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CHAPTER I
INTROUUCTION

The place of the Lord's Supper in the life and doctrine
of the church is one of the most central problems confront-
ing the Christian church today. It is a problem éor the
theologian because the Sacrament is a mceting point on
which tie issucs of tieology converge; It is a problem
for the liturgical reformer whose respbusibility it is to
attempt to provide a worthy expiession for cornorate
Christian worship. And it is a problem of tiie pastor
wiose concern is with the churci's actual life.l

The fact that the place of the Lord's Supper in the
1life and doctrine of the church is one of tiue most central
probleﬁs confronting the chufcﬁ today can be gathered from
the study of, and interest in, the Arnoldshain Theses which
were formulated and approved on November 1 and 2, 1957,
after discussions which were carried on for ten years.2

The eschatological interpretation of the Sacrament is

one of the facets of discussion regarding the Lord's Supper.

1Yn5ve Brilioth, Bucharistic Faith and Practice,
Bvangelical and Catholic, trunslated by A. G. Hebert
(London: SICK, 1939), p. l.

2paul M. Bretscher, "The Arnoldshain Theses on the
Lord's Supper," Concordia Theological Monthly, XXX
4 { Rebruary, 1959), S3.
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One need only read Eduard Schweizer's article, “Das Abendmahl
eine Vergesenwdrtigung des Todes Jesu oder ein eschatologisches

Freudenmahl?"3 or Peter Drunmner's book, Grundlegung des

Abendmalilsresprichs,4 or Joachim Jeremias' monumental study

Die Abendmahlsworte Jesu,? to become aware of the proninence

the eschatological interpretation is given in scholarly
studics on the Lord's supner. The eschatological interpre-
tation is stressed also in boocks written for the layman,

such as G. D. Yarnold's book, The Bread Which We Brcak.%

The Arnoldshain Theses themselves contain a reference to the

eschatological perspective. Peter Brunner writes in explana-

tion of thesis one:

Die Beziehungen zwisciien der Mahlgemeinschaft mit Jesus
und der Antcilhabe an dem kommenden Reich Gottes sind
in der Lehrtradition unsercr Kirchen bisher so nicht
ausgesprochen worden, Ilier sctzen die Arnoldshainer
Thicsen einen neuen wichtigen Akzent in der Abendmahls-
lehre, der auch in These 6 walirnelmbar istl.7

3pduard Schweizer, "Das .\bendmahl eine Versegenwdrtigung
dcs Todes Jesu oder ein eschatologisches Freudenmahl?®
Theolomische Zeitschrift, IX (March/April, 1946), 89-101.

4peter Brumner, Grundlegung des Abcndmalilsgesprichs
(Kassel: Johannes Stauda-Verlag, 1Y54).

5Joachim Jeremias, Dic Abenduaiilsworte Jesu (Third
edition; GUttingcen: Vandenihoeck & Rupreci:it, 196U).

6G. D. Yarnold, The Bread Which Wc Break (London:
Oxford University Press, 19060).

Tpeter Brunner, "Dic dogmatische und kirchliche Bedeutung
des Ertrages des Abendmahlsgesprichs," Bv.-Luth, Kirchen-
zeitung, XII (September 15, 1958), 296.
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It secms that Petcer Brunner is correct when he states
that the accent on the eschatological elcment in the Sacra-
nent, "Anteilhabe an deu koumenden Reich Gottes,"™ has nct
been previously articulated to the degree that it is in the
Arnoldshain Theses. If Francis Pieper's Ciristian Dogmatics
is representative of tihe Lutheran Ciwurch--Missouri Syncd's
doctrine of the Lord's Supper, then cur church has said
little concerning the eschatclogical verspective of this
Sacrwuient, Our churcii, tooc, has tended to emphasize, and
rightly so, the eating and drinking cf the true body and
blood of Christ as a seal of the forgiveness of sins.®

liowever, it does not follow that the lack of emphasis
on the esclhiatolorical perspective in the Bucharist in the
Lutheran Churci is the result of the stress-upon the sacra-
mental prescnce of the body and blood of Christ in the bread
and wine. Reinilold Koch's observations are therefore hardly
correct. lle writes: -

In dem Masse wie die Realprisenz nach lutherischen

Verstdndnis die Oignitit eines heilsgeschichtlichen

Faktums intendiert, verblasst die esciiatclogische
Jezogenheit des Abendmahls.Y

Wo der erh8hte llerr in leibhafter Weise schon gegenwirtig

8arancis Pieper, Christian Dosmatics, translated by
Walter W. R. Albrecht (St. Louis, Missouri: Concordia
rublishing louse, 1953), 111, 288-393.

9Reinhold Koch, Erbe und Auftrag: Das .\beondmahls-

i 5 ogic des

%espruch in der Theologic des 2U. Jalrhunderts (Milnchen:
\T. Kaiser verlag, 1957), IPe 00.
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ist, erwartet man ihn nicht mehr in selinsllchaticer,
himmelstrebender llaltung. Je mnchr die Lutherancr in

der Realprilsenz die Verlieissung bleibender Gemeinschaft

in unllbervietbarer Weisc crflllit fanden, desto weniger
musste ihnen die Parusie lediglich zu lioffnungssut
werden, 10

It would rather seem that the stress on the Real Prcscnce\

would tend to incrcase the Christian's longitg for the end of

tine since "this presence is itsclf alrcady the beginning of

the end of time"™ and the body and. blood of Christ received in

the Lord's Supper are a pledge of what is coming--a foretaste

of eternity in time.l1l

The exact cause of this lack of an eschatological em=-
phasis is difficult to determinec. Nor is it the purpose of
this thesis to attempt to determine tue cause. The purpose
of this thesis is to afticulate a Scriptural basis for an
eschatological interprctation of the Lord's Supper and tc
determine as precisely as possible the eschatological cle-
ments in the Lord's Supper whicih pertain to its eschato-
logical perspective.

The ceiebration of the Eucharist in the early church
contained a strong emphasis on eschatology. Thé Lord's
Supper which the Quartodecimans celebrated after their

fast while the Jews were celebrating the Passover was

101bid., pp. 67-68.

11Julius Schniewind and Brnst Sommerlatli, Abendmahls-
gespriich (Serlin: Edmund Scalink, 1952), p. 34.
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primarily ncither a remembrance of the Lord's passion nor
of llis resurrection, but was celebrated in cxpectation of the
Parousia.l2 Burthermore, Paul's words "For as often as you
eat this bread and drink the cup, you'proclaim the Loxd!'s
deatl: until le coucs"™ (1 Cor. 11:20, R8V), the Clemcntince
Liturgy of the Apostolic Constitution puts into the first
person as if they were spoken by Jcsus.13 In fact, putting
thesc words into the first person and thus into the mouth of
Jesus is a characteristic feature of the syriac-byzaﬁtine
types of liturgy.l4 These two instances from the worsiip
life of the early church dcmonstrate that the eschatological
perspective had its place in the celebration of the Eucharist
in the early centuries of the Christian church.

The early churcii's interest in escliatology stemmed, per-
haps, from the fact that the church was in a hostile and ulien
world, . The Lord!s Supper was one means by which these
Curistians expressed their hope for the coming eschaton.

The Lord's Supper was a rite which, by manifesting the true
being of the church as consisting of those wio are eternally
redecmed, momcntarily transported the participants in the

Sacranent beyond this world into the Kingdom of God and

1zJercmias, ope. cit., PP. 116-117.

134ans Lietzmann, Mcsse und llerrenmahl: Eine Studie
zur Geschichte Der Liturgie (Bonn. A. Marcus and E, Weber,
1926), p. 25.

143pbid., p. 35.
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the world to come.ld

As soon as'the church ceased to be persccuted it seecmed
to feel at home in the world. The church became "rcconciled
to time."l® The result was that the present, not eternity,
became the first object of interest. Past and contemporary
history began to push into distant horizons eschatological
issues.1? If one were to determine the cause of a deficient
eschatological emphasis in the celebration of the Lord's
Supper in our day, one could certainly take into account,
above all, that also the chnurch of our day is largely
sccularized and reconciled to the present acon.

In the early part of the twentieth century, scholars
began to take note again of the eschatological iunlications
in the Lord's Supner. Albert Schweitzer attempted to derive
the sacramental character of both Baptism and the Lord's
Supper entirely from eschatology.l8.  In his famous work,

Messe und Herrenmahl,l? Hans Lietzsann distinguishes two

differcent types of Eucharistic liturgies of the early churcii.

15pom Gregory Dix, The Shape of the Liturgy (Westuinster:
Dacre Press, 1954), p. 3u3.

161pia,

171bid., p. 369.

18r1bert Schweitzer, .The Mysticism of Paul the Avostle,
translated from the German Dy William Montgomery (Ncw York:
Henry Holt and Company, 1931), p. 228.

19Lietzmann, op. cit.
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The liturgy of llipnolytus is representative of the one type
and the Egyptian liturgy of the other. The liturgy of
Hippolytus was derived ultimately, according to Lietzmann,
from the Pauline type of Lord's Supper which had a connection
with the death of Christ.20 The Bgyptiaq liturgy was derived
ultimately, according to Lictzmann, from the early communal
type of Eucharist as described in the Didache. This type had
no connection with the death of Christ,2l but, in Lietzmann's
opinion, was a continuation of the daily table fellowship cf
the disciples with Jesus.22 1In both types, however,
Lietzmann discovered the eschatological motif of the ex-
pectation ¢f the Parousia.23

About a decade after lans Lietzmann's book was published,
Ernst Lohmeyer, following to a large extcnt Hans Lictzmann's
classifiéation of two types of Eucharistic celebration, made
repeated mention of the eschatological element in the Lord's
Supper in his article "Vom urchristlichen Abendmahl,"24 1In

the concluding section he states:

201bid., pp. 174-186.

211bid., pp. 186-196.

221bid., pp. 249-250.

231pid., p. 252.

24penst Lohmeyer, "Vom urchristliciien Abendmalil,"
heologische Rundschau, IX (June, 1937), 165-194; iX

(August, 1937), 195-227; IX (November, 1937, 273-312;
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Beide [the feeding of the thousands at_the Sea of
Galilce and the last meal at Jerusalem] entstaimmen
dem einen Brauch, der eschatclogisches ivort und

Werk wie schiiciite menschliche Gewohnileit ist; und
durch diesen Ursprung, der ihren Sinn im Ganzen wie
im Einzelnen prHgt, bleiben sie verbunden trotz

oder auch wegen der Verschiedenheit der Lage und
Porm, in der sic gchalten werden. Dort, am gali-
1Hischen Meer, ist es cin Mahl der Liebe, durcha

das der Mcister, der auch der verbecrgene llerr ist,
die §einen speist; und in seiner vom Wunder getragenen
Gebrauchlichkeit ist das wundersamere Zcichen eines
eschatologischen Mahles verborgen und offenbart, das
den Herrn und seine Gemecinde vereint., ilier, in
Jerusalem, entspricht das Mahl wohl auch dem frilher
gellbten Brauche; aber es empfHngt durch die sogz.
Einsetzungsworte unter den Zeiciien von Brot und liein
die Macht und Bedeutung, dass sein Vollzug nach des
Meisters Tode und durch diesen Tod des llerrn Gegcn=-
wart und der Scinen Verbundenieit bis zu den Tage
der eschatologischen Vollendung verbﬂrgt.25

Oscar Cullmann espouses a theory somewhat similar to
that of Lietzmann.29® But his theory differs from Lietzmann's
in that Cullmann sees Jesus! Last Suppér as ihé conuon origin
of both types of celebrations, although only indirectly in
the case of the type of celebration described in the Didaclie

and the Egyptian liturgy.27 Cullmann differs from Lictzmann

251bid., X (April, 1938), 93-114.

26pscar Cullmann, "La signification de la Sainte-Céne
dans lc christianisme primitif," Revue d'ilistoire et de
Philosophic religieuses, XVI (1936), 3. This article 1is
translated by J. G. Davies in Essays on the Lord's Subper,
no. 1 in Hcumenical Studies in worsiiip (iicimond, Virginia:
John Knox Press, 1Y58), pp. 5-23.

270scar Cullmaun, Barly Christian Worshin, tgnuslated
by A. Stewart Todd and James B. Torrance, no. 10 in
Studies in Biblical Theolozy (London: SCH Press Ltd.,
1553), p. 17.
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also in that he traces the direct origin of this second
type "which Lietzmann unsatisfactorily seeks in the daily
table fellowship of the historical Jesus with his disciples"
toc the meal scenes in the period of Christ's post=resurrection

appearances.28

L'allcgreqae qui, selon Actes 1I, 45, remplissait le
coeur des premicrs fid®les réunis pour la eefraction
du painw, nc saurait avoir €té provoquée directement
ni par l¢ souvenir due dernier repas du Maitre, ni par
le souvenir des repas quotidiens pris avec le Seigaeur
vivant. Ces souvenirs, en efret, étaicnt pluii de

nature ﬁ dveiller des sentiments de :m::si:alf*;l.e.-dg

Cullmann thea adds:

I1 n'est qu'un seul groupe de repas dont le scuvenic
pouvait pleinement Justiflcer cette joie zébor:iante :
ce sont ceux que les premiers curétiens n.va.:l.cnt Dris
en conmun :um.uf Hiatenent apré.. la mort{ ‘ic Tequ-., repas
pcndant lesquels ule Chgist ressuscite leur était
soudain apparu--germ £V Merw WUTDy --e-t6 sous
lcurs yeux, avait mangé du poisson avec eux.3
Since it was Paul who connected the “breaking of bread"
and the Last Supner, says Cullmann, the Lord's Sunper was
denrived of the idea of joyful communion between Christ and
the communicants. The tihought of joyful cowmunion was rele-
gated to the background as a consequence 'du rattachement
trop exclusif de la présence du Christ aux «eleuents» du

pa;n et du vin offerts pour le pardon des pecncs."31

281pid,

2‘"’()st:a.r Cullmann, "La s1s;n1f:.cnt1on de la Sainte-
Chne dans le christianisme priwnitif," p. 4.

?

30 bld'
31l1bid., pe 21.
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It scems tenuous, however, to assert that Paul was the
one who connected the Last Supper with the "breaking of
bread" and thus changed its character from joy to a remem-
brance of Christ's death. Por we may not overlock the fact
that Paul associated with Christians from Jerusalem for sev-
eral yeurs. It must also be remembered that Jerusalem was
the city from which Christianity sprecad (Acts 1:8). Among the
Christians from Jerusalem with whom Paul associated were
Barnabas (Acts 9:27; 11:26), Mark (Acts 12:25; 15:38), and
Silas (Acts 15:22ff.). Nor may we overlook the fact that
three years after his conversion Paul was in Jerusalem at
lecast {ourteen days to visit Peter (Gal. 1:8). 1In additionm,
we may certainly assume that Paul participated in the celebra-
tion of the Lord's Supper in more than one congregation.
Therefore, it is much more logical to assume that Paul
formulated his account of the Lord!'s Supper in accoxd with
the doctrine and practice current among the disciples in
Jerusalem and other cities, than it is to say that he
changed a meal which had reference to the eschatological
fulfillment into one which had reference to the death and
to the body and blood of Christ.32 - .. . = ow A ho

It is true that one of thé main reasons for the

32gduard Schweizer, "Das Herrenmahl im Neuen Testament:
ein Porschungsbericht," Theologische Literaturzeitung,
LXXIX (October, 1954), Cols. 585-586,
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eschatological joy at the "breaking of bread"33 was the resur-
rection of Christ and the belief that e was present, accord-
ing to His promise, "where two or three are gathered together
in my name, there am I in the midst of them" (Matt. 18:20,
R3V). Illowever, to regard the resurrection of Christ and Ilis
presence in religious rites as the only cause of such joy is
to build on too narrow a foundation.34 Indced, there is no-
thing incouwpatible between the gladness ot heart of which we
read in Acts (2:46) and tie memory of the Lord's death, If
the phrase '"tile new covenant in my blood" was really charged
with the thought of the coming Kingdom, it would also have
provided a recason for ceclebrating with eschatological joy the
death of the Lord because that dcath was the necessary con-
dition for the advent of the Kingdom,35 :

That Christ's resurrection and His post-resurrcction
appearances were very important causes of the eschatological
Jjoy of the early Christians is not here denied, for thse resur-
rection of Christ was the cause of a "living hope" (1 Peter

1:3, RSV). However, in contrast to Cullmann who regards

33Rudolf Bultwann, "epaAMidopal, &y« A Y IER
Theologisches wDrterbuch 4um Neucn ‘Lestament, edited by
Gernard Kittel (Stuttgart:s W. Kohiuammcr verlag, 1Y33-),
I, 18-20.

’ 3Agustaf Aulén, Pucharist and Sacrifice, translated
by Eric Il. Wahlstrom (Phirladelphia: Muilcenberg vress,
1958), p. 130.

35Brilioth, op. cite, p. 12.
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Christ's resurrection and ilis later apnearances to be the
exclusive cause of the church's eschatological joy, this
thesis will approach the subject of tiie eschatological ele=-
ments in the Lord's Supper from a different perspective and
show that also other factors played an importint role in
determining the eschatclogical outlook with which the early
Christians celebrated the Lordis Supper.

A brief summary of the basic considerations of this
thesis, as they are related to eschatology, follows. The
chief prcmise of this thesis is the belief which, according
to Vincent Taylor, lay deepest in the mind of the early
ciurch, namely,

that Jesus, as the Ciarist, the Son and Servant of God,

had died and risen again to deliver men from sin and

to establish, by the sacrifice of Himself,_a new

covenant-relationsihip between them and God30 (lieb.

9:11-152a).
Purthermorc, this thesis views eschatology as the fulfillment
of the promises of a future deliverance--of "the promised
eternal inheritance, since a death has occurred which re-
decms them from the transgressions under the first covenant™
(lleb., 9:15b, RSV).

The Lord's Supper is brought into relation with both of

the above considecrations for it is the proclamation of the

death of the Kyrios (1 Cor. 11:26) and "a synthesis of the

36vincent Taylor, The Atonement in New Testament Teaching
(Third edition; London: The Lpwortlh bress, 1957), pp. oSl-3Z.

