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INTRODUCTION

In taking up a study of LY&yual in Iuke-Acts, one immediately
confronts a number of problems. 1Is there an evolution of thought about
Eﬂ:\‘.’.éﬂ. in the canonical writers? The fact that some Biblical writers
present a more definite picture of the j gy than others helps some
scholars see contradictions; others sse a development of thought.

Kirsopp lLake, for example, sees an evolution of thought about
mm from the Synoptie Gospels to the Pauline Epistles and Acts to
the Johannine wr:lt:lngs,. That there is a difference in the Mﬂ
concept in the writings of Luke, Paul and John is quite clear. But it
will not be within the scope of this thesis to discuss this interesting
problem,

Nor will we attempt to determine the alleged influence of Greek
and Persian philosophy and religion in Luke's theology. There will be
a brief mention of the use of yyyuyd in Stoic philosophy and in the
mystery religions in the first chapter, but beyond that this study will
not venture.

1, Cfe F« Js Foakes Jackson and Kirsopp Lake, Editors, The Be ngs
of Christienity, The Acts of the Apostles, V, pp. 105-110."




The ch:le.f concern of this investigation willl be the meaning
and use of )Tyadyyy in Luke-Acts. We shall discuss the term om the
basis of all the relevant passages in order to determine the sense
or senses in which Luke uses it and then procesd to a consideration
.of some of the larger problems connected with the concept.

One could also perhaps draw up & doctrine of the Holy Spirit
according to Luke, but it seems to this writer that such an attempt
to systmtiaewu]ﬂbeautunjustt;ghh since he apparently did
not endeavor to set forth fully the doctrine unt.i::md. The picture
of the Spirit's activity in Luke-Acts seems to be more of a record
than an' explanation. ‘_ '

Ve might also mention what is already olivioua, and that is that
this study assumes that Iuke is the author of both the Gospel of Luke
and of the book of Acta.



THE PNEUMA IN LUKE-ACTS
I. General Background of the Lvayud) Concept

Before examining the actual use of the term m in Luke-
Acts, it may be well to ask a number of questions. What concept of
Lvélus id Iuke and his readers receive from their culturel sur-
roundings? What were the influences which contributed to their think-
ing on this subject? How much did these influences affect the th:l.nk-
ing of these early Christians?

There was of course the influence of the 0ld Testament. The word
Spirit ( [779) in the 0ld Testament originally meant breath or wind
and gradua;.ly was used also for the self or the seat of life or the life
principle itself. Through the bold anthropomorphism of the Hebrews,

H‘ZJ was even applied to God himaelf.e

The _ 779 first of all was thought of as the guiding and sus-
taining pr:ln;:lple of the universe. It was also used to describe the
power of God at work in a person's life. ILake says, "The Spirit or
Breath of God was regarded in ancient times as the instrument by which
God worked. Through it God influenced and controlled the heroic figures

2. Melanchthon W. Jacobus, Editor-in-Chief, A Standard Bible Diction-
ary, pe 3u9. TN

1
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3 -".
of tho 0Old Testament." When we hear of t.hg feats bf strongth attributed

%o heroos like the Judges in the theocratie kingdom (recorded in Judges
and Samuel), we also {ind the _| ] ] comected directly with them. The
prophet; too had the Spirit of God. In fact, they had it in a special
measure enabling them to prophesy.

In general, Judaism thought of ﬂ_ J]lasa persomuty,h a being
distinct from angels,s and a power from God. Dillistone comments, "Pre-
eminently the puach  fpouma ) 18 of God and only by constant depend-
ence upon this power from on high can man move towards the attainment
of his true das!'.:lny."‘_5 |

lowing Judaism, concludess

Vergleichen wir das Judentum etwa mit der heutigen Zeit
oder sonst irgend einer Zeit der lienschheitsgeschichte,
80 bekommt man den Eindruck, dass ein verhaeltnismaessig
reiches Leben das Geistes in der Juedischen Qemeinde der
letzten vorchristlichen Jahrhunderte sich kundgab und
dass sich die Juden auch hierin als das Volk der Religion
orwiesen. Mkanches von dem was unter ihnen mit pneumat-
ischem Bewusstsein aufirat, muss als edle Frucht des
Geistes anerkannt werden, und der kKaszstab, mit dem das
Judentun die pneumatischen Erscheinungen vmtete,,rbe-
zougt selbst am besten dle Echtheit seiner Religionm.

Proceeding to the Rabbinical literature, we find that *, . . some
Rabbis, notably Akiba, are said to have received the Sp:l.ri..tu But against
this view appears another tradition which merely says that these Rabbis
were worl-.hy o.t' the Spirit, but their generation was not, so they did not

Je Jaokam and lake, & c:lt.., v, p. 97
lsl. Paui:. Vol:adner : 9 -. Pe 152.
o Jackson 5{5 Pe o
6. Focﬂn Dillistone, gﬁle-mlic;l Doctrine of the Holy Spirit,®
Theolo 'ro__d_az. IIT (Jemuary 1947), Pe LB,
l' Op. e’-t.‘ PPe 1'-[5




8

receive it." Vols, however, finds more evidence to show that at least

themora:imormt mbbisw&nws

Die Rabbinen sind nicht alle mit pneumatischer
Kraft begabt, aber unter ihnem ragen etliche hervor,

_ die in ihrer Zeit ebenso als Gottesmaemner einher-
gingen, wie einstens ein Elia oder ein Jesaja. Die
Zeitgenossen selbst hatten das Gefuehl, dass.dle Tage
der Propheten sich wiederhocltenj die Ruh hakodesch,
die mit den letzten Propheten aus Israel gewichen .war,
liess sich auf Maenner wie Hillel oder Samuel den Klein-
en nieder « « « « Mittelst der Handaufle stellt
man nun eine pneumatische Sukzession her uiuﬁ das rabbin-
iache Selbstbewusztsein steigerte sich hie und . da ins -
Ungemeassne. it A

e o .30 scheint es doch unwiderlegbar, dass die
groeszten Rabbinen Pneumatiker waren. Sie.hatten das
pneumatische Element in sich, in ihnen lebte das pro-
phetische Feuer, die wunderbare Welshelt, die gosttliche
Froemmigkelty von den Dingen der Welt los, konzentrierte
glch ihre Seels auf den geistigen Beruf.. Es vollzieht:
sich an ihnen das gleiche Cesetz der lLegendenbildung
wie an den laeennern der groszen Vorzoit, der beste Bewels,
dasz sie in ihren Tagen Pneumatiker waren. Sie lebten in
der Erinnerung als lenschen, denen kein Ding unmoeglich

‘gmre Sie besaszen die Gabe der w und des ueb
natuerlichen Wissens sowohl im Groszen wie im Kleinen.

3

Soveral of’ the rabbls also are said to have had the power of met~

ing out sovere punishment through the power of the Spirit. Others, as

reported, saw heavenly visions in ecstatic experiences g:lven by the

10
Spirit.

The rabbis always thought of the _ [7].]‘] as something which

actually existed, a being, an essence. Whether they thought of the

" _J177 @s a person or not, Volz 18 not ready to say:

_____In der rabbinischen litteratur ist die goettliche-
Ruh durchweg als Hypostase, wenn nicht gar wie eine
Person gefaszt « « « die Ruh haengt wohl mi

8. Jackson miiﬂkﬂ’ ® cit'%‘ Vs Pe 99.
9. Vols s ClGey PDe "
10, Toid,,—p.TT7o118.



gusammen, aber sie ist nicht mehr der 'heilige Geist
. Gottes' wie im A. T., sondern der thellige Gelst!®

neben Gott. Wo die rabbinischen Schriften vom Wirk-

en der Ruh sprechen, von der pneumatischen ueber-

natuerlichen Weisheit, der Erleuchtung der Gemeinde,

der charismatischen Ausruestung der Rabbinen, ﬁ

steht ueberall die Ruh als Hypostase dahinter.

