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it 1s also true that the reserve of the temple offlclals
could have been prompted by the oresence of the populace,
with whom the whole tenmple traffic was unpopular, as well as
by the sting of their own consciences.?

The demand for a sign from Jesus is not peculiar to this
incident. Other instances are recorded in John 6:30 and in
Matt., 12:38-40 (with parasllels in Mark and Luke). Jesus'
answer in John 2:19 is “analogous to Hatt. xii.38-bL0 . ., . ,
where the resurrection and its type, the rescue of Jonsh
from the belly of the whale, are the all-sufficlent signs
of the asuthority of Jesus."8

fhe "slgn" which Jesus gave, although it was not
recognized by the Jews who demanded 1%, actually did give
the bzsis for His authority in clearing out the temple. In
saying "Destroy this temple, and in three days I will raise
it up," He stated that He Himself, as Messlah, was replacing
the {emple cultus; that 1s, when the Jews destroyed the
temple of Jesus' body, they would simultaneocusly be destroy-
ing the temple of stone as the place of God's presénce with
His people, and Christ by His resurrection would raise up a
new structure as the abode of God on earth.

This interpretation of Jesus' saying seems demanded by

7i1fped mdersheim, The Life and Timee of Jesus the Mes-
sish (Grand Rapids, Michigan: Wm. B. Ferdmans Publishing

Company, 1953), I, 37a2.
8Hoskyns, op. eit., p. 195.
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the words themselves, thelr context, and thelr ultimate ful-
fillment. PFirst, looking at the word "temple” for its 1it-
eral meaning, the context seems to require reference toc the
actual temple: fthis 1s what would be expected in view of
Jesus' reference to "my Father's house," in v. 16, and this
is how the Jewe understood Him, as is seen in their comment
on how leong 1t had taken te bulld the temple. And with
"destroy this temple,"? Jesus could only mean that the Jews
weuld really do 4%, although against their will and not
recalizing the import of their dolng.lo

BFut theat Jesus meant more than the temple of stone
before Him iz evident in the explanatlion of the Evangelist
in v. 21, "But he gpoke of the temple of his body." Thus
we have in Jeeus' words a reference %o the temple, and in
John's explanation a reference to Jesus' body. The point of
connection is in the concept of 'Vaés as the place of God's
presence. In defining "temple" as a reference to Jesus'
body, the Evangelist was saying that the historical form of

Jegus, Hie very Self, is the place of the presence of Ged.

“The imperative Aveate , 'destroy," does not express
a command in the usual sense, but rather a2 ccncession. It
equals €£av Kat Avente , "though you destroy." Of. Fried-
rich Blass, Jremmztlk des neutest ntlichen Criechisch,

durchgesehen von Albert Debrunner (Goettingen: Vandenhoeck
und Rupreeht, 1949), p. 170.

107 heodor Zahn, Pas Evangelium des Jcohennes, in Kommen-
tar zum Neuen Testament, herausgegeben von .hesodor Zahn
ipzig: A. Deilchert'sche Verlagsbuchhandlung, 1908), IV,

(Le
170.
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Ultimetely thiles is only another expression for this, that in
Him the “ord became flesh,}l

That the presence of God was in the historical form of
Jesus is directly =zscerted by Jesus Himeelf and by the fourth
Evangelist. In hie prologue John states that the VWord which
wes from the beginning, which from the beginning was with God
and wag (Gtod, that Word "vecame flesh and dwelt [Eabernacle§l
among us, full of grace and truth” (1:14)., John the Baptist
describes Jegue as the abilding place of the Spirit (1:33;
cf. 7:38). And Jesus Himself testifies "that the Father is
in me and I am in the Father" (10:38; ef. 14:10 f.,20; 17:
213,

Although Jesus claimed the presence of God in Himself,
He never slighted the temple. He spoke of the temple as
"my Father's house," and berated the Jews for making of it
2 "house of trade" and a "den of robbers." He denounced
the Jews for being more concerned with arbitrary rules on
swearing by the temple than with 1ts significance as the
place where Cod dwells (Matt. 23:16 ff.).

