Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Master of Sacred Theology Thesis Concordia Seminary Scholarship
5-1-1969

The Church in Your House- A Study into the Form and Function of
the Primitive Church

Paul Biegner
Concordia Seminary, St. Louis, riverev207 @hotmail.com

Follow this and additional works at: https://scholar.csl.edu/stm

b Part of the Biblical Studies Commons

Recommended Citation

Biegner, Paul, "The Church in Your House- A Study into the Form and Function of the Primitive Church"
(1969). Master of Sacred Theology Thesis. 507.

https://scholar.csl.edu/stm/507

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Master of Sacred Theology Thesis by an
authorized administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/stm
https://scholar.csl.edu/css
https://scholar.csl.edu/stm?utm_source=scholar.csl.edu%2Fstm%2F507&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fstm%2F507&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/stm/507?utm_source=scholar.csl.edu%2Fstm%2F507&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

THE CHURCH IN YOUR EOUSE:
A STUDY INTO THE FORM AND FUNCIZON
OF THE PRIMITIVE CHURCH

A Thesis Presented to the Faculty
of Concordia Seminary, St. Louis,
Dopartment of Exegotical Theology
in partial fulfillment of the
requirements for the degree of
Master of Sacred Theology

by
Paul R. Biegner

May 1959

69251

Approved by: A
Advisor

Reader



BV

Yoo

Clq
MD
169

no.3
TABLE OF CONTENTS
c.Z
Chapter

.IlmeDUmN........l..'..!...-

E-THECHURCHENWURHOUSE.-.---.-..--.

Guilds as Models of FOIM « ¢ ¢ ¢ ¢ ¢ ¢ o ¢ o &
The Synagogue 25 a Model. of FOorm o ¢ s o ¢ « « «

Separation from the Synagogue into House=Churches

Ekkl'e-siaintheSept\lagint. e ® o ® o ® 8 o o @
memwmwwno‘me...---------

BaptismofHouses ® o 0 0 0 ¢ 06 0 0 0 0 0

III. THE NATURE AND FORM OF THE PAULINE COMMUNITIES

The Church is God's by Virtue of His Action

in Christ 8@ 8 ® 0 @ 0 © & 0 v 0 o

The Church is Christ?®s « ¢ o« ¢ s o o » e e
Life Nin Christ" by the Spit’it e ® ®» o & o
The Bndy of Chrish e e o 8 @ ®» ® 5 ® © & @
Lord and He&d of ﬂ.\e Church « ¢ ¢ ¢ ¢ o &«

e e & & o

IV, THE FUNCTION AND LIFE OF THE PAULINE COMMUNITIES

Service in the Daily Life of the World « « ¢ o « &«

The Holy Church Pursues God's Call to Special Duty

The One Church Pursues Uniw e o o 0 @ o o
The Church is Catholic Hence Missionary .
TheApos‘ble--...-.-..-..--
The Aposﬂe and His Helpa!'s " e s 8 8 8 @

v' mleUSION L] s e o L] L ] e e e @ @ -. e @ o o

B.mLIOGRAPH!  ® © @ © o o e @ o o @ & & ¢ & © o o

LONCORDIA SEMINARY LIBRARY
ST. LOUIS, MISSOURI

69251

(4]
OUEEE £ WUREEE o o 8

on O
0 0

105



CHAPTER I
INTRODUCTION

OQurs 1s the century of the church. Porhaps uniquely so in 2]l the
history of the church, Christians of the twentioth century have the task
of forging a viable doctrine of the church within the ecunenical movement
while facing a world in 't?r.xe convulsions of rapid change, revolution and
upheaval.

Ours is the century of the church because it is, perhaps, the first
century in which Christlans are serlously studying its mission and nature..
Other ceaturies, other epochs had their tasks. But the doetrins of the
chuareh has, quito strangely, ncver basecn as thoroughly explored or articu=-
lated as other Christian doctrines. St. Augustinoe had to study "The City
of God," the divino soclaty, while the Roman Empire went through its dying
convulsionse After Augustino sct the church in majestic perspective, the
docﬁhe of the church fell into what Walter Marshall Horton has called
Mg total eclipse in medieval scholasticism." As long as the pope wilelded
both swords as suprema pontiff and temporal prince, thero wos 1ittle need
to discuss the church. This vast silcace oxtonds even to the Summa of
St. Thomes; excopt for short discussions on Christ or the pops as the head
of tho church, the angelic doctor never wrote a formal exposition of the
church.l Possibly bocause the fabric of westeran Christendonm was still
relatively intact, the Lutheran confessors likewise assume and insist that

elter Mershall Horton, Christien Theology: An Ecumenical A ach
(New York: Harper and Brothers, 1955), Pe 208«
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they stand in the bast and fullest tradition of the church catholic by
belleving, teaching and confessing what has been taught at all times, in
‘all places by all. - We modern Lutherans might wish that we were Luther's
soven~yeor old, who at the minimwm ago of discretion Mmows what the church
is, namely, holy believars and shecp uho hear the woice of their Shopherd."2

_ The situation has only recently bogun to change from the time of the -
Lutheran Confescsors. A; rocantly as the beginning of this century Adolph
von Harnack could write a wolune answering What is Christianity? solely
from the perspective of the individual. To work out a doctrine of the
church mey be precisely the God-given task for Christians heading into
the twenty-first centwry. Such a task will fird Christians facing two
weys simmltencously: They must face their fellow Christians within the
midti-logue of the ccumenical movement recady for the Spirit's leading and
stinmistion. They must elso face a wldwritlﬂngmder idecological eon-‘
flict and racial temsions, arnd threatened by global hunger on a standing=-
rocu-only planet. Hence, a viable doctrine of the church can never be the
product of the church's casual intramural sport, but the earnest struggle
that tho world may balieve (Johm 17:23).

A scarch for rew forms of chursh and new patierns of ministry and
mission has occupicd parts of the church in the western world for the past
ten years or so. Boththeeommforthadoe‘trﬂneofﬁechnrchmdfor
the cutting edge of missién doninai-a the scarch for now forms. That search
. has yielded veried pattorns, many of which utiiize face-to-face contact in

Zsmelcald Articlos, XII “Tho Church,® Tho Book of Conecord: The
Confogsions of the Evangelical Luthoran Church, translated and edited
by Theodore G. Tappert in collaboratica with Jaroslav Peliksn, Robert H.
:!gs;l)mr angls Arthur C. Piepkorn (St. Louls: Concordia Publishing House,

5 ' L
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smaller groups to meet the challenges of mass-man in a depersonalized

society. Some of these new forms of church and church ministry and mission

have claimed a rolationship to Mthe church in your house':

1. Ministries of cagegomont cnd Intorpersenal dislog, in structured
settings suca 2s counselling ministries and industrial chapiaineies, or in
a free, unstructurcd ninistry of group therapy and healing in the context
of total pastoral c:s.:ee.3

2, Comyunal living, with 1life together organized around Word and
~ sacrament and with membors of the commmity pledging themselves to joint

disciplines of study, proyer and pometration into the commmity (the lay
academnios of Eurcpe and Amorican parishes such as the Church of Our Savior

.of Burlington, Vermont, and the Coxmunity of tho Atonement of Washington,
D.C., arc gocd examples).

’ 3. Parish koinomia groups, ccclesiolae in ecclesia, with the features
of smell group Bible study, open shering of insight, intercessory prayer
end problem-colving and reporting in from the daily task of lay witness
usually charactorizing koinonia groups.

4, Eouse-churches whoro Word and Eucharist sorve as the focus, but
vhere the kitchen table doss double duty as the pulpit and altar, end as
the tabie for the agope-msal consisting of breskfast or evening coffes.
(Soe Canoa E. W. Southeott's The Parich Comes Aldve which describes the
strategy of an English parish where daily masses in homes visually teach

Here the outstanding example is "The House-Church of J. C. Blumhardih
dcseribed in Rudoiph Bokren, Preaching and Cormmity, translated from tho
sm& b;sra David E. Green (Rickmond, Virginis: John Knox Press, 1965),

PP. 1490-58.
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the family nature of the church and bridge t‘ua‘ chazim betucen daehui-ehed
factory workers and the local parish church.)¥

Another practical consideration foreing the search for new forms of
church is tho increasingly high cost of sceuring property and erscting
basic units for new "mission™ congregations. Economic pressures may force
‘the American churches to recxamine thelr procedures of mission expansion,
bocause they may well prove to ba too costly in the future.

Howevor, we should mske very clesr that this investigation is a piece
of histordical inquiry. The task of systematic theology in forging a doe=
trine of the church within the comtoxt of ecumenicsl canvorsation must meet
tho radical dcmends of the tweutioth centwry with the definitive insights
of the first cantury. Likcwise, the task of practical theology, that of
structuring the Caristian ecommunity to meot the challengos of our day, the
scarch for now foras of clarroh, must bo inforacd by the form of the church
in New Tostamcat times. Exegetical work doss not go on in a vacumn. It
rust rospend to the issues of our day, as in the ccumecanical movement and
in the search for new forms. This papar atteapts to suggest answers to
presant~day questions into the form and function of tho clmrch on the basis
of tho first ceatury situwation insofor as that is discernable from the first
century documents. '

Theso tasic guesticns and underlying concerans carry tho thrusts in
this paper:

1. What does Paul mean by “ohurch" and "house"? Is the church in
the house roally the chureh of God, or is it a family gathering, an enclave?

bg, W. Southcott, The Parich Comes Alive (London: A. R. Mowtray and
Co., Limited, 1961).
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Ts the house-church really %io one church of God in Christ in its dimensiong
of wholeness and catholicity? Is the entire body of Christ present and
. actualized in even tho smallest localized form of church?

2. Whet are the basie esscatials for the church to be the church? Are
there an infinite variety of forms that tha church could take and still be
the church? Or are there irreducible, minimal requirements for church?

3. In searching the Seriptures we will ask, What are the processes of
change, development and growth in Paul's ccnception of the church. Is it
axicmatic that the church must change in response to the changing conditions
of éoci.ety;f Does the cosmic Carist the ckurch worships and serves as Lord
give it space to adjust and change in response to the needs and changing
conditions of socloty? In short, whet arc the christological assumptions
underlying a theology of change?

In coming back to the Scriptures to invostigate the form and fumetion
of the primitive church we are not intorested in repristinating patterns,
1lifting then whole frca thelr living context amd artifici2]ly planting thom
into tho 1ife of the chuwch that faces the twenty-first century. However,
the living volico of Soripturo and the living Tord of the church and Seripture
arc roruative for the churchls life in any day., We who stand within the ‘
church nay leot its tmie nature be obscurcd; fomiliarity may rot breed con-
tempt, but it mey fossilize patierns, forms and siructures and atrophy the
church!s response o its Lord!s call to service in the world.

Wo make the following mothodological assumptions in approaching the
New Tostanent documents: . s

.1, Of the thirtocn books in the Pauline corpus, the letiers to the
Eph'asians. 1 and 2 Timothy end Titus can rightly be termed deutero-Pauline.
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The remaining nine letters to the churches at Rome, Corinth, Galatia,
Philippi, Colossae and Thessalonica and the Philemon letter define the
'brcgder scope of this :I.n_vestigation.

2. The greatest weight should be given the four letters in waich
house=churches are explicitly montioned among Paul's greotings: 1 Corin-
thians, Colossians, Philemon and Romans., We do not argue from silence that
similar patterns are to be found in the primitive Pauline communities in
Galatia, Philippi and Thessalonica. While the letter to the Romans doss
not mention the word ekklesia until chapter 16, and although that chapter's
authenticity has been the subject of serious debate, we assume that the
contents of chapter 16 fit the situation in Rome botter than Ephesus.”

3« The Acts of the Apostles, though later than the letters of Paul,
displays the author's kerygmatic view of salvation history and the role of
the primitive church within Gottesheilsplan; it will bs used as a zeeem'ui.tn'):P
source.

The Hew English Bible--New Testament has been used for direct quotations,

with one or two exceptions where the author thought a literal translation of
the Greek text might be helpiul.

Paul Feine, Johannes Behm and Werner Georg Kuemmel, Introduction to
tho New Testament, translated by A. J. Mattill, Jr. (14%th revised edition;
Nashville and New York: Abingdon Press, 1966), pp. 222-26,



CHAPTER IX
THE CHURCH IN YOUR HOUSE

Tho house=church was a patiern of church 1life that was used quite fro-
quently in the primitive church, according to the book of Acts, and one which
the Pauline comunmities used as walle.

WThe assembly of Christians in hospitoble homos goes back to the very
first doys of the church. That is Floyd Filson's vau-dict_oéx the early
house churchos of the book of Acts.t The earliest church in Jerusalem
appears to have bson closcly tied to the Jewlsh synagogues and teaple.
Bultnann obsorves: "Tho Church as eschatological Congregation had not yot
found oppropriato oxpression in a et of its own, since it had not cut
itself loose from theo temple cult."? The prinitive church met in the temple
area for scme aspects of its life and plety which were Jewish, while it also
mot in private homos for distinclively Caristian aspects. The templo was
uscd as tho site for prayer and teaching; it was mot used for sacrifice,”
since Josus the Chwist was the comnmity’s sacrifice. Lolmeysr concludes
that even Acts 5:42 gives uvs a glimpse of this strict division: the

1I-‘3.os'd V. Filson, "The Siznificanco of the Early Houss Chwrches,"
Journzl of Biblical Literabturo, LVIIT (1939), 108.

2Rudolph Bultenn, Theolozy of tho New Testament (New York: Charles
Scribner?'s Sons, 3.95:_1.). I, 57.

SErnst Lotmoyor, "Das Abendmahl in dor Urgemeinde," Jouwrnal of
Bibliesl Literatuve, LVI (1937), 229.
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apostles? activities ccnler both in the temple for prayer and "in variocus
private homes""’ for preaching and teaching.

The Pentecost account indicatos that forgiveness of sins comes by
repontanco and bg.p‘cim in the nemo of Josus the crucified but risen Messish,
not by the sacrificisl ritual of the temple (Aets 2:38). Tho tradition that
came dowm to Paul from the earliest chmrch (1 Cor. 15:1-3) conceived of
Jesus?! death Yas an oxpizatory sacrifice® for sins in accordance with the
Soripturcs.? All sccounts of the Lord®s Supper indicate that Jesus died
as a sacrificiel victim. The Synoptics stress Jesus! blood poured out 'for
you' (hupsr hwidh in Mark 14:24, Luke 22:20) or "for many" (Matt. 26:28).
Tho Matthoen account nmakes explicit the sacrificial content of the phrase
with tho extonsion of thought that "the bilocd of the covenant! is shed "for
tho forgivenoss of sins® (Matt. 26:28). Paui’s version of the bread-word
2lso makes plain that the gona is Wfer you! (1 Cor. 11:24). The primitive
and general-Christisn characler of Christ's death as expiataz-y sacrifice is
signalled in the wido distribution of the formulas Mfor you' (huper humdn,
Ufor meny® or Mfor sing! throuvghout tho New Testement documaents (lacking
erdy in James, Judo and 2 Poter).?

In Acts, the tcuple precincts are used both for dlistinotly Jewish rites
such as the observance of ovening prayer (Acts 3:1) and Paul’'s secret vows
(Acts 21:26) and for tho distinctly apostolic deeds of teaching, prezching

_ l’t-.‘altsr Baver, Wn. Fo Arndt and Feo Wilbur Gingrich, A Graak—%‘ sh
Lexicon of the New Testament and Other Early Christian Literature (Chicago:
University of Chicago Press, 1957), P. 563.

SBultmann, I, 46.
61bid., I, 84-85.
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and healing. Peter and John heal a men crippled forty years in the powerful
neme of the risen one (Acts 3:7). Peter and John use tas occasion of this
nighty deed to proclaim the message of the crucified end risen Lord publicly
in Solomon's Cloister (Acts 3:11-26). Their message is interrupted by their
arrest. What exasperated the Sadducean party was the apostles' proclamation
of ';the rosurrection from tho decd=—-ths resurrsction of Jesus" (Acts 1!»:2)';
Such fanatic messicmism endongered the delicato politieal balanee and under-
mined their suthority. Since the aposilos wore laymen unschooled in tho
Lew (Lcts 4:13), they wero roleased with the waraing "io refrain from all
public spealking and teaching in the mame of Jesus' (Acts 4:17-18),

Before this the primitive church was unmolested. To the outsider,
the Jerusalem church Mappeared to be cno of the nmumerous Jewish movements
or sectch (Acks 24:5 and 28:22-24%).7 The Christian sect might be m‘ique in
its fenatical mecssianisnm and claiwms aboul its Founder, but it stayed within
the coufines of Judaism with its zecalousness for the customs (Acts 10:14;
21:20). Baeforo the blow-up ovor the public proclamation of the risean Christ,
the Jerusalem church met in Solemon's Cloisier, but others were hesitant to
Join them (Acts 5:12-13) because of the growing pressure and disapproval of
the authoritios. : _

Judaien took veried positions toward the primitive church in Jerusalems®
The ccumon peoplo genorclly spoke highly of the Jorusalen charch for its
picty (Acts 4:1%). The "Sadducean p@iestiy noblos" gaw in the messianie

Ticonhard Gopdelt, Jesus, Paul and Judaizm: An Tntrcduction to New

Testament Theology, tranglated and cdited by Edward Schroeder (New York:

Thomas Nolson and Sens, 196%4), p. 100.
aIbid.. PPe 104-5,
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movenent a threat to their politicsl position. The Pharisess rejocted the
claims of the Jerusalem church "with wmerving nonchalance," but mrged cau~
tion and tolerance bocause of their own fear of God. The Pharisees "refused
to acknowledge political expedicncy as grounds for doing away with pious and
law-cbiding herstics.! :

Temple (hieron) drops firom Luke's vocabulary after Acts 4 ard 5, re-
appearing only in Paul's arrest in Jerusalem and subsequent hearings. Thus :
2 shift awvay from the teuplo to less troubled surroundings in private homes
can be deduced. Acts indicates a gradusl withdrewnl from the texple oultus
for a varioty of rcacons. During the crisis of Peter?s imprisorment the
house of Maiy, mother of Jokn Mark, served as locus for a rrayar meeting of
Mg largo company” who hod gathored in reosponse to this eaergency of the
conmrnity (Acts 12:12). Further, Acts 12:17 indieatos that this was only
one group, not the eatire Jorusalem ehmurch, for Peter requests: "Report
this to Jomes and tho membors of tho churck® (Lois gdeiphois). With the
increase in size as tho primdtive charrch accopled Hellenistic members, dis=
persed group meatings wore hold; the Lord had added too many to the Jesrusalem
church for all the believers in tho city to mest in cne house. In additlon,
Christiens were not thoroughly ot home joining other Jews in temple and
synagogue worsaipe What united then in culitic worship and dally scrvice
of the risen Lord was to bo found not in teuple or synagogue but in separates
gatherings (kat? oikon) in various private homes.

Guilds as Mcdols of Fora

Whea Paul began his work in the Hellenistic world as apostle ard mission-
ary, thore were already mony modols of form for the intimate fellowship in
Christ ceantored in ths hospitablo homes of Christians.
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Johnston, in his monograph Tho Doctrine of Church in the New Testameat,
has sketohed the magnificent world of imporisl Reme.? A1l was not well in-
ternally: 1large numbers were unemployed or living on the publie dole, while
society was plagued by the evils sttendant on slsvery ard great vice. For
three centuries the old civic loyalties hed been disintegrating. Ties to
the o0ld city~states wore strained and often broken in the movement toward
cupire. First came Alexander with his amezing conquests and his enlightened
policy of fusing East end West by permitling great diversity within loose
ccatrols; theon "his muddling, quarrolscme successors," ard a movemont toward
regionalism; and finelly a new brand of universal rule imposcd by Reméls
armed might. The rulo imposed by Rome brought with it the pax romana and
the pax Augusts after centuries of political squabbling and bloody warfare.
Out of a sense of relicved gratitude the caesars and even the city of Rome
itself wore revered in Helienistic Asia Miror as the personifications of
avthority. Tho cult of Romo and the caesars was focused through tcmples
and statues and necat primarily loyalty to the new universe centered in
Rome: %I am a Roman citizen.®

But 211 was not well; daily 1ifeo still had lts frustrations.

The central govermment wes quile far awey from the provinces end

its buresucracy tended to destroy 21l porscmal relationships between

the ruler and the soliltery individual end the single fanily. Mem

Jonged for guidance ard closer social coutacts to take the place of

Jost frecdom and civie righise :
The nood of wacertainty verged on despair as statss and govermmenis toppled
and collapsed one after the other. In a search for structure and meaning
for private 1ife some turned to astrology, others to philosophy; but the

deninant Stoic pailosophy left many without getisfying enswers,iO

SGeorge Johnston, The Doctrine of the Church in the Now Testement
(Cenbridge, Euglerd: Caubridge University Pross, 1943), Pp. J-iH.

101'bi.d-. Pe ’{'o
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Anid the skepticism and turmoil of changing times, thero was a "note-
'!'TOI;'&W increase of small societles where psople might ccme together" for a
variety of personal reasons. These guilds or collegla had bean known in
Rome since theo later days of the Ropublic, and wers eventually legalized.
In Rome the collegiz had to show a justa csusa, such as state service or
_burial purpose, for associating. In the Hellenistic world such private
guilds end assoclations had long flouwrished. M@bai-ship in these guilds
was open to all who paid the entry fees and abided by the rules; class and
roce barriers were set aside as men and women, rich and poor, free and
slave couid meet on cqual terms. The structures of these koina and collegia
provided the rodel for ways in waich cults such as the mystery religions
cculd organize.n
"In the first century befors Christ there was a definito growth of
inteorest in the mystery religions, in asceticism and mysticism, and in the
use of magic and inecntations addressed to gods of all sorts. The
scai-oriental mysticism met a spiritual need of the times,
2 demand for something cleor and dogmatic which explained

the universe, and for an assured hope of immortality. The
Esst conguercd tho Wost because it had scmething to give.+2

The Synagogue as & Hedel of Form

The synagogue wes cne form end patiern that Judeism had long used amid
the coafused socisl and religious sitvation of the Hollenistic-Roman world.

nl"aid.. PPe 5"6.

124 rihmr Darby Nock, Berly Gentile Christianity and its Hellemistie
Background (New York: Harper and Row, 1950%), pp. 13-17, quote from p. 16.
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In Acts 15:21 James repeats the current understanding that synagogues
a:.re an ancient institution, with the implication that they may go back to
Moses himself. Though mentioned specificelly in the 0ld Testament for the
first time in Ps. 74:8 (when meoting houses burned dowa), the rabbis could
not imagine a time vwhen Israsl was without the symgogue.l?' During the
Babylonlen ecaptivily, God’s people in exile nesded some place for worship;

Mgince cultie worship was inpossi:bla ia a Jand vhich was whclly wnclean.n 4.