Another indication of thinking in later Judaism is found in the
so-called Apocalyptdc iterature. - Books 1ike Enoch and Testaments
of the Twelve Patrisrchs show us that the writers "lived in a world
which was full of Spirits and that they explained the facts of hu-
man natura, its .pa;ssions, its achievements, and its sins, as due to
obsesim.“u : : . ]

Then there is the philosopher Philo in Alexendria. Philo was
& pious Jew who tried to harmonize his religion with the popular
philosophy of his day in an attempt to give his.religion universal
appeal. Just & brief glance at his Bible interpretaticn will make
this clear. While we may smile at some of Philo's methods, he con-
sidered himself to be led into special mdaratandingandﬂsdomby

. the Spirit. The prophets and the rabbi.s showed outward s:l.ans of
being yeyuatisals but to Philo—who also considered himself & r7veyuyrines
—=the ép:lri‘l'. was moa.-e concerned with the workings of the inner life.
For Philo and Greek nwsb:l.e:lsm in |enera1, the goal of life was the
rising of the soul to the v:l.s'.lo nai. 'l‘his ecatatic uper:l.enea was ac-
complished through the indwelling and power of the M 2

Philo characterized thew_ as wind and fire, as "kosmisches

g. :!mﬁ.’ p;ni%k 1t., V 101
o Jackaon &, e Cile Pe .
13. Gf. Vo'.l.a, ODs. ci%.‘,'zzup._ﬁa-ﬁB.

-



1
" Lebenselement und Vernunftprinzip.®
Josephus, the Jewish historian, also has some ides of M.
He believed that i

e » « the world is full of invisible beings who like
men are good and bade » « o The "stuff, as it were,
of which these supernatural beings were made was the
same that makes human beings, and Josephus calls it

dyut and 9l Vs , between which he apparently
%e‘ no clear nction.ls:lt is essentially or in
its origin, a part of God.

Interesting too, is Josephus! idea that 51’ bl ;’g«.i are the zret:gg{n
of .evil men who possess men and lead them to disaster.
Ve come now to Greek thought. In uneducated Greek thought "pneuma

seems to mean especially 'breath,! and then by a natural extension of
17
the term 'the principle which makes things alive!."

Plutarch thinks that "The Spirit comes from the sun or from the

earth, and they are the trm;;vtis. « » « but essentially inspiration
18

is the n';:tural affect of_.a natural substance of which t;he name is leﬁﬂnét’ﬁ o
Among the educated Oreeks, Stolcism was prominent. Volz has a

fine stmrylof the Stoics!? M’b ¢4 __-concepte

Bel den Stoikern ist das Pneuma der Grundbegriff;
es ist die pantheistische Gotthelt, der Urstoff, der
feurige Hauch (die feuerhauchartige Luft), sugleich
Stoff der Welt und der Gotte Es durchdringt den Kos=-
mos und haelt jedes einzelne Wesen zusammen, auch im
Leib ist es die 'zusammenhaltende Kraft. Dieses Pneuma
ist aber nicht blosz physisches Prinzip der Belebung
und Beseelung; os ist \.p@gosv 'y Weltseele, Prinzip
der Vernunft, und die Pneuma-idee verbindet sich mit
der Logos=idee. )

llh Ibid.-. Pe 180,

" 15, Jackson and Lake, Ghs cits; V, Pe 99
16. Ccf. Voll, o cit,, tosﬁl'ote 1, De 182.
17. Jackson 9 E. gi_t_-, Vy Pe 103.
18. Ibid.

19. 013y .2. 9_13-, PPe 179-1800



Prominent also among the Greeks were the Mystery and Sacramental
cultss These cults claimed to bring the individual into closer commn-
ion with the gods, We think of Philo and his idea of ecstasy. This
ecstasy or mystic experience ﬁas also a common idea among these reli-
glous cults, and it was usually connected with or was the result of
EKEAQH' Prophets and prophetosses gre common who have gifts of
prophecy and wisdom because the yygy /4 has entered their bodies.
Exanples of this are the prophetess Pythia at Delphi and the prophet-
osges of Apollos In fact, this gift of the Spirit was considered
transferable through the sexual act. We have Irenaeus recounting the
story of a Gnostic prophet named lfarkus who pursued women promising
them the M.zo

These cults also thought of the presence of the Holy Spirit as
manifested in fire and wind, They @ven spoke of baptism of the spirit.

The picture we have thus far presented of what the people of the
early Christian era knew about 7vay,sdra 18 brief indeed. The mater-
ial available is much more abundant and detailed.

Some use this material to prove that the Christian writers were
indebted to Greek philosophy, Greek mysticism, and the Mysteries for
their ideas and 111uatrations.22 leisegang tries to show that the
M‘%@m picture in the Synoptic Gospels is one borrowed from Greek
mysticism and the Mysteries. But men like Lake take just the opposite

20, Hens Leisegang, Pneuma Hagion, p. 32ff.
21, Ibide, pe 75ff.

22, Gf. Carl Clemen, Religionsgeschichtlicle Erkla Des Neuen
Tostaseute. K130 seo soriEs Iy Mo fumksY and ¥, Feltaensieln: —

. segang, 220 21_'_5_.



view. He says, "Investigation into the sacramental uult:s is very
unlikely seriously to change our interpretation of Christian docu-
ments."zu ;

The evidence is not conclusives Nor do we want to discuss the
question of indebtedness in this thesis: We present this tackground
material to the M concept to show that Luke's readers lived
in a world quite famillar with spirits--both good and evile Whatever
phenomena could not be easily explained were ascribed to spirits. It
was probably for this reason that Luke never bothers to explain z7vges c/o
or Yyevyd x‘f-"‘"' He seems to take for granted that his readers well
understood—either from their Hebrew or Greek background--what was
reant. He seems to take for pgranted that the story of a woman becom-
ing pregnant because 8 yyduys came wpon her, or the story of a8 Fyaugw
eppearing in the form of a dove or wind or fire pouring out miraculous
gifts of speech--he takes for granted that these stories would be quite
understandable.

2li. Jackson and Lake, ope cit., V, p. 10k.

PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, MO.




II. The Use of Mwh Iuke-Acts

Wie have attan.pted to préaani. a brief picture of what Luke and
his readers probably knew about the Zvéyy( « Prooseding now to the
actual use of yygyy in Iuke-Acts, we find the f.ollor.lngl
1. Pecple are filled with the jrydusd . 5

Ike 1, 15 The angel tells Zechariah that John will be filled
with the Holy Spirit.

Lk. 1, 41 Elizabeth was filled with the Holy Spirit at the
coming of lary.

Ike 1, 67 Zechariah was filled with the Holy Spirit and
prophesied.

Ike by 1 Jesus, full of the Holy Spirit, returned from the
Jordan.

Acts 2, i "And they {disciples) were all filled with the Holy
Spirit and began to speak in other tongues: « "

Acts L, .8 Peter 1s filled with the Holy Spirit and preaches.

Acts i, 31 After the church at Jerusalem had prayed, "they were
ell filled with the Holy Spirit and spoke the word
of God with boldness."

Acts 6, 3 VWhen the twelve were selecting men to serve tables,
they asked for "seven men of good repute, full of the -
Spirit and of wisdom. « %

Acts 6, 5 "And they chose Stephen, a man full of faith and of
" the Holy Spirit. « «*

Acts 7, 55 Stephen, "full of the Holy Spirit, zased into heaven
and saw the glory of Gode « "

Acts 11, 24 It is said of Barnabas that he was a "good man, full
of the Holy Spirit and of faith.”

Acts 13, 9 "Bt Ssul, who is also called Paul, filled with the




Holy Spirit, locked intently at him.”

Acts 13,52 YAnd the disciples were filled with joy and with the
Roly Spirit."”

2. People are fervent in the m.
Acts 18, 25 Appollos is spoken of as being “forvent in spirit. . .°
3. A person lives or acts in the ZZ;Vﬂ of anothar.

"Ik. 1, 17 John the Bnpuatw:lugobefo'rathelordinthe spirit
and power of Elijeh.. : .

