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CHAFTER I
INTRODUCTION

it 1s necesocary from time to time %o restudy sections
of Seripture which have been especially important and mesne
ingful to the Choreh, in order to determine what Seripture
really says. One does this for psreonal satiafaction ard
edification and for the benefit of the Church. One such
pagoaps which deosecyves special attention is the seetion
from verse 14 to verse 22 in the tenth chapter of Paul's
Firet Epistle to the Corinthians which treats of the lord's
Supper. Trnis pericope has been the subjset of countlesss
exemetical, doctrinal, and practical treatments from the
days cof the earliest Church Fathers up until the present
eraze Theoloriens have come a long way in thelr metheds, &nd
ths studies from which they take thelr data in the study

of this problen are becoming more and more wvolurinous.

But dus te differcnces in method and in vorseorel ineclinations

and bheliefs of individual scholars, cor becsuse of strict
churech rulss reparding doetrinal definition, the various
rez2plts of scholarship lack unanirity on ell mailor lssuss
dezling with 1 Corinthions 10:14-22 and cven in sore sesm-
ingly inceontrovertible points,.

The purpose of the writer treating this psricope is
to satisfy his desire to become more intirately acauainted

with the mweaning of Paul's message in this passsgs. By
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Bketching the background and context of the pesricops and

giving a careful exspesis of the text, ;tn terms and gran=

rar, the writer hopes to demonstrate the timeless imnortasnce

of the Zacroment of the Lord's Gupper to the Christian
Church. From this exepetical treatrent, then, we hope to
infer the doctrinsl and practical fwplications of Paul's

teachinrs .

Since the materizl avallable Tor our study is virtuzlly

unlirited in cusntity snd variety, the writer hss chosen
to exaxrine primerily some of the moat recent materials
deolline with this subject. At the same time 2 few of the
better lomown older works viere consulted for the purpose

of presenting an overall view of the scholarship on this
gubjsct. This otudy intende to be compreheneive, but

will by no means be exhaustive bscause of ths distincet
lipitations of the 1 riter end the scope of the Bachelor of
Divinity thesis. The writer's prirmary intention is not to

prove the adequscy of this pessase as the szdes deoectrinace

Tor the Luthersn doetrine of the "real presence” in the

Lord's Supper.




CHAFTER II
THEZ BACKOROUND OF 1 CORINTHIANE 10314-22
The Corinthians and the Israelites

In this passape, l QOr. EQ{;&-?“, thsre are tuo rreat
interacting thematle questions. For the Gorinthians the
Yuestions ere impllieitly relevant, “Ia it possible for a
Lhristisn to divide his spiritual allemianee?“ and “{hat
~8hould. the Lord's Supper really mean to the Christian?"
Already the nuestion arises as to whom allegiénce ia dus
when Faul initially sttacks the problems of the Corinthians
with a view to their solution. The party spirit had already
begun to beeloud the real issues of alleglance. "You

do net belong to Apollos, or Peter, or Paul; you belong to
Christ" (1 Cor. 1:12,13). Here in the tenth chapter another
a8psct of the same basic problem arises. "Since you as a
group ought not divide your allsgiance hut pledge it to
Christ z2lone, just so you as individuals carnot possibly
divide your personal or spiritual allegiance. You cannot
rix Christisnity with doses of paganism, and expect to
emerge untainted." The vhole situation of the Corinthians
has suprestsd to Paul a striking likerness to the situation
of anclent Israsl. Here was the Church of Corinth, a
Christian comrunity, a nucleus of God's pecple placed into
the midst of a ecity Infested with imrorality, paranism,

idol worship. The effect on the Corinthian Christlans was
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not surprieing. They imitated the evil waya of their
neighbors, borrowing, among other things, their religious
habite. But this waa accomplished 3o gradually and im-
perceptlbly that the people 8t1ll thought they worshipped
the true God in a manner inoffensive to Him. ¥Yhen indicted
for this offense, they already had a long way to return
to the true worship of God. Paul knows that his flock in
Corinth certainly was being tempted by its evil surround-
inge, and that many whce were still given full status in
the conpresation there, were buslly engased in customs
and practices which were heathen.

Fortunately for the Corinthisn Church the analogy
betveen ther and Israel was not complete. They were still
beins tenpted by their evil surroundings (v. 13). At this
point they were being beset by the danrers of heathenism
vhich constitutes a distinct appeal of Satan. But to them
alasc was precsented the admonition to adhere to Christ, and
this was the "temptation" of the Gospel. The two "temp-
tations" must deo battle in the Christilan,

In verses 1-10 raul tells his congregation,_fa rood
wav LC see Wnu; your situation 1s, 1s to look ot Israel."
Gou haa taken His people out of Egypt and avéy from the
tutelage of Fharaoh and now thsy were all traveling the
same road thrcocugh the wilderness. At a certain point God
caused Israel to pass safely through the Red 3Jea, but that
very sea drovnsd Pharaoh and his men of war. Before them

appesred the cloud vhich led them throuch the wilderness.




5
This sipnified a very important happening. "This inau-
fgurated the conrrepatlon, and, as it were, baptized them
to him (VMoses), bound them to serve end follow him.“l
Israel was baptized, according to Faul, throurh these two

incidents to & new leader in the person of Moses, and fto a

renewed loyalty to God. Dods says regarding thias,

Baptism mesns _muchi but if it means anything, it means
that we commit. and.pledre ocurselves to the 1ife we are

ealled ?n by Him in. whose name we are baptized. It
dravs a line across.the life,.sand proeclaims that to
mhﬂvvﬂwvar in tire past we have been bound, and for
JMhat8cever we _have 1’vrd ue now are pleds nd to_this
nev sﬁv., and are to li ve An Hip serviece, 8Such a
pledpe was riven bv cvery Israelite vho turned hise
back on Ezypt and 305°Fd through that sea which was
the defs nqr of Israel and destruection to the enemve.
The croasing was at once actual deliverance from the
old 1*+‘ and irrsvocable conmittal to the new. They
dled to Pharaoh, and were_born again to Moses. They
vie paptized unto YMoses,

80

[

Meyer o ays,
Joth (the cloud and the sez) topgether form the undi-
vided type of baptism.. The type anpropriated the
snhlevts to Momes gs his; th= artitype appropriated
ther to Christ as His redeemed one; and in both in-
8tances this is done with a wiew te thelr selvatlon,
28 Iln the one case from terporal bendnese ond ruln,
gc in thg other from that vhich is s»iritual and
sterna J.-'J

Thus in the minde of Israel thelr deliveranes was supernatural

Loharies Hodre, An Expositlion of the First Kpistle to
the Ccrintqians (New York: A. C. Arzstrons end Son, 18GLl),
DP. 1Tl=22,

Charcus Dods, The First Epistle to the Corinthians,
in The International Criticel Commeniary (Hew York: A. C.
Armstrone and Bon, 1884G), Vii, 251.

Fpuzust Helnrich Veyer, Critical nnd Exerstical Hand-
book to the Eplstles to the Corintnisns, tranelsted from
The 6tn edition of the German by D. Douglas Bannerman
(New York: Funk 2nad Wapnalls, 1882), p. 219.
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and their ruldance wss supernatural.
The &@piritual Food

Furthermors, in the wilderness wendsrines the-Isracl-

ﬂitEB experienced other heavenly gmifts. YWith ongs.accord
they cnwe to Moses, their leader, and asked for food and
_drink. For the Tirst time since they were forced.intc

Egypt in quest of food were they assailed by hunger.pangs and

parched tonrusse. But vhere in the desert ccould food be
supplied? God provided the whole conmreration of Israel
with erncush to eat and to drink. The Authorized Version
tranzlates verse three: "And 4id all eat the same spiritusl
rent." The Revised Standard Version uses for “spi?itusl“
the vord "supernatural J" Thaf indeed it was. The nature
of marma, ite origin, and also its strange disappearancs
were truly supernatural. But the meaning "spiritusl" ean
also be meaningfully retained. Hodpe surpesta several
peseible meanines for the term "spiritual.” It could

mean partaking of the neture of a spirit, or it could mean
celestial, or even spiritual in the sense of typrical. Yet
here the term is not basiecelly involved with any of these
conceptz. HNor vet 4is "spiritual™ employed as a contrast
to "carnsl." Therefors Hodme says 1t should not be taken
in ths sense of Calvin to resn an 0ld Teatament sacrament.

The meaning of "spiritual” food and drink is that it was

S — ve——

civen by the Spirit. ”hai_la,_ii<maa,pnomlded_byuﬂgd'
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-Bpeclal interventilon, and with the qs{@!ﬁ}?ﬁﬂ}!ﬂ&l@ﬂlﬁéﬁg-“
The Israelites knevw to a man that thelp God was the soureé
of all the support which they enjoyed during their stay
in thevhildernaas. in fact Paul amserts that they were
accorpaniad all the way by none other than Christ. This
Source of salvation, unbeknown to the Israelites, was the

promlazd Savier.

The thourhte to which Paul here gives exprescion are
the following: (1) To guard and help the Israelites
in their journay throurh the wilderness, Christ accom=-

panied them, namely, in His pre-existent divire nature,
and conseguently as the Son of God (= Aopos of John),
vhe aftervards appearsd as mani (2) Ths roek, from
which the water that they dreank floyed, Was not an
ofdinsry roek, but _sn actual-one,-althouch.of Buper-
notural and heavenly orimin, inssmnch as it was the
real pelf-revelotion and manifeatation of ths Son of
God, Who invisibly accompanied the hoat on its march;
At wae in other words, the very Christ frox _Heaven,
e belny His own substantilal and erriciént pressn-
tetion of Himself to mens (3) Such beilng the state

of the case as to the roeck, 1t must of neceasity be

2 rock that followed, that accompanied =nd went with
the children of ierael in their way tarourh ihe desert;
for Christ in His vre-existent conditlion, th= heavenly
"subztratum,” so to apeak, of this roeck, went con-
atantly vith them, so that evergyvhere in the wilder-
neso His e@sentisl presence could manifest itself in
their actusal experience throupgh the reck with ita
abundant water; and, in point of fact, did so manifest
itsclf amain and arain. In drinkinge from the rock,
they had their thirst quenched by Christ, vho, mo Ring
th= rock His form of menifestation, supplied water
frop Himeelf, althouech this Marvelous anecialty about
the way in which theilr Thirst wvas wet recsined hidden

from the Israslitss.D

Sore commentatora say that this "spiritual" food was

4Hodge, op. cit., DpPe 172=3.
Skeyer, op. cite., PR. 220-1.
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the counterpart of the Sucramonts. The deliverance in
Clovd znd emca wesns Baptiem and likewise the eating of the
Bpiritual food eipnifiec the Hascrament of the Lord's Supper.
L

For the wilderness food continuvally spoke to them of God's

6

nearrness and reminded them that they were God's psople.
It was prlven them to suztein ther on their journey to the

Promieed land and alao to quicken faith in God.7 Lietzrann
comrents on the typleal sipnificance of the wildernecs food:

Die fpeisune mit ¥anna ist Typ des Abendrahlebrotes,
der Trunk sus dep Felsen Horeb ist Typ des Abendrahla-
trankes. dber flir Pavlus ist diese Typclogie nicht
blesz ein symbolisches Handeln Gottss, sondern sie
Fibt realen Tatsachen Aunadruck. Jene Taufe und jenes
Abendmahl waren uirkliche "Sakramente,"” denn der
Felsen Moreh, der den Zug des Volkes wunderbar berslei-
tete und die Vimmelsspsiase lmmer welter spendete,

r niemend enders &als der priexistente Christus

"Vevertheless with most of them Cod was not pPleased;

for thevy were overthrown in the wilderneas" (v, S). It

-

Seeme that the Israelites, having experlenced a spiritusl

e n

_Fulded by spiritusl suidance, felt thut heaven was sscure.
The Isrnelites of the Exodus are here intrecduced as
exenplifying a-compon-eéxperisncs.-~They-accepted the ‘
bosition nf-Godle-people, but. failed-in-iis duties. |
They perceived the advantares of being fod's subjects, ‘
but shrank from much walch this implied. They were j
willing to be delivered from bondage but found them- |
selves overweirhted by the responcibilitlies and risks

630‘15' LD cit ey De 232.
Tibid., p. 233.

85. Hans Lletzmann, An die Korinther I. II. im Handbuch
zun Neuen Testarent (THbingen: J. C. B. lohr, 1040) "I, &5,
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of a free lifa, They were in contact with the highest
advantares wen need poemness, and yet failed to use ‘her.g

Israel's link to God was penerally an outward link. That is,
they as a pzople 4id not appropriate the spiritual gifts of
God in a spiritual manner. They filled their bellles with
husks, the kernel they discarded. Y“hen the Tenpter came
alonz they had no resistance, and they fnrthwith lost their
lives., "4nd thus the wilderness came to be spntted all over
with the burlal places of those who hed left the Red Sea

behind them .10
The Sacraments

<#ul reminds the Corlnthlans that the Iaraelites had

o e S o

An effect reesived a Baptlse and had enjoyeduthe Tord's

_Suiper. But that did not serve 28 a magicel ’ornu1e o0 save

thex from the evil they had committed. Tcday we would say

that these acts vere not effective ex opere operatc. The

sacransntao are no ruarantee of protection againzst punishe-
ment for disloyalty, as, for example, ldolatry.

Yet despite the suparnatural food most of ths Israel-
ites were overthrown in the willderness, bhecause thsir
idolatry, iuvnrality and disloralty orO“o‘ad the an-
rer of Cod. The sars thinz will happen ftc you (v.22),
varne the apostle, if you ars gullty of similar sine;
you will not escaps hecause you have been duly bap-
tized and have partaken of the Xuchirist. There 1s
no macical power in the sucroarentoc..*-—

9bods, op. cite., p. 23C.
101pia., p. 237.

s “Ae Jo B. Higeins, The Lord's Suppsr 1n the New Tes-
tament (London: SCH Press Ltds, 1052), P 67.

