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CIHAPTER I
INTROTUCTION

"fhe roal 1ife of Jonathan Bdwards was the life of his
mlnd.”l flo iz the perfeet czample of a writecr who emerged
out of the passisns, the feuds, and the anxieties of his
socleby, Thus, in dealling wlith Jonathan Edwards and the
thought wihich influenced Few England for nearly a century
aefter hls death, it is neccssary to deal firet of ell with
the poesions, the feuds, and the anxletlics fron which he
arose, Githont these there can really be no true understands
ing of the wan and his thought. It is legltimate to ask the
question, "What are the factors that influenced the develope
ment of Jonathan Ndwardat® This is the question which will
be explored in the body of this paper.

Jonothan Fdwards! 1life has many different aspects and
influences, but only those thet have a direct influence upon
his thought will bo considered here, Theo significance and
the influence of his thought could well be a paper in itself
and will not be considered in this presentation,

Also, in Gealing with the period of the Great Awakening,
only those aspects which directly influenced Edwards will be
considered. In dealing with the hereditary influence of the

lperry lilller, Jonathan Edwerds (Wew York: William
Slocane Aasociatos.'lﬁz§5, Do .




Bdwards! famlly, this writer in no way pwmzi

of an hereditary theory, but iz simply etating the
and drawing conclusions. ‘. J ‘_.‘.‘.- Ly .
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THE COHDITIONING FACTOHS WHICH INFLURINCED TR THOUGHT
AND CHARACTER OF JUNATHAN EDUARIS

The Conditloning Factors
The Ancestral Heritage

Un Oetober 5, 1703, a £ifth child and only son was born
to Timothy and Father Edwards of East Windaor, Conmecctiocut,.
There is no guestion that this aon, whom they named Jonathan,
ves & genius, However, if an attempt is made to explain his
genius in terms of hersdliy, there is no concluslve evilidence
on which Lo procced, ©la ¥Winslow makes the statoment, "In
torme of genius, Jonathan Fdwards was the first of his race."t
Although his enccatral heritage offers nc explanation of
this intellectual glant, yot the facts indicate that from his
ancestors Jonsethan Edwards received certain character tralts
which condltioned him for the role he was destined to play in
the development of New England,

The Edwards asncestry can be traced back through four
generations to an English clergyman, Richard: Edwards, who
taught in the school of the Cocpers' Company in London. IHis
aignificance for the story of Jonathan Edwards begins and
ends with the fact that he was 2 "minister." There was

101 . Yiinslow, Jonathen Edwards (New York: lacmillan
Co., 1940), p« 5. & 7
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something in him that led to an intellectual end a contem=-
plative lifo.2 He died of the plague 1In 1625, leaving a
widow, named Anne, and a son, named William., Anne Bdwards
marpried James Cole, n cooper, and with him mirrated to Yew
England, settling in Hartford abocut 1640,

William Bdwerde econtinued the conper's trade of his step~
father, He has little significance, even though he had his
edrges of individuality, was a eitizen befors whom his fellow
townasfn,walked carefully and a cooper whose mark was o gueds
antee.d His son, Richard Fdwarda, was Lorn in Haprtford in
1847, ond lived there for seventy-one years,

With Rlcherd Idwards tﬁe ancestry of Joncathan malkes its
Tivat lmportant contribution, for he displays attitudos which
later characterized hls prand=son. Althoush he was essentiale
1y o man of business, he dlsplayed a atrong loyalty toward
the meetinghouse and once sufferod keen romorse at the fact
that he hed nodded during e sermon., Conosrning the way his
father dealt with other people about thelr fanlts, Timothy
Rawards wroto, "In that thing I have hardly ever (if over)
mown the like cf him." However, le was unaware that men
wore to say the same about him and his son after h.im.4

However, 1t is in the divorce proceedinge of the 1620's

2Ibid,, pe 1.
Stbid., pe 24.
41p1d., pe 17.
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that tho tralts of resolution in action and indifference to
hostile critliciom, tralis choracterlstic of the Fdwards?
family, find expression., By sheer weight of his convietions,
ghanding agalnest the law, tho minlatry, and the social stande
erdo of his day, Richard Edwarde forced a victory by obtaine
ing a divoree in 1691 from his wife, Elizabeth Tutile, on the
goounds of Insanity. Such asection beeomes all the more remarike
eble when one oonsliders that 1t weas almost without parallel
in early America. 'Usu,ally tho letber of the law was kept, a
compromise effected, or the woman removed {yom the house,
but no divorce granted. However, Richard Bdwarda, in the
face of all opposition and critieism, demanded that the
lottor of the law be broken 80 that the spirit could be kepte.
Jlp Winslow points out, "he waa generations ahead of his
tima.“s '

There are striking parallels between this divorce case
aend the dismissal proceodings of 1780 against Jonathan Edwards
in ¥Worthempton, Both men showed a strong sense of justice
and an ability to detach himself from that which was of great
concern to him, The same unassaileble dignity and the con=
scienco=bound .determination to walk alone in the face of
heavy opposition, even though it might mean his owm ruin,
eppears predominately in both cases. In these respects,
Jonathan Edwards "seems more the son of Richard Edwerds, his

sIbid' s Po 19,
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grandfather, than of his own father."6

But thls is not to say that the relatlionship of the
father, Timothy Edwarda, to his son was not important. On
the contrary, this relationshlp was one of the most import-
ant of Jonathan Fdwards' life. Timothy Edwards was regarded
as an intelligent man, one of more than usual scholarship
andllaarnlng.v He became pastor of the Fast VWindsor parish
in 1694, and the fect that through him the Edwards femily
once again becomes identified with the liinistry is perhaps
more important to the story of Jonathan Edwarda?! development
than any other deteall of his life.a He was Industrious,
painstaking, versatile, and gifted with 2 tireless: energy.
YPimothy Tdwards would undoubtedly have stood out emeng a
group of men of similier interests in any age:; but the fire
of peniue wes not in him, He was a pedeetrian."g

However, the fact that Jonathan Edwards end his father
died less than two months apart, thus meking their associa-
tion life long, ecan not he over emphasized. It undoubtedly
accounts for many of his ministerial attitudes and opinions;

but, more fundamentelly, it accounts for the set of values

61n1a.

7Alexander V.G, Allen, Jona Edwards (Boston end New
York: Houghton, Mifflin and Co., 97, De Z2s

8013 E, Winslow, OD. cite, Do 20.
: QIb:ld., Pe 22,
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which gave religlon the first place in his life,

Like hie father and his son, Timothy Fdwards could also
show a sense of justice in what he considered right and stand
against all criticism. A glimpse 13 given into this side of
his character by an event which also closely parallels the
dismigsal of Jonathan Edwards, not only in character but alsc
in time, cccuring only four years before, The disagreement
was concerning the limits of pastoral authority in a private
rmatter., The culprit was Joseph Diggens, who haéd married with=-
out perentel cénsent. Timothy Edwards refused to baptise the
child of this merriage or permit Joseph Diggens to go to another
perish until he publiecly confessed his guilt, This he refused
to do, Timothy Edwards maintained hils poaition for three
yoars, even though the congregation had declered the culprit
innocent, Jonathan Edwards would have agreed with his father,
for they both considered their battles to be God's battles.ll

Both men centered their lives in religlon, Both were
incapable of compromise either in thought or asctlionj this
fact was to play e very large part in Jonathan Edwards' de-
velopment, The difference between the two men might be call-
ed one of emphasis insteed of kind. Jonathan Edwards, masking
orderliness his servant, subordinated everything to his main
interests; Timothy Fdwards let orderliness become his master

loIb;d., Poe 23,
“'mid., p. 828.pRITZI AFF MEMORIAL LIBRARY
CONCORSIA SEMINARY
ST. LOUiS, MO.
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and thus was defeated by the very detalls which he disliked.

Hone the leas,

as life long monitor and guide, Timothy Edwerds is the

Sonts 1io and thonghty bub as to thg enigm of his

genlue he supplies scaroely a hint,

Therefore, in @ last effort to account for his genius,
Esther Edwards, his mother, has been singled out as the one
to whom he owed his intellectual prowess., But there is not
sufi'leient evidence to warrant such a conclusion., However,
that he owed moch of his intellectual powers to the inheris
tance of his mothor 18 a felr enough conclusion, considering
her ancesntral heritege. =he was the daughter of the cclebrated
Solomon Stoddard of Northampton and Bsthor Warham Hather Stod-
dard, daughter of John Varham, first minister to Connectieut
colony, and wife to Eleazar lMather, firat minister of Northe
ampton. ©She undoubtedly brought considerable to the Edwards
family from such a herltage, although this would be difficult
to prove. She is described as & "woman of remarkable judge=
ment, prudence, and pilety, and superior to her husband in
native vigor of understanding."u Another writer describes
her es neving "remarkable judgement . » « extensive informa=-

tion, thorough Imowledge of the Scriptures and of theology,

mIbm.’ Pe 31.
13
Ib,.d,, p. 23.
142 3am Leroy Jones, Earl o8 a: Co

%iotﬁ
mﬂm!“ﬁ ) mﬁ_o% Pni osoghy 2 yehology and Ed-
ucation (New York: Macmillan Co., 1 45,

P —
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end singulay conseientioueness and piloty. "15 If the unau-
thenticated tradlition that sho dld not join the church until
hor son was twelve yoars old is true, it would point to an
“intelloctual independence which no amount of precedence or
prestige could '].ntimidate.“lb It would also suggest that
she had a capacity fer rellgious emctlons whioch might have
mode her sympathetlie with her son's religlous experiences.
fowaver, thore is no evidonce to suggest that Jonathan Ede
wards cver talked to her concerning these emoctions .17

Tven though his ancestrel heritage has much to say con=-
cerning his character, the faet remains that Jonathan Edwards
atands alone in the records of the Tdwards family and with

him the family history moved into a new chapter.
The Religlous Heriltage

The fact that Jonathan Edwards was the only son of a
Puritan minister suggests that the Puritan theology would be
an indispensable part of his life., This theology, his relig-
ious heritege, played an important part in conditioning him
for his work. ’

Puritans are usually designated by the term, "Calvinist,"
which means that-thoy were followers of Joln Calvin. He

151 1exander Allen, op. cite, P+ 3.

161b3a,
17010 E. Winslow, op. gite, De 47s
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attempted to set forth the Protestant teaching in 2 compact
and coheront aystem, invelving the complete abjurment of
hunan morit In the proceas of salvation, He attributed the
dAtonement, the ground of forgiveness, and the process of viec=-
tory over aln in the soul, to God end not to man's agency.
e discarded the idea that anything could ceeur, either in
the world without or in tho mind within, independently of the
will and purpose of the Ruler of the univerae.ls

dut Puritane can bo called "Calviniste,” only if 1t 1s
understood that they more or less agreed wlth the great theo=-
logian of &‘aneva.l9 Perry Hiller romarks that Purlitanism was
but ancbthey manifestation of a plety "to which some men are
vrobably always inclined and which in certain conjunctions
anpoals irreslstibly to large numbers of exceptionally vigor=
ocus Spirits.“ao This theology he calls "Augustinian® and
saye that Puritan theology was but an effort to externalize
and systematize the subjective mood of this pisty. When
trying to forimlate this piety, theologians fell back on
three basic conceptions: God, sin, and regeneration,

For the Puritans, God was complotely incomprehensible teo

187onathan Edwards, An Unpublished Essay on The Trinity,
odited by George P. Yisher (New York: Scribners, 1903), Ds 25
19Perry ¥iller, "The Puritan Way of Lifot“ 1n,ggg%;§g;!g

ar

In 5 America, edited by George M. Waller (Boston: D.C.
B oo, 1050), pe 176

20 -
Perry Iiller, The New land iind: The Seventeen
tury comi’ag., nisﬁ'm%?eﬁﬁy Press, 1'5&5. posf-l_

ellb’.d.. Pe Se




X
man. The idea was fundamental to Puritanism that God was
"the force, the power, the life of the universe,” and He must
remain o mon "hidden, unknowable, and unpredictable « « « &n
incormprehensible, first and absolute Being.“gg The only way
in which men can concelive of God, since lie 1s incomprehensible,
is through His offects or through man's reason. Therefore, in
man's ldeas of (God the attributes will become sererated and
one will be emphasized more than another., iowever, in Puritan
theology, the attributesa should be conceived of as “one with
Issence, and one with ancther."” The world is governed by "I
sm," a jealous God, "who insists upon men worshiping Him in-
stead of idollzing His t.‘Ltles.“%

However, they themselves succumbed to the tempiation and
ploced emphasis upon the attribute of Sovereignty. This is
considered a natural development Gue toe the fact that the vis-
ible world for the Purltans was nelther the final nor the true
world, but simply God-created and CGod-sustained, To them,
the world was a created fabric » held together by a continu-
ous emenation of divine power, apt to be d%;aolved into noth=-
ing should the divine energy be wilthheld.”

According to the Puritans, this sovereign Ged, who creates
and sustains the earth, is completely srbitrary in His deale

azlb;dp » Do 1S5.

23114,
241b1d., pe 14.
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Ings with men. This fact may be seen by both the outward
lives and also the inward historles of men. “hother a man
roceived a renewal of spirlt cbviocusly depended on something
outside hg._ntself, since he could not achieve this by hils own
ef?ox'i;s.ga This i= regarded ags merely a law of life, Some
are born rich while others are born poor. There is no way.
to explain it; CGod simply ordained that 1t should be that way.

The Lord to shew the soverelpgn frecdom of his pleasure,

that he may do with his own what he wil, and yet do '

wrong to none, he denyes pardon and accertance to those

who seek it with some Importunity and earnestness « « o

and yet bestowes mercy and makes knovm himself unto

scme who never sought ;1_131.2
This belief in predestination was for the Puritan a naturel
corollary to the sovereignty of God., It was not fatalism,
but more of a direct penetration of God's sovereignty into
o man’as own personality.

Sin was @ way of describing man's inability to live de-
contly and was also used as a means of accounting for the
accidents and sorrows which every day befell the good and the
bed, Origival sin was made vivid for them by en inward knowl-
edge of man's solf, and the sinfulness of the average marzz?n-
a fact that could be observed in the actlions of menkind.

Because of sin, man needs divine grace to be lifted

251pid., ps 17 .
26 « 289
Thomas Hooker, The Ag%leitlon of Bodﬁt;m Pe »
quoted in Perry llt:l.l:m, - n vay o e," De 17
27Perry Miller, The New England Mind: The Seventeenth
Coentury, pe 24. ¥

—e———— TR Ar



above himmself,

The momont of regencratlion, in which God, out of His

compagsaion, bestows grace upcn man and In which men is

ggﬁbg:ggl 1ggi§g§%ypwﬁgg.ggnef, was the single goal of
The theory of rcgeneratlon began with the premise of an one
nipotent God and an lwpotent man, It was something inward
and spiritual, end left an impression of the soul. It was
a renewal of man out of sin and a regencration, not merely
of his mind and his will, but of the whole man. It gave to
him & new inclination, & new heart, and & completely new 1life .29

The Furitan was always aware of the danger of natural
convictions being mistaken for the supernatural impress of
the Spirit, for Furitanism could eoxist only as this distine-
tion was mainteined. VWhen this distinction began to grow
dim, plety began to c'e.windle.so

Puritanism is more than just a theology. It is 2 hil=-
osophy of life which says that men must act by reason, ablde
by justice, and strive for an inward commmication with the
forece that controls the world. However, they muzt not expect
that "force" to be ruled by their conceptions of what is
reasonable and Juat.al

This is Puritenism as it was practiced in England, It

2B81bid., ps 25.
2%Ib1d., p. 26.

301bid., pe 31.
31”“., ¥Miller, "The Puritan VWay of Life," pe 17,
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was brcught to the Amerlcon wilderreses bound inseparebly with
an ldeal of eulture and learning, a culture that made no cone
coszions te the forest.  Schools and a college wes establish-
oG, a standerc of scholership upheld, and £ elass of mon de=
voted entlrely to the life of the mind and of the soul was
coentinued, oven among. the herdshipa of the frsntier.sg

The depth of thg religious interest of these peoople is
reflieccted in the faclt' tlhiat Lfor then God wes more lmportant
than business, pleuﬁﬁru, or any "gooda" of 1lifo. He waes the
"be-=nll"” and "end-sll® of eximtence, end the estsblisivwent of
2 right relotionship to Him waz "the pesrl of grent price
without which all else was but dross."ad

Although the Furitan was In the world, he tried desper-
ntely not to be of the world,

e followed his ealling, plowed his land, laid awey his

ehillings, and endeavored %o keep his mind on the future

1ife, He locked upon the physical world as the handi=-

worle of God, and the charms of the universe as [is creat-

fons, end yet he told himself, "Get thy hear! more and

more weaned from the Creature, the Creature is empty,
1ts not_able to satisfie thee fully, nor make theoe

happy. 'S4
It was to those pecple, strongly marked by ﬁhis spirit-
ual quality, that Jonathen Edwards belonged. =Spirituality
is what the lecgiclans call the specifiic difference of Furitanism.

aalb!,d. » De 1l.

33yinthrop S. Hudson, "Puritenism and The Spirit of Cap-
italism," Church Eistory, XVIII (March, 1949), 8.

34 ‘ 1 : Furitans 289
Perry liller and Thomas H. Johnson, The Pe ~
quoted in Kgnneth B. Kurdock, "The Puritan Titerary Attitude,”

Puritanism in Early America, pe 91.
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The unshaken belief in the reality of the spiritual unl-
verse « o o the atrong impulse to find motlves to action
in the unseen and eternal, %o feed the intelleot and the
heart on aplrlitual objects, and in distinctively spirit-
ual experiences . . « o discern the hégpeet Joys o o o
those were the traits of the Puritans,

And these wore the tralts which were to appear first in the

boy and vhieh continued to characterize him through his life.
The EKarly Home Life

In 1703 Vast Vindsor was stlll frontier, even though 1t
was comparatively safe from the danger of Indlan attack. Ale
though the fact that he was a son of the frontier wmeant that
he would miss much of what he might have gained in Boston cor
Ingland, yet Jonathan Edwards was forbtunate in whet he galned
from the isolatlion founé on the frontler in those times.
SEvrrounded in all four directions by the epaclous wonder and
beauty of nature, 1t is nct surprising that nature was stamp=
ed wforgettably on his early thought. Nature ©to him was a
spaclous world of maadnﬁa, unending forests, end rivers; a
world of everlasting heauty and above all, a worldé of God's
making. In such a2 setting nature would have been the most
important dally fact to a sensltive child.56 And the fact
that he espent long perilods of time in the surrounding forests

3570mn TeWitt, "Jonathan Edvards; A Study,” Erinceton
Theological Seminary Biblical and Theological Studles, {New
York: Cherles Coribneris sons, 1912), D .

3603 E. Winalow, op. cit., pe 32.
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ahows That nature and Lte Influence hel? a primary plsce in
his early values., This he was naver Lo lose,

"ne reosult of the obzorvatlons noted from nature 1is ths
youthful assay on the hablta and charackeristics of spiders.
“hethe» he wrots this 22say when he vwas eleven or thirteon 1ls
nok fnportant. What is lmporbtant 13 bGhat the deduckionz from
his obacrvablons reveal a raemarkable quallty of mind. The
casay 12 a chapter 1n his mental dovelopment and a glimpse
into his woprld, 3 world of apeculutlive thought reachsd through
ochjachlve ?acﬁ.ﬁf

Hearnsas of death was kapt constantly before the eysa
af the children. They were reminded that they had an immortal
soul lodged In a frail, mortal body.sa This fact undoubted-
ly helped bto Increase the dependence upon Ged and His provi-
dence.

Another important influence was the religious atmosphere
of tho home, Jonathan Edwarcds' parents were both devout
Puritans, The convictions, traditions and spirit of this
class were theirs, The simplicity, the sincerity, the ag%rit-
unality of Furitenism et its best were incaernate 1n them.

Born and raised in such a household, where religion waa the

very etmosphere he breathed and the church the leading inter-
est in 1life, he did not react from the severity of his train=-

57101d., pe 37.

“Stpid., p. 43,
597omn Detitt, Tg. oit., pe 118.
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ing. Rather, from hiz first extant letter, written to his
alcter Vary when he was twelve years old, one can observe
how well the training of his Puritan ﬁarents had condition=-
ed him, He talks more like a demcon thaen a mere boy of
twelve, His own early awakening was behind him and he was
already on the side of the Pastor, yeasrning toward the un-
cenverted. From this letter 1%t is quite evident that al-
roady, at the carly age of twelve, the mestinghouse had
firat place in all his boyhood concevtlons of 11fe.41

That such should be the case is not at all surprising
when one considers his home environment and the fact that
he was an only son. The ministerial language of the hour
was aa famillar and as natural to him as the languaze of
the uchoolroom.42

His early piety and awakening are alsc iIndispenseble
to en understanding of hls later development. He had lived

in an atmosphere of respect for all things holy and a deep

concern for the exercises of plety; until he rationalized

and juatified the attitudes taught by hies parents, he asecept=-

ed them as unquestioningly as he aezgpted the sunrise and

the phenomena of nature arouné him,

40p1exander Allen, op. cit., pP. 22.
41p1a B, Winslow, op. 8it., pP. 49.
421p14., pe 50.
“Lb;g.. Pe 44.
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Following directly out of hils early niety is his first
awakoning. Tio exsct date is glven to this important event,
glmply the words which he wrote at o leter date, "some
years vefore I went to cullege."44 At the time, his father
was holdlng a series of revivals, Jonathan Edwards and o
number of young boys bulilt themselves a booth in the Torest
and went there to pray. This fact alone could bes interpre=-
ted oz simply "playing at religion,” and imitating elders
during a revival season. It could slso have been aocmething
of n practleal ncoecseity for Jonathan Edwards, since he lived
in e houschold so numerouaathat privacy must have been somo-
thing of an 1mpbssib111ty.‘5 However, for Jonathan Edwards
the important thing ia that »raying with his companions did
not setisfy him, He felt that religion was too personal an
exporience to be shared, so he had his own private place of
prayer further in the wooda, This was years before his mind
formnlly acknowledged the fact that religion must be a per=
sonal experience; but he felt it so, even as a tam.lc'.l.‘6

In his later yecars, as he looked back upon this first
awakening, 1t did not seem to him such e profound experience,
but rathazvonly a quickened delight in the outward dutles of

religion. However, even this was of significant importance

Rarrative.