4. The ué‘m_ COmes upon & PErstn.

Ike.1,.35 The angel tells Mary, "The Holy Spirit will come
upon you e« o o% :

ike.2,.25 The Holy Spirit was upon Simeon.

Acts 1, 8 Jesus says to his diseiples, "But you shall receive
Wt power when the Holy Spirit has come upon you.®

Acts 10, Ll "While Peter was still saying this, the Holy Spirit
- fell on all who heard the word.”

Acts 10, 47 "Can anycne forbid water for baptizing these people
: who have received the Holy Spirit just as we have?

Acts 11, 15 Telling of his experience with the Qentiles in

Caesarea, Peter says, "As I began to speak, the Holy
Spirit fell on them just as on us at the beginning."

S« The EI‘-Q?SHA of & person.
Ike. 1, 47 Mary says, "My spirilt rejoices in God."
Ik 1, 80 Jobn grew and became strong in spirit.

Ik, 8, 55 The spirit of the ruler's daughter returns at Jesus'
: * commande

1ke 23, 46 Jesus cries, "F'at'ho'r, into thy hands I commend my
v Bpm"u' : .

Aets 7, 59 "And as they were st.on:ln.g stephen, he prayed, "lLord
Jesus, receive my spirit,!'" :

Acts 17, 16 "Now while Paul was woiting for them at Athcua%hl'.n:l.l
. spirit was provoked within him as he saw that



clty was full of idols."
6o People are in the power of the Jydvs s

Ike by 1  Jesus returned in the power of the spirit into
calilee.

Te The ZKEWM. causes prophecys

Ike 1, 67 Zecharish was filled with the Holy Spirit and
: prophesied.

Acts 2, 17-18 Peter quotes Joel 2, 28-32 where God promises
to pour out his Spirit upon all flesh and Israel!s
sons and daughters would prophesy. Peter quotes
this to show Pentecost as its fulfillment.

Acta 11, 28 "And one of them named Agabus stood up and foretold
by the Spirit that there would be a great famine
over all the world.®

8. The Zywyy is connected with the virgin birth,

Ike 1, 35 The angel says to Mary, "The Holy Spirit will come
upon you, and the power of the liost High will over-
shadow you."

9« The E@ﬁi reveals things to people.

Ike 2, 26 The Holy Spirit revealed to Simeon that he should not
sea death before he had seen the Lord!s Christ.

Acts 10, 19 "And while Peter was pondering the vision, the Spirit
said to him, 'Behold, three men are leoking for you.
Rise and go down, and accompany thems o +'®

Acts 11, 12 Peter recounting his experience at Caesarea says,
"And the Spirit told me to go with them without
hesitation,.”

Acts 13, 2 "Fhile they were worshiping the lord and fasting, the
Holy Spirit said, 'Set apart for me Barnabas and Saul
for the work to which I have called them.!'®

Acts 15, 28 "For it seemed good to the Holy Spirit and to us to lay -
upon you no greater turden than these necessary things...®

Acts 16, 6 "And they went through the region of Phrygia and Gala-
- tia, having been fortidden by the Holy Spirit to speak
the word in Asia.”



Acts 16, 7
Acts 20, 23

Acts 21, &

Acts él, 11

“And when they had come opposite Mysia, they

attempted to go into Bithynia, but the Spirit
of Jesus did not allow them.®

Paul relates that "the Holy Spirit testifies to me
in every city that imprisonment and afflictions
awalt. me.® -

"Through the Splrit they told Paul not to go on to
Jerusalem,®

Agabus tells Paul, "Thus says the Holy Spirit, 'So
shall the Jews at Jerusalem bind the man who owns

this girdle and deliver him into the hands of the

Gentiles. ™

10. The m’éﬂ_ inspires or leads people to do thi;lga-

Ilk. 2’27
Lke b, 1

Acts 8,29

‘The Holy Spirit inspired Simeon to go into the

tarple.

Jesus was led by the Spirit for rort-y days in the
wildernesa,

"And the Spirit said to Philip, 'Go up and join this
chariot. ™

1. There is 2 baptism with or of the Jydcys.

1k. 3, 16
Acts 1, 5

Acts 11, 16

John points to Jesus and says that Jesus will baptize
you with the Holy Spirit and not just water.

Jesus promised the disciples that they would be bap=-
tiged with the Holy Spirit.

"And I rmbered the word of the Lord,-how he ad.d,
fJohn taptized with water, but you shall be baptized
with the Holy Spirit.'™

12, The Zlfé*?tﬂ descended upon Jesus.

Ik. 3, 22

Acts 10, 38

The Holy Spirit descmded upon Jesus in bodily form,
as a doves

Peter says in his sermon, PYou knowe « « hw God
anointed Jesus of Nasareth with the Holy Spirit and
with power,*

13, Thare are unclean and evil M'ho possess people and are cast

out by Jesus and his disciples.



Lke '-I, 33

k. b, 36
Lk, 6, 18
Lk. 7, 21
Ik. 8, 2

k. 8, 29

There was a man in the synagogue who had the spirit
of an unclean demon. Jesus called this spirit out
of this man,

The people are amaszed at Jesus! power to command
unolean spirits.

Hany who were troubled with unclean spirits were
cured by Jesus,

Jesus cured many of diseases and nlagues and evil
spirits.

Jesus healed some women of evil spirits and infirmi-
tiess

Jesus cleansed a man of the Gerasenes who was possessed
by demons.

ke 9, 37-113 Jesus hoaled a boy possessed by an unclean spirit.

Ik. 10, 20

Jesus warns the seventy not to rejoice in the fact that
the spirits are subject to them.

1ke 11, 24~26 Jesus tells story of a man who gets rid of one evil

Ik, 13, 11

Acts IS, 16

spirit and ends vp with seven more, tc illustrate a
point in his sermon.

Jesus heals a woman who had a sp:lr:l.t of infirmity for
oighteen years. -

"The people also gathered from the towns aro.und Jeru=
salem, bringing the sick and those afflicted with un-
clean spirits, and they were all healed.®

Acts 16, 16~18 Paul calls a spirit of divination out from a slave

girl,

Acts 19, 12-16 Paul cures many of the evil spirits. Seeing this,

the Jewish exorcists try the same, but with dire results.

In addition, there are numerous passages referring to demons, but

they are not explicitly eall.ed Z&‘.’.'Mﬂl as they are in the atove passages.
. Pecple rejoice in the MM‘

Ike 10, 21

Jesus rejoiced in the Holy Spirit.

ls.aodgiveathem'égd_tosuchgsask.

k. 11, 13

Jesus teaches tho disciples how to pray and concludes



%)

with, "If you then, who are evil, know how to give
good glfts to your children, how much mora will the
heavenly Father give the Holy Spirit tc those who
ask himMm

16. The M is sinned against.

1k, 12, 10 "He who blasphenmes azainst the Holy Spirit will not be
: forgiven." . :

Acts 5, 3 "But Peter said, 'Ananlas, why has Sastan filled your
heart to 1lie to the Holy Spirit « « '™

Acts 5, 9 "But Peter said to her, 'How is it that you have agreed
together to tempt the Spirit of the lLord?'®

Acts 7, 51 Stephen defending himself, says, "You stiff-necked

people, uncircumcised in heart and ears, you always resist
the Holy Spirit.”

17. The M teaches or gives people words to speak when necessar'y.
Lk.‘lz, 12 Jesus promises the disciples that.when thay are called

before the authorities, the Holy Spirit will teach them
in that very hour what they ought to say.

18. 7y¢lee in the sense of ghost, apperition, or invisitle belng.

Lk .2k, .37 When Jesus appeared to the disciples after his resurrection
they were frightened and supposed they saw a spirit.