R S ———
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econony of salvation"37 which gives the communicants a share
in the salvation. The proclamation vhich takes place at the
celebration of the Lord's Supper, namely, the proclamation
of the death of the Kyrios as the effective cause of ctcrnal
salvation, is a proclamation which will take place until the
gual of all history has been reached and Christ returas
(1 Cor., 11:26). Thercfore, the Lord's Supper points forward
to the goal of Christ's Sccond Coming,38
carly church (didache 10:6) is understood in this thesis as
a prayer that the Kyrios would soon return and, therefore, is
understood also as giviag exprossion to the eschatolorrical
persnective in the Lord's Subher,.39

The discussion of the judguent theme in the Sacrament
of the Altardl presupposes that the complete deliverance
from sin, death, and the devil has been won by Cirist in our
place. These pgifts, which Dccome one's own only by the grace
of God through faith for Christ's sake, are offered und given
also at the Lord's Supper, Repentance and faith, both of

which are worked in man's heart only tinrough the operation

37 Jacques Dupont, “This is my body--This is my blood,™ -
Theolopy Bigest, 1X (Winier, 1¥61), 51.

38_Inf_r_a’ pp- 23-26.
3%nfra, pp. 26-31.

401nfra, pp. 31-50.
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of the Holy Spirit, are prime requisites for the reception
of forgiveness, life, and salvation.4l To despise and scorn
these gifts offcred by the Gospel and to show such unbelief
by an uniholy and unrepentant lifc results in a sentence of
condemnation from the Judge of the World at the Last Day.
Those who repent of their sins and bLelieve the Gospel will
reccive a sentence 6f life. The gifts of forgiveness of
sins, life, and salvation arec offered at the Lord's Supper.
The proper reception, that is, reception in repentance and
faith, results, by the grace of God, in eternal life, Re-
ception in an unworthy manner results in bodily chastenings
and may result ultimately in a sentence of condemnation and
death,

The Lord's Supper was in all probability iastituted at
the Jewish Passover. Again, it is the death of Christ as
the deliverance from sin which is important. At the Pass-
over the hope of a future deliverance was very prominent be-
cause of the remembrance of the deliverance out of Egypt.
That the Lord's Supper should be interpreted as being, in a
sense, a parallel to the Passover is gathe;ed from the hope
expressed by Jesus at the Imstitution. He hoped to drink
new wine with Ilis disciples in the Kingdom of Heaven. The

premise of a future meal could be fulfilled only if the

41Apology, XiI, 44, page 187 in The Book of Concord:
The Confessions of the Evangelical Lutheran Churcil, trans-
Iated and edited Dy Iheodore G. lappert (Philadelphia:
Muhlenberg Press, 1959).
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New Covenant, the Kingdom of God, would be realized., The
death of Chirist, again, is that event of deliverance which
made possible the fiual, complete deliverance of all men and
gave them the hone of an eternal banquet in heaven. 42

The approach to the eschatolugical perspective of the
Lordt!s Sunper, as it is outlined above, notes eizht eschato-
logical elements contained in the Sacrauaent of the Altar.
Four clements pertain to the future hope and four to the
coomunicant's present situation in view of his hone. The
four eschatological elements pertaining to the future are:
(1) The Sacrament's orientation to the return of Christ;

(2) The prospect of judgument Day; (3) The hope for the final
and complete deliverance; (d4) The Lord!s Supper as itie pre-
fizuration of the Marriage Supper of the Laub.

The four eschatological clements which pertain to the
cormunicant's present life are: (1) Tihe Sacrament's proclama-
tion of the deiiverance through the Lord's death "until He
comes'"; (2) Self-examination and self-condemnation as pre-
paraticn for participation in the Lord's Supper in view of
the presence in the Sacrament of the Judge of the World;

-(3) Paith in the forgiveness of sins and the manifestation
of love in omne!s relationshins with fellow-members in the
Body of Christ; (4) The Lord's Supper as the cibus viatorum

for those who are travelling toward the etermal fellowship.

421nfra, pp. 51-75 for the matcrial on the Passover, and
pp. 76-90 for the matcrial on the banquet in the Kingdom of
Hecaven.




CHAPTER IIX
UNTIL CHRIST CCMES TO JUDGE :
A. 1 Corinthians 11:17-26

The eschatological perspective in the accounts of the
Sacrament of the Altar has its securest basis in 1 Corinthians
11:26: "PFor as often as you cat this bread and drink the cup,
you vroclaim the Lord's deathh until he comes.'™ (R3SV) The
clause, "until he comes," is of primary importance ifor the
eschatolozical perspective of the Loxrd's Supper becausc.it

clcarly srecifies the teminus ad quem of the Sacrawent=--

the point at which the Sacrament will ccase to be celcbrated
as it is now, The fterminus is the day when the Lord will
come in all-His glory and splendor teo judge the world and éo
crcate a new heaven and new earth,

St. Paul's discussion of the Lord!s Supper in 1 Corin-
thians 11 grew out of various disorders at the celebration
of the Lord's Supper in the Corintiiian church and his at-
tempt to correct them. These disorders Paul exposcs in
1 Corinthians 11:17-22,

In the precvious scction (1 Core. il:2-10) Paul coumcaded
the Corinthians becuuse they remembered him "in everytiiing
and maintained the traditicns cven as I have delivered tlew
to you" (1 Cor, 11:2, RSV).. Ilowever, wien he begins the

section under discussion he is not able to commend then,
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becausc, as he writes, "Your meetings tend to do more harm
than good™ (1L Cor. 11:17).1 Instead of the Lord!s Supper
being an act of edification, it was having a disruptive
effect.

First of all, there were divisions among the Corinthians
when they assembled as a church (1 Cor. 11:18). These
divisions werc probably the factions into which the church
had been srlit (1 Cor. 1:10-12), though here they secm to
have resulted from the differcnce in social status existing
in the membership of the congregation (1 Cor. 11:22). Paul
accepted the inevitability of factions because through them
"those who are genuine among you may be recognized" (1 Cor.
11:19, RSY).

In verse tweanty Paul came rigint to the point. The dis-
orders at Corintli were so serious that when the church met
to celebrate the Lord's Supper "it is not the Lord's Supper
that you eat" (1 Cor. 11:20, RSV). The disorders had given
the mcal ancther character with the result that it was no
longer the Lord's Supper. The cause is clear. Lach one
went ahcad with his own meal, and one remained hungry and
another became drunk (1 Cor, 11:21-22),

At these meals, so it seems, the common practice was

for the richer members of the congregation to bring food

lThe New English Bible: New Testament (Oxford and
Cambridge: Uxford and Cambridge Universities Presses, 1961),
P. 293.
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and to share it with other members wlio were less fortunate.
However, at Corinth, contrary to the usual procedure, those
wio brought food apparently kept it exclusively for tiem=-
selves (1 Cor. 11:21). The text alsv seems to indicate that
some who had brought food started to eat before others who
had nothing had arrived (1 Cor. 11:22,33). The result was
that these poor latccomers went hungry. Therefore, it ap=-
bears that the Corinthians made no serious attempt tc ob-
scrve a comuion meal, that is, one in which there was real
sharing.

This situation did not at all reflect the love denon-
strated in Christ's institution of the Lord!'s Supper as
Saint Paul had received it from the Lord ari had transmitted
it to the Corinthians (1 Co:.. 11:23).

Paul Legins hris accouat wita the statement, "the Lord
Jesus on the night when he was betrayed. « ." (1 Cor. 11:
23, RSV). By means of these few words Paul dramatically
portrays to the Corinthians the significant event uhich
took place while Jesus instituted this feast cf love. Jesus
instituted this Sacrament at the very time when human lust
and hypocrisy were engaged in betraying the Savior into the
hands of llis encmics. While lle was being betrayed, Jcsus
demonstrated ilis great love for His followers by instituting
the mecal in which lle gives to tlhie communicants liis body and
blood to eat and to drink and offers forgiveness of sins, life,

and salvation. To show lust and greed at the Loxd's mcal,




19
to become satiated and drunk while others werc hungry was,
according to Paul, to change the Lord'’s Supper into one's
own supper, to betray Christ again, and to become "guilty
of profaning the body and blood of the Lord" (1 Cor. 11:27,
RSV).
Purthermore, the phrase "ou the night when he was be=-

trayed" forms the tcrminus a quo of the Lord!s Supper--

"the terminus a quo 'which established the cucharistic ac-
tion and sanctioned the formula handed dowm by tradition,'2
Christ's institution of the Lordts Supper gives validity and

power to the vords of consecration and to the eating and

drinking at the Bucharist. Ti!e Lord's Supper, so Paul argues,

is grounded on an historical fact and obtains its mcaning
and power from that first institution.

Three items from the words of institution are of im-
portance in this thesis for these items are intimately con-
nected with the eschatolozical clements of the Lord's Supper.
The first of these iteus coacerns the Biblical ewmphasis on
tiie Real Presence. By strcssing the eschatological element
in the Lord's Supper, we in no way detract from the Biblical
emphasis on the Real Presence of our Lord's body and blood
in the Sacrament. Paul says that in the Sacrament we eat

the body of tie Kyrios and drink His blood. That this is

2Brnst Kisemann, "Anliegen und Tigenart der paulinischen
Abendmelilslehre,™ Exegetisclie Versuchic und Besinnungen
(GBttingen: Vandenlioeck & Ruprecht, 1960), De 22.
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the meaning of Paul's words, even a Reformed theclogian and
excgete like EBrnst Kisemunn admits when he writes with
reference to 1 Corinthians 11:27,28: "Der Ausdruck 'Real-
prdsenz! trifft also, was immer gegen ihn eingewandt werden
mag, genau die von Paulus gemeinte Sache."S

Paul's doctrine of the Real Presence is necessary for a
corrcct understanding of his amphasis on the eschatological
perspective ot the Sacrament. The doctrine of the Real
Presence actuﬁlly enhances the eschatological perspective
for the communicant eats the body and drinks the blood of
the one wiio has purchased and won hinm from all sin, from
decath, and from the power of the devil, and who, by IHis
death, has earned for all believers life and eternal salva-
ticn, The communicant eats the body and drinks the blood
of the one who has rrne before him to prepare a place for
him and wito will come again to reccive him into llis heavenly
home. The gifts of Christ's body and blood are an assurance
and a foretaste of the joys of heaven present already in
the Sacrawent,

The second itew from the words of institution which con-
cerns this thesis is tiie term ™aew covenant." By using the
torm "new covenant" (1 Cor, 11:25) Paul, it secms, is re-
ferring to the “new covenant" spoken of in Jeremiah 31:31-34.

The author of the Bpistle to the lcbrews (ilebrews 9:15)

31bid., ps 28.
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shecifically refcrs to the fact that Christ is the mediator
of this "new covenant." Johannes Behm points ocut that “naw-
covenant" is a term correlative to "Kingdom of God."¥ De=-
causc of the relation of these two concepts with each other,
the '"new covenant“ can be said teo be the relationshiv of
Lordship and obedicnce which God establisiicd between Hin-
sclf and men. Tie blood of Christ is both the sign of the
existence of this covenant and the uweans by which it is

effective.

Sl-\a\“\ is the ordinance of God, tlie effective
nanifcstation of the SOVGxezna will of God in history,
t‘uou;:h whiich Ile brings about thc reln..:.c*sn:.n between
ilmsclf and m¢n in co“10ru1?2 with Iis purpose of
salvat1on. It is s the autlorltatzve, divine instatution
wiich br1 vs about a corresponiing order of tinings.

God !limself says:

‘I will put my law into their minds, and write tiiem upon
their hearts, and I will be their God, and they shall

be my pcople. And they shall not teach everyone his
fellow or cveryone his brother, saying, "Know the Lord,™
for all shall know me, from the least of them to the
greatest. For I will be merciful toward their iniqui-
t:es and I will remember their sins no more. (Hebrews
8: 10-12, RSV)

The mention of tlie "new covenant" in the words of in-

stitution as it relates to tiie eschatolopical perspective

4Jo. iauncs Belin, "5.-;1-;0 iy Slua W kM, " Theclogisches
Wirterbuch zum Neucn 1e$tament, edited by Gerhard Kititel
(stuttzart: W. Kobllianmer verlag, 1933-), II, 137. llere-
after Theolozisclhes W8rterbuch zum Neuen 1e=tamcnt will be
referred to as TaN{.

S1bid.
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of the Lord's Supper may be expressed in the words of
Hebrews 9:15:

Therefore he is the mediator of a new covenant, so

that those wiho are called may receive the promised

eternal inheritance, since a death has occurred which
redeems them from the transgressions under the first
covenant. (RsV)

The third item from the words of institution which con-

. 8, . L L .
cerns this thesis is the term «vgpA ¥woys. Ny using the

y ¢
tern Gvauvy els in 1 Corinthians 11:24,25, Paul expresscs
the very close relationship which exists between the death
of Christ and the celebration of the Lord's Supper.

? [

In cxplanation of the ®Vapvweys iz the Lord's Suprer
Johannes Belm writes that it is:

Nie Vergegenwirtigung des Herrn, des Stiftérs des

Abendmahls, der durcii seinen Tod die ncuc = §id Dnlu‘

in Xraft gzesctzt nat, durch die naciherlcbende

Gencinde ist Ziel und lnhalt ihres "Tuns" selbst,

wit dem sie wiederiolt, wus gesus und dic Jlinger am

Vorabend scines Todes taten.

Renembrance of the Exodus-deliverance was an important
part of the Jewish Passover. Tihe implications of the re-
nembrance of the Bxolus-deliverance are spelled out in
Pesahim 10:5 and are instructive for an understanding of
the Avd',un'ru which takes place at tihe Loxd's Supper.

In every generation a man must so regard himself as if

he came fortii out of ¥gypt, for it is written, And thou
shalt tell thy son in that day saying, It is because

5Joha.nncs Behm, “:w;ﬁ.v'.pn . :wo"uv-.‘pu," TWNTL,
I, 351=-352. \
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of that which the Lord did for mec when I came forth
cut of Ezypt.!

The New Covenant rclationship between God and the Chris-~

tian mcans that the Christian has the forgivencss of sins,
life and salvation. So then, each Christian, as he reuen-
bers the suffcring and death of Jesus, should regard him-
self as redeemed from sin and the devil, as indecd he is by
virtue of his faith in Christ. The death of Jesus has
delivered all men from the bondage of sin and death. When
at the Lord's Supper the communicant "remembers" in faith
the saving death of the Kyrios, he is "crucified with
Christ" (Gal. 2:20), experiences anew the deliverance by
Curist, and makes that deliveraance Lis own,

However, inseparably coanected to the "remembrance™ of
the Lord's death is the proclamation of that death.

Do this in remerbrance cof me. . » » Do this, as often

as you drink it, in remembrance of me. For as often

as you eat this bread and drink the cup you proclainm

the Lord's dcath until he comes. (1 Cor. 11:24-26, RSV)

K'““l'f"‘x""t , the verb used by Paul in 1 Corinthians

11:26, is in the present jndicative.8 It is the exact

equivalent of the licbrew T* AN ? which designates the

TThe Mishnah, translated by Herbert Danby (Oxford:
Oxford University Press, 1958), p. 151.

8.j[o-e.c-.n:‘un Jeremias, Die Abendmahlsworte ,Josu (Third

edition; GBttingen: Vandenhoeck & Ruprecht, 196u), p. 100.

9Georpre Buchamnan Gray, Sacrifice in the Old Testament
(Oxford: The Clarcmion Press, 1925), Ds 395
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recitation and explanation of the Exodus-credo (Deut. 263
5-9).10 Thus, the recitation of the story of the death of
the Lord, the act of rcdemptien as a result of which the
Christian church originated and on which it depends, cor-
rosponds exactly to the ilaggadah at the Jewish Paschal me=al,
which was the recitation of tie act of redemption from Egypt
on which the Jewishh nation depended.ll In the act of eating
tae body of Christ and drinking ids blood t.ue memders of the
Christian congregation proclaim to euch other the salvation
wiiichh is theirs by virtuwe of Christ's death. They experience
anew the eschatological oxdinance of God, the New Covenant.
The prociamation is not just a calling to remembrance of the
events of the passion, but a proclamation which depicts and
offers to each communicant imdividualiy the rosults of the
vicarious death of Jesus and the beginning of the time of
salvation.l2

The vicarious death of Christ for our salvation is the
event which enables the Lord's Supper to have an eschato=-
logical perspective. For without that event there could be
no hope of a future complete deliverance from all sin, devil,
and death, Though tiie Lord's Supper proclaims vividly this

past redemption, it proclaims also the future deliverance,

10 yeremias, op. cit., p. 100.
\116ray. op. cit., p. 395.
12Jeremias, OpPe Cite, Pe 244..:
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namely, that the salvation has been fully consuimated, and
that the final act of deliverance will take piace at the
Lord's rcturn.

As the Jews at their Paschal meal recalled one act

of redemntion as the pledpe of another and final act

of redemption in the fuiture, so the Christian looked

back to and recited the story of the Cross as the

bledge of the future coming of the Lord ani the con-

sumnation of their recdewption.

Thus tie Lord's Supper looks forward toward a goal.l4d
That goal, the toruinus ad quem of the Sacrament,l3 is the
Second Coming of Christ (1 Cox. 11:26). As the terminus ad
gueil it is the basis of the eschatological expectation of
the Loxd's Sunper.l8 The Lord's Supper thus rests on two

pillarz--the first, its terminus a quo, namcly, the death

of Christ; and the second, its terminus ad quen, the Second

Coming of Christ.l?7 It is a meal "zwischen den Zeiten,™18

13Gray, op. cit., p. 395.

l4priedrich Blass, Graumatik des neutestamentlichen
Griccliish, revised by Albert Debrunner (Tenth editiong
Cﬂtt;n«on- Vandeniioeck & Ruprecht, 1959), p. 233 comments
on the abscnce of the wy in the Greck original. "EAOy is a
prospective subjunctive with which, as is shown by the ab-
scnce of the &y , is found an element of the subjunctive in
final clauses. In view of this, it is possible to translate
tlie phrasc "until he cowes' more adequately, "until the goal
has been reached that he is coming." See also Jeremias,
op. cit., p. 244,

15Kusemann, Obe cite., p. 23.
161bid.
1771pid,

. ’ ’
18 Johannes Bchm, "klaw , KALO IS, KA/eua " TUNT,
111, 738. —
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looking back to the work of Christ here om earth and looking
forward to ilis Parousia.l? The Lord's Supper, therefore, is
a meal limited to the period of the church20 militant and will
cease to be celebrated when the church becomes the church

triumphant,

The fact that the Lord's Supner is linited to the period

*of the church on earth and that it proclaims the Lord's death

until the goal has been recached that He is coming indicates
the tcmporary charactoer of this blessed mecal. . The terminus

a quo and the tecrminus ad guem should remind the communicant

that he is living in the period between the first and second
advent, that he has not yet attained, that there is a goal
ahcad of him yet teo be rcached. The Lord's Supper reminds
the coumunicant ti.at he has here no -abiding city but that he
locks for one to come, whose builder and maker is God
(llebrews 11:10). Into this city he will De received when

Christ comes again (Jn. 14:3).
B. Maranutha

Closcly rclated to the phrase "until He comes" is the

19kduard Schweizer, "Das Abendmahl eine Vergegenwirtigung
des Todes Jesu oder cin eschatologiscies Freudenmahl?™ .
Theologische Zeitschrift, II (March/April, 1946), 95. See
also Guatiier Bornkauu, “ilerrenmahl und Kirche bei Paulus,"

Zeitschrift flir Theologie und Kirche, LIII (1956), 345.

