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CHAPIER I
INTRODUCTION

The purpose of Paul's last journey to Jerusalem was to bring a
_contribution of money to the Christians of that city. Paul presented
the gift to the Jerusalem church personally as a2 collection which
climaxed his missionary efforts in the eastern Mediterrenean. The
o:l.":t'ering is reported in four of his New Testement epi.sz'l::l.es.1

It is evident from the extensive arrengements and detailed plens
described in ‘these epistles that the collection was of primary impor-
tance for Paul. In fact, it seems that the collection was more
significent for Paul than it was for others. No other llew Testament
writer relates :I.té particulars. .No second century writer mentions it.
If the book of Acts describes it, the references are wveiled. There
is no evidence of how the gift was received in Jerusalem. Perhaps we
may conclude, therefore, that the collection was more important to

Paul than it was for the recipients.

lgaletiens, 1 and 2 Corinthiens, end Romens. A. H. McWeile,
An Introduction to the Study of the New Testement (Second edition
Tevised by C. S. C. Willlams; Oxford: Clerendon Press, 1953), pp.
132-158, passim. Paul Feine and Johannes Behm, Introduction to the
New Testament iFourteenth edition revised by Werner Georg Kuermel;
Tew York: Abingdon Press, ¢.1966), pp. 198, 202, 211, 222, Alfred
Wikenhauser, New Testament Introduction (New York: Eerder end Herder,

0.1958). ppu 0’ i ] 3 2 5'
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The gethering of funds from the Gentile churches for the brethren
in Jerusalem became a mejor undertsking for Paul. The project was
sponsored by Paul alone, but was carried out with the help of subor-
dinstes appointed by him. Paul asked for gifts from the people in the
churches of Macedonia, who were themselves not rich, and similarly
from Corinthian Christians, among whom there was dissension, end with
whon Paul had some serious misunderstandings. In 1 Corinthians 16:2
he gave detailed instructions for making systematic contributions to
this cause. The collection extended over a period of years, and
contributions were received from e wide geographical area around the
Aegean Sea. A retinue of delegates accompanied Paul on his last Trip
to Jerusalem. The travel expenses for the company would have been
considerable; they probably were psid out of the funds Psul collected.

Paul's collection hes always been looked upon for its functional
value. It relieved the needs of the Jerusalem poor, and it was an
ecumenical venture embracing Jews and Gentiles. Other minor functional
explenations have been suggested. Such explenations usually treat the
collection a.s a small event in the history of the early church.

The scope of our investigation is devoted to the eschatological
significance Paul attached to the project. Peul's understanding of
the end-time seems to provide the only explsnation that can justify
the time and effort being spent on this matter. Our inquiry may be
formulated as follows:

The problem: +to discover what significance can be placed on

Paul's collection for the saints in Jerusalem.
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The thesis: that Paul saw in his collection more than a practical
accomplishment, but that it was for him the fulfiliment of 0ld Testa-
ment prophecies thet at the end time the Gentiles wculd bring "the
wealth of nations" to Jerusalem,

In order to establish that the ecollection comprised this
eschatological gift, we need to see how Paul placed himself in line
with the 0ld Testament prophets and how Jerusalem was understood in
the light of eschatology. We shell investigate the hopes of the
intertestamental age, and come to understand in what fashion the gifts
of the Gentiles were part of :bhese expectations.

It is necessary to build up to Paul's understanding of eschatology.
Chapter two gives a brief historical sketch of previous evaluations of
Paul's collection and presents the proposal of Johannes Munck which

pleces Paul's collection into the Heilsgeschichte of Seripture and

into Paul's escheatologiecal view of things .2 Chapter three considers
the terms Paul used for the collection. It attempts to enswer the
question why Paul employed so many different words. Chapter four
investigates the various purposes of the pm:)ec;b.

Chapter five contains the burden of our thesis. Paul was wedded
to the eschatology of his day. However, he made a substantial chenge
in the order of salvation for Jews and Gentiles. The giving of gifts

was & common practice among both the 0ld Testament pecple and ancient

©Johannes Munck, Peul end the Selvation of Merkind, translated
Prom the German Paulus und die Heilsgeschichte by Frank Clarke
(Richmond, Va.: John Knox Press, ¢.1959).
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nations. The prophets describe Jerusalem as receiving gifts from
Gentiles as part of the glorious fubture of the latter days. This
theme is continued in the literature of the intertestamental veriod.
Lastly, there are seven eschatological motifs of the collection which
seem to substantiate our thesis that Paul's offering wes the gift from
the Gentiles in prophecy.

The curious aspect of Paul's venture thet aroused our interest
was this, that although Paul devoted a great deal of time and effort
on the collection, there seemed to be no satisfactory explanstion
for this phenomenon among scholars. It could almost be sald that the
offering had been slighted in the various discussions of the many-
faceted aspects of Paul's carecer and theology. Aside from its
charitable and ecumenical purposes, the collection, as it was usuelly
presented, had little significance for Paul end the early church. The
practical value of the gift was readily admitted and Paul was pictured
as an enterprising churchmen, but the collection, as 1t was held, had
1little to do with the great issues of God and salvation with which
Paul most often dealt.

Our investigation led us to the view that the collection con-
stituted an integral part of Paul’s theology. In this dissertation
we propose to I.Jresent an interpretation of the collection that gives
Paul's project the attention it requires. The offering was a daring
plece of strategy which preoccupied Paul before he made his long-

desired journey to Rome., -
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Except vhere otherwise indicated, all quotations are from the
Revised Standard Version of the Bitle. Ve have given priority to
Paul's own words concerning the collection as recorded in his

epistles and have used the book of Acts as a secondary source.



CHAFTER IX

A BRIEF HISTORICAL SKETCH OF THE INVESTIGATION
INTO CUR SUBJECT

According to the Tuebingen school, Paul and the Jewlsh Christians
in Jerusalem were in conflict with each other. As soon as Paul met a
measure of success in bringing the message of Christ to the Gentiles
and founded a church, emissaries from Jerusalem followed hard on his
heels to undo his work. The mother church in Jerusalem seems to
have exercised a measure of control and jurisdiction over various
missionary enterprises. Paul's work was no exception.l

The Tuebingen theory held that the collection for the saints
indicated the superiority and pre-eminence of the Jerusalem church.
The offering was & compulsory levy on the Gentile churches. It was
imposed on Paul in return for far-reaching concessions to which the
Jerusalem apostles reluctantly consented. As much as Paul emphasized
the voluntary neture of the collection in 2 Corinthiens 8 and 9,
Paul’s motives were false, and he was guilty of untruth.

In his book Paul and the Selvetion of Mankind ,2 Johannes Munck

lthe interpretation of Paul and Jerusalem according %o the
Tuebingen school is summarized by E. Earle Ellis, Peul and his Recent
Interpreters (Grand Repids, Mich.: Eerdmans, c.1961), pp. 18-23.

2yohannes Munck, Peul and the Selvation of Mankind, trenslated
from the German Paulus und die Heilsgeschichte by Frank Clarke
(Richmond, Va.: Jobn Knox Press, 1959).
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has subjected the Tuebingen school to a systemetic frontal attack.
Munck is not satisfied to take issue with various Tuebingen 1nter-.
pretations, and so he wages an all-out war on Ferdinend Christian
Baur. Munck explains that while the dating of the New Testament
documents has been corrected from the Tuebingen distortion, Baur's
interpretation of the sequence of historical events has lingered
on to our day.

M‘tmgk recognizes that the ecccunt of the events given in the
New Testament is not always neat and precise. On the historical
interpretation of the Tuebingen school Munck comments: “Instead of
a richly faceted historical reality, there has been found & colour-
less homogeneity.“3 Munck furthermore points out thet ‘his [Baur's]
philosophic efforts for coordination turned living history into a
rationalized and dead abstra.ction."""

In the past one hundred years the subject of Paul's collection

for the saints has seldom been singled out for concentrated study.

~ It has often formed part of a larger scheme of things, as it did in

the Tuebingen school, and as it does for Munck. An exception to
+this failure to devote individual attention to this subject was an

article written by F. Rendall seventy years ago.5 He singled out

31bid., p. TO.
brpid.

5F. Rendnll, "The Pauline Contribution for the Saints," The
Expositor (London), fourth series, 8 (1893), 321-336.
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the various features of the collection, much as they are presented in
this paper itself. Yet the eschetological motif is not mentionéd..
In 1921 Adolf Deissmann called for more investigzation of this
subject. It is, he said, one "of the pictures which are comparatively

zZ

little noticed in the long series."> In St. Paul's Evhesien Ministry,T

G. S. Duncan devoted an entire chapter to the collection, but his major-
‘concern for the collection was its historical relationship with other
events in Paul's life. The chaptexr on the collection is titled,
"Governing Ideas behind the Collection." One of these governing ideas
is Paul's eschatology. Duncan noted how the law of Moses and the
temple in Jerusalem unified the Jews in the diaspora and the Jews in
the homelend. He quoted Isaiah 2:3. And he says, "Paul was a
passionate believer in the ingathering of the Gentiles as was Isaiah. n8
However, Duncan did not go on to develop the eschatological aspect of
Paul's gift.

In St. Peul and the Church of Jerusalem’ Wilfred L. Knox wrote an

extensive chapter on Paul's collection. He interpreted it in the light

of the Jewish temple tax and other religious collections of the time.

6Adolf Deissmann, St. Paul. A.Study in Social and Religious
History (New York: Hodder and Stoughton, 1912), 223.
" Ta. s. Duncan, St. Paul's Ephesian Ministry (New York: Charles
Scribner, 1930.

8Ib:i.d.._, p. 231.

9. L. Knox, St. Paul and the Church of Jerusalem (Cambridge:
University Press, 1925)."
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This background material is especielly illuminating for our under-
standing of Paul's undertaking. Xnox adopted at least a quasi-Tuebingen
point of view by calling the collection an act of "concilieticn™ °
on the part of Paul and his Gentile churches. More recently John Knox nas
used the collection for determining the chrocnology of Paul's movements.
He holds that the collection had the effect of healing "the terrible
schism between Jeruselem and the Gentile churches.'-

Johannes Munck has made the collection an integral part of Paul's
theology. He shows how Paul saw himself in the unicue position of
being the "apostle to the Gentiles." By winning the firstfruits of
every nation for Christ, Paul sought to achieve the fulness of the
Gentiles. Mmck says of Paul and his companions, "They go up to
Jerusalem with gifts, es it had been propaesied that the Gentiles
would when the last deys had come.'l® Partly by meens of the collec-
tion, Paul hoped to arouse his unbelieving Jewish brethren to emulate
the faith of the Gentiles. Mumnck also sees a similarity between tae
trial of Paul and the fate of Jesus. Just as Jesus bore his witness
to men and then died innocently, so Paul preached the Gospel among
the nations, made his witness before authorities, was accused unjustly

in Jerusalem and went to Rome to his death. In dying both conguered.

107p1d., p. 285.

11
John Knox, Chapters in a Life of Pa o Ani
Cokesburg, 1950); De Sk, ul (New York: Avingdon-

12 fumck, p. 303.
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Because of Munck's attack on the Tuebingen school, and because of
his strong eschatological orientation, we want to note some reviews
his work has received. E. Earle Ellis praises Munck's work, wnen he
seys: "In interpreting Paul's ministry within the fremework of his
initial call and of his eschatology, Mumck gives due heed to eritical

13 Hans

emphasis; on balence, his work marks a constructive advance."
Schoeps writes on Paul with scholerly insight. EHe himself rejects the
Tuebingen view; but he accepts Munck only with'reservations. He szys,
"The new work of J. Munck . . . turns historical truth upside down
through its polemic against traditional Tuebingen views and. exaggerates
out of all proportions certain correct opinions.“ll" W. D. Davies has
given an extensive review of Munck'!s book. He welcomes the analysis of
Paul from the viewpoint of eschatology, but concludes thet Munck has
1solated Paul from "Paulinism" as e whole.>” Morton Smith disagrees

with Munck's view that Judaizers are part of the Gentile Christian

heresz.ls John Knox takes exception to the extreme view of Munck®’s
Pauline eschatology. He ssys: "When Cullmen and Munck go on,
however, to affirm that Paul thought of Christ's return as dependent

13, Earle Ellis, Paul and His Recent Intervreters (Grand Rapids
Michigan: Erdmens, c.1961), p. 21. RO

1k
Hens J. Schoeos, Paul. The Theol of the Avostle in +: 3
of Jewish Religious History (Philadelphia: Westminster vc.l; the Light
P-Té, Ne 2. ) ’

L3y
Heilsgeschichte, New Testament Studies,‘lf Coss l;::*.u_u.:e;2 und die
2 e

Lyorton Smith, "Pauline Problems. Apropos of J. Mune

und die Heilsgeschichte,®" Horvard The i = k, 'Paulus
T07-132. ? “heclogleal Review, L (April 1557,
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on his--that is, on Paul's own preeching to all the nations » I think
we must more seriously demur. ™7

In summary, we may say thet the burden of Munck's analysis has
been well received. Munck has interpreted Paul according to the
eschatological aspect of his cell as the apostle to the Gentiles.
Paul's self-understanding in the light of eschatology is not the
"extreme" to which the reviewers have teken exception. It is the
application of eschatology to the various facets of Paul's life and
work that have troubled some scholars. Unfortunately, the subject of
the collection is not considered in any of the reviews.

We conclude our chepter by mentioning the most recent research

on the collection. Keith F. Nickle's The Coliection: A Study in

Paul's Si:ra:l:e_gl8 is the most thorough investigation. It indicates

three purposes for the collection: charitable, ecumenical, and
theological. While the argumentation and format of this peper may
follow the seme lines as his work, our research is not dependent on

it. DNickle sees in the many representatives traveling with Paul to
Jerusalem the eschatological coming to Jerusalem of the Gentile nations.
But he does not mention the 01d Testament prophecies of the "wealth

of nations,” which seems to be a major emphasis that needs consider-

ation.

1T50m Knox, "Romans 15:14-33 and Paul's Conception of His Apostolic
Mission,” Journal of Biblical Litersture, LXOXXIIT (196k), 1-11.

18Keith F. Fickle, The Collection: A Study of Paul's Strategy
Studies in Biblicel Theology (Neperville, Lll.: Allenson, Inc., c¢.1966),
XLVIII. ‘
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Two other current works relating to our subject mey be mentioned.

One is Die CGeschichte der Kollekte des Poulus fuer Jerusalem by

Dieter Georgi.19 After investigating the variocus errangements of
bringing this gift to Jerusalem, he presents the theclogical impii-

cations of the offering. The second work is Ferdinand Hehn's

Mission in the HNew Testament.ao Although ‘the book does not deal with
our topic directly, the collection is mentioned in conrection with

eschatology. There Munck's work receives favorable comment.

9pieter CGeorgi, Die Geschichte der Kollekte des Pauvlus fuer
Jerusalen Theologische Forschung, 38 (‘E‘zm‘nurg: Herbert Reich, 1935).

20perdinand Hahm, Mission in the New Testement (Naperville, Ill.:
Allenson, Inc., ¢.1965).




CHAFTER III
THE TERMS FOR THE COLLECTION

Paul spoke explicitly of his collection for Jerusalem in only
forty-eight verses of his letters. Eight different terms are applied
there to the offering. No one Greek word seems to be a:.dequate for
the Job of explaining the significance Paul attached to this project.
Only in one instance did Peul use & word for his undertaking that is
a2 standard word for collecting money. In this chapter we shell
investigate the nuances of each word Paul used.

This seeming lack of consistency on Paul's part has led Karl

- Holl to call these terms Umschrei‘btmgen.l Holl'!s view is thet Paul

was ashamed to speak of the collection for what it was really intended
to be, a tax or levy on Gentile Christians for the Urgemeinde in
Jerusalem. Psul wes embarrassed, Holl holds, about his subservience
+o the Jerusalem apostles and therefore talked around the point.

The terms are circumlocutions, to be sure, but they are not used
by Paul in a defensive stance, as we propose to show. Our contention
is thet the words used by Paul explain and express the purpose and
notives of his endeavor. Paul's choice of words is determined by the

following two considerations.

1Kar] Holl, "Die Kirchenbegriffe des Paulus in seinem Verhaeltnis
zu dem Ger Urgemeinde," Gesammelte Aufssetze zur Kirchengeschichte
(Tuebingen: J. C. B. Mohr, 1928), II, 59.
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In the first place, there is no fixed term to express what Paul
has in mind for the collection, as thers might have been if it were a
contractual egreement ( d/ gfil(l( , U ng'l{a( )s or a tex (Jzid7y, 75005,

o ?51 }7’ ), or simply a gethering of funds (n/’rzgsv-:s, "‘“gf“"* ).

