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single point of comparison, e do not, however, want to say
that certain other minor truths may not be gleaned, But a
word of caution is in place that these secondary details be
kept strictly subordinate, They dare mar neither the realism
of the story being presented nor its unity.

Basically, the parables of Jesus are parables of the
kingdom of God, This is a fixed principle on which the in-
terpretation of the parables of the kingdom of God must be
predicated. In this light the ministry of Jesus is to be
represented as "realized eschatology," that is, "as the im-
pact upon the world of the 'powers of %the world to come' in
a series of events, unprecedented and unrepeatable, now in
actual process."5 This bears mention here, though the sub-
jeets of "realized eschatology" and "future eschatology™
will be presented at greater length in connsction with the
discussion in chapter tvio of the kingdom of God.

It becomes necessary for the interpreter, furthermore,
to find, if possible, the actual conditions of thz Lord's
ministry under which the parable was spoken, This may be re=-
ferred to as the "setting in life,”™ the Sitz im Leben of any
given passage in the Cospels, The school of Gospel eritic-

ism known as Formgeschichte, or "Form-criticism,"” has right-

ly pointed out that the teachings of Jesus, as they have

come dovn to us, have been colored and thus affected by the

SIbid., p. 51.
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change in condition as they pertained in the period between
the Lord's ascension into heaven and the completion of the
Gospel accounts,.

In applying the above materiel to the parable at hand
Joachim Jeremias states:

The parable of the VWicked Servant . « « illustrates

the preceding exhortation to unlimited forgiveness

(xviii, 21f,), which ean hardly have been its orig-
inal purpose, since in the parabée itself nothing is

sa

aid about repeated forgivenesse.
Though I do not agree with the above position, it is pre-
sonted to show that the actual Sitz im ILeben is doubtful,
However, this does not dull the edge nor remove the stark
reality of the lesson which the pearable is intended to con-
vey. By viewinz the parable as peanoramic in form and under-
standing the anticipated mercy that should have followed the
nercy of the master as the natural consequence of Cod's
grace in the life of the Christian, we can easily see how
the theme of repeated forgiveness cen be found in it. Thus
we will pcint to verses twenty-one and twenty-tvwo as the
occasion for the parable, if not for Christ Himself, at
least for the early Church,

The point of comparison in the parasble is not that the

kinzdom of heaven is like 2 certain kin:;. Joachim Jeremias

< /
points out that behind the Greck expression U/U-W-k”g)z, as

6J0achim Jeremias, The Parables of Jesus (New York:
Charles Seribner's Sons, 1956), De 75,
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used here, thore lies the Aramaic abbreviation|li.7 This
necessitotes, he says, the translation "It is the case with

« &« » 88 Wliths » 0"8

Thus the kingdom of heaven is not
like an earthly king, but rather the kingdom of heaven is
like the se¢ttling of accounts, referring to both of the reck-
onings as well as to what is intermediate. Ve then arrive
at this point of comparison, basic to the entire parable,
that like the merciless servant we too shall sufifer the loss
of Cod's forgiveness pronounced upon us, if we do not re-
spond to His grace by being willing to forgive others,

Thus the central truth of the parable is the neecssity
of possessing a forgiving and merciful spirit towards our

fellow-men, This is affirmed by the words of Christ in the

er

verse following the parable proper, verse thirty-iive.

In attempting to recover the original significance
of the parables, one thing above all becomes evi=-
dent: it is that all the parables of Jesus compel
his hearers to come (o a decision about his person
and mission. For they are all full of "the secret
of the Xingzdom of God" (k. iv, 11) that is to say,
the recognition of "an eschatolo:y that is ia pro=-
cess of realization.”™ The hour of fulfilment is
come, that is the urgent note that sounds thiough
them all. « « « God's acceptable year has come,
For he has been manifcsted whose veiled kingliness
shines through every word and through every parable
~-the Savior.®

