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for prayer here is 5‘-"1"'5 » Plummer has the follow=
ing remark concerning this word as used for prayer:

As a word for 'prayer,!, 5"’!°"5 is almost as

general as WPeT Ev Xy | wyith which it is often

Joined. It is commonly an expression of personal

need (see on ILk. 1:13), but 1s often used of inter=-

;e;ﬁ.:ni :I.;: #é% R:!:x..iz.:é%; Phil, i. 4 (see Lightfoot);

« 33 .

Lansk127 enlarges on the idea of personal need by re-
merking that it is "petition," “"supplication” as of a beg-
ger asking for alms, It may be used of asking men as well
as of asking God.

Second Corinthians 2:1lj. In his letters Paul is con=-
tinually finding cause for thanksgiving. "But thanks be to
God, who in Christ always leads us in triumph, and through
us spreads the fragrance of the knowledge of him everywhere."
St. Paul generally writes K";‘".f 79 95‘? (cf. 83163
9:153 Rom. 6:173 7:25), but here as in the First Epistle
(15:57) in & sudden transition to a thanksgiving he puts

Ta:? g F-i? first with great emp‘naais.za The two
thanksgivings are similar, for both are irrepressible excla-
mations of thanksgiving., The thanksgiving here 1ls evoked

by the meeting of Titus and. the news that all was well in

261p14d,

27Lensk1, op. cit., P 853,

aeplume!'. 22- ..e._i.i" Pe 67-

i e
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Corinth, The remembrance of the victory of God's csuse at
Corinth leads him to think of the triumph of the Gospel
generally., Paul thinks of the progress of the Gospel as a
magnificent procession moving onward through the world,
Undoubtedly the image the Apostle had in his mind was that
of 2 Romen ti'iumph. He thinks of God as the Victor enter=-
ing the City into which the glory and honor of the nations
is brought. The Apostle as "in Christ," as a member of the
Body of Christ, is one of the captives, by means of whom
knowledge and fame of the Vliector is mede manifest, He re=
joices that he has been so used by God, as would appear from
the tidings which Titus has brought him,

Second Corinthiens ) :15, Thanksgiving is here men=-
tioned as increased by the grace of God to the glory of God.
"For it 1s ell for your sake, so thet as grace extends to
more and more people 1t may inerease thanksgiving, to the
glory of God.,"

Second Corinthisns 8:16, "But thanks be to God who
puts the same earnest care for you into the heart of Titus."
Paul here thanks God for fllling Titus with such earnestness
for the Cdrinthians, because he is sending Titus back to
Corinth from where he had just come (verse 6). There seems
to be a delicate touch in the "for you." The Corinthians
might think that the zeal of Titus for the relief-fund was
on behalf of the Jerusalem poor; but it was really on their
behalf. The Corinthisns would be the chief losers if a
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suiteble sum was not raised.??

Second Corinthlesns 9:12=15, In the ninth chapter of
the Second Epistle Paul speaks of the colleetion for the
salnts in Jerusalem. In the latter part of the chapter Paul
descrlbes the spirlt in which Christians should give for the
needs of others and how the grateful receiving of such gifts
by these others should lead them to prsyer on behalf of the
donors., Thus & two=way blessing is created, and the Apostle
glorifies God as he contemplates this blessed result., "For
the rendering of this service not only supplies the wants
of the ssints but also overflows in many thanksglvings to
God « « o« while they long for you and pray for you, because
5r the surpsssing grace of God in you., Thanks be to God for
his inexpressikble gift." One cen hardly imegine the joy
that must have welled up in the heert of Psul as he conteme
pletes the glorlous plcture before his eyes. dJewish and
Gentile Christians abandoning their mutual distrust and dis=
like and drawing together in mutual love end help, An ex-
pression of the thankfulness burst forth to God, for st last
Paul begins to see unity in Christendom for which he has
labored so perseveringly; "neither Jew nor Greek," but "all
in Christ Jesus" (Gal. 3:28; 1 Cor. 12:13). "Thanks be to
God for this inexpressible gift." The "gift" spoken of is
the gift of God, not of men, The "inexpressible" gift (cf.

