Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
6-1-1956

Administrating the Church Toward Stronger Spiritual
Relationships Among its Members

Edward E. Busch
Concordia Seminary, St. Louis, ir_busche@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

b Part of the Practical Theology Commons

Recommended Citation

Busch, Edward E., "Administrating the Church Toward Stronger Spiritual Relationships Among its
Members" (1956). Bachelor of Divinity. 511.

https://scholar.csl.edu/bdiv/511

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F511&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fbdiv%2F511&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/511?utm_source=scholar.csl.edu%2Fbdiv%2F511&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

ADMINISTRATING THE CIURCH TOWARD STRONGER SPIRITUAL
RELATIONSHIPS AMONG ITS MEMBERS

A thesis Presented to the Faculty
of Concordia Seminary, St. Louls,
Department of Practical Theology
in partial fulfillment of the
regquirements for the degree of
Bachelor of Divinity

by
Edwerd E. Busch

June 1956

7/
Approved by: A/ A / (A

ST visor

c l&%a_




Cheptew oo

:'-I 1.1?'.:1:-.".‘:.}-‘.;“?::@ @ ® ® @ ® @ s @ & @ & 5 w 9 3

»
.-
==

Ilr:-"!-:ﬂ..: ':"..!'I'Iiﬂﬂ@ « ®» & w 8 = ® a4 &4 & w &8 & e & 2
Individuallom s « @ 8 & % & » % & ¥ & B & & 5
LovologtiNess « 4 %« » ¥ & # » & o & ¥ s & 10
IT, TIE DIDBLICAL PATTRIN POR CONGRECATIONAL LIFS . 15
The Chuveh's G@!ﬂlﬂi‘hy with od e o ® » & = @ 15
With ?Ollm:uﬂiﬂ‘iﬂbiﬁuﬂ P ® & ¥ & % & & @ @ @ 29
Charactoristice of Agepo ameng Christions . . 3
The Chureh?s Worshdp w & s 5 o w. 6 ¢ & & » @ ES
Tae Churehils ﬁtcﬂarﬁﬂhlp v ® o 3 8 & e @ 5’1
The Churcihts Outroaci: o « o = » o o 8 o @ @ 5.'.!.

IXX, TOUR DLEIENTS OF A MODERY COMNGREGATICRIAL PROGRAN 57

ho ‘I‘-'°1'a': .‘:' !:.h.o FGSBOE." " ® e w ®» 2 a = @ 2 @ ,‘)7
'::'BU HOZ"L' Of thﬁ I'ﬂ--"hty [ ] ¢ » . L . L ] - L3 L ] - L] (:’1
L Plenneaé E’I'Oh_:t‘ﬂm e » % & 9 @ B a4 & e 8 "B @ ® 03
in Impheeio- on S@ell O30UDPE ¢ « s o o « » o o 66
IV, ADMINISTRATING THE CHURQCH POWARD STROBCER
SFIRTTUAL RELATIONS XN Ti COMMUNITY o » « # = 75 ,
|
..‘.1::0 I“uci‘?’DP ¢ & ® % 8 © ® @ e ¥ e & 8 = S 8 @ 35 |
Tho Plonncd P:"JE;‘_ % % o @ @ & 8 @ & »p € e ® ;7
Crell Groups « ¢ « & . e e 8 8 o 6 o s s o oY
V, ADMDTISTRATING THE CRURCT TOWARD STRONCER
GPIRTTTAL RULATIONSHIPS T ITC WORSHIP ¢ « 5 o 103
The PRBLOY % s = % = & &6 o @ W & & & & & 4@ = 1'33
Tho ::ait:_f 5 ®© @ ®» & & ® & W ® s P ® € ® 6 s @ 10”?
Plommed DPOIPAY o« e 2 4 4 o & o . . 1&
S:mall Grﬂ“pu e v 2 & & e & @ . & ® ™ 3.17

Vi, ADMTNISTRATING THC CHURCH TOWARD STREGIR
SPIRITUAL RELATIONSHIPE IW ITS STEWARDSHIF o izl

TG Pacstor o .

The, FASEY v x « 6 B % o 8 5 % = 58 8 & wow g AN
?1&‘11’10(’1 "'0‘_-;1"135 e ¢ a 8 5 & » * & @ ® » s T ® 125
Sanll COUDS o ¢ ¢ o 5 & 8 o 6 ¢ e 8 & 0 8 @ 26




VII, ADMIUISORATING THD CHURCH TOMARD ETRONGER
SYTRTPUAL REIATICUSHIFG I¥ TP BVANGSLISH .

Tho Poptor* ¢ o «

Lt * T« 2 & 8 ¢ ®W 9 & p e o
'.:..'.:1&5 :Jni{;"'f & 5 @ & » B ¥ ¥ 2 W @ e € ® # e
& -.!.m'&'-’:le E] e o) Q{;—‘m ® @ = @ « - 8 @ W 8 a 3 &
Smell fi.."”O'l‘:.g_)L‘- 4 2 ® & s a 8 b 8 ¥ & 9 O e @
VIT i k3 CUICIE IO ¢ o &4 W @& w ¥ &6 & ® & ®w B @ @ @

RIBLIOGRANIY

Vo o ldoloe INE Sisme

iz




CHAPTER I
INTRODUCTION

Cut of all the current intercst in the Doctrine of the
Church, there has come & growing realization that the conten-
porary Church hae not always been fulfilling its function;
that is, to© be & commnity of people in fellowship with Cod
threugh Christ and with each other by virtue of this coumon
divine fellowship, kept in this world by the Powsr of the Holy

Seirit to do Goats will. That will of Ged is for Christians

Lo ghare His love with each other within the Christian commu-
nity, and with those still in the community of this world.
However, as is easily cbservable in almost any Christian con-
gregation, it is one thing to assesnt (o this llew Testament
tenching theoretically, and guite another to find it -in zetion
on the local; interpersonal, congregstional level. This is
¢specilally tiue in the relaticns of Christian to fellow Chris-
tian. The modern congregation is such a far cry from those
early Christian communities, as far as mutual ediflication,
brotherly lova, and concern and responsiblliity for the brotheriz
spiritual and physical welflare are concerned. for this reason,
Christiang 2ll over the world are examining contemporary
Christianity, probing to see wherein lie its defliciencies that
have brought about this frustration of GQod's purpose for it,
and also how to strengtiien the Church, that it may do what God

wants it to do. The purpose of this thesisc is to use these




‘e
efforts: (1} to determine the Hew Testament pattern for the
Church; and (2) how, in teday's world, one can adminiatrate
L ocongrogution toward this pattern, that is, toward stronger
spiritual relationships among its members. To do this, we
muast first clarify the factors wihich hinder attainment of thio |
goal,

Wieag Tarpose

The first factor is that a congregation may nave the wrong

idea of itsn purpose 4u & Shristian comauaity. The pastor and
noople have never thought out clearly what the Scriptural func-
tion of « congregetion is. 30 if there iz some underiying
raticnals for its wctivitics, it is elther too vogue and genersl
Vo be applicd concrately to tha ongoing Life of the congregation,
or it is un incorrect or inadequate principle which does nob
daireet the congregation o fulfill its job as it is outlined

in the lew Testament.

30, for instance, a congregabion may have ac ivs general
objeetive, to gain more meubers. The pastor and peopie may
spend a Lol of time and effort organizing campaigns, and ex-
horting each other to witness. The work of the conpgregasion
seems o center around zetting people to come to church and
ulvinately 4o join the congregution. Bul once these people
join, the congregation does not kaow what teo do with then,
because the membership campaign was an end in itself, The
congregation was not clear on its purnose beyond persuading

people Ge join, ond this goal is inadeguate to do the job




The Church and its Function in Society, edited by JxLlem fe

<)
outlined in the Wew Testoment. As Allan says:

It i the easiest thing in the world to get people
ub "Jjoin® the church; it is supremely ifLiculb to
know what to do with them once they are in; and it

ia v1rtuux_y imposeible to keep the majarity of them

11t1xr the conventional fra ne¥urk of the Church's
LLIBe

This is because the stress had been on the parsonal approach

to God, at the cxponse of the call into the community of the

Churche The congregation had falled to see its purpose as

uot only gaining new members, but of beinz the Sody of Christ

in which the members edily each other and call others into
ship off Christ.

The Church has rightly laid wtress on faith, since it

is only by our personal response to Cod'a personal

call that we can be redecmed to a new 1iic. Hus it

has in a Lu# lecas degres caphasized the obther truth

Lu&u the ; Jife into which we are called and admitted

iz = l¢uh o_ conmuaity and lovee 'IThe impressicn which

the Church hzs oo often conveyed to the world is that

Lo be 4 Chrisviaon mauns primarily to hold certsin
doctrinal beliefs.”

It is not difficult to sce why, in this kind of congregation,
the adult accesslons drift away. They are chilled out by the
attitudes of the old members, the week-day activities are in-
cdequate for their needs, und so they fail to see how the chure

s different from their secular culture out of which the church

[

would take them.” They faill to see the value of the Church

LPom Allan, The Face of My Parish (London: SCHM Press Ltd.,
("-Lgp‘.r) ..rn J3l
*J. i« Oldham, "The Function of the Church in aocietfn

Vicser "G Hoolt and oe h. Cldbam (Loauon: George Allen % Unwin

Ltd.' H-Cl;j?‘l Phe 159 Lo

jallaﬁ, Ope 2ite; PPe J4-37.
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because it iz not being what the Chwrch is supposed vo be.

AnoLher wrong purpose is what we might call activisa,
“hon the nastor or the people degin to realize that simply
gaining new nenbers as an end is not enough, they will often
decide thav the congregation needs to do more thiags. but
because they still have not clearly thought out their purpase,
the activities are apt to become an cnd in themselves as was
the evungelisn. hey may be superficial, os many organiza-

tions within any congregation, which meet simply Lo carry on

its busincss to keop itself going. Or the activitiass may be
even secular: suppers, sscles, card parties, and the like,

uruaily 4o roise money.

ind is there anything worse than the dreadful tread-

mill of a sectarian cunﬂregatian The endiess Tight

to reise more money SO we can go on unother year ana
*2ise more money SC We Cil SO ONeee rhis is & puper
church, which goes nowhere, which has no dresm cxeept

o keep its doors apen, winich has no idea oi a new world
except a suler one for ituell so it canm go on und ruise
more money o it can g0 Olle o o o 1hat trcucﬁ;-l, what

a curse it is.®

Although thesc activities mey give the menbers something to do

"for the chuxch,® they are more often than not convenient

escapes from the roal work of the church, namnely, showing Gold's

love %o people, "e:pucially unto thoge who are of the house-

hold of faith."” This infeets also the pautor, who finds it

easier to submerge himself in organizastion und routine than in

Lotepben P, Boyne, The Uptional God {llew York: The Ox{ord
University Press, c.l9537, D .

Sgalatians 6:10.
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People. Prof. James Stewart in Heralds of God is quoted by
Allan:

Beware the professional busy-news which is but
slackness in disguise. The trouble is that we may
even succeed in deceiving ourselves., Our diary is
crowded. I[ieetings, discussions, interviews, commit-
tees, throng the hectic page. We are driven here,
there, everywhere by the whirling machinery of good
works. We become all things to all men. Laziness?
The word, we protest, is not in our vocabulary. Are
we not engrossed from morning till night? Do we not
conspicuously spend 8ur days under the high pressure
of an exacting life?

Individualism

In fact, even if the congregation is aware of its res-

- ponsibility to edify each other, the danger is that this will

be delegated and taken impersonally. This is the second

factor which hinders the attainment of the congregational goal.
We might call it lack of fellowship, or individualism. Because
the congregation has not seen its purpose clearly ehough, both
as individual members of the Bedy of Christ, and as a Christian
community, it is too often satisfied to be a group of separ-
ated individuals, loosely joined together by the common
allegiance to a building, or a pastor, or a constitution. So
vhat edification may be done, is done fhrough a representative,

the pastor, preferably in large groups. No wonder Clifford

can say:

Generally speaking, the buildings are constructed

and the week's programme arranged in such a way as to
put in the background the idea of the church as a
fellowship. It is not without significance that
most people mean by the Church "the building round

6A11an, op. cit., p. 103.
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the corner." After all, they come in contact with
nething slse except the FParson as an individual.
“henever they "zo to church® it is to attend a ser-
Vice at which they look at the backs of other
peoplets heads, or are vividly aware of others
lgohin; at the back of theirs! They, in company
with others, are attending church, an activity in
which csrtain individualg engage on 3undays and on
other special occasions. !

This individualism in the Church is a vicious thing, since it
£0¢s against the very nature of the Church. The Lord left a
community behind, not just a book or creed or nrecents.” Thus
it ecan only be an academic question whether it is possible
for s Christian to be outside a Christian community. Likewise,
by definition, a Christian community is a group of individeals
livir; for their Loré and for ¥is Eody, and not for theuselves,
isolated f'rom the Body, "Fellowship with Christ and fellowship
with men are correlative, the one cannot exist without the
other.” Ur as Lfulen says to furthoer clarify individualiswm, in
is @ll right if understood

as ifmuediate and direct relationship between God and

mane. If, however, the word individualism is used in

1ts ordinery meaning and individuslistic Christianity

iz made to imply that the individual is independent

to the church, thut he is isolated from the fellow=-

chiv with others, and that he is antecedent Uo the

chureh, such an individuali=m is unrealistic and
conbrary to the conditions under which faith lives,

7Paul Howntree Cliffoxrd, The Mission of the Local Church
. ) L] X .
(London: u5CY Prass Ltde, ©o1954], PP OO fa

SLesiic Newbigin, The lousehold of Bod (New York:

Friendship Press, c.1953), De. cie

“Emil Bruaner, The Misuadergtaading of the Church,
translated by Harold Enight (Philadelnhiz: The westminister
Fress, c.1953), pn. 13 f.
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» o o The Christian 1life in f: ith is not isolated
froi the fellowship; it lives and is nourdshed, i
born and aurtured” in that so;ida“y interrelationship
ol biessing which the Holy Spirit creates through the
4Z€%e o o o L& individualisa means isolation of the
individual, it is in reslity thet sin from which

man is delivered in and through faithe I individual-
1§tic Christienity means that Irom the point of view
of the individual Christian the church is seconcary,
such & conception is to fuich unredlistic and contrbry
te the actuai conditions under which fazith lives

This individualism then, tonds to destroy the true meaning
of Christian [e¢llowship by causing the congregation to be
impersonal sund selfish in its interpersonal reictionstips

The Chureh was established that the believers in Christ aight
ttrengthen ecuch other through the vVord and Sacraments until
thelr Lord returns. Individuallism isoluates these Christians
who shouid be strengthening and being strengthened. Mot
ceeing their responsibilities clearly, they are content to cee
large church attendonce and & well organiszed program of acbi-
Vities and social life within the congregaticn, and fail to
see the iaportunce, the vital necessity, of stronger spiritual
interrciationships among the menbers, for which the congregu-
Yion exist. The congregation dare not become a religious club,

"a group of people who join together sociually with a religious

inscrust.“ll Instead,

Sustaf Aulen, "The Church of God™, The Faith
ohri stian church. translated from the 3Swedisk by Eric Tl.
wahlstrom & Ge. Everett Arden (“hilauclphi The Huhlc_ber'
rPress, c.1948), v 349.

*iciifford, op. cit., p. 73.
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The Church is created from above. It is the divine

Jociety. Its corporate life is a necessary expression

simply because God has saved man into a community.

Unless the corporate lifc of the Church is rooted zand

grounded in God's saving acts, unless this constitutes

the life men live togethfs, then we are not talking

about the Church at all.

This is probably due to the failure to sece the need of a
living community in Christ, both from a sociological viewpoint
and from the lew Testament's teaching. Today, especially in
imerica, the competition and the individuzlism in the business
and socisl life of the people tend to make people lonely and
insecure, The growth of the city and suburb, where you may
never lecarn the name of the faamily who lives below you in the
aparvment housc or next door in the subdivision, has created a
serious need in our socicty, the need to belong, to be recogniuzed.

with this is the insecurity in the world today, not

£

Cournle
only on the international level, but on the personal, family
level, This is one of the factors behind the upsurge of inter-
ezt in relipgion. People are tryving to find something bigser
than theaselves to hang on to.. And the Church should have

the cnswer to both these concerns. It should provide a commu-
nity, a fellowship where one is accepted and cared for.l3 1t
should alsc, within this community, give strength frow God for

the problems und stresses of everyday life.

127pid.

leurray He Leiflfer, The Effective City Church, Hevised
Edition (ilew York: aibingdon Press, Ce.l955), DPhe Lke=i5e
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The Church should be the piace where barricrs ol race,
nationality, class, sex, and education are done away; wherae
the unprivileged, the down-trodden, bLhe ocutcast, and the
despiced fMnd o weleome and feel thensclves at hone; 2
meeting-ground where those who are divided in questions

of politice and economics can rezlize afresh their univy

in loyulty %o a cmmmon Lord, can diccuss their differences
in the reality of this fellowship and learn mutuzlly to
understond one ancther. In Lhe sodern disintegration of
social 1life the Churceh ought to provide centres in which
men can find protectlon, shelter, ana security in the carc
antd love of their fellow-men, and re-discover the meaning
of coumunity in the support ond comradeship of a society,
the members of which bear one another's burdens and socek
the zood of all. The Church ought ulso tc be the place
2ot only vhere supnort and encouragement are ziven to thoze
whe need it, but where the more robust and vigorous may
find thelr individuanlism and self-will discipiined and
vempered, and their purposes purified snd strengthened in,
& coumon endeavor to leamn and fulfil the Will of Christ.*%

Sut the Church is not cnly & means to an énd. From the
viewpoint of the Mew Testament, it is an end in itsslf. "The
Gospel is about the Ghurch, the Divine Society into which men
are called znd into which they are saved. In the last resort

lvation except salvation into vhe lfamily of God.”

3]

there i3 no s
<0 4180 Brunner:

Walking fa the light of the revealed truth and walking in

the fellowshin which that truch has brought into being

are inseparably bound up. Conseguently it is impossibdle

to consider comnunion with the Leclesic &s a means o aa |, .
end; it must be realized that it Iz the end itself, « « ¥

The Church must be a fellowship, a community; it is not the
Church if it is anything else. and as a fellowship, it must be

creaved in God's leove and existing to share Lhat love with cueh o

143, H. oldham, op. cit., ppe 151 f.
15¢1irford, op. cite, pe 32.

iCarunner, op. gite, Pe lhe
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30 as a result of the lack of a clear idea of the Church's
purpose, the Church is apt to slip into activism, which, in
the final analysis, is selfish individualism, the opposite of

Christian love and concern for the brother.
Lovelessness

This leads us to the third factor in hindering. the Church
from being what its Lord wants it to be. That factor is love-
lessness. This may show itself in outright strife and rivalry,
or it may appear in a more seductive way, in simply failing to
see the needs of the brother or to do anything about them.
(This is especially true of spiritual needs.)

Too often a congregation is satisfied with the excuse, "It
is only natural to have disagreements and jealousies, etc.,"
when it is bothered with these evils in the church., But this
is denying the'very essence of the Church, that it is Christ's
Body, and that He works through His members to heal any disease
which appears elsewhere on the Body. These various sins of
lovelessness--pride, racial discrimination, lust for power, and
party strife--are as deadly in the Body of Christ as sins of
lasciviousness'are against the individual hody.l7 "To do any=-

thing to break the fellowship is a supreme sin for the Christian,nl8

A loveless congregation is not a pretty sight, and it is so because

it is'not what the Church is supposed to be. As Clifford says:

17c11rford, op. cit., pe 8l.
181pid,
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More serious still [ihan the assumption that nothing
can be done sbout these sins because they are natural
and inevitablegl is the common assumption that breaches
in personul relationships within the life of the Chureh
90 not matter. Jealousy, eavy, pride, lust for power,
have become for many recpegfable oins, of wiich thers
is no real need to repent .+

sut this lovelessness is not isolated to those strife-
rldden congregations. It may 2180 be in mutually kind, recpoct-
able groups, in the form of {ailure to find and meet the needs
of the brother with love. The opposite of love iz isolation =nd

living for oneself, "despite external membership in the collect-~
2C

ivity und sharing in its holy life.”“ So when a congregation

aus failed seceing its mission a3 & sharing of the love the Lord
has shown them, they will

succoed in convincing themselves that they have satis-
fiecd the demands for love through their contributions
for restricted purposes, such as the support of the
ministry, school, and migsions, and thus escape the
chiallenge of gpiritual or physical difficulty ia their
fellow menmbers which they can meet on the route of
direct contact. Hany a Christian can test this apathy
in himself us he observes his reluctance to discuss
spiritual problems within his femlly or face to face
with Christian frjends, which are commonly discussed
from his pulpit.=~

50 an uneclear purpose breeds activisn, and activism breeds
individualism, and individualism breeds lovelessness. This can

narpen in the largest or the smallest, in the most "liberal® or

c-'.o-
+7Ibid., Do 79+

Y L

20anton Fridrichsen, "The ¥ew Testazent Congregation,” Thisz
ig the Church, edited by 4. Hygren, trans. by Carl’ J. hasaussen
PhiTadelphia: suhlenberg Press, c.1952), p. 49,

“lijchard R. Caegnerer, The Church ia the yorld (5t. Louis:
Concordia Publishing "ouse, C.l347), De 50.
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the mest crthodox congrogation. It is simply the sizn that the
wrid and its materialism and selfishness has invaded the Churer.
In Brunnerfs words, the church hus become institutionalized:

low there was faith, in the sense of corrsct, orthodox

oelief, but separated from love. Now there was a

community in the sense of a Churech with office&2 oub

no longer the solidarity of reeiprocal service.

In the final unalysis, then, what keens a congregation from
having stronger spiritual relationships among its meambers is
the sin in its members. The Church is made up of sinners who
in their lives.

the fact is that the Church is composcd of ordinary

people with the foibles and peculiarities of ordinary

peoples. It is not a society of saints, not even of

the good. ™I am not come to call the rightsous but

sliners vo repentunce,” sald Jesus, and the Church

1s opgy to all who are in eny way conscious of their

need, -’
90 this becomes a problem which cells again for a divine ianter-
vention. Ho program, no matter how ingenious, nc preaching, no
matver how elojuent, no thesis, no matter how scholarly, can
change neople from isolated, selfish, sinful individuzls to &
loving, caifying, sviritually growing comnunity of saints. "It
is not in the nature of institutions, . . . to originate or
propegate life. Such movements of life originste from the work-

ing of the 3pirit among men personally."?® Jur Lord promised
: i I

22Brunner, Cpe €it.; Pe 54

23¢1ifford, op. gits, pe 85.

o

5 .
“#Thonas i. Jorton, Community of Faith (New York: dssociatiocn
Fress, c.195%4), p. 92.
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His Spirit, and He kept His promise, so that, throughout the
llew Testument, the lioly Spirit's activity in the Church was
Siven the eredit for the fellowship of the Church. 4s Thoraton
comments:
The essence of the koinonia waes a life shared in common.
In iets it is described by reference to a gift of the

t i
Spirit outpoured ané received. The common object was -
the 3ift of the Holy Spirit as imparted to the disciples.?

-
- -
-

Thus the only answer to this problem is the Holy Spirit, and
since He 1a in the community in the word and Sacraments, any
program must foster a renewed emnhasis on the means of Grace,
and eontinually exbiort to prayer that the Eoly 3Spirit might work
in abundint measure, using the members of the community as His
iestronents. 4 transformation to s congregetion conscious of
its corporate and individual responsibility toward the spiritual
lifc of one another cortainly is possible, but only through the
miracle of regeneration worked by the Holy Spirit. with Paul,
who was very conscious of the sin in his congregations, we still

talk of them as holy wnits, beceuse the things which create the

".l

Kingdom of Cod on earth, i.e., faith, conversion, and righteousz-
ness, are not human achievements, but the gift of God the Holy

oy 2 - [y 2

Spirit through the Church.~V

30 praising God for His Gifts to and through the Church,

'J

this thesis is written in an attempt to find a Ged-pleasing plan

25 ) b ™~ : ¢
L. 5. Thornton, The Common Life in the Body of of Christ
(London: Dacre ress,'c 1942], p. 75,

zo”riLrlchuen, Cpe. CiG.y pe 55.




ibh
of administrating a congregation to fulfill its purposze, of

sharing Cod's love through Jesus Christ with one another, and

e

endeavoring ts bring others iate this followship, that there

may be stronger spiritual relationships among the members.




