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CHAPTER X
INTROLDUGCTION

Prayer played an imporitant role in the life of St.
Paule, Already at his conversion Luke records that Paul
orayed. In the ninth chepter of the Book of Acts the Lord
spoke to Anenige and sald, "Rise and go to the street celled
Streight, and inquire in the housze of Judas for a man of
Taprsus nemed Saulj for behold, he is praying.” A survey of
the Pauline corpus revesls that Paul repeatedly prays or
spealks concerning preyer. The frequency with which Paul
refers to prayer indicates thet Christian prayer waz an ine
tegral part of his service in the goapel. The purpose of
this thesis is to correlaite, catalog, end analyze &ll refer=
ences to prayer in the Psuline Epistles and the Book of
Actee The Apostle's prayers and comnends to pray give ine
sight into his prayer life and point up the Christ=-
centeredness of his faith.

Much has been written on prayer in general, hovever,
the literature on Biblicsl prayer l1ls secsnty., This 1is
especially true of Psuline prayver. There are inany books

written about Paul, biogrephies such as Gonybeare'sl and

lw. J Conybeare and J., S. Howson, The Lile, Times,
and Trevels of St. Paul (New York: E. Ee Treet end Coe,

15697 .
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Farraris® are voluminous, but they speak little of his
prayer life. Since there is little written on Pauline
prayer this wribter found it rewerding to investigete the
prayer life of St. Paul eas 1t is presented in his wrltings
and the Book of fcts,

In order that this study follow some logical progrese
sion, a ceteloz and exegeticel study is presented first,

m 2 ~
fhie i

[ 2]

3 followed by £ study of the Creek words used by Panl
to desirnete and speesk cof prayer. The lest two chapters
zive en analysis of Pauvl's nraying end point up seversl
bogice charecterisztics of Pauline preyer., The compilsotion
of Psulfs prayers ond refercnces to prayof was made by a
careful reading of the Pauline corpus cnd the Dook of Acts,
Also hnelpful in ceteloging the prayers were the works by

Lo} =t 1 r
Sehmollier,~ aarder,L end MenzZ.” The Greek text used end

EF. ¥. Farrer, Tae Life gnd Work of St. Paul (Hew
Yorlk: E. P. Dutton & Company, 1009).

3A1fred Schmoller, Hsndkonkordens zZum Grischischen
Neuen Testament {Neunte Zullazes Stubtgerds crivilegierte
Wuerctembergische Bibelanstalt, 1951).

hGunther Harder, Faulus und daz Gebet {Guetersloh:
Verlap C. Bertelsmann, 1930) e

SJames George Manz, "Poul's Concestion of Man's Stand
Refore God os Reveeled in His Pravers.” Unpublished
Master's Thesis, Chicago Lutheran Theological Seminary,

Maywood, 1947.



3

end guoted is Naatle'sgé the translations are from the
Hovised Standard Verﬂion.T

Thiz study has revesled that Paul wes & men of prayer,
From the timo of his conversion when he spent three days in
festing and prayer until his desth the Apostle continued
in unceasing prayer. The preyers and references to preyer
in the Pauline corpus show that Psul was 2 master in the
art of thanksgiving end intercessory prayer. He prayed
frecuently, ¢t every and any occesion., iHis prayers were
Christecentered and dealt not only with his personal needs
and problems, but also with the spiritusl condition and
grouwth of his readers. And in ell his prayers he is pri-

marily concerned withh the advencement of God's Kingdom,

6
?Spuin NHoatle, Novum Testamentum Croece (Twenty-first

edition: Stuttgert: Waerttembergische Sibelanstalt, 1953).

7The Holy Bible, Revised Standard Version. (Few York:
Thomae Nelson & Sons, 1952)e



CHAPTER IX
AW ANALYSIS AND CATALOG OF PAULINE PRHAYER

in order to investipgate and underatand the praéer 1ife
of the Apcstle Paul it iz necessary Ho heve before us some
systematle errangement of his preyers. This chapter repre-
sents an agtempt'to catelog eny Peunline reference to prayer
end to list the extant nrayers of the Apostle as they are
Tound in hiz writings. In mony lnstences it is difficuls
to determine exsctly where a preyer begins or enda, thoree-
fore the choice in maeny ceses is arbitrery. The sequence
of the Eplistles in the catalogz follows a probeble theory of
cuthorsinip. However, the references to prayer in the Book
of Acts ave listed first for in thet book we nave the his-
tory of Paulfs life and the fremework into which his
Epistles arc wovens

A brief exegeticsl enelysis of Peul's references to
preyer accompanies the listinge. This is en attempt to give
2 goneral overview and gnderstsnﬂing of Pauline prayer. In
mest ceses the references ere guoted in full to give the
reader & more comprehensive insight into the prayer life of
Poaule This enslysis end listing shonld be especlially bene=
fiéial to the resder in the later chapters. Xey words are
given in Creek to point up certain distinctions and teo

emphasize certain truths.
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Acts
Q:h=8 21:5
9:11 22:3=21
13:3 22:17
23 26:13=18
16:13 27335
16316 28:8
16:25 38315
20236

Acts 93«8 is the story of Paul's conversion. Paul
eddrssses God o3 "Lord.” The Lord answers: "I am Jesus,"

Acts 931l. The Lord instructs Ananias to seek out
Paul, "for behold, he is praying."” The prezent tense indi-
cates continuous preyer. Conpare 1 Thess, 5:17, "oray con=-
gtently."” .

Aets 13:3., In the church at Antioch the prophets and
teechers fasted, prayed, and laid hands on Barnabas and
Saul end sent them on thelr first missionery journey. :

Acts 14323, Paul and Barnsbes appointed elders in
every church, engaged 1n prayer and fasting, and committed
the elders unto the Lord.

Acts 16:13. In Philippl the apostles went to the river=-
side on the sabbeth dey, ﬁwhar; we supposed there was a
place of preayer."

Acts 16:16., A slave girl who had a apirit of
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divinetion met the missioneries as they "were going to the
place of praver."

Acts 16:25. "But about midnight Paul snd Silas were
praying snd ginzing hymns to God, and the prisoners were
listening to them.,"™ Paul and Siles had been cast into
prigon after & cruel besting by the rods of the lictors,

In this situation the missionaries addressed God in prayer.
The »reying end the singing of hymns are not described as
senarnte scts, The singing of hymne, probebly Psalms, wes
their prager.l

Aets 20:36, Peul knelt down with the elders at
Ephesus "and prayed with them all.,” This touching refer=
ence to preyer took plesce on Paul's third missionary jour=
neye Paul hed addressed the elders end when he had finished
speaking he knelt and prayed with them, Undoubtedly he
praved about the things spoken of in his ﬁadress, and asked
God that he would keep the Ephesians faithful., And one can
hordly picture the apostle praying without asking God's
blessing on the arduous journey which lay shesd for him and
his compenions, The account relates that "they all wept
and embraced Paul" becsuse he bad sa2id thst they would
never see his fece agein,

Aets 21:5, As Psul deperted from Tyre after spending
seven deys with the bend of Christians in that place, we

IMarvin Re Vincen.s Word Studlies in tha New Testamnnt

(Hew York: Cherles Scribner's Sons, 19

et INl
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ere told that he knelt and prayed with whole femilies.

"And they 211, wilith wives and children, brought us on our
way till we wore outside the city; and kneeling down on the
beach we prayed end bede one snother ferewell." This cer=
teinly wes an example of Christien witness, of Christian
love end fellowship,

Acts 22:3-2l, Paul's story of his conversion iz sgein
told. Peul, elter hearing the prorhecy of Agebus, proceeded
fc Jerusslem and entered the temple. A fslse rumor arose
in the erowd thet Peul hed brought Trophimus the Ephesian;

2 pogan, into the tomple., 4An uprosr followed and in Paul's
defence to the peogple he recounts his conversion and men-
tions his preyer. He says in verse 17, "When I had returned
to Jerusalem and wes praying in the temple, I fell into a
trence and saw him saying to me, 'llake naste and get quiekly
out of Jerusalem, beecsuse they will not accept your testi-_
mony osboubt me'e," It is Ainteresting to note that Paul prayed
in the Temple after hls conversion, and there recelved com=
mimnication that he should go unto the Gentiles, since the
Jews would not receive his testimony. The incident tells

us that Paul offered prayers in the Holy place of prayer of
the Jews, and that he recelived direct communicaticn from
God on this cccasion. Paul undoubtedly mentioned the prayer
in the Temple to show the Jews that the Temple was still for
him the plece of prayer and worship, and it should have
shown them that he who preyed in the Temple would not

PRITZLAFF MEMORIAL LIERARY
CONCORDIA SEMINARY
ST. LOUIS, MO,

e wlnina .
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profane 1t as they hed sccused him of doing,

Acta 26:13-18., Paul tells Agrippa of his conversion,
It ls noteworthy bthet Paul vses the same words az sooken at
tho conversion, "And I seid, 'Who ere you, Lord?' And the
Lord seld, 'I om Jezus whom ycu &re persecutlng'" (verse 15).

Actzs 27:3%. This sceount of preyer occcurred on the
Journey to Home, shortly before the ship-uwrecik st Malts,
After Tourteen deya of drifting, trouble, fasting, Paul
took brend, gave thsnks to God and began to est. ILuke
teils uns thet "they ell were encoursged end ate some food
thomselves.” The sct of thanksgiving was the normal thing
for a Jew or Christlian to do before a mesl, end in this
instance undoubtodly had a great influence among those who
witnessed end hesrd the prayers

fete 20:8, Here preyer is mentioned in conneetion with
the saéount of @ mivacle, This occurred during the shipe
wpeck on the islend of Melta, "It heppencd thet the fether
of Publius lay sick with Tfever and dysentery; and Paul
vigited him ond prayed, and putiting his hsnds on him hoealed
him.® The content cf the preayer 1s not mentlioned, we may
assume thot the Apostle prayed that God might perform the
mirsele tarcugh him, This is one of the few inztences in
which Peul was given the mirsculous diving power of healing.

fete 28:15, The last mention of prayer in Acts fol-
lows Paul's deperture from Puteoll on the last leg of his

journey to Rome. "And so we came to Rome, And the
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brethren there, when they heard of us, came as far ss the
Forum of Appius and Three Taéerns to meet us. On seeing
them Paul thanked God and tocok courage." The thanksgiving
to God was prompted by the arrival of Christians from Rome,
Lnd well he might be thenkful, for thls wes assurence that
he was not friendless in Rome,

In conclusion it may be well to note thet nowhere in
the Book of' Acts are we told the exact content of Paul's
nrayer. Usnally the context or the slitvation gives us a
clue g8 to what the preyer might have been, but we do not
have the exsct words recorded =28 is often the csse in the
linigtles. This may be due to the fact that ths connection
sufficlently indicates the nature end contents of the
prayer. We can be sure thet the prayers of Paul were suited
to the occasion, They were, in 2ll probability, not set or
fixed prayers, but were spoken by tiie Apostle with regard
for the perticuler situation and the need of the moment,

Peul's prayers were offered, in every situation re-

corded in the Book of Acts, in the presence of witnesses.

Peul lived his faith., Whon the situation or need for prayer

erose, Peul prayed, regardless of the situation or the

people involved. Paul nreyed after his conversion when

visiting in Jerusalem, he prayed in prison, he knelt on the -

beech with femilies, he geve thenks before he ste, and he
prayed for God's grace in the healing of & sick man. In all

coeses Paul's prayer life was & witness of the Christ who
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lived in him, That his prayer had an effect on those who
witnessed is evident in slmost every situation mentioned in
the Book of Acts. The prisoners listened to Paul and Silas
pray, sailors on the ship were encouraged, end families were l
atrangthened in their Teith at Tyre. Prayer secems to have
bean & definite way of witnessing for Paul.
Pinslly, it is interesting to note that the word

TTIfos s;; Lopua is used elmost exclusively in the Book of

Acts in veference to prayer. The two exceptions are Acts

? 7
27:35 and Acte 28:15 where £0 X“'f"j"riw is used.
CGelatians

1:3 6:16
1:5 6:18
1:2L

The introductions to Paul's Epistles usuelly contain
e preyer or make mention of prayer. There ere two excep=
tions to this rule, Gelatians and Titus, These do, however,
include the apostolic blessing (Galatliana 1:3; Titus 1l:l),.
In Galatisns there are no thanksglvings, no mentiﬁn of prayers
offered previously, no special edmonition or recuests ;pr
prayers. There are severzl passages that should be consid-
ered, however, ' '

Galatiens 1:3. "Grace to you and peace from God the
Father end our Lord Jesus Christ." This apostolic blessing
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may be considered in the scope of Paul's prayers, for he is
pronouncing grace and peace upon his readers, "These two
terms, grace and peace, constitute Christianity., Grace in-
volves the remission of sins, peace, and happy conseienea.“2

Galatiens 1:5. "To whom be glory for ever and ever,
Amen.," Paul ascribes glory to God. At the mention of His
name thanksgliving and praise are immediately on the lips of
Paul, Expressions of praisé and gratitude such as these are
common in the Pauline Epistles.

Galatiens 1l:2l. "And they glorified God because of
me,” This probably refers to prayers of thanksgiving of=
fered by bellevers for his conversion,

Galetiens 6:16, M"Peecce and mercy be upon all who walk
by this rule, upon the Israel of God." The Israel of God
is a2 term designating the Israel of the New Testament, the
Holy Christian Church, Paul asks that mercy and peace be
upon those devout believers who have put off the law,

Gelatians 6:18, "The grace of our Lord Jesus Christ
be with your spirit, brethren. Amen." The sentence is a
preyer that the Galatians may have the indwelling gracious
presence of the Lord Jesus Christ. The concluding benedic=-
tions of all letters written by the Apostle Paul are allke
in that they include the invocation of grace, which, except

2

Martin Luther, A Commentery on St. Paul's ?131:13 to
the Galatisns, abridged EransIntion from the Latin by
Theodore Graebner (Thiprd editlonjy Grand Rapids: Zondervan
Publishing House, n.d.), pP. 15.
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in Colosslans and the Pastorel Epistles, is specifically
called "the grace of the Lord Jesus Christ," "Phil, L4:23
and Phm. 25 are like Galatians in using /uz'ra\\ ToY
Vel uATOS 4GP  instead of the usual /‘-J/’
‘;ﬂi;" "3 Only Ephesiens includes the invocation of
peace, which is regulerly found in the opening salutations
of the Apostle's letters.