7Ibid., pe. 78
81bid,

91bid., p. 159




CHAPTER II
INTRODUCTORY CHAPTER
The Definition of "the Kingdom of Heaven"l

The Greeck word /S,Ld'u\fa/ak, like I\-'D\?Ig, its equivalent in
Aramaic, is rendered in both the Authorized Version and Re=
vised Version as "kingdom." TFundamentslly, however, the word
PfoAiLﬂ means "reign;" 1t expresses sovereignty, kingship,
kingly rule, Thus the expression "kingdom of Cod" or its
alternate, "kingdom of heaven,”"” denotes the sovereizn lord-
ship of God, The concept of the kinzdom of God "involves

the whole notion of the rule of God over his people, and par-

ticularly the vindication of that rule and pcople in glory
at the end of history."z This was that kingdom, referred to
so often by the 0ld Testament prophets, for which the believ-
ing Jews of the 01ld Testement yearned and waited,

The concept of the kingdom of God has arisen and devel-
oped from the words of God To lloses on the heishts of Lount

Sinai., The words pertinent to our discussion here are re=

corded in Exodus 19:5-6:

l‘E;Iu.ch of the material in this subdivision is based on
John Bright, The Kingdom of God (New York, Nashville:
Abingdon-Cokesbury Press, 1953), passim,

21bid., p. 18,
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And Moses went up unto God, and the Lord called unto

him out of the mountain, saying, Thus shalt thou say

to the house of Jacob, and tell the children of Is=-

racl; Ye have scen what I did unto the Egyptians, and

how I bare you on eagles' wings, and brought you unto
myself, Iow therefore, if ye will obey my voice in-
deed, and kecep my covenant, then ye shall be a pecu-
liar treesure unto me above all pcople: for all the
earth is mine: And ye shall be unto me a kingdom of
priests, and an holy nation. These are the words

wvhich thou shalt speak unto the children of Isracl,
Verse six of the above quotation is especially pertinent:
"ye shall be unto me a kingdom of priests snd an holy na-
tion, Ilere God offered to take Israsl as the pzople over
whom in His grace He would rule, God's offer, presented to
the people by lloses as He had directed, was immedistely ac-
cepted by Israel when the pcople responded: "All that the
Lord hath spoken we will do" (Exodus 19:8). Here, then, Je=-
hovah, the covenant God, was establishing for [imself a "pe-
culiar people,”™ a pecople over whom He would rule in a very
particular way, namely through His grace.

During the course of history, however, the scope of
this kingdom which God had called into being from Sinai pro-
gressed and developed. Gradually the concept of the kingdom
of God was separated from lsrael as a state and in its scope
went beyond Israel, lsrael's history bears mute testimony
to the fact that she had violated the Lord's covenant re-
peatedly by holding the laws of God in contempt. BEut a reme
nant did remain faithful to the terms of the covenant by

holdinz the promises of God dear.
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In Christ's coming we see that remnant beinz called out
from lsreel as a nation and in this remnant lay the seed of
the New Testament kingdom of God. This calling forth of a
remnant became the longing hope of believing Isracl--its
yearning for the founding of the llessianic kingdom, the
Kingdom of God., 'Thus John Bright rizhtly says:

The two Testaments are organically linked to each

other. The relationship between them is ncither one

of upward development nor of contrast; it is one of

beginning and completion, of hope and fulfillment,

And the bond thot binds them together is the dynamic

concept of the rule of God.o

This 1s, as mentioned, a rule by grace, in which we are
the benefactors. Through Christ this kingdom exists, for it
is always closely connected with the covenant of grace.
God's dealings, His sovereignty by grace, were not carried
out because of an obligation resting upon God outside of
Himself, God's righteousness necessitated the payment for
sin; His grace and love laid the burden of guilt on the Mes-
siah., ''herefore od's dealings with men in the vld lesta-
ment, namely His calling of Israel as His kingdom and under
Iis regal sovereignty where they were to serve Him in humble
obadicnce, presupposed the fulfillment of God's promise of
Him who would one day crush the serpent's head (Genesis 3:

15).  The victory of the kingdom of God is thus one which is

SIbid., pp. 196f.
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accomplished through the vicarious atonement of Christ, the
Promised unoe of God., “Thus in Christ the concept of the
kingdom of God as the Scriptures know it reaches its climax.
Therefore John the Daptist was able to proclaim in his sac-
red office of the way=-preparer for Christ: "Repent ye: for
the kingzdom of heaven is at hand” (Matthew 3:2). So it was
also thet Christ proclaimed at His coming "the gospel of the
kingdom"™ (Matthew 4:23).