When Paul spoke in Romens 12:6 and 1 Corinthians 16:15 of serving in
general, and in Romens 13:13 of giving in general, he used the seme
words as in Romans 15:26,27,31 end in 2 Corinthians 8 and 9, where
he described the collection in particuler.

Secondly, Paul saw the collection as an occasicn for the grace
of God to do its work, both in the givers and in the recipients. Taus
his undertaking is described with words that carry theological
meaning: XJP[S' KoJ Vs tiety flou{aw'.{.' Aﬁrd#ﬂd—/fl—, z:’l)wd,//.g. .
Paul presented the highest spiritual motivation for the project; so he
expect_ed spiritual and theological results. dJust as Paul urged the
Christians to meke the most of a situation and to taeke advantage of
various om:ioz'lmn:I.'l'.:l.e:s2 to do God's work, so Paxl is here asking his
contributors to seize this occasion to help fellow Christiens and to
ellow the grace of God to do its work in them.

We must now turn to a consideretion of the individual terms used.
We shall begin with )ad-::’.;. . This word occurs twice in 1 Corinthians
16:1,2 but is used nowhere else in the New Testament or in the Septuagint.
For many years the derivetion of the word was a mystery, but an inves- -
tigation of ancient papyri, ostraca and inscriptions led Adolf Deismarn

25ce Kdi@6s , Gel. 6:10; Evh. 5:16; Col. k5.
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to discover that it came from lﬂr fehew TRaT collect.“3 )-o{- fl/.L
is an ordinary, matter-of-fact word, which was used for special collec-
tions and irreguler contributions, as opposed to systemetic taxes.
Paul used this standard word in a concise end even 2boreviated
context. He had a great deal to say quickly and briefly. In the
four verses of 1 Corinthians 16:1-k, he spoke of his progrem for this
gigantic project. He mentioned the Galatian churches; he.indicated
that giving cught to be done carefully and systematically; he referred
to his trip to Jerusalem and the people who were to accompany him.
He had elready explained the significance of the collection on one of
his personal visits. He comes back to these matters in 2 Corinthians.
Ve next {urn to the word 4 al:/aﬂ///.!. « Three diffemnt thoughts
are suggested by this term: (a.) perticipating in, sharing in,
receiving a share; (b) glving a shere, contributing; and (c¢) fellowship,
communion, in an abstract semnse, The term expresses the state of
fellowship, a.;s well as the reciprocity inherent in thet fellowship.
Kotvw 1/1/.1. was one of Paul's favorite words %o designate the
new life of a person in the Christian community. In Galatians 2:9,
Jeres, Cephas, and John give to Paul "the right hand of fellowship."
This Christian fellowship is possible only as @ result of the rela-
tionship & person has with the resurrected Christ, as 1 Corinthians

1:19 says: "God is faithful, by whom you were called into the

3pd01f Deissmann, Light from the Ancient East (Revised edition;
New York: George H. Doran, 1927) » PP- 104-105.
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fellowship of his Son, Jesus Christ our I.ord."l" The Holy Spirit works

-to bring veovle into this i;'e:l:!.mrrsl'::t.p.5 -

Paul designated the very concrete and specific endeavor of the
collection by the highly theological term, 40l /wwid . Tn 2

€

Corinthians 8:4 Paul writes J: ra;a Vot 4udv Tav )(9"}01:/ 4 Ty
wotvw #igy 14s Jindoyins Ths sisvois, ﬂﬁz' double accusative is

an hendiadys. The phrase is correctly translated, "vegging us for the
favor of teking vart in the relief :Eor' the saints.” Here KoI/wris
means "having a share in, teking part in."

In 2 Corinthians 9:13 Paul wrote that the collection by the
Gentiles will glorify God because cf their obedience in ecknowledging
the Gospel of Christ end by their & 7-M74s 7S Koiveuiss -
In Romens 15:26 Paul said that the Macedoniens and Achaians hed been
pleased to make scme Kou/wr/:g for the poor among the saints.

In the above two instances there is a passive sense of giving a
share and contributing; that is, something has been handed over, some-
thing has been given already. In Leviticus 6:2 (ILXX, Leviticus 5:21)
Kotvwvis is the word which the Revised Standard Version translates

as "deposit."6

hAlso 1 Cor. 10:16; Phil. 3:10.

%2 Cor. 13:13; Phil. 2:1.
GStra.ck-Bi]J.erbeck give the German for the Hebrew here (Hebrew text,
Leviticus 5:21) as "in die Hand Gegebenes." Hermenn L. Strack and Paul
Billerbeck, Kommenter zum Neuen Testement aus Telmud und Midrash (Muenchen:
Beck, 1922-1928), Iil, 31.6. Strack-Billerceck adds that the Aramaic for
Rom. 15:26 would mean, "ein Kompaniegescheeft betrieben,™ ibid. Similarly,
Joachim Jeremias, Jerusalem zur Zeit Jesu (3. oearbeitese Auflege; Goet-
tingen: Vendenhoeck und Ruprecnt, €1962), p. 147, trenslates Ka)Fweiw

in Acts 2:42 as Unterstuetzung, rather than the more usuzal Liebestaetigkeit
or Gemeinschaft.
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Of all the expressions used for the collection, the most theologicel

term is )(JP'S . Paul used this word in a variety of ways. Tt
occurs in salutations and in conclusions of his letters. It is the word
for "thenks" in 2 Corinthians 9:15; 1:16. It is Paul’s distinctive
expression for the relationship between men and God which comes through
Jesus Christ.T ‘
Paul used the word to designate his particular office as apostle

to the Gentiles .8

Romans 15:15,16 reads,. "I em writing to you very
boldly by way of reminder because of the grace given to me by God to
be a minister of éhrist Jesus to the Gentiles." In this situation
the "grace" given to Pzul approximates xdfp:ﬂ‘/zk , but must not
be identified with it.

)(O\IFIS is used almost twice as often as any other expression;
and Paul applied it to the collection seven times in 2 Corinthiens 8
and 9. The word conveys the meaning of exceptional effects produced
by divine grace, as in the case of ‘the collection end of Paul's
apostleship. Therefore the best translation of .Xd-’p s is
“gracious work" which retains the flavor of God's divine grace. "Gift"
would be too neutral a translation. In 2 Corinthians 8:T the collec-
tion is listed with faith, utterance, kmowledge, earnestness, end love,
all of which are characteristic of the new life in Christ.

By means of this word we see one of Paul's great motives for his

TEph. 2:8; Rom. 3:24; 5:15; Gal. 1:6; 2 Cor. 6:l.
8:I. Cor. 3:10; 15:10; Gal. 2:9.
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project. The collection is to be a result of divine grace and an
sccomplishment of God's power. It is not a device of mon created
for his own purposes. Paul's motives are high. His purposes are
unassailable. His reasoning is theologicel and spirit .

Paul expressed the charitable nature of the gift when he desig-
neted the collection as a o(lvufa Yit. TIn ovrofane literature flé’uada_s
is, first of all, a person who waits on 'bables.9 Leater on it gets
t0 mean a holder of public ofﬂce.lo

[ I Kow ',-k takes on a special significance because Christ
used this word to designete his work and ministry &s in Matthew 20:28:
"For the Son of Man comes not to be served but to serve." Similarly,
Jesus enjoined service upon his tli.sc::’n.p.'l.es.:l'-L

Paul used this word four times in 2 Corinthians, chapters 8 and
9. The context clearly indicates thet Paul wented this gift to
alleviate the poverty in Jeruselem (2 Corinthians 8:1%). In Acts
11:29 and 12:25 J/a Kovi% denctes the gift which Peul and Barnabas
brought from Antioch to relieve the famine in Judea. In Acts 6:1
: J!* Yo w’.{ is used for the charitable gifts and support gi;ren to

the widows in Jerusalem.

9Walter Bauver, A Greek-English Lexicon of the New Testament and
Other Eerly Christian Literature, translated and adapted by William F.
Arndt and F. Wilbur Gingrich lchicago: The University of Chicago Press,

1957), d+éKoves » p. 183.

1°James Moulton and George Milligen, The Vocebulary of the Greek
New Testement (London: Hodder and Stoughton, 1914-1929), F/LKaoJas »
p. 149.

Woatt. 20:26; 25:kk; Merk 10:k3; John 12:25.
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By calling the collection & )fﬂa%"& Peul used a word which
deseribes the :l:emple sacrifice in the Old Testement. The sacrificial
overtones of the language contained in the Hew Testament are not alwezys
apparent in English. The verbs ld?i'éto and z\:/ra.vpav:' «w , both
of which mean "to serve," and the nouns }.A 7]0n’u. and }.r,;-w/a f’l" .
both of which mean "service," have been taken over from their use in
temple worship and ri'l:ual.u In the Septuagint. :‘..ffra upj-z'w refers
to service performed to man (Joshue 1:1; 1 Kings 1:4; 10:15; 19:21),
but AATP7Jw  1s used exclusively of service performed to God.

The meanings of both words, however, relaje o the ministrations apd
offerings oi priests in the temple.

With the arrivel of Christ and with the cessation of temple sacri- ;
fices after the destruction of the temple, )« ftTo de-lfl-- has the
symbolical sense of service to Gocd with reference to one!s neighbor.
Thus Christ is called a }::raufd—a’s in Hebrews 8:1. The concern
for Paul's welfare by the Philippians is called e Asire UP]' /o
(Philippiens 2:30). According to Romans 15:15 Paul designated himself
2 Azlra upra’.c "of Christ in regard to the Gentiles in the
priestly service [icEsvp yodvTs]  of the Gospel of God." And
Romans 15:27 says that "the Gentiles, who have ¢éome to have a share in
the spirituel blessing from Jeruselem ought to be of service [ Xf.-ro.;rd-ﬁmﬂ
to them in mat'erial things." -In 2 Corinthians 9:12 Paul called his
undeirtaking & ln 7o vfd—f.g » in a context where there are several

references to the 014 Testament.

12p1an Richerdson, An Introduction to the Theology of the New
Testement (New York: Harper and Brothers, ¢.1956), D. 297.
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The next word in our investigation of terminology seems to contain
a play on words. In 1 Corinthians 16:1,3 Paul says, /ﬁo'y.g &, "a *arg:/,
collection," and in 2 Corinthians 9:5,6 he speaks of A.Ju)\o-g;'& > Ve

really find collection.":3

In Joshue 15:19 and Judges 1:15 (IXX) €UAoyiA  meens "gift,

bountiful gift, large gift or present ,"11*

rather than the more usuel,
"blessing, good will." In 2 Corinthians 9:6 the word is used twice as
a contrast with #il fopu v ws , "in & miserly manner, sparingly,"
so that the opposite thought would be "bountiful." In these instances '
the generosity of the giver is paramount.

The nature of the gift is also illustrated by <UA ofit . In
2 Corinthians 9:15 -;.{u{ oy;o\ is put into juxtaposition with -m\¢w s.stzw

so that its meening is partly governed by the thought that the contri-

.butions are not to be "a gift grudgingly granted by avarice."™? Tt is

rether a gift from a willing mind. In Genesis 33:11 (LXX) Jacob offers
J .

Esau an iwlop:( » because God has dealt graciously with him, and

because God has blessed him with great material possessions (Genesis

33:4-11). Thus in 2 Corinthiens 9:5 Paul spoke about the arrangements

13mnis is the opinion of Philip E. Hughes, in Poulfs Second Epistle
to the Corinthiens, in The New International Commentary (Grand Repids,

Michigan, ¢.1962), p. 327, D« 59.

JJI'Thus Hermann W. Beyer, in Theological Dictionary of the New

Testament, ‘edited by Gerhard Kittel, translated by Geoffrey Bromiley
{Grand Rapids; Michigan Eerdmans, c¢.1964), iu,ioyl& II, 759.

15:Ba.uer, '\'r,\iovﬁ_glL » D 6T3.
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ne was making in Corinth for their ¢ v )wr I’J. ; which carried with
it a blessing for the receivers. 7

.Our finel consideration is the word & Jf’ A 74 ¢ and meens "lavish,
liberal gift." The noun is probably from irff s ,16 which properly
means "thick, bulky," and thus "full-grown," and thus "abundant,
lavish." Paul seems to think that the more lavish the gift and the
larger the collection the greater. impression it will make on the
recipients.

One other word in the Pauline letiers may refer to the collection;
nanely, W‘V‘/opoc a4 ,1'9#:9/ in Romans 15:16. The genitive
m2y be appositional, meaning, "the offering which consists of the
Gentiles"; or it may be possessive: "the offering which the Gentiles
bring."

The most widely accepted view is That the phrase is an appositional
geni‘cive.” But linguistically it is possible for the phrase to be a
genitive of possession. There are r..ﬂ'.her reasons wny this is also g
probable. wpo rﬂp /o.i is a term used for sacrifices in the temple,le
and Paul in 2 Corinthians 9:12 has called the collection } /70 UP/-;-Q 5

Cognates of Anrabfr/.'l. and other sacrificial terms are used in this same

< s
16oulton and Milligan, 4 J@Pory ¢ , p. 10.
lTWilliam Sendey and Arthur Headlam, The Evistle to the Romens, in
The Tnternstionsl Criticel Commentary; (Fifth edition; Edinburgh: T. and
T. Clark, 19025, Do 155, n’pamaoz.g > P. T27; Franz J. Leenhardt,
The Epistle to the Romans (London: Lutterworth Press, 1961), p. 36T;
Strack-Billeroeck, IlLl, 315.

laRichardson, P. 299.
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chapter of Romans with direct reference to the collection. Furthermore,
Just as Paul hoped his J Iado V7 for Jeruselem would be acceptable
(r’dn'fa;‘orzt{ras » Romsns 15:31), so did he here (Romens 15:16) hope
that the Gentiles offering would be acceptable.

Such a reading as "the offering of the Gentiles" would give weight
to the eschatological motif of Paul’s undertaking. It would be the one
instance where Paul says the collection is ectually from-the Gentiles,
and thus it would help substantiate our thesis that Paul's collection
is the "wealth of nations" which the Gentiles would bring to Jerusalem
(Isaiah 60:6,11; 66:12).

There are only implicit references to Paul's offering in Acts.

We read that seven delegetes from Gentile churches accompanied Paul to
Jerusalem (Acts 20:4). Paul discussed the topic of money and giving
with the Ephesian elders, a likely subject for him on his way to
Jerusalem with contributions (Acts 20:33-35). In Jerusalem Peul peid
the expenses of four and for himself to cover the costs of the rite of
purification (Acts 21:23,24,26). Because Felix expected Paul to give-
him a bribe (Acts 24:26), it is possible that Felix knew about money
in Paul's possession.

The most direct hint in Acts of Paul's great collection is the
statement in Acts 24:17: "Now after some years I [Pau:‘;’ came to bring
to my nation elms '(1"4\:7/uru’r/.q ) and offerings (mpecrds pi )."

The first meening of ’&'ls yp arfrq is "pity.“lg Then it comes to

19Baver, ‘:‘)ro,/uo/v'/;l » Do 249,
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mean the expression of that feeling in doing kind deeds and giving
alms to the poor. 77001‘5/0/01 means offering or prescntation,
especially a secrificial offering in a temple, as in the 01d Testa-
ment.2® Peul is here saying thet he brought e gift to his netion to
relieve poverty, and that he performed sacrifices ,21 which is probably
& reference to the fect that he made an offering in the temple for
himself and four others under Nazarite vcws.22

Paul applied the eight terms in his letters explicitly %o his
special offering. We have seen that Paul understood the collection s
a2 "community project.” But for him it was more then thet. This under-
teking had to do with the congregation's communion with God in Christ.
The project was the result of God's grace working in people. The
undertaking was part of a Christian's service, both to God in a priestly

sense, and to man in relief of his need. It was a blessed and. gracious

20Richardson, p. 299.

2loe, Acts.21:23,2k,26.

221‘.‘. seems strange that the euthor of Acts did not state clearly
that the purpose of Paul's last trip to Jeruselem was to bring tane
collection. To explain this omission would teke us far afield from
the topic of our paper. We may mention the explanation of Kirsoppo
Lake and H. J. Cadbury. They reason that the collection did not prove .
"the inspiration of the Church or the legel innocence of Paul..”
Kirsopp Leke and H. J. Cadbury, The Acts of the Avostles, vol. IV in
The Beginnings of Christianity, edited by F. J. Foakes Jackson and
Kirsopp Lake (London: Mecmillen, 1933), ». 303. Mertin Dibelius
Studies in the Acts of the Apostles, edited by Heinrich Greeven fNew
York: Charles Scribner's Sons, lﬁs , D. 176, suggests that the reason
Paul's collection is reported in Acts 2L:1T is because the author of
Acts edits his material concerning events, but does not edit speeches.