CHAPTER IX

T 'E et I . - . P 4 eeaw.
sISLICAL PATY FOR - CONCREGATIONAL LIFE

A Lidy BLLGA Aa -

o

A8 we have seen, man's sin keeps him from full realiszation
of God's purpose for him in the Church. This would vitiate
the need for such a thesis as this, except for the fact that we
donty have to depend on mant's efforts to strive toward the gZoul
for the Church, This is God's work, for the Church is FHis
¢reation. That the Church 1z Cod's creation is plainly taught
in the Bible, und as we see it us ilis creation, we alsc see for

what purpese God created it, how the early Christian Church aaw

this purpose, wnd how they fulfilled it. This chapter will

C

abteapt o summarize these teachings as guidelines for our Mriher
study of the problem. Thus we will outline the Biblical pattera

of the Churchts community, the Church's worshtip, the Church's

stewirdship, and the Church?s outreach, especially as they

-
4 2
LS

appear as corporate activities which show strong spiricua

relationships among the members of the Church.
Tne Churchts Comaunity
with God

as we look inve tke Bible, we find that God, from the eurlii-
est time, chose for Himsell a people. Joing back to Abrahan,

we Tfind Sod promising to create & people, to blaass them, and to




*““‘

i
- 1 ~ - e - e ] . -
protvect theum.~ God was creating His people, lis Church, which

would worshin Him do jfils will, trust in Him for their needs, us

2 commuaity. e see bhis o litile clearer as God takes this
pecple out of Egypt. As He had made a covenant with fdam, MNoah,
and Abraham, so fe makes a covenant wiih the children of Israel:

re, 1f ye will obey my voice indecd, and

Now therecfor
covenant, then ye shall be & pecullar treasure
.'U

Kecp my
unkto me
ye shzll
nation, <

ove all people; for all the earth is mine; And

be unto me a kingdom of priests, and an holy

Again and again, through koses, the Judges, and the prophets,
the Lord reminded Isracl of their special relationship with Eiw.
e it was who had brought theam out of the land of Lgypt; lie it
was who defeuted their enemies; He was their Father, for iHe had
creatoed them in a very special way.j But even then, Lo show
that Tsrael was not siaply created to be a political entity, bui
a gmoup of people connected to Sod by Hls covenunt grace to do
His will, we seec the idea of the remnant emphasizad by the pro-
nhetg.

Thiz is nmade even more clear when we sce that Jesus and

the Apoztles viewsd the Hew Testament Church as a continuation,

an extension, of the Qld Testament people of God, chosen and

ixod. 617; Deute 4:37; II Sam. 7:23; Fae 135:4; Is. &3:l;
b5y 63:16; Hos. ii:1.

bis. 1.9 L:3; 11:16; 37:4; Jer. 6:9; 23:3; 31:7; Hzek. 14:223
Mie., 2:12; 2 eph. 2:9; cf. &lso fiom. 2:27; 11:5.
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created by Him.” So Jesus had in mind a community which was
at once new, and at the same, a continuation of the old. Flew
gives as evidénce five aspects of Jesus! teaching and action:
(1) His conception of a new Israel, especially in view of His
references and allusions to the Remnant and His role a3 the
Servant, the representative of Israel; (2) "The fact tﬂ;t-He
taught His disciples, as the nucleus of the new Israel; the
ethical teaching of Jesus presupposed a new community, and the
Power to fulfil the new demands."® (3) His conception of lMessiah-
ship; inherent with the Messianic idea is that the Messiah would
gather a community in the last days. (Here Flew would include
the concept of the Son of Man as the representative of the Saints
of the most High.) (4) His message of the Gospel itself consti-

tuted the new community;

"the fact that He preached and that His message was of a
certain kind, 1nev19ab1 mark off those who accepted it from
those who did not."” [¥he message of the reign of God
and the new covenant also inevitable imply a community.]
(5) "The fact that He sent out His disciples on a certain mission.
That mission governed His conception of apostleahip.“s This con-
tinuity of community was felt by the Apostles, who continued to wor-

ship in the temple and synagogues, and who preached the Gospel first

" SRom. 11:17-22; Gal. 4:28.

R, Newton Flew, Jesus and His Church (London: The Epworth
Press, c.1938), p. 48.

Tbid,

8Ib:ld._ This evidence is summarized on p. 48, with a more
exhaustive study continuing on to p. 122,
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to the Jews.”? Indecd, Peter and the othors would have been loath

to extend the invitation to be joined to Christ and His pesple
10

to the Gentiles, had not God directly intervencd. dt. St

Paul eould mourn the hardness of his people, and identify the
Gentile Church with Israel, calling them the twigs which were
srafted on o the vine of Israel.ll At any rate, it is clear
thut the Church is regarded &s an act of God, not of men. One
could guote many passages to show this idea which is repcated
throughout the New Testament, as hets 2:47, "ind the Lord added
to the Church dsily such as should be saved.t? 3o the fellow-
ship in the Church is first of all by fod and with God. A4s
ulen says:

the primary viewpolnt of Christian faith relative to the
Church is that it exists as u divine crestion in vhe world
of man., Under such circumstaznces it is clear that one can-
not risitly understaend the nature and function of the chureh
ae long uz one follows a socciological agproach, If the
cihurch restes on the foundation of the finiched work of G
in history and the new aze thereby introduced, and iT th
church exzists in the world as the dominion of Christ on
carth and a fellowship oreated by the 3Jpirit, it would act
only be unsatisfactory tut directly misleading to deiine

the Church in terms of human endeavors and efforts. The
church is then soaething entireiy different from & mere
hunman organisation, or & humsn soclety and association for,
the satislaction of certain religious needs :nd interests.*”

?hets 1:8; 3:1;: 5:42; and others.

3
iees 10-11.
llh‘am- ".}'-11 (]

12¢r. also ©ph. 1; Acts 20:28; I Thess. 2:14, and all the
passages whieh gilve a picture of the Church, =z the Body, Vinag,

Building, Bride, Household, etec., which show the priority of Ged'a

activity.

Lgustaf julen, "The Church of Ood", The Faith of the Chrissian

Church, trunslated by Eric ¥. Wablstrom and Be LVEIreLt arcen
Priladelphia: The Muhlenberg Press, c.1948), p. 335.
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This weaus that we do not have Go develop any feeling of
fellowship Lelore fellowship would be present. This fellonshin

in the Chusch

¢ already there vecaust Jod has estabtllshed iv.

[

This ic true because we all have fellowship with God, through
Jesus Christ. "The kolnonia draws its fundzmental character,

[OC ivom the depree of spiritual intimacy to which we may abtain

with scue of our fellow-Christians, but from communion with Osd,"

fhle comnunion with God exlsts in Christ. %350 then, the speci-
flcally Christian characterisctics of the koilponia, as a human
feliowship, depend wholly upon its essence, that is, upon the
communion of wan with Ged in Christ,.md For Christ has, by his
atonement, reconciled Jod with man,t® and made him an heir of

in close fellowship with E-I:l::a.]'g

dor is GLhics theocenbyic activity of establishing fellowship
belween 3od and mon eonfined to only two of the Persons of the
Holy Trinitv. 3 we soy thet God the Futher createsz and chooses

S

-

f ol
o

His people, and that this has been accomplished by the redempt
work of the Son, so we must say that the fact of the Church, the
community of those in fellowship with God and with ¢ach other,

is mude pozsible, is energised by the work of the iloly Spirit.

L4y, 3. Thornton, The Comson Life in the Body of Christ
(London: Dacre Press, Celikl), De 158,

15Tbid., pe. 159.

hiome 5:10, L. al.

Y7581, 24:5,6; Eph. 1:5; st. al.
1870mn

w3 I John 1:3,5, etb. al. Ia this connection we
could also 1 :

32
st all the "in Christ" passages.

AN
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fle 15 ©he promized Strengthencr of

does not ztop with the Pentecostel

, Church, Indesd, sonc have sceen in Acts 2:42 a4 reference to the
conmon shoring of the Holy Spiric, and so interpret II Corinthians
12:14 and Phillipians 21:1 to mesn "the participation in tke Holy
dpirig, wRC ihnis se2ms susported in the fact that those who would
rerent, believe, and be bunbtized, would reccive the "pift of the

' Spirig, e t any rate, it scems clesr that "uhat the first
vhristions kel in common was not an inapiring experience, tut a

2ift of the Spirit received and permenently shared."2% 3o Prunnesr
Saye:
the cutpouring of the loly Jhoat sné the exlsvence ol the
Peelesla sre S0 closely connected Lhet they may oo actualiy
idenvificd. LUhore vhe Holy OGhost is, thore is the Chriscian
ua.;unian. and the Holy Gheost is not othorwise shere whan
as the iric d1vcn to the omwunit?- Therefore the corusu-
nity ac Jzﬂxyr of the Yord and Spirit ol Christ preceded the
individunl belicver. One does not first believe and then

Join the fellowship: but one
one ghares in the

With

a6 thi with

e
-

new relstionship

19 p 3 - :
+976el 2:29; Joha 15:20.
2., . . > a5 gt
3 '.-Ol".’"!.tﬂﬂ, e ¢1t °3 "l .’Ii-. Lok @
disunderstanding of the Church, trains
- m-m——-l_,‘. remas  siemenss
iPtllicaed nilieals e eateinavaey Press 3

acts 2:38; 10:47; 1l:15-13.
i
Thoraton, o0, Site, Pe 7

citsy Pe 1il.

‘Jﬁrunnar, on.

beeo
z1ft veuchaufed to the fa gliloyshin. 23

the Church,

ereation of

Tod, thro

y :

3 A
-

» }l

7

ety

LH bv.-l.l.

Fellou-Christians

2

1% whoze activity

Ver

lew

Teatanontal

Just _Dbecauss

ugh His own activitr
g0 dmil Prurner, The
ed by Burcld Tnight
'.45_5,'. ‘e 1--.
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aley ereates a new relavionship with fellow mem, espeeizlly those

who sharce in this fellowship with God. Thus this keoinoniaz is

in two directions:

vine gide 1t wae a myztical union with and partici-
the 1ife o. Christ t.rou&h recelving the zifts of

. Un the human side it conailsted in a fa;lou.mi"
iren, whose mutual relations were Lranaformed in =
aad simniflcance throupgh the gift shich they shared,

econuse of man's sin, aay holy, seaceful fellowshin or communisy
is pozeible only with this divine intervention. It is only by

Virtue of Christfs redenption and the Holy Spiritts activity that

Jod and man, and man and men, are elimlnated,

& 5 ) -
WNe Barriers bebtween

-
7 -r-

" oy s . . - = o - .5, g :
~onitemporuayry theologzians writing on thle subject are very pliclt
in this, znd perhaps some of thelr finest passages are just in

Chis arsa. Tor this reason, rather lengthy guotations from

several are here included. Bonhoefrler, cuommenting on Lph. 2:14:

st we olsoe would not know our brothcr, nor couiJ
we coue to 1im The way 15 blockad by cur ounl w50 Chris
opened up Lhe wa, to Sod und to our brothor. low Ghriavzun.
can live hlﬁﬁ one snothor in pvacﬁ' they can love z2nd s2ive
one another; they can becons gnc.””

.-‘i"\-i'{'v‘"l' \-l-lrl
L B
'l

ind sgain:

the fact ahnh we are brethren only through Jesus Chz ist is
of immessurablic szignificance. ilot aut, the ouvher perso
who is cm.Jugt and devoub, wi G Comes to me sceking yratie“—
hood, must I Gosl with in fellowahin. iy brother is rather
that other person who has heen redeoncd by CerJ%, delivered
from his sin, and called to ?ult. and guo.hhl iife. Hot
what a man 1s in hiwmsolfl as a OF 31431u1, his aniritucliity
sad piety, constitutes the basis of our community. UWhat

“Thornton, Ofe CiLey Pe Tle

25, -
Dictrich Bomhoeifer, Lifs Together, transliation and
introduction by John We Doberstein (New Tork Harper & Bros.,
¢.1954), pp. 23 f. :
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determinces our brotherhosd is what thet man is by reasean
of Christ. fur cosmunity with one Snother conslecs solaly
in vhat Christ has done to both of us.*V

G0 dis0 Cacnmoeror:

the Shuich is a fellowship in Christ.: The progress of
redenntion in Christ wus ¢ne by which God decigned to pather
all topethor into one Christ. That redouption toock away
whatoever was between men and Jod and hence all sLhat was
between awn and meni thereby Jew and Qeavile cecame of nhe
sumship, the seme body, the sane fellowsbin, one family of
o in Chiisb. Hence & bomd ami tie exist telween Che
individuals of the Christisa Church, the bond ol love and
poaceé which ic eaotablished by Dospel and Sacrament. 7That
pondd demonstroses itself not only in & general way, but
practicully und actively, in the overcoming of flesh and
worii: in the ¢xercise of Christisn love in the practical
reiaticns of life in 5cg$rnl and in the various Christi:qn

callings in particular.=<

«“0 also Hunt:

It is by receiving thils sacrifice as Cod's act for our for-
siveness and redeaption that we becoms members of the church-
community, citvizens of the kingdoz of God. o « » 4ll that

we do Is accent this gift., Then we zre nuabered with the
resnle of Qode Then we arce "noly brethren,®. . « our new
conililon of peace with Uod must aflect our relationshin

with other paeople. lor one thing, we look on all men with

a new kind of eguality. « « « W& are ejual boecause we recog-
nize one snother as (&) egual sinasrs, (b) saved by the sase
single sserifice, the deutk of Chrlst.  « o Ansthar thiag
that happens is that we stop trying Lo Jjustilly curselves.

e o o dith self-justification pgone, onc of the chief cbsta-
elan to community 1s eliminated. « « o & Lhird resuit of
accepting Goul's gift of His Son 1s chat we muke ethical daci-
sions as ¢arefully ond praverfully as we cin, but kacwing
full well that some of then will be wrong. « o o “herefore,
we live daily in 2n atmosphere of forgiveness.«<v

20 alsc Thovaton:

Eér‘-‘ VY e
*‘ri - w3 _r'. Lo ]

27:dchard . Caesnmerer, The Chureh in the World {it. Louis:

AT Ve ST e

Concordia Publishin; fiouse, €e1947], Phe U Lo

. aﬁseorgﬁ Laird ilunt, llediscovering the church (Hew York:
Aasociation Presa, €.1756), ppe LO-4t.
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“he old self was led captive by the forces of "the flesh.®

ftul the new gelf lives in a sphere where the conflict betwoen

the inward and the outwurd, consclence and nasure, is resclved

into a new harmony. When the love ol Christ is in control,

the peace of Shriast settles all disputes. This ia true in

Ghe zoinonia of Christ's Dody, Just in so far as it 13 also

tiuc ir Lhe interior 1ife, where "Christ liveith in ne.”

For the horizontal relations of bthe koinonia depcnd uson

the wertical relations. The fellowahip of the members wisth

ond cnother in the pezce of Christ depends uvpon the control
1 over all, uwpon the com%union of #11 wit

tners in w common lLife.<¥.

wy ©
‘:‘
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“0 also Oldham:

The Chureh is the realizaticn of true community. Its essen-

tisl neature is fellowship between personz. It can bo the

man ffestation of the true meaning ol comaunity bLscause its

life is rooted in the love of Gole It is only the love of

504 which cun deliver us from our self-centred isolation

and zet ws free Lo love our fellow-acn. ihe sore we strugsgie

Yo overcome our epocentriclty the siore epocentiric we bocome.

wiily o love that comes to us frow without and gives our lives
new centre in the Gne wao loves ug cun bresk the fetters

ol our seli-love. The Churck is thus the sphere oi free

relations of mutual love and trust between persons, and is

meant o ve the witness o the world of the Srue ralations

of men with onc another,’V

dow that it has been shown that the Chureh is a4 community

of people in fellowship with Jod through the redemption of Christ

énd Che activity of sthe Holy dpirit, and hencs in fellowship with

sagh other, we nust sce what the functicn of Lhis community is

&5 repards its members Perhans the very word Zolnonia zivas

e

the answer., u 3rau sees it used in three ways in the Nawu

Yoctament: (1) As common sharing of gpirituwel or maverial things

s

£ ooy o - .- - 3 o =3 "y oy ail S & o 2wl -
(Phil, 8 Syt 3‘-;1\:; Philam. Gj3 ani pos (:J.‘-'J}.y Acts 2:42;

=*thornten, go. clt., p. L34
i ;:L'.J. lie Cldham, "The :*‘uzi*.ct-ion ol the Church in i?cimiy.“
"he Church und its sunction in society, edlted by willem A.
i NG WooTt [Lantoar Getrge AlTen et Uowin Ltds, Ss2937)s
p- Ve -
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II Corinthians 3:14; Phil. 2:1 (2) &5 mutusl help and assistunce

bat

{hices 2:152; II Cor. 8:l; 9:13; Heb. 13:16); and (3 az the existing

i
intinate fellowship in the sssocliation as a divinsly created and

established communion of 211 believers in Christ (I Cor. 1:9; ﬁ

IT Cor, G:14;.°% The first two are actually functions of she

Christicn comaunity. The Community is to share God's gif'ts to

LY

the comuunity through mutusl belp and assistance. The liew Teztanen
uses gevercl other words to expyess this as sdification,
strengtheoning, admonition, love, but thoy are all weys of tulke

ing dbout the same thing. Our community 1s made possible by

-
fiovei 0 o= 3 Paim mdd O - > e Bl 3 - SO =
50d's jilts of Hls Jon, His Spirit, HBis word and Jacraments, His

Gpoctles, prophetsz, pastors, teachers, ete. The Church is to
share these things with each other, and in ¢oing so, is bound
Lo Malfill its function, for how else ars thess things which
€3tublisk and strengthen tihe Church te be counmunicated except
through the fellows-Christian? Ia this sense, Lhe follow-
Christian is a zift of God to the other Christians. as
gonhoelfer says:

We do not complain of what God does not give us; we rather
thank God for what He does give ue d=ily. =and is not whas
has been given us enough: brothers, whe will go on living
with us through sin snd need uadeér the blessing of His grace:
Is the divine zif't of Christican fellowshin anything less
than this, any day, even the most difficult and distressing
day? Tven when sin and misvaderstanding burden the comaunal
1ifc, 1s not the ginning brother still a brother, with whon
I, too, stand under the Word of Christ? Will not his sin

i

3lg, 7. pu Brau, "New Testameat Fellowship: . Study in
Semantics,” Concordic Theolomical Hoanthly, (May, 1951;, p. 334.

I —
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be a conztant occasion for me to give thanks that both of
us may live in the forgiving love of Sod An Jesus Christ?
Thus the vory hour of disillusioannment with niy brother
becomes incomparably s 1ut¢r3. becouse it 50 thoroughly
teacnuu e that neither of us can ever live by our own
vords and deeds, but only by that one Word and Deed which
§ea113 ?inds 35 together-~the Lordiveress of sins in

e5us 1300 €

S0 elso Luther says:

God ia superabundantly rich in His grace. First, through
the spoken Werd by which the for51veness of sins is preached
in the waﬁla wrld; which is the nDeculiar office of the
Gospel, ;ecarcly, throuah Baptlss. Thirdly, throuzh the
Holy :uurdmaﬂt o the Altar. Fourthly, through the power
ol the keys, ani also through thg mutusl conversation and

consolation of brethren; « « « .
Christlans, then, are to share the divine gifis with each
other by a<monition, edification, end love. In order to under-

-
o3 o

stond the function of vhe community better, we will amplify each
one of thesc concepts,

First, Admonition; the nature of which may be seen {rom
such passages as Hatt. 18:10=35; Gal. 6:1-3; Jas. 5:16; I Thesz,
2:13f; Heb. 10:24; Titus 3:10, I Jokm 3:11-18; II Cor. 2:L. Ue
are to streagtnen ecach other, and thus strengthen the community,
by speaking to each other of our faults and Sod's love to
repentant sinners. It scems to have becn accepted as an integral
of New Testament church life. Its basis is the command of Jesus

in the Gospel according to 5t. Hatthesw, chapter eighteen coupled

32ponhoefler, op. gite, p. 28,

i 33Marvin Luther, "The amalcutg drbic;¢ : 500k gg Concord :
¢ Syabols ol the : van elical Lutheran Church Tot. Touls
Uoncordiz ”uﬁfishinu ouse, C.195C), 411, iV, p. 1ib.
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with the commendment of love &n the OQospel according to St.
John, chapter filtcen, verse twelve which is the context into
which Christian admonition must be placed. (Cf. II Cor. 2:%
for Paults motivution for admonition.) We see this very plainiy
28 we read the entire clghteenth chupter of the Gospel according
to 3t. Jatthew. It is an integrated unit in which there is a
cefinicve thought progression. There is one aain ldea; namely,
that God loves lost man with an unflasging and boundless love,

1 s0 those whom he has made Fis own also love their fellow-

-

an

f

Christian in the same waye This is evidont as we trace the
thoupght through the chapter.

Cur Lord states humility as the prerequisite for entrance
into the Fingdom (ve 4)e This humility whnich consists in trustiag
relionce onn the strength of others’” because it realises ite
weakness, is typilied by a child (vve 1=4)es Thlis humility breeds
recepbion and acceptance of other "children®” (v. §) or "littls
ones® which may also include other Yhristians who rely on us for
guidance, exawple, and edification. The opposite of bumility
is offence (v. &); that is, by lack of guidunce or guidance in
the wrong direcvion, we betray the brotherts trust in us, and
cause him te sin, "IL any man through our fault either stumbles,

or is drawn aside from the right course, or retarded in it, we

3AGeor3e Ae Buttrick, Exposition of 5t. Hatihow, vol. VII
in the Internreter's Bibie, odTted Oy Jeo. butirick egt. al.
(New York: Abinzdon cokesbury, cC.i®5l), n. 400.




27
are sald to offend him,"3% Thus if we offend by refraining
from helping o fellow Christian because we feel he is unworsh
or we¢ are smperior, we are nobt Leing humble llke a child. Indeecu,
offences. zre woeful (ve. 7), do so much damxzge, and the nisery
of haviig ruined a beautiful character by seducing it into evil
is so0 i:'.t.e.':n.m,B& that it were better than the perpetrator die
Lefore it happens (v. &)« This principie is true also when you
Create stunbling bLlecks for yourself, and this self-ofience is
5¢ serious, that no remedy is too drastic (wv. 7-%). 350 one
should be husble, and veceive the little ones, and not offend
or desrise them (v. 10), for they are very important people.
They are Christ!s representatives (ve. 5), the angels take carc
of then (ve. 10), and the Father in heaven is as concerned about
then as a shepherd is about one of' his sheep who wanders away
from the flock {vv. 12-14)}. The shepherd does not want thom to
set lost, snd so he goes after them. The Father does not want
the little ones, who arc also sinners, and are apt to wander,

to be lost, so he uses other sheep, other little ones, to 20

(=]

afbter the stray brothers in Christ (v. 15}. #&s the sheep nce
the shepherd, so Christians need other Christians to watch out

for them, lest they stray. Therefore, as representatives of

_ 7?John Calvin, Commenta of the hvangelists,
vatthew, lark, and Luke, vol. 2, trans Oy Um. !} l’li.';.[('.'“!'?x'?énu
Hapids, MIchigun: Jm. Ge Lerdman's Publishing Company, c.1349),
p‘ 33‘3.

3041 pred Plumeer, in Exegeticsl Uommentary on the Gospel
according to St. latthew, (London: L1IIOG SGOTK, C.10C9), ©e 2547
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the Father and the fZreat Shepherd, and doing lis will, we go
to fellow Christians if they should stumble. lie kesp after
the stray, geing to the limit in our attempt to strengthen him
wd keep him from perishing. If need be, we take others with

Us to re-enforce our pleas and admonition (v. 16j. Ye are even

wori:s, doing all in our power %o bring him back to repeatance

ve 17)e If he refuses to heed our pleas, then

5
5
o
)
.
1o
q
o)
-
]
8
16
.

We are U0 regard nim as outside the Church, the flock (v. 17).

But even in this situation, the Church does not despise or ignore
him, but "where the discipline of the church ceases, its missionary
Work commences anew."™ ! For-we are to renember that our words
carry gsreat weight (ve 18). We are Cod's representatives, and

ur Job is to curry out iis will to save the perishing. 5So in

all our attespts to win back the brother, we are to be careful.

30 in dealing with these situations, the best way to be sure we

iy duee

are doing the right thing iz to pray the matter over with other
Christiens. This common prayer, which comes out of much dis-
ussion, will be answered (v. 1%). In fact, when such a group
cones together to do God's will, that is, to reestublish the
bond betwecn the man and God, worked by Jesusz Christ, we huve
the assurance that Jesus will also be there {(v. 20). Wwhen this

nappens, no matter how often we arc betrayed, no matter how often

3TJohn Teter Lance, Comumentary on the Holy Scriptures, Jlctthew
a '} . sl 2 oid __l_ 1 - 9 Wi 9
Lranslated by Philip SehalT (Grand Hapids, h{chigan: wondervan
Publishing louse, n.d.j, p. 330.
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we are called upon to forgive and win back, we will do 1%
huwably, becauss we will recall how much God has forgiven us,
and to what lengths the Good Shepherd went to win us back from
sin (vv. 21-35]},
In LLis context, we find the Wew Testament ideaz of adaonigh-

ing the brother. The sixth chapter of Paul's letter to the

@latviane and Fhilomon talk about this very thing, the idea of

veuring one encther's burden and forgiving, cecause Christ did

this for ug all. o Thornton says, commenbing on these two

If a brother is betrayed into sin true Christians will do
their best to help him back into the right way witk gentlie-

end hwsility, remembering their own liability to fail
ier teaptation. As mortal sen we arc all of us ligble
sive way in the confliect. This weakness of the flesh

a hurden which each nust bear for himsolf as he takas
up the cross daily and follows Christ. o Christizn
theroefore cun without seli'-deception take pride in his

oun streagth, still less in ancther's weakness. Lhat ve
have to do rather is to share cne another's burdens. "Bear
ve one snother's burdens, and so fulfil the law of Christ®
(ve 2}. ‘e connot really bear our own burdens unlesa we
are ready also to bear the burdens of others, For this is
Chrint's law of love, which he fulfilled himsel{ in his
ow: life and death. In bearing his own appointed bgadea,
tre Cross, he also bore the burdens of all mankind,.
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Clozely allied with thiz work of admonition is what is
senerally teraned "edificatlon." By sharing with esch other th
ifts God has given us, as the CQospel, osur talents, our encour-
agement in Thrist, etec., we strengthea the Zody ol Christ.

is edification. St. Paul describes it in detail in chanters

welve to fiTteen of hig first lotter te the Jorinthiuns, and

L
’d?hgrntoa, Op. Cite, Po hZ.
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in the fourth chupter of hiz letter to the Iphesians. We see
this in action in /icts 2:42-46. The early Church realized its
Corporate reoponsibility for the spiritual and physical lives
of its menbers. hatever the individual had been given, it
had been given for the benefit of Christ's Hody. So Thoraton,
disenaging the twelfth chapter of Paul's eplstle to the fomans,
Sees that since all we have has been made and redeered by God,
all belonie to him and must return to him in worship and aervice.
50 where this chapter talks of material things which we share
vith ocur fellow-~Christians, this is symbolic. of the whole
meaning of the common life deseribed in the chanter. "The various
Spiritual gifts (charizmata) described are also shared in the
Sense thut each is possossed and used only for the good of the
whole Bedy. In fact none has a right to such gifts as possessions;
for they all come {rom Jod."? So even the ministering to Lhe
physical necds of the saints hed a spiritual connotation.#®

The most general term in the New Testament is love, agape.
This 15 the word which would describe all the actions of Christian
to Christian in the Church. Adwmonition, edification, strengthen-
ing, all these arec aspects of Christian love. This love, in
its fullest sense, i5 what Christians show ts cne ancther when-
ever they are fulfilling their nurpose for each other ia the

Church., In order to seec what this love is, and how it is expressed

t., p. 21.
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in spiritusl relotionships among the members of the Church,
we will, on the basis of its use ;n the Hew Testanent, deteraine
its source, its purpese, and its characteristics.