44Tbid., pe 45, quoted from Jonathan Edwards' Personal

451p14., p. 46,

461p1d., p. 45.

*"rp1a.
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in conditioning him for his wole in lifs.

The Farly Edueation

Since Mimothy ¥dwards lived and worked on the frontier
and wes a man of considerable learning, he conducted a
school for hls own children and elso for those who were pro-
paring for College. He was a strong disciplinarian, and a
strilet teacher who demanded perfection on the part of his
studente, especially in thelr verbs. The fact that Jona-
than Hdwards was placed under this rigorous éiscipline when
he wos too young Lo gquestlion 1t, means that "there was laid
substantial foundations for his ministerilal caraer.“48 Ale
though his fathert!s teaching methods would hardly have brought
joy eor made discipline secm worthwhile, nevertheless, it was
under Timothy Edwards'! "tireless persistence, which brocked
no indolence and no half-knowledge,” that his son became
fortified for life agalinst textual errors and left home with

49
"thoroughness as one of the Ten Cormandments.”

The Inf'luence of These Factors

For Jonathan Edwards, childhood ended just before his
thirteenth birthday., He was now ready to leave home and go
to college. Yhat had been accomplished in those thirteen

481p1d,, pe 38.
491‘31(1.. De 99.
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years In the Irontler parish of East Vindsor?

Hls predilectlon for religion, hils cepacity for self-
¢lsciplline, and his single-ninded endeavor were, one might
say, given £o him by hils ancestors, He had lost nothing by
the time his anceators spent in the cooper shops, for they
had written a record of hardy ploneering, of ability to en-
dure hardships, of godliness, tenacity to principle, and
fearlesaness in actions which they believed to be right. All
of" these attitudos laid cdurable foundations upon whilch arose
ths achlevements of Jonathan Ed.wards.s0 The fact that his
father once again brought the minlstry back into the family
relieved him of almost any necessity to choose a profession,
made therpulpit his stage, and theology hls natural idiom of
hhought.dl That hls reflective bent, bookish interests, and
some of his intellectual capacity also came to him from his
inheritance could be inferred, although perhaps not proven,

His early home life and religious heritage had determined
his scber view of l1life. He had been given mach opportunity
to practice the art of selfediscipline and strict accuracy
in hls father's school, He had learned to make his mind his
servant and to think for himself, In addition, he haé the
good fortune of being able to enjoy the qulet solitude and~'

»

beauty of the forests and nature which had surrounded him.

S0Ibide, Ps Go
Slrpid.
52!!1(!.. Pe 5l.
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To the end of his 1life he remsined the child who studied
with concentration the charscteristics of flying spidera.s5
Although in hies leter Life he would turn hils observatiocns to
"eonversion™ and "religlous experience," his technique of
stucy remalned the same and he was unable to rest until he
had finlshed what he had begun.

A relationship of understandling and sympathy, founded
on common intercests, had been cemented between him and his
father, "the man who was Lo mean more to him throughout his
1ife than any other human being he wes ever to know."s4

His pursult of religion as the unquestioned goal of 1life
came an a notural development from hls heritage and his early
1ife in the parsonage. There 1z no doubt that "belonging to
this spiritual race, and sprung from this spiritual class
e« o s his dominant ouality would be this spirituality.“ss
Tt later received fresh impetus at College, and was always
the gulding principle of Edwards! l1life. Joseph Haroutunian
has called him “God—intoxicatad,“ssand the beginning of this
intoxication can be found in his heritage and early training.

ilost of Jonathan Edwards' characteristics can be traced

back to the soll and the soclety from which he came, "Among

EﬁPerry ¥iller, Jonathan Edwards (lew York: William
Sloane Assocletes, 19 s Pe .

5401a E. Winslow, op. sit., Ps Sl.

5870onn DeWitt, Ope oit., pe 118.

=0 - n dst A Study In
Joseph G, Haroutunlan, "Jonathan Edwardss dy
Godlinoaa,“pdou;nnllgg.Religion. XI (July, 1931), 414,
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great Amerloens, he 1is perhaps the best example of one whose
mind was cast strictly in the New Fngland mold.“Ev
Thuz, conditioned by the factors of his boyhood, he

loift for college with his calling & stralght path before him.

5701a B, dinelow, Ope Clie, Pe 527,
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FAGTONRE WRICH INFLUENCED THE IRSIGHT OF
JONATHAN EDWARLE

e

The Influencing Factors

When Jenathan Edwards left home in the fall of 1716 for
Yale Cellege, he exchanged the quiectness of Eest Windaor for
the strife end cenfusion into which the College now found
iteell, with four towns each trying to have the College es-
tablished on its ground, Here Jonathan Edwards came to fur-
ther hls education. He found a new outlook and philosophy

of' life, one that would help form the basis and the framework

for his later thought. But first, he had to be exposed to the

eld type of reason upon which the Yale curriculum was based.
The 01d KHeason

The 91d Heason, formulated in loglc and encased in dla-
lectic, which formed his course of study st Yale was found
in the Technologia. This was a sclence of distinguilshing
and defining both the contents anéd relations of the arts,
which is the wisdom of ¢od, and their purpose, which was
identical with the will of God.1 In back of this technologia
ilay the loglc of Peter Hamus, who disowned the Aristotelian

categories and substituted a system of loglc based on what

1 ¥ind: The chontoa%h
Perry Miller, The New England s :
Contur (cgﬁbridge: Tassachusetta: larvard university B8,

F ] pl 162.
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he termed "arguments," which for him meant "“any word by
which things are understood ornrepresentad in speech, any
concept employod in thinklng.“u Hie concelved of the task
of logic es providing an efficient means of classification.
Thercfore, his logic was slmply "a schematic arrangement of
logicnl Sﬂrms,“ with en emphanis on "laylng things out in
aerina,“o It was attempting to reach conclusions by putting
self-evidencing propositions in intelligent arrangements,
rather than by extracting one proposition from another and
snerling over deductions, It was a logic for dogmatists.4

fFollowing the Hemist system of logle, "mothod® was a
key word in all Pupiten thinking, as important as the words
Tsin, CGod, or regenerstion.” This method was simply a sult-
able arrangement of the things under question, which proceed-
od from univeorsals to singulara.5 The basic contention of
the system waeg thot logle, which was of utmost importance,
wea to be derived both from the natural processes of the
mind and from the natwral order of the un!.verse.6 Logle
does take hold of reality. The "arguments® stand for reali=-
ties, and relationships betwoen them are real relationships

which are accessible to logie. Thus, the system of Ramus

21bid., p. 124.
;;2;9.. Pe 125,
41bid., p. 158,
51bid., pp. 159-40.
S1b1d., p. 144.
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states that men has access to objective truth. Richardson
pat it gimply, "truth lyes not in the speech, but in the
thing." Therefore, the problem for the Hamlst and the Purie-
tan, was not patient inculiry, but rapid survey, for truth
does not need proof, only aassertion.

This system meoant that becanse the mind is fundamental=
1y commensurate with creation, & cultlvated mind which wes
unexalted by divine influence, was eable to gather accurate
knowledge of things and to assign perticuler truths to their
rroper place in the system of the universe.8 The scle pure
pose of logie, therefore, was merely that of an aide to dire-

eect man to see the wisdom of God. Hichardson's contribution

was & philosophy of the liberal arts which he called "rule

of ncyclopaedla." After Hichardson, Williem Ames systematized

the rule in the "Technologia®™ and it found expression also
in hiz "Vedulla," the text=book in metaphysics for the Yale
students of Jonethan Edwarcéa'’ day. Theo foundation of teche
nologla was clearly the doctirine thet in the mind of God
there exists a coherent and rational scheme of idras upon
which He modeled the world, Technologia and theology were
macde to coineide, and Ames dwelt at length upon the doctrine
of the preexistant pattern of Ldeae.g Technologia proved

7101d., pe 151
sib’.do, Pe 16%7.
®1bid., pe 166.
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that intelligibles oxlst objectively, not in man's head but
in the thing, and 1% was also remarkable in that 1t containe-
ed no new idean, but was only an elaborate restztement of
the dominant medieval theory of knowladse.lo ilatuwral reason
vas celebrated to the extent that 1t wes believed that man

had not only netive powers, but actual concepta, which were
26

merely confirmed by the senses.

AL the beginning of the seventeenth century, the divines
accopted the peripatetic theory of the order of the universe.
They spoke of the "four causes” and belleved thet facts must
be arrenged according to the general plan: "the exposltion
vroceeding from the elements, througn meteors, the vegetable
and sensitive sculs, to the constitution of men and the
rational soul,” Natural phenomena were viewed in the light
of thelr ultinete purpose and creatures were considered as
being composed of “form end mattar.“la

A basie Puritan conception of the physical order of the
universe was the conception that what is necessary from the
nature of things is also a cormand of God. This substantiae
ted other ideas, such as that ggn while in the world muat

live by the laws of the world.

101pi14,, p. 176.
Mrvid., pe 177,
121b1d., p. 218,
151p1d., p. 214.
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However, by the end of the century, the divines were
generally agreed that the wathematical system of Hewton gave
the better account, The Purlitans were willing to make use of
now theorles, only they had to lllustrate the orthodox doec=-
trines. Although Jod is erbitrary, yet they belioved that
they lived In o world of order and design. Cod waz conceived
of as the first cause of actions, The concept of secondary
causes combined the ldeas of order and of dlvine will, Cause
was that which had its effect in the ordinary course of things,
and yot the cause does nct of itself generate the effect;
"God concurs unto every operation of Second Causes, so as,
lmpedlately, and by himself, to influence upon every action
of the Creubure."ld They assumed that means was no more than
the relntion of causc and effect, which they conceived of as
2 regular seguence botween Two g?gnomena. This helped to
serve the requirsments of piety.io

However, at the end of their scientific thinking, when
they came dowvn to the practical question of ceusallty, thoy
were compelled to confess that the order and the law rested
on no further guarsntee than the condescendlng pleasure of

16
a hidden and a ruthless Divinlty.

14Ibid.. Des 253,

157pid., p. 234,
lsIbid.. P 264.



The Tew Reason

¥“hen John Locke wrote An Essey Concerning Fuman Under-

standing in 1689, he helped to usher in e new ere=-an ere
of' 1ldeallsm which dealt with reality as found 1in the mind
and in senss perception, not in the ocbject itselfl,

In expounding his theory ol knowledge, Locke sald that
all our knowledge "ls founded wpon and ultimstely derived

17
ERCE, T There is no mentsl content with which

|

from EAFER
men are boraj there sre no innate ideaz. Rather, the mind

of man prior te ezperience is llke a completely blank tablet

i3
of wax. The great =ource of most of the ideas that come
to man is dependent wnolly upon sense, and derived by 1t to
19
the uaderstanding, This he cells "Sensation,” The per=-

ception of the operatlicna of the mind, as 1%t is empioy@d
about the ldeas 1t bhas, 1ls another fountaln from which ex=
neprlence furnishes the understandlng with ideas, This in=-
clucdes all the different actings of a man's mind, The source
of ideas which every man has wholly in himself ZLocke calls
“neflectlion.” The external material things whioh are the

objects of sensation, and with which cur mind cperates as

173ohn Locke, Fasay Concerning Human Understandi
(Chicago=London? &he ﬁpen Court ?EEIIsﬁIng 0., I§35,. De 26.

153030 h I, Bl o d Fovements in American Philosophy
o) . au, llen gn
(New York: Prentice Hall inc., 1052), pPs 10.

ngohn Locke, Ope cite, Do 26,
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the objoect of reflectlion, are the only originals from whence
nll our ideas take thelr beginnings. And a man begins to
have ideas when he begins %o peroelvo.zo

Perception ls the inlet of 2ll knowledge Into the mind.
lien's mind could contaln no idea of anything in the external
world unless it entored through the svenue of peroeption.21
The impressions thus reccived are “simple ideas,”™ and are
quallities of objects as perceilved by humen uensea.22 Howe
cver, sens¢ perceptlions of men cen glve erronecsus impressions
of some of the qualiitiles: familiar optical i1illusions make
this eloar, Thorefore, those gualities about which senses
might err, he called "secondary quealities,” while those with
which the senses were reliable, he called "primary cualities.”
Thus, man's knowledge could not be relied on beyond the
limits of the accuracy of the senaes.gs

lihereas the 0ld Reason proceeded from the universal to
the singular, Locke seid that the knowledze of things 1s gen-
sivive knowledge end, therefore, only of particulars, Hatur-
gl philosophy goes far beyond particulars and claims gener-
ality. However, generallty is never experienced, but remains

an ebstraction from the particulars of sense. Therefore,

2°Ib1do s De 28,

2lry1a., ppe 64=5.
2211p1d., pe 22

25 0soph L. Blau, Ope Sit., ps 10.
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locke's Idealism undermined the reason and logle of the
texthbooks which Jonathan Edwards had to 1earn.24

Frior to Locke's Lssay, Tasaac liewton had published a
worl which was equelly as startling, entltled, Nathematical
Prineivles of Hotural Philosophy. It is usually referred to
ps simply, The Prineipis.

Howton concerned himself with the working out of a cone
glstent scheme of natural causes to explain what men experw
ience, UJeginning with the phenomenon of experience, he er-
rives at the general conclusion conecernirg the cause of theese
phenomena. One mest, he says, assign to any natursl event
enly its necessary natural causes, "for Nature 1s pleased
with simg%icity, and affects not the pomp of superfluous
causes,"”

Superilulty st be avolded, Jne way to do this is to
insist on consistency. This 1s an important masertion of
Hewton. The same natural cause must &lways be ascribed to
the same natural event, and we are not at liberty to make a
causce in ono realm responsible for an eifect in another., The
same cause is always assigned to the same effect, even thoggh

it might be & human effect or a like eff'ect among animals.

24jary Shaw Kuyvers, Studles In The Eighteenth Centur
Baakﬁroundyéz Hume's Empiricism (Minneepolls: 7he Ivuraiﬁy
of kinnesota Freas, 1530), D 48

25Joseph L. Blau, ops cit., pe 1l1.

281p3d.
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This asystoem of causality which Newton developed was the
lasting influence which he exerted upon Jonathan Fdwards.

flewton atated hls general method in the Frincipia:
From the phenomena of motione to investigate the fordes of
nature, anﬁ“then from these forces to demonsatrate the other
phﬂnomena.“ﬂv After the obsorved facts have been analysed
and princlples deduced, the relevant phenomona fitted into a
mathemetical system, and the physical reality =f the conclu=-
sions verificd by experiment, then there is a mathematlical:
system or order of phenomens resting on experiment, However,
the cause of the laws have yet to be discovereﬁ.aa

ilewton was convineed that the idea of nature as a ration-
al and harmonious order nuat be discovered by his method in
any subject matter, for the very goal of thinking was the
search f?g this ratlionel order. To be rational was to be
nabural.aﬁ

He was also convineed that the subject matter of science
ean be given only in sensation; hence, the origin and justi-

fication of science and all its concepts must be sought in

ideas receives through the senses, For Newton es well as

BvIsnao Hewton, “Mathamnt;;altfringipigf ogigagug;lhkgilz
050 " 4n Great Books of The Festern liorld, edited ober
ﬁaygggé Hutehins (Chicago: Encyclopedia nBritennica Inc., 1958),
X?{xw, 1.

QBJohn Hermen Rerdall, Jr., nge;gonisAﬁzz::ngiPhglouzgn,'n
Philosophical Esssyas In Honor of F o . &>
22156% by 5.?. Clarke and H.C. napm (Fﬁ%IhﬁeIphIn: %ﬁ!vnii!ty
of Pennsylvania Press, 1942), P. 339,
EgIbid-, De 366,
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for Locke, the ultimate validity of science lies in its
foundation in aenae.so

Hewton spoke of "absolute, true and wathematiocal time,"
which from its own nature flows equally without regard to
anything external, and of "absolute space, which in its own
nature, without regard to anything external, remains always
similar and imz-:ovabla."s1 This was his real world. It was
ondowed with an absolute force of inertia, and maybe of grav-
itation, but of thias he was not certain. Inertia is clearly
defined in the opening pages of the Princlpla?Q but he 1s at

a loss to Tind the cause of gravitation.
The Result of These Factors

It is not surprising that Newton and Locke, who are rec=

ognized as coordinate suthoritles, influenced Jonathan FEdwards,

developing what is commonly called his "Idealism" and his

"Haturalism.,”
Idealism

In 1718, the real drama of College llfe for Edwards was
not the strife and contention connected with the College.
ﬁathsr, his érame was being enacted on the pages of Locke's

50Ibid., pe 548
3lygaac Newton, op. cit., P« B.
527bid., ps Se
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Essay Concerning Human Understanding. Here he found one who
spoke the language for which he was looking, that of abstract
speculation. Under the influence of this new teacher, "his
thought tock wlidery range, he discovered new pogers and was
free with o freedom nover before ezparienned.“aa All of this
waes happening whlle the village quarrel wos at its height.
The plcture is prophetic of his diemissel in 1750,

Only fifteen ye=rs olé when he read the Essay, he read
it with a delight greater "than the most greedy miser finds
vihion gathering up handfuls of silver ané gold from some new-
1y discovercd treasurc.” Philosophy was perhaps the most
fortunate area into which he could have entered at this time,
for 1% opencd a new world and the syllogistie reasoning of
the D1ld leason cemo alive for him, This was the shaping in-
fluence of his life, the central and Gecisive event in his
intellectual development. This marks the beginning, and the
inTluence of the Essay ocen be seen 1in every major work.
Given the stimalus, he was prompted to move on in a path of
his own and, using Locke as the starting point, proceeded to
eonclusions all his own.

Yhen Ldwards learncd from Locke that men can acquire the

35
matorials of reason and knowledge solely from Expserience,

3301a E, Winslow, Jonathan Edwards (New York: Macmillan
00.. 1940), p. 60.

94 7onathan EBdvards, An Impublished Essay on The Trinity,
edited by George P. Pisher (Wew Yorks coribner's, 1903), De 7.

3950nn Locke, op. eit., ps 26.
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the elaborate structure of technologla collapsed in his
minde, locke had sald that an idea "is the objoct of the une
derstanding when a man thinks.“ss Thus, men cdeal with things
as they are registered on the human brain. 7hen a thing 1s
perceived by the mind,; 1t 18 no longer Jjust a dead thing by
itoelf, but it 1s the mind’s 1ldea of it. An elaborate schole
astlc definitlion is not needed to grasp the definition of
ildens, because "every one is conscious of them in himself,.”
Thin simple principle delivered Edwards from the magze of
technologia a generation in advance of his follows.sv From
this time forth, his fundamontal premise was that of Locke,

Ehat

2t what the mind Incwa is no more than 1tas ideas, and 1t
38
depends upon the senses for the source of these ldeas,

His basic principle became the fact that God imparts

idess 2olely in senese exporience, He does not break the order

of nature o brealk the connection between experience and
behavicr, The universe is one pilece, and In 1t God works
upon man through the dally shock of sensation,

This helped Edwards to see the problem confronting New
Fngland, If New England remained linked to an antiquated
metaphysic, then false philosophy would cause religion to
sink lowor than the present state which was belng lamented by

567b1id., pe 25
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the divines. BPBut Locke also pointed to the solution.
L3 the bodies that surround us do diversely affect ocur

organs, the mind 1= foreced to receive the impressionsg

and cannoct avaid,,;lj‘aa porecention of those ideas that are
ennoxed to thom.”

Impressions must be mede upon tho mind of man through the
sonses, Therefore, a Christian oratory, which, with the holp
of Loecke would "bread in upon the aanctuery of vanity and
ignorance,” and which would use words as (od uses objects,
to force senaatlcns and the ideas attached to ti:mm into men's
mindas, would force upon New England the awakening that three
zoenerations of divines hed called for in vnln.éo

Locke had said that since the mind has no imnate ideas
of its owvm, it 12 paseive In recclving lmpressions. IEdwards
was treined in the doctrine that man 1s wholly passive iIn
recelving grace and iz bound to sin if he tries %o earn his
salvation. Therefore, when he read Locke'!s statement that
whon simple ideas are offored to the mind they ean not be
refused, altered, nor blotted out, nor can new ones be made
by the mind%l it wes for him a program of action and a dlr=-
ective for living,

Edwards wrote down his youthful observations in two pa=-
pors, Notes on iho Kind snd Notes on Naturel Bodles. The
wnderlying motive in his Hotes is theologleal, not philosoph-

39?msr ¥iller, Jonathan Edwards, p. 55.

“O1pia,
41:0!“. I‘ockﬂp Ope ﬂ;t.' PPe 54-55.
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ical. 'The Cod=consciounsness was in the deepest subatratum
42
of hieg belng and it ceolored every intellectual conviction.

The Notes may be viewed as a dual series of reflections,
which are often Intermingled, namely idealism and naturalism.
Fdwerda would not compartmentelizce his thinking, He was in-
canable of accepting Christienity and physics as separate
vremisco. "Hio mind was so conatituted o o « that he went
directly to the lasues of his age, defined them, and asserted
the historie Profestant doctrine,” fully aware of the latest

: £3
diselozsures in bhoth psychology and natural science,

His ldeallsm appeared in his early sssay on "Being™ and
alze in the Sotes on The Mind, Thiz belief, one fundamental
to him, was that

the substance of all bodies is the infinitely exact and

nreclso, and perfectly stable ldea in God's mind, to=-

pcether with lils stable will that tho same shall be grade
uzlly commmnicated to us and to other minds, according

to cortain fixed and exact established methods and laws;

or, in somewhat different language, the infinltely exact
end precise Divine Idea, together with an answerable per=-
foctly exact, precise and stable will, with respect to
correspondent 3gmmun10ations o ereated minds and offects
on thelir mind.

Following loeke's sensational npremise, Edwards says that
corporeal bodies cen have no existence other than mentally.

An early statement in tho Notes on The ¥ind is that "our per=

42p1exander V.G. Allen, Jonathan Fdwards (Boston and
New York: Houghton, Wifflin and Co., 1089), DPPs S=6.

