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Severe discipline was maintained through a comprehensive
catelog of offenses and punishmenta.3°
The beliefs of these covenanters may be determined in
part from the group of original writings found in the caves.
In brief, the group believed itself to be the elect congre-
gation of Israel. It has retired to the wilderness to pre-
pare the way of the Lord by the study of the Law coupled
with rigid discipline and purity. As members of a "New
Covenant" they had been given special revelation concerning
the true meaning of the Scriptures. This special "illumina-
tlon" claimed for them the title "sons of light." Over
egainst them are arrayed the "sons of darkness" under the
lesdership of 891131.31 There are several emphases in the
beliefs of the Qumran sect which should be pointed up in a
Preliminary survey. One of these 1s the dualism so char-
acteristic of their writings.
Dieser Duslismus liegt dem ganzen Lehrgebdude der
qumranischen Sektenschriften zugrunde. Mikrokosmos
und Makrokosmos sind so gesehen; Qumran's Anthropologile,
Ekklesiologie, "Christologile," Angelolgle, Pneumato-
logie, Eschatologle sind nur von da aus zu verstehen.
Der Dualismus 1at in diesen Texten characteristisch
durchentwickelt, indessen immer gemildert durch den
Monotheismus: auch die Geister der Finsternis unter-
stehen letztlich der gdttlichen Herrachaft. Es iat
nicht der metaphysische Dualismus des Parsismus, ander-

gelts ist es mehr als der historische Duaslismus des
alten Testaments; es 1st jener moralische und religidse

3°A110gro, op. eit., pp. 104-108.
3lgaster, op. oit., pp. 327-342.
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Dualismus, der auch in altjdidischen Apokryphen sich
findet, 32

The strong emphasis on separation, discipline and plety
hag elready been indicated above. Finally, mention should
be made of the strong eschatologlical tone which colors much
of the Qumran doctrine. The dootrines which are of special
concern will be treated more fully in succeeding chapters.
The finel question which may be indicated in this pre-
liminary survey 1s the actual identification of these Qumran
covenanters. Dupont-Sommer first proposed identification
with the Essenes.’> Charles Fritsch, in a thorough and more
recent study of this question, concludes that "the Jewilsh,
semimonastic, Covenant community of Gumran is to be included
under the term 'Essene' in its widest sense as used by
Josephue. "3% lost scholsrs today are agreed in recognizing

the Qumran community as at least some form of Essenism.’>

325, Metzinger, "Die Handschriftenfunde am Toten Meer
und das Heue Testament," Biblica, XXXVI (1955), 467.

33Dupont-Sommer, The Dead Sea Scrolls, p. 88: "I have
mninutely compared ell the sources relative to the Essenes
and all that is now known about the New Covenant. The ex-
amination has brought out so many resemblances on charac-

teristic points that I believe I can without hesitation
reach the conclusion that they are identical."
BhFritsch, op. ecit., pp. 90-110.

Byurony, ov. eit., p. 17.
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Summary

The discovery of the Qumran scrolls has touched off |
activity both in archaeological and scholarly investigation.
Archaeologista discovered the community center of the group
vhich produced the Dead Sea Serolls and uncovered literally »
hundreds of manuscript fragments in the caves surrounding 7
Yady Quaran. From these further findings a vivid picture of
the history, organization, beliefs and practices of these

covenanters of Qumran has been made.




CHAZTER III

‘a
THE DUALISH IN THE GOSPEL ACCORDING TO ST. JOHN
AND THE QUMRAN LITERATURE

The Dead Sea Sorolls and the Gospel
according to St. John

The discovery of the Dead Sea Scrolls has proved to be
valuable in many areas of research and study. These scrolls
were written in a period of Jewish history from which very
few prinary sources are in the hands of scholars today.
After the Temvle in Jerusalem was destroyed in A.D. 70, the
Jews codified the norms for their life and thought. "All
earlier writings not in accord with 'normative' Judalsm
thus established were either destroyed or lost or forgot-
ten, 1 Thus, interest in the scrolls is focused on "all
that they tell us of the religious milieu of the Jews in
the last two centuries before the Christian era.'? It
naturally rfollows that to the extent in which these scrolls
enrich the understanding of Judaism during this era, the
picture of the historical background of Christianity will
likewlse be clarified. Roland Murphy concludes that

1Millar Burrows, The -Dead Bea Borolls (New York:
Viking Press, 1955), p. 326.

2
A. Dupont-Sommer, The Dead Sea Scrolls. A Preliminary
Survey (Oxford: Blaok&ell, 1952), p. 24.




25
the real contribution to New Testament studies comes
from the scrolls and fragments of the works written by
the Qumran community, such as the Manual of Discipline.
This non-biblical literature, along with the apocrypha
and the works of Josephus and a few others, are our
primary sources for the history of the so-called inter-
Testamental period. . . . Because the new finds throw
light on the language and world of ideas in the New
Testament, there i1s foundation for the statement of
some scholars about the "revolution" they have caused
« « « they have filled in an almost unknown background
to the historical origins of Christianity.3
An indication of the importance of the later discoveries of
manuscrint fragments, as yet unpublished, may be seen in a
statement by William Albright, "All handbooks of the Bible,
early Christianity and the history of Judaism will soon be
in need of drastic revision."? ;
y The scope of this chapter will be limited to the chal-
lenging area of comparison between the Goapel according to
8t. John and the Qumran manuscripts. This Gospel is fre-
quently regarded as an enigma in New Testament literature.
There is no literary parallel among the other bocks of the
New Testament. One of the striking features of this Gospel
1s its dualistic antitheses. The explanation of the genesis
of this dualiem is one of the major problems in interpreting
the Fourth Gospel. 3cholars have seen the source of this

duallstic framework in the writings of Philo of Alexandria

3Roland E. Murphy, The Deed Sea Scrolls an.d the Bible
(Yestminster, Marylagg; “The Newman Press, 1956), pp. 55-56.