Lke 2k, 39 Jesus tries to prove he is real by saying, "a spirit has
, not flesh and bones as you see that I have.,”

Acts 23, 8-9 "For the Saddﬁeaes say that there is no'resurrsctdon,
nor angel, nor spirit . . . What if a spirit or an angel
spoke to him?" ‘-

19+ Josus uses. the yTyeyyy to give conmandments to his discipless

Acts i. 2 Jesus .ga.va his d:l.sciples commandment "through the Holy
: Spirit." ;

20+ The Iﬁé\!{ld- brings powers

Acts 1, 8 "But you shall receive power when the Holy Spirit has
come upon you," Jesus says to his disciples. :

21: The M'\Kd—‘i- spoi:e in Seripture through the mouth's of writers:

Acts 1, 16 "Brethren, the scripture had to be fulfilled, which
: the Holy Spirit spoke beforeband by the mouth of Davidess®



Acts b, 25 Luke quotes the early Christians as praying,

; "Sovereign lord, who didst make the heaven and
the earth and the sea and everything in them,
who by the mouth of our father Dgvid, thy ser-
vant, didst say by the Holy 8pirit. . "

Acts 28, 25 "The Holy Spirit was right in saying to your
. fathers through Isaiah the prophet.®

22. 77y 18 responsible for the gift of speaking in other tongues,
"and sivply in tongues. .

Acts 2, b "And they [disciplsg) were all filled with the Holy
Spirit and began to speak in other tongues, as the
Spirit gave them utterance.®

Acts 2, 33 Pater tells the people at Pentecost, "Beinz therefore
exalted at the right hand of God, and having received
from the Father the promise of the Holy Spirit, he
(Jesus) has poured cubt this which you see and hear.®

Acts 10, L5 "And the believers from among the circumcised who
cane with Peter were amased, because the gift of the
Holy Spirit had been poured out even on the Gentiles.
For they heard them speaking in tongues and extolling
God,"

Acts 19, 6 “And when Paul had laid his hands upon them, the Holy
Spirit came on themj; and they spoke with tongues and

prophesied.®
23. Jesus pours out the M":’#L upon his disciples.

Acts 2, 33 "Being therefore exalted at the right hand of Ood, and
having received from the Father the promise of the Holy
Spirit, he (Jesus) has poured out this which you see
and hear."

2li« Those who are baptised shall receive the gift of the E!é\'ﬂd.'

Acts 2, 38 "And Peter said to them, 'Repent and be baptized
every one of you in the name of Jesus Christ for
the forgiveness of your sinsj and you shall re-
ceive the gift of the Holy Spirit.™

25. People received the jrysv.ey before their baptism.

Acts 9, 17-19 "So Ananias departed and entered the house. And
laying his hands on him he said, !Brother Saul, the
loxrd Jesus who appeared to you on the road ty which
you came, has sent we that you may regain your sight




and be filled with the Holy Spirit.! And irmedi-
ately somcthing like scales fell from his eyes and
he regained his sight. Then he rose and was bap-
tized, and took food and wvas strengtiened,"

Acts 10, Li~UB "While Peter was still saying this, tha Holy

- Spirit fell on 21l who heard the word, And the
believers from amcng the clrcumcised who came with
Peter were amased, btecause the gift of the Holy
Spirit had been poured ocut even on the Gentiles,
For they heard them speaking in tongues and ex-
tolling Gode Then Peter declared, 'Can any one
forbid water for baptizing these pecple who have
received the Holy Spirit just as we have?'! And
he commanded them to be bavtized in the name of
Jesus Christ.”

26. People received the m’&a‘_ after their baptism.

Acts 8, 1h=19 "Now when the apostles at Jerusalem heard that
Samaria had recelved the word of God, they sent
to them Peter and John, who came down and prayed
for them that they might receive the Holy Spirits
for it had not yet fallen on any of them, but
they had only been baptized in the name of the
Lord Jesus. Then they laid their hands on them
and they received the Hely Spirit.n

Acts 19, 2-6 Paul came to Ephesus and found some discinles.
"And he said to them, 'Did you receive the Holy
Spirit when you believed? - And they said, 'ho,
we have never even heard that there is a Holy
Spirit3* And he sald, %Into what then were you
baptized?®' They said, 'Into John's baptisms.!

And Paud sald, 'John baptized with the baptism

of repentance, telling the pecple to believe in
the one who wmas to come after him, that is, Je=
sus.! On hearing this, they were baptized in the
nare of the lerd Jesus. And when Panl had laid
his hands upon them, the Holy Spirit came on themj
and thev spoke with tengues and prophesied.”

27« The M is piven through the laying on of the apostles! hands.

Aéf!a 8, 1k~19 "tcw when the apostles at Jerusslem heard that Samaria
had received the word of God, they sent to them Peler
and John, who came dovm and praved for them that they
might receive the Holy Spirit; for it had not yet fallen
on any of them, but they had only Leen baptized in the
name of the Lord Jesus. Then they laid their hands cn
them end they received the Roly Spirit. How when Simon
saw that the Spirit was given through the laving on of
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the apostles! hands, he offered them money,
saying, 'Give me also this power, that any
one on whom I lay my hands may receive the
Holy Spirdit.m

Acts 9, 17 "So Ananias departed and entered the house. Arnd
laying his hands on him he said, 'Brother Saul,
the Lord Jesus who appeared to you on the road
by which you came, has sent me that you may re-
galn your sight and be filled with the Holy
Spirit,

Acts 19, 6 "And when Paul had laid his hands upon them, the
Holy Spirit came on themj and they spoke with
tongues and prophesied.® t
28. The m’%_ is an inner witness to the life, work, and meaning of
Jesus.

Acts 5, 32 "And we are witnesses to these thinga, and ‘80 is the
Holy Spirit whom God has given to those who obey him.®

29, T™e yvigusd 18 responsible for powerful preaching,

Acts ks, 8 ';:hen Pet:r. filled with the Holy Spirit, said to
EMe o o

Acts Li; 31 ", . « and they were all filled with the Holy Spirit
and spoke the word of God with boldness.®

Acts 6, 10 “But they could not withstand the wisdom and the Spirit
with which he spoke.® (Stephen)

Acts 13, 9 "But Saul, who is also called Paul, filled with the
Holy Spirit, looked intently at him and said. . *

Acts 2 The sermon of Peter at Pentecost.
- 30« The M can be resisted.
Acts 7, 51 Stephen's defense: "You stiff-necked people, uncire
cumcised in heart and ears, you always resistthe
Holy Spirit."
31, The JJvéyyy i connected with the seeing of heavenly mysteries
Acts T, 55 Stsphm, "Full of the Holy Spirit, gased into heaven
and saw the glory of uod, and Jesus standing at the
ﬁsht hand of Gode o "

Acts 8, 18-20."Now when Simon saw that the Spirit was given through
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the laying on of the apostles' hands, he
offered them money, saring, '0ive me also
this power, that any one on whom I lay my
hands may receive the Holy Spirit.* But
Peter said to him, 'Your silver perish with
you, bocause you thought you could obtain
the gift of God with money.'®

Acts 15, 8 "And Ocd who lmowa the heart bore witness
to them, giving them the Holy Spirit just
&8 he did to us.”

33e The J7Vayyl wekes people disappeer.

Acts 8, 39 "And when they came up out of the water, the
Spirit of the Lord caught up Philipj and the
eunuch saw hlm nc more « . "

3h. The m;dd. comfortse

Aots 9, 31 "So the church throughout all Judea and Gali-
lee and Samarla had peace and was LHuilt upg
and walking in the fear of the Lord and in
the comfort of the Holy Spirit.®

35. The M sends people. .

Acts 13, 4 "So, being sent out by the Holy Spirit, they
went down to Seleucias and from there they
ealled to Cyprus."

~

36. /A3~ DP S of divination.

Acts 16, 16 "As we were mﬁg to the place of prayer, we were
met by a slave girl who had a spirit of divination...®

37. People resolve things in the M‘

Acts 15, 28 "For 1t seemed-good to the Holy Spirit and to us
t0 lay upon you no greater burden than these neces-
sery thingse o "

Acts 19, 21 "Now after those events Paul resolved in the Spirit

to pass through Macedonia and Achala and go to Jer-
usalem. « o7

38. People are bound in the mﬁd_-

Acts 20, 22 "And now, behold, I am going to Jerusalem, bound in
the Spirit, not knowing what shall befall me there..."