43¢ opry Killer, Jonathan Bawards, pe 72-
44Jonathan Edwards, ops 8ite., Ds 17.
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ceptlions or 1deas, that we ﬁnas&voly recelve by our bodies,
are communlcated to ue ilmme{ilately by God."45 Again, he
emphatically confirms this ides when he says:

There never can be gny ides, thought, or act of the
mind unlesa the mind /first received zome ideas from
gensation, or some other way equlvalent ﬂzqrein the
mind is wholly pAssive ik receiving them.2©

Locke had not answéred ﬁ%ﬂ question concerning the sube

shence of metorial eziﬁ%cnce;g However, Fdoerds sald that

i 1

the something Which mést men hre content to say is, "is He

/} f

in whom all things conslst.” ' Ydwerds combined his idea of

God, nos unliversal g&istance, Wwith the principle derlived from

L |

Locke thaﬁ all ideéé vezlin from external sensations, Eensa-
tions, thdfcfora, pﬁoduaed by external objects are thua at

onee vesolved inte Adess coming directly to the mind from
P i 3
God,e A rocurrent theme in the Notes 1s that Bodles have

no exlstence of thelr own but that a2ll existence 1s mental 5
or ‘Adeal. Thus, the universe exlsts only in the Sivine mind. ;

Locke had argued agalinst the cbjective reality of the
45
secondary qualitles,; FEdwards applied the same argument to
primary qualities-~-those of figure, motion, extension, and

solidity--which Loqkellert outside the mind as qualities of
|

45,1 exandex Ailené,gg. cit., ps 12.
46114., p. 13. Quoted from Lwight's Life, Appendix p. 665.
e ——— A i

“"mia., p. 24.

i

f " i
“B1big., ppi 15-4. |
495000 Lockn,‘gg? cit., pe S4e
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material substance. For Edwards, however, only by the ldeas
or imoressions which the censation implents in tho mind, can
man know anything. The world as man lmows it can only be a
world of licdeas, which man can lmow, not of thlngs which he
cannob know, Those qualitics which Locke left outside the
mind as material subﬁtanoe. Ydwards reduced to resistance or
modes of raaiﬂtunee.ag To prove that reslstance does not
exist outslide the mind, he polnted out that "there must be
something recisted before there can be Hesistance; but to say
Heslstonce 1is resisted, is ridiculously ©t2 suppose ilesistance
before there is anything reslasted.” This is the absurdity
whilech follows when resistance is cutside the mind, lHowever,
if realstenco 1s o mode of an idea or is in the mind, then
“"the world 18 + « « 8n ldeal one, and the idea 1in some mind
is the only substance.” The mind in which this idea is pres-
ent cannot be & fallible, inexact, mortal, finite, human
mind. Therefore, he concludes that 1t exists only in the
stable Idea in God's m!.nd.51 By this conclusion, he was able
to esteblish his philosophic position of an immaterialism
based upon a eomplete deniel of our knowledge of matter.

From the sensational premise, he slso reached his dis-
junction of the "good" and his conception of the inherent
good, which, distinguished from the objective, conslats either

fOroseph L. Blau, op. clte., ps 12.
SIIb!do » D« 13.
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in pleasure or in excollency. In the section entitled "lixz-
celicncy,” the first subject on which he commitited hls viows
to wrlting, he deals with the problem of the inherent good.
tie came ©o The convictlon that life in itself, clmple exis-
tence, Lz the higheat good, and, therefore, the {foundetion
of moral excellence. Existence in itself must be the highe
est good, the greatent bleasling. ©Similerity, proportion,
and [apmony rarteke of the nature of exeellence since they

are asgreeable to thet whieh has existence. ‘hetever contra-

diets harmony, or wezkens or contradlcts relationships,
diminishes the fulness of exlstence, and agproaches the otate
of nothingness which is the greatest evil.02

+od Is excellent, simply because le exists. The quality

off excellence is in proportion to the diménslions of existence.

Thorefore, since God poscossce an infinite amount of exis-
tonce, !e alsc haa an infinite gquality of excellence. "All
excollence and beauty 1s derived from Him in the same menner
as all being. And allrother excellence is 1in strictness
only a shadow of Hia.“dﬁ The supreme law of exlistence ia
the law of love. Therefore, love 1s the highest excellency.
These conclusions look forward to hls treatise on the Natuve

of True Virtue which he wrote in his later life.

S2plexander Allen, Ope cit., Pe S.
SIblde, PP. 8=
541v1d., ppe 9-11.




Haturalism

That sense must be in agreemont with the nature of things
is an Iiaportant prineciple in Edwards' phllosophy. It must
glve accurate representations of concrete cbjects and a right
understanding of thinge in general, Fdwardas was Puritan bee
fore he was Lockean, and, therefore, 2ll his logic brings a
condemmation of those who hold that the external world is
not extergil and factual. ~or Jonathan Edwards the world
was real.du "Thinge are where they seem to ve:"” his ideal=-
lsm was a stratagem, not to deny cobjective existence, but to
helr affirm its existence. He had no intontion of flouting
the science of the "Ceusea" opr "Heason of corporeal changes."sa
Even though matter 1is deopendent on idea, man may atill talk
as though bodles are wherse they eppear to be, whether anyone
perceives them or not, because man's problem as a sentlent
being is to find hias wey among them, truthfully and without

57
ain.

Yhen Edwards read the FPrincipla, he realized that no
theology would be able to survive unless 1t could be iIntegrated

with the principle that there was no intelligible order apart
58

from the actual.

saPerry iij1ler, Jonathan Edwards, p. 62.
561b1d.

571v14., p. 63.

581b1d., pe 74.
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He soccepted from lewton the fundamental princlple that
nothing ever comes Lo pass without o cause, a princinle
which became fundamental for his thinking. Puritanism had
made the mistake of belleving that a cause in one realm can
ceuse an effect in o totelly other realm. However, Ddwards
drew upon the lewtonlian concept of causallty and simplicity
of eauses %o counteract this belief. This played sn impor-
tant part in his sermons on "Justification By Faith."

e also found in Newton two primary concepts which would
i1llustrate the truth of his words: atoms and gravity. e
offered a slgnificant definition for an atom: "a body which
cannot be made less,” Therefore, "a body, no matter what
size, tha? cannot be lessened is all the scientistz mean by
an atam."ag Edwards rofused to pretend that the gueztions
of the cohesion of atoms and the universality of gravity
were uninmportant or unsolvable. He ventured into nature,
where iewton would not tread, to find the force that was the
cauze of both the cohesion of atoms and slso of gravity.

But his whole outlook was sltered as soon as he realized

thaet the atom i= & concept. It was useful in physles simply
because 1t pleyed the role of providing a polnt at which
resiastance could be cnncentrated.eo However, since resistance

was found only in the mind, the whole question was altered.

591bid., Ps 82, i
soIb!.d... PPe 88=00.
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Therefore, as he set out to prove the statement that "the
constant oxercise of the Infinite power of God ias necesaary,
to presorve bodies In being,™ he came to the same conclusion
as before, the basic one for him, that "the true substance of
2ll bodles ia the Infinltely exact, and precise, and perfect-
ly steble Idea in God's mind, together with iHis stable
Wille » & ."61
By such arguments, he meant no more than would confirm
hils doctrines, for, ruritan as he was,
the corporeal world is to no advantage but to the spirit-
ual, Ve cen talk of related ideas or we can talk of
aFoms; in oigger case it is a apiritual system which is
our subject.v”
Te think of God as the creator of the world, and then also
the "stage-menager" of gravity, would, for Edwards, be dis=
pensing with Him altogether. ©DBut with the universe as a
asystem of stable ideas, then gravity could have the same pro=
portions across space without any material madium.as
Jonathan Edwards had undergone an experience that had
completely reshaped his whole mind, with but one exception.
fle God-consclousness still remained foremost in his mind.

And 1t was shortly after he élscovered Locke, that his Gode

consclousness received a new impetus.

61l1bid., pp. 91-92.
azJoaeph L. Bleu, ope git., p. 14.
83peppy h1ller, Yonathan Edwards, pe 93.



CHAPTER IV

THE CONDITIONING PACTORS IN THE COLLEGE LIFE
OF JORATHAN EDJARDS

Conversion

One might expect the intellectual experlence received
{rom Locke and Newton to have been the greatest event of Ede
waprds'! college life. iowever, ranking as an equal, if not
groatoer, importance was his conversion. It was the central
fact in his whole life and the key to his thought. By cure
rant criterie, one would view Jonathan lLdwards, a boy of
twelve, as already a dedlcated spirit to religlon. iHowever,
he made {inexr distlnctions.l

That he was susceptible to religious lmpressions 1is
shown by his actlivities in his early awakening during boy=-
hood. The early influcnoces were not the type that might ap=
poal %o childish imaginations, such as colored windows, long
alsles, Lig elters, and imposing architecture., This simply
did not exist iIn the East Vindsor parish and even the plain
meetinghouse itself was unfinished in his boy‘hood.2 Yet, he
8till considered his early awakenings as shallow and did not

look upon himself as being truly converted.

1510 E. Winslow, Jonathan Edwards (Wew York: 4acmillan
Coe, 1940), D« 74,

2pjexander V.G. Allen, Jonathan Edwards (Soston end New
York: Houghton, Mifflin and Coe, 9} s De 22,
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His “"conversion,” es he called it, took place in the
followiny manner:t "

He was reading one day the words of Scpipture, "Now une

to the King eternal, imwortal, invisible, the only wise

God, be honor andé glory forever, Amen," when there came

to him for the firat time a sort of inward, sweet de=

light in God end divine things. A sense of the divine

glory was, as 1t were, difTused through him. He thought

how happy he should be if he might Ve swallowe< up in

him forever. He began to have an inward, sweet sense

of Christ and the work of redemption, « «» ¢« It seemed

to him as if he were In a kind of vision, alone in the

mountaineg or some sollitary wllderness, conversing sweet=

ly with-Christ and wrapt and swallowed up in God .o

fccording to his own statement, this experience took
place when he was seventeen years old, Iowever, this was not
a conversion in the usuwal sense. There was no revival, no
convictlon of sin, no sudden ecstasy of forgiveness, but just
the immediate spiritual vision.  He could not tell the exact
moment at which the new life had begung he was brought, as
he said in his Personal Narrative, to "new Dispositions" and
a "new Sense of Things." .“For him the whole of life was al-
teredy the divine glory was everywhere; and with a finallty
of assurance he knew thet religion was henceforth to be the

]

main business of his lireﬂ“

This experience exerted an influence that reached far
beyond his own personal life, It became the corneratone of
nis whole structure of thought, determining the basis, not

only of his revival preaching, but also of his religious

S1nid., pe 24s
40la E. Winslow, Op. Sit., Ps 74e
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phllosophy. He first trled to search ocut this exzperience
and undersatand 1t himselfl; then he endeavored to put it into
doetrine, which became o life-long task. One might almost '
aany that "out of a personal emotional experience of his sev=-
enteenth year he built a theological ayztem."s
It was natural that he was to speazk of this experience
only in the frame of mind in which he was raised, that of
How England Puritenism. Yhereas he once demanded to know
by what »ight God cneose or rejected mene-
From my chllcéhood up, my mind had been full of objections
agalnat the doctrine of God's sovereignty, in choosing
whom He would to eternal life, and rejecting whom he
pleased, leaving them eternally to perish and be ever=
lastingly tormented in hell., It used to appear like a
horrible doctrine to mee==
he now saw in the divine sovereigniy the raison G! @tre for
the new faith that was in him, He questioned nc longer, but
rejoiced in this sovercignty which became "exceeding pleasent,
bright, and swaot."7 His own mind rested in the assurance
of God's justlce and reasonableness, and throughout his life
e did not retreat from this position.
Thus, this dominent spiritual quality of Jonathan Edwards
received a re-emphasis, and beceame a Code-intcxication which
expressed itself in a spirituality of mind, of feeling, of

eim, and of actlon, Ir. Egbert Smyth calls this spiritual

5 1d.’ p. "sl

ES )

6Alexander Allen, op. cit., De 37.
qoh Es Winslow, Ope clSey Do 74.
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element in Edwards, his "transcendont spiritual personallity,”
end says that "the spiritual element in Edwards is not o mere
factor in a great career, a strain in a noble character."”
Hather, he empheslzes tho fact that "it 4ia his ealmest mood
s well as his most impassioned warning or pleading, his pro-
foundest reasoning, hls clearest insight, his widest outlook;
Tt is the solid earth on which he treads."S

The spiritual elomont had sluays played a lerge part in
his life. While still in his youth, a sense of divine things

prang up, after which

the appearance of everything was alteredj there seemed

to be, as it were, a calm, sweet cast, or appearasnce of

divine glory in almost everything « « ¢« o I often used to

sit and view the moon for a long time; and in the day,

spent mueh Lime in viewing the clouds and sky, to behold

the sweet glory of Cod in these things,®

After his conversion, his spiritual reptures continuved
as he spent year after year thinking of dlivine things, med-
itating and conversing with Jod in solitary places. He was
almost in constant ejaculatory prﬁyer, wherever he happened
to be.

These experiences continued even up to the year 1737,
when, walking in a retired place for prayer and divine

contemplatiocn,

87ohn DeWitt, "Jonathan Edwards; A Qtudy. Princet
ological Seminar Biblical and Theological S ﬁes
YBFE%“@EEFI&: Toribner's Sons, 1P18), De 118
)
Jonathan Edwards An ublished Essa £!Bu§5‘9§5§£
edited by George Pe Fisher 3 AEFIUE <o
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I had a view, that for me was extraordinory, of the

glory of the Son of God, as mediator between God and

man, and his wonderful, great, full, purc, and sweeb

EPate o o ¢ felt an ardoncy of soul to be, whet I

Imow not otherwise how to express, empticd andéd annihle-

lated; to be %u the dust, and to be full of Christ

alone At
- L] [ ] ] ]

This apiritual vniverse, which Jonathan Fdwards vividly
and immedistely apprehended as the roallty of realities, be-.
eenme the interpreter te himself »f all that he did and felt.
o wnderstanding of hlz Insight, or of his life itaelf, can
be complete without a realizatlon of this supreme spiritusl
motlve and basls for his life, His Cod-Iintoxicatlon scught
the vision of the cdivine glory and ths assursnce of his cne=-
ness in spirlt with the hollness and msjesty of God. This
expeprlence became the rule Dy which he judged anu wrote of
nll otheyr conversions. Although his raptures did decrease in
hiz nnturity, yet his personal experience of religion ree-
maeined an emotional experience similar in kind to thaet of
his student days.

That the conversion played such an lmportant part in
shaping his life, may be scen from the fact that a writer
like Vernon L. Parrington laments the change that tock place
in his thinking, when he turned from philosophy, in which

he had dlsplayed oreative thinking, to the so-celled stilted

10; . R. Nelighbor, "Shall We Head Jonathan Edwards,”
Keview ¢nd Expositor, (April, 1918) XV, 181,
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languaze of thoology.ll flowever, philoaophy was elways only
2 Lool for Fdwards, noever an end in itself,
The "Resolutions," which he wrote between the years
1720=1726, alao refleet the influenco of his conversion.
on January 12, 1725, I made a solemn dedication of my=-
self to God and wrote 1t downj zgiving up myself and 211
that I had to God, to he for the future in no reapect
my owng to act &s one that had no right to himself in
ony respect; and solemnly vowed fo %ake God for my
whole portion and £olicliy e o« o o =5

Also,

44, lesolved, That no other end but religion, shall

have any influence at all on any of my actionsj and

thnt no astion shall De, in the leaat circumsiance, any

otherwise_ bhat the religlous end willl carry it. January

12, 178540

in 2ll the Hesolutlons, he i2 resclved to do anything
that will further God end his salvation, and to refrain froa
those things which willl harm his soul. fThese may be regarded
ss formel selnmowledgements of whet had taken place at his
converalion more than a year &30, Not devotiocnal gestures,
but immeacsvrable valuss were his concern.

The difficulties and trials of this period is recorded
in his Diary, written during the periocd of the "Resclutlons,"
The nsual record of fallure and success, depression and exal=

tation, appear on its pages. 4An ascetic tendency also fincs

1llyeprnon ©L. Parrington, "The Anachronism of Jonathan
Ldwards," In The Colonial Xind, (New York: Harcourt, Brace

and GO., 1927, I. @
123 1exender Allen, ope Cite; Do 27.
13010 Winslow, ops Cite, De 90¢
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erpression, for he thinks it "an advantage thet the duties
of religlon are dlfficult, and that many difficulties are
sometlnes to be gone thwough in the way of :.:ut;,'."lé The
final answer to his searching ls never to allow any joy or
aorrow except that which helps religion.

Az something of a forecast into the fubture, scveral en=
Lrica Pelate to the process which 13 caslled conversion. He
is not clear as toc what conversion requires and makes it o
point for fLuture invesiigetion to look most dilligently into
the opinions of the old divines concerning conversion, This
he accomplished, not from the o0ld divines, but from first

hend expericnce in the revivals scon to come,
The Yale Heresy

Another Important factor which conditioned Jonathan
Léwerds wes Lhe results of the ¥ale hercsy. BErilefly, the
so=celled heresy at ¥Yale is the fact that three members of
the feeculty end four clergymen were accusecd of heresy for
their leanings to the cause of Episcopscy. John Hart,
Sarmel Whittelsey, Jared Eliot, and James Wetmore backed
dowvn In 8 dehate on Jct. 16, 1722, Eowever, Rector.Timothy
Gutler, and Tutors Jobnson and Browne geve evidence of their
change and were dlscharged.

The news rocked New ‘ngland, Yale was immediately

1*&19xanﬂur %1len, v, Clte, Pe S5le
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duspecied as a breeding bed of errors, ‘'he natural reaction
from such a situation would be sn lmmediste and extremely
atrong emphasis on the orthodox doctrine as o preventive orf
any such foture happenings, Exactly thie happensd. Alle=
glance %o the Haybrook Platform end the Congregational way

wae demandecd of all.

n My 21, 1724, Jonathan Edwards was appointed tutor
2t Yale College. Here, two years after the falling away of
sutler, Johnson and Srowne, he was subjected to the back-
It is doubtful whethor any event of his student years,
a9ide from his conversion, was more determining in the his-
r of his l1lifelong atbitucde toward orthodoxy %hen this
carly necessity to take a stand of the issuos Involved in the
dincharpge of tho former leasders. Acc.ording to the action of
the trustees, orthodoxy consisted in complete acceptance of
the faybrook Platform; heresy conslisted ia any variation
from it, narticularly in the directlion of Arminlen doctrine
and church government as oprosed to Gongregatianaliam.15

Thus, for two years in his intellectual development he
lived in 2n atmosphere extremely sensitive to the slightest
breath of herssy, FEe walked an orthodox chalk-line in all
his thinking, took the responsibllity of buttressing younger
minds against any heresies, and consclously strove to remove

the blot from the college. Undoubtedly, this experience

lséla Winslow, ops cit., pe 84,
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played a large part in his developing e protective ettitude
toward orthodoxy with the results that he did not proclaim

doetrine aa much as defend it.le

New York Pastorate

Betwoen his graduntion and his tutorshlp, from August,
1722 umbil April, 1723, he served a congregation of Scoteh
reabyterians in New York,

The setivities of these eight months are recorded in

his Personel Harrative. le "fregquently used to retire into

a solltary place on the banks of the Hudson River, at some
distance from Lthe city, for contemplaitlon on divine things
and seerot converse with God and had many swect hours there.” 17
He gave his days and nighte to seeking after» hollness with
more diligence than he ever pursued anything in his 1life, even
wlith more earnestness then he had sought grace hofors he had
1t.13 The secular interests of the city continued to be none
exlistent, even as they had been in Fast Vindsor and New
Haven,

This eight month sojourn had been for him a time of
contemplation, a veré important time in which he cou;d'q;ar-

ify his thouzht and enrich his sense of personal religious

161b1d.' Be 85,

173ecrge P. Fisher, Ope. Glte, De 17
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truths and of divine things. That his decisions were reached
here is evident from the fact that the Resolutlions dedlcating

his life to God date from his stay in Hew York.




CHAPTER V

THE CONDITIONING FACTORE IN THE BARLY LIFE
OF JONATHAYN EDVARDE AT HORTHARPTON

The Call to Northampton

. On February 15, 1727, Jonathan Edwards was ordained in
Northampton. Although nmuech had already been determined con=-
cerning his life and thought, this act determined much more,.
The traditions he had learned at East Windsor and at Yale
would never be successfully challenged by another pattern
of 1life. Tho colloagues with whom he would meet and exe
change icdeas would be thoae of the Hempshire Assoclation, a
body of rural ministers from neighboring parishes that had
oripginelly been formed by his grandfather, Solomon Stoddard.
Once he had taken his place among these seasoned and change=-
resistent divines, he wes destined to keep within the minise
torial pattern as it had been followed since the day of John
Cotton, For Northampton end for Jonathan Edwards, this was
e 1ife decision.®

As he stepped into the church at Horthampton, he stepped
into perhaps the most prominent church west of Boston. It
is not surprising that in doing so, he inherited a ministerial

lezacye

1o1a E. ¥inslow, Jonathen Edwards (New York: ¥acmillan
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Religion at the turn of the century was rapidly decline
Inge ‘Yhe pastors were not keeping up with nor meeting the
demands of the people in their dey. However, in the Half-
Way Covenant, the clergy made one notable concession to the
chonging American life, and retained at lonst a partial
hold on the more worldly membors., This plan was first pro-
posed in the Synod of 1882 and eventually ratified by most
of the Hew England churches, It provided for the Baptism of
the c¢hildren of church members who could zive no evidence of
their owm conversion, and Tor the admission of these children
te full meabershlp upon their adult ownling of the baptismal
covenantes I they chose not to owm it, one membership privi-
lege was donied, thait of partaking of the Lord's Supper,
This priviloge was reserved for those who could give evidence
of personal conversion.

ilowever, by 1700 the majority of members were but Halfle
Way participants, and communitles consisted of three circles:
the small body of professing mombers kmowm as "the church,?
the larger body of Half-Way members lmown as the "congre=-
gation,” end then the town, which paid for the church and
was legally required to attend, though neither saints nor

half-saints,?
In the Horthampton Church, one of the first to ratify

2a pawards (Yew Yorks William
orry liller, Jonathan
Sloane Aasociatea,'lgzgl, Pe .
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the Half=liey Covenant, similar situvwations prevailed. A&nd
on Commmnion Sunday, & line was drawm through the Congre=
gatlion showing o majorlity on the side of the underprivileged.
Thus, Solomon Stoddard decided a new compromise was in order,

e had loid his plans woll. Fhon he came to Horthampe
ton In 1872, he married the wildow of hils predecessor and
made himsell greatly beloved by his flock. %hen in 1700, he
came out with hisg lunovaition. Iuch o the horror of the
labthers, who walted for lightening to strike him, he opened
the church doors to overybkody in town (except the openly
scandalous)., He allowed them to come tc the commmion,
ealling it a "converting ordinance,” on the ground that "all
ordinances are for the saving good of those that they are to
be administored unto."S Thus, the lines were drawn ior
battle and Incrcase lather defended the old way, this time
ageinst his own broether-in-lawes But Solomon Stodcard's
innovation was destined to triumph over the Kathers, mainly
because his argumentes were practical while the liathers were
theological; they refused to admit the unregenerate but
rather called them 1ntrudnrs.4

Jonathan Edwards was called to continuve this tradition
which Stoddard had estabiisbed. There is no evidence that
he dlsagreed with his grandfather's poliocy; rather one can

5_1_‘;,1_9.' De 10.
401a winelow, op. cit., Pe 105,
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assume from his silence on this point, since silence on matters
of falth 1s not an Pdwerds' characteristic,; that when he took
his ordination he had no thought of rewriting perilsh hiatory.
However, he was cntering upon a legacy and traditions which
would entell troublesome loyalties.