First Thessaslonlians

1:1 5:16=-18
1:2-3(10) 5:23=-24
2:13 5:25
3:9-10 5:28
3:11-13

First Thessalonians 1:1, "Paul, Silvanus, and Timothy,
to the church of the Thessalonians in God the Father and
the Lord Jesus Christ: Grace to you and peace." This is
the greeting to the Thessalonlans and may be considered as
a type of prayer. The general form of the Pauline letters
consists as a rule of an address or greeting, a thanksgive
ing, special contents, personal salutations and an auto-

graphie conclusion. All the Pauline letters manifest this

3Ernest De Witt Burton, "A Criticel and Exegetical
Commentary on the Eplstle to the Galatians,” The Interna=-
tional Critical Commentary (New York: Charles Scribner's
Snnl. 0.19251. Pe OLe



13

general form with perhaps the exception of Galatians and
‘Pitus which follows a slightly different pattern. The above
salutation, or superscription, comprises, as in contemporary
letters, the name of the writer in the nominative, the peo=
Ple addressed in the dative, and the greeting., Although
this is the shortest of the extant Pauline salutations, it
contains the more developed forms, not simply the names of
the wrlters and reclipients but also the divine names, God
the Father and the Lord Jesus Christ, and the characteris-
tically Pauline "grace and peace." The Holy Spirit is men-
tioned in no selutation and in only one benediction (2 Cor.
13:1}). The phrase "grace to you and peace" is common to
Pauline salutations and bears, like the phrase z? v f”'f‘? A
the stamp of Paul's experience.u "Grace" is used here in
1ts widest sense, the favor of God by which he acquits all
sinners solely on the principle of faith and grants them
freedom from the power of sin and newness of life in Christ
or the Spirit. "Peace"™ is the spiritual prosperity or
happiness enjoyed by those in divine favor.®

First Thessalonians 1:2=3(10). "We give thanks to

God always for you all, constantly mentioning you in our

bjemes Everett Frame, "A Critical and Exegetical con~
mentery of The Epistles of St. Paul to the Thessalonians,™
The International Gritieal entagz (New York: Charles
Scribner's Sons, 1912}, p. s Do

SIbid.

™
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prayers, rememberling before our God and Father your work of
faith and lesbor of love and steadfastness of hope in our
Lord Jesus Christ." The salutetion is followed by a thankse
glving, actueslly the thanksgiving runs througn verse ten, or
the whole first chapter, Whenever Paul was at his prayers,
he remembered his friends et Thessolonice and thenked God.
When he recelled them his first feeling was one of grati-
tude to God (ef. 3:9) for the Christian record which, as
individuals and as a church, they displayed. He bears in
mind the splritusl excellence of the readers, their active
faith, industrious love, and tenacious hope. Ie thanks God
for their election (verse l), the certainty of which is
inferred from the presence of the Splrit controlling not
only the converts who welcomed the gospel in spite of perse=-
cutions (verses 6=10), but also the ministers themselves
(verses 5,9). And not only Psul alone, the plural implies
that ell three misslonsrices prayed together. The mission-
aries geve thanks "always." (cf. 2 Thess. 1:3; 2:13; 1 Cor.
l:l43 Eph. 5:203 Phil. 1:3), "constantly mentioning you in
our prayers.” (cf. Rom. 1:93 Eph, 1:16; Phlm.l). The
preposition (Z-r3 ) "retains here a slightly local sense
'at, " 'when engeged in,' cf. Rom. 1:10."® Each time that

they were engeged in prayer, the writers mentioned the

6 .
George Milligan, St. Paul's Eplstles to the Thes~
salonians (Grand Rapi&s: Wm, B. EdFQEEEE—PdEITEEIhg Company,

1953), P. 6.

i
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names of the converts and gave thanks for them. The word
for "prayvers" is Trfaf € DXI; and in the New Testament is
used only of prayer to God, and is e more general term than
Ji;"”?j .7 Thus in this thanksgiving Paul and his friends
express thelr joy at the Thessalonlan converts'! steadfast-
ness and energy in Christlan grace and witness.

First Thessalonians 2:13. "And we also thank God
constantly for this, that when you received the word of God
which you heard from us, you accepted it not as the word of
men but as what it really 1is, the word of God which is at
work in you believers." Paul end his fellow-missionaries
thank God that the Thessalonisns welcomed the gospel as a
word from God, Paul was so sccustomed to hearing his mes=-
sage denounced as man-made, not only by non=Christien Jews,
but by many Jewish Christians as well, that he found it
especielly encouraging when it was sincerely welcomed as the
good news of God.

First Thessalonians 3:9=-10, "For what thanksgiving can
we render to God for you, for all the joy which we feel for
your sake before our God, praying earnestly night and day
that we mey see you face to face and supply what is lacking
in your faith." The faith of the converts gave Paul and his
associates much joy. This joy, which is not so much per-

sonal as religious, and which therefore finds its constant

7Ib1d.
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outlet "before our God," is so excessive thet Paul is un-
able to give God that adecuete thanks which is his due. It
is in the atmosphere of intense joy thst he presys "earnestly
night and day," not simply thet he might see their face (as
in 2:17), but also thet he might make up the deficiencies
of their feith (ef. 5:8).8 The Greek word used for "pray-
ing™ in this passage is Jf-o;d“’"’ which may be better
translated "beseeching." This Greek word is stronger than

rr/ﬂfﬂ’)”‘/’”"’ » and embodles a sense of personal
need, Except for one usage in Matthew (9:38) the verb is
confined in the New Testament to ILuke and Paul,?

First Thessalonisns 3:11=13, "Now may our God and
Father himself, and our Lord Jesus, direct our way to youj;
and may the Lord make you increase snd sbound in love to
one another and to all unblamsble in holiness before our
God and Father, at the coming of our Lord Jesus with all
his saints,"” Paul now passes to the prayer which he prays.
Both the desire to see them and the desire to amend their
deficiencies are resumed as he turns in prayer to the su=-
preme authority, God and Christ. The emphasis 1s put less
on the longing to see them than on the shortcomings of
their faith. This change of emphaslis 1s undoubtedly used
to prepare the way for the exhortations that are to follow

eFrama, Ob. G_j.._t_.’ Pe 13!.'..
Mi1ligan, op. cit., P. L42.
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in chapter four and five., It is striking to note that the
prayer is addressed to Christ and the Father and that these
two should be united by a verb in the singular d’v f°’5 L L
Kdr&ﬂxj v vas « The singular implies that God and Jesus
count as one in this connection (cf. 2 Thessalonians 2:16=-
17). The purpose of the prayer is that their love may
"increase and abound" to all men, and that their hearts
should be established "unblameble in holiness before our
God and Fether" in view of the return of Christ.

First Thessalonlans 5:16-18, "Rejoice always, pray
constantly, give thanks in all circumstances; for this is
the will of God in Christ Jesus for you." The injunction
to constant Joy and prayer and to thanksgiving in every cir-
cumstance is characteristic of Paul, Paul exhorts the
Chrlistians to rejoice always. The way to constent jJjoy in
the midst of persecution is constant prayer, expressed or
unexpressed. The exhortation to be steasdfast in prayer
(Rom. 12:12; Col. 4:2), to pray et all times (Eph. 6:18), is
characteristic of Paul's teaching and practice (3:10;

2 Thess. 1:11). The sbility to pray is made possible be~
cause of the indwelling Christ, v Xf“"ﬂp "1-7 Tie
(ef. Rom, 8:26; Eph. 6:18). Furthermore they sre to "give
thanks," in every circumstance of life, even in the midst
of persecution and suffering. "Even when 7 s :_?’ is not
expressed, it is to be understood after E}'xdf r-7Elr

L
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(cf. Rom. 1:21; I Cor. 10:303 11:2h; 1l317: Eph. 1:16)."10
Constant joy wlth constant prayer leads to the expression of
thankfulness to God in every situation and condition in
lifes The stimulating cause of thanksgiving is the Christ
wilthin them, Paul reminds them that this is not his will
but the "will of God in Christ Jesus for you."

Plrst Thessalonlans 5:23-2}., "May the God of peace
himself saenctify you wholly; and may your spirit and soul
and body be kept sound and blameless at the comling of our
Lord Jesus Christ. He who calls you is faithful, and he
will do it.,"™ Following the exhortations (l:1-5:22) the
Apostle turns in characteristic fashion to the Diving Power
in which alone they can be fulfilled. The prayer in general
asks thet God would consecrate them through and through, and
then specifically thaet he may keep theilr spirit, the divine
element, and the soul eand body, the human element, intact
as an undivided whole in order that they might be blameless
when the Lord comes.ll The prayer will certainly be an-
swered, for God is faithful, This falthfulness of God has
already been menifested when in keeping with his eternal
choice (1l:l) he called them (23:12) through the preaching of
the gospel (2 Thess. 2:14). But if the caller is faithful
he may also be relied upon to perform the very thing

IOFI'EMQ. Ope. 9_:!._2.. Pe 202.

11lrpi4,, p. 209.
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involved in the call, nemely, that for which Paul prayed,
thet they be sanctifiled and kept blameless until the coming
of our Lord Jesus Christ,

First Thessalonlans 5:25, The Eplatle closes with
three reguests, the second being, "Brethren, pray for us,"
When the brethren pray they are to bear in mind not only
themselves but Peul and hls fellow-missioneries as well,

First Thessslonians 5228, Paul closeaz the letter with
the benediction, "the grace of our Lord Jesus Christ be

with you,"
Second Thessalonians
1:2 2:16-17 ;
1:3(- 10) 3:1=2
1:11-12 . 3:5
2:13(1) - 3316 2

3:18

Second Thessalonians l:2. Paul opens his Epistle with
the ususl salutation, "grace to you and peace from God the
Father and the Lord Jesus Christ."

Second Thessalonians 1:3-10. Following the salutation
there comes the usual thanksgiving which, while recalling
the thanksgiving of the First Epistle, presents certain
independent features. Paul begins the thanksgiving thga:
"We are bound to give thanks to God slways for you, brethren,

k1
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as is fitting, because your feith is growing abundantly,
and the love of every one of you for one another 1s increas-
ing." Special stress 1s now laid on the progress of the
Thessalonians' faith and love with the consequent boasting
of the writers on their behalf (verses 3 and lj), The men-
tion of the afflictions which the Thessalonians were suffer=-
ing is a perfect opportunity for an emphatic appeal to the
righteous Jjudgment of God, by which the persecuted will be
recompensed and the persecutors condemned (verses 5 to
10)23%

Second Thessalonians 1l:1l-12, Paul concludes chapter
one with a prayer for his brethren, a characteristic so
common with Paul, "To this end we always pray for you,
that our God may make you worthy of his call, and may ful-
£ill every good resolve and work of faith by his power, so
that the name of our Lord Jesus may be glorified in you,
and you in him, according to the grace of our God and the
Lord Jesus Christ." With a view to the glorious consume-
metion spoken of in verse ten, Paul pravs as the converts
were praying not only that God may deem them worthy of His
call, that is, acquit them on the last day, but that they
may be morally perfect. The ultimate purpose of the prayer
is found in verse twelve, "that the name of our Lord Jesus

may be glorified in you, and you in him," The reference

1
2“111183!1. OP. elt., DP. uzo
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is primarily to the Parousie, but Paul's preyer would be
fulfilled then only if the Lord's name were glorified in
them dey by dey through 1life.

Second Thessalonians 2:13(1}). "But we are bound to
give thanks to God always for you, brethren beloved by the
Lord, because God chose you from the beginning to be saved,
through consecration by the Spirit and belief in the truth,"”
Turning from the events preceding the last judgment Paul
gives thanks to God on the converts'! behalf in view of the
salvation which He has worked for them, a salvation begin-
ning in His eternal cholce, and to be completed by their
sharing in the glory of the Lord Jesus Christ Himself
(verse 1lj). "These two verses thus form 'a system of theol-
ogy in minature! (Denney), and in characteristic Pauline
fashion lead up to the practical exhortation to the Thes=-
salonians to hold fast to what they have been taught
(ve 15)."13

Second Thessaloniens 2:16=17,. Another prayer is inter=
jected that the preceding exhortation may be fulfilled in
the Thessalonians. "Now may our Lord Jesus Christ himself,
and God our Father, who loved us and gave us eternal comfort
and good hope through grace, comfort your hearts and estab-
1ish them in every good work and word." Paul prays that
Christ and God who in grace had already loved them in the

131pida., p. 106.
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sending of the Son to death, and had granted them assurance
through the Spirit and hope for the ultimate glory of God,
may strengtnen them in woriis and words of righteousness,
The "comfort" spoken of "is the coursgeous confidence,
inspired by the Spirit, that nothing, whether porsecutions
{(I:lh I 3:3) or disquieting utterances touching the time of
the Parousia (vv. 2=3) can prevent the beloved and elect
from shering the future glory of christ.“lu

Second Thessaloniens 3:1-2, In addition to dffering
preyers on their behalf, Paul asks them to pray for the
continued success of the gospel and (verse 2) for its
agents' safety (ef. Is. 25:4). "Finally, brethren, pray
for us, thet the word of the Lord may speed on and triumph,
es it did among you, and thet we may be delivered from
wicked and evil men; for not all have faith."™ This appeal
for the prayers of the readers 1is characterlstic of Paul
(1:113 1 Thess. 5:25; Rom, 15:30; Col. 4233 Phlm, 223 2 Cor,..
1:11; Phil. 1:19). It is noteworthy that in the first
place Paul prays for the furtherance of their work rather
than for any ease or advantege to themselves. The second
and more personal need for which the praysers of the Thes=-
salonians are solicitated are found in verse two. It is
probably with speciel references to dangers at Corinth that
he requests the prayers "to be delivered from wicked and

thramn,'gg. git,, r. 2086,
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evil men." As in Paul's Second Epistle to the Corinthians
(1:11) where prayer 1s requested for deliverance from the
perils of death, and as in Romans (15:30) where it is for
deliverance from those that are dlsobedlent in Judea, so here-
person and cause are 1nseparable.15 It eppears that Paul in
these two passages is attempting to widen the horizon of the
Thessalonlans by enlisting their sympathy and interest on
behalf of the epostles. They are not the only sufferers,
or the only people who need prayer and help,

Second Thessalonians 3:5., "May the Lord direct your
hearts to the love of God and to the steadfastness of
Christ,” This short prayer reminds the Thessalonians that
though he has confidence in the Lord that they will do what
he commands, yet he knows that the help of the Lord 1s in-
dispensable to inelline thelr hearts to keep his commandments,
They need especlally a sense of God's love for them and a
reminder that Christ can give them an endurance adequate to
face the persecutions.16

Second Thessalonians 3:16. Paul tekes leave of the
Thesselonians with a prayer for their blessing, "Now may
the Lord of peace himself give you peace at all times in
all ways. The Lord be with you all." The prayer for peace
is directed to Christ, the Lord of peace, and is prompted by

151bide, Pe 292

161p1d., pe 296.
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the situation which the command (verses 6-15) is designed to
meet, However, the command alone will not restore harmony
among the brethren, the Lord of peace must give them a
sense of inward religious peace, at all times, in all the
situations of life. He appends, "the Lord be with you all,"
This undoubtedly was done with a special purpose, for both
the majority and the idlers needed the personal presence as
well as the pesce of Christ ac a surety for harmony and con-
cord within the broth.erhood-l7

Second Thessalonians 3:17. The final benediction 1s
identical with the one of the First Epistle with the excep-
tion of the word "all."™ The "all" is inserted as in verse
sixteen to include 8ll, even those whom he had found 1t
necessery to censure. "The grace of our Lord Jesus Christ

be with you all."