1t may seem almost unbelievable that this Jesus of Naz-
areth, meek and lovly end, in general, despised and rejected
(Isaiah 53:3), should bring vith Him and His humble minis-
try the dawning of this new era, Yet, though tiny were its
beginnings, it is just that! For what Christ began at His
first coming will surely progress and reach its ultimate
conclusion, its final vietory. Thus we would note that the
kingdom of God is a force already present in the world, a
power at work here and nowv,

But this kingdom also evidences a severe tension, for,
although it is indeed present and a vietorious reality, it
is nevertheless at the same time future and far from victor-
ious. The struggle betvieen that kxingdom and Satan with his
cohorts continues in a battle of fury which scems from day
to dey to increase rather than diminish. DBut there is no
doubt as to the outcome of that battle. When the dying

Christ proclaimed from the cross, "It is finished" (John 19:
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30), He was not only declaring that man had now been recon-
ciled to God but that the viectory of God's kingdom had been
vion, Thus the ultimate triumph of His kingdom has been ach-
ieved, nanely the foes' unconditional surrender, John Bright
speaks of the continuing "cosmie struggle” as being "now in
the nature of a reer-gueard action, a mopping up."4 Included
in this unconditional surrender of all of God's enemies is
the restoring under God's rule of 21l of creations In his
stirring Pentecost sermon Peter declares of Christ's ascen-
sion and subsequent second coming: "Whom the heaven must re=-
ceive until the times of restitution of all things, which
God hath spoken by the mouth of all his holy prophets since
the world began" (Acts 3:21). Also to be included is the
acknowledgment of Christ by all powers in heaven and on
earth. Of this Paul speaks when he says: "at the name of
Jesus every knee should bow, of things in heaven, and things
in earth, and things under the earth" (Philippians 2:10).
In a somewhat longer passage the Apostle writes:

Then cometh the end, when he shall have delivered up

the kingdom of God, even the Father; when he shall

have put down all rule and all authority and power.

For he must reizsn, till he hath put 211 enemies under

his feet, The last encmy that shall be destroyed is

death. For he hath put all things under his feet.

But when he seith all things are put under him, it is

manifest that he is excepted, which did put all things
under him. And when all things shall be subdued unto

41pid., pe 283,
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him, then shall the Son also himself be subjeect unto

him ?hat pug all things under him, that God may be

all in all,

Already the prophet Isaiah, as the spokesman of the Lord of
hosts, foresaw this as a part of the ultimate victory of the
kingdom, Jehovah, speaking throuzh him, ssid: "I have sworn
by myself, the word is gone out of my mouth in righteousness,
and shall not return, Thet unto me every knce shall bow, e=-
very tongue shall swear" (Isaish 45:23).

In the army of that kingdom, whose victory is not only
assured but already won by Christ, marches the Church, chos-
en and called out by Ged to be a people over whom He in His

'grace reigns, They are to reveal before the world the righ-
teousness of that kingdom. By her peculiarly Christian con-
duct she is to let her lisht so shine before men, that they
may see her good works snd glorify her Father, which is in
heaven (Matthew 5:16), that is, her life is to be a constant
testimony of this fact that God has set her apart, has sanc-
tified her, to be His own people and thus, by her testimony,
to bring others under God's gracious rule.

Thus the fact that the Biblical concept of the kingdom
of God is essentially God's rule in contrast to ours needs
stressing. God gives His kingdom; man has not built 1t%.