When the church had hired Fdwards, they expected sermons
of doectrine. They woere not theologlans, but they knew what
they had heard all thelr life, and If the Sunday dooctrines
had swerved toward anything un-Stoddardean, they would have
detected it at once., For them, sound dooctrine and religion
were one and the same, and Jonathan Hdwards kept within the
traditional arthoéaxy.s As a ybung preacher, he dwelt on the
Tinfinitely glorious Perfection of God," the raptures of the
saints in heaven, and the mysteries of deep religious ecstasy.
All of these topics show a strong similarity to his own relige=
icus experience, and his absorption in religlous contemplation.
A8 he grew older, he turned more to doctrine, a realistic
view of human nature, and emphasis on the practical virtues
of CThristian 11vins.6

In his atudy his mind reached out into many flelds, and
yet books were investigated, not for thelr own merite, butb
only for their contributions to his thought. His six day
week was lived on the level of the seventh day, and only mine

isterial duties were the functions which he fulfilled. HNany

Sfvid., p. 150.
61bid., p. 139.
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Joys and pleasures werse hisz, but even thesec had to do with

roligion, the cne ares of life.
iiis “arrisge

Another Iimportant factor in the esrly 1life of Jonathan
Edwerds at Northampton 1s his marriage. In July of 1727,
he was merried to Sarsh Plerrepont, daughter of James Pierre-
pent, first minlster In New Haven and accordlng to tradition,
the criginal movor in the founding of Yale College. Eer
mother was the grandedaughter of Thomas Hooker, leader of the
1636 migvation to the Gonnecticut walley. Jonathen BEdwards
¢ounld not have joined his name to two more illustrious min-
istorial nemes in Yew Unglend than Pierrepont and Sooker,
T™e prestige of both families appears o be far superior to
his owne
Like Edwards, her maln characteristic and the strongest
attraction in the eyes of her fufture husband, was that of
spirituallty. He dezcribes her in the following ways
They say there is a young lady in llew Hayen who is be=-
loved of thet great Yelng « « » and there are certain
scagsons in which this great Seing, in some way or other
invisible, comes %o her and fills her mind with exceeding
sweet delight, and that she harcdly cares for anything
except to meditate on Eime o o ol
"is 1s dGistinetly spirituval. There is no ldealization pres-
ent in thls account, He speaks of nothing concerning her

éross or appearance, bmt rather dwells on her sxiritual qual=-

7Alexander V.G. Allon, Jonethen Fdwards (Boston and iew
Yorks: Houghton, ﬁitflin and Co., 18527, De 20.
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itlies end her rolation to the ﬂpirltﬁnl universe,

Although she bhrought many glfts te her new station, the
most important 1s that she regarded pietﬁ_as the goal of life,
and, like her husband, pursued the thinsﬁ of religlon with a
single-minded endeavour. In szirituality 3ﬂé:was her huse-
tand's comple ment, and due mainly to this 1nfiﬁgnce she is %o
ne taker into sccount in her husbandls develogmoug. Since
they were of the same spiriltual quslity, theirs bééame a
marriage founded not on the things of this eartﬁ‘ but on ‘the
things of the spirit. As religion awakened and satlsflied th;
deepest deslires of their natures, thoir abscrbtion in 1%, in=-
sHheod of dwerfing thelr love for ocach other, increased and
intensified it. Thelrs was a deeply shared oexperience of
spiritual things as well as & rare companionship and rich

8
happincas,.

Ghe was also o woman of intellectual power whose efficlency

protected hor bushand from practical rcsponsibility. Although
tnle trait of =arah Edwerds is important, it 1s too much
stressed, Her largest influence came in the realm of the
apirit, and this capaclby was to rean much to Jonathan Ed-
wards in his future efforts to defend hils word in the Great
Awaltening.

An oft quoted tribute to her is the one pald by the Hev=

erend lir, Whitefield, who was so moved by hils experience in

801a E. Yinslow, op. git., ps 115.
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the Fdwards househnold that he reneueﬁ"his prayers for a
"Daughter of Abraham" to be his wifa.a
A comperison has been drawn by Ola Winslow to show the
Godlinerss of this couplo:

Benjamine Lynde, one of the representatives to the Coune-
¢il Court, end an exact contemporary of Jenuthan Edwards,
was a devoulb man, but he gave religion and the church
only a share of his thoughte « «

Jonothaen Fdwards and Sarah Fdwerds thought othor-
wise, Their concept of life left no place for any pleage-
ure to which prayer would not have been a fitting pro-
logues « o o Life was too short and time toc precious
for the Christian te glve thought to enything which f&d
not in some way look shead to the eternities beyond.

H 1. a . ™~
Jib‘&u., De 1‘-"-1.
ey e

10

ILide, DPe 152=33,




CHAPIER VI
THE INPLURNCE OF ARBINIAERISH UPOH JOMATHAN LUYARDS
The ¥aector of Arminianism

Any young man coming to the American pulpit in 1727, as
did Jonathan “adwardés, faced a life cf »attle. The meeting=
house, deslgned Lo be the cornerstone of the fmerlcan state,
had diminished In authnority and was attacked on every side
by the secular forces of progress and change.

The first generation of ssittlers had come fresh from
the struggles for freedom to worship sccording to their own
concelences. Thoir childiren and their chiléren's childron
had no such experience of conflict and no such stinmulus to
place religion in the center of their lives. TInstead, they
save tholr dreams to thelr own loyalties, not to the golden
age of their parents. Three generations removed from the
original settlers, all paths still led to the meetinghouse,
but 1t hed been too long taken for granted. Instead of theo-
logical questions, the lmportant thlings now were planting
now scres, building new houses, and making village life
sufficient unto 1tse1f.1

The clergy had & name for this, They called it "decline
of religion.” As esrly as 1650 it was "too plain to be denied"

101a E. Winslow, Jonathen Edwards (Few York: kaemillan
Goys LOR0) 5 a0 g s s . I SeT
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that there was a "dying spirit in Hew England to the ways of

2

God," In 1672, Increcose ather hac¢ mecde the statement,
"Glear, sound conversions, are not frequent. Nany of the ris-
ing generation are professod Drunkards, Swearers, Licentious,
and Scoffers at the power of Godlinesn.“a In 1879, the He=
forming Synod lamented the neglect of public worship and the
increage of dishonesty in trade, lying, intemperance, profan=-
ity, extravagance, and a general decay of Gaﬁliness.é Helig-
jion was not religion any longer. It was just an empty name,

The clergy themselves are due for scome blame in this de-~
cline, As 1Life was in a swift state of flux, the clergy con=-
tinued to sct as 1f things were statlic. As a result, life
went swiftly ahead of them, and a2 wide gulf came between the
olx days and the seventhe

Instead of trying to meet the needs of tha people, the
clergy said, "Let us retwrn to whet was.," Religlon was
preachod only as a code of abstinence from such defilements
as husking bees, journeys, and unsultable discourse on the
Sebbath, Emptiness begot emptiness, The clder ministers
saw Lo it that those who were ordained to follow them were

rigorously schooled in the old ways, thus insuring that the

21b1d.

Swilliam W. Sweet, Melers of Christisnity (New York:
Henry Holt and Co., 1957,, De 744

4pgpa Hoyt Byington, "Jonathan Eqwards and The Great
Awakening," B{gliotheoa éaorn, XL (1898), 115.
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succeszora of the New England divinez woulé continue to preach
to deafl ears, The doctrine of regencration was not made
prominent in the preaching. Hether, ministers were preaching
worallty and the people were becoming more immoral every year.
"Wet,"” says one of the old writers, "never had the expecta=
tion of reaching heaven at last been more general, or more
cmnfidnnt."a Condemnaticn lost ite effect through too fre=-
quent use, and the Sebbath laws were openly violated., Deaf
earas became more deal, until nothing but a Great Awakening
could make religlion o concern of first magnitude in men's
thought.

The causes for thiz are varied. TImmigration undoubtedly
had its Influence. Swect points out that

of the one hundred and one colonists who came over in

the layflower, only e mere dozen constituted the member=

ship of the first chureh, and scarcely a fifth of the

N?BHHGhHSGtgﬂ Bay settlers were even professing

Christians.
This gap was widened by the waves of immigration which follow-
ed, bringzing many people to the country to whom rellgion
meant lititle or anothing at all.

The economic security mnd advancerent had 1lts influence
in the decline of the standard FPuritan doetrines of Election,
Free Will, and Original Sin. The hardships and difficulties

5rhia.

6wil1liam W, Sweet, Hevivalism In Awerica: Ite Origin,
Growth and Leoline (He; orlk: Cherles —cribner's vons, 1944),

Pe ido
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of early New Fnglanders were such as made their bellef in
man's total dependence upon God a socurce of comfort and ine
spivation., But, when prosperity developed and social security
wag inercesed, then 2 degree of falling away from the literal

nceeptence of total dependence became noticed. The doctrine

oven by those in high places,

When the Hev, Samuel Willar, wice-president of larvard
College, preached in Coston'!s 0ld Ecuth Church, he could make
the people see the world ne empty, void, and full of disappoint=-
or their own bont good they turned to the glory of
Cod and in Him they were pt home, But then Church was over,
and the people went oubt in the Boston of that day, growing,
enterprlising, execiting, and absorbing. It was not empty or
voide The theory of utter dependence of man upon the sover=
elzn CGod ceazcd to have any relevance to Puritan experienne.e

Alsc, the frontier exerted a leveling influence upon its
reople. They entertaoined new ideas, formed new opinions, and
eonzidered the right to achleve salvation as & natural corsl-
lary to the rizght to achleve soclal distinction.g

The doetrine of Original Sin and Total Tepravity also

7Ioseph L, Blau, editor, American Philosophic Addresses,
1700-1800 (New Yorl: Columbie Universlty Press, 1946), p. ol7e

81bid., pe 519,

9vernon L., Ferrington, "The Anachronism of Jonathan Ed-
wards," in The Colonial Mind (New York: Harcourt, Brace and
Coey 1927), I. 20 o
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suffered a decline,
possescing "rugzed

codes they did not
i0

-

man, and wallowing in sin

Furitanism itsell

onin o

toward

trend

strong legelistic bilas, Even

conkributed to

a reasonable Go

The peonle considered themaselvea an
virtues” and a reliance on & strict ethiecal

think of themselves az hating both God and

this deecline by devel-

1 end & syatem with a

men liks John Cotton, Thomas

Hooker, John lavenport, and Peter Bulkeley had gons in this

which was binding on both God

tild not dessrve lt. IHowever,

to fulflll the, then

keep iz word. Thus

The covenant of grace ceme to wmean &

contrach

and man. CGoc bestowed its; man

ne might know the terms, and If
God was virtuslly in his power.

the Lrbitrary Sovereign had
35 |

heen brought withlin predicteble bDounds,

The advantage of this "Federal Theology,® es it was call-

ed, was that by cocrceilving of regeneration sg a covenant with

assent on
and s8%ill

Grace wes

both sides, the clergy could preach predestination
of for inducements to men tc open negotiations,

freo, but man's asszent was necessary and the terms

were considered binding on both szignatories. Thus, hggan én=

terprise found expression in a system of determinlsm,

¥rom such arguments it waz only one step, and a short omne,

loIbid., Pe 150.

1lpie B, Winslow, ope cite., Pe 150
12perpy Eiller, Jongthan Bdwards (Hew Yorks William

Slosne Assoclates, 194

’p|5.
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to say that pgood works also might put one in the way of
falth, Hationalism, therefore, invaded the Furiten mind.
Even Benjamin Colmen,; the oldest and the mont famous of the

divines between 1720 and 1730, was o rationalist, although

ot & Tull-Tledged one, who luxuristed in emstion and was a
15
kind of "Calvinist senbtimentalist.”

Even in coloninl New Lngland there wss no unenimity in
the fundamental doctrines of Lleection end Free Will, The
guestion asked at this Ltime was whether the will of man was
froeo or held in subjecetion to the steble will of God, Vige-
orous debates concerning bthese questions stirrsed the old
world, but the doctrinen were never publicly challenged in
iaw Ynglend., In 1726, Cotton Mather wrote, "I camnot learn
"hat among all the stops of Wwo Hundred Churches, there is
one frminiang much less en frian, or a Gentilist.“l- However,
rationalism wes in the alr, and spread its teaching through
the people and the ministry.

“hat complicated the situstion, however, was the fzot
that this home-grown veriety of "Arminianism" was eupplemsnted
by an imported variety of self-sufficlency from the old coun=
trye. This was a new Interest in wman, In the hapniness of man,
in the frcedom of many it was a new faith in the goodnesas, the
wisdom, and the power of man., Lan was becoming the measure

of 21l things, the laet end of creation, the master of all,

lslbld-. DPe 19.
2yepnon L. Parringten, op. cit., pe 148
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onG the servant of nonea

Armlnianism was namod after “rminius, 2 Zuteh Celvinist,
condemed at the Synod of Dort in 162 for deviating from the
orthodox line on the enalavement aof the will, The dogma of
~trminlanlam whilich was stressod was that of the freedom of the
will, thet = righteous life and good works will brinz men into
the way of salvation, Thus, any ¢ffort o sugment munan re-
sponsibility by glving the natural will a power %o aet in
some degree by iltself, was called "irminisnism," u smear word
among Calvinist peeple.

The area of conflict can be readily seon. It centered
around the fundamental question of the frcedom of the will,
the fundamentel Celvinlist and Puriton dogma thet will was not
free Lo eorn grace, and the fundamental #Aprminian dogms that
the will was fres to further itas selvation., Although the
Arninian doctrine wasz net openly confessed, 1t was soon to bs
taker inte acecunt, The two theologlesz, Calvinism and Are

minianism, couldé not exist together under the name of "Furle

tanism, "
The Influence of Arminienism

Under the influence and attack of isrminian theology,
Puritanism was nearly dead., However, there arose an off-

spring from four gencrations of religious enthuslasta, by

15yaseph G. Horoutunien, "Jonathan Bdwards: A Study in
Godliness,"pgournal'gg ﬁeligigg, XTI (July, 1831), 424,
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Tight of heredity and tirelning the child of Puritaonlsk, one
vhose intelleet and splrit was molded by a strong God-intox-
leaticn, and thils, together with the circumstences of the

times, made it natural and almost inevitable that Jonathan

Edwards should become the defender and chemplon of the old
16
COLMAS . lie was well equipved for his task: 2 theologian

with the keenest dialectics and a metaphysician endowed with

2 brililantly speculative mind. 1le was alsoc a Puriltan who

orctested against the tyranny of all formalism, especially
7

thet wvhiich mosqueraded as sweel reasonnblencss.

God Gloplficd In Van's Dependence

The f{irat action of “dwards against the condition of the
tines waz on July 8, 1731, when he delivered the weekly Thurge-
doy lecture in Zoston. He was invited becauvse he was the
grandson and successor of Bosbon's formwer opnonent, “olomon
Etoddard, who, in 1687, had made a strong cese for the naked
sovereignty of God in his "Saftey of Appsaring at The Lay of
Judgement.“lﬁ Boston was interested to see if his successor
would follow in this traditlcn,

It is safe to assume that the audience was composed of

s many divines who were able o attend, FEdwards was un-

18 ronathan Lcwerds, An Unpublished Essay on The Trinity,
edited by George P. Fisher (hew York: sor ner's, 1003), De 24.

i7vernon L. Parrington, ops cit., p. 152
18perpy Killer, ope cit.s Pe 10
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doubtedly quite aware that hin sudience was composed of those
vho secretly held tc the "new doetrine," and also those who
ieaned toward these new doctrines but contlnued to conaiéer
thenselves as conservatives, S0 he contented himself with
nresenting the old doctrine under the title, “"God Glorified
in lan's Dependence.” His theme was that “no fleah should
slery In his presence-~that according as it is written, He
that glorieth, let him glory In the Lord." “he doctrine
was bhat "Cod is glorified in the work of redemption in this,
that there appears in it so a;galute and uvniversal a depend=-

ence of the redsemed on him.”

In conversion everything is "directly, imwediately, and

entirely dependent on CGod," and man is holy, if ever, "from
1
=3

mere ond arbitrary grace.” Thet everyone has all his'de-

4]

pendence in Yod is shown by the faot that

He is the cause and opriginal whence all their good comes,

therein 1t 1s of him; and that he 1s the medium by which

it is obtalned end conveyed, therein they have it through

himg and thet he is the good 1licelf given and conveyed,

therein 1t is in him., « « « e is the first cause of it;

ané not only so, but he 1is the onég proper cause. God
gives and God accepts the “avior.

whon Ldwards had esteitlished man's dependence, he de=

1Jonathen Edwerds, "God CGlorifieé In ken's lependence,”
Americen ?hilosoghic Adéresses, odited by Joseph L, Blau

{Few Zork: Goiwmblia University Press, 1946), p. 521.

201bid., pe 522,
2l1p1a,., pe 524.
2319;6-, Pe 525.
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Tined it in terms of personal redomption. God was under no
obligetion to bestow His grace; it was freely given by His
arblitrery and soverelgn pleasure. lian 1s depondent on God
for everything, even the vory dosire for God is Godegiven.
The redeemed also have all their good in God which shows the
fullness of His power and girece.

Bdwerds then reasons that since the cresture is wholly
dependent on God, it "appears that the creature is nothing,
and thet God is all." Illowever, man muat bo sensible of the
difference if he is %o give God the glory due to Him, Feith
is a "aensible a;gnowledgemﬁnt of gbsolute dependence on God
in this effair."

Theae ideas were not forelgn to the SDoston divinese
Jonathan bdwards, however, had included in theze ideas the
suthority of his own religious experiecnce. 'hen he spoke of
o satisfying spiritual joy, a "kind of effusion of God in the
soul," he was not speaking the language of the catechetleal
divinity as he learned it at Yale, but rather he was speaking
of that which before had been hateful but now was pleasant,
bright, end sweet, He was taking the prineiple of religion
an he found it in his search and ingerting it in the form of
Puritenism, a system which had been virtually abandoned by
the HWew England divines. Tn spesking of a Delty it for

adoration rether than finlte comprehension, he once again

251p1d., pe 552
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made God unpredictable and inscrutable, end had put man agaln
24
in the dust. This lecture supplies the dostrinel basis for

the first step in the revelation of Jonathan Edwards' devel-
opment and gave a glow of hope to the divinqs vho longed for
the nld days.

Following his 1line of thought In the lictes on The “ind,
he spoke of the highest geod of the redeemed as consisting in
the inherent good, either excellency or pleazure which 1s in
the =oul itself., The redeemed are made sxcellent by a com=-
runication of God's excelleney to the;::.zs

Edwards did not nermlt the new doectrine to escape une
scathed, but inserted o paragraph applying to "those doctrines
and schomes of dlvinity that are in any respect oprnosite to
suclh an absoclute and universal dependence of God.," He simply
says that "they ere repugnant to the design and tenor of the
gmspcl.“zﬁ This was a challonge to the Arminians of the age,
s challenge to combal that would not be waged over ecclesi-

stilezl forms as had Stoddard's battle, but over fundamental
thenlogicnl issues, There could de no quarter in this war
with the Harvard liberals.

The Foderal Y“heolcogy 1= conspicuous by its absence. In-

stead of directly attacking 1it, he asserted the historic Furi-

84910 ®, Winslow, op. Sit., pe 154,

S

2550nathan Fawards, "God Giorified In Fan's Dependence,”
p. 529.