20gyscmann, op. cit., p. 23.
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Aramaic term maranatha (1 Cor. 16:22; Didache 1U:6). In
fact, it is very probable that "until lle comes"™ is an echo
of maranatha.2l

The occurrence of an Aramaic word without its Greeck
translation in a Greek manuscrint raises the question of
its origin, It seens that this phencmenon can be explained
only on the grounds that it was a firmly fixed formula which
circulated throughout the congregaticns of tlie early church.
It originated perhans in the churches of Palestine which
spoke Aramaic, Ilaving such au.important place in the worship
udf the early church it acquired a special meaning and stereo=-
tyned form. Tuen this Aramaic term found its way into the
liturgy of Greek specaking congregations similar to such
Hebrew liturgical terms as TD¥ or ﬂ;l T|'¥ “l!l.i'ﬂ.zz
Maranatha is therefore a very ancient liturgical term used
by the early church,23

The Aramaic form of the word24 allows for three possible
meanings. First, it may have been the prayerful cry, "Come,

Lord!" a request for the Parousia. Second, it could have

2lglinther Bornkamm, Das Ende des Gesetzes (Minchen:
CIII:. I\MSLL Vei‘.'l..lg, 19-’&)’ p. 1"19-

22K. G. Kubn, "sdeqve B »" IWNT, IV, 473.

230scar Cullmann, The curistolozy of the New Testauent,
translated by Shirley C. Gutiarie and éharle., A. M. l1all
(Philadelphia: The Westminster Press, 1959), p. 208.

24Kuhn' _0_2. Cit.' Dp. 470-473-
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been a confession that "our Loxrd has come,' in the sense
thiat He has come into the world in lowliness. Third, the
expression may mean "our Lord is now here, ilie is present,™
namely, in the worsiiip service, and, above all, at the ccle=-
bration of the Lord's Supper.23 Since these three possi-
bilities exist, its meaning must be inferred from the con-
text in which the word is used,

In the Didache (10:6) maranathia appears to be used in
close connection with the celebration of the Lordts Supper.
The context in which it appears in the Didache might be,
according to Lietzmann, responses between the liturgist and
the congregation preéeding the cclebration of the Lord's
Sunper.

Liturpgist: Let grace come and let this world pass away.

Congr.: llosanna to the God of wvavid.

Liturgist: 1If anyone is holy, let him come; if anyone

°  is not, let him repent. Maranatha.

Congr.: Amen. 20 :

In this context maranatha secms to be an expression
underscoring the warning to the unholy to repent, though it
nay also give the reason for such a warning. If maranatha
is used for either of thesc twe reasons, the neaning "our

Lord is here" seems very appropriate. Maranatha would then

be a warning to the communicants of the prescnce of the

251bid., p. 473.

28[Ians Lietzmann, Messe und llerrenmahl: Eine Studie
zur Geschichte der Liturgie (Bomn: A. Marcus and E. wcDer,
1926), pe 230.
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exaited Christ in the Lord's Supper--a presence which tolerates

no unholiness.27

‘he other occurrence of maranatha in a Oreek manuscript

is in 1 Corinthians 16:22. There it occurs in a context simi-

I
lar to that in the Didache. St. Paul writes, "E,l Tis o&_r

¢1X€7 Tov ku'plov, NTw sveOep.. pupive O4.728 14
this context maranatha may be understood as ''our Lord . is
here,!" The meaning would be that in the congregation the
presence of tiie exalted Carist is coufessed, and this pres-
cnce excludes the membership of tuose who do not love Him.29
Maranatiia in 1 Corinthians 16:22 may also be iranslated
as a prayer, "Lord, coume!"™ This translation finds strong
support in evelation 22:20, In this pacsage the coagrega-
tion resnonds to the pronise of Jesus, "Surely I au coming
soon,™ with "Amen, comc, Lord Jesus!™ The liturgy of the
early church could ba the basis for this dialogue.30 If the
liturgy of the early caurch was thc basis for this dialogue,

"Come, Lord Jesus" (Rev. 22:20, RSV) would secm to be a

27Kuhn, _O_Bl Cit.| p- 474-

28Novum Testamentum Grucce, edited by itrwin Nestle and
Xurt Aland (Iwenty-chird edition; Stuttgart: Privileg.
virtt. 8ibelanstalt, 1957), p. 457.

‘zgxuhn, op. cit., pe. 474.

305, Lolacyer, Die Offenbarung des Johannes in llandbuch
zum Neuen Testawent, cdited by ilans Lictzaamn and Giuther
Bornkamm (Sccond cdition; Tubingen: J. C. Mohr, 1953), iVI,
182-183-
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precisc translation of the Aramaic maranatha, For Cullmam,
Revelation 22:20 is decisive evidence that maranatha is a
prayer31 and therefore "an eschatological peatition for the
coming of the Lord at the end of time."32 Cullmamn suggests,
'huwevcr, that the understanding of maranatha as an eschato-
logical petition, though this may be its primary meaning,
does not exbaust its significance because it also includes
a fervent cxpectation of Christ'!s coming in the immediate
prescnt, especially in the Communion service.33

One could adopt either of thesc two propsed meanings.
Maranatha could be either the confession or asscrtion of the
presence of the exalted Christ or the prayer of the yearning
and waiting Church to its Lord to return in glory.34

Perhaps a synthesis of these two meanings gives the
fullest and best sense. An examination of the contexts in
which maranatha appears in the Didaclhe, in 1 Cerintiiians,
and in its apparent translation in Re¢velation 22:20 reveals

its intimate connection with judgment.35 And in view of the

3lCullmann, op. cit., pp. 209-210.
321pid., p. 211.
331bid., pe 212.

34Kubn, op. cit., p. 475.

350. P. D. Moule, '"A Reconsideration of the Context
of Maranatha," New Testament Studies, YI (April, 1960),
308.
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expectation of a future final day of judgment found in most
New Testament books, maranatha would be dirccted, primarily
at-any rate, toward this future expectation of judgment.
Thus, understood as a prayer but including the idea of a
warning and judsment, maurxanatiia probably meant: “may the
Lord scvon come in judgment to redress wrong and establish
right,"30 Its proper function was mot to "constitute the
eucharistic invocation but to sanction the preliminary
'fencing of the table'."37 The "fencing of the table" would
be nécessary because of the prospect of judgment inhere;t in
the Sacrament (1 Cor. 11:27-34).

Thus, maranatha, the prayer of the early church, un-
doubtedly used at the Bucharist as is shown by its use in
the Didache and the phrase closely reclated to it in 1 Co-
rinthians 11:26, "until Ile comes," expresses both the eschato-
logical expectation of the Lord's return which the early
ciiurch had at its celebration of the Loxd's Supper, and the
idea of a future judgument connected with the Lord's Supper

as Paul expounds it in 1 Corinthians 11:27-34.

C. The Judgment Theme in the Lord's Supper

Both phrases "until He comes" and maranatha point to

361bid., p. 309.

37 1bid.
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the fact that in the early church's celebration of the Lord!s
Sunper the expectation of the return of the Lord on the Last
Day was always felt. Therefore, both "until lie comes'" and
maranatha also contain an implicit reference to judgment, for
the thought of judgment is inscparably connected with the
return of Christ.

llowever, the thought of judgment is not only connected
with the return of the Lord. It is also a basic element in
thhe whole Gosnel. "The thought of judgment may in no way be
removed from the Gospel of the New Testauent; it may not even
be banished from the center to the peu::i.phe:.'y."38 The theme
of judgment occupies the center of the preaching of Jesus as
found in the Synoptists3? and is in a central position in .
the thought and message of all Ncw'Testament books.40

The judgment theme, occupying a central position in the
Gospel, also occupies a central position in the doctrine of
the Lord's Supper., The celcbraticn of the Lord's Supper is
the proclamation of the Lord's death. Again the thought of

judgment is implied, in view of the fact that Christ's death

38Friedrich Bueghsel, "kp‘vw KP"" "P'f"‘ KRITY 3,
KpiTaprey = kpiT\KROs, uvltkple, AvaKkpiers, dTIOKPlW'
«vTa oxflvo,uu " .‘wo;p}m om'o\t,owu, Siwkpivw,
Siixprors  dikwpiTos, éru,uw-, K& TXKAI VW , ulriupl/u
KT Kpu-u AKX TAKP ITOS , ROTOKUTL KOITOS, TIPERP pn,
oVrRpivw " TLNT, 1II, 942.

391bid., p. 936.
401vid., ppe. 936-942,
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is the result of God's judgment upon sin,

The implicit references to judgment found in "until He
cones," marana.tha, and the proclamation of the Lord's death
are made exnlicit by Paul in the verses immediately follow-
ing the words of :institution. The whole section, 1 Co-
rinthians 11:27-32, is filled with the thouzht of judgment,
and, as Ginther Bornkaam indicates, this thought of judgment
"leads back once again to the question of ithie eschatological
sign:.ifica.nde"of 'Lhé Logdls supper."l It is this relation-
ship which must now be counsidered.

After a careful study of 1 Corinthians 11:27-34, one
notes the accumulation of juridical terus or phrases’em-
ployed by paul.42 o

The verb rVV'lfxf"*' occurs in chapter eleven of
1.Corinthians, verses 17, 18, 20, 33 and 34. It was a fixed
torm for the official meeting of the Greek &% pos. Paul
uses the term with reference to thc meetiny of the Corinthian
congrogation in its celcbrafion of the Lord's Supper.43

Paul obviously gives prominence in this secticon to the
verb KPWelw and its derivatives, Kpij¥ , & mkpiverr |
and KITGKPI'VCIP .

'
Kpiveswr (1 cor. 11:31,32) is a rather ncutral word.

41pornkamm, "Herrenmahl und Kirche bei Paulus," p. 344.
42gysemann, op. cit., p. 21.
431pid.
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It describes the action and

function of a juige or arbitrator who discriminates

and makes a decision either for or against, although,

if the context compels it, it can mcan specifically

"to condemn," to deliver an adverse sentence. . . .44

[

Kr‘r* (1 Cor. 11:29,34) is the decision of the judged3

and usually mcans a verdict of guilty.46
4

Ni1swpiverv tobviously refcrs more unambiguously to the

act of discrimination as sucii. . . ,"47 According to FAriedrich

f
Bucchsel, §I1KKPIVEIY in 1 Corinthians 11:29 has the meaning

"auszeiclmen,™ to distinguish, whereas in 1 Corintlhiians 11:31

it scems to mean "Leurteilen,™ to evaiuate, to criticize.48

The difference in mcaning may, however, not be as obvicus as
Buechisel suggests; Arndt-Gingrich translates & utKPl'VCW
in 1 Corinthians 11:31 with judge correcctly, and in 1 Corin-
thians 11:29 with recomizc.49 wWalter Bauer translates

44, p. D. Moule, "The Judgment Theme in the Sacraments,"
The Background of the New Testament and Its Eschatolozy,
cdited Dy W. D. Davies and D. oDaubDe (Cambridge: Iie University
PIESS, 1956)' Pe 470,

45puecihsel, op. cit., p. 943.
46Moule, ob. Cit., p. 470.
47_1_1_:_i_g_., p. 471,

48puechscl, op. Cit., p. 948.

4Ngi1iiam P. Arndt and F. Wilbur Gingrich, A Greek-
Baglish Lexicon of the New Testament and Other EFarly
Coristiun Litcroture (Chicago, Illinois: lhc University
of Chicagec Press, 1957), p. 184.
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¢
didkpivery in both verses witi richtig beurteilcn.J0

[
KxTakpively (1 Cor. 11:33) "indicates unequivocally

a scntence of condenmation,'d1

Aomr.c’sftlv (1 Cor. 11:23) "is frequently a monetary
metaphor of testing the genuineness of coins. « « %32 Hou-
cver, it can also carry a more geaneral sense, as in Luke 14:
19 of testing cattle for plowing, in Galatians 6:4 of testing
one's own work, or in 1 Timothy 3:10 of testing prospective
deacons.

’Av-tg"“” (1 Cor. 11:27) is used in its formal signifi-
cance of "nicht angemessen,"53 or '"unangcmessen,"4 un-
suitably, improperly.

"Evaxos (1 Cor. 11:27) undoubtedly has a legal meaning
here, "liable, answecrable, zuilty," denoting the person or
thing against whom a sin has been coumitted.d9 This use is
found also in James 2:10, "Pfor whoever keeps tlhie whole law

but fails in one point has become guilty of all of it." (RSV)

Vyaiter Bauer, Gricchisch-Deutsches Wdrterbuch zu dem
Neuen Testauent und der Ubrigen urchiwistlichen Literatur
(Fifth rcvised edition; Berlin: Alfred Topelmann, 1958),
col. 307.

Slyoule, op. cit., p. 471.
521bid., p. 470.
53g4senann, ov. cit., p. 21.
541bid., p. 23.

S5william F. Arndt and P. Wilbur Giugrich, op. cit.,
p. 267.
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PFinally, the antithesis between "“P"\“:‘V Seivvor
and 1dov Seimvoy is so apparcnt in this section that
one is reminded of the legal use of the adjective gv’mxo'v.SG

In view of the accumulation of legal and judicial terms
in 1 Curinthians 11:27-34, it seems logical to assume that
Paul vicwed the preparation for, the participation in, and
the effects of the Lord's Supper in terms of judgment. An
exegesis of 1 Corinthians 11:27-34 in terns of judguent
follows. This exegesis will attempt to demomstratc three
propositions: (1) The importance cf the judgment theme of
the Lord's Supper; (2) The close relationship between the
Judgnent thene and the eschatological elcuents cf the
Lord's Supper; (3) The close parallel between the thought
of judpment in the Lord!s Supper and the eschatological
nessage of Jesus.

In 1 Corinthians 11:27 the apostle utters a threat
of judgment in legal terms. "Whoever, therefore, eats
the bread and drinks the cup of the Lord in an unworthy
manner will be guilty of profaning the body and blood of
the Lord." (RKSV) The future ga-r-t' seens to have es-
chatolozical overtones in view of 1 Corinthians 11:32,
and if this is the case, the apostle is formulating a

law whose validity the Last Day will reveal.,57 When a

S6gdsemann, op. cit., p. 21
571pid., p. 23
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person eats the bread he is also eating the body of Christ )
and when he drinks tic wine he is also drinking the blood of
Christ. The body and blood are mresent in the bread and wine
in a mysterious way wiich one caunot comprehend and they are
given to tiie coumunicant through the effective working of the
Eyrios. The Eucharist, therefore, involves tiie Real Presence
of the body and blood of the Lord and the presence of the
Lord himself. If a coumunicant behaves :wag l'l-'!, "unan-
cemessen,"98 in an unsuitable and improper manner, iie pro-
fanes both the body and blood of the Kyrios and the Kyrios
himself. C. B. D. Moule says that to "bc guilty of profan-
ing the body and blood of the Lord" (1 Cor. 11:27, RSV) is
", « « @ culpable failure to recognize, to discern that the
life which was surrendered was that of the Lord himself .59

Unsuitable and improper conduct at the Lord's Supper,
according to 1 Corinthians 11:29, is equivalent to not dis-
cerning or distinguishing 1'5 r;’)ul.

At this point we must make a slight digression to at-
tempt to explain what is mcant by ToO '?v/u, It is difficuit
to detcrmine whether TO Oiik! in 1 Corinthians 11:2% means
Ehe Body of Chris;; fﬁat is, the Church, or whether it means
the body of Christ which is eaten in the Sacrament, nmong

contemporary exegetes, Glinther Bornkamm concludes:

581bid.
5%oule, op. cit., p. 472.
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sie [the formula g% §wnpivur 76 o94x (1 Cor, 11:292

bedcutet gerade nicht nur: den '‘sakramentalen' Sinn

der Speise libcriiaupt ancrkennen (darin hatten es die

Xorinther, wic wir sahen, geflhrlich wcit gebrachit),

sondern es heisst: dan 3inn des Sakramentes richtig

crfassen, nidmlich den Leib Christi als den flr uns
hingegebenen Leib Christi verstehen, der die

Enpfangenden zun Leib der Kirche zusasmenschliesst

und sic damit flr einander veraatwortlich macht.®Y

Ernst Kiscmann, on the other hand, concludes, "I find
it imposzsiblce to refer To Flu< to anything elsc tiian the
sacramcntal elemcnt."dl

In geoneral we agree with Bornkaum and conclude that Dy
the use of To #ime in 1 Corinthians 11:29 Paul could have
wanted to briug before the minds of the Corinthians both
concepts--the Lody of Christ in the Sacrament and the Body
of Christ, the Church,

Paul may have wanted to bring both concepts before the
minds of the Corinthians. Although both concepts could be
meant, the owpu« understood as the Church secms to rececive
the greater emphasis. . There are two items for consider-

ation in support of this thesis. Pirst, througiout Paul's

60Bornitamm, idas Ende des Gesetzes, pp. 121-122, "It
[the formula av Suepivwy Té &Fu« (1 Cor. 11:29)] does not
mean only to recognize in a general way the 'sacramental'
aspect of the food (for in this recognition the Corinthians
had, as we have seeun, gone dangerously far), but it means,
to grasp correctly the uweaning of the Sacrament, namely, to
understand the body of Christ as the body of Christ given
for us, which unites into the Dody of the Church those who
receive it and therefore makes them responsible for one
another."

61y Ysemann, op. cit., p. 27.
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First Epistle to the Corinthians r-7,m_ refers to one svecific
body whether it bc a human, earthly body (5:3; 6:19; 15:40);
the Sacramental body of éhrist (16:10; 11:27); the Church
(10:17; 12:13); or a lLeavenly, spiritual body (15:40,44).
In cach case tiie specific weaning of eWue can be determined
from its'cnntext, its modifiers, or both. This is not the
case, however, in 1 Corinthians 11:29 for there 03/“‘ has no
modifiers and the context suggests either the meaning of the
Church (1 Cor. 11:22) or of the Sacramental body of Christ
(1 Cor. 11:27), Which of these two mcanings Paul bhad in mind
may have been clear to the Corinthians, however. In that
case the absence of a modifier could be an omission or cl=-
lipsis made possible bLecause the writer could be sure that
the rcader would know what was meant.®2 G. G. Findlay uses a
strong tcrm and calls the omission a "reverent aposiobesis.'63
It is dcbatable, though, whether ’-‘, 8|4np|'|mv To oWua could
be called an aposiopesis in the true sense of the word for it
does not parallel completely the type of constructicn usually
classified as an aposiopesis.®? Howcver, the fact that early

\ -
in the manuscript tradition scribes felt that To #WwWAMK& here

62priedrich Dlass, Grammatik des ncutestamentlichen
Griechisch, revised by,Albert Debrunner (lenth edition;
Gdttingen: Vandenhoeck & Ruprecht, 1959), p. 308.