God Himself is active in its initiation and progress and

completion, It is basically His activity of crushing the

S1 Cor. 15:24-28,
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power of Sntan and his allies. Yet, man still has his role
to play in that kingdom by responding to the of'fer which
God makes man in regard to His kingdom, How men individual-
1y respond to that offer is shown by their attitude to
Jesus Himself, for in the person and office of Christ God's
reign in the sense of the kingdom of whieh we are speaking
was ushered in actively. Thus when the individual accepts
Jesus, he accepts the kingdom of God; when the individual
rejects Christ, he rejects that kinzdom and its blessings,

Basie to a discussion of what the kingdom of heaven,
or the kingdom of God, means in the parable of the lierciless
Servant, or, for that matter, in any of the parables of the
kingdom, are the words of the Lord spoken throuszh the pro=-
phet Jeremiah. In Jeremiah 31l:351=33 we reed the wvords:

Behold, the deys come, saith the Lord, that I will

mnake a new covenant with the house of Israel, and

vwith the house of Judah: Not according to the cove=

nant thet I made with their fathers in the day that

1 tcok them by the hand to bring them out of the land

of kgypt; which my covenant they breke, although I

was an husband unto them, saith the Lord: But this

shall be the covenant that I will make with the house

of Israel; after those days, saith the Lord, I will

put my law in their inward parts, and write it in

their hearts; and will be their God, and they shall

be my people,
The pesrahble of the llerciless Servant shows this covenant in
the process of coupletion, Thus the meaning of the kingdon
of heaven in this parable is that God, when He is at work
establishing His rule, takes account of men. He teaches them

to know by the proclamation of the Law that they are in dire
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need of His grace, VWhen man realizes himself to be morally
bankrupt God delivers to him the message and assurance of
reconciliation threocugh Christ. This unmerited favor of God
God expects to produce results in the life of the sinner.
But when this result is not fortheoming, then God refuses
to continue forgiving, in fact, He casts agair upon the un-
grateful sinner the entire burden of His guilt, That indi-
vidual has lost not only the possession of divine grace,
but also his status nss a member of the kingdom of God; he
is fallen from grace. This is the word of caution expressed
by the Lord in response to the query of Peter whether for-

sivences could be reckoned in mathematical terms,.
The Definition of the RBiblical Term "Justification"

God's manner of justifying sinners, as presented in the
pages of His Viord, is a method unheard of by men, Man's
system of justification is by means of the Law, God's way
is laid down briefly as that of justification., The Apostle
Paul says: "Therefore we conclude that a man is justified
by faith" (Romans 3:28), The apcstle does not deny the ob-
jective reconciliation of man, accomplished by Christ in
His work of rcdemption. Here he is dealing with the matter
of subjective reconciliation, with the matter of the sinner
accepting the historie fact of the atonement., In this sense
we say, in the spirit of Paul, that the moment the sinner

comes to faith in Christ or, to say the same thing in ano-
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ther way, when the sinner believes the Gospel, he stands be-
Ffore God justified. Tor God in the Gospel is offering to
mnen that forgiveness of sins which Christ earned for the
totality of lost mankind on Calvary's eross. The acceptance
of this offer of God's grace, the acceptance by faith, is
that which accomplishes the individual's justification be-
Tfore God,

Sola gratia expresses, as Sceripture clearly states, the

Tact that man's justification, then, is completely without
the works of the Law. "Therefore we conclude that a man is
justified by faith, withoutl the deeds of the law" (Homans 3:
28), says Paul. njain, he virites: "Therefcre it is of faith
that it mizght be by grace" (Romans 4:16) and "not of works"
(Lphesians 2:9)e. "Man is not justified by the works of the
law" (Galatians 2:16),

