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CHAPTZR T
INTRODUCTICH

The subject "Luther's concept of conscience” was chosen
because of the stress Luther himself placed upon the dictates
of his conscisnce, Keny people who are opposed to Luther's
teaching and the Lutheran Church in general have commented
that he was fanaticzl and could not control his emotions.
in examination of his use of the term "consclence" sheds
light on the motives for hls actions. '

llow serious wes Luther in his statement: "I cannot and
I will not recant anything, for to go against conscience is
neither right nor safe™? lth such questlons in mind, Luther's
works were ntudied to see how consistently he held to that
statement,

The object of thls thesls is not to determins what
others have said, though some compariscns are made in order
to point up Luther's view. The etymology of the term “con-
science" and the historical background are not included.
Related subjects are touched on only insofar as they contrlbute
to the problem as stated. Various practical applicationa are
referred to because Luther referrsd to consclence mostly 1n
actual experlenced cases.

The source of information for this toplc 1s mainly the
statements made by Luther. NMost of the quotations are taken
from translations into the English language, but interspersed

are some references to his statements as they appear 1n the
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Germen of the 5t., Louis esdition., All quotes are by Luther
unless otherwiss indlcated, There are also references to
80me authors sither havs written a blography or have com=
fended his theolopy.

This study does not claim to exhaust the conclusions
which can be drawn from the pharasss, sentences, and paragraphs
in whleh Luther uses the term "conscisnce.” 1In many cases
the term is us=d very loosely and thersfore only alternatives
can be sugzcsested as to what Luther actuzlly has in mind,

The method used io arrive at the conclusion 1s mainly
the deducing of facts from stetements in which Luther uses
the term "conscience." Definitions of terms zr=s given as the

varloue concepte are approached,




CHAFTER II
NATURE OF CONSCIEKRCE
Conscience Is a Faculty of lMan

It 1s evident from Luther's statements that he does not
rsgard conscience a2z something apart from man, but rather
that which is 2 part of him, It is & faculty of man, At
times he goes so far as to 1ndicate that it is eguated with
the total man, He makes the statement that man's relationship
to God 13 equal to the rslatiouship of his conscilence to God,l

Consclence as a faculty of man is also indicated by his
combinatlion of Lhe concepts of consclsnce and heart. In some
ciagee he equates them, However, In such lnstances, he is
referring to cortain aspscts of sach. Thus, Luthsr speaks of
the heart znd consciencs both foundsd upon Christ, If the
conscience finds comfort in Chrisi, the comfort derlved from
workas and doetrines must fall, but if 1t finds comfort 1in
works, then Christ must fall because the heart cannot bulld
upon & twofold foundation.,? The close connection bestween
the two is also seen in a portion of his explanation of the

FAfth Fetitlion: "Remove from us the heavy burden of sin and

liartin Luther, Saemmtliche Schriftsn, sdltsd by John
george Walch (St, Louiss Concordla Publlshing House, 1895),
II, 202.

2iorks of Hartin Luther _(pnuadalﬂna Edition, Philadel-
phias; Luhlenbarg Fress, c.1943%), 1I, 443,
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conaclsnce, that with light and joyous hearts we may live and
dle, and sufizr, trusting wholly in Thy Herecy, ">

Conscience 1s a faculty of man which makes him aware of
feelinzs 1u his heart. ue ses this from the fect that he
equates the distrese caused by a sinful consclence with a bur-
den upon ths heart of man.4 This same polnt 1s brought out
in ‘hls statement that people mediate on the passion of Christ
eright, who so view Christ that they become terror-ﬁtricken
in heart at the sight, 2nd their conscience at once sinks in
degpair.5

Furtier reference to Consclence as a faculty of man can
be seen in 1tz relation to the soul., Here soul 1is used as a
term for describing "that something" in men which cannot be
harmed by external misfortunss, §o harm can come to the soul
of the person who 1s free as & result of a clear conscience.b
Godly persomns, whose soul is not hurt slthough misfortunes
ars present, czn be in such a free state due to the condition
of their conscience.” Thus, conscience is & faculty of men
which affecte him very rsalistlcally, but it is separate from

ths soul,

3Ibid., p. 382.
%Ib1a., ». 13.

|,“.
SHugh T. Kerr, A Compend of LutheP's Theolosy, edited by
H, T. Kerr (Ffblladelpblas The westmimster EFress, n.d.), D. 54.
Xe

6uorke of Martin Luther, II, 313 f.
Tibid., p. 313.

-

i
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It 1s a faculty of man because 1t functions within man.
It mey sct as an advisor, teacher, or doctor. “Zrstlich, weil
euer Gewlsson sich hlerin beachwsert findest, so koennt ikr
keiner bessern Rat, Melster, noch Doctor finden denn eben
eurer eizsn Zswissen,"B

Consgclience 1isg diétlnct from the faculty of resason, At
tlmes rsason may serve a harmful purpose for consclence, He
doss not insist that thers is anything wrong with the process
of reasoring per ge; however 1t is corrupt when it opsrates
gpart Ifrom ths will of God., Wwe see this from Luther's advice
thet when the consclence is disturbed it sould not seek aid
from rewsoun.® uwatson states in his intsrprstation of Luther's
theology: "If 'resason' asserts that the God of 2lmighty
majesty could not come down from heaven end be made men it
presumes Lo limit Him, and deniles His ommnipotsnce.™Q The
relationship and distinction ars again seen by ths fact when.
consclence judges according to the coneclusion of reason, it
affects man in ibhe same menner as reason in that it also can

linit Cod and make Him no better than s sslf-rightsous man,ll

8uartin Luther, Ssemmtliche Schriften, X, 196,

Siertin Luther, 4 Commentary on St. Faul's Eplstle to
the Galatians, translated by Theodore Grasbner, third editlon
(Grand Repldss Zondervan Fublishing liouse, n.d.), p. 59.

10rnh114p S. watson, Let Jod Be Godl (Philadelphia: Xuh-
lenberg Press, c¢.1950), pp. 170 f.

111p1d., p. 176.
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Luther indlcates the related actlon of consclence and
memory., This gilves further evidence that consclence is a
foculty within man 2s well as glving further insight into kis
concept of the nature of comsciencs in general, Consclence
functions not only on the basis of present actions but also
of those of the past, Luther speaks of the action man should
take when past sins aesall the consclence. Iie 1s to practics
knowledse and fortify himself agalinst despailr, particularly
in the last hour when the menmory of past sins assalls the
consclence,l2 The remembrence of sin musi be dealt with other-
wWise men destroys himself by delaying the quieting of con-
sclence, The psrson who does not put avay the remembrance
of hls ein and instead 2llows it to torment himself with his
own cognltations, thinzing to help himself by tarrying the
time untll his consclence may be quleted, falls into Satan's
snares,l12

Thua, for Luther conscisence hﬁs a close association with
memory because of the guilt brought to mind from past sins,
It 1s evident from this that Luther's concept of consclence
does not harmonize with Rousseau, who claims that natural
conscience is a mere instinct leading to morallity, wilti no

content of zullt or obligation.l4

121uther, Epistle to the Galatians, p. 20.
13Kerr, op. cit., p. 60.

1l4g5anuel ifacauley Jackson, Editor-in-chief, The New Schaff

Herzop Encyclopedia of Leligioms Knowledze (Grand Rapids:
Daker Book House, ¢.,19%50), III, 243.
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From the foregoing it is also evident that Luther regards
the nature of consclence such that 1t works individually for
for each person bscauss it is a faculty within each one per—
sonally, This view 1s the accsptsd one today as can be seen
by the definition of consclence in dictionaries., Seripture
in Romans 2:15 also affirms 1ts personal operation.

The statements of Luther thus far clted indicate that he
believes conscisnce to he uniform in all men., The consclence
of some mern is not in a2 differsnt relationshlp to thelr men-
tal faculties then in the case of other men. L, W, A, Koshler
agrees with Luthsr on this polint in his statement: "That two

men, oach obaying his consclence, act differsntly in a glven

-

case is not due to a d4iffsrent functioning of thslr conacisence,

but to & diffsrence in thelr moral conviction, 15
Conscience Is Universal

The view that consclence is universal is taken for gran-
ted in Luther's assertions, An indlcatlon of his view on
this point 1s given when he says: "“ind thoss who wished to
appear wise, went in their disputations so far, that, thelr
hearts belng darkened, they became fools, and denled or pre-
tended not to know, those things whlch thelr poets, and the

commonalty, abd their own consciences, held to be unlvsrsally

15z, W. A, Eoehler, Conscience (St. Louis: Concordla
Fublishing House, n.d.), DP. 3.
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known, most certzin, and most true,"18 latson refers to

Luther's belief when ha states God 1is at work everywhere througzh-

out the whole of His creatlon, actively manifasting Himself

@8 a Cod of power and law in nature and in the consciences of
men,17 Francls Fleper also deals with conscience &s being
universal, It is doubtful whether a philosopher such as Spen-
cer would agrse with Luthsr, Consclence for him is a product
of education,l? It 1s also doubtful that Naturalists would
make guch & blanket statement since they say that conacisence,

llke all othsr mental functlon, 1s a product of evolution,20
Conscience Is Infallibls

Luthier alludes to conscience as bolng lnfallible in its
testimony in his statement that where there is a happy con-
science, thers is eternal joy.21 A mors definite reference
in thlis reapect 1s Luther's assertion that consclence testifies
80 correctly that when God Jjudges man He wlll examline his

conscisnce, "Hun_lat vor Gott keln groeszern Zsuge denn das

16iertin Luther, The Bondags of the iill, translated by
Henry Cole (Grond Rapildss Wwm. B. Eerdman's Publishking Co,,
c.1531), p. 44,

17atson, op. eit., pp. 92 £.