Ezokiells house wes such a rsady-mede center, for Ezekiel's vision comes to
hin while the elders of Judah sre sitting before the prophet en 5 cikd
(Ezek. 8:1, LXX).17 :

Teuple and syrnagogue stcod side by side for centuries. But the syna=-
gogue's influence spread much further geographically and with astonishing
rapidity. Wherever the Jews sctitled they estabilished synagogues. Strabo
{born 63 B.C.; died after 21 A.D.) notes that there is no piace in the
oikoumend (presumably the Romen Empire) where the Jewish race has not
established a foothold., This obssrvation likely refers to the ubiguitous
synagogues vhich would bs highly visible to the observer.l® Evidence of
the geographic spread and the vitality of the synagogue is given by James
in his sumarizing speech at the Jerusalsm council on problems ralsed by

137crman L. Strack and Paul Billerbeck, Kormentar zum Neuen Testament
aus Tolmud und Midrasch (Muenchen: C. H. Beck!sche Verlagsbuchhandlung,
1928), IV, 1, 1i5=16.

Goppelt, p. 23.
15T smay Elbogen, Der juedische Gottesdienst in seiner geschichtlichen
Entwicklung (Hildesheim: Georg Olms Verlegsbuchhendlung, 1%5. p. L6,

16Ib1ao. P M?.
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the mission to the Hellenistic wo.rldz Woses, afier all, has never lacked
spokesmon in every town for gonerations pgs‘l'.: he is rcad in the synagogues
Sabbath by Sabbath" (Acts 15:21). The baook of Acts mentions the synagogues
sprinkled throughout the worid of the Mediterranean as Paul encc;unters then
in his missicnary tours (Damascus, Acts 9:2 and 20; Salamis, 13:5; Antioech
in Pisidia, 13:14; Iconiwa, 1%4:1; Thessalonica, 17:1; Berea, 17:10; Athens,
17:17; Corinth, 18:4 and Ephosus, 18:19 and 26, 19:8).

Scattered over Palostlne ocxd the Hellenistic world, the synagogues
were "1ittle Israels, each local gathering a microcosm of the Jewish commun—
ity." The synagogue became the practical substitute for the temple; it
replaccd rather than imitated tho temple. The synagogue was both religious
and civic center, both prayer-house (oikes tSs proseuch€s) and school, for
tho Hellenistic Jewish camunity in any place. Thoe stross was on the in-
dividual members, each possessing tho revelation of Torah, each with the
duty to maintain the public worship of Yahwch and to serve him in humble
obedience in daily lifo. Layacn were its officers, with each synagogue
having its owm prosideat, reader and attendants. The simple service in-
cluded Psalm-reading, rezular and serialized readings from the Pentateuch
and the Prophets, prayers, a homily in the vernacular, and at the end a
blessing, pronounced by a priest if one were present.17

Membership in the synagogue provided citizenship in Israel, the people
of God, and also ecumcnical ties for the local group. }Iem‘aars!:i.p was not
in one central synagogue in a large city, for instance, but was detormined
by a wide variety of interest, language and nationallity groupings. In a

17Johns:hon, PP. 19-20, and Floyd V. Filson, Temple, Synagogue, and
Church," The Bibliecal Awrchacologist (Deccmber 1944), V, 84=85,
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large city, the synagogues became 1ittle enclaves (cf. "the Synagogue of
Froedmen, comprising Cyrenians and Alexandrians and peopla-frcm Cilicia
and Asia," Acts 6:9). Many synagoguos, especially on the Hellenistic fron-
tior away from centers of Jewish population, were small structures. A
private individual might erect a synagogue or put an entire building at
the disposal of the synagogue (the Roman centurion in Luke 7:5); or a
portion of a private dwelling might be dedicated as an oikos £3s proseuche .:18

The synagogues of the diaspora used Groek almost exclusively. Lietzmamm
makes the jud@nant=19

The frequent opinion that tho designation "Hebraic" points to

cosmunities speaking Hebrow or Aramaie, is mistaken. The door

post of a synagoguo has been found at Corinth, on which stands

tho namo of the congregation: %Synagogue of the Hebrews."! But

these Hebrows did not speak Hebrew for the inscription is in Gresok.

Outside Palestine, only the Rabbis had any Hebrew==but no one knows

how many they were or how much they knew. Only from the remote

rogion of the Crimea do we possess Hebrew inscriptions of the first

to tho fourth century.

Inscriptions in the Latin vernacular also show the existence of a
synagogue of Hebrews at Rome.2? The services were conducted in ‘the Greek
or Latin vernacular. As in Palestine, where an Aramaic targum was curreat
alongside the Hebrew text, so in the diasporq. the Gresk Septuagint was used
in the public worship of the synagoguo. |

Not only were the Scriptures read in Greek, but also the same

language was used for the prayers and the confession of faith,
the "Shema", in public worship in the synagogue. The sources

18E1b°gen. pp. l|'51'77'

1%ans Lietzmann, Boginnings of the Christian Church, translated by
Burtram Lee Woolf (Cleveland and Chicago: Meridian Books of The World
Publishing Co., 1961) T, 113.

zombogen. Pe ‘lBO.
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testify to this fact in regard to Caesarea, the quasi-gentile
capital of Palestine, and naturally the same holds good for the
diaspora in ganera:l..él
The summary judgment of Johnston is: "It was the Synagogue, rather than

the Temple or the . . . collecgia, which provided the first model for
Christianity."22

Separation from the Synagogue into House-churches

However, there wore factors within the primitive church which ulti-
mately forced a separation from Judailsm, and separation from the synagogue.
These factors, present within the primitive church from the beginning, were
dotermined by its conviction that Jesus of Nazareth is the living, ruling .
Christ. These factors were not imports from the outside, from Hellenistic
sources, for example. From the first the Christian community in Jerusalem
was fourded on the certainty that the crucified Jesus was the risen and
exalted Christ (Acts 2:22-35). The Jerusalem community, as its life was
superficially observable, appeared to be merely another of the numerous
) sects with a unique inslight or different stress on the orthopraxy of Torah=-
observance. Leonhard Goppelt has clearly indicated that the separation
botweon the Jerusalem commmity and Judaism took place on the basis of its
messianism, its Christology, its insistence on witness to the risen Lord.

Soparating early Christisnity end Judaism [italics are in the text]
was the two=fold confession that in the final analysis all were

guilty of the Crucifixion, and that in cross and resurrection salvation
had dawmed. The kerygma of the church, arising from the apostolic
witness to Easter, call the Jewish people to this confession. They
were called to confess the redemptive meaning of cross and resurrection

2lLictzmann, I, 114=15.
%omston' Pe 20,
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as illunminated by the soriptures, not to acknowled particular
theories about Jesus.23 5 i

The source of the Jerusalem conmunity's life and the clue to its very
existence was the risen Christ's self-revelation to his followers, and
the apostles® stirring eyewltness testimony to the Easter-event.

On the basls of this witness to the cross and resurrection, the primi-
tive church called and invited people whose life was based on Torah-
observance over into a life marked by the cross and resurrection. In
making this witness and extending this invitation, the primitive church
was the redeemed and redeeming community of the end-time. As such, it had

a singular consciousness of being the Spirit-filled community (Acts 2:14-21 .

and 38-39). The implication was clearly drawn that those who declined to
accept the fresh understanding of the crucified Jesus as God's Christ were
part of "this crooked age" (Acts 2:40). Its rite of initiation effected
more than Jewish proselyte baptism;2¥ in offering both forgiveness of sins
and the gift of the Spirit (Acts 2:38), Christian baptism united the bap-
tized in a common life. The Jerusalem community shared common meals in
private houses. The meals were marked by high joy, provided a tie of
social fellowship and sharing of resources to meet needs, and probably were
celebrations of the risen Messlah's presence in their midst (Acts 2:42 and
46-i7) .25 The Jerusslem community “met constantly to hear the apostles
teach" and so showed its preference for its own leaders over Judaism's
traditional leaders, the priests, scribes and elders (Acts 2:42),

zxoppelt. Pe 102,

2hoscar Cullman, Baptism in the N :
Reid (London: SCM Press Ltd., 1952 ? ppev.r gf{zt’_'“mt' translated by J. K. S.

250scar Cullman, Ear Christian Wor
’ -—th__ hip translateq
Todd and James B. Torrance (London; SQM P:osa'x,td._ 1953) by A.l
M » Pp. “—20.
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To the extent that this group valued and cherished its leaders,
followship and practices, just so much was it invardly estranged
from those Jews who would not belleve. It might cling to its
Jewlsh contacts and heritage, exalt its Jewish basis and character,
and seek to win its Jewlsh neighbors, but the Jews who followed
Jesus as the Christ and lived in the Christian fellowship were
living 1ife from another center, and the things which set them
a.pa.zt 00 were the things which to an earnest Christian countod
mnoste

Christians at first remained Jews in race and religion, praying in the
temple and frequenting synagogues in Jerusalem and Damascus (Acts 9:2).
While the believers met in pri.va‘l'.e‘ houses for instruction, fellowship and
the brealing of bread in eucharistic exaltation (agalliasis), there is no
indication in Acts that they formed their own synagogues. The apostolic |
proclamation goes to fellow Jews first. The kerygmatic approach of the
primitive church points up the fresh revelation God has given in cross and
resurrection, But the appeal is made by Jews to Jews: Peter addresses the
crowds on Pentecost as "Men of Israel" (Acts 2:22; see also Acts 3:12);

Paul uses the same phrase at Pisidian Antioch (Acts 13:16). What is striking
15 that this identical term of address is on the Pharisee Gemaliel's 1ips
before the Sanhedrin (Acts 5:35). While insisting that they "must obey God
rather than men," Peter also points out that the hanged Jesus was exalted
precisely "to grant Israel repentance and forgiveness of sins" (Acts 5: 29=31).
God's people is still the nation Israel, ho laos (Acts 10:41), even though

the risen Christ did appear only "to witnesses God had.chosen in advance."

The main missionary thrust to the Hellenistic world, according to
Luke’s kerygmatic selaction of ma_terig],g' took place from Antioch

Greek-speaking Christians scattered from Jerusalem. To be sure Gentil
- 0 -]

26710yd V. Filson, "The § ;
Anglican Theslogieal Review, x;:“f;;;;')'f{agf’““hnﬂy from Judaisy,n
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 Christianity arose through the spontaneous, sustained witness of scattered
Christians who went through the country preaching the word after Stephents
m» (Acts 8:4), It arose without a program of mission expansion affirmed
by convention resolutions. Alexandrla and Rome already by 55 A.D. had flour—-
ishing churches that had been established by non-Antioch missionaries as a
continuing result of the Pentecost fallout of the Spirit on the Hellenistic
ﬁsitprs vwho heard the apostolic preaching of the cross and resurrection
(Acts 2:10), Luke refers to Antioch alone because it was the mother church
of Gentile Christianity (Acts 11:26), because it was at Antloch that the
special problems of law-free Gentile Christianity arose and were settled,
and bescause Antioch was the first ba.t-;e of support for Paul, Christ's apostle
to the non-Jewish Hellenistic world.Z7 :

On one level, even before the affair involving Stephen, the bilingual
probilen of Palestinian Jews and Eellenistic Jews must have caused a deepen-
ing division within the Jerusalem church itself. Filson describes the
problem:zs |

This does not mean that the church was split into two parts, btut

since not all Christians spoke both languages, a barrier to full

fellowship was established.

" Soclal 1ife, gathering for worship in homes, and cholce of synagogues
for participation in Jewish worship would be determined by this :
factor. Moreover, the use of Greek involved a different version of
the Scriptwres and a different relationship to the life of the Gentile
world. Unconsciously the two groups would slowly drift apart « « « «
On a more profound level, though, the law-free teaching and preaching

of the Greeck-speaking Christians in Jerusalem aroused the concerted opposi-

tion of the Sadducean nobility and the Pharisees. Stephen, the outstanding

2%Goppelt, pp. 110-11 and 115.
28F4)son, "The Separation of Christianity from Judaism," XXT, 182-84:
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spokesman of the Greek-speaking wing, was subpoensed before the Sanhedrin,
This charge was brought against him: "This man is for ever saying that

. Jesus of Nazareth will destroy this place and alter t.‘ne customs handed dowm
to us by Moses" (Acts 6:13-14). Thus, for Stephen the future coming of the
risen Jesus will make lrrelevant and unnecessary the whole system of temple
and Torah, of sacrificial rite and legal observance. Stephen's defense
(Acts 7) made plain

that neither the Temple nor membership in the cultic commmity

[aJlitalicsintextiwauldsavethmfrmthemthdmtobmak

upon them vhen Jesus appeared. It was not liberal tendencies of .

. Hellenistic Judaism which stood behind his declaration, but rather
Josus! own preaching of repentance. Nor was it the spirit of
Hellenistic enlighterment, but the Spirit of Jesus which took the
lead in breaking through the boundaries of Judaism, while Judaism
retreated within itself. Judaism rejected S en's preaching as
an attack on the foundations of its existence.

If the church's Gospel could lead Stephen to such blasphemy, and if such
preacixingofJesus' cross, resurrection and retwxn could so radically call
into question the very foundations of Judaism's legal and cultic existence,
then it had to be eliminated from Judalsm jJust as Jesus was, A storm of
persecution broke on the Jerusalem church for a while (Acts 8:1), but
gradually subsided so that "the church throughout Judea, Galilee, and
Samaria was left in peace to build up its stremgth" (Acts 9:31).

Within the Jerusalem church, the law=-free preaching and teaching of
the Greek=-speaking wing produced resentment and an accommodation to Torah=—
observation by the Law-observing wing in order to keep working and living
within the Jewish coomunity as a minority party. Fillson holds that some
of the friction and resentment is reflected in Acts 6, where the complaint

about administration of relief is only a surface symptom of something much

zgﬁoppﬂt. PPe. 106"70
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deeper. When the "two-hundred per cent" Jews of Greek-speaking origin
Precipitated the arrest and murder of Stephen (Acts 6:9-12), there were two
effects. First, the Aramaic-speaking Christians over-reacted in their
scrupulous observance of the Law and customs to "prove their 'one-hundred

per cent,' Jewishness." What had originally been an unconsciocus carry-over
of Jewish piety and practice now became & matter of principle (Acts 21:20).3%
Second, the Greek-speaking Christians fled from Jerusalem (Acts 8:4) for

more cosmopolitan and tolerant surroundings (Acts 11:19). The Greek—-speaking
wing that fled the purge had no great stake in Juda:.lmn or its distinectly
separatistic practices. Rather, they '.lssued-the call to repentance and the
urgent ammowncement of "the good news of the Lord Jesus" to Hellenlstic
pagans a8 well with outstanding success (_Ats 11:20=21)s The law=free atti-
tude of the Greek-speaking Christians and their consorting with pagan converts
would not endear them to the Torah-observing synagogues at Antioch. Thus the
Antioch Christians swung in their own orbit. With no great emphasis on
distinctive Jewlish practice, with thelr emphasis on the crucified and risem
Lord, with separate meetings and leaders, they naturally developed their

own style and appeared to others as a separate group. "It was in Antioch
that the disciples first got the name of Christians" (Acts 11:26).

Ekilésia in the Septuagint

Basic to an understanding of "the church in your house,” its form and
functlon and shape and strategy, is the meaning of the words gkklSsia and
oikos in the 1ight of their Septuagint background,

30r11s0n, "The Separation of Christianity from Judaigy,n

XXT,
g oppelt, p. 108. iy
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K. L. Schmidt in his article on ekkl&sia in Kittel indicates that it
is doubtful that ekiclSsia ever meant a religious society to the ordinary
{ireek on the street; possibly the word might indicate the business meetings
of a guild or club.>> But none of the common words, (for example, thiasos,
eranos, koinon, synodos, gzllom. s), vwhich were used with remarkable fre-
quency to signal the gullds or brotherhoods of the ancient world are applied
to the church in the New Testament. Even the name "Christian" appears rarely
in the New Testament (only Acts 11:26; 26:28 and 1 Peter 4:16), and then
only on the lips of quizzical, inquiring pagans). The apostolic writers
avold the term as narrovwly sectarian; for Christians are, by definition,
"partisans of Christ . . . « supporters of one particular movement among
many"33 Sckmidt contends that the use of ekilSsia arose among Greek=
speaking Jewish Christians and their pagan converts who formed congregations
resembling the Hellenistic synagogues before Paul's time. Using the re-
sources of the Septuagint, Hellenistic Christlans avoided 'bhel localized
content of synagogé in common usage and chose the distinctive okK13sia
instead >

The Septuagint uses the word ekklesia about one hundred times; eighty-
one-in the canonical Soriptures and twenty-three in the Apoorypha, and
occasionally in the attempts made by Aquila, Symmachus and Theodotion to
bring the Greek 0ld Testament in line with the Hebrew. ' The Hebrew equiva=-
lent 1s always gahal or gahal root-words. It almost always meu;a "a

3%, v. Schmidt, "The Church,” Bible Key Words from Gerhard Kittel!s
Theologlsches Woerterbuch zum Neuen Testament, translated and odited by
_E—(J. R. Coates (New York: Harper and Erothers, 1951), pp. 2i=25. :

Toid., ppe 28-29.

F1vid., ppe 30=31.
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sbecific assembly of the people where they gathered for a definite purpose
and dispersed again when the business at hand was completed." 35 he nature
of those who come and stay together depends entirely upon those who compose
the ekkl8sia. We hear of an eld:'.I.E.sin of the prophets (1 Sam. 19:20), an
elkilesia of the holy (Ps. 88:5) and plous (Ps. 149:11). Judas Maccabeus
gathered an ekklesia of the loyal (1 Macc. 3:13). In Psalm 25 we hear of
both an ekklesia of the wicked (Ps. 25:5), which the Psalmist abhors, and

of okkl8sias gathered in praise and worship (Ps. 25:12). We are even told
that the godly avoided "the slander of the state and the ekklesia of the
mob" (Sirach 26:5). So the ekklSsia is something that is brought together
or comes together; it is called to convene and assembles for a wide variety
of purposes.

Thus in the Septuagint ekidl&sia has "no ecclesiastical s‘.I.gn:l.i'fl.came.“36
"The word in Greek is not stamped with a religious impression.">?

In opposition to this view, 0. Linton saw in the usage of the Septuagint
a "theocratlic element," which comes through when gahal or edah are used of
Israel as the people of God assembled for worship or sumoned for holy war.
In Linton's analysis the slaves freed from Egypt and assembled as the people
of God at Mount Horeb are then and there constituted as ekklesia; that is
the day of the ekklSsia (Deut. 9:10 and 18:16).

Diese Volksversammlung ist sozusagen die konstituierende 'Vorsamﬂ.ung
des Gottesvolkes. Da das Volk damals die fuer alle Zeiten gueltige

. 35Edward Schwelzer, "Unity and Diversity in the New Testament Teaching
Regarding the Church," Theology Today, XIII (1957), 471.

%Sehn:ldt. Pe 5.
37schweizer, XIII, 471.



24

eliten mit einbe=
Kundgebung Gottes empfaengt, sind auch alle Isra i
griffen, auch die Frauen u. die Kinder, Jja, auch die kommen

Generationen. s
taming of

To be sure, during the frontier days, during the conquest and _

ia only on .

land of promise, the confederated tribes gathered as the ekidSsia
exceptional, festive occasions. For Linton the controlling thought, the
basic motif behind the use of ekklSsia in Joshua and Judges and in the
collection of the Chronicler, 1 and 2 Chronicles, Ezra and Nehemish, is
this: the ekklSsia at Mownt Sinai is constituted by the summons and pur-=
poses of God.

 This construct of Linton's is disputed by J. Y. Campbell.?® He notes
that the full phrase gahal Yahweh is used only seven times. The two clear—
est citations are in Numbers and are trenslated synagogé by the Septuagint.
In Num. 16:3 Moses and Aaron are faced down by Korah and his co-conspirators,
two hundred and fifty princes of the congregation (edhah), with the charge
of exalting themselves "above the assembly of the Lord" (gahal Yahweh). In
Num. 20:4 the complaints against Moses and Aaron are not raised by a rela=-
tively emall group of ‘dissidents, but the entire gahal Yahweh is dissatisfied
with lack of water and short retions: "Why have you brought the gshal Yahweh
into this wilderness, that we should die here, both we and our cattle?®
Another significant use of gahal Yahweh occurs in the Chronicler's history
(1 Chron. 28:8). Though the Chronicler uses the word gahal by itself more

3. Linton, "Elilesia T (bedeutungs exikon fuer
. geschichtlich)," Real-l
Antike und Christentum begruendet von Frang Joseph Dolg;r. Theadoxr Kla
Helmut Kruse, Hans Lieteman, Jan Hendrik Waszink, herausg el

Klauser (Stuttgart: Anton Hiersemann, 1959), v, 908, .3003:?93;29 'f'heodor

393, Y. Campbell, "The Origin and Meaning of the

Word EKKARSIAY Jowrnal of Theologicsl Stulies. 1ov wgv“ e



25
frequently than any other 01d Testament writer. only in this place does he
use th; phrase gahal Yahwsh, David sumons all of the political authori-
. tles, military brass and other dignitaries to a meeting to lay before them
his plans for the temple's construction. Toward the conclusion of his
address, David calls on the assembly to rededicate itself totally to Yahweh,
-and to do so kata prosopon pases ekkleésias kyriou. The Massoretic text at
this point would seem to demand an wnderstanding that the totality of the
people of Israel and not only the chief political representatives at the
meeting are the gahal Yahweh. The Septuagint's translation refers to the
whole assembly of the Lord, but not every assembly; thus the gahal Yahweh
is restricted to the meeting of the political leaders ard not the totality
of Israel. The remaining four passages all refer to people who are taboo
in the religious assembly, and are excluded from the worshiping community
(Deut. 23:1-8; 2 Esdras 231 [Neh. 13:1], Lam. 1:10, and the cbscure
Micah 2:5). Campbell expresses surprise that "the gathering of the people
at Horeb 48 never called the assembly of Jhvh, though it had a better claim
than any other to that title." Campbell concludes that the passages in
question provide "no adequate basis" for asserting that gahal Yahweh is
the "usual term for Israel as the people of God," nor for supposing that
. Mg Christian reader of the IXX would be led to think that EKKAqed Zou
Deoo « » o had that meaning."