The passage quoted above, Romans 5:28, presents a clear
surnary of the doetrine of justification. 1If the words of
this passage are permitted to stand, namely that justifica-
tion is accomplished by "faith without the deeds of the law"
(TeeTsL . . leozs ;’,’pbur :/éwv ), and stand they must as God's
inerrant Vord, then vie may draw the following conclusions
from it: (1) Justification cannot be based on a gratia in-

fusa, but solely on a favor Dei propter Christum, (2) Jus=-

tification must thus be found outside of man, in the Gospel
of Reconciliastion, and not as something in man, (3) Justi-

fication is an actus forensis, a declaring rishteous of him
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who is unrighteous, rather thsn a making rishteous of the
unrizhteous. (4) Justification knows of no gradation; it is
either possessed wholly and completely or it is not pos-
sessed at all. (5) This kind of justification is possessed
by the troubled sinner as something sure and certain,®
Article four of the Augsburg Confession presents the
following simple, yet complete, definition of justification:
Also they teach that men cannot be justified bafore
God by their own strensth, merits, or works, but are
freely justified for Christ's sake, throuzh faith,
when they bLelieve that they are received into favor,
and that their sins are forgiven for Christ's sake,

who, by iHis death, has made satisfaction for our sins,
This faith God imputes for righteousness in His sight.

Rom. 3 and 4,7

Lutheran theolosy presents this doctrine of justifica-
tion as the central and chief teaching of Christianity. On
this all of Christian doctrine and the Christian Church as a
whole either stands or falls., Christ Himself has presented
this doctrine as the very heart and core of Iis teachings.
He expressly states that the purpose of His coming was "to
give his life a ransom for many" (Matthew 20:28) and that
the purpose of His death was the shedding of His blood,

"which is shed for many for the remission of sins" (Matthew

6Franz Pieper, Christian Dogmatics, translated from the
German by Dr. Theodore Lngelder (Ste. Louis: Concordia Pub=-
lishing House, 1951), II, 505.

7mpugsburg Confession,™ Triglot Concordia: The Symbol-
ical Books of the Ev. Lutheran Church !St. Louis: Concordia
Publishing House, 19215 Article IV, p.45.
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26:28), As the central truth of the Christian religzion, all
the doctrines of Seripture are placed into a definite rela-

tionship to the Biblical doctrine of justification. Dr.

Tranz Pieper in his Christian Dogmatics shows this interre-

lation of the teachings of Scripture to this doctrine.8

170 summarize, man is not justified by his works. A man
nmay, indeed, governed and led by the Holy Spirit, that is,
with the powver of God, the Holy Ghost, dwelling in him and
operating in him, continue in and maintain a rizht rela-
tionship with God, though even here there are many sinful
deviations from the path God vould have us trod, and there-
Tore also a daily need for Gad's gracious forsziveness of our

sins, But the establishment of that relationship, which co-

incides with the SHSiblical usage of the word "justification,”
is solely and alone an evidence of God's gracious good-will
for tchrist's sake., Justification is not primarily a making
riczhteous, but a declaring righteous, accomplished by Christ's
work on Calvary and accepted and made one's own by faith and
trust in this grace of God for Christ's sake, Thus justifi-
cation is not to be viewed as something in man, but as God's

attitude or disposition toward sinful mankind.

8Pieper, op. cit., pp. S513f.
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The Relationship Existing Between the Kingdom of Heaven
and the Biblical Concept of Justification

Sin is like a great wall, separating man from God (Isa-
iah 59:2). Being separated from God, man is naturally
separated from the rule of God. The holiness of God reveals
His hatred of sinj; the justice of God demands punishment for
sin. DBut "God was in Christ reconciling the world unto him-
self, not imputing their trespasses unto them" (2 Corin-
thians 5:19). Thus the wall of partition between God and
man vias destroyed and through Christ His holiness and jus-
tice were completely satisfied. With this universal recon-
ciliation the portals of the kingdom of heaven were thrown
open Tfor all to enter, When the individual throuzh the
operation of the Spirit in the means of grace accepts that
message of the VWord of Reconciliation, he becomes a member
of the kingdom of heaven, By faith he becomes & new crea-
ture in Christ (2 Corinthians 5:17); he has a new heart and
a new will; he lays his life and his all into the hands of
God. Vhere that faith is divinely created, there God rules
and dwells and reigns supreme.