291bid.. Pe 247

pra—
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Rom, 11:33; Eph. 3:20) for which the Apostle bursts out
here into a characteristic doxology or thanksgiving is the
gift of Christ Himaelf, It ls the gift of selvetion in Him,
thankfal appreciation of which had borne such abundant
fruit in Christien lives.3°

Second Corinthians 12:7-9, The reference here speaks
of Paul's thorn in the flesh and reads as follows: "And to
keep me from belng too elated by the abundance of revela=-
tlons, a thorn was given me in the flesh, & messenger of
Saten, to harass me, to keep me from being too elated,
Three tlmes I besought the Lord about this, thet it should
leave me3 but he said to me, "My grace is sufficient for
you, Tor my power is made perfect in weakness,' I will all
the more gladly boast of my weakness, that the power of
Christ may rest upon me." There hes been endless discuse
sion of Psul's "Thorn in the flesh," and in the final enaly-
sis there can be no certaein answer to the many problems ine
volved, Plummer in remarking on @ KbAe # ’;i d'dfkl' points
up the important lssues,

These three words raise three questions, two of trans-

lation and one of interpretation, which have elicited

e very large amount of discussion; and, when all has

been said, no certain enswer to any one of the three
can be given. What 1s the exact force of the detive?

3°J. H. Bernard, "The Second Epistle to the Corinthians,"

The Expositors Greek Testement (Grand Rapids: Wm, B. Eerdmans
FEblIsEIng Company, 1951), 111, 9.

- -m-r:h-d
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4
Yhat is the right translation of trKaJD;ﬁ ; What
form of suffering ls moant by the metaphor? 1

Of' special interest for this paper ls verse eight where
Paul says, "Three times I besought the Lord sbout this, that

it should leave me."

Paul does not say when the thorn was
inflicted, but he tells us that he "besougat"” the Lord three
timea for 1ts removal. 1t 1s noteworthy that Paul uses the
Greek word 77xpot Kdd LW . This is analogous to frequent
usege in the Gospels by those who besought Christ for help
(ef. Mo 12403 53:18,233 63563 T:32; 8:22)., Generzlly in the
Hew Testament the word is used of exhorting or beseeching
men, not God.32 Undoubtedly Peul is following the influence
of the Gospel narretives herej the context also substantiates
this idea, In verse nine we are told that the thing prayed
for is refused, but something much better is bestowed,

God's grace, Cod's forgiveness., God's power has reached its
goal, Paul gladly bears the thorn becsuse God's grace has
been reached, effected in his weakness, How the Lord con=-
veyed the reply to Paul's prayer we are not told, "but to
Paul it was real, and it is not extravagant to believe that,
as on the road to Damaacﬁs, Christ conversed with him,"33

In crystallizing this discussion let us remember that
Paul's thorn in the flesh, affliction, the character of

31P1ummer, op. cit., p. 346,

32_13-2‘.;00 Pe 353.
331bid., p. 354
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which is unknown te us, drove him to pray for himself in the
midst of his lsbors, On three occasions Paul mede this
infirmity the object of special petitlons, asz our Lord
prayed three times in the gerden., After the third time God
gave His answer, He didn't remove the thorn, He rather
taught Paul the sufficlency of His gresce in Christ, and
showed him that God's strength was made perfect in weakness,
This may be considered one of Paul's most personel references
to preyer in the Pesuline corpus.

Second Corinthians 13:7. In Paul's closing appeal to
the Corinthlans there sre two references to prayer, here and
in verae nine., Verse zeven resds, "But we pray God that you
maey not do wrong = not that we may appear to have met the
teast, but that you may do what is right, though we may seem
to have falled." Paul prays that they may do no wrong.

Paul is not speaking in general about doing any kind of evil;
he is speaking sbout the specific act, of some way siding
with the impenitent sinners in Corinth, so that when Paul
arrives he wlill have to show himself spproved by dealing
harshly with them, The motive of his prayer was not that
his ministry should be sccredited by its succeas, but that
they "may do what is right." Peul prays for them, that they
may do what is good, noble, Undoubtedly he is thinking of
the impenitent sinners in their midst, hoping that when he
gets to Corinth he will‘finh the congregation cleansed of
impenitent unbelievers, thus making it unnecessary to
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exercise his authority. L

Second Corinthians 13:9., Psul assures the Corinthians
that he prays for them, especlally for their improvement,
that they may be strengthened and do the things which are
God-pleasing, "For we are glad when we are weak and you are
strong. What we pray for is your improvement." To pray for
their improvementc,; to pray that they may go on to perfection
is much more than merely praying that they may do no mors
evil fverse T)e St. Paul prays that they may continue to
grow in all hollness, that God may completely fit out the
Corinthlsns with all the graces they needed,