261pid,., po 554,
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tanlom in terms no one could outwardly reject:

The nature and conbtrivance of our redemption is such,

that tho redecemed arce in everything directly, imuedi-

O Tim for MLl and e3¢ dspendent on bim inAes ey
He emphasized the direct and the immediate, and "contrivance™
instead of "covenant." Neans were made use of, but 1t 1s still
Jod who gives thom and Yod alone makes them effecctual.s "It
is of God that we have ordinances, and thelr efiicacy depends
on the immediste iInfluence of his Spirit.“za

Edwerds also egquated the continuous influence of God on
the saints with the natural phenomenon of light in the atmoae
nhere, A major belief of the Federal Thoslogy was that man,
while in nature, is not of natures in the Covenant of Ypace
he is troated as e power in his own right. But, if men is
like an atmosphere in which the 1light of the sun shines, and
if without that light he 1s mere void and darkness, then what
is wan? Eduerds said, “lian is nothing.“eg

Tt must be remembered that at this time Locke's Essay
had not influenced the thinking of New Englend, whilch was
244111 guided by the 01d Heason. Jonathan Edwards spoke oute
wardly in the same way; however, by incorzorating the ideal=-
jam of Locke with the system of a supreme and sovereign God,

he had meanings behind words which mes t of the divines would

27Ibid., pe 528,
281h1d., pe 524.
20perry iiiller, op. gite., Pe 52.
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not he able to graspe. neva;thelesa, they must have noted
something strange 1n his vocabulery. There was a conecentra-
tion vpon the term "excel&ency,“ and an emphasis upon convere
sion as being “sansibl@."uo He evldently wnz holding some=
thing baeck which he was not rovealing, because he spoke of
men being senslble of the difference between himaself and God,
However, New Ingland had always thought that such an appre-
henslion was a function of the reascn which was superior to
the senszes, (hy call this intellectual faculty "sensible,"”
they would esk. Falith now appeared to be 2 linking of the
senaible and the real. Fow could falth, which everyhody
knows 18 thet by whiech some people go to heaven, have anything
to do with jeining the human senses to objective reality?
These were some of the problems that the lecture must have
suggested to seme of the more dlscerning minds.31 j

Edwerda' whole stress of God here is one of will, rather
than idea or reason. Sovereignty became synonymous with the
idea of an Individual election to life 1instead of the earlier
idea of the celled election of natlions to some high struggle
for lliberty.

From the influence of Locke, God was concelved as the
universal substence underlying all external phenomena, It

wes His fixed and stable will which gave to the mind the idea

30Jonathan Edwards, "God Glorified In ¥an's Dependence,"
De 535.

3190’?, Miller, ope. git., PP 53«34,
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of an external world, for thlngs in themselves have no oxise
tence. However, he had earliecr expresced the faect that he
wented to be as clear on Yod's relation to the mind as he wus
in regard to iils relation to the outer world, At this time,
he must have believed that God's relation to the mind and will
of man was in harmony wlth lis relation to the visible nature.
Although he does not take up the discussion of this subject,
the undorlying 1den of his "sovereignty" is that even in
man’s intellectual exiategge, God 1is still the universal sub-
stence, He alone exists,

In his perscnal story, this lecture made public the theo=-
logical loyalty which became his through heredity, training,
and his owm conversion, He had declared for the "ancients,”
and had flung the glove of battle to the "moderns,” 4s a
result, he came into prominence,

The lecture also hed more far-reaching results in his
life. "His championships of evangelical doctrine and hls
zeal Tor reform in manners sre the two discernible causes
for the revival in his own parish in 1735." The lecture 1is
also important in his career as a revival preacher because 1t
1aid the foundation of his whole evangelical structure, It
marks the beginning of both the new emphasis in doctrine,

and the new fervor in preaching vhich ten years later were

32alexander V.G. “4llen, Jonathan ngardg (Boston and
New York: Hioughton, Hifflin a Oep » Dpe 60=61.

3301a E, Winslow, op. git., p. 158
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to bring about the Great Awakening.

A Tivine and Supernatursl Light

In his doctrine of the divine sovereignty, Jonathan Ede
wvards had divided people into the elect end the non-eleet.
However, unlike moest, he was not conbtent to consider the none
cloct as left by Cod to thelr own devices, for the Divine
Yéity, he said, includes within the range of its activity,
the good and evil allke, This 1s the distinction of special
and common grace. oSpecial grace sesures salvetiony conmon
grece underliea the world of affairs, but carries with it no
saving power. By this 2lstinction, he brings the whele world
into the sphere of the IDivine Savereianoas

Cpeclial grace he called supernatural, and comumon grace he
called natural,. gdwards here proposed that supernatural be
defined not as the miraculous interposition of God, but rather
as something above and distinct from the natural life of man.
In the realm of the natural he includes a large part of human
1life, so large, as a matter of fact, that he leaves practi-
eally no opportunity for the spiritual., Yet he inaists that
the two are separated by an infinite gulf, as distinct as
light from darkneas.se Yhat then 1s saving grace? To answer

S341bid., pe 152
3Bp1exander 4llen, op. cit., Pe 85.

S61bid., ppe 65=66,




75
this question, he preached one of the most individual &nd
noteble sermons of his career, "The Reality of Spiritusl
idght." In 1754, it was published under the title, A Divine

end Supernetural Light immecdietely imparted %o the Soul, shown

to be both & Seriptursl snd a Hational Doctrine. T7The emphasis

of the sermon is Lfound in his own words, "that thers 1s such
2 thing as & splirituel and divine 1light immedlately imparted
to the zoul b: CGod, of a different neture from any that is
obtainsd by natural meane.“sv
"TE iz no exaggeration to say that the whole of Edwapds'!
syatem 1s contained in miniature withln some ten or twelve of
the pages of this work. But 1t is a puzzle.“oa By the fave
orite fipure of hls younger preaching, light, anc by his most
charactericstic method, eppeal to the rational understending
rather than the emotions, he sought to prove the reality of
a divine emanatlion of God's beauty in the =fouls of those
appointed to recelive it. His maln point is that
spirituel light is imparted, not as & mystieal infusion,
but as & rational conveyance through the sense. Super=
natural conviction arises out of perception, é& is an
effcct end natural consegquence of this aight,
A regenerate man is one who perceives In such a fashion that
in his heart he cannot help kmowing the delight and the beauty.

As ageinst all merely speculative notlons, here the will, the

371bid., pe 67.
S8perpy Miller, op. eite, Ds 44.
SQMQ, Pe 68,
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Inclination, or the heart is mainly concerned.

Jonathan Ldwards was not tho type who undergoes a long
poriod of development. Ilis whole insight was glven him at
once and he dld not change, he only deapenndm4o Fis Insight
came with Looke's Essay, and by this time he was so thoroughly
saturated with ita ldens that he could not keep the words and
phrases out of his discourae,

In this particular sermon, he prepares the way for the
revelution of his thought by first disposing of the false
lighte such as the occasicnal convietion of sin that men have
because they are mlzeresble, Vhat then is the true light? It
is o "sense," This follows directly from his eaphasis)on
"sense” in the 1731 Iecture in Soston. The true 1light is

that which consists in the sense of the heart: as when

there 1s a sense of beauty, amiebleness, or sweetness

of a things so that the heart is sensible of pleasure

and delight in the presence of the idea of it.

With his emphasis on pleasure and beauty, he is again followe
ing his conception of the "inherent good," and with the word
idoa,” Fdwards held out anothor new thought to the peoples

For what Yew England could make of it at this time, he
included this passage:

It 18 out of reason's province to perceive the beauty of

or loveliness of anything; such a perception does not

belong to that faculty. fieason's work 1s to perceive

truth and not excellencye « « ¢ It 1s not more reason
immediately percelves 1t, than it is reason that per=

49!929-: DPs 44.
4l1bid,., pe 52
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colves the swectness of honeys 1t depends on the sense
of the heart. Roason wmay determine that a countenance
is beantiful to others, it may determine that honey is
sweet to othersg Bgt it will never give me a perception
of its swoetne=ss,
lHowever, according to locke porception is the only inlet of
Imowledge. Locke alsc glves the following passage which
explains Edwards?! thoughts
Our senses, conversant about partlcular sensible objects
do convey into the mind several distinect perceptlions of
things, according to thgge various ways wherein those
objeets do affeet them.
Tims, mon perceive veriously. As they perceive they are
affected, and thus they act. Since men lack Innate ideas
within themselves, they must oncounter objeetlive reality in
the form of ideaa given through the senses., E£ince perception
is the form in whilech men apprehend, it is that throuzgh whish
and by which they perform. FPerception is the way a man con=
ducts himself in the face of reality. This was one of the
14
most Lmportant thoughts that Edwards recelved from liocke,
Purltanism hod always recogunized a distinetion between
speculative religion and living religion. YLiving" religion
was "feeling” what the 5ible meant, but the person who felt
it one day was incapable of feeling it the next., Ho explana=
tion could be offered excopt the caprice of Godj somstimes He

gave the emotlon and sometimes He 4id not., However, from

421p1d., pe 45.
43 » H Uaderstandin
John Locke, Essay Concern uman |
(Chicago: The Opon Gourt ﬁ'ﬂ_%zb shing 50.'."'19357.'#. c
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Locke's demonstretion that a thing cannot be the same to all
rerceptions, that 1t oxinta Tor each perceiver as 1t 1s per-
ceived, and from “ocke's assertion that percoption 1is an ine
medlate irresistible response of sensation %o the impact of
an object, Fdwards reaches the conclusion that @8 a man per-
celves, #0 he ia, and as he wlll percelve, so he iz predestined
to be, If he perceives in a cold winy, the coldness i3 not in
the inert object, but ls his cwn. "He that is spiritually
enlightened truly apprehends and seecs it, or has e sense of
it." To mae it 18 to have & sense of it, toc have a sense is
to have en inelination, and as mean inclines, he w111=.45
Here Fdwerda is looking forward to his treatise on the Freedom
of The ©ill, written iIn his later 1life,

Everyone does not possess this true light. However, 1if
e man does not have this divine light, then he cannot taste
of divine things or have a senae of what they are. Thus, his
will is actually determined, for as a man percelves, he wills,
and this in a single and instantaneous moment. Therefore, a
men who does not have the divine light will rage asainst Cod.
This, so Allen concludes, "was an abstract conclusion, deduced
from the abstract principle that the human w1114gould not ex=
1st in a state of indifference or egquilibrium," Indifference

or indecision pointed to a self-determining power, and since

|

451p3a., pe 65.
46p1exander Allen, op. gite, P. 74.
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God was left at the morey of man, walting to sce which way he
will turn, conceded %o man a practical atheism.

Edwards here had taken the Lockean rational man, snd
had remodeled him into a beling which was passionste in relig-
ion. e then wade him avallable to the democracy, for people
with but an ordinary degree of Imowledge ere capzble to see
the divine excellency of the things of religion, All a man

needed was his "eense,"

whilch everyone in Worthampton posseas-
ed, 4Also, perceptlion did nol depend on sceial status, but
rather "on the sense of the heart.”

Ule Winslow remarks, "Had there been no Arminien errors
toe confute, he might have gone far ig a direction of his owm"
as he sought to elarify such ideas,

Justification By Falth

In 1734, Jonathan Edwards went beyond the so=-called in=-
slouations of the first two publications to an explicit attaeck
on 4drminienism. In the series of sermons on Justification by
Faith, Edwarde put the cholce clearly before phs people,
Either they go beck $o sn unmitigated Calvinism, wherein the
noked will of God decrees overy action, or admit the mistakes
of the ancestors and allow the freedom of the will to earn
salvation.

Arminianism had imperceptibly pervaded the nation, al=-
though the victims were not yet aware that they were 1£rbcted.

4701a E, Winslow, op. glt., pe 160.
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8y re=cdefining Arminienism in the contoext of the eighteenth
contury which, from his nestery of Newton and Locke hs was
able to do more strikingly than any other in hls time, he
mede 1t evident that those who considered themselves sound
Froteztants were no longer entitled to the name, if they ade-
hered Lo Arminlaniasm., He demonstreied to the VWew Englanders
of 1754 that they had ceasod to believe what they professed,
He did nob merely call them hypocrites; he proved that they
wWere,

This also included his cousins, the Williams family,
and chiefly Isrsel Williams, son of Christian Stoddard, Al=
though resentment was already vresent vetween EGwards and the
Williems family, a civil war was declared in 1754 among the
posterity of Steddard. That the Willlams family were lax on
certaln doctrines was probably public knowledge. Edwards re-
fusned to enter into judgement agalinst them; nevertheless, he
drove the point home that teaching and propageting such doc=
trine springs from 2 perniclous and fatal tendency. He re=
vealed how his words were taken, when he said that "great
fault was found with meddling with the controversy in the pule
pit by such & person,® and "it was ridiculed by many else=
whera."4a This was the Williems clan making their volce

heard.

487onathan Edw#rda, Thoushts on The Hevival of Religionm,

with a prefix, A Harrative of the E—gg;,__ng is1 W?k of Go
(tew ngil Amzi%ban Tract Soclety, NeGe), Do 1Oe
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This doetrine of Justification is, in Edéwards'! view,
only another confirmation of the principle announced in his
Bogton lecture, the entire and absslute dependence of man
upon God, He reaffirmed the o0ld doctrines=--the soliderity of
all men in Adaw, the first man, and the soiidarity of the re=
deemed in Christ,; the second men, Agalinst the popular tendency
which held that each men must suffer his own punishment, opr
stand eon his own rightesusness, he maintained that Christ had
borne the punishment end achieved the righteousness by which
believers Eare exempted from the endless fate of the un-
believers., <

¥an 19 Justified only by falth in Christ, not by any
manner of hls owm goodness, It 13 not merely the renmission

of sins, but a status of positive righiecousness in God's sight.

o
[

-

noe

o

every sin is hoinous in God's sight, God does not con-

slde

e |

eny goecd or morit in the sinner, Faith alone. is the:
means or instrument of justiflication, because 1t is the act

by which the soul receives and 1s united to Chrilst, and which
malreg ponsible the immutation of Christ's rightecusness to

the believer. The believer is unconditionally ané eternally
justified on his gérst act of faith. Thus, Edwards reafifirmed
the old doctrine.

In forming this doctrine, Edwards relied mainly on Newton.

49)1exonder Allex:, ops cite, Do 94.

50muomas A. Sehafer, "Jonathan Edwards and Justification
By Faith,” Church Histery, XX (Tecomber, 1951), B6.
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There was, he thought, an orgenic comnectlion betweon HNewton's
lawa of moticn and the law of salvetion by faithe The im-
rortant fact in the revelation of his Inaight, iz that this
iz the Tlrst effori in fmerlcen history to coordinate with the
doctrine of Puritan revelatlon the new concept of science.51
The superfluity of causes in the 01d Leazon had toc be removed
for the simpliclty of the Newton order of causality.

"There is a vital union between Christ and the believer,”
gald Yowards, and sven Tillotson, "one of the greatest di- "
vines En the other side of the queztion,” will sgree to ﬁhat.f?
However, throwing out the legalism of the sevonteenth oantury;
he said that "what is reel in the union between Chriat and
fiis people, is the foundation of whet is ;gggé."ss Therefore,
that which unites them is the ground of the suitsbleness of
their beling accounted cs one,

He proclaimed a revolution in the assumed relation of
cause to effect, that an event In one realm cen cause effects
in a totally other realm. LEdwards went to Newton for a cone-
tradictory conception. "There 1s a difference between being
justified by & thing, and that thing universally, and neces=-

serily, and inseparably attending or going with justification.”

SlPerry Miller, op. eit., pe. 75
52p1exander Allen, op. clte, Ps 98.
55fhomas A. Schafer, ope. cite, Ps 5.
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He found in the new scienco, a caure that does not bind the
effect by producing it, the concept of an antecedent to a
subsequent, "in which the subsequent, when it doss come to
pass, proves to be whatever it 1s by itsglf, and in itaelf,
without cdetermination by the precaﬁent.“‘" For him, the
sacret of nabure vins no lenger that an ¢fficisut cause of
itsolf works such and such an effact, but that "after or uron
the exlistenco of which, or the exlstence of it after such &
manuer, the existence of another thing follows.“sa All effects
must have their cauvsess however, for Edwards no siffect is a
result of what has gone before it,

If faith is a cuuse which may or may not be put into
setlon, or an aiffect of merit, then it Loo becomes an event
which in turn 1z the cause of stilll ancthor event, and so on,
24 infinltum. He could have called this "heresy” on the
strengbh of the Blble, buf instead he appealed tc nature and
aet up the Eheaia, "heeuuse the nature of things will not ade-
mit of it."; The nature of things will not adml® of the
goodnese of man beling prior, btut rust be posterior in the
order and method of God's proceeding in this affair, By this
eonception of naturs, any act, elther falth or trust, does

not worl an effect, but ils part of a scquence within a system

4

54Parry iilller, ope cite, P 76
E5Ibid. s Peo 720
ﬁmid.' p‘ 80.
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of coheronce, Justiflcation follows tho act of falth, not
becanae falth is produced oub of 2 self=determined cholce,
but because there is a congrulty between salvation and falth,
beecause tho sequence 12 bosed on the "divine estsblishment
that it shall I‘allo-::.“"d? He might heve said that it was the
same establichment that made solldity congruent with gravity.
In taking exporlesnce as a group of ill-matched pieces, Hew
England was making the same miatake as did those who took
atems for things, end were not able to join them lnto a co-
herent whole. Bubt just az atoms are uanitary concepts of law,
and are poinbts of resistance, so experience becomes unified
only when cchorently concelived. It 1s not meaningful when 1t
lz merely one thing producing ancther, It is meaningful and
coherent only when God decrees, for then things do unavoida-
bly go Tatally and nacasnaril}f.%

Eventuolly, Ldwerds found the basic formmlation of all
his work, that Yif the will of man 1s s cause which is un-
caused, then the acts of man mst constanily defeat the pur=-
poscs of God, who thereupon Lecomes guilby of want of fore-
sight.“sg This was the thought in back of his mind which

matured with the yoars and became his real critique of Armin-

lanism.

S57tbid., pe 121.
%_I_b_i_g_. a Pe 123.
&Ib’.d L] p. 122 ]
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On tho besis of locke and Lewiton, Jonathan Edwards had
put aslde legality for reallty, passed from duallsm £o ma;
chanics, from teleology to empiricism and Trom status to in-
telligence, It iz alzo & point of Interest that for the first
time in his works Jokn Locke is mentioned, but only as "a
certein great man,”

It must also be noted that although justification by
falth is prominent in his early works, there is almost a
total lack of emphasls of this doctrine in his later works,
‘me Cactor to explain this is that it was necessary to defend
Tirat those doctrines which were under atitaclt at the moment.
me must also remember Lhat his later works flow mostly out
of his cxperience of the awakenings soon to fellow, However,
Thomas &, Schafer comes to the conclusion that Juatification
by Yalth occuples an amblguous end somewhat precarious place
in Ldwards' theology, ggd, therefore, falls from the fore~

front of his thinking. Howover, thils problem cannct be-

solved within theo scope of thlis paper.

60Thomas A. Schafer, ope 2it., Do 57.



CHAPTER VII
THE INPLUENCE OF THE 17385 REVIVAL UPON JONATHAN EDUARLDS
The 1735 Reviwval

When Jonathan Pdwards sought to fulfill hils pastoral
obligations and assure hils people that the Scriptural basis
of the old doctrines wore impregnable, he did so in such a
way that he started them on an eager pursult of salvation.
The result was the greatesat revival in NMew England history
up to that time.

Jonathan Edwards has left a record of the happrenings in
his lNarrative of the Surprising York of God, He deseribes
the people of HWorthampton as beling sober, orderly, as good a
sort of people as in any part of New England, and preserved
the freest from error.l The town containad.about two hune
dred familes which mostly dwellecd close together, and this
ascounted, according to Edwards, "for the swiftly propagated
corruptions and reformations from one to another through the
i:own."2

The people, as far as Edwards could judge, were reational
and intelligent, noted for religlon, and remarkable for their

lJonathan Edwards, mouEt_xts on The Revival of Religion in
New England, with a pref A urrat!gg of The S s
w%%u.gi.usa’(n.- Ybraf American Tract Soclety, N«Ce), Ds 7o

2Ibid., pe B.
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distinet knowledge in things thot rolated to heart religion.
2toddard himself had held five "harvests,” some of which were
more renarkable than others, and the ingathering of souls
more plentiful.

Edwards records the beginnings of the revival as being
two or three years after lir. Stoddard's death, which would be
the years 173 or 1732, At thile time, the young people, vho
seem to be sort of a test stone for the effectiveness of
preaching and religion, showed a dirposition to hearken to
counsel, loft off thelr frolicking, became more decent in
thelr asttondance of publle worship, and showed more of a
religicus concern than was previocusly the case.5 Soon after
thin, in Pagcommuck, a 1llttle village three miles away that
belonged to the congregeation, there was a remarkable religious
conicern among the young people as a result of the sudden death
of two of their ecrowd,.

Following thesc events, Edwards delivered his sermons cn
Justificution by Faith which set the people to seeking thelr
salvation., Then it was, he records, "in the latter part of
December, that the Epirit of God began extraordinarily to set
in, and wonderfully to work among us." Very suddenly, five
or six persons were to all appearance= converted, and some of
them in a remarkable manner. At this time, a young woman,

4
one of the greatest company kecpers in the town, was converted.

51‘)16.‘, Pe 1l.
‘mid., p. 14.
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Then a sreat and earnest conceyrn for the things of religion
come to all the people of the town,

AllL other talk but about spiritual and eternsl things

was ason bthrown bys all the ecnversation in all companies,

and upon all occasions, was upon these things onliy, vn=-
less 0o wmich a8 was necessary for people ecarrying on
their ordinary secular businesa, Other discourse than
the things of religion would scarcely be tolerated in

any compeny. The minds of the gevpla viere wonderfully

taken of'f from the world. .

The young people, who before had been a cause of anxlety
for both pastor and parents, now spent thelr time "talking of
the excellenoy and dying love of Jesus Christ, the glorious-
ness of the way of salvation,” and about the wonderful sove
erelignty of God. Nok only the young people were affected, as
in former revivels, but now old men and little chlldren were

ie 6
brought Into this ocnceern for religion,

HLdwards does make the concession that news of the successes
of other towns served for a while to keep the work going a-
mong the originators in Northamptone.

This work appears "extraordinary" to Fdwards in the de=
gree of the ewakening, in the love and joy that many exper=-
ienced, and also in thg fact thet 1t had, as never before,
spread to other towns, This revival In 1735 had set the

pattern, and was the forerunner and miniature of the Great

Awakening in 1740,

S1mid., p. 15
61bid., pe 12
71bid., pe 27
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The Influence of The levival

To fulfill hls desire to know more about the way God
exerts Himsell with respect to the Spirit, and to try to give

oxpression as 0 the mamer of "“conversion,” 4o which he had

_previocualy expressod a lack of knowledge, Edwards took up the

teak of deseribling the surprising work of God. He wrote this
deszcription on liay 25, 1735, in answer to a request of Een=
jeamin Colman., It was printed on November 6, under the title,
A __g_’c._l_-_‘_tg_}_-_]_. farrative of the Surpeising Work of God in the
Conversions of NMany Hundred Souls in Northampton, and the

Heichboring Towns mand Villeces. In the influence which 1t

exerted curing the revival of 1740, it was the most potent
niece of writing Jonathan Lawards ever penned, "Hlthout
exar eration,” says Perry iiller,
it Gid for Vew Englandoers of 1736 what Goethe'!s Verther
did for young German romantics: it perfected a formula
for escape from an intellectual dilegma by opening an
avenue into cmotion and senaiblillty.
Prom this work Edwerds acquired a fame distincet from the cold
theorctician of the Doston lecture, . A preacher who spoke in
a new way, dircctly to cmotions, whose words were tangible to
senses, who made langua:e one wWith exprrienceé this fame he

now acqgulreds this fame ho was never to lose.