First Corinthians

1:3 11:13
1:l4=7 11:24
725 1:13-18
10316 15:57
10330 16123-2}
11:4=5

17
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First Corinthians 1:3., Psesul's customary greeting is

found here. "Grace to you and peesce from God our Father and

the Lord Jesus Christ,"

First Corinthiesns 1l:jj=7., "I give thanks to God always
for you because of the grace of God which was given you in
Christ Jesus, that in every way you were enriched in him
with all speech and all knowledge, even as the testimony to
Christ was confirmed among you, so that you are not lacking
in eny spiritual gift, as you wait for the revealing of our
Lord Jesus Christ." This Pauline thanksgiving is a prelude
to the whole Epistle, The Apostle says that he continually

thenks God for the results of the preaching of the gospel in

Corinth, through which the grace of God was received by
meny, He had been told by God, "I have many people in this
city" (Acts 18:10), and this was & source of joy to him,

Because they were God's people it meant an enrichment of

their lives, thelir speech, and their knowledge, in accordance

with the testimony which the Apostle gave of Christ, which
was confirmed in them (verse 6). The Corinthisn Christians
exhibited a‘full Christian faith, and lived in the expecta=-
tion of Christ's return (verse 7).

First Corinthians 7:5. Paul mentions prayer here in
speaking sbout marriage and 1ts problems. "Do not refuse
one another except perhaps by agreement for a season, that

you may devote yourselves to prayer . . " The meaning 1s
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unclear, Lenskile suggests it mey refer to private devoe
tions, when a famlly may have set aside a week for fasting,
prayer, and the like. Plummer19 is ineclined to think that it
is a reference to ordinery, usual prayer. Though 1t's impos=-
sible to determine the exact meaning, it is noteworthy that
Paul mentions prayer in connection with merriasge. Prayer
to Paul enters every aspect of life, it was an integral
vart of every life and situation.

First Corinthiens 10:16., "The cup of blessing which
we bless, iz 1t not a’participation in the blood of Christ?"
Paul spesks here of a blessing, benediction, prayer in con-
nection with the Lord's Supper. The "blessing" of the cup
refers to the utterance of Christ, in which He gave thanks
and blessed God. (%“hat words of blessing the apostoliec
Church used Paul doesn't say.)

First Corinthians 10:30. Paul mentions prayer in con=
nection with meals. "If I partake with thankfulness, why
am I denounced because of that for which I give thanks?"
Peul hes been speaking esbout liberty and its limits and here

discusses the matter of eating at en unbeliever's table,

18z, ¢. H. Lenski, The Interpretation of St. Paul's
First and Second Epistle to the Oorinthians (Columbuss:
Tutheran Book Goncern, 1935), P. 203.

19aprchibald Robertson end Alfred Plummer, "A Critical
end Exegetical Commentary on the First Epistle of St. Paul
to the Corinthiens," The International Critical Commentary
(Edinburgh: T. & T. Clark, 1911), p. 130,
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It shows that Paul gave thanks at meals, even though he may
have esten at the table of an unbeliever. Paul apparently
strives here to point out that all food, whether sacrificial
or not, is sanctified, if it be received with thanksgiving
(efe 1 Tim, h:h).zo

First Corinthians 1ll:4=-5 (13). "Any man who prays or
prophesles with his head covered dishonors his head, but
any woman who prays or prophesies with her head unveiled
dishonors her heed . . «" In this section of chapter eleven
Paul 1s spesaking of disorders in publie worship. The gques-
tion of veiled and unveiled men and women is discussed,
This passsge adds little to en understanding of Paul's
prayers, although 1t does speak of corporate prayer and men-
tion both men and women as preylng. The reference in verse
thirteen is noteworthy, "Judge for yourselves; is 1t proper
for a woman to pray to God with her head uncovered?"
Usually 77fod 5"”)("/1‘" has no case after it, but here "to
God" T":’_‘ 9‘."'} is added undoubtedly to emphasize the
principle that when she is addressing God she ought not to
be asserting her equality with men or trying to draw atten=-
tion to men (ef. Matt. 616) .21

¥irst Corinthians 11:2lj. "And when he had given thanks,
he broke it, and said, "This is my body which 1s broken for

201pid., pPe 223.
2l1pid., p. 234
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yous. Do this in remembrance of me." The thanksgiving here
is doubtless the same blessing spoken of in the tenth chap-
ter (verse 16)., Again, the words refer to the prayer or
thanksgiving of Christ,

First Corinthians 1,:13-18, The fourteenth chapter of
First Corinthians deals with thé speaking in tongues., This
practlce of speaking in a tongue was apparently common at
Corinth and was obviously a highly prized gift. There are
nine references to preyer and thanksgiving in the section
which reads thus: "Therefore, he who speaks in a tongue
ghould pray for the power to interpret. For if I pray in a
tongue, my epirit prays but my mind 1s unfruitful, What am
I to do? I will prey with the spirit end I will pray with
the mind alsoj I will sing with the spirit and I will sing |
with the mind also. Otherwise, if you bless with the spirit, }
how can any one in the position of an outsider say the i
"Amen" to your thanksgiving when he does not know what you :
are saying? For you may give thanks well enough, but the
other man is not edified., I thank God thaet I speak in
tongues more than you all," Heller summarizes the meaning
of these verses as follows:

The consclousness of the presence of God and the

effort after mitual ediflcation by common prayers

demands some order in the conduct of worship. Paul
exhorts the Christians-="Let all things be done
decently end in order,." Common prayer does not con-
sist in a confusion of volces, each addressing God
in its own words=-that would be the individual prayer

of many but not at all common prayer. This latter is
the preyer of one member of the congregation which the
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others follow with sttention and devotion. In the
primitive Church every male Christien, when moved by
the Splirit had the right to preach and to pray. The
custom of general free prayer is the clear background
of the fourteenth chapter of First Corinthiesns in
which the Apostle revives the problem of public wor-
ship; "when you come together each one hath a psalm,”
Paul does not question the rigiut of free prayer of
the laity; he only demands that each should pray in
language generally ugﬂaratood and not in unintel-
ligible glossolalie, 2

One might summerize by sayling that the important thing
stressed here by Paul is that one must pray thoughtfully,
And when done publically it must be understandsble to all,
that 211 may be edifled,

First Corinthiens 15:57. At the end of the great resur=-

rection chapter in First Corinthians Pasul breaks forth in
an unexpected thanksgiving. "But thanks be to God, who
gives us the victory through our Lord Jesus Christ." The
sudden transition to a thanksgiving 1s similar to three
others found in the Pauline Corpus (2 Cor. 2:1l3 Rom, T7:25;
1 Tim, 1:17). In this passage as in the perallel passages
the thanksgiving 1s directed to God, rather one might say
the whole emphasis is upon God. Our victory over death 1is
assured "through our Lord Jesus Christ."

First Corinthiaens 16:23=24. "Having uttered the great
watehword of the walting church, Maranatha, Paul adds his

22ppredorich Heiler, Praiprl A Study in the Historﬁ

and Psychology of Religion, translet rom the German Das
Cebet %y Samuel McComb. (New York: The Oxford University

Press, 1932), p. 307.
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personal benediction upon the readers. "The grace of the
Lord Jéaus be with you. My love be with you all in Christ
Jesus, Amen." The Apostle does not end his letter with a
word of warning or severity but adds the usual benediction,
"Like a true teacher, as Chrysostom seys, he helps not only
with counsels, but with prayers.“23 This benediction is
shorter than usual, however, the shortest qf the Pauline
benedictions are found in Colossians (L :18) and First
Timothy (6321), "Grece be with you." Paul adds to the
Apostolic benediction a personal blessing of love, "my love
be with you all in Christ Jesus." Paul's prayer eubraces
ell of them, even the most faulty, for it is "in Christ
Jesus," the "bond of perfectness" and the "bond of peace."
"and, being 'in Christ Jesus,' it hag nothing of the
partiality or fickleness of humen affection, "2l

Second Corinthians

1:2 9:12-15
1:3-11 " 12179
2:1 y 13:7
L:15 13:9
8:16 13:1)
23

Robertson and Plummer, op. cit., p. 401,
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Second Corinthians l1l:2, Paul uses the same salutation
for the Second Eplstle to the Corinthians as the First
Epistle. "Grace to you and peace from God our Father and
the Lord Jesus Christ."

Second Corinthians 1l:3-1l, St. Paul's hebit is to
begin his letters with an expression of thankfulness for the
Christien progress of his correspondents., In First Timothy
(1:12) the cause of his thankfulness is the exhibition of
the Divine mercy to himself; and this epistle begins with a
like thought, from which he passes (verse 1) to his con=-
fident belief that the Corinthian Christians are still his
boasting. Actually the thanksgiving is divided into two
parts, verses three to seven which speak of Paul'!s thanks=-
glving for Divine comfort, end verses eight to eleven which
speak of the Divine deliverance afforded Paul, Of special
note is verse eleven which reads as follows: "You must
help us by prayer, so that many will give thanks on our be=
half for the blessings granted us in answer to many prayers.”
The exact translation of this passage in the Greek 1s debat-
able.25 In general one might say that St., Paul claims here
that the sympathy of his converts with him shall be exhibited
by their prayers for him, It is noteworthy that the word

ZSAIrred Plummer, "A Critical and Exegetical Commentary

on the Second Epistle of St. Paul to the Corinthians," The
International Critical Commenta (New York: Charles

Scribner's Sons, 1915), P. 20,
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for prayer here is 5‘-"1"'5 » Plummer has the follow=
ing remark concerning this word as used for prayer:

As a word for 'prayer,!, 5"’!°"5 is almost as

general as WPeT Ev Xy | wyith which it is often

Joined. It is commonly an expression of personal

need (see on ILk. 1:13), but 1s often used of inter=-

;e;ﬁ.:ni :I.;: #é% R:!:x..iz.:é%; Phil, i. 4 (see Lightfoot);

« 33 .

Lansk127 enlarges on the idea of personal need by re-
merking that it is "petition," “"supplication” as of a beg-
ger asking for alms, It may be used of asking men as well
as of asking God.

Second Corinthians 2:1lj. In his letters Paul is con=-
tinually finding cause for thanksgiving. "But thanks be to
God, who in Christ always leads us in triumph, and through
us spreads the fragrance of the knowledge of him everywhere."
St. Paul generally writes K";‘".f 79 95‘? (cf. 83163
9:153 Rom. 6:173 7:25), but here as in the First Epistle
(15:57) in & sudden transition to a thanksgiving he puts

Ta:? g F-i? first with great emp‘naais.za The two
thanksgivings are similar, for both are irrepressible excla-
mations of thanksgiving., The thanksgiving here 1ls evoked

by the meeting of Titus and. the news that all was well in

261p14d,

27Lensk1, op. cit., P 853,

aeplume!'. 22- ..e._i.i" Pe 67-
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Corinth, The remembrance of the victory of God's csuse at
Corinth leads him to think of the triumph of the Gospel
generally., Paul thinks of the progress of the Gospel as a
magnificent procession moving onward through the world,
Undoubtedly the image the Apostle had in his mind was that
of 2 Romen ti'iumph. He thinks of God as the Victor enter=-
ing the City into which the glory and honor of the nations
is brought. The Apostle as "in Christ," as a member of the
Body of Christ, is one of the captives, by means of whom
knowledge and fame of the Vliector is mede manifest, He re=
joices that he has been so used by God, as would appear from
the tidings which Titus has brought him,

Second Corinthiens ) :15, Thanksgiving is here men=-
tioned as increased by the grace of God to the glory of God.
"For it 1s ell for your sake, so thet as grace extends to
more and more people 1t may inerease thanksgiving, to the
glory of God.,"

Second Corinthisns 8:16, "But thanks be to God who
puts the same earnest care for you into the heart of Titus."
Paul here thanks God for fllling Titus with such earnestness
for the Cdrinthians, because he is sending Titus back to
Corinth from where he had just come (verse 6). There seems
to be a delicate touch in the "for you." The Corinthians
might think that the zeal of Titus for the relief-fund was
on behalf of the Jerusalem poor; but it was really on their
behalf. The Corinthisns would be the chief losers if a
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suiteble sum was not raised.??

Second Corinthlesns 9:12=15, In the ninth chapter of
the Second Epistle Paul speaks of the colleetion for the
salnts in Jerusalem. In the latter part of the chapter Paul
descrlbes the spirlt in which Christians should give for the
needs of others and how the grateful receiving of such gifts
by these others should lead them to prsyer on behalf of the
donors., Thus & two=way blessing is created, and the Apostle
glorifies God as he contemplates this blessed result., "For
the rendering of this service not only supplies the wants
of the ssints but also overflows in many thanksglvings to
God « « o« while they long for you and pray for you, because
5r the surpsssing grace of God in you., Thanks be to God for
his inexpressikble gift." One cen hardly imegine the joy
that must have welled up in the heert of Psul as he conteme
pletes the glorlous plcture before his eyes. dJewish and
Gentile Christians abandoning their mutual distrust and dis=
like and drawing together in mutual love end help, An ex-
pression of the thankfulness burst forth to God, for st last
Paul begins to see unity in Christendom for which he has
labored so perseveringly; "neither Jew nor Greek," but "all
in Christ Jesus" (Gal. 3:28; 1 Cor. 12:13). "Thanks be to
God for this inexpressible gift." The "gift" spoken of is
the gift of God, not of men, The "inexpressible" gift (cf.