When the liew Testament writers use the words agape, agapac,
and aganctos, they are using words which have been used in Fagan
and Jewish literature, but they £ill it with such mecaning that
is never present in these other instances. In pagan literature,
it is vague and indefinite, often meaning "no more than to be
content with aomething."“l It seems to hive the idea of conscicus,
deliberate willing of affection cﬁntained in its, more than the
sheer pascion of eros.¥? It centers in the will of the lover,
preferring one thing over another.*3 In Jewish literature, dus
to the Jewish repulsion to pagan eros, the LiX uses agape almost
exclusively., However, man's love to Cod is stressed, and Godts
love to man is spoken of in collective terms, telling of God's
love to Israel.# Weighborly love is almost always also within
Isracl. 3=o Hellenistic Judaism talks much of neighborly love,

but it is to the fellow Jew first, then to the alien within

“lyottfried quell, "Love", in Bible Key Words, from Gerbard

Kittel's Theo logisches Noerterbuch Zum neuen lestament,
na eaite E’

translated & Y Jde K. COates (New York: narper & Brothers,
¢-195l) » Do 29,

%2y ermen Cremer, Biblico—Thenlo§1cal Lexicon of liew Testament
-n urg I;

gfeek: translated by W. Urwick (& : T clark, c. i3
&3,

quell, loc. cit.
bhrraa., pe 15.
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their gates, and then poQétbly to enemies.¥d

Put Christian igape transcends all this. Hygrea calls it
"The tranavaluation of all anclient values.*® It has the will
of the lover seen in the pagen literature, and the Jewish parti-
cularisi in a2 good sense, But it is completely dependent on God.
In Hygren's words, it is spontanecus, unmotivated, indif'ferent
to value, and creapive.47 It was not the value of Israel that
Made God love and choose them, but God's love, being unmotivated
and indifferent to the value of the thing loved, loved purely
out of its cwn grectness. OSo Christlan igape stressed that Jesus
came to save ginners. This 1s an indication of Cod's love. This
kind of love is the model for all Christian love, and the use
of the ggane words in the liew Testamont shows this.

The words agape, agapao, and agapetos are used in many
different ways, but always as love in action, and almost always
&2 soneonc glving somethiag to another freely and unselfishly,.
iAlthough the New Testament mentions the love of Cod to Christ
(¥t. 3:17; 12:18; 17:5; Mke 1:11; Lik. 3:22; 20:13; JIn. 15:9,1C;
17:23-26; 2 ret. 1:17), God to man (Jn. 3:1&), God to the Chureh
(Rome 1:7; 9:25; Col. 3:12; 1 The 2:13; Jne. 14:23; 16:27; Eph.
3:17), Christ to the Church (JMn. 13:34; 15:9), Christ to God
{(Jn. 1%4:31), the Church to God or Christ (ift. 22:37; ¥k. 12:30;
Jdine 14:15; 23:23; Hom. 8:2), tﬁélghurch to all men (Mte 5:43;44;

llJslbido. Be 36.

“Oinders and E i "hilip S
ygren, Agape and Eros, translated by ! P Se
¥atson (Philadelphia’ Thet :
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19:19; Mk. 12:33; Lk. 6:27,35; Hom. 13:10; 1"Th: 3:12), and tHe

non Christian to others {Lk. 6:)2; Jne '15:19; 1 In. 2:15), we

n\

re primarily concerned with those nany passages where love of
Christian te fellow Christian is mentioned or shown. In fact,
because the ggune words are used in this connection more than
in any other, these passages illustrate in a special way, what
the early Church meant by hgape. The New Testament 1s, in the
Tinzl analysis, a book which, describes /zape its source, its
motivstion, its purpose, and its characteristices. God's igupe
creates trhe Christiants Agape, and lts earthly perfection is
found ia the Church, as zach Christian loves each Christian
loves each other Christian.

V'ygren says, "Chriastien love, + « « is a reflection of Godt's
love; this is its prototype and itz ultimate ground. L8 Likewisc,
“uell says, “Christian Agsee is charged with a twofold conscioua-

ness, viz., ¢ sensec of unworthiness befors God and a realizatlon

of his mercy. This spirit of charity sets the Lone of The brother

hood in all its ways.“a It cannot be obtalned by & preaching
of the Law, or Le expected from nou-Christians. Indeed, it is
the declsive characteristic of the Church {dn. 13:35). The lew
Teatument describes this tranafer, or reflection of God's pzave
in vavious wavs. The great chapter on azape, 1 Lor. 13, begins

and ends with shis thought: sgupe is a giit from Sod o Christian

o

l”olhi(lc’ Poe 97.
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Indeed, it is the greatest gift, to be preferred over brilliant
persuasion, cold faith, or even charity and martyrdom. This is
because "Love never ends" (v. 8).
We can come %o a fuller understanding of what Paul is say-
ing only if we take chapter thirteen as one part of the large

section of the book, indeed, the whole letter, which deals with

the Church. Under the large heading, "How to strengthen the Churcl®

chapter twelve has dealt with the proper use of spiritusl gifss
(gifts given by the Spirit). Ome principle stands out; every-
thing is measured by the good it can do a brother. All gifis
must be so used as to strengthen the rest of the Body of Christ,
S0 all gifts are necessary, since théy are Spirit given and con-
tribute to the good of others. Chapter fourteen also clearly

states the principle that the edification of the brother deter=-

mines my action., 30 the brother blessed with the gift of tongues,

evidently so highly prized, uses it only when there is someone
present who can interpret, and so edify others.

In this context we find chapter thirteen. It says that
Agave is the highest gift, simply because with it one edifies
and helps the brother, The gifts of speaking in tongues, having
prophetic powers, having great understanding and faith, having
the gif't of giving, oven the gift of martyrdom, all of these are
conceivable in a situation where they may not edify asnother
Christian. But by the very nature of aAgave, it is impossible
to love a brother without a resultant spiritual growth in him,

This is because Christian love comes from Cod's love, which is
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always in action towards people, Because God's love is unselfish,

and indifferent to the value of the person loved, Christian love
is

"patient and kind; . . « is not jealous or boastful;. . . is
not arrogant or rude. Love does not insist on its own way;
it is not irritable or resentful; it does not rejoice at
wrong, but rejoices in the right. Love bears all things,
believes all things, hopes all things, endures all things®

(vve 4=7).
It is the highest gift because it is most like God. Thus Paul
can thank God for Christians' Agape (Col. 4:1, 1 Th, 1:3).

It is also called the first fruit of the Spirit in Gal. 5:22.
It is a manifestation of the Spirit in us. St. John uses it in
this way in 1 John 3:14-18. Our love for the brethren is the
sign that we have passed from death to life, In 1 John 4:12, he

says that when we love one another, God is in us, continuing and
completing His love to the church through us. The fact that God
abides in us is the same as being born of God, as John says in
1 John 4:7. If we are -born of God, God abides in us. This means
that we are alive as God is alive, and we knoy Him for what He
is, namely, Love (v. 8). Uhen all of these things are true, as
they are in a Christian, he loves the brethren., If it is God
that makes us alive by giving us His new birth and abiding in
us, then it is simple to see how John can say that our love for
the brethren is simply CGod's love perfected in us, for it is
God who is the source within us of love.

With this in mind it is not a contradiction to say that love

comes from faith, as Paul does in Gal, 5:6. John says in his
first epistle that ﬁéveryone who believes that Jesus is the Christ
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is a child of God" (5:1). The sons of God, those in whom Ood
dwells, those who therefore love, are those who believe in
Jesus Christ. So love is a result of fzith, since the one who
believes has God loving through him.

Hence the source of all Agape is God's own Agape through
his Son Jesus Christ. His death is the greatest expressiocn of
Apape, and is in lact the definition of Love., It is this that
Paul meant in 1 Thess. 4:9, wvhen he says "you have been taught
by God to love one another.”

The principle of the motivating power behind agape among
Christians is ecnunciated by our Lord in John 13:35 and 15:12,

It iz a new commandment not because it had never been proposed
before that men should love one another, but because men were

now giver = new standard of love on which to operate. Formerly
the disciples had been told to live by the "Golden Lule,” do to
others as you would want them to do to you. B3ut this old command-
ment still lef¢ unanswered how they ahogld wish men to treat

then., Now Jesus treats them in a certain way, and then tells
them, "is I have treated you, treat others.” So as Jesus loved,
served, forgave, sacrificed, and mediated to then redeeming grace,

80 they were to follow his example.50 This then is Jesus?
commandment to his disciples and his church: "that ye love onec

another, even as I have loved you" (Jn. 13:34). His love is the

5°w$1ter Marshall Horton, "The Christian Community: Its Lord
and its fellowship," Interpretation, (Oct., 1950), p. 392.
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model and the motivatlion to love, and as we see from the parable
of the vine and the branches, He is also the source of the
Christian?s love.

This commandment of love, "the law of love,™ is the command-
ment which is continually mentloned in Joim's epistles. In dJdohn
then, the keeper of the commandment is really one who has experi-
enced God's love for him, and so is filled with God and motivated
to love because of God's love for him in Jesus Christ. 3o we
have 1 John %4:11, 17, 19, This is the same thought as is expressed
by St. Paul in Zphesians 5:1-2: "Therefore be imitators of God,
as beloved children, 4nd walk in love, as Christ loved us and
gave himsell up for us, a fragrant offering and sacrifice to
God." Vhat it is about God that we are to imitate is his love,
which loved us and made us hischildren by giving himself for the
brother. As S5t. John says. "Everyone who believes that Jesus
is the Christ is a child of God, and everyone who loves the parent
loves the child® (1 Jn. 5:1). The children are obviously the
Church, which makes each member a brother to each other member
in the Church. Indeed, in the Hew Testament, the forms of address
of "beloved" and "brother" are interchangeable.?!l 1In a very
special way, Christians are to show agape to other Christians.

As Cranfield says, "It is noticeable that the object of agapao

e « « i3 usually 'the brethren,! or some other expression point-

51’2!1011. Op. cite, P. 58.
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ing to fellow-members of the Church., In fact, it is not easy
to find passages whers ggapao, agape in this sense can definitely
be shown %o have a wider reference than the Church."?2 This
is because the Church is the community of those who have all
experienced Todts love in Christ, and this common experience of
love shows itself in love to each other. The basis for this
specizl God-given love from brother to brother is given in John
13:3% and Hom. 14:15, where Paul gives the death of Christ as
the reason for the stronger Christian to give in to the weaker
brother?s conscience, "If your brother is being injured by what
you eat, you are no longer walking in love. Do not let what you
eat cause the ruin of one for whom Christ died.” The source,
model, and motivation for mutual ggape in the Church is God's
love in sending His Son to die for all men.

Whenever a Christian shows ggape to another Christian, God
is actually bringing iis own Agape to bear on that Christian.
This is the way CGod uses to shuw His love, which basically con-
sists in announcing the redeeming work of His Son. The main
purpose of all of this is, then, to maintain and strengthen the
Church. Using Christians, Cod makes His Agape active among other
Christizns, and it is this love in action, which can be equated
with grace, that strengthens the Church. So in the picture of
the Church as the Body of Christ in Ephesians 4, by "speaking

'.

525, £. B. Cranfield, "Love" in Alan Richardson, A Theological
Word Book of the Bible (New York: The Hacmillan Co., ¢C. » :
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the truth in love, we arec to grow up in every way into him who
is the head, into Christ” (v. 15). The fact that love causes
growth is further emphasized in verse sixteen: "from whom Christ
the whole body, joilned and knit together by every joint with
waich it is supplied, when each part is working properly, makes
bodily growth and upbuilds itself in love.” The source is Christ,
the purpose is upbuilding His Body, the means is love (cf. 1 Core
8:1)s S0 the writer to the Hebrews exhorts, that since Christ
has opened the way to God for us, we should; (1) "draw near with
4 true heart in full assurance of faith,” . . « (2} "hold fast
the confession of our hope without wavering,” « . « and (3) ™"let
us consider how to stir up one another to love and good works™
(Hebe 10:19-25), The first plea is for the Christian conduct
toward God, the second, toward the unbelieving world, and the
third, toward the Church, This is so important because love is
necessary for the edification of the Church,

iside from this primary purpose of love in the Church, the
holy writers assign to it several other purposes. It is the sign
of rebirth, of being God's child, as we have seen from 1 John
3:1l4 and 4:7, 1t perfects Cod?s love, as He works through the
Christian's love (1 John 4:12), By it, Christians are known (John

13:35)e /nd it prepares for the last Day (Phil. 1:9-11, Heb. 10:25).

CHARACTERISTICS OF AGAPE AMONG CHRISTIANS

Since igape comes from God and His Agape, one important
characteristic is that Christian love be genuine. This should
g0 without saying, nevertheless S5t. Paul says in Rom. 12:9, "Let

1
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love be genuine,” and Peber says in 1 Peter 1:22, "iLove one another
Serneobiy L{rom the heart.” The importance of this ia that 4if
lovg=wliinduess, charity, otc.--is not genuine, but feizned, forced,
sradgingly givem, i is not real Agape, since that comes fyom the
spontanecus, unmotivated, Agape off Gode?3 It io a zift from God,
the highesy gift (1 Cor. 13i, the highest supplement to faith,
dif ferent from compassion, kindness, lowliness, mecknes, patience,
forbesrance, forgiveness, and superior to them (Col. 3:12-14).
When in Colossians 3:14, love is c¢alled "the bond of perfect-
ness,” that means it is that which constitutes unity in ths
church (i.c. perfectness). is the ehurch is the Spiritis
creaticn and work, love is the Spirit's first and nost
important fruite It follows that if love is really and truly
a fratermeal love, the dedication of one brother to serve
anct her, then in this actusl relationship between two persons
It is a concrete expression of the love which is present
in the cg&lectiviby. Behind that whole znd in it is Christ
himself.”
Instead of being "glad when others go wrong" (1 Cor, 13:&6 Hoffat),
genuine agape "rejoices with those who rejoice, weeps with those
who weep™ (Hom. 12:15)}. This reminds one of Galatians 6:2: "Bear
one ancther's burdens, and so fulfill the law of Christ,"™ which
is "that wyou love one another, even as I have loved you" (John
13:3‘&)0
Another characteristic 1s that Agape is unselfish., This too
is self evident when we see the model for the Christiant's love.
God unselfishly gave Himself completely for us. Paul says it

this way: "Love does not insist on its own way." (1 Cor. 13:5)

53Hygren, op. eit., p. 75 ff.
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A Christian's unselfish love shows itself in refraining from doing
something that may hurt a brother (Rom. 14:15), forbearing one
another (Eph. 4:2}, being hospitable (3 Jn. 6}, being charitable
(2 Cor. 8:7, 8, 24 which also makes the point that continued
charity is a proof of the genuineness of igape), and serving one
another (Gal. 5:13,14, Heb. 6:10). These passages from Paul's
epistles to the Galatians stress that this service of love is
dona in freedom. Love is genuine and unselfish only when it thinks
only of the need of the person loved, even as God had compassion
on our need. "Love means the refusal to see, think vi, or deal
with one's neighbor except in the light of what Christ has done
for him, as the brother for whom Christ died."> 5o Agape cuts
through soclal classes, recoghizing others only as those for whom
Christ died. (Phme 4-7).

The third characteristic of igane is the fact that it is not
timid or sentimental, as St, Paul says in 2 Tim. 1:7, "For God
did not give us a spirit of tinidity but a spirit of power and
love @nd self-control.” Reproof and church discipline, so necessary
to the continued strength of the Church (Mt. 18:15-20, Lk, 17:3,

1 Cor. 6:1-6, Zal. 6:1, Jas. 5:19-20), are acts of love. Paul
regards his rebuke of the erring Christians in Coriath as an act
not to cause them pain, but to show them Agape. (2 Cor. 2:4).
Although M"love covers,” that is, forgives, "a multitude of sins,"

(1 Pet, 4:8) the truth must be spoken, to restore the erring

sscranfield, Lo_c_o _c_!-_to
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orothers Lut growth and edification can only core from reproof
that is "in love" (Eph. 4:15). As Bonhoeffer observes:

fluman love cannot tolerate the diesolution of a fellowship
that has become faise for the sake of genuine fellowship,
and human lovae cannot love an enemy, that is, ocne who seri-
ously and stubbornly resists 1t.. . « ¥What love is, only
Christ tells in his Word. Contrary to all my own opinions
and convictions, Jesus Christ will tell me what love towarad
the brethren really is. Therefore, spiritual love is bound
solely to the Word of Jesus Christ. Yhere Christ bids me

to maintain fellowship for the pake of love, I will maintain
it. Uhcre his truth enjoins me to dissolve a fellowship for
love's sake, there I will gtssolve it, despite all the
protests of my human love.

Thus Paul says that the best kind of admonition is "with love in
& spirit of gentlencss! rather than "with a rod,” (1 Core. 4:21)%
Love assumes a spirit of gentleness when admonishing a brother
because love is aware of its own weakness without the forgiving
love of God. (Gal. 6:1-2). "iLove is patient and kind; love is
net Jjealous or boastful; it is not arrogant or rude.” (1 Cor.
13:4,5)s So in its reproving of sin in a fellow Christian, as
in all its actions, it does not worry about its reception. In
fact, it can be said that love expects to be betrayed, even by
Christians, 0Olsson says: It is characteristic of love that it
is not suspicious, but believes and assumes all good about
one's neighbor; and it is that even if one be wrong, lor
it is the nature of love to let others take advantage of
it ... Love, which believes the good about a neighbor and
willingly ?,?i‘i‘ers deception, calls all who are baptized
fgalnts,”

Nevertheless,; it "bears all things, believes all things, hopes

5650nhoeffer, ope cites, p. 34 1.
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ail things, endures all things.” (1 Cor. 13:7). 1In all admonition,
pastoral care comes after church discipline.53 Homrighausen
gees the highest expression of this in the Christian fanily, as
it mutuaily respects, encourages, prays for, gives pastorsl carc,
and seeks to purify with positive criticism each other.?? Eut
after all, the New Testanent almost equates the Church with a
family. Iits members are brothers who have a common Parent. They
are called the housechold of faith. 8o the mutual love existing
in o family should all the more exist among Christians, with the
same ecperness to luprove cach other., Cramer says that the church
:6 & fellowship of life based on identity of origin brings also
coanunity of 10?3.60 This love also appears as it preaches the
Law in a spirit of love.

Several conclusions czn be drawn from the use of the agape
words in tLhe Hew Tectament, as far as mutuality in the Chureh
is concerned,

I. Agape is especially dirscted to other Christians.

Ae It is a gift unique to c¢hildren of God through faith
in Christ.

B. “The household of giiﬁh is the primary field for
Christlan ethics.”

1. They share mutual love from God.
2, It is the mark of the Church of Christ.

58“1mer Ge ﬂomrighausen, "yho is my neighbor?™ in Intsrpretati
(Cetober, '50), pp. 401=15.

391b1d., pe 413-1lk.
60Cremer, op. cit., pp. 66 L.
61“01‘150!!. One Ei_t_{o. De 396,
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Ii. Agave is not a neutral refreining from evili, but a doing

e I iz nobt sentimental or abstract.
Godts Agape, 1t is always in action toward poople,
Horton swimarizes this love of the Hew Testameat Church,

stressing the physical needs.
Je see, for lastacce, the zreat extent of cormorate respon-
sibility for all the troubled lives of Christians. The
church was concerned wvith the care of the sick, with the care
ef orphans, with hospitality to fellow-Chricstians on their
Lravaelsy with the care of prisoners and of those who had
necn sent to the mines, and with the provision of work for
those who were out of worke « « o What was unique was not
the ecare but the nature of the care. That was noticeable
to oubtslders. It wao seen % be diffeorent in its very
nature. It was aet a means of Joint insurance against
Chriatians love one snother,".yas said originally in
serlousness and not in irony.“”

Wand summarizes this entire section of the Church's communit

and its Dunetion:

The fuaction of the Church, therefors, is to continue the
vork of Christ. There is somothing especially significant
in whe fact that thiz authoritative work is committed not
merely to iadividuals but to a goclsiy. It iz at once
evident that in the Christian view religion is neot only
individual but socisl., ZHeligion is not merely the "flight
of whe a2lone to the Alone”; it is not Just & relation
"between my soul and Jod%3 it is not merely fwhat & man does
with this solitude.” It concerns human Seings in conmunivy.
Ve are all our brother?s keeper, we have a responsibility
Lor euch other, and we have to assisi each other in spiritucl
as well as in material things. It is true that no man has

a xight o stand as a barrier between ny soul and God, bub
evary mﬁ? has a duby to act as a friend in guiding my soul
to God, Y
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The Churchis Worship

After seceing such & stress on the corporste life, it is no
surprise to see tho stress on corporate worship in the lew
resbament. Jesus Himself set the mood when He instructed his
disciples to pruy "Qur Father . « « " From the start, tke low
Testamen b Chureh gathered together for common worship, not only
in vhe norms L temple worship, but on their special dey of worship, ,
Sunday, in their homes, Indeed, according to Lcts 2:46, the |
Gurly chureh worshipped daily. Thus, corporste worship was pars

of theily everyduy existence as Christisns in ths koisonia., For

the Church was aware of being the Body of Christ, filled with

Him who {ills all thingse. Thus there were no such people as’

igolated Christians. They had been saved from the community.
of the world, from the table of Satan, to the conmunily ;f Sodty
pesple and its corporate worship. Yhus it iz natural that common
worship and common possesasions should be in such close juxta-
position in the second chapter of Acts.

In this context it is aady to see how the Apoustles saw
worship as sometbhing not only directed toward Sod, but because
it was done corporately, by the Church, it was also a means of
atrengthening cach cther. Pawl, Peter, and the writer to She
Hebrews all malte this very clesr. Paul in his letter to the

Ephesians, says, "be filled with the Spirit, addresaing cne
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another in psalms and hymns and spiritual songs,“65 and "Pray
at all vimes in the Spirit, with all prayer and supplication,
To that end keep alert with all perseverance, making supplication
for zll the saints."ﬁ6 Here we see edification, as the members
Sang to each other the wonderful things of the Spirit whom they
shared, and intercession, and they implemented their concern for
the brother's spiritual welfare through prayer for him. Ve see
this game concern and love in his first letter to the Corinthians,
chapter fourteen,; wherc he indicates very explicitly that anyone
who is only worshipping for himself in a corporate worship is
not uwpbuilding the church, and in Paul's.mind. this seems to be
so important, that he mekes edification in corporate worship the
next gift zfter ggape. The one who prophesies and the one who
prays should be concerned that he edify the church and not him-
self only.67 The climax to his argument seens to be verse twelve:
"So with yourselves; since you are eager for menifestations ol
the Spirit, strive to excel in building up the church.” EIdiflea-
tion in worship is the zgift of the Splrit. OSince this 1s true,
no one should lead in prayer if he is angry of quarreling with
any other Christian, since this would mean that he might not edify

05gph, 5:18, 19.
6'63—:-Ph- 6:18.
871 GCore 1h:l-5; 13-19; 26-28; 39.
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‘the one with whom he had a quarrel.68 For the Spirit edifies

where there is love, not strife. "The work of the Spirit is
conditioned on unity of life in the congregation. Thus that

which corrodes that 1ife is a deadly peril."®9 so for Paul,
edification is a sine quo non of worship, and worship is primarily
corporate.

This is also true for the writer to the Hebrews. Hoffat,
quoted by Thornton, goes so far as to say that when others say
"fellowship" this writer says "worship."7° Thus the fellowship
in this epistle is the worshipping eongregation.71 We see this

in particular in the tenth. chapter,

The congregation of the redeemed are present with their
High Priest in the Holy of Holies, their bodies washed in
the waters of baptism and their consciences sprinkled with
blood of the divine priest-victim. They assemble in an
attitude of faith and an activity of worship. As the Day
approaches they hold firmly to their confession of the new
hopre in Christ; and theiy common worship passes into common
acts of love (10:22-25),72

These common acts of love so closely connected with corporate
worship are, in the words of the epistle, "to stir up one another
to love and good wofka" (10:24). The writer seems to assume that

the natural way to do this is: "not neglecting to meet together,

681 Tim, 2:8.
69Fridrichsen, op. ¢it., p. 50.
7°Thornton, op. cit., p; 171.

Tirvia.
T2yp44,
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as is the habit of some, but encouraging one another, and all
the more as you see the Day drawing near” (10:25). Thus cor-
porate worship and edification are closely connected, as in the
epistles of 5t. Paul.