Sccond Corinthians 13:1l, Paul closes the Epistle with
a unicue benediction., "The grace of the Lord Jesus Christ
and the love of God and the fellowship of the Holy Spirit
be with you all," Paul always ends his Eplstles with a
prayer that Christ's grace may rest upon the reciplents.
This benedictlon is the fullest in wording and meaning in
the Pauline IEpistles. Here only in the Pauline corpus does
he expand the benediction to include the three persons of
the Trinity. The only other benedictlon that comes near
this in fullness is the one in Ephesians (6:23,2)}), which how=
ever, mekes no mention of the Holy Spirit. The benediction
includes sll, no one is excluded. Though he sald some
hersh snd stern things to some of them, yet his blessing 1s

sent to all, even to the bitterest of his opponents.

L Y ml.d
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Romans
1:7 11:33-36
1:8-12 12:12
1:21 136
7:25 15:5-6
8:15-16 15:13
8:26-27 15:30=-33
833l 16:l
10:1 16:20

16:125-27

Romans 1:7. The salutation found here is similar to
the form adopted in all the Peuline letters. "To all God's
beloved in Rome, who are called to be saints: Grace to you
and peace from God our Father and the Lord Jesus Christ.,"
NygrenB,"' commenting on this says that this benediction is
not merely "ea powerless wish,™ but it speaks of "an actusl
sharing of a spiritual reality.™ He further remarks: "In
this benediction at the beginning of his letter we see, in
concise form, the content of the gospel which is to be
developed as the letter continues,”

Romans 1:8=12, Nothing can take precedence over thanks-
giving t;hen Paul thinks of the Roman Christians or any other

”m.n Nyg omment Romans, translated from
1t’ll::e ﬁdiﬂg,bypcu% o."'!!"'_%;en igﬂmﬁh&u Muhlenberg
es8, ? Pe

R —— .
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Christien Church, so Paul begins with thanksgiving to God,35
"First, I thank my God through Jesus Christ for all of you,
because your falth is proclaimed in all the world. For God
is my witness, whom I serve with my spirit in the gospel
of his Son, that without ceasing I mention you always in my
preyers, asking that somehow by God's will I may now at
lest succeed in coming to you. For I long to see you, that
I may impart to you some spiritual gift to strengthen you,
that 1ls, that we may be mutually encourasged by each other's
falth, both yours and mine.," The Apostle expresses his
gratification concerning the Roman Christians, every one of
them, because their feith is not hid in a secret corner but
is public property. They have testified of their falith to
the world that God, whom he worships in his spirit by the
preaching of His Son, is "witness" to his eontinual_mantian
of them in his prayers (cf. 1 Thess, 1l:2; Eph, 1:163 Phlm,
L) The burden of his petitions is that God would speed him
in due course to & meeting with them, the reason for this
meeting being twofold, He desires to strengthen them by
imparting to them a spiritual gift, and also to share with
them the comfort of mutual faith and edification,

Romans l:21. This reference to thanksgiving states
only as a fact that the heathen, natural humanity, do not

35Jhmas Denney, "St. Paul's Epistle to the Romans,"
The ositors Greek Testament {Grand Rapids: Wm. B. Eerdmans
FuBl?sEIﬁE Company, ., 1 s 11, BR7.




41
thank God or give him due honore. "For although they knew
God they did not honor him as God or give thanks to him, but
they became futlle in their thinking and their senseless
minds were darkened."

Romans 7:25. "Thanks be to God through Jesus Christ
our Lord; o« o o This sudden exclamation of thanksgiving
is similar to those found in the Second Epistle of St. Paul
to the Corinthiens (ef. 2 Cor. 2:14; 8:16; 9:15)., This
thenkagiving to God arises out of the reaslizatlon that God
has delivered him from sin, death, and the flesh,

Romans 8:15=16. The eighth chapter of Romans speaks
of prayer and the Holy Spirit. The first reference to the
activity of the Holy Spirit in prayer is found in the fif-
teenth verse. "For you did not receive the spirit of ﬁ
slavery to fall back into fear, but you have received the
spirit of sonship., When we ery, "Abbal Father! it is the
Spirit himself bearing witness with our spirit that we are
children of God.," The "Abba, Father" occurs also in Mark
(14:36) and in Galatians (43:6). This may be considered a
prayer. ILuther remarked on the "Abba, Father" thus:

The Spirit cries in us because of our weakness, Be=-

cause of our infirmity the Holy Ghost is sent forth |

into our hearts to pray for us according to the will
of God and to assure us of the grace of God.