636, G. Pindlay, The Txpositor's Greek Testament,
edited by W. Robertsc'm N1 coiE (Grand Rapids, Michigan:
Wa. B, Ecrdimans Publishing Company, 1956), II, 883.

64 priedrich Biass, op. cit., p. 309.
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needed clarification with Tew ""P"‘“’ 65 gemonstrates that
the absence of a modifier made the meaning somewhat unclear
to them. In 1 Corinthians 11:29 ewis . standing without
nodifiers at the end of the sentence, secms to demand that
the reader stop and ask the question: "iWhich e&mt ig meant
here?" If, instead of bLeing clcar to the Corinthians, the
meaning of #waus in 1 Corintihians 11:29 was just as ambiguous
as it is tc us, what would have been Paul'ls :ensdn for leav-
ing it ambiguous? The answer may be found, it scems, in (1)
Paul's repeated command to the Corinthians to "consider"
(1:26; 10:18, RSV) and "judge for yourselves" (11:15; 11:13,
Rs3V) and (2) the numerous questions Paul addressed to the
Corinthians for them to consider. Paul might have used this
somewhat aposiopetic construction in 1 Corinthians 11:29 as
another way of telling the Corinthians to think through what
he was saying. A careful consideration of what Paul said in
1 Corinthians 11:17-29 no doubt would have included both con-
cepts of oWuk--as Church and as Sacramental element.

In the second place, we must ask which swas were the
Corinthians guilty of as Sk pivwr at their celebration of
the Lord's Supper? Were they guilty of not judging rightly
the body of Christ in the Sacrauent or tie Body of Christ,
the Church? The former possibility secms to be ruled out by

65Novum Testamentum Graece, edited by Erwin Nestle and
Kurt Atand (Twenty-third edition; Stuttpgart: Privileg.
Wirtt, Bibelanstalt), p. 445,
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the fact that in 1 Corinthians 10:15-17 Paul tells the
Corinthians 'to judge what he is saying and then asks two
questions which expect an affirmative answer,

The cup of blessing which we bless, is it not a

participation in the blood of Christ? The bread

which we break, is it not a participation in the

body of Christ? (RSV)

It would scem that Paul is here assuming that the Corinthians
had a corrcct understanding of the Sacramental clement of the
Lord's bedy in the Eucharist, the Rcal Prescnce.

Tiie answer to the question wiich ewma were the Corin-
thians guilty of muy Swxpivwr at their celebration of the
Lord's Supper seecms to be, therefore, that the Corinthians
were puilty of not judging rightly the Body of Churist, the
Church., This answer is borne out in 1 Corinthians 11:21-22,

Por in eating, euach one goes ahead with his own neal,

and one is hungry and another is drunk. What! Do you

not have houscs to eat and drink in? Or do you despise
the church of God and humiliate tiose who have nothing?

What shall I say to you? Shall I comnend you in this?

No, I will not. (RSV)

It secms, therefore, that the main thrust of oW kd
is toward the meaning of the Body of Christ, the Church.
However, by the use of a small rhetorical device, Paul leaves
OWut somewhat ambiguous so that the Corinthians will judge
what he has said and recall that '"because there is one loaf,
we who are many are one body, for we all partake of the same
loaf."” (1 Cor. 10:17, RSV)

1f 'a"“ (1 Cor. 11:29) is understood as we have just

explained it, what has bcen said previously concerning eating
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and drinking in an unsuitable and iuproper manncr may be
sumnaxized in the following way. To eat and drink at the
Lord's Supper in an unsuitabie and iuproper manner involves
an unsuitable and improper attitude and conduct toward fel-
low members of the Body of Christ (1 Cor. 11:17-22,33,34).
Unsuitable and improper conduct toward fellow members of the
Body of Christ ultimately is a profaming of the body and
blood of the Kyrios (1 Cor. 11:27) since (1 Cor. 10:17) this
body of the Kyriocs ". . . die Empfangenden zum Leib der
Kirche zusamnmcnschliesst und sie danit filr einander verant=-
wortlich macht,"06

Since one can fzil to distinguish TO Fwpk by eating

and drinking in an improper manner and thus become guilty

of the body and blood of Christ (1 Cor. 11:27), it is ncces-
sary that the participant, according to Paul, test himself
(Saut,u{iuv » 1 Cor. 11:28). There are two arcas in which
a communicant is to test himself, The communicant must test
himsclf as to his evaluation of the food received in the
Sacrament--that he is receiving. ti.e body and blood of the
Lord. &nd secondly, he must test himself respecting his re
lationship to the meubers of the Body of Chirist, the Churcih,
for the communicants are all united into one body by their
coumon sharing in the body of Christ given into death for

them and the blood shed for tie remission of their sins

66Bornkamm, Das Ende des Gesctzes, p. 122.
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(1 Cor, 10:16-17). Therefore, each has a responsibility for
the othcr memboers. The nature of this responsibility Paul
develops espbeciaily in 1 Cerinthians 12 to 14. Uoes it not
scem significant that "the only explicit refercnce in the
Mew Tcstament to preparhtxol for the Lord's Supper is in
terms of julruentm?67

This rcference to preparation for the Lorﬁ'5'5upper de-
riands that tle cormunicant have faith, Human reascon, though
it ponder, cannot fathom the great wonder how Christ gives us
Iis body and blood concealed in bread and wine. That is a
matter comprchended only by faith. And if a Christian re-
flects on his condition in the lisht of the Ten Commandments,
as a fatlicr, mother, son, daughter, master, or servant, he
nmust recognize that he has been disobedient, -unfaitinful,
lazy, ill-tempered, quarrelsome, that he has harmed by word
and deed, that he has stolen, neglected, wasted something,
or doac other evil.%8

Also in connection with man's sin faith is required--
faith in the forpiveness of sin., Carist's body and blood
were given and shed for the forgiveness of sins. Martin

Luther writes,

67}-‘-0“13' ob. Cit.’ Pe 469.

68The small Catechism: Confession and Absolution, p. 350
in The Book of Coucord: The Coufessions of the Tvangelical
Lutheran Churc:, transluated and edited by TiLcodore G.

Tappert (Puiladelphia: Muhlenberg Press, 1959).
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he is truly worthy and well prepared who believes these

words: 'for you" and "for the forgiveness of sins.'

On the other hand, he who does not believe these words,

or doubts them, is unworthy and unprepared, for the

words "for you" require truly believing hearts.69

In 1 Corinthians 11:27,29 there is a progression of
tenses from future (€TA1 ) to present (;vﬁl’u, "’""").

Does it not seem that Paul is saying that the judgment which
will take place at the Last Day is present already in the
Sacrament 270

Concrete examples of this judgment taking place at the
present time are given in verse thirty. Many of the Co-
rinthians were weak and ill and some had fallen asleep
(KDI}';’VT*' ). These acts of judpgment Paul attributes to
the Corinthians' improper conduct at the Lord's Supper,
namely, their failure to distinguish To ewpm< (1 Cor.
11:29,30).

Bven though the Loxd's Supper is primarily a means of
grace, ncvertheless, every participant is also put into a
"field charged with explosive power" (gefilirliches Kraft-
fgl_d_),"l for in the Lord's Supper tliere is an cpiphany of the

Kyrios. Why, though, does this epiphany involve judgment?

69The Small Catechism: The Sacrament of the Altar, p. 352
in The Book of Concord: The Confessicns of the Evangclical
Luthezan Church, translated and edited by Theodore G. Tappert
(Philadelnhia: Muhlenberg Press, 1959).

70K2£semann, op. cit., p. 24.

7l1bid., p. 25.
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Because the epiphany of the Kyrios is always also the
epiphany of the Judge of the World. The gift given in the
meal is the body and blood of the Giver, and disrespect to=-
ward that gift results in judgment, for it means ultimately
to scorn and despise salvation. Not to be a member of the
congregation which extols the death of Jesus means to belong
to the world which brings about the death of Jesus. Whcre
the gifts of the Savior are scorned, there the Judge of the
World manifests Himself and moves into action. Wiaen the
communicant does not take tihis epipihany of the Kyrios in the
Sacrauient into serious consideration, when ae does nct
rightly evaluate Loth the sacramental food and the Church,
and when he does not behave himself in a suitable and proper

manner in view of what both the coelestis materia and the

Church are, he invokes the Lord's judging and destroying
power. This power the Corinthians had witnessed.72
It thus becomes understandable why Paul employs so many

juridical terms in 1 Corinthians 11:27=-34a. They are in
keeping with his Christology. The sacramental epiphany of
the Lord in llis body and blood is a most scrious matter.
When the Lord comes in His Supper and functions in His ca=-
pacity as the Judge of the World, the communicant is placed
into a situation similar to the judgment which will take

place on tae Last Day. The eucharistic epiphany of the Lord

721bid., Dp. 25-26.
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carries with it the featurcs of the divine judgment which
will take place at tie end of the world. At the Loxd's Sup-
per thne communicant receives by faith the assurance of the
forgiveness of his sins, life, and salvation. Through un-
belicf, impeuitence, and unholy living the gifts of grace
in the Sacranent are despised and scorned. Just as the per-
son who docs not believe and has not done good works to
Ciirist through "the least of these my brethren" (Mt. 25:40)
receives a sentence of coundemnation on the Last Day, so also
tbe communicant who profanes the body and blood of Chrxist by
not disccrning'r3 ¢ﬁirl "eats ani drinks judgment upon hime
self"™ (1 Cor., 11:29) from the Judge of the World concealed
in bread and wine.

Thus, the epiplhany of Christ in Illis body and blood in the
Sacrament calls men to faith and to obedience. It calls men
into an attitude of responsibility toward tbe divine Judge
who is present in llis congregation and who there acts similar
to the wuf lie will act at the end cof the world. To the ome
who heartily repents of his sins and bezlieves the Gosnel, the
Judge freely gives the forgiveness of sins, life, and salva-
tion. But to the one who is impenitent and unbelieving there
is the threat of condenunation. Such a perscn experiences
Christ's rule as a self-incurred, fatal judguent.73

Because every communicant confronts the Judge of the

731bid., p. 25.
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World at the sacramental meal, he invariably expericnces a
judpment. ‘This judgment may be of two kinds., The advan-
tageous one is spoken of in verse thirty-one. "But if we
Judged ourseclves truly, we should not be judged" (1 Cor.
11:31, RSV). Each communicant siiould submit to a self-
Judgment and sclf-condeumation because he is in thought,
word, and deed a sinncr, This personal judgnent and cone-
dennation is a neccssary preparation tor the Lord's Supper.
It is a preparation ", ., . of self-judgment and fresh ac-
ceptunce of God's verdict on sin. . . ."74_ Such prepara-
tion méy take "the form of confession and absolution or of
a more simple (though not nccessarily any less profound)
private self-searching and acceptance of God's forgiveness."75

The one who does not condemn himself falls under the
second type of judgment. When he does not ccndemn himself
he shows that he has not truly become aware.of his sins and
need of forgiveness or scorns the Savior who was crucified
for his sin and guilt and who is present under bread and winc
in His body and blood. Thue result of such unawarecness or
scorn is a verdict of “guiltyJ from the Judge. A verdict of
Mouilty" results in cither chastenings (1 Cor. 11:3Z,

r
"““"”‘"“ ) in this life or condemmnation with the world

(1 Cor. 11:32, KaTakp Oopuev ) 76

74Moule, op. cit., p. 469.
T51bid.
76Kﬂsema.nn, gp_. c.‘ito’ po 26.

Mdecro s aoin ) B Ul TE R T S

P STy



48
By using the word ‘l““f"v"' in both verses, twenty-
nine and thirty-one, St. Paul shows that failure to discern
Te FWhR  for what it really is, is also failurc to discern
one's self for what one really is in God'!s sight, a lost and

condemned sinner.

It is an all-round moral and srniritual lack of discern-
nent and blindness--blindness to seif, blindness to the
value of others, and ‘blindness to the Savior; indeed,
it is an instance of the fundamental blindness which
rcached its climax at the trial of Jesus, as it is
naJcstxca11y nortrayed in the Pourth Gospcl, where the
blind pronounce a verdict against the very Light
incarnate.?7

Enphatically, therefore, the Eucharist is an occasion
of judguent--either of voluntary self-judgnent, in ac-
cepiance of God's verdict on fallen man, or else of

unwilling liability to God's gudgment as it falls upon

those wiio, in the blindpness of selfish secularism side
arainst the Loxd Jesus.7

Just as the Last Day is anticipated in the Lord's Supper,
so also the judgment of the Loxrd. The divine purncse of the
Lord's Supper is not cendemnaticn but rather forgiveness,
crace, and salvation. The judgments sent by the Lord to-
those who fail to discern v oSus and themselves are for
their chastening, education, and instruction so that they
way realize their sin and repent. God's grace works peda-
gonically to save from the future judgment and from the final

condernation of the world.

77“0“1('.‘, Ode Cit-’ De 473«

781bid-' }). 472-
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Cne receives grace only from the Judge of the World and

the Judge of the World is morcover lie who presents Hime
self in the sacrament as our salvation. In a proper

and suitable manner [an emesseﬂ] 1 receive salvation

directly out of the uand of the Judge of the World, and

thercfore as one who must "tesi” and "condemn" Bimself,
in order not to transform grace into judgment.’

The above interprectation of 1 Corintiiians 11:27-32, which
we called the "judgment theme™ of the Lord's Supper, corre-
sponds exactly to the eschatologicai message of Jesus in the
Guspels., W. G. Kihmel summarizes this message in the follow-
ing quotation:

For we have scen that Jesus linked the present in a

quite peculiar way to the future by speaking of his

return as judge and by making the attitude of men to

thie carthly Jesus the criterion fsr the verdict of

Jesus, tiie eschatolorical judgc.8

The same may bLec said concerning Christ's presence in the

LY
Lord's Supper. The attitude which a person has toward T2
CWpEL Loth as sacramenial food and as Church, determines the
sentence he willi receive from the Judge wicn He comes on the
Last Day. An attitude of faith and love will result in a
sentence of life. An attitude of unbelief and unconcern for
the Christian brother will result in a sentence of con-

dernnation.

7°KHsemann, oh. cit., b. 27.

80y, @. Kimmel, Promise and Pulfilment, The Eschato-
logical Mescage of Jesus, translated from the German Dy
Dorotiica M. Barton, nNo. 23 in Studies in Biblical Theology
(London: SCM Press Ltd., 1957), p. 153.
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Bschatology is thus invelved in the Sacrauent as a
result of the presencc in the Sacrament of the Judge who
is coming and who will judge men also on the basis of the
attitude and actions which they showed toward His epiphany

in His Sunper.




CHAPTER 111
THE LORD'S SUPPER AND THE JEWISH PASSOVER

It has been showm that Paul cmpha§izes the eschnato-
logical perspective of the Lord's Supper with the assertion
that in the Sacrament the death of the Lord is proclaimed
"until Ile comes"” (1 Cor. 11:26). This perspective is sug-
gested also in the ancient prayer, maranatha (1 Cor. 16:22),
and by the fact that in the Lord's Suvper one encounters the
Judge of the World who at Illis-Second Coming will judge all
peonle on tite basis of their attitude to Ilim. At present,
Christ fulfills llis function as a judge in the Sacrament by
bestowing tihe forgiveness cf sins, life, and salvation to
those conmunicaunts whc repent of theii sins and believe, and
by chastening those wio receive the Sacrament in an unworthy
wanncr so that they may repent and not be condemned on the
Last day (1 Cor. 11:32).

The cschatological perswecii@c of the Lord's Supper was
not added by the churéh. It was basic to the atriosphere and
the setting in which the Lord's Supper was instituted, nanely,
the Jewish Passover meal, The Passover of the Jews at the
time of Ghrisf was not only a remembrance of the BExodus
deliverance but also, as will be sliown, a meal in which the
participants were directed to look to the perfect Passover

celebration in Messianic times. The Lord's Supper partook
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of the spirit which charged the air at tiie Jewish Passover--
that of expectant longing for the coming of the Messiah aand
the complete and final deliverance.

The question to which we must now give attention--whether
or not the Last Supper of Jesus was a Passover meal--is one
to which, in the light of our present knowledge, no conclusive
answer can be given., However, the evidence so far accumulated
seens to demonstrate that the institution of the Lord's Supper
took place at a Passover meal.

The four evangelists are in complete agreement that the
day cn which Christ died was a PFriday (Mk. 15:24; Mt. 27:62;
Lk. 23:54; Jn. 19:31,42).1 This Priday included the passion
events in the narrow sense. These events were Jesus' last
meal, Gethsemane, the arrest and condemmation, crucifixion,
and burial (Mk. 14:17-15:47; Mt., 26:20-27 61; Lk. 22:13-23
56a; Jun. 13:2-19:42). In this matter also the cvangelists
are in complete agreement.2

But now a difficulty arises for in another matter the
evangelists appear to disagree. It is the question whether
this Friday or the following Sabbath was the first day of
the Passover. To put it another way, was the last meal of .

Jesus a Passover meal or not?

1Joachim Jeremias, Die Abendmahlsworte Jesu (Third
edition; GBttingen: Vandenhoeck & Ruprecht, 1960), p. 9.

2Ibid., pe 9-10.
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The Synoptists are of the opinion that the last meal of
Jesus was a Passover and that thercfore it took place in the
night betwecen the 14th and the 15th of Nisan (Mk, 14:12,14,163
Mt. 26:17,18,19; Lk. 22:7,8,11,13,15).3

Joim, however, apnears to differ from the Synoptists as
to the dating, 7The difficulty arises from the phrase in
John 18:28, "and they did not enter into the praetorium, in
order that they might not be defiled but_that ti:ey might eat
To “'"K‘ «" At tlie time of Jesus! trial before Pilate, so it
secias according to this verse, the»eating of the Paschal
lanabs had not yet taken place. The crucifixion took place,
according to John, on the day of preparation, Nisan the 1d4th,
and the Last Supper was not a Passover meal but took place
twenty-four hours earlier.?

