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perspicuity of his presentation, two points stand out, One
is this,that Pleper aims to present the Biblical doctrine,
for, although he uses the philosophical proofs - the cosiol-
Ogicaly the historico-theological and the moral arguments -
he refors to these because thoy confirm the Seriptures,
widch affirm that this ability to Imow something of God, His
works and liis nature, is innate, and is placed in man's mind
by God liimself., Secondly, by quoting with approval the
Lutheran Confessions and a number of sarlier ILutheran theo-
logions ~ Luther, Chomnitz, Gerhard, Illollaz and Quenstedt =
it is evident that Pieper's intention is to present the
genuine historic Lutheran teaching on this doctrine, and that
ho has done what he says these earlier theologlans did,
nanelys:

Our Luthoran theologlans are very caveful wihen they dise

cuss the naturaol inovledge of God, On the one hand

they set forth its value in great detail; and on the
other, they stress its Inadequacy and utter insufiicien=
¢y in bringing man to salvation, <They condemn those who
deny that theore is a natural lnouledge of God as well as
the great nuuber of those who admit men to heaven on the
basis of their natural knowledge of God. Ang.aiu this
criticism they spare neither friend nor foe,.

This brings to an end our hasty review of Hatural Theo-
logy in Historie ILmtheran Theology from Luther to Fleper.
While it is apparent that there is a certain development of
the doetrine as far as form and presentation are concerned,
it is equally obvious that the content znd the significance

of the doctrine have undergone no essential change. Iin

521bides PPa 375=376.
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other. words, the works that have been examined here show in
every instance that llatural Theology is to them a Scripture
doetrine; and it is evident, from their insistence upon
this, that they would have taught latural Theology whether
it could or could not have been confirmed by philosophical
argunents and proofs. To these Lutheran theologians it
is basically a case of Seripturg locute, res finita. 4And
for wvorking with this prineciple we cannoft fault them; rather,
ve must admire and commend them, for this is Lutheranisnm in
its truest and noblest sense; it is the exhibition of the
sola Scriptura of the Reformation as the one princivium cog=-
noscoendi. Thesc men knew philosophy; they lmew Aristotle,
thiey lmew Thomas and othersy and thoy certainly employed
philosophical teras and formulations as well as philosophical
proofs for latural 'El."heoloe;y. but these are always a means to
an end, for these men also knew their Seriptures. And their
aim with respect to Natural Theology, and other doctrines
too, for that matter, was to present the Seripture content
of the doctrine,

Ve have no doubt, then, that the historic Lutheran doc-
trine on Natural Theology is intendcd to be Scriptural, The
question that now confronts us in investigating this Lutheran
teaching further is whether the Seripture passages tradition=-
ally used to support the doctrine are legitimate or not, In
other words, the question is: Is the natural knowlsdge of
God and of the Divine Law taught in the Sceriptures as the
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Lutheran thecloglans cited above claim it is? As indicated
earlier in this paper, there are some, quite apart from Xarl
Barth and others outside the Lutheran Church, who question
this in all seriousness, Accordingly, we nowv address our-

selves to an investigation of the relevant passages.




CHAXTER 111
HATURAL THEOLCGY 10 THE SCRIPTURES

in seeking to ascertain the Sceriptural position in the
matter of latural Theology wo propose to conecentrate on the
four passages usually regarded as the sgdes doctrinae for

this teaching: Acts 1h: 15-17; Acts 17: 24=26; Romans 1:16£f.,

and fomuns 2sih-l5, It might be mentioned again in passing
that first three passages are usually taken to refer to the
doctrine of illatural Theology, and the last one to Hatural
Law,

A. Aets 14: 15=17

These words were spoken by f’aul and Barnabas at Lystra.
ATGor their arrival at this toun from iconium, S&, Luke re-
cords how they continued to preach the Gospel here (A4:7).
lle then records one important episode in _thair ministry at
Lystra., A cortain eripple, who had been unable to walk from
birth, was healod by S5t. Paul. UWhen the Lystrans recognized
the miracle thoy imagined that the gods had come down to
earth in human fornm, Barnabas, they called Zeus, and Paul,
since he was the chief speaker, they called Hermes. Then the
priest of Zeus, which god apparently had a temple erected to
his honour in this town, urged on by the crowd, made ready to
offer sacrifices to the supposed gods, ihen the Apostles
heoard this news, they rent their garmonts in dismay and
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consternation, and rushed out into the crowd,crying out:

Hen, vy ave you doing this? Ve also are men of like

nature with you, and bring you good news that you should

turn frou these vain things to a living God who made the

heaven and the earth and the sea and all that is in them,l

fhus tho two Apostles, probably with 3t, Poul as spokes-
man, Jin this verse point out to the Lystrans that they = the
Apostles - arve only men, smoconaBels ,Mof like feelings or
affections, of like natures," with other men. Therefore, they
are not to be worshipped. Then at once the Apostles begin to
oreach the true God, This is the "good news they are at
present proclaiming,"ejayyeAifomsvor (here followed by the
infinitive, the only cccurrence of this constructiocn in the
Hew Testamentz), with this intention that the Lystrans should
turn "from these vain things,"drd ToiTwv Tav mdraiwy o"to the
living God." This expression, Dwmdv Lovr« o is thus cone
trasted with Todtwy Tov MoTdlwvy  ,and has an almost exact
parallel in 1 Thessalonions 1:9, as the marginal reference
in Hestle3 indicates. This passage reads: "For theoy themselves
shew of us vhat manner of entering in we had unto yocu, and
hiow ye turned tc God from idols to sorve the living and true

dod. " Tnis uliving God," is further defined as the One "who

lpible,Holy, Revised Standard Version, Acts 1k:l5.

2 3 nyge a

Robert iloeferic latural Law and the llew Testanent
Goncordia Theolosinel. Ko . XX111 (Septembery1952), Deb5ie

3Eberhard llestle, i

e (2] ¢ S 8 Auilap
barpische belanstalt, 1921,) This is )
used in this paper, ereaftei' it will be referred to as iHestle,

‘!ﬁ;ﬂg, lioly. Authorized Version, 1 Thes, 1:9.
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made tho heaven and the earth and sea and all that is in

themy" a quotation from Exodus 20:11 or Psalm 146:6,

The .Apostlm continue thelr sermon on the true God by re-
vealing to their heathen hearers that ile,"in the generations
that have passed, allowed all the nations to walk in their
own ways." The plural,Ta ¥6vn 4 1like the Hebrew 03 71,
usually refors to foreign nations that do not worship the
true God, honece, '"pagens," “lentiles." Paul, however, uses
the forn scmetines when reforyring to Gentile Christians.5
The dative, Tals ©50ls o implies ways that are wrong, wick-
ed ways that are opposed to the ways of the true God. Bub
apart from stating the simple fact that in bygone times God
pernitied this state of affairs to continue, no attempt is
::lzuio to show wiy God permitied ite The speakers hurry on, in
their impassicned address, to add,however, that God in these
past ages,"did not leave Himsolf without witness, for He did
good and gave you rain from heaven and fruitful seasons, and
£illed your heerts with food and gladness." The consiruction
of this vorse is interesting for each of the three particliples
used is subordinate to the one preceding it, The ssnse is
that God did not turn away from the Gentiles because of their
continuance in‘ their wicked ways, but He continued to tostify
to Himself in doing good by giving rain end fruitful seasons,
and by £illing thoir hearts with Joy through this bountiful

53 Ji.Thayer,. A Greel-Eaglish Lexicon of tho lioy Testament
(llew York: Ameri’aﬁ' Dook Company, Jlut9)y De 5'5?'
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provision of their temporal needs.

in this address of the Apostles, therefore, two matters
stand out, First, it is clear that the Apostles proclain a
revelation of God in creation, God has given ample testime
ony of llimself in the acts ennumerated by the speakers., <The
Second matter that is perfectly obvicus is that the hearers,
ulio were Gentiles, did not learn to lnow the true God through

P

1iis self-manifestation in naoture. The situation is well cxe-
pressed by lloefericamp:

Acts 14%:106 does not state that men infer the Creator froa
the creaturc, but that God witnesscs to iiimself by giv-
ing rain and fruitful seasons, sGecond, this speech does
not at all say that men received the wltness of God in
creation, 1t rather says the very opposite. <en had
turned to udrdd o The fact that ths Apostles preached
to them the good neys that thoy should turn (enstpidey
131K ) from the udrdis to the living God is ‘the
clearest possible indication that a »ift exists between
Creator and creature., In faect, all tho statements of
the taxt ~- that the Gentiles worshipped variocus
deities (Jupiter and Mercury), that God hed up to that
tlme porimitted them to walk in their oun ways, that lie
nevertheloss had not left Himself without witness, and
that thsy were now to turn to the living God == irrefut-
ably proclaim that the revelation in creation had been
spurned, Then why did the Apostles oven mention the
fact that God had not J.ei"l;- Himself without witness? To
show them what the ,g.;p Topld wWas which they had not
accapted, as a basis for telling them now who theo
true God is,

Accordingly, this passage,in itself, can hardly be accepl-
ed as a Seripture proof that there is in man an innate Imow-
ledge of God, or that man is able to f£ind the true God by ine-
ferring lils oxistence and lils works from the creation. He
ought to be able to,but he does noi, is whalt this text toaches.