2k
gift and work, because it had been given by those who were blessed by
God, and because it wouvll bless those who would receive it. On t‘ne.
basis of tie terms witna which Paul- designated his underteking, o
discover three distinet purposes for the collection: (a) charitetie
( JM P.’ov:.«k__ Ao:;-c{;, ); {b) ecumenical (Ao v/w v/fi ); a2nd

(c) theological (K"'i’ ts, fﬁiarf‘_, Jw rddffl’&., ”7"’"‘/7'3-



CHAPTER IV
THE FUNCTIONAL SIGNIFICANCE OF THE COLLECTION

To clarify the situation for our eschatological argument in the
next chapter, it is necessary to establish the p_recise nature of the
functional significance of the collection. Whatever acknowledgment
Paul's project gave to the special position held by the Jerusalem
church, Paul was not submitting himself to superior apostles. EHe
consistently m=intained that his apostleship was independent of men.
With the collection as a reference we shall investigate the relation-
ship which existed between Paul end Jerusalem. The five considerations
are given in en ascending order of antipathy.between. Paul and

Jerusalem.
Relief for the Poor

The 77w /\’a[’ in Jerusalem are to be thought of as the economi-
cally pooxr for the :I_E'ollowing reasons:
l. Paul said in Galatians 2:10 that he was eager to remember
the poor in Jerusalem. In this connection he in no way

quelified his use of the term.

2. Paul expressly spoke of the need of the recipients in

Jerusalem in 2 Corinthians 8:1k4, 9:12, and in Romans

15:25-2T. Sia Wouia is his term in these passages

for the relief project.
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3. In 2 Corinthians 9:9,10 fi:fm our-d'/q means
"benevolence, mercy, charitableness.":

k. The Christians in Jerusalem continued the Jewish
practice of distributing -gifts to widows, as stated
in Acts 6:1.2

5. Even in post-apostolic times the poor in Jerusslem were
supported from a common fund.3

6. According to Acts 12:1 and 11:19 the Christians in
Jerusalem were persecuted. Such persecution would
lead to economic deprivations.

T. In Acts 3:6 Peter stated that he can offer no one silver
and gold. This would indicete the poverty of the group
%o which he belonged.

8. The community of goods practiced 'for a time by the New

: Testement church (Acts 2:42-47; 4:32-5:11) seemingly

led to the abuse of not replenishing its capital.l"

lye1ter Bauer, A Greek-English Lexicon of the New Testament and
Other Early Christian Literature, transleted and adapted by Williem F.
Ardnt end F. Wilbur Gingrich (Chicego: The University of Chicago Press,

meening also in Matt. 5:20; 6:1; Ps. 112:9.

2J'eremias gives the large proportions of this practice. Joachim
Jeremias, Jerusalem zur Zeit Jesu (3. bearbeitete Aufiage; Goettingen:
Vandenhoech und Ruprecht, ¢.1966), p. 12k. g

3as cited from Ign., Ad. Polyc '
& *y Ad. iv.3 will
Headlam, The Epistle to the Romans ,’1n '.I'.'h; ;:It "illiam Sanday and Arthur

C ermetional Critical
Commentary (Fifth edition; Edinburghs: T.\‘—“h
: ry 3 rg end T. Clark, 1902 ; De 12,
Charles E. Dodd, The Epistle to

he Romans, in Mof et
Testement Commentary (New York: Ray Lo T —oilavt New
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We may infer from 1 Corinthians 1:26 that persons from
the lower sociel and economic classes in particular were
attracted to Peul's preeching. The same would possibly
be true of Christianity in Jeruselem.
The Jerusalem church had the burden of supporting
missionaries and of giving hospitality to Christian
pilgrims and visitors.s
The church in Thessalonica expected Christ's retur;z
shortly, so that there arose a disregard for work
(2 Thessalonians 3:6-12). This could have also been the
case in Jerusalem.
The 777wjof in Jeruselem at the time of Paul may also
be thought of as belonging to the "pious poor" of the
:E‘s:a.'l.ms.6 These people were oppressed and disillusioned.
They were in special need of God's help. Jesus gave them
his personal com:e::'arx.'r

Finally we note that this poverty was chronic, not a

one-time phenomenon.

Karl Holl adopted the view that the Ii‘?‘ﬂl}(a(’ in Jerusalem were

the "pious poor" of the Psalms. He went one step further in proposing

oF.

Rendell, "The Pauline Contribution for the Saints," The

Expositor (London), fourth series, 8 (1893), 321-333.
6}?sa.ll.m 9:18; 34:6; 40:1T; 68:10.
TMatthew 5:13; 11:5; 19:21; Luke 4:18; 6:20; 1k:13.
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that the entire Jerusalem church was given the honorable epithet of
7wrwy of . He concluded that the poor "waren doch nicht bloss
die armen Glieder der Urgemeinde, sondern die Urgemeinde als scil.::‘ne."8

Along with :i.;rc ¢ he saw in IT?'uI){aa' "ein feststehender gelaeufiger
9 .

Name."
We may say, however, thet Holl's proposal has been laid to rest
by Leander Keck.lo ATter analyzing the arguments of Eoll and of others
vwho agree with him, Keck concludes thet ”Tw}{a(' is not synonymous
with the Jerusalem church. He lists the following reasons:
1. Luke-Acts has no reference to the voor in this sense of
the word.
2. The Gospel according to Matthew does not designate the
Jerusaelem church as "the poor."
3. Even though the epistle of James exhibits bitter feelings
ageinst the rich, this does not mean that Christians

called themselves "the poor."

8Ka.rl Holl, "Die Kirchenbegriffe des Paulus in seinem Verhseltnis

zu dem der Urgemeinde," Gesammelte Aufsaetze zu Kirchengeschichte

(Tuebingen: J. C. B. Mohr, 1928), LI, 59.

“Ibid., p. 60. Holl's view is followed by Wilfred F. Knox, st.
Paul and the Church of Jerusalem (Cambridge: University Press, 1925).
Knox says, "The w7wxei are of course the Hebrew Christians, not
the poor in genmeral," p. 190, n. 20.

10; cander Keck, "Ihe Poor among the Saints in the New Testement,"
Zeitschrift fuer die Neutestamentlichen Wissenschaft, 56 (1965),
100-129. After examination of Quem Ran and patristic literature Keck
2lso concludes that the 777wxo{ are not the precursors of thne Ebionites
of later times, in "The Poor among the Saints in Jjewish Christianity,"
Zeitschrift fuer die Neutestamentlichen Wissenschaft, ST (1966), 54-T8.
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L. Peul's other designations and deseriptions of the recipients
do mot fevor this special definition of #7wxel .
5. The proposal that the poor are the economically deprived
rests almost exclusively on 2 Corinthians 8 and 9.

We conclude that one of Paul's great purposes for his offering was
to relieve the chronic poverty in the Jerusalem.church. In this instance
no special recognitiori is given by Paul to the Jerusalem church, since
he encourages concern for the poor in general on other occasions
(Romens 12:8; 12:13; Ephesii;.ns 4:28; 1 Timothy 6:18). Holl's inter-
wetation/of. 770 X ¢i as an honorable epitnet for the Jeruselem

church goes beyond the evidence connected with Paul's collection.
Reciprocal

Paul's project contains the motif of reciprocity. Paul said in
Romans 15:27 thet the Gentiles received spiritual gifts from Jexrusalen,
and that therefore they ought to help the Jerusalem church with material
assistance. The spiritual gifts from Jerusalem should provide the
Gentiles with motivation to contribute to the Jewish brethren in
Jerusalem in return for material gifts.

Lucien Cerfaux believes the reciprocal motif to be one of the

strongest feetures of the co:llec'bion.u

ul2

‘He calls the project a "do et

des contract.

Llrucien Cerfeux, The Church in the Theol
of St. ;
Herder and Herder, 1959), p. 136- t. Paul (New York:

12514,
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Even though the project was spoken of as a reciprocal action,
Paul presented the offering as a voluntary undertaking. Immediately
preceding his remark on the do et des festure of the project in Romens

15:26,27 , Paul mentioned twice that the Macedonians and Achaians neve

2
been pleased (I(al[ a’anil ) to make a contribution. In 2 Corinthiens

16:2 no compulsion is suggested; eech is to give "as he prospers."
Throughout 2 Corinthiens 8 and 9 the voluntary nature of the offering
is evident. The gift is not to be 435 77'!\501/55;’4\ » but rather
s s5depie (2 Corinthians 9:5). Tue gift is mot to be made
iy Ad’ﬂ'ﬂs or 3‘{ 5-’15%:15(9:7). The giver is to be cheerful
(9:7).

Certainly the collecticn constituted a reciprocel action. The
Jerusalem church gave spiritual gifts to the Gentiles, and they were
to return the favor with materigl assistance. dJerusalem was highly
esteemed by Paul as the locale of Jesus' ministry, death and resurrec-
tion, as we propose to show in the next chapter. And it was the place
fram which the Gospel of Jesus originated. However, the response of
Paul and the Gentiles to Jerusalem was not a legal or contractual one;

it was a spiritual obligation.
Ecuxenical

We apply this comparatively modern term to the collection in the

sense of unity, solidarity and oneness. The ecumenical dimension of

Paul's collection is one of its outstanding :E'ea:l:ures.:L3

13pnie feature of the collection has led Oscar Cullmsnn to propose
a similar venture by Roman Catholics and Protestants in Message to

Catholics and Protestents (Grand Rapids, Michigan: Erdmens, 1959).
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Paul's Gentile churches were to be edified by an experience of

unity with the Jerusalem clmrcix for the following reasc.ms:

l. There was a geographic separation, and thus a lack of
personal contact.

" 2. Ve may infer from 1 Corinthians 1:26 thet Christians
constituted only a small part of the population of
which they were a part and exercised very little reasl
influence where they lived.

3. Both in the dispersion and in Palestine little love
and understanding was practiced among Jews and Gentiles.

L. The Gentiles were new to the faith of Israel--"grafted
on" to the live tree, according to Paul in Romasns
11:17-26.

5. Paul often spol;.e of the spiritual unity of those in
Christ ( Ko/ ¥w 74 , 1 Corinthians 1:9; 13:13); the
collection would be & practical expression of that
wnity.

6. Antioch was interested in the mission to the Gentiles
(Acts 11:20; 13:1-3). The gift would go to the poor
in Jerusalem because the church there wes for a time
somewhat reluctant to support mission work among the
Gentiles (Acts 8:1h; 11:1,2,22; _15:1). The collection
would be ‘considered a proof that the Gentiles had
received the Gospel in good faith. The Jerusalem Church
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was looking for such evidence from the Gentiles
(Acts 8:14; 11:1,2,18,22). Paul asked For such
proof in 2 Corinthians 9:211-.11"
The motif of unity and sclidarity is demonstrated in these wayss
1. Paul called the collection & K91 v/w v /& ,15 tnat is,

a communal giit.
2. Seven individuals acccmpanied Paul oa his last journey

to Jerusalem (Acts 20:3,4). Although the author of Acts

doces not designate them as representatives of the Gentile

churches, that is the most ecceptable i:rl:er;:treta:l'.:i.on.16

All of the delegates bore I.a.tinlor CGreek names. They

came from the following areas:

a. Sopater from Berea. Some manuécrip'i:sl'r

give his
name as Sosipater, who then might be the same as
the Sosipater in Romans 16:21l. However, the

addition of "son of Pyrrhus" at Acts 20:4 in all

1l"ile agree with Birger Gerhardsson in Memory and Manuscript
(Lund: Gleerup, c.1961), p. 280, that "The collection for ‘the saints
in Jerusalem,' though it scarcely provides a parallel to the Temple
tax, must be understood as being a tengible expression of the unity
of the church. . . ." When, however, he says that this expression of
unity was performed under the leadership of the Jerusalem congregation
we cannot concur. It wes Paul who gave the collection the function of
Kojvw vide .

1SSee supra, ps 13.

16yartin Dibelius, Studies in the Acts of the Apostles, edited by
Heinrich Greeven (New York: Charles Scribmers, 1956), pp. 176 and 211,

i 01, gl aes.
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cther manuseripts except the Textus Receptus
distinguishes him from the Sosipater of Romans.

b. Aristarchus end Secundus from Thessalonica. Acts
27:2 is specific in saying that Aristarchus came
from Thessalonica.

¢, Gauis from Derbe. Menuscript D cells Gauis a

Aoufs {sag. Mbert C. Clark hes shown that

there was a city in Macedonia named A £ P 4 f 5 .18
In Acts 19:290 Gaius is a ccompanion of Aristarchus.
Both are identified as lMacedonians .19

d. No locality is given for Timothy in Acts 20:4. His
home was Lystra in Galatia (Acts 16:1). Although
Keith Nickle identifies him as a representative of
the Galatian churches, we teke him to be & general -
representative of all of Paul's clmrches.ao Paul hed
long since moved his missicnary work from Galetia to :

the Corinth-Ephesus axis; Timothy was with him.a

18p1bert C. Clark, editor, The Acts of the Apostles (London: Oxford
University Press, 1933), pp. xlix and 3Tk.

Lmmere is elso e Gaius in Romens 16:23 end in 1 Corinthians 1:1k
but it is impossible to sey if he is the seme 2s the ome in Acts 20:k.

We know from 2 Corinthians 16:1 that Galatia elso contributed.
Since there are no representatives from Galetia, it is impossible 1.'.
determine if their gifis were carried with Paul on his last tri o
Jerusalem, or if they were brought at an earlier time. R0

20
Keith Nickle, The Collection: A Study of Paul's Stretesy in

Studies in Biblical Tacology (Nepervilie, Iliinois: Alos Allenson, ¢.1966)
- 4. 2 CelJJO0),

zlﬁmotm' is a constant com '
1 with hin in Rome (Romens 16:8). O T2t (Acts 17:14; 18:52.), eng
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e. Tychicus and Trophimus from Asia. Manuscript D
designates them as Ephesiens, and it is likely that
they represented the Ephesian church. Tychicus
is sent to Ephesus by Paul in 2 Timothy 4:12. Tropaimus
is identified as a Ephesian in Acts 21:29.
There may be other representatives as well. Keith Nickle
conjectures thet Titus was the representetive of the
Corinthian churches because he organized the work in
Gorinth.22 Nickle surmises that additional representa-
tives were picked up on the trip to Jerusalem from Troas,
Philippi, Tyre, Ptolemais, Caesarea, and 0ypz'us.23
Because the "we-source" ceases in Acts 16:16 end resumes
in Acts 20:6, Luke may be the representative from .I?h.'l.lippi.ah
3. In bringing his giit from the Ge_ntiles %o the derusalem
church, Paul took the offensive in a great cultural and
religious battle. Recially and religiou.sly the Jews con-
sidered themselves as standing apart Tfrom the Gentiles.
Paul believed that in Christ the two are brought together .
for there is no longer "Jew or Greek" (1 Corinthians 12:13;
Galatiens 3:28; Colossians 3:11; Romens 3:29). In fact,

this coming together with its attendant common concernm,

22Nick:l:e ; D 69.
231p1a.

24ry44., p. 68, n. 82.
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is the mysiery hidden for ages, as Ephesians 3:6 says,
"how the Gentiles are fellow heirs, members of the
same body, and partekers of the promise in Christ
Jdesus through the gospel." Paul's collection is a
vractical step in oringing the two parts of the whole
together. . Moreover, orecisely in the. Corinthian corres-
pondence, where the collection is designated as #9|/w V/4,
Paul spolke of the church as the "body of Christ," and
described the body as functioning like a physicel body,
with each member ccoperating and helping one another.

The fect thet Paul organized 21l his Gentile churches for one
great effort on behalf of Jerusalem indicates his high regerd for that
city. However, there is no indica?.ion that Paul thereby submitted him-
self to a superior authority. If that were the case, the motives for
giving, namely, the need of the recipients, the moral obligation, and
the communal nature of the offering, would be false. Therefore, Paul
would be guilty of misrepresentation. In point of fect, X0/ r/wv”a\
implies a common bond among people. dJust as Christ, according to Paul,
brought the Jews and Gentiles together in his work of salvation,as S0
also did Paul want to bring them together in this practicel experience.
Paul's project demonstrated his "good will" (2 Corinthians 8:19), and

Jjust as his work and life as a whole was for "the glory of the Lord"

25Tn the words of Paul (Ephesians 2:1L4) Christ "has broken down
the wall of hostility" between circumecised axnd uncircumeised.
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(2 Corinthians 1:20; 4:16,18; Ephesiens 3:21; 1 Thessalonians 2:6),
S0 also was the collection (2 Corinthians 8:19).

Agreement

Agreement refers _p.rbicula.rly to the action of the apostolic
counecil in Aets 15 .26 The nature of en agrecment ranges from a simple
understanding to a mutual contract, or even 1;.0 a demend forced upon by
one and conceded to by another. Thus this feature of Paul project
differs from the moral reciprocity previously noted.