291bid.. Pe 247
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Rom, 11:33; Eph. 3:20) for which the Apostle bursts out
here into a characteristic doxology or thanksgiving is the
gift of Christ Himaelf, It ls the gift of selvetion in Him,
thankfal appreciation of which had borne such abundant
fruit in Christien lives.3°

Second Corinthians 12:7-9, The reference here speaks
of Paul's thorn in the flesh and reads as follows: "And to
keep me from belng too elated by the abundance of revela=-
tlons, a thorn was given me in the flesh, & messenger of
Saten, to harass me, to keep me from being too elated,
Three tlmes I besought the Lord about this, thet it should
leave me3 but he said to me, "My grace is sufficient for
you, Tor my power is made perfect in weakness,' I will all
the more gladly boast of my weakness, that the power of
Christ may rest upon me." There hes been endless discuse
sion of Psul's "Thorn in the flesh," and in the final enaly-
sis there can be no certaein answer to the many problems ine
volved, Plummer in remarking on @ KbAe # ’;i d'dfkl' points
up the important lssues,

These three words raise three questions, two of trans-

lation and one of interpretation, which have elicited

e very large amount of discussion; and, when all has

been said, no certain enswer to any one of the three
can be given. What 1s the exact force of the detive?

3°J. H. Bernard, "The Second Epistle to the Corinthians,"

The Expositors Greek Testement (Grand Rapids: Wm, B. Eerdmans
FEblIsEIng Company, 1951), 111, 9.
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4
Yhat is the right translation of trKaJD;ﬁ ; What
form of suffering ls moant by the metaphor? 1

Of' special interest for this paper ls verse eight where
Paul says, "Three times I besought the Lord sbout this, that

it should leave me."

Paul does not say when the thorn was
inflicted, but he tells us that he "besougat"” the Lord three
timea for 1ts removal. 1t 1s noteworthy that Paul uses the
Greek word 77xpot Kdd LW . This is analogous to frequent
usege in the Gospels by those who besought Christ for help
(ef. Mo 12403 53:18,233 63563 T:32; 8:22)., Generzlly in the
Hew Testament the word is used of exhorting or beseeching
men, not God.32 Undoubtedly Peul is following the influence
of the Gospel narretives herej the context also substantiates
this idea, In verse nine we are told that the thing prayed
for is refused, but something much better is bestowed,

God's grace, Cod's forgiveness., God's power has reached its
goal, Paul gladly bears the thorn becsuse God's grace has
been reached, effected in his weakness, How the Lord con=-
veyed the reply to Paul's prayer we are not told, "but to
Paul it was real, and it is not extravagant to believe that,
as on the road to Damaacﬁs, Christ conversed with him,"33

In crystallizing this discussion let us remember that
Paul's thorn in the flesh, affliction, the character of

31P1ummer, op. cit., p. 346,

32_13-2‘.;00 Pe 353.
331bid., p. 354




37
which is unknown te us, drove him to pray for himself in the
midst of his lsbors, On three occasions Paul mede this
infirmity the object of special petitlons, asz our Lord
prayed three times in the gerden., After the third time God
gave His answer, He didn't remove the thorn, He rather
taught Paul the sufficlency of His gresce in Christ, and
showed him that God's strength was made perfect in weakness,
This may be considered one of Paul's most personel references
to preyer in the Pesuline corpus.

Second Corinthians 13:7. In Paul's closing appeal to
the Corinthlans there sre two references to prayer, here and
in verae nine., Verse zeven resds, "But we pray God that you
maey not do wrong = not that we may appear to have met the
teast, but that you may do what is right, though we may seem
to have falled." Paul prays that they may do no wrong.

Paul is not speaking in general about doing any kind of evil;
he is speaking sbout the specific act, of some way siding
with the impenitent sinners in Corinth, so that when Paul
arrives he wlill have to show himself spproved by dealing
harshly with them, The motive of his prayer was not that
his ministry should be sccredited by its succeas, but that
they "may do what is right." Peul prays for them, that they
may do what is good, noble, Undoubtedly he is thinking of
the impenitent sinners in their midst, hoping that when he
gets to Corinth he will‘finh the congregation cleansed of
impenitent unbelievers, thus making it unnecessary to
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exercise his authority. L

Second Corinthians 13:9., Psul assures the Corinthians
that he prays for them, especlally for their improvement,
that they may be strengthened and do the things which are
God-pleasing, "For we are glad when we are weak and you are
strong. What we pray for is your improvement." To pray for
their improvementc,; to pray that they may go on to perfection
is much more than merely praying that they may do no mors
evil fverse T)e St. Paul prays that they may continue to
grow in all hollness, that God may completely fit out the
Corinthlsns with all the graces they needed,

Sccond Corinthians 13:1l, Paul closes the Epistle with
a unicue benediction., "The grace of the Lord Jesus Christ
and the love of God and the fellowship of the Holy Spirit
be with you all," Paul always ends his Eplstles with a
prayer that Christ's grace may rest upon the reciplents.
This benedictlon is the fullest in wording and meaning in
the Pauline IEpistles. Here only in the Pauline corpus does
he expand the benediction to include the three persons of
the Trinity. The only other benedictlon that comes near
this in fullness is the one in Ephesians (6:23,2)}), which how=
ever, mekes no mention of the Holy Spirit. The benediction
includes sll, no one is excluded. Though he sald some
hersh snd stern things to some of them, yet his blessing 1s

sent to all, even to the bitterest of his opponents.

L Y ml.d
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Romans
1:7 11:33-36
1:8-12 12:12
1:21 136
7:25 15:5-6
8:15-16 15:13
8:26-27 15:30=-33
833l 16:l
10:1 16:20

16:125-27

Romans 1:7. The salutation found here is similar to
the form adopted in all the Peuline letters. "To all God's
beloved in Rome, who are called to be saints: Grace to you
and peace from God our Father and the Lord Jesus Christ.,"
NygrenB,"' commenting on this says that this benediction is
not merely "ea powerless wish,™ but it speaks of "an actusl
sharing of a spiritual reality.™ He further remarks: "In
this benediction at the beginning of his letter we see, in
concise form, the content of the gospel which is to be
developed as the letter continues,”

Romans 1:8=12, Nothing can take precedence over thanks-
giving t;hen Paul thinks of the Roman Christians or any other

”m.n Nyg omment Romans, translated from
1t’ll::e ﬁdiﬂg,bypcu% o."'!!"'_%;en igﬂmﬁh&u Muhlenberg
es8, ? Pe
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Christien Church, so Paul begins with thanksgiving to God,35
"First, I thank my God through Jesus Christ for all of you,
because your falth is proclaimed in all the world. For God
is my witness, whom I serve with my spirit in the gospel
of his Son, that without ceasing I mention you always in my
preyers, asking that somehow by God's will I may now at
lest succeed in coming to you. For I long to see you, that
I may impart to you some spiritual gift to strengthen you,
that 1ls, that we may be mutually encourasged by each other's
falth, both yours and mine.," The Apostle expresses his
gratification concerning the Roman Christians, every one of
them, because their feith is not hid in a secret corner but
is public property. They have testified of their falith to
the world that God, whom he worships in his spirit by the
preaching of His Son, is "witness" to his eontinual_mantian
of them in his prayers (cf. 1 Thess, 1l:2; Eph, 1:163 Phlm,
L) The burden of his petitions is that God would speed him
in due course to & meeting with them, the reason for this
meeting being twofold, He desires to strengthen them by
imparting to them a spiritual gift, and also to share with
them the comfort of mutual faith and edification,

Romans l:21. This reference to thanksgiving states
only as a fact that the heathen, natural humanity, do not

35Jhmas Denney, "St. Paul's Epistle to the Romans,"
The ositors Greek Testament {Grand Rapids: Wm. B. Eerdmans
FuBl?sEIﬁE Company, ., 1 s 11, BR7.
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thank God or give him due honore. "For although they knew
God they did not honor him as God or give thanks to him, but
they became futlle in their thinking and their senseless
minds were darkened."

Romans 7:25. "Thanks be to God through Jesus Christ
our Lord; o« o o This sudden exclamation of thanksgiving
is similar to those found in the Second Epistle of St. Paul
to the Corinthiens (ef. 2 Cor. 2:14; 8:16; 9:15)., This
thenkagiving to God arises out of the reaslizatlon that God
has delivered him from sin, death, and the flesh,

Romans 8:15=16. The eighth chapter of Romans speaks
of prayer and the Holy Spirit. The first reference to the
activity of the Holy Spirit in prayer is found in the fif-
teenth verse. "For you did not receive the spirit of ﬁ
slavery to fall back into fear, but you have received the
spirit of sonship., When we ery, "Abbal Father! it is the
Spirit himself bearing witness with our spirit that we are
children of God.," The "Abba, Father" occurs also in Mark
(14:36) and in Galatians (43:6). This may be considered a
prayer. ILuther remarked on the "Abba, Father" thus:

The Spirit cries in us because of our weakness, Be=-

cause of our infirmity the Holy Ghost is sent forth |

into our hearts to pray for us according to the will
of God and to assure us of the grace of God.

3610“1511’1" Op. g.;-ﬁop Pe 159,
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He furthermore pointed out:
The Spirit intercedes for us not in many words or long
prayers, but with groanings, with little sounds like
Abba," Small as this word is, it says ever so much,
It says:s "My Father, I am in great trouble and you
seem so far away, But I know I am your child, because
you are my Father for Christ's sake, I am loved by
ou because of the Beloved." This one little word

'Abba™ surpasses the eloquence of a Demosthenes and a
01091'0.37

Luther stressed the ldea that every Christian prays, and
asserts with the Apostle Paul that every Christian prays
because the Holy Spirit dwells in them, intercedes for them.38
Paul further elaborates on the activity of the Holy Spirit
in prayer, verses twenty-six, twenty=-seven, and thirty-four
of chapter eight.

Romans 8:26=-27. "Likewise the Spirit helps us in our
weakness; for we do not know how to pray as we ought, but
the Spirit himself intercedes for us with sighs too deep
for words., And he who searches the hearts of men knows
whgt is the mind of the Spirit, beceuse tne Spirit intercedes
for the saints according to the will of God." Paul at a high
point in His prayer life "experlenced that he did not pray
himself, but that God gave Him the prayar.“39 He realized

37Ibid. ? Pe 160.

38,1111am Arndt, Christisn Prayer (St. Louis: Concordia
Publishing House, 19377, P. 20.

39pa01f Deingman The Relgiion of Jesus and the Faith
of Paul, translated b; Wiliiam L. Wilson (London: Hodder

‘and Stoughton, 1923), p. 247,
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the specific help of the Spirit was needed. The Spirit's
intercession is within us, praying for us. Psul says we
do not sven know "how to pray as we ought, but the Spirit
himself intercedes for us with sighs too deep for words."
We are not alone in our struggles. The Holy Spirit rescues
us in our helplessness, for left to ourselves we do not
know what prayers to offer or how to offer them. But in
those inarticulste groens which rise from the depths of our
being, we recognize the voice of the Holy Spirit. He makes
intercession for us, and we are assured that we will be
answered, for God Who searches the heart (verse 27) can
interpret Hls own Spirit's meaning. He 1s sure that His
Will governs the petitions, and that they are "offered for
men dedicated to His service."llo The presence of the
Spirit was a very real thing for Paul and he commands the
Ephesians (6:18) to "pray at all times in the Spirit." The
presence of the Spirit controlling, motivating, activating
his prayer life 1s clearly seen from this eighth chapter of
Romens., Koberle sums up the necessity of the Holy Spirit
in prayer thus:

Without the gift of the Holy Ghost there may be the

most intense attempts at concentration, the strivings
of ascetic exercise, the excited emotions of the soul

40y3111am Senday and Arthur C. Headlam, "A Critical
and Exegetical Commentary on the Epistle to the Romans," 2%?
International Critical Commenta Firth edition; Edinburgn:

T. & T. Clark, 1895), Ps 39.
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but there will be no real, spiritual praying and

supplication, God Himself must ald our weakness, must

enkindle in us an unspeaksble groaning, a great desi

and longing that we may be drawn upwards toward God,

Romans 8:3l. There is a final reference to interces=-
slon in the elghth chapter of Romans, the intercession of
Christ on behalf of those who are 1ln Christ, saints, the
Church, not mankind in general, "It is Christ Jesus, who
dled, yes, who was raeised from the dead, who 1s at the right
hand of God, who indeed intercedes for us?"™ Paul glories
in the assurance of God's eternal, unchangeable love in
Jeaus Christ, iHe takes securlty in the living, powerful
Christ who is constantly making intercessions unto the
Father for him and all the saints on earth,

Romans 9:5., There are many problems of interpretation
and punctuation in this paasage.ua It 1s probaebly best to
teke this as a doxology to Christ. The doxology undoubtedly
flows from Paul's heart when he realizes the privileges winich
Israel enjoyed.

Romans 10:l. In this verse we see Paul's desire that
the Jews might be saved, "Brethren, my heart's desire and
prayer to God for them is that they may be saved," Paul
cannot get over the plight of the Jews. His "heart's

Ulsa01f Koeberle, The Quest for Holiness, translated
from the third German edition E;'USEh C. Mattes (Minneapolis:
Augsburg Publishing House, 1936), p. 172,

uzslmday and Headlam, op. git., pp. 232-38,
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desire," longingly laid before God, 1s for their salvation,

Romans 11:33-=36, A glorious doxology is found in
these verses, probably one of Paul's greatest songs of
praise, "0 the depths of the riches and wisdom and knowl=-
edge of Godl How unsearchable are his judgements and how
inserutable his ways! 'For who has known the mind of the
Lord, or who has. been his counselor?' 'Or who has given a
gift to him that he might be repaid?'! For from him and
through him and to him are all things. To him be glory
forever, Amen," The Apostle has now ended his argument,
He has vindicated the Jjustice and merey of God in the re=-
Jection of the Jews and the election of the Gentlles on the
basis of the merciful purpose of God. He has shown that
even unbelief and sin are overruled for Good., Paul then
concludes with praise. The eternal decrees of God are
beyond man's understanding, but they are both wise and good,
The divine acts are all-mysterious. If God condemns, who
shall question or annul the deecree? We behold His work of
redemption and are utterly baifled, for He is God, unsearch-
able and inserutable. All things originate from Him, con-
tinue through Him, and arrive at thelr consummation unto Him,
for His glory. The ascription of pralse 1s cailed forth
from the Apostle's heart. This noble doxology stands forth
as a memorial of the goodness and majeaty of God,

Romans 12312. Paul reminded the Romans that prayer
was especially nasdful, helpful in time of persecution.

T R AT
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"Rejoice in your hope, be patient in tribulastion, be con= -
stant in preyer." The Greek word for "constant," /7o —
f(d{’r&fo'?:v 755 1s a rather strong word and not only stresses
the constancy with which they are to pray, "but the effort

that is needed to meintain a habit so much above nature."l3

For parallel usage see Colosslans (l:2) and Acts (1l:1l;
2:42),

Romens 1l:6, "He who observes the day, observes it in
honor of the Lord., He also who eats, eats in honor of the
Lord, since he glves thanks to Godj while he who abstailns,
ebstains in honor of the Lord and gives thanks to God."