Er
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For the Corinthians, therefore, the story of the wilder-
ness wanderinre 4s not to be 1uat an interestine historical
inelident. The vepy Tact that these accounts zurvive were
to meke them important for the Corinthian Christisns. "Mow
these thinss are warnings for us not to deasire evil as
they did" (v. 6). "ilow these things happened to them as
& warning, but they were written down for our instructien,
upen whor the end of the apes has come" (v. 11). “Just
because you ars memberas of the Corinthian coneresation,
have beern haptized, and now partake of the lLord's Subpsr is
no pusrentee that sinful practices won't hurt ?ou,“ Paul

rteans to sav,.
The Four Prohibitions

The next four verses contaln four prohibltions for the

Corinthians in.the light of whet has been seid before. "Do

not be idcletors" (v. 7), “He munt not indulre in irmoral-

- - R s gt i

1ty" (v. 8), "We muct not put .he Lord tc the test" (v. 21,

"Fﬂrrfigphle?‘(v.nlgjp ﬂers, couplad with sach prohibition,
is en appropriste example of Israel's disloynlty and s de-
seription of the punishuent msted out. Avold these occaslons
to =in! ~This polnts ue back to the saving of Paul in the
prevlous chapter, verse 25, "Every athlete exercises self=-
control in all thinpgs." Israel's journey certainly was
shamefully hampared by the excess barmare of discontent,
disloyalty, and lust. And that basically is the problem of

the Corinthlons. Lietzmann paraphrases Paul's concern,
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Obwohl cie aleo derpaestalt s8mtlich ebensorut wie ihr
mlt Taufe und Hinrmelsspeloe suspestattet waren, eing

doch dis lMehrzahl zugrunde, well sle bhi=e Gallste
hatten; dae laszt zur Warnung dlenen.’=

Repardine Temptatlon

Paul now focuses all attention on the situation at
hend, " . o o upon vhomr the ends of the world are come”
ie a peaningful expression. It means nothing less than

-

the eschatolorical Kaceés. The foreshortenings of his-~

tory and the glimpse of God's people of cld brinrs to

bear a poverful consciousnsss.of time., In view of the recent
developranta of redemptive history, which also itself rcave
purpcee and statue to the Christian community in Corinth,

the laat days and Christ's coming amain were verilouely

'4
h the approaching end, the TERos s terp-

=t
=
=
b
S
o
=
=S
L]
=
-
=
-t

tation nlso hecure a sreater threat. Those wheo 2re trus and
loyal te Christ can be suvre of one thina--that as long as
they are Christ'a thév will experience tenptation. And
corvernely, if any man feels in himself the security which
accompanlies an axirteﬁce net fraucht with fterptations and
hardshins, l=t him take heed! He may be fglling! 8o when
‘aul speaks to the Corinthians, he makss 1t erysatal clear
vhat is to be esxpect=d in the Christian life It is filled
With tenptstion (Trtcedﬁﬁtés Je %hat Paul here says has been

of utmost comfort for bhelieverse ever sinece the vords were

12Lietzmann, op. cit., p. 25,
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uttered. First, the temptations are :Nﬂeufm‘wu TELPalbpeoC
That 1s, the force of the onslaught of temptation is meas-
ured by the Almighty Hand 2o that no more is given us than
ve are able to bear. It zlso means that the temptations are
Buch as are common to man. A&As Lietzmann pute 4it, "eine flr
Menschen normele ertragbare vbrsuchung.“13 Cur worst temp=-
tation is bearable and has already been borne. But the true
comfort in all of this i1s thot God ie our strensth, pro-
viding both a viay out of the trial or testing and giving us
supernatural strength to combat a supernatural force.
Thug in every instance temptation is for the ultimate
strengthening of the Christian's faith. The terptation then,
strictly speaking, is something only Christians can ex-
perience. For it places before him two ways betvween which
he is to choose. With God on the side of the Christian he
is ahble to make the propsr choice.

Paulus flrchtet, das der scheinbar harmlose Verkshr

mit den Heiden sittliche SchBden und Rickfall ins
leidentum zur Folge haben kbmne; darin besteht dile

Tersuchungz."
The Threat of Idolatry

Paul's words are pointed and unequivocal. "Therefore,

my beloved, shun the worship of idols" (v. 14). Thersfore,
[4

AlomeEP , of course, denotes the powerful application by

Paul of the sxarple of the Israelites to the perllous stsate

1531pid., p. 47.
idypag,
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of the Corinthians about idolatrvy. It gives final point %o
all that has been ureed from verse one onward. It points
with emphutic finger to the iine of past hiotory..®

The worship of idols must be chunned. The whole action

» ’ e e
18 bound up in the word geurgre o This denicnation for

runnine awvuy is to be taken irn a woral sense, flee from,

avoid, shumes The obleect of this separation 1s expressed

-

~ 3 ¢
by *t}j-._g:_,gr»wasﬂ.finml1_phr.:me._§1r5:l:fa_qs» ELSw 202&1‘0‘*’ .

e

Separate yoursclves, and sack gsafety Zrom this horrible

————"
thinpgl Xt is certalnly 8 craat Anrent to your spiyritual
welfare. llore will be said about this thrent in connection
#ith voerses 20 and 21.
L] z /

The voprd €L8WAeAATOLR yug +he desipnation for ths

heathen vorship practicea. The weord ean he compared to
[

the ':\-lTeﬂe\, the name for the Jewish worship in their temple.
£ )
EtSwdsAaTplw , althourh perhaps stymoloricslly not com=

- “ l
soged Trom £08w Jov and ﬂdT('EL“ » nevertheless hue the same
zeanine 2s if the latter twe Torms were corbined., This
vord =esmnt an espzeially rross sin end appears prorinently
in the "entalor of wices" found in 1 Cor. 5:10,11; 6:9, and

16

nurerous other nlaces,

15:. 6. Findlay, Dt. Paul's First Epistle to the
Corinthians, in The Expositor's Creck Testament, edited
by W. Robertson hiccoll (Orand Rapide: W"m. B. herdmans
Fublishing Co., 1951), II, 862.

/ /
16ppiearich Bichael, " EcwAofurov  ci§wlov v
Thaolorizches Ldrterbuch zum Neuen Testament, edited by
flerharad Kitfel (Ltuttparts We. Kohlhamrmer, 1035), II, 377.




14

. 3 ’
Eating To EL8wAo Jure misht become a steppine stone

to idolatry in some instances.~! The dcrlnthinna dld not

Five snough considsration to what they were doing. Are ve

to dine with our haathen relativsa?lg Such prectice could

be entirely unobjectionable. So some folt

that

make any c¢lfference where this eatine wes done.

soon 2e 11 was done in the idol's temples or in

with any worshlp-feast, it became o ipso an act
e aAD e e

What then 2re the steps to idolatry? (&) buying

sharbles; {(b) eating this meat. Notice that the

Btepe are unobjsctionable in themselves (v. 25).

it did not

But as.

connection

of 1dolatry.:°

neat in the

abhove tvic

these actions (e¢) prve "offense to Jews or COreska or to the

churcn of God" (v. 32 they ouzht to be avelded; (d) est-
-] -

ing the rest in hesthen temples; (e) whether one takes the

etrous; (f) repardless of its human impert, such behavior

can only he an abomination to God. This practice stands out

in bold relief wi

hen placed under the ssarchlirht of ths

questions of verse sixteen: "Is mot the Lord's Supper the‘

cormunion of the Bodr and Blood of Christ?"

The

rhetorical

queetions nuve this sipnificance: "Surely you know thisg

is i1t not solf-evident to you?" The answer to these

1TArenibald Thomas Roberteon, The Eplstlies of iaul,
ir Word Pictures in the New Testurent (iew York: Harper

and Brothera, €.1931), 1V, 153.
18Dods, O02e gite., De 5.

lgﬂ@dﬂ'e, Smo ﬂ.’lt.' Pe 177‘
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question= is "yes!" 8o the whole L1ssue of participating in
ldolatry nmust be judred in the lirht of what the Corinthian

Christiane already know and belisve about the Lord's Supper.
Paul's Entreaty

This admonltlion to flee idolatry, then, is mart of
Paul's etirrinm oppeal. Nis first appzal is by the word
Arqn"q'rol: {(ve 14). This word is really the transition
freom =zdzonition to entreatv. The Corinthisns are worthy of
the care and itrouble Faul moes to in admonishing ther, be-
cauvee they ars dear to him, because they are beloved first
ef Gcd!l Paul's second appeal is very adroit. "I speak as
to sencible men; judre. for yoursslves what I say" (v. 15).
The terr he uses is ws ¢t°"l’ﬂ-°‘-$ e« Tis 1s an inportant
bhrage, It is not a vord of sarcasm as Paul veices 1t in
2 Cor..11:1%, but iz, instead, a plea that they moke prover

he mind, ¢e'»z'v s Which God has piven ther.?0 He
saye ¢f°""/“-°-’ and not o@es .21 mue rormer is an

1l to their native intellirence, to men of sense, men
capable of see2ing the foree of an araument.a2 The latter
would indicate an appeal to some kind of aunthority which
couléd be conesulted in the mattsr. The whele ratter needed
not lzsrning or expsrience to tell ther which would be the

wise and prudent course tc follow. It is as eclear-cut, -

Eoﬁobertscn, op. cit., ‘pe. 154,
2lrindlay, op. eit., . 863,
ezﬂuﬁpe, Ope cit., p. 185.
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black-on-vhite 28 that; somethins that anyone who had
attained the ors of reason could descide elearly. Of course,
this is a very efrective dovice ¢o set the Thristisns to
thirking about thesse serious matters.

. Three sosumptions are of utmost importence to the
development of this diseussion: (a) The Chriatians of Gorinth
had 2 rcod scquaintence with the 0ld Testament and the his-
tory of Tod's people; (b) They knew well what the Sacrarent
of the Lord's Supper was, an’® that it was an extromely

important elerment in their worship of the Lord; (c¢) They

ther havine left ther to turn to Christ.
This, then, 1s Faul's wheole purpose for enterinc inta
& discussion of the mweaning of the Lord's Supper. It can

t the Corinthiane needed to have a better

be 2ssumed thz or

understanding of whit was happening teo-thee-in—t¥e Tord's

Supper. The way Faul intends to accomplish his purpose

i

is by drawing an snalogy betwgen tha-Lordls Suppar-and_the

heathen ecplt-gpasls, The sacrarental references in ths
—

Tiret purt of Paul's resssge have already set the st ee and
encourarmed thelr minds te think about this matter called
the Sacrarent of the Lord's Supper.

In the discussion to follow, we shall sxamine the
concepts that Paul uses in expoundinge the importince of the
Sacrarent, & shall thsn.see how it was possible for Paul

to corpare and contrast it vwith idol worship and therefore to

utter his serious a‘rmonition.




CHAPTER IIXI
THZ CUP OF BLESSING

%hen Faul addresses himself to. the issue of idolatry

amone thg_Corinth;ansl,hﬁmdmaws“afpmfallelnbetﬁeen the Lord's

e

au??%f.?%?h(its,rglg&;gg,tontne"truemﬁﬁfﬁﬁiﬁ“of'ﬂod and

—— e

1dolatroua cult-meals with thelr.relation to idol morghipe.

e —— Ja—

Paul's explanation of the Lord's Supper-{l-Cor. 10:14-22),

——— ——

while intended oriminally to serve as a warninz for the

p—

Corinthianas, is, however, a..conmentary.of--utmost imporitance

for the true und erstanding of.-the-wmeaning 6r the Tord'a

Supper.

For a thorough exesesis of the 1 Cor. 10 psesage, it is
esagntial that the other accounts of the Lord's Supper be
carefully scrutinized and the results matched against 1 Cor.
10. And, conversely, the 1 Cor. 10 text will lend meaning
and understanding to the other Verba passames of Seripture,
and thus enable one to formulste & trustwerthy doctrine of
the Lord's Supper. Bornkemm writes with respect to 1 Cor.
10:16,173

Aus zwei GrWnden sind diese S#ize von hdchatsr Wich-

tigkeit und Bedeutunp: erstens, well sie der einzire

authentische Komrentar eind ir Neuen Testament 2u

den Winsstzungevorten und mit dem hier ausgesprochensn

Cedanken der realen sakramentalen comxunic nicht nur

die pauliniache, sondern auch die synoptische Abend-
mahleformel interpretieren.

lalinther Bornkamm, "Herrenrahl und Kirche bei Paulus,"
New Testament Studies, II (February, 1056), 204-5,
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The 1 Cor. 10 passare 18 an iwportant sgource of in-
Torration on the Lord's Supper. TFor subseduernt Christen-

dom thess truthe beecame spsential Tor the Tormulation of

- 2
the Goctrine of the Lord's Supper. We ghall now give

conslderztion to these.
The Cup of Blessinpg--the Third Cup of the Passover Neal

Te MoTapeov Trs zu)orc'-t's 3 El'ﬂoroﬁuzv » The Cup of

Blessiner wi :e‘-s we blese (1 Cor.-10:lfe }-:—-—Ir:---ﬁrﬂer--tmdn-

e e

terrine the orimin of the phreses-the.cup of blessine" and

e

the "brosd whieh we bhreak it _is pecessary to determins

A , A A e A8 el
what sort of meal the Tast Supper..of Jetus-#ith His-diz-

in spite of the claims of the school of comparative
relipion which arose in Gerrany around the turn of the

century that the Last Supper was not a Fasscver meal, able

scholarzhlp of men like Dalman and Jererizs has shown that

the Last ,.u B ..ar .4ag_h__agq over psal.—liocst scholars *codavw |

accept—t -':1.':.- £ -o‘h--

Aris, then, helps us identify the elemapnfs Payl speaks

‘---... s

abeut in 1 GCor. 10:1l6. Ynst were the events _rhich took

"""" s R

—place during ths IFassover-deal and so during ihe-Last

Suppere

S

2. Rna, "Can We 5till field to the Lutheran Doctrine
of the Lord's Jupmr?“ in Two Trentises on the Nzana of
Groge (Minneapolis: Aursburz Publishing House, 1063),

57 o
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The Last Supper of Jesus with His disciples wan eaten

in_the warmer of Jewish tradit ion. In the-Jewloh manner

——
e

the Pascover re-..ul heran with the X3 "dush the blessinrf of

- - ..—4-- a——
— R ——— e — e ————

the c'm:, and che preliwinarv diah. "‘han the Psschal larb

=8 e, o —

i g
* e

vas qorued _and_ thﬁ gea: ,nc'i eup_ vas mixed,.. But.before the

eaf"rr’ of 1'*\:: M:h mﬂnl the r‘aturﬁ ﬂriliaa held _the Taus-

i — W ——

over devotions. '“]'\1s was clin'nxed ¥ith an 1ntv=_gpre=ts..10n

Ny e

of the mo-rrnts of‘ the wmeal by the events of the EXodue

N - _.......-"'

fi‘cm 'aﬂ'ypi -

After the sceond.-cun-had.been.--pasmedy-the-housefather
too I_one uulﬁmrered braad liine on. the-table, broke
if inte pieces, lifted-up-one—of-the.hroken plecas
and saids ""‘rin _;r tha_bresd. of.wiserv-uhich_our

A f‘=" hers ate in. Epvot..” t3

Then the peal ltself mse—=atent Defore-snd-efter—the weal

e ——

are apoken the twe " ﬂr_s_t__e__e;_a_aﬁ,,ffﬂ-—ii'henﬂthe--t«h-i.!'d_..cBp:,--—i‘-he-:'-cu!!