Indeead; as we look at the first Epistle of 5t. Peter, we
see that in him mind, the whole task of the Church is worship,
in the widest sense. All of the Church?s activity is to the
glory of God, and hence can be said to be truly corporate worship.

The proclasation of the Word is worship, because the

fiesurrection of Christ from tLhe dead is a sizgrzl example

of the glory given to Him by God (1:11). The sufferings

of the Church are worship, a cause of rejoicing, a sizn

that the Spirit of {lory already rests upon believers,

and ig not merely a future hope {4:12-14). The prayers

of the Church, the brotherly love which unites its members,

the spiritual zifts which are given to them, the ordinary

services of love, all are worship, becausce the aim of t?&'

Church is not self-glorification, but the glory of God.

Je further see the function of worship as a corporate,
mutually edifying activity in the Sacraments, especially the
Sacrament of the Alter. When Jesus commanded His disciples to
baptize pecple, it was for the purpose of "making disciples”
of them, that is, of bringing them into the fellowship of dis-
cipleship. Thus, Baptism was the Sacrament of entrance into
the Body of Christ, the Church. So when St. Paul .talks of the
unity of the Church, he includes Baptism as one of the things
which show that the Church is Une Eody (Eph. 4:5). As Christians

belong to the One Church through the Une Lord Jesus by the

73Flew, op. cit., p. 163.
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working of the One Holy Spirit, so this is accomplished by Cae
Baptism which is common to all. 30 it was seen that Saptlsa
Wwas a sacred act of great significance to the entire Church,
For thiz reason, the custom of sponsors devecloped early. Origli-
nally, sponsors instructed and watched over candidates for‘Bapbism
and entrance into the Christian community.74 8 time went on,
and mere and more entered the community in infancy, the sponsor
assumed the responsibility for the child'!s eventual instruction'
and preparation for consecrated adult church membership. This
he did as a member of & community, pledging to that commmunity
that the child would be brought up in it. In this way, the
Christian Chureh has always seen its responsibility in baptiam,
Thus Daptism has significance as an act of corporave worship.
"The walue which baptism has for the Charistian life appears
mest clearly when it is fegarded as a coagregationaluct. From-’
this point of view baptism means that man is received into
meambershiy in the church, 72

So also the Sacrament of the iltar was viewed as & corporate
act of worship. Indeed, it might be called the epitome of the
Church?s worship life. The fact that the Church is the Une Hody
of Christ is showa by 3t. Paul in the tenth chapter of his first
letter to the Corinthians by the common partaking of the Une Body

7hiuther D. Heed, The Lutheran Liturgy (Philadelphia: The
liuhlenberg Press, €.1947), Pe -

755ulen, op. cit., pe 381.
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of the Lord in the Sacrament (1C:17). 5o Thornton sees in Paul
@ double use of the word Body; l.2., Christ!s Body received in
the Sacrament signifying his mystical Body, the Church. So the
sin of division and haughtiness is condemned by Paul by showing
the Corinthians the meaning of the Sacrament which they celebrated.
When anyone despises the members of the One Body, the Church,
one is denying the Unity of the Church in the One loaf, the Body
of Christ. Thus it is natural for him to go on in the twelfth
chapter %o talk of the Body of Christ and the responsibility of
the "stronger" toward the "weaker" members., 'hen you despise
one of the many, you are despising the Une who is the head of,
and died for the many. Thus when we partake of the Body of Christ,
we are participating in thg Unity of the Church. On the other
hand, when we destroy that unity by strife, disdain, jealousy,
and other divisive sins, we are profaning the Body of Christ
in the Sacrzment. When we deny the Real Presence of the Body
of Christ, the Church, by our lovelessness, it would seem, that
in Paul's mind, this is as serious as if one would deny the Heal
Presence of Christ's Body in the Sacrament. Thus, the body in

1 Cor. 11:29 con be interpreted as both the Eucharistic and the

Hystical Body of Christ. 76

ThuslThornton says:

The Eucharist has always been regarded as the Chief Christian
sacrament and the central rite of Christian worship. It

76rhornton, op. cit., pp. 332-337, 341 f.
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holds this pre-eminent position precisely because, more
than any other religious rite, it is the means through
which the whole common life of the Church, as a partici-
pation in Christ, is corporately manifested in its full
significance and actuality. The individual finds his
highest privilege through participation in that which is
common to all., Yet what he participates in at Hcly Communion
is not merely the life of the community, regarded as a
human fellowship. He participates jointly with his fellow-
communicants 177the 1ife of Christ, as that life is imparted
to the church,

The Church's Stewardship

Although the Christian Stewardship of the New Testament
Church had its roots in the 0ld Testament tithe and the teaching
of Jesus Christ on being a good steward, we find the uniquely
New Testament concept of this Christian Teaching emerging after
Pentecost. iAs we see from Acts 2:44-47 and 4:32, the early
church voluntarily, for the benefit of these less fortunate,
created a common treasury. It is interesting that Luke asso-
ciates oneness of heart and soul with oneness of physical resources.

This anticipates Paul's commendation of the ﬁacedoniaq churches
(2 Cor. 8:5). The reasoning obviously was, that since‘God had
given them everything, and since they were now His people, all
they were and had belonged to Him. Since He had told them that

whatever they did to even the least of the brethren, they were

doing to Him, it was natural that, in fulfilling His commandment
of Love, they should make all they had, in every way, available
to the Church. m"Self giving to the brethren in Christ is self-

771bid., pp. 327 f.
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oblation to God, just as the act itself is made possible by the
self-giving of God to us."78 Thus we see that Christian love
vas not interpreted in abstract terms, but in sucj concrete ways
a@s giving all the money one has for the common good. Implicit
in this is the feeling that if one is giving himself in love
through edification, admonition, encouragement, and all that
belonging to the fellowship involves, one does not keep back part
of himself, his pocketbook. This is neatly summed up by Justin
Martyr (1, 14) quoted by T. R. Morton:

Since our persuasion by the Lord . « « we who valued above

all things the acquisition of wealth and possessions now
bring what we have into a_common stock and communicate to

everyone in need: . « o

It was the fact of God's gracious action toward the Church
that prompted this acknowledgment of the Church's stewardship
responsibility., The Mammon of this world was sanctified by its
appropriation by the Church to carry on the Lord's work of love
to one another. St. Paul seems almost to consciously make his
readers aware of this change in the status of money and possessions.
For when he mentions such things, he never used monetary and eco-
nomic terms, but words with high religious associations, such
as grace, communion, ministry, church service, worship and blessing.

"He seems anxious to describe the.most material facts in the

78Tpid., p. 27.

79Thomas Ral k:
Ralph Morton, Community of Faith (New York:
Association Press, c.195h): P. 32,
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social life of the Church in terms which raise them to the
highest level,n&C

This same sense of stewardship extends also to other gifts
given to the Church. So St. Paul stresses throughout the section
in his first letter to the Corinthians from chapters twelve to
sixteen, the entire stewardship life of the Church, from the
gift of faith in Jesus Christ, given by the Holy Spirit (12:1-3),
to the manifestations of the Spirit given for the common good
(12:4-30), to the highest gift, love (13:1-13), to edification
of the church in the worship service (14:1-33), to the message
of the Gospel given to them (15:1-58), to the contribution for
the saints (16:1-3). All these things are gifts from God to be
used fcr the common good to the glory of God. FPeter, in his
first epistle, also asserts this principle:

As each has received a gift, employ it for one another, as

good stewards of God's varied grace: whoever speaks, as one

who utters oracles of God; whoever renders service, as one

who renders it by the strength which God supplies; in order

that in gverything God may be glorified through Jesus
Christ.®

In the same way, the Church exercised stewardship over the
men called by God to help His saints to His work, i. e., building
up the Body of Christ. They used them as Apostles, pastors,

prophets, evangelists, teachers.82 Thus the ministry is another

8oThornt.on, op. cit., p. 27.
8lT peter 4:10-11.
825ph. 4:11 f.
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of God's gifts to His Church, to be used for the common good

and edification. It is significant here that the purpose of

the ministry is to equip the saints to build up the Body of

Christ. All Christians are ministers, in that all edify, inter-
cede, admonish, love, encourage. The Church uses the ministry

best when the ministry helps all Christians to be better ministers.

One thing is supremely important: that all minister, and

that nowhere is to be perceived a separation or even merely

a distinction made between those who do and those who do

not minister, between the active and the passive members

of the body, between those who give and those who receive.

There exists in the Ecclesia a universal duty and right

of service, a universal readiness to serve and at the sagg

time the greatest possible differentiation of functions.

This is explicitly shown in Paul's first letter to the Corinthians,
chapter twelve.

Thus all of the Church's life is governed by the principle,
freely have you received, freely give. All that the Church has
is to be used unselfishly. As Fridrichsen says:

That which the individual has received through baptism and

the Spirit is no fixed, static possession. He stands under

an un-ending responsibility. But he does not stand alone;
he is a member of the body and shares all with it. As he
receives all through the congregation, so he is also respon-
sible to it for all he is and all he has. Not for so much

as a moment can he fence off, as his private concern,s?ny
aspect of his life. He no longer lives unto himself,%*

The Church's Qutreach

As the gifts to the Church were never used selfishly, so

the Church never saw itself without responsibility to the outside

83Brunner, op. cit., p. 50.
8"Fr:l.driclfuaen, op. cit., pr. 59.
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world. The very existence of St. Paul's ebistles show that the

early church took Christ's commands to preach the Gospel and bap-
tize all nations seriously. This thesis cannot go into all the
ranifications of the New Testament program of outreach., But
since it is evident that the evangelism of the New Testament is
the job of the whole church, and that through this outreach,

the church was strengthened, also from within, it is necessary
that a section of this subject be included.

#Huch of what could be said of this aspect of the Church's
program has already been included in other sections. For this
reason, we would only briefly note that the early church gained
converts net simply to a certain doctrinal position, but for the
Community. Thus Jesus told His disciples to bring others to
Join themselves %o this discipleship. 50, we see the new con-
verts on Pentecost joining themselves to the fellowship and
worship of the Apostles immediately (Acts 2:41,42,47). Paul
Speaks to the Lhoman Christians, telling them that they were
grafted on to the 0ld Testament people, Iarael, when they believed
(Rom. 11:24). So we see that conversion to Christianity meant
inclusion in the christiénity community.

We also see that evangelism was the project of the whole
community. Thus we might call Peter'!s firat epistle a letter
of evangelism instruction to the Christian community. Peter
counsels obedience to the laws of the land, submission to husband,
obedience to employer or owner, love to the brotherhood, simply
for the purpose of glorifying CGod through Jesus Christ. This
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means th:t by the 1ife of the Christian individual and fellow-
shipn, the outside world might see the work of Gode. So if a Christian
suffers for being a Christian, this is glorifyingz God. #And when
such suffering for Christ goes on in the Church, the sufferer
knows that the whole Chureh is suffering and praying with hi=m,
In this way, witness is made to the world by the Church to the
Gospel of Jesus Christ,

Thus we have outlined the Biblical pattern for congregational
life. The Bible shows us the pattern for mutual love and edifi-
cation, worship, stewardship, and outreach, and shows us how these
strengthen the bonds which tie Christian to Christian in the
Churche. There may be some who would say that it is too bad that
we cannot reconstruct the Biblical times and situations; that
perhaps by going back to the primi;ive society, custoas, and
environment, we can realize the function of the Church, But as
Horton has observed, "to emphasize too much our preference for
2 more primitive social life is only to suggest that Jod's love
is straitened, that it cannot snve.“35 This thesis realizes
this, so it endeavors to find a pattern of congregational life
which will enable the Holy Spirit to do His work of strengthening
and guiding the Church toward stronger spiritual relationships

among the members, with the minimum of hindrance, geared to mest

the needs of tocday's society.

85[’10!“50]’1, 92. _c_.!','l Pe 96. : vs




CHAPTER III
FOUR ELEMENTS OF A ‘MODERN CONGREGATIONAL PROGRAM

Having now examined the obstacles toward stronger spiritual
relationships among the members of a congregation, and the Biblical
pattern of the congregational life, it is now the job of this
thesis to set up a program which will attempt to overcome these
obstacles and successfully follow the Biblical pattern. This
chapter will explain the four elements in a modern program,
which, according to the research of this present writer, seem
to be necessary to achieve these ends. These are the work of
the pastor, the work of the laity, a planned program, and an
emphasis on work with small groups. In the following chapters,
we will see how this would work out in the congregational progran

of fellowship, worship, stewardship, and evangelism.
The Work of the Pastor

Through the death and resurrection of Jesus Christ, God
established a reconciliation with sinful man. In earlier times,
God had called priests to be intermediaries between Him and His
people as a reminder of the great gulf betwéen God and man, and
at the same time pointing forward to the great High Priest who
would once and for all enter into God's Presence for man and make
atonement. Now that He has come, as the sacrifice and the High
Priest, Christians can enter into God's Presence "with a true

heart in full assurance of faith, having our hearts sprinkled from
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an evil consclience, and our bodies washed with pure water.ml
Through God's grace, we can identify ourselves with the High
Priest and worship without any other mediary. As Thornton says,
"The congregation of the redeemed are present with their High
Priest in the Holy of Holies, their bodies washed in the waters
of baptism and their conseiences sprinkled with blood of the
divine priest-victim,"?

' 50 with Peter (I Peter 2:9) we believe that we are priests
before God. This involves a community, for =not only afe we able
through Christ's blood to come into the Holy of Holies for our-
selves, but now, as members together of the Body of Christ, we
are the agents through whom the means of grace get to other
Christians. Indeed, the whole second chapter of Peter's first
epistle tells of the functions of Christian priests. Typical
of these functions are: "Honour all men, love the brotherhood,
Fear God, honour the King"™ (v. 17). The Christian priest is never
self centered, but is a miniater to all the other priests, in
a sense still perforaing the duties of the 0ld Testament priests,
such as intercession and teaching. So the members of the Body
of Christ are given the job of edifying, admonishing, strengthening
loving, praying for the rest of the Church. In short, the New

Testament priests all perform the duties, at least in a measure,

1
Hebs 10:22.

2
L. S. Thornton, The Common Life in the Body of Christ
(London: Dacre Press, G.19L21, Pe 171. :
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of the eclergy and its public ministry. They administer the
Word, especially the Gospel, to each other., They exercise the
office of the Heys, as Lhey encourage and admonish. In fact,
the ministry can never be said to have prerogatives snd dignities
other than those of every Christian.?

One might well ask at this point, thy then do we need
ministers? If the Church members were a2ll perfectly able to
periorm their function as priests of themselves and for the rest
of the Church, then this would be a valid question. But since
the fact remains thut the Church still is on this side of Glory,
and its members are still sinners, they need all the help they
can get. 50 God in His great wisdom and mercy gave to the Church
people who.would be especially able to serve the Church, to the
end that its members might be better ministers and priests.4
Christians need to be strengthened in order to help others. The
great concern of the Church is that God's Reign migﬁt spread and
be strengthened. "To stimulate and implement this concern, God
uses the ministry.”” The ministry is an office of service, as
another way in which God graciously leads and sustains His Church
until the end. God in His grace gave the Church the ministry to
help it exercise the functions of priests before liim in the best

possible way.

3Richard R. Caemmerer, "Universal Priesthood and the Pastor,"
Concordia Theological Monthly, XIX (August, 1948}, 565.

4Eph. 4:11, I Cor. 12:28.

5caemmarer, op. cite, P. 564.
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S50 if the congregation is to exercise its function of a
Comsunity of priests mutually edifying each other, it is impera-
tive thut the pastor be doing his job properly. Above all
others, it is his job to equip the saints to be better ministers.
If he does no%t do it, or is not aware of this responsibility,
one can hardly blame the congregation for not performing its
function, Thus it is up to him to set the example in love and
edification, It is up to him to teach his people fellowship,
to teach them to be conscious of each other and his problems.
"The pastor should make his church the warmest and most effective
orotherhood in town."6 This should be a constant emphasis in
his preaching, confirmation instruction, counseling, in fact,
this goal of helping his people see and fulfill their responsi-
bility %o the rest of the Christian community should be constantly
before him., This should be the direction of the leadership he
gives the governing body and the organizations of the church.
"This is especially, because, as we will see as we investigate
the planned program, this emphasis may not be evident to the
congregational members, or even to the lay leaders.

De Po Thomson, quoted by Allan, has summarized this respon-
sibility of the pastor in the following way. 4s in Jesus?® time,
there were the 5000 who were the curious fringe members of His

group, so there are those in the congregation and the neighboring

6Fred Lindemann, "The Preacher and His Time, II, American
Lutheran, XXVI, 7 {(July, 1943), 1ll. BT
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Communily who are attached to the Christian community and its
Lord only by very tenuous things, and as their nzme on the
congregation membership list and their attendance at worship
perhaps twice a year, As in Jesus' time, there were the seventy,
S0 now in every congregation there are the dependable workers
and leaders of organizations. These are loyal to their church,
but have not yet come to that point in their Christian growth
where, for instance, they are willing to witness to their friends
and fellow-workers about their faith. As in Jesus! time, =0
now, there are aisc the twelve, who have been confronted by
Christ and have responded to His call., And then finally there
are those in the intimate circle, who have "been with Jesus."
These are the few in every congregation whose "warp and woof"
of life are tied up in Christ. Now, Thomson says, the pastor's
Job is to bring that fringe group of 5000 into the seventy., Those
in the seventy he should build up so that they become the twelve.
Those in the twelve he should build up so that there may be more
and more in that intimate circle of Jesus'! friends.? Ais this
happens, the members will alsoc come into closer and stronger

spiritual relztion with each other.
The Work of the Laity

It is obvious that the work of the Church is not to be carried

on by the clergy along, for as we have seen, the Church as a

Tp0m Allan, The Face of My Parish (London: 3CM Press, Ltd,,
¢e195L), ppe 51 fa
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uwnified, corporate fellowship was given the job of carrying
Jesus?! work of love. Unless we accept the Roman Catholic
erroneous Lcelesiology, we have 20 admit that the Church is not
simply the clergy. The clergy and the laity together are the
Church, and together do the Church's work. Indeed, as we have
Seen, the existence of the ministry presupposes the laity, whom
the clergy are to equip to be better ministers and priests. 3o
in a congregational program, the laity are by definition working
to meet the zoals as outlined in the New Testament. Therefore,
& congregational program cannot hope to succeed in its aims if
the laity are not actively participating in its planning and
éxecution, The responsibility of helping fellow Christians rests
on all the Church. As Brunner has said:

One thing is supremely important: that all minister, and

that nowhere is to be perceived a separation or even merely

a distinction made between those who do #nd those who do

not minister, between the active and the passive members

of the body, between those who give and those who receive.

There exists in the Fcclesia a universal duty and right

of service, a universal readiness to serve and at the sane

time the greatest possible differentiation of functions.

The Church is a family, a brotherhood, a body, and as such,
each member stands in a definite relationship with the others;
namely, to be Christ to one another. This responsibility and

Privilege was given to all the members of the Church, and not

only to the clergy.

8kmil Brunner, The Misunderstanding of the Church, translated
by Harold Knight (5hﬂI§He phia: The westminster Freas,'c.1953).

Pe 50C.
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A Planned Program

Unfortunately, because of our sin, Christiaans do not
automatically see their function as members of the Christian
community. The Pastor may stress this in his ministration, and
some laymen may attempt to carry it out, but with the complex
organization of a modern congregation, this emphasis may be
buried under the very machinery of the congregation, unless it
1s made an integral part, indeed, the essential part of a

planned parish program.

This would mean, first of all, that the pastor and the lay
leaders, preferably of all organizations and all age groups,
sit down and evaluate themselves from time to time. Self-
evaluation questionnaires are available, but several fail to ask
pointed questions about the love and mutuality in the congrega-
tion. (As for instance "Measuring Ourselves" which appeared in
Advance, Feb. 1955, which covered Worship, Public Relations,
Education, Evangelism, Stewardship, Administration, Property,
and Goals, but as far as the present author could determine,

had nothing on the spiritual interrelationships of the members.)
A Church may be ever so efficient, but at the same time, torn
with strife and lovelessness.? Others, as the "Xingdom Work

Score Shaeb,“10 do take these things into account. However, all

these are but helps for the local pastor. It would seem wiser

9%1mer A. Kettner, "Measuring Ourselves,™ Advance, 22 (Feb.,
1955 » PDe 21-28,

10parish Activities, 1952-'53 (St. Louis, Ho.: The
Coordinating Councll, The Lutheran Church--Missouri Syncd,

3-1952) [} pp. 16"19.
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for the pastor and his lay leaders to set down their own goals,
gulded by 3Seripture and perhaps, these questionnaires, and then
evaluate their congregation according to these goals, This
should be done as often as necessary. *here should at least be
an annual evaluation and plamning meeting, but some would suggest
even a quarterly meeting.ll Either way, the Pastor can effect
& conbtinual evaluation by having the leaders present reports on
how they are meeting the goals which they set up for themselves.
£t the same time, not only should the entire congregational pPro-
gram and the individual orgenization programs be evaluated, but
the pastor himself should frequently and periodically evaluate
himsel{, especially as to whether he is setting the best example
of love and whether he is letting himself be bogged down in
deteil instead of equipping his members to be better ministers,?

As this Planning Committee evaluates the preseat program and
ite efifectiveness, and as it sets up its goels, it should be
seeking to find better ways to implement this program and its
goals. Assuming that the goals are similiar to those already
outlined in Chapter II, each congregation will have to face the

problem which this thesis faces, namely, how to organize so that

llBryon Green, The Practice of Evangelism (New York: Charles
Seribner's Sons, €.1951), PPe 08 Is

12vm, Hillmer, editor, Enlisting and Training Kingdom lorkers
(8%. Louis: 6ommit£ee on Enlisting and Training %ﬁe alty, Lutheran
Church--iissouri Synod; n.de),; ppe 51-57. This booklet is valuable
also for a general evaluation of the congregationzl program, and
for parish planning. ]
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these goals might be reached for an ever-in-creasing number of
hembers. Obviously, there may be different answers. But in plan-
Bing, some answer must be found, so that these goals of edification,
love, admonition, fellowship, etc., become the conscious Zoal
of every soclety, wznd of every activity, and of every individual
member. Planning in this way helps to make the goals consciously
dccerted, and the means to these goals will be specifically
geared %o thém. Ctherwise, any growth along these lines may come
in spite of the congregational program, and not because of it.
Uniess the congregation knows explicitly the reasons for its
existence, it is apt to degencrate intc a religious society for
& number of like-minded, though- not. always congenial, individuvals,

Nor is it sufficient that this planning simply be self-
evaluation and decision on the basis of this admittedly_subjective
information, To plan a congregational program adequately, the
Planning committee should be sparing no effort to determine, for
instance, the exact complexion of the congregation, as to age,
Sex, location, length and membership, activity in the church,
educetionzl profile, communion attendance profile, stewardship,
etcs Only in this way can an intelligent plan be formulated,
for only in this way will the committee be able to see the real
needs of the congregation. Leiffer explains the techniques
involved in making these membership, leadership, and program
analyaes.l3 There he also lists a number of criteria by which

Liurray fi, Leiffer, The Effective City Church, Revised
edition (New York: Ahingéoﬂ"?beas, Ce1955), PP 153:90.
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o judge the congregational program. They are:
1. Are the activities consistent with Christian principles?
2. Are the activities cohercnt parts of the whole progran,
that is, moreover is relationship of the parts to the
whole and to one another recognized?

3. Ars there activities for all ages and both sexes, especi-
ally for men, youth, and the elderly members?

ko Is there continual recruitment of members from the locality®
50 1Is the leadership indigenous?
6. Is there a community outreach; that is, does the cone
sgregation see its resgonsibility tec ssrve the community
in which it is located?

7. Are the community resources, as social agencies, schools,
ete., used to serve the congregation?

8. Is the program flexible for the best possible usefulness
at the present time in the present situation? This
presupposes review and self-evaluation.

By evaluating the program, setting up goals, and finding a
program which will meet this goal, the congregation has a good
chance of activating a coordinated program. By keeping the goals
straizht, the program can then specifically and actively foster

stronger spiritual relationships among the members.
An Emphasis on Small Groups

Today, in the midst of striving for bigness, man is lonely.
This is algc true in the Church. The trend is toward bigger
congregations,; bigger church edifices, larger denominaticns and
groups of denominations, It is obvious, however, that simply

being larger in numbers does not neceasarily lead to greater

lthido » PDe 185-89.
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fellowship or stronger spiritual relationships among the meambers,
Indeed, the bigness is something that can hinder the Church from
being the divine fellowship for which it was crezted. How cun a
Christian edify a fellow Christian whom he does not know znd who
is separated from him by several pews or by the several hours
between the services each attends?

“ublic worship does draw believers together to some degree.

¥We must not exaggerate; but experience proves that the full-

2faghggs%é£§si:h:2: ggdihgg;pfzizgristggingggggnfi i

E 3 !