Paul connects thenksglving with a meal, and seeks to show
that thanksgiving to God conseerates every meal, whether it
be ons who abstalns from flesh and wine or one who uses
both, It is the thanksgiving that consecrates the meal to
Cod,

Romans 15:5=6, A short Pauline prayer 1s recorded
here., "May the God of steadfastness and encouragement grant
you to live in such harmony with one another, in accord with
Christ Jesus, thet together you may with one volce glorify
the God and Father of our Lord Jesus Christ:"™ Paul has
spoken of Christisn unity in the latter part of chapter
fourteen and the first three verses of chapter fifteen: he
is especially concerned sbout the unity between the two

"l'BDonny. OPe 2&., Pe 692¢
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great sections of the Church, the Jewish and Gentlle Chris-

tlans, Paul sums up hls teaching with the above prayer in
which he prays for unity, harmony "in accord with Christ
desus." As a result of the harmony of life there will be
unity and harmony of worship.uu

Romans 15:13. Paul concludes the section on unity
with a benedictory prayer. "May the God of hope fill you
with all joy and peace in believing, so that by the power
of the Holy Spirit you may abound in hope." The Apostle
invokes a blessing upon his hearers, "that their faith may
give them a life full of joy and peace, that the power of
the Holy Spirit may abound in hope"45

Romans 15:30=33, The latter part of chapter fiftesen
deals with Paul's future plans, In this section Paul asks
that they pray to God for him, and then he concludes with
a short prayer of his own for the Roman Christians, "I
appeal to you, brethren, by our Lord Jesus Christ and by
the love of the Spirit, to strive together with me in your
prayers to God on my behalf, that I may be delivered from
the unbelievers in Judea, and that my service for Jerusalem
may be acceptable to the saints, so that by God's will I
may come to you with joy and be refreshed in your company,.
The God of peace be with you all, Amen,"™ Paul's requests

M"Sandny and Eead.lam. OPe. _ﬂﬁo’ Pe 396.
h51pida., p. 399.
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are first, that he might be delivered from the unbelievers
in Judea; 1.,e., the Jews who were still rejecting the claims
of the Messiahj secondly, that his missionary contribution
be scceptable to the saints at Jerusalem; thirdly, that his
western visit might be unto ediflcation by God's will, and
that they both might be refreshed. Paul concludes his re-
quest for prayer with a prayer cf his own for them, "Peace,"
a keynote of the Epistle, is one of his last thoughts for
them.

Romans l6tlj. In the personal greetings at the end of
the Epistle Paul sends his greetings to Prisce and Aquila,
"who risked their necks for my life, to whom not only I but
also all the churches of the Gentiles give thanks," Note
that the churches united with Paul in this expression of
gratitude.

. Romans 16320, St. Paul closed the warning against
false teachers with a simple benedietion, "The grace of our
Lord Jesus Christ be with you.,"

Romans 163:25=27. The Epistle concludes in a manner
unusual in Paul with a doxology or ascription of praise, St.
Paul's letters usually end with a benediction although
doxologies are not uncormmon in the Epistles (Gal. 1:5; Rom,

11:36).“6 Generally they are not so long or so profound,

hblbi._d- s Pe U433,
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however, there are parellels (Eph. 3:21; Phil, L4:20; 1 Tim,
1:17). This mighty doxology reads thus: "Now to him who is
eble to strengthen you according to my gospel and the preache-
ing of Jesus Christ, according to the revelation of the
mystery which was kept secret for long ages but is now dis=
closed and through prophetic writings is made known to all
nations, eccording to the command of the eternal God, to
bring ebout obedience to the falith = to the only wise God
be glory for evermore through Jesus Christ! Amen." Nygren
remarks: "In great sentences Paul here allows the total
message of the Epistle to the Romans to pass before our
eyes."47 In consldering this mighty doxology Sanday and
Headlem sum up as follows:?

The doxology sums up all the great ideas of the
Epistle., The power of the Gospel which St. Paul was
commissioned to preach; the revelation in it of the
eternsl purpose of Godj its contents, faith; its
sphere, ell the natlons of the earthj its author, the
one wise God, whose wisdom is thus vindicated--all
these thoughts had been continually dwelt on., And

s0 at the end feeling how unfit a conclusion would be
the jerring note of vv., 17=-20, and wishing to 're=-
store the Eplstle gt its close to 1ts tone of serene
loftiness,! the Apostle adds these verses, writing
them perhaps with his own hand in those large bold
letters which seemed to have formed a sort of authen-
tication of his Epistles (Gal, vi. 11), and thﬂﬁ gives
an eloquent conclusion to this great argument,

lﬂn‘ygren, op. cit., Pe 457,

ll'asamllty end Headlam, Op. cit., P. 436.
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Philippians
1:2 k36
1:3=11 L 220
1:19 L 223

Philippians 1:2. The ususl Pauline salutation, "Grace
to you and peace from God our Father and the Lord Jesus
Christ."

Philippians 133-1ll. Paul follows the salutation with
his customary thanksgiving, "I thank my God in all my re-
nembrance of you, always in every prayer of mine for you
all making my prayer with joy, thankful for your partner=-
ship in the Gospel from the first day until now « « « «

And it is my prayer that your love may sbound more and more,
with knowledge and all discermment, . « « to the glory and
pralise of God;“ Thanksgliving was an outstanding trait of
the Apostle's spiritual life, constantly, in every letter
with the exception of the Epistle to the Galatians, he
inspires his readers to the cultivation of the grece of
gratitude. Every prayer of his 1s suffused with this
spirit. The thanksgiving found in this Eplstle shows par-
ticular earnestness. "The Thanksgiving in this epistle is
more than usually earnest," remarks Id.-gla.i:i‘.‘mﬂ:..,4'9 Paul's

49 L
Je. B Lightfoot, Saint Paul’s ipisJls tc the
Philippians (London: MaemiIlen an Oep )s Pe U2e
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earnest thanksgiving is first of all expressed (verses 3-8)
to God for the "partnership in the gospel®™ which he has
enjoyed with his converts at Philippl. Paul's thanksglving
is inspired by memory (verse 3), expressed in prayer (verse
}), accompanied with joy (verse L), and strengthened by the
conviction that God Himself will make perfect His work of
grace in their lives (verse 6)., Paul reveals that this all=-
pervasive spirlit of thanksgiving was constantly with him in
all his devotions end led him to specific prayer. "And it
is my preyer « . " (verse 9). Paul prays that their love
may grow wermer than it was, but that it be tempered with
"¥nowledge and all discernment." Thus those for whom Paul
vprayed, being enriched with love, would possess three
things: a critical faculty (verse 9-10a), a guiless char-
acter (verse 10b), and an upright life (verse 1ll). The
ﬁraisewortby graces and Christian conduct of the Philippians
would redound to "the glory and praise of God."

Philippilans 1:19. Paul refers to the prayers of the
Philipplians in this verse. "For I know that through your
prayers and the help of the Spirit of Jesus Christ this will
turfh out for my deliverance." Paul prayed for the Philip=-
pians in his supplications (verse 4). Here he assumes that
their partnership with him in the furtherance of the Gospel ;
(verse 5), ;nd their partaking with him of grace (verse T)
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is calling out their supplications for him,50
Philippians L43:6. This is an interesting verse, for
Paul uses four different Greek words to indicate different
types or shades of preyer. "Have no anxiety about anything,
- (g )
t;}lt .’:.n ‘ev'erythi_.ing by prayer[ 77 ”/""‘V, X ] and supplication
| 77 deqaes J, with thenkegiving [€5 Xopr 77125 10t your
- % ——
requesta [?5( "‘”‘}’/""7“-] be made known to God." Light-
Toot in discussing this pessage remarks:
While fifr Tee X-’[’ is the general offering up of the
wishes and desires to God, J3iyow implies specipgl
petition for the supply of wants, Thus 7/27 oy
pointas to the frame of mind in the petitioner, -:fs.qﬂ;
to the act of solicitation., The two occur together
alsg in Ephes. vi, 18, I Tim, 1i:1, v.‘5. In
«iryeaB, again the several objects of Jiy=s5 are
implied,51 ;
For Psul it seems that /2722 K% 135 the most general
and sacred term, It is unrestricted as to content, and 1is
never used of prayer to man, but is addressed to God alone.
s
The word Js 47 ¢5 implies entreaty of real need, supplica=-
5 ' 4
tion in urgent petition, while <t/79 ef=<7c indicates a
definite plea. It is characteristic of Paul that he re-
minds the Philippians that thelr prayers must be accompanied

with thankagiving. Vincent sums up the idea thuss

5°Marv1n R. Vincent, "A Critical and Exegetical Com=-
mentary on The Epistles to the Philippians and to Philemon,"
The International Critical Commentary (Edinburgh: T. & T.
ark, 1897), p. 24,

slm.ghtfoot, Op. _gﬂo. Pe 160,
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The thanksgiving is to go with prayer, in everything
(comp., Col. iil, 17); for although the Christian may
not recognise a particular ground of thanksgiving on
the special occasion of his prayer, he has always the
remembrance of past fevors and the conscliousness of
present blessings, and the knowledge that all things
are working together for good for him.(Rom, viii, 28),.
This more comprehensive application of ¥ x= fr+—ro%.
may explain the absence of the article, which appears
with both 7 forsyx and Szn T/ » and which
Paul uses with £2 xn.£ o in only two instances

(I Cor, xiv. 163 2 Cor. iVv. 15), where the reason is
evident, « « . Thanksgiving expresses, not only

the spirit of submission, which excludes anxiety,
because 1% resognises in the will of God the sum of

its desiras.s

Paul throughout all his letters continually lays great
stress upon thanksgiving (cf. Rom. 1:21; 1L :6; 2 Cor. 1:11;
L:153 9:11,12; Eph. 5:20; Col, 2:7; 3:17; 1 Thess. 5:18;

1 Tim, 2:1).

Philippiens }:20., Pesul concludes the main body of the
Epistle with a short doxology. "To our God and Father be
glory for ever and ever, Amen,"

Philippiens 223, The closing benediction is almost
identical with those found in Philemon (25) and Galatians
(6318), "The grace of the Lord Jesus Christ be with your

spirit,”
Philemon
3 22
h=T 25

2
5 Vineen‘l:. +)-1 s_’_ﬁ.. PDe 13‘4.-35.
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Philemon 3. The salutation: "Grace to you and peace
from God our Father and the Lord Jesus Christ,"

Philemon l}j=7. The Pauline thanksgiving in this
Epistle reads as follows: "I thank my God always when I
remember you in my prayers, because I hear of your love and
of the faith which you have toward the Lord Jesus and all
the saints, and I pray that the sharing of your falith may
promote the knowledge of all the good that is ours in
Christ, For I have derived much joy and ecomfort from your
love, my brother, because the hearts of the saints have
been refreshed through you." "All that the apostle heard
of Philemon caused him to add thanksglving to his prayera.“53
Verse six indicates the content of the prayers mentioned in
verse four, "that the sharing of your faith may promote the
knowledge of all the good that 1s ours in Christ.” The
Apostle prays that, working in the sphere of full knowledge,
the sharing of Philemon's faith may prove ltself effuctive.sh

Philemon 22, Paul hoped to visit Colossae aided by
thelr prayers. "At the same time prepare & guest room for
me, for I em hoping through your prayers to be granted to
you," ‘

Philemon 25. A common benediction closes the Epistle,
"Phe grace of the Lord Jesus Christ be with your spirit,"

531b1do’ Pe 178.

S41p14., p. 180.
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Colossians
1:2 3:17
1:3-8 Ls2=l
1:9-1} L:l2
2:7 L4318

Colosslans 1:2., The opening salutation, benediction
of Paulfe letter to the Colossians reads thus: "Grace to
you and peace from God our Father." This is the only place
where the name of the Father alone is mentioned in a
Peuline opening salutatlon, benediction.

Golossians 1l:3-8, The thanksgiving in this Epistle is
charged with genuine feeling and 1s used to lead up gradual=-
ly %o the main theme of the letter. Epaphras had been
Paulfs representative and had brought the Gospel to the
Colossians and then reported back to Paul. Hearing of their
spiritual welfare from Epaphras Paul gives thanks to God for
their "faith in Christ Jesus" and for the "love which you
have for all the saints.” The full thanksgiving is recorded
thus: "We always thank God, the Father of our Lord Jesus
Christ, when we pray for you, because we have heard of your
falth in Christ Jesus and of the love which you have for all
the saints, because of the hope laid up for you in heaven,
Of this you have heard before in the word of truth, the
Gospel which has come to you, as indeed in the whole world
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it 1s bearing frult and growing--s0 among yourselves, from
the day you heard and understood the grace of God in truth,
as you learned 1t from Epaphras our beloved fellow servant.
He is a faithful minister of Christ on our behalf and has
made known to us your love in the Spirit."™ The less pleasing
parts of Epaphras's report are not mentioned in the thanks-
giving but left for later discussion.

Colossians 1:9=-1lj.- Good reports from Coloasae prompts
Paul to prayer. "And so, from the day we heard of it, we
have not ceased to pray for you, asking that you may be
filled with the knowledge of his will in all spiritusl wis-
dom and understanding, to lead a life worthy of the I-ord._
fully pleasing to him, bearing fruit in every good work and
inereasing in the knowledge of God, May you be strengthened
with all power, according to his glorious might, for all
endurance and patience with joy, giving thanks to the
Father, who has qualified us to share in the inheritance of
the saints in light, He has delivered us from the dominion
of darkness and tranaferred us to the kingdom of his beloved
- Son, in whom we have :_.-.émt:lon. the forgiveness of sins."
The Apoatle prays for the spiritual advancement of the
Colossians, The main content of Faul's prayer is that his
readers be fortified against the false teaching so prevelant.
in Colossas. It is bescause of the threat to the truth from
new spsoulation that the Apostle prays that they "be filled
with the knowledge of his will in all spiritusl wipdem and
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and understanding.” The purpose of spiritual wisdom is
practical, that their conduct be pleasing to God., He also
prays that they may be strengthened by the power of God to
give them endurance and courage to face provocation and
triel. He furthermore exhorts them to give thanks to the
Father, for he has made them competent to share the lot of
the saints in light. In verses thirteen and fourteen Paul
explains how God has qualified them for their share in the
heavenly inheritance,

Colosslans 2:7. Paul here enjoins the Colossians to
thenksgiving; it is a Christian duty., Verse six is included
to make the thought complete. "As therefore you received
Christ Jesus the Lord, so live in him, rooted and built up
in him and esteblished in the faith, just as you were taught,
abounding in thanksgiving."