By way of summary, in the Septuagint gahal, the assembled or dispersed
congregation of Israel, is ekklBsia. To be sure, the Septuagint still uses
gehal in & general, mon-religious sense. In itself the designation ekic1Ssia
is applicable to any assembled group such as a call-up for war or invasion
 (Wum. 22:4; Judg. 20:2; Esek. 16140), or the plotting of wicked (Ps. 25:5).
Apparently ekk15sia in this sense has 1ittle or mo religious content. What
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distinguishes the ekilsis from other gatherings is the fact that it is
the assembly of God, gahal Yahweh, ekklesia theou. The gahal is summoned
and gathered for God!s purposes.

Though ekklesia is always a translation of gahal, the reverse is not
s0; gahal is translated by other words. Two Hebrew words, edhah and gahal,
in the 01d Testament are applied rather indiscriminately to gatherings of
Israel. Though far from synonomous by derivation, they are used fairly
interchangeably. Hoskyns, summarizing Hort's researches, notes in connec=

tion with the gatherings of Israel that

edhah referred to "the soclety itself, formed by the children of

Israel or thelr representative heads, whether assembled or not

assembled", while gahal denoted "their actual meoting together'.

But, after the Exile gahal came to be used almost to the exclusion

of edhah, and combined in itself the two shades of meaning which

had formerly kept the words distinet. Meanwhile, Israel was becoming

more and more conscious of being a pecullar people, a chosen raco,

the elect people of God. And so the gahal of Jehovah was used to

signify, not an assembly of Israel upon some particular occasion,

but the people of Israel of God's people distinet from everybody

else, vmetheﬁoassmbled or uwnassembled, the chosen of Jehovah for

his service.

Hoskyn's contentlion that gahal Yahwoh carries the unique load of "God's
chosen people distinct from everybody else" runs aground on the statistical
distribution of edhah and gahal in the Septuagint. More than eighty per
cent of the total occurances of edhah in the 0ld Testament are in the books
of Exodus, Leviticus, Numbers and Joshua; over fifty per cent are in Numbers
alone. Edhah is used of the people of Israel during their wilderness wan-
derings, whether actually assembled around the tent of meeting or not. "“If

therefore, any Hebrew word had acquired a quasi-technical significance and

4053y Edwyn Hoslyns and F. Noel Davey, The Riddle of the New Testament
(3rd edition; London: Faber and Faber Limited, 1947), p. 23.
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come to mean by itself 'the people of God!, it 1s much more likely that
1t would have been 'edah, not _g.g_h_a_l.'“"’l

The statistical distribution of ekileésia as a translation for edhah
and gahal in the Septuagint would not sesm to support Hoskyn's conclusion
either. Johnston notes that ekikl@sla as a translation for gahal in its
teeimical sense of an "assembly called for religious purposes,”" "the
Assembly of Yahweh or Israel," is distributed as follows: In Exodus,
Leviticus and Numbers ekklesia is totally absent, while synagog® occurs :
sixteen times as the translation for gahal; in Deuteronamy ekklssia ocours
oight times, synagogé one; in the rest of the 01d Testament fifty-eight,
with but two isolated instances in Jeremish of synagogs. Edhsh by contrast,

is used more frequently of Israel, the congregation of God "as an orgasniec

wnity, God's people « « « « In this sense it becomes practically technical
in P of the community which left Egypt and received the Torah at Sinai."
Septuagint usage in this technical sense is most heavy in Exodus, Leviticus
and Numbers, where it is translated by synagogé ninety-two times. In‘:
Deuteronomy and Genesls it does not occur, and in the remainder of the 0ld
Testament edhah is translated by synagogs twenty-three times.® The -
Septuagint never translated edhah with ekiissia. :
In Hellenistic Judaism's use of ekilésia and synagogé, the indiscrimi-
nate use of the word without special freight parallels that of the Septuagint.
"Philo!s evidence corroborates that of thls LXX." While Judalsm mew the
word eldklSsia and often preferred it to synagogs, "there is no hint of a

¥lcampbell, XIL, 133
42 johnston, pp. 36-38. See also Campbell, XIL, 133.
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specisl use by which it was accustomed, dogmatically, to speak of the
Ekklesia of Israel.n?3

When and why did the early church choose the term ekklésia? When this
became a nom'l;ive description we do not know. That it was only a couple of
decades after Easter, and that it was first popularized in a Hell.anﬂ.stie
Christian group we have already seen from Acts 11:26. Its use was already
well established in the Hellenlstlc churches by the early fiftles, as Paul's
letters indicate. '

Why was ekklésia chosen? Among reasons given for the choice of the
term are the following:

1. Ekklésla was the‘only te_n-n in current usage that could carry the
load of the Christian claim to be the one summoned and sent people of God
gathered around the Messlah, the risen Christ. The congregation of God,
the gahal Yahweh, the ekkl@sia M designates a redeemed community living
in the end-time. The ekklGsia stands at the eschatological crossroads of
God's opportunity end judgment (kairos and lorisis). The title, in Bultmarn's
words,

had already become an eschatological term; for Judaism expected

of the end of days that it would bring the gathering together of

now scattered Israel and the revealing of the new hidden Congrega-

tion. By designating itself Congregation-—more exactly, Congrega-

tion of God=~the earliest Church declared that 1t itself was the
fulfilment of the hopes of the apocalyptists.
Septuagint usage indicates that ekklésla could be used for the looql.
partiminr gathering, and still refer to the entire people of God, the

gahal Yahweh. Thus, ekkl3sia could be wniversal vhile still including

4330mmston, p. 39, contra Bultmam, I, 38.
44Bvitmann, I, 38. See also Johmston, p. 43.
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the local gathering; in Cremer's conclse phrase, the elddl8sia is the re~
deemed community as both the church catholic (''die Gesarmtheit aller wvon
u. zu Christo Berufenen") or the church localized ("Heilsgemeinde in

-lokaler Begrenmmg"_) A5

" 2. For Gentile converts elkidlssia would not be subject to misunder—
standing as synagogs would. Synagoge, with its distinctive and widespread
content of Jewish exclusiveness in the Hellenistic world, would raise
definite problems for the primitive communities which so readily and
effectively proclaimed Mthe good news of the Lord Jesus" to the pagan
world (Acts 11: 26-21 and 2%). Ekk18sia's inclusiveness would recommend
it to Christians, whose commmity weloomed women and children as full mem=
bers of Christ in preference to synagogé, where important positions and

first rank nembership was confined to men.%

Stauffer comments;

The Church that calls 1itself ecclesia means to be neither Synagogue
nor anti-Synagogue nor yet para-Synagogue, but the covenant commmnity
of the Messiash, seeing its roots back beyond the age of the forma=-
tion of the Synagogue in the very begimnings of Tsrael.¥’

; Just as twentieth-century Christians would not call their gatherings

"odges," so the primitive church avoided the use of synagogs. With a

cholice between two Septuagint words, the primitive church seleci‘-ed ekkl1Esia
in preference to synagogs, pers pro toto, leaving synagogs to the Jews

(with two exceptions: synagogs in James 2:1-2 and episynagoge in Hebe 10:25).

45Hermann Cremexr, Biblisch-Theologisches Woerterbuch der neutestament~
liche Graecitaet (Fuenfte Auflage; Gotha: Friedrich Andreas Perthes, 1588),
e

Pe 9
légormidt, p. 56.

W7ethelbert Stauffer, New Testament Theology, translated by John Marsh
(New York: Macmillan Co., 1956), P» 153
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3. Nor would ekklesla be confused with other terms popularly desig-
nating social clubs, religious brotherhoods, mystery cults. Ekklésia was
not a verbal coin rubbed smooth by wide and indiscriminate use in the Greek-

sﬁoa.k:lng 'wm:-:l.d.“8 Its_ every-day meaning of a gathering for a specific pur=
Pose was neutral enough to be filled with specifically Qhrist:lan content.

4. Ekk1@sia had been used in the Septuagint, had seriptural common
usage and was thus familisr to the vast mmber of Hellenistic Jews who had
no Hebrew. For those Jews who w;n bilingual, the Septuagint equivalent
might signal the etymological content of God's call and summons.™?

The Church in Yowr House

As the Christian mission to the Hellenistic world spread, Paul's
strategy, according to Acts, was to work first among the Jews and God=
fearing proselytes. Acts emphasiges that the missionary preaching of the
apostle and his assistants invariably began in the synagogue services
(Acts 13:14 and 44; 14:1; 17:1-4,10,17; 18:4 and 19; 19:8). Outside of
Jerusalem no Jewish temple served as center of unity and life in the areas
of Paul's activity; the synagogue gave Jewish worship a new focus by making
Torah rather than sacrifice the center o; devotion and daily study and
practice. Thus the synagogue featured regular instruction and discussion
of God's will for daily 1ife.”® The Apostle Paul seems to have adopted this
pattern of Scripture study, instruction and discussion in the synagogues.

"SSchuidt. PP. 28-29; and Wolfgang Schrage, "Ekklesia 'und‘Symgogm
zum Ursprung des urchristlichen Kirchenbegriffs," Zeitschrift fuer Theologie

und Kirche, LX (1963), 179, n. 5.

WScim:ldt. pp.' 25, 30=31 and Hoskyns and Davey, pP. 23.
50Fi1son, "Temple, Synagogue and Church," V, 84.



3
Paul could summarize his mission to the Hellenistic world: I delivered

the message to you; I taught you, in public and in youwr homes" (E.: oikous,
Acts 20:20).

This was not the procedure everywhere. The heathen temple precincts
were avo:lded‘baeause of "the vast difference between them and the one God
and the one I.oz'd.“ﬂ In Athens both synagogue and marketplace are arenas
for proclamation and discussion (Acts 17:17). At Ephesus Paul hired a
lecture-hall, but did so only when, after three months, a break with the
synagogue forced him to withdraw his converts and move elsewhere (Acts
19:8-9). Another possibility is seen at Corinth: after Paul .was expelled
from the synagogue for affirming that "the Messiah was Jesus," a God—feaz.'er
or half-proselyte’> named Titius Justus put his home (oikis) at Paul's
disposal (Acts 18:7).

It is with this passage that we are introduced to the house=churches.
The Greeks had no separate word for family; they used both oikia and oikos
to designate the house or dwelling-place, the household or family, the
wider family relationship, or clan to cite but part of the range of meaning.53

HGerhard Delling, Worship in the New Testsment, translated by Percy
Scott (Philadelphia, Pa.: Westminster Press, 1962), p. 164. :
5%1ereafter the suthor will use the term "half-proselyte" for the

Greek sebomenoi ton theon. While the phrase is usually translated "God-

fearers, worshippers of God," half-proselyte la tr

istic converts accepting Juc'!aism's ethical moge:me::dme e
without acoepting the obligation of keeping the law and the custg:: i
(Baver, Aﬂﬂ::l;nf'lG(:dingrieh. P. 3323 -, Since all who attended synagogue

Were presuma -fearers, translation

the writer. ' seens to be more apt to

53Bauer, Arndt and Gingrich,. pp.
in Theologisches Woarterbujzﬁ Zum Nzﬂmsgme:: g:miehel. "otKkog M
'glslt_—&-_uttgart: W. Kohlhamner Verlag, 1955), V, 122- 3. § by Gerhard Kitte]
eologisches Woerterbuch sum Neuen Testement is ref ereaa;gr Kittelts
erred to as IuNT,
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Were the Paﬁi.ne house~churches just famlly gatherings? Or were they
the ekkl@sia, the one people of God, gathered in the house of a family who
had put their dwelling at the disposal of the fellowship?

This problem and the attendant one of the baptism of whole households
is crystallized in Acts 18:7-8. In this passage Titius Justus, “.who 1lived
next door to the synagogus," welcomes Paul into his house (eis oikian). So
Paul apparently used the oikla of Titius Justus as his center for preaching,
since the sense of the passage dﬁhtes no abatenent of the apostolic witness
~ that "the Messish was Jesus" (verse 5). The next development is that

"Crispus, who held office in the synagogue, now became a believer in the
Lord, with all his household" (syn hold t5 oiko autou); "and a number of
Corinthians listened and believed, and were baptized" (verse 8). Other
passages also speak. of the baptism-conversion or the eonvers:\.o:;—ba.ptism of
households: the earliest witness 4s 1 Cor. 1:16: "Yes, I did baptize the
. household of Stephanas (ton Stephans oikon)"; Peter's proclamation to
Cornelius and "his relatives and close friends" (Acts 10:24) results in
baptism in the name of Jesus Christ for “these persons" (Acts 10:47-48);
Poter was invited by Cornelius so that he might "speak words that will bring
salvation to you and all your household" (su kai pis ho oikos sou, Acts 11:14).
In Acts 16:15 the half-proselyte Lydia, apparently with no husband in the
background,* "was baptised, and her household with her" (ho oikos sutds).
The jailkeeper at Philippi was urged: "Put your trust in the Loxrd Jesus,
and you will be saved, you and your household" (su kal ho oikos sou). Late

Shgurt Aland, Did The Early Church Baptize Infants?, translated from
the German by G. R. Beasley-Murray (London: SCM Press, Ltd., 1963), p. 89 .
and Joachim Jeremias, The Orizins of Infant Baptism, translated from the -
: Gg;;n byJ;;_rothea M, Berton aperville, Ill.: Alec R, Allenson, Inec.,
1 s Pe . .
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in the night Paul and Silas spoke the word of the Lord to him and to every-
one (en 8 ollcid autou), and "afterwards he and his whole family were bap-
tiz.ed“ (Acts 16:31-33)s All of these were half-proselytes or Gentiles, with
the exception of Crispus, the leader of the synagogue, and possibly
s'bepha.nus.ss These passages demonstrate that the olkos was an important
staging ground and center for the Pauline missionary preaching.

Were the house-churches just gatherings of a family? Oxr were they
Wlocals" of the one ekklesia gathering in pu;tieulnrity much as a large
labor union would have many member units or locals? Was the house-church
a narrowly limited group, an enclave, or was it a catholic group gathered
in diversity in the home of a family or individual? The letters of Paul
give some clues. Prisca and Aquila made their home a center for Christian
communities at Ephesus (1 Cor. 16:19) and again at Rome (Rome. 16:3-5).
Aquila and Prisca were not poor pecple apparently, for they found work for
Paul at Corinth (Acts 18:1-3). In Romans 16 Paul sends greetings to Chris-
tians by name; one cluster is cbviously a 1ist of individuals (Rom. 16:5-10a
and c). But several others are groups and knots of Christians sprinkled
around Rome: "the household of Aristobulus" and "those of the household of
Narcissus who are in the Loxd's fellowshi.p" (Rome 16:11);: two separate
clusters of five individuals and “a-ll friends (adelphois) in their company®

and "all God's people (hagiois) assooiated with them" (Rom, 16:14~15)s The

context would also indicate that "all Christ's congregationst send greetings

to the local units in Rome. The clear implication from Romans 16 is that

55Jcachim Jeremias, Infant Baptism in .
translated by David Cairns, with new mmﬁlh"b‘;’i;: Four Conturies,
SCM Press, Ldt., 1960), pp. 19-20. . author 2

. T e —



34

: "ea;:h group had its own meeting p1ace.“56 The partisanship among the church
at Corinth, with at least four groups extolling the unique charisma of their
favorite leaders, might give further supportive evidence that .:l.n larger cen=
ters the one church might have several "locals," each with its own meeting
place. In smaller centers there might be but one “local" and one meatmé‘
Place. A%t Laodlcea, Nympha (or was it Nymphas?) was hostess to "the ekklSsia
at her house" (Col. 4:15). Philemon and his family also opened their home
to the ekk1Ssia (Philemon 1-2), but it is wcertain where this house-church
was located.??

Other evidence that argues against the enclave view and for the catholic
view of the local house-church is .'lndicatad by the way the Lord's Supper was
observed at Corinth. A hunger-satisfying meal was served at which some
gorged themselves while others went hungry. People came from dispersed homes
of their own, and fram several socisl levels for the Lord's Supper (1 Cor. .
11:20-21).

As a result of this evidence, we conclude that the house of Stephanas
(1 Cor. 1:16) or the house of Philemon (Philemon 2) would not be restricted
to the nuclear family of husband, wife, and chﬂdren; nor even to the house=-
hold which might 4nclude relatives or slaves who lived in the home. But
the oikos in the dual sense of family and dwelling would serve as hospitable
hosts and as meeting place for the‘Pa.ulina comun.’;ty. Otto Michel!s observa=
tion concurs with this econclusion: "Primitive Christianity bullt its

~ 56Fi1son, "The Significance of the Barly House Churches," p. 106.

573ohn Knox, Philemon Among the Letters of Paul: A New View of Its
Place and Tmportance (Revised edition; New York and Nashville: Abingdon
iress. 1959), ppP. 45=55. John Knox has argued that Philemon came from .
O3 e = 3
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communities within the structures that existed, such as family units, wider
i-ehtianships and "houses." The house served simultaneously as a wamm,
hospitable fellowshlp (Gemeinshaft) and as a place of maetﬂng.-"‘a

The catholic view gets further support when we consider some of the
members of the church at Corinth. Referring to 1 Cor. 1:26-28, I.ietmann-
makes the point that while the majority of the members of the Corinthian
church belonged to the lower class, we ought not gemeralize, but remember
that "members of a higher class also belonged to the same churches."?? In
Corinth, Crispus the leader of the synaéogne_came over (Acts 18:8), leaving
a position that accorded high honor and responsibility. Elbogen notes that - ‘
the leader of tho synagogue directed the worship service by selecting in=-
dividuals to lead the prayers, read from the Torah and explain or preach.
Also, his was the task of preserving discipline and external order during
worship (Luke 13:14). Not in all places, but often, he would supervise
careo of synagogue property and serve as public relations man to the commmun-
ity and sta‘be-éo Both Gaius (1 Cor. 1l:14 and Rom. 16:23) and Titius Justus
(Acts 18:7) seem to be eminent, substantial men and there can be no doubt .
about the prominence of Erastus, the city treasurer of Corinth (Rom. 16:23).
The implication to be drawn is that within the community at Corinth there
were at least four individuals of means and status who could sponsor house-
churches in their homes.

S8muNT, V, 132-33.
59%ietzmann, I, 175.
- 60g1vogen, p. 483.
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Baptism of Houses

Additional support for catholicity in diversity among the primitive
house-churches is the evidence that comes as a by-product and secondary
result of the Jeremias-Aland controversy over infant baptism. What has
been gained is a clearer understanding of the .house-church.

In 1929 Hans Windisch, in his religionsgeschichtliche approach "Zum
Problem der Kindertaufe," found no bih]:ical support for the pgac;tice of
infant baptism before the second century of our era.Sl However, Ethelbert:
Stauffer in Deutsches Pfarrerblatt, XIL (1949), investigated the 01d
Testament citations of oikos in order to shed 1ight on New Testament
passages that speak of baptizing "a whole household.," Stauffer came to
the conclusion that from early times there was a constant Oikosformel which
"not only referred to the children in addition to the adults but had quite
Special reference to the children, and not least to any small children who

might be present."sz Exlistence of such an oikos-formula or oikos-phrase -
has been the key to Jeremias! conclusion that in the missionary situation
of the primitive church "the children . . . hidden in the boscm of the
family" were baptized along with their parents.53 This thesis, based on
the concept of oikes, was strongly challenged by Kurt Aland's Did The Ear!,z-
Church Baptize Infants?®# and just as strongly defended in Jeremias!

61fans Windisch, "Zun Problem der Kinderteufe," Zeitschrift fuer
nentestamentliche Wissenschaft, XXVIIT (1929), 119-42.

62Jeremias, Infant Baptism in the First Four Centuries, p. 20.

631pad., p. 19, supported on pp. 19-29, 43-55.
6%y3and, pp. 87-9%.
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rebuttsl, The Origins of Infant Baptisn.55 It is outside of the scope of
this paper to sift and weigh the biblical,b6 patristio, historical and
archeological evidence presented and disputed in this Gespraech.

However, these gemeral comments can be made:

l. The impasse has come about because of a difference in methodology.
Stauffer thought he had isolated twenty-five Septuagint passages which had
a stylized meaning that included especially small children even though not
specifically named. Stauffer's Oikos-formel was reduced to twelve passages
by Jeremias! form—-critical scrutiny. Aland discounts the Oikos-formel on
the basis of concordance study and a statistical weighing of lexical ocour—
rences; he then attacks the nine (or tl;relve by Jeremias' reckoning) remain-
ing passages as having nothing to say about infants of converts being bap-
tized with their paren‘l';s. :

2. There is a positive yleld for the purposes of this study. Stauffer,
Jeremias and Aland all agree that oikos in the New Testament eushuma.ri‘l.y has
a wider denotation than a man's immediate family (in other words, husband,
wife and children, which forms our normative family wnit today), even if
they disagree on what thls means for the origins of infant bapt:l.sm.. Peter
Weigandt analyzes the Septuagint rootage of olkos in his review of Stauffer
and Jeremias' claim to have isolsted an olkos-phrase in the 01d Testament.57
Weigandt also notes the preponderant material, oikos/oikia as the Septuagint

65Jerem:las, .Origing of Infant Baptism, pp. 12-32.

66The biblical material alone is massive: baylt in Lisowsky encompasses
seven definitions spread over sixteen pages and forty-four coluums; in Hatch
and Redpath oilkos 1s the Septuagint equivalent for twenty-cne Hebrew vocables
with listings on ten pages and nineteen columns.

67Peter Weigandt, "Zur sogenamiten Oikosformel," Novum Testamentum, VI
(1963), 49=7k.



38

equivalent of bayth used 1,862 times not including the Apocrypha. He
discovers a wide range of at least six different meanings for oikos in
the twenty-five passages Stauffer isolated as Oikosformeln: the ‘bo:bali'by
of Israel, clan, population of a clty, the wider family relationship, the
normative, muclear family, and the male members of & family.58. Weigandt
concludes that in the Septuagint oikos is a very fluid term which is under-
stood only in the light of the lmmediate context, and that family in the
narrow scnse was generally the head of the house, wWives, aged, grown
children and occasionally household sl.aves.69

Jeremias! rebuttal of Aland's arguments 1s in the main a buttressing
of the biblical use of oikos. Bayth/family is used in the 0ld Testament
"almost always as part of a stereotyped fM"a he and his (whole)
house, (with 36 occurrences) which "denotes the complete family and in
many cases the inclusiveness is emphasized by the addition of kol." Or
heo and tho (wholo) house of his father (with 25 occurrences), which signals
the larger family; “the large family of J.a.oob. numbered seventy pw@s"
(Gen. 46:27). The Septuagint also "had -a lively sense of the meaning of
the *complete family'™ is what the bi‘olieal evidence means for Jeremias:
"The phrase 'he and his (wholo) house' denotes the complete family; normally
husband, wife and ohildren.n’" '

At the very least, ourmdarstand‘.;mg of "the church in yowr house" is
aided by the knowledge that-in the Septuagint oikes was used very widely
for larger groupings, that the tightly-knit nuclear family of the twentieth

68114, VI, 50-61.
691b4d., VI, 62-63.

