sure hope of being heard,

Te pray in the Lord's Prayer, "Thy kingdom come," We
are therewith requesting God in His grace to establish and
maintain His rule within our hearts and lives, but also to
extend that rule over those who as yet heve not accepted Him
as ¥ing of kings., This second petition also has its appli-
cation here in the parable of the Mereiless Servant, Lliay
the Lord grant to each of IIis followers the gift of His Holy
Spirit, so that for us His kingdom may not be lost, but, on
the contrary, that more and more the evil inclinations of
the 0ld Adam micht be overcome and Cod reign unrivalled and

supremne}
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