In his account of the apostolic conference in Galatiens 2:1-10,
Paul ergued that his apostleship is legitimate and that the gospel he
preached was neither dependent upon nor received through human agency.
He concluded his account with a reference to the collection: "only
they would have us remember the poor, which very thing I was eager to
do" (v. 10).

Our position is thet at the apostolic council Paul agreed to
arrange for a collection of funds. Cephas, James and John suggested
this relief, ;.nd therefore it is on their initiative that Paul under-

took it.

26Keith Nickle surmarizes the possible explenations for reconciling
Acts 15 and Galatians 2, and cites the aporopriate literature of the
topic. He concludes that Acts 11:27-30 is a doublet of Acts 15 and both
refer to Galatiens 2. Ibid., pp. 51-59, passim. Kirsopp Leke believes
Acts 15 and Galatians 2 are accounts of the same eveni, but arrives at
his conclusion differently. Kirsopp Leke, "The Apostolie- Council of
Jerusalem," The Beginnings of Caristianity, edited by F. J. Foskes Jackson
and Kirsopp Lake (London: The Macmilian Co., 1933), V, 195-212, Alfred
Wikenhauser is of the same opinion as Nickle and Iske. Alfred Wikenheuser,
New Testament Introduction (New York: Herder and Herder, c.1958), p. 33%. -
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The collection is not a ccncession made by Peul to the Jerusalen
church in return for its approvel of his mission to the Gentiles. Paul
stated thet those in Jerusalem "of repute added nothing to me"
(Galatians 2:6). Any restriction, correction, or additionsl requirement
on Paul is thereby excluded. Cephas, James and John gave to Peul "the
right hend of fellowship" (Gelatiens 2:9). Of Galetians 2:10 Keith
Nickle says, "Verse 10 . . . is grammetically, but not intrinsically,

n2T Moreover, the account in Acts presen‘t-;s

a condition to verses 6£., 9.
& harmoniocus conclusion to the apostolic meeting.

The collection for the poor was the result of an agreement between
Paul and the Jerusalem church. It was not a demand made upon Paul, as
& superior might meke & demand upon an inferior. The agreement concerning
the collection is a mutual understanding between Paul and the Jerusalem
church, and particulerly between Paul, Cephas, James and John. Later
Paul developed the collection project into the large proportions it had
assumed by the time of his last trip to Jerusalem. By then he attached
e significance to it far above the casual mention of it in the epistle

to the Galatians.
Tex

The Jewish temple tax provided Paul with a precedent end a pro-
cedure for his undertaking. The tax was & half-shekel, given annually

by Jews in Pelestine and by the dispersion for the temple in Jerusalem.

2TNickle, p. 43, n. 10.
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Because of Paul's background in J‘udaism,ae we can be sure that Paul
wes acquainted with the operation of this tax. Paul’s collection is
not, however, & tax or levy. Not once does Paul allude even indirectly
to the offering in this light, although he surely kanew the story of
the origins of the temple tax.

The Pirst mention of the shekel tax-> in the 014 Testement is
Exodus 30:11-16, where the levy was a poll tax for the redemption of a
male at the time of a census. Before the captivity, Josizh re-
introduced the tax of Moses to restore the desecrated Temple (2 Chronicles
2l:4-6). Only after the captivity was the tax estabiished as an annual
peyment, used for the cultic services of the temple (Nehemieh 10:32-3‘I-).3°
Jesus and his disciples paid the tax while in Capernsum (Matthew 1T:24-2T).
Philo designated the tax as "firstfruits,” and referred to the practice
of redeeming first-born male sons according to Exodus 30:11-16.31

The collection of the shekel in the days of Jesus was & systematic
procedure. Anncuncement of the levy was made in Jeruselem on the first

day of Adar. Fifteen days leter money changers were placed in the

283amaliel was his teacher (Acts 22:3); see also Acts 5:3h-42.

29For the monetary value of the half-shekel and the third-shekel,
the difference between the two, and the systems of Bzbylonian and .
Phoenicien coinage, see exegesis on Exodus 30:11 in Interpreters Bible
(New York: Abingdon Press, ¢.1952), I, 105%. R

30Tne Mishnah (Shekalim 2.4) says that the regularity of the
practice extended only as fer back as 'when the Israelites came up
out of captivity."

3lEnilo, De spec. leg., I, xiv, T8.
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On the twenty-fifth day of Adar money changers were set

up in the temple.33 Every male adult Jew was expected to pay the tax,

32

provinces.

including proselybes.sh Women, slaves, minors, and priests were
excluded.35 In addition to the cultic services of the temple, the
funds were also used for its repair and maintenance.36 There is
evidence that contributions were sent from Egypt » Cyrenaica in Africa,
Asia Minor, Europe, Itely, Mesopotamia, and :Ba.‘u;rlc::n.37

Paul's collection project has these similarities with the Jewisha

temple tax:
l. In both cases appointed representatives carried it to
Jerusalem.38

39

3. Great care was exercised over the runds.ho

2. Contributions were given systema.ti.ee.lly.

2shek. 1.1.

33hek. 1.3.

34Prose1ytes were included, Josephus, Ant., XIV, vii, 2.

35The various projects are summarized from the Mishnah by Joseph
Klausner, From Jesus to Paul (London: George Allen and Unwin, 194k), p. 16.

ek, 1.3.

37%121e evidence, mostly from Josephus, is cited by Nickle, p. 82,
nne. 57" L]

38Acts 20:% (cfr. 1 Corinthiens 16:3); Shek. 2.1.

391 Corinthiens 16:1; Shekelim, passim, and Philo, De spec. leg.,
I, X1V, T6-T8. .

ll'02 Corinthians 8:20; Philo, De spec. leg., I, xiv, 78. The latter
reads, "At stated times there are appointed to carry the sacred tribute
envoys selected on their merits, from every cily those of the highest
repute, under whose conduct the hope of each and all will travel safely.”
The English translation is from the Loeb Classical Librery, edited by T.

E. Pagﬁ, et el. (Cambridge, MassachuSetEs: Barvard University Press, 1937T),
ViI, 145.
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Lk, Both were destined for Jeruselem.

For Judaism the temple was the center of cultic worship, .
and for Christians Jerusalem was the place wnere the
redemptive scts of Jesus hed taken place. Thus the tax
and the collection helped to create a sense of unity
emong the people living in outlying areas with those
dwelling nearer the central loccality of their faith.

5. Both were delivered at the time of a festival. According
to Acts 20:16 Paul brought his gift at Pentecost. The
shekel dues were delivered at one of the major festiva.ls.l"l

Paul's project has these noteworthy differences from the temple

payment:

l. The temple tax was of definite value, no more, no less
kExodus 30:15), while gifts for the poor were given

: according to ability of the donor (1 Corinthians 16:2).

2. The shekel was "exacted," (Shekalim 1.3), while the
collection for Jerusalem was voluntary (2 Corinthians 8
and 9, passim).

3. Paul's work was one of ch.arity;_the temple tax supported
an institution.

4. Paul’s collection hed no redemptive significance.

5. The shekel was given prima.rily by adult males; Paul set
no limits on who might or might not contribute. Paul

assumed everyone would do so.

l"l'.l'he dues of Jerusalem and of near-by areas were delivered at
Passover or Pentecost, Shek. 3.1; the dues from the provinces at the

Feast of Tabernacles, Shek. 3.4.
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6. The tax was levied from Jews while Paul's contributions
were made by Gentiles (Romens 15:26,27).

T. The collection was a one-time undertaeking, culminating

in its delivery to Jerusalem. The temple tax was
given annually.

Karl Holl made Paul's collection a definite tex.*2 of the Jeru-
salem church he says, "Diese Urgemeinde ist befuegt und verpflichtet,
ein Aufsichts-und selbst ein gewisses Besteuerungsrecht ucber die
ganze Kirche auszuhben. ul3 One of the reasons for this viewpoint is
that Holl postulated that :l}-l a( was' an honorable epithet for the
entire Jerusalem church.hh'

We adopt no such interpretation. Paul's use of -.'-!-lu is so
widespread in his letters that it renders impossible the thought that
he would single out the saints of Jerusalem as superior to all other
saints. He addressed his readers in various localities as :t}\lu
(Ephesians 1:1; Pl;ilippia.ns 1l:1l; Colossians 1:2; 1l Corinthians 1:2;
2 Corinthians 1:1; Romens 1:7). In each case holiness derives from

Christ. 15

"42go11, p. €.
k31014,

lmLv.ci(-:n Cerfaux presents all the evidence available in favor of
Holl's viewpoint. But the argument still is weak, Cerfaux, pp. 130-1kO.

u5"Basica11y there is no distinction in Paul between the o jrac
of the mother community and those of the missicnary church, for in each
case the holiness derives from Christ. . . ." is the conclusion of Otto
Procksch in Theolozical Dicticnary of the New Tastament, edited by .
Gerhard K:Lttel, tra.nslated. by Geoffrey Bromiley (Grand Repids; Michigan:
Eerd.mans, c.19 , -kcr-l‘s s 107.
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It does seem strange that Paul wrote (1 Corintnians 16:1):
7e@: {5 T4s }md-u’a.g 785 $is 7Tovs dp-fovs , without
indicating a destination. Yet three verses later Paul did specify
that the gif't wes for Jerusalem. Furthermore, in Paul's letter to the
Romans, where it cannot be assumed that his readers would know the
recipients of the gift, he said it wes for Jeruselem (Romens 15:26).
Eecause of the personal contact and communication between Paul and the
Corinthian church, in 2 Corinthians 8 and 9, he can speak of relief
for the saints and not identify Jeruselem. He had already written one
letter in which he had named Jerusalem as the destination for the gift
(1 Corinthians 16:3). Paul also mede several journeys there.% ™ tus
and Timothy kept Paul informed of evemts in Corinth,*! and vice verss.
Moreover, in Romens 1221'3 Paul exhorted the Romans rdls x{ﬂzr’.\s Ty
wfiw v l;m-’ulﬂ?-ll‘ij. o“d’valcannot meen the superior saints of Jerusalem,
for the church in Rome was not included in the collection plans.

Finally, in Romans 15:31 Paul spoke of the recipients as ra-la(
as follows: "that my service :l’or. Jerusalem may be acceptable to the
seints.” Because of the deference with which Paul spoke here it seems
that the saints in Jerusalem are superior to all others. Our previous

examinetion has shown no such thing, and such a proposal that the

46pots 18:1,27.

hTFor Timothy see 1 Corinthians L:1T; 16:10; for Titus see 2
Corinthians T:ll4; 8:6,16,23; 12:18. Timothy may be one of the brothers,
who in 2 Corinthions 8:18-22, assisted Titus with the organization of
the collection in Corinth.
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Jderusalem church supervised the entire missionary effort in the first
century B. C. and therefore expected financial support, must stand on
stronger evidence then one passage in Romans. -

Our investigation of the functional significence of Paul's great
nroject reveels that he was on good terms wita the Jerusalem church.
Because Paul hed been a frequent visitor to Jerusalem, he knew first-
hand the poverty of the Jeruszlem church, ané he sought to relieve it.
Paul asked the Gentiles to reciprocate with gifts to Jerusalen for
having given them the Gospel. He presented the collection as a s(oNuw‘J\
vhich was a project among fellow Christians who_en.joyed equal standing
in Christ. The Jewish shekel tax gave Paul a precedent and a pattern
Tor his underteking. The collection for the poor was mutually sgreed
upon oy Paul and the leaders of the Jerusalem church. Paul then
developed it for his own purposes, as we have seeﬁ, end as we hope
to point out more fully. -

Paul did nave & revered place for Jerusalem in his heart. The
gathering of funds gave him the opportunity to express this regard.
We shall give our attention to Paul’s esteem of the holy city in the

next chapter.



CHAPTER V
THE ESCHATOLOGICAL SIGNIFICANCE OF THE COLLECTION

The burxden of our thesis is contained in this chapter. We have
breviously mentioned Paul's commitment to the collection. He sponsored
the project practically alone, and he carried it out with the help of
suboxrdinates appointed by himself. Paul a'btacheé. a significance to
the gift far above the casual mention of it by the leaders of the
Jerusalenm church in Gal-a.tians 2:9.

Two of the five reasons Paul hinted at as the practical significance
of the gift stand out: the collection was to relieve the poverty in the
Jerusalem church; and the project was intended to knit together two
separate parts of the new Christien church. However, it is impossible
f.or us to determine which of these -two thoughts was the dominating one
for Paul.

What we are searching for is that one motif ‘which would not only
combine tize two major aspects of the project but would emcompass as
well the variety of other functions Paul assigned to the collection.
This theme would have to be of such significence that it would Jjustify
the expense in time and money Paul devoted to the project. .

The overr:l.d:l.ng. purpose is eschatology. It cannot be saild that
Paul specified eschatology as a theme for the collection. It is only
after an analysis of Paul's thought and of the milieu of the first

century that the eschatological significance becomes evident.
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To place Paul's collection project into an eschatological framework
we shall first see how Paul interprets his work and ministry amonz the
Gentiles. Then we turn to a discussion of the city of J’erc;se.lem as the
center of eschatological hopes. Thirdly, we present the universalism
Which existed in post-exilic times. Fourthly, we shall coapare Paul's
gift to the "wealth of nations," which, in the latter 'days , according to
the prophets , would flow to that city. Ilastly, we take note of several

motifs of the collection which express its eschatological purpose.
Paul and Eschatology

Paul took his position in the eschatological tradition, rather
than in the apocalyptic one. Paul by-passed the spirit of apocalyptic,
with its exclusiveness and its fear and aversion to the world, in favor-
of an all-inclusive world salvation. In his New Testauent writings
Paul quoted from the Pentateuch, the Psalms, and the prophets. There
are few quotations from and allusions to apocalyptic literature.
Characteristically, Paul argued for the truth of Christianity from the
"law end the prophets” (Acts 28:23). When we compare Peul with apocalyp-
tic writers, we find thet Daniel hoped for the demise of Antiochus
Epiphanes, and that John "the divine" hoped for the fall of Rome.

The end of the Roman empi:;'e is also the desire of the Psalms of Solomon

" and of apocalypses like those of Ezra and Baruch., Paul took no such

negative attitude. Frank C. Porter sums up as follows: "Paul has his

eye on the Roman empire, but his apostolic calling, his ﬁassionate



16
desire and his confident expectation, is not for its destruction,

but its conversion.™
. Paul placed hin'lseli‘ in line with the 0ld Testament prophets. He

did this when he referred to his calling in Galatians 1:15 wita the

vords ZK KN)I'A; M TP A ov KJ-AF.’PJ-S . These are the
exact words the prophet Isaiah used in Isaiah 49:1 to describe his own
calling. Paul and Isaiah Jjustify their work among Gentiles by appealing
to the fact that God had set them apart from birth for this work. In
Jeremieh 1:15 the identical thought is expressed: "“Before I [Gocﬂ

formed you in the womb I knew you, and before you were born I consecrated
you." Furthermore, Samson designated himself as a "Nazarite to God

from my.mother's womb" (Judges 16:17). The phrase "from my mother's
womb" is repeated in Psalms 21:9 and 71:6, where aga'.in it Indicates the
special position a person has in God's economy. Paul felt himself to

be called in the succession of 0ld Testament prophets who were assigned
a distinctive role in carrying out God'’s program of salvation.

The account of Paul before Agrippa in Acts 26 demonstrates how the
apostle conceived of himself as standing in succession to the 0ld Testa-
ment prophets. He makes his defense in the knowledge that Agrippa was
familier with "the customs and controversies of the Jews (Acts 26:27).
Paul told Agrippa that the directive to preach among the Gentiles was
part of his conversion experience (Acts 26:17,18). Paul declared that
he' preachtl-.‘d. "nothing but what the prophets and Moses said would come to

1Frank C. Porter, "The Place of Apocalyptic Conceptions in the
Thought of Paul," Journsl of Biblicel Literature, XLI (1922), 199.
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pass" (Acts 26:22). Furthermore, when Paul spoke to the Jews in Rome
he tried to "convince them about Jesus both from the lew and the
prophets” (Aéts 28:23). And it was precisely for the "hope of Israel"
that Paul was arrested and imprisoned (Acts 26:20). Only in one

respect was Paul different from Isaiah and Jeremiah. When Paul received

‘his call to be apostle, he was an opponent of Christianity, whereas the

two prophets were adherents of the religion of Israel from the beginning.

