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the divines. BPBut Locke also pointed to the solution.
L3 the bodies that surround us do diversely affect ocur

organs, the mind 1= foreced to receive the impressionsg

and cannoct avaid,,;lj‘aa porecention of those ideas that are
ennoxed to thom.”

Impressions must be mede upon tho mind of man through the
sonses, Therefore, a Christian oratory, which, with the holp
of Loecke would "bread in upon the aanctuery of vanity and
ignorance,” and which would use words as (od uses objects,
to force senaatlcns and the ideas attached to ti:mm into men's
mindas, would force upon New England the awakening that three
zoenerations of divines hed called for in vnln.éo

Locke had said that since the mind has no imnate ideas
of its owvm, it 12 paseive In recclving lmpressions. IEdwards
was treined in the doctrine that man 1s wholly passive iIn
recelving grace and iz bound to sin if he tries %o earn his
salvation. Therefore, when he read Locke'!s statement that
whon simple ideas are offored to the mind they ean not be
refused, altered, nor blotted out, nor can new ones be made
by the mind%l it wes for him a program of action and a dlr=-
ective for living,

Edwards wrote down his youthful observations in two pa=-
pors, Notes on iho Kind snd Notes on Naturel Bodles. The
wnderlying motive in his Hotes is theologleal, not philosoph-

39?msr ¥iller, Jonathan Edwards, p. 55.

“O1pia,
41:0!“. I‘ockﬂp Ope ﬂ;t.' PPe 54-55.
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ical. 'The Cod=consciounsness was in the deepest subatratum
42
of hieg belng and it ceolored every intellectual conviction.

The Notes may be viewed as a dual series of reflections,
which are often Intermingled, namely idealism and naturalism.
Fdwerda would not compartmentelizce his thinking, He was in-
canable of accepting Christienity and physics as separate
vremisco. "Hio mind was so conatituted o o « that he went
directly to the lasues of his age, defined them, and asserted
the historie Profestant doctrine,” fully aware of the latest

: £3
diselozsures in bhoth psychology and natural science,

His ldeallsm appeared in his early sssay on "Being™ and
alze in the Sotes on The Mind, Thiz belief, one fundamental
to him, was that

the substance of all bodies is the infinitely exact and

nreclso, and perfectly stable ldea in God's mind, to=-

pcether with lils stable will that tho same shall be grade
uzlly commmnicated to us and to other minds, according

to cortain fixed and exact established methods and laws;

or, in somewhat different language, the infinltely exact
end precise Divine Idea, together with an answerable per=-
foctly exact, precise and stable will, with respect to
correspondent 3gmmun10ations o ereated minds and offects
on thelir mind.

Following loeke's sensational npremise, Edwards says that
corporeal bodies cen have no existence other than mentally.

An early statement in tho Notes on The ¥ind is that "our per=

42p1exander V.G. Allen, Jonathan Fdwards (Boston and
New York: Houghton, Wifflin and Co., 1089), DPPs S=6.

43¢ opry Killer, Jonathan Bawards, pe 72-
44Jonathan Edwards, ops 8ite., Ds 17.
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ceptlions or 1deas, that we ﬁnas&voly recelve by our bodies,
are communlcated to ue ilmme{ilately by God."45 Again, he
emphatically confirms this ides when he says:

There never can be gny ides, thought, or act of the
mind unlesa the mind /first received zome ideas from
gensation, or some other way equlvalent ﬂzqrein the
mind is wholly pAssive ik receiving them.2©

Locke had not answéred ﬁ%ﬂ question concerning the sube

shence of metorial eziﬁ%cnce;g However, Fdoerds sald that

i 1

the something Which mést men hre content to say is, "is He

/} f

in whom all things conslst.” ' Ydwerds combined his idea of

God, nos unliversal g&istance, Wwith the principle derlived from

L |

Locke thaﬁ all ideéé vezlin from external sensations, Eensa-
tions, thdfcfora, pﬁoduaed by external objects are thua at

onee vesolved inte Adess coming directly to the mind from
P i 3
God,e A rocurrent theme in the Notes 1s that Bodles have

no exlstence of thelr own but that a2ll existence 1s mental 5
or ‘Adeal. Thus, the universe exlsts only in the Sivine mind. ;

Locke had argued agalinst the cbjective reality of the
45
secondary qualitles,; FEdwards applied the same argument to
primary qualities-~-those of figure, motion, extension, and

solidity--which Loqkellert outside the mind as qualities of
|

45,1 exandex Ailené,gg. cit., ps 12.
46114., p. 13. Quoted from Lwight's Life, Appendix p. 665.
e ——— A i