"

of thenkarivine” or "oup of benedictlon” wae paseed.

The Faterfemilias. tock-li--in-his rlecht aang;—tifted
1t _up a _span ebove.-the.table- fﬁdﬁwx..),_an'ﬂ.—w&t?rhis
evea. on the cup s=id-the-Crace-‘for. sllly —wrich. in
the.days of Jecus.probrbly hed-the- fol‘l,m.;mr-mariinr-'
(1) Fraived be Thou,-6 lord_our Sod,-Kine-of the
—universe, Thou.who_foedsat..t’ 5 UhOke-imrdd. i th
Loadness sCrace, snd mrereys-(2]) le.pive-tWinis—to
—hee, © Lord our fod, that Thop-hast~caused-us to
take- poaasa_sion__of.‘ A, zood- and-lareas.lend 3 {3).Have
werey, Q Tord our God, on Israel, Thy psoplej;—and—on
Jerusalem, ! Thy city,. ar,zl- §:uon.,u.1m, tne..dmlnrr-
~SIses--of ‘T‘hy “aloryy -rnd upon-Thy. aJ._La_Mp-}—-—upon--"hy
Senmple. . z-aise --bs - to Fhee, O-ford,.who. t
-Jeruaa.l.erc

BREU' OD. c1t... '[Jo 6(’-

43 oachin dJerenias, The Bucharistic Words of Jesus,
tranalated from the Gerran by the Reverena A. marharat
(Oxford: Basil Blackwell, 1965), Pp. 111-2.
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The compsnv jolned in with an "4men.” Then the fourth

e — e

Lup vas - distributed. The peal ended . with the sineins of

O i

et e

o — s e e,

the Hallel,

i —

..Tne Cup of Rlessing which Faul refers to in 1 Cor.

— ook E SR ¥ s
s W

10316 is the anwe as the third cup of the fssscover real

e ———a e e
et - .
——a— e i ‘

i s

nich was _distributed after the wain real apd knoup.as

~the "eup of thankepivine” or the "oup.ef-beredtetieon.
2
The Cup of Blessing-- Euﬂoriqs

How that we have Adeuntified this cup, knowing that it

aririneted in the Passover weal, we ask, why is it eiven
2 /

the title "eup of blissinm-- EVdeqlas ¢

The cup of "blessine" or "benediction" was no doubt
8o mallad beecause of the bleasing spoken cover it by the
nousefather. ¥Ye shall brioflv conaider what the idea of
bleasine neant to the Jew.

E '] 2 i

™= word euﬁortu) { EVdefrtaS ) most accurdtely reo-
resents the Oreek meanins of tha Hebrew "l]%. , which
1s the ternm emploved Tor thie action over the cup, and

virich iAo ased in ths Septuarint wore than Tour-hundred

The term T":l_;- in the Old Testoment means the con-

vaying of 2 blessinp, the quallty of being blesasd,

SHerran olfrang Beyer, " E:l)!hr-l'-t »"' Theolo-
zisenes L8rterbuch zur Neuen Testament, edited by fer-
hord rittel (Jtutteart: W. Konlhammer, 1038), II, 752.
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Wenn es in Bewepune gerit, etwa wenn ein Vater sein

Kind segnet, oo ist die Wirkuns unaufhaltsam, es sel

denn, dasz sie durch ebenso starks dsmenkrifte durch-

kreust whrde. UNenaschen und Dinge, auf die Sepen
gekoumren ist, sind wile meladen nit dieser Kraft,
kdnnen sie welterleiten, Ja sie wirken auf zlles,

was rit ihnen in BerbBhrunr komrt. In vollem Umfange

#ilt das Cesapgte, venn der Segen unmittelbar von

der Gotthelt stamet.. Dann ist er eine "Ubernatir-

liche, von der Cottheit ausgehen%e Fodrdsrung . « »

rensehlichen Tune und Ergehena."

Das hor WD JP bsdeutet nicht nur das Sermen

oder den Herepgspruch, sondern zugleich das "Oeser-

netsein,” das Mit-Seren-Oefhlltecin, so wie auch

die konkreten "Sernungen" dis darsus folgen, flick,

Hacht uswu.,.

A person has the abllity to convey blessinzs upon
hia heirs. Befeore his death he. cen convey 1t, and once
he hz=a proncunced the blesaine it is irrsvocable, All
Bleasinra cons frow God; & man earn convay the blessings of
%od, which isz not, however, the conveying of marical
powers, but nuch rmﬁe.'8

Pgul's use of the Creek word 60303‘-5“’ reana the
esre es the Hebrew '1]2. without inclusion of the raric

3 -
or r:ystical.g Therefore the word EUZor— € was used when
one spoke of blessing things. It thus meant to conse-
erate. ¥For the Jew it was necessary to bless the food

befors eatingz.

5;0:;_@., Be. T53.
TM.
BM’
9Ibtd., p. 757
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Inbesondars apricht der Jude den Lobespruch als
Tiechgebhet. B8 ist fUr ihn strense Vorschrift,
dasz er nichts genleszt, bavor er ‘nicht einen Semen
gzeprochen hat. HEs 1st dsr Menschen verboten,

von dleser Welt ohns demensspruch zu renieszen; .vep
von dleser VWelt ohns fewensspruch peniesazt, herzht
sine Varuntreuuns.*

90 it wag especially at the Pas=zover that much was
rade of the prayers and blesailnes. Thess prayerc acknovw-
ledred fiod the ¥Fathor &8s the ownesr, provider, and dispen-
ser of all blessinra. The benediction or conaecration was,
therefore, not spoken with the elemsnts as the foeal point

but with God as the One blassed by wen. "Copriesen (’IQWEL,
2 ¢

£0)ar11w5) gelst du, Jshwe unser Gott, Xénip der Welt. pil

It is throush this sction of men that God blesses and cou-

secrates

o

the food about to be enjoyed by them. It is also
through this blessing, pralsing, and thaniine God which
men cengage in that the term E?’xdfl"réw care tc be ussd
by Faul (lCeor. 11:24), This word is ussd interchangeably

> [}
with Iﬂorsm. The saue act over the cup can be ex-

pressed by'bafh worﬁs.lz

Al“houﬂh the "cup of bleqsin¢ 175 SGAOrJdS) ias

pe—— ——

oréirarilv nof to be uﬂdprutood activelv in i%s original

— et g R e

corocuf--fﬂe cuw uH*oh brines bleesing, nggerthelqgg,wghqgg

T . e —
. -

¥he partook of fhm cup of blsssing as well as of the bread

o
o L e g S e T A g e N
e s

101hid., p. 758. :
11lipia.

12Charles Hodme, An Exposition of tha First Epistle
to the COr*nthianq (lieWw YOork: A. C. Armetrong and Son,

18o1), p.
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eonaldsrad that they raceived a share of this blessinc.13

et i

Thic idea 1s certainly-not forelsn to_onr ldea -today -of

_Eig§ginra lmparted to _tha communicant throuzh the aaeratehu.

O eddojobmer ——this ciouse indicates thot the IToTHpiov
EﬂlOT\tds s the third cup of ths FPasaover mez2l, was re=-
tained o8 part of the new Christian celebration. The
present tense sum-eats repeated action.

The Cup of Blessine vas retained in the newly institu-
ted meal beesuse of the unprecedented words of Christ
vhich sccompanied ite distribution, "This cup is the New

"

Covenant in 1y Blood," and the comrand, izrlicit or ax-

Plicilt (1 Cor. 1l1:24c) to repeat the action.

The phrase, o &i')ﬂor.ob:u.gd, thus indicates to us
&hat the u#e of the cup was\not oplyla permanent bart of
the frequent celsbretion of the Lord's Supper It also
mpeant that at the celebration the blessing was spoken over
the cup in the same manner in vhich Jezus blessed 1%,

4nd in so far as the Corinthians and Faul nad recsivad the

" eorrsct words of Jesus from oral tradition and usage {(ef.

1l Cor. 11:;23f.)}, the blessing was spoken over the cup with
the same words of Jesus.
p £ a~ 3 2 a ~ = o
Furthermzore, these words, (AN orou,q.ev’, gerved to

distinguish this cup of which Faul was cpeaking from any

1%3upust Meinrieh Meyer, Critleal and Ixsgeticsl
dsndnook to tha Epistles to the Cor*nEhlans, wranslated
from the Hth edition,.oi the (epren by », Dourlas Bannerman
(New xar : Funk and Waenalls, 1884), 'p. ‘230,
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other cup in any other posgible connection. This very
cup over which one repeats the vords of Jezsus 1s the only
cup which bsars this special bleasine and the particular

simificance which brings one into partnerahlp with Ghrist.lh

1£l Rav

er, op. cit., p. 760.
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CHAFTER IV
THE BRBAD WHICH WE BRZAK

o,
The Broad-—- Ag'r'os

Tov aprev 8v KAducy, oVXi Kowwyvix Tod 6wmLTos Tod

e s e O

-~ >
XQieTOU ECTLY (1 Cor. 1.0:16b), This phrase parallels

the "cuy of biesaing” saying in werse-l6a.and.refers_to

O ——— e

h_th? othsr alementi-kn-the Lord'a Suppey, namely; the-un-

Jeavensd brend The reference to.the. bread-here.must,

LA - L s
like the cup, find 1ts oririn in the Passover mweal, It

vas the unlesvensd hrend ‘-':'!'3-.1-:(‘.;:'] wag distributsd-after-the
pazsing of the second_cup.’

The very ra;t that this element of bresd is ealled
'&f‘res hat heen used by the critiea aof the #chool of com=
parative ralirion to demonstrate that the Laat Supper was
not & Fagsover mlehwtinn.g Their eclaiw 1s thnt, if un-
leavencd br=ad hed really he2en used by Jesus, the accounts
would huve ealled the bread afouos (unlsavensd bread),

instead of the simple term :Le'l‘os o« dJeremias adenuately

o
showe that dSumOS 1ig not an sxelusive term to denots

a
unleavened bread. For, in the 0ld Testawent, both aSvumes

lSu'g ra, pP. 19,

2Hane Lietzarann, Messe und Herrenmahl (Bonn: A.
¥ercus und S. Yeber's Teriag, 1026), D. 2il.
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and 3(1'05 can be expresscd by only ohe Word 'D?T’?-

In the Greek verolons of the 01d Testamsnt both the 3Sep-

tuagint and Aquila render 'D’,}"f conaiatentiy wilth Wp7os 2

This evidence eartainly doss not tolerate the striect con-

struetion e¢f Licetzwann and others. dJesua did use unleov-

ened bread.

= >
The term deTos itself, as Robinson surgests, may be
3
derived from the verb aew , to join or fit (flour wmixed

with water and b ‘-r-u).

The Breskine of Bread

Ter :?TBV v KAdjmevs o .+ o 'The bread uhich ve
\_-‘____ ] —q—-——-—-!i-

break," Here also, as with the cup, there is repeated nnd

[

contlnuine action. The tense of ths verb shows thile.is a

S
e s —ma e

rit :*1 wh 'm.-: was ou"")rnr’! in 1‘4&* 9‘.|1ron. It_ﬂa;gg_g.g_z_ag

_4 }_'.551 ¥s _carvied put in.conpeciticn--vwiih..fhe--Diasaingof-the

cup in & single, meapincful.-eerexony.

~ =
e

Ihe qu-stion then arilsasa,-does—the-phrase he re, "the
o

ead the narme cerswony vwhich im

which wie 'hra:a‘:,“ refer _to

otn*—r‘ c*'i.ﬂc,.-. of the .xaw 'i'eﬁt:-:r'e-'ﬂ' 15 lmou.. 8imply as_the

-. S N———— SR r——— - “eumnet

"breaking of brasd"? "‘ur,thf:_z',r.or_a,, is this ceremony si-

e e i g et 3

vaye the celebration.of the.Lerdls. Supper?

3jonchin Jeverins, The Huchoristie liords of Jesus,
trapslatsd from the Gerwsn by the Reveprend A. Dhrhardt
(Oxford: Basil Blaockwell, 1055), Poe 37=0.