So congregations have established organizations as opportu-
nities for "fellowship.” But often, because the Pastor and people
arc not conscious of what Christian f'ellowship involves, these
organizations become victims of activism, as we saw in Chapter I.
Fortunately, there would seem to be an answer, and it comes out
of the experience of the Christian Church, dating from its begin-
ning, and appearing at almost every pericd of its history where
this need for stronger fellowship and a deeper faith and life
were felt,

Yherever there has been a revival of Christianity of an
enduring kind it has generally found expression in the
spontaneous activity of small groups meeting for mutual
encouragement ; fellowship, and common eifort. The con-
eception of "ecells" is wholly congruous with the genius of
Christianity. May not the formation of such cells of
Christian witness and service be the distinctive Christian
contrigution to the soelal and politlical struggles of our

time?

15Paul Rowntree Clifford, The jliission of the Local Caurch
(London: 3GM Fress Ltde, 1953}, pe OJ.
165. He Oldham, "The Funcbionior thedghurgh in Soc%ity.“ i
The Church and its Function in Soeiety, edit. by W. 4. Visser
Hooft an: J. N Uldham (London: aorge'hllen and Unwin Ltde.,

c.1937) 3 Pe 198-
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Thus we have scen in the early church, in monastic adventures,
in attenpts to counteract dead orthcdoxy, as with Spener and Vesley,
in every missionary endeavor, and in modern church religious
exXperiments, as the Yona community and Alcoholics Anonymous, the
utilization of small groups of Christians for the purpose of
ereating greater Christian Fellowship among the members. This
would show itself also then, in the larger group.

In the early Church we see the development of household
churches, Several are mentioned in Paul's letters to Colossae,
iiome, ond Corinth.,:? Evidently these were more than simply places
for Sunday worship. As lorton sees the situation:

“hen the household became Christian, it became the neeting

place of a much larger group. The group was as large as

the home could hold. #And so at Colosse there were the two

groups. They did not meet only for worship, but for meals,

They did not meet only on Sundays, but rather the house was

the place of continual gathering all through the week.

Traveling Christians found there board and lodging. In a

very real sense the church was the place of living: the center

of the daily 1ife of all the Christians of the place. And

it wa? & home, not a special bullding set apart for wor-

Ship.‘ 8
These househ:ld churches became the place for fellowship and also
served as the nucleus of the evangelizing church. The family
and friends of the new Christians became the first to hear of the

new faith &nd fellowship.lg

17co1. 4:15; Rome 16:5; I Cor. 16:19.

18Thomas Ralph lorton, Community of Faith (New York:
Association Press, c.1954): P. 40.

190111‘1‘0:‘(1. ODe gﬁ.. D» 61.




69

#3 the Church grew and became institutionalized, religious
fervor waned and the Church began to lose its sense of community.
lowever, there were those who realized thesc deficiencies. Cne
épproach which they found was borrowed fiom the primitive churech
in their emall household groups. This was the rise of religious
orders and monasticisw. They sprang not from the need for
Special 1y devout life or from the asceticism of the monks of
the desert, but from the need for a corporate expression of

Christianity.<C

¥hat men and wom.en falled to find in the Church set in the

midst of the world, they sought to discover by retiring

from the world, by making t.hgir own community lif'e vhich
was distinctively Christian,

This appeared again in the Seventeenth century with Spener,
in his reaction against "dead" orthodoxy, and Yesley, with his
reaction against Rationallsm and Formalism. Both, in separate
countries, yet facing the same basic problem; came up with very
similar auswers., OSpener, for instance, in his Pia Desideria,
sets down [ive recommendations to improve the spiritual situation

of his time. In his first recommendation, he proposes religious

meetings for mutual edification,

Yhere the laymen of the congregetion might give utterance
to their thoughts on spiritual matters, propose questions
on texts from the Scriptures to be answered by the preachers
or more advsnced lavmen; the whole being under the manage-

201bide ppe 63 .
2l1pid.
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ment and supervision of the called ministers.2?

Yiesley also saw the value in small Christian groups. Indeed,
the movement which was later to become Methodism, began with the
fioly Club at Oxford which was started by the Wesley Brothers and
two frieads. ifter Wesley had gathéred a following, he hit upon
the idea of class meetings, which is characteristic of the
Hethodist Church even today.23 These class meetings originally
met for an hour twice a week.

The class meeting was, in efect, a club, a Travellers'

Club whose members met twice a week to compare notes, and

to exchange exper.‘..%ﬂces in their spiritual prograss towards
the New Jerusalem.

Both these experiments, however, tended to be fanatical,
individualistic, or separatistic. As with the monastic movement ’
they soon tended to be groups of s&:per-chi'istians withdrawing
from the world, and also, from the lesser, run of the mill
Christians., Obviously, this was not the spirit which motivated
the early church's household gatherings. Nevertheless, we can
learn much from this principle. Wesley, perhaps of all these

leaders, saw the need far a Christian community to which the

2251vin V. Kollman, "Pietism and Methodism: A Comparative
Study." Unpublished Bachelor's Thesis, Concordia Seminary, St.
Louis, 1954, pp. 11 f. :

23The Methodist church has "informal group meetings for
free prayer, personal witnessing, and conference about the reli-
gious life." Harris Franklin Rall, "The Methodist Church",
The NHature of the Church, edit. by Clarence T, Craig, a report

oI the American IheologlcalCommittee of the Continuation

Committee, World Conference on Faith and Order (Chicago: Willett,
Clark & Co., ¢.1945), p. 107.

2h1bid., p. 3k
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weary Christian could repair occasionally, and fivm which he
could come refreshed and better abie to meet the world, secure
in the Icixo:-ﬁedgu that not only was the word strengthening him,
but also ihe Churche "The Oxford liethodists had found that
Ui oaly way in vhich they could keep alive their zeal and
Spirituality was to meet i‘reciu.en'bly togoiher, 125

This insizhé, traceable, as we have seen, through the history
of the Church, has also been the basis for a number of religious
communities in Protestantism, which have arisen within the past
several years, ferheps the best known is the Iona Community,
which was started by Dr. (eorge Macleod, "who sought to rebuild
the ancient abbey of Tona and, in doing so, to discover a deeper
sense of fellowship in work and worahip."z‘s Among those listed
by Horton are: the Koinonia Community in Georgia, Kingwood
Community in Jew Jersey, the East Harlem Protestant Parish in
New York, Christian Faith and Life Community in Austin, Texas,
fKirkridge in Pennsylvania and Parishfield in I&ieh:lgan.z7

At the same time, it should be noted that throughout the
history of the Christian Church, and also today, the churches
in the mission field have of necessity tended to form small
groups, not only because the numbers are small, but because often

conversion to Christ means a radical bresk with the culture, so

251vid., pp. 27 L.

20g1isford, op. cit., pe Oke cf. George Carstairs, "The
%z!';g gzggmﬁt.y, " Christian Century, XVII, 48 (llov. 27, 1940},

27corton, op. cites PP. 1lh3-LE.
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that now the majority of the convert's contacts are with the
church.?® ¢ the same time, these new Christians experience
the "miracle of first century Christian fellowahip."29

Men and women, after experiencing the transformed life ™in
Christ" of M"in the Spirit," have found themselves bound
with an incredible new bond to others sharing the same life,
in a fellowship transcending former barriers of class or
caste or race. « « « It is with the Church as fellowship,
rather than organization, that the missionary movement is
concerned. « « « 0On the one hand, invitation to accept Christ
stands out as an invitation to Jjoin a fellowship, to become
incorporated with the Body of Christ. . . . On the other
hand, experience on the mission field has demonstrated

that the gospel is commended to believers by the corporate
witne§8 of the new life as lived within the fellowship.

So it seems that working with small groups of Christians
is one of the essential elements in our search for the congre-

gational program which will best meet the problems outlined.
However, the solution is not with groups of super-Christians,
or grouns escaping from the world:

Life together under the Word will remain sound and healthy
only where it does not form itself into a movement, an order,
a society, a collegium pietatis, but rather where it under-
"stands itself as being a part oi the one, holy catholic,
Christian church, where it shares actively and passively

in the sufferings and struggles and promise of the whole
church. . . « Uhen the way of intellectual or spiritual
selection is taken the human element always insinuates
itself and robs the fellowship of its spiritual power and
effectiveness for the Church, drives it into sectarianism.31

281 es811e Newbi in, The Household of God (New York: Friendship
Press, c.1953), pp. 6f. :

29George Laird Hunt, Rediscovering the Church (New York:
Association Press, c.1956), PPe 12k I.

307p14.

3lpietrich Bonhoeffer, Life Together, trans. by John W.
Doberstein (New York: Harp;r 3 Erofﬁers, 5.195h), pPe. 37.
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The ugze of small groups depeads on the participatioan of all the
Body of Christ in the places Only in tihls way can it be con-
gidered Lhe church, and only in this way can it meet the needs
ol all bLie mesmbers as a mutually edifying community,

S0 Dy small groups, we will now mean, in this thesis, any
&roup of Christians in one locality who are meeting or living
together ©o solve common problems or to strengthen cach other
te solve individual problems, through edification, love, worship,
etc. Thus we would include the Christian family, as perhaps the
prototype of the Christian community, geographical parish units
which would meet in homes for information, edification, etc.,
Speclal interest sroups, organizations, guilds, committees,
retreats, L.S5,V. schools, etec. There are a number of advantages
Lo working with these small gzroups, emphasiszing fellowship and
edification:

l. They will provide a much needed community, especially
in the c¢ity, in which a Christian can really belong
and have a place, where other people eare about hinm.

2. They solve the problem of iuperscnality in large con-
sregations, by helping the members get acquainted with
people and how they ¢an help, in a smaller, more inti-
mate group. This relationship will then more readily
ve transferred into a larger group situation.

3. They promote a greater percentage of participation,
There ig in ab least one of these suall groups which
are actively striving for realization of fellowship,

a plzce for every member to make a contribution, and
he will be more ready to make it within a small group
than in & larger one. This is especially helpful
with the "fringe" groups, such as the youth, new nei-
bers, Lthe elderly. These too, can be assimilated into
active participation in a .i‘eliowsh:lp.

L. They stimulate spiritual concern for one another, and
give opportunity for edification. For as Christians
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iearn to know euch other in & worahii: and fellowship
context, it is natural that there will be greater
trust in each other und a greater desire to nelp and
be helned. "The view which would lay the whole burden
ol responsibilivy on the individual o discover in
each concrete situation what is God's will is a heroiec
but unreal conception. 7The individual Christian negg’s
the guidance and support of the Christian society.”

5. Ther arve also useful for carrying out the congregational
programn, for they grovide a means oy waich informution
can be gotten to the members, drives can be carried on,
a unifiecd program of worship, education, and emphasis,
can be imgagemenbed, and opinion gathered.

Thus we have the four elements of a congregational program:

the pastor, laity, a planned program, and an emphasis on small

groups. Tnless the pastor gives the necessary leadership toward

gtronger sniritual relationships among the members, chances are

the congrezation will not see its task as a Christian fellowship.

On the other hand, the pastor cannot do the job himseli which

is inhereatly the job of the whole congregation. So the laity
must also be actively engaged in achieving this goal. [MHowever,
neither can do an adegquate job unless there is a carefully
planned program which makes this goal which we have set up
something for which the whols comgregation and cll its groups
are consciously striving. 4And finally, no plan can foster Christian
fellowship and brotherly spiritual coacern a3 well as when it
provides some msans for the members _to meat together in small
groups, where there is the Holy Spirit working through the iHeans
of Grace and the mutual conversation and consolation of brethren,

developing o stronger Christian community.

3291dhan, op, cite, ps 196




CHAPTER IV
AL‘LII“T '"a- In.lh i a.l CKLA.CI. d...v l';_-:a J'}-K-U‘-:I- & O ..'i'..n..lJnL

RELATIOHS IN THE CUMMUNITY

e have discussed the Biblical pattern for the Christian
clngregation, Ve have alss discussed the essential elcnents in
& congregational program designed o follow this ;.a...te.m. nNow
vie vill discuss each part of the Church's iife, namecly, its com=
munity, worship, sbewardship, and.evaslgelism, and attenpt to
show how the modern congregation might follow the Biblical
pattern in each, using the fouwr essential elements as our outline:

the pascor, the laity, a planned program, ani small zZroups. |
The Pastaor

In this first areca, which concerns itself with the love and
concern of cne Christian for another in the community, it is the
Pagtor who must give most of the leadership and directioun.

There are soveral important items in the congregationt's life

which can do much to foster the desired sense of community and
respongslbility for the brother, and which are usually the pastor?s
exclusive responsibility. These ars preaching, teaching those
who would enter into communicant membership, pastoral calling

and counseling. In these areas then, the pastor can do much

in his effort to administrate his congregation toward the desired

goal,
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In preachiag, themes sueh as peace, unity, orotherly love
in soncrebe New Teatanent terms), our responsibility for the
spiritunl welfare of our fallow Ghrist.ian, ohe meaning of the
Church, the seaning of fellowship, and others, can well be used.
Tor . Instance, Hev. 0. de Jeiseman, in volume two of Cid Truths ..

for 2 Hew Day, = sclection of serwons for the second half of the

ehureh yoor based on texts taken from the epistles, has sermons
dealing with brotherly l'ove,l the meaning of the G‘m.xrc:h,2 the
unity of the Cb.wcc;'a? Christian resp ons:‘.bility,"i' ani edification.’
Furthemore, H. Lindemann would counsel to refrain from speaking
“oc much of deunocminations eand synods, and instead, stress the
Body of Chiist, the family of God, the Christian community, etc.
This is "go give to the mamn in the pew some sense of belonging
to a living organisa which far transcends the particular organi-
szation to which he belongs.""" Above all, the =ins which keep
Christians apaxrt, such as pride, lovelessness; selfishness,

should be brought to che atbention of the congregation to show

15. Ae Geiseman, Old Truths for a Rew Day, {(St. Louis, Mo.:

-

Concordia Fublishing House, C.195G), 1l, 30
2Ibid., pp. 66 T.

3Tbid., pp. 67-69.
bivid., pp. 70-72.
51bid., pp. 177-86.

®ervert Lindemann , "The Man in the Pew,” iAmerican Lutheran;
IXIIV, 3 (Mar., 1951), pe 9.
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what they are doing to the fellowship. Only by personal repent-
ance and the knowledge of God's forgiveness will a person receive
the Holy Spirit, Who is able to make peace between men and to
enable Christians to edify, admonish, strengthen, and love one
another, 4s Hunt puts it, there are two steps toward community:
1. Repentance is the first step toward community--repent-
ance that recognizes the sin in us which as made
community impossible, repentance that leads to forgive-

ness through the sacrifice of Christ and makes the
church a community not of saints but of forgiven sinners,

2. Obedience. [ife might better say faith.] Repentance is
revelation: it reveals God's great love. But to receive
love, we must love. We must love our lover, and each
bringing to him "his body and his mind,"” must learn to
love one another, « « « It is love for one another, our
colleagues in community. The Church must be a loving
fellowship or it is not the church.’

By preaching 3in and Grace to the goal of stronger Christian
fellowship, the pastor can go a long ways toward helping his
congregation realize its purpose.

In his teaching, the pastor is especilally responsible for
the children and adults who are preparing for full membership
in the congregation. Although he might very wisely delegate
the instruction of Bible classes, sjecial ;nterest groups, etc.,

to qualified laymen (and, as we will see, this is often prefer-

able, since this gives more of the Church the chance to exercise
their office of a New Testament Priest), it is probably advisable
that he reserve to himself these classes, since it is vitally

7George Laird Hunt, Rediscovering the Church (New York:
Association Press, c.1956), pp. . :
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hecessary that these people underatand the nature of the fellow=
ship they are joining. Espscially with the children, it is
important for the pastor to teach not only doctrines, but
Christianity as a way of life, This involves, necessarily, the
Christian in the community, where he has rights and privileges
@s a child of God, but also responsibilities, The responsibilities
are theose of a priest of Ood, who edifies and strengthens the
fellow Christian and the whole <=¢:‘.-nmur::I.i;;,r.8 The entire instruction
might well be put in the context of the Doctrine of the. Church,
showing that belonging to the Church does not simply mean
acceptance of a number of dogmas, but belonging to, and living
for, a group of people called by Jod to be his people. "It
involves the commitment of our whole personality in faith to
Christ and the living out of our relationship to God through
Him in the fellowship of the Chwrch,"?

Actually, this cannot be taught, It must be lived. Indeed,
t must have been lived before Confirmation. The child should
ideally have been living in a Christian home vhere the ideals
of a Christian fellowship are fostered, such as mutual concern,
love, edification and admonition, and worship and intercession.
We will discuss this more fully lat.e:;. However, the pastor

should supplement his fomal training on the meaning of joining

' 3’:’m: Hillmer: editor, Enlisting and Training Kingdom Liorkers
(st. I.o’uis, o : f.utheran ' Chur ch=Ii 8sourl Synod éo:nm' 'I%Ee"'e' on
Enlisting and Training the Laity, n.d.), p. 80.

9Pzam.l Rowntree Clifford, The Mission of the Local Church
(London: 5CM Presa Ltde, c.19537; Ppe 102 f% ———
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the communicant fellowship by making sure that immediately after,
if not during, confirmation instruction, the children are included
in the 1life of the congregation, and are not just necessary evils
attached to it. If there is no place for the poat-confirmation
child in the church, there is the danger that there will be no
place for the church in the life of the older adolescent.

This is also true with adult comfirmands. The Pastor
should always be stressing that these pcople are joining a fellow=-
ship, not simply changing their mind on doctrines. So he should
be introducing them to the members, the small groups, and the
orgenizations, where they will have an opportunity to strengthen
and be strengthened, This presupposes that the pastor has a living
community which can assimilate these new members. This is where
the parish zone units will be invaluable, of which more will be
said later.

I{ the pastor is teaching any other group, he should make
a special effort to teach and give apportunity for fellowship.
This may seen obvious, but too often the 5Sible classes and
- organization. topics led by the pastor are dry and doctrinal,.
How much better would it be, if from time to time, these classes
and toples cculd deal with such things as: the problems hindering
fellowshin, what {ellowship means, how can I fulfill amy purpose
in the community, etec.

The pastor teaches moré in an informal way than in a formal
way. In his calling end counseling and working with committees,

in his everrday conduct among his members and his neighborhood,
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his own love and desire to help the priests of God wiil teach

his parizh a great deal. As Hillmer says, the pastor enlists

Hingdom workers by:

- O
., °

0

Je

i

preaching and planning zhead on his sermon work.
teaghing.

pastoral ezlls to urge peopla to Christian service,
supzesting avenues of service.

guiding organizations to service.

guiding the church officers and boards to exercise
Tfunctions by sharing responsibility.

prayer.
exannle.
delegating responsibility.

aiding in planning program of Chrigtian service.

-stewardship education.iO

Thus if the pastorts vhole program is orientated around

these goals, the congregation will le:rn.

in his preaching, teaching, and leoadership, but slso in his

private counseling,.

perhaps before Advent or Lent, the menbers vislt the Pastor,tl

he should always have definite ob jectives in mind. GCelseman

lists four such emphases:

1.

2

‘oo

Sin.

Acceptance of Christ.

10,
11.,
13

illmer, op. cit., pp. 38 I,

lter #o, Lutz, "Iy Members Visited He, " Advance, 2,2

(February, 1955}, pr. 1k £.

This ic true not only

if he zoes into the mesnbers! homes, or if,
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Je ieparation from worldi--cholee, Christ or world here
is on opportunity to discuss the value of the Christian
fellowship.]

e loral and splritual gnawbqlﬁere again, this can be
stressed in the context of the Church.

Xeeplng these emphases in mind, the pastor can legitinately ask
Lot each person take an inventory of his giritual life; com-
munion atitendance, Bible class attendance, giving %o the Lord,
dnd also his Christian love to his brother. After this inventory
is tuken by ths member, therc may be special problems which will
need pastoral core. The Pastor should not pry, but should show

4 genvine concern for the souls of his members. Ince they
realize this, they will be more ready to come to him if they

find a deficiency in their 1ife in the community. idbove all

the pastor must "be a Christ for the church,™3 when he shows

bat he has learned the real meaning of Christian love, the

v

members will soon leamn.
The Laity

idificution involves speaiting the Word of God to a4 fellow
Christlian, TFor many, if not most, of our laymen, this is an
extremely difficult thing to do. Christians are abie to do this
only wheon our mistaken pride and self-consciousness are replaced
with the knowladge that we are equal sinners and equally iz need
of the same Gospel {for the forgiveness of those sins, Once we

See our personul sin, and are shown that we are responsible not

y 125, A Geisenan, "Some HRequisites for the Proper Care of
Souls, " American Lutheran XIiiVI, 2 (February, 1343), pp. & £,

L3010f Linton, "Church and Office in the Ncw Testament,” this

is the Church, edit. by Anders Hygreu, ,trans. by Carl C. Zasmussen
TFhlladeinhia: Hublenberg Press, c€.1652), pe 13C.

RNy
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‘ only for our own sins, but also for the sins of the community,
it will be easler for us to strengthen the brother that he may
net sin as we have.

For when does sin ever occur in the community that he must
not exanine arxi blame himself for his om unfaithfulness

in prayer and intercession, his lack of brotherly service,
of fraternal reproof and encouragement, indeed, for his own
personal sin and spiritual lexity, by which he has dize
injury to himself, the fellowship, and the brethren.

We speak to ono another on the basis of the help we both
need. We admonish one another to go the way that Christ
blds us %0 go. « « . We are gentle and we are severe with
one another, for we know both God's kindness and God'!s
severitvy. Uhy should we be afraid of one another, since
both of us have only God to fear. « » « The more we learn
to allow others to speak the Word to us, to accept humbly
and gratefully even severe reproaches and admonition, the_ _
more free and objective will we be in speaking ourselves.1?

where Christians live together the time must inevitably come
wvhen in some crisis one person will have to declare God's
Word and will to another. It is inconceivable that the
things that are of utmost importance to each individual
should not be spoken by one to another. It is unchristian
consciously to deprive another of the one decisive service
we can render to him. If we cannot bring ocurselves to utter
it, we shall have to ask ourselves vhether we are not still
seeing our brother garbed in his human dignity which we are
afraid to touch, and thus forgetting the most important thing,
that he, too, no matter how old or highly placed or distin-
guished he may be, is sti%l a man like us, a sinner in cry-
Ing need of God's grace.

linietrich Bonhoeffer, Lifp Together, trans. by John W,
Doberstein (New York: Harpér % Brothers, c.1954), p. 103.

15Tbid., p. 106.
léIbid., p. 105.
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Bonhoef'fer, however, sees the difficulty in doing vhat he is
saying. Therefore, he emphasizes thut before this Word is
spoken, we must first listen, actively help, and bear with one

another,

The speaking of that Word is beset with infinite perils,
If it is not accompanied by worthy listening, how can it
really be the right word for the other person? If it is
contradicted by onets own lack of active helpfulness, how
cin it be a convinecing @nd sincere word? If it issues,
not from a spirit of bearing and forbearing, but from
impatience and the desire to force :ltslaleceptance, hor ezn
it be the liberating and healing word?

With this advice, we can set up ideas for helping the priests
of the Church be better priests to one another. Once these lessons
ére learned, the opportunities for service to others will be
increasingly secn. Then truly, the members of the Church in
their conversation a«nd consolation become a means of grace, as
Luther says in the Smalcald Articles, III, L. ZLhe main thing
is that the laymen see that they have a responsibility for the
souls of their brothers, just as much as the pastor does.

The pastoral care of souls must f£fill a large place in the

life of the community of love. Therc are multitudes who

are sick in soul as well as in body and im mind. Hinistry

te these needs is not the responsibility of the elergy
and pa:storfaalona, but of all the memnbers of the Christian

community.
This is climaxed when members can come amkl confess their sins

to one ancther. Since the Office of the Hleys was given to the

171bid., pe 10k.

18y, #,. 0ldham, "The Function of the Church in Society,”

The Church and its Function in Society, edit. by Visser 't Hooft
{London : George Allen & Unwin, . c:1937), pe 161,
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Church, each Christian can assure another of the forgiveness of
Sins., Indeed, several writers go 8o far as to say that conmizunity
is beyond reach until this cocnfession and absolution is made
between brother.

It is not easy to do this, because human nature resists con-
fession and its conseguences; but community is beyond reach
until the people recognize that men live by forgiveness, the
forgivengss nmade possible by the crucified and risen Word

of God.t -

But all of tiis need not be some dramatic affair. Indeed,
themore natural it is the better. ‘herefore, these things happea
within = Chrigtian family in small groups, and in informal situz-
tions where Christians are together,

If we broaden our definition of love to include not only
the spo%en %Word but acts of love and charity, we again see a num-
ber of opportunities in the éongrcgat:l.onal program. Visiting

the shut-in and sick, with a word of Christian cheer and encourage-
ment, distributing literature, helping with the youth program
are but a few of the opportunities. There are a number of ways
to involve large numbers of laymen in the work of the Church,
Above all, the responsibility of all the members to edify
their fellow meabers is clear. £Zhis can be done in these individual,
unorganized ways about which we have been talking. But there
are also sex.re-ral very speciific wazs in' which this responsibiliscy

can be exercised. One is the How visitation plan. This is
closely connected with the Zone Cottage meeting plan, which will

19funt, op. cit., p« 48. Cf. Bonhoeffer, opn. ecit., pp. 111 f,

-
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be discussed later.