18Francis Pieper, Christian Dozmatics (St. Louis: Con-
cordia Fublishing Hou;e. c.1950), I, 3713,

195chaff-Herzox Encyclopedia, III, 243,

20universal Cyclopedia snd Atlas (New York: Appleton
and Co,, 0.1905,, I1I, 147.

2liuther, Saemmtliche Schriften, IV, 1985,
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Gswissen; denn Jott richtet nicht nach dem desicht wie dle
Menschen, sondern nach dem Herzen, . . . Darum gilt unssers
Gewissens Zeugnis viel mshr vor Sott denn aller Welt Zeugnils,
Es wird allein golten, wle er zu den Roemer kap.2, 15 sagt,
ihre Gewlsssr werden uebsr sie zsugen, und die Gedanksen sich
unter einandsr verklagen odsr entschuldigen, auf den Tag, wenn
Gott richten wird dis verborgenen Dinge der Hsrzen,"22 1In
another saction hs says that man should always Judsé hims=21fT
according to his conscilence.?’ At first glance Luther sesms
to contradict himself because he holds the view that consclence
may cause {sar at times when there 1s no rsason for it to 4o
s0.2% 4p sxplanation of what Luther mesans in such & cass

may be seen in o statement spoksn agalnst his adversarles,

. "For whers there 1s no ain nor matter of consclence, they may

8ln end & matter of consclence == just as a scar caused by
searing is an unnatural merk on the body."25

Calvin s2emingly agrees wlth Luther, Amidst his comments
on Rom, 2:15 ke explains: "He could not have mors forclbly
urged them than by ths bestimony of thelr own consclence,

which is equal to a thousand witnesses."28 lven 1f he does

221bid,, XII, 70.

231b1d., III, 202,

241p14., IV, 556.

2Byorks of Martin Luther, II, 437.

26 john Calvin, Commenteries on the Epistls of Paul the

Apostle to the Romans, translated and edited by John Owen
(Grand Raplds: Gerdman's Publishing Co., c¢. 1947), p. 98.
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not say that conselences is infallible, at least in a prac-
tlcal way, e believes, 1t operates as if it were. J. A,
Slngmaster, in bis Handbook of Christlan Theology, aulte out-
spokenly says that conscience is fallibls,
It 1s nesdless to say that conscisnce 1s no mors infal-
1ible than man's judgement in general, Han is not per-
fect in any partlcular, He suffers from weakened powers
and from lack of knowledge.Z27
&, w. 4, Hoehlsr tokes the oprosite view. By way of explana=-
tlon Keshler saye that an infallible conscience doss not mean
that it will inevitably function in every instance in which
& men 1s avbout to do what he knows to bs wrong, However, in
its proper funetion, conscisncs 1s the urge of the emotions
to comply with the law of the mind, And in thls it never
makes a mistzke, 1t never tells us to do what we know to bs
wrong and never warns us agiinst dolng what we know to be

right,28
Conscisnce Is Indestructlible

The indestructible attribute of conscience was of great
concern for Luther. He was therefore insistent that man act
according Lo his consclence, A4 good comsclence was compara=
ble to sternal happiness and an evil consclence was equal to

eternal perdition. Luther speaks of the indestructlble nature

2T51nzmaster, A Handbook of Christlan Theolosy, pp. 128.
28Koehler, op. git., p. 2L,

2%Tuther, Saemmtliche Schriften, IV, 1985.
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of consclencs even though it 1s evil or bad, "Das 1st die
recht, hoechste Augst der boesen Gewlssen; das‘wlrd auch elgen-
tlich dle hoellische Pein sein, dasz dles Verdammten wollen
fliehen und slch verbargen, dasz dle Gott nich sehe, und
nicht koennen,"30 Hs speclfically declares that conscience
never dies, Kight is 2 temporel thing which must finally be
obedient, but consclence is an sternal thing which never
dies, 31 Luther insists that man should regerd it as something
eternal in nils actions. It is foolish for a man to try to
k11l ot strike out an etarnal thing and inste=2d treat a tem-
poral thing as more important then the eternal thing, By way
of example, 1t is bstter to destroy a sparrow in order to
preserve a man's 1life than to destroy & man in order to pre-
serve the 1life of a sparrow.’2

A, &, liodge, in his Outline of Theolory, agrees with

Luther and even speaks in somewhat the same terminology. He
séys that consclence being destructible 1ls attested by ths
fact that the remorse of an accusing consclence constitutes

the essential torment of lost souls end devils.>>
Problems in Termlnology

Luther uses varlous adjectives to describe the dlfferent

301pig., III, 118.
31libid., X, 806.
321bid., X, 806 f.

33archibald Alexander Hodge ggtl%ne of Theolozy (New
York: Robert Charter and Brothe;s. c.1866), p. 220.
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statea of consclence., The question iz whethsr he 1s actually
Bpeaking of consclence za being in various conditiona or
whether the terminology 1s used to indlcate the states of
the intellect and othsr conditions of the mind,

What 1s a gullty conecience? According to Luther, 1t is
one that &ssalla man with hls past sins,34 Guilty conaclence
1s another way of stating that the entire person is guilty.
Thle is alluded to when Luther says in his refutation against
Eresmus, "For no proof can be more declsive, than the very
confession and testimony of the gullty persor against him-
8elf."35 That Luther is referring to the condition of the
total person when speaking of a condition of conscience 1s
also brouszht out by his statement that man is in that dtate
in whlch conacience testifles him to be in the face of God.

Denn lch hebe oft gesagt wle slch das Gewlssen gegen

Jott haelt, also ist er, Heetst du, dasz er gnaedig

8eil, so lst er gnaedig; fuserchtest du dich vor ihm, also

vor einem schrecklichen Richter, so ist or es auch,
ricate dich immerdar nach desinem Gewlssen.
That ths feeling of zullt deals with a condition of the mind
is 21so pointed up by Regin Prenter's interpretation of
Luther's theology. le says that unpardonable guilt lays
hold of the consclence in inner conflict so that man knows

be 1s under the eternal and irrevocable condemnation of God,

Sh4orks of Martin Luther, II, 13,
35Luther, The Bondsge of the lll, p. 121,

36Luther, Saemmtliche Schriften, III, 202,
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stricken from the book of 1ife forever.>7T

What is a dlstressed conscisnce?38 In ueing this term,
Luther 1s not nzceasarlly referring to & condition of conscisnce
but is merely using popular langusge, This can be seen when
hesequates 1t with 2 state of the mind. Lo speaks of sins
dlstressing ths comscience and in conjunction with thias says
that whosver ig in this framauof mind ls wlthout doubt ready
to grieve and fear for hls sine.39 Thers is also a refsrence
to distresssd consclence in a general ssense, whers a sinful
consclence is noted as causing dlstrsss which iz equated with
& burden of the heart.40 Distressed conscience is also equated
with & consclousness of God's anger. "Das Bloede, verzagte
Gewlessen meini, Gott stehe mit dsr keuia hintsr uns, und Gott
ssi zoranlig. "4l

what lé an offended cbnsclencet Luther indlcates that
it 1s the term used to dascbibe the parsoﬁ‘s enoctions who
allows suspicion and bitternsss to harm hls faith., Luther
glves the admonitions

There 1s nesd thet the minlster of Christ be far-seeing

and falthful;. he ought so to govern and teach the people
of Christ in all thess matters that their consclsnce and

3TRegin Frenter, Spiritus Creator, translated by John .
i, Jensen (Fhiladelphia: MNuhlenberg Press, c¢.1953), p. 15.

38iorke of Martin Luther, II, 250.
391bid., p. 249.

., #0Ipia., p. 13.
4lluther, Sesmmtliche Schriften, III, 991.
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falth be not offendsd, and that there spring not up in

them o suspiclon and a root of bitternsss, and many be

defiled thereby. . . .42

What 1s & tilmid conscience? From Luther's statements
1t 18 attiributsd to the parson who nesds assurance of the
forgiveness of his sins,%43 Luther also uses the term to
deseribe ths person who lacks boldness in his actlona., This
is brouzht out by nis statsment: "Thus they have made our
consclences =o timid and shy that it 1a no longer easy to

preach llberity bscause the common psopls take such great

offence, "44

hhﬂﬁ is a bound consclence? Fbr Luther the naturs of
consclencs is such that it is bound at 2ll times, The standard
to which it is bound determines the value of 1ts function,.
In one casec it may exasperate the mind to a greater hatred
of both Tod and man, This happens when the Fope putq people
under the tyranny of the law.%5 Consclence may bs bound
either to human teachings or Cod's tsaching, but God's
teaching is the only safe standard., "I do not accept the
authority of popes and councils, for ihey have contradlcted
each other =-=- my conaclence is captive to the liord of God.