70Jeremias, The Origins of Infant Baptism, pp. 19-2l.
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century was not the pattern in Bible times, and that the oikes had a good
probability of including the aged, grown children and, on occasion, also
household slaves. We ocught not jump to the conclusion that Mat the conver—
éion of the 'households! the whole domestlc staff was regularly included in
the conversion and 'l'.ho: baptism." Onesimus, the runaway slave of Philemon
who hosted a house-church, was brought to Christ only after his flight
(Philemon 10 and 16).7*

The Pauline communities, we I;ava seen, often took the form of the
house~-church, a form which was decidedly different from the social clubs
and somowhat different from the synagogue.

"Ibid., p. 13. This stands against Michel's over-simplification in
TWNT, V, 133.
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CHAPTER III
THE NATURE AND FORM OF THE PAULINE COMMUNITIES

Fundamentsl to an insight into the form and function, the structure,
shape and mission of the primitive church is that church's own view of it-
self, Toward that end we will examine the letters of Paul to see the shape
his view of the church took as he held it in front of the communities he
founded. There is, of course, no direct access by way of the original
documents to what the average "Jew in the pew" thought of the house-church
ﬁ whose worship and fellowship ha participated. One may make inferemces,
but these are at best educated guesses. Beyond the written documents we
camnot go. "Ignoramus" is our confession.

The Church is God's by Virtue of His Action in Christ

The church is not a human organization, but the organism of God and

of his Christ.
That something exceptional is intended by “the church” is seen in the

" consistent use of the definite article in the New Testament. Hoskyns has

noted that "the phrase, the ekklesia, used absolutely, though consistent in
the New Testament, is never once found in secular writings."l Meetings of

1sir Eduyn Hoskyns and F. Noel Davey, The Riddle of the New Testament
(3rd edition; London: Faber and Faber Limited, 1947), pe 21l See also
K. L. Schmidt, "The Church,” Bible Key Words from Gerhard Kittel's
Theologisches Woerterbuch zum Neuen Testament, translated and edited by
Je R. Coates (New York: Harper and Brothers, 1951), pp. 9-10 where he
argues that "The omission of the definite article is frequent, but makes
no difference « « " Contra Hoskyns and Schmidt, se A:IK'AI. Qampgezlrl. "The
Origin and Meaning of the Christian Use of the Word yeo-eo- ¥ Journal
Mn XIL (1548), 137-38. Campbell appears to have been
misled by mere statistical weight and fails to see that the advance in
Ecclesiasticus actually serves as a foil to the New Testament, since every
reference in Ecclesiasticus appears without the definite article.

-__—4



L5
the koina or collegia could be termed ekilesial; these club meetings often
served to propagate emperor worship or the mystery cults. But the church
was not the flag-waving, sui:er—patriotic American Legion of the first cen-
tuwry; it did not wrap itself in the flag and shout meaningless slogans about
God and country; it is the church of God. The oriental cults and mysteries
may have also used the structures of small groups, "exclusive . « « strictly
local in character," that met on occasion in houses.Z But Yhe church at

; Corinth or Colossae is not a eivic or social club, a Greek Kiwanis or Elks

lodge but God's people in that place linked through Christ to all of God's

. people in every other place (1 Cor. 1:2).

The church is the church of God (1 Cor. 15:9). When Paul writes to
the fragmented, schismatic church at Corinth, he reminds them that they are
the. church of God on the local scene in Corinth, "dedicated to him in Christ
Jesus, claimed by him as his own, along with all men everywhere who invoke
the name of our Lord Jesus Christ" (1 Cor. 1:2). The two participal phrases
not only bring out the uniqueness of the church over against Greek cults
and fellowships, but they redefine the genitive "of God." The Corinthians
are the church because they have been brought into a special relationship
with God in the person and work of Jesus Christ. Jesus Christ calls and
claims the church "as .his own," for the church is uniquely the locus where
the uniqueness of God and his Christ is acknowledged in worship and service.
Hence, the church at Corinth differs from the Jews and pagan Greeks: U"give
no offence to Jews, or Greeks, or to the church of God" (1 Coxe 10:32; of,
1 Cor. 11:16 and 22). The church of God is not a h\mﬂ-z institution, as

2George Johnston, The Doctrine of the Church in the New Testament

(Cambridge, England: Cambridge University Press, 1943), Pe 9.
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Saul found out when he tried to exterminate the church out of zeal for
Torah-obsorvance. God's gracious action in Christ was stronger than
Paul's party piety: *In the end he appeared even tome . « « for I had
persecuted the church (ekklesia tou theou) and am therefore inferior to

all the apostles--indeed not fit to be called an apostle"” (1 Cor. 15:8-9;
-see also Gal. 1:13 and Phil. 3:6).

Even more startling is Paul's use of the plural, the churches of God.
Under pressure, the ckklesiai of Thessalonians, those 'who belong to God
the Father and the Lord Jesus Christ'(l Thess. 1:1), "has fared like the
ekkl8siai in Judaea, God's people in Christ Jesus" (1 Thess. 2:14). In
fact, their response of faith and love under persecutions prompts Paul to
boast about the Thessalonians among all the churches of God (2 Thess. 1l:4).
What is meant is far more than the sum total of isolated units of God's
peopl.e. The new center of God's people is in God's Christ. In this
respect Paul's conception goes beyond the Septuagint idea of the gahal
Yahweh, all of the people of God either assembled or dispersed. For the
01d Testament people of God was a si:&gle nation whose relationship to God
was one. In the early days of the tribal confederacy the nation was a
unity in diversity, composed of many tribal and racial elements. Many
individuals and groups within the nation Israel went separate ways; but
they were pulled together, given cohesion, united, in the covenant, the
land and the temple. It was to this diverse nation as a corporate unit
that the prophets made their appeals for Yahweh (see Is. 1: 3,
and Hos. 4:15).

Jer. 50: 17

. Similarly, national origin and common history, racial ang cultural

homogeneit,v are not the ties that bind the Pauling commmities to th
e

whole church of Gode God has called them into exist
eNnce, Jesus Christ
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is the center of gravity; the church is the direct result of God's
activity and choice:

My brothers, think what sort of people you are, whom God has

called. Few of you are men of wisdom, by any human standard;

few are powerful or highly born. Yet, to shame the wise, God

has chosen what the world counts woakness. He has chosen things

low and contemptible, mere nothings, to overthrow the existing

order. And so there is no place for human pride in the presence

of God. You are in Christ Jesus by God's act, for God has made

" him our wisdom; he is our righteousness; in him we are consecrated

and set free. And so (in the words of Scripture), "If a man is

proud, let him be proud of the Lord" (1 Cor. 1:25-31).

This classic statement Paul sends to a church riddled with splits and
sectarian partisanship. Paul reaffirms God's covenant-—action in Christ
also for a church at peace in the midst of outer conflict and persecution:
"Je are certain, brothers beloved by God, that he has chosen you « . "

(1 Thess. 1:4).

Paul often refers to "the churclies" (Rome. 16:4; 1 Cor. 7:17; 11:17;
14:33-34; 16:1,19; 2 Cor. 8:1,18-19,23; 11:8,28; 12:13; Gal. 1l:2,22). "“The
use of the plural might be taken as showing that congregations stand side
by side on an equal footing. « « " notes Scl'mu't.s:‘.'l'..3 Paul can refer to
other churches” (2 Cor. 11:8) and to "the rest of the churches" (2 Cor.
12:13), or "no church” (Phil. 4:15) in thanking "God's people incorporate
in Christ Jesus, who live at Philippi” (Phil. 1:1) for their support. It
is not simply a case of "Jjuxtaposition," but "incorporation" and "eorporate
unity" which is expressed by "the whole church" (Rom. 16:23; 1 Cor. 14: 23),
"all the churches" (Rom. 16:4,16; 1 Cor. 7:17; 14:33; 2 Cor. 8;18; 11:28),

or "everywhere in every church" (1 Cor. 4:17) S

3schmidt, pe 9.
4Tpid., p. 9.
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Nor d;:es size of the church make any difference. Size ma.y have been
important to Israel as a nation, but what is detorminative for the new
gahal Yahweh is that God has gathered his own via the missionary proclama=-
tion of the crucified, risem and exalted Loxd. The churches may be small
groups meeting in separate houses (Rom. 16:5; Col. 4:15; Philemon 2), or
all the Christians of a great metropolis, or clusters of Christians scat-
tered throughout a province (Rem. 16:19). The important matter is the
call of God's action in Christ. Hoskyns has summed it up well:

Thus the name "gklflesia" can be given indiscriminately to the

whole bedy of Christians, to local bodies of Christians, and

oeven to smaller bodles of Christians within the local bedies.

The corporate sense of ekKlesia has not been lost in the empha=-

sizing of the idea of calling. The word has been transformed

to denote a body of men and women in which the wnity of every

part corresponds to, repeats, ropresents, and in fact is the

unity of the wholes « « « The part is equal to the whole,

because each part possesses not a fragment of the Christ, but

the whole Christe « « o2

Hence, the church, like the 0ld Testament gzhal Yehweh, belongs
solely to Ged; the church is Ged's only through the action of Ged!s choice
and grace in Christ. Most clearly is this hamnered home in the first
three chapters of First Corinthians, as Paul counters the schismatic
competitiveness in the Corinthian house-churches. Division into cliques
denigrates God's choice and makes human dynamics and not God's sovereign
grace the generating source of the commnity; for "there was at the time
a tendency to exalt religlous teachers or prophets, as men with occult

gifts, as having deity in them o o M6

Sﬂoskyns and Davey, P. .25.
6

Arthur Darby Nock, Early Gentile Christianity and its Hellenistic
Background (New York:.Harper and Row, 19654), pe Eg.
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God initiates things; he calls and sumons (1 Cor. 1:9). God saves
men by the foolishness of a proclamation whose content is the cross
(1 Cor. 1:25-30 and 2:10). Orly God's Spirit unlocks God's secret purpose;
only the Spirit brings to faith in the crucified Christ. Where the Spirit
works, God's power is at work (1 Cor. 2:9-16). The church is God's field.
Therefore, apostles plant, other missionaries water, but God makes all this
human activity yield a harvest (1 Cor. 3:6-7). Or the church is God's
dwelling, God's temple (oikodoms)? Well, God's Christ is the only foundation
(1 Cor. 3:9 and i'.l.)_.

The Church is Christ's

With what event did the church begin? Paul's Hellenistic communities
had never had poersonal contact with the earthly Jesus. Paul's letters to
these communities contain few echoes of the historical Jesus' words and
works.”! R. Newton Flew in Jesus and His Church holds that Jesus intended
the church, that the church began with the call of .the disciples and was
crystalized with Peter's confession at Cacsarea Phﬂippi.a Flew's argument
may hold true for the Gospels, but for Paul the earthly ministry of Jesus
recedes into the background, at least so far as the internal evidence of
Paul's letters indicates. Jesus is born wnder the Law as a Jew (Gal. 4:4)
of Davidic descent (Rom. 1:3); he was betrayed on the night before his
death (1 Cor. 11:23; Paul shows interest in very little more than this,

7Rudolph Bultmamn, Theology of the New Testament, I (New York:
Charles Scribtmer's Sons, 1951), ﬁ. and Hans Joachin Schoeps, Pau:'l.-

The Theology of the Apostle in the Light of Jewith Religious Higtor
translated by Harold Knight (Philadelphia: Westminster Press, 1681)
PP. 55-58. e ’
8R. Newton Flew, Jesus and His Church: A St :
Ecclesia in the New T'.‘estament (2nd edition; London: L“‘——-E;i:}.é; gg‘::fz,;ﬁ;
. el ) .
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The sparcity of Paul's interest in the historical Jesus comes about because
he proclaims the erucified, risen and exalted Lord. The Galatians had
Christ graphically portrayed as crucified before thelr very eyes in Paul's
missionary proclamation (Gel. 3:1). In Corinth Paul abandoned the Zine
words of oratory or the wisdom of philosophy for the "attested truth of
God" (1 Core 2:1). Neither deception nor self-adulation mark Paul's
kerypma (2 Cor. #:11-2): "It is not ourselves that we proclaim; we pro-
¢laim Christ Jesus as Lord . « " (2 Cor. 4:5). The crucified but risen
Christ apprehended Paul and in a personal theophany called Paul as apostle.
Because of Christ's sovereign grace and graclous call to apostleship, Paul
is not at liberty to free-lance. In his mission to Corinth Paul concen-
trates on "nothing but Jesus Christ~-Christ nailed to the eross" (1 Cor. 2:2).
The Christ whose history the church remembers in trust, adoration, service
and proclamation is the Christ that died for our sins, was buried and was
_raised to life on the third day kata tas graphas—as the 01d Testament
Sceriptures indicate of the Messiah (1 Cor. 15:3-4). Thus "Christian faith
did not exist until there was a Christian kerygma" speclifically designating
Jesus Christ the erucified and risen one "to be God's eschatological act
of ‘salvation."?

The church is the commmity of the crucifixion, resurrection and
active rule of the Christ by his Spirit. Christ's death and resurrection
-are the commumnity's sacrifice (1 Cor. 5:7), and serve as continuing source
and reference point in the camunity's life (1 Cor. 5:6=8). Christ's
covenant=sacrifice as the gomt\mi'by's new Exodus is the basis of the Lord's
Supper test (1 Cor. 11:23-26). The oross of Christ is the comnmity's

98ultmarn, I, 5.
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;zultic center, the means of expiating sin (Rom. 3:25); the cross as
hilasterion is the continuing generating source in contrast with the
sin-offering that was effective on the Day of Atonement (Ex. 25:17-22).
The blood of Christ (Rom. 3:25 and 5:9; Col. 1:20) gives full payment
and forgiveness (Rom. 3:25-26), release and deliverance (Rom. 3:2%4;

1 Cor. 1:30 and Col. 1:1% where apolytrdsis is employed).l9 Paulls
preaching of the cross and resurrection results in the ekklesia. The
cross and reswrrection are God's explosive summons, and the Spirit's
fallout at Pentecost continues. Paul reminds the Corinthians of the
effectoftheerossandresmectionineailingthamintocmity:
"Such were some of you": thieves, grabbers, drunkards, swindlers, those
who abused themselves and others in adulterous relations or homosexual
perversions. "But you have bean through the purifying waters; you have
been dedicated to God and Jjustified through the name of the Loxd Jesus
and the Spirit of our God" (1 Cor. 6:9-=11).

Most scholars agree that the church is the community of the crucified,
risen and exalted Christ. George Johnston in The Doctrine of The Church
in the New Tostament stresses that the church is the cormunity of the
resurrection, and that no Christian society such as the circle of disciples
was fully constituted as ekklesia bafore Easter and Pentecost.l* A
similar view is held by Sehnaeken‘bm-g.lz who sees the church as a

101p3d., I, 85.

nJohnston. PP. 51-57 (2s extended comment on Flew's five arguments;
see also George Johnston, "The Doctrine of the Church in the New Testament,"
Peake's Commentary on the Bible (London and New York: Thomas Nelson, 1962),
PP. 719, 721.

122udolf Schneckenburg, The Church in the New Testsment, trenslated by
We J. O'Hara (New York: Herder and Herder, 1965), pp. 9-15 and 22-34.
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“.post-paschal comuni‘l:.y“ comnected to the one original cell in Jerusalem
through the apostles. Hugh Anderson cites Theo Priess! Life in Christ
approvingly to demonstrate the futility of trying to establish any exact
calendar date or specific event 83 the birthday of the church. The church
only appears clesrly out of the "oulmination of Jesus®! ministry in the
resurrection,” but the resurrection is to be viewed "not as a calendar
date but as the regulative factor governing the Church's emergence in
history."? Thus, the church comes sbout as the result of man's response
of faith to God's self-disclosure in the one kerygma of Jesus'! message
and mission as the Christ: ministry, crucifixion, desth, burial, resurrection
and exaltation. '

Life "in Christ" by the Spirit

Just as theology vltimately is soteriology for Paul, so Paul's
soteriology is the matrix of his ecclesiology. Christ's death, resurrec-
tion and exaltation make redemption possible, and similarly Christ's death,
resurrection and exaltation make his redeemed-redeeming church possible.
On the other hand, those who are members of Christ also identify fully with
Christ. As the first of many brethren, Christ in his 1ife and death is to
be fo:llowed. imitated, shared (1 .Cor. 11:1).

Just as the Christ who "is the image of the invisible Ged" (Col. 1:15)
is God's agent at one with all humanity in full identification with
rebellious sirmers, so not only Paul but also the Pauline ccommmities
i:l.ve a cormon life Min Christ." To the Philippians Paul explains why he

13Hugh Anderson, Jesus and Christian Origins, A Commentary on Modern
Viewpoints (New York: Oxford University Press, 15555. P. 108,
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"wrote off" his pedigree, his external assets; he gladly renounces them
all to gain Christ and find himself "incorporate in him." "All I care
for," Paul summarizes, "is to know Christ, to experience the power of his
resurrection, and to share his sufferings, in growing conformity with his
death, if only I may finally arrive at the resurrection from the death"
(Phil. 3:5-11). The formula that Paul uses frequently to describe the
Christian man or the Christisn community is that of being "in Christ."

Deissmann saw "the Christ-intimacy of the Apostle Paul" on the most
personal and intimate level: "Christ in him, he in Christ." This rela-
tionship, he insisted, "must be conceived as the peculiarly Pauline ex—
prossion of the most intimate possible followship of the Christian with
the 1iving spiritual Christ."* Johammes Weéiss very rightly criticized
Deissmarn for discovering a new key and then forcing that key to fit all
doors. To be sure, Weiss '.'msisted-.. Win Christ" does “denote a profound
personal identification with Christ which is the basis of saivation and
new 1life « « « ' The formula often expresses vivid personal emotion.
But in addition

Behind the formula lies the idea of corporate personality that

occupies a large place in the thinking of the Bible. Christ is

the inclusive representative of mankind, and by faith we are

ciamgtsd into hin and so becane members of his Bedy the

Far from boing a mystically local idea of dwelling in the exalted Christ,

1%2d0]ph Deissmenn, Paul: A Study in Socisl and Relisious His
translated by Vilian E. Wilson G Harper Torhoeor Lo neLl o s

, revised and enlarged; New York: Harper and Bro ubli 4
1957), p. 140. s Ry,

1530hannes Weiss, The History of Primitive Christ :
after the author's death by Rudolph Knopf, 'l'-!':nes].ated b:l;n %t » II, completed
edited by Fredrick C. Grant (New York: Wilson-Erickson, Tyo. g;-?er)!ds and -
. 2 -0 L] p' 57.
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the "in Christ" passages view the crucified, risen and exalted Lord as .
"a universal personality.” The "in Christ" passages take on a universal,
eschatological content; they have a view to the church rather than to any
private mystical fellowship, which was characteristic of the current
Hellenistic speculations that circulated in Paul's time. Similar formulas
-have no precedent in the Septuagint, nor are they found prior to Paul; R
Perhaps he is their author. But they find their root in the eschatological
| s.acramemt of Baptism, for Wby baptism bellevers are removed from the sphere
of the first Adam, that of sin and death, into the sphere of the second
Adsm, that of righteousness of 1ife.nld |
"In Christ! passages stress perscnal :ldentificatign with Christ as
the basis for salvation and new life; they are christological confessions
that affirm tremendous things about Christ and so not just focus on one-
self.. UIn Christ" is not a ccumonplace, not scmething one says about any
other humsn being. James Stewart has underscored the formula's startling,
striking significance:
Tt is worth reuindirg ourselves that no such words have ever
been used, or indesd could ever bs used, of any of the sons of
mon: wo do not speak of being in St. Frenels, or in John Wesley.
The fact is that when wo speak of being "in Christ" we are
consciously or unconsciously maling a confession of falth; we

are framing a Christology; if we are saying something about our-
selves, wWe areo saying something far more tremendous about Jesus.7

16A1brecht Oepke, “:‘:v," Theologisches Woerterbuch zum Weuen Testament,
herausgegeben von Gerhard Kittel ZStuttga.rb: W. Xohlhammer Verlag, 1935),
IT, 537=-38. Hereafter Kittel's Woerterbuch is referred to as TWNT.

173ames S. Stewart, A Man in Christ: The Vital Elements of St. Paults
Rel%ion (New York and London: Harper and Brothers Publishers, n.d.),
Pe
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The "in Christ" formula underscores that "the Church is scmething
that l’ua.;:»pens“:"8 by the Spirit, as the result of the Father's action in
Christ. "In Christ" is the church's experience. The labal "Christian,"
denoting a sectarian or partisan interest in Christ, is found only in the
mouths of those outside the fellowship in Christ. Paul never speaks of
Christians, but of those in Christ (Rom. 16:7-13, where it occurs eight
times of Paul's comrades who toil in the Lord's service, whether gifted
specialists or simple lay folk; see also Phil. 1:1, Col. 1:1 and 4:7).
The church happens when Christ becomes the sun at the center of the re-
deemed man's new life, his new point of orientation, the new atmosphere

in which he lives, worships and serves. The now life orbiting within Christ

is emphasized by the New English Bible translation: "“when anyone is united

to Christ (en ChristS), there is a new world" (2 Cor. 5:17). Personal
identification with Christ comes about as the result of God's reconciling

action. Rom. 5:6-11 summarizes the reconciliation which pulls people into

the orbit of Christ:

For at the very time when we wore still powerless, then Christ
died for the wicked. Even for a just msn one of us would hardly
dis, though perhaps for a good man one might actually brave death;
but Christ died for us while we were yet simners, and thils is
God!s own proof of his love towards us. And so, since we have now
been justified by Christ®s sacrificial death, we shall all the
more certainly be saved through him from final retribution. For
if, whon we were God's enemies, we were reconciled to him through
the death of his Son, much mors, now that we are reconciled, shall
we be saved by his 1life. But that is not all: we also exult in

. God through our Lord Jesus, through whom we have now been granted
reconciliation.