Yet Jesus places Himeelf over against and above the
temple when He says, "Something greater than the temple is
here® (Matt. 12:6; ef. v. 41,42). In the context of this

gaying the Pharisees had charged Jesus' disciples with

114ermann Z2trathmann, Das Evangelium nach Jchanneg, in
Das Neue Testament Deutsch, edlited by Faul Althaus Gogtt—
ingen: Vandenhoeck und Ruprecht, 1951), IV, é3.
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violeting the SYabbath law by plucking grein in the filelds.
In Hig reply Jesus cited the instance of David having en-
tered the temple and having eaten the "bread of the pres-
ence,"” and the fact that the oriests profane the Sabbath
by the nature of their %task and so are gulltless. He was
gayling that the service of Hig dlsciples was higher than
thet of the priests. In saying "something greater than the
temple lz here" e was speaking, however, nct of the dis-
ciples! work, but of Himself and of His own relation to God
and to the people of Cod. "In Jesus 1lst Gottes Gegenwart in
hoeherer Weise vorhanden als in ’I‘empel."l2

fhus with "destroy this temple" Jesus meant, first, the
temple which was the Jewish center of worship, but also, in
the second place, the temple defined as His body, in which
Ged dwelled., And His meaning was that when they killed His
bedy they would thereby destroy their already long profaned
temjole.13

The key words in the saylng readily lend themselves to
the double meaning which Jesus gives them. J\Ju is used
of the destruction of buildings (1 Esdras 1:55; Josephus B.

J. 6:32), and also, a2t least in classlcal Greek poetry, of

124, schnlatter, Der Evangelist Latthseus (Stuttgart:
Calwer Verlag, 1948), p. 396.

le&hn, oBD. g!-_t,_-. p. 171.
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the diesolution of human life (Zuripides, Iph. Zaur. 629).1u
Nwos is used of the sanctuary within a temple enclosure
(see Chepter IL), and also of the human body as the sanc-
tuary of the Holy Spirit, 1 Cor. 6:19; 2 Cor. 6:16 (see
Chapter 111).

if Jesus and His own body are thus the ultimete object
of "destroy," then correspondingly He must be the object of
éaeeﬁi , "raige." Also here the word allows for more than
one meanlng and sults this profound and suggestive saying.
‘E;EIEW is used of building = city, hocuse, or temple, or of
setiing up an altar (Deut. 18:22; 1 Esdras 5:43 LXX, Josephus
Ant. 6:123, 8:95), and in New Testeament language of the re-
surrection of Christ (Mark S:81; 14:2B; Acts L4:10; 2 Cor.
159) A5

S0 Jesus must certainly be spesking of the resurrection
of His body, as is also 1indicated by His use of the phrese
“in three dayz.! While "three days" could mean & very short
time, more specificelly it was used to indicate the time
within which the decomposgition of the body after death was
not yet visible in a pronounced way.16 So it 1s most nat-
ural to bring the “three deys" of the temple saying into con-

nection with those paseages in which Jesus speaks of His

lanoskyns. op. oit., p. 195.

151p1a.
,
1°5ch1atter, Der Fvangelist Johannes, ». 79.
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death beling followed by His resurrection on the third day,
e.g., Mark 8:31; 9:31; 10:34 (with par. in Matt. and Luke).

Jesus means, then, that by His resurrection there will
come & bout 2 new temple. This fills out the meaning of Hise
temple-saying, of His "sign." Just as the destruction of
the temple of stones is 1mplicit in His death, so the erec-~
tion of a new temple ias implicit in Hils resurrection. This
new Temple 1s Jesus Himself, Who becomes a glorious snd in-
destructible temple, a point where the true worshippers of
God would gather.l?

This saying of Jesus with 1ts prophetic meaning was sub-
sequently reelized in historic fact. The temple wes destroyed
gpiritually when, as Jesus "ylelded up his gpirit" on the
cross, the curtein of the temple sanctuary was torn from top
to bpottom (HMatt. 27:50 f.). Within forty years it was de-
gtroyed materially under the mighty arm of the Homan army,
even cs Jesus had foretold (¥att. 24:2; ef. Luke 19:43 f.).
In the meantime Jesus has raised up 2 new spiritual temple,
formed by the true worshippers gathered into the temple of
His resurrected body.

The temple saying of Jesus becomes important later when

it is used by the false witnesses against Him in the trial
before Calaphas, the high priest (Mark 1L4:53 £f.; Matt, 26:
57 ff.)., The form in which it is given in ¥ark 14:58

17:enn, op. cit., p. 171.
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supplements the interpretation given above of the account
in John 2, and helps link the temple saying to the spiritual
temple concept which extende through much of the New Testa-
ment.