Paul and Jeremizh compare favorably in additional ways. Each saw
his suffering as being willed by God (Jeremish 11:18; 15:10,15; 20:1,1k;
26:15 37:1; 38:1; compare 2 Corinthians 4:6; 11:16; 12:10; Philippians
3:10; Galatiens 6:17); and each performed his ministry with a strong
attachment to the Word (Jeremish 1:19; 15:16; compare 1 Corinthigns L:lk;
2:1) and shied away from ecstatic experiences (Jeremiah 23:25-32 3
compare 1 Corinthians 14:1-19).2

Oscar Cullman's interpretation that 3 K"T"’)W’/ in 2 Thessalonians
2:T7 is Paul himself, and not the Roman state or God, substantiates our
view of Paul as a prophet in the 0ld Testament molxl.3 . Becording to this

viewpoint Paul is the last and final prophet. His work is so substantial

2Such are the comparisons mede by Karl H. Rengsdorf, Theological
Dictionary of the New Testament, edited by Gerhard Kittel and transl'.a.ted
by Geoffrey Bromiley lGra.nd. Rapids, Michigan: Eexrdmans c.196k4) 3 - nedw,\a;
I, 439-441. .

30scar Cullmamn, “Eschatology and Missions in the New Testament,"

in W. D. Davies and D..Daube, eds., The Background of the New Testament
and its Eschatology (London: Cambridge University Press, 19535 h 418527,
Cullmann's interpretation of 2 Thess. 2:7 is followed by Johannes Munck,
Paul end the Selvation of Menkind (Philadelphia: John Knox Press, c.1959),

ppna .
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that it cen be said that the end of the world depends on him. Paul

is the great actor in the eschatolozical drame of salvation.
The scope of Paul'’s ministry included especially the Gentiles.

A sure sipgn of the significance of this aspect of his calling is the
fact that in all four accounts of Paul's conversion this work is spelled
out. For instance, in Acts 9:5 God said of Paul, "Go, for he [Pa.uﬂ

is a chosen instrument of mine to carry my name before the Gentiles and
kings." Similarly, in Galations 1:16 Paul seid, "in order that I might
preach.him among the Gentiles." In other passages also Paul desi;gla.t_:ed.
himself as the apostle to the éentiles: Romans 1:1,; Galatians 2:7,9;
Romans 15:15,16; Ephesians 3:1,2. Paul felt a necessity for DPreaching
among Gentiles, as he said in 1 Corinthians 9:16, il/x(r#q afd-lp/!ot

:2 27; HZ24TA{ . The hearers of Peul's preaching were Gentiles. Tae
Gentiles are the same people to whom Iseiah and Jeremiah preached
(Isaiah 49:6; Jeremiah 1:5). Isaish addressed the Gentiles with these
words, "Listen to me, O Coastlands, and hearken, you peoples from afar"
(Isa.ia.h'll-9:1). Accordingly, Paul performed his ministry primarily in the

coastal areas of the eastern Mediterranean Sea.

l"(21.'1111:'.1.'aum's view is adopted and expanded upon by Johennes Munck,
Paul and the Salvation of Mankind, trenslated from Peulus und die
Heilsgeschichte (Richmond, Virginia: John Knox Press, c.1959), pp. 36-h2.
Munck especially makes clear how preaching was regarded in the 0ld
Testament as an eschatological call. Munck bases his eschatologzical
orientation of Paul on what he considers to be noncontroversial texts
(2 Thess. 2:6-7, Romans 9-11, and Romans 15:14-33), besides the usual
texts (2 Corinthians 3:7-18 and Galatians 2:1-10).
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The picture we have of Paul is that he is 2 prophet of God, set
apart for work among the Centiles. He thought of himself as the
apostle of the end-time, and the work that he would &o, while not
forcing the end to ccme, would at least hasten it. Our position is
summarized by Oscar Cullmenn in the words: "Paul's sense of vocation
is clearly influenced ‘ny. eschatological ideas."?

Paul did not hit upon the mission to the i:a.tions as a substitute
when his preaching in Jewish synagogues wes of no effect. Hans
Schoeps makes this clear when he writes,

The opinion current in liberal Jewish circles, that Paul

conceived the idea of the mission to the Gentiles only

after the failure of his synagogue teaching, only after

the great majority of his people hed proved themselves

unsuitable for Christian evangelization, coapletely mis-

understends the real motives in the apostle's mind. With

him it is not a question of sour grapes, but of the 6
necessary consequences of his eschatological convictions.

Jerusalem and Eschatology

With.e.n eschatological view of himself Paul traveled to Jeruselem
with the collection. Jerusalem was the city in which Paul had received
instructions from Gamaliel (Acts 22:3), and from which he began his
trip to persecute Christians in Demascus (Acts 9:12). According to
Acts, Paul mede four previous journeys there (Acts 9:26; 11:30; 15:12;
18:22). By Paul's own reckoning he visited Jerusalem three times (two

5C!t:tllma.nn, p. 41T

GHans Schoeps, Paul (Philadelphia: Westminster Press, c.1961),
p. 230.
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occasions in Galatians 1:18 and 2:1; and the finel trip in Romans
15:25).T We now turn to see the city of Jerusalem in eschatological
perspective.

The destiny of the Jewish people was inseparably linked with the
fortunes of the city of Jerusalem. To Paul Jerusalem wes not just
another metropolis. He saw that Jerusalem had played, and would
continue to hold, a certain role in the unfolding drama of salvation.

The origins of Jeruselem are shrouded in obscurity. Since the
time of King David, Jerusalem is linked with Mount Zion. The same
identification is made by the writer of Hebrews when he spoke of
Mount Zion as the "heavenly Jerusalem" (Hebrews 12:12). Jerusalem is
also associated with the mystical cit:} of Salem (Genesis 14:18;
Hebrews T:1), and is so identified in Psalms T76:2 and by Jc:sephus.8

The ark of the covenant was brought to Jerusalem as its perman-
ent home (2 Samuel 6:1-23). In Jerusalem Solomon built the temple
(1 Kings 5). A tezple is not so much a place of worship as it is the
residence of the deity. The dwelling place of Yahweh in the temple

is definite geographic locality. Sverre Aalen remarks: "In the

7How to reconcile the five visits of Paul to Jerusalem in Acts
with Peul's own reckoning of three is difficult. John Knox hes given
extensive consideration to the Pauline chronology, as have others.
John Knox, Chepters in e Life of Paul (New York: Abingdon-Cokesbury,
1960); John Knox, "Fourteen Years Later: A Note on the Pauline
Chronology," Journel of Religion, 16 (1936), 341-358; and John Knox,
"The Pauline Chronology," Journal of Biblical Literature, 58 (1939),
15-29. ;

8.:rmse;phus,, Ant., I. 10. 2: VII. 3.2.

-
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idea of the kavod lies . . . the conception of a geographical centei‘."g

Jeremies. adds, "Or, as we may put it, the idea of kabhoth is connected
with :bhe eonceptioni of one holy community that has its centre in
Jerusalen."L°

In Jerusalem God caused his name to rest (2 Kings 21:4; 2
Chronicles 33:4; compare Psalm 132:13; Isaiah 31:9; Joel 3:17).
Jerusalem was chosen ‘ny. God (1 Kings 11:13; 2 Kings 23:27). It was
2 holy city (Isaiah 52:10), and the place of God's throne (Jeremish
3:17). It was the center of the world (Ezekiel 5:5). To the
Psalmist Jerusalem was unsurpassed in religious significance (Psala
87, 122, 125, 128, 137).

Essential ministries were performzed there, The Davidiec kings
lived and died there (2 Caronicles 9:31; 16:1k; 21:1). Priests per-
formed their duties in the temple there. All the prophets performed
part of their ministry in Jerusalem, except Amos and Hosea.

Because Jerusalem was suprem:ely the place where the history of
salvation had been enacted, 't';he final assembly of mankind will occur
in her (Jeremieh 50:5; Joel 3:1), and all nations shall come to her
(Isaiah 52:1; 62:1; 65:17; 66:10). ‘The eschatological Jerusalem is

As quoted by Joachim Jeremies in "The Gentile World in the Thought
of Jesus," Studiorum Novi Testamenti Societas, 3 (1952), 26, from
Sverre Aalen, Die Begriffe "Licht" und "Finsternis" im Alten Testament,

im Spzetjudentum, und ins Rabbinismus. .

10 erenias, "he Gentile World in the Thought of Jesus,” Studiorum
Novi Testamenti Societes, 3 (1952), 26. =
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taken up in the New Testament when it speaks of the "heavenly Jerusalem"
(Hebrews 12:18-2k; Revelation 3:12; 21:1-22:5). : '

In the Gospels, Jerusalem preserves its right to be the theatre
where the glory of the people of God, and accordingly the fortunes of
the world, are enacted. The city which killed the prophets (Matthew
23:27; Iuke 13:23) was like a lover which attracted Jesus in order to
murder him there (ILuke 9:51; 20:]:7). The great acts of Jesus!
redemption were pe.;cformed. in her: death, resurrection, ascension,
and the giving of the Spirit. In the interpretation of 2 Thessalonians
2:3-12 by Oscar Cullmann the anti-Christ is to be revealed toere. 1t

Paul also had an attraction for Jerusalem. In his letters Paul
made seven direct references to the city. Three instances are given in
his statement of independence from superior apostles (Galatians
1:17,18; 2:1). Five instances (Romans 15:19,25,26,31; 1 Corinthians
16:3) appear in contexts where the collection is described. ILastly,
Paul hed an eschatological view of Jerusalem. In Galatians 4:26,27,
he spoke of the "heavenly Jerusslem." Because Paul was willing to
visit Jerusalem ﬁefore traveling to Rome, in spife of advice to the
contrary, we may conclude that Paul's high regard for the city was
similar to that of the Old Testament prophets, the Psalmist, and to

Jdesus himself.

11cul1mann, "Eschatology and Missions in the New Testament," in

W. D. Davies and D. Daube, eds., The Bac of the New Testament
and its Eschatology (London: Cambridge University Press, 1956),
fm lu
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Paul's view of Jerusalem is summarized by Johannes Munck in these

woxrds

Jerusalem and Israel are the central part of the history

of salvation; therefore Jerusalen is the center of Paulls

world, end the conversion of Isrzel the most important

goal to be achieved before the end of the world. It is

because Jerusalem is the center of the world that Paul is

so zealous of keegéng contact with the church there, and

is sending gifts.

Paul's relationship with the Jeruszlem church was good. We have
seen in the previous chapter that the two great purposes of the collec-
tion were to provide relief for the pcor and to esteblish a visible
and tangible bond of unity. Indeed, in Acts 9:29 Paul had preached
in Jerusalem. According to Acts 21:17 the brethren welcomed Paul %o
the city, and rejoiced at his success among the Gentiles. It was the
Jews who plotted his death (Acts 26:21), and Paul specified to the
Jewish elders in Rome that the Jews in Jerusalem objected to him
(Acts 28:19). In Romans 15:30 he prayed that he would be delivered
from the Jerusalem unbelievers. These unbelievers must have been
Jewish, for it would be difficult to imagine Gentile unbelievers so
violent against Paul. In addition Paul said to Felix in Acts 24:16,
"I always teke pains to have a clear conscience toward God and toward
men." Paul identified his opponents, those of Jesus, and those of
the Jerusalem Christians, as Jews in 1 Thesszlonians 2:14-16.

Paul also had respect for the temple and for Jewish customs. He

cut his hair according to the Nazarite vow (Acts 18:18). He purified

12 Johannes Munch, "Israel and the Gentiles in the New Testoment,"
Studiorum Novi Testamenti Societas, I (1950), 29.
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himself with four other men (Acts 21:2b; 24:18). Before Festus
Paul stated his innocence of any offense against "the law and the

temple" (Acts 25:8).
The Eschatological Gift

Paul brought a gift for Jerusalem. The giving of gifis to a
berson in a superior position is a practice that dates from ancient
times. There is evidence that this was done in the ancient wo::-lﬁ.13
as well as in the 0ld Testament proper.

Giving giits was a common practice in the 014 Testament. In

hopes of appeasing his unseated brother Jacob gave gifts to Esau

13s. A. Cook gives the beckground for the giving of gifts in the
ancient world. He dates the letters as being from the fourteenth
century B. C. He says, "The letters from Amarna and Boghaz Keui
reveal an internationalism, even & certain cosmopolitanism, the extent
of which is still only impexfectly known. The great powers were in
constant communication; they wrote to one another as brothers, they
mourned deaths, and they announced or congratulated new accessions.
They made elaborate defensive alliences, end sealed them by inter=-
rerriages, taking care, where necessary, to safeguard the position of
their married daughters. . . « Rich presents were given, and boldly
demanded--Egypt was notoriously rich in gold--and & letter without a
present could be almost a diplomatic incident. They closely scrutinized
the quality of the gifts and took notice of the treatment of the
messengers--some of whom were veritable ambassadors. They kept a
Jealous eye, too, upon the frequency of the visits, and saw that they
were made with proper state. Thus the Babylonian king Burnaburiash
(Burraburiash) found it disgraceful that Amerhotep IV (Ikhnaton) sent
only five chariots to conduct his daughter to Egypt. S. A. Cook,
"Syria and Palestine in the Light of External Evidence," in The Cambridge
Ancient History, J. B. Bu:-yj et 2l., eds. (Second edition; New York:

2

The Macmillan Company, 1931), II, 291.
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(Genesis 32:13-&1.).:"1F Jecob gave gifts to Joseph in Egypt so that
Simeon might be released and so that his family might obtain fcod
(Genesis 43:11). Jesse sent David to Seul with wine and a kia (1
Samuel 16:20). David brought cheese to the commander of the army in
which his brothers served (1 Samuel 1T7:17). In the above instences
the gifts were presented as an act of appeasement or harmony.

David was perhaps the first Jewish king who received gifts much
&s a non-Jewish king came to expect. David was presented with gifts
as a wey of acclaiming his 'ascendancv. Nabal, a commander who would
not rally behind David's drive to esteblish himself king and who would
not give gifts, was struck dead. Abigail, Nebel's wife, gave gifts
to David because "God has appointed you prince over Israei.” (1
Samuel 25:30). Becsuse David had been annointed king he took spoils
from neighboring nations (1 Semuel 27:91; 30:20; 2 Samuel 8:7,8). At
the conclusion of one of his forays he sent part of the spoils to the
elders of Judsh (1 Samuel 30:26).

JJ'Ese.u, the father of the Edomites, is not cast in a good light in
the Midrash in Psalm 68:29, which reads, "When shall kings bring pre-
sents unto Thee? When the kingdom of Edom is destroyed,” as found in
The Midrash on the Pselms, translated by William Braude (2 vols. New
Haven, Comn.: Yale University Press, ¢.1959), I, p. S48.

The gifts given to Jacob are compared to the ones which will be
given to the Messiah, which, in turn, are compared with the ones given
to Solomon. The Midrash on Genesis 33:10 reads: One of the common
veople said to R. Hoshaya: "If I tell you a good thing will you repeat
it in my name?" "what is it?" asked he. "All the gifts which the
patriarch Jacob made to Esau,” replied he,."the heathens will return
them to the Messiah in the Messiesnic era.” "What is the prooft" "The
Kings of Tarshish and of the isles shall return tribute (Psalm T2:10),"
as found in Tne Midrash Rebbah, translated under the editorship of H. .
Freedman and Maurice Simon (10 vols.; 3xrd edition; London: Soncino
Press, 1961), I, T2k. g
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But it was only when Devid established Israel 25 a strong military
ration that gifts came to Israel from beyond its borders. Wken Devid
took the stronghold of Zion, Hiram, king of Tyre, sent messengers ; end
presented David with a house in Jerusalem, tuilt with his own lzborers
end materials (2 Samuel 5:12). When the king of Homath heerd thet
David hed defeated a common enemy Hedadezer, he sent to David articles
of silver and gold and bronze (2 Semuel 8:9,10). As a sign of special
esteem Hamath sent these gifts by the hand of his son Joram. These
items together with more spoil from other nations David "dedicated to
the Lord" (2 Samuel 8:11). Later when Hezekieh was sick, the king of
Babylon sent envoys with letters and presents (2 Kings 20:12-19;
Isaiah 39).

The greatest occasion for giving gifts in the 0ld Testament is
the account of the queen of Sheba visiting King Solomon (1 Kings 10
end 2 Chronicles 9).15 Previously Hirem, king of Tyre, had presented
Solomon with 120 talents of silver (1 Kings 9:11-1%). The reign of

15R. B. Y. Scott has discovered a number of linguistic usages in
Kings 10:1-10,13, waich dete the narrative as post-exilic. R. B. Y.
Scott, "Solomon and the Beginnings of Wisdom in the Ancient Near Eest,"
in Wisdom in Israel and the Ancient Neesr East, Martin Noth and D. V.
Thomas, eds. (Leiden: E. J. Brill, c.1955), op. 268-269. John Gray,
1l and 2 Kings in The 0ld Testament Libra (Phile.delphia.: Westminster
Press, c.1963), p. 2kl, comments that the account is enhanced with
items beyond fect, but he acknowledges that the historical basis for
the queen's visit is likely e trade mission. James Nontgomery and
H. S. Gehman, The Book of Kings in The International Criticel Commentery
(Wew York: Scribners, <=.195].'j',E p. 225, egree with Gray, but 2dd that
there is "suversbundent exsggeration." Jacob M. Myers, 2 Chronicles
in The Anchor Bible (New York: Doubleday, ¢.1965), p. 56, agrees that
the underiying notion is trade and commerce.