To be sure, "in Christ" designates a wvery close personal relation.19
but Paul is not interested in the individualist brand of mysticism that

18Edward Schweizer, "Unity and Diversity in the New Testament '.l‘each:'lng

Regarding the Church," Theologx Today, XIIT (1957), 742.
19%slter Bauer, Wm. F. Arndt and F. Wilbwr Gingrich, A Greck-English
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marked the Hellenistic cults. For Paul the phrase "in Christ" is pri-
marily used to define the commity.zo For example, Paul remained unlmown
by sight to the churches of Judea "in Christ" (Gal. 1:22). Though Paul

never visited the Lycus Valley, he could address a letter "to God's people

at Colossae, brothers in the faith, incorporate in Christ" (Col. 1:2). He
reminds the Corinthians, "You are in Christ Jesus by God's act" (1 Cor. 1:30);
whiéh act unfolds ti:trough the apostolic proclamation with commmsal signifi=-

cance: "For in Christ Jesus you are my offspring, and mine alone, through |
the preaching of the Gospel" (1 Cor. 4:15). Paul's urgent and persistent !
bolstering and teaching is aimed not just at individuals, but at a commmnal |
goal of presenting "each one of you as a mature member of Christ!'s body" ‘
in Christ (Col. 1:28). lMost pointed is Rom. 12:4=5: ‘

I

For just as in a single human body there are many linbs and organs,
all twith different functions, so 21l of us, united with Christ

[en Christo], form one body, serving individually as limbs and '
organs to one another.
It is not that Paul is not interested in a vivid faith relationship

Yo Christ. Christ's reconciliation and eschatological salvation is to

become real and actual, but real and actual within the church's fellowship,

as members of house-churches belong to Christ by the Spirit?s creative

s.t:'l-.."a:l To be in Christ for Paul is not a mystical, introspective expar:l.ence'

which isolates personal experiences. Paul himself had such mystic ex-

periences. As a man in Christ, he "was caught up as far as the third

heaven," saw the beatific vision, heard divine secrets; yet even though it

was a real, precisely dateable experience (fourteen ysars before writing

Lexicon of the New Testsment and Other Early Christisn Literature (Chicago:
University of Chicago Press, 1957), p. 259.

201?10“. ppo 152-54.
210tto Michel, " oikas oM THNT (1942), IV, 567-68.
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his fourth letter to the Corﬂnthi;ms), Paul does not consider it normative °
either for himself or for the commmity "in Christ" (2 Cor. 12:1-6). Vhat
is normative is the community's experience of Christ's reconciliation: That
the cdm‘tmity in Christ is Mgraced" (1 Cor. 1l:4), dedicated to C;od
(1 Cor. 1:2), and has an exhilirating awareness of freedom (Gal. 2:4);
that "all are justified by God's free.grace alone, through his act of
liberation in the person of Christ Jesus" (Rom. 3: 2l4) ; that even Jewish
members of the community are justified in Christ (Gal. 2:17), since life
en nomo (Rome 2:12 and 3:19), just as 1'.;.1‘9 under the law (Rom. 6:14;
Gal. 4:4-7,21-22 and 5:18) leads nowhere. By contrast 1life in Chr.;x.s'l'. leads
to the blessing of Abraham being extended to Jews and pagans alike (Gal. 3:14),
for all God's promises receive their Yes in Christ (2 Cor. 1:19-21). Through
faith, all can be sons t?f God in union with Christ (Gal. 3:26). To be in
Christ, then is not a private experience or individual possession. To be
in Christ characteriszes and constitutes the fellowship of the church.

Tt is equally important to note what does not validate the church's
existence for Paul. Law, regulation and rule do not constitute the church,
for “"Christ ends the law and brings righteousness for everyone who has |
faith" (Rom. 10:4). The church is constituted by the experience that
"there is no condemnation for those who are wnited with Christ Jesus,
because in Christ Jesus the lifegiving law of the Spirit has set you free
from the law of sin and death" (Rom. 8:1-2). Roland Allen has noted that
the crisis of authority in the church at Corinth decisively demonstrated
that law, rule and casuistry were not Paul's methods:

If at conversion they had besen admitted to a church ;a.nd initiated

into a religion, of which the most marked requirement was observance

of law as laid down by authority, they would have understoocd that

they could not bs Christians wnless they submitted to authority.
Submission and obedience would have been the chief duty inculcated..
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Observance of the rules would heve been the first duty of every

convert. If St. Paul had from the beginning insisted upon this

aspect of the church that it is a society governed by rulos which

every one who enters it must kesp, the Corinthians and all his

converis would never have thought of it any other way. But that

would have been precisely what St. Paul did not believe, and

therefora, could not teach.%?

If Christ is life for the believer (Phil. 3:21 and Gal. 2:20), then
Christ is life at its source,at its end and along the entire continuum for
the community of the faithful in Christ. If tho church does not live by
law and regulation, but by Christ, then it lives with ease and joy in this
world. Christians could be at hcme in a threatening, hostile universe,
with their bodies and minds neither subject to nor tortured by evil spirits,
astral forces and cosmic powers. This is the position of Paul as he estab-
lishes and perfects the ccamunity at Colossae in God?s wisdom and insight
(Col. 1:9-12). Paul counteracts the herotieal teaching of false teachers
in the Lycus Valley. The heresy was an eclectic smorgasbord, a combination
of inecipient Gnosticism, catch-words snd sscrel rites of the curreat mystery
cults, smattored with secret wisdem of a syncretistic variety, mixed with
ascotic rigorism and speculation about angels from Jewish sources and a
placation of divine spirits that promoted anxicus self-absorption rather
than joy in Christ and eager servr:‘me.z3 Over against the heretics who teach
fasting and ascetic abstinence from sexel intercourse as the way %o get

ready for initiations and as a means of subduing the power of the flesh over

22Roland Allen, Missionsry Methods: St. Paul's or Ours? (Grand Rapids,
Michigen: VWime. B. Eerdmans Publishing Co., 1962), p. 115.
23paul Feire, Johannes Behm and Werner Georg Xuermel, Introduction to

the New Testament, translated by A. J. Mattill, Jr. (J4th revised edition;
Nashville and New York: Abingdon Press, 1966), pp. 239-40,
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the spirit? (Col. 2:18), Paul holds out tho 1ife lived fully in Christ.
WTherefore, since Jesus was delivered to you as Christ and Lord, live your
lives in union with him. Be rooted in him; be built in him, be consolidated
in tho faith you ware taught « « " (Col. 2:6~7). The spread of astral
religion through the Hellenistic world was one of the results of the "fail-
ure of nerve' that followed the collapse of the traditional anthropomorphiec
religions. If personal gods were not responsible for structure, order and
Jjustice, then the Helleanistic world was forced to look out into a vacant
universe controlled by chance or by astral forces and cosmic mechanisms with
vhich the fate of men is "inextricably entangled."?5 Paul frees the
Colossians from the rosidue of such superstition. By baptism God "rescued
us from the domsin of darkness and brought us into the kingdom of his deax
Son, in whom owr release is secured and owr sins forgiven" (Col. 1:13-14).
The false teachers hang on delusi;re speculations centering "on the ele-
nmental spirits (stoicheia) of the world and not on Christ" (Col. 2:28).
In Christ the hidden, threatening side of creation is under full control:
Whis is the primacy over all created ﬂ:inés.“ No matter what the Gnostics
want to eall these hostile, invisible forces, they are under control of the
Christ in whom the church lives. Christ is both the agent of creation and
the goal of its existence (Col. 1:15-16). The universe is not going to
fly apart, for "all things are held together in him" (Col. 1:17).

As we have seen, Paul's thesis is: '"What over gnosis claims to do,
ct_m:i.at can actually do." Gnostic exaggerated claims and exalted titles

2451 fred L. Knox, St. Paul and the Church of the Gentiles (I.ondnns
Cambridge University Press, 1939), Pe 153«

25%. H, C. Macgregor, "Principalities and Powers," New Testement
Studies, I (1954-1955), 20-21.
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all come true in Christ. Hugh Anderson has well stated Paul's translation
of the Gospel into the thought patterns and terminology of Gnostic specula-
tion current at Corinth and Colossae:

It seems reasonabls to suggest that the language and thought-forms

of the contemporary Weltanschauung sexrved Paul as an aid to the

translation of the gospel in terms relevant to the situation of

Hollenistic man in the Gentile world, while at the same timo hae

resisted eny ldind of modification of his absolutely Christocentric

soteriology and never lot the "for us" of the historie life and

death of Jesus Chrigl become lost in the "with us" of the spiritual

and exalted Christ.

Paul in Colossians writes against those who would separate God firom
the created order, which thoy see only as a plaything of the cosmic forces
of ovil. Such a Gnostic Weltangst is not for those who are rooted and built
in Christ; tho Lord who redecmed mankind firom the forces of sin and death
is also Lord over the wnsesn structures and spirits.?? Within the span of
one verse (Cole. 1:17), Paul shows that any discontinuity that might exist
betweon the created wniverse and the new universe of Christ's risen body,
the church, has been bridged by baptism and the baptismal message of for—
.g:'l.vez':ess.28 The ideatical God mests man in Christ in both spheres of

creation and redemption, both in the universe and in the church.
The Body of Christ

The rich full view of the church as the body of Christ again rises
out of the high christology of Paul.

26Anderson. Pe 43.

2%Jalter Eltester, "Schoopfungsoffenbshrung u. nstuerliche Theologie
in Fruechen Christentum," New Testement Studies, III (1956-1957), 112-13.

28pynst Keesemann, Essays on New Testament Themes, translated by
W. J. Montague (London: SC{ Press, 196%), pp. 167-68.
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The God who is not a trlbazl diety, but the wmiversal God and creator
of the cosmos has a likeness and image, Jesus Christ, his dear Son
(Col. 1:14~15). Jesus is Ged!s agent in the cosmos, opening up God's
hidden swisdon (1 Cor. 1:30 and Col. 2:3). God's secret plan is Christ
himself, for Christ fully entered the stream of human life to redeem all
men. By Christ's death God has come all the way to span the gap, whether
calised by guilt or the asons (Col. 1:21-22). Now alive forever, the risen
Christ will raise the redeemed with him (Col. 3:1-4) and shapes the com=
mmity!s 1ife by union with him (Cole 2:6=7). Linked to Christ the head,
the whole body develops and grows according to God's design (Col. 2:19).

This concept of the church as the soma Christou, the body of Christ,
also flows directly from Paul's christology.?” It is the risen Christ who
cane from beyond the human confines of time and space and arrested Paul on
the Damascus highway and incorporated him into the church. Paul, as far
as the records indicate, did not participate in the historical events in
Palestine around the year 29; Christ bscame present to him outside of
Palestine, and beyond the historical events of the cross, resurrection
and sending of the Spirit. Paul is the spsclal messenger of the risen
Christ, "an apostle, not by human appointment or commission, but by com-
mission from Jesus Christ and from God the Father who raised him from the
dead" (Gal. 1:1). It is that revelation of the risen Christ which incor—
porated Paul into the body of Christ and served as the basis of his
apostolic proclamation (Gal. 1:11-16).

2970hn A. T. Robinson, The Body: A Study in Pauline Theolo
(Chicago: Henry Regnery Company, 1952), DPPe %:'4»_9.
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Eduard Schweizer has emphasized how this decisive shaping of the
church by the crucified and risen Christ can take place at the intersec-
tion of the temporal concepts of Jewish :thought and the spatial concepts
of Hellenistic thought: the church lives "in Christ."

Paul can therefore join to the traditional Lord?s Supper formula

ebout the "ecoommion of the boedy of Christh, which, as the parallel

"hlood of Christ" shows, includes the thought of the cruecificd

bedy present in blessing, his own interpretation that the Church

is tho one body. « « «

But this saying about the "body of Christ" which is primarily a

local conception, makes it possible for Paul to regard the Church

in the first placo as the ocne that is at present wnited with its

now living Loxd. Even so, that in no way excludes the presence

of what then took place in the cross and resurrection. But to

Paul it is most important that this prescace is no longer to be

regarded as a historical after—effect--such a view would be bound

to lead to misunderstanding, as if Jesus Christ were to ba under—

stood essentially as the originator of a historical movement the

effects of which are still going on.>d
Thus the church as the body of Christ can be understood only by virtue of -
its being "in Christ." As Christ's body, the church is the embodimsnt and
corporeality of the "in-Christ" relationship to the incarnated, crucified
and risen Christ. Christ is lifo for the believer (Phil. 3:21 and Gal. 2:20).
The commmity of believers is closely identified with Christ. The center
of the community is not the ethics of Jesus or the way of salvation that
Jesus came to elucidate, as though ono could adopt either without personal
attachment to the bringer of this doctrine, the founder of this way of salva-
tion. The center of the community is Christ; or betier yet, Christ alive
in his members is the community.

Christ alive in his members is not the freight modern man would load

onto the designation of the Christian community as the body of Christ. Body

30Eduard Schweizer, Church Order in the New Testament, translated by
Frank Clarke (London: SCM Press, Ltd., 1961), pp. 91-9%, quote from
Ppe. 93=94.
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is usually a term loaded with individualistic concern; it deals with
deodorants or beauty aids. The word "body"' can carry the conmotation
of a group or collection in owr linguistic usage, but usually in an im-
personal way a body of water, a body of factual material. The adjective
"ecorporate" or the verb "incorporate" bring to mind many depersonalized,
institutionalized images from the world of big business. Similar use of
Some in the sense of "a body of peopld" or Ma society" had been employed
before Paul by many, primarily Stoic writers but also by Philo and Josephus,
in referring to the universe or the state.31 T. W. Manson discovered what
he felt was a partisl parallel to the New Testament use of sGma in the
inscription of Cyrene. Monson compared the phrase Hellenon somati ("the
community of the Hellenes') in the decree with the Pauline phrase sBza tou
Christou, which Manson took to be the equivalent of soma ton christisnon.
Manson fuzzes the point Paul is making. To be sure, "The uniqueness of the
New Testament phrase rosides in the qualifying genitive";32 it is precisely
the body of Christ that Paul refers to, not merely a gathered collection,
group or body of Christians. The point is worth noting: there are no
parallel uses of the term body as Paul employs it; for Paul somatic existence
for the Christian is always relatsd to the sdma Christou, the body of the
erucified but risen Christ.33

- 3lpduard Schweizer, "<ndue," THNT (1965), VI, 1041-42 and 1048-54;
also Wilfred L. Knox, "Parallels to the New Testement Use of orixs," The
Journel of Theological Studies, XXXIX (1938), 243-46.

327, W. Manson, "A Perallel to the New Testament Use of Twie~" The
Journal of Theological Studies, XXXVII (1936), 385.

33Robinson, pp. 49=50.
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Soma Christou, the body of Christ, occurs only in letters from Paul

61- his circle. The term appears in four letters to four different churches:
1 Corinthians, Romans, Colossians and Ephesians. Soma-language receives
its greatest impetus from Paul's controversy with his opponents in Corinth,
being employed fifty-six times in the two letters to Corinth and eighteen
times in the letter written from Corinth to the Roman community. Paul uses
S6ma only in the sense of the individual in the five citations that do occur
in the letters to Thessalonica, Galatia, and PhiJlipi.% Paul goes to no
lengths to explain the unusual content he loads into soma Christou. Pos-
sibly soma teaching about the church as the body of Christ became standard
in Paul's later missionary preaching to the Hellenistic world, or it arose
out of the needs of the church at Corinth. The communities founded by Paul
at Corinth and Ephesus are apparently familiar with Paul's startling soma
teaching, and Pauline thought patterns could have reached to Colossae and
Rome by way of Paul's missionary assistants or "transfers” from Pauline
communities.

It is more likely that Paul's conception of the church as Christ alive
in his members arose out of the needs of the Corinthian commmity. In 1
Corinthians Paul confronts a Gnostic piety which placed great stress on
the spirit viewsd as man's transformed, liberated :l.nwa.rdness.35 Paul'!s
Gnostic opponents discount the body and the need for self-control (1 Core
6:12-20) and they neglect the commmity and the needs of other members of
the body of Christ (1 Corinthians 11 and 14). The Corinthian church
was divided and split; schismatic groupings in Corinth may well have
" followed the lines of the house-churches. The house-churches were not

345 chweizer, THNT (1965), VI, 1060-61.

35Tbid., VI, 1061.
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only goographically scatbered, but they were even further apart as Min-
groups" fomented controversy, division and party spirit (1 Cor. 3:1-4).

The first time we .encounter soma language in relation to the church
is in 1 Cor. 6:12-20, In opposing the lustful license of the Gnostic
enthusiasts Paul argues that the body is the very sphere in which God is
honored (verse 20); redemption takes on its meaning not in liberation from
the body's desires through alliances with prostitutes (verses 15-17). The
Soma is not for lust (verse 13). The belongs to God; the Corinthians :
vere bought at a price, and Christ's death and resurrection have converted
their soma into the Spirit's shrine (verse 19). The body belongs to the
Lord by virtue of the cross and resurrection. So intercomnected are Christ
and the Corinthian commmity that the body is not only for the Lord, but
this can be completely inverted: the Lord is for the body (verse 13).3%
Hence, Paul can ask: *Do you not kmow that your bodies are limbs and
organs of Christ?® (versa 15). In the startling realism of this phrase
Paul clearly refers to the person, Christ, not to a society or body of
people.

Paul is not speaking metaphorically when he uses soma Christou of the
church. Rather, the church is Christ's body in a very real sense. In
1 Corinthians 12 and Rom. 12:5 Paul does not use soclio-political analogies,
but the model of the living, organismic body. Scma conveyed to Paul and
his communities something that was "not corporato but coggoral."37 As the
continuing presence of the crucified but now risen and exalted Loxrd, the
church acknowledges Christ!s lordship in the everyday life that the members

FbIbid., VI, 1062
37Robinson, p. 50.
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live out in the body (Rom. 12:1-2), and in the 1life of Christ's body as
believers live it out together in commumnity.

The Corinthians have forgotten the dimension of Christ’s body, the
church. In 1 Corinthians 12 Paul reminds them of the interconnection
between "private" life in Christ's body, life together in the community
of Christ, and Christ's crucified and risen body whose life and pWer
éti'!l flows through both. How forcefully Paul does this can be seen in
the startling turn of language :m 1 Cor. 12:12: "For Christ is like a
single body with its many limbs and organs, which, many as they are,
together make up one body." Just how viclent the language is can be seen
by the roughness of the original: "For just as tho body is one though it
has many members, and all of the menbars of the body many as they are are
still one body, so also is"--not the bedy of Christ, the gathered congrega=-
Tion in tho house-church, as we would expect—'"so also is Christ.” Baptism..
Paul arguss, effects incorporation into the body of Chris‘l‘.=38 We were
all brought into one body by baptism « « o (1 Core 12:13). The body is
something the Corinthians were brought into; it was there before their faith
or their baptism, for the risen Christ was present in the faiﬁm:l in other
Places beforse the apostle came to Corinth. Nor does the Corinthiants "in=-
group" clubiness give the body of Christ its unily. Many diverse back-
grounds are brought into the wnity of Christ's body (verse 13); hence,
unity does not grow out of the many members of Christ, but out of Christ
whose single body with its many limbs and organs still makes up but one
body (verse 12). Christ has identified himself with 21l his members, in
a1l of their rich diversity. Paul's opponents want to mutilate and

Bsenweizer, T (1965), VI, 1048,
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monsterize the body of Christ by exclsing organs and limbs that seem non-
essential (verses 14-21), or by letting lowly parts of Christ's body atrophy
through neglect (verses 22-23). The body of Christ excludes inferiority
complexes and notions of superiori’cy.’g Sinec Christ identifies with all
his members, the goal Paul holds out is "that there might be no sense of
division in the body" at Corinth, "but that all its organs might feel the
same concern for one another" (verse 25). Paul puts down divisiveness by
reninding the feuding house-churches: "Now you are Christ's body'!'==you
gathered in this house. Whether gathered together for worship"o or scat-
tered through this metropolis in daily life, you are the bedy of Christ,
and that means cach and every one of you are individual members of Christ's
risen body—"and each of you a limb or organ of it" (verse 27).

The body draws its life from a single source; it is the body of Christ.
Here is no externally conceived relationship of Christ as governor with the
church following him in ethical cbedience. The church!s relationship toward
Christ is-far more profound than that. Robinson says pointedly that Paul
"is not seying anything so weak as that the Church is a society with a
camen life and governor, but that its unity is that of a single physical
entity: disunion is dismemberment."l Robinson overstates Paul's reslisa.
Disunicn can lead to dismemberment, but Paul is not ready to read the
Gnostic enthusiasts out of the church, or lop off wayward members and organs
of Christ!s body. Paul does not exclude them from the eucharist; he does
point out that sacraments do not work maglcally, ex opere operato, as the

391vid., VI, 1067.
400scay Cullmann, Berly Christion Worship, translated by A. Stewart
Todd and James B. Torrance ELondom SCM Press Ltd., 1953), pp. 33-34.
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01d Testament psople of God found out to their regret (1 Cor. 10:1-10).
Ra.t}.:or. these avents cautlon the cocksurs: "Beware, you too can fall,"
(1 Cor. 10:11~13). Paul does not tell the schismatic house-churches to
suspend. celebration of the Lord's Supper; thelr sharply divided groups
contemptuously ignore the one body of Christ, shame the poorer members,
do more harm than good (1 Cor. 11:18-22). It is impossible to meet the
risen Lord in a private eucharistic party; the Lord metes out judgment on
any who eat and drink without discerning the body (1 Cor. 11:29). The
remembrance of Jesus is a remembrance of his sacrifice in which God
delivered him to a victim’s death, a slaying that separated flesh and
blood (1 Cor. 11:24 and 27).%2 Such a remembrance is to jog the Corinthisns
into wholesome probing end examining of themselves (1 Cor. 11:28-30). Even
in view of flagrant offenses in the area of practice, Paul does not suspend
altar fellowship, nor does he lop off those members who have cut others
out of the body of Christ; he proclaims the sacrifice of the cross and
calls for repentant self-examination as the éorractive. Rather, such
thoughtful participation in the body and blood of Christ of the Lord's
Supper moves the Corinthians from mere pa?tieipa.nts in Christ's body to
actually being Christ's body.'> "Because there is one loaf, We, many as
We are, are one body; for it is one loaf of which we all partake"
(1 Cor. 10:17). In eucharistic meal the many become one body because
thoy partiecipate in Christts 'Pody. For Paul there can be no direct in-
dividualistic fellowship with Christ, but only a fellowship with Christls

b2502chin Jeremiss, The Eucharistic Words of Jesus, translated by
Arnold Ehrhardt (Oxford: Basil Blackwell, 1955), pp. 107-8 and 14k,

5 ""3Kaesemann. Essays on New Testoment Themes, translated by W. Je.
Montague (London: SCI Press, 1964), pp. 109-12.




65
body as a member of the commmnity, albeit a single member of the commun-
1ty.*™* The eucharistic experience of the broken but 1iving body of Christ
made present within the body of believers in the breaking of the ons loaf
is the cruciel nexus.*> A1l share in one loaf at the Eucharist. The cne
loaf makes for one unbroken body of Christ, actualizes in the church's
woréhip its rich diversity and deep unity in Christ (1 Cor. 10:17).