8 E ds (New York: William
Perry liller, Jonathan =dwar
Sloane Assoclates, 1949), Pe .
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In his Harrative, one senses an almost detached observer
who 13 making the observetlions found in ita pages, not one who
was directly responsible for ths awakening. But in Jonathan
Edwerds, there is the perfect union of the hot heart and the
cool head, =0 that he c¢ould maintain a detachment from events
in which he was deeply implicated,

One sermon which was peculiarly effective and which best\
represents the method that FEdwerds used in this and the 1740
revivel is one entitled, "The Justice of CGod in the Pammation
of Siuners.” He stressed Uod's sovereipgnty in damnation and
clso the reality of eternal punishment, The time honorsd
revival methods also appear: appeal to fear and denunciation
of zpeeific sins. His text was Homens 3:19, "That every
movth mey be stopped."™ His doctrine was God's sovereignty in
relation tc man's helplessness. CGod was never more just than
in casting men away forever, for men deserve nothings they
ere incapable of any goodness in themselves. To admit God's
justice is the first step in the path te an undeserved sal-
vution.lo lere, as in all future articles concerning sover=-
eignty or conversion, Jonathan Edwsrds uses his own personal
religious experience as & pattern and basis, A

In the epplication of his doctrine, according to Winslow,
he reached a high point in his eight year ministry for his
ruthless preaching, as he relentlessly called the roll of the

1001a E., Winslow, Jonathan Edwards (New York: Nacmillan
Co., 1940), p. 161,
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tovm's sins, It hed both an imrediate result, and an un=
forseen result in the future. then the fear hadé passed, the
sharp odges of these aztorn accusations whould still lacerate
the people. Jonathan Edrards had lost something he could
never quite regain in Eorthampton.ll

Hevertheless, Ddwards rerariked in his llarrative, that
he had Tound no discouraes that were more remarkebly blessed
than those iIn which the doctrine of God'!s absolute sovereignty
with regard to the salveticn of sinners was azpressed.lz

In making his observatlons as to the nature of the work,
Fédwards is again the boy ohserving splders and recording
their characteristics, Investigatlon demonstrated that people
are {irst awokened with a2 "sense of their misereble condition
by nature, end the danger they eare in of perishing eternally;”
this ewareness is of such importence o them that they want
to eccapoe and get inte a better state, Their ery becomes,
"what shall I do to be savedt"

The prcaching of God's absolute soverelignty, the convice
tioﬁ of the justice of God in the condemnatlon of sinners,
and a conviction of one's own sinfulness were essential links
in most conversions. This directly counteracted the fArminian

influence.

111'b;,d- 3 Do 162.
125onathan Edwards, op. eilt., ps 40.
m_wo » PDoe 28=29,




U UL KL

o2

The Loockean psychology hed also proved asccurate in the
work. It was very évident that before the revival meny people
had "very imprefect idecas what conversion is," mainly bocausse
the old expressions did not convey those speclal anéd distinoct -
ideas to the minds of the pesple, which the wor<s were in=
tended to signify. To some it meant 11ﬁtle more than the
names of colors mean to one who has been vorn blind., How=-
ever, as the revivael had progressed, the people were avle Lo
show by their use of words that they really had escauired
ithoge special and dilstinet ideas whieh the words properly
signify." Thus, this 1755 experiment hod proved that grace
comen not as srgumentation or as intorposition, but as 1ldsa,
Conversion is & percoption, a form of anprehenaion, derived
exactly as Liocke said mankind gets sll simple ldeas, out of
sensory experience.

lleaoon was not to pley & primary role in such under=-
takinge. People fell into the mistake of doubting their sale
vation when too mich use was made of thelr own reascn in the
convictions they had received, and they became afrald that
they had no illumination above the natural forces of thelr
own faeulties.14

He concedes the fact that by physiological stimuli many
imaginations were too much inflemed, and warns that this 1s

a donger that must be waiched, less false "Impressions" be

MI'b;ﬂ. 2 Do 88,
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taken for real exreriences.

One of Edwards' pgreatest feers and concerns was that the
people would net take this to be a work of God, As o last
effort in descrlbling this worl, and to prove to all that this
was btruly God's work, he gave two case studies. DBeilng inex-
perlenesd, ho wan caught by the more unusual manifestations
nnd chose two of the most spsctacular examples to prove the
presence and powor of God. One was the example of Abigal, a
"atlill, quiet, resorved peraon,” and inifirm of bodyes She
was first awakenecd by the terrors of hell, and bthen so rawvished
by the love of (Gocd that she no longer found pleasure in the
midst of town, bubt preferrod "to sit and see the wind blowing
the trees, and to behold in the country what God had made."
ler death followed soon after this,

The second exemple was that of Phoebe Darilett, aged
four, who wont through the cytle, crylng and wreathing her
body to and fro like one in angulsh of spirit until she found
release, 5She feared herself in danger of hell and shut her=
gelf up in the closet until she recclved asswrances %o the
cuntrary.lq When his readers assumed that suoh behavior did
greator honor to God than leas spectacular deliverances, thelr

conclusion was fajir enough3 therefore, when in the next de-

1l5perry Miller, ops cit., Ps 141,
16Jonathan Edwards, op. sit., pe 79.
3'71b1d.’ pl 86.
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cade oxtravagance went out of bounds, and revival marvels
were Induced b; & score of bizarre methods, Jonathan Edwards
was himself in part to blame. In these two examples, he set
the tenor end tone of "euwrprising conversions” for most of
llew England,

It 1s, therefore, bescause of Tthe enormous influence that
thils work had in sheping the uind of the people at that time,
that 1t has been lamented by writers 1like 0la E, Winslow and
Vernon L, Parrington.

On the last pages of the llarrative, there is the thought
that theoae occurrences are in time and run & course, Analysis
rmuat, therofore, not only employ psychologlcal and spatial
terms, but become aware of the temporel morphclogy. Edwards
had left ¥Ynlo wlith an entire philosophy of the mind and the
ecoames, but experience gradually foroced one major addition
upen him, a concept of the cercer of things in time. Out of
the revival of 1735, he was beginning to confront the problem
of histary.la

1BPerry Niller, op. cit., pe. 140,
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CHAPTER VIII

TIE IFFLUENCE OF THE GREAT AWAKENING
UPOLl JONATIAN EDHARDS

The Great Awakening

The vesr 1740 broke upon the scene with a forece resem=-
bling an atomic explosion, It was an upheavel which marks
voth an end and a boginninge HNotlons of religlous experience
thet were current underwent o swift, determined change, and
the relation of the church to the community, the minister to
his floclkk, one congregatlion to another, in fact, the whole
structure of community 1lfe, was permenently altered. It
also vitalized snew the religious experience of the average
man, and gave to the doctrines and forms of the church an
intensely new porsonal meaning. llew 1life and energy came
vhore before things were but stale. The very destructiveness
attests to the exuberance of the new life principle. Asccord=-
ing to men's capacities, thelr minds seemed to be stirred
and their old thought patterns broken up so that they were
forced to reshape the loyalties by which they lived. Also,
too suddenly, it gave them a startling new sense of their
own power in group actiocn., It was also one of the most

potent constructive forces in American life during the
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n:id—centux'y.l

George Whitefield

The man who 1s responsible for touching off the up=-
heaval was Ueorge lihitefield. THowever, the ground had been
well prepared., Jonathen Idwards haéd helped to condition the
pecple with his Narrative, which had a large circulation,
Heliglion wos otlll important to the average man and doctrine
was fenlliar, However, Whitefleld came with a gospel suf=-
ficiently new to attraset their attontion. The aposktasy of
flew England was a threadbare story and tic average man was
too comfortalbe in his sins. Jlew Enzland was the likellest
soil In the world for his jospel. Whitelfield provided the
necesslty of Lmmediacy, and under his impassioned preaching
each hearcr felt himself alcne in the whole universe pursued
by Gede If he were to escape darmation and obtain heaven,
he must do it todays after the sun set, it would be too late2

Whitef1e1ld toured Wew England like a conquering monarch,
Everyvhere he went, scores of people flocked to hear him and
be converted. He was the main topic of conversation. If any
were opposed, and there were those, they kept silence for
this was not the time to speak.

151a B. Winslow, Jonathan Edwards (New Yorks Macmillan
COe» 1940). De 175, )
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Under fire, Whitefleld would call himself a Calvinist,
but his proachiny emphasis was ossentilally demooratic, that
salvation was for all who would have 1t, In prosching a
Tuhosoever will" doctrino at this time, he gawve a religious
application to certain vague impulses toward democracy, and
turned an individusliem as yet inartlculate into a zoaspel
of personal ﬂﬂfﬂtyos

Then: he leit for England, lecving behind sceds which
wereo to develop into toteal coniusion, He had hegun the
breast-beating pulplt antics, and had measured his ovn suc=
coaa by the number of outeries and repontant groans from the
audicncce Those who followed him naturally imitated himg
however, though they could invite the bedlam, they could not
atop ite As a result, the Great Awakening perished in its

Wi noiao.é
Gilbert Tennant

Thore 1s little that needs to be said ebout another of
the revivalists, Gilbert Tenant., He was a direct follower
of Whitefield and became his successor after his departure.
He chose literally to frighten men into salvation. He raged,
shouted, stemped, rocared, and set nerves on edge heyond en=

durance, From now on, this was to be the revival emphasis.

®1bid., p. 176.
4“&.; Ps 194,
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Conversion was not the beginning of a new life; it was a
5

scramble to safety, and the way led through bedlam,
Jonathan Edwards

Only two things need to be mentioned concerning Jonathan
Edwerds at this time. e was now at the height of his popu=
larity among the lew England peonle. He was the master of
the Tlew Fngland soul; he had vindicated his proposition in

experience, in the shrioks and groans of repentoant Amerlcans,

in the laws of ceusality and perception, and he was destroy=
ing Arminienism root and branch. As a result of his Narrative,
his name had become almoat synonymous with "eonversion" and
parsonal religicus experience. IHe was identifled with the
movement an@i would prosper or sufier as the movement progres-
sed.
It was during Whitefield's first tour of New England

thot he met Edwards eand stayod with him for a woeke It was
during this week that Jonathan Edwards asked his guest if he |
did not give too much credit to impulses, and he conveyed his
dislike of "hitefield's readlness to pronounce other pecple
unconverted without meticulous examination. He also ques= -
tioned Whitefleld's wisdom in insinuating that the people
ought to forsake "unconverted ministers." New Fngland be=

lieved that as long as & minister's doctrine was sound, he L

Erbm.. pf 189.
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was a means of grace, rogerdlecs of his inner condition, The
elergy and not tho people were the judge of conversion, and
if the rabble of lew Fnglend ever got it into thelr heads
that they could forsake the settled pastors and run after

eny onthusiest who pleased them, the soclety would become

chaas.b Edwards saw the denger, but was unable to prevent
ihe chaes, The tragedy is that, becaunse his name wes In
people!s minds, inseparsbly linked with conversion, he was

blamod for the excesnes,
Progress and Decline

From reocorded fect In many contemporary accounts, the
truth zeems to be that for the pgreater part of a year after
thitefield's coming, New England's concern for religion was
very intense¢, reaching a peak during the spring and summer
of 1741.7 The phenomena of the first awakening were repeated
in the second, Rdwards noted that now "conversions were
froquently wrought more sensibly snd visibly," which confirme
ed the sensational thesis derived from Lockey the transition
from one state to another, belng more senslble, "mizht in
many instences be, as it were, seon by the by=-standers.”

Well into 1741, Edwards was persusded, "The work seemed to be

(3}
Perry Miller, Jonathen Edwards (New York: William
Sloane Aasiciatea,'lﬁlﬁ,. De .

70la E. Winslow, op. cite., Pes 190,
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mach more pure, having leas of a corrupt mixture, than in the
former greet outpouring of the Spirit in 1735 and 1736, "8

But such a state coculd not last., Soon even the orderlie
ness cf & mere preaching had growm too dull for the palate
of 1742, as uninviited and unannounced exhorters would disturb
the service., Usually, there was cnough sympathy with the
latruders to render the minister helplesas In quieting the
tumrlt. Hovelty now took the plasce of inspiration. The
neople tried to provide drame of their own making and when
revival signs langulshed, they induced excltement by acting
the form of it. Giving free relgn to their emotions, they
wopt, shouted, fainted, went intoc convulsions, and rolled
on the floor. Bodily manifestations had now become more
important than a changed heart. However, it was not long
before the clamour ocutdld itself under the notion that the
grector tho nolse the more the Spirit of God was at worke
The way out was to let the Ifrenzy ezhaust itself, as it
very quickly dide. By the antumn of 1748, it was paste

The Influence of the Great Awakening
The Freaching of Jonathan Edwards

The first influence of the Great Awakening, or rather
an espect that developed into an influence, may be seen in

8perpy Miller, ope Slts, De 145,
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the preaching of Idwards, For Jonathan Edwards, the problem
of communication is & primary one. In his preaching, he 1s
the direct opposite of the Whitefield followers, for his
sermons were intense, concentrated efforts to get across in
the simplest language the meaning of the religious life.
ifter physics had reduced nature to a sorics of irreversible
equetions, end after the analysis of the mind had reduced
intelligence to sensory conditioning, ons might say that
his sermons are more explorations of the meaning of :neanins.g

In his preaching of jJjudgment, {or which he is most noted,
his main concern wae not the fuburlty of torment, but rather
the eteralty and certainty of the agony. Hils contention was
that pain hes & law andé the law 1s given in the mechanlizm of
physicel sensation, The punishment of the wicked mmst be
Yan abiding, sensible punishment,” not because God im cruel,
but because only out of experience can false judgment be
rectified., The future life will also be "senaible,” and that
which "senselesa" sinners will not learn must be taught "by
briers and thorns, and by the flames of he11,"10

Edwards underscored reelity and contended that stimulus
and response constitute an inviolable sequence no less than
collision. Consciousness, howaver, must respond to reality

end not to enthusiasticsl phantasies, If the organism ree

glbg. Pe 148,
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fusos consent to what must be, it is still incapable o
Interrupting the seguence or of defeating the designe. The
regenerate sense consents, not to condltional contracta,
but to a chain of efficlent cauvses.

The sight of a person writhing in conversion wes found
by experience to have an excellent and durable effect on
the bystenders., Accordlng to the sensation doctrine of
Loeke, this should have been the case, because it was the
tiransfer of sn idea from cne mind through a sensible medium
to the mind of a perceiver,

Through the link of perception by the senses, God maine=
tains His dominion over the moral « « o the realms of values
» » o 28 wWoll as the natural world. When there comes a time
that imparts to perception toth "a sense of the great impore
tance and necessity of the mercy sought,"” and "a sense of
opnortunity to obtain 1t," then 4% ia when a man rmast answer,
deep in his moral being, with "the disposition of the heart
to do what is resolved to be done,":t

In its simplicity; the Christian insight is what Locke
hed called a simple idea, an irreducible unity of experience,
one in kind with redness, the taste of honey, and pain, It
ia not content, but a frame of conceptlion. It 1s consent,

not to a covenant, but to an experienced taste or relish,12

11__19., Pe 153,
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Redemption 1s a flash of experience upon a single per=
ception so that there 1s given "union to & proper object,
and & relish of the object,” so that the natural good and
moral good wmerge in'a sense of the "real" good, However,
man needs a sense of the newness and Irechness of the object
Tor which he must enbtertain a reolish. It was the job of the
divines to furnish that sense, not with such big words as
would cruse 1t, but by such words ess it would follow through
inviolable connection. The language of the pastors had to be
changed Trom epeculastion to the objeets of christian experi-
enca., It was up to the divines to supply phrases from which
the senasitive minds might receive the annexed ideas .15

From his experience in the 1750 revival, Edwerds was
convinced that he hed found the reason for the meagerness of
previcus awakenings. Through speculation hell was macde un=-
pleasant, but no one actually had the experience of living in
hell, Sermons were descriptive, not factual, and the clergy
was oven unconvincing for a people who believed in hell, The
big sounding words did not reach the heart of the people be=
cause they were too used to them. 'The sermon must lmpart the
sensivle idea if it is to work an effecots In the new Lockean
psychology it must become, not a traveler's report, but an

sctual descent into he:l.l.l4

lsrerry Miller, ope. cite., Pe 154,
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If words become separated from objects, they become the
objects, the only objects the minc any longer knows, This
was the case in New Englond, Orators could induce verbal
ecatasy, but they left the omotions untouched, They could
scratch men's ears, but nover scare thelr hearts, At least,
not until a fresh perception had jolted them into a2 new
AVAYENes ,

It was Locke, who had pointed out to Edwards that the
problem was a linguistic one and that words rust once more
represent a reality other than themselves, This could be
done only by freeing language from stale associations, and
by forcing worda to function in the chain of natural causes,
80 that {rom the shoeck upon the senses would come the appre-
hension of the idea., Words must be made to convey the idea
of heaven, and forced to give the idea of hell,

Following the sensational premise based upor ihe third
chapter of Locke's Essay, he made his pulplt oratory an ef=
fort to make sounds become objeots, so that words would
immedietely be registered on the sense, not as nolses, but
os 1dea. He was a "sensational® preacher in the technical
sense, end wrought an overwhelming effect by extraordinary
aimplicity.ls

The best example of this type of preaching is the sermon
for which he is most remembered, the Enfleld Sermon, "Sinners

15“12.. Pe 158,
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In The Hunds of An Angry God," preached on July 8, 1741, ten
vears to the day after the Boston lecture. The text was,
"Their foot shall slide in due time."” He had previously
preached three times from this text, In the first sermon,
he had presented the magnificence of God's wrath, the demone
scvration of that power in the burning of the world, ané the
contrasting picture of how 1t will be with those who are
saved. In the second sermon, taking as his Doctrine, "The
punishment of wicked men goenerally comes upon them when they
don?t expect 1t," he developed it from the point of view of
man. e contrasted men in their false assurance of safety
with the swift punishment of God. The third sermon was
proachoed at Northampton and was essentlelly the same as that
preached at Infield.
In Enfleld, he developed the theme of the-wrath of God.
Taking the eternal conasquences of God's wrath for
granted he made it seem personal and immediate for each
member of the congregation seated before him, OJbliter=-
ating the world outside the meetinghouse walls, and
foreshortening time until the final judgment was not
ecns hence but tomorrow and possibly today, he sent
each uncogvarted Enfield cltizen to his own welledeserve
ing doom.1©
Some of those sitting in the pews would remember this very
discourse in hell, His hearers knew who these people were,
as they caught hold of the pillars of the bullding and cried

out in helpless panic,

16510 E, Winelow, op. oit., Ps 191.
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The results may have owed something to impulse, but it
was slso conacloue dosign. For Ldwards, the roubte from Locke's
sengsationalism to the burning splder was inescapable, for
Locke conflrmed what the spilder taught, that the 1ife of the
soul is the 1life of' the "sense." Thus, Sdwards commitied
Puritanism, which had been a fervent rationalism based on the
covenant, %o a pure passion of the senses and imparted to
them the Lerror of inscegurity. He brought them face to face
with a fundementally inhuman cosmos: "There are no means
ithin reach that can be any security to them." There 1s no
refuge and the only thing that preserves them is the arbi-

! teary will and forbesrance of an incensecd God.17

llehemiah Strong of Northampton glves a tribute to
Edwards as o proeacher of judgments

o expected without one thought %o the contrary, the

awful scene to be unfolded on that day, and in that

place. « » « Accordingly he waited with the despest

and most solemn soliecitude to hear the trumpet sound

end tho archangel ocall; to see the graves open, the
dead arise, and the Judge descend in the glory of hils

Father, with all his holy angels; and waawaeeply disap=-
peinted, when the day terminatedlgnd left the world in

its usuel state of tranquillity.