“rera

5T
Solomon was one of the most glorious moments in Isreelite history.
The fact that the story of the queen's visit is embellished in Jewish
folklore testifies to the wide acceptance and popularity of the
narrative. -

The Scriptures do not tell us the riddles and questions put to
Solomon by the queen, but late Jewish tradition hes filled the void.
For instance, the queen asked, "Seven there ere that issue and nine
that enter; two yield the draught and one drinks." To which Solomon
replied, "Seven are the deys of a women's defilement, and nine the
months of pregnancy, two are the breasts that yield the draught, end
one the child that drinks it." The queen asked further, seying, "A
woman said to her son, !Thy father is my father, and thy grandfather
my husbend; thou are my son, and I am thy sister.'" Solomon wes
quick to reply thet it was the daughter of Lot speaking to her scm.:"6

The story of the queen’s visits and Solomon’s prosperity is also

. reported in The Koran.” According to the Koran Satan had hid from

the queen and her country the glories of Solomon's reign, but Solomon
soon invited the queen to come to Israel and to test him. There is
also the legend thet just as Solomon accepted gifis for his temple
from Gentile nations so also did Moses accept gifts from Gentile

15These end other folk tales of the queen's visit and of Solomon's
w:l.sdom are reported by James George Frezer, Folklore in the 0ld Testa-
ment (London: The Macmillan Co., 1919), II, 56-570.

1Tpne Koren, trensleted by N. J. Dawood (Revised edition; Beltimore:
Penquin Books, 1959), pp. 81-87.
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nations for the tebernacle, and so &lso will -the Messiah.ls

An exact parallel may be dravn between the relationship of the
queen of Sheba to Solomon and that of the Gentiles to Israel as pictured
in the propnets. At the dedication of the temple, Solomon prayed that
the glory of the temple would turn the mind of the visitors "to kmow .
thy name and fear thee" (1 Kings 8:43). The queen of Sheba ceme, saw
the splendor and beauty of the temple, and admitted that Solomon sur-
passed all that she had expected in his wisdom and wealth. But there
is no indicetion that she accepted Solomon’s faith. She ecknowledged
and praised Solomon?!s god, and was impressed with what he had done in
Israel. 't was the extent of her regard.

The same picture of the Gentiles and Israel is given in the book
of the prophet Isaiah. The Gentiles will acknowledge Israel's God,
they will heed the Law, and they will recognize Israel's greainess.
But the fact is that they will be Israel’s servants. They do not
become part of the community of Israel. They are not on equal ground
with the chosen people. The Gentiles, as in the case of the queen of
Sheba, stand in 2 subordinate position.

The giving of gifts to Jerusalem is a theme that is continued in

inter-testemental literature. At the time of Onias, the high priest,

18 cuts Ginsberg, The Legends of the Jews (Philedelphia: The Jewish
Publication Society of America, 19%2), IiLl, 160. The folktale describes
the gifts from Babylonie, Media, Greece, and Ethiopia, but iron from
Rome will not be accepted in spite of Rome's descendency from Esau,
because Rome destroyed the temple with grester fury and delight than
others. Innumerable legends of Solomon are detailed in IV, 125-176.
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when the country was at peace, "even kings themselves did honor the
plece and glorify the temple with noblest of presents; so much so
that Selecucus the king of Asia ectuelly defrayed, out of his own
revenues, all the expenses connected with the ritusl of sacrifices"
(2 Maccavees 3:1-3). Josephus relates how Euergetes, one of the
Ptolemies of Egypt, offered his thank-offering for defeating Syrie,
not in Egypt, but in :l't':'ru.sa.lem.:L9 Josephus reports that "all the
kings of Asia had honored that temple with their donations and with
the most splendid of gifts dedicated thereto."20 ioreover, the temple
was highly esteemed by 21l mankind, for "Greeks and barberians" came
"with zeal to offer sacrifices at this celebrated pla.ce."?l
"Worshippers of God" sent conmtributions to the temple, which enabled
the temple to be éla'borately constructed.az

It was for the prophets to take the actual occurrences of giving
gifts to Isrsel and to develop them into a dream of the future glory
of the nation. Thet "the wealth of nations" would flow to Jerusalem
is repeated elaborately in Iseiah 60-66, but the thought is found in
prior sections of Isaish, in Jeremiah, in Zechariah and in the Psalms
as well.

Psalm 68:29 says that after the tribes of Israel bless and praise

ngosephus, Contra Ap., IT. 5.

20 asephus, Ant., XIIT. 3. k.

2 rpid., V. 1. 3.

2211id., XIV. T. 2.
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God in procession, then "because of the temple at Jerusalem kings
shall bear gifts to thee." Accoriin.g to Psalm 96:8 the Gentiles are
to "eseribe to the Lord the glory due his name; bdbring an offering,
end come into his courts." Psalm 72:10 says, "May the ships of
Tershish and the isles render him tribute." The gifts of the gueen
of Sheba are not forgotten for the verse goes on, "lMay the kings of
Sheba and Seba bring gifts." In Isaish 45:14 the Lord says, “The
wealth of Egypt and the merchandise of Ethiopia and the Sabeans, men
of stature, shall come.over to you and be yours." That the temple
was to be "2 house of prayer for all people" (Isaiah 56:T) is quoted
by Jesus in Mark 11:17 to justify his cleansing of the temple for
the coming in of the foreigners. Zechariah 1k:14 reads, "pnd the
wealth of 21l the nations round about shall be collected, gold, silver,
and garments in great abundance."

The greetest chapter to picture the wealth of nations flowing to
Israel as the grand dream of the Jewish people is Isaish chapter 60.
On this chapter Joachim Jeremias comments that it “"exercised the
greatest influence upon the expectetion of the future in later Judaism
and in Rxa‘h‘b:l.nj.sm.“23 Severel observations mey be made about the chapter.

l. It is ,post-e:d.lic.ah

237eremias, "The Gentile World in the Thought of Jesus," Studiorum
Novi Testementi Societas, 3 (1952), 26.

21 omes Muilenburg detes the chapter "shortly after 538 B. C."
Exegesis on Iseish 60, Interpreters Bible (Few York: Abingdon Press,

¢.1956), V, 698.
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2. The theme of the chapter is "glory."
3. Nothing is said of the Messiah. Jerusalem, as the
center of the Jewish commonwealth, receives the gifts.
k. The sea is cast in a good light in verses 6 and 9.
The common Jewish attitude of fearing the sea is
reversed because of the great changes in the escha-
tological age.
5. -Verse 6 recalls the visit of the gueen of Sheba.
6. The apostate Jew will return to his ancient faith
(verse %). '
T. TFor the Jews of that dey the gifts and pilgrimage
of the Gentiles are real and actual. James Muilenburg
comments that "it is a mistake to divorce the litersl
end meteriel from the symbolic and spirituel."s?
8. - It has been noted that "glory" is the theme of the chapter.
._fZ 7:2 2 , besides meaning "splendor, brightness and
rediance" can also mean "wealth."2 Thus in Genesis 31:1, ;
where the Hebrew is )72 end the Septusgine hes
[:F.L , the correct transletion is "wealth." This
duality of meening is reflected in Isaiah 60, where
J 71 1_3 seems to be "splendor, brightness" in verses 1,

251hid.

2%6 7]z 2 , Hebrew and sh Lexicon of the 014 Testement,
Francis Brown, et al., eds. (Oxford: Toe Clerendon Press, 1962),
pp. 458-459. o
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2 end 13a, and "wealth" in verses 5, 11 and 13b.

It is in the context of a great universalistic hope that we must
understand the wealth of nations coming to Israel. The post-exilic
age exp;ects the Lord to be king over the whole 1:10::'21.(1.27 At the sezme
time the "Word of the Lord" will proceed from Jerusalem to &ll the
world, as Iseieh 2:2-4 puts it,

It shall come to pass in the latter days that the mountain
of the house of the Lord shall be established as the highest
of the mountains, and shall be raised above the hills; and
all the nations shell flow to it, and many peoples shall
come, and say: "Come let us go up to the mountain of the
Lord, to the house of the God of Jacob; thet he may teach
us his ways and that we mey walk in his paths. For out of
Zion shall go forth the law, and the word of the Lord Ifrom
Jerusalem, He shall judge between the nations, end shall
decide for meny peoples; and they shall beat their swords
into plowshares, and their spears into pruning hooks;
nation shall not lift up sword against netion, neither snall

they learn war any more.
"In the latter day" et Iseiah 2:2 is the.only phrase of its kind in

Isaiah. In Deniel 10:14 it is a technical term for the Messienic age,

and so it is in Isaiah 2:2.28

That the Gentiles will come and offer their gifts is en indication
of their subordinate position to Israel. FPost-exilic Jewish univer-
salism is qualified. There is no equelity of Jew and Gentile. The
queen of Sheba gcknowledged and praised Solomon's God, but there is no
conversion, and no equel status. The same situation holds in post-

exilic times. The following phrases demonstrate the subordinate

2Trne thought is found in Isaish 40-66, but also especislly in
the Psalms. Ps. 22:27-29; 65:2; 663k4; 67: 7, 66:18; 86:9; 96:4,8,10-13.

28Jams Muilenburg, exegesis on Isaiah 2:2, p. 180.
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position of the Gentiles over against the Israelites: "they shall
come over in chains and bow down to you" (Isaiah 45:14); "foreigners
will build your wells and their kings shall minister to you" (Isaiah
60:10); if 2 nation does not go up to Jeruselem at the feast of booths,
"there will be no rain upon them" (Zechariah 14:1T7); "you shell suck
the milk of nations" (Isaiah 60:15).

These dreams seem to have reached a peak in the second century
B. C. The Maccabean military success fostered the hope of complete
freedom from foreign domination and perhaps even the hope of national- A
istic expea.x-ns:!.cm.29 The Testament of the Twelve Patriarchs is strongly
tinged with this kind of universalism; and the salvation of the
Gentiles is openly ta.ught.so oy

The following quotations testify to the extensiveness in post-
exilic times of the eschatologicel hope thet Gentiles would offer gifts.
The Sibylline Qracles (III, 657) reeds es follows: "And egein the peoplé
of the mighty God shell be laden with excellent wealth, with gold and
silver and purple adormments. The land shell bear her increase, and
the sea shall be full of-good things." These gifts come from the
Gentiles for "ell the kings of the Persians shall succor it [the royal

2950 Robert H. Cherles , ed., The Avocrynha and Pseudepigrapvhe of
the Old Testement in English (First edition; Oxford: Clarendon Press,

19635, II' 358.
3Opestament of Levi 2:11; U:lh; 8:lk; Testament of Naphtali 8:3;

. Testament of Asher T:3; Testament of Dan 6:T; Testament of Judah 25:5;

Testament of Benjamin 9:2; 10:5; the same attitude is found in the
Psalms of Solomon 17. .
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.tribe] with gold and brass and well-wrought iron" (III, 292). The
Psalms of Solomon (17:3%4) tell of the nations tkat shall coze from
the ends of the earth to see God’s glory "bringing as gifts her
[Isra.el'g sons vwho had fainted."
The writer of the book of 1 Enoch envisions the great day with

these words:

There mine eyes saw a deep valley with open mouths, and

all vho dwell on the eartn and sea and islands shall

bring to him {the Elect One] gifts and presents and tokens

of homage, but that deep valley shall not vecome full

(1 Enoch 53:1).
Tobit characterizes the future in this way:

A bright light shell shine unto &1l the ends of the

earth; lany nations shall come from afer, and the

inhabitents of the utmost ends of the earth unto thy

holy neme; With their gifts also in their hands unto

the King of heaven, generations shall utter rejoicing

in thee (Tobit 13:11). 3
The Midrash expleins Song of Solomon T:2 by quoting a rabbi who seid
that just as wheat sucks in water, so Isreel shall suck in the wealth
of na.tions.sl

There are minor veriations on the theme of the wealth of'nations .
coming to Jerusalem. These differences oceur in the quotations from
Scripture and from the inter-testamental literature: sometimes the
gifts are material possessions, sometimes they are the Gentile people
themselves, sometimes the gift consists of the errant sons of Israel;
the gift may be for the temple, for the city, for the kingdom of

Israel, or for the Lord himself. There is no pattern of circumstances

3As found in The Midrash Rebbeh, IX, 283.
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for the actual giving. Vhet may be seid is that the gift is an
honoring of ths place Isracl has in the whole economy of God's
salvation.

The literature of inter-testamental times adds one rew element.
VWhereas in the prophets and the Pselms the gifi is for Israel, or
for Israel's God as king, in the inter-testamentel literature the
gift is presented to the Messiah. In the folklore and traditions
of these times, which embellished the visit of the queen of Shebe,
8ifts are now also given to the Messiah.

For instance, the Midrash on Psalm 87:6 reads, "The naticns of
the earth will bring gifts to the King l‘-iessiah."32 The Midrash on
Numbers T:13, commenting on the word "full" says, "the nations brought
gifts to Solomon, and will in time to come bring similarly to the
King Messiah."33

| In singular feshion the Messiah received gifts when the Magi came .
from the East and presented him with their treasures: (Matthew 2:1-11).
Strack-Billerbeck recognizes the Old Testament precedent for this event
when it says, "Dass die Heiden dem Messias Geschenke darbringen werden,

ist eine alte juedische Emrtung.":'}h

32)s found in The Midrash on the Pselms, II, TT.

33as found in The Midresh Rebbeh, VI, 529.

3""Heman L. Streck and Paul Billerbeck, Kocmmentar zum Neuen Testa-
ment aus Talmud und Midrash (Muenchen: Beck, 1922-1928), I, 83.
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There is only slight mention of our topic in the literature of the
Qumran community. Because of their isolationism, their strict adnerence
to Jewish law, and their disregard for wealth, we would expect a lack
of attention to the Gentiles. However, the Gentiles are included in

God's salvation according to the words of the lanual of Discipline

concerning the president of the community: "For God hath appointed thee
and meke obeisance unto thee, and all peoples shall serve thee."3?

The thought that the wealtn of nations would come to Jerusalem must
have been widely accepted among the Jewish people generelly, end of
long stending, for the idea appears in Qumran literature at least once.

Ine War of the Sons of Light and the Sons of Darkness seys:

Be a multitude of possession in Thy fields, silver end
gold and precious stones in thy palaces. Zion rejoices
exceedingly, and shine forth, O Jerusalem, with songs
of joy, and let 21l the cities of dudeh exult! Let thy
gates be continually open, that the wealth of nations
may be brought unto thee; and let their kings minister
unto thee, and all that oppressed thee m-gke obedience
to thee, and lick the dust of thy feet.”

These passages of the wealth of nations flowing to Jderusalem, the
Word of God going out from Jeruselem, and the pilgrimage of the Gentiles
represent the attitude that Gentiles are inciuded in God's DUrDOSEes.

But these expectations do not imply that the Je-ws engeged in missionary

work among the Gentiles. On this point Ferdinand Hehn says,

35Theodor H. Gaster, editor and translater, The Deed Sea Scerip-
tures in English Translation (Garden City, New York: Doubleday, c.1956),
D. 92.

36114 s De 296.
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Even though it [ universalisr] may have been an extremely

vitel movement, often borane along by genuine enthusiasm,

yet it cen hardly be spoken of as & "mission." For there

is no question of & real mission--nowhere is their laid

claim to a special divine commission--nor does the 0ld

Testament eschatological 'ba.sisS?f the conversion of

Gentiles play a decisive part. ;

As we shall see, it is likely that Jesus adopted the 0ld Testament
order of salvation that the apostate Jews would be converted first and
that all Israel would.be at one with her God, as teught in Jeremiah
3:11-18 and %:12. According to Iseieh 60:4 end 5 it is only after
"your sons shell come from far, and your daughters shell be carried in
the arms" that Israel chall be radiant, and then shall come the wealth
of the nations. Jeremias remarks that "When Jesus began his minisiry,
Isreel hed a missionary age she had never had before and never has had
since."38 But the missionary thrust is qualified because efforts must
first be made to convert all Israel. In his examination of Matthew
8:11, Joachim Jeremias distinguishes three views Jesus held regearding
the Gentiles. Jesus had a hersh word for the Gentiles in Matthew 23:15,
Jesus did no missionary work among them, and Jesus forbade his disciples
39

to go out emong them in Matthew 10:15.”° His conclusion is: "The

calling of Israel by Jesus is preparatory work, it is the presﬁpposition

37Ferdina.nd Hahn, Mission in the New Testement in Studies in
Biblical Theolomy, 48; (Waperville, Iliinois: Alec R. Allenmsonm, ©.1965),
XLViIiT, 23. : ‘

385eremtas , "The Gentile World in the Thought of Jesus,"
Studiorum Novi Testamenti Societas, 3 (1952), 18.