. A @

6Hoeferkam. OPDe Ciley pp-551'552-
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Ds Acts 17: 22-31

In Aets 17: 15, St. Luke records the arrival of Paul in
Athens, In the following verses the inspired historian tells
how the Apostle inspected this famous city and saw the many
idols and the many temples dedicated to their worship, a
sight that both distressed and irritated him, Accordingly,
he did not wait for Silas and Timothy before he commenced
nission work in Athens, but at once he began to reason with
the Jews in the synagogue there. As welly, he spent some time
in the renouned Athenian Agora talking to the pagan Greeks
vhio happened to be there, The Agora was also the meeting
blace for the philosophers and their disciples, thus it came
about that Paul met some Epicureans and some Stoics and
had discussions with them, These discussions gave Paul the
opportunity to preach the Gospel of Jesus Christ and the res-
urrection, a preaching that was despised by some of the hear-
ers, who referred to Paul as a oweépmoddyos j others commente
ed that the Apostle seemed to be a preacher of foreign
divinities, The inordinate desire of the hearers for new and
strange religious matters,however, caused them to take hold
of Paul and bring him before the Areopagus, the supreme
Council of Athens., Thils St., Paul appeared before this
famous assembly and obtained a grand opportunity to give a
full exposition of his teaching concerning the true God and
the Gospel of Jesus, 1t is this famous address of the
Apostle's to which we now direct attention,
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Paul commences his address by stating how very religious,
or how unusually devoted to deitlies he finds the Athenians,
The word scocdacovestipossy although a comparative, has the
Sense of a superlative. While some lexicographers, Souter
for example, hold that the Authorized Version's "superstit-
ious", is not uron&7 nevertheless the basic meaning of the
word is,"respectful of what is divine, religious.”™ Then the
Apostle tells his hearers, how, in passing through their city
and in observing their objects of worship, he found an altar
on which had been inscribed,"Io the Unknown God." This altar
inscription, ATNN ST ©ES2, Hoeferkamp notes, has caused
a great deal of investigation and discussion,and, although no
altar with this inscription on it has been discovered, that
does not prove that this exact inscription did not exist,®
Heither 4is it within the scope of this present paper to
investigate who this unlmown god was, Lenski is to the point
vhen he sayss - 3

It was wholly immaterial to the apostle as to how and why

this altar had been erected in A y Or what polytheis-

this Moot e intended to regard tuls altar and $t8

inscription only as a confession on the part of the

Athcnians thati‘;a despite their multitude of divinities

one God exis of whom they themselves said that, e
theylmaworhm,tpeydidnotm»anywmmﬁ

sone yexender Souter, A Pockel lgxiesn jg, the Greg liew Joe-

SHoeferkamp, gD. Gitss Pe 652¢

sonna” Cobenan e Tojeeptaticn g the (438,06 Sog. .,
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This unlmoun God, the Apostle continues, "What you do not
know but do worship, I am proclaiming to you.®™ The Apostle
then procesds to describe this God, With an allusion to
Isaiah 42:5 he tells how this God, & Pecs , the true God,
"who made the world and everything in it, He, the Lord of
heaven and carth, does not dwell in shrines that are rade by
- kuman hands, nor is MHe served by human hands as if He needed
anything, since He Himself gives to all life and breati and
all things," Thus, the Apostle points out to his illustriocus
audience that the true God is the omnipotent Creator and Pre=-
server who is absolute and sufficient in Himseli‘.lo With
these words,then, 5t, Paul sweeps aslide the whole system of
ideclatrous Greek religion by showing that there is one God,
not many, and that He does not require for liis own benefit
thic mltitudinous offerings and sacrifices that characterized
pagan Greek worship,

Hext, the Apostle speaks about anthropology. He says:
"And He made from one every nation of men to dwell upon all
the face of the earth, having fixed their allotted periods
and the boundsaries of thelr dwelling that they should seek
God, if, indeed, they might touch Him and find Him, even
though He is not far from any one of us, for in Him we live
and move and are, as also some of your poets have said: 'For
we are also of His offspring.'" -