4ipenibeld Thonas ‘Eo’berttsc-n, The Epistlea of Paul,
in Yord rietures in the New Testr =nt iheu York: H'Il“"t’l'

and Brothers, C.L03L), IV, 155,




27
Firat we should investigote how the parase "breaking
of bread" originated. Jeremiaz ciltes Lishtfoot:

kow, ag H. Tinhtfnot « = o 82w long amo, the phrase
"breaking of bresd" wae never used in Judaisw to
describe a2 me2al, but only (a) the actual breaking

of the bread into pieces, or (b) the ritusl at the
beginnine of ths wezl. The dascrintinn of the holy
meal as "the breakine of bread™ is the completely

nsv usape of the primitive Church, which can hardly

be expleined otharwise than a crvptnsrama the non=-
Christian wes not suppnsed to understand ita meaninn‘.s

The breakine of bresd (KAKv ) is thersfore a tech-
nieal terrm for the Jewish custom of breaking the bread be-
fore a weal, from MX3A , cleave, divide, or Dj_g,
break. It toolz place only after the coxpany had respon-
ded to the Crace with their "Amen." The expression KAdv
'J(erov is Toreiszn to classienl Greek. The abaolute use
of KAAv is also = Semitisy.d

The recson for the "breaking” is that 1n Pslestine
it was the custor not to cut ths loaf with a knife but to
break it with the hands.! The breaking of the bread for

e e e e

the Jurd"ﬂc of édistribution wae necessit&t 5 by the-darese

S — e e i e e A e

_izaﬂhnu"il ri-shapa_of the. -bread.—Aliheush-+ha bresking

of the bread 15 tentioned in all fnur aoonurtﬂ,mix was a

——— o

rather sunorcﬂnata 2lemgnt 1n.the calebratinn -of--the

= e

SJeremias, ob. Ccit., Ppe. 83=4.

— ee——

61bid., p. 120.

7A. Jde. Be Hlprinas, The I,ord's Buppsr in the Hew
Teatament (London: SCH' iTees Ltd., I953), p. 56.

PrSm——

—
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Pasaover meal sa well as in the Last Supper of Jemus.S

This @gres , then, is the element which Jesus used
in the uguzl mammer of the Jews. It was cyatorary, as
said be{ore, for the housafather %o explain ths ceanine

of the elsments tc the family. Jesus made use of this

e m———

opportunlity to spenk the important wcrds of-interpreta-
A
tian qever the bresd unioh for us have becoma. the-formula

e e

i g 3

of 1ggtitq§igg_ap§ a;ﬁ:ribuﬁ*on. Instead of saving, "This

is the bread o f mlasry o . ." He aaid ‘“Fis ia ¥y bodyl

e T S T g s
L s

IT the term "'reaklng of brzad” indleated s-Tawmiliar

ritusl and wss . a metonymy for the celebration of ths.Lord's

per, this 1s not always so apparent in some of the

1
Ip e
<

ilusiona to “brcakirv ef bread in the Hew Testameni.. The
xpregsion _oeccurs.in &@15 ‘2342 and-perhaps-refare More to

the sanred weal or Agape-tacat which the._early. Church

Jprac ced. _Aecording to the account. of 1 Corinthians

_11 :207f. s Faul dl"t*nruinhag_hat&ggg_fhe regl and the

B SR

Lord's Suppsr, althourh both pmeals vere partaien. of in the

e

e s g

Ssme o¢ *-"r*nﬂ.

The phrace "breaking of bre2d" was not at Tirst an

exclurlve designation for the Lord's Supp -er.9 But because

of the sirnificance and importance which Christ attached

to the bread at the last Pasmsover meal, "the breaking of

€. Reu, “"Can Ve atill liold to the Lutharan Doctrine
of the Lord's Supper?" in Two Treatises on the Msans of
Grzce (Minneapolis: Aunehurm rublishineg Hourc, 1L052), De. 95.

ibid.
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bread" scon bacome 2 name Tor the Christian Lord's SupDer-lo
But to ssy the "breaking of bread" was a nams piven the
dacrewent with the intention of concealing i1tz trus mean-
ing frow the initiated (dizciplina arc1n15 is a theory
which 1s difficult to establish with any degree of cer=-
tainty.

is was eald hefore, the bresd, like the cup, was
given a new slenificance, and the new interpretzation of
Jesus became the Words of Institution for all subszequsnt
¢slebraticne of the Sacrament. In the same way, therefors,
the "bresking of breand" might mean, in a narrower ssnse,

the very ritual of speakinm the Viords of Institution over

10, Hi

1l

ering, ope eit., p. 56.

Jereriaa, op. cit., p. 36. :
|



CHAPTER V
THE CUP=BREALD CRDER
The Problem

Therc *a wpt anﬂ mere welghty nrob £ eontalned in

— -

verqe 16 ef 1 Co;. 10 vhnieh should bs diacuaaed. Sinca

the sﬁnoptic acaounta of the Lﬁrd'“ uuppsr, with. the-pot=

s*blu ex r;nt;op of ﬁu?e, ana u;._Pau1's egccount in 1 Cor

ll, ?11 rerﬂld ta? Lords of Institutiaq““nnthanordar

et e S

B

_bread first, then the cup, the_quesp;gg“_r iges, vhy do=s

N

peak firat of fhe Cuw of Blessing before,mantinn-

i e s TS

he bread? Did Faul 1ntend to indicate in this way

|
“.1‘
| -+

thet there wae any change in the order? Or was there some
other rsaoson Tor speaking of the cup first and then men-

tloning the bread?
The Short Text of Luke

The so-called "short texi” of the Words of Insti-
tution contained in the Gospesl of T.uke brinscs the problem
into grsstsr prominencs and compsls a carsful exeresis of
1 Cor. 10316 not to ignore this qusestion of the cup-braad
order. Is the short text the intended oririnal reading
of [.uke rather than the lonrer traditional text which
1ne1uées e seccnd reference to the cup aft=r the bread?
If the short text lz the correct ome, is there 2 possil-

bility that the cubp should he wentioned befere the brsad
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In the Yords of Institution? Thess questions take on
addsd inportsnce when ve consider that Luke depended to
8ome degree upon Jaul for his subject motter when writing
his Cospel and Aets. -

The words whiech are not consildered part of this "short
text" are bracketed by Nestls but ineluded in the body of
his text, wheresms the Revised Standard Version ccnsigns

her to the Fnotna*es. They form verses 1% =znd 20 of
Luke 22 nnd are translated:

(body ) "which is piven Tor you. Do this in rerem-

brance cf me." And likewise the cup after suvper,

sayine, "This cup whieh is poursd out for you is the

new covcz*an- in my Dlocde o o o

The short text, Luke 22:17-192, reads:

énd he took 2 cup, and wvhen he had riven thanks he

said, "Take thiz and divide it arong yourselvss; for

I "~1 vou that fros nov on I shall not drink of the

fru t of the vine until the kingdom of flod comes.”

And he took bread, and when he had siven thenks he

broke 1t any gave it to them, saving, "Thie is my

boc-if-c e o -“

If the short text of Luke could be proved to be ths
oririnal, there would be more eviderce that the ordsr of
cup=bread is the correct sequence of the distributicn.
Yhen Reu wrote his treatise on the Lord's Supper he held
thet the shortsr form of Luke was nearsr the orisinal.

He arguved:
And thsere can hardly bs 8 doubt that this short form

is the oririnal text of Luke. Two reasons derend that:

{1} it is easy to explain that in later editions of

the Cospel of Luke, at a time when the letters eof

Paul with the text of 1 Cor. 11324,25 and the Tlospals

of Matthew and Mark bectme known and wvers read side

by side, the oririnal short form of Lu¥s was supple=-
rented {rom the Tormse of Faul, Matthew and Vark,
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while 1t would be & very stranse and unexplninshle
Procedure that a late coprist should have shortened
the Lonper Torm &Gnd retained nmfhinn bt tha words:
70076 deTev TV dDdax ,uou : (2) the go=-crlled
lonzer form could not be written by Luke beczuse it
cortu‘ns suen a surprising gravmaticel wlatake as
Lu! whao 2lwayve wrote a oorreci. even hesutiful
ﬂrnpk, could not have written. The lone forp is
the product of a very ovwkward snd clumey redasctor.
He supplemented the short form of Luke by takines over
literalily the corresponding form of Faul. If he had
done more than this, he would have rotten a complete
text and one that is Linzuisticnllv corregt. RBut now
he added to the Peulline of Keeys Suafyiy EV 78 elluare
aou tha words T5 OWES Du v tl(.xuvvo.a.g,vav from
laplk 14:24 and did not natice that in order to fit
prarmatieslly *o the accepted Fauline version they
ourh+ to be chenged from the nonin"t'vv to the
dotive readine TP meg O v EKXvyveuivev
A2 the Greelk vords of the lons verslon now read they
gpeak not of the blood that was shed, hgf of. *hs cup
that was shed, hacause the lmr.flnnfive To Uﬂ'lf O oV
CKXUVVo,c.zvoJ of the tronsmittzd leons text can
praovustically only refer to meTaerov and not to the
dative 7¢ oduwre o It is imposaible fto assume that
Lulte irade such a mistare.

Ren feecle that an additional reason for Luke'as orission

of the second cup saving is a "well=founded reserve of ILuke

(diselpline arceni) over agminst the Tirst readesrs of his

Cn the other hand, many scholars hsve taken the op=

posite view, Hipesire discounte this latter argument in

the

followine manner:

Accordine to thz former of these {arsurents) verses
19h and 20 vwere omitted in certain cirvelss in order
to presorve the areanum or esoterie seercect of the

1. Rew, "Can Ve Still Wold to the Lutheran Doctrine

of the Lord's Supper?" in Tvwo Trestises on the Means of
Grace (glnnea,:olh- Augsburr FfubLisnine Hoube, Lo52),
DP. T7=

23bld., pPe. T8-9.
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Bacred rilte, jJust as in Hellenlstie custom the ac-
tual words of the mysteries must not bes divulged
except to initletes. The objection to this explana-
tion of the geneals of the short text 4s that ome
would asurely have expected “this %s my bedy" also %o
be oritted as part of the sscrst

In his preface to the second German edition (194%3)

of The Hucharistic Yords of Jesus, Jeremias states that

gince the publication of his first edition ke had chenzed
hig opinion about the Luke text: "I no lonper think 1t
peaslble for reasons of textual criticism to hold that
the shorter text of Luke (Luke 22.1%9a) is oripginal %
Hirgina' zu~rpestions thus become particulariy important
to the under=tanding of the 1 Cor. 10 passape.

The "“c.t'r text le pecullar in ite order cup-=hresd.
The sBare order—is, indeed, found in 1 Cor. 10.16,21,
but !Pi{ sipnified nothlrn, sincé iaul in his account
o-,fnf Laast dupper follows the Aormal ordere. . ~1It has
ﬂl‘ hezn claimed that the so-called svidanee supplied
'nb? for s Gucharist—with the elements In the ré-
V’*dn of th“ UEGYl order —is” supgorted hy that of the
Digaene @ ("1irst, 78 regaras the cups We give thanks").
1.5595?4 more :wobable,_hgwnver, as_Jerergias argues,
that ih_.,lo.l-ﬁ w8 have to do with the amaps or conmon
Tfellowship meal whleh is followed by the Zucharist
proper, for “the-words-- in-10.6—("If any 1a hol" et
“hif coxe; if any 18 moty;-i=t him repent., aranathq
{“ur Lord, come)") reslly only fit.the 1ntroduct1an of
a nonqr;qf end not itse cnnolusian. Tere is, there-
';nre, no- cvﬁdence here for the ordsr cup=-=bread;—and in
the Uidache 14 the weekl¥ Eucnarist is uesor*hed aa the
hrna"I“r of bhread and the qixjrq_of thanks, with no-de=
tailg as to the. ordenugf aletribvution of tnO‘Eléﬁanj. 5

A T e Hireins, The Lord's Supper in the New
Testarent (London: SCN Fress L d., 1952), P. 39.
aJoachir Jeremlias, The Eucharistic Words of Jesus,
translsted from the heruan bY The Reverend . sarhardt
(Oxford: Basil Hlaekwell, 1955), P. V.

Sﬁiggina, op. clt., pp. 38=G,
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I would supeest thet the text of Luke as we have it
now 1is the original one, and that 1t is a r~ombination
by the evanmelist of tweo traditions, the ons con-
aistinz of verses 15=-19a, and the other of wvernes 1l9a=-
20. Luke (and those who left his account of the last
Bupper unchanped) felt no difficulty in the presence
of the two cupa, because the first was not regardad

as 2 sucharistic cup., The ompisslion of verses 15-1C2,
while those who were reasponsible Tor the chanss iAn

ihe sequence of versss to 15, 16, 19a, 17, 18 wsrs not
sotlafied with the anomalous ordzsr cup=-brezd in the
Bhorter text as it came to them.g

Bruce atates his objectionas to the authenticlty of ths

Bhort tsxt on somewhat different grounds:

In this version tvio thinras sre to he noted: first,
the inversion of the actions; second, the orizsion of
2ll reference to the blood in connection wifh the
wine. The exiatence of such a resding as that of D
and the 0ld Latin version reises nuaqtiorp, not only

as to Luke's Text, but az to church practice in the
fipoetolic ape and afterwards; or, sesuming as a Dos-
aihiii%" 1hnt Luke wrote as D represents, have ws
here anothar instance of edlitorial discretion--shrink-
ing from imputineg to Jesus the idea of drinlira Hia
Bloca? If with U we onit all thot follove (WM& mov ®
then it results that Luke has left ont all the verds
of our Lord settins Torth the significence of Wis
death uttered (1) at Cesarea Philippi; (2) on the
occaslion of the requast of Zebedee's scna; (3) the
aroiw.Ln" at Bethany; (4) the institution of the
Supper (2) and {3) are oritted altogether, end

1) is 2o _reported as to make the lesson non-
apparent.

A Bolution to the Froblem

t of all, 1t must be stated that from the 1 Cor.

Pira

(6]

10:1¢ sccount it-ls-not-apparent-that-tha cup actuslly

°Ibid., p. 40.