For Paul soma Christou is a2 variegated concept, often with two or
three levels of meaning operative a'.b one and the same times. It can mean
the body of Christ that was sacrificed on the cross (Rom. 7:4), or the
body present in the bread of the eucharist (1 Cor. 10:16), or the many
menbers of the one body (1 Cor. 10:17) gathered in worship around the word
and sacrement of the crucified and risen Lord (1 Cor. 11:24,26,27). On
the other hand the body of Christ sacrificed on the cross, the bread of
the cucharist, and the congregational assexbly are 21l the same body of
Christ expressed in different ways and levels of time and space (1 Cor. 10:17
and 11:27-29). None of them are "like" or "similar to" the body of Christ.
Each is the body of Christ, each a concrete expression of the one person,
death, resurrection and living presence of Christ.

Lord and Head of the Church

The bedy of Christ is not just a figure or comparative analogy. United
to Christ, the church is a body of believers whose common life is tied com-
pletely to Christ. Never is the church, as Christ!s body, fully identified

Mischweizer, TWNT (1965), VI, 1068.
4Spobinsen, pp. 56-58.
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with Christ. The Hellenistic mysteries mey have many "gods" and nany
"lords," but the church has only oxne God and one Lord to whom it owes its
existence (1 Cor. 8:6). Ho is the Kyrios. Christ is the head of the
ekilesia. ITn modern terms Christ by his Spirit is central control, the
brain and functional nerve center.

When Paul speaks of the body of Christ this does in fact mean

that there is a sphere in which the blessing of what happened

on the cross continues to act, and in which he who through his

rosurrection was exalted to be the Lord exercises this in his

lorcdly dcainion; nzmely the Church. To be taken up into the

body of Christ is in fact 2 very real covent. It means: <o come

within the "pgwer—field“ which iﬂédetmimd by the crucifixion

and resurrection of Jesus. o ¢ « :

Those who have been purchased and won by Christ now live under the con-
trolling power of his cross and reswrrection, and their sGmata are Christls
limbs and organs responsive to Christ as his body.

To the Corinthion cormmity ccmes the z3ostolic reminder of a supraue
authority in the ehwrcize Tho Corinthians ars clcarly anticipating the
resurrection frem Uhe dead, and living hero and now clear out of 'l'.h:l.s world
as a church of divincly perdected superior pooplc. The puewmatics or in-
sxﬁred religionists at Corinth felt the Spiritls Inwush of heavenly powar,
and they kick ovar all restraints of authority. Paul rexinds them that
Novery mea hos Christ Lo his Hegd,“ just as "Christts Head is God"

(2 Cor. 11:3).

Paul reminds tho Corimthian fanaties, in danger of losing their
steadiness ia the quest for extraordinary blessing received again and
again in the Wspirit,” that everything depends ca tho events of the cross
‘and reswrection (1 Core 15:1-5). Paul reuinds them that the church

463evard Schweizer, Lordshin and Discivleship, transletsd from the
German Exniedrimumz und Erhoechunz bel Josus md Saincn llachfolzern with
revision by the author (Tondon: SGi Prass, 19907, Pe 111,
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confesses Christ whose work was ma at a specific time and place. EKis
work at the cross had to be finiched before the church bogan; the church as
the bedy of Christ!s death and resurrsction is the result of Chzj:lst's
penultimate work which will be comploted in God's end (1 Coxr. 15:24-28),
More than that, the Corinthians already ars fesling the Lord's judgment
(1 Cor. 11:27-32) because of their arrogance toward members of the body
(1 Cor. 11:20-22,29), So Christ is the head of every man as head of the
church.

By contrast tho Colossians are living under the dread of seemingly
powerful, unsocn and capricious astral forces and angelic structures. Paul
reainds them that through Christ, the bedy's or churchis head, God has
already made peace by tho shedding of Christ!s blood at tho cross
(Coi. 1:18-20). At the cross Christ smeshed all hostile powers in the
wniverse and humiliated them in his triuxphal procession (Col. 2:15). As
a result "every powor and authority in the wniverse is subject to him as
head" (Ccl. 2:10). Christ is tho korheld of both tho first creation and
the second crea‘:.ion.l"’? Tae first ercztion took place through Christ!s
instrumentelity; “"the whole universc has baca created through him and for
hin" (Col. 1:16). Tho universe that seems so hostile to the Colossians
in reality is under Christ®s control, since he is the catalytiic agent by
which the wniverse took shape and now holds togother (Col. 1:17). The
hostility and rebaliicn of the universe was also reconciled in Christ. EHis
body nailed to the eross is the site of the reconciliztion of the total

MErast Lohmayer, Dis Bricfs an die Kolosssr urd an Ph:l.lemon. Vol. IX
of Kritisch-cxezotischer Konmentar ueber das Neus Testoment Goe‘l‘.’b:\ngen.
Vandenhoeck und Ruprecht, 1961), pp. 61-64, and L. S. Thornton, The Common

Life in the Body of Christ (3rd edition; London: Dacre Press, 19505
pp. 295-99.
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universe; Christ!s mortal body is the sphere in which the whole created
ordor hos God's peace pronounced over the universe (Col. 1:20). Thus, the
first creation and the second creation are held together by Christ who is
the kephals of both the universe (Col. 2:10) and the church (Col. 1:17).
The word head can mean the beginning, the ground or source, which is
Christ's position over against created universe. The word head can also
mean the most important and representative member of the body as an organism.
Thus in the second creation, in the sphere of Christ's body, what happens
to Christ happens to all. Adam's transgression brings death upon the
ontire human race inasmuch as all men have sinned (Rom. 5:12). Ged's grace -
reverses Adam's sin. "For if the wrongdoing of that one man brought death
upon so many its effect is vastly excecded by the grace of God and the gift
that came to so many by the grace of the one man, Jesus Christ" (Rom. 5:15).
In short, "As in Adam all men die, so in Christ all will be brought to
life . « " (1 Cor. 15:22). As the head of the body Christ is the source
of new 1life; he is tho resurrection and peace for all his body, the church.

The union between Christ and his body the church is never exaggerated
in Paul. Christ's body is never identified with Christ; Christ identified
himself with mankind (Phil. 2:5-8). Christians are not absorbed into
Christ. Christ is Savior and Judge; the church is not the supreme arbiter
of its own shape, purpose and destiny. Despite the emphasis on corporate
personality and the stress on Christ's oneness with the church, there is
no ecclesiastical primacy in Paul's teaching. Rather, for Paul thought
about the church stems from thinking about the work of Christ; ecclesiology
- s rooted in christology.




CHAPTER IV
THE FUNCTION AND LIFE OF THE PAULINE COMMUNITIES
Service in the Daily Life of the World

- The body of Christ as the sphere in which the cross and resurrection
continue to act is the territory of Christ's lordship and dominion. It is
in the body of Christ that the exalted Lord claims the daily service of his
linbs, organs and members.

Paul does not exalt the church. He calls the vwhole body of Christ to
exproess the Lord’s claim in its bodily funetions and in the course of normal
daily life. The body of Christ is "for the Apostle in its very corporeality
the reality of the community inasmuch as the conmunity itself, as the place
of the Risen Lord's dominion, represents the new m'z-ld.“1 The eschato-
logical gift of the Spirit makes the church a "possessed" commmity. They
havo received the gift of grace, but receive it to display the unity,
mission and holiness of God's special people. God's gracious summons is
heard in the church's obedience to the Lord!s call to unity, oneness in
aim and action. -

The New Testament has no technical term for church office and service,
even though the Greek language has a wealth of terms for "office." Arche
denotes office in the sense of ruling or .being at the head; time signals
the sense of high position with great dignity. The most suitable term for
cultic and ritual services would seem to be leitourgia,

lErnst Kaesemann, Essays on New Testement Themes, translated by
We. J. Montague (London: SCM Press, 1 » D« 68.
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vwhich means in Greek life tho more or less voluntary services

undertaken by the citizen for the comzunity, and by the wor-

shipper for thc gods, and in tho Scptuagint (about 100 times)

the ceremonial servico performed by tho priest.

But leitourgia in ths Pauline corpus refers primarily to service rendered
by governmont in wiclding lifo and doath authoriiy, lifo ard collecting
revenue (Rom. 13:6 and 1-8), or the service of the eatire church in gather—
ing the collection for Jerusalem (to display the unity of the Hellenistic
missions with the original cell) (Rom. 15:27; 2 Cor. 9:12; ses also

Phil. 2:25).

The one New Testament word that is most descripiive of churchly scrvice
is diakonis, a word that doecs not-occur in the Scptuagint. The diak;mia of
a diakonos is primariiy in the area of Wscrving at table," and describes
the role of one who renders timoly sexvice, waits on others, tonds to the
needs of others at a banguet. To %he Groek world ruiing and not serving
is proper to a man.® To the Grecik any sarvice rendered to cthers, should
it entail sacrifice and rcaunciation, would be balanced by the personal
'ga:'m accrued and waul& not entail any trie soli=-captying for the sake of
others.h3 So prior to the New Testament, theo dinlonos was a lowly table
waiter.

The Syaoptic Gospels present Josus applying to himself the title
diekonos. Jesus rovapiizes the word, widening it boyond mero food service
to serving the wholie of mankind in ils aching necds. Just bafore his death,

2zduard Schwolzer, Church Ordeor in the New Testement, translated by
Frank Clarke (Lordoa:s SCI Press, Litd., 1 » PDPe 17172,

SHerman Welfgang Beyer, ¥ Seerizov 3 .1 Theologischos Woerterbuch Zum
Nouen Tsostament, horausgegeben von Gerhard Kittel (Stubttgart: W. Xohlhormer
Verlag, 1935), I, 81-82. Horoaftaer Kittel's Woerterbueh is reforrcd %o
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Jesus tells his disciples: "I am among you like a servant" (Luke 22:24~30).
Jesus' entire career is studded with service to others: eating and con-
sorting with any who would have him, encouraging by his presence any and
~all sinners to fling themselves entirely on God's grace, counselling the
pPuzzled, healing the broken in body and mind, straighteming twisted lives.
But supremely, in his obedience to God unto death on the cross did Christ
Jesus take the role of the doulos, slaving selflessly in his diakonia
(Phil. 2:5-8). Jesus served all mankind in going the downward way of the
cross: The Son of Man "did not come to be served, but to serve, and to
swrrender his life as a ranscm for many' (Matt. 20:28).

;I‘ha early church was called by its slaving, table-waiting Lord to
take up the signature of diakonia. MAmong you, whoever wants to be great
must be your servant, and whoever would bs first must be the willing slave
of all" (Matt. 20:26-27). . ‘ |

The primitive church had a slave cas‘l:e-.-all of the baptized are to
serve. Christ at the eve of his death reverses positions, abandons the
head of the table as uncontested leader and pater femilias and stoops to
slave work (John 13:1-17). Jesus not only reverses the usual estimates of
human action; "He is instituting in fact a new pattern of human relation=
sh:Lp.“"" Diakoniz is primarily everyday, everywhere and anywhere action,
not just churchly, cuitic service. In Jesus! story of th-e Last Judgment
(Matt. 25:31-46) many different activities, such as giving food and drink,
offering clothes, shelter or refuge, vislting the socially outcast, show
the signature of dickonia (Matt. 25:42-lkt). Since Jesus! diskonia thers
has 'been only one office in the church, namely the one Jesus Christ filled

bTvid., p. 84.
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as diakonos, as doulos and then as exalted Loxrd. The diakonia is shared
by the whole church. The idea of humble service is still in the foreground
in Paul's letters; diakeonia still denotes one who humbly sexrves God and his
fellowmen without arrogation of rights and powers of office.” The runaway
slave Onesimus has the verb diakoneS applied to the personal care and
service he gave Paul in jail (Philemon 13). Paul's righthand assistants,
highly capable Timothy and Erastus, assist Paul in the mission to Macedonia
(Acts 19:22).

Jesus called his disciples to follow him in lowly service. As much
as Paul emphasized the crucified, risen and exalted Christ, he also w:l:l'.-
nessed to him who took the form of a slave and humbled himself to death.
The church as the bedy of Christ knows sxaltetion only by way of service,
suffering and perseccution. The life-pattern of the Christ is to take form
within tho apostio and the Pauline communities’as they live a common life
narked by uncommon, humble sarvice.6 The notes of humiliation and exalta=-
tion are made clear by the apostle in the paradoxical condition of his
carear;

We are the imposters who speak the truth, the unknown men whom

all men lknow; dying we still live on; disciplined by suffering,

" wo are not done to death; in our sorrows we have always cause

for joy; poor ourselves, we bring wealth to many; pemniless, we

own the world (2 Cor. 6:8-10).
Paul's closeness with his Loxrd is seen in theo persecution that that

apostle suffers.’/ "Wherever We g0 Wa carry death with us in our body,

5Sohweizer. PP. 174-77.

6I-I'ugh Anderson, Jesus and Christian Orieins, A Commen on Modern
Viewpoints (New York: Oxford University Press, 1964), P. 279.
7Edvard Schweizer, Lordship and Discipleship translated from the

German Erniedr und. Erhoehung bei Jesus und Seinen Nachfolgern, with
revisions by the author (London: SGI Press, 1960), P. 9.
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the death that Jesus dies, that in this body also 1ife may reveal itself,

the 1ife that Jesus lives" (2 Cor. 4:10). The persecutions and hardships
the apostle bears (2 Cor. 11:23-28) leave their scars, "the marks of Jesus
branded on my body" (Gal. 6:17). Paul dies daily (1 Cor. 15:31); though
"done to death" for Christ's sake, no hardship or persecution separates
the apostle or the body of Christ from its Lord: "in spite of all, over-
whelming victory is ours through him who loved us" (Rom. 8:35-39). Not
only the apostle, but precisely the Pauline commmnities are to enter in

to the sufferings of Christ. The Philippian community under pressurs of
Persecution is steadied: "for you have been granted the privilege not only
of believing in Christ but also of suffering for him' (Phil. 1:29, ses
also 1 Thess. 2:14 and 2 Thess. 1:4=5). The shape of Paul's life is
deternined by the oross: VI have been crucified with Christ: the 1ife I
now live is not my life, but the life of which Christ lives Inme . « .".
(Gal. 2:20). Similarily, the bcdy of Christ is buried with Christ in bap-
tism's death in order that the cruciform pattern may burst into new life
(Rom. 6:3-4). Believers have already been taken up into the body of Christ
in that "ocne man died for all and therefore all mankind has died." The
one for the many is the dynamic and magnetic field whereby the church as
Christ?s body is drawm into the purpose of the slain body of Christ on the
cross: 'men whiie still in life, should cease to live for themselves, and
should live for him who foz.' their sake died. and was raised to life"

(2 Cor. 5:14-15).

Ernst Kaesemann, in his penetrating essay on "Ministry and Community
in the New Testament," finds in charisma the Pauline concept "which describes
in a theologically exact, and comprehensive way the essence ard scope of
every ecclesiastical ministry and function. . . ."
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"The charisma of God is eternal life in Christ Jesus our Lord",

says Rom. 6:23. Other charismata only exist because of the

existence of this one charisma to which thoy are all related « . .

eternal 1ife is not one gift among many but the sole and unique

Ei.ft of the Ende « « « » the 1life which has appwed with the

coming of Christ and has laid hold onmen. « « « « Tho Spirit is

our present participation in eternal life, but we can possess him

and participate in his gift only as he possesses us. Eternal life

does not encourage sleeping partners or uninvested capital. We

can only have charis . . « to the extent to which it seizes hold

of us and to which the lordship of Christ acting through it

brings us into the captivity of his service.8

The real character of the "Christ party" at Corinth remains obscure.
Anderson's survey reveals two altornatives,? both of which evaded the call
of the cross to service in recognition of Christ's lordship. Perhaps, as
Bo Reicke suggests, Paul is attacking a docetizing Gnosticism of Judaizing
background. If so, this faction was concentrating -on the exalted heavenly
Christ with whom communion was possible only through a true gnosis. Neg-
lecting the cross and the historical, earthly existence of Jesus, these
People concentrated on a lop-sided eucharistic celebration of the Lord of
heavenly life. Or, if Schmithals is correct with his view that Paul's
opponents were Gnostics, then the party cry "I am Christ's'is the slogan
of those who imagine they are coﬁponents and parts of the heavenly Christ.
At any rate, their party spirit and pneumatic enthusiasm has to be brought
back to earth; they must understand that they are not already resurrected
angels, and that their theologia gloris must be relinquished for a theologia
viatorum et crucis.

Kaesemann shows that Paul picks up one of the Christ party's favorite
watch-words, pneumatikos, and in 1 Corinthlans 12 and 14 adopts the term

denoting individualistic pride for :the purposes of charismatic service of

axaesemann, pp. 64=65.
9Anderson. P. 217.
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Christ and his body. The Christ party's favorite terminology signals all
the heightened "powers of miracle and ecstacy" which they seek so passion-
ately that they evade the community in the process. Paul redefines
Pneumatikos as the charisma of grace, in order to end confusion in the
comunity and bring “"the Enthusiasts back down to earth out of their
fantasy-heaven."” Demonic idols cammot evoke "the response 'Jesus is Lord!
which is uttered by the slave of the Christ when the Spirit lays hold of -
him." Nor does the state of ecstatic possession issue in service and
Personal responsibility. "No spiritual endowment has value, rights or
Privileges on its own account. It is validated only by the service it
renders." Useful service to others has validity, for it -builds the
eotmunity.lo

Truly spiritual service (logiks litreia) consists in the response to
God!s grace and the wide diversity of talent, ability, insight and oppor—
tunity that the body has. Members of Christ offer their very selves to
God in response to His mercy; the living sacrifice takes place, not in
cloistered precincts, but in the everyday life of the world where mind,

imagination and life-patterns flow together in daily choices (Rom. 12:1-2).
The Holy Church Pursues God's Call to Special Duty

In 1 Corinthians 12 Paull!s discussion of Christ and his body revolves
about the analogy of the human body. Despite wide diversity of function
and form emong many organs and members, that very diversity forms one body.
The one body of Christ, though all of its members have great diversity, is
essentially one in Christ. Out of their unity in Christ, the members employ

1082 esemann, pp. 66-57.
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their varied char_'isma‘l'..a in interdependence and mutual interaction. All
are interdependent because all confess Christ as Lord and because Christ
is 1ike a single body with many gifts and functions of great versatility
and specialization (1 Cor. 12:1-21-!). This interdependence is demonstrated
in mutval care (1 Cor. 12:25-26). But the individual members are inter—
acting limbs and organs in the body only because "now you are Christ's
body" (1 Cor. 12:27). Rome. 12:5-8 argues the same way: "All of us, united. :
with Christ, form one body'; in the sGma all ars dependent on Christ, yet
all need each other. Members of Christ!s body gifted with specialized
charismata exercise communal functions: inspired utterance, administration,
teaching, stirring speech, giving, leading, helping. Nor is there room for
snootiness or superiority (Rom. 12:3). While spscifically soma-language is
absent, the same pa'h'ber‘n oceurs in Gale. 3:28 and Col. 3:11, where sexual

or cultural divergences, or differences c_af religious background, work and
social status make for diversity not division: "you are all one person in
Christ Jesus."

In 1 Corinthians 12 Paul kills any attecapt to raise a hierarchy of
superior powers and gifts. The enthusiasts not withstanding, within the
one body miraculous workings of the Spirit in miraculous healings, ecstatic
Z16ss6lalia and unusual powers cammot be construed as raising one member
above another. Not that there is a democracy of the proletar:{at: rather
there is a Christocracy of the one Lord (1 Cor. 12:3). Gifts of social
support which help, guide and administer belong to the gifts of the Spirit
a's well as the more spectacular prophecy or ecstatic spesking in tongues
(1 Cor. 12:28-30). Everyono has the Spirit (Rem. 8:9 and 1 Cor. 12:3);
therefore everyone without exception is given his specialized function
(1 Cor. 12:4~11). Since all gifts and variotics of service and work are
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given by the same Spirit, all are of value without any hint of superiority.
The acid test of validity and relative importance is whether the church is
built up (1 Cor. 12:7 and 1%:1-25). From this point of view the ministries
of the word--prophetic speech, plain teaching or interpretation of insight
shared with the other members o:f the house-church--are of greater importance
since they truly build up the church. Glossolalia, with its verbal and
l;motional fireworks, ranks least among services one can rendor for the
others. The great danger for the charismatic lies in the mistaken notion
that his gift demonstrajl'-es a higher rank of piety and spiritwal ability;
he may forget that all gifts come from God's grace and all are to be
deployed as a means to proclaim Jesué as Lord. The more usual, less flashy
gifts, such as insight into God's plan or caring for the needy, may serve
the church best.

God's common call in Christ clearly implies his call to duty within
the primitive communities., Kaesemarn seos three watchwords, three concepts
that erect a framework of polarity, within which the question of order in
the Christian community is kept in proper tension and relation. The first
is "To each his cwn." Ged gives to every man (Rom. 12:3; 1 CO'I‘- 3:5;
11:18; 12:7), so that each has his charismas from God.

Eecclesiastical equaliterianism is thus ruled out of court. God

does rot repeat himself when he acts, and there can be no mass

production of grace. There is differentiation in the divine

generosity, whether in the order of creation or redemption.
The seeon& watchword is "For one another" (1 Cor. 12:23). Whereas the pagan
uses his talent to jockey for position in the struggle for existence, the
Christianis

particular gift frees him from men, from the things they worry about

and the tyranny they exercise, and binds him solely to the Lord. But

it also frees him from his own self, the tyremny it exercises and the
worries it engenders, so that he can become in love the servant of all.
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The third watchword "designed to stifle self-will" runs "Be subject to
one another out of reverence for Christ" (Eph. 5:21; see also Rom. 12:10;
Phil. 2:3). The fcar of Christ means recognition of one's brother Chris-
tian, his endowment, freedom and station in 1ife because his person and
charisma are "representative of the ascended Lord.nd-

Within God's gracious gift, the Corinthians in both gathered and
scattered lives are to display the fact that God gives unique gifts to
every man for the good of that commmity wherein the Lordship of the risen
and ascended Christ is rccognized in faith, worship and service. In fine,
the community of God's people in Corinth are Godls holy people on special
duty in the everyday, anywhere world: They have been "dedicated to God in
Christ Jesus, claimed by him as his oum" (1 Cor. 1:2).