I cannot and I will not rscant anything, for to go agalinst

42jorks of Martin Luther, II, 346.
431p1a., p. 424,

441p14., p. 129.

45Luther, Bondage gglggg Will, pp. 52 £,
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consclence 1s neither right nor safe, ™46

What 1s an evil conselence? From Luther's statsments
it 1s evident that he does not uss the term to refeor to the
nature of conacience. [e spsaks of an evil consclence when
1t testlifiss against man, An evil consclence sses everything
which has taken place in the light of being done against the
person possessing 1t.47 It causes man to fear even when
there 1s nothing to fesr., "Ein boeses Geswissen fusrchtet sich
vor allen {reaturen, . . . Wenn es verzagt ist, so ersch-
rlcikt @s vor siner jeglichen Kreatur, auch dle gut 1st,"48
According to the terminology it would ssem that "evil" bslongs
to the nature of consclence but according to tha.contéxt we
8se that 1t 1ls ascribed to consclence when it condemns man,

What 1s a corrscted conscience? Some of Luther's state-
ments scemingly contradlct hls statements on infallibility.
For example: "For falth redeems, corrects and prsssrves our
consclences, so that we know that rlghteousness doss not con-
sist in works, . . ."49 A little more 1llght 1s shed on the

issue when he says, "but I instruct men's consclences that

46Rolend H, Bainton, Hers I Stand (Kew York: Abingdon-
Cokesbury Press, n.d,), p. 185.

4TLuther, Saemmtlliche Schriftenm, XX, 381.

~ A8"puther ueber das Gewissen," Theolozische Fuartal-

49uorizs of Martin Luther, II, 344,
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they may endurs ths Roman tyranny, well knowlng they havs
been deprived of tholrp rightful share in ths sacrament because
of their own sins,"50 Luther hore uses consclence inter-
chengably with man-hlmaelf. To instruct man's conscience 1s
to give him & knowledge go he can dlstinguish. Thls point
1s brought out when he says: "It i1s very necessary here that
our hearts and consciences be well instructed, so that you
distinzuish well beiween ths outward rsceptlon a2nd the inner
spiritual reception,"51

What is a strengthened conscisnce? Ior Luther this is
a descriptlon of the feeling of a parson who has through
fulth received the assurance of the forglveness of sins,.52
Luther ls not speaking of the naturs of conscisnce but 1a
meraly referring to a heart that is comforted, This 1s seen
elso by his words: "For our God is not so miserly that he
has left us with only one comfort or strengthering for our
consclenee., .. ..'55 The types of consclences which need
strengthening are the sinful and the timid,.5% We have noted

that these also do not describe the nature of consclence,

501bid., p. 188,
5119;@.. p. 418,
521bid., p. 247.
531bid., p. 424,
541p3a., 1, 378.
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What 1s @& trailned conscience? Luther states that our
consclence must be trained to fall back on the fresdom pur-
chased for us by Christ.55 Hence, the trained consclence
is the same as the corrected consclence. 3oth are used inter-
changably with man himself, On the one hand he says that the
trained conscience should fall back upon Christ and on the
other he says that our greatest certuinty is that we know
where our sins zre lald. 56

what 1s a good conscience? Luther asserts that when man
has true falth and the Spirit dwelling in him. “Wo nun Glaube
und gut Gewlssen 1st, da 1st gewiszlich der Hellige Geist,"S57
It 18 ths pleasant experience whlch man has when‘tha blesaing
of God is upon him and he experisences true happiness. “Dagegen,
Wo ein groehliches Gewlssem 1st, das da gewisz ist der éunat
und des ZJsgens Gottes, da ist auch ewigs Freude. ....'58 This
1s likewlse indicated in Luther's statement, "Freude uebsr
alle Fraude 1st ein gut, sicher Gewlssen. .....'59 Good con-
Sclence cannot be foundad on erring knowledge even 1f in such

& case thers is no tsstlimony ageinst man. This 1s indicated

S5Luther, lpistle to the Qslatians, p. 195.

S6uartin Luther, Day by Day ie Kacnify Thee, translated
by.8teiner and Scott (Philadelphia: [Muhlenberg Press, C.

1952)l po 6.
S5TiLuther, Saemmtliche Schriften, X, 1706.
58

59Ibid., X, 1706. LIBR A
S¥. LOUIS 5, HO.
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in nis reference: "Gott will, dasz unser Gewlssen getrost
und sicher sei, dasz 28 1lhm gefalle; das kann nicht geschehen,
wenn es durch ssin Gutduenken geleltet wird,"60 Furthermore,
& good conscience is spoken of when conaclenée does not tes-
tify egeinst man due to its being equated with paradise and
the kingdom of heaven.b1 Thercfore 1t 1s opposite evil con-
aclence which "zuhet alles, was georedet wird lmmer auf sich, "62
It is also opposite from an unessy consclence., "For 1t is
typical of the uneasy conscience to feel that thé very forces
of rature and all the creatures ers lsagued with a wrathful
God agalinst 1t, so that it can be terrifisd even at the rust-
ling of a leaf."S3 However a good consclence 1s not the basis
for trust. "Und steht dennoch das Vertrauen nicht auf eligen

Wuerdiskeit oder guten Gewissen, sondern suf Christo,"64
Consclence and Sin

Sccording to Luther, consclence makes man consclous of
the fruits of hie sin in & very reesl mamner. "Denn dlese
Fluechs oder salc?s, die dlesen gleichen, traegt das Cowlssen,

welches der Susnde dient, das in allen Dingen Qual und

601b1a., I1I, 1470.

6lrpig., x, 1939.

621p33., %%, 361,

63watson, op. git., p. 80.

54Luthan Saemmtliche Zchriften, X, 1709.




LR e 2 19

Schande emprinﬂet; denn die Gottlosen haben nicht Frieden,
und kein Ort 1st sicher, keine Stunde ruhlg, kelns Krsatur
z2uverlaessig."65 uwhen men becomes auare of and tormented
by hie sins, then consclence becomes missrable until the
knowledge of gorglveness 1s present, Luther states that no
one nosds forglveness of sine and God's grace mors than those
whose poor miserable consclences are driven and tormented by
their sin®.66 Luther indicates that sins distress the con-
Sclence espsclclly when there 18 a knowledge of them.and they
are brought to man's attention,67

Jr, C. F. a. Walthsr also brings out the point that sin
puts terror in the conscilence.68 The ILutheran confessions
in the ipology of the Augsburg Confession likewise bear out
that a lack of remission of sins cause$ consclence to be
distressea,69 Rouasceae, an exponsent of many of the Delstlc
principles, saw no connection between gullt and the actlon

of conscience.70 Thus, there would be no semblance of

651bid., III, 1604.
66uorks of Martin Luther, p. 324.
6T1bid.,. II, 249.

68¢, F. @. Walther, The Proper Distinction between Law
and Gosvel, reproduced from the German edition of 1897 by w, H.
au

2D 5t. Louls: Concordla FPublishing House, n.d.), p. 27.

59“Apology of the Augsburg Confession," Triglot Concordia:
The Symbolical Books of the Ev., Lutheran Church (St. Louls:

Concordia rFubllishing House, 1921), P. 249.
TOschaff-Herzpog Encyclopedis, III, 243.




20
agrsement betwsen him and Luthsr on an lasue such as sin,
Svolutlonists, who recognize the gradual growth in the mind of
the moral sense only as a functlion of the brain, also have
8 vliew entirely different from Luther.Tl
Luther's view concerning the relationshlp of sin and
consclence is further seen in the statements reforring to the
result of acting against the judgment of consclence. It is
nelther sufe nor right to go against conscience.72 Acting
ageinet conscience willingly and knowingly 1s a sin which des-
troys faith,
Denn 8o ein liensch in Suenden 1st widsr seln Gewlssen,
das i1st, so er wissentlich und willinlich tut wlder Gott,
als eln ihebrecher oder Frevler, der jemand wlssentlich
Unrecht tut derselbe, so lange or solchen Willen wls-
gentlich bshaelt 1st er ohne Ruhe und ohne Glauben und
ist Gott nicht gefaellig.Td
This point ls precisely stated when Luther says that golng a
consclence 1s equal to golng agelnst falth and the sin in-
volved iz terribls,T4
Z. W, A, Koehler agrees with Luther 1n his interpreta-
tion of HRomens 14:23: "uhatsoever is not of falth is sin."
He says that faith hare-means conviction, and acting agalnét

one's consclience,75 Dr. John Theodore Hueller also agrees

Tluniversal Cyclopedia and Atlas, III, 147,
72Bainton, op. git., p. 185,

T3Luther, Seemmtliche Schriften, X, 1706.
T41pia., XII, 21.