39« The M‘M ma.i:os somo people guardians over others.

Acts 20, 28 "Take heed to yourselves and to ell the flock,
in which the Ho:ly Spirit has made you guardians,..®

It might be well also t;s prasemt this lexicographical picture of

the vse of t.he word ﬂ%

) wrvavud ®) Ib Irveyue
Inkee 6 times ‘ Tuke 7 times
Acts 5 .times Acts 15 times
nes )
..c ) A el Loy d)
Iuke 8 times 3 times
Acts 18 iiimes Aots 16 times
26 " Times
e) IQ._‘}J:.M.\’_MM ) Zo Tveua NPy
2 times Inke - = times °
Acta 7 times Aots 2 times (1 without
ues 8 article)
8) m}.‘@.._o.'q:a&d’ R) m}gd__&fmu;u
Tuke 1 time Iuke 1 time
1) Zvd s akaFuereV
Luke -5 times (with article)
Acts .2 itimes (without article)
3) Zveljud Tovgzov
Inke -3 times (without article)
aActs L timas (with article)
X) 4 ’ g :
Acts .l time

25. Ofs Moulton and Geden, Concordance to the Greek Testament.




III. MYeaning of M

Weo have first of all yyiu./4 in the sense of 7p yrevud riyos
As such it is the spirit, the vital principle by which the tody is ani-

mated, the soul. Ths best examples of this meaning are Lk. 8, 55 where
Jesus commands the yryguy ©f the Tuler's dead daughter to return into
her body, and Acts 7, 59 whore Stevhen asks God to receive his vy
as he is being stcned to death., (Other references are zathersd in' the
previous chapter, pe %)

Tuke also uses ”E?Hﬂ in the senae of an invisible essence, &
spiritual being with ths power oi;' possessing peoplo, speaking through
them, causing them to suffer pain, and giving them physical infiredties.
This type of ﬂ@l’/ﬂis usually connected with such words as W’

AxdPuoTo v » Irovagee\ » desvd o (It should bo noted here that
in a few instances, Ik. 2L, 37.393 Acts 23, 8-9, this sense of E@#
is used without the connctation of evil or gootl:. The references are
to invisible beings, nothing more.)

" According to the ‘gospel, Jesus spent much of his time healing
people and casting out their evil s;)irits.26 Jesus even zave his disci-
ples the power to cast out such spirits because in 1k. 10, 20 the seventy
return from their missionary journey and boast about this powers The
apostle Paul also had several occasions to cast out evil spirits.

26, For a list of passages cfs chapter II, pps 11fe

- ae
L



As we noted in the first chapter, evil spirits were not uncommon
in the thought of lvke'!s readers, Spirite were quite real to theme
They were much more so then they are to 'us today. And wicnever a per-
son hed some incurable sickness of evil power or even extraoriinary
rower (Paul met & slave girl who had th§ spirit of divinaticn, Acts 16,
16), the peonle accounted for it by saying that the person had an evil
gpirit. .

This type of m’éa_.g_ was quite different from the first type we
mentioned. UVeviyd Tecyes Wes something within, something each per-
son possessed. But tha M were spirits from the cutside
world who took puaséasion of men. Nor was there much peopla could do
to pet rid of these evil spirits once they came. The power of the.se
spirits was greater than that of any men (Acts 19, 12-16).

There is yet another type of yydiuys spoken of ty Iuke. This is

the wydum 5"):“,‘ . It is often referred to as just pyayu( , but

A cf

nore often as VAL g#@g » This Z!ﬂ;.:ﬂ_ is apain quite different
from the pravious kinds of yyduygd « There i3 only one of its kind,
2

while there are numarous Mﬁ ! and it worka good and not
evil. '

To deterrine just what the gy gl“" is, is somewhat of .
a problem because, as we stated in é’mr iniroduction, Luke does not

bother to explain. He simply records the activity of the zzzeﬁﬂ 2:’ cof o

27. However, lake holds: ", « « there is no passage which really
settles the central problcm, namely--do the Synoptic Gospels, and did
the circle of Jewish thought which they represcnt, think that there
were many bad but only one gcod spirit, or did they think that there
were many of both, and that both obsessed mankind." Jackson and Lake,



lake agrees with this last t..c.-.:;ht. and adds a rsason for it
when he sayss

¥y omn irzpression is that the early Christians--
including the apostles--explained the fact of the
inspiretion which they cxperienced as due to the work-
ing of the Spirit, but did not define exactly what
they meant. That they should do s0 was the natural
result of the fact that they were Jews and used the
terminology of the Cld Testament. When they spoke
Greck, iniluenced by the LX%, they said that this was

a aﬁ{ﬁ?ﬁ‘ﬁ of the Zlgﬁé%ﬁ and they
VAV AT ke
Procksch would agree with Lakse In his article on R’!‘A" os
in Rittel's Woerterbuch he says,; "Von der Helligkeit Charisti ist

untremibtar die Heiligkeit des Geistes ( = Eza“gﬂ )e" Die ate

liche Wurzel ist oifensichtlich : 119 (Jses 63, 10f}
29 y [ Sn -,

Ps. 51. 13)0.

In other words, these men hold that when Luke adds the adjective

c/

to his use of Pwguuy » he has a specific sense in mind;

navely, the O1d Testament sense of 137 g o e shall therefore
have to see what ___(// /7 /° means and how it is related to the use
r

of gad, a

Procksch does just this in his article on 5’:& S in Kittel.

The following is socue of the evidence he praonts..

JL/J_? 7 P as an adjective is: "auf Personen angewandt. « .
v

als Praedikat von Gott die Badeutung des Goetilichen und wird sum
30
Adjectivum fuer Gott."

ops cites ¥, Pe 202, And yet, Luke does nct g:l.va that. impression. The
tltwuhht that there m::.ght be more than one w is not even hinted

28, Jackson and Lake, Ope cltep ¥, o 20ke -
29: Oerhard Kittel, ’Edmr_fh;nlc’)gsd'les Toerterbuch sum Heuen

Testament, I, p» ].Oh.
ﬁ !ﬁdo’ po
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"gie schon im AT, zumal in der Prophetle, das ﬂkmé ~
Praedikst auf Gottes Person angewandt wird, ja die innerste Be-
geichnung von Gottes Wesen enthaelt. . » "31

Speaking of Pentecost, Procksch notes, "Der hebraelsche Begriff

des Heiligen kommt gerade in diesem Wort sum Vorschein, sofern es sich
A (14

in der Kraft des mﬁ!ﬂﬁd g#egy um Binden und lLoesen gegenueber

der Sucnde handelt,"

The term :/;’:g:g; ' is used in this same sense in the Septuagint,
Haeufiger wird & erst in hellenistischer
Zeilt gebrauchts. Au nlich hat der orientalische

Heiligkeitsbegriff dabei eingewirkt, was wir am besten
an der Septuaginta sehen koermen. Hier wird Vi .o
als Aequivalent von hebraeish [[/ in uﬁ fF
wandlungen dieses hebraeischen Begrifis hineingesogen,
so dass wir im biblischen Sprachgebrauch ueberall den
semitischen Untergrund su erkennen haben.33

The same is true of the Apocraphal literature.

Im ganzen wird man aber urteilen muessen, das die
apokryphische Litteratur sich innerhalb der kanonischen
Auffassung des %(.os -Begriffes haelt. Wir haben fast
ueberall den gebrauch der Septuagintausbersetser

vor unss « ¢ Nicht so ist es, dass das hebraeische
durch den griechischen Simn von S .os um-

geprae st, sondern dass sich H(ceos 2 deth

Dienst des hebraeischen _Ll1 P stellen muessen.:

Fhilo also troe? used ga wos » filling it with the foreign
3
01d Testament sense. Josephus, however, had an aversion to the

use of {1, »c "Jjedenfalls weil %[ ¢o ein griechisches Ohr
0 36
einer ungewohnten Klang hatte."