The temple saylng as reported by the false witnesses in
the account of Mark introduces some new elements: "We heard
him gay, 'l will destroy thie temple that is made with hands,
and in three days 1 will bulld another, not made with hends'®"
(Mark 14:58), The differences are immediately evident. Add-
ed are "mede with hands," XeLpo -n-gg'n_t ov , &nd "not made
with h—'mda,"c}.XEtporTofht oV ; "destroy,"Avoate , has
become "I will destroy," kota Avow "I will raise,"”
E'b'eem , has become "I will ‘oulld,"ozuo do p.r\’a'w.

‘he guestlion immedliately zrises: since this is reported
from the mouths of false witnesses, whose testimony did not
even agree (Mark 14:59), should it be regarded aeg stenming
from 2 genuine saying? If so, what part 1s "false?" Or is
Ferk adding later the sense afterward attached tec the saying
of Jesus? This last can be answered by saying that "this 1s
not after lark's menner; when he repeats 2 saying in a long-
er form, there is reason to regard the longer form as orig-
inal, "18

The similarity of this sgsaying to that reported by John,

18Henry B. Swete, The Gospel According teo 5%. Mark
(London: DMacMillan and Co., Limited, 1909), p. 357.
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desplte some striking differences, suggests that the ac-
count of the false witnesgses 1s based on thg temple saying
of John 2:19 or a similar saying. The introduction of
XeELpoTToO L ntoes 1ls not particularly strange, as the word
is commonly used in the LXX. However, the negative, GTXEL—
?orro:.ntos, is said by Grimm to exlist neither in profane
authers nor in the LXX. Its appearance therefore in Mark
and Paul (2 Cor. 5:1; Col. 2:11) is support for the infer-
ence that a genulne saying about a "house not masde with
hands" underlies the perversion of Mark 14:58.19 Hence 1t
would seem that the false part of the witnesses' report con-
slsted in changling the verd from second person to first,
fromwm the impesrative "Destroy" te the indicative "I will de-
stroy®;20 and that the remainder can bs assumed to represent
a8 genuline saylng of Jesus.

Zhe significance of thls passage, as dletinct Irom John ,
2:1%, lies in the antithesls of YELpPO TTOE?\‘C 0SS and
&xitpono(ntos . 7The word ){gtpo*rro(n‘tos is wuch

more frequent than the negative, and comes not enly from

1% ames Hope lMoulton and CGeorge rilllgan, IThe Vocabulary
of the «ree& Hew Iegtament (CGrand Ranlds, Michigan: ¥m. B.
Yerdmens Publlshing Company, 1949), o. 99.

20ine change of the verb from A\fw to KataAvwia
not particularly significant. Aleo, if we assume that a
saying separate from John 2 19 underlles the saying of Nark
1::58, the appearance of 0L Ko do mnow rather then Eyep™
is in no way su rislng (see Chapter III, on the discuasion
of otikodo p_ew
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Judaism and Christianity but i1e found 2lso in connection
with the pagan dualism of divine and humsn (e.g., Cicero,

De Naguro Doorum, 1, 8.20).21 In the LXX 1t ie used ex-

clusively of idols (e.g., Lev. 26:1; Is. 2:18), felse gods
(Is. 21:9) or images (Lev. 26:30), except in one instance
(Is. 16:12), where it is applied to the sanctuary of an
idol., %ith this asscciation of the word its use 28 found
in the New Testament would sound much more derogatory to
Jewish ears than 1t doss to our own.Z22

The negative &Xe_ cpomro t’h tos occurs elsewhere in
the New Testament only in 2 Cor. 5:1, in reference to the
gpiritual resurreetion body, and in Col. 2:11 (ef. Eph.
2:i11), in reference to spiritual circumcision. XeLpo-
Trofn1:os with the negative occura in Acts 17:24 (ef.
7:48) and Heb. 9:11,24.

The saying of Jesus, then, reflected in Mark 14:58
sets in contrast the transitory nature of the temple of
stones with the eternal character of the spiritual temple
brought a2bout by Hls resurrection., The temple 1s transitory

because it is the work of men; it 1s ){f.tpon‘o(ntos &

‘lKirsopp Lake and Henry J. Cadbury, The Acts of the

Avostles, Fart I of The Beginnings of Christiasnity, edited
by ¥. J. Foakes Jackson and KArsopp Lake Londen: lfacMillan

and Co., Limited, 1933), IV, 215.