In this plan, the congregution 1s divided into geographic
Zones, and a leader, usually an elder or membeér of the church
council, is put in charge of the people of each zone. From
time to time, there will be a special efifort--financial, infor- |
mational, devotionale=-for which these leaders will visit each
fanily in their zones. Before each of these efforts, these leaders
are trained and acquaiated with the project. iiside from these
Bpecial visits, svery leader will visit his families as often
as practical, not only for social reasons, but with a spiritual
emphasis. Thus, what would amount to a pastoral call is made
by these laymen, vho can refer a family to the pastor if there
is & problem beyond their depth. Under this arrangement, the
members can be kept close to the Church, the various drives can
be carricd on through an exlsting agency, and the laymen are
assaming thelr responsibility for others.20 3ince the Church
council "should be concerned with peac® and harmony amon; members
and should be theexamples in calling delinquent members and should
be assisting the pastor in promoting spiritual life, n2l ghis is

a fine way to use them.
Closely allied with this are all the every member canvasses.

2000mm:l.t.t.ee on Enlisting and Training the Laity, "A Steward-
ship Manual for our Congregations™ (5t. Louis, Mo, The Lutheran

Church=-lissouri Synod, nede)e.
“lysiimer, Oope cite, pPPe 41 £,
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In these drives, meny laymen are given the opportunity to discuss
with others various aspects of Church life, as worship steward-

ship, and spirituzl growth. V¥e will discuss these convasses more

fully under the Church's Worship and the Church's Stewardship,

Another area in which the laymen can exercise their respone
sibility as in youth work. Mot only does this writer have youth

group counseling and Sunday School and Bible c¢lass teaching in

- @ind, although these are valuable and time-honored services, but

also the confirmation of children., First of .all, the use of
trained 1a3rme.n to handle pre-marital and pre--baptlsmal counseling
and also confirmation instruction has been sr.‘tggest‘.eci.:‘22 Bub
aside from this, there is a very definite need for consecrated
laymen and women to act as confirmation spoasors. Under this
plan, a couple is appointed to be a class?! sponsors through

their instruction and through high acho'ol. These peopl_e vould
then keep in touchlw:l.th members, assist as chaperones at meetings,
appeal to faithful members of the class Lo serve as big brothers
to such as come from uachurched homes or have fallen away, invite
group Yo commune as a group several times a year, encourage
participation in youth group and Bible class, and cultivate close
relationships by social gatherings, etc.?> At the same time,

they can be the orgenizers of an annual confirmation reunion,

22pryan Green, The Practice of Evangelism (New York: Charles
Seribner's Sons, c.195I), pe

230, Ae Geiseman, "The Newly Confirmed,™ American Lutheran,
xtrhv 4 (.r-pl'l.l 1952). Pe 5-
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This would inwolve calling on all of their class prior to the
service, sending invitations, p_]'.ann:lng service and soeial gather-
ing afterward, follow up work on those who did not appear, or
on those who had been previously delinquent but wvho did show up.zl"
Ia these ‘ways, these young members can be kept close to the
fellowship, and at the same time the lay sponsors and the young

people themselves are assuming their responzibility.
The Planned Program

A well-planned program is necessary to give an opportunity
to both pastor and people to discuss and live the essentials of
fellouship, Vithout a program, there is the danger of always
preaching against the errors of the loman Catholic Church, and
having a Ladies' aid topic on "How to Raise loney,” or the
Youth group topic on "To Dance or Hot To Dance,” practically
every month. IiHowever, with wise self-evaluvation and planning,
the pastor and congreg:tion can see to it that throughout the
year the church hears and discusses the things it-; needs to grow
stronger individuzlly and corporately. ameng the things it needs
are the lack of discussion on fellowship and the lack of love
and edification. As the program is p;i.zmned, they dare not be
ignored, no uatter how sensitive some in the cmg;agation may

be avout prejudice, strife, pride, and simple carclessness about

hyartin Strasen, "Techniques of the Annual Roll Call and
Reunion Service," American Lutheran, XXIII, 3 (March 1940), pp. 22 £
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being e Christian brother to one another. There must be a conscious
stress on these things in the planning for the cengrogation, its
organizations, and its education.

Thus, Parish Activities for 1955-'56 includes suggestions for
a monthly theme, text, alm, Bible Study, thoughts on the theme,
discussions available on the theme, activities, tracts, visusl aids,
and reading.zs In the suggested themes are included Education in
September, The Church in October, Stewardship in lovember,

Welfare in December, Faith and Life in March, Worship in ipril,
and Touth amd Family in Hay. These themes give ample oppertunity
for ey congregation to cover those things which could serve to
Toster stronger spiritual relationships among the members.

An interesting example of good planninz is found in Immanuel
Lutheran Church in Higginsville, ¥o. In August a council com-
posed of the chairmen of all organizations meets to plan the
year. 4 general theme is adopted with topics for every month,
usually from Parish Activities. This council determines what
facet in cach topic is to be emphasized. Then it sets goals
for the congregation in knowledge and activity fields. Then each
Eroup meets to choose its activities, worship, and social progran
for each month. A% the same time, the pastor correlated his
sermons with the Bible clas.ses and school Bible lessons. (It
bas also been suggested that each weekx the topic for the Sundayt's
sermon be related to the suggested Bible study of the family,

R3pscar L. Feucht , editor, Parish dctivities, included in
Advance, 2,6 (July 1955).
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thus linking the pulpit, the parish school ¥ible program, and
the family devotion. In this way, by Sunday; even the children
will be able ¢o listen intolligently to the sermon, which will
abtempt to sumnarize and point further aloug the line of the
week's study,.) - Thea each group makes a chart of its proposed
Getivity and all these charbts are put into a booklet which is
given to each member of the church on the first Sunday of
Septewber, the Congregational Rally Sunday. On this Sunday,
the officers are installed and the sermon treats the general
theme ol the ;,rear.ze'

IV goes without saying that a well vlanned program uses
the opLimum number of laymen in the execution of the program.
Ii? should alw be obvious that if the congregation decides to
plan ivs program, it requires the cooperation of 2ll the organi-
zations. This means work on the part of the congregational
- and organi:-iatimml leaders. But if the correct zZoals are set
up, a planned program will de much to focus the attention of
the whele congregation on the several aspects of the Christian
life, and can be extremely helpful when atteapting to make the

members conscious of their responsibilities toward one another.

Small Groups

As the program is planned, 1t should include = decided
emphasis on fcl lowship within small groups. In the small group,

253u1ius A, Fritze, "A Planned Parish Program," idvance,
1,2 (Septe, 1954), ppe 1=3.
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fallowship is made more r.eal and concrete. Il the program is
geared in this ;lirectioiz, there will be leas danger of its
becoaing vague and impractical.

The basic small group in the congregation is the Christian
family. is with the early church, the Church really does meet
in the home. If Christian fellowship does not exist in the
home, it will be hard to teach in the congregation. Thus,
Tperant educobion o s « should stand u.t the top of the list of
divine 'musts! for the church."? For "children will imitate
their parents, they will listen to the conversation of father
and mother and other adults in .t.he family and thus develop
one or the other attvitude over against the church . <8

Martin Simon conveniently list twenty-five things the Church
can do to build b_e!’.'.ter Christian homes:

l. Ieferences to family life in Bible Class.

2., Tamily life units in Bible Class.

Je Fanily life plays.

k. Uemonstrations of family devotions.

5. i member in each organization appointed to search each
topic presented for ways of applying topic to home.
These "experts” meet quarterly or annually to plan

family life education.
6. Family life.lectures By Christian educators.

_ 2Tgenry wWind, "The Church, the Community, and Juvenile
Delinquency," American Lutheran, XIXVII, & (iug. 194k}, pe e

‘2s§i11lmer, 22. ﬂgo’ Pe 76.
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Jlovies on family.

Open house for schonls-~activitics toc make children
heme devotion conscious,

Gripe sessions.
Christian Family Week and seraocn.

Address after service by pastor or an "expert™ on
fundamentals for parenta.

Tract rack with femily tracts.

Special awards to teachers vho visit homes,

Announceancnts in bulletin explaining educational progran,.
Home visitors trained to demonstrate how to tell Bible
stories, how to conduct devotions, discuss parents pro-
blems (can use elders).

Fanily or parent night in Church.

Father~Son or MNother-Daughter, etc., Banquet.

Jeries of pancl discussions on how to handle sex probless
lieetings for young people thinking of marriage.

Writing weelly column in newspaper on family life devotiom.

adio skits or talks.

 Sunday School PTA or Day School PTA.

srranging of church and school program so there are at
least two home nights a week available for family.

Christian literature svalilable, especially for childrea.

Books from library or start own library on Family.<?

T¢ this list we might add: encouraging of parents to worship in

Churen with their children, by having fzailly services,

2%artin Simon, T™How the Church znd Home can Work Together,"
| The Christian Parent, 19, 5 (May, 1955), pps 1C f.
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In the Christian home, to foster. fellowship, there must
be family worship regularly in which the children ceon rarticipate,
To do this, the Sunday ochool lessons cesn be integrated ,35 and
the children can have a share in its planning. HMore of this
will be discussed in the section on the Churchts wership.

Besides the farily devotion,

the home should be the place -.-:here depende'lce on Cod is

first learnt, and, through that, the type of relatioanship

'i;hau results from such dependence. HRightly understood She

fanily is the setting in which the child may be introduced

to t.hose relationships which ultimately come to full frui-
tion thro tha Chureh on earth in Lna Comnunion of Saints

in Heaven.
In the family, there must be the elements of Chriastian feal lowship;
confession of sins one to another, forgivenecss proclaimed thraugh
Jesus Christ, and Christian love, appearing as admnonition,
encouragement, kindness, respect for znother's judgment, sharing
of time, energy, and abilities. Christian love should be
oxhibited in relations to those outside the farily. One writer
suggests shuaring the home and its fellowship with those who are
old or alone, perhaps on a Sunday afternoon. Or the family may
want to have one of the lonmely Christians over for his birthday,
or orphans for a weekend, or transients (cf. 3 John 5-8), or

. foreign students, or youth gmups.32 In these ways, the children

3Curs, u.w.a Engelkes, "Home Dewtionsthat %ork," The Christian
Parent, 10, B (Sopbos 1945), De 229. o T

3ic1ifford, op. cite, ps 9l.

32usther Hiller ﬂay" er "Sharing Your Home and Family,™
Ihe Christian Pareat, 18, 9 (Sept, 1954), p. 1l.
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will see the meaning of Christian love one to another.

Another type of small group is what we will call "Cottage
meetings.” In this category are included all those groups
which meet in members' homes and are usually made up of those
menbers who live in the general geographical area.

There are two basic ways of organizing these groups. The
first is simply by an act of the congregation. To help expedite
the program of the congregation, to foster better fellowship
among the members, to inform the members, to integrate new
menmbers, and to revitalize spiritual life, the congregation
divided the congregation into geographiec zones, with perhaps
twenty to thirty families in each zone, Leaders are then assigned
to each zones, These may be the elders or specially appointed °
leaders or couples. There also may be visitors under these
loaders, These people represent the Church to the people in
their zone at deaths, sicknesses, marriages, etc. They also
organize meetings of all in the zone from time to time. These
meetings are held in homes, and may be for the purpose of in-
forming the people of the or_gan:lzation, purpose, aims of the local
congrezation (for this, the pastor or congregational leaders
may be present to answer questions); or it may be for the purpose
of becoming better acquainted with one another to the end that
each might better edify the other; or it may have the purpose
from time to time of conducting a canvass, as vhen the budget
and pledge would be presented and the pledges made in the cottage
meeting; or it may be simply an opportunity for the pastor to
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eet with and discuss spiritual problems with his people.33 or
there may be a very definite purpose for organizing these
meetings, such as Bible Study. Thus Rev. idolf Meyer of St.
Hari:'s Lutheran Church in Yonkers s Wew York, following Lars
“uaiben (Cf. Lars Qualben, "Lay Bible Study under Pastoral Leader-

ship,” The American Lutheran, liovember, 1945, ppe 15 £els

organized his congregation in zones for Bible Jtudy. His plan
is as follows:

1. Small groups according to age and loeation; when more
than ten, organize another group.

2. Discussion lecader is a layman.

The Pastor prepares a mimeographed outline of the material
%o be covered.

e leetings held once & month at a member'!s house. From
elght o'clock to ten, Bible Study; followed by social

hour.
9« Social for fellowship.

6. "While participation of all the members of the group is
fundamental to success, all members are assured that
they need not feel embarrassed if they do not look up
#ible references or do the Home assignments.” lNever-
theless, usually all participate.

7. First meeting in September Ereceded by large inspira-
tional meeting to invite all, : -

&. Provides for more rapid and popular survey of Bible,
especially with Home assignsngnts; the study outline
is given out a week before. ' ;

3pobias Joeckel, "Helghborhood Gatherings," Advance, 1, &
(Oct., 1954}, ppe 17 f. Cf. A Stewardship Hanual Fa our Con-
ggegatiuns. by the Committee on Enlisting and rTraining the Laity,
wutheran Church--iiissouri Synod.

3“'%'nﬁ.].huz- Luecke, "Home Bible 3tudy Oroups,™ American Lutheran
XXX, 5 (May, 1947), ppe 16 f. Cf. also Wm. C. iunds, "Parish
Discussion Groups,” Anglican Theological keview, XXIX, 4 (Cct.

1947), pp. 197=-2C0.
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The second way of organizing these groups is typified by
Rev. Tom Allan's experience in his parish in England. Allan
had had a house to house canvass by his members in an effort to
bring more of the neighborhood into the Christian Church. The
laymen who participated had to talk of their faith and their
c¢hurch, some for the first time, Out of this experience there
came a denand from this group to have meotings with the pastor
in order to learn more about their faith and to grow spiritually.
They were interested in exploring at the deepest level the meaning
of their membership in the Church. Thus this group was not
created by the congregation, tut was driven together by the mem-
bers' own failure to f1lfill what they clearly saw to be their
obligations as members of the Body. These groups were oﬁganized
with three functions:

1. as a training school in Christian discipleship.

2. to provide outlet in which its members can find the
opportunity to express their faith in terms of service.

3. an attempt to restore the parochial community.

They also found three fields of operation:

l. in the congregation--seeking to bring others into the
sphere of the group's 1ife snd work.

2., 4in the community around it=-by direct evangelisn and
indirect service.

3. where the individuals: work, etc.3?

3S'I'om Allan, The Face of My Parish (London: SCii Fress Ltd.,
c.l951r). PPe 68-71.
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Soon, as these groups saw their mission te the congregatioa
clearer, Alian made an invitation to his church as a whole.
ifter a voluntary weekenight meeting st which the nature aad func-
tion of the Church and the responsibility of membership was dis-
Cussed, Allan, after the Sunday evening service, asked all those
who desired to make a more positive coumitment of heart and life
to the Lord Jesus Ohrist and the service of his church than they
had done before tc remain after the service for a brief service
of rededicz:ti.an. Then these were organized into the groups which
met weskly to study the Mew Testanent, with discussion and wor-
ship. The membership was open to all who desired to grow. B3But .
Soon the groups got too large, =0 they were split into house cells.
For three weeks each small cell would study the same passazes,
Then at the end of the month, all would gatker for general dis-
Cussion. FHach meeting was closed with worship led by a member,
in turn.36

allan encountered some difficulties in this arrangement.
4 feeling that these groups are exelusive on the part of the
non=-participants may vitiate the witness to the congregation,
since there is the tendency to split into two factions. Allan
also found that they inevitably attract cranks and that they
may cause subjecetivism and introspection which would cut the
members off from the werld.37 These seem to be parallel to the

361mid., pp. 72-78.

37Ib1d" PRe 8 1,
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difficultics wihich caused the degeneration of the Spener groups,

Thus tlis approach has many adventages, tut great care
must be used with it. It would seem that both approaches could
be used simultancously, with all the members belonging to a local
group as in the "Cottage HMeeting" plan, and at the same time,
special interess groups be encouraged. 4s long as these do not
become esoteric and exclusive, but open to all vho seek to grow,
the more small groups where Christians are edifying each other,
the better.

What we must look far, and work for, is the growth of
emaller groups

who will seek to realize among themselves the relations of

mutual trust and support and responsibility which are

cha racteristic of the Christian society. Such groups, while

they may to begin with be small, must not becoms esoteric

and exclusive, They must continually be seekingz to enlarge

their borders. The purpose of the leaven is to leaven the
whole lump, but it is gecessary firat of all that there

should be the lezven,3

These groups may be difficult to organ_ize at first, because
they will compete with the existing machinery of the congregation.
: 4llan had the experience with a nearby congregation wvhich he
addressed where he was told that there was no.time for special
Bible study groups, because everyone was too busy running the

organizations oi the church,

We are so caught up in the conventional pattern of the
Church's life, so busy -keeping the wheels twrning that we
find it almost im osib}s to experiment with new forms of
life within the church.

3801dhﬂm. OD» 2&_0. Pe 162,
39411an, gp. git., pp. 79 f.
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There are other forms of smll groups within the congrega-
tion, The most well-known are the organizations; the youth
group, the ladies'! soclety, the men?s club, and the married
couples' c¢lub, These are fruitful arecas of fostering stroanger
Spiritual relationships among the members, Yet just herc,
churches have been most guilty of activism. Hirk Page has sum-
harized the problem very well:

We should free our societies of money raising activitics.

1 dare say that at the time of their founding there was

no statement made that the primary purpose was to form an
organization for the purpose of raising money for the church,
wWhy then do sp many of them concentrate their efforts in

that direction? Why then do so mony of them judge the

success or faillure of a meeting by how much money was "cleared'
for the chureh? The leaders and members of these societies
are sincere in thelr desire to accomplish something for the
Lord and spond countless hours znd no little money in carry-
ing out such money raising events. Why not direct them
instead toword leading their friends and neighbors into our
church through the door of Christian fellowship? Build

their programs cround personal mission work, personal Christian
servico; Ior exauple--contacting of unchurched parents,
visiting sick ond old, arranging transportation of those
withoul c¢ars, follow-up on Lutheran Hour contacts, greeting
strangers, o « o They can take an active part :I.nbgible study,
family altars, reading of Christian literature,

Thus Hillmer lists possible things that various groups can do.
For instance, the youth group can:

form youth choirs, teach in 3unday School and Vacation Bible
school, reclaim straying youth, scrve as Jjunior ushers, team
up with others ian Every Member Canvass,; beautiiy church
property, call on the unchurched youth, distribute tracts,
visit the sick and needy, help the aged, do secretarial work,
serve as news reporters, present stewardship plays, cultivate
Chriscian fellowship, assist finance comnittee, establish

& librury geared to needs of youth, serve as apprentices to
congregoutional boards and committee, use hobbies for Christian

%0wirk 7. Page, "Stewardship Applied to the Congregational
Pattern," Americsn bLutheran, XILIIX, I (Jan. 1950), p. { 1.
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service, miﬁfograph bulletins, be In charge of church bulletin
board, etc.

The men's group can:

Sponsor evangelism services, start and manage a church library,
call on delinquent members, wisit the sick and needy, con-
vact all new members, greet after service, usher, canvass,
youth counsellor, increase woting membership, sponsor lay
retreats, transport the physically disabled to services,

rut on a family night, care for t uneploged, keep church
properties in order, teach in Blble c¢lass, finance branch
b““dl?,}_; School, publicize church; put on mission rallies,

etce.

The womcn's groups are generally the most active in the
church, and they are a great reservoir for Christian service.
iowever, it alsc must be sald that they are the most apt to fall
prey tc the evils already mentioned. Thus Oscar Feucht mentions
thres things that a women's group needs:

l. adequate, well-planned, thoroughly spirituzl program,
with balance between Christian knowledge and service.

2. organizational plan which gives each woman her place,
and breaks the program down into small neighborhood

STroupa.

3. plan that buikgs up around Christian home and puts em-
phasis there,.

To do this, he advocates that the women pick their owm topics,
that they divide into groups for service, such as soul winning,
soul keeping, Christian welfare, altar care, Christian fellowship,
etc., that in esch locality there be a circle with officers which

l"l}lillmer, ope eite, p. 47.

b27pi4d,

woscar Ee Feueht, "Circle Meetings for Lutheran vomen,"
fmerican iutheran, XXV, 3 (Mar., 1942), p. 8. '
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would mest monthly, and that at those meetings, the topics be
divided between mission themes and parent-home themes, which
would partially be taken £ rom the Christian Parent, or some such
source.** By following this plan, any number of service projects
could be undertaken by the different coumittees, or new com-
mittees could bo formed where the need arises, and at the same
time, within the ideal situation of small groups, the women
could edify each other in fellowship and Christian discussion,
it these small meetings discussions on such topics as the liturgy,
worship, and the meaning of Church membership could also be
easily held.

There is also a growing realization of the need for organi-
satlon for both parents, such as a married couplea' club, or a
day-school or Sunday school P,T.A. There is much to be said
in favor of such groups, for they can be great mission agencies,
develop Christian fellowship, meet the needs of the parouts
better, can help build the teaching staff and the adult depart-
ment of the Junday school, and can help enlist the cooperation
of parents, It is suggested that the program be simple, growing
out of the needs of the couples themselves, and that they might
not ye nore frequent than once & quarter, especially if the

Cottage meeting system is in operation.%

"l’Ibi.d.. Phe 8-10.

45ualdemar A. Thiele, "A Sunday School Parent-Teacher
League,” Advance, 3, 1 (Jan., 1956}, pp. 13 £,
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The final type of small group gathering oftentimes involves
more than & "small® groupe This 1s the retreat. MNost of the
€xperimants in comuunity living listed in Chapter IIXI would be
clasplfied under this heading. Vherever they have been used,
they have been found very valuable in giving the participants
added insight into the meaning of Christian fellowship in
inspiring thea to .;_r,reaf.er efforts vhen they return to the "worlid,”
tnd in stimulating Christian growth, The Walther League L3V
schools, and the correlated Youth Worker's confereances are
Perhaps the prime exasuples of this in the Lutheran Church--issouri
Synode, AU the L3V school the young people, many just confirmed,
worship, nlay, discuss, and share spiritual experiences together,
The emphusis is on participution and group activity. The program
iz set up by each group at the beginning of the school. Although
the leaders in the various areas of discussion (worship, group
work, Bible study, and recreation) arc usually youth leaders and
Pastors, much of the actual planning and execution of the program
is given to the young people. They lead the devotional periods.
They work in committees with the leaders, planning the recreation,
tiie topic discussions and activities, and the worship. They all
write and give medistions on some event or thing in their spirit-
ual iife which might help the group. The idea of helping the
group, and being aware of the needs of all the members of the
group, 1:s stressed. Those who have participated in thaese schools
bave gone back to their home congregation eager to put into
practice the thinge they loarned. Often they will persuade
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others %o go with them the next summer, and soon a large number
of the league are not only acquainted with the League's progran,
but alsc understamd better what it means to be a Christian in
a group.

There are other types of Retreats with a similar progranm,
although geared to a particular group. There are retreats for
clergy,® for laymen,*7? for married couples,4@ for Church
councils,lﬁ for different vocational groups,so and even for entire
congregations and confirmation classes. In all instances, there
have been reports of success, especially in developing Christian
fellowship and mutual edification. Where practical, then, these
retreats might well be used in the congregational program,
especially in training leaders, confirmands, teachers, etec. It
has been the general experience that in this situation, the
participants are highly motivated, and there is a concentration
of time and effort which could not be duplicated in weeks and

months of normal congregational life.

kGpao1r Meyer, "A Lutheran Retreat,” American Lutheran, XXIIV,

Ia

2 (?eb., 19‘}1)' p’ 17.

bﬂﬂerbert i« Jordan, "Churchmen's Retreat Changes Men,"
Advance, 2, 3 (Mar., 1955), pp. 18, 19, 37.

5"3Elizabet.h Sudlow, "Retreat for Young larried Couples,”
Church Management, AXIII, 3 (Dec., 1946), p. 45.

%9rped schurmann s Mie Pause to Wonder," American Lutheran,
XiXV, 1 (Jan., 1952}, ps 9.

50g, G. Homrighsusen, "what is Christian Vocation?" Christian
Century, LIV, 4L (Jan., 1948), pp. 1171 f.




CHAPTER V
ADMINISTRATING THE CHURCH TOWARD STRONGER
SPIRITUAL RELATIONSHIPS IN ITS WORSHIP
The Pastor

Although it is evident from the New Testament that Christian
worship is essentially corporate act, because of the emphasis
on personal religion in our time, the idea of corporate worship
is one area that needs the Bpecial attention of the Pastor. By
and large, American Protestant Christians have not been taught,
or at least do not realize, the corporate nature of Christian
vorship. So it i1s a common occurence to hear arguments from
veople who call themselves Christians, justifying their absence
from congregational worship on the grounds that they can wor-
ship just as well alone and so see little value in "going to
Church.”" It is against this misconception that pastors must
warn their people, for this points up all the more the need for
stronger spiritual relationships among the members in worship.
Nor is this simply found in those who are classified as "delin-
quent” members. No doubt even most "good" members are not con-
scious of the values of corporate worship, nor are they aware
of the possibility of edification one to another. The pastor
is perhaps the only one who can remedy this situation, j

He can do this first of all if he himself worships, and
secondly if he really leads his people in worship. This means
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that he makes his part of the liturgy meaningful and alive, not
monotonous, with the impression that it s also boring to hia,
‘n Indication of this is the reading of prayers. If they are
printed out for him, the poor leader of worship is apt to hurry
through them, using unnaturcl inflections and meaningless phras-
inge If they are ex gorde, they arc spt to be horizontal
prayers, uwhich have more the effect of preaching to the people
than of talking to Cod for the people. "igain and agsin we
have had the unhappy feeling that the man who was 'leading in
prayer' was consclously or unconsciously banking his shot off
the ceiling of heoaven, to his target in the pew. wl 4 Pastor,
if he wants his people to worship at all, to say nothing of
mrvsh:ippin;; as a conmunity, must worship himself and be concerned
that what he says and how he says it is a God-pleasing vehicle
for the prayers of God's people.