31, Ibide, P 101,
32: m-: p: mllj footnote Slh
33. m.. Pe 88,

- Wy Pe 95-

35. m-. th9%6'970

36| *3 ’: e



The Greeks themsslves used "Jl (pS  with special reference
to the godse "In hellenistischer Zeit kommt die Verwendung von
‘é !ﬂ:g_f, als Epitheton auch der Gostter auf. . « Hiemals dagegen
erscheint Z!;.-I:Q s 1m reinen Griechisch in Anwendung auf Menschen, -
dio mit dem Kultus in Verbindung stehenj diese Rolle ist durch
ersetzt.-"”
We have then the Hebrew |(Z i3 E used in speeiai reference

to God and his essence with the Septuagint, Philo, the Apoeraphal

literature, and the Greeks themselves using g‘l oS _in the same
gense.

Assuming then that I.uké followed the same course, what did he
roan by the Z:EM_%(M_L_? It evidently meant much more than just
a good epirit. Luke meant that Jyguwd which came from God, was in
fact a part of the very nature of God.

This of course explains why the ZE"”“‘ f"lf tov had such
extraordinary powers and such wonderful effects on people. This ex-
plains why this Zygy e could be connected with the birth of the
Son of Godj why this m_ brought powers of healing, speech in
foreign tongues, powerful preaching, prophecyj why this M’M
could lead men to heavenly visions, give commands and direct the
church'!s activity. This explains why the early church thought the
possession of this El‘.’eaﬂﬂd gso important.

One can also sce why Luke used EE&“LEIJ&!_LMI}G than he
aid just plain yyaizd in giving the source of activity and miracu-
lous powers in the church.

37. Ibide; Pe 8.



Lakes

Perhaps evil spirits were so much more frequent
and obvious than good ones that if it were said that
a man "had a spirit" the natural assumption was that
he was obsessed by a demon, and this tengsd -to pro-
duce the Christian use of "Holy" Spirit.

Prockschs
Auf das Attribut 3\ .pv legt Lukas in beiden
Faellen besonderen ?t‘ergj wenn auch die haeufige An-

wendung die inhaltliche Schaerfe cefter vermissen

laeszt. Als heiliger Gelst wird er ueberall in Gott

begruendet gedacht, so das y_ otwa den Sinn des

Goettlichen annimmt, womit gensatz zum daemoni-

schen und natuerlichen Geist betont wird,3?

"Als 'Grieche, der nicht im Mutterlande des Evangeliums, sondern
im MNissionsgebiete su Hause war, hatte Lukas besonderen Anlaz, den
Gelst des Gottes Christd von andarcn Usistera su unterscheiden, die

0
in der Heidenwelt ihr Wesen trieben."

In ot.he:; words, Luke wanted to make sure that his readers would
not just think of a good spirit but of God himself as responsible for
the wonderful things he was relating. The reader will recall that we
mentioned that the Oreeks knew of prophetesses who had yyauyy come
upon themj they were acquainted with the phencmena of speaking in
tongues, of spirits showing their presence in fire and wind. Hut
Iuke wanted theﬁ to understand that God himself was responsible for

the virgin birth, for the charimnt:le g:lfta of the Pentecost and

of

post—-Pentecost t:l.mes. Therefore thare :ls his emphasis on the m o4 s|=wz .

There is one questicn left to answar briefly, and that is
whether Luke'!s use of Zké_:/té. would indicate it to be a person or

38- Jackson and Lake o Clltey V. Pe 102,
39. Kittel, Op. cito: ;&; m i
hO. Ibid-
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simply a power. Lake finds no answer to this question. "There

is, however, nothing which really enables us to answer the question

whether the Spirit was completely hypostatised or was regarded as

an irmpersonal element sent ‘by or _.i'rom God-"u _Procksch distinguishes

between the determinate use of MM (with the article) and the

indeterminate use (without the a_rt:l.cle). The determinate use seems

to point to a "bewuszter Wille" while the indeterminate use seems

to point to a Punbewuszte Kraft."hz However, if we accept Luke's -

use of uwm as being the same as the Old Testament use

of 74 ]'zg iy _» we find Lake's position a bit difficult.

The _E]] is quite definitely personalized in the Old Testament.
Some of the activities of the m@:\% in Luke-Acts also seem

to point to a person. lLeisegang finds Greek parallels to the passage, i

Ik. 1, 35, showing that grammatically the yyaey.d is a person or per-

sonality who would come upon Hary.hh And when the pyauyd Teveals

things to pecople, leads or inspires them, appears at Jesus! baptism,

is sinned against, teaches, glves commands, brings power, speaks

through the Old Testament writers, is a witness, leads and sends

pecple, it is a bit difficult not to think of a person or personality.
Leisegang quotes a man named Tosettl on thls question. Tosettl

comes to the conclusion: "Es steht demgemaess von seiten der Grammatik |

einer persoenlichen Auffassung der Texte ueber den Heiligen Geist eben-

sowenig etwas im Wege, als bel den Schriftstellen ueber die daemonischen

hl! Jackson and Lﬂkﬂ. 22-' ci.'b-,‘ II’ Pe 1936
L2. Kittel, op. cits, Pe 1U5.
L3. Cf. Vols, op. cit.

hh.'Laia'asam;, 220:9120. _éo 16,
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Gaiater."hs

And yet one must admit that there are many passages which seem

to speak of theuﬂ“masa power of God and nothing more. People
are baptized with the'mb{g_', and the ﬂé‘% is poured out upon
people, and pecple are filled with the zygy.,« as though it were a

powers '
We can say, then, that althoum Iuke makes no definite state-
~ment, it would seem that he is speaking of a personalized MW

But, to prove conclusively that t.he early Christians thought of the

A ¢!

w as a person or azsa person of the Godhead, one would

prefer to draw on other sources.

LS. W. Tosetti, Der Heilige Jeist als Eo_esttliche Person in den
Evangelien, Duesseldorf, s Ps 30fTe, QUO Tsegang, Op. cit.,
Pe cotnote 2.

hG- Perhaps the writings of John.



IVe. Further Problems

One can hardly study Z7veysz4 in Tuke-Acts without becoming
entangled with the problem of the "glft of the Jydu. «* Peopls
receive the yydyy« and there are different results. Some re-
ceive miraculous gifts of prophecy as the Ephesian disciples did
in Acts 19 or gifts of speaking in other tongues as the apostles
did in Acts 2; others also receive the MM, but no special
gifts are recorded as connected with it as in Acts 2 when the
"throe thousand souls® were baptized. -

There is aléo the further problem of how the Zﬂf’.!éﬁ. is
receiveds The three thousand souls in Jerusalem received the E"ﬂ:’ﬂf
through baptism. Yet, Philip beptized the Samaritans in Acts 8,
but they did not receive the Fyuguyq until Peter and John came
down from Jerusalem and "Laid hands® on the converts. And then,
we also hesr of Cornelius and his house in Acts 10 and 11 who re-
ceived the Zygyy Without either bsptism or the laying on of
hands.,

Closely connected with the above question is this one: What
did Jesus mean when he promised the disciples that they would be
baptized with the Holy Spirit in Acts 1, 57? Was this beptism of
the Spirit any different from baptism with water? s

In trying to throw some light on these problems, we shall
follow the suggestion of Schaller in an article m.‘the gift of the




Holy Chost In Acts contributed to the Theologische Quartalschrift.
Schaller suggests that the glft of the Holy Spirit has two differ-
ent meanings, each determined Ly the context of the passage :l.nvolvod.m

As we look at the passages involved, we shall also have oppore
tunity to discuss the manner in which the gygyye 1s received and
the bsptism of the Tyayd »

The actual phrase M#}"—mﬁjﬁm appears but
twice——Acts 2, 38 and Acts 10, 4S. We take s Sic, vures to be
an objective genitive making the Holy Spirit Himself the gift which
is promised. .This agrees with the passages which specifically call-
the Spirit the "gift of God.* (Lke 11, 133 Acts 8, 203 Acts 11, 17).
Schallerha and Lenskl agree with this interpretation, although Lenski
prefers to call the genitive am:msi.t.:l.ox'ltl.]..!l9

If we take this interpretation, then we can also draw into our
investigation the many other passages which eimply refer to pecple
being filled with the Jyveuyd Or Spirit or receiving the Spirit.
Fron an examination of a number of these passages we.hope to draw
conclusions which will help us answer the questions and problems
raised at the beginning of this chapter.