225, B, Lightfoot, St. Paul's Epistles g_ t Colo ?
giang and to Philemon (London. MacMillan and C 1875
p‘ 21"’9-
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and thus unsulitable to be the permanent and ultimste abode
of God. The eternal temple is God's own work, 1t is
&XE(?OWOEY\IOS . Thus Jesus' saying showed that Hie
miselon would destroy the existing temple end simulteneous-
1y build the eternal, and this He would fulfill on the third
dey, 23

A curlous point is the great interest taken by the Jews
in this saying of Jesus. First they distorted the saying
in charging Him before Calaphas. Then they used it in rail-
ing at Him on the cross: "Aha! You who would destroy the
temple and build it in three days, save yourself, and come
down from the cross!"' (Mark 13:29 f.; per. in Matt. 27:39 f.).
Agaln, they set up Telse witnesses to charge Stephen with
saying that Jesus would destroy the temple and change the
customas delivered by Moses (Acts 6:13 £.). The explanation
for thle great concern might be found in the fact that on
the surface of 1t thils saying was blasphemous. But it is
undoubtedly a2leo true that the saying so rankled in the
Jews' minds becsuse 1t threatened the existence of the temple
and so also of their vested interesats and way of 1life.

Ihe “temple made without hands" of the goaspels is linked
theologlecally and lingulestically with Acts 7:48 ff., where

Stephen mekes his defense before the council of the Jews.

235, Schlatter, Markus Der Evangelist fuer dle Griechen
(3tuttzart: Celwer Vereinsbuchhandlun:, 1935), p. 204,
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As noted before, 4t was the charge of going agalnst the
temple and the law that brought Stephen before the council.
In his defense, Stevhen traces the history of God's covenant
people, climaxing with evidence that Jod does not confine
Himeelf to a place, even to the temple. He pointed out that
from Joshua to David the people of Isrsel used the Ilaber-
nacle, not a temple.zh Even David, who found special favor
in the sight of God, was denled the wilsh to bulld a temple,
and in his final prayer (1 Chron. 29:10 ff.), testified that
the Lord is not bound to e place. Thus alsc Solomon, the
builder of the temple, in hls dedicatory prayer, "But will
God dwell indeed with man on earth? Dehold, heaven and the
highest heaven cannot contain thee; how much less thls house
which I have built!" (2 Chron. 6:18). Finally, Stephen as-
gserts that "the Most Hlgh does not dwell in houses made with
hande" and cites Isaish the prophet: "Heaven 1s mf throne,
and earth my footstool. What house will you bulld for me,
says the Lord, or what is the place of my rest? Did not my
hand meke 211 these things?" (66:1 f.; ef. Jer. 7:2-11).

In using XE L Ponofnt 0s with 1ts dercgetory impli-

cation Ztephen makes it clear that "in attributing permanent

2441t 1s significant that in Heb. ix. 1 £f. it is the
wilderneegs tent, not the Jerusalem temnle, that 1s taken as
a type of God's spiritual dwelling among His people." F. F.
Bruce, The Acts of the Apostles (London: The Tyndale Fress,
1951), p. 175,
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sanctity to the Temple the Jews were verging on idolatry,"25
and he cites Scripture 2nd their own tradltion against the
superatitious idea that God would not let the temple fall.
Thue the people of Israel, while clinging to the temple of
stones, are found to be raging against the spiritual and

eternal temple, the temple of Chriest "made without hands.”

25Lake sna Cadbury, op. cit., p. 81.

B —— =




CHAPTER IV
THE CHURCH AS NAOZ

“e have seen above that Jesus gpoke of Himself az the
"temple." He regarded His death ase bringing to an end the
temple of stones as the center of worship for God's people
and His resurrection asg the impetus for the founding of a
new cenier of worship in Himself. He was to ralse up a new
temple "made without hands” in which the worship should be
"in spirit and in truth."

This new gpiritusl temple, as the place of God's pres-

ence and the Sammelpunkt for His people, can only be the

Church, the community of believers gethered together by the
proclamation of Jesgue' death and resurrection. Such a com-
munity was implied, as we shall see, in the Messlah concept
cf the 0ld Testament and subssguently in the words and ac-
tlons of Jesus. ¥e shall also see that the phrase J{Kbs
tov QeoVv , clearly a metephor for the community of be-
lievers, is a parallel to ‘Va.c;.s . Finally, ya.55 is used
explicitly for the Church by 3t. Paul in 1 Cor. 3:16; 2 Cor.