It is true that even for the members of the kingdom of
God there are still many sins and deviations from the divine
will, so that they must daily confess their manifold sins
and transgressions, BEut God's grace forgives these sins and

the individual remains a member of the kingdom of heaven so

e e
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long as he does not, by leading a life of wilful sin against
God, grieve the Holy Spirit and thus drive him out of the
heart and life, Such an one thereby also loses any c¢laim to
a part in the kingdom of God.
Pointed and pertinent here are the words of Dr, Martin
Luther, when he wrote in the Smalcald Articles:

Whet I have hitherto and constantly taught concerning
this 1 know not how to change in the least, namely,
that by faith, as St. Peter says, we acquire a new
and clean heart, and God will and does account us
entirely righteous and holy for the sake of Christ,
our lediator, And although sin in the flesh has not
yet been altogether removed or become dead, yet He
will notv punish nor remember it.

And such faith, renewal, and forgiveness of sins is
followed by good works. And what there is still sin-
ful or imperfect also in them shall not be accounted
as sin or defect, even fand that, tool for Christ's
sake; but the entire man, both as to his person and
his works, is to be called and to be righteous and
holy from pure grace and mercy, shed upon us [un-
folded) and spread over us in Christ. Therefore we
cannot boazst of many merits and works, if they are
viewed apart from grace and mercy, but as it is writ-
ten, 1 Cor. 1, &l: He that glorieth, let him glory in
the Lord, namecly, that he has a gracious God. For
thus all is well, We say, besides, that if good works
do not follow, faith is false and not true.

9"The Smalcald Articles," Triglot Concordia: The Sym-
bolical Books of the Ev. Lutheran Chureh (St. Louis: Concor-
dia Publishing House, 1921), Article X111, p. 499.




CHAPTER III

THE RECKONING AND THE SERVANT'S TREMENDOUS DEBT

INDICATE MAN'S GREAT NEED FOR GOD'S FORGIVENESS

The Picture Presented by the Parable

The picture intended in the parable of the lierciless

Servant is that of a king in his dealings with one of his
servants (verse twenty-thre;). The point of comparison in
the parable is that the kinzdom of heaven is like the set-
tlement of accounts and, therefore, to be preferred is the
translation "It is the case with the kingdom of heaven as
with a man, a king, who desired to settle accounts with his
servants," et cetera. Since Christ compares the kingdom of
heaven to the manner in winich this certain king reckoned
with his servant, the parable properly speaks of Gud's deal-
inzs with men in general, This would be the reference of
verse twenty-three to the servants of the king (SOJ}\WY
aUTod). Ve find, however, that the picture is one of the
king's dealings with "one" (a?s) of his servants according
to verse twenty-four, Thus each one, individually and sep=-
arately, is to place himself into the position of this ser-
vant when the question arises on the lips or in the heart,
"Shall I forgive my brother again?"

The king, as he is presented in the parable, is not to

be viewed as a western monarch, whose powers and authority
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are linited by the people over whom he rules, but rather as
an Orientel despot, over against whom all, from the most in-
fluential to the most common, stand in a position of absol-
ute subordinstion. Under these circumstances the reckoning
of accounts, as mentioned in the opening verses of the par-

able, takes place,
The Reckoning and Its Application

mum%aag (from GUWxépinr ) has the meaning "to take up
(a matter) with (some one)." In the New Testament the ex-
pression o-wac.'/ou/ )\Jéof has the more technical meaning of
"to ad just accounts,™ "to compare (and thence, to settle)
acecounts," "to make a reckoning," "to reckon (in order to
receive payment)"; "tc audit.”

This reckoning is not to be identified with the final
reckoning of Judgment Day, as is indicated in passages like
Matthew 25:12: "After a long time the lord of those servants
cometh, and reckoneth with them" and 2 Corinthians 5:10:
"For we must all appear before the judgment seat of Christ;
that every one may receive the things done in his body, ac-
cording to that he hath done, whether they be good or bad."
But rather that which is done here in time, in the course of
man's period of grace, though it finally culminates in the
judgment (verse thirty-four). This reckoning is brought to

us in a variety of ways, but all of them may be summed up as