19'5'4)“.;,,1,;“‘1 in Cathollc Biblical Quarterly, XVI (April,
» 190.
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Or an earlier common source. Others have suggeated that
John relied almost entirely upon a Gnostic, or at least
Proto-Gnostic, dualism.”

With the discovery of the scrolls at Vady Qumran, in-
terest has turned to evidence which might suggest another
Tactor in approaching this problem. Oscar cullmann,6 K. ©.
Xuhn,? ana William Albright® among other scholars have seen
parallels between Johannine dualism and that of the Qumran
literature. Such phrases as "etriking parallels," "tilef-
gehende Verwandtschaft" and "4 very striking role [in both]"
have been used to describe the relation of the dualism in

these writings.
Creation

A comparison of the dualism in these writings can be

made from several viewpoints. The first of these 1s a

5Lucetta Kowry, "The Dead Sea Scrolls and the Back-
ground for the Gospel of John," Biblical Archaeologist,
XVII (December, 1954), 78-80. .

6OScar Cullmann, "The Significance of the Qumran Texts
for Research into the Beginnings of Christianity," Journal
of Biblicel Literature, LXXIV (December, 1955), 216.

%, a. Kuhn, "Die in Palédstina gefundenen hebriischen
Texte und das Neue Testament," Zeitschrift fiir Theologie
und Kirche, XLVII (1950), 209.

8w1111am F. Albright, "Recent Discoveries in Palestine

and the Gospel of John," The Background of the New Testament
and Itg Eschatology, W. D. Davies and D. Daube, editors

(Cambridge: University Press, 1956), p. 168.

peT—
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Comparison of origin in creation.? In a closing psalm of
the Order of the Community we read, "And by His knowledge
éverything has been brought into being. And everything that
1s, He established by His purvose; and spart from Him,
nothing 1s done" (148 11:11). In the prologue 8t. John
writes, "All things were made through Him, and without Him
was made nothing that has been made" (John 1:3). "The re-
Ssemblance here concerns not only the thought, but also the
8tyle: parallelism and repetition in a positive and again
in a negative form.":0 In the negative restatement one
writer has seen a common and intentional denial of a
gseparate creation in the world of darkness, apart from the
world of 1ight.11 However, this particular style is typical-
ly Semitic and perhaps both authors were building on 014
Testament concents, such as the personification of wisdom 1in
Proverbs.12 For the Qumran sect it is God who has planned

end created the world, He is over all.

., F. M. Braun, "L'arriere-fond judafque du quatridme
evangile et la Communaute de 1'Allisnce,” Revue Biblique,
LXII (1955), 16.

10y, Grossouv, "The Dead Sea Scrolls and the New Teata-
ment," Studia Catholica, XXVI (December, 1951), 299.

1lyowry, op. cit., p. 83.

12301and E. Murphy, "Insights into the New Testament
from the Dead Sea Scrolls," American Egclesiastical Review,
CXXXV (July, 1956), 20.

e vy |
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The Two Spirits

In thie world God has created the two "spirits of light
and derkness" (1QS 3:25). The first is also called "the
8pirit of truth," "the prince of lights" and "the angel of
truth." Other names for the second spirit include "the
8pirit of perversity," "the angel of darkness,” "the angel
of destruction" and "Belial."l3 There are several opinions
28 to the exact nature of these spirits. HMurphy sees the
word used in two senses, "both for the opposing 'angels' as
well as for the influence which they initiate and exert in
the heart of man. "% Braunl5 views the meaning of "spirit®
é8 a "spiritual current" rather than an entity or personal-
ity.

There are two leaders of light and darkness which are
mentioned in the Gospel according to St. John. However,
the leader of the light is not a created being, but the Son
of God, "the 1ight of the world" (John 9:5).16 Although the
leader of the forces of darkness in John is never described

in the same terminology, "one would not be unfaithful to

13105 3:18-24; 4:12; oD 14:5.
1”Murphy, American Ecclesiastical Review, p. 1Lk,

1sBraun, op. ¢it., p. 13.

16Ravmond E. Brown, “The Qumran Scrolls and the Johan-
nine Gospel and Euiatles,“ Catholic Biblicsl Quarterly, XVII
(July, 1955), 410.
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Johannine thought to say that for him Satan is the angel of
darkness, "17

In St. John Satan is the prince of the world, the

murderer from the beginning. This conception 1is grander

and perhaps nearer to the absolute principle of evil
than that in DSD [The Order of the Community], but
m%n's rrefdom and responsibility is much more strongly
stressed.

Light and Darkness

The first motif of dualism in the Qumran literature is
that of 1light and darkness. One of the scrolls has been
named The War between the Children of Light and the Children
of Darkness. Throughout the writings there is this sharp
dualistic emphasis in terms of light and darkness.l® Bur-
rows2® oites two passages to indlcate the resemblances with
the Gospel sccording to St. John. In the War Scroll we
read, "In derkness are sll their [hosts of Beliai] works, "

A eimilar thought is expressed by John: "Thellight has come
into the world, and men loved darkness rather than light be-
cause their workes were evil®” (John 3:19). A fuller compar-

ison of the different facets of this light-darkness dualism

will follow. Yet, at this point, it should be indicated

17Murphy, The Dead Sea Scrolls and the Bible, p. 70.
18Groesouw, op. eit., pp. 297-298.

1%fuhn, op. cit., p. 197.

20Burrows, op. eit., ». 338.