7ALexnndﬂr Balmain Bruce, The fynoptic Gospsls, in
The Expositcr's fOreelk Testawent, edited by .. Rovartson
coll (Orand Rapids: Wm. B. Ferdwans Publishines Co.,
1951); I! 625-60 %
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recedea the bread in the Lord's Supper, nor is Paul in

e ———— T et e T e

" anv vay tryine to reverse this ordﬂr. If thie vere so,

-—'-...‘ 5 s e et i R et

- i g

the gfforf would be rnndernd qultle sﬂpx“jhg“gggaJ_prﬁar
~¥nlch he himeself clains is the traditional snd correct one

JAn 1 Cor, il. Rvidently Peul has a different, more com-

—— e g e

“Pellxnﬂ rzason fTor thie ordepr.

he fact thet the various argumente in favor of the
lorgeyr text of I.uke seer to outweipgh the =rgucents for the
Bhort text, slso helps to uphold our theais.

fiince also Faul 1n 1 Gar. 10:16 BD“PF& nf tho cun of

—————— e T e i e

“blessinw," there can be no uouot that this cup whtch in

s Trea e e o S ——— S g,
—

~Fentioned before.the bread is the one in use in the dnily

e e B P S T T s g 2!

eelebratlon of the Lord's Supper, whereas the cup in the

e —————

Bhort text of Luke which precedes the bread in rnt the

———————, s g gy e S——

cup of the Lord's.Suppsr, nor is 1t in use cutside of the

sasacver at the tire of Psul in the Chriztian Church.

Faul'e cup is not the cup of the short text of Lube.
e =3 .

et e e g e B S St

Paunl's r-asan for mentionine the hread 1ft°r the

D —— e

cup 1’ found in tnn words nf th@ next verse. nnrnxauw

———— e s s e S, e s s g P O

Bors that Faul's reeson for Fentinn1nn the hreuu at th=
’-'-——-

——a. 1w e = e

plees where he does is to prosress to the next point

s g g . N e

naturally and 1oric111v—-“hs are ‘the body of Fhrist.“a And

e

8ince we are thﬁ hody nf Cnrlﬂt me ouﬂht not bb Joinad to

e et

~ddols. Thus Fanl hastens_on_ to olinrh the verv_ nr*uvants

Satntner Bornkemr, "Herrenwmahl und Xirche bei Faulus,”
New Testarent Studies, II (February, 1066), 205.
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ne adv'-noe:- 1n verse 14.
Faul wentions the cup first, not because at the sac-
rificinl fenota wan Thonrht Lens Eanﬁf?hgﬁ‘¥‘an
about a pleasant _meeting primarily-for enjoving vine
{they cowe for entins spd drinking), but because he
means to opeak at more length. about.thg”hnesd and in
-conneation with it, espsecislly fo discuas the Io-
JLaelitic pe rtn*irr of the snerifice", ag 1t ‘2uited
“his theme of the meat offered to idols, TIof tnin
Yenson NE Doming hers Dy GisDosine ErIaflv of the
point concerning the cup.

9iumuet Heinrich Mover, Criticel and Lzemetical Huad-
book to the @Ipistles to the Corinthlans, transloted from
the Sth =diilon of the Oermoen by D. Dourlas Bonnerran
(Kew York: Funmk ond Wagnalls, 1884), p. 228.




CHAFTER VI
LRTICIFATION IN TH= BODY OF CHRIST

Kocvwvia 14 Related to iaﬂ*xﬁ"‘"‘ﬁ

. /’ S 3
Ts Iro‘r»;ftoV. « o TOW d.e'rov, o:lxz KO‘VWVI’:\ (1'05

ers
AL pekTos) 709 6u'),a.evro.s ToD Keccﬂa E‘TLV;

The ecup, the bread, iz it not & participation of (the blood)
the hody of Christ? The important words in verses 16 and
17 wvhich 2ar uu the entire action of the Lord's Sunner are
Kotvwv{x » participation, LJw-uTos xcu-rui'. in the
body of Chrict.

For Jaul the Kot vwvl.d. concept was flrrly attached to

—

1hf* :;r.n:-f.]'r, Gupeer. In the verses we are disecussing, three

- d - - e —

kirds of Kotvwvia can be distincuished. %‘E%E‘Z_E.’-JJEE'E

kirdn of Kp;vwnd._v;»,q;-:, an _intimate connection with the
= g e e B e e g5 gt P
Body of Christ.” The Body of Christ is related to the

e T L r—— e

elewents of the Lord's Suppar and to thase who est the

Lord's Supper, and thia relation ie.expressad by the word
‘N—‘_-_____ e o

Kotvwyia .
e *

Zﬁmxe‘ﬂ'“‘T

Before discassing the varions kirds of Ketvwwves ,
we ought to consider briefly what the phrase lody of Chriat
{ cBma XpteToU) moans 1n 1 Cor., 10:l5.

The word GWMe finds ite meaning reotcd in 014 Tes-

tament ideas, yet thls meaning haes bzen tewpared and expanded
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in ecops by it® use in the Wew Testament. J. A. T. Robinson
has complled the material which is pertinent to the emm«
motlf. For Rebinoon this word cwmd hes spscial sienificance.

He says

One could say without exagserstion that the concept
of ithe hody forms the keystone of faul's theology.

in itz cleosely interconneeted meaninre, the vord cwmx
(cora) knits together all hie great themes. It is
from the body of ain and death that ve are delivered;
it is throurh the bodiy of Christ on the Cross that

¥e are asved; 1t 1s into His body ths Church that ve
are -rcn porated; it is by Hls body in the Zocharist
that thies Coruvupnity 4is sustsined; 1t is in our body
that its new life has to be manifested; 1t is to a
resurr=ection of this body to the likeness of His
gloricus body that we are destined. Here, with the
eXception of the deoctrine of Ood, are rcpreranted

all the pein tenets of the Christisn Folth-=the
doctrines of Man, 5in, the Incarnstion and Atone=-
rent, the Church, the Sacraments, Sanetification; and
Eschatolory. To trsce the subtle links and interac-
tion between the different senses of this word ewmaio
to grsap the thrgad that leads throush the raze of
rauline *L'.’u:-n::_:'ﬂt.1

é'vn-t and 64PE are the two Greel worde for body

vhich P2yl uses in his Epistles. DBut in Hebrew there is

no vord for hody. ‘l'g_)g,, flesh, is the only theolosically
important word, but, like the other parts cf *h= body, 1t

is primerily another example of where a purt or asvect of

a ran stards for the whols uan.

RBut e@imd for raul _ermtains 211 'thf: reaninrs attached

P e

&0 Gdg_g It 18 2 much broaner term. _It atardé _for_the

v e ®
e s s i
i

— e e g %
et e i gt

chotory or any eirn ~l= p'trt of 'tm= bodv. Z'w,u-u. » W’ﬂ“le 11:

e e i A i ——— U —

liohn A. T. Robinson, The Body (London: S5IC Press
Ltd.’ 1”% )' !.‘). Q.
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Gép_,_l_m 1ucm 7-.5. ed with (.qg as the bearer of sin av COrrup=

e e it cm

tlon, is aise the hearer of man's reeurrsction. The re-

derptl Lon t., ths eWme is = poseiblility. Sus , therefore,
-8 the 1link between laul's dectrine of ran end his whole

o
_fP¥Pe1 of Christ.=

Whet doss 'aul 'Haar: hv h"s rraf'ererwecs tc fhe 10'111 of

..91"..1'}31’? He means trae‘.-*ut,al_chrisi ,nf course, For Christ

was made wan, He had a body. And He dwelt among us and

- g i e S ——,
S ———— e

bac"'re ohedlent tc the Law, eress  and death, The human

bo;l‘-, then, which ia the only hody He hnr‘, i=‘ the bedy

Faul ia referpring to in. 1-Cor.-30:16 when apﬂa 1r-st of the

comrurion { Kotvwwda ) of the elem ents in the Inrd 's. Eunpere

- rne —

S e .,

The lieaning of Koevwwia

[
How 48 it thot Ketvw ved comes to be used by faul to
exprz8s what happens in the Lord's Supper?
' 4
Kocvwvia or goewvwvds is the word for the coneept

sT1am, Cenossenachaft, ‘!erhami, corrunion, peorticipation,

gharing., The word has sluove had relizious meaning or

overtenoen. The Chaburah of the 0ld Testament wae a table-
fellowship. The 3T a7y I, "sons of fellowship" were
at lesst ten in number and customerily (vostexilic) ate the
fellowship real on the eve of the Sabbath. Thue also this

s2ne proup would assembls for the eating of the annual

aIbido, ppo 1-37-
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Passover. lio doubt this practice was carried over to the
days of the early Church (KA®VTes KT’ otkov serov, Acta 2:42),
the fellowship neals, the Apape feasts, snd the celebration
of the Lord's Suppsr, while among Bome Jewish Christians
it was still customsrv to loin in the Fassover once 2 yeer.3

Ketvwvis means: (a) fellowship, rclationehips (b)
&‘?_neraait'gr, fellmw-feelinn; (e) 8irn or proof of fellowship,

e‘ontr_'ibuuon, (a) m'rtici*)a’tion, ahnrimr 'rwos in some-

| =

thinsz. A Koivwres is one who engares in '\’O'-VWW--& 5
that is, partnkes of something with someone else. Kotrwvis
is used with the dative or renitive, with prepositions &v
or A‘Ta'( s Qr r.zbsolutely." In ch. 10:16 Kolvwy (a ia

used with the genitives a:'p.d-ros and bulul-d:r‘-" .
The Keivemvea of the Elemente

-0ht=n nne enkq uhich are the elementa in the I.ord 8

B

— e o

e, B it

Supper;—the correct arst er m:m]d include no‘l' nnlv bread

and wine, hut also the horl*.r :-nd‘ bloou of' Christ. This is

e i
o s e

o e ———E - v o ———
R e

where we have all four elements mentioned "in the #ame con-
nection in the Lord's Supper. But in the 1 Cor. 10:16

ssage this is made mnre csrtain. Far here .Paul explicitly

s e A e R g g G e

S¥riearich Hauck, " Kot vwv ek ," Theolorisches Wor-
terbuch zum Neuen 'J.‘estarren'r, edited by Gernwrd Kittel
(Stuttgart: W. Konlhauwrmer, 1935), III, 803.

4‘«. F. Arndt and F. W. Gingrich, edlitors and trans-
lators, A CGreek-English Lexicon of the New Testament (Chi-
cagos The University of Chicago rress, C.1957), Pp. 439-40.
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Bays t'.-}-*at me 0111 iz the cowmunlon (l_cocywv"q) of ths blood

e

_of Christ, the ‘-rr..ﬂ 13 the comrunion (Kewwwiw) of the body

-of Ghrist, T!-:is Kot vwvc_.‘_-g means.s-shirine-of.seme—-kind,

Jdust what kind of a sharing or communion 1t is, is hard to
distinruizh. But it means that whlle we avoid *he use of
unneceseary or aven faulty conatructions 1o describhe the

[ 4
Kotvwved of Christ with the elements, we must toke this

R ——

rean that h;-'-':s: in ﬂw

Lord' Supper_there is the closest

e O St

boseEible relation s%ﬁ.u of the cup .mr‘ the hlood, the bread

- - - - --"--' I

z:hez': -Hc. I.oru 8 _Suprer.lis celebrated.
Therefore, in the first place, in 1 Cor. 10:16, Faul

i8 speaking of soms kind of IKO(VW Vi not of persons,

but of the eicments with sach other. %Yerner Zlert supports

this meaning of Kelvw v¢'-l by citine svidence from ancient

church usage, that even the phrase "ccmmunion of a;aints"

of the Creed is actually a reference of this Kotvw Ve of

the elements.

Jedar Christ der alten Kirche des Ostena vernahm

in leder Zuchariatis wvor der Diztribution den Ruf
TR Uk TOTS Agecoes |, und er ver kelimen Lumenblick
ir Zueifel, wae damit sereint seil. 7&" s ist rnicht
Flural ﬂordﬂ:'n Jual und bedeutet die konsekrierten
Zlemente, domentsprechsnd koinonizs die Abendmahls-
Zolnonia und die ranze Tormel des Abendmahlssakrarent.
Ing Lateinische Ubertraren bsdeuten damn in der For=
wel sanctorum comrunio die sancta nicht, wie ranche
Forecher vermuteten, Sakramente in der liehrzahl son-
dern ebenfalls dic konsekrlerten Elexente und das
Ganze ebenfalls nur das Avendwahlssakrapent. Die
Yormel ist saltrsrrsrtul gemeint. Dasz in einem Credo
auch sines Sakraments r-ﬁaacht wird, ist nicht auf-
f81lir, denn in andern orvem.érdi"clﬁn lskenntnissen
wird an aar entepreeher.ﬂen Stelle such die Taufe
zenannt. Wir wsrden disses Verntﬂrdnll der Formel
TRy &ra‘mr KolVvwridk im ootkirchlichen 3prachrebrauch
nech genauer zu variolgen hoben, weil es Tlr daa
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There /bendnahl und Kirchenreweinschaft in dor alten
Kirehe des Unteng von grundlecenden Vichtirkeit iat. 5

The Kuvww’( of Men with the Boedy 2nd Blood »f Christ

The purposs of the ]ord'ﬂ Suvnper, hQWﬂVﬂr, iz not ful-

g TR -

fllied when thers is KOWWW-'* only !'--:‘-"sen the clements.

. ey smnaeae = o —
T -—'

it i" "'m."‘.l'leﬁ nn].r when Lﬂrﬁctiane hnve lcoc.vww-t \-Iith

i B

Qh*ia-‘i' and ccn:-.eﬂ-..zcz':tl'».r v ‘i."'h one 'annrfhe!'-

The ’"'-lnrfar'=er:’-: then, 19 ?h-’;‘- placr—r where in a2 _apacial

vay Chris +i- ns *3.':11'1"4‘* of‘ Christ. The Words of Institution,

e et i B A A e o
IS —————

115 _is my honv, deronatr:te this. In the 1 Cor.

.

]-_e#_}(i,_l"{' puesapge, the very seme n-,,r"l:!eipa’c*nn 15 1nﬁ_1¢91‘ed

.