Colossians 3:17. The recurrent emphasis on thanksgiving
is found here. "And whatever you do, in word or deed, do
everything in‘the neme of the Lord Jesus, glving thanks to
God the Father through him,"

Colossians l:2-lj, Paul asks the Colossians to con=-
tinue steadfast in prayer and thanksgiving, to which 1s
added the Apostle's request that they would pray for him
and his fellow workers in thelr work of spreading the gospel,
"Continue steadfastly in prayer, bging watehful in it with
thanksgiving; and pray for us also, that God may open to
us a door for the word, to declare the ny:terf of Christ, on
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account of which I am in prison, that I may make it clear,
as I ought to speak," He exhorts the Colossians to be
steadfast in prayer, that denotes an earnest adherence and
attention to prayer.ss Furthermore, they are to be watchfulj
"they are not to be dull and heavy in this great duty, but
wakeful and active; comp. Eph, vi, 18, 1 Pet. iv, 7."5'6 The
prayer 1s to be accompenled with thanksgiving, a concomitant
eact with which the prayer is to be assocliated., They are
especially asked to pray for Paul and his colleagues "that
God may open to us & door for the word."™ The prayer is not
for the personal benefit of the Apostle or his companions,
but for the promotion and furtherance of their work. He asks
that opportunities for the preaching of the gospel may be
given them,

Colossians l:12., "Epaphras, who is one of yourselves,
a servant of Christ Jesus, greets you, always remembering
you earnestly in all his prayers, that you may stand mature
and fully assured in 411 the will of God." Epaphras was un=-
doubtedly a native of Colossae or had settled there. The
anxiety, concern which he had for the Colossians ls manifest
in this mention of his prayers for them, He prays that

5SCharles J. Ellicott, St. Paul's Epistles to the
Philippians, the Colossiens, sad PhiTemcs (FIfth eaftions
Tondon: Longmans, Green and CO., 1888), pP. 207.

56Ibld-
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nothing will sheke them,

Colossians L4118, "Grace be with you." This short
benediction is identical with those found in the First and
Second Epistles of St. Paul to Timothy.

Epheslans
1:2 5:20
1:15-19(23) 6:18-19
3:1=-21 6:23=2]

Ephesians 1:2, "Grace to you and peace from God our
Father and the Lord Jesus Christ." The Epistle opens with
& benediction in terms of God's unmerited favour to men,
and the peace which it brings in the heart. This is Paul's
usual form of greeting., He used the composite greeting of
grace and peace which unites the common greeting of the
Greeks, "'grace,! with that of the Hebrews,'peace.'"™ The
close connection of "from the Lord Jesus Christ"™ with "from
God our Father" should be considered as strong evidence of
the deity of Christ. Such incidental allusions, making Him
"egual with God" (John 5:18), have an evidential value of
tholr own,

Ephesiens 1:15-19, "For this reason, because I have
heard of your faith in the Lord Jesus and your love toward
all the saints, I do not cease to give thanks for your
remembering you in my prayers, « « «" The section from
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verse seventeen to ninteen may be considered Paul's prayer,
and it is possible to include verses twenty to twenty three
in prayer, Essentlally it makes little difference whether
one includes the last five verses or not. Paul says, "I
have heard of your falth, I thank God and pray that you may
attain a deeper knowledge of the glory of the inheritance,
and of the mighty power of God who confers it upon you,"

Verse sixteen and seventeen should be considered
briefly, Paul's prayers were particular and pointed, and in
them there was direct mention of the churches and the be=-
lievers in which he was interested (Rom. 1:93; 1 Thess. 1:2;
Phm, }40)., The solemnity that Paul attaches to prayer and
the encouragement he found in 1t are indicated by the title
he gives to God (verse 17). Though he prayed much, Paul
never brought prayer into contempt by a spirit of thought-
less and irreverent familiarity. He draws encouragement
and hope from the reletionship of Jesus Christ and God, the
Father to whom glory belongs. The prayer seeks for the
believers a speciasl gift of the Holy Spirit in relation to
knowledge, a "spirit of wisdom and revelation,"” not in
general, but "in the knowledge of him,'S7 "Revelation" here
probably means "unveiling" (ef. 2 Cor. 3:12-17). Paul prays
here thet the experience he already had been given (Eph.3:3)

svchnrlos Jo Ellicott, A Commentary, Critical and
Grammatical, on St. Paul's istle to EE

Prfestane —
Sropoaticel; on Sf. fealle Ipietle o the febesiand
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should be grented to hls reesders., Elementary faith 1s not
sufficient for the later stages of the Christian life,
Paul's thenkfulness of verse fifteen does not preclude the
prayer of verses eighteen and followling, It is the purpose
of God thst iknowledge, and other things too, be added to it
(2 Pet. 1:5).

Ephesiens 3:1lj-21, Thlis section 1s an actual prayer
of Peul beginning with Psults statement "I bow my knees
before the father., . . " The preyer for his readers is one
which asks for spirituel blessings. He prays that they
might be given spiritual strength; that Christ may dwell in
thelir hesrts; and thet they may learn to know His love,
which surpasses knowledge (verses 1!.|.-1<}}).5e

The phrese, "I bow my knees [in prayer] before. « « "
is noteworthy. The customary attitude of prayer among the
Jews was thet of standing (Mark 11:25; Luke 18:11), but
kneeling is menticned in the New Testament (Luke 22:413 Acts
7:603 Acts 20:36; Acts 21:5). A kneeling posture was expres-
sive of special solemnity or unusual urgency. Elllcott says
the "expression is indicatlive of the earnestness and fervency

of his prayer.“59

58T. X, Abbot, "A Critical and Exegetical Commentarf on
the Epistles to the Ephesians and to the Colossians,"™ The
International Critical Commentary (Edinburgh: T. & T. Clark,
s Pe 93e

59311100153, op. _0_1_203 Poe 75.
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The preyer is addressed to the Father. The 7o
takes the place of the simple datlive which usually follows
the phrase Kd’ﬂ_.«l mre J""“ (Romes 11:14; Rom. 14:11), the
idea here being that the prayer 1ls directed to the Father.6o

The prayer ends with a mighty doxology. Paul has
prayed for great things, but he is conscious that his
highest thoughts and aspirations do not strain the resources
of Gods So he goes further, and prays that God may work
far beyond the hopes and imeginings of any human heart, "far
more ebundantly than all that we ask or think" (verse 20),
His hope and sssurance is this fact that the power of the
Spirit of Christ worketh in us, God 1s to be glorified "in
the church and in Christ Jesus" (verse 21). The Church is
the Hody of which Christ is the Head, and the two here are
looked upon as inseparable,

Ephesians 5:20., Paul here admonished his readers to
glve thanks always for everything to God the Father in the
name of our Lord Jesus Christ. This passage is a third co-
ordinate clause giving a particuler way in which being
"filled with the Spirit" (verse 18) should express itself,
This speclal form of praise and thanksgiving 1s described as
a constant duty and has to do primarily with ones attitude
or apirit. God is to be thanked for all things, even for

608. D, F. Salmond, "The Ep%atle to th; EgSesi;na,"
The Expositor's Greek Testament (Grand Rapids: Wm. B.
Eerdmans shing Company, 1951, III, 312,
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what is trival and everydey, rather an attitude of thankful-
ness must prevsil through one'!s whole life,

Ephesiens 6:16-19. "Pray at all times in the Spirit,
with all prayer and supplication. To that end keep alert
with all perseverance, making supplication for all the
saints, and also for me, that utterance may be given me in
opening my mouth boldly to proclaim the mystery of the
gospel,” The words, "Pray at all times in the Spirit, with
2ll preyer and supplication," is a further explanation of
the manner in which the injunction "stand therefore" (verse
1) is to be carried. "This great requirement of standing
ready for the combat can be made good only when prayer, cone-
stant, earnest spirituasl prayer, is added to the careful
equipment with all the parts of the panoply."61 The phrase
"with all" simply refers to prayer of every form and it
"simply end correctly denotes the earnest (because varied)
character of the p:-ayer."62 Prayer, 7feo £v 1’7’ and
supplication Ss’-yr:; differ in this respect, that the
former is used only of prayer, whether supplication or not,
to God, while 55'7"'15 means "request" and may be addres-

sed to God or man®3 (of., Phil. 4:6)e The command to pray

611p1a., p. 389.

62E111°°tt. 92. Git.. Pe 155.

63Abb°t. op. P_’_-_o’ Pe 187.



bl
"at all times," in every semson, on every occasion, in all
circumstances corresponds to 1 Thessalonlians 5:17, "pray
constantly." Furthermore they are commanded to pray in
"in the Spirit." This is not & reference to our spirit, to
& humen spirit, but to the Holy Spirit (Jude 20), It 1is
only by the indwelling of the Holy Spirit that we are enabled
to pray (Rom. B8:15; Gal. L:6), yea, and it is the Spirit
Himself who intercedes for us (Rom, 8:26)., Furthermore,
they are to accompany their prayer with watechfulness ("be
glert”") in regerd to themselves and to others, "saints."
Thus theilr prayer is to be comprehensive, continuous, and
moving in the domain of the Spirit of Godj there must be
supplication for all and watchfulness and perseverance in
it. Only when we constantly pray in-this way for otheras can
Wwe prey for ourselves,

In verse nineteen Paul passes from the requirement of
intercession for all to that or;interceasion for himself,
and that with a view to a specilal gift from God, namely,
that he may have freedom to proclaim the mystery of the
Gospel for which he is an ambassador. In connection with
this verse it 1s noteworthy that Paul does not request
prayers for others than himself, nor does he mention prayers
which he offers with his co-workers. He alone 1s mentioned
in the salutation (Eph. 1:1).:

Summarizing this reference to prayer we might siy that

prayer 1s not to be only an occasional exerclise of the soul,
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but the Christian will pray slways, on all occasions and in
respect of everything. And in all times we are to pray
under the guldance and constraint of the Holy Spirit. We
are to pray not for ourselves alone, but for "all the
saints,"” and to that end we are to be wakeful and alert amid
the temptations of sloth and sleep. The humility and earnest-
ness of the great Apostle is seen in his earnest request for
special preyer on his behalf, not indeed for ease or rest,
but that he might be enabled to fulfill the purposes God had
for him,

Epheslans 6:23-2l;. This benediction concludes the
Eplstle., "Peace be to the brethrsn, and love with faith,
from God the Father and the Lord Jesus Christ. Grace be
with all who love our Lord Jesus Christ with love undying."
Paul's benedictions are usually addressed directly to the
reader, ’Affﬂzﬂ’ é;ﬂ;? or some similer form being employed.
This one is addressed to the brethren in the third person,
as is perhaps more appropriate in a circulag letter. The
form is quite general, in conformity with the cbject of the
Epistle and in contrast to Colossians }:10-~18, "Peace" was
the ancient Hebrew greeting as "grace" was the Greek., In=-
stead of using his favorite phrese, "grace and peace," as
in chapter one, verse two, Paul here separates the two ele-
ments. How much "peace" means as 1t comes from Paul's pen
may be seen by a consideration of earlier passages (2:14-17

and 43:3). "Grace" has the definite article before it in the
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Greek, pointing to the specific grace more fully named in
many passages as "the grace of our Lord Jesus Christ™ (Rom,
165203 1 Cor. 163233 2 Cor, 13:1l43 see also L4:7 and 2 Cor,.
8:9). The noun ;p“ﬁ“t"’":" with which the Epistle closes
is elsewhere trenslated "immortality" (Rom. 2:7; 2 Tim. 1:10),
while the adjective "imperishable" 1s found in 1 Cor. 15:42,
50, 53f, The R S V translation "with love undying" is an
improvement upon the King James which translates "in sin-
cerity." The love referred to is therefore not a love that
springs from earth, but that love of God that "has been
poured into our hearts through the Holy Spirit which has

been given to us™ (Rom. 5:5).

Titus

13}
3:15

Titus 1t Paul's salutation to Titus is: "To Titus,
my true child in a cormon faith: Grace and peace from God
the Pather and Christ Jesus our Savior." Of interest is the
fact that Paul uses "Savior" in deseribing Christ Jesus.
Lock commenting on this says¢:  "Christ is placed on the same
level as God; the phrase anticipates the stress on salvation
from sin in 211=14 3U4=7 bl

6lyyelter Lock, "A Critical and Exegetical Commentary on
the Pastorsl Epistlies," The Internstional Critical Commentary
(New York: Cherles Scribner's Sons, 19211}, P. 128,



I

67

Titus 3:15. The only other reference to prayer in
this eplstle 1s the benediction. "All who are with me send
greetings to you. Greet those who love us in the feith,
Grace be with you all," This benediction is very similar
to those in First and Second Timothy, however, "all" is
added, This evidently is to include even those to whom he
could not send a warm greeting. "This implies that the
substance of the letter would become known to the whole

church, » 65

First Timothy

1:2 ly23=5
1312 515
1:17 6316
231=7 6:21
2:8

First Timothy 1:2. "To Timothy, my true child in the
faith: Grace, mercy, and peace from God the Father and
Christ Jesus our Lord." This salutation has one unique
feature, the addition of the word "mercy."” The addition of
this substantive to the usual fonﬁ of salutation, "grace
and peace,™ 1s peculiar to the First and Second Epistles of
Paul to Timothy. "It here probably serves to individualize

65;}_*2.. Pe 159.
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and to mark the deep and affectionate interest of the
Apostle in his convert."66

First Timothy 1:12, The first eleven verses of chapter
one are a call to Timothy to oppose false doctrine., Paul
appeals to Timothy to rebuke the falase teachers "because
their teeching does not promote the central spiritual purpose
of the true Gospel committed to the writer h:l.mselr."67 Paul
then indirectly proceeds to encourage Timothy to a high yet
hunble view of his calling and to & continued devotion to
its discharge., This he does first by a typlcel, parentheti-
cal thenksgiving, which 1is quite in St. Paul's manner. "I
thank him who has given me strength for this, Christ Jesus
our Lord, because he judged me faithful by appointing me to
his service." The thanksgiving is expressive of the Apos=-
tle's profound thankfulness for God's mercy toward him, for
he has entrusted him with the "glorious gospel." The Greei
phrase here for "I thank" is )(a:f;r ii’”" o This phrase 1is
found elsewhere in ‘the f'anline writings onlx: 4dn St, Paul's
Second Eplstle to Timothy (2 Tim. 1:3). Pérhaps this was a
little stronger than the usual Esxﬂfm'ra e "'I feel and

show, I express gratitude.'"68

66
Charles J. Ellicott, A Critical and Grammatical Com-
mt% on the Pastoral Egi’.atlel (Second edition; New Yorks
urd .

oughton, 1865), P. 20.
67100]‘- op. eit., pr. 3.
681pia., p. s
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First Timothy 1:17. Paul breaks forth here in a short,
gloricus doxologye. "To the King of ages, immortal, invise
ible, the only God, be honor and glory for ever and ever,
Amen," There are many similesr doxologles in the Psuline
corpus (cf, Gal, 1353 Rom. 113363 16:27; Phil., 4:20; %Eph,
331213 1 Tim, 6:16). White remarks about this doxology:

This noble doxology might be one used by St, Paul hime

self in one of his eucharistic prayers. It is signifi-

cant that in the Jewish forms of thanksgivingilZ %y 31
T 7 73 18 of constant occurrence. 4 <

Fir;; Timothy 2:1=-7. Paul begins his general charges
to Timothy with an exhortatlon to prayer in publie worship,
"First of all, then, I urge that supplicationa, prayers,
intercessions, and thanksgivings be made for all men, for
kings and all who are in high positions, that we may lead
a quiet and peaceable life, godly and respectful in every
waye This is good, and 1t 1s acceptable in the sight of God
our Savior, who desires all men to be saved and to come to
the knowledge of the truth., For there is one God, and there
i1s one mediator between God and men, the man Christ Jesus,
who gave himself as a ransom for all, the testimony to which
was borne at the proper time., For this I was appointed a
preacher and apostle (I am telling the truth, I am not
lying), a teacher of the Gentiles in faith end truth." Paul

69Hewp=rt J. D. White, "The First mdts?;onddEgis:ées
to Timothy," The Exposltors Greek Testamen rand Rapids:
Wm. B. Eerc’inans ublishing Company, 1951), IV, 99.
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treats here the lmportance of prayer for all men, "The key=-
word in this section, as of the Eplstle to the Romans, is
universality."7° It seems probable that Jewish or gnostie
heretical teaching was suggesting the restriction of sal-
vation to & particuler race or to particuler classes. "St.
Psul would neturelly be anxious that the Christian Church
should not fail, as the Jews had done, in recognizing the
universelity of its mission."71
In the first verse Paul uses four different Greek
terms for prayer. "First of all, then, I urge that suppli-
'
cations[‘ il‘"il;] s DPrayers [lrfarﬂ‘-a X""SJ s interces-
&0
sions [ 7o _&- us] » 8nd thanksgivings [Za:\uf/rr/; s] be
made for all men,"
Lock comments on these words as follows:
Probably '-"‘&:'1’!9.5 emphasizes the sense of need, 7/ov -
svgas the epproach to God £vres§sis (=olix AT
Phil 46) the sotusl petition, but the distifiztion was
not meant to be emphasized: the triad is a favourite
feature in St. Paul's style, The connection with 8-15
and the effect of this pascage on the Liturglies makes

1t clear that the zprimary reference is to publiec
worship, « « o of

(4 P g
For a fuller discussion of 7 fe72v Xy o & s »
? 4
and SvfAfrrTrxs s 8ee notes on Philippians (h:6).73

70L0°k’ OPe citess Po ZI-I-.
Tlrpia,
T2rp14a,

"gupra., p. 52.
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It is noteworthy that Zv rsv gi' $ occurs here and chapter
four verse five only in the New Testament, It also occurs
in the Apoerypha (2 Mac, L:8; 3 Mac. 6:40), 2nd has the mean-
ing of gaining en eudience with a king, to present a petition.
Thus 3v 735 &15 1g "a formal petition, espeecially to a
kins-;."7h Thus intercession here is "prayer in which God is,
a3 1t were, sought in sudience."’> It would seem thet the
four words for prayer may be progressive as well as compre=-
hensive, indicating the supprlication of one in need, the
general outgoing of prayer to God alone, confident boldness
of access to God's presence to make known one's requests,
accompanled by consequent thanksgliving for merclies enjoyed
and preyers answercd., Such prayers should primerily be for
all men's salvetion; but a complementary duty, if Christians
are to be free to live as they ought in this world, is to
pray for rulers and for all who occupy "high positions,"
that by their government and rule they may preserve peace
and order,

First Timothy 2:8. Paul continues to give guidance
concerning prayer in verse eight. "I desire then that in
every place the men should pray, lifting holy hands without
anger or quarraling;" Paul here points out that in all cone
gregations it should generally be the men who lead 1in prayer

'"‘I‘LOGk. Op. _g!-_to’ Pe 25.
75g11ic0tt, op. eit., P. 42.
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and those who do 1t should be cesreful to do 1t worthily,
Whenever Christigns meet for worship they cre to 1lift up
holy hands in preyer. To "1lift up the hends™ wss & recoge-
nized outwerd expression of the attitude of prayer (cf. Ex.
17:211,12; 1 Kings 8:22; Ps, 28:2). Vincent remesrks:

fmongz Orientals the lifting up of the hands sccompsnied

taking on ceth, blessing, and prayer. The custom

el e e Lt e e LA D

1 X g o

The cconditions of effective prayer sre purity ond pesce with
fellcu-men, "Holy honds™ " ombines the idea of moral purity
e o o With thet of consecrstion, handz like those of conse=
crnted priests, nerforming the tasks of holy priesthood
(L2 29).7TT "ppcer and gusrreling® will slso be sbsent if
they heove the conseerstion of Christisn love to pray core-
rectly, Those who pray in public sre enjoined to secure a
right spirit end cnsrsctor 1T they sre to prey correctly.

Pirset Timothy lL:3-5, hankzsgiving snd prayer are
mentioned in Peul's worning egeinst felse tesching in the
opening verses of chepter four., "Some will depsrt from the
faithe « o« p Who forbid marriage and enjoin abstinence fronm
foods which God created to be received with thenkssiving by
those who believe snd know the truth. For everything
ereated by God is good, and nothing is to be rejected if it

76Vincant, ope cit., III, 221,

77:@5‘:. DU, L’-!o. De 30.
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is received with thanksgiving; for then it is conseccrated

by the word of God and preyer.,"” Everything which God has
made is good and intended for man's use, Hothing, there=
fore, is to be rejected as ebsolutely unuseble. Rather,
Paul teaches thet men is to use everything which God has
provided after i1t has been "received with thanksgiving"™ and
"eonsecrated by the word of God and prezyer." Men are to
senctify things to their use in the spirit of thenksgiving,
expressed to God in eppropriate prayer, perticulerly prayer
itself lesrnt from the Word of God. The “word of God" is
not used here in its genereal sense of a divine communica=
tion to men, but rether as determining the guelity of the
preyer. It is a seriptursl preyer, a prayer in hermony
with God's revealed truth.78 One might also sey thet 1t 1is
preyer through God'!s utterance, wlth God's blessing upon
ita 17 ,

First Timothy 5:5. '"She who is & reesl widow, and is
left slone, has set her hope on God and continues in sup-
plications eand prayers night end dey." In speaking of
wldows Paul seys thet the genuine widow, in addition to
being alone, will commend herself as worthy of support as

one who hed acquired the hebit of looking hopefully to God,

T%nhite, op. eit., p. 122.

TQLOGk' Ope ﬂ-_t_o. Pe l|-9-
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and devoting herself to long and frequent prayer. The
reference to prayers and supplications undoubtedly refer to
prayers spoken at meetings of women and private prayers
preseribed for widows in privete devotions, There were
specisl hymms of praise nrescribed for widows to say at
night and in the morning.ao Those-widows who were eligible
for Church support continued in prayer end praise to God,
at home and in publie worship.

First Timothy 6:16, 4 brief doxology appears here,
"To him be honor end eternsl dominion. Amen." Verses
fifteen and sixteen provide & significant description of
the unigue ma jesty of God, end to him is aseribed "honor
and eternal dominion."

First Timothy 6320, Peul closes the Eplstle with the

simnle benediction, "Grace be with you,"

Second Timothy

1:2 4218
133-5 l|.322
1:16=18"

Second'Timothy 1:2. The sslutstion to the Second
Epistle to Timothy l1ls almost identlical with the one found
in the First Epistle. "To Timothy, my beloved child: Grace,

aolbid. o Do 58.
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mercy and peace from God the Father and Christ Jesus our
Lord,."

Second Timothy l:3-5, The thanisgiving in this
Epistle is occasioned by the writer's memory and feeling
for Timothy, and by some recent reminder of Timothy's faith.
"I thank God whom I serve with a clear conscience, as did
my fethers, when I remember you constantly in my prayers.
As I remember your tears, I long night and dey to see you,
that I may be filled with Joy. I am reminded of your
sincere faith, a feith that dwelt flirst in your grandmother
Lois and your mother Funice and now, I am sure, dwells in
you." Ppul confesses the depth of his feeling towards
Timothy, & feeling to which he contlnually gives expression
in his prayersz, & feeling which includes the eager yeerning
to have the joy of sceing Tiwmothy sgein, instead of the
remembrance of teers which he shed when they parted. Above
all Paul thanks God as he is reminded in his prayers of the
genuineness and sincerity of Timothy's faith, and of the
similer raith of his grandmother and mother before him,

Second Timothy 1:16=-18, "May the Lord grant mercy to
the household of Onesiphorus, for he often refreshed mej he
waes not asshamed of my chains, but when he arrived in Rome
he searched for me eagerly and found me--may the Lord grent
him to find mercy from the Lord on thet Day--and you well
know all the service he rendered at Ephesus." Onesiphorus
hed shown mercy to Paul in his need, the Apostle in turn
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pPrays that the Lord would grant marey.to Cnesiphorus's
househnold end to Onesiphorus himself in the coming dey of
dlvine judgement and reward, The context implies that
Onesiphorus waes separsted from his family, probably dead.
"It does not, however, at all follow that the Romanist
doctrine of praying for the dead is In any wey confirmed by

such an admisnicn."ﬂl

Thie does not mean that Peul is pray-
ing for Onesiphorus's well=belng as one dead, a practice
completely unsupported elsewhere in Seripture. The prayer
concerns not the intermedlate state at all, but conduct in
this life, and rewerd on the future dey of Judgement, Such
& dasire for adequate and fitting recompense can equally be
exprossed for living or dead, and is in harmony with the
teaching of our Lord snd the New Testament.

Second Timothy l:18. "The Lord will rescue me from
every evil and save me for his heavenly kingdom. To him be
the glory for ever and ever, Amen." This doxology is note-
worthy for it is eddressed to Christ as God. The glory
asceribed elsewhere to God 1s here ascribed to the Son,:

Second Timothy lj:22., Paul's final benediction to
Timothy reads as follows: "The Lord be with your spirit.
Grace be with you." This benediction 1s twofold; the first

alﬁllicott,‘gg. clte, Pe 131.
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addressed to Timothy personally, the second to Timothy and
those with him,52

The inclusion of the Pastoral Eplstles in this thesis
is not intended to be a Jjudgement upon their authorship. - A
critical exemination of the authorshlp ‘of the Pastoral
Epistles does not lie within the scope of this thesis, there-
fore, for the purpose of this study the writer has assumed
& Peuline suthorship. However, the fact %hat Paul's
avproach to prayer in the Pastoral Eplstles does not deviate
from his other Eplstles would seem to add weight to the

erguments for a Pauline authorship,

Balbid., pe 182,




CHAPTER III
A WORD STUDY

An examination of the Pauline corpus reveals that Paul
used a number of Greek words to deslgnate prayer. In the
Apostle's First Epistle to Timothy (2:1) four of the Greek
words are grouped together. They aree’g“ gLy ﬂfMEU}'y,
2V T Ees , 50 Kafrov t%, Other Greek words used in the
Pauline Epistles to be considered are: 4’1'77#& ,Jo f.: ;w,
FLfa fad sfvn s A brief reference to these words and their
meaning has been made in the second chapter. This chapter
will attempt to give a fuller understanding of the terms

involved,

Y/ ,,.7’

In Acts (9:11) the Lord told Ananlias to seek Saul,
after his conversion, "for behold, he is praying," 1423
5«;4’ iTfor “:'K&'-f*-. In almost every mention of prayer in
Acts, the noun ”/!f-c‘l"a'yl or its verb Zfe7- ‘;I'/H':ls used.
A survey of the Epistles shows that the most frequent term
used by the Apostle to designate prayer 1s 7far i« X-; or
rrf?,.g'.z.v‘)(o HUA] e Paul used the term when he gives general
instructions to pray in 1 Thess. 5:173 Rom, 12:12; Col. L:2;
1 Tim, 2:8; and when he 1ruquosats the readers to pray for
himself (1 Thess. 5:253 2 Thess. 3:13 Rom, 153303 Phlm, 22;°
Col. 423). Paul mentions his own praying by using the verb
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in 2 Thess, 1:11; 2 Cor, 13:73 Phil. 1:9; Col., 1:3. The
Apostle uses the noun ffod-2 9 3"‘7' in speaking of "our
prayers,” or "my prayers" (Rom. 1:93 Phlm, 4: Eph. 1:16),

There are a number of interesting uses of these terms
in Corinthiens. The Apostle uses the verb in instructing
those who speak in an unknown tongue to pray that they may
interpret (1 Cor. 1l4:13), and in speaking of praying in an
unknown tongue (1 Core 1llh:1l; end 15). In speaking of the
prayers of husbands and wives (1 Cor. 7:5), he uses the
term 7o :‘5—"03"? e In 1 Corinthians 1l:ly; 11:5; end 11:13
he uses the terms in speaking ebout the proper attire of
men end women while praying.