This classic problem has been answered in three ways.
Une answer is that Joim is right and that the Synoptics
shiould be interpreted accordingly. IHowever, there are two
difficulties with this harmonization. Pirst, Mark 14:12 and
its parallels state specifically that the Last Supper took
place "when they sacrificed the passover lamb.™ (RSV)

Secondly, a private anticipation of the Passover celebration

31bid., p. 10.

410id., pe 13.
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was, according to some interpreters, an impossibility.”

A second answer.is that both John and tle Synovtists
are rirht and that there was a celebration of the Passover
on two different days in the year Josus died. aAttempts at
harmonization which propose two differcnt dates in the same
ycar for the celcbration of the Passover arc interesting
and ingenious but they lack incontestable proof for their
validation.®

Pinally, the third answer is that the Synoptists are
right and that John must be interpreted according to them.
In this interpretation ''to cat Te Tooxa » (Jn. 18:28) is
understood as referring to the whole Passover festival.
According to Strack-Billerbeck,7 1!401" can mean the whole
Passover festival, designating especialiy the meal oa the
first dey of the paschal celebration (chagigaih) which could
very well be the meal in question here. However, whether
Tregx does actually have this meaning here has been

questioned.8

Sflerman Strack and Paul Billerbeck, Kommcntar zum Nenen
Testaunent aus Talmud und Midrash (Minchen: C. li. Beck'sche
Verlazsbuchiandiung, 1 1926, 11 1924, IXI 1926, IV 1928,

vV 1956), II, 884f., and 1V, I9, llereafter this commentary
will Le referred to as Strack-Billerbeci:.

6Jeremias. op. cit., p. 19,
TStrack-Billerbeck, I1I, 837f.

8Jeremias, ob. cit., p. 15; Strack-Billerbeck, II, 839;
Gustaf Dalman, Jesus-Jeschua, translated from the German by
Paul P% Leverto New York: The Macmillan Company, 1929),
pp. 86f.
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Since nonc of the harmonizations are completcly con-
vincing, and since none can be proved beyond a doubt, the
anestion should be left open as to whether the Last Subnner
of Jesus was a Passover mcal or not.

On the other hand, the evangelists present us with
material concerning the last meal of Josus which argues
strongly for concluding that the mcal at which Jesus instie
tuted the Loxd's Supper was the Jewish vassover mcal.

‘he most recent, compreciiensive, and yet clear aand con-
cise study of this matcrial is made by Joachim Jercmias in

the third edition of his book, Di¢ Abendmahlsworte Jesu.?

Of the sixteen reasons which we subnit as evidence that the
Last Sunner was a Paassover meal, fiftcen are brief summaries
of Jeremias® presentation. It necds to be said here that
even though a few of Jercmias! reasons taken by themsclves
are rather weak, the accumulative effect of the evidence he
has pathered strongly supports tihe thesis that the Last Sup-

per was a Passover meal.

1. According to the united witncss of the Synoptists
(Mlit, 14:13 par.; 14:20 par.) and John (18:1), Jesus ate the
last meal in Jerusalew. It would seem that Jesus here cou=-
plied with the Passover regulations vhich state that the

Passover must be eaten in Jerusalem.lV

9Joachim Jeremias, Die Abcnduahlsworte Jesu (Third
edition; GYttingen: Vandenhoeck & Ruprechit, 19060).

1°Jeremius, op. cit.,, nn. 36-33.

e
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2. According to Mark 14:13-15, Jesus was immediately
granted ihc room in which to eat the meal. A Baraitha men-
tions a custom accoerding to which Jerusalem was considered
to be national property. As such it was not permissible to
rent out a room in Jerusalem for money. It was, however,
quite customary that the host rcceived the hide of the Pass~
over lamb as comhensation. The fact that Jesus was immedi-
ately rcranted the room in which to eat the Passover could
be in accord with this custom,1l

3. According to 1 Corinthians 11:23 and Joi:n 13:3v,
Jesus' last mcal was caten during the night. Mark 14:17 and
Matthew Z26:20 agree, afiirming that Jesus caue with His
disciples “wuen it was evening.' (R3V) The usual meal took
place in the late afternoon. The fact that this meal took
vlace at nizht points to thie conclusion that it was a Pass-
over rical, because from the beginning the Passover was a
meal which was eaten at night.12

4., According to Mark 14:17 par. and Matthew 26:20,
Jesus had the Twelve with il&in at the Last Sunﬂer. The small
group of Jesus and His disciples would correspend to the

Passover [labural which had to consist of at lcast tea

1libid., p. 38. Dalwan, op. cit., ne. 1UTE., states
that "It was a charge upon the estuies of Jerusalem to keep
places for the pilgrims, and so therc was nothing extra-
ordinary in the fact that tihe owner of tiie house graated
tiie request of the Disciplies."

12Jeremias, ope cit., pv. 36=4V,
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persons, Ten was usually the number as it was assumed that
a oue-year.old lamb would be sufficient food for approxi=-
mately that many persons.13

5. Again, the Synoptists (Mk. 14:18; Mt., 26:20; Lk.
22:14) and John (13:12,23125,28) are agreed that Jesus and
His disciples reclinced at the table at the Last Supper. At
the Passover it was the ritual duty to recline as a sign of
freedom. The fact that Jesus and lis disciples reclined at
this meal also supports the view that the Last Supper was a
Passover, 14

6. According to John 13:10, tlie Last Supper was eaten

with attention to levitical purity. Levitical purity was not

necessary for ordinary meals, but it was necessary for the
eating of the Passover lamb which belonged to the second

catenory of sacred thangs.ls
7. Accor:iing to Mark 14:18-21,22 and Matthew 26:21-

25,20, Jesus broke the bread in the course of the meul. The ;
ordinary meals began with the breaking of bread. However,

the Passover meal required a diffcrent custom. At the

133bid., pp. 40-42.
141bid., pp. 42-43.

151b1d.. P. 43, Jeremias® sixth rcason was included
here simply for the sake of complcteness. On the basis of
Mark 7:1-8 it scems that ", . . even if ceremonial clean-
ness was not requived of laymen at the time in questicn,
it micht none the less have been obscrved with considerable
strictness by vious Jews," writes Vincent Taylor, The Gospel
According to St. Mark (London: Macmillan & Co. Ltd., 1957),
Pe 338.
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Passover the breaking of bread took place during the meal,
The reason for the difference was to cause the children to
ask: "llow is it that on every other evening we dip bread
into the dish, but on this evening we simply dip into the
dish without bread?" This question shows conclusively that
the Passover was the only family meal of the year at which
the breaking of bread (Mk. 14:22) was preceded by some other
course of food (Mk. 14:20),16

8. Jesus aund liis disciples drank wine at the Last Sup-
per (Mk. 14:23,25 par.). At the Passover it wus tiie duty of
eacli one celebrating to drink at least four cups of wine
(according to Pes. X, 1) Yeven if it was from the treasury
of the poor,mi7

9. Jesus and llis disciples drank red wine at the Last
Sunper., This fact may be ascertained from the comparison
nade between wine and blood. According to some rabbis, red
wine had to be drunk at the Passover.l8

10, Accorhing to John 13:20, the disciples thought that
Jesus had given Judas, who left the table after the meal
(v. 26), the order to make a last minute purchase for the 5
feast. Such a purchase at night would be completely un=-

intclligible if the event took place on the evening before

101hid., p. 44.
171vid., pr. 44-47.

181bid., p. 47. See also Strack-Billerbeck, I, 931.
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the 14th of Nisan, for in that case tie whole next aay, 14ih
of Nisan, could have provided opportunitiqs for a purchase.
But the situation is completely differcnt if the event took
Place on the evening of the Passover. Then iaste was all the
more required, because the next day was the 15th of Nisam, a
high feast day, and the following day, the 16th of Hisan, the
Sabbath. lowever, it must be said that legal hindrances for
8 purchase were not absolute. A purchase of essential items
could ensue even if the night from 14th to 15th of Nisan was
governed by the regulations of the feast.19

1l. According to John 13:2Y, some disciples thought
that Josus had commanded Judas to give something to the poor.
This fact also suggests a Passover celebration for it was
customury to assist ithe poor om the night of the Passover.2V

12. The last meal ended, as is mentioued incidentally,
with the singing of a hymn (Mik. 14:26; Mt. 26:30). Strack-
Billerbzck have shown that hiyrmein can refer only to the
second half of the Passover Hallel.21

13. After the meal Jesus did not return to Bethany,
although He regularly spent the preceding niyhts there
(Mk. 11:11f.; Mt. 21:17). Instead, he went to the Mount of

Olives (Mk. 14:26 par.) into the Garden of Gethsemanae.

191bid., pp. 47-48.
203pid., pp. 48-19.

21ypid., pP. 49. See also Strack-Billerbeck, 1V, 76.
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Jesug did this because the night of the Passover had to be
spent in Jerusalem, whose boundaries were enlarged to in-
clude the western slope of the Mount of 01ive§ in order to
accommodate the crowd,22

14, At the Last Supper Jesus announced His impending
Passion by spcaking words of explanation over the bread and
wine. The reason for this strange way of announcing His
Passicn was most likely that the interpretation of the
several elements at the meal was a fixed part of the Pass-
over ritual,23

15. According to Luke 22:19 and 1 Corinthians 11:24-25,
Jesus gave the command to celebrate the Lord's Supper in His
rcmembrance., The factor of romembrance was an cssential part
of the Passover celebration (Pesahim 10:5). The fact that
tiic Lord commanded His disciples to cclebrate the Lord's
Supper in His remcmbrance corresponds closely to the idea
of the Paschal remembrance.

16. According to Mark 14:25; Matthew 206:29, and Luke
22:15-18, Jesus made the statement that iic would not eat
the Passover or drink wine till He would drink it new with
His disciples in the Kingdom of Heaven. This statement

parallels closely the hope expressed at the Passover., 'The

221pid., pp. 49-50.
231pid., pp. 50-51.
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retrospect invites the prospect of the future deliverance,'24
The Rabbis connected the past deliverance with the hope for
future onecs.

ExR 18(80€): Wic Gott (seine Strafcerichte an dea

Beinden Isracls) in dieser ¥Welt duxrch Mikha#l u.

Gabrill vollzogen hat, so wird er sic auch in der

Zukunft 9°* 9 (= Tage des Messias) durch sie vollziehen,

wie es heisst: Heranfzichen werden Befreier auf den

Derg Cion, zu richten das Gebirge Esaus Cbdj 21, das

sind Mikbadl u. Gabri¥l.25

That such a thought was also commected with the Passover
can be seen from the remark of R. Joshua in the Mekilta to
Exodus 12:42: -

In that night were they redecmed and in that night will

thicy be redecmed in the future--these are the words of

Re Joshua, as it is said: '"This same night is a nizht

of watciang unto the Loxd."29

Elijah, the herald of the Messiah, was expccted to coue
on Passover day, auad in later times therc was even a meal
and wine ready for him.27

Also, fhe Messiah was cxpected to come in that night.

Gott sbruch: Dieses Zeichen sei in eurer Hand: an
dem Tage, da ich euch (in Hgypten) licil bereitet habe

245e0rge Foot Moore, Judaism in the Rirst Centurics of
the Christian Era: The Age of tiae lannaim (Caubridge: larvard
niversity Press, 1927), 11, 42.

25gtrack-Billerbeck, 1V, 868.

26Me1kita de~Rabbi Isimael, translated by Jacob Z.
Lauterbach (Philadelphia: The Jewish Publication Socicty of
America, 1933), I, 115.

27Da1man. OpP. cit., p. 125.
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in derselben Nacht sollt ihr wissen, dass ich euch
erl8sen werde (durch den Messias u. Elias).

A similar idea is exprecssed in the Bxodus Rabba.

Gott wird kommen, der der "Brste™ heisst (Jes. 44,6),
und das Heiligtum bauen, das "Erstes" heisst

(Jer. 17,12), und die Schwld Esaus einfordern, der
"Brster" heisst (Gen. 25,25), und der Messias wird
kommen, der "Erster' heigst (Jes. 41,27)--im ersten
Monat (Nisan), Ex. 12,2.29

Sone of the foods eaten at the Passover were given es-

chatological interpretations by the Rabbis. For instance,

of the wine it was said:

vPes 10, 37D, 61: vicher (der Schriftbeweis) in bezug
auf vier Bechex? R. Jochanan ($279) hat im Namen des
R. Bannaja (um 220) gesagt: Entsprechend dem vierfachen
Ausdruck flir Erl8sung Ex 6, 6f.: Darum sage den Kindern
Israrl: Ich bin Jahve, u. ich will euch aus den Last-
arbeiten der Hgypter herausfilhren u. euch .aus ihrer
Sklavenarbeit herausreissen u. euch erlBisen mit aus-
gestrecktem Arm o . ., Ue ich will euch mir zum Volk
annehmen usw.: ich will herausfilhren u. herausreissen
u. erilfsen u, anneimen. R. J€hoschua b. Levi (um 250)
hat pesagt: Entsprechend den vier Bechern des Pharao:
"Jer 3Beclhier des Pharao war in meiner iand, u, ich nahm
die Trauben u, drllckte sie in den Becher des Pharao aus
u. gab den Becher in die Hand des Pharao . « «§ u. du
wirst den Becher des Pharao in seine Hand geben" Gn 40,
11, 13, R, Levi (um 300) hat gesagt: Entsprechend den
vier Weltenreichen., Die Rabbinen aber sagten:
Entsprechend den vier Strafbechern, die Gott die

V¥lker der Welt wird trinken lassen. So hat Jahve,

der Gott Israels, zu mir gesprochen: Nimm diesen
Becher des Zornweins aus meiner lland u. gib iin 2u
trinken allen VBlkern Jer 25, 15. Ein goldener Becher
war Babel in Jahves Hand Jer 51, 7. Ein Becher ist

in der Hand Jahves, u. er schdumt von Wein . . .} seine
Hefen mlissen schilirfen, austrinken alle Gottlosen der
Erde Ps 75, 9; und: Er lasse regnen lUber die Gottlosen

198,

28gstrack-Billerbeck, IV, 55.

29quoted by Jeremias, opb. cit., footnote four on page
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Schlingcn, Feuer u. Schwefel, u. Glutwind sei ihr Bécher=-

teil Ps 11, 0. Was lheisst Beclierteil? K. Abum

(I., um 325; II um 370) hat gesagt: Ein dgppelbecher
1,1 eo *D'T (lies: [T VIDN™H T =

Sivdeworypror ) wie der Joppelbecher nach einem Bade.

Und iihmen entgprechend wird Gott die Isracliten vier

Becher der TrOstungen trinken lassen,3V

Alsc the unleaven bread was given an eschatological
interpretation.

Midr 1L zu 1, 8(89P): Geh nur hinaus bis ans £nde der

Schafe (so der Midrash)., R. Elifezer (b. llyrkanos,

un 90), R.&igiba (um 135) u. die Rabbanan (aus der=-

selber Zeit). R. Elifezer sagte: Von dem Kucihen, den

die Israeliten mit sich aus Hgypten nahmen, haben sic

31 Tage lang gegcessen. Daraus erkemnst du (nach derx

Lesart in Matt. K€hunna), was ich ihnen ganz am Ende

= in der messian, Zeit) tun werde; das meint Ps 72, 16:@

"Weizenbrot wird im Lande sein.'31

Thesc interpretations are sipgnificant because-they show
tirat the peculiarities of the Passover meal bound together the
view of the "Heilsgescheien* of the messianic future with the
view of tie "Heilsgeschichte" of the past.32

Procecding farther to slhiow tiie eschatological perspcctive
of the Passover, we turn to the interpretation which the
Rabbis gave to varivus verses oi the Hallcl Psalms. The
recitation of the Hallel was an integral part of the Pass-
over celebration and of the Passover meal.

Das llallel wurde rezitiert: 1. bei der Schlachtung der
Passahliimer im Tempel am Nachmittag des 14. Nisan;

30strack=Billerbeck, IV, 57-58.
3l1bid., I, 86.

32 jeremias, op. cit., p. 53.



‘-j---f......-..-...-.-l..

64

2. bei der hYuslichen Passahfeier am Abend des 14.

Nisan; 3, am 1. Passahtag (15. Nisan), am 1. Pfingsttag,

an den achit Tagen des Laubhlittenfestes u. an den acht

Tagen des Tempelweihfestes (Chanukika) nach derx

Darbringung des Morgentamids.33

Since the Hallel played such an important part in the
worship of the Jewish people, it must have been well known
to them. The same may be said concerning the interpretation
of the Hallel, which, as will be shown, was certainly colored
with eschatological thoughts.

Psalm 113:2 is said to refer to the praise of God in
the future worid.

idr Ps 11354 (235D): '"Der Name Jahve sei gepriescn

von nun an bis in Fwigkeit™ Ps 113, 2: in dieser Welt

$ T Y 2 lobten sie ipn u. hinter erzlirnten sie iin;

aber in der Zukunft i" niciit also, sondern ''von nun

an bis in Bwighkeit."34

Psalm 115:1 is said to refer to the suffzring of the
messianic times and the fight against Gog and Magog in
PeS- 1183.

Because it includes a mention of the following five

things: . . . the pangs of Messiaki: Hot unto us, O
Lord, not unto us.

R. Johunan also said: "pNot unto 1s, O Lord, not uato
us" refers to the scrvitude to foreign powers. Others
state, R. Johanan said: "Not unto us, O Loxd, not untio
us" refers to tne war of Gog and Magog.9?

Psalm 116:1 refers to the day of the Messiah.

33strack-Billerbeck, I, 845.
341bid., IV, 848, 917.

35The Babylonian Talmud, edited by Rabbi I. Bpstein
(London: Thc Socino Press, 1938), X, 608.
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pBerakh 2, 44, 52: R. Abin (I., um 325; II., um 370)
hat gesagt: Auch das H, ist in (zZeitlichen) Reihen-
folge gesagt: . . . "Liebe bewegt mich, weil Jalve
meine Stimme h8rt" (Ps 116) auf die Tage des
MeSsSias; o« ¢ o o

According to Pes. 118b, Psalm 116:1-2 refors to Israel's
prayer of deliverance.

Raba lectured, What means, I love that the Loxrd should
hear [my voice and my supplications]? Tke consregation
of Israel said: Sovereign of the Universe! When am I
loved by Thee?__When Thou hearest the voice of my
sunplications.

Psalm 116:4 is said to refor to the salvation of the
souls of the pious out of Geiicana, according to Pes. 118a.

Re Nalman b. Isaac said: Hallecl is rccited because it

contains f[an allusion tg] the dcliverance of the souls

of tue righteous from Geienna,_as it is said, I bescech
Thee, U Lord, deliver ny soul.