Such effecots could e wrought only by ideas, This was
an invioleble seguence arilsing out of a sense of newness and

freshness. This was not entnusiasm, If any still cdoubted, :

let them face the facts. The time was God'!'s visitetion, Ex-

ek 17perpy Niller, op. Slte., Ppe 146-47

18539 winslow, op. eit., De 183.
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verilence showa it,
The Resulting Controversy

As the rovival declined to 1ts lamoniteable stagoes, there
arosc a controversy among the ministors as to the genuineneas
of the work. Those conservabives who were sgainst the revival
were oolled "0ld Lights," while the supporters of Whitefleld
and of tho work of the revival were called "Hew Lights.g A
clvil war ensued. I¥ began as an argument concerning a work
of God, but 1t became, on both aldes, contention about the
nature of man, It progressed o the polint where there sesmed
ko be no way to end the strife. The entire clerpgy was wraps
ped up in = hopeless tangle, for which the only real solution
would have been to start over., However, since that privilege
was denied, they merely wrote more pamphlets. 0la Winslow
romarks that Ta sit-dovm strike in the Boston printing houses
from 1742 to 1745 would have done more for the cause of re-
ligion in America than any other imaginable blessing.">:®

Realizing whet was happening, Edwards centered his studles
upon vhe definitaons of human species, pleading with both sldes
nos to eling to half-formed conceptions, Xe was classified
among the "Hew Lights;" however, he maintained & middle posie
tion, viewing with concern the emphasis on bodily manifestate
fons, but insisting there might well be a connection between

191b1do’ Pe 200
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the manifestantions and the uvnusual presence of divine power.ao
Belng more passlionate than Davenport and more finsly intel-
lesctual then Chawney, who was the leader of the opposition to
the revivel and who championed thc cause of resson, he was
abxle to compreliend thoge who could not comprehend each otherg
nowsver he was ot the same time sccused by the one of being
Yoc infellectual and by the other of heing too emotlonal.?l

Jonathan Edwerds'! part in this controversy concisted in
two treatlsess In hiz Harrative, he had come Iorth as the
reporter of the revival, but now in The Distinsuls! Harks
and Thought Concerning The Revival, he comes forth as the
chiel def'ender und critic of the revival, 0(ne is strueck by
the shift in emphasis in the books he published during this
period. In Distinguishing Merks, published in 1741, Chauncy
ia the terget, snd he cautions his owm followsrs only in an
incident2l manner, In Some Thoughts, published In 1742, his
mood iz more defensive as he is equally divided between
Chauncy and the extremists. In his Concerning Reli-
glous Affections, published in 1746, Chauncy is almost ignored

gnd his attention is turned to the enthusiasts who had made a
shambles of the Awekening.®? During thie decade, he had ox-
plored the phenomens of religiocus experlence and had establlsh-

201pid., pe 201.
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ed the main outlines of what was to become a standard field
of study. The main test his doctrine had to withstand was

not rationalism, but the enthusinam of his own followers,
Distinguishing Marks of A York of The Spirit of God

The first of hils apologetic treatlses on the revival
was an expanded sermon which had been dellivered in Hew Haven

in 1741, entitled, The Distinguishing Harks of a Viork of The

Spirit of Code It deals with the operation of the Spirilt on

the mlnds of the people with particular consideration to the
extreopdinary circumstances, and turns out to be a scientific
anntony of the group psychoaos.g5 In this treatlse he commits
himseclf wnroservedly to the divine orizin and the divine
charactoer of the revivel. tHowever, we must remember, that in
1741, the worst feature of the revival had not yet developed.
First, he meets in e negative way the objections which
have been urged against the revivale He argues that nothing
can be contended against any raligious movement from the fact
that 1t is unusual or extraordinary, or from the fact that
it occasions a great deal of noise about religion, or from
the fact that some go into ecstasy and have vislons, He hime

self had experienced the ecstasy and visions in his own con=-

‘version.2% e then ssserts the positive features of a work

asrbgdo. pPe 169,
24))exander Allen, Jonathan Edwards, ppe 162-idZ.
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of God, saying that these "the evil spirit would not do, or
could he if he nould.“zs
In his last section, "Practical Inferences," he came to

tho wital questions to which the revival had given birth, He
dealz first with "bodily effects." Some look at them as have
ing thelr rloe in diecused or abmormal conditions of mind op
badys nowever, Fdwards appeals to his lerge experilence as

the grouund of his conviction thst "bodlly effects" are wrought
Incloentally by the Splrit of God, and these give evidence

of His pwesence and powor in that congregation. He doea not
supgzeat that the degree of the influence of the Spirit is
doternined by the degree of effect on men's bodiss, but rather
strossns caution. allen advances the conclusion that while
ue stotes that suoh eifects are incidental, 1t may be that
he clung to them the rore strongly "in proportion as his
idealisu threatened o snap the bond which connects the spire
tual with ite physical embodiment." However, Fdwards asserts
"the auporlority of the spiritual as if ineffably higher

than all mechanical glfts or outward signs or manifestations
of pawer."za

Again, he returns to his basic convictlon which he

asserted throuvghout the controversy, thet "this work is of

God, despite all 1ts extravagances,” 5o intense is this con=-

25Tbide, De 166
261h1d., pe 174.
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‘vietlon thatb he - feelz that those ministers who are opposed

to him and have stood silently by, are standing in the wey
of CGode He was referring in this instance, to Charles Ohauncyoav

He volces an appeal to the frlends of the work and urges
them %o avold all occecasions of roproach. He stood like a
rock in resisting the tendency to concede value to impulses
and 1mpressions. Uith regard to impressions of the mind
which revealed the will of God, his reassoning was clear and
poverful-emere impulses have no reality.

Experience confirmed the vrevivaliszt theory for Edwards,
and he could oxpound’ the sensational thesis: "Words are of
no use any otherwise than as they convey our own ideas to
othera.“‘h In this way he justified example as "language
in ection.”

His boolt closes with the contentlon, "we were infected
from abroad,” His own townsmen, after hearing of more extra=-
crdinary appearances in other towns, began to "look little
in their own eyes,"™ and, being jealous for the honor of lorthe
ampton, begen to raise bigzer commotions. Thus, Edwards
turned his conclusion away from Chauney to h%g own supporters,

warning them against orrors and absurditiles,

' 271bid., p. 169.
28perry Miller, on. cit., pe 170.
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Thoughts on The Kevivel of Heliglon

In 1742, the revlival declined into many lamentable abuses.
These evils sprang from the mlsapplicatlon of the principle
which Edwards was tesching, that of the immediate contact of
the iloly Spirit with the human heart. He never wavered from
this prineiple, even though it was the occesion from which
came the confusion of the later revival, but rather grappled
with tho principle i1tself, making his appezl to all of lew
Englend in terma of pure reason, Thils he undertook to accom=-
plish in his second polemic of the revivel era, Thoughts on
Ihe levival of Heliglon. Confessing that things have never
yet been sct in the right channel, "he makes his purpose to
show what ave the things which should be avolded or correeted
in order to furtier this work of God.“so

His main tesk is azasin to prove that this is a work of
God, regardlese of the evils. Any work of God will have its
stumbling blocks; however, as for Edwards, if this is not a
vork of od, then "we must throw away our Bibles, and give up
revealed religian.“sl

First, he defends the work on the argument of the great

transformation it has wrought among the churches., He calls

3°Alexander Allen, ope oit., p. 183,
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upon the magistrates as woll as clergy to promote this_work
and aclnowledge Jod in 1lts success. One fact that gave this
plea an urgency, was the Tact that this work was the fore-
runner of sormething vastly grester, America, and New Englaﬁd
especially, was golng to be turned into a paradise of God.52
From these thoughte his interest in history as the fulfillment
of Seripture becomes apparent.

Ydwerds thought thet those people who were szainst the
revival were making =2 great mistake. The affectlons apply
to the very essence of Christlanity, end the life of the soul
and all'truc religion conslsts in them. "The informing of
the underatanding,” he sayn, "1s gll vain, any farther than
it affects the heart: or which is the ssme thing, has influence

33
on the pffections.”

Another cause of criticism was tho fallure to distinguish
between the evil and the good assoclated with the movement.
Among those things hils opponents condemned was the style of
preaching that apposled to the emotions. However, for Edwards,
the emctions are the ehief part of religion. He joes so far
as to malntain "that speculative knowledge of divinity 1s not
what is chiefly needed at this time, but rather warmth of
devotion." The age abounds in speculative knowledge, but

"was there ever an sge in which there was so little sense of

52yp1d., p. 192
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the evil of sin, so little love to God, or holiness of life?z” '
What the people needed, according to Edwerds, was not to have
thelr heads astored full of knowledge, but rather their hearts

touched. It is alsc in this seme line of thought thet he

defends preaching the fterror of hell to people who are alarmed,
instead of comforting then.

Bodily excesses again come in for their major share of
treatment, with fdwards once more defending them, They are,
however, only incidental, not to be sought after, and the
degree of the Splritls influence is by no mesns o be Judged |
by the degree of bodily effecta.35

In something of a2 last effort to prove to the doubting
Thomases the dlvine character of the work, he cites the oxe
ample of his own wife, “arsh Edwards, whose reputation in

he colony could not be guesticned. Her experience came
carly in 1742, and many of the oxcesses that were condemned
by the conservative clergy were part of her story. After
subordinating himself to the story, he let out a personal
cry of angulsh and at the same time a plea for recognltion
of the divinliy of thls exprrlence:

Now 1f such things are enthusiasm, and the frults of a

distempered brain, let my braln be evermore possessed

of that happy distemper] If this be distraction, I pray

God thet the world of mankind may be all selzed with
this benign, meck, beneficent, beatifical, glorious

distraction! 56

S41v1d., pe 241,
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He then turns his attention to those who had misapplied
his prineiples and were currently bringing the revival into
abuses, le attempted to distingulsh betweecn what is "imegin-
pry" and whet iz "epiritvel." Imagination was one of the
aoperations of that fsoculty known as "understanding.” By it
one perceived objects of the senses when those objects were
not wpresent. HRightly used, it was helpful; glven free rein,
1t would overbalance the other workingz of "understanding.”
This "imagination,™ by which objects of sense seem present
whon they are not, is wholly nstural, being vart of man's
mental equipment an man, However, thingzs "spiritual" are
different, for converaion i1s a "sense of Jod in the heart,”

e faculty which has no eounterpart in unregenerste man, It
is God=given; it is sunernaturel.év He would have still more
to say on this point in the Religious Affeections.

Although combating impulses, he was obliged to admit
that the tendency of this divine action of the idoly Spirit in
the hearts of men was to excite inclinations, which 1f not
satisfied would lead to confusion, Therefore, he lllustrates
the necessity of curbing the cdivine Influence, by the example
of people spending all thelr ;éme in exhorting men and ne=
glecting eating and slecping. He also brings a strong

condemation of the itinerant: ministers and the confusion

57012 E, Winslow, op. cit., p. 206

58)1exander Allen, op. oit., p. 218.
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they were causing in the churches, mainly on the necessity
of eccleniastical order. Ae a matter of fact, Allen says
that "he seems almost willing to limlt the spread of the
movement, 1f there is danger of 1ts weakening or overthrow-

59
ing the power of the clergy.”

The fellipious Affections

then Edwards published his treatlse on the Migligious
Affecticons in 174G, the revival had ended and wag thoroughly

discredited., Chauncy wes convinced that Edwards was an en-
thusisst and not to be pald any attention, Those who came
after were to pay attention to thls treatise, however, for
it is recognized as the best exploration of religlous psye
chology and the nature of religious experience in American
literature, He was attempting Lo answer his own guestions

g3 o the nature of true religion, to distinguish a true from
a faelse experience, and to draw the pleture of a human soul
which through grace has become united with (God. In pursulng
this purpcse, he was fulfllling his deslre which he stated
in his lesclutions, tc investigate more thoroughly the nature
of converasion; at the same time, he was in a famillar area.
He states in the Preface, "It is a subject on which my mind

has been peculiarly intent, ever since I first entered on

391p18., p. 214,

‘enmemapesir=




1.7
40
the study of divinity."

fere, he addresses himself to hils peers and 1s concerned,
not with correctives, bhut with abstract distinctions, clear
cur discriminatlonz and clear srguments, Lecognizing thab
the late revivel had been folled by the devil, he realizes that
religion in America has not thereby, come Lo an end. However,
the majority of the divines had now long since declared for
the enlightened mind rather than the heart, For them, relig-
ion was to be 2 rational exercise, rationally apprehended
and rationally demonstrated, In this way the extrsvagances
of 1741 would he at an end and order would be recstored. Op-
posed to this trend, Jonathan Edwards was not advocating a
trend to return £o the past emotionallism, dbut rather he was
now attempting to prove by the laws of human noture that
relligion is not primerily an affelr of the Intellect but of
t1e heart, or that "True religlon consi=ts very ruch in
affections.“41

Heligion must show ltself in the exercises of the heart,
for sn enlightened understanding without an affected heart 1s
as bad and useless as light without heat. Feeling lies near-
er than thought to true religious consciousness and 1s the.
gateway, sc to speak, to all religlous experience. This cor=-

responds exactly to the nature of the experience which he

4oo:l.a E, Winslow, op. clt., pe 231.
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had in college.

Zerly in l1life he had resolved to inguire into the na=-
ture of the human mind, "with reaspect Lo both its Faculties=-
the Understending and the w111—:and its various Instincts,
and Active and Passlve ancrs.”;z This he now dld., He
classified all symptoms as belng experimentally indifferent
or those with meaninze. £ll exmerience in nature is wvalid
but not all of it is true, and while the rules themselves
are Infallible, the technique of zpplying them is difficult.
However, 1t is in consciousneas 1ltsell that man reyuires
medistlon between "knowledge and falth, science and ethices,

45
intellect and the heart.” Although naving declsred in hils

Thoushta that emotions wore the same ae Ghe Will, he now

gives a new definition, "The affections are no# other than

the more wvigorous and genslble exercises of the inclination
ané will of the 5ou1.“q4 Thus, he re-emphasized the fact
that will and emotions are the same.

However, fellowing Locke, Edwards dié not intend that
will and understanding should ve different "agents™ or "facul=-
ties,” but rathor used them &s ways in wnhich a soul functiona.
The following quote from Locke 18 baslc to understanding Ed-

werds® posiltion,

42:‘31(1.. De 2535,

43pepry Miller, ope oit., De 180,

“4yp14., p. 181.
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e may as properly say that it is the =inging faculty

sings, and the daneing faculty dances, as that + « »

ths will directo the underatanding, or the understanding

obeyes or oboys not the will: it belng altogether as

Ing direots the pover of singlng Al & o o
Chauncy contended thst the faculties were powers capable of
geting like a distinet belngs Rdwards contended with Locke,
that willing and understanding are not independent centers
In the brain, but "several modes of thlnking.“46

By ldentifying will and affectione and attempting to
unite will and uncerctanding, he declared the supremacy of
pagsion. Sy maintalning a distinctlon between mere notional
understanding and the sense of the heart, he intended to
subordinete the understanding; he belleved that when a man
knows the sense or the sweetness of a thing, he has a more
accurate knowledge then that by which he knows the dimemslions
of a trilangle, ilie had asserted a conception of man as an
active, lInterested, passionate being, whose relation to obe-
jective reslity 1z factual to the extent he ia concerned
about it, and whose emotloni and anxieties, not his clear
thinking, make his dagtiny.'7

e now had to distinguish between falee ané true emotionﬁ
and¢ show thot the =2igns of conversion, the bodlly effects,

upon which 80 much stress had been laid, were not necessarily

45'John Locke, Op. cite, PDs 138=-3%.

43Perry Hiller, 22; elte, Do 182..
471b1d,., pe. 183.
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connected with true roligion. He enlarged the list of these
manlfestations from hls Distinguishing karks, and could ana=-
lyze mnd reduce to natural or clinical history such "ecounter-
Tolt"® behaviour as high affections, bedily jerks, fluent
talking, fear of hell, involuntary compulsions, texts fslling
lato the mind, or other such noble deeds, Yet, these actions
neither prove or disprove anythinge. Since the will is emotion,
they could be the by-product of conversion. However, as a
by-product they are still false, and he conéemni those who
look for them as a sign of the =pirit's actlon.“s What fin-
ally counts is not the quantity of experience, but the kind.

Uhat then 1z the true reality of the Spirit? Fhat are
the distingulishing slgns of the truly graclous ané holy
affectiona? The divine reality is filrst dlstinet from all
that 1s human, This corresponds to his distinction between
the common end the special grace. From here, he affirms the
fact thet responses of human affections 1s to the excellent
and amiable nature of divine thing s as they are in themselves,
and not as they have a rslstion to any self-interest.49

Edwards gives twelve ¢ifferent signs of a true experi-
ence, four of which are basic to him. Here the inherent and
objective come together. The primary tests are:

its origin, its relation to external reallity, 1its rela-

tion to excellency, and flnally, that which binds to-
gether all relationships--its arising from a mind that

48p1exander Allen, op. cit., P 222.
%91p3a., pe 225.
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zi?hly and apirituelly avprehends the pattern of divine
shings .

Thie new idea which he ecalled "supernatural” iz no addition
to knowledge, it is no new faculty of understanding, but
rather a new principle of coherence in the soul which im-
mediately becomss the foundation "for a now kind of exercise

51
of the same faculty of understanding.” Perry Xlller says

he supernaturallzed nature, end introcduced the divine

clement inte the world, not ae¢ s subsbtonce or a guan-

tity, not as a compound of already exiesting things or
an addition o thegg but as whaot metaphysicians call

a8 new slmple ldea.

Gdweards then drawe o distinction between the moral ate
tributes of God and f4s natural perfectlons. The moral
excellence of God 1s in His holiness. This apnlied to men
comprohends thelr true excellency as moral beings. However,
the supreme test is a sense of the besuty of the universe,
and because this 1is a sense and not an imagination, 1t 1s a
sensze of reality. %The senase of the heart enables sight, and
without this sizght the universe remains the same. TUnless
this 1s rocognized, nothing is seen that 1ls worth anything,
for there is no other true excellency. Thus, there is a
direct insight into:'divine things which convinces of their

reality and discloses them to human belngs. For Fdwards,

EoPerry kKiller, op. cit., P 186.

5libid., p. 187.

521h1d., p. 186. |
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holiness is & guality of the world of ovents, and it is dis=
covorod by men who have holy dispositions, just 25 color 1is
another quality of the same world end is discovered by men
who have eyeslght. 'Thus, conversion is a cerisin type of
dispanitiongva specific variety of affectiona, a "new splrit-
ual senae."am

This trestise put the experlence of conversion on a
sound basls, and lnzisted on the inner wltness of the emotions,
not of the minde. Edwerds hacd glven a personal interpretation
to the besvby of true religion. dowever, the nstural man
can discern it as little as a man without the sense of tast=
Ing can conceive of the sweet teste of honey. He had also
got down hils own religlious aspirations, thet nothing but the
rellyslon of heaven was worthy enough, es a standerd of meas-
urment for all Christisan attainment.

This treaulse slso haed another influence. It dsfined
clearly the lssue on which Edwards was soon to make the fight
of his life, and losc., The congregation was full of those
who had never had the "inner witness" and were trusting to
means of grace and thelir own efforts. This treatlse showed |

clearly what lay shead.
The Life of Lavid Brainerd

Another publiecation which elearly showed the stand Ede=

et

55Joseph G. Haroutunian, "Jonathan Edwards: A Study in
Godlinoss,“plggggallgg.Reli ion, XI {July, 1931), 406,
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wards was teking, was An Account of the Life of the late
Roverend lr. lavid Brainerd, published in 1749, Brainord was
e missionary to the Indians who had dled while at Rdwards!
home, and Tdwards presented the 1life of Brainerd as he had
the experience of his owm wife, az a confirmation of his own
theories,

Brainerd’s life and experiences closely peralleled all
that Edwards had taught. Firat he had an oprosition to God's
sovereignty, but then he had an inwerd view, and he “imew
that he had never seen before anything compareble o 1t for
excellency and boauty; it was wldely different from all the
conceptions that ever I had hed of God or things d!.vine."s4
Ho spolre of'ten of the nature of true, vital religion, and
againet the false appearances of religion whiech arise from
impressions on the 1mngination.55

The sigrnificance of this work is that Erainerd 2oy be=-
came identified with true plety. He supported the tasic prine
cirle of Edwards' system, namely the dilsecnvery of the beauty
of God as supromely oxcellent in itself., Iis joy was in
views he had outside of himself, not within himself,

Perhaps one could draw something of a comparison from

Fdwerds! first examples, given in his Narrative, which helped

843onethan Edwards, The Life gghnavld Brainerd, iMission- 4

ary to the Indisns, edited by Homer W, Hodge (ilew Yorks
T e AT i Tan0s Fublishing Co., 1925), Pe 20

561h14,, p. 171.
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ineclte scme of the confusion of the Ureat Awakening, to his
second exempleo, that of his own wife, and finally up to the
one example whilch more closely paralleled his idea of relige

lous exporience, that of David Drainerd.

The Dismiesal

ilowvever, oo many separate forces were operating against
Jonathan Edwards for him to take a stand agalnst the current
trend of rationalism and succeed. Therefore, he was dis-
missed fyroem the church in Northampton in 17850,

Une of the besic contentlons was the controverasy con-
cerning adaittance to the Lordls Supper. Stoddard had abolishe
ed the profession of faith as a requirement, so that nothing
would stand between the eitizen and the Sacrament. The first
evidenco that Edwards was beginning to think differently con=
cerning this practice is found in his larrative, where he
speaks of having evidence of conversion before people take
the Sacrament, even though it was not the custom there to
make this the grounds of admission.ss ilowever, in the last
#zlow of the Awakening, he was beginning to reach the decision
on which he would make his stand, a confession of faith as
grounds of admittance to the Sacrament, 1In his Thoughts, he
had intimeted that he would like to have a covenant by which
he could call his people to order. In 1742, he persuaded

583onathan Eawards, Thouﬁ _Tho Revival, with a pre-
fixz, A larrative of the & God, p. 24.
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his people to draw up a covenant, or & public memorial which
would testify Lo tho people's determination to abide by the
results of the Awakening.bv

When he publlshed his Religious Affections in 1746, his
views were mede publie, and 1t would only bec a matter of time
until he would demand a confession of faith for admittance
to the Sacrament,

By Tocember, 1748, the issue was out in the open. Ede
warcs told the first appllcant in four years that he must
maize & profession, and he refused. On July 2, 1750, within
o woek of nineteen yesrs after the defiance of the Soston
lecture, he delivered his acknowledgment of failure, the
Faprewell Sormon.

Tueo to Rdwards! belief that a Christian is only he
w10 has this evidoncs of an inner possession, the fact that
he went back ¢o the fundamental rock on which New bngland
Dissent had bullt its structure, Experlmental Plety, is not
surprising, However, it is very difficult to turn back the
elock for fif'ty yeurs and succeeé.‘ Nevertheleas, he main-
tained, as he malntained throughout hls 1life, that natural
goodness and supernaturzl godliness are totally distinct.
He wes convinced that a sincere expression of those who
poszessed a graciocus heart was now needod. The fact that he

was reversing his practice of twenty~three years, and that

57perry liller, op. git., ps 209,




126

such a reversal would not be expedlent in the present 2it-

nation, did not make him waver in hils determination. "Ex-
pedlency” 1%ﬂmntters of principle was not a word in his
vecabulary.