“"mia., p. 24.

i

f " i
“B1big., ppi 15-4. |
495000 Lockn,‘gg? cit., pe S4e
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material substance. For Edwards, however, only by the ldeas
or imoressions which the censation implents in tho mind, can
man know anything. The world as man lmows it can only be a
world of licdeas, which man can lmow, not of thlngs which he
cannob know, Those qualitics which Locke left outside the
mind as material subﬁtanoe. Ydwards reduced to resistance or
modes of raaiﬂtunee.ag To prove that reslstance does not
exist outslide the mind, he polnted out that "there must be
something recisted before there can be Hesistance; but to say
Heslstonce 1is resisted, is ridiculously ©t2 suppose ilesistance
before there is anything reslasted.” This is the absurdity
whilech follows when resistance is cutside the mind, lHowever,
if realstenco 1s o mode of an idea or is in the mind, then
“"the world 18 + « « 8n ldeal one, and the idea 1in some mind
is the only substance.” The mind in which this idea is pres-
ent cannot be & fallible, inexact, mortal, finite, human
mind. Therefore, he concludes that 1t exists only in the
stable Idea in God's m!.nd.51 By this conclusion, he was able
to esteblish his philosophic position of an immaterialism
based upon a eomplete deniel of our knowledge of matter.

From the sensational premise, he slso reached his dis-
junction of the "good" and his conception of the inherent
good, which, distinguished from the objective, conslats either

fOroseph L. Blau, op. clte., ps 12.
SIIb!do » D« 13.
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in pleasure or in excollency. In the section entitled "lixz-
celicncy,” the first subject on which he commitited hls viows
to wrlting, he deals with the problem of the inherent good.
tie came ©o The convictlon that life in itself, clmple exis-
tence, Lz the higheat good, and, therefore, the {foundetion
of moral excellence. Existence in itself must be the highe
est good, the greatent bleasling. ©Similerity, proportion,
and [apmony rarteke of the nature of exeellence since they

are asgreeable to thet whieh has existence. ‘hetever contra-

diets harmony, or wezkens or contradlcts relationships,
diminishes the fulness of exlstence, and agproaches the otate
of nothingness which is the greatest evil.02

+od Is excellent, simply because le exists. The quality

off excellence is in proportion to the diménslions of existence.

Thorefore, since God poscossce an infinite amount of exis-
tonce, !e alsc haa an infinite gquality of excellence. "All
excollence and beauty 1s derived from Him in the same menner
as all being. And allrother excellence is 1in strictness
only a shadow of Hia.“dﬁ The supreme law of exlistence ia
the law of love. Therefore, love 1s the highest excellency.
These conclusions look forward to hls treatise on the Natuve

of True Virtue which he wrote in his later life.

S2plexander Allen, Ope cit., Pe S.
SIblde, PP. 8=
541v1d., ppe 9-11.




Haturalism

That sense must be in agreemont with the nature of things
is an Iiaportant prineciple in Edwards' phllosophy. It must
glve accurate representations of concrete cbjects and a right
understanding of thinge in general, Fdwardas was Puritan bee
fore he was Lockean, and, therefore, 2ll his logic brings a
condemmation of those who hold that the external world is
not extergil and factual. ~or Jonathan Edwards the world
was real.du "Thinge are where they seem to ve:"” his ideal=-
lsm was a stratagem, not to deny cobjective existence, but to
helr affirm its existence. He had no intontion of flouting
the science of the "Ceusea" opr "Heason of corporeal changes."sa
Even though matter 1is deopendent on idea, man may atill talk
as though bodles are wherse they eppear to be, whether anyone
perceives them or not, because man's problem as a sentlent
being is to find hias wey among them, truthfully and without

57
ain.

Yhen Edwards read the FPrincipla, he realized that no
theology would be able to survive unless 1t could be iIntegrated

with the principle that there was no intelligible order apart
58

from the actual.

saPerry iij1ler, Jonathan Edwards, p. 62.
561b1d.

571v14., p. 63.

581b1d., pe 74.
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He soccepted from lewton the fundamental princlple that
nothing ever comes Lo pass without o cause, a princinle
which became fundamental for his thinking. Puritanism had
made the mistake of belleving that a cause in one realm can
ceuse an effect in o totelly other realm. However, Ddwards
drew upon the lewtonlian concept of causallty and simplicity
of eauses %o counteract this belief. This played sn impor-
tant part in his sermons on "Justification By Faith."

e also found in Newton two primary concepts which would
i1llustrate the truth of his words: atoms and gravity. e
offered a slgnificant definition for an atom: "a body which
cannot be made less,” Therefore, "a body, no matter what
size, tha? cannot be lessened is all the scientistz mean by
an atam."ag Edwards rofused to pretend that the gueztions
of the cohesion of atoms and the universality of gravity
were uninmportant or unsolvable. He ventured into nature,
where iewton would not tread, to find the force that was the
cauze of both the cohesion of atoms and slso of gravity.