" = ({4 . ¥
fhe Tlvst clause of ve 1T, OTt €(S & QTrosS--because

there is one loaf, indicates this. The bread or loaf is
food; 1t mervee no other purpose than that of boing eaten.
The wnoles idea of food in the sacrarent indiemtes the part
mer take in the sascrarent. They eat it. And by eating the
bread, thsy partake of the Rory of Christ. The very ace
tion iz pin-peinted by the last phrace of v. 17-- EX To0
eveos :-'cf-rou ,ucrc'a’o,ucv--we partake of the one bread. The
vword rendered by “partake," according to schelars, is no
lonper different in meaning from KotLV@W vos . "The utmost

that ean safelv ke saild about 3t. Paul's use of ths second

]|
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“Werney ulert, Abendmahl und Kirchengemelinonchaft
in der 4lten *rehe hauptelchtlich er des Osters Berlin:
Luthericchee Verlngehaus, LOGA), pPD. 13 P'ﬂ, G th
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vord (MeTEXE(V ) 45 that he seers to use it by prafercnce

to indicate 'partoking' of fom‘lo"s

This pertakine of Christ's body in sorethine which
men repeat every tire they attend the Sacrament. But at
the same tipe the participation in the Body of Christ doas
not cease when men come away from the ILord's Altar. Ths
personnl KoLvwve s of 2 man with ths Body of Christ con-

tinnes.

V4
KowvwveaA itk One Another

e 8

Ev camed of moAdeat ECATV’ 4 thira weanins of KOLV“’"“
‘\_____

is thnt which exicts betwsen those vho sre.in—ths Body of
Cnr-ui « 8 wWe h:ve_seen;— Kowuﬂ’"‘ with the Bedy—of- Christ

is extended to 2ll of' the--peprsens~who-eat the Lord's _Supper.

."m ir‘ artant faet thut mrust 1!:1:6--'11:11-:'1? be nc‘l'en 13

88 in verse 16, but rather a GHMM( made up of those who

-

individually 2ra menbers of the Body of C{"riat. Sheuld,

i ——— - S ———

then, the Body of Christ bs used at all in connection

o

Aith this third kind of KOiV“J!!‘ﬂ_ ».0r rust ve be content

s
to_talk here only of t‘-so Kotvwvi & of‘ believ”-q? On _the

B L TTp—

othar haend, i:f‘ we could talk of the K.of-"“"“-“ of 'ba'l.!.evera

————— g ,_,,f“’ S ——r—.,

-
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ag_beine the D Xe@e7v9 , guat this phrase be inter-

————
e — Y g S T, g

preted wetaphoricelly?

6L. 8. Thornton, The Common Life in the Podz of
Christ (wWestminster: Dncre rens, C.L042), D.
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Notably in Romans. 12:5 and 1 Corinthians 12:27 Paul
calls the belilevers the Body of Christ. Ye can safely
assume that here, too, Faul thinka of "the many" as bsing
the Body of fhrist. But how i= the probler of interpre-

tetion of CWma XgreTed to be solved?

Soms commentators immediately demand thot the ecwas

e e

~ - / ’
#ith which men hnve thie Ko(Vwvi« must he & "metaphor" of

_the Body of Christ.

It is 10 this latter truth that our metaphor, and
bshind it the conception of corporate psrsonality,
bears witness., The Body of Christ is in some way
Christ hirself and the mermbers of his Body are in
gsoms way hls members. FPerhaps the truth can be
stated no more exactly than that; ths conception of
corporate peraonality cannot be reduced to logmical
terwe, and that ins why Paul rationalizes it into
metaphors=--"4in Gh;ist,“ "dead and risen with Christ,”
"Bedy of Christ."

Robinson, however, rirhtly asserts: "His underlying
Jtonception is not of a suprapersonal collective, but of

8 _specific personal organism."8

took the term ¢wmw and applied it to. the. Church,

¥What 11 must h.ve conveyed to him and hie readere was
{to exploy a2 dlstinetion whiech itself would h:ve
sSurprised him) sorething not corporate but corvoral.
Jt direected the mind to a person; it dld not_of itself
_Suppest a socldl wroup. "Hende, as Zref. A. M. Ramsey
has well remarked, "to call the Church Te éwa« Tod
XQieToV was to draw attentiocn to it not primarily as
a collectlon of men, but prézrarily as Christ Himselfl
in His own being and 1life."

TErnest Beat, One Body in Christ (London: S. P. C. RE-.
1955) . 01T . ey

BRnhinson, op. cit., p. 51.
%Ivid., p. 50.
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consequently, one nmust be chary of spsaking of Tihe
metaphor" of the Body of Christ. Paul uses the anal-
ogy of the humen body to elucidate his teaching that
Christians form Christ's bodv. But analoxy holds
beecause they ars 4in litersl faet the risen organisc

of Chriet's person in all its concrete reality. Yhat
is arresting 1s his identiflcation of this personality
Wwlth the Church. But to say that the Church is the
body of Christ is no more of s metaphor than to say
that _the flesh of the inesrnate Jesus or fthe bread

of ths Euchsrist is the hody of Christ. None of them
As "11%e™ Wie body (Paul never..saye .thig)i.each of
ther 1s the body of Chriet, in that each 1s the
pPhysical complersnt. ana.extenslon of the-one and the
.sara Person and Life.loihevuaIE.all expressions of

-8 .81nrle Christolosy. '

he body cannot in fact consist only of "one menber®,
but must be "gany" (v. 14). The volnt of the verses
that follow (15=-21) is not that the different mexbers
rust be united amonz themselves (the duestion of schism
doae not enter till v. 25, and then it is qulte in-
eldental to the passape), but precissly that there
ruet be_.rmore than one merber if there is to be a body

at nll >+

M
(14

rey inelists on defining the Body cof Christ as Christ
Hicrell:
Hierrmit stimmt auech I Kor. 10,16f. Ubsrein: "Der
Segensbecher « « o Brote teil." Das ceine Brot, das
dle vielen zu elnem Leibe macht, iat ja eben der Leld
Christ, d.h. wie I Xop. 12.12 angedeutet wurde und
wle ich hier spiter niher ausflhren werde, Chriatus
selbet.l?
Essentially, the question "What 18 the Body of Christ?"
will be answered fully only when we examine the.essence of
this unity of bellevers, the way men bscome part of thls

unity, and the blessinge mwen receive from thie unity.

101134., p. 51

1l1p1d., p. 59.

Y2¢rnut veroy, Der Leib Ghristi in den Paulinischen Hemo-
logumena und Antilesomena (Lunds Hakan Ohlssons Roktryckeri,
19&2,, Dle G=T s
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Unity in the Bedy of Christ

Firast, what is the unifying fzctor of the Body of

Christ? Is the Church that which unifles the Body of Christ,

or is 1t the Sacrament? It is correct to suy wlth Best
that since unity and the Body of Chriat ars often mentioned
vithout any referenece toc the Eucharist, neither this unity
nor the Chureh is created by the Encharist.:? Byt the

fret cannct be denled that Paul himself directly grounds
the unity of the Church a8 the Body of Christ in the ssc-
ragental loafl, itself alresdy declared to be the Body of
the Lord: "Beeause theres is one loaf, we, that ars many,

. - &
ere one body, for we all partake of the one loar."t

Efs

The unity motif of our passage (1L Cor. 10:17) is fur=-
ther expressed by the word sf; s £v . This word has im-
portant lrplicatlions as to why the Christiane have become
one with the ¢@ma Xpremv, By the Fall of Adam into sin,
Een have inherited 2 cowmron lot. The whole human race 1s
corrupte AllL men are subject to sinning snd to death.
This 21l provee rwen's counterpart with Adar and their
unity with ore another in this comron lot. Adax, the

first men, woe noturally the "hesd@" the “first-born"™ of

ljﬁest, 22. cit--' Phe 106"7.
Ligobineon, Op. cit., p. 56.
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all other man.l5 This is a historiez)l fact and swrbraces
the entire history of the world.l6

30 &8teht alle Schdpfung in eoiner groszen Schicksal-
pemeinechaf{t, das (eschlscht Adams absr steht darlber-
hiraus in einer CGemeinschaft der Schuld. Ea ist

nit dew Stapmvatier eine ir der 5Sbnde und dswit der
Verantwortung fiir die Vieltnot. Kn+ner steht auszer-
halb. A4lls stehen sie &v *ASdu «F

But Christ is irn vord and deed truly the Antitype

» r'4
of Adam. Here are two real men, "in doppelten avdpwmev

<
und ein doppelten Cv‘s .“18

Yie der mewTos ‘ASam schon in der jlhdischen Tradition
das Hgppt der Venschenkinder helszt . . . 8o heiszt
der £(s xvdewlos °Ix¢ods die Wihrdenamen, in iumer
neuen Formen die Bezlehung des Elnen zu a2llen und
zugleich doch die ﬁiniggartiqkeit des Einen unter
allen sicherpmestellt.*-

The rule whiech Christ exercises over men in His

Body i=

i
o 8

©

acconplisnment because of His becoring the

Head

(o)
By

al

=

)] men through His redewptive work. Christ,
not adam, is the One after Whom the new mannsr of being
is patierned. This consolidates the belisvere with Him
into Hils Hody. "We can certainly say that there is a

potential solidarity of all men with Cnrist and 2 real

15zthelbsrt Sta uffer, " E s ," Theologisches Wor-
terbuch zum Neuen Testaoment, edited by Gerhard Kittel
(Stuttgart: %. Kohlnammer, 1935), II, &434.

lGIbld.. 13; t’-ﬁs- '

171111(] ep Po 4%6.

1pia..

1%1paa.
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8olldarity of all believers with Him.“eo
The #Many

The fact need not be demonstrated any further here
that all men who ever lived, because of Adam'a sin, have
come under the wrath of (lod and sc are by nature physical
and spiritual descendente of Adam. But here it wyst he
noted that of Weldol and of mdvres are the ones which
ere epoksn of as havine been msde partakers of the second
Adam, Jeaus. Jezus zdded the words, when He pronounced
th: bleassing, that these glifis--bro%en bread and red wine-—-
were for the "many.">* Uhat doss the "wany" mean? Jere-
mise sint*es that post-Christian interpretations of Isaish
B3 on the part of later Judaism ccnsider the term to dssig-
nete the "house of Isrsel," or the "whole of Israel.,” But
to goin o more zccurate meaning for ol Mool s dGIE=
rize advocates preferring back to pre-Christian interpre-

tations of Isaleh 55, From these it is certain that the
22

"rany"

includes alao the Gentiles.
Thersfore UMEP MoAdWY in the words of inatitution
has not, as we alrsady have seen, an exclusive rean=-
ing (many, but not all) but, as is cowmon in Semitic ;
epeech, an inclusive meaning (the sur totol, consis-
ting of many). Accordingly the translation of

v

OBest, cp. cit., p. 38.

e cachim Jerewiss, The Zucharistic iorde of Jesus,
translated from the fGerman by the Xeverend A. Ehrhnard
(Oxford: Basil Blackwell, 1055), p. 154.

fiv]

2%1pia., pp. 148-50.
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. ? 4 e
TS EKAVVVOMEYOV UNZQ MoAddN has to he: "which is golng
to be shed for the whole worid." ]

In Greek "meny” 4is in opposition to "all"™ and has

an exclusive connotation ("many, but not all"), but, as

4]

we have secen, ths Hebrew T.l"‘:jl.‘j can have an inclusive
connotation ("the whole, comprisine rany individuals").
This lirguistic usape comes about, because Mebrew and
Araralic have no word Tor "all®™ in the plural.aa
The et r‘-\f Molv TES therefore, ssrves to explain
rore fully the preceding of modAdel ., TFor here the Oreek
term "211" is used; "all" who portake of that one bresd!
Here a rsference to Mark's VWords of Institution (14:24)
wlll show that the "rany" meant others bssides just the
dizeliples, The "many" and "all" idea was not understood
to mean jJjust thoze who vere present at that roment. Thus
» F] Ld ’
the "all" referring to those &YV ASa ang ths "all" of
the Soeramental words are eaually inclusive.
How im it that all men can be included in the cwus
X¢eeroD ?
He is a new head to the human race; righteousness and
1life pass over from hin and neutralize the sin and
death passed over fror Adar. Christ is heavenly and
he shares his heavenly nature with men. It 1s at this
point that there is some confusion; Chriat shares hie
heavenly nature with men but do all of them sffec-
tively partake of it? 2erheps the only thing to say

is that while all are offersed 1t sore refuse 1t ani seo
prevent its effective opsration in themselves.=-

231pid., pe 151.
241p1d., p. 124,
253est, op. clt., p. 42.




50
Ohriet's redemptive work is available to all men becauase
of Hiz univeransl suffering and death for the remission
of all men's sins. ¥st the enjovment of these blessinge
12 restricted only to those who partake (,q.s'rt:'vfw} of
the loaf. There is then 2n avsilsbility for sll men of

these blessings.

Every toble fellowship is a fellowahip of life; table
Telleowship with Jesua is pore. This 1s evident from
that table fellowship which Jesus gmave te sinner and
outecaats. Orlzsrtals, to whom symbolic actions mean
mere than to us, immedistely understood that the
admission of the outecasts to tables fellowship with
Jesus r2ant an offer of salvation to the gullty sin-
ners, amd the assurence of forglvenssas. Hence the
paEsionates ocbjections of the rFharilsees (‘"h*a wan
receiveth sirners end eateth with them", Luke 1R.2,

fe Hirk 2,15-17), who assumed that the plous could
have teble fellowship only with the rishteous. In
thie way they revealed an understanding of our Lord's
intention to accord to sinners worth before God, and
+hﬂv oh1ecfed to the nlag!rn of sinnera on the same
level as the rirhtoous.=

The cup and bread, then, are the means and medium
of enjJoying this ”a11n:ship. 3ut as atqted above, the

ﬁmchgriﬂthia~not_thq“m sans nf entcrinz this fellowship,

but is the reane of meintaining this fellowship. _The

Baptisp-inte Christ and. belief in the ﬁtonsmer;’qivas the

-t e, e,

_bhriﬂtian hisg uemberchip in this fellowship. For the

— g P -
T .y S S

Christian-the-Lord's Supper becnves one_of the rost impor-

* rantnpn s

R -
-
e —

Jdont_pheses of his existenca. For a mar cannot be a Chris-

————

s

Aian by nimself; he must as_a member of the Christiap

QGJeremias, op. cit., p. 136.
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funlty pertelke with hie fellow Christlans in the Sac-

e S e e e . e,
e ———— s

2
:gmgnig:7.-e can have fellcvahlp qn everyfhing clse before

B, - -

He hgyc‘fel owship in the Supser. Lord's _Bupper fellow-

P

Bhlp i= the Tiral otep in fellowship, not the rirnt.eﬂ
“hen men ernter the fellowship of me”ZBx« Xe“ﬂu
they are thereupon (a) with Christ srpd (b) with other
Christians. The Tellowshlp can be correctly undsrstood
only if Christ is placed at i‘he ecenter of this whole re-
laticnship. It is necessary for sach individual Christian

to be united first with Chriet in flis Body, snd then the

Tellcwship with one snother becomes 2 reality.

t, OD. cit., DP. 24-5,

208y, p. Hapamm, Jr., "The Lord's Supper in Lutheran
Doctrine and “ractipe,” The Auvstralasian Theolomical
Review, XXV (lMoreheJune, 1964), 16=7.