The shadow of hls own grandfather, Solomon Stoddard,
also played a large part in bringing about his dismissal,
The people would not submlt to anything un-Stoddarean, and
the Tact that thoy found him o be a men of deception, un- i
doubbtedly had an influence, To them, the long=delayed dise !
closure of his deviation from Stoddard!s practice was some=
thing resembling a criminal act.sg

Two other feootors conspired to ralse the feelings a-

' gainst Edwards in Northampion, the Séiary Dispute and the
Had Book Case of 1744, Back of the Salary Dispute was a
grouwing feeling that the Pastor should have things no dlffer-
ent then his members and should not live sc aristocratics In
shert, it was a feecling of democracy. This same feeling was
evident in tho Bad Book Caese, where ssveral young people |
under the leadershlp of Timothy Root were caught reading a
hand-book for mid=-wives., The assertion of Timothy Root in

this affair, "I won't worship a wig," glves evidence of the g

growing feeling agalnst the sristocracy with which Edwards
60

was associated,.

5801& El winﬂluw' _0_20 cit.. De 244,
59perry liller, op. eite, p. 21l.
ﬁoIbid., Pe 216.
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The buslnesamen also had a hand in Edwards! dismissal,
Included in this class is Isrsel ¥illlems and the ¥Willlams
family, who had a grudge ageinst Edwards for his attack on
them in 1Y34., As far as there isc o class angle to this dise
mlssal, Pdwards was sent out of Northampton "not by the pop=
ulace," saye Perry “iller, "but by the entrepreneurs.“el

Béwards published for his people "An Humble Inquiry Into
the Rulss of the Vord of God Concerning the Cualification
Requisite to a Complete Standing end Full Communion" to ex=
plain his position, but few of them read it. In 1t he stresses
the fect that there is only one kind of saint, those who pro=
fess godliiness, UCommon virtuea have no sanction as a basis
for admittance to the Lord's Supper, but rether only those
virtues arising from an inner expericnce.62 However,; all of
this wes to no avalls The decision waz taken to the EHamp=
shire Assoclatlon which ruled that he should be dlamlssed.

Thus, out of the sensationally instigated passions of
the Awekening, he who sterted them and defended them came,
like the first Furitans, to believe that a publilc confession
ves the only solubtion. Once again it wes heart religion as
dlstinguished from head religion.

6lrpid., pe 218.
6201s £. Winslow, op. cite, Ps 247,
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CHAPTER IX

THE IRFLUENCE OF THE STOCKBRIDGE MINISTRY
UPON JONATHAN EDUARIS

The Stoekbhridge Hinistry

After his dismissal, Jonathan Edwards accepted a call
5o Stockbridge, e mission statlon started by Pavid Brainerd,
to hecome a missionnry to the Indiens.

iz diamissal from Northampton actually geve him a
chance to bslong to the ages. In the wilderness he could
preach old sermons, and in his four-oy-eight atudy make up
his mind about such problems as the freedom of the will,
true virtue, and depravity. The seven years he spent in Stock-
bridge were oneas of intonse labor as he wrote the books for
which he is perhaps mosit remembered in theological cirecles,

The full significance of his stay among the Indians is
the fret that it geve him an opportunity to look back, re=-
flect, and then weite, 2o that people coming after him might

¥now the difference between what is "counterfeit” and "roal.”
The Influence of the Stockbridge Einistry
The Freedom of The Will

It wes Pdverds' conviction that the Arminian assertion
that the will is free in éhe sense of posseasing a self=-deter-
mining power, destroyed God's sovereignty and thus destroyed
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the entire Celvinistic and Puritan system. Therefore, he
made a Tinal e¢ffort to maintain the Puritan theology, and
devoted himself to the task of destroying the stronghold of
the freedom of the wlll by publishing a treatlse in 1754«
The title gives the very eszence of the trouble current at
thet time, The Freesdom of The ¥ill. This work was the cul-
mination of the reaction he hed signalled in Boaton in 1731,
and hed followed through the Awakeninge It put the Calvin-
istic doctrine once agein on high ground,

Lfccording to Edwards' thought, agreeabls to Locke, sen-
sation is a cause which registers on man as a power that
forma his inclinetion, and once he accurmlates a disposition,
he reacts to sensations in the manner toc which he is predise
pesed, However, the problem wes that in the center of sen=
sory beings is a factor which deflects stimuli into action,
not eccording to the determination of the thing, but accord-
ing to a previously settled dlsposition of the will., This
takes the problem away from the universe, eand lays it on the
human will.1

Locke had seid that all values are inward. ZXLven beauty,
like other =imple ideas denotes the perceptlon of some mind.8
Beauty gives the highest pleasure. A thing is beautiful when

lperry ¥iller, Jonathan Edwards (New York: William
Sloane Assoclates, 1 » Do B

2Jonn Loocke, Essay Concernin Eggss Understandl
(Chicago: Open Court Publishing Go., 1953), PPe 15:330
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there is a consent of one thing to another, and the locus
of this coneent is 1n tho miné of the artist, 4 thing gilves
pleasure because it 18 a sense that the proportioned work
comes from a conscious intention, Thus, beauty is a recog-
nition of a will., "Consent" also forms tho basis for ex=
cellency., Fdwards strove to lead men to this definition of
excellency, "The Consent of Being To BSeing, or Being's Con=
sent to Entity,”" from which the rule followed, "The more the
Uonsent is, and the more extensive, bthe greater is the Fx-
cellency."5 The dlscovery gave him a conception of beauty as
arising, not from a single thing but from a scciety. The
universe aspires toward beauty, but caunot reach fulfillment
without something beyond nature. If bodies are in intelligible
sequence, then there is consent somewhere, in some mind.
Just as the mind must jump to the concept of an indivisibility
regardless of sizge, so, he concluded, there must be a sight
of a single system of mutually consenting entities as the
adequate idea of a universe, and upon beholding, it is 1ovely.4

He hed found o rule of beauty end of virtue resolved in-
to a consent to serve in the total scheme of thingse The
heauty and virtue depends not on what one is called to do,
but upon the consent upon an act of will which follows per=-
ception, Virtue, as an act of will, follows perception and

Sperry Miller, ope cit., pp. 240-41,
4Tvbid., pe 242.




151 5
the perception of virtue is love to the totelity of Reling.

Absolute evil, he hed said in his llotes, was self-love, or
a want of beauty.

Calvin himself was the source of the difficulty. He hed
followed the medleval doctrine of the facultles and had placed
the willl under reason. The will had %o wait untll the reason
had pronounced upon a certain thing. Then it chose whatever
the reason proposed. Basically, this comes from a belief
that man acta outslde of cauvse and effect, that he i3 a self=-
originating power. By sin he was brought into the net of
nature, but by grace he can escapes the regecnerate will, there-
fore, comes back intos obedience to reason.s

However, Fdawards stood falthful to Locke's discovery
that feeculties are modes of motion, He asserts the functional
nature of the organism, The will is not a faculty or talent
for choosing, but it is the man choosing, the very willing ls
the doing. 7The desire is the will end the will is the emotions.
He disagrees with Locke here that will is distinguilshed from
rlesire.7

On the first few peges of the Freedom of The Will, Ed-
wards discusces the principle that perception 1s not the

import of the objeet, but rather the object as seen, the

STbid., pe 243.
B_I_EEE-’ PPe 262=55,

7Jonathan Edwards, Freedom of The Will (New York:
Leavitt and GO., 1851)p DPe 5. ]
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manner of the view, and the state of tho mind that viewa are
the =ignificant things in perception. How a thing is pere
ceived is a long accumulation of experience sut of which is
formed his inclinastion to perceive in such and such a manner,
A person dlsposed to perceive melody will perceive it; to an-
other the notes are only nolses, By such a disposition, every
man lg determined and predestined.e He sets up a second
thesls, namely that wilill lles within the tissue of nature,
end 12 caused by something outside itself, A cholce arises
from nature as truly as other events., The eatablished law
and order of thilngs is true here also.9

Ldwards employs Newton's prineiple of cause and effect.
Particular acts of will must have a cauvse. This cause 1s
that motive which scems to the mind to be the =trongest. The
will, being a passive mechanism which 1s necessarily drawn
towerd the greatest apparent good in any situation, is not
free, but determined in what it wills, It 1s determined by
the decision of the understending concerning the greatest
apparent good.lo

He gives what amounts to a new definition of human liber-
ty. He grants man freedom of action to carry out his ocwn

choices, but insists that these choices are determined by

81bid., pe 8o
gPerry Killer, op. cit., pe 257.

105onathen Edwards, ope Slte., pp. 4=6.
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motives which lie outaslde of man's control. lian is free,
even though he is not frec to will az he pleaces, whon he is
free to do as he wills, Thus, the froedom is limited, but
In terms of acting on choices, the will is f‘:'fa-ea.:l.l

In other words, Ydwards restricted human liberty to the
erce of acting on humen choicses. 1t has nothing whatever to
do with the couses which lie back of these cholces, Thus,
thoze whom CGCod had chiosen might rspont 1f they would, but the
dezire o do so came from Gode Men's responsiblliity lay in
acting on the choice, no matter whence the inclination to=
ward that cholce might co;ne.lz Therefore, since men are free
to act according to thelr desires or preferencesn, they may
be held moralliy asccountable, even though the desire 1s pree
determined. They are accountable in that theoy may de whu‘i:
they chocas, even though they do not choose thelr cholices,

Tnis is not Calvinism or New fngland Discent. Jonathan
Tdwards had wede man's freedom en intermediate step and had
qualified frocdom rether than denying it. In other words,
he mode it Yconditional," It is conslsbent with hia own view"
of the intuitive awareness of divine things, that he should
insist upon thc passivity of the will, He could assume the

will o be pacsive because he felt his own to be passive

1ly0seph L. Blau, Men and Movements in American Philoso-
phy (New York: f’rentiée-ﬁalﬂnc.. 1965) , Pe .

12514 E. Winslow, Jonathan Edwards (New York: Macmillan
00.' 1940). Pe 300,
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under the impressions he believed to be divine, ©Ola Winslow
remarks that Edwards' "qualilication of freedom in favor of
God's sovereignty had an emotional bhasis before it buttressed
an argunent.” ©She adds, that "this conclusion would scem to
be inescapable In the light of the whole panorama of his

15
thought . ™

The Defence of Opiginal Sin

Edwards also took the opportunity which the Stockbrldge
Pastorate afforded, te publish in 1757 a treatise on Original
Sin. In it Pdwards proceeds to show how man comes into posSe-
session of that evil inclination which he ia free to follow,
but not free Lo overcome, He confronts the Arminlans at their
strongest point, namely in thelr contention that the Cal-
viniatic system of original sin, and the responsibility of
the posterity of Adam for his sin, actually make Uod the
author of sin, The Arminians sald that nature is inherently
good, and all defects and tribulations are accounted for as
mismanaged ;.:ol:lcy.l4 Edwards, backed by Locke and ewton,
set out to prove otherwise.

A basic principle which he followed was that the course
of nature as shown "by last improvements in philosophy," is

an invioleble sequence of events. Vhether the will or the

151b1d,., pe 30L.
141’01‘1‘3? Millﬂ!‘, _020 czt', Pe 26%7.
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8in of man 1s discussed, one must commence with "an estab-

= PR

lished method and order of events, settlec and limited by
divine wisdom."ls

He defined a law of nature as something in the perma-
ment stute of things, "concerned in bringing a cortain sort
of event %o pass, which is a foundation for the constancy,
oy strongly prevalling probability of such an evbnt.“l In
other words, it is a tendency. To discover the tendency,
one rust gather all the evidencei from the tendency he could
take only one inferences

that the natural state of the mind of man, is attended

with a propensity of nature, which is prevalent and

effectual, to suckh an issue; and that therefore their

Shet smenntnf tof andesap s sKalntranbieE GodhiSE RN
Thus, he called upon America to acknowledge its share in the
race, and confess from the evidence that wickedness 1s agree-
eble to the nature of mankind in its present state. Exper-
ience showed that the persistence of cvil is an effeet, of
vhiceh the proevaling disposition of the human will is the
cause.

Doos this make God the author of sin? God created Adam
with two sets of principles, natural and supernatural, HNatu= '

ral principles are summed up an self-love,” and supernatural ?

161114,

61p33., ps 268.

lede., Des 269.
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principles eare summed up as "benevolence," When Adam fell
into sin, God removed the principle of henevolence, thus
loaving the principle of self-love to reign. Having no su=-
perlor principle to regulate it, it became the absolute mas-
ter of the henrt.la

However, whothor ain was a corruption of nature, or a
self-love, the gquestion still remanined, "Why should I suffer
for someone else's mistaket?" Edwards went back to Locke for
his principle: in the realm of the mind, all humanity, like
the atom, is a single concept. He was advocating the unity
of the race es a new definition of the brotherhood of man,
one that merged all men into one conception, that discomfited
the prosperous and the rroud by telling them that in the
nature of things CGod treats them all as one,

The basic passage from Locke which gave Edwards this
conception is probably that

ldentity is whon the ideas it is attributed to vary not

at all from vhaet they were that moment wherein we con-

sider their fermer existence, and to which we compare

the present,

However, Edwards went further than Locke and contended
that if identlty is an idea, 1t is a natural necessity erising
from the law of nature which God has fixed. If i1dentity is

a perception, then as long as God thinks of that unit as onme,

mJDBeph L. Blﬁu' ﬂo Qit.. Pe 22,
195om Locke, ope Site, Pe 237.
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1t is an act of God.ao Thus, by belng one in ldea, mankind
1ls one in being. £Sin is the apostasy of all mankind by vire
tue of the full consent of all thelr hearts, It is theirs,
not because God assligns it to them, "but 1t is truly and
properly theirs, and on that ground God imputes 1t to them.“21
Thils is no taint or tincture, but it is 2 property of the
specles. In this sense, 8in is original and in no other.
Thus, by being one with the race, each man is sinful and

postessos no good, Arminianism, therefore, was teaching a

Talse doctrinc.
The Mabture of True Virtue

The Nature of True Virtue, the only treatise that is not

in the form of o polemic, was published after his death, in
1786, This is the supreme applicaticn of the method that he
learned at the heginning, "that truth consists in having per-
fect and complete 1deas of things." The Notes on The hind
had said that if one had perfect 1deas he should have all
things in one view, beceuse man reesons only "in consequence
of the poucity of our ideas,” The distinction which he empha-
sized throughout his life, that bétween the sapaible anéd the
speculative, 1s here vindicated., The bogg i1s not a reasoning

about virtue, but rather a beholding it.

20perry Killer, op. eit., Pe 237,
2lthiga., p. £80.
221114., pe 286.
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True virtue 1s like the atom, a single inaight., It 1s
not atteined by e quantitative extension of the design, for
it is a difference in kind rather than in degree,

The gresber pert of the treatise is o tracing out of the
many masquerades Lo which sclf-love can resort In the endless
effort to simulate benevolence, All virtues in which a men
loves others as an appendsge to himself are called "secondary
virtues," and operate exclusively within the scheme of the
objective good.

Edwerds sgain identified true virtue with the beautiful,
and insisted that its primery root is love to God for Himself
alono.gb The Lockean clue which *dwards followed through
the years and tested in the revival, led into a realism that
Locke never dreamed of, into the affirmetion that the beauty
of heliness iz one with the nature of the objective universe,
Through both reflection and experience, Fdwards reached and
formulated the conclusion that the highest and most enduring
aesthetic emotion is that which is called out, not by material
beauty, but by hol:lnasa.24

True virtue is 2 new quallty of character. It consists
in porfect disinterestedness, the ability to become a detach=

ed observer of facts and to regard all events with a completely

25)jexander V.0e. Allen, Jonathan Edwards (Boston end Kew
York: ioughton, Mifflin and Co., I§§§), De 4o

24 " han Edwaerdss A Study," Princet
Jobn DeWitt, "Jonat rds 3 13§td313§___9l

Theolorical Seminary Biblical and Theolo ica
(New TbrE: Charles gcrIEnorEn Sona. I§I§E, De 120,
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dispascionnte objectivity. It also consists in an adequate
sense of proportion. There ocan be no true virtue without an
adequate 1lnsight into the character of the word which is

thoroughly intelligibles A love whiech cannot envisage the

W st i es—emmTWETEISIYENETT D

good of heing in genersl, namely the whole of creation, is
never truly virtuwous., To do this there must be an understande-
ing of the logic of evonh,pbocaune true love and rational
accuracy are inaaparablo.ea

Fdwards defined benevolence as "consent, propensity end
wnion of heart to Deing in general, that is immediately exer=
cilsed in a general gond will," Since every individual 1is
related to the totelity of Being, true virtue is the benevo=
lence toward the whole system., In the Chrisztian tradition,
virtue conscints in love, S0 he defines true virtue again,
a8 the union of the individual heart in love with the system’
of ‘aeinzs.26 This true virtue ic the crown of experience., It
is that unique quality of charaecter which marks the transfor-
metion of the netural man to the supernatursl, the evidence
of the truc working of the Spirit of God in the human soul,

Frue Virtue is the weary voice of a man st the end of
tragedy, with all passion spent. But it is all the greater |
begsuse Edwards knew phat, by the absolute standard thereln

declarcé, he himself was as culpable as any.

2530seph G, Haroutunian, "Jonathan Edwards: A Study in
Godunesa,"p?ou:'-nal of Religion, XI (July, 1831), 418.

26F0seph Blau, ops Sit., Pe 24.
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God's Laot End in The Creation

A companion treatise to True Virtue is the one entitled,
God's Last End in The Creation, also written after 1750 but
not published until 1786, The signiflcance for the story of
Jonethan Edwards' development is very smoll, He dealt with
the spoeculative subject of why God made the world, What God
wanted as the uvltimato end of his creating the world, was
to communlicate His own infinite fulnesa of gocd. The Glory
of God, the sum and substonce of Hls atiributes end perfect=
lons, 1s the last end of all things. Since it is the high~
eat good of man to be cognizant of the glory of God, God has
made possible the fulness of human happinegvand bliss, which

iz holiness, by displaying his own fulness,
The Ilistory of The “ork of Redemption

In 1757, Edwards answered the call to the presidency of
the College at Princeton with this qualification: that he
wanted teo finish 2 work whlch he called a History of The Work
of Redemption, Thia was to be divinity in the form of history.
He died before the work was finished, but the previous lectures
on the subject in 1752 were published in Edinburgh in 1786.

Following hils sensational premise, hictory 1is what the
mind must perceive in a fashion dictated by the mind itself,

27Jcseph G. Haroutunian, 9p. Slte., p. 413.
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This method, dlscovered from Locke, and used in his arguments
about the atoms and the unity of the race, is the seme now
employed to show thet man knows only his ldeas and not the
things themselves. This being true, then "pastneas" is
nothing but a mode of ideas, That which men call history is
the Idea men have of the past, not the actual events which
they never witnessed,

The doctrine of the cause is also important here, Hls-
tory is a collocation of atomic occurences that mst have
thelir cause outside themsslves, and by perceiving thelr co=
herence, man approsches the princliple in which they are or-
ganized., However, from here Edwards reached bhe conclusion
that even ss the disposition of a man makesz true virtue, it
also makes the truth of history; a man ;;;s as the truth of
history only what he willls to preveil. However, "in order
tc sece hiow a design is carried on, we rmust first know the
desizn.“za

History, rfor Pdwards, iz a grand conception, a design,
2 chain of evenis within a scheme of causation, Above all
slgse, 1t ie a unit end all phases are but the several parts
of one scheme. Successive ovents in different ages are parts
of & continuous wholej the chain is never broken., This his-

tory includes all that CGod eccomplishes towerd the end of

28peppry Hiller, op. cit., P 312,
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galvation. God's desizn in this work was to complete the
glory of all the clect by Christ.

He Intended to bring them to perfect excellcncy end

beauty in hls holy imege, which is the prcper beauty of

apiritual beinge; and to advance them to a2 zlorious

g;dﬁggagir:oggg,Jggﬁssaise thom to an ineffeable height

&

In such a passage as this, hia concept of excellency and
virtue as the highest e¢nd of man, comecs o the forefront,

History is e steady progress from the fall of Adam to
Christ, then a reversal of direction with the coming of the
Saviour, and thon a finishing state, where things are brought
bo completion, In each phase there has been a constant rise
Ing end falling. Thus, & declensicn should be interpreted as
a preparetlion for the next and greater exertion. In this
treatment of retreat ané sdvance, carried on by the prophets,
Fdwerds is looking hopofully toward a new and a greater out-
pouring of the Spirit, one he believed would be that of the
final day.al He preached a very stark chilissm ané centered
its Tulfillment in lew Imglande.

After the millennium and the last apostasy, there will
come the final judgmont; then the world shall be destroyed.
The agent used for this destruction is the very one which

o2
Fdwards used in the Enfleld sermon, that of fire.

297 onathan Edwards, A History of The Work of liggemption
(New York: American oaot sooleter T, NeGal, Do 18

3°Ibi.d., D, 24,
511b1d., pp. 380-55,

serigo. pe 407,
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This clericel aristocrat, In the name of a sensatirnal
ené emotional appreohension of beauty proclaimed a final judg=-
ment, that docs not arrive in time, but is ecvery moment re=-
newed. It iz a judgment upon history, because hilstory re-
quires it and is helpless without it. In this sense, it 1is
pronounced enew every mement, and iz as rmeh in this moment

33
as in any hypotheticeal luture,

erry Miller, op. gil., P 530,




CHAPTER X
CONCLUSION

The factors that influenced Jonathan Edwerds in his think-
inz end development are, as has been scen, numerous, and then
agaln, few., Ho was a man who had two "souleshaking” exper=
iences, and then, due 4o outslide pressure, was forced to re=
veal what had transpired within him, Locke and Newton had
worked their lasting erfects upon his thought, but more impor-
tent, this shaping influence was shaped and moulded by the
conversion and pointing of his soul toward God,

Arminianism provided the immediate impetus to this Purltan
trained pionecr, and so he ceme to the defence of the old doc=
trine, utilizing the influence of Locke and Hewton, for he
could little write without their influence being shown, This
lmpetus wos carried even further by the awalkenings, and Ed=
wards was forced to bring all of Locke and Newton to bear upon
the problems of enthusiasm, Out of this emphasis he made
relizion a transforming individual experience, not just a
religion of the head, but above all a religion of the heart.
This was not a new thought, but an old one, re~defined and
placed within the context of the eighteenth century., Edwards
spoke, not for the cosmopolitans, but for the provincialism
from which he came. He is the essence of the old Puritanism
which took root in the soil, and one that know no way of com=
promising with the things of the world,
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