' T5Koehler, op. clt., p. 29.
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with Luther that sgin nay be commltited in connection with con-
sclencs, e says that a person may sin agalnat o correct
gonseience, which is in egresement with the divine law, or
8gelnst an erring consclsnce, in which case he sins both

when he aiéregarﬁs and when he follows his mlsgulided con-
sclence, which 1s at verience with the divine word.opr agalinst
& probable consclencs, as in that case he either neglects

the duty of. ascertaining the right courss of action, or acts
In doubt; or against a doubting consciencs, since in such

ceses he should not act at 211,70
onscience and Satan

Saten continues to accuse man's conscience until the
rememberance of sin is put away. "But the man that putteth
not away ths remembrance of his sin v o o falllng into Satan's
snares , , ., &t length is overcome with the contlnuance of
the temptation; for the devil will never cease to accuse his
consclence,7? 3Satan uses comsclence in his tyramny against
m.

Denn du Tsufel bedraengt und verfolgt uns mehr durch

unaer elgenes Herz und unasr Gewlssen als durch Schwert

und Tyrannel, Denn der Tuerke kann kelnen groseszeren

Schaden tun, 2ls dasz er das Haupt abschlaze und er-

ruerge; aber unser lerz kann uns elen solche Disputa-

tion anrichten, eine solche Traurigkelt erregsn, dasz

wir darian in Zwilgkelt verloron sein mueszten, . . «
Dahsr ist der Teufel nirgends maechtiger, lstiger,

T6John Theodore iueller, Christian Dommatics (St. Louls:
Concordia Publishing louse, 19345, PpP. 229 T,

TTKerr, on. cit., p. 60.




22
staerker, heiliger; gerschter als in unseren Eerzen.78
Luther relates that Satan's design 1s to entangle and bind

consclence. 79
Conscience and the Law of God

According to Luther's statements, it is seen that con-
sclence and the Law of God are in a relationship to each other,
although they ar; separate from each other, The Law accuses
the conscience, "“When the Law exercises i@s higher function
it accuses and coﬁdemns the conacience."80 It is possible for
conscience to be delivered from the Law;a accusation., 'Christ
relieves the consclence of the Law."8l The actlon of the Law
toward cohsclence 1g difficult to combat in times of trial.
"fhe conscience ought to know only Christ, 7To say this is
énsy, but in times of trial, when consclence writhes in the
presence of God, it is not easy to do."82 iatson says that
for Luther the Law ia both good and evil in divine respacts,
when 1t governs a man's consclence and becomes determinative
of his relatlonship to God, it 1s a tyrant.83

Ciosely allied to this subject 1s the relationship of

conscience and the natural knowledge of God., Concerning

T8Luther, Saemmbliche Schriften, V, 104,
T9Luthsr, Bondars of the Will, p. 59.

80Luther, iplstle to the Galatians, p. 15.
Slrbid., p. 151.

82114,
83:’;’&1‘:501’-. op. cit., p. 153.
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natural knowledges Luthar says: "Zven the heathen have this
awareness by a natural instinct, that thers 18 some supreme
delty ., . . as #sul says in Romans 1, that ths Gentilss knew
God by nature,"84 The nature of conselsnce is so constituted
that it bears witness to this knowledge. Wateon says of
Luther: "Poets and common people allke, he says, thus testi-
fled to the suprems power of Z0d; and although some, who
wished to appear wise, denied it, or pretendsd not to know
it, yet thelr own consclsnce bore witneass toc 1t,."85 Thus ths
natural knowledge or Law written into the hsart of man serves
2 positive valus for conscience, Luthsr sayss:

If the Netural Law had not been inscribed and placad

by Cod Into the heart, ons would have to prsach & long

time before the consclonces ars touchad; to a donkey,

horse, ox, cow, one would hava to pfreiach 100,000 years

befors they would accept ths Law in spite of the fact

that they have ears, eyes, and heart, as man has; the

can also hear 1t, but it doss not touch thelr heart.S
Outstanding Lutheran theologlans agree with thls relationship.
Dr. Francls Flepsr quotes Hollazs

Though the mind of a wicked verson may ba put to slasp

and fall into 2 stupor, so that it no longer thlnks

about 3od, 1t 1s impossible to concelve of anyone whose

conscience will not finally assert itsslf and in the

hour of dsath accuse man of having ignored God.87
Thus Luther and the Lutheran theologlans agrese that consclence

and Law written in man's heart ars not one and the same,

841p14., ». 80.

851bid., p. 82.

86p1eper, Christian Dogmatics, I, 3T4.
871bid., p. 373.
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The views of ivolutionism and Utilitarianism are not
concerned with the poslition of Matural Law, For Revolutlonism,
the origination of consclencs 1ies in soclal sxperience,
reglstersd in customs and chenging laws,88 For Utilitarianiem,
the ethical vaiue of an action dspends on, and is derived

from its utility,89
Conscience and Certalnty

Conselsnee must operate with certainty in order to ssrve
the purross for which God creatsd 1t., This 1s indicated in
Luther's dlscourse against Zrasmus. "ind if this be wanting
B0 that the conscience dare not say, to a certainty, and with
confidencs, -- this pleases God 1t 1s certain that it does
not please dod,"90 Luthsr contends that a leck of certalnty
torments conscience. "The Romen theologians tsach that no
man cen know for & certalnty whether he stands in the favor
of Zod or not. with thls teaching they tormented men's con=
sciences, . ., ."91 Luther implies that thls tormented con-
sclence is conaélencs a3 it convicts man, Thersfore, he says:
“Train your consclence to bellieve that 3od approves of you,

Flght it out with doubt. @Galn assurance through the Word of

Baschaff-ﬂarzog Encyclopedia, III, 244,
8951n5mastar, op. ¢it., pp. 128 f1.

90Luther, Bondage of the Will, p. 352.
91lputher, Epistle to the @alatians, p. 157.
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@0d,"92 In other words, consclence convicts man when there
is lack of cortulinty of actlon,

The naturs of conscisnce is such that thers 1s no ground
for actlon snd has nothing to which it can be attached when
doubt prevails,

“en musz durchaus darauf hinwirken, dasz dle Gewlssen in

@llen Dlngen Gewlsz und sicher selen, Denn wenn ein

Zwelfel usbrizgelessen wird, kann zlles andere nicht
befestigt werden,93

5. W. A, Koshler refers to some of the same polnts in

the rslationship of conscience and certainty. He says that
whare there 1is conviction, consclence acts; and where there

1s no conviction, consclence does not act. ilthough consclence
does not lmpel man to acts which are doubtful to him, it will
function after he has actad in such cascs, because now there
18 something sure; he has acted, and has done so in doubt.
Therefors consclence will accuse and condemn him.94 A modern
phllosopher such as Filchte seemingly takes the same view of
the importance of certainty for the actlion of consclence.

He defines conscience as the immedlate consclousness of apecifilc
duty, and this involves the unconditlonal certainty of a con-

sciousness of duty wlth which a practical judgment, loglcally

deduced from recognized premises, 1s endowed.95

921bid., p. 158.
93Luther, Saemmtliche Schriften, XXI, 1873,
94zoehler, op. eit., pp. 28 £,

| 955chaff-Herzor Encyclopedia, III, 243.
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Consclance and worship

Luther's view is that consclence causes man to worshlp,
but of 1tself doces not lead to 2 true worshly of the true Cod,
Wetson quotss Luthers "It concerns conaclencs elone which
8esks help ., . , 1t would gain heaven by force . . . would
1t80lf sarn reward end do service over 2nd above what is
required., uhat elss 1s this but turn to God into an 1idol or
wooden lmsge, und to set up oursslves s & god2"96

According to Luther, conscisnce 1a of such'a nature that
when 1t functlons 1n unenlightened man, it does not lead him
to the trus worship of God through Chrlst., Luther says that
man's folly 1a so prodigious that instezd of smbracing the
mesaage of grace with lts guarantee of the forglveness of sin
for Christ's saks, man finds himself mors laws to satisfy his
coneclicnee, 57

For Luther it 1ls consclesncs which makeas man aware of God.
However, this 1s not adequete for true worshlp, Wwatson again
quotes Luther:

God iz at work everywhere throughout the whole of His

creation, actively manifesting Himself as a CGod of power

and law in nature and ln the conaciences of men . .