But his whole outlook was sltered as soon as he realized

thaet the atom i= & concept. It was useful in physles simply
because 1t pleyed the role of providing a polnt at which
resiastance could be cnncentrated.eo However, since resistance

was found only in the mind, the whole question was altered.

591bid., Ps 82, i
soIb!.d... PPe 88=00.
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Therefore, as he set out to prove the statement that "the
constant oxercise of the Infinite power of God ias necesaary,
to presorve bodies In being,™ he came to the same conclusion
as before, the basic one for him, that "the true substance of
2ll bodles ia the Infinltely exact, and precise, and perfect-
ly steble Idea in God's mind, together with iHis stable
Wille » & ."61
By such arguments, he meant no more than would confirm
hils doctrines, for, ruritan as he was,
the corporeal world is to no advantage but to the spirit-
ual, Ve cen talk of related ideas or we can talk of
aFoms; in oigger case it is a apiritual system which is
our subject.v”
Te think of God as the creator of the world, and then also
the "stage-menager" of gravity, would, for Edwards, be dis=
pensing with Him altogether. ©DBut with the universe as a
asystem of stable ideas, then gravity could have the same pro=
portions across space without any material madium.as
Jonathan Edwards had undergone an experience that had
completely reshaped his whole mind, with but one exception.
fle God-consclousness still remained foremost in his mind.

And 1t was shortly after he élscovered Locke, that his Gode

consclousness received a new impetus.

61l1bid., pp. 91-92.
azJoaeph L. Bleu, ope git., p. 14.
83peppy h1ller, Yonathan Edwards, pe 93.



CHAPTER IV

THE CONDITIONING PACTORS IN THE COLLEGE LIFE
OF JORATHAN EDJARDS

Conversion

One might expect the intellectual experlence received
{rom Locke and Newton to have been the greatest event of Ede
waprds'! college life. iowever, ranking as an equal, if not
groatoer, importance was his conversion. It was the central
fact in his whole life and the key to his thought. By cure
rant criterie, one would view Jonathan lLdwards, a boy of
twelve, as already a dedlcated spirit to religlon. iHowever,
he made {inexr distlnctions.l

That he was susceptible to religious lmpressions 1is
shown by his actlivities in his early awakening during boy=-
hood. The early influcnoces were not the type that might ap=
poal %o childish imaginations, such as colored windows, long
alsles, Lig elters, and imposing architecture., This simply
did not exist iIn the East Vindsor parish and even the plain
meetinghouse itself was unfinished in his boy‘hood.2 Yet, he
8till considered his early awakenings as shallow and did not

look upon himself as being truly converted.

1510 E. Winslow, Jonathan Edwards (Wew York: 4acmillan
Coe, 1940), D« 74,

2pjexander V.G. Allen, Jonathan Edwards (Soston end New
York: Houghton, Mifflin and Coe, 9} s De 22,
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His “"conversion,” es he called it, took place in the
followiny manner:t "

He was reading one day the words of Scpipture, "Now une

to the King eternal, imwortal, invisible, the only wise

God, be honor andé glory forever, Amen," when there came

to him for the firat time a sort of inward, sweet de=

light in God end divine things. A sense of the divine

glory was, as 1t were, difTused through him. He thought

how happy he should be if he might Ve swallowe< up in

him forever. He began to have an inward, sweet sense

of Christ and the work of redemption, « «» ¢« It seemed

to him as if he were In a kind of vision, alone in the

mountaineg or some sollitary wllderness, conversing sweet=

ly with-Christ and wrapt and swallowed up in God .o

fccording to his own statement, this experience took
place when he was seventeen years old, Iowever, this was not
a conversion in the usuwal sense. There was no revival, no
convictlon of sin, no sudden ecstasy of forgiveness, but just
the immediate spiritual vision.  He could not tell the exact
moment at which the new life had begung he was brought, as
he said in his Personal Narrative, to "new Dispositions" and
a "new Sense of Things." .“For him the whole of life was al-
teredy the divine glory was everywhere; and with a finallty
of assurance he knew thet religion was henceforth to be the