6:16; and Eph. 2:21.
The 3piritual Nd o's & Messianlc Act

defore taking up the Messlah concept, we shall conslder

one 01d Testement victure for the people of Ced, used also
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by Jesus in ccntexts 1lndicating His mlesion as the gatherer
of (God's community. Jesus addressed His disciples, "Feer
not, 1ittle flock, for 1t is your Father's good pleasure to
give you the kingdom." The image of the flock goes back to
fsaiah 40:11 end, in & more elsborate drawing, Szekiel
34:12 £r., where the Lord @od 1s pictured as a shepherd who
gathers, feeds, shepherds, judges and saves His flock. 1In
Micah 5:4 1t is saild of the Messiah to come cut of Sethlehem
that He shall "stand and feed his flock in the strength of
the Lord," (Cf. also Ps. 77:20; 80:1; 100:3; et al.) Also
in the Psalms of Solomon the Messianic king 1is pictured as
tending the flock of the Lord (17:45).

"Flock" 1s also appllied to the "“remnant® that will be
gathered (Micah 2:12)., The “remnant” seems to be reflected
in Jesug' bheing "zent only to the lost sheep of the house of
Israel” (Matt. 15:2b; ef, 10:6). This restriction placed on
Jesus' misslion in the days of His flesh does not exclude
those cutside Iersel, for He alsc has "other sheep, that are
net of this fold," who willl be brought into the one flock
(John 10:16; ef. 21:6 f£r.).

The designation “flock" elsewhere in the New Testament
quite evidently refers to the Church (1 Cor. $9:7; Acts 20:28;
1 Pet. 5:2). Jesus calls Himself "the good Shepherd" (John

10:11), and His flock is the band of His followers, the

RN
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Church, *

The formation of a community of believers, the Church,
was inherent in the 0ld Testament concept of the Messiah,
subsequently fulfilled by Jesus. While Jesus Himself made no
direct public claim to the title of Messiah until the close
of Hls minietry (Mark 1L:61 f.), there can be no doubt that
He wae consciously filling the role of the Messlah. And as
the liessliah, He set about gathering and, by His death and
resurrection, creating, a Messlanic community.

“Messiah" i1s from the Greek h1£d'o'(ds , which 1is de-
rived through the LXX from the Hebrew participle, n "wp p
"ancinted." In the 01ld Testament 1t has for the most part
royal aesociations. And in the “essianic royal passages
(Isaiah 9:1 f£f.; 11:1 f£f.; 16:4 £.; Amos $9:11 f.; Hicah
5:1 £f.; Jer. 23:5 f.; Ez. 34:23) the Messianic king is re-
presented as having a people over which tec rule and to Jjudge.

Yore important than the title of Messilah, which Jesus
seem8 %o have avolded, is Jesus' interpretation of His MNees-
siah-ghip in terms of two figures from the 01ld Testament.
One is the "Servant of the Lord" from Isaiah and the second

the "Son of Man" from Daniel, each of which is e gocletary?

line Chureh is described in the New Testament by a num-
ber of other figures, many of which are discussed in Ethel-
bert Stauffer's liew Testament Theology, translated from the
German by John Marsh (London: BSCM Press, Ltd., 1955), op.
153 22,

2Arehibald M. Hunter, The Messege of the New Iestament
(Philadelphie: The Vestminster Press, 194L), p. 53%5"““‘
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figure, implying a community.

The phrase "Son of man" which Jesus took as descriptive
of Himself came from the vieion of Daniel (7:13). In the
same chapter the "Son of man" 1s interpreted as a symbol or
repregentative of a community, “"the people of the saints of
the Most High" (7:27). Further, the apocalyptic literature
of Judeism mekes a connection between the “Son of man," as
Hesslanic deliverer, and the community (e.g., IV Esdras
13:12; Enoch 38:%; 62:6).

“Sen of man" pecomes Jesus'! wmost characteristic self-
designaticn and in it He makes His most complete self-re-
velatlon. With this title Jesus points to Himself as the
representative and embodiment of the "salnts of the iost
High," and He takes on Himself both the suffering and the
glory oredicted of the "saints of the Most High" (Dan.
7:13,25,27).3

Ihe Tigure of the "Servant of the Lord" originates
from the so-called "gervant poeme" of Isaiah (42:1-7; 49:1-6;
50:4-10; 52:113-53:12; 61:1-3), ell of which are dominated by
one figure. Thie "servant,” as a minister of Jahweh to Hils
people, goes the way of suffering to bring them back to God.