They may confess, rightly that he exists, 1s powsrful and

Just, and is to be worshippsd, yst thsy place the wrong
conatruction on these facts and adopt a qulte false

96uatson, op. cit., p. 90.
97Luther, LEpistle to the Galatlans, p. 133.
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attitude toward Him, . . ,"98
Dr., Francls Pleper comes to the same concluslon in his
interpretation of liomans 2514-15. "The toxt states that man's
consclence is God's tribunal withln'man and 1ls recognlzed as
such by men, This explains the attempts of the heathen to
propitiate GJod by idol worshlp, sacrfices, asceticlsm, ete.,

end thus to silsnce their accusing consciencss,"99
Conscience and Liberty

Luther indicates that thsrs is a close zssociation betwsen
true liberty and the action of man's consclsnce, what does
Luther mean when he speaks of this liberty? It 1s not the
same as civll liberty. By way of example he explalns what
he meens by civil liberty. The reference is to a time when
the emperor vias compelled to grant the bishop of Home certain
immunitlies and privileges. He explains thet this type of
liberty zlso exempts the clergy from certaiQ public charges,
But this is not the liberty which exists in man's conscilencs.
Reference 1s also made to another kind of liberty which 1s
not liberty of conscience. It is carnal llberty wherein peo=-
ple obey neither the laws of God nor the laws of men, but do

as they please,l0C

98iiatson, op. cit., pp. 92 f.
99rieper, Christian Dogmatlcs, I, 372.
100Luther, ipistle to the Galatians, pp. 194 f.
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By true and real llberty Luther means Christian liberty.
He contends that only onse thing 1s necessary for Chriatian
1ife, rightecousness and liberty, .and that one thing is the
most holy uord of God, the Gospel of Christ.l0l Furthermore,
the person who posseases this liberty ls at the same time
lord over all end subject to none, and servant to all, subject
to everyone,102 Luther emphasizes the uniqueness of this
liberty, "This is real llberty, comparsd with which every
other kind'in not worth mentloning., 4As an outgrowth of this
1libsrty, we are at the same time fres from the Law, sin,
death, the powsr of the devil, hell, ste."103 Luther ex-
plicitly asserts that this liberty from the sternal wrath of
God exists in Lhe consclencs.

Conscisnce at liberty is not equal to "free will,"
according to statements by Luther., The only real fres will
1s that which belongs to 3od. However, man has a free will
to the sextent of having a rlght to possess property but he
migt realize that the frees will of Zod is over rulling him,

In things pertzinirg to salvation or damnatlion, hse has no
free will., Rather he is a captive, slave, and servant, sither
to the will of God, or to the will of S5atan.1C4 Frasedom

of consclance and free will are two entirely different 1saues,

10lyorks of Hartin Luther, I, 314.
102Luther, Saemmtliche Schriften, IX, 161.
103tuther, Epistle to the Salatians, p, 194.
104Luther, 3ondage of the xill, p. 79.
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e have noted the hlgh virtue of ths former in Luther's view;
but of the latter he says: "If 'Fres Will' be ascribed unto
men, 1t is not more proparly ascribed than the divinlity of
God Himsslf would be ascribed unto them; whichn would bz ths
greetest sacrilege, 105

it is inilcateé by Luthsr that a frss consclsnce  leads
man to exprass his llberty. "Solely in behalf of this free-
dom of conseclence, I 11ft my voice and confldently crys No
lawe may by eny right be lald upon Christians, . . ."106

The attituds man has toward laws determines his'llberty
to & great extent. Luther claims that when lawe 2re not ob-
eerved in liberty, they bind tha consclence. "The Prince of
thle world willl not allow the Fope and his high-priest, and
thelr laws to bs obasrved in liberty, but his design 1s to
entengle and bind conaciences, 107

Consclencs does not harbo; true liberty simultansously
with the law, ZLither Christ must live and the Law perish, or
ths Law remaein and Christ must perish beczuse the Law and

Christ cannot dwell side by side in the conscience,108

What attitude should ona take toward any ban or law which

is not in accord with man's just freedom? Does consclence

force man to rebel against the tyrant? Luther maintalins that

1051bid., p. 76.

1063 oria of Hartin Luther, II, 235.

107 uther, Sondaze of ths Will, p. 59.

108 uther, inistle to the Galatiasns, p. 31.




30
man can keep a consclousness of his liberty without rabelling,
For we ars fres from all things, and 1 any laws ars
1laid upon us, we must bear them in such s way as to pre-
serve the consclousnsss of our lliberty, and know and
cartalnly affirm that the making of such laws is an
injustice which we will bear and glory in, glving heed
not to justify the tyrant nor yst to rsbel against
tyramny, 109
Luther obvioualy holds that liberty is not ths right act
agselnet consclience, Colng.ageinst consclence is neither safe
mor right,ll0 rupthermore, whosvsr does this sins greatly.lll
Golnz agelnst conscience is the very opposits of liberty.
"And we men bLind ourselves so fast and drivs ourselves on
agalnat our own conscience,"11l2

Charles Scaer in his Ireatlse on Consciencg points out,

a8 doss Lutbsr, that if thers is to bs resal liberty then there

must be llberty of consclence,ll3
Conscience and iaith

That consclence is strengthened wnen faith 1s strenzthensd
is & consistent view held by Luthsr. Speaking of the words
of the Gospsl, Luther says the words apply only to sinful,

timld, troubled consclsnces and are lntended to strengthen

10%uorks of Martin Luther, II, 235.

1108ainton, op. cit., p. 185.
1lliuther, Saémmtliche Schriften, XII, 21,
112yorks of Hartin Luther, I, 323.

11350&!‘. _0_2. clto’ p' 27'
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them i they but believe.ll4 Hig paeference to the Lord's
Supper also bsar this out, "so that through these words their
consclence may be strengthenszd by falth,"115

Furthsrmors he rsfsras to falth correcting and prsssrving
conscience, "For faith rsdeems, corrzects ani preserves our
consclences, so that we know that rightsousnsss does not con-
sist in works, , . ,"116

Falth and consclence are affected simultaneously, Luther
refsrs to despalr and unrest of consclence as nothing but an
Infirmity of faith,llT They are so closely rslatsd that they
mst both to teksn into consideration when & minlster is
dealing with hls psople, because 1f ons 1s offended, the other
1s also offsnded. Thls 1s intimated when Luther says that
& minister ought so to govern and tsach the people of Christ
in all these matters that thelr comsclsnce and faith be not
offeanded, He poes on to allege that in such & case suspicion
may arlss, causing many to be 4efiled.l1l8 Thus we see that
both offended conscisnce and falth cause the same rssult,

Faith alon2 sets consclence free, Nany of Luther's
statsments indicate that consclence znd faith s@re so clossly

relgted +that one cannot ta2ll which is dependent upon the

1l%4yorks of Mertin Luther, I, 378.

115Ibid., II, 247.
1161b1d., p. 344.
1171bid., I, 325,
1181p1a., II, 346.
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other. However, he doss, at tlmes, refer to the condition of
consclence as belng determined by falth, "Falth alone sets
the conscience at peace."l19 This is sustained in Watson's
quotation of Luther: |
This 1s the reason that our doctrine is most sure and
certaln, bscause 1t carries us out of ourselves, that we
should not lean to our own strength, our own consclence,
our own feelling, our own person and our own works: but
to that which 1s without us, that is to say, to the pro-
mise and truth of Gcd, which cannot deceive us,120
He also asserts that where there 1s true faith, there must of
necessity be = good conscience. "Denn wo Glaube 1et,.dadurch
wir gerscht werden, da musz auch gut Gewissen ssin., . . .12l
Luther affirms that good consecience and falith are both
results of the Holy Spirit's work through the Gospsl. They
are inseparable from the person of the Holy Spirit. "o nun
Glaube und gut Gewiesen ist, da ist gewleszlich der Hellige
Gelst, . ., ."122 peace of consclencs and faith are spiritual
gifts and thersfore come by means of the Gospel. "The Gospel
bestows all good things spirituals forgilveness of sins, true
rightecusness, psace of conscience, everlasting 1life. . . ."123
A troubled conscience, he says, 1s opposed to faith, A

slight wound of consclence may cause harmful effects upon 3

1191b1d., p. 218.

120.atson, op. eit., pp. 175 f.

121Luther, Saemmtliche Schriften, X, 1706.
1221114,

123Luther, Zpistle to the Galatlans, p. 27.
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men's falth., "Glaube und anrufung Gottes sind zarte Dinge,

und mag leicht eine sehr kleine wWunde des Cewlssena sein, die
stoeszt Glaubsn und Anrufung weg; wise Jedsr gouebter Christ
sehr oft erfahreon musz,"124 This can also be seen by the

fact that a troubled consclence 1s opposed to Cod. Luther
relates that althocugh he was an impeccable monk, he stood
before Cod as & sinner troubled in consclence, and hed no con-
fidence that his merit would assuage him., Thersfore he did
not love & juat and angry Cod, but rether hatesd and murmured

egainst Iim,125

-

124 uther, Ssemmtliche Schriften, X, 1706.

125painton, op. cit., p. 65.




CHAXTUR IIX
FULCTIUNS OF CONSCIZNCE
rronounces hegative Judgment

Luthor holds that conscience may testify sgainst man.
"Wo du in diesem Vorsats bleibit, und dein eigenen Gewisscn
vider dieh zeugt, lkannst du nicht glauben und sagen, dasz dir
Gott gneedig sei.wl
«Ccording to his vicw, conscicnce testifies that man must
be in o right relationship to God. ILuther proposes that when
conscicnce gives such a testivony, man's relationship to God
is not in order. Thus, all frecdom and coufort is replaced
with wnrest and fear.®
The testimony of conscience is for Luther the greatest
existing witness to mun's condition. It is such a great witness
10 man's condition that Cod judges according to its testimuny.
dun ist vor Gott kein groeszerer zeuge denn das Jewissen;
denu Gott richitet miclt mach dem Jesicht wie die llensciien,
sondern nach dem llerzZen. « » « Larumr gilt unsers Ugwissens
Zeugnis viel melr vor Gott denn aller welt zeugnis.
Luther speaks of the convincing nature of the testimony
of conmcience in his refutation against Zrasuus. "Thereiore,

I have convinced them upon the testimony of their cwn consclence,

Martin Luther, Scemmtliche Schriften, edited by Joan G.“
waleh (St. Louis: C(oncorcia rublishing louse, 1895), III, 20xZ.