The One Church Pursues Unity

Paul was no schismatic. The theory present in Acts, that there was
one universal church from the beginning, and that the whole body of Chris-
tians and the localized church in Jerusalem are one and the same, is given
recognition by Paul.’? In Acts there is orlly one church. Its first cell
is centered in Jerusalem, but spreads elsewhere among converted Jews and
proselytes from all over the Mcditerranean world (Acts 2:8-11); its outward -
grovrl'.h continues into surrounding areas of Judea and Galilee, ard then not
long afterward into Samaria, Syria and Cilicia (Acts 6-11). God!s people
is one, and the gospel is one as the good news moves across geographic,

religious and cultural frontiers from Jerusalem to Rome.

ui(aesemann, pp. 76-78.

" 12500pge Johnston, The Doctrins of The Church in The New Testament
. (Cambridge, England: Cambridge University Press, 19%43), p. 62.
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The unity of the church is based on Paul's conception of the universal
Christ: "as the human body is one . « . 50 also is Christ" (1 Cor. 12:12).
The Corinthians are reminded that God's claim has not only given them spe-
cigl duty as saints, but that they are tied and united "with all men every-
vwhere who invoke the name of our Lord Jesus Christ--their Lord as well as
ours! (1 Cor. 1:2). The universal Christ who is worshiped and adored in
every place of worship (topos as in 1 Cor. 1:2 is used in the synagogue
inscriptions as a technical term for Uplace of worship“)13 is the same
Lord who is worshiped in other Christian communities founded by other
missionaries or apostles. Other Christian communities springing from the
original Jerusalem cell have been founded by others than Paul, but they
own the same Tord Jesus Christ. So their Lord is the same as "ours," that
is, the churches of Paul’s missionary labors. T. W. Manson notes: "The
force of the whole prescript is thus to stress the unity of the Church as
& whole, and at the same time to insist on the equality of the different
communities comprised in the m-xity."]"" The Corinthians also are saints,
with God's special call. Their special duty as God's holy people puts them
on the same footing as the church in Jerusalem; saints is not special
designation of the Jerusalem church as the chosen of God, as Karl Holl
held,15 The Jerusalem Christians and any other localized unit of the body
of Christ are dedicated and claimed as God's "holy ones" through the

13p, W. Manson, "St. Peul in Ephesus," Bulletin of the John Rylands
Library, XXVT (1941-1942), 119-20.

L41pid., xxXVI, 103.

15Ka.r1 Holl, "Der Kirchenbegriff des Paulus in seinem Verhaeltnis zu
dem der Urgemeinde," Gesammelte Aufsastze zur Kirchengeschichts (Tuebingen:
J. C. B. Mohr, 1928), II, 0. '
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reconciliation of Christ, and not through any special status as the elect.16
As saints the Corinthians are members of the one people of God, called "to
share in the life of his Son" (1 Cor. 1:2,9).

Unity in Christ is affirmed in the face of controversy, bickering by
schismatic groups championing their human teachers and baptizers: From one
Viewpoint, was the Cephas party the center of the denominational storm, the
low pressure area sending out squells of division and disunity through the
rest of the church at Corinth? Could this be the reason vwhy Peter's name
is absent in 1 Cor. 3:5-67 Was there an anti-Paul campaign waged by some
of 1-°eter's Palestinian x;arl:.y? HManson contends that Peter and James join
forces against Paul to force him to pattern his Corinthian mission on the
Palestinian model; the conflict between Paul and Jerusalem, which Manson
sees throughout the Corinthian and Galatian letters, was caused by the
POWBI‘-IJla.V of the Jerusalem authorities, "in defiance of the agreement made
with Paul® (Gal. 2:9) in the effort "to extend their power and influence
into the churches" Paul founded.>! Menson's conjecture that Peter and
James themselves are behind the effo:;'t to undermine Paul's authority and
substitute Palestinian pa."cterns is far from persuasive, Paul throughout
1 Corinthians 1-4 spesks to the entire congregation and doss not polemicize
against any specific group with Judaizing tendencies. The entire letter is
a polemic against a Gnosticized gospel offering full salvation and moral

freedom to the pneumatiko .:l'8

160tt0 Proksch, "ag;'ee_s " TVT (1933), I, 107-8.
g 17}Ianson. XXVI, 106=7, 333.
18pau1 Feine, Johames Belm and Werner Georg Kuemmel, Introduction

to the New Testament, translated by A. J. Mattill, Jr. (14th revised
edition; Nashville and New York: Abingdon Press, 1966), pp. 201-2.
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Karl Holl in his pioneering discussion of Paul's concept of the
church also sees a wide divergence between Peter and Paul. However, it
rests not.‘ on character assassination, but on divergent theories as to the
unity of the Church. Agreement between Paul and the Jerusalem mother~
church centers on these basics: (1) the church expresses its 1life through
structure, is an organized body with institutional patterns, with members
of Christ filling different functions. The church's order comes from God
for the peace of the church (1 Cor. 1%4:33). (2) The apostles are Godls
gift for the orderly structurs of the church (1 Cor. 12:28 "in the first
Place apostles! . . ."). (3) The Jerusalem ;hurch is the first cell, the
Primary centor, the hcme base for the church's missionary expansion; as
Paul’s testimony indicates: "I have completed the preaching of the gospel
of Christ from Jerusalem as far round as Xllyricum" (Rom. 15:19).17

To bs sura, Peul knows oxnly cne church (Gal. 1:18 and 2:1ff.). There
is only one okklGsia whether it is composed locally only of Jewish Christians
(1 Cor. 15:9; Gal. 1:13 and Phil. 3:6), or whother it is an ckidosiz com-
posed of bom-Palestin:!an and Hellenistic elements, both Jewish and Gentile
Christians (Rom. 16:1; 1 Cor. 1:2; Col. 4:16 and 1 Thess. 1:1). Wickert
summarizes Paul's plea in 1 Cor. 1l:1-2: Christ set us free in order that
We might be one in him. Stend firm in his u.nity.zo The divergences batweasn
Paul and Peter that Holl postulated are based on the false premises that
Peter took a "Catholic" view of authority while Paul assumed a "Pro_'l'.es'l‘.ant"

19011, IT, 62-63.
201 rich Wickert, "Einheit und Eintracht der Kirche im Prasscript des

ersten Korintharbriefes." Zoitschrift fuer die neu-testameniliche Wissen—

schaft, L (1959), 78-79.




82
.8tance, and that Paul polemicized against Peter at Corinth.?l For both
Paul end Peter the church is built on Christ; the living Christ is the
center of all authority and unity. Paul is not attacking any privileged
Position of Peter as the rock on which the church is built but schismatic
Party spirit. Paul will have nothing to do with rivalry that detracts
from Christ by bragging: "Our champ is better than yours. Let!s you
(Paul) and he (Peter) fight." In tho controversy over table-fellowship
recorded in Galatians (Gal. 2:11-1%4), the question is not the primacy of
Peter, but the life-or-death issve: Will law or gospel, Christ or custom,
determine followship in the church!s 1ife? Will the church be open to all
men or will it be a Pharisaic enclave? Peter, as leader in the Jerusalem
church, is pictured in Acts as making the decisive speech in the contro-
versy over admnitting Gentiles; he fa.\.rors a church open to the Hellenistic
world, not a closed Jowish church (Acts 15:6-11). The church with a
universal Lord has turned from operating within the framework of Judaism
to be one wniversal church.

Paul's aps;eal at Corinth is to tho universal Christ whose action
frees for the purpose of unity. "Surely Christ has not been divided among
you! Was it Paul who was crucified for you? Was it in the name of Paul
that you were baptized?" (1 Cor. 1:13). Christ acted. He went to the
cross for all men. You belong to Christ and you balong to each other
because you were all baptized into one body (1 Cor. 12:13). Christ is
your basis for unity. The implication is that beyond the schismatic,
cliquish fences the Corinthians have erected they are to see the cross

217611, IT, 63-66. See Flew's evalueticn in R. Newton Flew, Jesus
and His Church: A Study of the Tdea of the Ecclesia in the New Testamant
2nd edition; London: Epworth Press, 19%3), pp. 155-7.
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and baptism, which will clear their vision for a view of snother as brothers
for whom Christ died, brothers forged into one bedy of Christ.

Paul was no schismatic, no empire-builder. He was scrupulously loyal
to the Jerusalem church. He went his way as an apostle to the Hellenistic
world, all the while laboring constantly and successfully for unity between
Jewish and Gentile Christians. He did not oppose Peter at Antioch out of
spite, but on basic principle and without compromise. His opposition to
Peter produced no schism or cleavage; the one body of Christ remained one.
Further, Paul worked very hard to cement this unity. The churches of his
founding in Galatia, Macedonia, Achaia and Corinthiareturgedie partiocipate
with energetic enthusiasm and dispatch in the b.postolic collection for the
"poor" in Jerusalem.?? The motive for the collection is that of koinonia:
"For if the Jewish Christians shared their spiritual treasures with the
Gentiies, the Gentiles have clear duty to contribute to the.ir material
needs" (Rom. 15:27). The agre'ent struck at the Jerusalem missionary
conference that the Hellenistic missions should keep the "poor" in mind
was the very 'l'.'l';ing Paul mede it his business to do (Gal. 2:10; see
Acts 11:27-30 where the collection originates by the Spirit's inspired
instruction at Antioch). Especially the Corinthian community needs the
shaming example of other's astounding gifts in response to Christ! s gen-
erous riches to get on with the project they resclved to support (1 Cor.
16:1-2; 2 Corinthians 8 and 9). The Corinthian house-churches are not
urged to pay temple tax or Pster's pence, but to participate with high
interest in what other commmities have done in Asia Minor, or because

22511, II, 60-61.
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of the need and lot of the "pooz-'" in Jerusalem. The oneness of the
church comes to the fore in the apostolic collection.

Further, Paul's lcttoers are studded with personal references, and
tend to tie the scattered house-churches into one family. Thay would
create the same sort of interest as a letter from home. The letters were
circulated through the house-churches (Col. 4:16), in much the same way
that a round-robin letter would meke tho rounds of some scattered family.
Even in churches nevor visited by the apostle such as Rome or Colossae,
Paul used all the porsonzl contacts that he could (Romans 16 and Col. 4:10-17).

The same care for one another is to take place within the internal
1lifo of the okklesia as Christ's 1life is actualized where Christians rub
shoulders ard make daily decisions. To have the crucified Christ as common
Lord neans in the church o community of service and a commumnality of status.
The love of Christ naturally involves the love of brothers in Christ; as a
result, "everyono is equal in the hunility of discipleship and now can
escape from the call to unselfish activity."23

The call to unlty stems from the risen, exalted lord. Stauffer notes,
that the living, reigaing Lord is not anchored in a past event "which
gradually losos its significance" as it recedes into the distance. Nor is
life in Christ an "illustration of an etornal law of life which has a
supratemporal meaning."?¥ Christ is the living Lord who comes to exercise
his. reign and dominion at the crossroads of daily life within the intersecting
lives of his community in the common 1ifa of the world.

23Johnston, p. 86.
2ipinelbert Stauffer, "ea"_:,." TWNT (1935), II, 437.
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Novhere is this more clearly brought out than in the brief letter to
Philemon.?5 Philemon, a wealthy Christian, is known to Paul only by
hearsay, at second hand (verse 5). Philemon's slave, Onesimus, has run
away (versos 15-16) and stolen get-away funds (verse 31.18).26 Tho runaway
slave Onesimus came across the imprisoned Paul (accidentally? or because
he knew of Paul from Philemon's house-church?). Paul converted Onesimus,
t;eco:ning his father in Christ (verse 10). Paul sends the runaway back
though he would have preferred 'l'.o keep Onesimus with him "here in prison
for the Gospel" (verse 13). Recognizing the legal claim Philemon has upon
his slave, Paul sends Onesirfms back to his owner. Paul pleads with
Philemon as an apostle, on the basis of the Gospel and not on the basis
of private humanitarian convictions: %’ "For perhaps this is why you lost
him for a time, that you might have him back for good, no longer as a
slave, but as more than a slave--as a dear brother, very dear indeed to
me and how much dearer to you, both as a man and as Christian (en Christo)"
(verses 15-16). But for a few notable exceptions of highminded patricians
of Stoic persuasion, the slave in Paul's day was depersonalized, an object

25%er a eritique of John Knox! ingenious detective work evident in
Philemon Amongz tho Lotters of Paul, and his article "Philemon and the
Authenticity of Colossicns," Journal of Religion, XVIIT (1938), 114-50,
seo Heinrich Greeven in “Pruofung der Thesen von J. Knox zum Philemonbrief,"
Theologische Literaturzeitung, LXXIX (1954), sp. 373-78. Gresven concludes
that Knox has given clearer insight into Colossians and Philcmon at many
Places but that the main lines of his argumentation are a "Fuelle der
Phantasie," sp. 378. See also Feine, Behm, and Kuemmol, pp. 245-46.

260hn Knox, Philemon Amonz the Letters of Paul (revised edition;
New York and Nashville: Abingdon Pross, 1959), Pp. 37-39; and "Philemon
and the Authenticity of Colossians," Journzl of Religion XVIT (1938),
157-59. :

27 rich Wickert, "Der Philemonbrief—-Privatbrief oder apostolische
Schreiben?," Zeitschrift fuer die neutestamentliche Wissenschaft, LIT

(1961) [ 232- 33-
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of more valuo but no more status than an animal.?8 Tho slave in Judaism
of Jesus?! time was also scen on a lowor level of humanity, classed with
immobile property, with no rights at law. A slave's customary treatment
followed this degrading and humiliating pattern: Since a slave was a
chattel, his master couwld do with him as he desirsd . . . even to throwing
things and administering bsatings. In the Rabbinlc writings "siave!
constituted one of the worst epithets and insulls; a men could be oxcom—
municated from the synagogus for ealling his neighbor a slavs.?? How
re:r.érka.bla that amid such a climate of enslaved bondage and limitation,
Onesimus, the runaway now converted, is to bo trsated as a human being, as
one of the family in a Christian house-church, as a dear brother in Christ.
Philemon is not expectcd to brush lightly aside his slave’s-stealing.
Oncsimus will have to pay, or Paul will pay in his stead. But the new
brother in Christ, though a household slave, is a full member of the
house-church, and so is to bo welcomed as any Christian, even the apostle
himself (Philemon 17-20).

Harmony in the community’s social life is shaped by Christis servar;t-
hood and willing humiliation. Life in Christ is To counter the dangerous
gap between private faith and publiic z-olat:ionships. Paul reminds the
Philippian community that their own experience "in Chrisi" must bo the
controlling and directing force in their common life (Phil. 2:1-5). Later
in the same letter Paul wrges itwo warring women to agree together "in the
Lord."

283 orhard Fricdrich, Der Brief en Philcnon, uchersstat vnd .erilacrt,
Teiiband VIII, Die Xloinsren Briefs dos Avostels Pardus in Das Neuo
Teostament Deutsch (Goetiingen: Vandcnhoeck und nuprecht, 1965), pp. 189-90.

29¢ar] Hoinrich Rengstorf, "dodles ." TWNT (1935), II, 273.
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It is as though he said to those two Christians who had unhappily
become estranged, "Remember your common union with Christ. Remembex
that it is not in two different spheres that your spirits are
living; the two spheres coincide, there is but one, and it is
Christ. Realize this and act on it, and your present differences
will vanish. In the Lord you will agree.''30
Similarly the large comun:.ty at Romo .'I.s to express their oncnoss, to fom
in actuality one body in Christ, mutually interdependent (Rom. 12:3-16;

see also 1 Cor. 1:2,9,12-13; 11:17,27).
The Ch;:rch is Catholic, Hence Missionary

Precisely because the church is holy and given God's special orders,
and precisely because the church is the one body of Christ, is the church
called to be God's one, holy in'-va.sion in the world. The church is called
to be one without nationality or culture as limiting, screening factors
(Rome 1:16-17; 3:29; 10:9 and Cols 3:11)e Because Christ's work was for -
the whole cosmos and all humanity, the church has a universal sweep as
wide as all mankind. The goal of the church's mission is a new humanity
in Christ (Col. 1:23; 3:9-11; 2 Cor. 5:14-20).

The missionary function of the church is not just one among several
important functions. Paul places the mission of the church into the broad
scheme of God's redemptive plan for the cosmos in Colossians. The church's
Lord has already claimed the total universe as his by reason of creation
(Col. 1:16) and his victory at Skull Hill (2:15). In taking over hostile
territory, the church conducts a mopup operation after Christ's decisive
victory over the powers. On the basls of Christ's cosmic reconciliation

30James Stewart, A Man in Christ: The Vital Elements of St. Paul's
Religion (New York and London: Harper and Br Brothars. Publishers, n.dJ A
P. 159.
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(1:20) the Gospel is proclaimed "in the whole creation" (1:23). When the
church invades the world, it meets its Lord. It is not as though Christ
were present and ruling only in the house-church, in the worshiping assembly,
but absent or powerless in the structures of daily 1ife where Christ's body
carrles on its missionary task.

In the letter to the Colossian community Paul points up the missionary
i:ask of the body of Christ. The apostle looks beyond the body of Christ
localized to a world wide unity that assumes cosmic range.31 The task of
mission is based on the historical fact of Christ and him erucified, with
the union of creation and redemption in the crucified Christ (Col. 1:13-=20);
it moves out from the experieatial reality, Christ in you, with personal
involvement and faith in God's action (Col. 1:13-14,21-23,26-27). Paul
draws the inescapable conclusion: his assigned task is to make known all
nations to all men everywhere God's secret in Christ, and saving power of
God ‘for everyone who has faith (Col. 1:27 and Rom. 1:16). The Colossian
comunity as the missionary body of Christ lives under eschatological
pressure. Their life is hidden right now with Ged (Col. 3:3). Not that
the church is perfect, for risen with Christ in baptism, it must keep eyes
pealed on its risen, exalted Lord (Col. 3:1). The community's full poten-
tial and total life is in Christ, with its full realization yet to come :
"in glory" (Col. 3:4).

Since the Colossians are eschatologically or:l.ent.ed. they can now live
unshackled lives in free service and joyful anticipation, sure of the wonder=-
ful status they have hidden with Christ. But the eschatological then is to

313ehweiser, Church Order in the New Testament, p. 109, and Johnsten,
P. 91.




89
be apparent here and now: they are not to be tyramnized by ascetic demands

and legalistic pressures of law, custom and community as others around them
(Col. 2:20-23); rather the risen Christ is to be their gyroscope, keeping

 them on course (Col. 3:1). Their whole style of 1ifo is to reflact Christ's
ownership (Col. 3:5-11), and Christ's sturdy peaco and pardon scnds joy and
thanksgiving surging into every cornmor of 1life (Col. 3:12-17). While the
Haustafel shows traces of conventional ethics of Hollenistic Judaism and

popular Greek mortal style, the new empha._sis is on the common life of the
community in the public arenas of family life and daily work (Col. 3:18-4:1)
and in the hidden disciplines of intercession and conversational witness
(Col. 4:2-6). The apostle does not propose a timeless Christian ethic, nor

does he proposo a rovolutionary overtwrning of contemporary structures (such

as slavery) but an inter-penetration of them by the total life of the
Christian cornmunity.’2 What is striking in Pauline Haustafeln is the con-
centration on the growth of the conmunity, with no individualistic moral-
izing that undermines the community. 33 Why the heavy emphasis upon the
weaker members of the community: wives, children, and slaves? Because in
contradiction to the synagogue, the Christian communities include the weaker
menbers as full members in the body of Christ.™

32Hans Conzelmarm, Der Brief an dis Kolosser, Das Neue Testament
Doutsch: Die kleineren Briefe des Apostels Paulus, herausgegeben von
Paul Althaus und Gerhard Friedrich (Gostitingen: Vandenhoeck and Ruprecht,
1965), VIII, 153-5k.

330tto Michal, MocKeg ," TWNT, V, 133, n. 42.

3"'Emst Lohmeyer, Die Briefe an die Kolosser und an Philemon, Kritisch-
exegetischer Kommentar ucber das Neue Testament (Goettingen: Vandenhoeck
und R.upracht' 19 1 [} m' 151’—55'
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Colossians and Philemon emphasize the common 1ife in Christ that all
Christians in one place live out in its many dimensions. When read from
that standpoint, the letters underscore the visibility of the house-churches.
Especially the hosts of the house-church would live a fishbowl existence,
open to public scrutiny at all times. The reconciliation God effected is
experienced in life together as the clutch of sin is broken and 1life dedi-
cated to God is braced and directed. Colossians reminds us that salvation
is experienced "family-style" in the house-church. Also, Colossians
emphasizes that God's holy and dedicated people are given unity not to°
live for themselves and .turn their back on the world, but to face the
world with a witness to Christ that is wise, winsome and never dull
(Col. 4:5-6).

Worship is done family-style also, without domination of the assembly
by an;v one individual. In Paul's letters there is no evidence of a worship
service in the church in which one man preached while all other members
merely listened. The Pauline communities know of no ordained order of
preachers." The togetherness of the body of Christ means that each member
takes part with his special gift. That is how the body of Christ worshiped
at Corinth: 'when you meet for worship, each of you contributes a hymn,
some instruction, a revelation, and ecstatic utterance, or the interpreta-
tion of such an utterance" (1 Cor. 14:26). Of course, not every member of
the body speaks in every service (1 Cor. 1%:26). Some may have never
spoken a word in church. But Paul expects the whole community to take
active part in the intercessions (Col. 4:2-4), and the liturgical interplay
in "psalms end hymns and spiritusl songs" (Col. 3:16).52 All members are

35Gerhard Delling, Worship in the New Testament, translated by
Percy Scott (Philadelphia: Westminster Press, 1962), pp. 82-90.




e

l

PISIE | | BRIl ER:

9

to let the message of Christ dwell in them in all its richness. And the
very richness and many-sidedness of the message becomes evident as the
members of the community "instruct and admonish each other," each bringing
home his special insight or contributioh "with the utmost wisdom" (Col. 3:16).
Allusions in Paul's letters indicate that other comnmunities structured wor-
shix? in free patterns of Spirit-guided liturgy and message. The entire
Thessalonlan community has responsibility to be open to utterances of the
Spirit and to test the insights that come via people gifted with prophetic
utterance (1 Thess. 5:19-22). The church at Rome which had not been founded
by Pau."l.'s apostolic mission and had no special relatlon to hi:a; 1ists much
the same gifts of God's grace for the church's 1life and worship as the ,
Spirit had given to the church at Corinth (compare Rom. 12:6-8 with
1 Cor. 12:8-11,28-30).