Zut once we arc sure that the pastor ls doing all he is
able to really to help his people worship vhen they are assembled
for that purpose, we must also see what he can do to train them
to worshipr better, as a groupe First of all, they must under-
stand what they are doing in corporate worship., This means,
for a liturglcal church such as the Lutheran church, that the
pastor should be teaching the use of the forms which we have

inherited, so that his people may not be saying empty nonsense

1"'1'11088 Horisontal Prayers,® editorial, American Luthseran,
:{:{XVIII. 5 (I"zﬂy. 1955]. Pe ®
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syllables. He should be asure thet the Sunday School worship is
bralning for adult worship by worshipping as children. This
means that his teachers should be tralned, that they know how
o lead in proper worship, that they will teach the children
parts of the liturgy, with the proper meaning, that they will
be choosing the proper hymas, und not always subjective hymns,
which only hinder learning the benefits of corporate worship.
lie should be training his parents, so that they can have meane
inglul femily devotions, so the children of the parish know
what it weans o worship, even before they reach confirmation
inatruction. He should use every opportunity %o reinforce this
training, as he helps with topics for the wvariocus organizations,
rians sermons using parts of the liturgy, etc. ibove all, he
should viow the liturgy not as worship itselfl, but simply a set
of symbols which are used to help people worship. If the symbols
lose their meaning, even after much training, the pastor should

feel free to create new symbols which his people can use, so

that they really ecun worship. The best training for worship is

vorshin itself. As Cockel saya:

As our church steps into the second half of the twentieth
century and into the expanding ficlds of evangelistic
opporvunity which the Lord is opening up before us, it will
pay uas to restudy sone of our Sunday morning merchandiaing
methods, Jurely, we shall not be accused og tanpering
with the gift if we favor better wrappingsl

Thus the paastor should explalin the liturgy in the context

2, e Gockel, "Somethingts Happening,? Aimerican Lutheran,
XXXII, 12 (Decs, 1949), pe 13
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of u corporate act. Wwhen he explains it, for instance to his
confirmation class, he should show them all the passages that
&re phrased in the [irst person plural, or in the second person,
end how little is phrased in the first perscn singular. He
should use responsive readings and litanies with them, explaine
ing belorehand the value of this give and take in a ceagregation
(ef. Zphe 5:19). 7This Ls also true of hymns and the creed. 350
often many hyons and the creed are thought of simply as prayera,
when upen examination, they are dialognes between the menbors
of the congregation. "iow let all loudly sing praise to God
the Lerd; Christendom, proudly Laud Him with one sccord,” or
"io to dark Cethsemane,” or "i Mighty Fortress is our Jod,” or
"0h, reloice, ye Christian, loudly," are exazples of this type
ol hymwn,

The Sacrsments also are acts of the whole community, but
often the congregation 1s unaware of this. For instance, Baptisnm
is the act whoreby a person is brought into the Christian fellow-
ghip, vet i1t usually is & sacrament which invelves only the one
btaptized, hiz parents end sponsors. Wouid it not be more in
keeping with the corporate aspect of the Sacrament if members

£ the congregation, such as the elders, also participate in
the cerescay, aifirsming the congregationt's concern and respon-
oibility for this new member? At the same tise, a mreface to
the iatercessory prayer which the eonaragabion prays for the

baby could be mdded, explicitly pointing out the meaning of

Baptism as a corporate act. The pastor also should meet with
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the purents, and if possible, the sponsors, to show them what
iz involved in a Baptism. MNot only does God do something for
the ebild, but the Church, the parents and sponsors take on a
new responsibvility, that of 2 new mesber in thecomsunity who
wLll need help in him Christian life which has started in
Baptism, '

The Sacrament of the Altar is perhaps the climax of
Corporate worship, There our Lord not only gives His Body to
Als Church, but in this act visualizes for His Body the Church
thelr oneness with Hime Por that reason, Fred Lindemann could
say, in mswer to the question, "what can be done to awaken
greater spiritusl life in our church?" "The Sacrament every
sunday and private Confession.nd

G the pastor should be stressing thls aspect in his
teachling, and not just the dbgmacical problems Invoived, zut
this is something which cannot simply be learned in a claass.
Yor that reason, it wuld be very beneficlal for the pastor
Lo establish personal Comsunion announcemenl. DBecause of the
prhysical limitations, it might be advisable to stress the bene-
fits of such perasonal confegsion and absolution in teaching and

preaching and tell the people thit on a certain day you will be
avalluble if eny would wish help in examining himself, At this
time, then, the pastor could ask questions, as "vhut progress

have you made in your spiritual life?’” ®ihat rule do you follow

3Fred He Lindemann, "the Churchments Digeat," American

Lutheran, september, 1940, quoting H. M. Allison in the Trinity
v issue of sursum Corda.
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about the froquency of your communion attendance?” "Have you
ever noticed any appreciable difference in the blessings recelved
from the Sucroment when you grepared conscientiousiy and when
you did not prepare so conscientiously?"™™ or "Do you feel thzt
you are at peace with all in the congregation?™ "lo you fecl
that there is one speeclal area in your spirituzl 1lifo, especially
in your contacts wlth your fellow Christians, with which you
need the Lord's help?? ete.

Above all, the pastor should always be urging his people,
in every situabion, to more frequent communicn, Ho should be
stressing the benefits of partaking of the Lord's Supper, alsc
those coming from taking 4t with the rest of His family. There-
fore, it should be obvious that the pastor himself should coame
munc with his peoples If he does not ask the congregation that
an elder assist him end give him comusunion, then he at leaat
should asi them if 1% is all right to commune himself. For he
needs its bleasings, and this is an opportunity Lfor him to come
to the muat intimate fellowship with his people.

One of the most blessed ways that the pastor can help his

people throuzh worshis to edify cach other is by training and

engouraging laymen to lead in worship whenever possible. Gften
laymen wotild welcome the opportunity, but feel they lack the
knowshowe IThe pastor can show them thut thore is no special

eleill or quelification neaded, only a genuine desire to help

"’:‘:mold I'e Grumm, "Naking the Nost of Comumunion Announcement,”
American Lubheran, IXIII, & (June 1940}, pp. 12 f.
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other Christians worship their God. With some training and
hints on writing prayers and meditations, the laymen can profit-
ably lead in worship, especially in small groups, to the mutual
edification of all. This will be discussed more fully in the

following section.
The Laity

As Brunner has put it, the worship of the early Church
was not simply being together, but an "act of vital co-operation.,
They signified the performance of something in fellowship, a
reciprocal giving and taking." Thus all were active, there
were no passive worshippers.5 This is the ideal toward which

we strive. ithen the worshippers are all active in worshipping

God they will be edifying each other.

Vhen a congregation is assembled with the realization that
they belong to one another and have something together

to offer to God through Christ, when the congregation is
expressing its corporate lifeéin its worship, then the
service is vibrant with life.

There are several ways in vhich the laity can help to bring
this about. One way is to learn to worship intelligently, which
we have discussed in the previous section. Another way is to
participate more actively in worship. This means that in family
devotion, the family create their own worship services, perhaps

using the liturgical heritage of the Church or planning something

SEmil Brunner, The Misunderstanding of the Church, translated
by Harold Knight (PhITIadelIphia: The WesEmIﬁbEer Press, c.1953),

Pe 61.

6paul Rowntree Clifford, The Mission of the Local Church,
(London: SCM Press, Ltd., ¢.1953), pP. 30.
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else which can bettor fit thelr needs. The one concern would
be that 21l be involved and that all understand as much as
Pessible. For that matter, laymsen should be encouraged to
lend worshins in all the small groups in the church. But this
will be discussed later, #t this point, there still can be
Aentioned other ways in which laymen can participate in the
worship of the congregation.

There is & precedent for this. tHerbert finds this in the
early Church:

in the early church the deliberate offort was made to

divide up the fuactions of worshipy among as many people

as possibles The Sishop was when possible the celebrant,
el was surrounded by his priests, who (at least st fHonmej

conecelebrated with him; the deacona, headed by the arche-
doacon, =nd the sube~decacyna had their share in the reading
0. the lessons and the cercemonial of the altar; chaanters
and eholr, acolytes and doorkeepers all had their place;
Lhe pecple too had their shure in the action, in the off.‘e;—
ang of the gifts and the kiss of peace ahd the comnmunion,

Today, the people are more apt to think of congregational wor-

shd show at which they are gspoctators, rather than an

skip as a
event in which they are actively partieipating., Despite the
faet thet in the iutheran Church, the people have & large part
in the service, in the hy=uns, responses, ¢tC., there is still
the tendency to refrain from involving oneself ia the worahip.
To overcome thias, the pastor will have to train his people as
to the meaning of the worshlpe AC the same time, it would scem

to bo the greater part of wisdon to include ssme laymen from tize

7='nrt?;ur Ge Herbert, Liturzy and Society (Lomdon: Faber and
Faber, iLtd., c:19353s P: 75
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Lo ¥ime in the service, at least to remind the peoplie that the
Pastor is but cheir representatives Thus, for an evening
Service, un elder might read the lessons. [n a communion ser-
Vice, a layman designated by the congregation could help dele-
brate. On Good Friday, the pastor could use the Bidding Prayer,
with & leyman acsisting. Instead of making the Psalm a dialogue
between the pastor and the people, from tlme to time, it could
bo a dialegue between the two sides of the church. In Youth
services, the service could be entirely planned and carriled out
by the young people themselves., Indeed, the pastor, if he will
Use soma Lmagination, and the imagination of his layaen will
find there is no limit to which the liturgy ond speecial services
¢an be adapted to include both clergy and laity leading ia wore
shire Oreen gives on exsmple. In one of his charges in an
industrial area, he held services each evening. Early each
morning, he met with interested menbers and outlined the theme
for that niht's sermon. The members would jot down in note=-
books thelr thoughts on the themes Then, in tura, they read
whit they had written dowmn. If they hud nothing, or werse reluc-
tant Lo read, they simply sald, "I pass." If any of these
thoughts £it in with the germon, Ureen met with these people
before the evening service for prayer sad discussion to help
clarlfy the way of saying what they wanted to say. Then after
the sermon, he remained in the pulpit, whilc one by one, these
people came up and stood by the pulpit and expressed their
thoughts. Oreen reported that these expressions were often more
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effective in gotting across the message, simply because a laye
man said it,®

inoths r vary important contribution which layaen can make
is in comnection with intercessions. MNot only should laymen be
eacouraged to intercede for others in the fellowship, for vhen
he does this, it becomes impossible to dislike, condemn, or
hate a bmi'.h&r,g but thoy should be urged to counsel and help
the rastor in determining the needs of the congregations for
whileh to intercede before the throne of arace.l‘:" vhen & laye
oan knows of @ probles of a brother, he should pray for that
brother personally, but alsc should give the whole congregation
the opportunity to iatercede, by informing the pastor that
such a problem cxists.

There is an interesting feature of the worship of the early
: chureh which survives in the Greek Orthodox Church and the Church
of Gouth India. This is the Xiss of peace (cf. Rouie 16:16; I
Cor. LG3120; I Thess., 5:263 I Peter 5:14)e¢ It signifiecd fore
givencss and reconciliation. Cach member of the congregation
thus indicated to every other member that he forgauve him and
asked t¢ be forgiven far any ill=feocling thut might have arisen,

sﬁryan Green, The Practice of Evangelism {New Yori:: Charles
Scribnerts Sons, c.l75l), DpPe o

Ibietrich Bonhoeffer, Life Together, trunslated by Joha ¥
Joberstein (New York: iiarf:er % B ers.’c.l*)ﬁh). De 8C. Y

lﬁIhid.. Pe 63.
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The South Indian "Peace" was used in a Buchuristic service at
the YWerid Couneiil of Churches at Bvanston, Ill., scveral vears
ag8ce Hunt quotes the explanation given at that time:
“hen the Yesce 1s glven, the giver pluces hia right hand
against vie right pale of the receiver, =nd each closes
bia left hand over the other's right hand, The Peace is
given before the offertory (Cf. Wabte 5:23-2L) as a sign
of Lellouwship, and the of fertory sentences recall 5t, Auguse
Lines toaching that the sacrifice we offer is our unisy
in Christ. The celebrant gives the Peace to those minister-
ing with him and these in turn give it to the congregation.
veryone who receives the Peace will pass it o the person
sitting next to him. It is suguzested that each person as
he gives the ?’e::-cf will say in a low voice, "The peace of
God be with you.n® &
slthough a pastor would need to exercise restraint in
introducing something 1ike this in his worship, it would seem
that this could be very effective in a small group, or retreat,
or even at a speeial service on Christian Fellowship., If
properly introduced, it could have a profound effect on those
participating.
Aside from actually participating in worship, or leading
it, laymen can help esch other by encouraging better church
attendance. This 4o the purposa of the several types of lay
visltations. One type is aimed st encouraging better church
énd communion attendance among lax, new, and prospect!ve menbers.
In general, such plans as the Sharing Christ plan, cre organized
in the following way, & check on attendance is kept by elders

or a spoeial "Leyalty" committees This committee may be made

ooarge naird Huat ilediscovering The Church (Hew York:
ssgocintion Fress, 0.1955), DPe .
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up of roprosentatives of the differont organizations who would
take turns every Sunday, thus assuring wide participation. it
the saws tine, the people involved would be more likely to know
thelr owm group. This comsittee could also act as gresters to
5e% the noases of all visitors. The result of this attendance
chetking, plus the pastor's communion records, form the basis
of detesmining who are the members who are considered inactive
and laxe Thewse cun then be called on regularly by the pastor,
or the slders, or the zone committes, 1f the Cottage plan is in

peration, or a special effort cun be made at Lent wvhich would

o
3

use more members. Iif a special effort is planned at Lent, a
committes is in operation by Janvary, outlining the program,
recruiting the visitors, and preparing the publicity. Eefore
hent, the visitors are recruited and trained, lists are preparasd
w=-gither of just the lax members, or as in the Sharing Christ
plane«of’ these plus vhe unchurched Sunday School pareats,
Confirmation clasé parents, wd prospective members, and the
congregation is propared for the visitation. This is done by
& special gervice tho day of the visitation and by distribution
of prayer cards and cendles to be used on the Ffriday, Saturday,
and Sunday of the visitation, sné by sending a letter to those

who will be called on. The prayer card and caindle are devices

%o be used in family devoticns to encourage prayer for the
visitation. In this way, the entire congrogation is supporting
the endeavor, if only with thelr prayers. On the Sunday after-
nooh, the ¢alls ure distributed, elther arblitrarily or as
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individuals volunteer. After the calls have been made and the
results tabulated, the visitors are asked %o look for those on
whom they ecalled, and eall back if necessary. The content of
the ealls 4s wery definitely on a spiritual level, as the
mexnbers attenpt to share Chyist with those whe are not so close
Lo Him.iz -

inothe r type of visitation 1z that in which all the menbers
are contectod and encouraged to attend chureh service., This
is usually in connection with Lsat or soze other special sericas

icev. Although it would be impracticel to conduct some-

af aser

]

thing like this on a house to house basis, it has proved effective
Lo organize a telephone campalgn. Indeed, an intinslve house

to house campaign anong all the menbers would be unnecessary if

the Cottage meeting plan is wrking eoffectively. However, the

use of the telephone can use more members und stimulate additionsl
concern for such other. In this plan, a few weeks previous to
went , announcements are inserted in the bullietin to build interest,
perhaps with & phrase such as "50-50 Lenten Group.® Theore need

not be much detall, except that this involves testifying to others
Then a letbter is sent out to all explaining the plan, and asking

for partlcipation. #11 the sembers' names are then put on cards

Lutheran, SY¥Vi, 12 {DeCe, 190375 DPs Lle 4l30 Garl Berncr
"OOLVL n.@;’hbsmt&eiam‘ln !:!:e churéh." Amerioan :utharan. ZEVIE, 3
7 !Jtillzr. 19441, pe 125 Ae i:'(idjig‘fiﬁha .ratﬁgg'g' g4 e: er{;;a ke
imericzn Lutheran, ¥IIII nr pp e} The Sharing
u‘r-'.'rfs"F‘Tl._‘.» @l , 'f!.'r.-'r'i":’ork: 'f'he imerican Lur.he'ran.?ubllc ty Dureau,

e- Jo

12)0hn 4. Xevasch, "The Sharing Christ Plan,” American
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and elassificd as to age, ete. Then each weer during Leat,

ity ‘o' these cards are malled out, one each to another mem-
bers  The member is asked to telephone the mesnber whose nume
appesrs on the eard, to remind and sncourage hizm to attend

the vednesday night service. Suggestions are also glven, and
Lhe caller iz urged to make arrangements to meet the person
he ealls afbor the service. Then the caller is asked to nray
for that psruon every day. The next week £ifty other cards

wara sent to fifty othor members. This zlan not only succeeded
in getting the members better acqualnted, but it aifordes an
opportunity for many to testify and to give spiritual encourage-
nent whom mipght otherwise have never dofic 80 on their own, Thia
sort of thing would do much to make gcorporate worshlpy a mutually

enriching t.&‘.i-.ﬁg.]'j
Planned Prograxn

The “~utheran Church is historically a church with a plaaned
worship praogram, the Church yesr, Such things &s Farish jdetivities
are only asplilications of the church yesr systex, This means
that i the congregavion is awars of the values of such a syastes
throug: the eaphasis in week-day activities snd thelir worship
srograms, they will more readily worship on Sundays because they

will know what is happening. To this end, the pastor should

L:rnest 1. Scherer, "Telephone Testimony for cur 'Fifty-
Fifty? Lenten Oroup,” jimericas Lutheran, XIXVIII, 1 (January,

19551; Ple 8 Iy
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use¢ the existing system, ac we have outlined above, but only
alfter explalning ond amplifying it in every possible way., This
meins that in o planned program, the worship emphases of the or-
ganications should be geared to the emphasis of the Sunday.
ihlg, in turn, means thet if the emphasis on Sunday invoives
any phase of Christian fellowship and bLroutherly edification,
“ilis emphasis will be explored in different ways thrsughout
the weak or month.

fgide from thisy all that we have sald sbout visitations,
the worship prograu of the church, attendance encouragenent,
elc., presupposes gome plsn and organization. For all these
things, commlttees are needed whichk will thoroughly plan each
getivity. Omly in thir way can the optimum benefits come of

any of these endeavors.
Small Croups

Ye need to remind ourselves that the Zarly Church did not

-

begin with sorvices of wrahip. It bogan with fellowship.
They met Logether from house to Nouse, sharing in meals
and having all things in common. Their worship seezms to
have sprung directly out of this fellowship. They were
tegethner in their beliel in Christ md therefore togsther
they had to express their devotion.

It is only as Christians live together in fellowship that they
can cwae to the fullest realization of corporate worship., of
Sourse, it is undesirable that Christians should forsake the

world aad live monastic lives. But a partiai solutioa is the

encouragenent of Christians to join themselves to small groups

l4c11erord, gp. gite, pe 39.
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which are dedicated to furthering the fellowship of the Church,
“ut of thess gituations can come the deecpest worship experiences,
45 any who have been %0 a retreat or participated in an edifying
Sotbtage aecting would testify. After one has participated in
such o experieacs, it is easy to understand the corporate values
of congregational worship. It is easier to parsicipate in a
larger worship service and to sense the reality of the Church
worshinping snd edifying each other, if one has first learned
this in a smallor group, Thus if the pastor uﬁnts to fosber
better chureh attendauce, and assure himself that those who are
in sltendance are beaefitting and edifyinz each other in a
greater measure than before, he could wisely give more of his
time vo working with the worship programs of the amall groups
in the conzregation, This includes the family, the Cottage
grours, the classes, the organizations, and the retreats of
the congregation,

In family devotions, the pastor should have demonstration

grouns available for families who wish to improve thelr devotions.

He should have at his finger-tips information that families may
want, Ia the organizations opportunity should be gilven to dis-
cuss family dovotions. Indeed, no trouble is too great if it
means that more fanilies will insugurate & worthwhile femily
altar. for in the family, where Christians live together, in
the roa! testing ground of Christian Tfellowship. There is where

the finest worship should be. A few suggestions may be in orders

The worshin prograsns should be varled cnough oo that they are
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80113 meaninzful, To do this, 1% msy be wise to encourage
& corde prayers and carveful planmning by the whole family. It
may alzo be vealusble, whaea the children are old enough, to take
turng in pilanniag and leading family devotions. At the saze
time, there should be enough similsrity so that especially
the younger onez will be able to porticipate intelligently and
enjoyably, Correlation with the parish program, the church
Jear, the Sunday School or Bible class lessons, contributes to
Ghis. It ia imposrtant that the devotion period not only be read-
ings, hymnas, and prayors, but, if possible, there should be
utue l sharing of ideas, and a real sense of fellowshipz. To
be Lhoroughly consistent, 'a Christian family should be aware
O ains and the avallability of forgiveness. Thus family
prayecr shuu.lc.:z include petivions for forgiveness both from God
and fellow i:i;xﬁl.s tianse
it i3 & decisive rule of every Christian followship that
every dissention that the day has brought aust be hesled
in the evening. It is perileus for theChristian to lie
down %o sleep with an unveconciled heart. Therefore, it
is well thab there be a2 special place lfor the prayer of
brotherly forpivenessg in every cvaning's devotion, that
reconciliastion be made and fellowship established aewstd
In short, the family should be all the Church iz, It should be
the Church in miniature. Only in this way can the Chwrch univer-
sul be stronger.
in worship in other small groups, the laymen should lead
il a6 all possible. &specirlly in the Cottage meetings and the

Logonhoelfer, ope Cite, Pe The
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organization mectings where the pastor wlll not always be there,
the laymen should be resdy to exereise their functiocn as royal
priests. In doing this, all will receive great benefit, and st
the same time, will come to know what corporate worship really
is.

Te worghlp truly with other men we must koow thea as men,
whose burdens we may share, The requirements of true
carporote worshlp are not fully met by lerge congregational
services, These need to be revitalised and enrichecd by
the worshi» of smaller groupslin which a more intimate
human {ellowship is possible,""
These truths are especlally evident in regards to retreats,
Here Cfor several days, Christians can live together, actually
in the atmosphere of worship. It Ls this experionce of a worahip-

filled life thut does so much to make these retreats a meaningful

EXperiuonce.

3, 4. Oldbem, "The Function of the Church in Society,*

LA}

ihe Church wid its function in Jceiety, edite. by Willem A, Visger
VT Hoolt (London: Goorge allen &k ﬂﬁﬁ[n: itdey €41937), Pe i5G.




CHAPTER VI
AUMINISTRATING THE CHURCH TOWARD STRCHOER

SPIRITUAL RELATIONSHIPS IR ITS STEWARDIRIP .

Yala

. The Pastor.

. 4 Zbewardshin, perhaps more than in any other phase of
the Christian 1ife, the witness of layman to layman is most
eifectives Thus the role of the pastor is one of guidance and
leadersiip, He ghould by all means teach the priaciples of
Christian stewardship to his instruction classes. When Hew
Renbers learn from the start the right way to lock at their
Possessions, the iIntensive campalgns to encourage theam later
°n Yo glve more readily to the Lord would not be necessary. The
paster should include themes on Stewardship in his sermon plan-
nisg, just as he does for the other aspects of Christian 1ife.
He should above all, stress the motivation forgiving which is
ours, as redeemcd children of Ged through Jesus Christ. But
when all this 4o done, it still remains the laymen's job to
éncourage each other to & strongoer stewardship iife. Only by
Seelng the essentisl role that the laymen play in this, can the
pastor sucececsfully administer a stewardship program which
Invelves the total stewardship of the individual and the cor-

porate stewardchip of the community.
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The Lalty

There arc two things that the laymen have to enphasize one
to another., One is that all we have belongs to Ood, and the
Other iz thut, bacause of this prior clalm by Jod, it is also
true and all we have belonge to each other, "because all alike
are brethren redeemed by Christ, because all alike are called
to share the spiritual wealth," which Christ came to heal’.ow.l

The first of these things is most effectively discussed
by laymen because often what the pastor muy say is easily dise
wissed by laymen who feel that he 4s not in a position to know
the diffieulties of a laborer and his famlly living on his
ingecure wage. So, for instance, it must be the ﬁi.thern in the
congragation whe are used to encourage others to take this atep.
Often only a luyman, one like themselves, can ¢onviancingly tell
other laymen of the bleasings of such a stewurdship life. This
is true of the sealed pledge and Stewardship of self programs.<
This latter progran stressed the fact that Stewardship not only
involves money, but all that we are and have, including all

our talents. S0, in connection with the sealed pledgeo, each

1. Se Thorntnn, The Comxon Ln‘e in the Body of Christ
{London: Gaore Prezs, Cel9b2), Pe

2'
Lirk Page Tha Christian Steward ai t.he .:ealed Pledgze
(5% mu:t.s, Hoe: THe Lutheran | cm:'gm sgouri m}u

i Better way, Lept. uf Stewardship, Missionary nduca.t!.on. and

. :!'ggolﬂmx c.iil.oun. Roi : The Liat.horan ch::r;h:;r-:i.smu{l Eynod.
oLJ3L )5 Hme lmer, oditor, Enlisting amd Traln tyo&

'erkezr's'("?t.. Louls, E'-n.. Luﬂlor"an"' [T Ea\"'ﬂ ssouri ayn mmitboe

on Enlisting aud Training the Laity, fnede), Pps OU=62.
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meaber is asked to pledge himself snd whatever he con do fer the
bureh, as teaching, soul-winning, soul-keeping, youth work,
office work, ete. All thase things are in g 1ist, and each men-
ber simply checks off what he 5;105883 to do.? The experisnce
hes been that often many after pledging in purely physical aress,
Soon shifted to more spiritual act:l:v.lbi.es.“

SLALL and all, there is 2 reluctance to talk about Steward-
ghip smong laymen, This lo partlally eliminated by creating
sltustions in which 1t is expected that laymen will speak of
these things, such as visitations, and this aeems to muke the
task easier. Dut as Horton points out:

In nothing have we more completely succumbed to the tyranny
of individualizm than in the awidance among Christians of
any discussion of this. e bave inherited from an age of
econenic individualisa the traditlon of the stewardship of
money. fAnd there are in the church many who are generous
and meny who are most disciplined in the personal use of
tholir money. But we have accepted alse the tradition that
u men¥s noney matters are the one thing that he must not
discuss owr personal prayer life. ije arc now willing even
Lo discuss our personal relutionabhips. In thosc ways we
have Yo-a certuin oxtent broken down that wall of privacy
which prevents sy true Christian’ community. but we have
kept the privacy of Lhe purse impregnable. Until we begin
Lo reallse that thils, the most deteraining factor in our
lives, is something that we must discuss with our fellow-
C}!;riatian 3, ghe cannot hope for any creative cecial 1ife in
vhe church,

'Shillmr, ©pe Cite, ppe 60-062, CF, iiorman De Rretuzmann,
"Hving our Laymen uhe Joy of Service," Advance, 1, 2 (July,
195‘#.‘; PPe 4123 13, 3Ye

ki potemana s A0Ce CGil.