10ipid.; pe 725e
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In verse 26 a textual variant is £F &3ds oluaTos 5
"from one man's blood." But the better stfested text reads,
€§ €vés , "from one man," that is, from Adam, Thus the
Apostle teaches the unity of the human race and 1ts develop=
ment from a common progenitor, Once again, ocne of the pet
theories of the Athenians was swept aside, for they held that
the Greeks were «vTdxOoves ,'matives of the soil,"

Ste Paul's reference to the fact that God allotbted per—
icds and boundaries to the wvaricus nations scattered over the
face of the earth is undoubtedly meant to reveal that God
directs and guides the destiny of nationsj le appoints the
rise and the fall of nations, and the time and space of their
duration. But, while God is the Author of world history, the
text does not say that man can explain every mystery of
notions, neither l1s man infaellible in his judgemsnt of
various nagtions on the basis of tholr rise and fall as though
this testified God's approval or disapproval,

God's purpose in so manifesting Himself in world his-
tory is i;hat men should seek Him. This luplies, on the one
hand, that men by nature have lost Him, and, on the other
hand, that men ought to be able to find Him, The object of
men's secking Him is that they ™" might touch Him and find
Him, for He is not far from any one of us, for in Him we live
and move and are." Lenski comments appropriately:

foit, 1o ervias, to en, the sfon of Uhe Pagens (o e

existence in the midst of endless benificence, their
nation in its development in a grand location on the
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earth with all that thus made Greece and especially

Athens greate. God has svery right to expect that men

such as those of Athens would long ago have arrived at

a true and an adequate natural concsption of their

Creator, Ruler, and Benefactor, A silent, s

question ruas through the spostle's words: ".Why had

the Athenians not done so, they who even regargid thems-

selves as standing so high auong the natiocng?"

Whether the Apostle is quoting some Greek poet, possibly
Epimenides, when he says, "In liim we live and move and are,"
will not concern us. In the next statement Paul makes, how=
ever, h2 does refer definitely to some Greek poects, one of
wiom he quotes. Tils poet is believed tc have baen the
stole, Aratus, who lived about the year 300 B.C., and uho
couposed a poeml o astroncnmy, ﬂgm:gz_xg.lz Faul's purpose
is to substantiate all that ke has said in verses 26 to 20,
lleyer remarks how Paul thus adduces a parallel to his own
assertion, which stands thus:

As the offspring of God, we men stand in such homogeneity

to God%_and thus in such necessary and essential

conuection with God, that ws ot have life, cltce
vithout Him, but only in Him.3 "

In the third section of his address, versaes 29 to 31,
we are reminded jarticularly of what was probably said by the
same Apostle in Acts 14:16. 5t. Paul continues: “Accordingly,

1lipid., pe 731.
121pid,, p. 732.

13H.AW.Moyer, Critical and g_x_egg%g ok to
Acts of the Apostlés, translatod from the rcr%%m%n )
the German by Paton - Gloag, the translation revised and
edited by William 2, Dickson (Zdinburgh: T. & 1, Clark, 1578),
1l. 120,
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since we are the offspring of God, we cught not to think that
the divine nature is like gold or silver or stone, the product
of human art and imagination. The times of ignorance, there-
fore, God overlooked, but now He announces to men that every-
where all are to repent, because le has fixed a day in which
lle is about to judge the world in righteousness by the iian
whon ille ordained, having given proof of this to all men by
having raised Him from the dead,"

Paul shows that, because men are the ysvos of God, there-
fore the PBetov 4 the divine nature that is peculiar to God,
cannot be like gold or silver or sculpture, vhich are the
products of human skill and belong to a different y<vos .14
DBocause they made gods of this kind the Greeks had shown that
they had not found the true God; they had not done what they
were capable of doing,and what God expected them to do = to
find Hin, But God "overlooked the times of ignorance by look=
ing at Christ and the plan of salvation for the coming ages."15
How, however, God was announcing to men everywhere, through '
His appointed heralds, one of whom was the Apostle Paul, that
all should turn from their wicked ways, that they should
repent and turn to the true God, And what ma.kes it lmperative
for man to heed this call to repentance and acceptance of the
true God and His salvation is that a Day of Judgement is
coming when the whole world will be judged by Jesus Christ,

1hjoeferkamp, ope. gite; Pe 693
151-91131:1, OpPe Cites; De 736e