Psalm 116:6 rcfers to the etermal salvation, according
fc Pes. 118b.

I wos brought low [dallothi], and He saved me. The
con~rtegation of Israel snoke belore tiie lroly One,
blessed by lle, Sovereign of the Universel Though I
am poor [dallah] in righteous deeds, yet I am Thine,
and it is faittiang that I should be saved.39

Psalm 116:9 is said to refer tc the eschatolonical meal.

ExR 25¢(86d, 23): Dt 8, 7: "Jahve dein Gott wird dich
in ein gutes [u. weites] Land bringen", damit man den
Tisch seie, der im Gan ¢Eden zugerichtet ist, wie es
heisst Ps 115, 9: Ich werde vor Jalive wandeln in den
Landen der Lebendigen.40

365t rack-Billerbeck, I, 847. |

37The Babylonian Talmud, X, 610-611.
381bide, p. 608.

3?121§., p. 6il.

40gt raci-Billerbeck, IV, 1151.
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Psalm 116:13 the rabbis referred to the table blessing

of David at thc meal in the time of salvation, according to

Pes.

119b.

R. Awira lectured, sometimes stating it in R. Aumi's,
sometimes in R. Assi's name: what is meant by, And
tie child grew, and was weaned [wa-yiggamei] ? The
loly Une, blessed by He, will make a great banguet for
the rightecus on the day ile manifests [yigmol] His
love to the sced of Isaace « . - Thea David will be
asked: "lake it aad say Grace." "I will say Grace,
and it is fitting for me to say Grace," he will reply,
as it is said, I will 1ift up the cup of salvation,
and call upon the name of tac Lord,

According to Pes. 118b, Psalm 117:1 refers to thue praise

of the nations in the messianic times.

R. Kahana said: When R. Isimael son of R. Jose fell
siclk, Rabbi sent to him: Tell us twe or tirece things
which you have said to us in your father's nanme, ile
sent back to him, Thus did my father say: What is
mcant by the verse, O praise the lLoxd, all ye nations:
What business have tihe naticous of the world here? This
is the meaning: "Q praise the Lord, all ye nations"
for the mighty and wondrous decds which He wrougiht for
themizall thc more we, siunce "ilis mercy is great toward
us."

Psalm 118:7 rcfers to tue last judgment.

Midr Ps 118510(242"): Jaive ist mein, mir zu helfen
Ps 118, 7. Gleich Menscien, dic an der Gerici.isstHtte
einen Prozess flliren wollen, UJa sie sich vor dem
Riciter flrciiten, sagt wan zu iimen: Flrcitet euch
nicht vor dem Richter, vielnehr machet cuer llexz
stark.43

41le Babylonian Talmud, X, 616.
421bid., p. 611.

43g¢rack-Billerbeck, IV, 1105.
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Psalm 118:10-12 refers to the battle against Gog and
Magog,44

Psalm 118:15 refers to the beginning of the messianic
time.

Re Levi (um 300) hat im Namen des R. Chama b. Chanina
(um 269) gesart: Ocreinst wird cine Himelsstinme in
zen Zelten der Gerechten Tep'TY nKa
scnmettornd rufen: Die Stimme des Jubcls u. des Sieges
ist in den Zelten dcr Gerechten: "Dic Rechte Jahwes
wirkt Macht™ Ps 118, 15. liier sind die irdischen
Wohnungzen der bei Anbruch der messian. Zeit lebenden
Prormen gemeint.43

Psalm 113:24 is said to refcr to the messianic
deliverance,

Eine andre Deutung auf die messian. Enderllsung s.
Midr Fs 118 §22(2443): "Dics ist der Tag, den Jahve
gazacht hat" Ps 118, 24. Alle Grilsungen, die den
Isracliten in der Vergangenheit gekoumen sind, hattcn
nacih sich (neue) hnechtacnaft' abzar von jetzt an u.
weiter (nach dex messiane. ;nderlﬂiung) folgt keine
Knechtschaft mehir, s. Jes 12, 5

Psalm 118:25-29 are to be the words of the antiphonal
choir at the Parousia.

"ich Jahve, hilf doch"™ Ps 118, 25. Die Leute von
Jrrusalem werden von drinnen sagen: Ach Jahve hilf
doch! u. die Leute Juddas werden von draussen sagen:
"sch Jahve, gib doch Gelingen' (das.). Die Leute
Jer.s werden von drinnen sagen: "Gesegnet sei, der
da komt, im Namen JahVCsl“ (Vers 26), u. die Leute
Judias werden ven draussen sagen: "Wir segnen euch
vom Hause Jahves" (das.). Die Leute Jz2r.s werden von
drinnen sagen: "Jahve ist Gott u. er leuchtete uns"
(Vers 27), u. die Leute Judias werden von draussen

441bid., IV, 1100-1102,
451bid., II, 221.
4631pid., I, 850.
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sagen: '"Bindet das Pestopfer mit Scilen bis zu den
ilBrnern des Altars" (das.). oie Leute Jer.s werden
von drinmnen sagen: "Mein Gott bist du, ich will dich
preisen'" (Vers 28), u. die Leute Judlilas werden von
draussen sagen: '"Mein Gott, ich will. dich erh8hen"
(das.). Die Leute Jer.s u. die Leute Juddas werden
ihiren Mund auftun u. Gott loben u. sager: 'Danket
Jahve, denn er ist gﬂtig, denn auf ewig(uilhrt) seine
Gnade!" (Vers 29).4

Psalm 118:27 refers to God, the light of the time of
salvation,

« « o« sondern unser Erilser ist Jahve Cfbaoth, dessen
Name ist "der Heilige Israels", u. wir verlangen nicht
danach, dass uns fortan Fleisch u. Blut leuchte, sondern
dass uns Gott leuchte, wie es heisst Ps 36, 10: "Denn
bei dir ist diec Quelle des Lebens, in deinem Licht sehen
wir Licht"; ferner steht geschrieben Ps 118, 27: "Gott
ist Jahve, or wird uns leuchtcn,"48

Psalm 118:27 also is said to refer to the day of Gog and
Magog.

"Bindet das Pestopfer mit Seilen" (Ps 118, 27) auf die

Tage Gogs u. Magogs (derem scharen gcueint sind mit

118, 10).49 :

And Psalm 118:28 refers to the future world,

"Mein Gott List du u. ich danke dir'™ (Ps 118, 28) auf
die Zukunft (hier = zuklnftige Welt, §Olan der Vol=-
lendung).20

The interpretations given to these verses and certainly

the thoughts behind the interpretations could well go back to

471pid.
481pid,, I, 162.
491pid., I, 847.

S01bid.
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the time of Jesus.’l These interpretations by the Rabbis
show that the Pussover celebration at the time of Christ

Was in no way only a meal of remeuwbrance, but was at the
same time, "ja primir,"92 a representation of the hour of
the final deliverance. The exegesis of tiie verses of the
liallel, especially of Psalm 118, discleses the deepest mean-
ing of the Passover hour-~""¢s ist Vorwerzabe der Voller-

fi11un~, 53

Jalman sums it up nicely:

The description of the unique significance of the
Passover ch would lack complotcness without the nen-
tion of the ralationshin to the future Messianic re-
demption which it warrants and proclaims. Every
tiiought of the redemption from Egynt, o: which it is
a memorial, uust have led to a comparison between what
lud taken place and the present. Everytdlng inperfect
in tie lattcr and not quzte in tunc with that redemp-
tien from slavery, must have awakcened the lope of a
future ncw redemption. The reality of God's aci at the
Bxedus, in suv far as it was believed and perceived as
ide 1oundatlon of the chiaracter of lsraecl as a People
of God, was an assurance of the fact thut the seccund
divine act couid not but taikke place, witen tiie success
of the foruer one secemed tc have been made void through
human sin. The 1dea that the carrving out of the ob-
servance of the memorial feast according to the Law
would affect thie coming of this redemntion, was not re-
mote, and generated the hope that God would again assign
the same chosen day for the exhibition of this stili
greater redemptive act. Thus it came about tinat the _dawn
of the future redemption was expacted upon this day.

5ljercmias, op. cit., p. 248.
Szzgig,, p. 251.

531229'

54palman, op. cit., p. 124.
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As can be rcadily scen, the words of Jesus concerning
new wine in fhe Kingdom of God and the thought contained in
them parallel rather closely some of the ideas contained in
the interpretation of the various parts of the Passover meal
and the Mallel. This correspondence lends support to the

argument that the Last Supper of Jesus was a Passover mecal.3

The above observations by Jeremias are concerned not only

with the framework of the report of the Last Supper but also

with its substance and content. One cannot say, therefore,

that later embellishments have turned the Last Supper into a

Passover meal. It is rather the case that the Paschal charac-

ter of the Last Supper is unanimously supported by:
l. The Liturgical formula itself: Nbé. 3, 8, 9, 14, 15.

2, The eschatological view: No. 16.

3. The description of the meal: Nos. 3-7, 10-13,

4. The report about the ar:angggent of the room: Nos.

1, 2, and Mark 14:12,14,16.

Therefore, in view of the evidence gathered thus far, it

Seens certain that the Last Supper of Jesus was the Jewish

Passover.d7
Having established with somc degree of certainty that

55Johamnes Behm, "kARw, kAinew , kA domn ," Theologisches
Wrterbuch zum Neuen Testament, cdited by Gerhard Kittel
(Stuttgart: W. Kohlhammer Verlag, 1938), 1II, 733.

56Jercm.ia5| ch. _C_iic' De 55.

57Tpor a detailed study of the objections to this view
see Jeremias, op. cit., pp. 56-78.
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the Last supper of Jesus was a Passover mcal and that the
Passover meal of tie Jews had such a decided eschatological
significance, it is not difficult to sec that these eschato-
logical motifs weuld carry cver iato the Lord's Supper which
is the Sacrament of Christ's body given intoc death once for
all to establish the New Covenant between God and man in
wiiich God no longer reuembers sin, and of Ilis blcod shed
that man misht have thc forgiveness of sins and the hope
of etcrnal iife in hcaven.

In a sense the Lord's Supper is the New Passover?d at
which is procluimed tie deliverance effccted by the death
of Christ. Tle blood of the paschal lamb both saved the
Israelites from having their first born son killed by the
angel of dewth and was the mcans of their deliverance from
slavery. The death of Curist is thc foundation of the full
deliverance of lis pcople. As the bondage of the Israclites
ended when their sacrifices were completed, so the cfficacy
of Christ's death delivers men from spiritual captivity and
installs them in the liberty of the children of God, whereby
tiiey become a holy naticn, a royal priesthood, God's own

free people (Jn. 8:36; Heb,. 2:14-15; 1 Peter 2:9).59.

S8y, D. Davies, Paul and Rabbinic Judaism (London: SPCK,
1958), p. 252,

59311as Nevman, The Jewish Passover and the Christian

Lord's Sunper (Manneanolzs, Minnesota:; Zion Society for
IsracT, ’ c.&§ﬁ7 ), Ps 5. :
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As the Israelites began their journey toc the land of
bromise during the night of the first Passover, so also, as
a result of the sacrifice of Christ and the efficacy of His
Spirit and divine'grace upon their hearts, the sniritumal
Israelites turn their faces from earth to heaven, from a
world that lics in wickedness to an inheritance of the
Saints in light, and travel toward the heavenly Canaan, which

they shall Le sure to enter under the guidance and sure pro-

tection of the true Joshua. In this heavenly Canaan they

shall feed upon milk and honey, the glory and happiness of
tie heavenly mansions,.00

As the Jewish Rabbis looked for a greater deliverance to
céome on the basis of the Exodus deliverance, so the Ciaristian,
who has both the wpp#fwv of the Spirit (2 Cor. 1:22), "which
is the guarantee of our inheritance until we acquire posses-
sion of it" (Eph, 1:14, RSV) and the "first fruits of the
Spirit" (Rom. 8:23, RSV), waits for the greater deliverance
to come, the adoption as sons, the redemption of his body
(Rom. 8:23). As the Jewish people looked for titeir Messiah
to come on Passover day, so early Christians celebrated the
Lord's suppcr with the expectation of the Parousia.%l So

also the church today celebrates the Lord's Supper uttering

6071p34.

61lycrenias, op. ¢cit., pp. 116-117, Seec also Bernhard

Lohse, Das Passafest Dcr Quartalecimaner (Glitersloh: C.
Bertelsmaun Verlag, 1953), p. 82.
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the prayer of the ecarly church, "Come, Lord Jesus," (Rev.
22:20, RSV) "until the goal is reached that He is coming"
(1 Cor. 11:26).62 As the Rabbis at the Passover thought of
eternity when the Israelites would Le praising God, so also
at the Bucharist the Christian should utter the doxology of
Peter (1 Peter 1:3-5) or Paul (Eph. 1:3-14) and think of the
time when with all the saints he will sing hymns of praise
to "llim who sits upon the thrcne and to the Lamb" (Rev, 7:
9-17, RSV). As the Jews thought of the suffering in the
messianic times and the fight azainst Gog and Magog, so also
the CLristian should remember at the Lord's Supper that he
wrestles not against flesh and blood, but against princi-
Palitics, against powers, against the world rulers of this
Present darkness, against the spiritual hosts of wickedness
in the heavenly places (Eph. 6:12), and that he must endure
fiery trials (1 Peter 4:12). But as at the Passover the
Jews looked beyond this suffering and war to the deliverance,
to the salvation of the soul from Gehenna, to eternal salva-
tioh, and to the eschatological meal, so also the Christian,
at the Lord's Supper, should look beyond his present sin and
weakness to the love of God in Christ Jesus our Lord from
which nothing shall separate him (Rom. 8:38-39), through
which we are conquerors (Rom. 8:37) and obtain the victory

(1 Cor. 15:57). The Christian's faith at the Lord's Supper

625ce Chapter I, page 25 for the basis for this
transiation.
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is fastened on the One who raises from the dead (2 Cor. 1:10)
and who delivers from the wratih to come (1 Thes. 1:10).
Finally, tihe believer's thought at the Lord's Supper is also
directed to the hcavenly banquet which the Lord will eat with
Iis disciples (Mt. 26:29) and which many from the east, west,
north, and scuth will share with the patriarchs (Mt. 8:11).

The represcntation and proclamation of this deliverance
cfiected by Christ and the eschatological ocutlook of future
deliverance takes place abeve all in the assemblics for wer-
ship, and especiaily in the celebration of the Lord's Supper.
In the Lor:di's Sunper is anticipated‘what will take place
fully only at thec Last Day. Christ is present already with
the asscmbled conoregation; but one day He will come in a
way visible tc all. We have seen that maranatha means both
"Come to us who are asscmbled in Thy name," and "Come finally
at the end." 1In the Lord's Supper there is concretized, so
to specak, even now, the entire plan of redemptive history.
At the Lord's Supper there is a simultaneous and particularly
close rclation to both the wmid-point of histo:y which is the
deatlii of Christ, and the end, Hlis Second Coming. In the
Lord's Supner there is a pointing back to the Last Supper
of Jesus, to lis death, and, to some extent, to the Baster
suppers which the disciples ate with the risen Christ. liow-
ever, there is also a decided eschatological hope for the

final deliverance and for the Messianic banquet, which
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Christ will eat with llis people in the Kingdom of God.63

63pscar Cullmann, Christ and Time, transiated from the
German by Ployd V. Filson (Philadelphia: The Westminster
Press, 1950), pp. 1l15f.



CHAPTER IV
TilE BANQUET IN TiIE KINGOOM OF IEAVEN

The words, "Truly, I say to you, I shall not drink again
of the fruit of the vine until that day when I drink it new
in the kingdom of God" (Mk. 14:25, RSV), indicate that at the
institution of the Lord's Sunper Jesus llimsclf looked to the
future royal meal in the Kingdom of God.l

The statement of Jesus to forgo drinking wine until He
drinks it new in the Kingdom of God is recorded in Mark 14:25
and Matthew 26:29. Luke has the same statement (22:17-18)
but also rccords an earlier stateument of Jeosus, "I have
carnestly desired to eat this passover with you before I
suffer; for 1 tell you I shall not eat it until it is ful-
filled in the kingdom of God' (22:15-16, RSV). Except for
the inclusion c¢f Luke 22:15-16, there are¢ only minor varia-
tions botween the three accounts and their meaning is es-
sentially the sanme.

Although Christ spoke these words with reference to
the eating of Passover and the drinking of wine, they should
not be isolated from the other eucharistic sayings.2 Mark

14:25, Matthew 26:29, and Luke 22:15-18 are of special

lpeter Brunner, Grundlepung des Abendmahlsgesprichs
(Kassel: Johannes sStauda-Verlag, 1954), p. 71.

2vincent Taylor, The Gospel Accordiug to St. Mark
(London: Macmillan & Company, Ltd., 1957), p. 547.
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importance in a consideration of the eschatological per-
spective of the Lord's Supper.

One linguistic feature of these verses deserves special
consideration. That feuture is the use of 4An» with o0
F:'l ""“" > O p; with the aorist subjunctive or the future
indicative is tie most definite form of negative statement
concerning future time.3 Almost ninety percent of all the
sentences in which ov ;u' anvpears in the New Testauent are
thos e passages which come from the Old Testament or are say-
inzs of Jesus.4 since this construction is rare in both the
papyri and the rest of the New Testament (apart from the two
classifications mentioned above), Moulton attributes its
promincnce to a "“feeling that inspired language was fitly
rendercd by words of a peculiarly decisive tone, "

Jeremias, however, goes a step farther.® Of the nine
ov F";-passages in the Gospel of Mark therc are no fewer
than five (including Mk. 14:25) which are uscd with ®&wv ,

? ’
the word used in oaths.7 Ov A~ occurs also in the other

3priedrich Blass, Grammatik des neutestamentlichen
Gricchiszh, revised by Albert Debrummer (lentih edition;
G8ttingen: Vandenhoeck & Ruprecht, 1951), p. 221,

4James Hope Moulton, A Grammar of New Testanient Greelk:
Prologoucna (Third editicn witih corrections and additions:
Edinburgh: T. & T. Clark, 1908), p. 192.

Sybid.

6quacl*:im Jeremias, Die Abendmahlsworte Jesu (Third edi=-
tion; GBttingen: Vandenhoeck & Ruprecht, 1960), p. 201.