Jesue explicitly ldentified Himgelf with this "Servant

of the Lord"® at the opening of His ministry when He read

SMartin H. Franzmann, "New Testament Theology,” mimeo-
graohed class notes (St. Louls: Concordis Seminary Print

Lhop, 1955), p. 56.
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from the beook of Isaieh in the synagogue at Nazareth (Luke
bil6 rf.; of. 7:22; 22:37). What is particularly signifi-
cant for our discussilon is that the servant is closely
identifled with the people of God. He is & covenant to the
people and a light to the nations (Is. 42:6) and "becomes
through his expiatory suffering the crestor of the new
people of God,"k the "many" of Isaiah 53:11 f.

‘e have gseen that the Megsish concept as found in the
Uld Testament and as interpreted by Jesus involved a Mes-
gianic community, a people of God. It can alsc be shown
that Jesus' entire proclamation and action presupposed and
was aimed at creating such & community, although we can here
treat only some salient point8.5

In his CGospel Mark tells us that "Jesus came into
Gelilee, preaching the gospel of God, and saylng, 'The time
ig fulfilled, and the kingdom of God is at hand; repent, and
belleve in the gospel'® (1l:14 f.). The "kingdom" and the
"gospel' both lie at the heart of Jesus' words and works and
both imply & people cof God.

Throughout the synoptic gospels the burden of Jesus'

preaching was that the kingdom of God had come. The "king-

3ﬂloege, Reich Gottes und Xirche, quoted by Hunter, op.
cl%., p. 57.

5a thorough treatment may be found in R, Newton Flew's
Jesus and His Church (New York, Cincinnati, Chicago: The
Abingdon Press, 1938), pp. 23 ff.
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dom" (Greek, paccAéld ; Hebrew, NHIIP ) 16 to be in-
terpreted dynamically in the sense of Isaiah 52:7, that CGod
hes taken up His reign. The kingdom 1s not itself the
Church, but it implles it. "God's Rule does not operate in
the vold. . . . I% implies a people living under that Rule.
It ilnvolves the formaticn of a community. Thus, the ec-

clesia or people of God is the inevitaeble correlative of

the Rule of God, "6
Ihe content of "the good news of the kingdom of Cod" is
algo found in Isaish and was the portion read by Jesus in
the synagogue at Nazareth,
The Spirit of the Lord ie upon me, because he has a-
neinted me to preach good news to the poor. He has
gent me to orcclalim release to the captives and re-
covering of sight to the blind, To set at liberty
those who are oppressed, to proclalm the acceptsbdle
year of the Lord (Luke h:18 f,; of. 7:22).
In saying, “Today this scripture has been fulfilled in your
hearing," Jesus affirms that the reign of CGod foreteld in
Iseilzh is now being reaslized in His words and works. And
this will mean & gathering of the "poor," the "captives,"
ete. "In Deutero-Isaiash the preaching of the good news of
God's reign ie inseparable from the gathering together of

the redeemed Israel, snd the guldance of His flock by Jah-

weh, #7

6Hunter, op. git., p. 55.

7Flew, op. cit., p. 83.
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The decisive saying for connecting the message of the
Hewglah with the “reconstituted peopnle of God" is to be
found in the words of institution of the Last Supper.8
"This is my blood of the covenant, which is vpoured out for
many" (Mark 14:24); "This cup is the new covenant in my
blood" (1 Cor. 11:25). The meaning was that by His death
Jesus was establishling a new covenant and thus calling =
new people.

Of particular significence is the use of "covenant,"
The Greek word for covenant, d. aeﬁun , 18 quite consist-
ently used in the LXX to translate the Hebrew word, B3 B i
¥hile the fundamental meaning is that of an agreement be-
tween two partlies, 1t becomes & unilateral enactment when
the d'cuar{lm-\ is between God and man. The use of JIQGT;KT\
in this context%, as a "new covenant in my blood," recalls
both the Servant of Isaiah 42:6 f. and the new covenant
provised in Jer., 31i31l, By His death Jesus as the Suffering
Jervant estabplished a new covenant with a2 new People of Geod.

A final point, which we discuss, showing the connsction
cf Jegus'! legsilanic task with a community of believers is
The fact of Hlis sending out a chosen group of disciples on
e mission (Mark 6:7 ff.; Matt. 10:1 ff.; Luke 9:1 ff,;
10:1 £f.). Jesus sent them out "two by two" as His ambassa-

dors: '"He who reeceives you receives me, and he who receives

8Ipid., p. 99.