Ibide, Ly 489,
Sibide, AII, 70.
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that "Frec wille, being without the glory of lod, is, with all
its powers, its dovoted strivings and endeavors, perpetually
under zuilt of the sin of unbelief.'4

The same point ie advanced in z reference to the judgment
of conscience. Luther mukes the indictment against Lrasaous
that although he hus broutht forth meny things winich .ua:f:e haunded
about in public use and in public sermons, he does not account
for the amount of their welght and authority they lose when
they are brought to the Judgment of conscionce.® ie again
Geserts the convincing nature of its negative judgment in his
statencnt: “Therc is no rhetoric of sufficient force to cheal
an honest conscicnce. The veice of conscience is proof against
all jowers and figures of celc:»quemm.“‘5

Luther regurded conscience us thit which botheroed him
when it wes not quiet. lie says that he assayed many ways to
mzke his consclence guiet, but it would not because coun-
cupisceonce and lust of his flesh always returned and vexed
nim.” Conscicnce alsc bothered Luther when he neglected hie
responsibiiity. “iy conscience troubles me because at #oras
I yielded to the importunity of my friends and did not play
the part of mlijan.ed

4';‘-zau;"l'.in Luther, The ..amma.,,e [ SR Wi &14nslat8 y Henxy
Cole (Gr&nd ﬂ*..!pidﬁ: Wie Be e el‘dﬂnn's ol ’ Do 456.

slbid.. Be Fde

O:‘:bido. De 248 .

i?.milip Se vatson, Let God be Godl (Philadelphia: Iuhlen-
berg Press, ©.1950), pr.—i6 f.

8Roland . Bainton, Here I Stand (ifew York: .Abingdon-
GOkGS'bu"‘J + 208G,y l"-u.-). p-_Igﬂ-o
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Lutaer sates a definite refercnce to the accusing cctish of

conscience. This undoubtedly is the same action as tazkes plicce
when couscience tesiifics against man. In I.-uth.er'u explanation
of the rifth .etition of the Lord's prayer he paraphrases 1t

o say: Yjudge us not according to the accusation of the devil

and of our miserable CONSciencee « » N9
Fosltive Action Considered

The problem is to determine if juther actunlly be'lievea
conscience approves or whether such positive action is merely
2¢ gensation uken conscience is not testifying zgainst AR
Fositive wction is hinted at when he says, "so koemnt ihar
keiner besvein .ai, iei:ster, noch Lootor finden denn eben
euer eigen Gewisson.'iV It is again intinuted when e says,
"Why then, should we feel bad if the world looks upon us &s
mvagers of religion and insurgents agaeinst constituted
aushority? ue confess Christ and our conscicnce approves of
it.wll

Lutier seemingly attributes the feeling of happiness to
the action of conscience. He cays thwt when man becomes a

Christian he becomes & victor over sim, death, and hell.

JWorks of Jartin Luither (rhiladelphia xdition, Fhiladel-
phia: iublenbers iress, C.1943), II, 382.

0 nther, saemitliche Schriften, X, 196.

lyartin iuther, & Comsentary on Sit. Faul's ipistle Lo
the Celatiang, translatea by Theodore Graebner, third edition
(Grand Ra.ids: Zzondervan Fublishing liouse, N.d.), De 156
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At that time mun's conscience is gladdened. “Thereby thy
ceonsclence is gladdened and thou wilt love the gentle
Lamb of God."l2 mhe feeling freedom, on the other hand,
Becms to be present merely becuuse conscience is not acting.
"Our conscience is frec and guiet becausec it no longer has
to fear the wrath of God. This is real libertye o » Juld

I do not sce o definite conclusion to this problenm.
From the great emphusis on the ne; gative judgment, 1t secas
as though Luther regawrds that as its primary function.

wome tihwologiuns speak vesy explicitly of its approving
function. Yor exuuple, Charles Scaer pays: "And afier the «ct
it commende us for hoving done what we believed to be right, or

condemmis us for having done what we belioved to be wro ng.“l‘}'

Conscicice lakes Conscious of Feeling of desponsibility

Luther indicat ., that conscience makes mmn counscious of
his responsibility to a higher being when he says: "<or the
conscience is awuke feeling and knowing that God is hostile
to sinners and will condemn theuwy and they canmnot escape nor

flec from his wrath.»id

12¥artin Luther, Zay by ey le lagify Ihee, translated by
Steiner und Seott (Fhiladelphic: .unlenberg tress, ©«1952), p. 27.

1%Lutner, 4pistle to the Yalatians, up. 194 £,

Léchnaries souer, 4 Treatise on Conscience (Zoston: The
Stratford Coey ©C -19-—-7}, Pa 13s

i5

YLuther, lay by ley Ve lagnify Thee, p. 102.
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In his interpretation of the Bibliczl account of Czin
and sbel Luther relates how conscieace continuzlly made the
feeling of res.onsibility or guilt o reality for Cain. iis
evil conscience would wuuke & thoussnd worslde too small for
him to hide from the eycs of Gode 1T wus entirely the fauld
of hig conscience that he had such fear, seys Luther. “Ls ist
&lles des Uewissens uchuld, das ist in solcher <nget und wollte
gérn wus der welt luufen und vor Gottes .angesicht fliehen, wenn
es koennte,.*16
seeponsibility, mude aware by conscience, causepLuther
to speak up. ¥I will save ny comscience and open &y mouth
freely, whother it vex pope, bishops or anyone else.nl?
Consclence mikes avare of the feeling of neglect of
responsibility. Luther suys that his conscience troubled
him when ke realiszed he hea yielded to the isportunity of
his frisndg.lo
Luther indirectly intimates that in certain cases
conscience mmkes mun avare of his responsibility to go to war.
In the first pluce, if there is to be war agaiust the
Turic, it should be fought at the emperor's comuund,
under hisg bonner, and in his nume. Thon everyone can

ab8ure nis own_ conscience that he is cbeying the oxdimance
of Gode o o S0P

16Luther, Suemmtliche Schirifien, III, 113.

17yorks of iartin Luther, II, 118. '

18gainton, EBe eite, p. 184,

YYHugh T. Kerr, i Compend of Luther's Theolgy, edited by

e Te HKerr (.‘."I-‘hiladelphia.s TEB T‘?EBEI!IEEBI‘ II'BBB. n-d.).?gs 205 f.
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Standard for Judgment

vhat is the role of adiaphora? Rega.rding things neitherx
commanded ncor forbidden by God's woxrd, Luther says that they
do not become articles of faith, even though an angel from
heaven werc to decree otierwise. That which is asserted with-
out Seripture or an approeved revelation need not be ‘oelieved.go
Helther is public opinion o rightful standard. Iis
stateucnt on relieving the burden of consecience emphasizes
this point. “It is not enough to say: This man or that has
done the same, I followed the exerple of the crowd, accord-
ing to the preaching of the provost, or Dr. Carlstadt, or
Cabriel, or richael. « . .“31
.lccoi'din;g to Luther's view, human doctrines must not be
relied upon as a correct standard. They are harmful when
conscicnces are bound to thent.
In this our age, the consciences of almost all have been
led astray by human doetrines into o false trust in their
owni righteousness and their own works, angd knowledge about
fulith gud trust in God has aluost cea.aed.‘"z
4 rignt conscience does not allow humsan treditions to be a
standard. "By 'conscience! I meun o right conscience, not

@ conscience searod and deformed by homun traditions. « » S =3

20yorks of Martin Luther, II, 138.
2l1hid., PP 401 f.
22Tbide, I, 81e

231bide, e 90

_
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Luther also asserts that councils have no right to ixpose

lavie whicl bind aun's conecience. 4 council hus not sower to
izpose upon Christiune new cercmonies which are to be observed
on pain of mortal sin or ot peril of conscience. Thercfore

mn is the power to ouwit them.s

|.’==-

what is the corvect standard for judgment? Luther maintains
tat God's word is tic only correct stumdard. It is o standard
vhich is not influenced by wan bocause it is outsidc of his
Spiere of works and fecling. This truth of vwod cannot deceive
nan .25 Therefcre conscience is to be captive ouly to the word
of God. "I du nut xccept the authority of yopes aad councils,
for they huve cuntredicted each other--my conscicnce is captive
to the wowd of God.w26

Yurthermore, God's sord ie not to be ignored.

Sehold, this is the aczning of such words of Christ, that

& g.d and hewvy conscience should oure for mothing but

thut it find uyim, end say to Him: Suay what Thou w;i,;}ts

these arc Christ's own words, who can ignore them.

Christiun theologiens wio hold Scrizture to be thoe only
Source ond norm of faith and life agree with Luther on the
¢orrect stund.xrd for judszment oi consciencc. For exumple,
John 4. w. Hews refers to the apostlce faul's euphasis on the

appoal of divine revelation as saving truth to the comscience

24%err, op. cite., pe 154.
25uatson, op. gitss pp. 175 £.