In 1k. 1, 15 we read that the angel promises Zechariazh that
John will be filled with the Holy Spirit. Of this passage Schlatter
says, "Cottes Geist wird ihn vom ersten Anfang seines Lebens an so

47« Of« A. Schaller, "What is the gift of the Holy Ghost according
to Acts? in Theologische Quartalschrift, Jahrgang L1, Ho. U (Oct. 194k),
PPe 230-2‘15.

LS. Ibido. Pe 231, -

49. B 0. He Lenskl, The Interpretation of the Acts of the Apostles,
Pe 105.




gestalten und fuehren, dass er einst als der Verkusndiger einer
gosttlichen Botschaft vor. Israel treten Notmds : :

"Ik 1, 41 tells us that Elizabeth was also £illed with the
Holy Spirit at the coming of Mary. Bscause the Spirit caused the
‘babe in Elizabeth's womb to leap for joy, Elizabeth recognized the
spacial blessing which Mary had received. ;

Ike 1; 673 2echariah was filled with the Holy Spirit and pro-
phesied. This instance shows a speclal gift of prophecy connected
with the receiving of the Holy Spirit. lNote too that this was be-
fore Pentecost and even before John's baptism.

In Acts 2, L we have the record of the miraculous gifts of
speaking in other tongues which the disciples received at Pentecoste
This passage is the direct fulfillment of Jesus' promise in Ae'ias 1, 5
that the disciples would be baptized with the Holy Spirit. And Peter
in his sermon explains these gifts as a fulfillment of Joel 2, 28-32
vhere the prophet speaks of visions, dreams, prophecy, and signs and
wonders being connected with the pouring out of the Spirit. The refer-
ence here is certainly to charismatic gifts. Note too, that Jesus
calls this phenomenon the *baptism with the Holy Spirit.”

In this same chapter (v. 38), we have another reference to the
glft of the Holy Spirit. Peter tells his audience, "Repent, and be bap-
tized every one of you in the name of Jesus Christ for the forgiveness
of your sins; and you shall receive the pift of the Holy Spirit." Then
we are told that 3000 souls were daptized, "and they devoted themselves
to the apostles! taeching and fellowship, to the breaking of bread and

seweut e



the prayers." There is no mention of speaking in tongues or of
any other special charismatic gifts.

Schaller asks, "Did they, then fail to receive the gift of the
Holy Ghost? Host assuredly not. The Spirit of God worked in their
hearts and accomplished that gracious miracle within their hearts
by which they were brought to repentance and to faith in the Lord

desus Christe . « What they experienced on Pentecost Day was pre-
cisely that which we experience today when the Holy Ghost calls us
bty the Gospel, enlightens us with His gifts, and sanctifies and
keeps us in the one tnafaiﬂz.“n

Ike I, 31: After Peter and John were released from the court
of the Jews, the congregation at Jerusalem gathered together :ln prayer
and thanksziving, "And when they had prayed, the place in which they
were gathered together was shakenj and they were all filled with the
Holy Spirit and spoke the word of God with boldness." Here again
there is no mention of cspecial giftss The Holy Spirit strengthened
the disciples in their preaching by incressed measure of His presences

In Acts 5, 1-11 we hear that Peter knew that Ananias and Sapphi-
ra were lying to the Holy Spirit. This is an indirect reference, btut
it shows a special gift.

Acts 8, 1k~2L: In these passages we find the Christians at
Jerusalem sending Peter and John to Samaria to give the believers in
Jesus there the gift of the Holy Spirit. These believers had been

51- Bchal;er, 22- _G_ii-. Pe 232,



baptized, but only in the name of Jesus., And although they ware
baptized, we read that the Spirit *hed not yet fallen on any of
them.? Then Peter and John 1a:ld their hands on them, "and they
received the Holy Spirit.”

How can this be? we ask. The three thousand at Jerusalem
are baptized and receive the Holy Spiritj these disciples at Sam-
aria are also baptized, but they do not receive the Holy Spirit.

Schaller thinks that the answer to this problem lies at least
in part in the verd ém‘mmgﬂ's o Luke says that the Spirit
"had not yet fallen on any of themes® This wording leads Schaller
to think that speclal visible gifts are meant, gifts similar to
those at Pentecost. As additional evidence for thi; view, he points
to the following verses where the sorcerer Simon sees that the gzift.
of the Spirit actually came through the laying on of the apostles’
hands and wants to buy this pmr.sa

Lenskl agrees with this position. He holds that these disci-
ples had received the Spirit at their conversion and baptism Just
as did the three thousand at Pentecost. But as an evidence of the
unity of the body of Christ, the Jerusalem congregation sent these

. their ambassadors to this new church of the Gentiles in Samaria

53
that they also might.have thess special manifestations of the Spirit.

Notice that in this instance the Spirit was received through the
rite of laying on of hands.

52, Ibides Do 236, - . - .
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The next passages to consider are.Acts 9, 17-19. Here Paul
receives: the spirit from Ananias through the rite of the laying
on of hands. But note here that this rite is closely connected
with the words of pardon and absolution which Ananlas speaks to
Paul indicating God's forgiveness. Paul's receiving of the Spirit
is his conversion.Sh Beptism immediately followed. Note that there
is no mention of special charismatic gifts.

Acts 10, 45: Here we find Peter in Joppa with a man named
Cornelius. While Peter was prcaching to Cornelius and some of his
friends, the Holy Spirit fell on all who heard the word. Peter and
his associates were quite amazed when they heard these Gentiles
speaking in tongues and extolling God. So Peter declared, "Can any
one forbid water -for baptiscing these people who have received the
Holy Spirit Just as we have?® And so they were baptized.

The ref cerence here is plainly to charismatic gifts. HNotice
again the phrase "the Holy Spirit fell on all who heard." Note also
that neither baptism nor the laying on of hands is mentioned in con-
nection with the coming of the Spirit..

Lenski has this fine rewarks

All those who heard Peter in the house of Cornelius

had faith and were saved before the Spirit came and gave

them the ability to speak with tongues. » o This falling

of the Spirit upon people, this charismatic gift of the

Spirit, is entirely ssparate from the Spirit's reception

by faith for salvation and by baptism for regeneration
and renewing. « «55

She Ibid-, PPe 36k-368.
2 55- AUldey Pe b3, < 3
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Schlatter also points out that the presence of the gift of

the Spirit did not make baptism unnocessary. He says,
Die apostolischen Kaenner haben in der Taufe

Jesu Tat und Gabe gesehen, durch die er uns sage,

wie er sich zu uns und unserer Suende stelle, dass

er sie dem Reuign vergebe und den, der zu ihm komme,

rein maches Darum erschien ihnen ‘da; wo der QGeist

waltete, dio Taufe nicht als leer und ueberfluessig,

well der Geist nicht von Christus wegfuehrt; son-

dern zu ihm hin, nicht von seinem Verge bgg abzieht,

scndern uns in dasselbe hinein versetzt.

Acts 11, 28: %And one cf them named Agabus stood up and fore-
told by the Spirit that there would be a great famine over all the
worlds énd this tock place in the days of Claudius."

Here azaln we have a reference to a special gift, This time
it is the gift of praphecy.

Acts 13, 9-113 Paul, filled with the Holy Spirit, causes
Elyinas the magician to bhe blind for a time. There is no speciel

te connected with this story, but the Spirit simply fills Paul
so that he performs this miracle, Agzain, this is a reference to
& special pift of the Spirit.