According to 'I'ha.yer.l'ﬂ"f""s”“‘; is 2 "prayer
addressed to God.," The verb ﬂfr’"’if:l"/d’ s used in the
Septuagint for ?‘6 ’é 3\3\ means "to offer prayers, to
orey,” and 1s used everywhere of prayers to gods, "or to
God, "2 Greeven in Kittel® sgrees with this meaning,

The words n'f'ac'- 5057' and ﬂ'ﬁ?-ﬁvs\'oﬂdl are closely
connected and derived from Z ?J‘X"/“V end £ xy’ o The

1

Joseph Henry Thayer, A Greek @nsh Lexlcon of the
New Testament: bel Grit:nn's Wilke's Clavis Novi Testamenti
(Corrected edition; New Yorks Americen Book CO., C. 1089),
Pe 545.
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BGerhaz-d Kittel, Theologisches Woerterbuch zum Neuen
Testament (Stuttgerts W. Koﬁiﬁamer. ’ » &,30
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?2 ¢
word £0X7 occurs once in the New Testament in the sense of
& prayer "offered in faith" (Jsmes 5:15)."" Twice in Acts
(18:18 and 21:23) it is used of an oath or vow.5 The verb
>/
Ewjloudl is used in the sense of prayer to God in 2 Cor.
13:7; 2 Cor. 13:93; and Acts 26:29.6 The verb also has the
idea of "wishing" connected with it, GCGreeven remarks:
i I
"Fwlgudl auch die Bedeutung wuenschen, bitten annehmen
kann (sc schon Pindar).“7 Trench summerizes the difference
in word mesnings as follows:
> [} 4
On the diqtinct}on between 11;[: & a(f‘;'j and 7 /o7 to vy ,
botween v Lscaft? gnd TA'oa S gRea P there is a
long discussion in Origen (De Orat. 2.3,14.’. but of no
great value, and not bringing out more then the
cbvicus fact thet in £5X% and Z»AssFJ=¢ the notion
of vow, of the dedicgted thing, is more commonly found
than thet of prayer.
It is interesting to note that 77 22X% ig often
» &
mentioned with =5£--7 a5 in the New Testament (Phil, lL.:6;
Ephe 6:18; 1 Tim. 2:1; 5:5), and not infrequently in the

Septuagint (Ps., 6:10; Dan. 9321,23). A more precise meaning

hl-é « Arndt and F., Gingrich, A Greek--English Lexicon of
the New Testament and other Early stian erature,

‘sdvenced proofs. FOCT R e U
5Ibid,
6&1_‘!.
Txittel, op. _c_i._t_.. Pe TT76.

aRichard Chenevix Trench, Synonyms of the New Testament
(Gragg Rapids: Wm, B. Eerdmans Publishing Company, 19 =
Pe 108G, 2
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of Hfesiuy ‘7' will be brought out in the discussion of the
next CGreek word, Sa'u;c-qj « Oreeven remesrikst "Eine genauere
Bestimmung der Wortbedeutung wird am besten dureh eine
Abgrensung gegen die Synonyma §£¢;¢M - 3?:;0-:)" gewonnen,"?

A .i’s?l TG

The noun ;;’ &7’1?"3 or its verb S3 ;/Ad-l appear
froguently in the Fpistles. Tho Apostle uses the noun in
spesking of his own prayer (Rom. 10:1; Phil. 1lsh; 2 Tim,
1:3), and the prayers of other Christians (2 Cor. 1:llj
2 Cor. 931l3 Phil. 1:19). 8&. Paul uses the verb when he
speske of his own praying (1 Theas. 3:103 Rom, 1:10),

Cremer remarks that 51’174'"5 is used only in the Hew
Teastement of prayer, and this in conjunction with /7/&¢ Ul’ﬁ’m
He further expoundss

-Afaf *> does not denote simply & kind of prayer, namely

petition; but it charascterizes also and describes
preyer generally, the 7/oc#>fy s Which, by virtue of

the relation of man to God is request agiluppneatim.&l

Sz paLws ﬂ'fbd'i”'lfd'l&lg Eph, vi. 18= e o 8 o
The vurbcsiéudl cen mean to ask (Lk. 8:38; Acts

9K1tt01. Op. 2!-.20. Pe 806.

mﬂamrx Cremer, Blblico=Theclozical Lexicon of N
Testement Greek, translsted ¥rom the Germen sesond edition
By willlam Urwick (Edinburghs T. & T. Clark, 1878), p. 17h.

11

Ibid.
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26:3), and this idea predominates in the Septusgint.l2 In
Acts 21:9; ILk. 8:28; Gel., 4:12; 2 Cor. 5:20 it is used in
the sense "(I) beg (of you), or « « « Plecas allow me
. oo o3 However, it is used especially of prayer,
preyer to God;lu _

The distinction between 77fes” & “ﬂ"'; and 32’7 ;5"15 is
interesting. 'I'z-anch,15 followlng Calvin, mekes nfea 9“1“];
preyer in generel while e 9515 refers to a prayer for
perticulsr benefits. A further distinction between these
two words is found in the fact that #7/2¢ 301‘7' is restricte
ed to sacrsd uses, and slways refers to prayer to God: 51#;0'!3
has no such restrietions and may be used of 2 request
addressed to man.16 Greeven'!s distinction is quite similar
to Trench's dist.‘l.netion.

L for “’I ? bezeichnet das Gebet im umfassendsten

Sinne; < €4wes kann darueber hinaus noch die speziel-

lere Bedeutung des Bittgebetes haben, und in dieser
Mioeglichkeit besteht die Sonderfarbe dieses Wortes.l

IZAI'Bdt and Gingrich. _?2. _G_Eo. Pe 155.

131p14,
Writtel, op. eite, Pe LD.

15rpench, op. eit., p. 189,

161b:|.d °

17K1tt°1. OP. £"—t'l Pe 807-
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A further discussion of the distinction between these
two words may be found in chapter one.(ef. Phil, l:6; Eph,
6:18=193 2 Tim, 1:1).

4
,E V7L U f,.s

The noun ;.:'ITE = §e5 occurs in the New Testament only in
St. Paul's First Epistle to Timothy (2:1; l:5) end is trans-
lated "intercessions" and "prayer." The verb &7177'05’ )(5'-"’*'-9
occcurs a number of times and does not sesem to be a designa=-
tion for human prayer. It is the word used to describe the
intercession of the Holy Spirit (Rom. 8:26,27) and the
intercession of Christ (Rom. 8:34). It 1s also used in
Romans 1l:2l} when Elljeh pleads with God egainst Israel,

For the basic meaning of z vTel Kd.'vw Arndt and
Gingrich give: "meet, turn to, approach, appeal, petition."le
In Acte 25:2) it is used with@ep, 7vwes s "gen. of person,
for the purpose of consulting about a person."l? Trench in
discussion this word says that 124 "J’x“’"“ ¥  meenst

to fall in with a person, to draw close to him so as

to enter into familisr speech and communion with him

(Plutarch, Conj. Preec. 13), implies, it is free
i‘am:ll;,% prayer, such as boldly drews near to God,

18, nat and Gingrich, op. cit., p. 238.

19'.l'hayar, Ope cit., p. 219.
2ppench, op. cite, ps 190




8l
Paul's use of this word reveals to us the real nature
of his communion with God in prayer, and the significence
of the Holy Spirit s intercession,

[:7:/4-—‘ ﬂ-’é'ﬂ’ e ols not to make intercession but
to intervene, 1ntarfera. Thus, in Romans 8:26 it is
not thet the Spirit pleeds on our behslf, but that He
throws Hlmself into our case; takes part in it, So
Hebe. T:253; not that Jesus is ever interceding for us,
but that He is eternally meeting us at every point,
and intervening in all our affairs on our behalf, In

Sbv7eb &aes here [L Tim, 1:2] the idea of interposie
uion is prominent; ma{ing prayers a factor in relations
with seculer rulers.?

?
The use of the word aw%rka%’m Romans (8:26,27,34) for the
intercession of the Holy Spirit and Christ seems to indicate
that Paul used this perticuler word to stress the idea of
boldness, I'reedom with which Christ and the Holy Spirit
intercede for us, It is Christ and the Holy Spirit which
may even interupt us in our speeking, praying to intercede
for us, thus, this type of intercesslon becomes the highest
type of preyere
’ [ 4

Having discussed the three words, Z/aréc), ,Szs0vs,
end £'v7so §,5 , individually it might be well to sum up
the different shades of meaning in the words of Thayer. Iiis

comment is as follows:

As‘;;a-.-_g , ﬂfad’zux:;,z"y7‘50 §rs 877/ 5, &s Prof. Grimm
remerks, is unrestricted as respects its contents,
while é « is petitionery; moreover 77,2 , is a word of
sacred character, being Jdimited to prayer to God,

:21M :
arvin R. Vincent, Word Studies in the New Testament
(New York: Charles Scrib;:er's Sons, 1905), 1V, .
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whereas S . _mey also be used of a request addressed to
meNe o ¢ o 2.7F o€ ;s , Which expresses confiding
sccesa to God; thus, in combination, S=%s»5 gives
prominence to the expression of persongl need, #/~7 ~
zeo xE3 to the element of devotion, e-r"'*vﬁu' to that

of childlike conf'idence, by regzeaenting prayer as
the heart's converse with God,

E :)(cs. ) oo 7‘/:&

A frequent word found in the Pauline prayer which maust
be regarded es one manner of prayer is -UX‘" L TT - or
its verb é.f-a)\ﬁsﬁm‘fiw. The noun E.Uxﬂ-Plﬂ"r""' is trans-
lated by the R S V in Acts 2)1:3 as "gratitude.," The most
frequent meaning is "thanksgiving, the rendering of thenks,"23
This thanksgiving, or grateful acknowledgement of past mer=
cles is found in 1 Cor., 1ll216; 2 Cor. 42153 9:113 Eph. 5343
Phil, L:63 Cor. 2:73 L4323 1 Thess. 3:9; 1 Tim. 2:13 L:3;
Rev, l29; end 7:l1l2, Thenksgiving is mentioned or given in
these pessages for the blessings of God,

E’uxd'{"lﬁ v elso has a special meaning, "the cbsere
vance and elements of the Lord'a Supper: Lord's Supper,
Eucherist morifrer 793 *’)( e 1 Cor. 10316, . . ™24

The verb zu)(mf’fa‘?'i*" , Which is used in later Greek

both in the sense of feeling thankful and in that of giving

aa'l'hayor. Op. cit., De 126,

23Arndt and Gingrich, op. cit., p. 288,

zh'Ibid.
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thanks, occurs in none of the Now Testament Eplstlea except
those bearing Paul's name, In the Pauline Epistles it is
found some twenty six times., It eppears once in Revelation,
twice in Acta, end more frequently in the Gospels., The
Apostle gave thanke "to God" (Aets 283153 1 Cor. 14:183
Phil, 2333 Col. 1233 12; 33173 Phlme ). Paul gives thanks
before meals {Acts 273353 Rom, 14863 1 Cor. 11:2h). St,
Pgul tells us that he gilves thenks tarough Christ, "by
Chrizt's help (beecsuse hoth the favors for which thanks are
given and the gretitude which prompts the thanks are due to
Christ o . ."25 (Rom, 1383 73253 Cole 3:17).

Thanksgiving to God was an integral part of Peaul's
life, 1In expressing this thanksglving the Apoastle used the

2 ‘ - (4
Greel noun SURASITTI  gand 1ts verb = vAdro/icw,

/4 l,;".?/ﬂn&

in Ph%}‘apiana {4:6) the interesting word.-t:?;y&uﬂ?kL
occurs, 4 ¢ 7J/44 oseurs twice in the New Testament in the
gense of & petition of men to God, both times in the plural
(Phil, L3653 1 John 5:15). Staehlin?® says thet d-fr'rf,agg is
e verbal substantive from the verb 4§r£;u ard is used in

>
& possive sense, The mesning of /7 7/!«'\ as glven by

25%302‘. Oope citey Po 263,

26x1tte1, op. cites I, 193.

[ e e
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Cremer is: "A request, like the German Forderung, in a pase
sive sense, that which I have to ask for, from which
« « o does not differ."2! of special interest 1s its use
in Philippiens (4:6)., On its use in this passage Cremer

remariks:

? 4
The meaning 1s not that «#/74 «<=7-~ apre to be
presented as prayer and request before God in the form
of S Ree3 s but they ere to be presented «s7: -,
E3fpfy o7 ins As the emphasis lies upon«rzzet T oy,
Szwo~ o and eu 7 o, differ respecitively as form and
sub ject metter.2

W4
The reletionship of =477 7 4N yith the more freguent
[ 4
word used for prayer in the Pauline corpus, M7 /2dg<xj, is
found in Trench's discussion of this word,

In a 7o & '2&7 of any length there will probablv be
MENyY 477 LA T g these being indeed the seven: <
requests of which the #¥»es ~ x4° is composed. For
instance, in the Lord's Prayer it is generally recke
oned that there are several &/r7 ,u.-.r.a » though some
have regarded the first threg as Lu.,x.g( » a&and only
the last four as =/~ 5 aectTn o C9

/'-’i 7 Zﬁ.{ always emphasises the object, the thing asked

for,

”.dfdi' Kot ds :d

’
l2spo-£ads .y 18 not & customary term used by Paul for
praeyer, however, it 1ls noteworthy that he uses this term

270:-eme:-. ODe clte, Pe T3e
281p14,

29Trench, ope clt., p. 191
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in speoking of his prayer for the removel of his thorn in
the flesh., The Apostle tells us that he "besought" the
Lord three times thet the affliction might pass from him
(2 Cor. 12:8), The verb o ~i<4 A gn the New Testament
usuelly megns "to address, spesk to" and frequently, as
here, is trenslated "to beg, entreat.">°

It is noteworthy that Paul uses this term, ﬂd-ﬁﬁ-x"’!s"".
Wwhen speaking shout the one clesr petition for an earthly
blessing, It would seem that when the Apostle prayed for
this blessing even hils terminology indicetes that such
prayer was not so confidently offered as when he asked for

spiritusl blessings.

Ao fa b

The verb Jo {“';‘” ought to be mentioned briefly in
connection with words used for expressing prayer, The
doxologles of Paul are a type of preyer, praise. The
Apostle uses the verb ©° 6 f"’a number of times (2 Thesz,
1:123 Gal. 1:243 1 Cor. 6320; 2 Cor. 9:13; Rom, 1:21;
15:6,9), The verb in its classical sense means to "think,"
however, thiz use is foreign to the New Testament.31 It

primerily means to "praise, extol, magnify, celebrate"32

Orheyer, op. cit., ps 482.

BJ'Thayer, ope cit., P. 157.
321psa,
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in the lNew Testament. The Apostle uses it in Gal., 1324
thus: "end they glorified God because of me."™ Paul also
uses this verb in 2 Thess. 1l:1l2; 2 Cor. 9:13; and Rom, 15%
6,9 Thé verb moy slso be used in the sense of honor, "to
honor, do honor to, snd hold in honor"33 (Rom. 1:21; 1 Cor,
6:20),

The Apostle Paul uses &2 number of Greek terms to
deseribe his communion, his prayer with God., This word
study hes attempted to point up the different distinctions
end colorings gilven to the individusl words. However, in
the final analysis the distinctions are slight, and meanings
quite similar. In speaking of the etymology of the dif-
ferent words Meciwen romerkss:

Owing to lack of fixity in their usage, there is

comparatively little to be geined from a study of

the etymology of the dozen Hep. and Gk, words used

to denote aspects of prayer.3
This seems %o be an oversimplification of the matter. There
gre different shades of meaning, the etymology does add
understending to the type, nature, and attitude of the

prayer spoken of., Trench summarizes the study adequstely

thus:

331pia,

3‘.‘ L] n
Je S. McEwen, "Prayer," A Theological Wordboo