%Bainton. OpPe. citey o 185

27 uther, u Yay by Day We Magmify ihee, pe 52.
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and then adds: "gut of this atiitude we must Judge all

Questions of truth, its authority and infallivbility. lio

demand of dogmstic consistency wust stand in the way of the

oral verilication of wll spiritual truth before the conscience."=S
Likewise Dr. 0. llalloesby, speuking of conscience, states: "In

what it seys, mamely, that we ought to do the will of God, it

is right and wholly uniupeactable.vs? It is evident thet all

¥iho de not belicve in the true God or do not accept the in-

spired Ueriptures, have a different standard of Judgmente.
rroblew of Trying Conscience

It has bLeen shown thet Luther regerds conscience aa
infallibie in its testimcny and therefore it does nct exr,
in other words, it does not urge man to do thet which he kaows
to be wrong. liswever, he does refer to conscicence wiich rendexrs
Jwignnt on faulty knowledge: “so fuerchtet es doch ein Schuld,
wo keinc Schuld istend0 If that is what people mean whea they

speak of an erring conscience, then Luther would agree wita

them.
) £o “Johu Iaas, Freedom and Christisn Conduct--in Lthic
(New York: ‘The Maowilion “ompany, Cs1923)s Ds 70
&9

Oe a-.ﬂ‘-la.@ébj, Conscience, transliated by Clazence J.
Carlsen (iinneapoliis? Lugsbury rublishing House, €.1933), p. 4Z.

n

Luthey, caenmtliche wehrifien, IV, 5587.




HAZTER IV

SIGUIFICAICE OF A GUOD CONSCIBECE

Hegatively: _ifects of Conscience which Is XNot Good

"Good Conseience® huee been explained us the terminology
used to deseribe the pleasant feeling which is present when
eomscience is not testifying ageinst mun. The question now
arisos as to the i. crtunce vf a good conscience for Luther.
This gives us a further ineight into his concept of conscience.
First, then, what are the effects of conscience which is not
good?

The effectes of o gnawing conscicnce cwuses confusion. 1In
this respect Luther yuotes Deut. £8:67: "In the xmorning thou ‘
shalt say, would God it were evenl and at even thou shalt say,
woLld God it were '.f-mrnirg;l"l

At such a tiwe man cannot expect God's grace, says Luther.
“Wo du in boesem Vorsatz bleibt, und dein eigens Gewissen wider
dich zeugt, kannst du nich gluuben und sagen, dusz dir Gott
gnaedig sei.:®

The erfect is that wau feels the forces of nature againsi

himgelf. This is bromght out ir his statement:s "For it is

liorks of ¥artin Lutler (fhilsdelphia idition, Fhiladel=-
paia: TTunlenoerz .Tes6, C.L1U43), I, 131.

2’- : - i ~
dartin Luther, sacmutliche Gehriften, edited by _.[ohn Ge
Valch (St Lo‘t;is: 5oncorﬁa Tublisning nouse, 1895), XII, 480.
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Wyploal of the uncasy comsciecnce to feel the very forces of
nature and all creatures ave lezgued with a wrathful God
ageinst it, so tlat it cun be terrified oven at the rustling of
a leaf.ud

1f man does not have 2 good conscience, he is distrustful
of all places and crectures. Luther suye thet when conscience
is cariying o curse ws the result of sin, man catmot feel safe
in any region nor trust any <';:«:.::g:.i.'.l,::r.'oa.4

e also maintains tlhat conscicnce uwirich is not good drives
man %o dospairs “.in bocses Gewissen treibt den llenschen zur
Verzweiflung, wie die preten den Orestes abgemalt hoben, dasz
er von der nhwoallischen Furien getrieben worden ssei.“‘i

Another eftect is that mn becomes weak and weary. Luther
asserts that when gullty conscience asszils man with his sias
aml the fear of death, then all these arfflictions inke zan weak
and weary.S Thig agein is referred to in his statement coucera-
irg a trembling conscionce which is a weakness that is spiritual.
Therefore, it far outweizghs every weakness of body, and renders
it, in comparison, light as & f'e‘.e.ther.'?

If conscience rewains ic o troubled state, it casis out

Srnilip 5. watson, Let Cod be Godl (Fhiladelphia: Iuhlen-
bery Press, c.1950), ps 80.

druther, Ssemmtliche Sohriften, II, 1604.
STbid., p. 1591.

6_3_:_:_:535 of Hartin Luther, II, 13.

1bid., I, 131.
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Christ. “There is no place in their hearts for Christ,
because of the confusion mde & v the roaring sea of a troubled
conscience."® fThis aiso is brought out by the fact that evil
eonscience und faith do not go side by side.?

dcoording to Luther, at sueh a time no real righteousness
is permitted to be bresent.  "ind if this be wanting so that
the conscience dare not siy, to a certainty, and with con-
fidence,-~this pleases God, it is cerbtain thet it does not please
Gode"0  7nis point is wlso implied in Hegin Zrenter's imter-
pretution of Luther's theology. “In inner conflict it is the
law that rules in the conscience."ll .

4 reulizatvion of God's wrath, says Luther, is.an eifect of
an evil consclencee. “For conscience is aw.ke, feeling and know-
ing that .l.:-cd is hostile to sinners and will condemn them, znd
that they cumnot escaye nor flee frow His wrath. Therefore
their conscience flinches and troubles and gquakese « o .“12
fegin Irenter alsc vefers to this effect in his statement:

"When Luther speaks in this manner he is thinking of great

Bibid.’ Do 88,
gi.utizer. scaenmntliche LUchriften, Xy 1706,

10"9 . . - - - - & ] =
Hartin Luthezr, The Bondaﬁ. e of the Will, translated by Henxy
Cole (Grand lapids: "uza. e Des fOICIaN'S SUDs COes Ge1lI31l), pe 352

1li'tegin rrenter, Spiritus Creator, translated by Joim il.
Jensen (rhiladelphia:; luhienberg rresss 6.1963), p. 72.

12yartin Luther Doy by Doy we lagnify Thee, translated by
Steiner and Scott (E'hiludei%hias “Tuhlenberg rress, 6.1952), p. 102.
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spiritual, imncr conflicts. In these inner conflicts the
slmer experiences the wrath of God in his conscicnce. » ,,,13

Conscience wnich is troubled causes mun to try to hide,
but he cunnot do so. “Lusz es ein zart schwach Ding waere um
ein boeses Gowissen, denn es koenune sich nicht 'be.r:@;en.“lq'
luther suys that when Jonah's conscience became active, not
only the ship but tho wiole world was too swall for him.1d
Likewise in the cwse of Cain, troubled conscience im. elled him
to atbeupt to flce tie acousation which it rendered. "

The effect in the person who does nct have peace amd a
good consclence is that prayer and good works are hindered.
Luther cosplaing that the rope has burdened the conscience
with laws concerning meals, prayers, and fasting. In such &
condition of feeling cowpelled by force to do certain taings
he cunnot mave o guiet and good conscienceé. The result is an
inebility to pmy vecause of a lack of freedum. IHowever, when
man does pray, there is so lititle peace that his prayer cannct
be worsiiipful. Thorefors, the conselence is ixprisoned and

. - 7
no work can be pevforaed with « clean heu.rb.l

lsi’renter’ D0« Cites Do 72
A-- L) = » LRy ey - =y
l'uutner. saemmtiiche schriften, IXII, S8l.
o e ey | P )

“Holand H. Beinton, Here I stand (liew Yorks Abingdon-
Cokesbury Iress, Ned.); Ds GO0

lGLuther, sagmmtliche Schriften, IIX, ll8.
17 10id., IX, 866.
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Significance of a Good Conscience--Positively Considered

Luther implies the great significance of a good conscience
in his statenent that conscience never dies. "Gollte men nun
ein ewige Iing toeten oder verstricken, auf dasz ein vergueng=-
liches Ling bleibe und frel wuewvde, dos waere allzu unbillig.® &=

“ian is Yo be careful Lo preserve a good consoicnce because
of its delicute nature. an may think of his eye as being very
delicate, but conscicnce is much more delicate. Luther claims
it is for this reason that the apostles are so careful not o
let certuin laws rule in c-onscieuce.lg

i 300G consecience is of greater significance than tran-
Quillity of the flesi. uther complains about Lrasmus making
tranquillity of flesh of greater iuortances

wherein you pleinly evince that this peace and tranquillity

of flesh, wre with you, a matter far greater significance

than faith, than conscience, than salvation, than the Word
of “od, than the glory of Christ, than God Himselfi®

Luther maintains that if man s to decide between giving
up a long held belief and acting against conscience, the former
must be done. In his statement of refutation against Erasmus
he speaks of taking a different path only because an urging

conscience and an evidence of things forced him to do s0.5L

18Ibido| ..ﬁ.’ 896-

19 vide, I, 1677.

20
Luther, BHondage of the will, p. B4.
21

Ibid., Ppe 88 fT.
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The importance of gocd conscience for Luther can also be

8een by the fact that he calls it the greatest gift of God.