Acts 13, 521 Here is just a simple reference to the fact that
the disciples were filled with joy and with the Holy Spirit. No mem=-
tion of cherismatic gifts is connected with this presence of the
Spirit.

e come now to perhaps the most difficult passage, one which
has led interpreters on many paths. The passage is Acts 19, 1~7.

Here we have this remarkable story. Paul came to Ephesus and found

56, Schlatter, ops cit., pps 919-920.



some disciples. During his conversation with them, he asked them
if they had received the Holy Spirit when they believeds These
disciples then give this astounding answer, "No, we have not heard
that there is a Holy Spirit." Whersupon Paul asks them into what
baptism they had been baptized. When he heard that these men were
baptized with John's baptism of repentance, Paul explained how
John was the forerummer cf Jesus. These disciples then wanted to
be beptized in the name of Jesus and Paul did baptize thems Paul
also laid his hands upcn them, and the Holy Spirit came upon them
manlfesting his presence in the speaking with tongues and prophecy.

The problem here is that these men were definitely called
disciples, and yet they said that they had not heard that there
was a Holy Spirite Just woat did they mean by that?

Schaller has this explanation. When Paul asked whether these
disciples had received the Holy Spirit when they believed, he did
not mean to imply that it was possible to come to faith without re-
ceiving the Spirit. Such a statement would have contradicted Paulls
other writings (1 Cor. 12, 3: No one can say, "Jesus is Lord" ex-
cept by the Holy Spirit.). Nor did Paul have any unusual meaning
for JreoredeiyTes o Paul meant faith in Christ Jesus.

What happened was that Paul had quite a conversation with these
disciples, more than is recorded in the text by Luke. In the course
of the conversation, Paul inquires if they had expérienced any extra-
ordinary manifestations of the Holy Spirit at the time of their con-
version. And their answer is that they had not heard of any such

T



(49 T

35

special gifts of the Holy Spirit. :

Schaller thinks too that Paul's question was quite natural
for that day. These speclal gifts of the Spirit were rather fre-
quent occurrences. At least this is the impression gathered from
Acts and from Paul's discussion of them in 1 Corinthians 12, Such
ranifestations were also astounding and caused amasement wherever
they appeareds It was therefore very natural that they should be
an outstanding topic of conversation, and that Paul should i;e in-
terested to know if any had appeared in Ephesus.sa

Schlatter agrees with the first part of Schaller?'s analysis—
namely, that Paul's question referred to special gifts. But Schlate-
ter thinks that when Paul got into the spiritual history of these
disciples a bit more, he found that they had not received a correct
baptism. They had received John's baptismj but since they had not
received the Spirit and were not even aware of the fact that God
not only sends his Son, but also His Spirit into the hearts of men,
Paul concludes that their beptism was not sufficient, So, Paul
baptized them in the name of Jesus and accompanied this baptism
with the laying on of hands. When the Spirit did come, He came with
special gifts of speaking in tongues and prophew.sg

Lenski agrees more with Schlatter than with Schaller. Lenskl
thinks that Paul was asking what had happened when these disciples
were converted, what type of marifestation had occurred—if any. Af-
ter the disciples! surprisinz answer and some further guestioning,

57‘ Sehallar, e C1tsy PPe 238-239.
5Ge Ibidey, PP m.
59. Schlatter, op. cit., pps 987-989.
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Paul saw that these men had not even received a real baptism, the
baptism of John. Someone had probably just said to them that he
was baptizing them with John!s baptism. A‘t least that was all they
knews The Spirit's name had evidently not besen menticned. And so
Paul explained John's baptism to these men and showed them that 1%

was more than a mers cpus operatum.

And s0, after Paul showed them that they had no real baptiam
because they knew nothing of the Holy Spirit, these men were bap-
tized in the name of Jesus and received the Spirit with the laying
on of handse In this case, again, the Spirit showed his presence
in the speaking with tongues and prophecy.éo

From these comments, one might suppose that what happened was
that Paul began by asking the usual question, "Were there any special
manifestations of the Spirit when you were converted?® Paul took
these disciples to be real believerse But when the disciples said
that they had never heard of the Holy Spirit and that the only thing
they remenbered about their baptism was that it was in the name of
John, then Paul saw that the questicn was no longer one of special
giftse These pecple were actually ignorant of the Holy-Spirit. They
had perhaps been baptiszed by some obscure members of John's dizgiplos
who had not become disciples of Jesus as did the rest of theme And
so, after some instruction, Paul baptized _t,heae men in the name of Je-
suse Paul then put his hands on them, and they received the Holy
Spirity they even received special gifts.

60, Lensk:l, » 'EZL'b_o, PPe '780-?85- -
6. P. B. Kretszmann, Popular Commentary of the Bible, The New Testa~

M' Is PPe 629"630.
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To conclude this little discussion on the vroblems connected
with the reception and manifestation of the Holy Spirit, we shall
draw the following conclusions from the passages we have exanineds

1. The gift of the Spirit is the Spirit Himself.

2. The Spiritis activity in persons wes varied.

a) The Spirit was active in the conversion and consequent
new life of all who believed.

b) In some, the Spirit also manifested Himself in special
gifts which we call charismatic giftss These charis-
matic gifts were gifts of prophecy, speaking in other
tongues or lanpuages, ecstatic speech which praises
Gcdy and other miraculous powers.

¢) The Spirit was present in a greater measure at times
to help Christians meet gpecial trials cor special
taskse

3. The type of activity is determined by the context of any
pasalige-

L. The baptism with the Spirit which Jesus promised his
disciples was a special outpouring of -the Holy Spirit
manifesting itself in charismatic gifts,

5. The Spir:lt; was received in various ways. Some received the
Spirit through baptism, others through the laying on of
hands, and still others without elther baptisu or the lay-

ing on of hands being specifically mentioned.
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Conclusion

We have taken up the problem of the use and meaning of
né_"m_ in ZLuke-Acts and a few of the problems connscted with
the reception.and activity of the yywpuy( « Although the dis-
cussion has not been exbaustive, we have reached some peneral
conclusions. '

The meterial .in the first chapter illustrated the conclusion
that the world in Luke's day was not ignorant of the pyaly con=
copte In fact, sume of the ideas sbout yygiys circulating among
the people were not too unlike those presented by Lukes

Ve then grcuped a8ll the passages in Lyke-Acts dealing with
wééﬂ_ to show the various ways in which Luke used the word.

From Iuke's use of zzvelbgd we, in turn, attempted to define
Zﬂtﬂ?’ﬂ! o Iuke apparently used M_ in three senses. First of
all, Z"QJ"/!!IS meant the life principle, the scul, ‘the onposite of
flesh and the bodys Secondly, Zﬂ‘.‘ﬂ}ld_ meant an invisible being.
The majority of -passa_-.;es using the term in thils sense referred to
evil beings, spirits with great evil powars. The third meaning of
M\*ﬂd— was a spirit from God or God Himself. This use of zx- 43_4,(
generally had the adjective ﬂ ,c coy __ conmected with it.

And in t-he final chapter we tried to show that the Spirit
was manifested in various ways. Sometimes it was in commection with

the conversi:on and sanctification of a persons at other times it was

e |
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in comection with special 3iits of speaking, propnecy, and other
miraculous powers. The recepticn of the Spirit was also veried.
Some pecple received the Spirit through bLaptism, some thrcugh the
laying on of hands, and others without any of these ritess

The general picture is that people do not have the Erﬁ’éﬂd.!
st the ZEG?!{&. (good or evil) possesses pecple: This 1s particularly
inportant for the p:lcture_ of the ZZEE")&‘. f(':mz o The Spirit po_a-
sesses pecple and uses them for the good purposes of Gode And when-
gver there is a special task, trial, or goal, the Spirit fills pecple
with the necessary power. This must have been a comfort and a chale
lence to the early Christians.

A study of this kind naturally opens up many problems and
questions of greater or lesser proportion, but we shall have to

content curselves with this genaral surveye.
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