39Ibid.o, Pe 18-22,
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for the coming of the Gentiles. The gethering of the Gentiles is Ged's
" powerful eschatolozical a.ction."ho

Paul was an heir to these universalistic hopes. We have already
seen that he identified himself in continuity with the prophets Isaiah
and Jeremiah. One factor, however, made all the difference for Paul.
For him the Messizh had come, and although he is gone for a waile, his
return vas imminent. Paul was sure his generation represented the last
on.e. "Tae end of the ages has come," he asserted (1 Corinthians 10:11).
He went on to say: "The form of this world is passing away" (1 Corin-
thians T:31); "The Loxd is at hand" (Philippiens %:l4,5); "The time is
short" (1 Corinthians T7:29); "The whole creation is longing for the
revelation of the sons of God" (Romans 8:19); "Salvation is néa.rer now
than vhen we first believed" (Romans 13:11,12).

However, Paul did not adopt the prevailing notion that the conver-

sion of the Gentiles was dependent on the righteousness of all Isra.el.h'l

40n,54, p. 28.

1':I"I‘he position which the "nations" stood over ageinst Israel was
twofold. If Gentiles were particularly hostile to God's People, Israel
hoped for their destruction. The Hauptmotive, however, especially
found in the prophets, was that since God was the God of the whole
creation his salvation was ultimately intended for all. A. Jepsen,
"Eschetologie im Alten Testament," in Die Religion in Geschichte und
Gezenvart, edited by Kurt Gelling. (Dritte Auflage; Tuebingen: J. C.
B. Mohr, 1957--), II, cols. 655-662. A notion among the rabbis was that
the Gentiles will not come to eccept Israel's God until She time that
all Israel was pure and had been restored. See George Foot Moore,
Judaism (3 vols.; Cambridge: Harvard University Press, 1946), II, 357-
361, 382 end 366. Moore makes clear how Elijah was to call Israel to
repentance. Such a scheme that all Israel had to be converted first
is adopted by Johannes iunch, Psul end the Salvaticn of Mankind, trans-
lated from Paulus und die Heilesgeschichte by Frenk Clarke (Richmond,
Virginia: Jonn Knox Press, 1959), p. 37, and by Keith NMickle, The
Collection: A Study in Paul's Stratesy in Studies in Biblicel Theolozy
(¥aperville, Illinois: Alex R. Allenson, ¢.1966), XIVIIZ, 131.




69
In spite of the fact that the Jews had rejected Jesus s the message of
salvation was to go to the Gentiles. This missionary work was pert
of Paul's call. In point of fact, to Paul hed been revealed the
rystery that had been hidden fpr ages, ard which was now made ranifest
o him and to the saints (Colossians 1:26). The content of the mystery
is that Gentiles are "fellow heirs, members of the same body" (Ephesians
3:10). This new message of Paul is "ngw disclosed through the prophetic
writings" and is being made known to the Gentiles (Romans 16:26). The
reveletion of this mystery is directly associated with the work of
Christ, for Ephesians 3:11 says, "This was according to the eternal
purposes vhich he has realized in Christ Jesus our Lord." The revela-
tion of this mystery is inseparably connected with Paul's apostleship
to the Gentiles (Ephesians 3:1-b; 1 Corinthians k:l).

We have shown that Paul’s self-awareness of having been directly
called by God to the specific tesk of proclaiming salvetion througa
Christ to the Gentiles is inseparably linked to his conversion. Tarough
his conversion he saw his work in a new light, end he determined to
hasten the coming of the varousia. The promises of the prophets must
be fuifilled.’® fhe Word must proceed from Jerusalem, end the Gentiles
must return to the sacred city with gifis. All this must be done in
& relatively short time; for the reason that the end is near.

Although Paul was commissioned in Antioch, end Antioch was the
roint of departure for his missionery Journeys, Paul did not t1_:rn his

haSuch is the conclusion of Hans Schoeps, v. 219.
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back on Jerusalem. In Romens 15:18-21 he gave a rapid survey of his
Wwork as apostle, seying that (v. 19), "from Jerusalem and as far
around es Illyricum I have fully preached the (;‘rospell.."la'3 Birger
Gerhordsson comments that, "We see from this formulation how self-
evident it was for Paul to place Jerusalem at the centre of the word
of God, that word which in the latter days was to go out exlren to the
Gentiles."l'l"

The acceptance by the Gentiles of God's salvetion presented
Paul with a problem. What now of the Jews , especielly considering
the fact that they had rejected the Christ? This hardening of Israel
is elso a2 mystery (Roms 11:25). .

In Romans 9-11 Paul developed his understending of the situation
o:é' the Gentiles over against Israel. Here the complete reversel of
the dominant order of salvation by the rabbis is evident. Beceuse
Israel was so stubborn and so self-reliant, God would teke from them
the ability to hear his Word (Romans 9:33; compere Isaizh 28:16;
Romans 10:21, cfr. Isaiash 65:2; Romans 11:8, cfr. Isaiah 29:10).
Only after the Word had found a response emong the Gentiles (Romans 9:25,
compare Hosea 2:23; 1:10, 10:20, Isaiah 65:1) would it again be received

in Israel.

l"3Jahannes Munck, Paul and the Selvetion of Menkind trenslated
from the German Paulus und die heilsgeschichte by Frank Clark (Richmond,
Virginias John Knox Press, 1959), pP. 31, cells this "representative
universalism.”

MI':B:l.rge::- Gerhardsson, Memory end Monuscript (Lund: C. W. XK.
Gleerup, ¢.1961), p. 274. We do not agree with Cerhardsson when he says

that the Gentiles were obligeted to support the Jerusalem church, end
that Galatians 6:6 is en application of this principal.
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Paul could not and did not accept the apperent exciusion of
Israel from the salvetion of God as being final. The method that
Peul adopted to make Israel come around, even after their rejection
Of Christ a2lready, was to meke Israel jeslous of the Gentiles wno
received what in the past had been exclusively theirs (Romens 11:11).

P_a.ul's attempt to meke.the Jews jealous is developed by Johannes
Mu'nc:k.zl'5 In the 0ld Testament God had used Gentiles previously to
arouse the Jews to faithfulness. When Israel was in the wilderness,
God said, "I will stir them 4o jealousy with those who ere no ;
people; I will provoke them with a foolish nation" (Deuteroncmy
32:21). The pseudepigraphic Testament of Benjemin adds thet, "And
he shall conviet Israel through the chosen ones of the Gentiies, even
as he reproved Esau through the Midianites."hs

The collection project was part of Paul's plen to make Israel
Jealous. T.'n.é moneys were carried to Jerusalem by Gentile delegeates.
Paul's final trip to Jerusalem with the collection was part of the
eschatological scheme of things which he propounded so clearly ia

hsJohannes Munck, Pavl and the Saelvation of Mankind translated
Trom the German Paulus und die Heilsgeschichte by Frank Clarke (Rich:nond,
Virginia: John Xnox Press, 1959), pp. Hi-L(. Hens Schoeps, p. 244,
disparages Munck’s analysis and says of Paul's views of the Heilsges-
chichte in Romens 9-11 that “there is much fentasy in all this."
Leander Keck, "The Pcor among the Saints in the New Testament," .
Zeitschrift fuer die Neutestamentlichen Wissenschoft, 56 (1965), 126,
also rejects Munck’s presentation of Paul's motives.

1’6'.13e::'.rl:a.unem‘.; of Benjemin 10:10. The reference is how the lMidianites
avenges Israel for their sins at the direction of God himself, in Judges

6:1-6, '
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Romens 9:11. Paul's eschatology was not orientated to some distant

future, but to the end of days which, he was sure, had already dewmed.
Paul saw himself es the instrument of God %o bring the weelth of

hations from the Gentiles to the holy city.
The Eschatological lotifs

Seven motifs are found in the Scriptures which demonstrate
that Paul's collection project had eschatological significence.
Each motif could be quite inconsequential by itself, but taken together,
and combined with the theme of the weelth of nations flowing to
Jeruselem in the prophets, they round out the picture and establish
the collection as the gift from the nations which was to come %o

Jerusalem "in the latter deys." We shall discuss the eschatological

notifs according to the following order.
Spirit

Paul's decision to make a final journey to Jerusalem before going
to Rome was not just a resolve of his own, but the trip was undertaken
according to the direction of the Holy Spirit. He went to Jerusalem
“bound by the Spirit" (Acts 20:22), end having "resolved in the Spirit"
to do so (Aets 19:21). There were signs from the Spirit not to go
(Acts 21:4,10-12). But the difference for Paul seemed to be that
thes'e opposite urgings came to him indirectly from the Spirit through
others, whereas the messege to make the journey was given to him directly.
The appearance and operation of the Spirit was thought of as a

sign of the end. According to Acts 1:8 Jesus promised the Spirit to be
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bresent with the disciples between the time of his first and second
coming. The appearance of the Spirit mecnt that selvaticn will go to
the ends of the earth (Acts 1:8; 2:29), that is, salvation would go
to the Gentiles. The consummation of all things would soon follow.
Alen Richerdson concludes that "the Spirit was projected into the
Tuture," while the more ordinary affeirs of the present were often to
have been said to be revealed through the mediation of angels.l"'r As
Jesus had promised, the Spirit hed come. The Spirit had b;-:en given
to the disciples at Pentecost, thus fulfilling the Old Testament
prophecies (Joel 2:28-32). The presence of the Spirit indicated
that the end was not far away.

All of Paul's work and life was performed at the Spirit's bidding.
The Holy Spirit in Acts 13:2 said, "set apart for me Paul and Barnabas,
for the work to vhich I have called them." The Spirit prevented FPaul
from preaching in Asia and Bithynia (Acts 16:6,T7). The Spirit revesled
to Paul that "in every city imprisonment and afflictions" awaited him
- (Acts 20:23). In Peul's own words his entire ministry vas according
to the Spirit, for he said, in Romens 15:18,19,

For I will not venture to speak of anything except what i

Christ has wrought through me to win obedience from the

Gentiles, by word end deed, but the power of signs and

wonders, by the power of the Holy Spirit, so that from

Jerusalem and as far round as Illyricum I have fully
preached the gospel of Christ.

hTiL'La.n Richardson, An Introduction to the Theology of the New
Testament (New York: Harper and Brothers, ¢.1958), p. 100.
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"By the love of the Spirit" (Romans 15:30) Peul prayed that his
8ift for Jerusalem would be well received by them. Having the Holy
Spirit himself, Paul gave it to the Ephesiens (Acts 19:1-T). The
Jews in Rome, to whom Paul spoke during his imprisonment, were like
their fathers, because they failed %o heed the prophet's warnings,

80 that the Spirit testified against them (Acts 28:17-29).
Feast

The second eschatologicel motif is "feast." In order %o be
present in Jerusalem for Pentecost, Paul had to hasten his journey
and by-pass Ephesus (Acts 20316). Because of the great number of
pilgrims from all over the Mediterranean world it would be appropriate
for Paul to present his gift at such 2 world significant event as
Pentecost. To the w:ldes1_: possible audience the collection would thus
demonstrate that the Gentiles had received God's selvation a.z;d had
responded according to God's purposes. In addition,. by presenting
it at such a time, Paul could vindicate his loyalty to the Jewish
beople. His ettendance at the temple would further that intention.
It seemed thet Paul did arrive for the feast since there was "spare
time'; for a v:'.s‘i'b of seven days in Tyre (Acts 21:4), and of 2 few

days at Caesarea (Acts 21:10).
of thé three mador. Jewish religious cobservances it seems that the

Feast of Tabernacles had the greatest significance for the Jews of the
diaspora. Strack-Billerbeck comments that, "Dies (Laubhuettenfest)

war das Fest zu welchem die meisten Festpilger aus der Diaspora nech
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Jeruselem zu wellfahrten pﬂegten."ha A tradition going back at least
to the third century has it that seveny bullocks were offered during
Tabernacles for the seventy Gentile nations.hg The thought of Yahweh's
enthronement as king of the.whole world was one of the lesding ideas
‘associeted with the feast.”C

In Isaiah 2:3 and 56:6,T7 there are hints that the presentation of
the wealth of netions was associated with the temple cult. However,
the prophet Zechariah explicitly suggested that the offering of the
Gentiles would be made at Tabernecles. Zecharish 1%:16 says, "Tnen
every one that survives of all the nations that have come against
Jerusalem shall go up year after year to worship the King, the Lord of
hosts, and to keep the feast of booths."

From our point of view it might have been more significant for
Paul to make his offering ot the Feast of Tabernacles. However, there
are several similarities between Pentecost and Tabernacles. At both
feasts a great number of Jews were present from the diaspora. The
season for the presentation of firstfruits, which began at Pentecost,
concluded with the Feast of Tabernacles. On both occesions the temple

tax from areas beyond Jerusalem were presented; o1 Philo called these

485t rack-Billerbeck, I, T65.

ths cited from the Mishnah (Suk. 5532 by Joseph Bonsirven,
Palestinian Judaism in the Time of Christ (New York: Holt, Rinehardt,

and Winston, c.196%), p. 69.

5OSo Robert C. Denton, exegesis on Zecharish 14:9, Interpreter's
Bible (New Yorks: Abingdon Press, c¢.1956), VI, 11l13.

14 shmah, Bik. 1:10. : o=
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offerings iﬂ'alp X "(/ .72 At both festivels a Jew was not to appear
before the Lord empty-handed, but he was to make an offering "as he is
able, a.ecording to the blessing of the Lord your God which he has given
you" (Deuteronomy 16:1T).. This corresponds to the advice of Paul in
il COrinthiaxlzs 16:2, that one was to give to the collection "as he
prospers."

Even if Paul did not arrive in time for Pentecost, as he intended,
We can be sure that he was present in Jerusalem for the Feast of
Tebernacles some time later. Either festival might be appropriate for

him to present the eschatologicel gift.
Harvest

We now turn our attention to'the topic of hervest. At both the
Feast of Weeks and the Feast of Tabernacles hervest offerings were made.
Hervest is also a theme that is essociated with the last days. Jesus
said (ﬁatthew 13:39), "The harvest is the close of the age."?3 According
to Isaiah 9:3 when the Gentiles come to Israel it will be "as with joy
at the harvest.” And in a negative way "a harvest is eppointed" as a
time for punishment for Isra.el.sh Paul did not use the usual word for
harvest, 92/0/ d;dd’.r , but spoke instead 'of a a-z’/ty/u& (2 corin-
thians 9:10). On other occasions Paul used the word Kaf77ds (Ramans

1:13; Ephesians 5:9; Philippians 1:11,22; 4:17).

92pnilo, De svec. leg., I, xiv, T8.
53See also Matthew 9:37,38; 13:30; John 4:35; Rev. 1k:15.
51"See also Isaiah 18:k4,5; Jeremiah 8:20; Joel 3:13.
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Paul quoted Exodus 16:18 in 2 Corinthians 8:15. The Exodus passege

Teads, "He who gathered much had nothing over, and he who gathered
little had no 1ack.” Paul used the prectice of equel menne for all
Isreelites in the 014 Testament as warrsnt for this collection which
Would equalize the abundance of the Corinthians with the poverty of thne
Jerusalenm Christians.55 ;

In 2 Corinthians 9:6 Paul spoke of the collection in terms of sowing,
88 follows: "He who sows bountifully will also reap bountifuliy.” In
these same terms Paul stated that a person shall reep either corruption
or eternal life according tr-: what he has sowed (Galatians 5:6).