3610“1511’1" Op. g.;-ﬁop Pe 159,
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He furthermore pointed out:
The Spirit intercedes for us not in many words or long
prayers, but with groanings, with little sounds like
Abba," Small as this word is, it says ever so much,
It says:s "My Father, I am in great trouble and you
seem so far away, But I know I am your child, because
you are my Father for Christ's sake, I am loved by
ou because of the Beloved." This one little word

'Abba™ surpasses the eloquence of a Demosthenes and a
01091'0.37

Luther stressed the ldea that every Christian prays, and
asserts with the Apostle Paul that every Christian prays
because the Holy Spirit dwells in them, intercedes for them.38
Paul further elaborates on the activity of the Holy Spirit
in prayer, verses twenty-six, twenty=-seven, and thirty-four
of chapter eight.

Romans 8:26=-27. "Likewise the Spirit helps us in our
weakness; for we do not know how to pray as we ought, but
the Spirit himself intercedes for us with sighs too deep
for words., And he who searches the hearts of men knows
whgt is the mind of the Spirit, beceuse tne Spirit intercedes
for the saints according to the will of God." Paul at a high
point in His prayer life "experlenced that he did not pray
himself, but that God gave Him the prayar.“39 He realized

37Ibid. ? Pe 160.

38,1111am Arndt, Christisn Prayer (St. Louis: Concordia
Publishing House, 19377, P. 20.

39pa01f Deingman The Relgiion of Jesus and the Faith
of Paul, translated b; Wiliiam L. Wilson (London: Hodder

‘and Stoughton, 1923), p. 247,
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the specific help of the Spirit was needed. The Spirit's
intercession is within us, praying for us. Psul says we
do not sven know "how to pray as we ought, but the Spirit
himself intercedes for us with sighs too deep for words."
We are not alone in our struggles. The Holy Spirit rescues
us in our helplessness, for left to ourselves we do not
know what prayers to offer or how to offer them. But in
those inarticulste groens which rise from the depths of our
being, we recognize the voice of the Holy Spirit. He makes
intercession for us, and we are assured that we will be
answered, for God Who searches the heart (verse 27) can
interpret Hls own Spirit's meaning. He 1s sure that His
Will governs the petitions, and that they are "offered for
men dedicated to His service."llo The presence of the
Spirit was a very real thing for Paul and he commands the
Ephesians (6:18) to "pray at all times in the Spirit." The
presence of the Spirit controlling, motivating, activating
his prayer life 1s clearly seen from this eighth chapter of
Romens., Koberle sums up the necessity of the Holy Spirit
in prayer thus:

Without the gift of the Holy Ghost there may be the

most intense attempts at concentration, the strivings
of ascetic exercise, the excited emotions of the soul

40y3111am Senday and Arthur C. Headlam, "A Critical
and Exegetical Commentary on the Epistle to the Romans," 2%?
International Critical Commenta Firth edition; Edinburgn:

T. & T. Clark, 1895), Ps 39.

e ( 3

——
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but there will be no real, spiritual praying and

supplication, God Himself must ald our weakness, must

enkindle in us an unspeaksble groaning, a great desi

and longing that we may be drawn upwards toward God,

Romans 8:3l. There is a final reference to interces=-
slon in the elghth chapter of Romans, the intercession of
Christ on behalf of those who are 1ln Christ, saints, the
Church, not mankind in general, "It is Christ Jesus, who
dled, yes, who was raeised from the dead, who 1s at the right
hand of God, who indeed intercedes for us?"™ Paul glories
in the assurance of God's eternal, unchangeable love in
Jeaus Christ, iHe takes securlty in the living, powerful
Christ who is constantly making intercessions unto the
Father for him and all the saints on earth,

Romans 9:5., There are many problems of interpretation
and punctuation in this paasage.ua It 1s probaebly best to
teke this as a doxology to Christ. The doxology undoubtedly
flows from Paul's heart when he realizes the privileges winich
Israel enjoyed.

Romans 10:l. In this verse we see Paul's desire that
the Jews might be saved, "Brethren, my heart's desire and
prayer to God for them is that they may be saved," Paul
cannot get over the plight of the Jews. His "heart's

Ulsa01f Koeberle, The Quest for Holiness, translated
from the third German edition E;'USEh C. Mattes (Minneapolis:
Augsburg Publishing House, 1936), p. 172,

uzslmday and Headlam, op. git., pp. 232-38,

Rl Wt e W