T1bid.
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» ’ '
Gospels with Apumy (Mt, 5:18,26; 10:23; 18:3; 24:2; Lk,
18:17; Jn. 8:51; 13:38) or in similar combinations (with
4 A e =~
'\Er"’ rep [JE] upiv in Mt. 5:20; 23:39; 26:29;
. ' [\ [ - P A 9 -
Lk, 13:25; 22:16,18; with A&yw Sz vpiv adyPuws ;,
[4 b L4
Lk. 9:27; with Aepw 09/ in Lk. 12:59; with 1dov in
Lk. 10:19). 1In the sayings in which someone other than
? ’
Josus or an angel of God speaks the ov /M, it appears to
be always (cxcent Jn. 11:56) in a statement resembling an
oath,8 1 Corinthians 8:13 scems to be a hypothetical vow
]
of renunciation. But the rest of the New Testanent ov )n;-
bas=zages, with few exceptions, are affirmations, promises,
and threats of Jesus or God which reseuble an oath.” 1In
Matthew 26:29, Mark 14:25, and Luke 22:18, then, there is
recorded a strong statement of Jesus to forco drinking wine

until le drinks it new with His disciples in the Kingdom of

Heaven. According to Luke 22:16 Christ also made a similarly

strong statement to forgo eating the Passover meal.

Whether or not Jesus actually did eat the Passover meal
on the night of His betrayal is a question that is difficult
to answer. C. K. Barrctt, for example, concludcs that the
desire expressed in the words, e Buﬂl'? emre 9.5,.-.,‘.-“ .

was fulfilled and that Jesus did eat the Passover.10

81bid., p. 202.
9 1bid.

10c, k. Barrett, "Luke X{II, 15: To Eat the Passover,"
Journal of Theolozical Studies, IX (February, 1958), p. 3U7.
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Jeremias is of the other opinion. le argues from the fact
2 t J , .

that when €W« gujﬁlf eme 5”/*‘7 % is used in other pas-
sages (Lk. 15:106; 16:21; 17:22; Mt. 13:17) it expresses an
unfulfilled wish and concludes that Jesus, according to Luke
22:16, decided to forgo cating this Passover meal though it
lay before Him.1l IHis translation of Luke 22:15-18 reads as
follows:

I would have nladly caten this passover lamb with you

before my death. (But I must deny myself this wish).l2

For I say to you, I will eat of it no morc until God

fulfils (l{is promise) in the Kingdom of God. . . .

fake this (cup) and divide it among yourselves; for 1

say to you, I will no more drink of the fruit_of the

vine, until God establishes ilis kingly rule,13

Besides recordiug Cihrist's statement to forgo eating the
Passover, which Mark and Matthew doc not record, Luke puts
both statements before his account of the institution of tiae
Lord's sunner. Matthew and Mark have the eschatological say-
ing following their accounts of the institution. It is very
difficult to determine whether the order of Luke or of Matthew
and Mark is correct. Perhans the best that can be deone is to

try to exnlain the reason for the particular sequence in each

Case.

113eremias, cp. cit., p. 200.

L2por the basis for such an inclusion consult Wiliiam K.
Arndt and F. Wilbur Gingrich, A Greek-Englisihh Lexicon of the
New Testament and Other Barly Christian Litcrature (Cinicago,
Illinois: The University of Cihicago Press, 1957), p. 151,
rép, the meaning under letter e.

13Jerenias, ob. cit., p; 203.
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By nlacing the eschatological saying first, Luke seems
to have tricd to emnhasize the eschatological perspective.l4
By having his account of tue institution of the Lord's Supper
following the eschiatological saying, Luke may be explaining
vwherein the possibility lay for such a share in sloxry.13
Eduard Schweizer, thiniking tﬁaf Mark would ﬁot have shortened
the double saying of Luke,l0 concludes that Mark records this
saying in its true place and form.17 ‘This eschatological
saying then is meant, perhaps, to show the disciples and the
whole church the long range of effect of Christ's death. 1In
the eschatological promise is the seal that the sacrifiéial
death of Christ will not be a meaningless catastrophe but an
event which has beneficial results.l8

Glinther Bornkamm comments on the eschatological saying
of Mark 14:25:

Gleichwohl ist das Wort der synoptischen Texte flr das

urchristliche Verstinduis des Herremmalhles iraglos von

hUchster Wichtigkeit. _Uenn mit diesem wWcrt wird das

Mahl an die Grenze des Eo'xi Tov herangerlickt und

Jesu Tod und Abschied als Inauguration der anbrechenden
Buoi1Acix  bezeichnet. das Wort scheidet Jesus vom

141pid., p. 154.

15 giuard Schweizer, "Das Abendmahl eine Vergegenwdrtigung
des Todes Jesu oder ein eschatologisches Preudenmahl?"
Theolorische Zeitschrift, II (March/April, 194z), p. 98.

161bid,, p. 97.
ITIbid., pp. 96-97.
181bid., p. 98.
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seinen Jiingern ("Ich werde nicht mchr trinken vom Ge-
wichs des Weinstocks. . "), aber verbindet ihn nit
seinen Jilngern in neuer Weise, jetzt schon in der
Kolvwvia des Sukraments und damit zugleich in
Gestalt der Verheissung neuer Gemeinschaft in der
Ilerrschaft Gottes. ©Das hier auf Erden weiterge-
feierte Manl wird damit zu einem Vorgeschmack
komiender ewiger Gemeinschaft mit ikm.19

The basic idea of the ﬁdo-u\u" Tov Btov » Which
was mentioned in the preceding paragraph, is that of the
’
dignity, power, and rule of God,20 Buo-u\ﬂd corresponds

to the liebrew n]J'TD y “royalty," "royal power,"

"reign,"2l jowever, the idea of a territory or a realm is
also included as a second or later meaning,22 and thus in
B'“")"““‘ both meanings are present.23 1In its essence,
then, the Kinzdom of God is the reign of God, that is, a
bersonal rclationship between God and the individual. It
is a reign which is "independent of temporal and spatial

relations, n24

wGunther Bornkamm, ‘‘Herrenmahl und Kirche hei Paulus,"
Zeitsciirift fllr Theologic und Eirche, LIXI1 (1956), 344-345,

’
20gar1 Ludwig Schmidt, "Bwe- 1 A€ i« ," Theologisches
Worterbuch zum Neuen Testauent, edited by Gerhard Kittel
zstuttgart: W. Kohihammer Verlag, 1933-), I, 579-580.

21Prancis Brovn, Samuel Relles vJriver, and Charles A.
Briggs, cditors, A IHebrew and ifnglish Lexicon of the Old
Testuuwent with an Appendix Containi.g the Diblical Aramaic,
Sased on the Lexicon of wWilliaw Gesenius as Iranslated by
Edward Rebincon (Revised edition with corrections; Oxiord:
The Clarcndon Press, 1957), p. 574.

221bid.
235chmidt, on. cit., p. 580.

241, W. Manson, The Teaching of Jesus: Studies of Its
Borm and Contcnt (Cambridge: Cambridge University Press,
1955), p. 135.
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In the preaching of Jesus the puou\u:( is smoken of
as future (Mk, 14:25) but it is also present in the person
of Jesus and in His ministry (cf. Lk. 7:18-22; 10:23f,;
11:29,31f,).25 Novertheless, the final consunmation, which
is described as the Coning, or the Paronusia, or the Day of
tue Son of Man (Mk. 14:62), is conceived of as still in the
future,20 A1though the Kingdom 6f God had begun already in
the ministry of Christ (Mt. 12:28),27 this first manifesta-
tion of the Kingdom is but ". . . a means towards a yet
greater manifestation which lies still in the future.'28
The coming of the.Kingdom is still a futurc event. However
itninent it may be, however proleptically active it was in
Christ's ministry, the full and complete manifestation of

the Kingdom is nevertheless an event which has not itself

taken place but which still lies in the future. This future

event is described by Paul in 1 Corinthians 15:24-28,

Then comes the end, when he delivers the kingdom to
God the Father aiter destroying every rule and every
authority and power., For he nust recign until he has
put all his enemies under his feet., Tiie last eneny

to be destroyed is deaths "PFor CGod has put all thing
in subjection under his feet." But when it says, "All

25Taylor, ov. cit., p. 114,
20Manson, cp. cit., p. 136.

’ 27y, G. Kﬂmmtql, Promise and Fulfilment: The Eschato-
losical Message of Jesus, traaslated by Jorotheca M. Barton,
no. 23 in Studies in oiblical Theology (London: SCM Press
Ltfi-, 1957)' p' 107.

28janson, op. cit., p. 134.
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things are put in subjection under him," it is plain

that he is excepted wilo put all things under hinm,

When all things are subjected to him, then the Son

himself will also be subjected te him who put all

things under him, that God may be everything to

every one. (RSV)

The final consummation is described in various ways.
One of the most common and the one suzgested Ly the eschato-
logical eucharistic saying of Christ is that of a heavenly
banquet (Mt. 3:11; 22:1-14; 25:1413; Lk.- 12:37; 14:14-24;
22:30; Rev, 3:20).

Already in the Old Testament the time of salvation at
the coming of the Kingdom of God is picfured as a mecal of
Joy (Is. 25:6-9)., 1In the expectatioa of Jesus the Kingdom
of God included such a blessed meal at the table of God.
Whoever belongs to Jesus will have a share in this mcal
(Mt, 8:11; Lk. 13:28ff.; 14:15-24). This meal is to be
Christ's kingly marriage banquet with the Church as liis
bride (Mt. 22:2-14; 25:10; 2 Cor. 11:2; Rev. 19:7; 21:2,9;
22:17),29

However, this nuptial joy of the Kingdom of God began
alrecady in the days of Christ's carthly existence. With His
person, His word, and work the Kingdom was alrcady present.
where Jesus is present in person, His own cannot fast and

weep but rather nust keep the meal with the Lord as people

at a marriage feast (Mk. 2:19; Mt. 11:18f.; Jn. 3:29)., The

29grunner, op. cit., p. 71.
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fellowship meals of the earthly Lord with His disciples,
though in poverty and lowliness, nevertheless, were stand-
ing in the 1ight of the coming glorious meal.30 The meals
themselves were sermons describing and indicating the nature
and coming of the Kingdom of God.

For the Basterner every table fellowship is a granting
of peace, trust, and brotherhood. Table fellowship is life
fellowship.31

However, table fellowshin with Jesus is more than table
fellowshin on a human level, This is clear in view of the
table feliowship which Jesus granted to publicans and sinners.
For the pious Jew table fellowship was only possible with the
righteous. The fact that Jesus had table fellowship with
those people who were despised and scorned, signified that
tle was offering forgiveness;and salvation to them (Lk. 15:2;
Mk, 2:15-17; Mt., 11:19).32 This fact was all the more evi-
dent "especially-after the confession of’St; Pcter changed
thesc common meals into proleptic messianic meals.'33 To

the disciples aftcr the confession of Peter thesc meals

301bid.
31Jeremias' oBn. Cit., Pe 196.
321pid.

33 Joachim Jeremias, "The Last Supper," Expository Times,
LXIV (December, 1952), 92.
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would have represented the eternal and completed congrega=-
tion of the saints.34 The rcquest of the sons of Zebedee to
be permitted to have the seats of honor at the meal of the
end time (Mt. 20:20-21) which they had here on earth (Jn.
13:23) expresses this knowledge clearly,35

Of all the meals which Jesus had with llis disciples,
the one on Maundy Thurs:day was certainly an anticipation of
the great fcast of the Kingdom, This is shown by the foot~-
washing incident (Jn. 13:3-11), Luke 12:35-38 is the par-
able of the rewarding of the watchful servants. '

Blessnd are those servants whom the master finds awake

when he comes; truly I say to you, he will gird himself

and have them sit at table, anid he will come and serve

them (Lk, 12:37, RSY).
No earthly mastcr would do such a thing (Lk. 17:7). Never-
theless Jesus has done it (Lk. 22:27; Jn. 13:4-5). And He
will do so again on Ilis return.- This parable, especially
Luke 12:37b, ". ., . refers to the Messianic banquet at the
Parousia."3% Both the action of Jesus when lle washed the
feet of lis disciples and the eschatological saying of Mark

14:25 par. demonstrate that the Messianic meal was antici-

pated at the Last Supper.

34Jéremias, Die Abendmahlsworte Jesu, p. 197.

351bid.

36 Joachim Jeremias, The Parables of Jesus, translated
by S. H. Hooke (New York: Charles Scribmer's Soms, 1955),
D‘ 43.
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Thus the ceaseless discussions as to whether the Supper
is a sad mcemorial of the death of Jesus or a joyful
eschatological anticipation of the great heavenly feast--
we are at last beginning to realize that we are dise
cussing a false pnroblem--become pointless. The con-
tinuity is perfect: the idea of the Son of Man serving
on earth by the gift of his life and in his Kingdom at
the table of his father obliges us to see the glory and
the joy of the Kingdom already mysteriously present and
real in the Last Supper.3
The description of a messianic meal is a theme found in
the 01d Testanent, Apocalyptic and Talmudic literature, and
in the New Testament, This messianic meal is variously
described as the bread of life whose eating stills all
hunger (Mt. 5:63; Jn. 6:35,50); as the tree of life whose
fruit makes the sick well (Ezckiel 47:12; Ethiopic Enoch
24:4-25:73 Test. of Levi 18:11; Rev, 22:2,14,19); as the
water of life (Is. 49:10; Rev, 7:17) which is given for noth-
ing and quencies thirst forever (Jn. 4:13f,; 6:35; 7:37-
39; Rev, 21:6; 22:1,13; Strack-Billerbeck, II, 435, 481);38
as the wine of the time of salvation which was preserved for
the partakers of the kingdom (Strack-Billerbeck, I, 992);
and as the "lleilsmahl der Endzeit™ which mediates salvation

and life (Is. 25:6-9; 49:12; 65:13f.; Ethiopic Enoch 62:14f,.;

37Theo Preiss, Life in Curist, translated by llarold
Knight, no. 13 in Studies in Bibiical Theology (London:
SCM Press Ltd., 1954), p. 93.

38Herman Strack and Paul Billerbeck, Kommentar zum Neucn
Testament aus Talmud und Midrash (Miinchen: C. II. Beck'sche
Verlagsbucnhandlung, I 1926, 11 1924, III 1926, IV 1928,
V 1956), referred to throughout this chapter as Strack=-
Billerbeck. - .
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rich material found in Strack-Billerbeck, I, 603, 684, 992;
I1, 720; 111, 22, 33, 823; 1V, 840, 1146ff., 1154-1165).39

Taking some of the New Testament pictures of tle mecal of
the Kingdom of Heaven, we find that it is a meal for those
who hunger and thirst after righteousness (Mt. 5:6); a meal
in vhich people from the four corners of the earth will sit
at table with Abrahaa, Isaac, and Jacob (Mt. 8:11; Lk. 13:
28-29); the marriage feast (Mt. 22:1-14; 25:10) of the Lamb
and Ilis bride (Rev. 19:7,9); an eating of bread in the
Kingdom of lleaven (Lk. 15:14-24); a Passover (Lk. 22:15-15);
drinking new wine (Lk. 22:17; Mk. 14:25; Mt. 26:29); the
twelve sitting at table with Christ (Lk. 22:29f.); eating
with "the faithful and true witness, the beginning of God's
creation" (Rev, 3:14,20, RSV); and the high festival which
awaits the faithful and wise servant (Lk. 12:35-38).

Tiiis Messianic feast. . . is none other than the feast

set upon Mount Zion described in Is. 25.6 f., God's

universal feast towards which the nations flow, where

the veil that surouds them, and the covering that

blinds tieir eyes, shall be rent asunder.40

The coming of the Kingdom of God in its final great
manifestation at the end of time and the great banquet of

the Kingdom of God are the two tiinss to which Jesus looked

and would have liis disciples look. To focus their attention

39 Jeremias, Die Abendmalhilsworte Jesu, p. 225.

4°Joach1m Jeremias, Jcsus' Promise to the Nations,
translated by S. H. Hooke, no. 24 in Studies in Biblical
Theology (London: SCM Press Ltd., 1958), p. 63.
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on that future time Jesus made a twofold statement that He
would forgo both eating and drinking till the time would
come when lle would eat and drink with llis disciples in tie
new heaven and new earth, In that interval le had another
cup to drink. It was the bitter cun of death extended to Him
by NHis Pather. By drinking that cup Jesus effected an etcrnal
covenant of ;aIVatiOn and assured His followers of their par-
ticipation in the heavenly marriage feast of the Lamb.

If it is possiblé té pehetrate behind the words of Jesus
into His purpose for saying them, it can be said that Jesus,
by speaking this "Verzichterkldrung,” as Jercmias calls it,41
must have wanted to impress upon the disciples the irrevoca-
bility of His decision to obtain salvation for the worid Ly
His vicariocus suffering and death. Iic burned all the bridges
behind Ilim, so to speak. He struck festive meals and the use
of wine out of His life. He prepared to drink the bitter cup
which His Father extended to Him. At the same iime Jesus
wanted to make it clear to lis disciples how completely His
life would be dissolved from this present acon. His life was
consecrated to God (Jn. 17:19), and belonged completely to
the coming Kingdom of God, to the Passover of fulfillment.42

Following the clue given by the (uarta:decimanians wiio

fasted in prayer for the lost Jews while the Jews celebrated
[ ]

41Jeremias, Die Abcndmalilsworte Jesu, p. 199.

421pid., p. 2U7.
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the Passover, and who maintained that they were following the
example of Jesus, Jeremias interprets these eschatological
cucharistic statements in a similar manner.43 with his inter-

. Pretation we close this chapter.

The glory of God has come very near. Jesus' passion
will be the prelude of the great last hour of temptation
on the terrestrial globe (Mk. 14,38), the one which will
institute the beginning of tihe time of salvation (14,38).
un the threshold stands the hour in which the yearly
repetition of the Passover comes to an end. God permits
its place to be ifilled by the eternal passover of ful-
fillment (Lk. 22,16 wWAnpwPy ), to which the people who
celebrated the Passover longingly looked forwari. The
next meal of Jesus with His disciples will be the meal
of the Messiah on the transfigured earth. It will ful=-
£fill the word of the apocalyptist, "The Lord of Spirits
will dwell over them, and they will eat with the Son of
Man, lying down and rising up until all eternity"

(Enoch 62,14). The wine which Jesus will drink will be
"new," adds Mark (14,25), "New'"-ness is the password

of the saved world of the time of salvation, of the
transfigured creation. And when Matthew correctly adds,
re®’ ouv  (26,29), he cxpresses the fact that the
Passover of fulfiliment signifies the consummation of
the fellowshin of the saved congregation with its Savior.
The full fellowship of God with the transfigured humanity
on the transfigured earth will have become a recality.
There Jesus will again, as now at the Lord's Supner,

rule as house=-father and for His own break the blessed
bread and extend the cup of thanksgiving--again He will
be the Giver and tie server, iids own the recipientis,

wlo in eating and drinking receive God's gift of salva-
tion, namely, eternal life.