According to 2 Corinthiens 9:10 Paul said thet the presentetion
of & gift to the collection would @0 $ofrse TR pIsHTA This
é«‘“’“‘ﬁf'&s Jud These words are reminiscent of Hosea 10:12 end
Iseiah 55:10. The context of these passages are noteworthy. The
Isaiah passage is from a pericope concerned with the perticipstion of
all nations in the selvation of God. In the Hosea passege (10:12) the
Prophet addressed these words to his fellow Jews: "For it is time to
seek the Lord, that he may come and rain salvation upon you." Paul,
however, made a complete change in the meaning of the text by applying

it to the Gentiles.
In addition, for Paul the fruits of the Spirit were a sign of the

%Keith Nickle, The Collection: A Study in Paul's Strategy in
Studies in Biblical Theolory (Naperville, Illinois: Alec R. Alenson,
¢.1968), XLVili, 121, n..179, cites P. Bachmann who pointed out the
phrase "in the present time" in the first part of 2 Cor. &:1k requires
& counterpart in the second helf, namely, "in the latter time,” as is
the case in Romans 8:18.
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last deys (Galatians 5:22; Ephesiens 5:9; Philippiens 1:11). John
the Baptist had also asked for fruits of repentance (2tthew 3:8).
According to Philippians 4:17 Paul spoke of the Fhilippian's gift
to him as a Kd-F;?‘g’s , Just as he called his collection the seme
in Romans 15:28.56 There are 0ld Testament passages which use Kag'n-gs
in an eschatological setting: Isaiah 27:6; 65:21; Ezekial 36:8;

Compare Isaiah 3:10; Amos 6:12.
Famine

Related to the theme of harvest is the fact that famine will
brecede the end time. Famine was a common Gisaster in the 01d Testement
world. Abrahem went to Egypt because of a famine in Palestine
(Genesis 12:10). Jacob end his sons sojourned to Egypt for the same
reason (Genesis 42:1). A famine et the time of the judges forced Ruth
to live in Moeb (The Book of:Ruth). During David's reign there was a
shortege of food (2 Semuel 21). The prophet Elijah was fed by the widow
of Zarepheth during a particulerly severe famine in the northern kingdom
(1 Kings 17,18). Elishe prophesied a famine among the ten tribes (2
Kings T,8). In the parable of the prodigsl son a famine forced the
wayward son to return home (Luke 15:1%). i

A femine can be a sign of God's displeasure, and was often an

56Dieter Georgi, Dic Geschichte der Kollekte des Paulus fuer

Jeruselem (Hemburg: Herbert Reicn, 1905), P. 49, concludes that Paul's
account of the personal gift to him from the Philippians (Phil. 4:1%-20)
is a model (Grund uvnd Ziel) of Paul's large collection project.
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instrument of punishment.sT Ezekiel 14:13 says, "Son of Man, when a
land sins egainst me by eacting feithlessly, and I stretch out my hand
8gainst it and breek its staff of bread and send famine upon it, and
Cut off from it man end beast." Jeremizh often combined famine with

58 Paul listed famine as one of the adversities

War as a punishment.
(Romans 8:35) which cannot separate a man from the love of God in
Carist Jesus.

The 0ld Testament presents femine as part of the eveants prior to
the end. Shortege of food is e punlic embarressment to Israel of
international significence. When God gives to Isresel a mew heart and
Spirit then he "will make the fruit of the tree and the increase of
the field abundant; thet you never egain suffer the disgrece of famine
among the nations," (Ezekisl 35:30). According to Jesus, famine is
an indication of the time prior to the end.s9

Paul was embarrassed that poverty existed in the holy city of
Jerusalem. The abundance and plenty which would come to Jerusalem
through his gift would take awey the "disgrace among rations." The
relief of this situation would be at a time just prior to the end, and
thus the end would be hastened through Paul's work. Paul could also
see the pqverty in Jerusalem as punishment on the city for not accepting

Christ. His famine-relief project would encourage the Jews to acceut

27> seme1 21:1,2; Jeremieh Lli:18,27; 42:16,17,22; Ezekiel 5:16,1T;
6:11; T:15; 14:13,21; Isaieh 51:19.

saJeremiahﬂ 1k:15; 2Lk:10; 27:13.

59Matthew 2k:T; Mark 13:8; Luke 21:11.
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the Messiah. A previous femine in Judes, which was relieved with
81fts sent from Antioch by the hends of Soul and Barnabas, is also
put in an eschatological framework, for it was foretold by the prophet

Agebus "by the Spirit" (Acts 11:27-30).
Temple

"Demple" is enother eschetologicel motif. Paul was going to
Jerusalem with money. The trip was not unlike the journey Jewish
officials from the .dia.spora mede with the shekel tex for the tempil.e.
However, the temple of God was no longer & building for Paul but humen
beings themselves.

The temple in Jerusalem was the place where God resided (1 Kings
8:13; 2 Chronicles 3:1k; ‘Ezekiel 40-43). The temple building was
the "house of the Lord" (2 Kings 11:10). Solomon built a "house for
~ the name of the Lord, the God of Israel" (2 Chronicles 6:10).

For Paul the dwelling place of God is in the community of believers
in Christ. In 1 Corinthians 3:16,1T Paul said, "Do you know thet you
are God's temple, end thet God's Spirit dwells in you? If any one
destroys God’'s temple, God will destroy him. For God's temple is holy,
end that temple you ere." In 2 Corinthians 6:16 Paul argued that the
commmnity of believers in Christ can have no pertnership with unbelievers
because the temple of God can have no union with an idol.

The book of Ephesians uses the.simile of a building's'bmcture to
describe the assembly of believers (Ephesians 2:18-22). The commmity
grows into the one holy temple of Go;i, in which the Spirit dwells (v. 22).

- —

Moreover, according to First Peter Christians are being built into a
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spiritual house (1 Peter 2:5). And in Revelation the dwelling place
of God is not in a building, but it is with his people (Reveleticn 21).

In the Gospel Jesus took upon himself the role of temple and
Jerusalem, for he designated himself as the light of the nations, thus
replacing the role the temple and the city hed in prophecy (Matthew
12:21; Luke 2:32; Jomn 8:12; 9:15; 12:456; Revelation 21:23). In Jesus
"something grester than the temple” was present (Ma.tthew’ 12:6). Jesus
showed his superiority to the temple when he says that he is free from
the rule and regulations of the temple, for it was only "not to give
offense" that he paid the temple tax (Mattnew 1T:26). Jesus called
his body the temple directly (Matthew 13:2; 14:58; 15:29; Jokn 2:19,21).

Paul thought of the church as & continuation of Jesus! presence
in the world, The church is the "body of Christ" (Ephesiens k:12). 4As
the body of Christ all the members of it function together in unity esnd
harmony (Romens 12:4,5; 1 Corinthians 12:12,13; Galatians 3:28).

The transference rmade by Paul from God residing in the temple %o
his dwelling in the commumity of believers hes led Wilfred Knox to say
that for Paul "the old obligation to support the temple has now become
the obligation to support the chur'ch.“so

The church, therefore, replaced all the various recipients in the
0ld Testament, Jerusalem, temple, Messiah, king to whom Gentiles offered
gifts. Israel was formerly the sole possessor of God's mercy, but "not

all who are descended from Isresel belong to Israel" (Romens 9:15). This

60111 7rea Knox, St. Paul and the Church of Jerusalem (Cambridge-
The University Press, 1925), p. 290, n.
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means that "it is not the children of the flesh vho ere the children
of God, but the children of promise are reckor;ed' as descendants" (verse_
8). The new commmity in Christ is the "Israel of God" (Gelatians 6:6).
The believers in Christ are the "descendants of Abrahem" (Romans 4:16),
the "sons of Abrzham" (Gelatians 3:T), and "Abraham's offspring"
(Galatiens 3:29). With such an expression es the "Israel of God,"
Paul was cutting across ethnic social and cultic distinctions. EHe

identified the new community of believers with Isreel of old.
Joy

"Joy" is our next eschatological consideretion. Paul stated that
it was the abundance of Joy among the Mecedoniens thet overflowed "in
a wealth of liberality" (2 Corinthians 8:2). Paul anticipated thet
when he had delivered his gift to Jerusalem he would journey to Rome
"in the fulness of the blessing of Christ" (Romans 15:29). When Paul
had seen his two goals rezlized--the preaching of salvetion to the
Gentiles near to Jerusalem, and the return to the Lord of his owm °
veople--then he could leave Jeruselem, the center of salvation, behind,
travel to Rome, and onward to Spein. "Joy" in Romans 15:32 corresponds
to the 014 Testement expectation of joy at the fulness of salvation
in the end times (Psalm 126:2; Isaiah 12:3,6; 5L:3; 61:T,10; 65:18).61
Paul listed y{p4 as one of the eschatological gifts of the Spirit
(Galatians 5:22; compare 1 Thessalonians 1:6, Philippians L:L5; also

Acts 15:32; Hebrews 10:3%).

6lyickte, p. 142, n. 305.



The Representetives

*The last eschatologicel motif to be considered is the role of
Paul's compenions on his jowrney to Jerusalem. It was important thnet
delegates from Gentile Christianity meke contact with Jerusalem
believers. Many of the believers in Jerusalem were eyewitnesses of
the ministry of Christ, and eyewitnesses of him after his resurrection.
Besides making contact with the Jerusalem Christiens, the many traveling
companions of Paul were a pledge of the careful handling of the money
and thus for the integrity of Paul’s project.

The religious neture of Paul's offering demonstrates the religious

ey 62 :
role of Paulls companions accompanying him to Jerusalen. Previously,

Paul had designated his two associates to carry out the plans in
Corinth as &776770)o¢ (2 Corinthiens 8:23). iMoreover, Paul
called these two co-workers "the glory of Christ" (2 Corinthians 8:23).
A similar religious function was assigned to the Jewish officers who
carried the shekel tax to the temple. They "were appointed to carry
the sacred tribute; [and] selected on their own merits, from every city
those of the highest repute, under whose conduct the hopes of each and

ell will travel to sa.fety.“63

6207 the role of the delegetes Karl H. Rengsdorf says, "In these
instances (2 Cor. 8:23; Fhil. 2:25) the nature of the task, i.e., tke
conveyance of proofs of love, gives to K7drro )as a religious rather

than legal significence." Theolcgicel Dicticnary of the Hew Testament,
edited by Gerhard Kitiel and -bra.nsl...tea} by Geo y Bremiley (Grand
Rapids, Michigen: Eerdmen's, c.196k), 700 TO , I, ko2,

63Philo, De spec. leg., I, xiv, 78.
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The representatives& Paul took with him were Gentiles. They
represented the Gentile nations of Isaish 2:2; 60-65. However, they
were not seckers or petitioners of Isrsel, which was the normal
situation pictured in the prophets. They came as thoss who had
received God's salvetion and who elready participate in 211 the Lordls
blessings. They were on an equal standing with the Jews themselves.
We can say that these delegates represent the eschatological pilgrimage
of nations because of Paul's declarations in his subsequent trial in
Caesarea. Before the court of King Agrippa Paul seid, "And now I
stand here on trial for hope in the promise mzde by God to our fethers,
to which cur twelve tribes hope to attain" (Acts 26:6,T7). It was for

the "hope of Isrsel” that Paul was in chains (Acts 28:20).

sl’Keith Nickle, p. 68, n. 83, cites Otto Dibelius, Der Werdende
Kircke, who suggested thet the author of Acts listed seven representa-
tives to correspond to the seven gifts of the Spirit.



CHAPTER VI
SUMMARY AND COHNCLUSIONS

We tegen the investigation into cur subject by noting the high
priority Pauvl put on the collection project. He sponsored the under-
teking alone, and he carried out the vlans and errengements with the
help of subordinetes appointed by himself. Since the collection is
reported almost exclusively in four Pauline letters, whatever signi-
ficance the gathering of funds for Jerusalem would heve it would have
to be a meaning that Paul attached to it.

It seems that previous investigations heve used Paul's collection
chiefly as a past event by which to reconstruct a chronology of Faul'ls
life. As such, it was an interesti:l:g occurrence in the history of
the church, but it had.no ;igniﬂcmt bearing on Pauline thought and
theology. .

The Tuebingen school mede the collection an act of submission on
the part of Paul to the apostles of the Jerusealem church., Paul, it
was asserted, avoided speaking of his inferior discipleship, but the
collection betreys the real situation and shows that he was very much
in debt to Jerusalem. Tae literary viewpoint of the Tuebingen school
has long since been discarded, but the historicel assumption that Peul
was dependent on Jerusalem remains. Johannes Munck dealt a devastating
blow to these various accents of the Tuebingen schcol.

" Johannes Munck also demonstrabed that Paulls project was not simply

an interesting historical event. The undertaking had theological
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dimensions es well. It had an eschatologicel dimension especially.
The eschatology of the collection has been the subject of our special
consideration.

To approach our subject we studied the eight terms Paul used in
connection with the collection. There is no Tixed term to express the
significance Paul hed in mind. The word studies brought ocut three
meanings Paul atteched to the collection. The offering was to relieve
the poverty in the Jerusalem church (/Hu{o V/J., }or!z’.ﬁ. )e Paulls
81ft was to bind together two separate parts of the Christian church
(Kotvw A ). Paul intervreted the project in the lzf.ghi’; of man's rela-
tionship with God (Ye?rs, 7 7hep7u, )::mup‘,l—/’&, ”P‘gf; ¥

These functional purposes demoz_lstrate that Paul had a gocd relation-
ship with the Jerusalem disciples. Paul saw the poverty in the Jerusalen

church; and he sought to relieve it. DMoreover, just es the Jerusazlem

church had given spiritusl gifts to the Gentiles, so ought they reciprocate

" with meterial assistance.

One of the strongest features of the collection was _its ecumenical
flavor. Paul was trying to bind together Jews and Gentiles. This was
no mean tesk, for the Jews saw themselves as God's special people, and
the Gentiles were considered inferior to them. But in Christ, as Paul
knew, there is no longer Jew and Gentile. The collection served as a
practical demonstration of their fellowship in Christ.

The collection was undertaken by Paul at the suggestion of Peter,
Jawes and John. Therefore, the project can be called an egreement.

However, the nature of the agreement concerning the collection was one
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made by equals, and not an obligetion forced upon Paul by superiors
in the Jeruselem church.

In Paulls arrangements there are similarities with the tax which
vwas collected from all Jews for the temple. Tizese sinmilarities are
hardly surprising, for we mey assume ‘.:ha'b_ Paul was acqueinted with
the tax procedures. The collection is not a tex, for not once does
Paul refer to this enterprise in that way.

The deep commitment Paul had to his underteking m=kes cne wonder
if the variety of functions discovered so far is a sufficient explana-
tion for the time and effort Paul expended on it. Paul's eschatology
is a way of explaining Paul's interest in this matter. '

Paul saw himself in succession to Isa:‘_.ah and Jeremizh who had
been eppointed by God before birth to bring selvation to the Gentiles.
Paulls expecteation for the world was not for its destruction and
annihilation, but for its conversion._ Pzul’s generation was the last
generation of menkind, and the provhecies of the Old Testament.mst
literally be fulfilled. In additicn, Jerusalem would play a definite
role in the drama of salvation at the end time. Not only would it ve
a point of departure for the Word of God to 21l nations, but it would
be the center to which all nations would congregate in final pilgrimege.

The Gentiles would bring gifts to Jerusalem as Issiah chapter 60
describes. Just as the queen of Sheba gave gifts to Solomon, the
Gentiles bring gifts in the last days. Giving gifts to Jerusalem is a
theme that occurs in inter-testamental literature, as well as in the
folklore of the ;Teu:lsh veople. The giving of the gifts by Gentiles wes

a sign of their subordinate position to Israel.
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The fact thet the Gentiles would come to Jeruszlem and give gifts
was part of the universalism of the post-exilic times. Notwithstanding
‘the words of Jesus to his disciples, "Go rather to the lost sheep of
the house of Israel" (lMetthew 10:6), the first century of ocur era
excelled.in universalistic hopes. Pzul wes heir to the visions of the
prophets that the Gentiles were somehow included in God's purposes.

However, Psul reinterpreted the order of se.lva‘!.::lon. The Gentiles
do not come as subordinates and suppliants to Jerusalem but as those
wno had received full salvation. For him Christ mede the difference.
Because Israel had rejected Christ, the Gentiles and their gifts would
come to Jerusalem to make Israel jealous, and thus to convert thenm,
Because Paul's project fulfilled Old Testement vrophecy, it was intended
and expected to hasten the coming of the end.

Several motifs asscciated with the collection substantizte our
contention that the overriding purpose is eschatology. The Spirit,
a5 a phenomenon of the last days, directed Pa.m.-to make the Journey
10 Jerusalem. Paul wanted to meke the presentation of his gift et the
feast of Pentecost, which had world-wide significance., Paul spoke of
the gifts as a "ha.w.est of righteousness." Harvest was a word often
used to connote the end of history.

In addition, the prophet Ezekiel had said that famine in Isrzel
would precede the end. Paul's collection would relieve the poverty of
Jerusalem, and teke from the Jews their "disgrace among the netions."
Paul's gift wes for the “temple," just as was the temple tax. But for
Paul the dwelling plece of God was no longer in a building but in the
Christian com:iumity. The gift was for the poor Christians of Jerusalem.
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Paul ceme to Jerusalem with "joy." Joy in this instance corresponds
to the joy of the day when the fulness of salvation would come to the
Gentiles. The delegates who accompanied Paul to gerusclem are Gentiles.
They represent, "bherefore, the pilgrimege of the Centiles who ccme to
Jerusalem with gifts according to Isaizh chapter 60. Although Paul
does not explicitly state the eschatologicel impact of nis project,

our investigation has shown that, quite probebly, it was in the back

of his mind.
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