5, : "
Thomas Hkalph Morton, Community of Falth (liew York:
Agsociation Fress, c.195bi » PDe 127 Lo
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S0 the laymen must see their responsibility to learn for
Lheumselves and Lalk to others about the truths of Christiun
stewardsihinc, They must see that all they have, their money and
thelr time and their abilities, are the Lord's. Ooing even
Further than this, a Christian owes a rosponsibility to Sod for
whiat he does with all his money, time, and abilities,

If our lives are in any sense 2t all to be lived in the

word's gservice, then the guestion of how we spend our monoy

on our homes, on our children, and con ourgelves is really
°f greager fmportance than how we spend the residue on

-

others,?

dob only are laymen to be concermed about the use of all
they have, and also how the other Christians are using all they
have, but they are to be concerned about being all that they
Possess for others in the Churchk. Although most congregations
have some kind of welfare fund, and glve to missions of all
kinds, and perhaps even are adopting a Hefugee family, still
there is the need to assume a greater responsiblility for all of
the menbers of the locul congregation, This seems to have deen
the thinking of the early church when it had all things in com-
mon,! Thus there is a corporate responsibility, not only for
the spiritual welfare of all the meabers, as we have discussed
tefore, but for the physical welfure as well., So some churches

maintain a credit union asmong the mnbers,3 others operate throuzh

O1bide, ps 120,
?Thornton, (3113 eite, Do 2%.
sﬁorbon, oD, 2.1.&” Pe 149,
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their wnall groups and orgenisations, while others may operate
on emergency cases, But until some satisfactory arrangement
1s made, the responalbility of the community is only half
aseumed, for Christians llve whole lives, not compartmentalized

into physical and spiritual,
"lanmed Program

Thus the progrom must be planned in such a way that layaen
have opportunities to talk to one another about stewardship, and
do something about it together. One of the best ways ia3 to have
an annual canpaign whero the visitation or the cottage mecting
Progroms are used to reach oach mesbere Although there are vary-
ing methodu, the objectives arc generslly tha same, Through
this campaisgn, the congregation endeavors to enlist every member
in »ledging in aoney ard abilitios to the Lord?s work. A4t the
same time, weekly envelopes can be distributed,

To make eny such campaign successful, much planning needs
te be f‘one.  Cozmittecs need €0 be working weeks in advance.
Instmection should be givea to the members through all posaible
mediame If it i to be an every meanber canvass, the visitors
need Lo be recrulted ant t:rained. fLbove gll, the propor moti-
vations must Ye stressed, and the entire ondeavor should be very
spiritusl. This is possible by the proper use of publieity, a
Spirituslised budget, and the kind of training glven to the

callers,
fut the best type of planning goes on in tha Sunday school
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M Che youth groups. It 19 here Shat the members lesrn about

the facts of suawardship life. TFera 1t is thit tha Stowardship

Commities should be deveting much of itz time. By the use of

4 long-range plan which streosses early stowardship education,
the congrogotion can tuild a strenger fel.'lomihip, alive with the

sharing of financies and abilities.
Small Groupns

Smoull groups are valuable in stewardship because thcy give

a better onportunity to talk sbout the responslbilities of
Stewordshir, und at the same tiae, offer a conerste opportunity
%0 the members to use what they have for other Christians. This
15 perhaps best seen in the Christian fanily, although it may
ROt alweys be evidemt. In the family, all ghere with one ancther,
Centributing what cach has to offer to Uho welfare of the others.
Thus the fatber woarks, the mother cooks and sews, the children

do errands, ste. 4ll ere being stewards of what they have. It
becomes Christinn stewardship when the motive ia the love of

90%; and the giving is cosplete and unselfish. The Christian

Parents will vhen be wise to teach their childrem oarly ithe
Principles of Christian stewardship that all we have belongs
o Gad, bocause lle has redeemed us, and that, since lic wants us
to look after cach other, all that we have goes to help each

in this context, it will be easy %o teuach the children

ather.
%o contribute te church through savings from their allowance,

8tce il the same time, the whole family can be recruited to
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help the parent s give genorously, or even t.lbhe_. to the churche
A repository, perhaps called "The Lord?s Share,” could be the
Centor of the family's stewardship 1ife, Just as there will be
“ worshiy center, The family will be stronger if it works tow
gether to retum to the Lord what is His.

Tha Cottage meeting groups can be helpful in any stewardship
Campalgn the congregation may be camducting, Insterd of a house
to house canvass, those groups may be used to distribute envelopes
and pledges, snd to instruect on Christian giving. Heve R
Bingst of Laekeland, Fls., reports the following euperience. after
Ve congregation had affectively used a canvass, the pastor still
felt that many were not getting the spiritusl message, so he tried
Cottarze ueatings., The pastor instructed several laymen who had
themeelves experienced the joys of stewardship, All organizational
meetingn were ¢meelled for two weeks, and all the members of
the Chureh were invited to different homes on different nights.
iftor the group had become acquainted, the lay leaders mads
thelyr presentation. After an opening prayer by the laymen, the
budzet was presented, explaining the needs of the church, district,
and synod, Then the second layman discussed aspects of Christian
Ziving and motivation, emphasiging proportionate giving. This
was followed by a filmstrip on the subjects The third layman
then returned last year's sealed pledges with a record of each

Beaberts offerings., After they had had time to compare the two,
the new "prayer pledges” were distributed, with explanation and
discussion, .t this point, befors the people signed their pledge,
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the pastor read seclected passages from the Bible and led in prayer.
Then these pledses were filled out, to be placed on the offering
pPlate the Yoliowing 3Junday. It was found Ghat the enthusiaza
Haplayed by the leading laymen prompted a favorable res-onse
on the part of the other 1ayaen..9 This experimce shows what
Car be done when laymen speak ©o other laymen in small groups
about Christisn stowardshipe, These Cottage meetings nay also
be useiul for g peglal chariby projectz. 7%he meabers of one group

Could nate ip upon thesselves to be rosponsible for a needy family,
Or & worthy charitable cause thut ia vitel to thea all.

The ovgsnizations in the church all are raising wmoney for
Lheir purposes and for the congrogstion. 45 has been pointed
Sub, this should not be the only reason for their existence.
However, they can be useful agein as means of instructing the
peaple, ond Smplementing $his inatruction by actual glving. So
uns in the ladies? poclety may want Lo assume

The Halther League may wani

The dnterest
Fegponsible for some causd.
serlously v Lry to see thelr proportionate giving plsn.
these and similar ways, the crgmizations are implementing the

0 -,

Lowardshlp progrus of the congrepgation, snd at the same tiae,

J.A-L

by their corporate efforts, are ostablishing stronger spirltual

relotionships among sach other.

gfieml.wld 4e Hinget, "We Ralsed our Sights in Cottage ieetings”
Advance, 2, (uctober, 1&55), PPs 15-17.

m?'rovgoru.onate Odving (Chicago: wmlther League, c.1948).



CHAPTER VII

WDMINISTRATING THT GHURCH TOWARD STRONGER L

L bt B

STIAITYLAL RELATIONSHIPS I ITS EVANGEL ISHM
The Pastor

Tt iz the exceptional Christisn who will go cut om his own
and tell others eof the Lord. This sad but true. Thus it may
be & losing battle for any pastor to attempt to meke his con-
gregation aoul -eonsclouz eimply through periodic exhortations
or mission work, Instend, his emphasis should be on grour evan-
. geiism. This magns he will have to train his people through united
eompaigns and evangelisa through the neighborhood gstherings,.
Thus hiz job is to give his pesple a sound training in what their
feith meane, and whot the Chwrch i3, se thst when the time comes,
they all will be 2ble to give an answer conceraing the hope

that is within than, and at the saue time, live in the Christian

T

Community in a manner nobl contradicting the verbal witness, and
te sbla %o assimilaote the new menbers into Lhe community. For
it Ia net encugh simply to be abls to speak certain Biblical
Gruthiz, .s Thornton says, "Men urc reconclled to Sod, not be

argument, put through the witness of the reconciled coumunity
te the crucified and risen Lord.”™ 5o the mesbers need the rest

1., 5. Thoraton, The Common Life in the Body of Christ
(London: Dacre Press, a':rgm.hfb’}.""' g
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of the community in evangelism, for support ia united efforts,
Bt ag the recinimts of their love which will be a witncse in
itself ¢o the world, The pastor mist mnke his people aware of
“hils fact uhnt offective evangeliam is & corporate endeaver.
He will then help shem learn this truth by organizing such

Jolat efforts os have been mentioned. +“hen the whole comunity

1s aware of ips corporato responsibility to the people in their
Relghtorhood who are wlthout Shrist, then the pastor has done

his job.
The Laity
iz trus that the pastor ceanet do all the evange-

‘I
wince it

listic calling that needs te be done, =znd since tuday no minister

Can Lruly be all things to all men, only with the diversity in

biw congrogasion of laymen who are warking for souls, cin evan-

B lon be eflfcetive.? Thus it is nccessary--if the congregation
Plans @ house 4o Louse caspeiga, or participation is a larger
alosion endeavor, as the area Preaching, Teaching, iHoaching
visslon or similar affuire-to recruit as meny meabers as possible.
Thiz takes careful planning, az we wilil diascuss it ia the next
gection. DPut any avangeliuti.e” eiffort must be an offort of the
The manbers must eel that this 1ls their
This means

eatire congregetion.
Job, even i all they are doing is praying for it.
that the entire congregstion must support some intensive came
pédgn, and, perhups more importent, the entire congregation

“Paul Rowntree Clifford, The Hission of the Local Church
(London: 5CM Press, Ltd., €.1953),; Pe B7s
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should be cxhibiting to the outside world at asll times, a united
and love-Iilled community. Yor new members are asked to join
themselves Lo & fellowship which calls itself Christian. I 1t
18 no different than any secular socliety, the outsider will
BeC 2o point in joiniog such @ group.

Fhis brings us to wiother point in owr dlscussion of the
place ©h t laymes cai play in evangelism as a means of strengthen-
ing esch other., Onece new Zembers sre mccepted, they wust be
aselmilated, This is only possible Li the old wesbers sece
these new nesbers as Christians whem theoy are to love and edify,
Gapeclally since they arc neophytes {(cfs Hatthow 18), Evangelisa
lends to another opportunity to show God's love to a fellow
Chelsticn, Yet it is here thut so many Chris_t.!.én churches fall,.
Allan gives three yeasons why those gained by evangelism drift
aay,

The newcomers are simply chillied out of' the church by
the astitude of the old members,

2. There is nothing for the new menbers to do in their
New=Tound faith. The week-day activities usually give

nracious little opportunity for spiritual exercise.

3» The separation between the Christian strle of life
and that of the secular culture which they have left
is not so different that tgey are receiving any bene-
Fit. from their membership.

lio evangelist progra: or caspaign is compleve unless it makes
the pecple sware of their now responsibility toward the new
menbers., i Church can only evangelise those whom its corporate

rom Allan, The Face of Ny Farish (London: SCi Fress, Ltde,
ClB54), ppe 35-370
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life v ctrong coough to absorb.™

he more the members avo given the opportanity to witaess
“S o4 groun Lo the ir commen Taith, the atronger they will become,
‘he mope they ofler their fellowship of love to he nowly acguired
AWbers of ¢he Sody of Christ, the stronger the Chureh w1l
decome, The more the newiy acsyulred members ure shown the Jjoys
of shuring what they have from Dod with their fel low-Christians,
the stronger vie Church will becwae. The saall groups give &

vpportunity %o fulfill all this, as we will discuss

(e 1y L3
q--uip‘ e w

Planned Progron

ovangelisn campalgn, whether it is housc to houss, or
“hrough the suall groups, sust be well plamned. The more come
plately it 4w nlanned, the more at ease the people purticipating
WALL Le, cnd the more offective the worke This means first of
all thiv the conpgregation be sold on the idea that they see the

Heed sl tholr respoasibllitye. This cen be accompiished by

Seroong; intercsted laymuen spoaking %o organizations; helding

@ speelal gongresationsl petetogother, perhape a socisl alfair,
at which the caue is presented; and traiming in classes, espoci-
ally with nrospects and youth., oOnce the congregation is reudy
Lo sssune their recponsibility, o lay committec should be foracd

which will do the enlisting of the visitors, etcs If the congre-

""Glii’far‘j, Gre m-. He Toe
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gation hos conducted Stewardship of Self campaigns, the commdttoe
Wil have o stort with those who expressed & willingness to
help in such ovangeliom aflortse The rest can be recruited
through erganivations and Cobtbsge groups. As the date for the
drive approsghes, ths trafning prograe should begin and become
intensilfied. There should be frequont mestings of the planners
@il the visiters, sdth prayer and mutusl eicourageuent. ihere
Tay Lo need for cutslde help. Host denominations have specially
bralned men svailsble to help congregations with such elfforts.
By the vize Lhe drive Leging, cach visitor should know jJust what
i3 eavected of him, ead the congregetion should be helping the
Visitors Wlul dus prayers and ito encouragemionte after bhe cail
Or cotbase seetings are over, the resuits should be tabulated,
{he worl 1e for froa ever, & lay committee agaln should be
calling back on prospects, and strengthening the contacts.

thio nrogran is & 1ittle complicuted in arcss whare the
aelghboriosd ic changlag. If negrocs are moviag in around the
Church, the firsy step of geining the cooperation of the congre-
gations may be handled o little differentlys The people will
have te avercome their ain of prejudice first before they will
want o go ous and fnvite negroes inte their fellowshipe So

the pastor must be especially sure that his people underztond
®mat L% moans o be ¢ menber of the Christian Church. ZXev.
dlehard [lopl, the pastor of a iusheran church in Erocklyn, who
has been successful dn integrating his congresations, prescnts

Lie problea:
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During the process of population change in a city the church
gradually becomes a cultural island catering to a few elect

and graduvally withering away. . « « When a church no longer
serves the community in which it is located, it has no right
to exist. . . . The Church must help all men, and perhaps

most of all the city man, who is caught in the web of a fast

moving and complex society, find purpose and peace. . . »
It sometimes seems much easier to have feelings of love for

the Negro in Africa and the Chinese, in China four sic

our negros or Oriental neighbor. . . . "People can't be
changed, their prejudices are too deeply rooted.” These
are but a few of the objections raised when the question of

human relations in the church is approached. If people
can't be changed, then the church is that which the unbelilever

contends it is, a failure and a hoaxs The very mission of
the Church is to change people, the Son of God died for
that, and He gave ug His Goépei with its changing and

transforming power.
Thus Rev. Klopf's vestry resolved "not to preach to the Negro

Or any particular person, but to continue to preach the Gospel

to all men, and to continue to extend the Kingdom of God in our

community."6
Rev. Alfred Schroeder gives some principles in integration:

l. Prepare congregation to accept change in the community
and the complexion of the congregation. .

2. Approach the Negro prospects in a normal manner, with-
out prejudice, without paternalistic favor.

3. Vthen the member of another race steps into the church,
he must not be treated like a hot potato which no one
quite knows how to handle, nor should he be treated
like "exhibit A" with very uncomfortable attention

showered upon him,

4 Because it takes some Christians longer to mature than
others, count on losing some members, This is unwelcome

but necessary.

SRichard Klopf, "It Can be Done," American Lutheran, XXXV,
12 (December, 1952), pp. 6 f. ‘

O1bid., p. 7.
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S¢ [Lomember, the new people in the community must be won

oy nord work and cvangelliom and prayer, Just as we

st win anyone. Hegroes are not going to invade

your churches in d;l;oves siuply because you have opened

L2 dooxs to them.
This situation nresents a challenge Yo the Christian coamunity,
#ith carelul planning and sound Christian leadership, it can
turn into a1 wonderful exporience, as vthe Christians realize
Vithin their fellowship the meaning of the unity of the Church,

which kaocws no limits to membership, only belonzinz to Jesus

«Nie sexvice in whick new members are received into the
fellowshiy con be very impressive if well planned. In the Lutheran
Churghe-issourd dynod's Rite of the kecepvions of converts,
aothing io eaid of the convert's joining & fellowship, or his
fecponsibllivies, or of the congregation's responsibilities

Loward hiam. 7The prospective member simply affirms his faith

in the truth of the teschings of the Lutheran, and his deter-
mination to become a menbsr of this chwrch and to make diligent

use of the meuns of grace, and to lead a righteous life. Hight

it not be better to ask for some kind of statement from him as

Yo his fuith in Jesus Christ and his desire to jein in Christian
fellowship with others of His Church?® it the same time, the

Congregation counld also wolce ins joy at his joining anc its

7airred Schrocder, "Is Yowr Community Changing?" imericuan

Lutheran, D94V, 9 {September, 1952), ppe 3 L,

l""c.-".'. The practice of the Congregational Chwrch, Ulareace
::"‘. Craig, edit., The Hature of the Church (Chicago: Willetd,

Clark and UO-. GQMS!. Fo 5:




136
desire o serve him in love as a Christian Brother: Following
the service, the congregation co:ld have a parish get-together
t0 meot the new menbers., In this way, the new members would
from the atarg Joinl the church as one individual among others,
but =25 a member of Christ's body joining himself in fellowship

with others in a community.
Small CGroups

v method of evangellsm wihich has recently been found to be
very succesesiful is by using the Cottage groups as missionary
agencies. This was perhaps first used in the mission fields,
vhere ihe Christian church existed only in small household
E¥oupse Lhe prospective members were invited into this group,
and In this way were introduced to the Christian church. If
one viere converted, he joined this small fellouship.g

in the setting of the American culture, it would work much
in the same way. 7The congregation would be broken up into these
suall units. The meabers of these groups would be encouraged
to invite non-members to participate in their i‘ellowship, dig-
Cussion, and worship. 7This is much easier to do for many than
to invite or be invited tc go into & church building. HMany who
would never work up enough courage to ask a friend to go to
chiureh with hiw might very readily invite him to a home gather-

inge At the same time, many who would never go to church, could

v

9George Laird Hunt, Rediscovering the Church (liew York:

Association Press, c.195(T, ppe
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gtill be introduced to the Church through these group meetinzgs,
v.-:hich few would fear.
in addition to inviting non-members to join with them,
these groups could also meet as an action group. Prior to
inviting any outsider, the group could train each other for
evanzelistic activity. Thus the influence of the group could

extend into the lives of the members as thoy went about their

7 Lasks, Lach member could strengthen eacl other member

dail

L™

o greater courage in tslking zbout thelr faith to others. ifter
an elfcrt is made, the group could meet again to discuss their
cuccesses and failures and again strengthen each othar.]‘o Cut
oL this situation came Allan's experience, when his members

asked to form groups for this purpose.ll He found that "the

evangeli sm, 012 (The two things are inextricable bound together:
the imperative need to re-examine the pattern of our churcats
1ife; ond to find ouwr way towards some wmore dynamie and
relevant form of Christian community; and supreme urgency
of finding some answer to the problems oflsomunicabing our
zospel to the masses outside the Church.)
The answer, at least partially, seems to be in the exist-
ence of these Christian *'cells,™ both for realization of fellow-

ahip, ami as a means of approaching the non-Christian with the

waryan Green, The Practice of Evangelism (iiew York: Charlea
Seribnerts Sons, C.1Y5L), DPPs L7C Te

lliﬁlla.’!' 92. -E-Lt-.'. pp. 68-71.
127v93d., pe 49,
11pig,
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rospel in the context of a Christian community, at the ssme
tiue in the setting of realistic eveoryday life. Hdification
in & cell leads to evangelism; evangelism shows the need for

wore edification; and sv it goes, with the church growing

Stivnger fiom within and rom without.




CHAPTER VIIIX
CORCLUSION

“ir tack was to set down & congregational pattern whieh
would follow the exsmple of the Hew Testament church. This
ieant that this pattern would attempt .to establish stronger

flawrtanal s LR el

L relationships among the meubers of the Church, Ziae-

1
-
|+
P

ing the lew Testament, we found that in person to person

wabdadly  wliQ O

Christisn community, the membeors were urged

contacts in the
Lo adwonish, edify, strengthen, and show Christian love to their

Fellgw-nenbors. We found this to be true also in the Church's
worship, its Stewsrdship life, and its cvangelism. In 211 these
arens, the Church say itsell as a living comnunity with the

Lord Jesus as their Heade Thus they were urged to be awere of

their responzibilities in these aress toward their fellow-
menbors,
But throughout its history, the Sin of the members has
tept the Church from realizing those ideals this side of glory,
ted especially the results of thig Sin, in activisa, or
misguided purpose, individualiism, and lovelessancss. These sins
wreck the {ellowskip and keep it from being the kind of community

that the Lord intended it to be. They keep people apars, and

when they are apart, if not geographically, then sympathetically,
they cannct love or edify. 5o thic thesis was an attenpt to dovise
a program which could help elimlnaﬁ.e these' s:ln-s, and lead the

Church toward stronger spiritual relationships toward each other

in the Chuxch,.
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It was early noted, and is here sald again, for emphasis,
that no man-made program or scheme can subatitute for the Holy
opiric, Iie is the fnergizer of the Church. Any program that
would succeed must be, first and siways, a means through which
the Holy Spirit can wrke. 7Thus this means that no psychology
or group teachnigue shaeuld be allowed to take the place of the
word and Sacraments.

fub Lliese Heans of Grace must ve brougat to bear on men
wiere they are, Lo their problems, aud their problems here are
WioLng purpose, iludividusallsnm, and lovelessness. Thus we set
up & ivur-fold progranme The four elements of this program must
ali be working together to do Qod's purposes, or there is an cb-
Stacle in tle way of the Holy sSpirit. The pastor and layaen
Wust VoLl work on a plamned program to realize real Christian
Coamuaily, and one cssential part of this program is the esta-
Ulishment and streugihening of saall groups within the congre-
Zation,

these four elements work against the sins which we have
meuntioned, amd work for ti'e attaining of the liew Testameat pat-
terne They combat the activism which comes froa a wrong purpose
of exlstenco for the congregation by carefully planning the pro-
gram, sctting down the Biblical goals, und together, as pastor
and laymen , atteapt to find the best way to organize the congre-
gation o meet these goals, implementing this especially through
emll groups. They combat the lack of fellowship, or individual-
ism, through: (1) a careful planning of the ways of training the

congregation Go assume thelr responsibilltiecs toward one anotiwer;
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(2) giving opportunities for the members to exercise their func-
tions as priests for one another through worship, education,
stewardehip, and small groups meeting to cooperatively solve
problems.  They combat the lack of love by strengthening each
other in fajth and love towards their common Jod through Worship,
bretherly admonition, edification, and thus enable each to be
tilled more and more with God's love with which to love others.

As these four elements work together againat these common ~
proplemss, the Church is strengthened from within, for the ¥Word
and Sauerament are being employed by all the members to strengthen
2ach other, AL che seme time, through these very same things,
the comaunity in corporate witness to the non-Christian world
grows Jrom without, as the world sees how the Christians love
one another. 435 Ghe Church is concemed about its own splritual
l1ife inside 1ts community, and as it attempts to improve with
the help of God, so it can less and less be content to keep this
Help of Goa from those who know Him not. Thus through edifica-
tion comes cvangelism, and new blood in the Church means more
edification and opportunity to edify.

Necessarily, this thesis has limitations, It is the product
of one unskilled in the administration of & parish. It perhaps
has oversimplified the problems, and thus oversimplified the

answerse levertheless, it has these lessons; solutions to thase_

problens must be found if the Church of Christ is to remain
being just thut, espaclally in these troubled times, and at the
same time, it has brought the conviction that God will not leave

His twentisth century church without help or guidance. He has
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glven to iis Church today His Word, Sacraments, and the Church
itsell, with its vast reservoirs of human insight, guided by
the Spirit., The Church has the resources to solve these pro-
blems; God has given His Holy Spirit who still helps the Church
through the Keans of Orace and the community. As we study the
Yord and receive the Sacraments, we find our goals. 14is we sit

down with other Christians we can find insight into the solution

of Lthe problems and the reaching of the goals.
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