CHAPTER VII
THEZ LORD'S ALTAR AND HEATHEN ALTARS, 1 COR. 10:18-22
The Threat of Idols

ihen a bellever partakes of the Lord's Supper, he is
giving evidence of his membership or part in the Body of
Christ. !e i1s'at tha same time takire pert in the Body
of Christ, To the Corinthiana laul would say, "This mem-
bership in Chrict which you seen to take for granted has s
very important meaning as far as your manner of livings is
eoncerned. All this means flee from the worship of idolsi"

Hefore we toke up Paul's adronition, we ousht to an-
swer the anestions, "Who were the Corinthian deities? Vhat
conatituted the threst to the spiritual well-bsing of Paul's
parishoners?"

Findlay characterizes th= heathen influences Iin the
city of Corinth:

The presiding deities of this raritime clty were
the sea-god Poseldon, under whose paironage the famous
 Iethpisn games were held, and Aphrodite, whose temple
?rowned the scrocorinthus. The cultus of Aphroditg
worshipped in her dehaging form as Aphr. Panderoes
dates back, it is supposed, to prehistoric rhoenicien
tires; its features were more Orienta} than Greek=-
espzeially the institution of the tegadodlol , or
pricatess-courtesans, of whom more than a thousand
were attuched to the shrine of the goddess. Temples
of Serapis and Isla were galso conaplcuous at Corinth,
repreaenting thz powerful leaven of Lgyptlan super-
stition that helpsd to demoraslise the emplre. The
luxury and refinerment of the elder Corinth were
aasoclated with its viee; so notorious was its de-
bauchery thot roewwdea Bcodt was a euphemism for
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vhoredom; in our own literature "a Corinthian" still
means a polished rake.r-

Lietzmann, too, woll descrihes how the Corinthisn
city wes one place where a pantheon of gods and reliprions
could exist, where new yreligions, old religions, and syn-
ceretistic relirions flourished. The Greek counterparts
of ths Roman deities, the mystery relimions, various types
cf monotheism, relirions of Bgypt, Judaism, and Christianity
existed slde by side.> How dlfficult it was for Christians
not to bescome =2ntsngled in the relipious practices of theilr

heathen neishbers, spoures, parsnts, or overlords!
Iorael's Repard of Vorship

Behold Israel after the flesh, KaTa 6:1("'( (v. 18).
Look st 2 nation, 2 pe2ople, whose wayse are well-known to
youl "Israel after the Tlesh" 1s distinguished from the
Christian Church, the true Isrsel of fod.” "Israel after
the Spirit" is & fipure which Paul employs to designate
the believers. But now he says, "Look at the Jews, as

g natlon, snd see what thelr habits are "4

1a. 6. rindlay, St. Paul's First Zpistle to the Corin-
thians, in The Sxposifor's Gresk Testarent, editred by

V. Robertson Nicoll (CGrand Repids: Vme. B. Eerdmana FPublishe
ing Co., 1951), II, 734.

2D. Hane Lietzmann, An die Korinther I. II. im Handbuch
zum Neuen Testament (Tbingen: J. C. B. Mohr, 1049), IK, 50.

3John A. T. Robineon, The Body,(London: SNC Press
Ltd., 1652) p. 21.

4 s ‘
Churles Hodge, An Exgosition of the First Egistle to the
Corinthians (New !o;kz Ae C. Armstrong a&nd son, s Ds 101.
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00X of £e¢dcovres Tas e cas Kowwvo: Tob
BuecaeTyPlov E(6WV; Wnat 18 the Jewish experience?
For the Jew, eating the seerifices and offerinrs which God
commanded were of greatest importence (Leve. T315; 8:31;
.Deut. 12318). "“The very purpose for which Jews participated
wag to jein in the sacrificial feasts and all they stood
for "3

Here indeed there is no apiritual or figurative
conrunlon; Tor "to eat of the sacrifices" is to
partnke hodily of the altar or to be bodily a par-
taker of the altar. A4nd the altar with ite sacri-
Tice 18 indeed also a bedlly thinm, bedlly common
and dietributed among the eaters of the sacrifices .S

There is, furthermore, the cultic aspeet to be con-
sider=ad; "Bshold Israel after the flesh: have not

they which sat the sacriflces comwmunion with the
altar?" (1 Cor. 10.18), says Paul: and the subsequent
verses ghow that he intends to say that the eating

of sacrificial meat brings the priests and partic-
ipante in aserificicl meals into a very close relation-
8hip to God. Especlally instructive 1s a passapge which
pesitively ascribes an atoning effect to the cultie
meals "Where (is it said) that the eatingz of the

sacred fmcrifices brinps atonement to Israel? The
Scripture teaches: "And He (Jahwe) hath given it (the
gin-offering) to you to bear the iniquity of the
congrepation, to make atonement for them before the
Lord," Lev. 10.17. How so% The prieste eat, and

for the masters (wh$ provide the sacrifice) the
atonenent is wade."

This is what Fesul weans when he calls the attention of

the Corinthians to the importance which the Jews attach

5Hod@e, op. cit.;, P. 191,

GH. B. Hexweter, "Luther's Position on the Lord's
Supper,” Corncordla Theolozical Monthly, X (November,
1939). 7“ -r. e

TJoachim Jerexias, The Eucharistlc words of Jesus,
translated from the German by the Reverend A. Ehrhardt
(oxford: Basil Blackwell, 1955), p. 158.

L,._, 5 = cul el ‘n.mld
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eating of the sacrifices and partaking in the worship of

God at the Jewish altar.,
Idols Themselves are Nothing

Upr te this voint, therefore, FPaul hoe employed two
examples to deronstrate to the Corinthians the realness
of partaking in the meals dedicuted to God. The Jews Mnew
1t woe their sacrifices which kept them in favor with God.
The Christlane knew thut partiecipation in the Lord's Supper
kept them in the Body of Christ. And idol-worshippers
Telt their sacrifices pave them a share in the 1life of
thelr pode.

- [} ’

Papl aske: 7 odv @ e Sri £L8wAoduTOV T( femavy,
N e/ » Py
Y ove E(§WAov TC geTev; Am I trying to say that meat of-
fered to idols, or an idol itself is enything? "Don't
risunderstond nel"

er will nicht sagen, dasz er sich bel der heldnischen

Opfarrmahlzelit um dis Verbindung wit einem wirklichen

Cott hondle; er will die Erkenntnis der Hiehtirkeit

der 0B%tzen nicht aufheben (8.4-5). Br sprient deg

heldnlachen Opfer also die =bttliche Wahrheit ab.
I'am still as vehermently opposed to the worship of these
false gads (which are no rode) as I was before.”

> (4
1= E(SWAoPvTov anything? &OwWA0OVToN ig meat

offered to idols. This expression is used only by Jews

Bieinz-pietrich Yendland, Dls Briefs an dle Xorinther,
in Das Neue Tectarent Deutsch (A6ttingen: Vendenhosck und
Ruprecht, 195%4), Vi, 75-0.
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and Chrictisnz. The pugan called 1t ?e(rfﬂuro‘f "devoted".
"It refera to sacrificial meat, part of which was burned
on the eltar, part was eantsn 2t a solern meal in the tem-
Ple, and part was sold in the market for home use."9

o the Jew £L8wASYUTOV was "worse” +han nothingz.

He was prohikited from eatine or wartakine of such 2 ssc=
rifice. %o eat the ment would render him unclean as if
he ha¢ touched o corpeej but worse, it would indicate his
fell frox Jewry.ln

G8tzenopferfleisch in dieser Sinne war nicht, was
hineinreht zur heildnischen Kultstidtte scondern was
herauskomrt. In dieser strenren Verhote des Gbtzen-
opfarfieisches zeipt nich die vBllire Verschlossen-
heit des Judenture pepen allen rsliribsen Synkretia-
rus. Diz Berrlindunc dee Verbots demit, dasz das

Flelseh Opfer an dis Toten hzw. in Dienste der Nichtir-

kelten ist, bevelist, desz dles Verbot in erster linie

relisids, dh Gurch das, freilich gesstzlich verstan-
gdene, erate Gebot heﬂrﬁndet war, nicht durch nbg{-
rl8ubische Verstelluna, Furcht vor Oeistern ull.

For the Chrietian, however, Paul ssys, it is not
vreng te ro to the market to buy the meat for food. How=
ever, there are somwe precautions to take (1 Cor. 831-13).
Do not give offense to thrse who do not understand what

you are doing and who do not know about the liberty a

Christian hss in this matter. Above all, do not yourself

gh. Fo. Arndt and . %. Gingrich, sditors and trons-
lators, A Gresk-Snglish Lexicon of ths Hew Teatament (Chi-
eagc: The Univernity of Chicago rress, €.1957), P. 220.

10ppsedrich Blichsel, "Et§wioduTov , cswidov "

Theologischea Ubrterbuch zur Neuen Testawent, edited by
Gerhsrd Kittel (Stuftmarts W. Kohlhammer, 1955}, II, 376.

1l1h14a.
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7lve up the mesurance you have that "vet for us thers 1is
one Cod, the Fathsr, from vhom-are all things and for vwhom
we exlst, and one Lord, Jeaus Christ, throush whom are all
thinge and throurh whow we exist" (1 Cor. 8i16).17

A true Chrietian regarded the idols ( £¢5u}20\ ) as
little as ha did the sacrificial meat. And bf the wordis
of verse 15, Faul does not accord the Ef&w?\d any status
elther.

The Greel: term EL8WAoV peant "image," a picture or
reflection in the water, a shadow, 8 form of = ghost, or
the inhabitors of the undervworld. <The word also referred
to the work of the sculptor or craftsman which served to
represent some living, moving entity. It also became a
term used by vhilosopherse to mean unreality, imitation,
copy. It woe a parallsl to QCBS"S and an antonym of
adAqdes 13

Das deuteche Vort, "GBtze" mibt nicht ganz wisder

wae die TAX mit ECSwWAov peint. OCdtze (=4 gotts

1=t der (rcrr:.ﬂstard einss falschen Kultus, cci‘u ov

ist das Wirklie hkeltslose, das von trichten Men-
schen o an dis talle ésen wirklichen Gottes gesetzt
ist. Auch ﬂh'lo und Jn?ewhus kernen diesen dprach-
gebreuch von e€(8wAov 1t

In the New Testement (with the exception of the
Gospsls) the word gC8wAov designntes the heathen pods

and their imares or idols.

121pid.
151bid., Dpe 373=4.
lirpia., p. 374,




58

An der Verwendung von £(8wAov zur Bezeichnung der
heldnischen GbBtter in den Paulusbriefen hafizt die
Frage: wieveit sind die heildnischen OBtter flir Paulus
Wirkiichizeiten? Daesz sie ir Versleich mit CGott keine
Gdtter sind, 1st Faulus selbstveratdndlich I Th 1,9
absnso dasz sile ihrem We=sen nach nicht Gdtter Gl1 &.é,
sondsrn Erzeusnisse menschlicher Slnde und Torhsit
8ind, R 1,23. Aber hinter ihrem Kultus standen ihm
die DBwonen I K 10,19; vel 8,5, so dasz es ihm mit
einer aufgeklirten Nichtachtunpg dieses Kultus nicht
getan war. Dt. 32,17: ZOvedv Suimoviois Kal od Sew
hatte ihw volle Geltung. Er ist in dleser Bezeich-
nunz durchaus Jude.

Wievelt man ir Sinne des Paulus die Diroren urnd die
G8tter rleichzmusetzen, wiewelt man sie zu unterschei-
den hat, bleibt bei der Spirlichkelt der Aussagen
unklar. I K 8,5 ist wohl 8o zu verstehen, dasz
hinter den heidnischen Gdttern eine %Wirklichkeit
stsht, eben die Ddmonen. Aber anderselts sind die
Ddronen f8r iaulus sicher nicht das, was dle Heilden
von ihren a%ttern glauben; sie betrﬁgen di= ¥Memnschen,
dasz sie an jene GBtter glauben.l%

For ¥Faul the heathen idols are not God, they are:not

even rods, they are nothing "mood."
Idels Represent Derons

But 2 second rea~on why the Christians are to avold
the ldols is that they provoke the Lord to jealousy (v. 21).
It is violatirg the basle provision of the Moral lLaw to
| give allegiance to any other pod. Furthermore, the vor-
ship of these non-entlities is pure folly since they cannot
taste , hear, srmell, spealy, or rove, snd are more helpless
than those who call upon them (1 Cor. 12:i2).

But there is an even more compelling reason for avolding

151bid., n. 375.