However, the hour of the beginning of the consummation
is at the same time the hour of the last judguent in
which the guilt of Israel will be revealed. Israel had
rejected one messenger of God after another. Isracl

had loaded on itself the guilt of the blocd of one after
another from the blood cf Abei, the righteous one, to
the blood of Zechariah, who was killed in the hely place.
Now the tenants of the vineyard have the idea to seize
hold of the Son of their Lord. The last gencration,

431pbid., pn. 208-209.
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with this last rebellion fills to overflowingz God's
eschatological moderation toward sinners, and this
last generation brings the guilt of ali upon itself
(Lk, 11,49-51 par.; Mt, 23:34-36).

The only thing which Jesus can still do, after Isracl
had not recognized what would have scrved its peace
(Lk. 19,42), is that He with His intrrcession step into
the breach. With a love which is a conplete selfless
surrender, Jesus wants to make this intercession for
His deluded people as forceful as possible and to lay
this intercession on the hearts of the disciples as
impressively as possible. Therefore he combined with
iils intercession the renunciation of celebrating the
feast and partaking of wine, Ile fasted for flis perse-
cutors (pid. 1,3). Jesus had opened the last Passover
mcar as the child of God who made intercession for
those fallen under judgment (Is. 53,12).44

441bid,, pn. 209-210.



CHAPTER V
CONCLUSION

The Lord's Supver is a divine ordinance instituted by
our Lord and Savior Jesus Christ on the night of His be-
trayal. According to all four accounts of the institutioa
of the Lord's Suwper, tiiere is a decided eschatological per=-
spective contained in .the Sacrament. The cschatological
pexrsnective was not added to the Sacrament by the early
church because of the Resurrection and post-resurrection
anbearances of Christ. Rather, the eschatological outlook
was included already at the institution of the Sacrament by
our Lord.

The ultimate basis of all eschatological hope for the
Ciiristian is the death of Jesus as thkie event which brought
into effecct the New Covenant of God with His peopiec. Christ
Las died in our pluce (Gal. 3:13). His death for us puts us
iumediately into the new statc of salvation, the new exist-
ence of Lelievers.l According to Jeremiah 31:31-34 this new
state of salvaticn under the New Covenant has three charac-
teristics: (1) cveryone shall know God as one knows his
friend Ly personal, loving intecrcourse; (Z) God's law will

be written intc everyone's heart so that they will be both

lglnther Bornkamm, "Herrenmahl und Kirche bei Paulus,"
Zeitschrift fir Theologie und Kirche, LIII (1956), 335.
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willing and able to live in accordance with it; (3) all shall
have the forgiveness of sin.2

This gift of forpiveness in the Sacrament is all im-
portant, for, as Luther says in his Small Catechism concerning
the benefits of eating and drinking:

By these words "for you" and "for the forgiveness of

sin"® the forg1veness of sins, life and salvation are

riven to us in the sacranent, for where there is for-
giveness of sins, there is also life and salvation.3

As the death of Jesus brought into effect and mediated
the New Covenant, so lis death also brought the assurance of
our ultimuate triumph, namely, deliverance from sin, dJdeath,
and tiie devil, plus the gift of eternal life. Jesus spcaks
of this ultimatce triumph in terws of the eschatological hopes
of llis day, namely, as a great feast (Lk. 14:15-24) with
Abraham, Isaac, and Jaccb (Mt. 8:11).

The fact that the Lord's Supper has an eschatological
perspective has becn &emonstrated in the sections dealing

with the phrase "until He comes,"™¥ the term ‘maranatha,"d

2Mr. Reu, Can We Still Hold to the Lutheran Doctrine
g I?e Lord's Subper? (Columbia, Ohio: Ihe Wartburg Press,
y Do 984

3rue Small Catechism: The sSacrawent of the altar, p. 352
in The Book of Concord: The Confessicus of the Evangeclical
Lutheran Churca, translated and caited by Theodore G. lappert
(Philadelphia: Muhlenberg Press, 1959).

45y ra, pp. 16=-26.

5Supra, PP. 26-31.
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and the judgment theme in the Sacrament.® The phrase “until

lle comes" is the terminus ad quem of the Sacrament indicating

both its temporary character and the future goal toward which
it is pointing, namely, the Second Coming of Cirist. Mara-
hatha is a siort prayer spoken by the early cuurch at the
Celebration of the Bacharist. Maranatlha is, as far as can
be determined, a prayer for the Lord to come again on the
Last Day. But it possibly scrved also to underscore the
warning to the unholy to repent. The judgment theme in the
Sacrament brings out the fact that the person who eats and
drinks in an unworthy manner, that is, without discerning
To oW pa » Will be guilty of profaning the body and blood
of Christ and is at the present time drinking a judgment
upon himself. The judgment stems from the fact that the
body and blood of the Lord which the communicant is profan-
ing is tlie body and blood of the Judge of the World. Ume
should judge himself rightly, condemning himsclf as a sinnery
beiieve on CLrist for the forgiveness of sins, and accept tie
Judgments of the Judge for what they are, namely, chastening
so that one will not be condemned with the world. The atti-
tude toward Christ in the present, also His epiphany in the
bread and wine, will determine which sentence one receives

at the Last Day--a sentence of condemnation or of commen=-

dation.

65u ra, pp. 31=-50,
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The fact that eschatology was not at all foreign to thé
Circumstances surrounding the institution was made evident in
the section dealing with the Passover.? In that secction it
was shown that the Lord's Supper was in all probabitity, in-
stituted at the Passover and thus partook of the eschato-
logical hones of the Jews of that time. The Jews hoped for
a future deliverance by virtue of the fact that they had once
been delivered from the bondage of Bgypt. So also the Chris-
tian at tue Lord's Supper hopes for the manifestation of the
complete victory over sin, death, and devil in the future be=-
Cause Christ has already won the victory over these enenies
by llis death. At the Passover the story of the great Exodus-
deliverance was proclaimed again, At the Lord's Supner tiere
is also a preclamation (1 Cor. 11:26). It is the proclama-
tion of the death of the Kyrios and of the gifts of forgive-
ness of sins, life, and eternal salvation which the Lord's
death pgained for us. The proclamation at the Lord's Supper
contains the whole plan of salvation which includes also the
hope for the complete and ultimate victory, tiie redemption
of our bedies (Rom. 8:23).

The eschatological perspective at the institution of the
Lord's Supper is attested also by the statement of Jesus to
forgo eating and drinking till He would banquet with His
disciples in the Kingdom of IHis PFather (Mt., 26:29; Mk, 14:25;

7Supra, PPe 51=75.
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Lk. 22:16-18).8 Jesus was going to leave His disciples and
Bo to His Father (Ju. 16:10). But He would return to them to
take them to liimscif (Jn. 14:3). After Christ's return the
grcat banquet (Mt. 8:11; Lk. 14:15-24), the Marriage Supper
of the Lamb (Rev. 19:7,9), will take place. For the time
during which Jesus would be absent, lle instituted tihc Loxd's
Supper in which He gives His disciples Ilis body and blood to
eat and to drink. And in this holy meal He mediates to llis
discinles the gifts of salvation which He earned for then.
This feast on earth is but a prefiguration of that greater
and heavenly banquet in the place prepared for Christ's dis-
ciples. At this earthly banquet the believer longingly looks
for tie time when he will eat and drink at Christ's table in
the Kingdom of God (Lk. 22:28-30).

On the basis of the material prescnted, eight eschato- J
logical elements of the Lord's Supper can be enumerated. The
first one is the orientation of the Lord's Supper toward the
return of Ciirist. At the institutioni&f the Lord's Supper
Shrést commanded His disciples to celebrate the meal in
KVARYN®I3 of Him. Part of the content of their :nvs’}w-,o-u
was that Christ would return in glory, and so Paul instructed
the Corinthians that the proclamation of the Lord's death in
the Lord's Supper will take place :xpl 05 'él| 9?7 m=tluyntil
the goal is reached that He is coming” (1 Cor. 11:26). The

8Sugra., PPe 76-90..
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Lord's Supper will be celebrated only as long as Christ has
Not yet rcturned. When He does return the celebration of the
Bucharist will come to an end. This transitory nature of the
Lord's Supper should always rcmind the communicants of the
Lord's Second Coming and should cause them to pray for and
long for that Second Advent more and more fervently. The
transitory nature of the Lord's Supper should also remind
communicants that they are in but not of the world and that
therefore they are to live "lives of holiness and godliness,
waiting for and hastening the coming of the day of God"
(2 Peter 3:11,12, RSV) until the goal is reached and Christ
has come. '

The second eschatological element is the thought of
Judgnent contained in the Tord's Supper. Ernst Kisemann
Ccalls the section on the Lord®s Supper in 1 Corinthians 11
a "Formel heiligen Rechts"? whose validity the Last Day will
reveal.lV The accumulation of juridical terms would seem to
support the above statcuent andi also Kisemann's asserticn
that the Christ who comes in and through the Sacrament is
there also as the Judge of the World. - If this is the case,
and it scems that KYsemann's statements are in keeping with

Paul's thoughts, then the Lord's Supper very definitely

95rnst Kasemann, "Anliegen und Eigenart der paulinischen
Abendmahlslehre,' Exegetische Vers:che und Bessinungen
(GYttingen: Vandenhoeck & Ruprecht, 1960), p. 21.

101pid., p. 22.
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Plnceé the communicant into a situation very similar to the
one he will be in on the Last Day. According to W. G.
Kiirmel, Jesus, in llis eschatological message,

linked the present in a quite peculiar way to the

future by speaicing of his return as judge and by mak-

ing the attitude of men to the earthly Jesus the

criterion for ti:e verdict of Jesus, the esclhatological

judge. 11 _
In 1 Corinthians 11:17-32 it seems that Paul is making the
Cormunicants' attitude toward T0 owud , whether this be
the body of Christ in the Sacrament, the body of belicvers,
Or both, the criterion for the verdict of Jesus. The verdict
may be acts of judgment in this present life to chasten the
believers so that they will not be condeimned. Secondly, the
verdict may also be one of condeimation witih the world.
Thirdly, through the believers' faith in Christ for the for-
giveness of sins, the sentence may be cne of life and salva-
tion, "Well done, good and faithful servant" (Mt. 25:21, 23,
RSY),

The third eschatological element of the Lord's Supver is
the prospect of the believer's final and complete victory
over sin, death, and the devil. The victory over thecse ene-
mies has indeed already been won by Christ. However, as long

as the believer is in this world he is still beset by tempta-

tion, sin, and death. 7The Lord's Sunper, which is celebrated

11y, @G. Kihanel, Promise and PFulfilment: The Eschatolorical

Message of Jesus, translated by Dorothea M. Barton, no. 23 in
Studies in Biblical Theology (London: SCM Press Lid., 1957),

p. 153.
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- , ’
in AvRuveers of the victorious, vicarious death of Christ,

Proclaims that the victory has been won and points forward
to the final deliverance which will take place at the Last
Day. Thus, the cormiunicants, harassed by sin, devil, 2nd
world, are directed by the Lord!'s sSupper to fasten their eyes
Upon the future day wihen sin, death, devil, and world will be
destroyed and there will be eternal Joy in heavcen.

The fourth eschatological cleuent of_the Lord's Supper
is the hope of the hecavenly banquet with Christ, the Marriaze
Supper of the Lamb. The Lord's Supper on earth reminds com-
lunicants of the time when the Lord will sup with them in
heaven (iev. 3:20). This reminder would instill in communi-
cants a longing for that blessed meal when the saints of all
ages will be united in table-fellowship with their Lord.

liowever, it would be intexpreting the eschatological
pPerspective in a somewhat narrow manner if it were interpreted
only as a future hope.12 The eschatological perspective has
something to say to the Christian in his present existence.
The last four eschatological elemcnts, though related to the
breceding four, concern the Christian's present life.

The fifth eschatological element of the Lord's Supper is
pProclamation. The proclamation of the death of Christ is of

the esscnce of the Sacrament (1 Cor. 11:26), and is-

12Gystaf Aulén, Eucharist and Sacrifice, translated by
Bric H. Wahlstrom (Philadelphia: Muilenberg Press, 1958),

pP. 123,
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Proclamation of the Christian's victory over sin, deatii, and
devil, Through Baptism the believer has been incorporated
into tie Body of Christ. By Baptism he was buried with
Carist into a death to sin so that as Chirist was raised from
the dead by the gloxy of the Pather, he too might walk in
Rewness of life (iRom. 6:4). The Lord's Supper has been
called the Sacrament of remewal.l3 By receiving the body
and blood of Christ and hearing the Word of God in the Sacra-
ient the Christian's faith, hope, and love is renewed and
strengthened. The Lord's Supper is first of all proclama-
tion to the individual himself of the victory that is his,
of the forgiveness of his sins, and his hope of eternal life.
towever, the individual also proclaims the death of Christ to
tie others communing with him so that each to his brother is
Proclaiming Christ's death and his own victory ia Christ,
stirring up “one another to love and good works . . . all
the more as you see the Day dawming near" (llebrews 10:24-
25, RsV).

The sixth eschatological element of the Lord's Supper is
. the self-examination and self-judgment mentioned by Paul
(1 Cor. 11:28,31), Christ's presence in the Sacrament as
the Judge of the World means that a sentence must be passed.

Either the communicant does not rightly judge 10 o-“ma and,

131, R, Torrance, "Eschatology and the Bucharist,"
Intercommunion, edited by Donald Baillie and John Marsh
(New York: Harper & Brothexs Publishers, 1952), p. 305.
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as a result, receives the verdict of "guilty™ from the Judge;
or, after examining himsclf, he condemns himself as a sinner
before God and trusts in God for the forgiveness of his sins,
In the latter case the commu&icant receives grace, forgive-
ncss, and life. The prospect of facinz the Jjudge of the
World in the Sacrament should move each communicant to a
Very critical evaluation of his faith and 1ife in relation
to Christ and His Church and to repent of his sins. Through
such rcpentance and faith, the communicant will receive for-
fiveness and salvation in the Sacrament instead of condemna-
tion from the Judge of the World.

The seventh eschatological element of the Lord's Supper
is that of love and councern for the fellow members of the
Body of Christ. At the Last Supper Jesus gave an example of
love and service by washing the disciples® feet (Jn. 13:3-17).
Jesus also gave a new commandment to "love one another, even
as 1 have loved you, that you alsc love one another® (Jn. 13:
' 34, RSV). This is the love of Jesus who loved His disciples
completely and Himself not at all but gave Himself into death
for them. Accor&ing to Paul, all communicants are made one
body because of their KOlvwviw in the body of Carist in the
Lord's supner (1 Cor. 10:16-17), The implications of being a
tviember of tiie Body of Christ are spelled out in 1 Corinthians
12 to 14. The princinles of Christian conduct in the Body

are those of subordination and edification, Both of these

Principles were lacking in the celebration of the Lord's
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Supper by the Corinthians. Their mecetings tended to do more
harm tham good (1 Cor. 11:17) and they did not "wait for one
anothex" (1 Cor., 11:33, RSV) at their mcals. At the Marriage
Supper of the Lamb all the barriers which exist betwcen pec-
Ple will be broken down and there will be no distinctions.
The same attitude must exist now between those who are des-
tined to cat the Marriage Supper of the Lamb for the Lord's
Supper is a prefigurinz of that future heavenly meal. At
the Lord's Supper and in his daily intercourse, the beliecver
must relate himself to his fellow members in the Body of
Cirist in terms of love (1 Cor. 13) and subordinatioa (1 Cor.
14:30) doing all for the edification of the Church (1 Cor.
14:5),

Finally, the Sacrament may be called a cibus viatorum,
that is, "food for those who are traveling toward the eternal
table-fellowship."14 1In the Lord's Supper Christ gives llis
body and blood in a strange form--in bread and wine. Never-
theless Ilis true body and blood are present and consumed.
This presence is in itself alrcady the beginning of the End-
zeit. That which is rcceived in the Lord's Supper is a
bPledge of that which is coming--a forataste of etcrnity even

now in time.19 The Lord's Supper wus given for the time in

14Julius Schniewind and Ernst Sommerlath, Abcendmalils-
gesprlch (Derlin: Iidmond Schlinic, 1952), p. 54.

151pia,
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which Christ would no longer be bodily among Ilis people. It
is a forctaste of the future bodily presence of Christ--a
forctaste for tlie one still on the way and who is in need of
strenqthening food,16

It is the opinion of this writer that the eschatological
Perspective of the Lord's Supper should receive more emphasis
than it has received in the paste Such a return to an empha-
sis on the eschatological elements of the Lord's supper in its
Celebration, in the liturgy, teaching, and preaciiing of cur
church woulﬁ help to increcase the appreciation of the Sacra-
ment among ocur neople. The cschatological emphasis in the
Lord's Supner would lead to an increased awarencss that the
sins of lovelessness and unconcern for the fellow members of
the Dody of Christe-wlo are all made brothers by their
Kewwyi's in the body of Christ--are in reality sins against
the Judgze of the World whose body and bluod are consumed by
the communicants. In addition, an emphasis on the eschato-
logical perspective of the Sacrament which includes the judg-
unent tieme would bring about a greater recalization in the com-
municant for the need of a self-condenning self-evaluation
before the Judge of tlhe World so that from His hand the con-
municant receives grace instead of judgment, Purthermore,

the eschatological emphasis would train the communicant to

16Ernst Sommerlath, "Auf dem Wege zur Einheit? Kritische
Anmexkungen zu den irnoldshaincer Abendmalilsthesen,™ iv.-Luth.
Kirchenzeitung, X1II (February, 1959), n. 38.
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keep in mind constantly that the victory over sin, death,
devil, and world is his already through his faith in Christ
and to consider himself "dead to sin and alive to God"™ (Rom.
6:11, RSV) so that he "might walk in newness ot life" (Rom.
9:4, RSV) till tihe manifestation of the complete victory on
the Last Day. PRinally, an empiiasis on the eschatological
PCrspective of the Sacrament would help pecple to divert
their attention from secular and *this-worldly-things" to
SPirituul and "other-worldly-concerns.”" The eschatological
eschatological perspective of the Sacrament instructs the
Christian: '

Thercefore, since we are surrounded by so great a cloud

of witnesses, let us also lay aside every weight, and

sin which clings so closely, and let us run with perse-

verance the race that is set before us, looking to Jesus

tie pioneer and perfecter of our faith, who for the joy

that was sct before him endured tne cross, despising the
siiane, amnl is seated at tue right hand of the throne of

God. (ilebrews 12:1-2, RSV)
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