The worship service is another areﬁa for the power of the word. Paul
in 1 Cor. 14:23-25 gives the illustration of some uninstructed member on
the fringe or a rank unbeliever who goes into the assembly az;d hears from
everyone something that searches his conscience and brings conviction « . « »
He is reached so effectively by the machine-gun fire of short messages and
testimonies that he falls before God crying, "God is certainly among youl"
The prophetic utterance that Paul speaks of in this passage 1s the type of
rapid-fire preaching that connects the hearers! situation to the message.
The voices from the ancient past that speak out of the Old Testament books
r.ead in worship gets translated from the milieu of Israel to the situation
in the Hellenistic world by this fresh prophetic utterance. The message of
the oross and resurrection is proclaimed in a living way, not as a doctrinal
topic of dry orthodoxy. Such prophetic preaching plants the Gospel into the
situation of the hearers and is to be encouraged. The EObﬁedvzook of

IR 10 2L & thecannd 10
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glossolalia, however, 1s as irrelevant as technical terms used by medical
men or theologlans as shorthand for discussion between specialists; hence,
Paul restricts its use to the narrow limits of private prayer (1 Cor. 14:2,
18-19). The church does not speak in a private language or secret code
known only to !nit:l.ate.s. but speaks with the outsider in view.36

St. Paul left a living church in a strategic center after a few
months or a couple of years and then moved on. Cities were strategic
centers not merely because of econ;mic importance or because they lay
along great highways of the Empire. Paul made them strategic centers,
Roland Allen emphasized, from which the Spirit compelled him to begin.
Paul seized strategic points with a mission strategy in mind: Churches
founded in strategic centers "became the sources of rivers, mints from which
the new coin of the Gospel was spread in every direction." They became
centers and springboards for new work with new power. 37 It was this
missionary zeal, stemming from newly formed communities, which gave the
church the thrust, the ﬁ.nner cohesion and power for expansion. Sects such
as the Essenes and Zadokites also originated from within non-homogenized
Judaism, but, unlike the church, stayed within the national fold and found
that national exclusiveness led to extinction.BB Judaism was granted the
status of religio licta, even with all its sects, because despite its ex-
clusiveness it drew from only one national grouping. The Pauline communities

365ehweizar, Church Order in the New Testament, pp. 222 and 226.
37Roland Allen, Missionary Methods: St. Paul's or Ours? (Grand Rapids,
Michigan: Wm. B. Eerdmans Publishing Co., 1%2,, PP. 12-17, quote from
Pe 17.
38johnston, p. 2k
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were not only exclusive, but drew from all nations, races and cultures
and made an absolute claim as the ekklesia of God.

In the letter to the R.omnns Paul has both a view to the ends of the
earth and the end of the world. Thus Paul exprosses his eagerness to
reach Spain via Rome, for he wishes to reach the farthest limit of the
known world as soon as possible (Rom. 15:19-24%). Paul wishes to use the
large Roman church as the next strategic centor in his missionary leap-
frogging around the Mediterranean. The preface to Romans gives Paul's
Plan: "Through [Christ] I received the privilege of a commission in his
name to lead to faith and obedience men in all nations . . ." (Rom. 1:5).
"But I should like you to know, my brothers, that I have often plammed to
come « « « in the hope of achieving something among you, as I have in other
parts of the worlde . . « For I am not ashamed of the Gospel. It is the
saving power of God for everyone who has faith--the Jew first, but the
Greek also . . ." (Rom. 1:13 and 15). In Romans Paul is highly interested
in the salvation of the individual: Romans 5-8 particularly deals with
personal falth, personal life in God's plan, personal salvation. But from
the conclusion of Romans 8 on the letter deals with the theme of the
redemption of the cosmos and of all creatures begimning with the Jews,
with the carrying through of God's plan of salvation.3?

What is astounding is that Paul's house-churches become missionary
centers. J.It seems strange to modern man that "there should be no exhorta-
tions to missionary zeal" in Paul's letters.# Paul does cormend the
Thessalonians for being a model for all believers in Macedonla and Achaia,

39Anderson, pp. 144=45.
"'OAJJ.en. pe 93.
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for "from Thessalonica the word of the Loxd rang out" so that "everywhere
your faith in God has reached men's ears” (1 Thess. 1:7-8). Paul comments
in Col. 1:6 that "everywhere [the true gospel] is growing and bearing fruit
as 1t does among you « « " which likely means both internal and external
GrowEh: L. The comment! /18 Made n] suchlanl oL Chand| pe renthatio uay Ethat

the complete normality of growth in life and in numbers is underscored.
Conzelmann's comment is to the point: '"Von jeder lebendigen, ob auch
Kleinen Gemeinde geht missionarische Kraft aus.”2

The Apostle

Paul constantly refers to himself as an "Apostle of Jesus Christ by
God's will" (2 Cor. 1:1), "comﬁissioned by the will of God" (Col. 1l:1). He
is "a servant of Christ Jesus, apostle by God's call, set apart for the
service of the Gospel" (Rom. 1l:1). When his authority is called into ques-
tion, he puts matters straight by insisting that his special office came
"not by human appointment or human commission, but by commission from Jesus
Christ and from God the Father who raised him from the dead" (Gal. 1:1).

The word apostle in the New Testament clearly denotes function, the
bearing the New Testament message of the crucified and risen Christ, and is
not simply a title. The bearers of the word in Luke-Acts virtually equal
the Twelve (Acts 15:2,4,6,22-26 and 16:4), almost in the sense of a Yolosed
college" alongside the gresl_amroi..“'3 But apostolos is also applied to
others beside the Twelve on special assigrments. Paul and Barnabas, are

31, ohmeyer, IX, 27-28.
U2¢onselmann, VIIT, 161.
uaRangstorf. 'Un‘.’no/]es o7 TWNT (1935), IX, 422,
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apostolol (Acts 14:4,14). Paul uses the term in the wider sense of special
' isﬂgment: in Rom. 16:7 Junias and Andronicus, Paul's "fellow countrymen
and comrades in captivity," though otherwise unknown, are called apostles;
2 Cor. 8:23 calls Titus' travel companions cormissioned delegates or
apostoloi of "our congregations'; see also Phil. 2:25 where Epaphroditus
is apostolos or commissioned representative to Paul for the Philippian
community.

Paul generally uses the term apostle "for a definite group of Christ's
witnesses who have seen the risen Lord (1 Co:_.'. 1:1) and have been definitely
commissioned. Both uses apply to himself as to the first apostles.“m"

Paul does not dispute the first apostles! authority (Gal. 2:1-10), and even
the dispute with Peter 1llustrates their common unity in the faith==though
Peter is inconsistent in applying it (Gal. 2:11-14). Paul's authorization
and hence his authority as an apostle is not any less than the authority of
the first apostles. His authorization, however, took place outside of the
time and space in which the other apostles were commissioned representatives
of the risen Christ.”5 But Paul has seen the risen Christ and been author—
ized by Him (1 Cor. 9:1; 15:8-10; Gal. 1:1-2,13-17). Paul considers him-
self an apostle to the churches of his founding in the Hellenistic world:

"If others do not accept me as an apostle, you at least are bound to do so,

for you are yourselves the very seal of my apostolate, in the Lord"
(1 Cor. 9:2). But Paul does not plow where others have planted. His
mission is to the unevangelized of all nations (Rom. 1:5-6; Rom. 15:17=20;

see also Gal. .238: 1:16).

Uischweizer, Church Order in the New Testament, pp. 194-95.

#5Rengstore, II, 42i-30.
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Critiecs could and did downgrade Paul as a second-rate apostle who
did not know Christ kata sarka (2 Cor. 5:16). Paul admits that, unlike
the Twelve, he has had no contact with the historical Jesus. God!s fan=-
tastic grace called the persecntor of the church to full apostleship,

grace being what it is (1 Cor. 15:8-9). Paul "establishes his apostle- ‘
ship" functionally, by hard work and suffering, and not by a conception
and claim of the apostolate based on c»:t‘:r:l.ce.""6 Paul insists he is in no
way inferior to the Twelve; he works harder than all the apostles
(1 Cor. 15:10), for he "received the privilege of a commission (charin
kal apostolen) in [Christ's] name to lead to faith and obedience men in
all nations" (Rom. 1:5-6). Paul is at one with the other apostles also
because he faithfully reproduces the core of the early Christian tradition
(1 Cor. 15:1-7) with such fidelity that he could say: "This is what we
all proclaim, and this is what you believed" (1 Cor. 15:11). The Lord's
Supper that Paul established in his communities faithfully reflects the
tradition of the primitive church which came "from the Lord himself"
(1 Cor. 11:23=25). This highlights. the basic "unity between Paul and the
original apostles for all the differences between them."¥7

In the face of opposition to Paul's apostleship within the Corinthian
community, Paul asserts his status and authority as a full apostle ‘
(2 Corinthians 10-13). Paul insists he is in no way inferior to any of
"those superlative apostles," as he sarcastically trims them to size
(2 Cor. 11:5 and 12:11). If they want to match pedigrees and credentials
under categories of racial pwity or legalistic Pharisaism, Paul's will

461v3d., II, 438.
47Tbid., II, 438.
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equal any they can put up (2 Cor, 11:21-22). He has visions with the
best of them; he even gets up to the third heaven with his (2 Cor. 12:1-5).
But his apostollc qualifications include outdoing them in total commitment
to the cause of Christ, so that Paul is "more overworked than they, scourged
more severely, more often imprisoned, many a time face to face with death"
(2 Cor. 11:23-31). They are sham-apostles, fakes whose lack of suthoriza-
tion by the risen Christ shows in that they "seek their own ends instead of
offering unselfish service." One commlssioned by Jesus should be lowly and
suffer, but as "superlative apostles" they are too good for that (2 Cor. 11:13;
11 _'S.ZI.'I.).""8 Paul by contrast has ""the marks of a true apostle," unrelenting
work "which called for such constant fortitude, and was attended by sign,
marvels, and miracles" (2 Cor. 12:112). The Corinthians owe Paul everything,
for he preached the Gospel to them free of charge, never sponging on them
(2 Cor. 11:7-11). In that way Paul cuts the ground from under the sham-
apostles who masquerade as apostles of Christ but are agents of Satan
(2 Cor. 11:12-15). Their version of the Gospel is imported and distorted
and calls for less than "single-hearted devotion to Christ" (2 Cor. 11:2-l4).
In reality the sham=-apostles only want to tyrannize amd exploit the chuxrch
at Corinth (2 Cor. 11: 20). -

Evidently the case in 2 Corinthians is a crisis-situation. But in
handling the crisis Paul shows that the apostolate is not merely a fwnction,
but unquestionably an office specifically conmitted to him by the risen
Christ with the possibility of the "sharp use of authority_—authorita' which
the Lord gave me for building up and not for tearing down" (2 Cor. 13:10;
see also 2 Cor. 10:8). The issue in 2 Corinthians is this: Can a church

481hid,, II, 4u6-U7.
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hire and fire apostles? Paul answers, Nol! Only the risen Lord appoints
apostles. No segment of the church can appoint its own apostle.and trim
the Gospel to its own 1:lk:h;g.

The Apostle and His Helpers

Paul described his own functlion as apostle primarily by putting stress
on proclaiming the Gospel (1 Cor. 1:17 and Col. 1:23). His was the task
assigned by God "to deliver his message in full" (Col. 1:25), and in the
Process to get global coverage for the Gospel among the Gentiles in the
Hellenistic world (Rom. 15:16=19), by proclaiming Christ's name where it
has never been heard in ever wider scope (Rom. 15:20-24),

Proclaiming the Gospel means establishing the converts in steady
pPastoral care and oversight. As Christ's envoy Paul was as gentle with
the Thessalonlians in ceaseless toil and drudgery night and day "as a nurse
caring fondly for her children" (1 Thess. 2:6-9). He uses the picture of
a father dealing lovingly with his children "appealing to you by encourage—
ment, as well as solemn injunctions, to live lives worthy of the-God who
calls you . « " (1 Thess. 2:11-12). Paul compares himself to a mother
going through birth-pangs all over again with the stupid Galatians until
they take the shape of Christ (Gal. 4:19). Paul admonishes and instructs
any who will listen, "toiling strenuously" in order "to present each one
of you as a mature member of Christ's body" (Col. 1:28-29).

While the anxious concern for all the churches is a dally, welighty
responsibility (2 Cor. 11:28), Paul does not meddle and tinker with every
facet of organizational life. Beare notes Paul's basic procedure:

Once h:';s churches are established, he conmits to them the manage-

ment of their own affairs, seelcing to develop in them the willing=-
ness to accept responsibility, and intervening with the weight of
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his own authority only when they are threatened with the rise of

doctrines which would nullify the gospel (as incompatible with the

moral demands of the Gospel (as at Corinth). Negatively, he never

suggests that he is vested with any authority to choose or to

ordain their leaders, or to ratify any cholice that they may make.l"9
Allen has noted that Paul would preach in a place for five or six months,
sometimes more as in the case of Corinth or Ephesus, and then leave behind
him "a church, not indeed free from the need of guidance, but capable of
growth and expansion." Paul's missionary tours in Asia Minor and Macedonia
tell the story of a missionary re-visiting organized and established
congregations which could stand and grow without the apostle's constant
pres.enee or attention. Allen notes that

Paul did not stay in Thessalonica more than five months, and he

did not visit the place again for over five years, yet he writes

to "the church of the Thessalonians" and speaks of it as being on

the same footing as "the churches of God in Judea."350

The apostolic functions and tasks, if not the office, were shared by
Paul with his missionary helpers. Paul left Timothy and Silas in Berea,
while he headed toward Athens, and then instructed them to rejoin him as
quickly as possible (Acts 17:14-15). Timothy and Silas return from
Macedonla, and with their return Paul can devote himself entirely to
preaching and dialogic argumentation (Acts 18:5). Paul stays in Asia
while "two of hlis assistants, Timothy and Erastus," take care of matters
in Macedonia (Acts 19:22). Paul sends Timothy to Thessalonica "to
encourage you to stand firm for the falth, and under all these hardships,

not to be shaken . « " (1 Thess, 3:2=3). He sent Timothy to Corinth at

l"9Frank W. Beare, "The Ministry in the New Testament Church, Practice
and Theory," Anglican Theological Review, XXXVII (1955), 11-12.

soﬂlen. Pe 840
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least once and he sent Titus at 1;ast twice. The purpose of these contacts |
was to strengthen, not prop up congregations incapable of supporting their
own life. .

St. Paul was careful not to lose touch with his new converts,

They sorely needed vislts and instruction, and they received them

e o « he was in constant cormunication with them by one means or

another.51

In addition to personal visits at long intervals, occasional letters
and two-way communication by deputies and assistants, a large number of
Christians assist the apostle in caring for the communities. Chloe!s people
inform Paul that the one church at Corinth has splintered under the impact
of the Gnosticized interpretation of the gospel (1 Cor. 1:11). It is likely
that "Chloe's people" were trusted household slaves given this assignment.
As diakonos, trusted worker for Christ, Epaphras brings news and exchange of
information about the Colossians (Col. 1:7-8), and may have wound up in jail
for his troubles (sunaichmalotos in Philemon 24). Archippus is told, "Attend
- to the duty entrusted to you in the Lord's service" (diakonia in Col. 4:17).
Paul's guarded instruction may indicate that already at Colossae someone
served as church treasurer and was concerned with poor relief and other
matters of confidentlality that required tact, trustworthiness and a closed
mouth; but it is unlikely this is a reference to any structured office. 2
Archippus is Paul's "comrade—-in-arms" (Philemon 2); Paul considers Archippus
and Philemon his valued assoclates in the Lord's work, though the apostle
neve-r made a missionary tour in the Lycus valley. Tychicus, Paul's "dear
brother and trustworthy helper (diakonos) and fellow-servant in the Loxd's

5lTbid., pp. 86-87.
SZBW. “J“‘IKCVO S ." TVINT (1935)| I[. 88"90!
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work," is sent to inform the Colossians of Paul's condition (Col. 4:7).
The recently converted slave Onesimus also performs a helping service in
the furtherance of the Gospel, and is deseribed in the same glowing language
of endearment as Tychicus (Philemon 13 and 16).
| Thus within the Pauline communities, many members of the house-churches
exerclse their speclal gifts (charismata), not because they have been con-
secrated, ordalned or elected, but because the charisma and the opportunity
to perform the task have been given by God. God!'s gift comes first, recogni-
tion of faithful service by the apostle or the church are secondary.’3 Not
every member can expect to have every gift, so each must lean on the other
in interdependence. Specifically kerygmatic gifts, serving the intelligible
proclamation of the Word that exalts Christ as Lord, come first in rank.
Out of love the balance of gifts 1s stabilized ard structured. In Schlinck's
vords:
The spiritual gifts are considered to be valid as long as they are
freely and totally subordinated to the body of Christ, and they are
understood to be functions of "Agape."! According to the very essence
of the church, the service rendered to the brethren and therefore
to the congregation, must also be rendered with all the brethren to
the whole world. Every charism is service in the church and this is

at the same time, service on the frontier between the church and
the world.

53Bduard Schweizer, "Unity and Diversity in the New Testament Teaching
Regarding the Church," Theology Today, XIII (1957), 480.

5YEdmund Schlinck, "Apostolic Succession: A Fellowship of Mutual
Service," Encounter, XXV (1964), 52-54, quote from p. Sk
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CHAPTER V

CONCLUSTION

What did Paul mean by "the church in your house"? There 1s a tension
built into the phrase.

1. The Jjuxtaposition of "the church" and "in your house" indicates
that the church exists in two different dimensions at the same time. The
eschatological and incarnational dimensions of the church are always in
tension. The church lives two lives at one and the same time. It is the
church of God in Christ. That is to say, it is the visible conmunity of
God with the eschatological sensitivity that it is tﬁe one summoned and
sent people of God gathered around the risen Christ. Though it is the
ekklesia of God, the body of Christ, yet it is also at one and the same
time a community gathered in an oikos. In short the eschatological community
is set in the incarnational framework of a specific "house." For Paul the
church in your house has catholic and universal dimensions compressed into
the small local gatherings of house-churches. The house-church is a
catholic community in faith—continuity with the People of Abraham, Isaac
and Israel. :

2. The church is a living body, an organism not an organization. As
a living body it is not a society, club or collection.

The church is the body of Christ, not simply a body of men or corpora=
tion. It is the corporeality of Christ, the physical arena within which
the power-field of the cross and resurraction causes members to yleld their
bodies in service to Christ, his members and his world. Within the body of

Christ, Christ is worshiped and served as Lord.
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The church 1s in Christ, as well as the Christ being in his church.
Thus, the church is the com_umnity of the faithful; the community of those
who live and remain in Christ and in whom Christ lives and expresses his
Presence in the world. The church is not an ethical society, living in
response to the Founder, even trusting him and walking in his commandments.
The church is "in Christ," whether frail or faithful. Thus Paul's vision
of his primitive communities in house-churches is basically and essentially
christological.

3. Paul likely chose hospitable homes, or had them offered to him
for very practical reasons, not for profoundly theological ones: he and
his band of converts had been expelled from the synagogue; the ample home : :
of a well-to-do convert like the archesynagogus Crispus (1 Cor. 1:14 and

Acts 18:8) or the city treasurer Erastus (Rom. 16:23) or the Stephanus
family (1 Cor. 1:16 and 16:15) was available, and the price was right.

On the other hand, the house-church gave pointed witness to the fact
that life together was the center of the Gospel. Not only is -salvation
personal, but in the body of Christ it is expressed in corporeality. Life
together is the gift of God's reconciliation in Christ given in exchange
for life fragmented and shattered. Salvatlon is experienced "family style,"
and the life in Christ' 1s spread family style via worship and missionary
outreach to a broken world. The inviting and intimate setting of the
hospitable house-church did little to obscure this insight.

4. The house-church encapsulates the problem of the church's unity
held in the face of great diversity. It is not human unity and solidarity
that makes for church unity. Unity and the on-going pursuit of unity is
the direct result of God's action in Christ. The primitive Pauline
communities illustrate the tension. They wers tempted to come together
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along the lines of human qualities that attract or repel. Apart from the
Goépel the separation of the house-churches at Corinth could be excused
and even justified because of natural human differences that prompted the
enclave mentality of mystery cult and synagogue. The temptation was the
all-too human notion that the body of Christ is composed of like-minded
peof:le vwho share similar cultural outlooks or venerate the same leaders.

On the other hand the early church was able to bring and hold together
in 1little house-church fellowships the slave and wealthy master, the
educated and the unschooled, the cultured and the deprived. Huge chasms
of class, culture, race and religious background were bridged by the unity
that Christ forged. Yet the very fact that there are so many affirmations
of the church's basic mity in Christ 1s a reverse witness to the fact that
the church is one by God's summons, but must constantly pursue the "unity
of the Spirit" who unites the rich diversity of the many into one body. |

5. Christology invariably informs and decisively shapes Paul's
ecclesiology. The apostle's heavily christocentric emphasis in such areas
as the form and function of the Pauline communitles, which could be so
vulnerable to triumphalism or institutional introversion, acts as correc-
tive to the dangers of ecclesio—-centricity. ‘Churchly patterns and offices,
institutional rites and forms could balloon in exaggerated over—emphasis
so that Christ's body dwarfed the Head. Or the Lord of the universe and
head of the church could be caged and red;med to a tamed, institutionalized
figure held captive by ecclesiastical engineering and tinkering. In his
letters Paul always resists the distinct peril that so much pre-eminence
be given to the Christ of the chwroh that christology 1s diluted into

eccles:lolo'gy.
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6. The method Paul uses to solve problems in the primitive conmunities
is to point to the Gospel of the crucified and risen Lord. The church under
the call of God's grace is bolstered to pursue God!'s call to special duty,
to pursue unity and to express the catholic and missionary dimensions of
the church. The church's response to any given problem or crisis ought to
be determined by God's call and its nature as the body of Christ.

Paul's method is most relevant for the church today. The church lives ;
by what is behind it in the cross, resurrection and sending of the Spirit,
and not by frantic response to one crisis after the next emergency. Hence,
the church's tack into a problem or challenge is set, not by the direction
in which public opinion is blowing, nor by the explosive nature of a prob-
lem, nor by the call of the govermment, but by the call of its Lord and
the shape of the Lord's diakonia to the world. Sociological data, analyses
of social issues are only secondarily determinative, only negatively
descriptive. They are law, not promise. The Lord's call and the Loxd's
pattern of ministry are normative.

The search for new forms of church and new patterns of ministry can
be merely ecclesiastical tinkering of a non-theological, engineering,
do-it~yourself approach to the "relevance of the church."” On the other
hand the search for new forms is very necessary. Radical times may require
radical forms of ministry. But not to the point of absolute radicality.
Whatever new forms of church, mission and ministry may develop, they will
develop out of the forms we already have. Whatever new forms of church do
develop, they must be scrutinized in the light of the primitive house-
churches and their form and function.
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