\
:
- |




59
the worship of ldols. YVerse 20 sava: ‘A2’ ort W ‘y'-"“’“‘{
Sdiuoviats Keli ob 26D JUovecv . The dumb 1dol is
not capable of pood. Rather behind the idol 18 a disbol-
lcal force which 4z opprsed to Cod and is hent on the 3
destruction of Cod'as ereatures. These are demons ( 6'“,“0""*}.
That is the etymolomzy of éeu,«-c"w-a"? Perhaps the

' and

origsinal idea came from "dispemvering" or “rending'
referred to & ghoulish spirit. It mesnt alsc an intangible
Supernatural powver .16

The next thourht the term conveyed was thit of a
dsity or divinity, then the lesser gods, derirods, and
teraphim. "Diese Gestalten mdgen urspringlich auch "Geister®
fFevesen s#eln, entscheidend ist aber, dasz s8ich ihr Charakter
zu der Zeit, wo sie menannt verden, schon redndert nat 17
Besides this, the terr denotad a "force," as yat unknown,
vwhich played into human affeirz. From this the next step
wag to include in the 1dea that which would befall man,
the Fates, deatiny, death, the one who deterrined life's
lengzth, then the one th:t detsrrined everythinz gpood or
bad, the (VoUS) or the god-quality in man, th= deities
of the stars, or medlotory spirits vhich mediated betveen

(=]
gode and nen.Lio

I
18yerner Foerster, " AdlaueVioVv " Thsologisches
WBrterbuch zum Neuen Testnment, edited by fernara Kittel
(Stutfgart: W, foniharmer, 1035), II, 1-2.

17Ipid., p. 2.
181p44.
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In time " St oveov" begsme o name for the guiding
Principle of the Ko’b,aos » ¥hich later became embodied 1n
philoaorm:lcni thought awatem.lg AL oV ¢'c( also vere
departed apirits, unburied, to be inecarnated; apparitions,
ghosts, spectres which are present at all times in all
Places espseially at night in sll kinds of form, animals,
or other objects. To the Oreek mind everything connectad
vith sm,a.ovt'd. was synonymous with "(:ods.""‘!o

The 0ld Festament does not know of the GreeXk "demons."
There are only very few inst=nces where thers ars any
comparable examplss ln the Old Testament. The witech of
Endor raissd the splrit of Samuel from the rrave. The
term 1s also used of sacrificing to false mods (Lev. 17:7).
The "Anerel of the Lord," T[S_*l_t?_b_ or ""rrtn"s » 18 perhaps
comparabls to the wedistory spirits of Greelk thouzht.el

Yhen the word Geu,u.gw.o\l was used in the Septuzsint
it was 2 reference to the heathen zode %",_?3{, a foreisn
Fod in whose worship the Jews 4éld not participate.aa

Clozely related to Satmdveov ia the term SolAwv .,
This expression meant tc the Jews the power or spirit
of the Levil, or the spirits who were in leagus with Satan.

Not unrelated to this concept was the ideza of Strafencel

191‘31(1 ey Po Be

201p3ia., p. 8.

®l1bia., pp. 10-11.

#21v1a., p. 12.
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or Sotansenpsl, the permissive will of God in allowing
evil,?3

In the llew Testament éduu;vcov s in 1line with 0ld
Testament thourht, 15 usually used, and refers to the evil
Bpirit ( WvelMA ) which possesses a wan. These spirits
are siven the various adjsctivss, &K&@dﬂbv s JTOVT (’°’V
dAqAov ( Kol Kw ov), dePevelas , mbdwy 24
Asuqu$Vcov is never used of spirits of the desd, since
the dead slsep until the Resurrection. It never denotes
8 mediator hetwean Cod and Satan. On the contrary, the
lew Testarent hos estsblished most certainly the =ulf
that exists between these two.22

Yven thourh the Zpistles of the lew Testarent do not
apeak much about the demons, they by no meens overlook
or doubt their reality and existence.

Vielmehr ist flr Psulus nicht nur die Zauberei Ver-

kehr nit DEmonen, sondern auch der "reguliire" heid-

nische Kultus kann in Verbindung =it monen bringen,

I X 10,20f. So schr auch die OGBtterbilder nichts

don Hettenton Ghenantateiasnentc RGN
Paul's greatest corcern 2bout idol worship is the fact
that it is really vorship of Saten.

For such a2 worship idols and therefore Satan, it is

to them as if they were possessed with Satan. TWhether

251pid., p. 17.
261114,




62

this possession manifested itself as mental or physical
Sickness, or whether it was spiritual sicknezs, it be-
Bpeaks a temporary or vermanent alirnment with Satan
agalnst God's order, Fossession of the Devil ia the com-
Plete demolition and tu;ninﬁ acide of the crestive measure
of God's person in a wen, an attempt to destroy men and
to paralyze the "I," so that it seems the demon is the
one who actunlly speaks for the possessed man.27

Becanse of these strong connotations (the hea*hen
idols are reallv demons, destroysrs of man, enemies of
God) the Corinthians are to shrink from them as the worst

poEsible curse. Fresumably, then, there were thoze in the

Corinthian Church who were not sensible of the danrer.
Curistians Cannot Yorship Demons

00 9eAw St Tu%s Ko(VwvoUs TV SdLuoviwy rlve't.&-u.-
The Corinthianz nesd this stern insistence of Paul. There
’ 4
18 nothing half-hearted about the €AW ; it is impera=-

tive or jussive in force.

It was of great imvortance for the Corinthians to know
that it did not depend on thelr intentlon whether they
came into comrunion with devils. The heathan dld not in-
tend to worship devils, and yet they did it; what would
it avall, therefeore, to the reckless Corinthians, who
attended the sacrificirl feasts of the heathen to eay
that they did not intend to worship idols? The ques-
tion was not, whet they meant *o do, but what they 4aid;
not, what their intention wasg, but what was the import
and effeet of their comuct.-8

2Tipid., p. 19.

28Hodge, op. cit., p. 194,

e —
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I a Corinthlan thinks homage to a false idol 28 of
Do consequence (since the thing worshipped is nothing),
he rust take warning that the pap of "nothingness" is
Tllled up by the Devil. In reality he is then worshipping
the Devil, and 18 in league or fellowship with the Devil.

And th's iz serious. OV Suve ede moT7ypiov KUf‘dﬂ
mivew ad rroro;?(ov Sxtuoviwv SSveede 'r(e\n'é573 Iﬂlfl'oo
METEXEV Kal -rq-urt';',a Satuoviwv. You cannot! The phrase
1s repeated to oxclude any possibility of misunderstanding.
The parallelism reinforces the prohibition. ¥ou are not
oble tol Thic od SOV«ede  yith the infinitive obviously
doss not pgovern the phaysical act, but it deeply involves
the roral act. It 1s imposeible for the moral intentions

that correepcnd to these physiocal acte to mesh and agreel
Christiana Cannot Partake of the Table of Demons

[4
The action which is morally impoassible, mevev
and M ETEX€(v with the heathen, is prohibited not
once dbut twice! It i3 had encugh if heathen ccentinually

give themselvesz to the worship of idols. But when Chris-

e e e

tiane who eat the Lord's Supper also eat this, that is an

affront to the holiness of God.

This setine and drinkine of the heathen was a prac-

tlee not unlike that to which Christlans were accustomed.

Best categorizes these cult-meals:

Cult-meals way be divided roughly into three types:
(a) there is ths meesl of the cult-socliety in which
the members express theilr common fellowship and
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perhape commemorate a dead founder; (b) there 1ls the
meal within the precinets of a rod's temple at which
the god is supposed to preside; (e¢) (much less fre-
gquently) there is the weal in which it is considered
that the rod hipeelf is ezaten. The mythieal rerding
and eating of Dionysios Zagreus by the Titane is rep-
resznted in the Orvphic cult by the division and east-
ing of the sacrific&sl animal, whlich is supposed to
be the god hinself.”

thease cult-meale ars thoze of the second type in
vhich a2 rcasure of fellowship was created between the
rod and his worshippers but they wera not remarded
elther sa eating hiw or becom’ine hir. If the be=
liever vere to participate both in Chrirt and in the
o of the Temple he would be tha Kowvwvds of
both, and that would be impossibvle beczusg it would
cregte a2 link hetween Chrlat and the gmod.,
Lietzmann says:
Das pacht die Warnung des Paulus verstfndlichs beim
Lbendmanhl nshmt ihr den Herrn Christus in such a2uf,
bein Odtzenfeat fBhrt de; Dimon in euch--das ist
unvareinbar miteinander.-Ll
By partalkine of the "toble"” Paul means the altar and
its sacrifice. This is a most concrete, tangible form of
Worship, therefore a most obvious system of carrying out
idolatrous practices. Those who talke part in these meals

put themselwes out of comrunion with Christ.32
Paul's Final Appeal

\ — \ ’ (1 4 4 bd
‘;l Tapa Sm AoOm eV ToV Kiprov; uy 16XVUPOTE fot auTol ;

2%%Ernest Best, One Body in Christ (London: 5. P. C. K.
1955), p. 88. |

301bid., pp. 90-1.

31Lietzmann, op. cit., p. 50.

32Best, op. cit., p. 90.
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>
fopev; (v, 22). This is Paul's final appeal in this
matter. It is, even 80, an appeal to thelr common 2ense
and hetter knowledre, Oholl we provoke the Tord %o Jealousy?
Are we stronger then He? Every Corinthian Christiasn Itnew
the worda, "I the iord Thy God am a jealous flod." This is
part of the First Commandment, and Faul intimatss, "Surely
no one of you io so foollsh that he thinks it 1s possible
to enmage in idoletrous practices, hoping tc escaps the
notice of God! "Or de you people think maybe you can do
1t in defiance of fMed, while He looke on, jealous as He
plght be, but powerless to act?" Rather, the act of
idolatry is serious enoush of itself; the consequences are
vorge! "The Corinthian Cnristisns ought not to attend
thece feasto unless they intend to exelits against them-
selves in the highest measure the displeasure of the Lord."33

This last appeal clinches the apgument Paul gave ot
the becinning of this pericope. ''You are God's chosen
beople. RBut, as ever, the Lord wantes cbsdience 2nd not
facrifice. He wants you and not part of you. You balong
to Hin; do mot join the heathen and give yourself to a
false God." The Lord'es Hupper is & means of forsiveness, a
supernaturasl power for saving men, but not a mood luck
cherm eagainst infidellity and heathen practices.

Under no circumstonces can the worship of the true

od and heothen idols b= mixed!

33Hcdge, Oob. cilt., D. 195,




CHAPTER VIIIX
CONCLUSION

Paul's purpose for writing thils pericops to the Corin-
thians was twofold. One purpose was to cause them to see
the imposeibility of syneretizing Christianity with idolatry.
The other was to give them a higher regard for the Sac-
rament of the Lord's Supper. The Secrament was to be a
mark of their Christianity, a strengthening of godliness,
and a nmeans of separating them from their evil surroundines,
It wes not meant to be a charm amainst evil and punish-
pent, Faul uses Israel as an oxample for the warning of
the Corinthizne. Paul, calling upon their intelligence and
ability to distinguish between right and vwrong, ursges the
Corinthians to flee the worship of idols.

SThe historiecal origin of the dagt aunper was that it

vas the lant russover oelabration of the uoré with His
e ——

d,fﬂﬁ&lﬂlﬁ&,, cerhaps 2ll the conf@{gtg_ggggrd*ng its oriein

. ¥ill never be solved, but the evidence in faver c of the

. —— L g o A

Passover neal far cutweimba the contrarv evidence.

e -
s s e i,

Then 1t follous thﬂt th@ cup of b1eesins and the un-
e ez

T P ———

leevened hrnad cnn be 1dent1fied as parts of the traditlonal
R s o elialattl =
Jewish P ssover, The words of Puul, "The cup of blessing

e e —

B L L S —

vhich we ~less" and. "The ‘bread-which we break,“ refer to

C—  m——

T ————— A ——— g, 7 T

_the fariliar use of the Lord '8 Supper among the Ohriatiana.

The ection of blessinge and breaking may a2lso refer to the
Ll e
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_upon earth and has even now. Some scholars feel that the

6T
Lelebration, that is, the actuel rite of consecrating the

elemqgggrfor uae 1n ‘the aaeranent.

nom——

dhy the cup 14 apoknn of bafnre the bread w111 always

R o — . ——

be an 1nt9rest1nr polnt for disculsinn. Although 1t 18

[ IS e B

s
e ARy & s g—— o yo

unvire to mwake any cannlusive Btﬂtemﬂnts as tn why ?Bul

p— e

o e S o . i

dees this, we ousht to assume thqt his nuroosn 19 not to

indlcate a chense in the aotual order of celebration.

— e
S A S——

mLukgfs short text of the ords of Inﬂtifution 1- prdbably

———————

~not very helpful in substantiating a reversal of order. In

s T it

_the first place, the short. text lpeaks not of the cup or

e B

_blessing retmined in the-Lord's-Suvper, but of the second

e
an .
e

_eup of ths lassover, uistrihuted before the main meal.

[ B

Seandly, crities are more pnd more of the opinion that the

e 8

- - e
e g gt S 3 A S B

longar text of Lumﬂ is. +be more eenulne.

T S Y g
o

1'6 ﬂurnose ror mertioninp the cup firet 1s perhaps

e e et et ——————

for the purwves e-n”wmakinr cleanenm:he,main _purposs for his

e am—

meseare; "You-are—the—Bedy of Christ.”

The Fody of Christ bespesks alao participation in the

e —

e s e

o —————— - ————

BSEZ_EE_EJELSi-‘ This is of three kinds: (a) the partic-

e e,

EEET— b

1pntinn of the bread snd wine with the ‘body end blood of

e —

R T — s = ¢ g,

Christ; {b) the participation in Chriﬂt _of those who eat

e e —

the Sacrawent; (ec) the participetion of those who eat the

e ———————

Body of Chriet with one another. Thls latter is designated
as "one body," that 1s, the Body of Christ.
The “Hody of Christ" ought not be interpreted reta-

e — — = R e e T
- e

phorically. For 1t is that humen body which Christ had
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Body of Christ should be interpreted metaphorically, at
least when spsaking of Christians, that is, the Church.

Basic to ~Saul's arpgument, then, is the fact that men
who eat the Sacrament partieipate with Christ. So those
Whe eat the sacrifices to idols ars partaking with them.
Although the issus may not seer to be a problem, since
idecls were considered to be nothing at all, yet Faul'explains
that in reality men worshlp and are partakers with demons.
And this le a2 roral and spiritual impossibility.

Thue in thie messape Paul is calling upon the Corin-
thiane to re-evaluate thelr life, and if they have become
entenpgled in any form of idolatry they should separate

themselves from idols and rededicate themselves to Christ.
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