"Olcherheit, rriede, Huhe des Cewlissens ist das allerlieblichste,

naemiich dic sllergroesszte Gebo “otbes."—2

4 clexr comseicnce is hinted by Luther to be umore
importent than being free from public shame. lle states tue
¢ase of imny pious pricsts who huve come to shame with a woman
viile Dotha parties were minded to live in wedded love. i
Secms to agree that they should do so with a clear conscience,
even though: they might heve to bear public s]"u.u'.:e.as

Luther secuingly takes the position that for the suke of
eonscience, it is adviseble for o woman who is married to an
impotent m:n to marey another wrather than to burn or comuit
adultery. <e ouds his discourse on this case with the words:
"This have I met Forth to the best of my ability, for the
strengthening of anxious consciencess . a "=t

it is mor significant for him to have a good conscience
then to co.promise for the sake of avoiding trouble. “I caunot
and I will not recant anything, for to go against conscience
is neither saie nor righ o =D

Y¥en should have a good conscience before he goes to war.

RZiuther, Sacmutliche Schriften, IVs 1637.

28y oxics of lartin Luther, II, 1lZ2l.
241pid., p. 270
25

Bainton, ope. _cit.y pe. 186.
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If hie people go to war againgt the Turk, they should do so

under the emperor's commend because then everyone can agsure

his vun conscience thut he ieg obeying the orxdinznce oi God.25
It is beftor to have o good conscience than to do the

Tight thing against comscience. "ind wenn ja eines weichen

und raeguwen musz, so soll das fecht weich und raeumen, wuf dass

das Gewissen los ung frel werde.® 27
sigans of Cbtaining a ood Conscience

luther is very clear on the point that there is no
coufort for conscience in works of the Law. “when the con-
scicnce is cisturbed, do not scek advice from reason or irom
the Law. « « "% vyurious other statements which subst.atiate
=9

this fact arc: o law terrorizes tio consclience.®” tDem

Gewissen kann durcih .erke nich gchiolien werden dasz er lluhe und.

. LA . aJ b - ﬂ . -
Frieden hahe,i #r7ow would my conscience, even if I should live

and work to wll eternity, over come to a settled certuinty, how

much it ought to do in ordexr to saticly God.""’l

 ®6pugh 1. derr, . Compond of Luther's Theology, edited by
Le To derr (Fhiladelphia: 7The .eotuinoter Fresss Ned.), pe £03.

w7

Luther, gueurtliiche Lchriften, X, 80C.

“8iartin Luther, A "o*wcntarﬁ on Ste Faul's I 'fistlaﬁ to
the Celatinng, translated by THeodoTs Cracbhner, tnix ition
TOrand impids: :Zondervan rublishi hing HWouse, Neds),; Ps 59

2 7bide, pe 41.

307 Luther, Sgemutiiche ZSchriften, III, 32l.

Slruther, “ondage of the wWill, pp. 384 f.
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Uie munner of obtuining a zood consecience is by gartaking
of the sacrament of the Lord's ~upper, Bays Luther.
Agaln, when Christ says: 9vTake, cat; this is my body,
Which is given for, you. Talke, drinik; this is the chalice
in my blood," cgtc., e calls forth the faith of those who
eat, sou that tlirough these words their conscience iy be

Btrengthened by fuith wnd they my rest assured o£ receiv-
ing the forgiveness of sins, if they have caten.o

The Loxd's LSupper plays a large role in comforting consciences
as scen frow another of Luther's statements:

If any one be in despair, if he be distressed by his sinful
eonsclence or terrified by death or have any other bunden
on his heurt, and desire to be rid of tgam all, let him go
Joyfully to the sacrament of the altar.9®

& reminder of une's baptisi is slso acknouledged by Luther

to e a weans of obtuining a good conscicuce.

"God is not so miserly that He has left us with only omne
cumfort or strengthoning for our conscience., . « & third
is our baptiem, when I reascn thus: See, my Lord, I am
baptized in Thy g;-ur.-s so that I mey be assured of Thy
grace and mercy.vé

Luther points to the words of the Gospel as providing

Pardon and hwie to conscionces afflicted with a sensc of oin
and terrified ut the fear of death z2nd judgment .38 This function
of the Gospel is agein referred to when he advises man to :!.eat

=is congeience in the grace of God and in fis Vo .36

R —~ - ) =
Y~Works of Hartin Luther, II, 247.

SSIbid- » De 13,

34I'bid. 9 P 4ide

SSputher, pondage of the will, p. 186.

361uther, Zpistle to the Julatians, p. 59.
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Jurthernore, a sud and heavy consclence should care for mothing
but tiet it find Christ ond to receive His wordsed!

opeaking of private confession, Luther says, "it is a
cure without equal for distressed conaciences.“38 The value
of priwate confession for the comforting and strengthening of
consciences conolots in the sure absolution as if God Hiusself
Bpake it.9°9 Luther sustains this point with the statements
“For the sacruuent of confession was instituted for the guietiag,
70t for the disturbing, of the conscience.m40

The value of prayer is also asserted. Luther exhorts
the troubled conscience to pray with the father of‘ the lunatic
boy, "Lord increase ouw f;:dt'.al“"il Frayer as an aid_far o'btain-_-
ing a good comscience can be secn by his own prayer, 4G Fatier,
comfort our condcience now and in our last hourX. « - ."42

llaving convictions is necessury for a good cunscience.
Wlth reference to mavine o good censcience Luther says: "Fight
1t out with doubt. Gain cssurance through the Word of God."43

The sume viewpoint is sustained when he contrasts himself with

S"Luther, Day by Doy We lamify Thee, pe 52.
53192@ of Hartinm Luther, II, £50.

39;_’9&., De 44,

40}.‘1&4-. I, 92.

Wrvide, II, 21.

421pid., p. 382.

43Luther, —pistle to the Galatians, p. 158,
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Erasmus. “But as for me, who am meintaining a serious cause,
and who am inguiring what is, to the greatest certainty, the
truth, for the estuabvlishing of consciences, I must act very

-

differently, 44

44Tuther, Bondage of the will, pp. 207 e
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CHAYTER V
Conclusion

Luther uses the term “conscience" in many different ways.
Sometimes he useo it merely as a synonym for feeling oxr emotion.
at other tiues he s.caks of it as a separate faculty of man
Whichn has its peculisr function. .As to its cssence or nature,
Luther asscris conscicnce to be an indestructible, universal
faculty of man. it ig

rossible to act against the urging of

c?

gonscience, but is not Lossible to do so without sinning agalnst
God. When = pereon scts according to knowledge which is not in
agcord wiitn soripture's teaching, sin is agein comuitted. Thus,
the voice of consciecnce is to be followed at all times because
it never urges = person Lo do somethin,; against his bvetter
knowledge. in this respeet it is infallible.

Uith these facts in mind it is not strange for Luther to
streass greatly the iiportance of frecdom to act according to
the voice of one's consciencee.

Luther insists that God intends man's conscience tu ne
bound solely to liis word. whon man binds it to other laws, he
goes above aid contrary to God's will. This zccounts for
correct iustruction being a seriocus m:i;ter.

He also indicates tiat conscience causes man to worship
Bince it makees him wwure of his responeibility to a higher

being. This, in turn, causes him to find laws with the
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intention of sutisfying his conscicncc.

it is evident from his statements that he realizes
gonsecicnce holds maen responeible to wct accordinz to his
knowledge anc will testify against him if he does not take a
certain pathi. In this réspecty it guides his behavior.

The function of conscicnce stressed mostly is its testimony
ageinst the wctiuns of man which are not inm harmony with his
kuowledze of the right. The result of this is a feeliny ox
gullt, fear, distress, and despair. Luther equates this
conscious fecling with the type of pain im hell.

Thus, Luther's view is that the highest and true liberty
of mn consisis in the riddance of such a comscisnce, known
Commonly as “puility conscience®. When tals happens, man
experiences tie true freedom and hapiness. Whether or not it
is the aotion of conscience which gives man this pleasant
feeling is not us big =n issue with ILuther as the exphesis on
being rid of the guilty conscience which negates faith.

Though a quiet conacience is of very great importance
for Luther, it is not satisfactory for man to think that mersly
becuuse of its presence, he is =t peace with God. The certainty
of man's velationshiy to Cod is still to be determined by the
presence of foith in the divine promise of forgiveness through
Christ.

A good conscience is obitained in the same manner that
faith is received and strongthoned; namely, through tho Gospel

and sacraments of baptism und the Lord's Supper. Iuther is
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very insistent on thot point.

¥rivate confession is also a God-given privilege to be
used for quicting conscicnce. It acco.plishes its purposc in
80 fur as the Gospel ie offered wm! received. Iurtheruore,
Prayer viaich usits for a groater faith is to be used for the
purpose of obtaining  good conscience.

I an convinced that the drastic actions of Luther in
o way prove th.t he was fanatical. His behavior would be
duplicated in any sane person, confronting his circumstances,
who huas corxect kuowledge, has ability, loves God, loves His
Word, loves nun, and thus feels conscience bound to do iis

duty .
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