]

main business of his lireﬂ“

This experience exerted an influence that reached far
beyond his own personal life, It became the corneratone of
nis whole structure of thought, determining the basis, not

only of his revival preaching, but also of his religious

S1nid., pe 24s
40la E. Winslow, Op. Sit., Ps 74e
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phllosophy. He first trled to search ocut this exzperience
and undersatand 1t himselfl; then he endeavored to put it into
doetrine, which became o life-long task. One might almost '
aany that "out of a personal emotional experience of his sev=-
enteenth year he built a theological ayztem."s
It was natural that he was to speazk of this experience
only in the frame of mind in which he was raised, that of
How England Puritenism. Yhereas he once demanded to know
by what »ight God cneose or rejected mene-
From my chllcéhood up, my mind had been full of objections
agalnat the doctrine of God's sovereignty, in choosing
whom He would to eternal life, and rejecting whom he
pleased, leaving them eternally to perish and be ever=
lastingly tormented in hell., It used to appear like a
horrible doctrine to mee==
he now saw in the divine sovereigniy the raison G! @tre for
the new faith that was in him, He questioned nc longer, but
rejoiced in this sovercignty which became "exceeding pleasent,
bright, and swaot."7 His own mind rested in the assurance
of God's justlce and reasonableness, and throughout his life
e did not retreat from this position.
Thus, this dominent spiritual quality of Jonathan Edwards
received a re-emphasis, and beceame a Code-intcxication which
expressed itself in a spirituality of mind, of feeling, of

eim, and of actlon, Ir. Egbert Smyth calls this spiritual

5 1d.’ p. "sl

ES )

6Alexander Allen, op. cit., De 37.
qoh Es Winslow, Ope clSey Do 74.




48

element in Edwards, his "transcendont spiritual personallity,”
end says that "the spiritual element in Edwards is not o mere
factor in a great career, a strain in a noble character."”
Hather, he empheslzes tho fact that "it 4ia his ealmest mood
s well as his most impassioned warning or pleading, his pro-
foundest reasoning, hls clearest insight, his widest outlook;
Tt is the solid earth on which he treads."S

The spiritual elomont had sluays played a lerge part in
his life. While still in his youth, a sense of divine things

prang up, after which

the appearance of everything was alteredj there seemed

to be, as it were, a calm, sweet cast, or appearasnce of

divine glory in almost everything « « ¢« o I often used to

sit and view the moon for a long time; and in the day,

spent mueh Lime in viewing the clouds and sky, to behold

the sweet glory of Cod in these things,®

After his conversion, his spiritual reptures continuved
as he spent year after year thinking of dlivine things, med-
itating and conversing with Jod in solitary places. He was
almost in constant ejaculatory prﬁyer, wherever he happened
to be.

These experiences continued even up to the year 1737,
when, walking in a retired place for prayer and divine

contemplatiocn,

87ohn DeWitt, "Jonathan Edwards; A Qtudy. Princet
ological Seminar Biblical and Theological S ﬁes
YBFE%“@EEFI&: Toribner's Sons, 1P18), De 118
)
Jonathan Edwards An ublished Essa £!Bu§5‘9§5§£
edited by George Pe Fisher 3 AEFIUE <o
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I had a view, that for me was extraordinory, of the

glory of the Son of God, as mediator between God and

man, and his wonderful, great, full, purc, and sweeb

EPate o o ¢ felt an ardoncy of soul to be, whet I

Imow not otherwise how to express, empticd andéd annihle-

lated; to be %u the dust, and to be full of Christ

alone At
- L] [ ] ] ]

This apiritual vniverse, which Jonathan Fdwards vividly
and immedistely apprehended as the roallty of realities, be-.
eenme the interpreter te himself »f all that he did and felt.
o wnderstanding of hlz Insight, or of his life itaelf, can
be complete without a realizatlon of this supreme spiritusl
motlve and basls for his life, His Cod-Iintoxicatlon scught
the vision of the cdivine glory and ths assursnce of his cne=-
ness in spirlt with the hollness and msjesty of God. This
expeprlence became the rule Dy which he judged anu wrote of
nll otheyr conversions. Although his raptures did decrease in
hiz nnturity, yet his personal experience of religion ree-
maeined an emotional experience similar in kind to thaet of
his student days.

That the conversion played such an lmportant part in
shaping his life, may be scen from the fact that a writer
like Vernon L. Parrington laments the change that tock place
in his thinking, when he turned from philosophy, in which

he had dlsplayed oreative thinking, to the so-celled stilted

10; . R. Nelighbor, "Shall We Head Jonathan Edwards,”
Keview ¢nd Expositor, (April, 1918) XV, 181,




